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Oz

Sosyal medya, bilgisayar ve iletisim teknolojilerindeki gelismeler sonucu meydana
gelmistir. Bu alan igerisinde ortaya ¢ikmis sanal cemaatler insanlarin eglendigi, bos vakit
gecirdigi ve hobilerini paylastig1 gruplar olarak bilinmektedir. Bu galismada sosyal medya
gencliginin, bu alan1 bos zaman gecirme, hobi paylasimi, arkadas bulma ya da bireysel
ozelliklerini paylasmanin otesinde bir kimlik insa etme zemini olarak gorebildigi iddia
edilmektedir. Buna karsilik bu ingsa etme siirecinin dogal bir sonucu olan &tekilestirmenin,
farkli bir grubu belirli 6zelliklerinden dolay1 hedef alarak gerceklesebilecegi tespit
edilmektedir. Sosyal medya kullanicilarmin ger¢ek yasamindaki kimlikleri, sanal cemaat
seciminde birer adres kagidi gibi islev gormektedir. Bu nedenle sanal cemaatler benzer
zihniyete ve deger yargilarina sahip insanlari bir araya getirebilmektedir. Bunun bir sonucu
ise insanlarin 6tekisiz postmodern cemaatler olarak bilinen sanal cemaatlerde, belirli bir grubu
belirli 6zelliklerinden dolay: 6tekilestirmelerinin zemininin olusmasidir. Bu ¢alismada, Imam
Hatipler Kapatilsin Facebook grubu oOrnegindeki grup i¢i gonderiler igerik analiziyle
incelenmistir. Inceleme sonucunda kendilerini sekiiler-aydin ve muhalif olarak tanimlayan
genglerden olusan sanal cemaat {iyelerinin, imam hatip okullar1 6zelinde (dindar genglik)
muhafazakar insanlar1 yedi bigimde 6tekilestirerek, kendilerine bir kimlik insa ettikleri tespit
edilmistir.

Anahtar Kelimeler: Din Sosyolojisi, Dindar Genglik, Sanal Cemaatler, Otekilestirme,
Kimlik.

Marginalized Religous Youth: The Case of Facebook
Group ‘Imam Hatipler Kapatilsin’
Abstract

Social media is constituted as the result of advances in computer and communication
technologies. Virtual communities which were emerging in this area are known as places
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where people spend their leisure time and share their hobbies. In this study, it is claimed that
social media youth can see this area as a ground for creating an identity beyond spending free
time, hobby sharing, finding friends or sharing individual data. It is determined that othering,
which is a natural result of this building process, can be realized by targeting a different group
due to its specific characteristics. Real-life identities of social media users function like address
cards in the selection of virtual communities. Hence these virtual communities can bring
together those with a similar mindset and value judgments. A consequence of this is that
becomes grounds for people to othering a particular group due to their specific characteristics
in virtual communities known as post-modern communities without others. In this study in-
group posts in “Imam Hatipler Kapatilsin” group example were analyzed by content analysis.
It has been observed that members of the virtual community “imam Hatipler Kapatilsin” in
which they set themselves as seculer-enlightened and the opposing group builts an identity
by othering conservative people at the representation of imam hatip schools in seven differrent
categories.

Keywords: Sociology of Religion, Othering, Religious Youth, Virtual Communities,
Identity.

Ozet

Bu calismanin amaci iletisim teknolojilerindeki gelismeler sonucu ortaya ¢ikan
sanal cemaatlerin Otekilestirmeye sebep olup olmayacaginin anlasilmasidir. Sanal
Cemaatler bos zaman gegirme, arkadas edinme ya da hobi gruplar1 olarak
bilinmektedir. Giiniimiizde sanal iletisim vasitasiyla mekanin neredeyse yok olan
belirleyici etkisi sebebiyle bireyler, sanal cemaatler etrafinda toplanmay1 ve kendileri
gibi diisiinen insanlarla yeni orgiitlenme tarzlari igerisinde bulunmay: tercih
etmektedirler. Ancak bu arastirmaya konu oldugu sekliyle kimlik ve yasam tarzi
farkliliklarindan dolayr bir Otekilestirmenin  yapilabilecegi alanlar da
olabilmektedirler. Yapilan bu ¢alismada ayni toplum igerisinde yasayan insanlarin
sanal cemaatler aracilifiyla farkli diinya goriisiinde olan insanlar1 otekilestirip
otekilestirmedikleri tespit edilmek istenmektedir. Bu amacla kendilerini sekiiler
olarak tamimlayan insanlarin olusturdugu Imam Hatipler Kapatilsin Facebook
Grubu icindeki gonderiler incelenmistir. Bu ¢alismada sosyal medya gengliginin, bu
alani bos zaman gecirme, hobi paylasimi, arkadas bulma ya da bireysel 6zelliklerini
paylasmanin Otesinde bir kimlik insa etme zemini olarak gorebildigi iddia
edilmektedir. Buna karsilik bu insa etme siirecinin dogal bir sonucu olan
otekilestirmenin, farkli bir grubu belirli 6zelliklerinden dolay1 hedef alarak
gerceklesebilecegi tespit edilmektedir. Sosyal medya kullanicilarinin gercek
yasamindaki kimlikleri, sanal cemaat seciminde birer adres kagidi gibi islev
gormektedir. Bu nedenle sanal cemaatler benzer zihniyete ve deger yargilaria sahip
insanlar1 bir araya getirebilmektedir. Bunun bir sonucu ise insanlarin otekisiz
postmodern cemaatler olarak bilinen sanal cemaatlerde, belirli bir grubu belirli
ozelliklerinden dolay: 6tekilestirmelerinin zemininin olusmasidir.
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Literatiir taranirken bircok giincel veritabani internet ortaminda taranmustir.
Bu islem sonucunda kitap, tez ve makale olacak sekilde cesitli calismalara
ulasilabilmistir. Bu ¢alismalarin kesisen yonlerine bakilacak olursa imam hatip
okullulara karsi toplumun bir kesimi tarafindan olumsuz bir kimlik algisinin
varligima isaret etmektedir. Toplumdaki olumsuz birtakim algilar, imam hatip
Ogrencilerinin ige kapali bir yapida olduklari, toplumun geneline degil de sirurl: bir
topluluga entegre olduklari, demokratik kiiltiire sahip olmayan, kendilerinden
bagkasina sayg1 duymayan kisiler olduklar: seklinde siralanabilir. Ancak bu olumsuz
kimlik algis1 imam hatiplilerin kendi kimlik algisiyla uyusmamaktadir. Imam
hatipliler kendilerini entelektiiel, ahlakli, modernlesmeye karsi olmayan hatta
modernlesmenin getirdigi yenilikleri de yakindan takip eden seklinde
tanumlamaktadirlar. Literatiirde bos zaman gecirme, arkadas edinme mecralar1 ve
hobi gruplar olarak bilinen sanal cemaatlerin aslinda toplumda bulunan diinya
goriislerinin ve referans cergevelerinin bir yansimasi olarak oOtekilestirmenin
yapildig1 ortamlar olabilecegine dair bir ¢alisma bulunmamaktadir. Bu anlamda
yapilan ¢alisgma kimlikler ve diinya goriigleri {izerinden yapilan Gtekilestirmelerin
varligini kategorisel olarak tespit etmesi agisindan 6nemlidir.

Calismada verilerin kategorilere ayrilarak kavramsallastirilmasinda igerik
analizi kullanilmigtir. Sanal cemaatlerin kimlik ve diinya goriisii farkliliklarindan
dolayr Otekilestirmenin zemini olup olmayacagl arastirmanin problemini
olusturmaktadir. Calismada Imam Hatipler Kapatilsin Facebook Grubundaki 49 bin
35 yorum ve gonderi igerik analizine tabi tutulmustur. Veriler igerik analizine uygun
sekilde iki defa incelenmistir. Verilerin analizinde Nvivo yazilimi kullanilmistir.
Secilen grubun temel iki 6zelligi kendisini sekiiler olarak tanimlayan tiiyelerden
olusmasi ve goriiniirde sadece imam hatip okullarin kapatilmasin istemeleridir.
Ancak igerikler incelendik¢e Osmanli modernlesmesinin ilk dénemiyle baslayan,
Cumbhuriyetin ilk yillariyla devam eden ve 2002 sonrasi Adalet ve Kalkinma
Partisi’'nin siyasi alanda gii¢ kazanmasiyla daha da popiiler hale gelen sekiiler-
muhafazakar miicadelesinin tezahiirlerinin sanal alemde de yer almis oldugu
goriilmektedir. Arastirma igin segilen grup Facebook’ta kapali bir grup olup, gruba
girilmesi birtakim sartlara baglidir. Bu sartlardan bazilar1 sahte bir profil olmamak,
paylasimlarin laiklik kargit1 olmamasi ve dini igeriklerde paylasimlar yapmamaktr.
Gruba girmek igin istekte bulunuldugunda grup yoneticileri tarafindan o profil
(Facebook hesab1) inceleniyor ve yukaridaki 6zelliklere gore yeterli goriiliirse ancak
gruba almabiliyor. Cesitli zaman araliklariyla gruptaki iiyelerin profilleri,
paylasimlar1 incelenip grupta “temizlik” yapildig1 icin, grubun belirlenen zaman
dilimindeki yorum, paylasim gibi igerikleri Nvivo yazilimi tarayic eklentisiyle tek
bir veritabaninda bilgisayar ortamina aktarilmistir.

Tiirk toplumunda modernlesmenin ve kiiresellesmenin etkisiyle daha da
hizlanan degisim ve doniisiimiin de katkilariyla muhafazakar insanlarin gelenekseli,
sekiiler insanlarin moderni temsil etti§i toplumun bir kesimi tarafindan kabul
gormiistiir. Bu ayrim zihinlerde bir¢ok sema olusturmus durumdadir. Bu semalar
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gecen zaman igerisinde, degisen muhafazakar insan yasantilarina ragmen aymi
kalmis ve Ozelliklerini kaybetmis goriinmektedir. Ge¢misten gelen bu tarz giincel
olmayan semalar otekilestirmelere, toptanci bir bakisa ve kars: tarafa bir adim sonra
yasama hakki vermemeye kadar gidebilmektedir. Giincelligini kaybetmis goriinen
bu tarz diisiinceler belli oriintiileri isaret etmektedir. Bunlar geneli kapsar gecerlilikte
goriinmemektedir. Bu anlamda incelenen Imam Hatipler Kapatilsin Facebook
Grubunda kendilerini sekiiler olarak tanimlayan grup iiyelerinin yine kendi zihin
diinyasinda toptanci bir bakigla dindar ve muhafazakar olarak tanimladiklar: imam
hatip okullu gencler o6zelinde muhafazakar insanlar1 yedi ayri kategoride
otekilestirdikleri tespit edilmistir. Bu kategoriler Giinah Kegisi Olarak Goriilme,
Dinci-Dindar Ayrimindan Dolay1 Otekilestirilme, Siyasi Tercih ve Eylemlerinden
Dolay1 Otekilestirilme, Yagam Tarzi-Bog Zaman Aktiviteleri Farkliligidan Dolay1
Otekileg,tirilme, Kiiltiirstiz-Cahil ve Akademik Basarisizliga Mahk(im Goriilme,
Diisiik Gelir Diizeyinden Dolay1 Otekilestirilme, Cag Disi Goriilme seklinde bir
biitiinii olusturmaktadir. Goriildiigii {izere Imam Hatipler Kapatilsin Facebook
grubunda bulunan génderi ve yorumlarin incelenmesi sonucunda olusan kategoriler
yedi baslikla ifade edilmektedir. Bu kategoriler olusturulurken 49 bin 35 goénderi ve
yorum iki defa incelenmis, sonugta yukarida bulunan kategoriler ortaya ¢ikmistir.
Incelemeye konu olan Imam Hatipler Kapatilsin adli Facebook grubunda
gonderilerin ve bu gonderilere yapilan yorumlarin genel olarak din eksenli cereyan
ettigi, bu etkilesim igerisinde din karsit1 igeriklere sahip gonderilerin ve yorumlarin
yogun oldugu gozlemlenmistir.

Summary

The aim of this study is to understand whether virtual communities that have
emerged as a result of developments in communication technologies will cause
marginalization. Virtual Communities are known as spending leisure time, making
friends or hobby groups. Nowadays, individuals prefer to gather around virtual
communities and to be in new forms of organization with similar-opinion people,
due to the determining effect of space that almost disappears through virtual
communication. However, as it is the subject of this study, there may be areas where
a marginalization can be made due to the differences in identity and lifestyle. In this
study, it is aimed to determine whether the people living in the same society
marginalize people with different world views through virtual communities. For this
purpose, the posts within the Imam Hatipler Kapatilsin Facebook Group, created by
people who define themselves as secular, were analyzed. In this study, it is claimed
that social media youth can see this area as a ground for building an identity beyond
spending leisure time, sharing hobbies, finding friends or sharing individual
characteristics. On the other hand, it is determined that marginalization, which is a
natural result of this building process, can be realized by targeting a different group
due to its specific characteristics. The real-life identities of social media users function
like an address paper in the selection of a virtual community. Therefore, virtual
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communities can bring people with similar mindsets and value judgments together.
One consequence of this is that in virtual communities known as non-alien
postmodern communities, a basis for marginalizing a certain group due to its
particular characteristics is formed.

While the literature was being scanned, many current databases were scanned
on the internet. As a result of this process, it was possible to reach various studies
such as books, thesis and articles. Looking at the intersecting aspects of these studies,
the imam hatip points to the existence of a negative perception of identity by some
part of the society against the school students. Some negative perceptions in the
society can be listed as the imam hatip students are introverted, integrated into a
limited community rather than the general society, they are people who do not have
a democratic culture and do not respect anyone but themselves. However, this
negative perception of identity does not match the identity perception of imam hatip
residents. Imam hatip people define themselves as intellectual, moral, not against
modernization and even closely following the innovations brought about by
modernization. There is no study in the literature that virtual communities, known
as spending leisure time, friendship channels, and hobby groups, can actually be
environments in which marginalization is made as a reflection of world views and
reference frames in society. In this sense, the study is important in terms of
categorically determining the existence of marginalization over identities and world
views.

Content analysis was used to conceptualize the data by categorizing it in the
study. Whether virtual communities will be grounds for marginalization due to
differences in identity and world view constitutes the problem of the research. In the
study, Imam Hatipler Kapatilsin 49 thousand 35 comments and posts in Facebook
Group were subjected to content analysis. The data were analyzed twice in
accordance with content analysis. Nvivo software was used to analyze the data. The
two main characteristics of the chosen group are that it consists of members who
define themselves as secular and they seemingly want only imam hatip schools to be
closed. However, as the contents are examined, it is seen that the manifestations of
the secular-conservative struggle, which started with the first period of Ottoman
modernization, continued with the first years of the Republic, and became even more
popular with the gaining power of the Justice and Development Party in the political
field after 2002, took place in the virtual world. The group selected for research is a
closed group on Facebook, and entering the group depends on a number of
conditions. Some of these conditions are not to be a fake profile, not to be anti-secular
and not to post religious content. When a request is made to enter the group, that
profile (Facebook account) is examined by the group administrators and if it is found
sufficient according to the above features, it can only be included in the group. Since
the profiles and shares of the members in the group were examined at various time
intervals and "cleaning" was made in the group, the contents of the group such as
comments and shares in the specified time period were transferred to the computer
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environment in a single database with the Nvivo software browser plug-in. With the
contribution of the change and transformation accelerated by the effect of
modernization and globalization in Turkish society, it has been accepted by a
segment of the society that conservative people represent traditional and secular
people. This distinction has created many schemas in minds. These schemes seem to
have remained the same and lost their characteristics, despite the changing
conservative human life over time. Such outdated schemes from the past can go as
far as marginalization, a wholesale perspective and not giving opponent to live one
step later. Such thoughts that seem out-of-date point to certain patterns. These do not
appear to be broadly valid. In this sense, it has been determined that the members of
the group, who define themselves as secular in the Facebook Group, are considered
to be religious and conservative with a wholesale perspective in their own minds,
and that they marginalize conservative people in seven different categories,
especially for the imam hatip school youth. These categories include being seen as
scapegoats, being marginalized due to religionism -religious distinction, being
marginalized due to political preferences and actions, being marginalized due to
differences in lifestyle and leisure activities, being seen as uncultivated-ignorant and
condemned to academic failure, being seen as out-of-date, being marginalized due
to low income constitute a whole. As can be seen, the categories that are formed as a
result of examining the posts and comments in the Facebook group, "Imam Hatipler
Kapatilsin", are expressed under seven headings. While creating these categories, 49
thousand 35 posts and comments were examined twice, resulting in the above
categories. It has been observed that the posts on the Facebook group titled Imam
Hatipler Kapatilsin, which is the subject of the study, and the comments made to
these posts generally take place on the basis of religion, and in this interaction, the
posts and comments with anti-religious content are intense.

Giris

Gilintimiiz diinyasinda o0zellikle internetin ve onun tasiyicist olan mobil
araglarin hayatimiza girmesiyle ortaya c¢ikan yeni sosyal mecralar, insan
iligkilerinden, orgiitlenme sekillerine kadar zaman ve mekanin belirleyiciligini
azaltti81 icin, toplumsal alanin drgiitlenme ve iletisim bicimi sosyal aglar {izerinden
sekillenmeye baglamustir. Tletisim teknolojilerinin olusturdugu yeni sosyal alanlar ve
yeni Orgiitlenme bigimlerinden birisi olarak 6ne ¢ikan sanal cemaatler, bos zaman
gecirme, hos vakit gecirme, ortak ilgi alaru gibi amaglar dogrultusunda insanlarin bir
araya geldikleri sanal alanlar olarak tanimlandig1 gibi, belirli bir diinya goriisiine
sahip insanlarin bir araya gelmesiyle de olusabilmektedir.

Ait olunan diinya gortisii, zihniyet yapis1 ve referans gergevesini tarif ettigi
gibi, kisiyi/grubu/toplulugu digerlerinden ayiran bir yone sahip olan kimlikler, sanal
cemaatlerde de temsil edilmekte, tarihi, toplumsal arka plan ve diinyanin degisim-
doniistim siireglerine bagh olarak sosyal medyada karsilik bulmaktadir. Farkli
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diinya gortisleri arasinda etkilesimler, kesisimler yasandig gibi, baglamlarina gore
referanslari, dayanaklar1 ve kabulleriyle birbirinden farklilasan kimlikleri temsil
ettikleri igin, kullanicilar kendinden olmayana karsi, “Oteki” olarak yaklasmakta ve
alg1 ve tutumlarda “Otekilestirme” tutumlar1 gozlenmektedir. Sosyal medyada
otekilestirmenin izlendigi alanlardan birisi de, dindar ve sekiiler genglik arasindaki
otekilestirmedir. Bu calisma, kendilerini sekiiler olarak tanimlayan gengligin dindar
olarak tamimladiklari gengligi Stekilestirmesine odaklanmakta ve Imam Hatipler
Kapatilsin isimli Facebook grubu 6rneginden hareket etmektedir.

Macit'in “Sosyal Medyada ‘Imam Hatipli’ Temsilleri: Kolektif Bir Kimlik
Soylemindeki Izdiisiimleri” adli makalesinde imam hatipli olmayanlarin az bir
kisminin imam hatipli olanlara karsi olumlu bazi sosyal aktor temsili ifadelerinin
bulundugunu (zeki, hos sohbet, imrenilen) geriye kalan biiyiik bir kismin
degerlendirmelerinde imam hatiplileri genelleme yapilmis olumsuz aktor
temsilleriyle (sosyo-politik diizlemde aktif ancak bireysel diizlemde pasif-edilgen,
siyasete bulasmis, onii agilan) ifade ettigini, eylem temsilleri acisindan ise imam
hatipli olmayanlarin imam hatiplileri her yerde konuslanmak ve kok salmak,
kadrolasmak, karanliga gotiirmek, ¢agdisi ideolojilerin arka bahgesi olmak igin
cebellesmek seklinde tanimladiklarini, deger temsilleri yoniinden ise darbe
kalintiligi, pohpohlanma, ¢ag disilik, somiirii araciligy, ikiyiizliiliik gibi olumsuz
temsiller atfettiklerini belirtmektedir. Macit bu ifadelerin imam hatiplilerin
kendilerine atfettikleri Ozellikler ve olusturduklar1 kimlikle ¢ok biiyiik zitliklar
tasidigini belirtmektedir. Bu makale aslinda sosyal medyada imam hatip okullu
gengler 6zelinde birtakim 6tekilestirmelerin olduguna isaret etmesi agisindan énemli
goriinmektedir. Ancak bu aragtirmaya konu olan Imam Hatipler Kapatilsin adl
Facebook grubunun {iyelerinin bir araya gelerek gosterdikleri sanal cemaat
oriintiilerinin belirlenen bir karsi grubu otekilestirme yoniinde goriintiiler vermesi
Macit'in makalesinde tespit edilen tekil goriisleri asan “cemaat” benzeri bir hareket
tarzini diistindiirtmektedir. !

1997 ve 2009 yillarinda gerceklestirilen iki ayr1 saha arastirmasindan verileri
toplanan “Gelenekgilikten ‘Muhafazakar Modernlige’: Imam Hatip Okullari Ornegi”
baglikli ¢alismada imam hatip lisesinde 6grenim goéren kiz ve erkek 6grencilerin
modernizm, laiklik ve dine yonelik tutumlarmin Tirkiye'nin iginden gectigi
ekonomik-kiiltiirel ve siyasal doniisiimlerden etkilendigi ileri siiriilmekte ve bu
doniistimiin yoniiniin ise radikal-gelenekgilikten, muhafazakar-modernlige dogru
cevrildigi tespit edilmektedir. Bu tespit imam hatip liseli genglerin zaman ve
mekandan bagimsiz olmadiklarmi ve iglerinde yasadiklar1 toplumun politik-
ekonomik ve kiiltiirel degisimlerinden etkilendiklerini isaret etmesi agisindan

1 Mustafa Macit, “Sosyal Medyada ‘imam Hatipli’ Temsilleri: Kolektif Bir Kimlik Séylemindeki Sosyal
Biligsel izdiisiimler”, Kimlik ve Din, ed. Abdullah Ozbolat - Mustafa Macit (Adana: Karahan Kitabevi,
2016), 110-120.
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onemlidir. 2 Bunun yan sira galismaya konu olan imam Hatipler Kapatilsin Facebook
sanal cemaatinde Oteki olarak goriilen imam hatip liseli gencler séz konusu
oldugunda homojen bir 6zneden bahsetmek pek miimkiin goriinmemektedir. Ancak
kolektif kimlik kendi 6zelliklerini belirgin hale getirebilmek i¢in karsisinda homojen
olarak tanimladigi, toptanct yaklasabilecegi bir kurgusal karsi kimlik
varsaymaktadir.

Imam hatipli 6grencilere yonelik, toplumdaki olumsuz birtakim algilar, imam
hatip 6grencilerinin ige kapali bir yapida olduklari, toplumun geneline degil de
smirll bir topluluga entegre olduklari, demokratik kiiltiire sahip olmayan,
kendilerinden baskasina saygi duymayan kisiler olduklar: seklinde siralanabilir.
Buna ragmen “Tiirkiye’de Imam Hatip Liseleri ve Imam Hatipliler Algist”
aragtirmasina katilanlarin %87,6 sinin birinci dereceden akrabalarinda imam hatip
lisesine giden bir dgrenci olmadig1 goz dniinde bulundurulursa Tiirkiye’de Imam
Hatip Liseleri ve Imam Hatipliler Algisi arastirmasinda “Imam Hatipler
Kapatilmalidir” seklindeki ifadeye arastirmaya katilanlarin %62 sinin katilmiyorum
ve %17,9'luk kisminin da kararsizim seklinde goriis bildirdigi goriilmektedir. Bu ise
aragtirmaya katilanlarin yarisindan fazlasinin imam hatip liseleri hakkinda olumlu
goris bildirdiklerini gostermektedir. Katilimcilarin genelinde imam hatip liselerinde
din derslerinin oldugu kadar diger derslerin de olmasi gerektigi diisiincesi 6n plana
¢ikmaktadir. Bahsedilen bu arastirmanin sonuglarina gore imam hatipli algist su
sekilde tespit edilmistir: Imam hatipli grenciler; milli manevi degerlere saygili,
uzlagsmaci, ¢alisma ahlakina sahip, paylasimc ve yardimsever, terdér suguna
karismayacak kisilerdir.3

“Imam Hatip Liselerinin Sekiiler Acmazi” adli calismasinda Mermutlu (2008,
92-96) imam hatip liselerinin katsay1 uygulamasinin kaldirilmasiyla bu okullara
gelen Ogrenci profilinin de degistigini daha ¢ok bu okullarin 6grencilerinin,
iiniversitede ilahiyat fakiiltelerinden bagka boliimleri kazanmak amaciyla gelen
ogrencilerden olustugunu belirtmektedir. Bu tarz gelismelerin imam hatiplilerin
diinyevilesmesinin de oOniinii ag¢tigini ancak bu sekiilerlesme ¢abalarinda
karsilarinda toplumun sekiiler kesimini bulduklarini ifade etmektedir. Aym
calismada imam hatip liselilerin toplumdan bagimsiz yasamamalari, son yillarda
Tiirk toplumunda meydana gelen degisimlerden onlarin da etkilenmis olmalar1 ve
bu okullarin yasayan kimliginin hem muhafazakar hem de sekiiler kesimler
tarafindan yanlis anlasilmasi gibi sebeplerle bu durum iliskilendirilmektedir.*

“Sosyal Medyada Dindar Genglik Kimligi: Thlsozliik Ornegi” isimli makalede
imam hatipli genglerin 6znelegsmelerinin temelinde elestirel diisiince oldugu

2 Mustafa Kemal Cosku - Burcu Sentiirk, “Gelenekgilikten Muhafazakar Modernlige: imam Hatip
Okullar1 Ornegi”, Miilkiye Dergisi 34/268 (2010), 255-262.

3 Mehmet Ali Aydemir, “Tiirkiye’de imam Hatip/li Algisi: Baz1 Gostergeler Baglaminda Sosyolojik Bir
Degerlendirme”, Talim: Journal of Education in Muslim Societies and Communities 1 (2017), 6-17.

4 Bedri Mermutlu, “imam—Hatip Liselerinin Sekiiler A¢maz1”, Akademik Arastirmalar Dergisi 38 (2008), 92-
96.
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goriilmektedir. Thiszliik dindar gengligin sanal cemaatidir 6n kabuliiyle yapilan bu
calismada olusturulan grup kimliginin, kullanicilar tarafindan ihls6zligiin, “ahlakl
olma”, “imam hatip ruhu” ve “entelektiiel ortam” seklinde tanimlamasiyla ifade
edildigi anlasilmaktadir. Bu kimlik ingasinda “entelektiiel ortam” vurgusu ihlstzliik
iiyelerinin kendilerini tamimlamalari agisindan Onemli goriinmektedir. Bu
entelektiiel ortam dindar genglige elestirel diisiincelerini ifade edebilecegi bir alan
a¢makta, bu sekilde onlarin 6znelesme yaklasimlar1 sekillenmektedir. Calismada
tespit edilen 6znelesme yaklagimlari modernizmin elestirildigi gibi, gelenegin de
kiyasiya elestirildigi, geleneksel miisliimanlik elestirisi, din istismar1 elestirisi,
iktidar1 kutsallastirma elestirisi, Islamilesme elestirisi, 6zenti kiiltiirii elestirisi
yaninda sorgulayici miisliimanlik, 6zgiirliige yapilan vurgu, Islam’in savunusu
seklinde tespit edilmektedir. 5 S6zliik yazarlarmin 6znelesme yaklasimlarindan da
anlasilacag gibi farkl agilardan 6zelestiri niteliginde olan bu tespitler ayn1 zamanda
bir¢ok iktidar yansimalarina yonelik bir karsi koyus ve doniistiiriicii etkiye sahip
temel elestiriler getirmektedir. Bu ise Imam Hatipler Kapatilsin Facebook grubunda
tespit edilen oOtekilestirme kategorilerinin aslinda bir kimlik ingasina doniik bir
bakima kurgusal nitelikte temellere sahip oldugunu diisiindiirtmektedir.

Okulun, bireylerin siyasal toplumsallasmasi {izerindeki etkisini imam hatip
liseleri iizerinden okumay1 amaglayan “Siyasal Toplumsallasma Siirecinde fmam
Hatip Liselerinin Rolii: Mezunlar Uzerine Bir Arastirma” adhi doktora tez
calismasinda Tiirkoz'tin (2020, 153-212) saha arastirmasindan elde ettigi sonuglara
gore secilen Orneklemin %68,4'ii mezuniyet sonrasinda din gorevlisi olmay:
diisiinmemistir. Dort yiiz elli kisilik 6rneklemin ortalama gelir diizeyi 4 bin 414,66
lira olarak tespit edilmistir. Orneklemin %70'ten fazla bir kisminin {iniversite
mezunu ya da hali hazirda {mniversite Ogrencisi oldugu disiiniildiiglinde
katilimcalarin  siyasal se¢im ve davramislarinda bilinglilik acisindan  iilke
standartlarinin {izerinde olabilecegi 6ngoriilebilmektedir. Bu calismada yapilan bir
bagka tespit ise es seciminde imam hatip lisesi mezunlarimin %53’iiniin siyasal
goriise onem vermedigidir. Bu bilgi imam hatip lisesi mezunlarinin farkl goriislere
acik olabilecek bir zihniyette sekillendiklerini diisiindiirtmektedir. Ozellikle
“Diizenli olarak bir siyasi partinin etkinliklerine katiiyor musunuz?” sorusuna
katilimailarin %91,1’i “Hayir” cevabini vermigtir. Imam hatip lisesi mezunlarinin bir
partinin arka bahgesi olarak goriilmesinin ¢ok miimkiin goriilmedigi en azindan bu
calisma orneginde soylenebilir. Buna karsilik 6rneklemin %67,3’iiniin de 24 Haziran
2018 segimlerinde Adalet ve Kalkinma Parti’sine oy verdigi tespit edilmistir. 31 Mart
2019 segimlerinde katiimcilar biiyiik oranda aymi partiye oy vermislerdir ancak
toplam oran %64,5 olarak bir miktar da olsa diismiistiir. Bu durum ise imam hatip
lisesi mezunlarinin farkli zamanlarda farkli siyasal tercihler yapma potansiyeline
sahip oldugunu diisiindiirtmektedir. Calismada imam hatiplilik kimligi ise
muhafazakar, sagci, dindar, vatansever ve idealist olmasinin yaninda modernlige

5 Abdullah Ozbolat, “Ihlsézliik’te Dindar Gengligin Oznelesmesi: Imam Hatipli, Ahlakli ve Entelektiiel”,
Kimllik ve Din, Abdullah Ozbolat - Mustafa Macit (Adana: Karahan Kitabevi, 2016), 201-211.
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karst olmayan, hatta modernlesmenin getirdigi yenilikleri de yakindan takip eden
seklinde tanimlanmaktadir. Bu anlamda eski mezunlarla yeni mezunlar arasinda da
“idealizm” agisindan farkliliklar tespit edilmistir. Yeni nesil mezunlar, eski
mezunlara gore teknolojiyle daha i¢ ige olduklari igin kiiresellesen diinyaya
agllmiglar ve bu tarz gelismeler yeni nesil imam hatiplilerin ilmi, fikri ve zihni
yetismesini olumsuz yonde etkilemistir. 6

1. Gengligin Kolektif Kimlik insasinda Gercek Yasamin Bir Yansimasi
Olarak Sanal Cemaatler

Geleneksel anlamdaki insan iligkileri ve etkilesim diizenleri, gliniimiiz iletisim
teknolojilerinin etkisiyle yeni bir hal almis ve yeni bir doneme girmistir. fletigimin
boyutu ve bigimi, ¢oklu ortam destegi sunan giinlimiiz iletisim teknolojileri
sayesinde sekil degistirmis, bu mevcut toplumsal diizeni giiclii bir sekilde etkilemis
ve bir doniisiime sebep olmustur. Sanal etkilesim ve aglar sozlii kiiltiir ve yazih
kiiltiirden, yiiz yiize gerceklesen iligskilerden sonra sosyal yapinin yeni bir hal
almasina neden olmustur.” Toplumsal iliskiler geleneksel anlamda mekana bagh
olarak diisiiniilmekteydi. Bu baghlik ayn1 zamanda komguluk ve akrabalik gibi yiiz
ylize iligkileri barindiran toplumsal iliskiler olarak anlasilmaktaydi. Ancak 6zellikle
mobil telefonlar ve internet teknolojilerindeki gelismeler sonucunda mekandan
bagimsiz toplumsal iliskilerin imkani gtindeme gelmistir. Bu ise sadece mekana bagl
toplumsal iligkilerin yerine mekandan bagimsiz, sosyal aglarin da i¢inde bulundugu
yeni iligkiler agini giindeme getirmistir. Bu yeni iligskiler aginda gelisen internet
teknolojilerinin pay1 biiyiiktiirs. Giinlimiizde sanal iletisim vasitasiyla mekanin
neredeyse yok olan belirleyici etkisi sebebiyle bireyler, sanal cemaatler etrafinda
toplanmay1 ve kendileri gibi diisiinen insanlarla yeni orgiitlenme tarzlar: igerisinde
bulunmay tercih etmektedirler.

Sanal cemaatler giiniimiiz diinyasinda yalnizlasan, toplumsalliktan uzaklasan
insanlarin cemaat tarzi yapilara olan ihtiyacini gidermek igin yoneldigi alanlardan
birisi olarak goriilmektedir. Gergek diinyada yitirilen degerlere sanal gercekligin
sinirlari igerisinde yeniden ulasilabilecegi, bu yeni aragla yeni cemaat bigimlerinin
birbirlerine ilgi ve yakinhkla bagh olacak sekilde olusturulabilecegi o©ne
siriilmektedir.? Ger¢ek yasamda bulamadigi cemaat tarzi yapilarin olusturdugu

6 Siikrii Tiirkoz, Siyasal Toplumsallasma Siirecinde Imam Hatip Liselerinin Rolii: Mezunlar Uzerine Bir Arastirma
(Konya: Selguk Universitesi, Sosyal Bilimler Enstitiisii, Doktora Tezi, 2020), 153-212.

7 Orhan Giftgi vd. “Iletisim Teknolojileriyle Degisen Orgiitlenme Bigimleri: Sanal Topluluklar”, The Turkish
Online Journal of Design, Art and Communication 7/2 (2017), 330.

8 Barry Wellman - Milena Gulia, “Virtual Communities as Communities: Net Surfers Don’t Ride
Alone”, Communities in Cyberspace, ed. M. A. Smith vd. (b.y.: y.y. 2005), 168-169.

9 Kevin Robins, [maj: Gormenin Kiiltiir ve Politikast, gev. Nurcay Tiirkoglu (Istanbul: Ayrinti Yaymlari,
2013), 168.
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kolektif kimligin konforunu ve korunakli alanini sanal cemaatler igerisinde bulma
istegi ve motivasyonuyla bireyler bu tarz birlikteliklere yonelmektedirler.

[k bakista bir kisisel veya toplumsal varligin kendisini baska bir seyle
0zdeslestirip tanimlamasini ifade eden kimlik, farkl agilardan bakilip birgok sekilde
tanimlanabilmektedir. Birey acisindan kimlik bir sosyal zeminde veya grupta o
kisiye has ozellikleri ve ne sekilde ayirt edildigini anlatirken, toplumsal anlamda bir
sosyal grubun veya toplumun kendisi gibi olmayandan aywrt ediligini
anlatmaktadir.! Bu anlamda sosyal kimlik sanal cemaatlerin kurulurken kimlerin bu
alana dahil olup kimlerin grup disi1 ve Oteki olarak anlasilacagma dair bir fikir
vermesi agisindan kurucu bir yapida anlasiimaktadir.

Bu kurucu yapiya isaret eden Coskun’a gore bir insan toplumsallagirken
kimligine etki eden bir takim degerleri de igsellestirmektedir. Bunun sonucu olarak,
bagkalarinin tavir ve rollerini benimsemesine paralel olarak onlarin diinyasini da
almaktadir ¢iinkii her rol bir diinyay:1 ifade etmektedir. Ona gore boyle bir etkilesim
bir tiir aynilasma olayidir. Orada kisi 6rnek aldig1 model insanla “6zdeslesip onun
haliyle hemhal olurken” onun diinyasi da bir bakima paylasmis olmaktadir. Bu
0zdeglesme ve aynilasma bir gesit grup lehine homojenligi ve biiyiik oranda &teki
olarak goriilen birey ya da gruplara karg1 bir tarz stereotip meydana gelmesine sebep
olabilmektedir.”! Yapici'ya gore insan, yasaminin baslangicindan sonuna kadar
dogal ya da sozlesmeye dayali pek ¢ok gruba dahil olarak hayatini siirdiirmeye
gayret sarf eder. Kendisini saran sosyal ¢evreyi, dahil oldugu bu gruplarda kazandig:
sosyal kimligi dolayisiyla kategorilere boler ve bunun sonucu olarak cevredekileri
bir takim olumlu ya da olumsuz igerikli stereotiplerle algilar. Bu alg1 genel olarak
yanl bir sekilde ortaya ¢ikmaktadir. 12

Kimlik sosyal sistem igerisinde kisilerin ya da gruplarin toplumdaki
konumlarini ve statiilerini belirlemesi agisindan ¢nemlidir. O, deger yargilari,
referans cercevesi ve inanglar gibi yasam tarzina karsilik gelen bir kesisimin
icerisinde yer almaktadir.’® Bir bakima kimlik, ¢atisma ve on yargilara bagh
¢ikarimlarla karsi grubun yasam tarzina yonelik hareket tarzlari ve Oriintiilerini
kapsayan yol haritalar: sunmaktadir.

Kimligin bu aywrt edici ve yol gosterici ozelliklerinin yan1 sira insanlar
birbirine yaklastiran ve onlar1 bir araya getiren tarafi da vardir. Ozellikle cemaat tarzi
yapilarda mevcut kolektif kimlik bunu saglayabilecek ozelliktedir. Insanlar
ozsaygilarini yiikseltmek isterler. Bunu saglayacak ogelerden birisi de ait olma
hissidir. Bu anlamda kolektif kimliklerin beraberinde baglanma ve biitiinlesmeyi
getireceginin altinin c¢izilmesi gerekmektedir. Bu sekliyle kimlik sosyal iliskilerin

10 Unver Giinay, Din Sosyolojisi (Istanbul: Insan Yayinlari, 2011), 418-419.

11 Ali Coskun, “Din ve Kimlik”, Marmara Univerrssiitesi flﬁhiyat Fakiiltesi Dergisi 24 (2003), 13.

12 Asim Yapici, Din Kimlik ve C)nyargz Biz ve Onlar (Adana: Karahan Kitabevi, 2004), 1-2.

13 fbrahim Akkas, “Cok Yiizlii iliskiler Aginda Kimlikler ve Sanal Cemaatler”, Diizce Universitesi Sosyal
Bilimler Enstitiisii Dergisi 3/2 (2016), 40-41.
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surdiiriilmesini saglamakta ve insanlari bir arada tutan ara eleman gorevi
gormektedir. 4

Sosyallesme, eglence vb. gibi amaclariyla interneti en ¢ok kullanan kesim
gengler olmaktadir. Internetin anonim ortami 6zgiirlesmeyi getirirken kimligin
yeniden insa edilebilme 0zelliginin sonucu olarak kimligin akiskan hale
gelebilmesine neden olmaktadir. Bunun sonucu olarak sanal ortamda tutarsiz bir
kimlik yapis1 ortaya g¢ikabilmektedir. Gengler, sanal cemaatlere katihm gostererek
yeni toplumsal bicimlenmeler yaratma yoluna girmektedirler. Bu sanal ortamin
kimlikler tzerinde sekillendirici bir etkisine isaret etmesi agisindan Onemli
goriinmektedir.'s

Ancak deneysel hale gelen kimlik yapisi, diinya goriisii temelli meydana
getirilen sanal cemaatlerde ¢ok istenilen bir durum degildir. Ciinkii bu tarz
gruplarda grup tyelerinin paylagimlarinin, begendigi gonderilerin {iyesi olunan
sanal cemaatin ruhuna aykiri olmamas: beklenmektedir. Etkilesimlerin 6zellikle
Facebook’ta takip edilebilirligi bu otokontroliin daha da kolay gerceklesmesine
sebep olmaktadr.

Otokontrol sonucu homojen yapida etkilesimleri barimndiran sanal cemaatlerde
grup ici baski dogal olarak ortadan kalkmaktadir. Grup baskisinin ortadan kalktig
bu alanlarda ise kisi, gercek kimligini biitiin agiklig: ile ifade etme imkanina
kavusabilmektedir. Gercek yasamda birilerine sirin goriinmek, yaranmak, tizmemek
ve benzeri bir¢ok sebeple kendisini oldugu sekliyle ortaya koyamayan birey, sanal
cemaatlerde, gercek yiizii ile iliski kurabilmektedir.'e Bu durum 6tekilestirilen grupla
ilgili temel Otekilestirme argiimanlarnin gercek yasama gore daha net
gozlemlenmesine imkan vermektedir.

Persembe’nin kimlik bicimleme siirecinin, kitle iletisim mesajlarina bagiml
hale geldigini, yerel bilginin bir¢ok farkli bilgiyle karsilastifi ve degis tokus
oldugunu, bilgiye erisimin sinirlarinin eskiye gore oldukga genisledigini, mekana
baghh yasam siirdiiren insanin, internet araciligiyla uzak tecriibelere sahit
olabildigini, bunun ise birey ve grup kimliginin olusumunu tanimlamada ve kendisi
gibi olan insanlarla iletisim kurma istegini etkinlestirmekte oldugunu belirtmistir.
Internet ortaminda bulunan, insan kiimelenmelerine zemin hazirlayan sanal
cemaatlerin grup kimligini 6n plana gikartmaya yonelik (cemaatsel) 6tekilestirmelere
ev sahipligi yapabilecegi anlagilabilmektedir.'”

Sanal alemin kullanicilar rastgele gruplara dahil olabildikleri gibi daha gok
i¢ginde bulunduklar diinyada hali hazirda insa ettikleri kimlik 6zelliklerine uygun

14 Sibel Karaduman, “Modernizmden Postmodernizme Kimligin Yapisal Doniistimii”, Journal of Yasar
University 5/17 (2010), 2887.

15 Giilten Kar, Internet ve Genglik (izmir: Senocak Yayinlari, 2008), 17.

16 Akkas, “Cok Yiizlii iliskiler Aginda Kimlikler ve Sanal Cemaatler”, 52.

17 Erkan Persembe, “Enformasyon Toplumunda Cemaatler: Sanal mi1, Gergek mi ?”, Muhafazakar Diisiince
Dergisi 2 (2004), 34-40.
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gruplar tercih etmektedirler. Bu haliyle kimlik sanki bir adres kagidi gibi sanal
dlemde nereye gidecegimizi bize gosterir konumdadir. Bu durum ister istemez
gercek yasamda kimliklerin belirgin hale gelmeleri i¢in ihtiya¢ duyduklar1 “Gteki”
olanin varligina dikkat cekmektedir.

Bir gruba ait olma duygusunun biz—6teki ayrimimda oynadigi rol, giiniimiiz
Otekilestirme Oriintiilerini anlama bakimindan Onemlidir. Aidiyet duygusu
otekilerin yani disimizdakilerin ve aym1 zamanda ortakliklarin yani ‘biz’in
belirlenmesinde rol oynamaktadir. Kimlik olusturmada 6nemli olan biz ve o6teki
ayird1 bize benzeyenleri veya bizim gibi olanlar1 olumlu, bizden olmayanlar: ise
olumsuz Ozellikler ile eslestirme ile gerceklestirilir.'s

Geligen iletisim teknolojileriyle beraber mesafelerin yok hitkmiine gelmesiyle
insanlarmn birbirlerine yaklasacagi ve iyimser tablolarin ¢izilecegi diisiiniiliirken
bunun yerine kutuplasma egilimi gozlenmektedir. Evrenselci modernizm karsisinda
postmodernizmin ¢ok kiiltiirlii toplumsal yasam vaadi kendi iginde boliinmeyi,
kutuplasmay1 ve Oncesine gore daha bariz bir halde “biz” ve “Oteki” ayrimin
getirmistir. Farklilik tabaninda tekrar kurulan kimlikler, 6tekinin varliginin altinin
cizildigi oranda belirgin hale gelmektedir. Bunun sonucu olarak her farkl kimlik
grubu yalniz kendi grup elemanlarina itimat edebileceklerine inanarak “6teki”lerden
uzaklasmakta ve topluma yabancilasmaktalar.’? Bu tarz bir yabancilasma, gercek
yasamdakine benzer bicimde, diinya goriisii temelli kurulan sanal cemaatlerde de
otekilestirmenin ve kutuplastirmanin zemini olmaktadir. Birey ya da grup, sinirlarin
tanimlayabilmek i¢in kendinden farkli olan ve olumsuz 6zellikler atfedebilecegi bir
otekiye ihtiya¢ duyar. Otekine yiiklenen negatif ozellikler hem kimligin
belirginlesmesini hem de olumsuz birtakim 0&zelliklerin kendisi disinda
konumlanmasiyla grup ya da bireyin rahatlamasini saglar. Ayrica birey, diizenin
kotiiliiklerini 6tekine yiikleyerek, sosyal diizeni korumay siirdiiriir. Sosyal diizeni
tehdit eden davranislar gosteren otekiler, baslarina gelen kétiiliikleri hak ederler.?

Insanlar geleneksel topluluklar igerisinde elde ettikleri bir takim fikirlerini,
olaylara bakislarini, diinya goriislerinden kaynakli kaliplarini sanal diinyaya
aktararak kendilerine benzer bireylerle ortak siber ortam gercevesinde toplasarak
paylasimlariyla birliktelik hislerini saglamlastirmakta ve kendi sanal olan
topluluklarini meydana getirmektedirler.?!? Bu tarz birliktelikler gercek yasamda
kiiltiirel ve tarihi arka plani bulunan bir takim kutuplasmalarin devamai niteliginde
sanal dleme de taginmaktadir.

18 Karaduman, “Modernizmden Postmodernizme Kimligin Yapisal Doniistimii”, 2010, 2888.

19 Senem Sonmez Selguk, “Postmodern Donemde Farklihgin Kutsanmasi ve Toplumun
Parcacillastiriimast: Oteki ve Otekilestirme”, Sosyoloji Arastirmalart Dergisi 15/2 (2012), 91-92.

20 Sibel Karaduman, “Modernizmden Postmodernizme Kimligin Yapisal Doniisiimii”, 2889.

21 Ciftci vd., “Iletisim Teknolojileriyle Degisen Orgﬁtlenme Bigimleri: Sanal Topluluklar”, 334.
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2. Yontem ve Otekilestirmenin Boyutlart

Cumhuriyetin baglangicinda konulan ¢agdaslasma hedefine varma yolunda
engel tegkil eden unsurlarin baginda din ve dindarlar goriilmiigtiir. Din, toplumda
ilerlemeye sebep olmasindan ziyade toplumu kiiltiirel, ekonomik ve sosyal anlamda
geri gotiiriicli bir unsur olarak degerlendirilmistir. Bu sebeple tilkemizde yasanan
muhafazakar-sekiiler geriliminin odak noktasinda dindarligin devlet yapist
igerisinde kurumsal hale geldigi "Imam Hatip Okullar1" konumlandirilmaktadir.
Tirk toplumunda sekiiler kesim, laik devlet yapisi igerisinde din egitimini
istememesinin yani sira bu egitim kurumlarina yonelik hak ihlallerine de sessiz
kalmistir. Tiim bu sebeplerin bir sonucu olarak muhafazakar insanlarin goziinde
imam hatip okullar1 bir sembol haline gelmistir. Bahsedilen bu sebeplerden dolay1
[mam Hatipler Kapatilsin Facebook sanal cemaati incelemeye deger bulunmustur.

Secilen grubun temel iki ozelligi kendisini sekiiler olarak tanimlayan
iiyelerden olusmas: ve goriiniirde sadece imam hatip okullarinin kapatilmasini
istemeleridir. Ancak igerikler incelendikge Osmanh modernlesmesinin ilk donemiyle
baslayan, Cumhuriyetin ilk yillartyla devam eden ve 2002 sonrasi Adalet ve
Kalkinma Partisi’'nin siyasi alanda gii¢ kazanmasiyla daha da popiiler hale gelen
sekiiler-muhafazakar miicadelesinin tezahiirlerinin sanal dlemde de yer almig
oldugu goriilmektedir.

Grubun kendi kimligini gii¢lii bir sekilde ortaya koymak icin kullandig1
otekinin imam hatip okullar1 olarak segilmesi dikkate degerdir. Bu okullar sadece bir
egitim Ogretim yuvasi olarak goriilmemekte adeta sekiilerist kesim tarafindan
saldirilacak, muhafazakar kesim tarafindan ise savunulacak kale olarak
goriilmektedir. Bu durum iki zit tarafin (ideolojinin) varligina isaret etmektedir. Bu
sebeple secilen grubun arastirma konusuna uygun oldugu diistintilmektedir.

Nesnel, gozlemlenebilir birebir olaylar, degisik failler icin oldugu kadar,
degisik gozlemciler i¢in de ¢ok degisik anlamlar ifade edebilmektedir. Yorumlama
bu anlamlarin kavranmasinda ilk 6nce bagvurulacak adrestir.22 Yorumlama siirecinin
yani sira nitel arastirmanin dogal ortama olan duyarliligi da bu cgesitlilige katki
saglamakta, arastirma ortamini baska bir arastirma kapsaminda ayni sekilde bulmak
pek miimkiin olmadigindan bir nitel arastirmay bire bir aym sekilde tekrarlamak
pek miimkiin goriinmemektedir. Bu sebeple nitel arastirmada belirli gruplara 6zgii
tekrarlanir belirli veri analiz stratejileri ve aragtirma deseni bulunmamakta her biri
i¢in bu stratejiler ve desenler degismektedir.?®

Arastirma igin segilen grup Facebook’ta kapali bir grup olup, gruba girilmesi
birtakim sartlara baghdir. Bu sartlardan bazilar1 sahte bir profil olmamak,
paylasimlarin laiklik karsit1 olmamasi ve dini igeriklerde paylasimlar yapmamaktir.

2 Philipp Mayring, Nitel Sosyal Arastirmaya Giris (Ankara: Bilge Su, 2011), 28.
2 Ali Yildirim - Hasan Simsek, Sosyal Bilimlerde Nitel Aragtirma Yontemleri (Ankara: Segkin Yaymcilik,
2013), 49-50.
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Gruba girmek igin istekte bulunuldugunda grup yoneticileri tarafindan o profil
(Facebook hesabi) inceleniyor ve yukaridaki 6zelliklere gore yeterli goriiliirse ancak
gruba almabiliyor. Cesitli zaman araliklariyla gruptaki iiyelerin profilleri,
paylasimlari incelenip grupta “temizlik” yapiliyor olmasi, grubun belirlenen zaman
dilimindeki yorum, paylasim vb. igeriklerinin Nvivo yazilimi tarayici eklentisiyle tek
bir veritabaninda bilgisayar ortamina alinmasini gerektirmistir. Aragtirmada Imam
Hatipler Kapatilsin Facebook grubu iiyelerinin birbirleriyle olan yorum, gonderi
etkilesimleri bulunmaktadir. Bu etkilesimler incelenirken egitim, yas gruplar1 veya
cinsiyet ayirdina gidilmemistir. Incelenecek veriler belirlenirken 22.07.2016-
20.04.2017 tarihleri arasindaki verilerin alinmasi tercih edilmisgtir. Hem 15 Temmuz
2016 darbe girisimi sonras: giindemi kapsamasi hem de 17 Nisan 2017 tarihli
referandum giindemini kapsamas: agisindan grup igindeki etkilesimlerin daha net
ortaya konulacagi diisliniilmiistiir. Imam Hatipler Kapatilsin adli Facebook
grubunda bulunan iiyelerin paylasimlar1 ve yorumlari igerik analiz yonteminden
faydalanilarak incelenmeye calisilmistir.

Nitel arastirmada veriler analiz edilirken betimsel ve igerik analizi
kullarulabilir. Derinlemesine analiz gerektirmeyen verilerde betimsel analiz
kullanilirken, icerik analiziyle daha yakindan incelenme firsati bulunan verileri
acgiklamaya yonelik kavram ve temalar olusturulur. Arastirmaci her iki analizde de
betimleme yapmak durumundadir ve bu betimlemeyi yaparken kendi yorumunu
disarida birakmasi gerekir ancak betimleme yapildiktan sonra aragtirmact bu
bulgularla ilgili yorum ve ac¢iklamalarini sunabilir. 2

Kategorisel analiz icerik analizi tekniklerinden birisidir. Kategorilendirmede
ya baskalar tarafindan daha onceden gelistirilmis kategoriler alinir ya da yeni bir
kategori sistemi gelistirilir.?> Bu calismada arastirmaya konu olan grup igerisindeki
veriler incelenerek yeni kategoriler olusturulmustur.

2.1. S1iklik Sayim Tablosu
Tablo 1: Siklik Sayim Tablosu

Kelime Siklik Agirlikh Yiizdesi (%)
imam 1466 0.48
Atatlirk 841 0.28
hatipler 822 0.27

2 Yildirim - Simsek, Sosyal Bilimlerde Nitel Aragtirma Yontemleri, 96-97.
25 Nuri Bilgin, Sosyal Bilimlerde Icerik Analizi Teknikler ve Ornek Calismalar (Ankara: Siyasal Kitabevi, 2014),
19.
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Allah 698 0.23
comar 516 0.17
kapatilsin 504 0.17
zaten 494 0.16
sizin 476 0.16
laik 432 0.14
hepsi 382 0.13

Kurulus amaglarindan birisi sekiiler insanlari bir araya getirmek olan imam
Hatipler Kapatilsin grubunda yapilan paylagimlara bakildiginda siklik sayim
siralamasinda ilk on kelimeden dordiiniin dogrudan ya da dolayl bir sekilde dini
kavramlar oldugu tespit edilmistir. Tablo 1’e bakildiginda “Atatiirk” ve “Allah”
kelimelerinin en sik gegen ilk bes kelime arasinda oldugu ve bu iki kelimenin siklik
degerlerinin birbirlerine oldukga yakin oldugu goriilmektedir. Bu grup igerisinde
yapilan tartismalarda odaklanilan noktalarmn anlasiimasi agisindan Onemli
goriinmektedir. “zaten”, “hepsi”, “sizin” gibi tekilestirici nitelikte olan kelimelerin
de yine en sik kullanilan on kelime arasinda bulunmasi sanal cemaatlerin sadece
benzer ilgi alanlarina gore kurulmayabilecegini, hem grubun kendi kimligini daha
belirgin hale getirebilmesi i¢cin hem de kars1 grubun yasam tarzi, inang, siyasi ideoloji
gibi 6zelliklerinden dolay1 6tekilestirilebilmesi igin kurulabilecegini gostermektedir.

2.2. icerik Analizi

fmam Hatipler Kapatilsin adli Facebook grubunda 22.07.2016-20.04.2017
tarihleri arasinda iiye kullanicilar ve yoneticiler tarafindan paylagilan yaklagik 49 bin
35 yorum ve gonderi incelendiginde, secilen “Imam Hatipler Kapatilsin” adli sanal
cemaat grubunda bir araya gelen insanlarin kars1 grup olarak belirledikleri imam
hatip okullar1 6zelinde muhafazakar insanlar1 yedi farkli bicimde &tekilestirdikleri
gozlemlenebilmistir. Bu kategoriler: Giinah Kegisi Olarak Goriilme, Dinci-Dindar
Ayrimindan Dolay1 Otekilestirilme, Siyasi Tercih ve Eylemlerinden Dolay1
Otekilestirilme, Yasam Tarzi-Bos Zaman Aktiviteleri Farkliligindan Dolay1
Otekilestirilme, Kiiltiirsiiz-Cahil ve Akademik Basarisizliga Mahkiim Goriilme,
Diisiik Gelir Diizeyinden Dolay1 Otekilestirilme, Cag Dis1 Goriilme seklinde tespit
edilmistir.

Goriildiigii iizere Imam Hatipler Kapatilsin Facebook grubunda bulunan
gonderi ve yorumlarin incelenmesi sonucunda olusan kategoriler yedi baglikla ifade
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edilmektedir. Bu kategoriler olusturulurken 49 bin 35 gonderi ve yorum iki defa
incelenmis, sonucta yukarida bulunan kategoriler ortaya ¢cikmistir. Incelemeye konu
olan Imam Hatipler Kapatilsin adli Facebook grubunda gonderilerin ve bu
gonderilere yapilan yorumlarin genel olarak din eksenli cereyan ettigi, bu etkilesim
igerisinde din karsit1 igeriklere sahip gonderilerin ve yorumlarin yogun oldugu
gozlemlenmistir.

Ulkede islenen kadin cinayetlerinden, su¢ oraninda gozlenen artisa,
ekonominin kotiiye gidisinden, kiiltiirel yozlagmanin yasanmasina kadar iilkede
yasandig1 diisliniilen ne kadar olumsuzluk varsa bunlarin grup iiyeleri tarafindan
muhafazakar insanlarin omuzlarina yiiklemek istendigi gozlemlenebilmistir. Bu ise
Gilinah Kegisi Olarak Goriilme seklinde degerlendirilebilecek bir o&tekilestirme
tarzmna isaret etmektedir. Bu ise grup ici yorumlarda “Her seyi kendi emellerine alet
ettikleri icin ve 15 yildir geriledigimiz icin #HAYIR”, “Kadmlarimiz 6liiyor, katilleri serbest
birakiliyor. Ekonomideki diisiise girmiyorum bile. Dini kullanip, prim yaparak ve zamaninda
bunu engellemeye calisan Atatiirk’iin inkilaplarimi suiistimal ederek oy kazanyorlar. Ama
dinlerine ¢ok baglt yobazlar, bir yerde icki icen gencler giriince ciyak ciyak, dinlerinin
kullamldigim goriince sus pus hatta destekci.” seklinde tespit edilmektedir.

Sekiiler yasam tarzina uygun olarak diistiniilen, dinin kisiyi ilgilendiren
kismiyla dindarlik, grubun olumladig: bir kavram olarak gozlemlenebilmektedir.
Dinin, hayata niifuz etmesinin, onda sekillendirici etkide bulunmasmin temsili
olarak algilanan dincilik ise anormal olarak goriilmekte ve temsilcileri olarak
muhafazakarlar isaret edilmektedir. Bu da “Dinci-Dindar Ayrimindan Dolay:
Otekilestirilme” olarak basliklandirilmustir. Bu ise “Atatiirk miisliiman (dindar) bir
insandir. Bu yiizden Atatiirk dine degil din tiiccarlarina (dincilere) karsiydi. Laiklik aslinda
Islam dininin 6ziinii ortaya ¢ikarmustir. Laiklik Kur'an'a gore yasamaktir bir nevi. Islam
kadmlara deger verir ve Islam dinini tiiccarlik amacyla kullananlara karsidir. Hosgorii
dinidir. Zorlama yoktur. Istersen gel istersen git. O yiizden iilkenin dini islamdir maddesini
ctkarmast ayni bunun gibidir. Sadece Atatiirk daha iyi miisliimanlik yasamistir ama gelecek
olan nesle fazla bir sey birakamamis kendisi hakkinda.” seklindeki yorumuyla ortaya
konulmaktadir. Bir bagska yorumda ise “Bu iilkede namaz kilmay:, garibana iyilik
yapmayi, kuran okumayr millete reklam yapma modast var yllardir.” dindar- dinci
ayriminda normal olanin dinin hayata niifuz eden, hayata dokunan bir 6ge olarak
degil ice doniik kisiyi ilgilendiren ve yine sadece o kisinin hayatina yon veren bir 6ge
olarak kalmasi oldugu, aksinin ise normal olmayan, hastalikli ve diizeltilmesi
gereken olarak goriildiigii anlasilabilmektedir.

Siyasi tercih ve eylemlerinden dolay1 Gtekilestirilme, kiiltiirsiiz, cahil ve
akademik basarisizliga mahk(im goriilme ile giinah kegisi olarak goriilme tarzlar
baglaminda diigliniiliirse daha da anlam ifade edecektir. Karsi grup cahil ve
kiiltiirsiiz oldugu icin birey olarak tercihler ve secimler yapamamakta, koyun siiriisii
gibi hareket etmektedir. Bu durumun sonucu olarak yaptigi tercihler iktidar
belirlemekte, bu belirleme siirecinin sonucu olarak da iilke yine bu kars1 grup
sebebiyle kotiiye gitmektedir. Incelenen imam Hatipler Kapatilsin Facebook Grubu
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iiyeleri, grubun adindan da anlasilabilecegi {izere hayat hakki tanimadig1 egitim
kurumu imam hatip okullar1 basta olmak tizere, 2002 sonrasi Tiirkiye’'sinde
goriiniirliigii, etkinligi ve etkililigi artan muhafazakar insanlarm “iktidarin (devletin)
nimetlerinden (imkanlarindan)” kendilerine nazaran hak etmedikleri bir sekilde
“liyakat” ile degil de iktidar partisine “sadakatleri” dolayisiyla daha fazla
yararlandiklarmi diistindiikleri “Neden bu kadar yalayip yutuyorlar bu adam? Yaptig
bagarilar ne? Ancak yol mol diyorlar ulan Tiirkiye'nin yollart Almanya'nin bilmem ne
koyiinden bile daha kétii. Hastahane iiniversite diyorlar bu devirde iktidarda kim olsa olacakt:
zaten o hastahaneler ki bi tedavi icin gittigimizde bir hafta sonraya randevu alryoruz sansimiz
varsa tabi o da nasil yaptiysa, ¢ikarsalar at gozliiklerinizi 6yle baksalar biraz diinyaya, gecmise
bakti§imizda simdiki dedikleri seylerin hepsinin tersini soylemis bu adam hala niye
inanwyorlar? A haber izliyorlar siivekli tamam izlesinler ama sadece onda takily kalmak nedir
yeri geldiginde fox haberi yeri geldiginde yandas olmayan medyalar1 ve gazeteleri okumalar
lazim” seklindeki yorumdan anlasilmaktadir.

Grup icerisinde tiyeler tarafindan yapilan bir¢ok yorumda insanlarin
istedikleri gibi giyinip istedikleri gibi davranabilecegine, istedigini yapip
yapmamakta 6zgiir olduguna vurgu yapildigi, bu vurgunun da laiklik {izerinden
gerceklestirildigi gozlemlenmistir. Ancak giyim tarzi, izlenilen dizi, toplu olarak
yapilan aktiviteler degerlendirilirken karsi grup icin bu hassasiyetin gozetilmedigi
aksine kars1 grupla incelenen grubun arasindaki en biiyiik farklardan birisinin 6zgiir
davranabilme = durumu  olarak  goriildii§ii = incelenen  yorumlardan
anlagilabilmektedir. Kars1 grup olarak goriilen muhafazakar kesimin 6zellikle kadin
iiyeleri, basortiisii takmalarindan 6tiirti kotiiyti, basarisizlig1 ve kendisine bir hayatin
dayatildigi insan tipini temsil etmektedir.

Grup tyeleri, otekilestirdikleri grubun tiim tiyelerini ayirt etmeksizin kitap
okumayan, sanattan anlamayan, estetikten yoksun, bilimden bir haber olarak
betimlemektedir. Imam hatip okullar1 6zelinde, muhafazakar insanlarin tiimiinii
cahil ve kiiltiirsiiz olarak etiketledikleri yapilan yorumlardan anlasilmaktadir. Alt1
cizilmesi gereken bir nokta da kars: grubun sadece entelektiiel anlamda cahil olarak
goriilmemesidir. Dindar olan insanlarin disinda, dincilerin hem entelektiiel diizeyde
cahil olduklar1 hem de dini bilgi agisindan cahil olduklar1 ve dini pratikleri uygulama
agisindan vurdumduymaz olduklar1 vurgulanmaktadar.

2002 genel secgimleri sonrasi Adalet ve Kalkinma Partisi'nin iktidara
gelmesinden bu yana Tiirkiye’de muhafazakar kesimin ekonomik anlamda yildan
yila giiglendigi, bu durumun muhafazakar kesim tarafindan da 6z elestiri yapilacak
kadar hissedilir halde oldugu sdylenebilir. Buna ragmen Imam Hatipler Kapatilsin
Facebook Grubundaki yorumlar incelendiginde bu ekonomik giiclenmeden
bahseden ve bu giiclenmeyi elestiren yoruma neredeyse rastlanmamistir. Aksine
bir¢ok yorumda ekonomik olarak diisiik seviyede olmalarina ragmen karsi grubun
bunu kabullenmesi ve hali hazirda bulunduklar: kétii yasam sartlarina razi olduklar:
sebebiyle “itaatkar koyun siiriisii” olarak adlandirildiklar1 gdzlemlenmistir.
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Incelenen sanal cemaatte, Cumhuriyetin kurulus yillarindan kalma bir takim
siyasal gelismelerin etkisiyle olusan semalar devreye girmektedir. Giiniimiizde
muhafazakar insanlardan kendilerini liiks arabalar, pahal egyalar kullandiklar:
sebebiyle elestirenler de olmasma ragmen, incelenen grupta goézlemlenen
yorumlarda muhafazakar insanlarin toptanci bir yaklasimla hepsinin Doblo model
otomobil kullanan, daha ucuz oldugu icin “Migros’tan” degil “Bim” marketten
aligveris yapan, “Kadikdy’de” degil “Esenler’de” oturan, belirli bir siyasi ideolojiye
korii koriine bagh “Comarlar” olarak bir araya getirilip tekilestirilme egiliminde
olundugu gozlemlenmistir.

Kendilerini Atatiirk’{in askerleri olarak goren Imam Hatipler Kapatilsin adl
Facebook grubu {iyelerinin diisiincesinde Osmanli ayr1 bir devlet, Tiirkiye
Cumbhuriyeti apayr: bir devlet oldugundan dolay1 gegmis denildigi zaman 1923’iin
oncesinin akla gelmesi tahammdil edilemeyecek bir durum olarak goériinmektedir.
Yapilan yorumlardan Osmanli'nin sembolik temsillerinin dahi grup tiyelerini agir
derecede rahatsiz ettigi gozlemlenmistir. Buna Ornek olarak araglarmnin arka
camlarma (6zellikle Doblo model) Osmanli Tugras: ¢ikartmas: yaptiran insanlara
verilen tepkiler gosterilebilir. Ayrica bu temsilleri hayatinin icinde dyle ya da boyle
bir sekilde kullanan insanlar “Comar” olarak adlandirilip kétii, normal dis1 olarak
sifatlandirilmistir. Bir bagka acidan bu tarz otekilestirme her ne kadar imam hatip
okulu Ogrencileri ve muhafazakar kesim, yapilan arastirmalarda yildan yila
modernlesiyor ve modern hayata ayak uydurmus goriinseler bile bir sekilde,
incelenen Imam Hatipler Kapatilsin adli Facebook Grubunun, karst grubu ¢ag disi
olarak nitelendirdigi sylenebilir.

Sonug

Giiniimiiz diinyasinda oOzellikle internetin ve mobil araglarin hayatimiza
girmesiyle yeni sosyal mecralar ortaya cikmistir. Zaman ve mekanin insan
iliskilerinden, orgiitlenme sekillerine kadar zorunlu sinurlayici etkisi neredeyse
ortadan kalkmuistir. Birgok Orgiitlenme ve iletisim bicimi sosyal aglarda ortaya
koyulmaktadir. fletisim teknolojilerindeki gelismeler bu asamaya gelmeden 6nce
insanlar fiziksel diinyanin siurlayicilifindan her anlamda etkilenmekteydiler.
Ancak yeni iletisim teknolojileri bu smirliliklar1 asan bir sekilde yeni sosyal alanlar
olusturmustur. Bu sosyal alanlarin i¢inde barinan yeni Orgiitlenme bigimlerinden
birisi de sanal cemaatler olmustur.

Sanal cemaatler genel goriise gore bos zaman gegirme, hos vakit gecirme, ortak
ilgi alan1 gibi amaglar dogrultusunda insanlarin bir araya geldikleri sanal alanlar
olarak tanimlanmaktadir. Ancak sanal cemaatler bu amagclarla olusturulabildigi gibi
belirli bir diinya goriisiine sahip insanlarin bir araya gelmesiyle de
olusturulabilmektedir. Bu sekilde bir araya gelen insanlarin kimlikleri onlar i¢in
neredeyse bir adres kagidi olabilmektedir.
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Bir bakima bir grubun digerlerinden ayr1 oldugunu belirleyen kimlik onlarin
hangi sanal cemaate katilacaklarina yon verebilmektedir. Sanal cemaatler bu haliyle
benzer diinya goriislii insanlara mekan ve zaman kisitlamas: olmadan bir araya
gelme imkani sunabilmektedir. Bu anlamda sanal cemaatlerin benzer diinya
goriisiindeki insanlar1 bir araya getirerek baska bir grubu otekilestirmeye sebep olup
olmayacag sorusu giindeme gelmektedir.

Ozellikle Cumhuriyetin kurulusuyla beraber girmis oldugumuz modernlesme
¢abamizin bir sonucu, gegen on yillarla artan kiiresellesme etkisiyle daha da hizlanan
degisim ve doniisim maceramizin da katkilariyla muhafazakar insanlarin
gelenekseli, sekiiler insanlarin moderni temsil ettigi toplumun bir kesimi tarafindan
kabul gormdiistiir. Bu ayrim zihinlerde bir¢ok sema olusturmus durumdadir. Bu
semalar bir resme yapilan yorumun o resim degisse de aymi kalmasiyla o resmi
acgiklama ozelligini kaybetmesi gibi gecen zaman igerisinde, degisen muhafazakar
insan yasantilarina ragmen aymn kalmis ve Ozelliklerini kaybetmis goriinmektedir.
Gegmisten gelen bu tarz giincel olmayan semalar Otekilestirmelere, toptanct bir
bakisa ve karsi tarafa bir adim sonra yasama hakki vermemeye kadar
gidebilmektedir. Ayrica gilincelligini kaybetmis goriinen bu tarz diiglinceler her ne
kadar belli Oriintiileri isaret etmekte basarili olsa da geneli kapsar gecerlilikte
goriinmemektedir. Bu anlamda incelenen Imam Hatipler Kapatilsin Facebook
Grubunda kendilerini sekiiler olarak tanimlayan grup iiyelerinin yine kendi zihin
diinyasinda toptanci bir bakigla dindar ve muhafazakar olarak tanimladiklar: imam
hatip okullu gengler ozelinde muhafazakar insanlar1 yedi ayri kategoride
otekilestirdikleri tespit edilmistir. Bu kategoriler Giinah Kegisi Olarak Goriilme,
Dinci-Dindar Ayrimindan Dolay1 Otekilestirilme, Siyasi Tercih ve Eylemlerinden
Dolay1 Otekilestirilme, Yagsam Tarzi-Bog Zaman Aktiviteleri Farkliligindan Dolay1
C)tekilegtirilme, Kiiltiirstiz-Cahil ve Akademik Basarisizliga Mahkiim Goriilme,
Diisiik Gelir Diizeyinden Dolay1 Otekilestirilme, Cag Dis1 Goriilme seklinde bir
biitiinii olusturmaktadar.
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Social media is constituted as the result of advances in computer and communication
technologies. Virtual communities which were emerging in this area are known as places
where people spend their leisure time and share their hobbies. In this study, it is claimed that
social media youth can see this area as a ground for creating an identity beyond spending free
time, hobby sharing, finding friends or sharing individual data. It is determined that othering,
which is a natural result of this building process, can be realized by targeting a different group
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cards in the selection of virtual communities. Hence these virtual communities can bring
together those with a similar mindset and value judgments. A consequence of this is that
becomes grounds for people to othering a particular group due to their specific characteristics
in virtual communities known as post-modern communities without others. In this study in-
group posts in “Imam Hatipler Kapatilsin” group example were analyzed by content analysis.
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Otekilestirilen Dindar Genglik: “imam Hatipler
Kapatilsin’ Facebook Grubu Ornegi

Oz

Sosyal medya, bilgisayar ve iletisim teknolojilerindeki gelismeler sonucu meydana
gelmistir. Bu alan igerisinde ortaya ¢ikmis sanal cemaatler insanlarin eglendigi, bos vakit
gecirdigi ve hobilerini paylastig1 gruplar olarak bilinmektedir. Bu galismada sosyal medya
gengliginin, bu alan1 bos zaman gegirme, hobi paylasimi, arkadas bulma ya da bireysel
ozelliklerini paylasmanin Otesinde bir kimlik insa etme zemini olarak gorebildigi iddia
edilmektedir. Buna karsilik bu insa etme siirecinin dogal bir sonucu olan Otekilestirmenin,
farkli bir grubu belirli &zelliklerinden dolayr hedef alarak gerceklesebilecegi tespit
edilmektedir. Sosyal medya kullanicilarinin ger¢ek yasamindaki kimlikleri, sanal cemaat
se¢iminde birer adres kagidi gibi islev gormektedir. Bu nedenle sanal cemaatler benzer
zihniyete ve deger yargilarina sahip insanlar1 bir araya getirebilmektedir. Bunun bir sonucu
ise insanlarin 6tekisiz postmodern cemaatler olarak bilinen sanal cemaatlerde, belirli bir grubu
belirli 6zelliklerinden dolay1 Stekilestirmelerinin zemininin olugsmasidir. Bu calismada, fmam
Hatipler Kapatilsin Facebook grubu o6rnegindeki grup igi gonderiler igerik analiziyle
incelenmistir. Inceleme sonucunda kendilerini sekiiler-aydin ve muhalif olarak tanimlayan
genclerden olusan sanal cemaat iiyelerinin, imam hatip okullar1 6zelinde (dindar genglik)
muhafazakar insanlar1 yedi bigimde Gtekilestirerek, kendilerine bir kimlik insa ettikleri tespit
edilmistir.

Anahtar Kelimeler: Din Sosyolojisi, Dindar Genglik, Sanal Cemaatler, Otekile§tirme,
Kimlik.

Summary

The aim of this study is to understand whether virtual communities that have
emerged as a result of developments in communication technologies will cause
marginalization. Virtual Communities are known as spending leisure time, making
friends or hobby groups. Nowadays, individuals prefer to gather around virtual
communities and to be in new forms of organization with similar-opinion people,
due to the determining effect of space that almost disappears through virtual
communication. However, as it is the subject of this study, there may be areas where
a marginalization can be made due to the differences in identity and lifestyle. In this
study, it is aimed to determine whether the people living in the same society
marginalize people with different world views through virtual communities. For this
purpose, the posts within the Imam Hatipler Kapatilsin Facebook Group, created by
people who define themselves as secular, were analyzed. In this study, it is claimed
that social media youth can see this area as a ground for building an identity beyond
spending leisure time, sharing hobbies, finding friends or sharing individual
characteristics. On the other hand, it is determined that marginalization, which is a
natural result of this building process, can be realized by targeting a different group
due to its specific characteristics. The real-life identities of social media users function
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like an address paper in the selection of a virtual community. Therefore, virtual
communities can bring people with similar mindsets and value judgments together.
One consequence of this is that in virtual communities known as non-alien
postmodern communities, a basis for marginalizing a certain group due to its
particular characteristics is formed.

While the literature was being scanned, many current databases were scanned
on the internet. As a result of this process, it was possible to reach various studies
such as books, thesis and articles. Looking at the intersecting aspects of these studies,
the imam hatip points to the existence of a negative perception of identity by some
part of the society against the school students. Some negative perceptions in the
society can be listed as the imam hatip students are introverted, integrated into a
limited community rather than the general society, they are people who do not have
a democratic culture and do not respect anyone but themselves. However, this
negative perception of identity does not match the identity perception of imam hatip
residents. Imam hatip people define themselves as intellectual, moral, not against
modernization and even closely following the innovations brought about by
modernization. There is no study in the literature that virtual communities, known
as spending leisure time, friendship channels, and hobby groups, can actually be
environments in which marginalization is made as a reflection of world views and
reference frames in society. In this sense, the study is important in terms of
categorically determining the existence of marginalization over identities and world
views.

Content analysis was used to conceptualize the data by categorizing it in the
study. Whether virtual communities will be grounds for marginalization due to
differences in identity and world view constitutes the problem of the research. In the
study, Imam Hatipler Kapatilsin 49 thousand 35 comments and posts in Facebook
Group were subjected to content analysis. The data were analyzed twice in
accordance with content analysis. Nvivo software was used to analyze the data. The
two main characteristics of the chosen group are that it consists of members who
define themselves as secular and they seemingly want only imam hatip schools to be
closed. However, as the contents are examined, it is seen that the manifestations of
the secular-conservative struggle, which started with the first period of Ottoman
modernization, continued with the first years of the Republic, and became even more
popular with the gaining power of the Justice and Development Party in the political
field after 2002, took place in the virtual world. The group selected for research is a
closed group on Facebook, and entering the group depends on a number of
conditions. Some of these conditions are not to be a fake profile, not to be anti-secular
and not to post religious content. When a request is made to enter the group, that
profile (Facebook account) is examined by the group administrators and if it is found
sufficient according to the above features, it can only be included in the group. Since
the profiles and shares of the members in the group were examined at various time
intervals and "cleaning" was made in the group, the contents of the group such as
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comments and shares in the specified time period were transferred to the computer
environment in a single database with the Nvivo software browser plug-in. With the
contribution of the change and transformation accelerated by the effect of
modernization and globalization in Turkish society, it has been accepted by a
segment of the society that conservative people represent traditional and secular
people. This distinction has created many schemas in minds. These schemes seem to
have remained the same and lost their characteristics, despite the changing
conservative human life over time. Such outdated schemes from the past can go as
far as marginalization, a wholesale perspective and not giving opponent to live one
step later. Such thoughts that seem out-of-date point to certain patterns. These do not
appear to be broadly valid. In this sense, it has been determined that the members of
the group, who define themselves as secular in the Facebook Group, are considered
to be religious and conservative with a wholesale perspective in their own minds,
and that they marginalize conservative people in seven different categories,
especially for the imam hatip school youth. These categories include being seen as
scapegoats, being marginalized due to religionism -religious distinction, being
marginalized due to political preferences and actions, being marginalized due to
differences in lifestyle and leisure activities, being seen as uncultivated-ignorant and
condemned to academic failure, being seen as out-of-date, being marginalized due
to low income constitute a whole. As can be seen, the categories that are formed as a
result of examining the posts and comments in the Facebook group, "Imam Hatipler
Kapatilsim", are expressed under seven headings. While creating these categories, 49
thousand 35 posts and comments were examined twice, resulting in the above
categories. It has been observed that the posts on the Facebook group titled Imam
Hatipler Kapatilsin, which is the subject of the study, and the comments made to
these posts generally take place on the basis of religion, and in this interaction, the
posts and comments with anti-religious content are intense.

Ozet

Bu ¢alismanin amaci iletisim teknolojilerindeki gelismeler sonucu ortaya ¢ikan
sanal cemaatlerin Otekilestirmeye sebep olup olmayacaginin anlasilmasidir. Sanal
Cemaatler bos zaman gegirme, arkadas edinme ya da hobi gruplar1 olarak
bilinmektedir. Giiniimiizde sanal iletisim vasitasiyla mekanin neredeyse yok olan
belirleyici etkisi sebebiyle bireyler, sanal cemaatler etrafinda toplanmay1 ve kendileri
gibi diisiinen insanlarla yeni oOrgiitlenme tarzlari igerisinde bulunmay1 tercih
etmektedirler. Ancak bu arastirmaya konu oldugu sekliyle kimlik ve yasam tarzi
farkliiklarindan dolayr bir Otekilestirmenin  yapilabilecegi alanlar da
olabilmektedirler. Yapilan bu ¢alismada ayni toplum igerisinde yasayan insanlarin
sanal cemaatler aracihigiyla farkli diinya goriisiinde olan insanlar1 Otekilestirip
otekilestirmedikleri tespit edilmek istenmektedir. Bu amacla kendilerini sekiiler
olarak tarmimlayan insanlarin olusturdugu Imam Hatipler Kapatilsin Facebook
Grubu icindeki gonderiler incelenmistir. Bu calismada sosyal medya gengliginin, bu
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alani bos zaman gecirme, hobi paylasimi, arkadas bulma ya da bireysel 6zelliklerini
paylasmanin O&tesinde bir kimlik insa etme zemini olarak gorebildigi iddia
edilmektedir. Buna karsilik bu insa etme siirecinin dogal bir sonucu olan
otekilestirmenin, farkli bir grubu belirli ozelliklerinden dolayr hedef alarak
gerceklesebilecegi tespit edilmektedir. Sosyal medya kullanicilarin gercek
yasamindaki kimlikleri, sanal cemaat seg¢iminde birer adres kagidi gibi islev
gormektedir. Bu nedenle sanal cemaatler benzer zihniyete ve deger yargilarma sahip
insanlar1 bir araya getirebilmektedir. Bunun bir sonucu ise insanlarin Gtekisiz
postmodern cemaatler olarak bilinen sanal cemaatlerde, belirli bir grubu belirli
ozelliklerinden dolay: 6tekilestirmelerinin zemininin olusmasidir.

Literatiir taranirken bircok giincel veritabani internet ortaminda taranmustir.
Bu islem sonucunda kitap, tez ve makale olacak sekilde cesitli ¢alismalara
ulasilabilmistir. Bu ¢alismalarin kesisen yonlerine bakilacak olursa imam hatip
okullulara karsi toplumun bir kesimi tarafindan olumsuz bir kimlik algisinin
varligima isaret etmektedir. Toplumdaki olumsuz birtakim algilar, imam hatip
ogrencilerinin ice kapali bir yapida olduklari, toplumun geneline degil de sirurl bir
topluluga entegre olduklari, demokratik kiiltiire sahip olmayan, kendilerinden
baskasina saygi duymayan kisiler olduklar: seklinde siralanabilir. Ancak bu olumsuz
kimlik algist imam hatiplilerin kendi kimlik algisiyla uyusmamaktadir. fmam
hatipliler kendilerini entelektiiel, ahlakli, modernlesmeye karsi olmayan hatta
modernlesmenin getirdigi yenilikleri de yakindan takip eden seklinde
tanumlamaktadirlar. Literatiirde bos zaman gecirme, arkadas edinme mecralar1 ve
hobi gruplar olarak bilinen sanal cemaatlerin aslinda toplumda bulunan diinya
goriislerinin ve referans cergevelerinin bir yansimasi olarak oOtekilestirmenin
yapildigr ortamlar olabilecegine dair bir ¢alisma bulunmamaktadir. Bu anlamda
yapilan ¢alisma kimlikler ve diinya goriigleri {izerinden yapilan otekilestirmelerin
varligini kategorisel olarak tespit etmesi agisindan énemlidir.

Calismada verilerin kategorilere ayrilarak kavramsallastirilmasinda igerik
analizi kullanilmigtir. Sanal cemaatlerin kimlik ve diinya goriisii farkliliklarindan
dolayr oOtekilestirmenin zemini olup olmayacagr arastirmanin problemini
olusturmaktadir. Calismada Imam Hatipler Kapatilsin Facebook Grubundaki 49 bin
35 yorum ve gonderi igerik analizine tabi tutulmustur. Veriler igerik analizine uygun
sekilde iki defa incelenmistir. Verilerin analizinde Nvivo yazilimi kullanilmistir.
Segilen grubun temel iki 6zelligi kendisini sekiiler olarak tanimlayan iiyelerden
olusmas ve goriiniirde sadece imam hatip okullarinin kapatilmasini istemeleridir.
Ancak igerikler incelendik¢e Osmanli modernlesmesinin ilk donemiyle baslayan,
Cumbhuriyetin ilk yillariyla devam eden ve 2002 sonrasi Adalet ve Kalkinma
Partisi’'nin siyasi alanda gii¢ kazanmasiyla daha da popiiler hale gelen sekiiler-
muhafazakar miicadelesinin tezahiirlerinin sanal alemde de yer almis oldugu
goriilmektedir. Arastirma igin secilen grup Facebook’ta kapali bir grup olup, gruba
girilmesi birtakim sartlara baglidir. Bu sartlardan bazilar1 sahte bir profil olmamak,
paylasimlarin laiklik karsiti olmamas: ve dini igeriklerde paylasimlar yapmamaktir.
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Gruba girmek igin istekte bulunuldugunda grup yoneticileri tarafindan o profil
(Facebook hesabi) inceleniyor ve yukaridaki 6zelliklere gore yeterli goriiliirse ancak
gruba almabiliyor. Cesitli zaman aralklariyla gruptaki iiyelerin profilleri,
paylasimlari incelenip grupta “temizlik” yapildig1 i¢in, grubun belirlenen zaman
dilimindeki yorum, paylasim gibi icerikleri Nvivo yazilimi tarayici eklentisiyle tek
bir veritabaninda bilgisayar ortamina aktarilmistir.

Tiirk toplumunda modernlesmenin ve kiiresellesmenin etkisiyle daha da
hizlanan degisim ve doniisiimiin de katkilariyla muhafazakar insanlarin gelenekseli,
sekiiler insanlarin moderni temsil ettigi toplumun bir kesimi tarafindan kabul
gormiistiir. Bu ayrim zihinlerde bir¢ok sema olusturmus durumdadir. Bu semalar
gecen zaman igerisinde, degisen muhafazakar insan yasantilarina ragmen ayni
kalmig ve ozelliklerini kaybetmis goriinmektedir. Ge¢gmisten gelen bu tarz giincel
olmayan semalar otekilestirmelere, toptanci bir bakisa ve kars: tarafa bir adim sonra
yasama hakki vermemeye kadar gidebilmektedir. Giincelligini kaybetmis goriinen
bu tarz diisiinceler belli oriintiileri isaret etmektedir. Bunlar geneli kapsar gecerlilikte
goriinmemektedir. Bu anlamda incelenen Imam Hatipler Kapatilsin Facebook
Grubunda kendilerini sekiiler olarak tanimlayan grup iiyelerinin yine kendi zihin
diinyasinda toptanci bir bakisla dindar ve muhafazakar olarak tanimladiklar: imam
hatip okullu gengler o6zelinde muhafazakar insanlari yedi ayri kategoride
Otekilestirdikleri tespit edilmistir. Bu kategoriler Giinah Kegcisi Olarak Goriilme,
Dinci-Dindar Ayrimindan Dolay1 Otekilestirilme, Siyasi Tercih ve Eylemlerinden
Dolay1 Otekilestirilme, Yagam Tarzi-Bog Zaman Aktiviteleri Farklihigmdan Dolay1
Otekilegririlme, Kiiltiirstiz-Cahil ve Akademik Basarisizliga Mahk(im Goriilme,
Diisiik Gelir Diizeyinden Dolay1 Otekilestirilme, Cag Dist Goriilme seklinde bir
biitiinii olusturmaktadir. Goriildiigii iizere Imam Hatipler Kapatilsin Facebook
grubunda bulunan gonderi ve yorumlarin incelenmesi sonucunda olusan kategoriler
yedi baslikla ifade edilmektedir. Bu kategoriler olusturulurken 49 bin 35 gonderi ve
yorum iki defa incelenmis, sonugta yukarida bulunan kategoriler ortaya ¢ikmaistir.
Incelemeye konu olan Imam Hatipler Kapatilsin adli Facebook grubunda
gonderilerin ve bu gonderilere yapilan yorumlarin genel olarak din eksenli cereyan
ettigi, bu etkilesim igerisinde din kargit1 igeriklere sahip gonderilerin ve yorumlarin
yogun oldugu gozlemlenmistir.

Introduction

The new social environments which emerged with the use of Internet and
mobile devices as the carrier of Internet decreased the determinant characteristics of
time and place including the human relationships and manners of organizations;
therefore, the manner of organizing the social area and communication methods
were shaped through the social networks. As one of the new social environments and
new organization methods formed by communication technologies, virtual
congregations are defined as the virtual areas where people gather to spend free time,
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have fun and interact through common interests, and they may be formed as people
with certain world view gather.

The world view of one reflects one’s ideology and referential environment,
and the identities that set people/groups/societies apart from the others are also
represented in virtual congregations and get reaction on the social media based on
the historical and social backgrounds as well as the transformations of the world.
Interactions and intersections between different world views are experienced, and as
users represent the identities that differ from one another with their grounds and
reception, they consider different subjects and objects as the others, with “marginal”
attitudes seen in their perceptions and attitudes. One of the fields including
marginalization in social media is the marginalization between religious and secular
youngsters. This study focuses on the marginalization toward the youngsters who
define themselves regular by the secular youngsters, with the assessment of the
Facebook group named Imam Hatips Should be Closed.

In his study entitled “Imam Hatip Figures in the Social Media: Reflections on
the Collective Identity Discourse”, Macit states that a minority among the people
who are not Imam Hatip High School graduates uses positive expressions toward
Imam Hatip graduates and shows them as positive social actors (smart,
companionable, begrudged), that most of the people other than that minority make
generalization and reflect Imam Hatip graduates as negative social actors (socio-
politically active but personally passive, interested in politics and helped by the
authorities), that non-Imam Hatip graduates define them as those who make great
efforts to take a position and become rooted at anywhere, joining staff of every
governmental bodies, taking the country back to dark ages, and being the
background of outdated ideologies, and that non-Imam Hatip graduates assign
adverse titles to Imam Hatip graduates such as the ruins of coup, while using terms
such as inveigling, outdated, subjects of exploitation and hypocrisy. Macit also adds
that these terms significantly contradict with how Imam Hatip graduates define
themselves as well as the identity Imam Hatip graduates have. This study is
important in terms of indicating the presence of marginalization, particularly against
the Imam Hatip graduates on the social media. The virtual congregation patterns
formed upon the gathering of the members of the aforenoted Facebook group, which
suggests the traits of marginalizing a certain opposing group, indicate a
congregation-alike movement style that goes beyond the singular thoughts in the
study bu Macit. !

In the study “From Traditionalism to Conservative Modernity’: The Case of
Imam Hatip Schools” the data of which were collected from two field studies
conducted in 1997 and 2009, it was claimed that the modernist, secular and religious

1 Mustafa Macit, “Sosyal Medyada ‘Imam Hatipli’ Temsilleri: Kolektif Bir Kimlik Séylemindeki Sosyal
Biligsel izdiisiimler”, Kimlik ve Din, ed. Abdullah Ozbolat - Mustafa Macit (Adana: Karahan Kitabevi,
2016), 110-120.



Marginalized Religious Youngsters: The Case of Facebook Group ‘Imam Hatips Should be
Closed’

attitudes of female and male students in Imam Hatip Schools were affected by the
economic-cultural and political transformations of Turkey, and that the direction of
this transformation changed from radical-traditionalism to conservative-modernity.
This result is critical in terms of showing that Imam Hatip High School Students were
not independent from time and place and that they were affected by the politic-
economic and cultural changes of the society they lived in. 2 Furthermore, a
homogeneous subject is out of question in regard to the Imam Hatip graduates who
were marginalized in the aforenoted virtual congregation. However, the collective
identity assumes a fictional identity where it defines the opposing party as
homogeneous to make its own traits more distinctive.

Certain negative perceptions against the Imam Hatip students are that Imam
Hatip students have an introverted characteristic, that they are integrated to a certain
society rather than the entire society, that they do not have a democratic culture and
that they do not respect anybody other than themselves. Nevertheless, 87.6% of the
participants in the research entitled “Perception Toward Imam Hatip High Schools
and Students” had no students of Imam Hatip High Schools among their first grade
relatives. Moreover, of the participants in that research, 62% selected “Disagree” for
the item “Imam Hatip High Schools should be closed”, while 17.9% selected
“Neutral” for this item, indicating that more than half of these participants reported
positive thoughts for Imam Hatip High Schools. Almost all participants believed that
Imam Hatip High Schools should provide other courses as much as religious ones.
According to the results of this research, the perception toward Imam Hatip High
Schools students was as follows: Imam Hatip High School students were respectful
toward national and spiritual values, agreeable, ethical, sharing and helpful people
who would not commit terror crime.3

In the study entitled “Secular Dilemma Regarding Imam Hatip High Schools”,
Mermutlu (2008, 92-96) stated that the profiles of students who enrolled at Imam
Hatip High Schools changed following the abolishment of coefficient procedure and
that most of the students in these schools were those who came to these schools to
enroll at university faculties other than theology in future. Furthermore, these
developments paved the way for having more earthly characteristics for Imam Hatip
High School students and that they saw the secular section of the society against them
in their efforts to secularize themselves. The same study associated the aforenoted
result with the reasons that Imam Hatip High School students did not live
independently from the society, that they were also affected by the recent changes in

2 Mustafa Kemal Cogku - Burcu Sentiirk, “Gelenekgilikten Muhafazakar Modernlige: Imam Hatip
Okullar1 Ornegi”, Miilkiye Dergisi 34/268 (2010), 255-262.

3 Mehmet Ali Aydemir, “Tiirkiye’de Tmam Hatip/li Algisi: Baz1 Gostergeler Baglaminda Sosyolojik Bir
Degerlendirme”, Talim: Journal of Education in Muslim Societies and Communities 1 (2017), 6-17.
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the Turkish society, and that the identity of these schools was misunderstood by both
conservative and secular sections.*

The study entitled “Identity of Religious Youth in the Social Media: The Case
of Thlsozliik” reflects that Imam Hatip High School students became more subjective
due to critical ideology. The group identity in the aforenoted study conducted with
the motto “Ihlsozliik is the virtual congregation of the religious youth” was defined
by the users with the following explanations regarding ihlsozliik: “being ethical”,
“Imam Hatip soul” and “intellectual environment”. While building this identity, the
emphasis of “intellectual environment” is critical in terms of ihlsozliik members
defining themselves. This intellectual environment creates an area where the
religious youngsters can express their critical thoughts, shaping their subjective
attitudes. The subjective attitudes found in that study included the criticism toward
modernism, traditions, traditional Muslimhood, religious abuse, acts of exalting the
government, Islamification, culture of emulation, questioning-based Muslimhood,
emphasis on freedom, and argument of Islam. 5 As can be understood from the
subjective approaches of the authors of this platform, these points which are also self-
criticisms from different perspectives are the objections against many governmental
or authoritarian reflections and basic criticisms with transformative impact, which
suggests that the marginalization categories found in the aforenoted Facebook group
have a fictional basis for the establishment of an identity.

In the doctoral thesis which is entitled “Role of Imam Hatip Schools in the
Political Socialization Process: A Study on Graduates” and aimed to assess the impact
of people on political socialization through the Imam Hatip High Schools, Tiirkoz
(2020, 153-212) presented relevant field study results and found that 68.4% of the
sample did not plan working as a religious official after graduation. The mean
income of the sample in that study which consisted of 450 people was 4,414.66 Lira.
Considering the fact that more than 70% of the sample were university graduates or
students, participants were above the country standards in terms of awareness of
their political selections and attitudes. Another result of that study was that 53%
Imam Hatip High School students did not value political views while selecting a
spouse, which suggests that Imam Hatip High School graduates had an ideology that
was open to other views. Of the participants, 91.1% selected “No” to the item “Do
you regularly participate in the activities of a political party?” That study shows that
Imam Hatip High School graduates cannot be considered as the back yard of a
political party. Nevertheless, 67.3% of the sample voted for the Justice and
Development Party in the elections dated 24 June 2018. Most of participants voted
for the same party during the elections dated 31 March 2019, although this rate fell
to 64.5%, which suggests that Imam Hatip High School graduates had the potential

4 Bedri Mermutlu, ”hnam-Hatip Liselerinin Sekiiler A¢maz1”, Akademik Arastirmalar Dergisi 38 (2008), 92-
96.

5 Abdullah Ozbolat, “Thlsézliik’te Dindar Gengligin Oznelesmesi: Imam Hatipli, Ahlakli ve Entelektiiel”,
Kimllik ve Din, Abdullah Ozbolat - Mustafa Macit (Adana: Karahan Kitabevi, 2016), 201-211.



Marginalized Religious Youngsters: The Case of Facebook Group ‘Imam Hatips Should be
Closed’

of making different political preferences at different times. In the same study, the
identity regarding Imam Hatip High School students were defined as “conservative,
rightist, religious, patriot and idealist as well as neutral to modernization and
interested in the innovations of modernization”. Accordingly, there were “idealism-
related” differences between the old and new graduates. As new-generation
graduates are more comfortable with technology compared to the old graduates, they
got to learn the globalized world and such developments adversely affected the
Islamic, ideological and mental development of new-generation Imam Hatip High
School students. 6

1. Virtual Congregations as a Reflection of Real Life for the Establishment
of Collective Youth Identity

Human relationships and interaction orders gained a new form with the
impact of modern communicational technologies, and a new era began. The
dimension as well as the form of communication changed with the modern
communication technologies providing the support of multiple environment,
affecting the current social order deeply and resulting in a transformation. Virtual
interaction and virtual networks caused the social structure to have a new form
following the verbal and written culture and face-to-face relationships.” Social
relationships were generally believed to be associated with spaces. This association
was also understood as the social relationships including neighboring and family
relationships. However, following the developments in mobile phones and Internet
technologies, the possibility of developing social relationships with no dependence
on space became an agenda item, which also evoked the topic of new network of
relationships where spatial as well as space-free social relationships are present. The
role of Internet technologies is important for these new network of relationships®.
Due to the determinant impact of space which is almost extinct owing to the modern
virtual communication instruments, people prefer to gather within virtual
congregations and be around the people with similar ideologies in the new forms of
organization.

Virtual congregations are one of the areas as the form of congregation
preferred by the people who escape from the modern and isolate themselves from
the society. It is claimed that the values lost in the real world can be re-accessed
within the borders of the virtual reality and that new forms of congregations that will

6 Siikrii Tiirkdz, Siyasal Toplumsallasma Siivecinde Imam Hatip Liselerinin Rolii: Mezunlar Ugzerine Bir Aragtirma
(Konya: Selguk Universitesi, Sosyal Bilimler Enstitiisii, Doktora Tezi, 2020), 153-212.

7 Orhan Giftci vd. “Iletisim Teknolojileriyle Degisen Orgiitlenme Bigimleri: Sanal Topluluklar”, The Turkish
Online Journal of Design, Art and Communication 7/2 (2017), 330.

8 Barry Wellman - Milena Gulia, “Virtual Communities as Communities: Net Surfers Don’t Ride
Alone”, Communities in Cyberspace, ed. M. A. Smith vd. (b.y.: y.y. 2005), 168-169.
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show interest toward one another can be formed with these new instruments.® With
the motivation of finding the comfort of collective identity formed by congregation-
alike organizations as well as finding the their protected area in the virtual
congregations, people focus on such virtual relationships.

Indicating the definition of a personal or social entity by associating the self
with another subject or entity, identity can also be defined from various perspectives.
In terms of people, identity reflects how the particular traits of one can be separated
on a social ground or in a group, and it indicates the separation of a social group or
society from the others that are not alike.’® Accordingly, social identity can be
perceived to have a significant role in terms of understanding who are present in the
aforenoted group and who are outside the group or considered as the others.

Drawing attention to this role, Coskun states that people internalize certain
values that affect their identities in the period of socialization. As a result, people
adopt the world of the others in parallel to adapting to their attitudes and roles
because every role reflects a world. Accordingly, such an interaction is a form of
dedifferentiation. People internalize the model person for themselves, considering
their actions as an example, and they share their world by doing so. This
internalization and dedifferentiation may result in a sort of homogeneity and
formation of a stereotype against the people or groups who are largely considered as
the others.' According to Yapici, people get involved in many natural and
contractual groups from the beginning to the end of their lives, making efforts to
maintain their lives. They divide their social environment and the identity they gain
from these groups into categories, perceiving the people around with certain positive

or negative stereotypes. This perception emerges in a subjective manner in general.
12

Identity is important in terms of determining the positions and statuses of
people in a social system. It is present in an intersection that corresponds to the
lifestyle like the value judgments, referential environment and beliefs.!3 It also
presents road maps covering the movement styles and patterns of a group lifestyle
against the inferences based on conflicts and bias.

In addition to these distinctive and guiding traits, identity also brings people
closer to one another and helps them gather. The collective identity present in
congregation-alike organizations can ensure the aforenoted point. This identity aims
to increase self-esteem. One of the elements that can ensure this is the sense of

9 Kevin Robins, [maj: Gormenin Kiiltiir ve Politikasi, gev. Nurcay Tiirkoglu (Istanbul: Ayrinti Yayinlari,
2013), 168.

10 Unver Giinay, Din Sosyolojisi (Istanbul: insan Yayinlari, 2011), 418-419.

11 Ali Coskun, “Din ve Kimlik”, Marmara Univerrssiitesi flﬁhiyat Fakiiltesi Dergisi 24 (2003), 13.

12 Asim Yapici, Din Kimlik ve Onyarg: Biz ve Onlar (Adana: Karahan Kitabevi, 2004), 1-2.

13 fbrahim Akkas, “Cok Yiizlii iliskiler Aginda Kimlikler ve Sanal Cemaatler”, Diizce Universitesi Sosyal
Bilimler Enstitiisii Dergisi 3/2 (2016), 40-41.
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belonging. It should be noted that collective identities will result in unity and
integration. In this form, identity helps maintain the social relationships and serves
as the intermediary element keeping people together. 14

The section that uses the Internet the most for purposes such as socialization
or amusement etc. is the youth. The anonymous environment of the Internet results
in freedom and causes the identity to be more flexible thanks to the capability to be
rebuilt. As a result, an inconsistent identity structure may be formed in the virtual
environment. Youngsters may join the virtual congregations and create new social
formations. It seems important due to reflecting the characteristics of virtual
environments that shape the identities.1®

However, the identity structure which becomes experimental is not desired in
the virtual congregations formed in line with world views because the posts shared
and liked by the members of such groups should not contradict with the mentality
of the congregation which these people are a member of. Interactions and the
possibility to be followed on Facebook result in this self-control occurring in an easier
manner.

The intra-group pressure naturally vanishes in the virtual congregations that
contain homogeneous interactions. In these environments with no group pressure,
people gain the opportunity to reflect their true identity with full clarity. People who
cannot express themselves correctly for the purpose of being approved by others or
not making anybody unhappy may establish a relationship with their true sides on
the virtual environments'®, which enables basic marginalization arguments
regarding the marginalized group to be observed more clearly in line with the real
life.

Persembe noted that the process of establishing an identity became dependent
on mass communication instruments, that local information met with different data
and exchange of information occurred, that the borders of accessing information
expanded when compared to previous times, that people who lived a spatial life
could witness remote experiences thanks to Internet and that this witnessing period
helped define the personal and group identity and activated the desire of
communicating with the people with similar ideologies. It is clear that online virtual
congregations that pave the way for specific human groups may contain
marginalization to make the group identity more distinctive (congregational).!”

Users of the virtual environment may join random groups, but they prefer the
groups suiting their already-built identities in the virtual world. In this form, identity

14 Sibel Karaduman, “Modernizmden Postmodernizme Kimligin Yapisal Déniistimii”, Journal of Yasar
University 5/17 (2010), 2887.

15 Giilten Kar, Internet ve Genlik (izmir: Senocak Yayinlari, 2008), 17.

16 Akkas, “Cok Yiizlii iligkiler Aginda Kimlikler ve Sanal Cemaatler”, 52.

17 Erkan Persembe, “Enformasyon Toplumunda Cemaatler: Sanal m1, Gergek mi ?”, Muhafazakar Diigiince
Dergisi 2 (2004), 34-40.
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gains a form showing us where to turn on the social environment like an address
paper, which inevitable draws attention to the presence of the “other” needed to
make the real-life identities more distinctive.

The role played by the sense of belonging to a group in the separation between
us and others is important for understanding the current marginalization patterns.
The sense of belonging plays a role in determining the others, ones who are not with
us, and us, i.e. the people with common aspects. The discrimination of us and others,
which is important for forming an identity, occurs by associating those like us or
resembling to us with positive traits, and those without our characteristics with
adverse traits.'8

Although it was believed that distances would disappear, people would get
closer and optimistic tables would emerge with the developing communication
technology, people instead got inclined to become polarized. The promise of multi-
cultural life by the post-modernism against the universalist modernism resulted in
separation, polarization and a distinctive discrimination of “us” and “others”.
Identities established on the grounds of difference become distinctive as much as the
others are emphasized. As a result, every different identity group drift apart from
the “others” with the belief that they can only trust in their own group elements,
becoming alienated to the society.'® Such an alienation paves the way for the
alienation and polarization in virtual congregations based on the worldview, in a
similar manner to the real world. A person or a group needs another one which has
different traits and which they can assign adverse characteristics to define their
limits. The negative traits assigned to the others help the identity become more
distinctive and the people get more comfortable by assigning certain negativities to
the others. Furthermore, they continue protecting their social order by assigning the
negativities of the system to the others who display attitudes threatening the social
order and deserve what they experience in a negative context.20

People convey their thoughts, perspectives and patterns related to their world
views, which they obtained in traditional societies, to the virtual world, and they
gather with the people with similar ideologies in the cyber environment,
consolidating their feelings and forming virtual societies.2! Such relationships are
also conveyed to the virtual environment which is the continuation of polarizations
with cultural and historical background.

18 Karaduman, “Modernizmden Postmodernizme Kimligin Yapisal Doniistimii”, 2010, 2888.

19 Senem Sénmez Selguk, “Postmodern Dénemde Farkliigin Kutsanmasi ve Toplumun
Parcacillastirilmast: Oteki ve Otekilestirme”, Sosyoloji Arastirmalart Dergisi 15/2 (2012), 91-92.

20 Sibel Karaduman, “Modernizmden Postmodernizme Kimligin Yapisal Déniistimii”, 2889.

21 Ciftci vd., “Iletisim Teknolojileriyle Degisen Orgiitlenme Bigimleri: Sanal Topluluklar”, 334.
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2. The Method and Dimensions of Marginalization

Religion and religious people are considered as the primary element and
subjects that are the obstacles before achieving the target of modernization set in the
early days of the Republic. Religion is regarded as an element worsening the society
from a cultural, financial and social perspective, rather than ensuring developments.
Thus, Imam Hatip High Schools, which have been institutionalized by religiousness
in the governmental structure, are positioned in the focal point of the conflict
between seculars and conservatives in Turkey. The secular section of the Turkish
society does not want the presence of religious education in the secular governmental
structure, but this section also remains silent against the violations of right suffered
by these schools. Consequently, Imam Hatip High Schools became a symbol in the
eyes of the conservative people. Owing to these reasons, the Facebook group “Imam
Hatips Should be Closed” was examined in the study.

The two main traits of this group is that it consists of people who define
themselves secular and apparently want the Imam Hatip High Schools to be closed.
However, as the contents are examined, it can be understood that the reflections of
the conflict between the seculars and conservatives, which started with the
modernization of the Ottoman Empire, continued during the early years of the
Republic and became more popular as the Justice and Development Party came to
power in 2002, are also present in the virtual environment.

The “other” that the group selected to reflect its own identity is Imam Hatip
High Schools, which is a significant aspect. These schools were not only considered
as places of education, but also as a castle attacked by the secular section and
defended by the conservative people, which suggests the presence of two opposing
groups (ideologies). Therefore, the group selected is believed to suit the context of
the study.

Objective and observable events have different meanings for different
perpetrators as well as different observers. Interpretation is the first method to utilize
to understand these meanings.22 In addition to the process of interpretation, the
sensitivity of qualitative research to the natural environment contributes to this
variety, and repeating a qualitative research does not seem to be possible as finding
the same study setting in another study is not possible. Therefore, qualitative
researches do not have certain repetitive data analysis strategies and study pattern
which are specific to certain groups, and these strategies and patterns in every
qualitative research.23

The group selected for the study was a closed one on Facebook, and joining
the group was subject to certain conditions Some of these conditions included having

22 Philipp Mayring, Nitel Sosyal Arastirmaya Girig (Ankara: Bilge Su, 2011), 28.
23 Ali Yaldirim - Hasan Simsek, Sosyal Bilimlerde Nitel Aragtirma Yontemleri (Ankara: Seckin Yaymailik,
2013), 49-50.
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no fake profile, no anti-secular posts, and no pro-religion posts. When a request to
join the group was sent, the profile of the requestor (Facebook account) was
examined, and the person was accepted only if he/she met the aforenoted conditions.
The profiles and posts of group members were examined at certain intervals, which
was a sort of “cleaning” in the group and which required the contents in the group
such as comments or posts to be collected in a single database using the browser add-
on called Nvivo. There were comments and posts between the members of this group
in the study. While examining these interactions, no separation was made in terms
of education, age groups or gender. While determining the data to be examined,
efforts were made to prefer the data from the period between 22.07.2016 and
20.04.2017. It was believed that the intra-group interactions could be presented more
clearly as they covered both the 15 July 2016 coup attempt and the agenda regarding
the referendum dated 17 April 2017. Efforts were made to analyze the posts and
comments of the members using the content analysis method.

While analyzing the data in a qualitative study, descriptive and content
analysis can be used. Concepts and themes are formed for explaining the data that
can be examined more closely with content analysis while performing descriptive
analysis for the data that do not require in-depth analysis. In both analysis types,
researchers have to perform description, and while performing a description, they
need to exclude their own comments. Researchers may reflect their comments and
explanations only after the phase of description. 24

Categorical analysis is one of the content analysis methods. In categorization,
previously defined categories can be used or a new category system can be
developed.?5 Data within the group examined in the present study were assessed,
and new categories were developed.

2.1. Frequency Count Table
Table 1: Frequency Count Table

Term Frequency Weighted Percentage

(%)
imam 1466 0.48
Atatlirk 841 0.28
hatips 822 0.27
Allah 698 0.23
peasant 516 0.17
should be closed 504 0.17

24 Y1ldirim - Simsek, Sosyal Bilimlerde Nitel Aragtirma Yontemleri, 96-97.
25 Nuri Bilgin, Sosyal Bilimlerde Icerik Analizi Teknikler ve Ornek Calismalar (Ankara: Siyasal Kitabevi, 2014),
19.
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already 494 0.16
yours 476 0.16
secular 432 0.14
all 382 0.13

The posts in the Facebook group, which was also founded to gather secular
and religious people indicates that four out of ten most-frequently used terms
included religious concepts directly or indirectly. Table 1 indicated that the names
“Ataturk” and “Allah” were among the five most-frequently used terms, and that
frequency values of these two names were very close to one another. These names
seem to be important in terms of understanding the focal points of discussions within
this group. Marginalizing terms such as “already”, ”all”, “you or yours” were among
the ten most frequently-used terms, which suggests that virtual congregations cannot
be established based on only similar interests, and that these organizations can be
established to make a specific identity more distinctive and to marginalize the
opposing group due to their certain characteristics such as lifestyle, belief or political
ideology.

2.2. Content Analysis

Approximately 49,035 comments and posts shared by the members and
administrators of the Facebook group in the study between the dates of 22.07.2016
and 20.04.2017 were examined, and it was found that the people present in this
virtual congregation group marginalized the conservative people, particularly the
Imam Hatip High School graduates as the opposing group, in seven different forms.
These forms or categories are as follows: being considered as the scapegoat, being
marginalized due to the separation of religionist-religious, being marginalized owing
to political reasons and actions, being marginalized owing to different lifestyle-spare
time activities, being considered to be uncultured-ignorant and unable to escape
from academic failure, being marginalized owing to low income level, and being
considered to be old school.

As understood from the results, the categories which were formed following
the assessment of the posts and comments in the Facebook group examined in the
study are collected under seven categories. While forming these categories, 49,035
posts and comments were examined twice, and the categories above were formed
consequently. The posts shared in the aforenoted Facebook group and comments
made under these posts were generally religious and that anti-religious posts and
comments were plenty in these interactions.

It was also observed that all incidents in Turkey ranging from the murdering
of women, increased crime rate and worse economic statuses to the occurrence of
cultural corruption were associated with the conservative people, indicating these
were their responsibilities. This suggests a marginalization style that can be assessed
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as being considered as the scape goat, which is reflected in the intra-group comments
as follows: “As they utilize anything for their own targets and as we are worsening in the
last 15 years, #NO”, “Our women are dying, and their murderers are freed. I do not even
mention the decline in the economic status. They utilize the religion, gain favors from others
and gain votes by abusing the reforms of Ataturk who made efforts to prevent these back then.
These bigots remain silent when they see their religion is used as a promotional material, but
they do not hesitate to show reaction when they see some young people drinking at somewhere.

Individual religiousness, which was believed to suit the secular lifestyle, was
observed to be perceived positively by the group. Being considered as the
representation of religion affecting and even shaping the life, religionism was
considered abnormal, with the conservatives shown as the representatives of
religionism, which was entitled “Marginalization Based on the Separation Between
Religionism and Religiousness”. The following comments were made in this regard:
“ Ataturk was a Muslim (religious one). Ataturk was against the exploiters of the religion,
not the religion itself. Secularism actually reflected the essence of Islam. It is actually living
per Quran. Islam values women and objects to those who use the religion to exploit others. It
is the religion of tolerance. There is no obligation. You can either join or leave. Therefore, the
action of removing the article “The religion of the country is Islam” is based on this approach.
Atatiirk practiced a better Muslimhood than we imagined but he did not leave not many
personal religious details to the following generations.” Another comment “Praying,
helping poor people, and reading Quran has become the trendy manners of advertisement in
Turkey” indicates that what is normal between the separation of religious-religionist
is that religion should stay as an element concerning the internal thoughts and
feelings of one and directing one’s life rather than influencing the life in an earthly
manner, and that the contrary is not normal and thus should be corrected.

Marginalization due to political preferences and actions will be more
meaningful if assessed from the perspective of being considered to be uncultured-
ignorant and unable to escape from academic failure and being considered as the
scapegoat. As the opposing group is ignorant and uncultured, people of that group
cannot make preferences and selections as individuals and act as a herd of sheep. As
a result, their preferences are determined by the government and the country
becomes worse owing to the failure of this opposing group in making their own
decisions. Members of the Facebook group examined in the study stated that the
conservative people, particularly the Imam Hatip High Schools which should not
even exist according to them as understood from the name of the group, gained
greater visibility and effectiveness after 2002 and their positions and opportunities
not because they deserved with their efforts but because they displayed devotion to
the leading party, and they made the following comments: “Why do they keep on
praising this guy? What are his achievements? What they only mention is roads and similar
stuff as achievement. Roads of Turkey are even worse than those of a German village. They
also mention hospitals or universities. These facilities would be already built regardless of who
leads the country. They give us an appointment for a later date, if we are lucky that day. 1
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wish people would remove their blinders off and see what is happening around them. This guy
is contradicting with what he previously said; why do they keep on believing in him? They
watch “A news. Okay, they can do so but instead of watching just one channel, they should
also watch fox news and other non-partisan channels, and they should read different
newspapers.”

The comments made by the members in the group indicated that they
emphasized people’s freedom of getting dressed and acting however they liked or
doing whatever they wished, with this emphasis being made through secularism.
However, while assessing the comments on conservative people’s dressing style, tv
series people watched or other collective activities, the same sensitivity was not
showed for the conservative people, and the greatest difference between the
opposing conservatives and this group was the freedom of acting freely as
understood from the comments. The female members of the conservative section
seen as the opposing group represented the malevolence, failure and a human type
whose life was pre-determined owing to wearing hijab.

Group members defined the members of the opposing marginalized group as
those who did not read and know arts, and lacked aesthetics and scientific
knowledge. As understood from their comments, they stigmatized all conservative
people, particularly those associated with Imam Hatip High Schools, as ignorant and
uncultured. Another point to be highlighted is that the conservative group was
considered ignorant not only from an intellectual perspective. Religionist people
were noted to be both intellectually and religiously ignorant, being uninterested and
ignorant toward the religious practices.

Following the general elections of 2002, Justice and Development Party came
to power, and it is safe to state that the conservative people have financially
prospered from then on, which was from time to time criticized by the conservative
section itself as they also felt their prosperity. Nevertheless, the comments in the
aforenoted group were assessed, and no comments mentioning and criticizing this
prosperity among the conservative people were found. On the contrary, comments
of most members indicated that conservatives with poor financial statuses were
named “submissive sheep herd” as they accepted their statuses and admitted their
poor living conditions.

The schemas that were formed in accordance with certain political
developments from the era when the Republic was proclaimed got involved later.
Although there are certain conservative people who criticize themselves due to
having luxurious cars and expensive stuff, the comments in this Facebook group
reflected these people as the “Peasants” who drove Fiat Doblo, did shopping in Bim
rather than Migros as Bim was cheaper, who lived in Esenler rather than Kadikdy,
and who were devoted to a certain political ideology in a blinded manner, showing
orientations of marginalization.
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According to the members of this group who considered themselves as the
soldiers of Ataturk, Ottoman Empire and Turkey were two different states with no
association and therefore, the time before 1923 should not be considered when the
term “past” was used. As understood from the comments, symbolic representations
of the Ottoman Empire disturbed the members to a significant degree. As an
example, they showed reactions to the people who attached the stickers of Ottoman
Tughra on the rear side of their cars (Fiat Doblo in particular). Furthermore, people
who used these symbols one way or another in their lives were named “peasant” and
classified bad and abnormal. From a different perspective, although these
marginalization activities targeted Imam Hatip High School students and
conservative sections and although conservative people seemed to become more
modern and be able to keep up with the modern life, it is safe to state that the
Facebook group examined in the study named the opposing group outdated.

Conclusion

New social environments have emerged with Internet and mobile instruments
getting involved in our lives. The restrictive impact of time and place on the human
relationships and organization manners has almost vanished. Many organization
and communication forms can be found on the social networks. Before such
developments in communication technologies, people were affected by the
restrictive side of the physical world. However, the new communication technologies
created new social areas, going beyond these limitations. One of the new
organization manners present within these social areas is the virtual congregations.

According to the general belief, virtual congregations are the virtual
environments where people gather to spend their spare time, have fun and interact
upon their interests. However, virtual congregations can be formed with these
purposes and with the gathering of people with a certain world view. The identities
of people who gather in such manners may be like an address paper for others with
the same ideologies.

The identity which may separate a group from the others may direct people in
joining which virtual congregation. Virtual congregations provide the people with
similar world view the ability to gather without the limitation of space and time.
Accordingly, the question of whether the virtual congregations bring the people with
similar world view and cause marginalization against the others comes to mind.

As a result of our modernization efforts following the proclamation of the
Republic, a certain section of the society accepts that conservative people represent
the traditions while seculars represent the modernity, with the contributions of
changes and transformations gaining pace following the increased globalization in
the last decades. This discrimination created many schemas in people’s minds. Just
like a comment that is made to a picture, that stays the same and thus loses its
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characteristics when the picture changes, these schemas stayed the same despite the
lives of conservative people who changed in time, and they lost their specific
characteristics. These outdated schemas from the past may result in marginalization,
a holistic perspective, and even granting no right to live to the opposing party. These
ideas may succeed in reflecting certain patterns, but they do not seem to cover the
general. Accordingly, the people who were present in this virtual congregation group
and defined themselves secular marginalized the conservative people, particularly
the Imam Hatip High School students, in seven different categories with a holistic
approach in their mentality. These forms or categories constitute an entirety as
follows: being considered as the scapegoat, being marginalized due to the separation
of religionist-religious, being marginalized owing to political reasons and actions,
being marginalized owing to different lifestyle-spare time activities, being
considered to be uncultured-ignorant and unable to escape from academic failure,
being marginalized owing to low income level, and being considered to be old
school.
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Otekilestirilen Dindar Genglik: ‘imam Hatipler
Kapatilsin’ Facebook Grubu Ornegi

Abdullah OZBOLAT
M. Ertugrul EVYAPAR

Oz

Sosyal medya, bilgisayar ve iletisim teknolojilerindeki gelismeler sonucu
meydana gelmistir. Bu alan igerisinde ortaya ¢ikmis sanal cemaatler insanlarin
eglendigi, bos vakit gecirdigi ve hobilerini paylasti§1 gruplar olarak bilinmektedir.
Bu ¢alismada sosyal medya gengliginin, bu alan1 bos zaman gecirme, hobi paylagimi,
arkadas bulma ya da bireysel 6zelliklerini paylagmanin 6tesinde bir kimlik inga etme
zemini olarak gorebildigi iddia edilmektedir. Buna karsilik bu insa etme siirecinin
dogal bir sonucu olan Stekilestirmenin, farkli bir grubu belirli 6zelliklerinden dolay1
hedef alarak gerceklesebilecegi tespit edilmektedir. Sosyal medya kullanicilarmin
gercek yasamindaki kimlikleri, sanal cemaat seciminde birer adres kagid1 gibi islev
gormektedir. Bu nedenle sanal cemaatler benzer zihniyete ve deger yargilarina sahip
insanlar1 bir araya getirebilmektedir. Bunun bir sonucu ise insanlarin otekisiz
postmodern cemaatler olarak bilinen sanal cemaatlerde, belirli bir grubu belirli
ozelliklerinden dolay1 otekilestirmelerinin zemininin olusmasidir. Bu c¢alismada,
Imam Hatipler Kapatilsin Facebook grubu drnegindeki grup igi gonderiler igerik
analiziyle incelenmistir. Inceleme sonucunda kendilerini sekiiler-aydin ve muhalif
olarak tanimlayan genclerden olusan sanal cemaat iiyelerinin, imam hatip okullar:
Ozelinde (dindar genclik) muhafazakar insanlari yedi bicimde Ootekilestirerek,
kendilerine bir kimlik insa ettikleri tespit edilmistir.

Anahtar Kelimeler: Din Sosyolojisi, Dindar Genglik, Sanal Cemaatler,
Otekilestirme, Kimlik.

Ozet

Bu calismanin amaci iletisim teknolojilerindeki gelismeler sonucu ortaya ¢ikan
sanal cemaatlerin otekilestirmeye sebep olup olmayacaginin anlasilmasidir. Sanal
Cemaatler bos zaman gecirme, arkadas edinme ya da hobi gruplari olarak
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bilinmektedir. Giintimiizde sanal iletisim vasitasiyla mekanin neredeyse yok olan
belirleyici etkisi sebebiyle bireyler, sanal cemaatler etrafinda toplanmay1 ve kendileri
gibi diisiinen insanlarla yeni oOrgiitlenme tarzlari igerisinde bulunmay1 tercih
etmektedirler. Ancak bu arastirmaya konu oldugu sekliyle kimlik ve yasam tarzi
farkliliklarindan dolayr bir  Otekilestirmenin  yapilabilecegi alanlar da
olabilmektedirler. Yapilan bu ¢alismada ayni toplum igerisinde yasayan insanlarin
sanal cemaatler araciligiyla farkli diinya goriisiinde olan insanlar1 Otekilestirip
otekilestirmedikleri tespit edilmek istenmektedir. Bu amagla kendilerini sekiiler
olarak tanimlayan insanlarmn olusturdugu Imam Hatipler Kapatilsin Facebook
Grubu icindeki gonderiler incelenmistir. Bu ¢alismada sosyal medya gengliginin, bu
alani bos zaman gecirme, hobi paylasimi, arkadas bulma ya da bireysel 6zelliklerini
paylasmanin 6tesinde bir kimlik inga etme zemini olarak gorebildigi iddia
edilmektedir. Buna karsilk bu insa etme siirecinin dogal bir sonucu olan
oOtekilestirmenin, farkli bir grubu belirli ozelliklerinden dolayr hedef alarak
gerceklesebilecegi tespit edilmektedir. Sosyal medya kullanicilarmin gergek
yasamindaki kimlikleri, sanal cemaat se¢iminde birer adres kagidi gibi islev
gormektedir. Bu nedenle sanal cemaatler benzer zihniyete ve deger yargilarma sahip
insanlar1 bir araya getirebilmektedir. Bunun bir sonucu ise insanlarin otekisiz
postmodern cemaatler olarak bilinen sanal cemaatlerde, belirli bir grubu belirli
Ozelliklerinden dolay: 6tekilestirmelerinin zemininin olusmasidir.

Literatiir taranirken bir¢ok giincel veritabani internet ortaminda taranmistir. Bu
islem sonucunda kitap, tez ve makale olacak sekilde cesitli calismalara
ulasilabilmistir. Bu ¢alismalarin kesisen yonlerine bakilacak olursa imam hatip
okullulara karsi toplumun bir kesimi tarafindan olumsuz bir kimlik algisinin
varligma isaret etmektedir. Toplumdaki olumsuz birtakim algilar, imam hatip
ogrencilerinin ige kapal1 bir yapida olduklari, toplumun geneline degil de smirli bir
topluluga entegre olduklari, demokratik kiiltiire sahip olmayan, kendilerinden
baskasina saygi duymayan kisiler olduklar: seklinde siralanabilir. Ancak bu olumsuz
kimlik algist imam hatiplilerin kendi kimlik algisiyla uyusmamaktadir. fmam
hatipliler kendilerini entelektiiel, ahlakl;, modernlesmeye karsi olmayan hatta
modernlesmenin  getirdigi yenilikleri de yakindan takip eden geklinde
tanimlamaktadirlar. Literatiirde bos zaman gegirme, arkadas edinme mecralar1 ve
hobi gruplar1 olarak bilinen sanal cemaatlerin aslinda toplumda bulunan diinya
goriislerinin ve referans gergevelerinin bir yansimasi olarak oOtekilestirmenin
yapildigr ortamlar olabilecegine dair bir ¢alisma bulunmamaktadir. Bu anlamda
yapilan ¢alisma kimlikler ve diinya goriigleri izerinden yapilan &tekilestirmelerin
varligini kategorisel olarak tespit etmesi agisindan énemlidir.

Calismada verilerin kategorilere ayrilarak kavramsallastirilmasinda igerik
analizi kullanilmistir. Sanal cemaatlerin kimlik ve diinya goriisii farkliliklarindan
dolay1 otekilestirmenin zemini olup olmayacag1 arastirmanin problemini
olusturmaktadir. Calismada Imam Hatipler Kapatilsin Facebook Grubundaki 49 bin
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35 yorum ve gonderi igerik analizine tabi tutulmustur. Veriler igerik analizine uygun
sekilde iki defa incelenmistir. Verilerin analizinde Nvivo yazilimi kullanilmisgtir.
Secilen grubun temel iki 6zelligi kendisini sekiiler olarak tamimlayan iiyelerden
olusmasi ve goriiniirde sadece imam hatip okullarinin kapatilmasini istemeleridir.
Ancak igerikler incelendik¢e Osmanli modernlesmesinin ilk donemiyle baslayan,
Cumhuriyetin ilk yillariyla devam eden ve 2002 sonras: Adalet ve Kalkinma
Partisi’nin siyasi alanda gii¢ kazanmasiyla daha da popiiler hale gelen sekiiler-
muhafazakar miicadelesinin tezahiirlerinin sanal alemde de yer almis oldugu
goriilmektedir. Arastirma igin segilen grup Facebook’ta kapali bir grup olup, gruba
girilmesi birtakim sartlara baglidir. Bu sartlardan bazilar1 sahte bir profil olmamak,
paylasimlarin laiklik karsiti olmamas: ve dini igeriklerde paylasimlar yapmamaktir.
Gruba girmek icin istekte bulunuldugunda grup yoneticileri tarafindan o profil
(Facebook hesab1) inceleniyor ve yukaridaki 6zelliklere gore yeterli goriiliirse ancak
gruba almabiliyor. Cesitli zaman araliklariyla gruptaki {iyelerin profilleri,
paylasimlari incelenip grupta “temizlik” yapildig: i¢in, grubun belirlenen zaman
dilimindeki yorum, paylasim gibi igerikleri Nvivo yazilimi tarayici eklentisiyle tek
bir veritabaninda bilgisayar ortamina aktarilmigtir.

Tirk toplumunda modernlesmenin ve kiiresellesmenin etkisiyle daha da
hizlanan degisim ve doniisiimiin de katkilariyla muhafazakar insanlarin gelenekseli,
sekiiler insanlarin moderni temsil ettigi toplumun bir kesimi tarafindan kabul
gormiistiir. Bu ayrim zihinlerde bir¢ok sema olusturmus durumdadir. Bu semalar
gecen zaman igerisinde, degisen muhafazakar insan yasantilarina ragmen ayr
kalmig ve ozelliklerini kaybetmis goriinmektedir. Ge¢misten gelen bu tarz giincel
olmayan semalar Otekilestirmelere, toptanci bir bakisa ve kars: tarafa bir adim sonra
yasama hakki vermemeye kadar gidebilmektedir. Giincelligini kaybetmis goriinen
bu tarz diistinceler belli 6riintiileri isaret etmektedir. Bunlar geneli kapsar gecerlilikte
goriinmemektedir. Bu anlamda incelenen Imam Hatipler Kapatilsin Facebook
Grubunda kendilerini sekiiler olarak tanimlayan grup tiyelerinin yine kendi zihin
diinyasinda toptanci bir bakisla dindar ve muhafazakar olarak tanimladiklar: imam
hatip okullu gengler o6zelinde muhafazakar insanlari yedi ayr kategoride
otekilestirdikleri tespit edilmistir. Bu kategoriler Giinah Kegisi Olarak Goriilme,
Dinci-Dindar Ayrimindan Dolay1 Otekilestirilme, Siyasi Tercih ve Eylemlerinden
Dolay1 Otekilestirilme, Yagam Tarzi-Bos Zaman Aktiviteleri Farkliligindan Dolay1
Otekilestirilme, Kiiltiirsiiz-Cahil ve Akademik Basarisizliga Mahkiim Goriilme,
Diisiik Gelir Diizeyinden Dolay1 Otekilestirilme, Cag Dis1 Goriilme seklinde bir
biitiinii olusturmaktadir. Goriildiigii iizere Imam Hatipler Kapatilsin Facebook
grubunda bulunan gonderi ve yorumlarin incelenmesi sonucunda olusan kategoriler
yedi baslikla ifade edilmektedir. Bu kategoriler olusturulurken 49 bin 35 gonderi ve
yorum iki defa incelenmis, sonugta yukarida bulunan kategoriler ortaya ¢ikmuistir.
Incelemeye konu olan Imam Hatipler Kapatilsin adli Facebook grubunda
gonderilerin ve bu gonderilere yapilan yorumlarin genel olarak din eksenli cereyan
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ettigi, bu etkilesim igerisinde din karsit: igeriklere sahip gonderilerin ve yorumlarin
yogun oldugu gozlemlenmistir.

Marginalized Religous Youth: The Case of Facebook
Group ‘imam Hatipler Kapatilsin’

Abstract

Social media is constituted as the result of advances in computer and
communication technologies. Virtual communities which were emerging in this area
are known as places where people spend their leisure time and share their hobbies.
In this study, it is claimed that social media youth can see this area as a ground for
creating an identity beyond spending free time, hobby sharing, finding friends or
sharing individual data. It is determined that othering, which is a natural result of
this building process, can be realized by targeting a different group due to its specific
characteristics. Real-life identities of social media users function like address cards in
the selection of virtual communities. Hence these virtual communities can bring
together those with a similar mindset and value judgments. A consequence of this is
that becomes grounds for people to othering a particular group due to their specific
characteristics in virtual communities known as post-modern communities without
others. In this study in-group posts in “imam Hatipler Kapatilsin” group example
were analyzed by content analysis. It has been observed that members of the virtual
community “Imam Hatipler Kapatilsin” in which they set themselves as seculer-
enlightened and the opposing group builts an identity by othering conservative
people at the representation of imam hatip schools in seven differrent categories.

Keywords: Sociology of Religion, Othering, Religious Youth, Virtual
Communities, Identity.

Summary

The aim of this study is to understand whether virtual communities that have
emerged as a result of developments in communication technologies will cause
marginalization. Virtual Communities are known as spending leisure time, making
friends or hobby groups. Nowadays, individuals prefer to gather around virtual
communities and to be in new forms of organization with similar-opinion people,
due to the determining effect of space that almost disappears through virtual
communication. However, as it is the subject of this study, there may be areas where
a marginalization can be made due to the differences in identity and lifestyle. In this
study, it is aimed to determine whether the people living in the same society
marginalize people with different world views through virtual communities. For this
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purpose, the posts within the Imam Hatipler Kapatilsin Facebook Group, created by
people who define themselves as secular, were analyzed. In this study, it is claimed
that social media youth can see this area as a ground for building an identity beyond
spending leisure time, sharing hobbies, finding friends or sharing individual
characteristics. On the other hand, it is determined that marginalization, which is a
natural result of this building process, can be realized by targeting a different group
due to its specific characteristics. The real-life identities of social media users function
like an address paper in the selection of a virtual community. Therefore, virtual
communities can bring people with similar mindsets and value judgments together.
One consequence of this is that in virtual communities known as non-alien
postmodern communities, a basis for marginalizing a certain group due to its
particular characteristics is formed.

While the literature was being scanned, many current databases were scanned
on the internet. As a result of this process, it was possible to reach various studies
such as books, thesis and articles. Looking at the intersecting aspects of these studies,
the imam hatip points to the existence of a negative perception of identity by some
part of the society against the school students. Some negative perceptions in the
society can be listed as the imam hatip students are introverted, integrated into a
limited community rather than the general society, they are people who do not have
a democratic culture and do not respect anyone but themselves. However, this
negative perception of identity does not match the identity perception of imam hatip
residents. Imam hatip people define themselves as intellectual, moral, not against
modernization and even closely following the innovations brought about by
modernization. There is no study in the literature that virtual communities, known
as spending leisure time, friendship channels, and hobby groups, can actually be
environments in which marginalization is made as a reflection of world views and
reference frames in society. In this sense, the study is important in terms of
categorically determining the existence of marginalization over identities and world
views.

Content analysis was used to conceptualize the data by categorizing it in the
study. Whether virtual communities will be grounds for marginalization due to
differences in identity and world view constitutes the problem of the research. In the
study, Imam Hatipler Kapatilsin 49 thousand 35 comments and posts in Facebook
Group were subjected to content analysis. The data were analyzed twice in
accordance with content analysis. Nvivo software was used to analyze the data. The
two main characteristics of the chosen group are that it consists of members who
define themselves as secular and they seemingly want only imam hatip schools to be
closed. However, as the contents are examined, it is seen that the manifestations of
the secular-conservative struggle, which started with the first period of Ottoman
modernization, continued with the first years of the Republic, and became even more
popular with the gaining power of the Justice and Development Party in the political
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field after 2002, took place in the virtual world. The group selected for research is a
closed group on Facebook, and entering the group depends on a number of
conditions. Some of these conditions are not to be a fake profile, not to be anti-secular
and not to post religious content. When a request is made to enter the group, that
profile (Facebook account) is examined by the group administrators and if it is found
sufficient according to the above features, it can only be included in the group. Since
the profiles and shares of the members in the group were examined at various time
intervals and "cleaning" was made in the group, the contents of the group such as
comments and shares in the specified time period were transferred to the computer
environment in a single database with the Nvivo software browser plug-in. With the
contribution of the change and transformation accelerated by the effect of
modernization and globalization in Turkish society, it has been accepted by a
segment of the society that conservative people represent traditional and secular
people. This distinction has created many schemas in minds. These schemes seem to
have remained the same and lost their characteristics, despite the changing
conservative human life over time. Such outdated schemes from the past can go as
far as marginalization, a wholesale perspective and not giving opponent to live one
step later. Such thoughts that seem out-of-date point to certain patterns. These do not
appear to be broadly valid. In this sense, it has been determined that the members of
the group, who define themselves as secular in the Facebook Group, are considered
to be religious and conservative with a wholesale perspective in their own minds,
and that they marginalize conservative people in seven different categories,
especially for the imam hatip school youth. These categories include being seen as
scapegoats, being marginalized due to religionism -religious distinction, being
marginalized due to political preferences and actions, being marginalized due to
differences in lifestyle and leisure activities, being seen as uncultivated-ignorant and
condemned to academic failure, being seen as out-of-date, being marginalized due
to low income constitute a whole. As can be seen, the categories that are formed as a
result of examining the posts and comments in the Facebook group, "Imam Hatipler
Kapatilsin", are expressed under seven headings. While creating these categories, 49
thousand 35 posts and comments were examined twice, resulting in the above
categories. It has been observed that the posts on the Facebook group titled Imam
Hatipler Kapatilsin, which is the subject of the study, and the comments made to
these posts generally take place on the basis of religion, and in this interaction, the
posts and comments with anti-religious content are intense.
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