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Ev Mimarisinin Aile ve Dini Hayat A¢isindan
Onemi"

Erol ERKAN™

Oz

Insamin barmma arayist ev ile neticelenmistir. Ev mimarisi dogal imkanlar kadar
toplumun yasam biciminden de izler tasir. Bununla beraber evin kendisi de insarnu bir hayat
tarzina zorlar. Modernite ile birlikte bir¢ok alanda degisim yasanmistir. Degisimin
goriildiigli alanlardan biri de kugskusuz ev mimarisidir. Bugiiniin ev mimarisi geleneksel
evlerden farkli olarak genis ailenin ikametinden ziyade cekirdek ailenin yerlesmesini ve
mahremiyetten te bireysellesmeyi dikkate almaktadir. Ayrica modern ev mimarisinde dini
referanslar bir tarafa birakilarak modern degerler ve tiiketim kiiltiirii etkili olmaktadur.
Boylelikle sosyal bir varlik olan insanin ontolojisiyle ¢eliskili bir durum ortaya ¢ikmakta,
insan yalnizlagip, mutsuzlasmaktadir. Ote yandan bireysellesme merkezli bir mimari aile
igerisinde sosyal degerlerin ve dini inancin yasanip aktarilmasinda bir takim engellere neden
olabilmektedir. Oysa toplumsal degerlerin ve dini inancin koklesmesi bakimindan aile igi
iletisimin ve paylasimin yogunlugu 6énemlidir. Modern mimarinin dogurdugu olumsuz bazi
sonuglar1 asmada geleneksel Tiirk evi bir imkan olarak belirmektedir.

Anahtar Kelimeler: Mimari, Aile, Dini Hayat, Geleneksel Ev, Modern
Konut.

The Importance of Home Architecture in terms of Family
and Religious Life

Abstract

Man's search for shelter resulted in home. Home architecture carries traces of the
lifestyle of the society as well as natural opportunities. However, the house itself forces
people to a lifestyle. With modernity, there have been changes in many areas. One of the
areas where change is seen is undoubtedly home architecture. Unlike traditional houses,
today's home architecture pays attention to the settlement of the nuclear family rather than
the residence of the extended family and individualization rather than privacy. In addition,
modern values and consumption culture are influential by leaving religious references aside
in modern home architecture. Thus, a situation emerges contradicting with the ontology of
the human being who has a social entity and the person gets lonely and unhappy. On the
other hand, an individualization-centered architecture can cause several obstacles in the
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living and transfer of social values and religious belief within the family. However, intensity
of communication and sharing within the family is important in terms of rooting of social
values and religious belief. The traditional Turkish house becomes as an opportunity to
overcome some of the negative results of modern architecture.

Keywords: Architecture, Family, Religious Life, Traditional House, Modern Housing.

Giris

Glintimiiziin temel problemlerinden birisi de yalnizliktir. Modernitenin
temel sacayaklarmndan biri olan bireysellesme modern insani yalnizlastirmig ve
boylelikle sosyal bir varlik olan insanin mutsuzluguna neden olmustur. Birey
sadece toplumsal yasamda degil, hane iginde de yalnizlasabilmektedir.
Bireysellesmeyi esas alan bir mimari anlayis evi otel odalarina doniistiirmiistiir. Bu
durum aile igi iligkilerden akrabalik, komsuluk iligkilerine ve hatta dini hayata
uzanan bir dizi olumsuzluklar1 da beslemektedir. Bu makalede ev mimarisi ile
sosyal iliskiler ve degerler arasindaki etkilesime odaklanilmakta, mimari a¢idan
insani iligkileri ve tefekkiiri dini hayati diri tutmanin imkan ile ilgili sorgulamalar
yapilmaktadir.

1. Kiiltiirel Bir Gosterge Olarak Mekan

Insan var oldugu giinden bu yana iginde yasadigi dogal gevreyle iliski
kurmus, cevreyi kendi temel ihtiyaglari dogrultusunda degistirmistir. Diger bir
ifadeyle insan gereksinimlerine gore dogay: kontrol etmeye, bulundugu mekan
degistirmeye gayret etmistir. Insanin barinma ihtiyacinin ve mekan ile kurdugu
iliskinin bir {iriinii de evdir. Ev insanin varligina isaret eden 6nemli bir mimaridir.
Insan ile ilgili bir kavram olan mi‘mari kelimesi “uzun &miirlii olmak, dmriinii
uzatmak; (bir ev) meskiin ve baymndir olmak, (evi) meskiin ve baymndir hale
getirmek” anlamlarina gelen amr(umr) masdarindan tiiretilmistir. Ayni kokten
gelen ma’mir, imare ve umran da Arapga’da genellikle hardb kelimesinin kargiti
olarak kullanilmakta ve bayindir olma veya bayindir kilmay: ifade etmektedir.
Ayrica “mesken ve bina” manasina da gelen bu sozciikler bahsedilen yapilarin
oturulabilir, kalict ve baymdir ozelliklerini belirtmektedir.? Dolayisiyla mimari
kelimesi koken itibariyle hayati, insani varolusu gostermektedir.

Siginma, barmnma ve giivenlik gibi temel ihtiyaglarin bir sonucu olarak
ortaya ¢ikan, insanlar icin evrensel bir olgu olan evin insasinda elbette ki fiziki
kosullar etki etmektedir. Ancak evin bigimlenisinde yalnizca fiziksel faktorler degil,
ayrica sosyo-kiiltiirel unsurlar da yansiyabilmektedir. Daha agik bir ifadeyle evin
ingasinda kiiltiirel degerler ve secimler, kurallar, normlar ve sosyal iligkiler ve

1Selcuk Miilayim, “Mimari”. Tiirkiye Diyanet Vakfi Islim Ansiklopedisi (Istanbul: TDV Yayinlari, 2005),
30/91.
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sembolik anlamlar etkili olabilmektedir.? Bu yoniiyle de ev/hane kiiltiirel bir
gosterge haline gelmektedir.

Amos Rapoport, insan-gevre iligkilerini kiiltiiriin birbirini tamamlayan tig
biitiinlesik perspektifiyle tanimlar: Ilki tipik bir grubun hayat tarzi, ikincisi
sembolik kodlardan olusan bilissel semalar, semboller ve anlamlar sistemi,
t¢linciisii ise kiiltiiriin ekolojik ve kaynaklarla ilgili olarak hayatta kalmak igin
uyum saglama stratejik seti oldugunu one siiren bakis agisi. Rapoport, kiiltiirii
ayrintili sekilde ele alir ve bilesenlerine ayirir. O, kiiltlir ve insan davraniglar:
arasindaki iligkiyi diinya goriisii, inaniglar, degerler, imge veya semalar ve yasam
bigimleri, davramslar silsilesi olarak soyuttan somuta giden bir siire¢ olarak
degerlendirir. > Bu durumda mimarinin insanin diinya goriisiiniin, inancinin,
toplumsal degerlerinin somut bir yansimasi oldugunu ifade edebiliriz.

Mahremiyet, kadm-erkek iligkileri, genis ya da gekirdek aile yapisi, ailenin
toplumdaki konumu ve degeri, komsuluk iliskileri ve ayrica din ev mimarisinde
etkili olabilen sosyal degerlerdir. Ev, onu insa eden toplumun maddi, manevi
yasamlarin1 gosterir. Toplumsal Orgiitlenme, insan iliskilerinden kaynaklanan
gereksinimler, siyasi yapi, ekonomik, teknik ve sanatsal imkanlar, tiretim bigimleri
ve ulasim sekli evlerin, mekanlarin niteliklerini belirler. Bu yoniiyle mekan
toplumsal orgiitlenme bi¢imini, hayat tarzini, maddi imkanlar1 ve diinya goriisiinii
yansitir.4

Giivenlik, mahremiyet ve bireysellik arayislarinin, sosyal dayanismanin ve
korkunun bir sonucu olarak ortaya ¢ikan ev mimarisi sosyal degerlerden etkilenir.
Boylelikle mimaride sadelik, tevazu, mahcubiyet, nezaket, zevk, umut, dindarlik ve
benzeri insani duygular, tavirlar ve haller “bicim ifadeleri” olarak kendini gosterir.
Bu duygularin zidd: kibir, gosteris, karamsarlik ve 6viinme gibi insani tutumlarin
yansimalarini da gorebilmemiz miimkiindiir. Bununla birlikte evlerin kendileri de
hayatin biitlinii igerisinde insani duygulara kaynaklik edebilmektedirler.>

Ev kiiltiirel bir ortamdir: Insanin hayat tarzi, gevreye bakisi ve onunla iligkisi,
sahip oldugu maddi ve manevi degerleri kiiltiiriin kapsamindadir. Yapi, sosyo-
kiiltiirel cevrenin dogurdugu bir 6gedir. Insanin sahip oldugu degerler, imgeler ve
hayat tarz1 insa ettigi yapiya yansirken, ayrica yapiy1 da sosyo-kiiltiirel bir unsura
doniistiiriir. Evin, insana iligkin fiziki, kiiltiirel ve toplumsal ozelliklerle birlikte

2Damla Atik — Nevnihal Erdogan, “Geleneksel Konut Mimarhigin Etkileyen Sosyokiiltiirel Faktorler:
Edirne’de Sinasi Dortok Evi”. Trakya University Journal of Natural Sciences 8/1 (2007), 22.

3 A. Rapoport, “House Form and Culture”. Englewood Cliffs, N.J. Prentice-Hall, 1969 akt. Atik &
Erdogan, “Geleneksel Konut Mimarligini Etkileyen Sosyokiiltiirel Faktorler", 22.

4 Yiiksel Gogebakan, “Karakteristik Bir Deger Olan Geleneksel Tiirk Evi'nin Olusumunu Belirleyen
Unsurlar ve Bu Evlerin Genel Ozellikleri”. Inonii Universitesi Kiiltiir ve Sanat Dergisi 1/1 (2015), 42.

5 Turgut Cansever, “Islam Mimarisi Uzerine Diisiinceler”. cev: Mustafa Armagan. Divan 1/1 (1996), 119-
146.
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estetik bir degeri de soz konusudur. Bu estetik deger kiiltiir ile dogrudan iligki
halindedir.s

2. inan¢ ve Mekanin (Evin) Etkilesimi

Insan, mekani sadece fiziksel bir gerceklik olarak algilamaz, hisseder, ona
baglanir, ondaki baz1 degismeler {izerinden kendilik duygularini agiklar. Mekan,
kimligin onemli degiskenlerindendir. Insan mekan ile iliski kurar, ona anlam
yiikler ve onunla kimligini inga eder. Mekan aracihigiyla insan bireyler, gruplar,
topluluklar ve kiiltiirler diizeyinde kimlik olusturur. Insan gibi mekanin kendisi de
kimliksiz diisiiniilemez. Insan mekan ile hem denetim ve giivenlik duygusu
ihtiyacini tatmin hem de kendisini ifade eder.”

Insan iligkilerini etkileyen, kimligini belirleyen, bicimlendiren bir faktor
olarak din mekani/mimariyi etkileyen sosyo-kiiltiirel unsurlar arasinda yer alir.
Insan gevresini kendi diinya goriisiiyle uyumlu bir bigimde organize eder ve
sekillendirir. Bu agidan sanat ve mimari ayni zamanda ahlak ve din alanina ait
driinlerdir. Dolayisiyla bir mimari yaklasim, varligin biitiinliigiinii ve varliklar
arasindaki kuvvetler hiyerarsisini dikkate almak durumundadir.® Zira mimari ile
inang arasinda yakin bir bag ve biitiinliik vardir.? Inancin yan1 sira ahlak, estetik,
kiiltiir ve gelenek gibi temel ilkeler de mimariye eslik etmelidir.!

Ev, i¢inde barindirdigi ve toplumun en kiiciik birimi olan aile ile bireyin
duygu ve diisiince diinyasini gelistirip sekillendiren bir mekandir. Neyin iyi ve
kotii, neyin dogru ve yanhs oldugunun aktarildigi, giizel ahlak ve davraniglarin
ogretildigi, inancin yasandig1 bu ortam ayrica kisiyi diinya hayatina ve &teki dleme
hazirlayan bir mekan olarak onemlidir.” Gergekte ev insanlar arasi mesafenin
asgari diizeye indigi, yliz ylize, samimi iligkilerin yasandigi bir yuvadir.’? Ev
mimarisi bu gercekleri dikkate alarak aile ici iligkileri artiracak big¢imde
tasarlanmalidir.

Aile ici iletisim din egitimi ac¢isindan da Oonemli bir faktordiir. Aile, dini
degerler ve iliskiler bakimindan ¢ocuklar icin bir model tegkil eder ve bu itibarla
ailede gerceklesen din egitimi ¢ocuklar: derinden etkiler. Ancak bunun igin ailede

6 Gogebakan, “Karakteristik Bir Deger Olan Geleneksel Tiirk Evi'nin Olusumunu Belirleyen Unsurlar”,
44.

7 Melek Goéregenli vd., Selcuk Kent Bellegi: Diin, Bugiin ve Gelecegin Zihinsel Temelleri (Izmir: Selguk
Belediyesi Selguk-Efes Kent Bellegi Yaynlari, 2013), 39, 40.

8 Cansever, “[slam Mimarisi Uzerine Dustinceler”, 124.

9 Murat Sentiirk, “Turgut Cansever Diislincesinde Sehrin Degisimi”. insan&Toplum 4/7 (2014), 32.

10 Faruk Turgut, "Bir Sehir Diislemek: Turgut Cansever Mimarhgi Uzerine Bir C6ziimleme". Sosyoloji
Divaru 4/7 (2016), 155-170.

11 Gogebakan, “Karakteristik Bir Deger Olan Geleneksel Tiirk Evi'nin Olusumunu Belirleyen Unsurlar”,
44.

12 Turgut, "Bir Sehir Diislemek", 169.
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saglikli bir iletisim kurulmalidir. Dini inan¢ ve tutumlarin sekillenmesiyle ilgili
ortaya konulan arastirmalar ve yapilan gozlemler, oOzellikle ilk g¢ocukluk
donemindeki aile iliskilerinin en etkili unsur oldugu hususunda uzlas: icindedir.
Taklit ve 6zdeglesme yoluyla baslayan dini hayat, ¢ocugun bireysel ilgisine ve
cevresinin dini hayatina gore zamanla gelisip derinleserek onun kisiliginin bir
parcast haline gelir.’® Dolayisiyla ailenin ikamet ettigi evin, aile i¢in saghkli bir
iletisiminin kurulmasina katkida bulunacak tarzda yapilandirilmasinin dogru ve iyi
bir din egitimine katki saglayacagi kuskusuzdur.

Aile biitiine sahip bir sistemdir ve bireylerin toplamindan &te bir anlama
haizdir. Aile, icindeki kisilerin birbirleriyle etkilesiminden olusan sosyal bir
gruptur. Her bir aile {iyesinin bir digeriyle irtibat1 sz konusudur. Bu iliskiler ag1
igerisinde her birey, kendi benlik bilincini ve kisiligini elde eder. Kisiligi oturmus
bireylerin yetismesi icin saglikli bir aile ortami ve etkili bir aile iletisimi gereklidir.
Aile igerisinde saglikli iletisim kurmanin ve ozellikle cocugu hayata hazirlamanin
ve onun saglam bir kisilige sahip olmasinin yolu iletisimden ge¢mektedir. Gozle
iletisim, bedensel iletisim, odaklastirilmis dikkat ve disiplin gibi aile i¢i iletisimin
cesitli bicimleri bulunmaktadir. * Tim bu iletisim tiriintin gergeklesebilmesi
mekanin tasarimiyla da yakindan ilgilidir. Aile tiyeleri arasinda iletigimi zayiflatan
bir mimari anlays, saglikli bireylerin ve kisiliklerin tesekkiiliinii de zorlagtiracaktir.

Insan, kuskusuz mimariyi gelistirirken aile ici iletisimi, diger ihtiyag¢ ve
imkanlarim1 dikkate almak, kendi inang sistemiyle ilgili olan bir referanslar
sistemini gz oniinde bulundurmak zorundadir. Ciink{i mimari aile hayatin, aile
bireyleri arasindaki iligkileri etkiler, bicimlendirir.’> Aile i¢indeki iletisimin temel
nedenlerinden biri, aile ig¢inde yazili olmayan yasalarla; hangi davrarnislarin
onaylandiginin, hangi davranisin nerede ve hangi sekilde yerine getirileceginin
ailenin yeni {iiyelerine aktarilmasidir. Aile ortaminda, kazandirilmak istenen
davranuslar degisik sartlandirmalarla kisinin yasamina yansitilmaya calisilir.’® Bu
gayelerin tahakkuku, ev i¢inde bireyi yalnizliga iten degil, aile iiyelerinin daha ¢ok
birlikte zaman gecirmelerini saglayacak, ortak paylasimlarini artiracak bir mimariyi
gerekli kilmaktadir. Ayrica tevazu, saygi nezaket, sadelik gibi duygularin
aktarilmasi, ahlak ve fazilete dair davraniglarin kazandirilmas: bir sekilde evin
mimarisinin bu hedeflerle uyumlu olarak yapilandirilmasimi zorunlu kilar. Sadelik
ve tevazudan uzak gosterisli bir ev mimarisinin sz konusu gayelerle celiskiye
diisecegi aciktir.

Insan, agkin “varlik”la arasina giren mesafeyi kapatmak, onunla iligkiyi
yeniden kurmak icin yasadigi mekanda arayis halinde olan bir varliktir. Bu

13 Stileyman Gilimriikglioglu, “Cocugun Din Egitiminde Ailenin Roli”. Kadmn Aragtirmalar1 Dergisi 3/1
(2017), 40.

14 Halil Apaydin, “Aile igi fletisim Cocugun Dinsel Gelisimine Etkisi”. On Dokuz Mayis Universitesi
[lahiyat Fakiiltesi Dergisi 12-13 (2012), 319-337.

15 Cansever, “Islam Mimarisi Uzerine Distinceler”, 119-146.

16 Apaydin, “Aile Ici fletisim Cocugun Dinsel Gelisimine Etkisi”, 321.
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cercevede mekan, insan icin bir emanet, hayatin varlik ve bi¢cim kazandig 6zel bir
alemdir. Stirgiin bir diinyada miilteci konumundaki insani mutlaka ulagtiran bir
aractir mekan. Hakikatin ve varolusun izini siirmek, onunla iligkili olarak bu
alemde mekana yapilacak miidahaleler ve ingalarla daha miimkiin hale gelecektir.
Mekanda olusan yikimin ise yansimalari olacak, insani iliskiler ve degerler
sisteminde de ciddi problemlere neden olabilecektir.!”

Dinler kendilerine 6zgii bicimde mimariyi etkiler. Inang sistemleri farkli olan
topluluklarm mimarileri de degisik olacaktir. Herhangi bir din miintesibinin evinin
planini ¢ocuklarin egitimi, ailenin yapisi, kiiltiirel amaglari, mahremiyet suuru ve
yaslilara saygi gibi degerler belirleyecektir. Mimari insa edildigi toplumun inang
sistemindeki degerlere gore bicim kazanir. Kisinin diinya goriisii ve inanc
eylemlere yansiyan psikolojik tavirlarin karakterini tanimlar ve belirler. insana has
duygular herhangi bir eserde, nesnede somutlagir, diisiince ya da duygular
maddede sekil bulur ki buna sanat denilmektedir.18

[slam mimarisinin de kendine has ozellikleri bulunmaktadir. Dogallik,
glizellik, huzur, irfani hiiziin, nege, sadelik, saygi, sevgi, sorumluluk bilinci, tevazu,
imit gibi degerler Islam’in ortaya koydugu mimari anlayista yer alir. Gosteris,
gurur, kasvet, kibir, timitsizlik Islam mimarisinde olumsuzlanan niteliklerdir. Insan
tizerindeki biitiin yapay, gayr-i mesri ve etik dis1 etkileri tamamen ortadan
kaldirmaya calisan Islam, saygideger bir Miisliman birey ve toplum arayist
icindedir. Islam’mn temel prensipleri ve yaraticiya, yaratilisa, insanin varolusg
igindeki yerine, varhgm hiyerarsisine inang Islam mimarisinin genetik kodlarin
teskil eder. Varligin, inancin, bilgi ve idrakin akli, ruhi ve dini seviyesi biitiin sanat
formlarinda somutlasir. Bundan 6tiirii, Islam sanatlar1 ve mimarisi nihai noktada
[slam inancinin yansimalaridir. Islami biling ve inancin iiriinii gercevesinde mimari
bir isyan ya da gii¢ sembolii degildir, diinyay1 giizellestirmenin bir aracidir.®
Dolayisiyla evler gosterisin, kibrin, riyakarhigin sembolii olarak degil, ahlakin,
merhametin, tevazuun mekani olarak yiikselmelidir. Aksi halde insanlar arasindaki
mesafelerin agilmasinda etkili olacak, gerek birey ve aile yasaminda ve gerekse
toplumsal hayatta olumsuz sonuglariyla yiizlesilecektir.

3. Modern Konut: Yalniz Birey

Insan, belli bir yasam tarzina gore gevresini sekillendirirken ortaya koydugu
eserler de orada yasayanlarin kiiltiirel diinyasini etkilemektedir.? Evler genellikle
bigimleriyle bir deger insa etmekte ve bu cercevede birey iizerinde yansimalar:
olmaktadir. Ev halkinin, ailenin birbirleriyle, ¢ocuklarla, yashlarla ve komsularla

17 Celaleddin Celik, “Evden Konuta Meskenin Sosyolojik Dontisiimii”. Diisiinen Sehir 3 (2017), 33.

18 Gogebakan, “Karakteristik Bir Deger Olan Geleneksel Tiirk Evi'nin Olusumunu Belirleyen Unsurlar”,
43.

19 Cansever, “Islam Mimarisi Uzerine Distinceler”, 119-146.

2 Celik, “Evden Konuta Meskenin Sosyolojik Dontistimii”, 30.



flahiyat Akademi Dergisi 79

iliskisi ve kusaklarin irtibati evin yapisinin dogurdugu yasam tarzina gore
sekillenmektedir.2!

Mimari yapilar hicbir bireyin yasam igerisinde etkisinden uzak kalabilecegi
bir 6ge degildir. Zira insan, hayatin her alaninda, uyurken bile siirekli mimari
yapilar ile i¢ ice yasamaktadir. Birey resim, heykel, seramik veya grafik gibi
sanatsal eserlerden sakinabilir, ancak mimariden ve onun etkilerinden ka¢inamaz.
Mimari insan davramglarini sekillendirir ve kisinin psikolojik durumunu etkiler.
Evler insan1 gevresel etkenlere karsi koruyan giivenli bir alan oldugu kadar, insan
faaliyetinin fiziki bir kayd1 olarak kiiltiirel bir karuttir. Bu kiiltiirel gosterge olma
niteligi bir ev mimarisinin olusumundaki belirleyici en 6nemli faktorlerden
birisidir. Evlerin bahgeleri, yollari, sokaklar1 ve komsuluk iligkisi, sosyal merkezlere
olan mesafesi tamamen bu kiiltiirel yapiyla iligkilidir.22 Kiiltiirel yapidaki degisimin
mimari izerinde de sonuglari olacaktir.

Giiniim{iz mimarisi modernitenin 6ngordiigii rasyonalite cercevesinde
sekillenmistir.2> Modernlikle birlikte bircok sey degismis, geleneksel yapilar ve
iliskiler bu degisim cercevesinde belli belirsiz bir goriiniime doniigmiistiir.
Komsguluk ve akrabalik iligkileri ekseninde donen geleneksel sehir kiiltiirii yerini,
beton bloklar ve ok kathi yapilar icinde yoneticiler, gorevliler ve kat sahipleri
arasinda isleyen bir biirokratik mekanik aglara terk etmistir. Artik mahallenin
kusatici, samimi ve dayanigsmac: iligkilerinde yeseren geleneksel bir ¢evre degil,
birbirini gor(e)meyen kat sakinlerinin oldugu soguk bir diinya sdz konusudur. Her
ne kadar insan her kosulda sosyal dokuya uygun yenilenmis iliskiler ve anlamlar
diizeni icinde varligimm siirdiirse de konutun ¢ok kath beton goriintimii, insani,
nitelikli bir devamlilik ¢izgisinden ¢ok, yipratici bir nesnelesme ve yalnizlasma
diinyasina siiriiklemisgtir.*

Ev mimarisindeki degisim, 6zerk ve 6zel odalarin tesekkiilii, bireyin ve
ailenin gevresiyle olan iliskilerini etkiledigi gibi aile igi iligkileri de etkilemektedir.
Mekanin degismesi yeni sorunlar dogurmakta, bu baglamda aile iiyeleri arasindaki
cemaatsel iliskiler zayiflamakta, insan ev igerisinde yalnizlasmaktadir.
Mahremiyetin korunmasindan Ote bireysellik temelinde ortak yasam alanin
boliinmesi, 6zerkligi artiran bir mimarinin gelismesi paylasimin, birlikte zaman
gecirmenin nedenlerini ortadan kaldirmakta, ailenin birlik ve beraberligini zay:f bir
zemine yaslamaktadir. Evlerin cekirdek aileler icin tasarlanir olmasi kusaklar
arasindaki mesafeyi ag¢maktadir. Boylesi bir ortamda geleneksel degerlerin
yasanmasi ve korumasy, sosyal degerlerin aktarilmas: giiglesmektedir. Yalnizlasan
cocuk teknolojinin imkanlarindan yararlanarak degisik aglar icerisine dahil
olmakta, sosyallesme bi¢imi degismektedir. Tim bu gelismeler dini hayati da

21 Sentiirk, “Turgut Cansever Diisiincesinde Sehrin Degisimi”, 39.

2 Gogebakan, “Karakteristik Bir Deger Olan Geleneksel Tiirk Evi'nin Olusumunu Belirleyen Unsurlar”,
42.

3 Turgut, "Bir Sehir Diislemek”, 155.

2 Celik, “Evden Konuta Meskenin Sosyolojik Dontistimii”, 33.
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etkilemekte, karmasik iligskiler aginda yasanilarak aktarilan din, nakledilen bir
bilgiye dontismektedir.

Toplumsal gelenekleri ve degerleri dikkate alan bir mimari yerini pozitivist
epistemolojinin mekan algisma yaslanan, metafizik diinya ile bagini1 koparan bir
mimari anlayisa birakmistir. Giiniimiiz evlerinin mimarisi, evleri kiiresel tiiketim
kiiltiirtiniin bireyci sekiiler bir mekanina dontistiirerek, bir anlamda maddi-manevi
tahribatlarin yolunu dosemistir. Insanin tasavvur ettigi diinyaya bir mesaj olarak
sekillendirmeyi arzu ettigi, uzak kaldigi hakikate Ozlemini yansittifi mekan
modernlikle birlikte standartlasan bir yapiya, bir tiiketim nesnesine, gostergeler
tizerinden kiginin kendisini tatmin aracina dontismiistiir. Modern ev, insanin agkin
varlikla iligkisini kuran, diger varliklarla biitiinlesmesini temin eden bir deger
olmanin uzagina diismiistiir. Bugiiniin evleri, ¢ekirdek ailenin standardize edilmis
evini ve kaliplasmuis iliskiler diizenini temsil etmektedir.?> Ayrica modern insanin
ihtirasini, kargasasini, agresifligi, bireyci ve geligkili tutumlarini, belli bir bilingten
yoksunlugunu, diger varliklarla araya mesafeler koyan pragmatik anlayisinu
yansitmaktadir.2

Geleneksel degerler, duyarliliklar, mimari ve kentsel kalite pragmatik bir
anlayis, bilingsiz ve plansiz bir yaklagim ile yitirilmektedir. Insan1 ve dogay1
merkeze alan bir bilincin yoksunlugu, insami ekolojiden kopuk tuhaf bina
topluluklari ile kars: karsiya birakmaktadir. Dogadan kopuk bir sekilde inga edilen
apartman dairelerinin bir diger olumsuz tarafi ise insan saglhigini, ozellikle de
kiginin psikolojik saghgimi olumsuz yonde etkileyebilmesidir. Yeteri kadar 1sik
alamayan ve yeteri kadar dogayla baglanti kuramayan odalar insanlan fiziksel
oldugu kadar ruhsal agidan da olumsuz bicimde etkilemektedir. Bu durum aile
iligkilerine yansimakta, aile tiyeleri arasinda gerginliklerin ve c¢atismalarin
yasanmasina neden olmaktadir.?”

Bugiliniin mimari tasarimlarinda insan faktoriiniin 6nemli goriildigiini
sOylemek giigtiir. Duyarsizlasan soguk duvarlardan baska, insani, yasanmishig:
yansitan bir unsura rastlanilmamaktadir.?® Giinlimiiz mimarisi, ontolojik olarak
toprak ile iligkili insan1 topraktan ve dogal cevreden uzaklastirmis, bu durum da
kisinin psikolojik durumunu olumsuz bigimde etkilemistir.?” Bu agidan evlerin
mimarisinde mekanin doniistiirticii giicii dikkate alinmalidir. Mekan, insanla
anlam elde eder ve tamamlanir. Mekanin temel unsuru insani olmasidir.
Dolayistyla evlerin ingsasinin ekolojik olmasi, topografyayla ortiismesi, cevresiyle
neredeyse biitiinlesecek kadar ahenk saglamasi, bagka insanlarin varlig1 ve haklar

% Celik, “Evden Konuta Meskenin Sosyolojik Doniistimii”, 30-41

26 Cansever, “Islam Mimarisi Uzerine Distinceler”, 119-146.

27 Alperen Kayserili, “Tiirkiye’de Modern Konut Kiiltiir(i”. Kent Calismalar: I, ed. Arif Kegeli-Saban
Celikoglu (Ankara: Detay Yayincilik, 2014), 259.

28 Hamdji Ergiil, “Mimarligin Thmal Edilen Sosyal ve Toplumsal Y6nii”. ISITES (2015), 1072.

2 |, Umut Kukarac1 — A. Murat Aktemur, “Modernlesme Siireci icerisinde Erzurum Konut Mimarisinin
Geldigi Nokta”. Giizel Sanatlar Enstitiisii Dergisi 11 (2003), 52.
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ile uyumlu olmasi gerekmektedir. Evler insanin kiltiiriinii, hayat tarzimni,
aligkanliklarini, i¢ diinyasini yansitmalidir. Aksi halde aile ve toplum yasami
bundan olumsuz olarak etkilenecektir. 3 Kuskusuz dini hayat da bu
olumsuzluklardan payina diigeni alacaktir.

Ailede din egitimi bir diisiinceyi aktarmaktan ¢ok, bir yasama ve duyma
bigiminin aktarilmasi ile miimkiin hale gelir. Iyi bir din egitiminin 6ncelikli kosulu
anne-babanin kendi yasamlar1 ile ¢ocuklarina 6rnek olmalaridir. Bilhassa ilk
cocukluk doéneminde ¢ocuklarin zihinsel gelisimi dikkate alinarak somut
Orneklerden hareketle dini igerikler aktarilmalidir. Aile, dinl davramislarin ve
iligkilerin tezahiir ettigi kiiciik bir toplum modelidir. Dini degerler ailede temsil
edilen sekliyle ¢cocugun diinyasinda yer edinir. Aile {iyelerinin dini davranislar1 ve
kullandiklar1 dini deyimler, ifadeler, onlar1 dogrudan dogruya sembolize eden
deruni bir yasant: icinde yer tutar. Bu agidan ailede din egitimi ¢ocugu derin bir
sekilde etkiler.3' Ancak bireyi yalmizlastiran, aile i¢i mesafeleri artiran modern
konutun dini degerlerin temsili i¢in uygun bir zemin oldugunu sdylemek zor olsa
gerektir.

Dini hayat bakimindan doga ile i¢ ice bir yasam oOnemli bir husustur.
Dindarlik deruni diisiinceden, tefekkiiri hayattan beslenir. Dogadaki her bir varlik,
tasarruf, olus, eylem askin varliktan izler tasir. Bu idrak ile dogaya yonelen bireyde
inang derinlesir, din giiclii bir tutum ve davranis olarak tezahiir eder. Giinesin
dogusunu/batisini, gokyliziiniin, denizin ihtisamin1 baharda agan bir cicegin
giizelligini, canhlardaki merhameti, doganin birbiriyle uyumunu idrak eden kisi
hakikatin izini siirecek, o hakikatle oOrtiisen bir yasam tarzina gli¢lii adimlar
atacaktir. Dolayisiyla doga ile insan arasini agan bir mimari, insan1 huzursuzluga
siiriikleyecegi gibi askin varlikla bagini da zayiflatacaktir.

Yasanabilir bir cevrenin ingasi, fiziksel kogullar ve imkanin dikkate
alinmasimi zorunlu kildig: gibi insani degerlerin, inancin, sosyal degerlerin de gz
oniinde bulundurulmasmi gerektirmektedir. Insanin inanan ve sosyal bir varlik
oldugu gercegi goz ardi edildiginde bedel olarak huzursuz, mutsuz insanlarla
karsilasilacaktir.  Insan-cevre  etkilesimi  cercevesinde mimarinin  insan
davrarnuslarini yapilandirdigi, sadece insanlar arasindaki uzakligr degil, askin
varlikla, metafizik &alemle ve diger varliklarla mesafesini de tayin ettigi
hatirlanmalidir. Ev mimarisi aileyi dagitan, aralarindaki iliskiyi zayiflatan, sosyal
degerlerinin aktarimini zorlastiran, bireyciligi merkeze alip kisiyi yalnizliga ve
mutsuzluga iten bir anlayis yerine aile i¢i iletisimi artiran, ortak paylasim alanlarini
¢ogaltan, birlikte daha ¢ok zaman gecirmelerini saglayan, kusaklar aras: bag1 kuran
bir tasavvura sahip olmalidir. Bu cercevede geleneksel Tiirk evi modern mimariye
151k tutabilir.

% Ergiil, “Mimarligin fhmal Edilen Sosyal ve Toplumsal Yénii”, 1072.
31 Apaydin, “Aile ici fletisim Cocugun Dinsel Gelisimine Etkisi”, 319-337.



Ev Mimarisinin Aile ve Dini Hayat Acisindan Onemi 82

4. Aile i¢in fliskiyi Canli Tutmanin Bir imkan1 Olarak Avlulu Ev

Sehirlesme literatiiriimiizde yatay sehirlesme olarak yer alan ve geleneksel
motife karsilik gelen Tiirk evi, kaybolmus komsuluk iligkilerinin ve nitelikli insani
yasayisin yesermesi agisindan nitelikli bir imkandir. Tiirk evi, sehirleri mimari ve
kiiltiirel agidan ¢irkinlige mahk(m eden betonarme yapilarin tasallutundan
kurtaracak, hava, gevre ve giiriiltii kirliligi ile kusatilan modern kent cangilindan
uzaklastiracak, cocuklari, gencleri ve yaghlar1 saglikli komsuluk iligkilerinde
sosyallestirecek bir sosyal mekan tahayyiilii olarak oniimiizde durmaktadir. Tiirk
evi, fiziksel bir barinagin 6tesinde canl sosyo-kiiltiirel bir diinya tasavvuru olarak
belirmektedir.?

Glintimiiziin modern konutlar1 dogadan kopuk, insan iligkilerini korelten,
samimiyetsiz, soguk iliskilere, ¢ikara dayali birlikteliklere neden olan bir yapiya
sahiptir. Betonarme yapim sistemi ve onun iiriinii olan apartman daireleri, insanin
fiziksel ve ruhsal saghigini olumsuz bicimde etkilemekte, cesitli hastaliklara neden
olabilmektedir. Buna mukabil geleneksel evler doga icerisinde, dogaya ragmen
degil, onunla uyumlu ve birlikte, gosteristen uzak bir bigimde yer alir. Geleneksel
evler gosteristen uzak, ruh saghgin dikkate alan ve gorsel acidan huzur veren bir
yapidadir. Geleneksel Tiirk evi sosyal iligkilere imkan saglayan ve bu iligkileri
besleyecek niteliktedir. Ornegin evin en giizel yerinde tasarlanmis ve en siislii odast
olan selamlik Tiirk toplumunun misafirperverliginin mekanda somutlagsmasidir.?
Yine geleneksel Tiirk evinde bulunan avlu insani iliskilerin kavsaginda bulunur ve
bu bakimdan 6nemli iglevler iistlenir.

Dinlenme, oturma ve uyuma bi¢imi evi sekillendirir. Bu gercevede avlu hem
sosyallesmenin en 6nemli zemini ve ortak kullanim alan1 hem de ailenin bir araya
geldigi, giinliik islerin yuriitildigi bir yerdir. Diinya goriisii ve hayat tarzi ile
iligkili olarak doga ile barisik ve biitiinlesmis olan geleneksel Tiirk kiiltiiriinde oda
0zel alan iglevini {istlenirken, avlu ailenin ortak alanidir; mahremiyet anlayigiyla ile
ilgili olarak uyuma ihtiyac1 genellikle odada karsilanirken, aile iiyelerinin ortak
dinlenme ve oturma mekan: avludur. Avlu aile fertlerinin yani sira komsularla da
sosyal etkilesim alanidir. Mahremiyet yorumuna gore, bilhassa kadin igin
Ozellesmis bir mekandir.* Haremlik selamlik icin uygun olan bu yapi, ayn
zamanda kalabalik bir ailenin ikametine imkan verir. Avlu etrafina dizilen miistakil
odalar, aile iginde bir kag evli ¢iftin bir arada bulunmasina saglayarak genis bir aile
i¢in de evi uygun hale getirir.®> Geleneksel evlerin daha genis bir ailenin ikameti
igin miimkiin yapisina mukabil, modern evler daha ¢ok cekirdek aileler igin

32 Celik, “Evden Konuta Meskenin Sosyolojik Doniistimii”, 30-41.

3 Kukaraa & Aktemur, “Modernlesme Siireci Icerisinde Erzurum Konut Mimarisinin Geldigi Nokta”,
47,51.

%S, Giilgin Bozkurt — Hakan Altincekic, “Anadolu’da Geleneksel Konut ve Avlularin Ozellikleri ile
Tarihsel Gelisiminin Safranbolu Evleri Orneginde irdelenmesi”. Journal of the Faculty of Forestry Istanbul
University 63/1 (2013), 79-85.

3% Celik, “Evden Konuta Meskenin Sosyolojik Doniistimii”, 30-41.



flahiyat Akademi Dergisi 83

tasarlanmistir.® Modern konutu sadece cekirdek aile igin uygun olmasi aile ici
iliskilerden akrabalik iligkilerine, komsuluk ve misafirlik iligkilerine degin olumsuz
yansimalara yol agmaktadir.

Aile icinde bireyin kisilik gelisimine ve sosyallesmesine katki saglamak,
onun diger insanlarla iligki kurabilme ve onlarla paylagsabilme yetenegini
gelistirmek i¢in ¢aba sarf etmek gerekir. Bu saglandig: takdirde bireyin toplumsal
degerleri kabullenmesi veya toplum tarafindan etik dist bulunan diisiince ve
davranuslar1 reddetmesi daha kolay bir hale gelir.?” Bu acidan avlulu ev hem aile ici
hem akrabalar arasi irtibati ve hem de komsuluk iliskilerini temin etmesi ve
artirmasi dolayisiyla 6nemlidir.

Evlerin tasariminda ailenin maddi ihtiyaclarindan 6te, manevi degerlerinin
korunmasma yonelik ¢oziimler aranmalidir. Evlerin, sadece bir barinak olarak
degil, ailenin 6z kiiltiiriinii yogun bir sekilde yasayabilecegi ve sosyal degerleri
¢ocuklarma rahatlikla aktarabilecegi, dogayla baristk huzurlu bir yuva olarak
tasarlanmas: hedeflenmelidir.? Varlikla iligkisi i¢inde insanin mekana yaklasimai,
bir sahip olma ve tiiketme mantiindan ziyade kendisini varolusa gotiirecek estetik
bir arayisin esliginde olmalidir. Mekan, anlami ve hakikati arayan insanin iyiligi ve
glizeli naksetme istidadi agisindan bir arag olarak vardir. Evrensellesmis, tiiketimin
nesnesine indirgenmis, standart evin estetik bir degere doniismesi, kisisel, milli ve
medeni kodlar1 naksetme zemini olmasi neredeyse imkansizdir.?

Sonug

Insanin temel ihtiyaclarindan olan evin bicimlenisinde fiziksel kosullar etkili
oldugu gibi sosyo-kiiltiirel kosullar da etkili olmaktadir. Boylelikle ev bir yoniiyle
fiziksel imkanlarin bir yOniiyle de hayat tarzinin somut bir tezahiirii olarak
belirmektedir. Ancak mekanin kendisi de yasamu sekillendirmekte kimi duygulara
kaynaklik edebilmektedir. Bundan 6tiirii insan evi inga ederken insan ontolojisini,
sosyal degerleri, dini referanslar1 ve doga ile uyumu dikkate almak durumundadir.

Toplumsal degisime bagli olarak evlerin mimarisi de degismektedir.
Mekanin degisimi insan iligkilerini yeniden yapilandirmaktadir. Bugiiniin konut
mimarisi statii gostergesi olarak siniflar arasina ¢izgi ¢ektigi gibi boliinmiis odalar:
ve ortak kullanim alanlarinin azaltilmasi ile bireyi aile icinde yalnizliga
siiriiklemektedir. Mahremiyet Islam’in da énemsedigi bir husustur. Ancak modern
konutlar mahremiyetten ¢ok bireysellesmeyi esas almakta bu da aile iginde birlikte
gecirilen zamani ve paylagimi azaltmaktadir. Aile igcinde yasanan yalnizlik sosyal

3 Kayserili, “Tiirkiye’de Modern Konut Kiiltiirii”, 261.

% Apaydin, “Aile ici fletisim Cocugun Dinsel Gelisimine Etkisi”, 319.

3 Kukaraa & Aktemur, “Modernlesme Siireci Icerisinde Erzurum Konut Mimarisinin Geldigi Nokta”,
52.

3 Celik, “Evden Konuta Meskenin Sosyolojik Dontistimii”, 33.
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degerlerin aktarilmasinda giicliige neden oldugu gibi dini hayat agisindan da
olumsuz etkilere sahiptir.

Modern konut, bireyi yalnizlastirmasinin ve ailede yiiz yiize, sicak, samimi
iligkileri zayiflatmasmin yam sira kisinin doga ile baglarm da kopardigi igin
tefekkiirii de engellemektedir. Agkin varhigmn izini ancak deruni diisiince ile
siirebilen insan, dogadan kopmakla ayr1 bir yalmzliga ve mutsuzluga
suriiklenmekte; huzur arayisi, bitmek bilmeyen bir yolculuga doniismektedir.
Ayrica tiiketim toplumunda tiiketim nesnesi olarak bir imaj gostergesine doniigen
evler Islam’mn 6ngordiigii tevazuun, sadeligin yerine kibrin, gosterisin vitrini haline
gelmektedir. Boylelikle ¢cocuga kazandirilmak istenen ahlaki degerlerle celisen bir
durumun yasanmasina yol agmaktadir.

Sosyal iligkilerin saglikli kurulabilmesi, topluma ait degerlerin dogru sekilde
iletimi ve inancin bireyde koklesebilmesi igin insani, sosyal degerleri ve inanc
merkeze alan bir mimari anlayisa ihtiyactmiz var. Bu anlamda geleneksel Tiirk evi
aile ici iliskileri, akrabalik ve komsuluk baglarini canli tutmanin ideal bir tipi olarak
karsimizda durmaktadir. Avlulu Tiirk evi bireyin doga ile iletisimini de canh
tutmakta, bagin giiclendirmektedir. Boylelikle tefekkiir hayatini beslemektedir. Bu
yoniiyle de modern mimariye rehberlik etme potansiyeline sahiptir.
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The Importance of Home Architecture in terms of
Family and Religious Life”
Erol ERKAN™

Abstract

People's search for sheltering resulted in homes. Home architecture carries traces of
social lifestyle as well as natural opportunities. Houses force people to live a specific lifestyle.
The period of modernity has created various changes in many areas, one of which is home
architecture, where doubtless changes have occurred. Unlike traditional houses, modern
home architecture attributes attention to the settlement of a nuclear family rather than the
residence of the extended family, and to individualization rather than privacy. In addition,
modern values and the consumer culture, as well as religious references in modern home
architecture, are influential. Thus, a case contradicting the ontology of humans who are
social subjects emerges, making people lonely and unhappy. An individualization-centered
architecture can cause several obstacles before living and transferring social values and
religious beliefs within the family. However, the intensity of communication and sharing
within the family is important for the social values and religious beliefs becoming more
rooted. Traditional Turkish houses are the means to overcome some of the negative results of
modern architecture.

Keywords: Architecture, Family, Religious Life, Traditional House, Modern Housing.

Ev Mimarisinin Aile ve Dini Hayat A¢isindan Onemi

Oz

Insamin barinma arayisi ev ile neticelenmistir. Ev mimarisi dogal imkanlar kadar
toplumun yasam biciminden de izler tasir. Bununla beraber evin kendisi de insan1 bir hayat
tarzina zorlar. Modernite ile birlikte bir¢ok alanda degisim yasanmistir. Degisimin
goriildiigli alanlardan biri de kuskusuz ev mimarisidir. Bugiiniin ev mimarisi geleneksel
evlerden farkli olarak genis ailenin ikametinden ziyade cekirdek ailenin yerlesmesini ve
mahremiyetten Gte bireysellesmeyi dikkate almaktadir. Ayrica modern ev mimarisinde dini
referanslar bir tarafa birakilarak modern degerler ve tiiketim kiiltiirti etkili olmaktadar.
Boylelikle sosyal bir varlik olan insanin ontolojisiyle geligkili bir durum ortaya ¢ikmakta,
insan yalnizlasip, mutsuzlagsmaktadir. Ote yandan bireysellesme merkezli bir mimari aile
igerisinde sosyal degerlerin ve dini inancin yasanip aktarilmasinda bir takim engellere neden
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olabilmektedir. Oysa toplumsal degerlerin ve dini inancin koklesmesi bakimindan aile igi
iletisimin ve paylasimin yogunlugu énemlidir. Modern mimarinin dogurdugu olumsuz bazi
sonuglar1 asmada geleneksel Tiirk evi bir imkan olarak belirmektedir.

Anahtar Kelimeler: Mimari, Aile, Dini Hayat, Geleneksel Ev, Modern
Konut.

Introduction

One of the main problems of modern time is solitude. Individualization,
considered as one of the main elements of modernity, has made modern people
lonely and caused them to be unhappy despite being social subjects. People can get
lonely not only in their social lives but also within their homes. An architectural
approach based on individualization has turned houses into hotel rooms, which has
contributed to the development of various negative cases seen in domestic
relationships, kinship-based relationships, neighboring-related ties and even
religious life. This study focuses on the interaction between housing architecture
and social relationships and values, and it questions the issue of keeping human
relationships and religious life active from an architectural perspective.

1. Space as a Cultural Indicator

People have been in relationships with the environments they have lived in,
and they have changed these places in line with their basic needs. In other words,
people have made efforts to control nature and changed where they have lived
based on their needs. One of the results arising from people’s need to take shelter
and from the relationship with space reflects houses, which are the important
architectural elements indicating people’s presence. The term mimari was derived
from the stem amr (umr), meaning “longevity, increasing the life of an object,
inhabited or developed house, or making a house inhabited and developed.”
Moreover, the concepts of mamur, imare and umran from the same stem are used as
the antonym of the Arabic term harab, meaning the development of making an
object developed. In addition, these terms also mean “residence and building”, and
they indicate the inhabitable, permanent and developed properties of a building.!
Therefore, in its origins, the concept of architecture indicates life and human
presence in its essence.

The construction of houses, which are built universally as a result of basic
needs, such as taking shelter or staying safe, is affected by physical conditions.
However, not only do the physical factors influence the construction, but socio-
cultural factors also play a key role in this regard. In clearer terms, cultural values,

1Selguk Miilayim, “Mimari”. Tiirkiye Diyanet Vakfi Islim Ansiklopedisi (Istanbul: TDV Yayinlari, 2005),
30/91.
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selection, rules, norms, social relationships and symbolic meanings can be effective
in the construction period regarding houses.2 Accordingly, houses turn into cultural
indicators.

Amos Rapoport defines the human-environment relationships from three
integrated cultural perspectives completing one another: The first is the lifestyle of
a group; the second is the cognitive schemes, symbols and meaning system
consisting of symbolic codes; and third is the perspective suggesting that culture is
a strategic adaptation set used to survive within the ecological resources and
environments. Rapoport examines a culture in detail and divides it into various
components. He also considers the relationship between culture and human
behaviors as a process extending from abstract to tangible elements covering world
views, beliefs, images, schemes, lifestyles and a series of attitudes.? It is clear that
architecture is a concrete reflection of worldviews, beliefs and social values.

Privacy, relationships between men and women, extended or a nuclear
family structure, social place and value of families, neighborhood relationships and
religious approaches are among the social values affecting housing architecture.
Houses reflect the financial and mental statuses of their constructors. Social
organization, needs arising from the relationships between people, political
structure, financial, technical and artistic opportunities, manufacturing manners
and type of transportation determine the forms of houses and spaces. Accordingly,
spaces reflect the manner of social organization, lifestyle, financial opportunities
and world views.*

The housing architecture arising from the search for security, privacy and
individuality as well as social solidarity and fear is affected by social values. Thus,
human feelings, attitudes and concepts such as simplicity, modesty,
embarrassment, politeness, pleasure, hope, religiousness and so on show
themselves as “formal expressions”. The reflections of attitudes and feelings that
are the opposite of the afore-noted, such as greed, vanity, pessimism and boasting,
can also be seen in housing architecture. In addition, houses can also serve as the
sources of human feelings within the flow of life.>

A house is a cultural environment: People’s lifestyles, perspective toward
their environments and relationships with these environments, and their financial
and spiritual values are within the context of culture. A building is the result of a
socio-cultural environment. People’s values, images and lifestyles are reflected in

2Damla Atik — Nevnihal Erdogan, “Geleneksel Konut Mimarhigin1 Etkileyen Sosyokiiltiirel Faktorler:
Edirne’de Sinasi Dortok Evi”. Trakya University Journal of Natural Sciences 8/1 (2007), 22.

3 A. Rapoport, “House Form and Culture”. Englewood Cliffs, N.J. Prentice-Hall, 1969 cited by Atik &
Erdogan, “Geleneksel Konut Mimarligini Etkileyen Sosyokiiltiirel Faktorler", 22.

4 Yiiksel Gogebakan, “Karakteristik Bir Deger Olan Geleneksel Tiirk Evi'nin Olusumunu Belirleyen
Unsurlar ve Bu Evlerin Genel Ozellikleri”. Inonii Universitesi Kiiltiir ve Sanat Dergisi 1/1 (2015), 42.

5 Turgut Cansever, “Islam Mimarisi Uzerine Diisiinceler”. Trans.:> Turgut Cansever, “Islam Mimarisi
Uzerine Diigiinceler”. Trans.: Divan I/1 (1996), 119-146.Mustafa Armagan.
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the buildings they construct, turning these architectural elements into cultural
objects. Houses have aesthetic values as well as physical, cultural and social
characteristics related to humans. This aesthetic value is directly related to culture.6

2. Interaction Between Beliefs and Space (House)

People do not perceive spaces as physical reality solely. Instead, they feel
them, become attached to them and explain their own feelings through certain
changes in these spaces. Space is among the important variables of identity. People
establish relationships with spaces. Moreover, they assign meanings to them and
built their own identities with these spaces. Through the spaces, people build
identities as individuals, groups, communities and cultures. Accordingly, people
cannot be deemed separate from their identities, which is also the case for spaces.
Spaces help people meet their needs for supervision and security and express
themselves.”

As a factor that affects human relationships and determines and shapes their
identities, religion is among the socio-cultural elements affecting
spatial/architectural approaches. People organize and shape their environments in
line with their own world views. Accordingly, art and architecture can also be
examined under the titles of ethics and religion. Therefore, an architectural
approach needs to consider the integrity of subjects and objects, and the hierarchy,
or power between them.® There is a close tie and integrity between architecture and
beliefs.® In addition to beliefs, basic principles and concepts such as morals,
aesthetics, culture and tradition should coexist within the architecture.!?

Houses are the spaces that shape the emotions and thoughts of people
through the concept or organization of families as the smallest social units.
Considered as the places where benevolent, malevolent, correct and wrong actions
and concepts, as well as ethics, are taught and where beliefs are practiced, houses
are important objects helping people get ready for this and eternal world."" Houses
are the locations that minimize the distance between people and where face-to-face,

6 Gogebakan, “Karakteristik Bir Deger Olan Geleneksel Tiirk Evi'nin Olusumunu Belirleyen Unsurlar”,
44.

7Melek Goregenli et al., Selcuk Kent Bellegi: Diin, Bugiin ve Gelecegin Zihinsel Temelleri (Izmir: Selguk
Belediyesi Selguk-Efes Kent Bellegi Yaynlari, 2013), 39, 40.

8 Cansever, “Islam Mimarisi Uzerine Diistinceler”, 124.

® Murat Sentiirk, “Turgut Cansever Diislincesinde Sehrin Degisimi”. Insan&Toplum 4/7 (2014), 32.

10 Faruk Turgut, "Bir Sehir Diiglemek: Turgut Cansever Mimarligi Uzerine Bir Coziimleme". Sosyoloji
Divarnu 4/7 (2016), 155-170.

11 Gogebakan, “Karakteristik Bir Deger Olan Geleneksel Tiirk Evi'nin Olusumunu Belirleyen Unsurlar”,
44.
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sincere relationships are experienced.’? Housing architecture should be planned,
considering these points to improve domestic relationships.

Domestic communication is an important factor in terms of religious
education. Family is a model for children in terms of religious values and
relationships, and the religious training provided within the families affect the
children deeply. However, a proper domestic relationship should be established for
that purpose. The studies and observations regarding the formation of religious
beliefs and attitudes agree upon the point that domestic relationship is effective the
most during the early childhood years. Children’s religious lives starting with the
actions of imitating and identification, are developed in time based on children’s
personal interests and religious attitudes of the people around them, and these lives
and practices become a part of their personalities.!® Therefore, it is clear that
constructing houses or residences in a manner to ensure proper domestic
relationships and communication will contribute to good and well-planned
religious training.

Family is a holistic system that has a meaning going beyond the unity of
people. A family is a social group consisting of the interaction between the
members of it. Each member of a family interacts with one another. Every people
within this relationship achieve their own sense of self and personality. A healthy
domestic environment and effective domestic communication are needed to raise
people with a developed personality. Establishing a proper domestic relationship
and helping children get ready for life and have a developed personality are
directly related to communication. Domestic communication has various styles,
such as visual communication, physical communication, focalized attention and
discipline.’* Application of these communication styles is directly related to the
spatial designing. An architectural conception that weakens the communication
between family members will make the process of developing healthy personalities
challenging.

People need to consider the concept of domestic communication and other
relevant needs and opportunities, and to keep in mind the system of references
related to their own belief systems when developing the architecture because
architecture affects and shapes the domestic life and the relationships between
family members.’> One of the main reasons behind domestic communication is to
reflect what sorts of attitudes are approved and how these attitudes are displayed
in certain places to the new members through the non-written records.
Accordingly, efforts are made to reflect the attitudes to be gained within the

12 Turgut, "Bir Sehir Diiglemek", 169.

13 Stileyman Gilimriikglioglu, “Cocugun Din Egitiminde Ailenin Roli”. Kadmn Arastirmalar1 Dergisi 3/1
(2017), 40.

14 Halil Apaydin, “Aile Ici fletisim Cocugun Dinsel Gelisimine Etkisi”. On Dokuz Mayis Universitesi
[lahiyat Fakiiltesi Dergisi 12-13 (2012), 319-337.

15 Cansever, “Islam Mimarisi Uzerine Distinceler”, 119-146.
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domestic environment through various phases of conditioning.'® The recognition of
these objectives requires an architecture that will enable them to have time
collectively, rather than staying alone, and that will increase the common actions
and concepts between them. In addition, reflecting certain emotions such as
modesty, respect, politeness and simplicity as well as teaching attitudes and
concepts such as morals and honor necessitates organizing the architecture of the
house in line with these objectives. It is clear that housing architecture that is free
from simplicity and modesty will contradict the afore-noted targets.

Humans are constantly in search of anything necessary to close the gap
between love and presence and to establish a love-based relationship within their
residences. Accordingly, spaces are like deposits or particular places where life
gains a presence and shape. Moreover, they are the locations where people in exile
achieve absolute knowledge. Investigating traces of facts and existence can be a
reality through the interventions made to spaces in this regard and construction
processes. The demolitions occurring in spaces will have adverse reflections and
create serious issues within the human relationships and systems of values.!”

Religions affect architectural approaches in specific ways. Architectures seen
in societies with different belief systems will also be different. The plan of the house
of a person with a certain religious belief is affected by the education of that
person’s children as well as family structure, cultural purposes, understanding of
privacy and respect to older adults. Architecture is influenced by the values within
the belief system of the relevant society. The worldviews and beliefs of people
define and determine the aspects of their psychological attitudes reflected in their
actions. Human feelings become visible in any works or objects, and thoughts or
emotions gain a shape within objects, which is called art.’s

Islamic architecture has its specific qualities. Values and concepts such as
naturality, beauty, peace, knowledge, artistic blues, joy, simplicity, respect, love,
sense of responsibility, modesty and hope can be seen within the architectural
approach of Islam. Greed, pride, pessimism, arrogance and despair are among the
concepts disapproved in Islamic architecture. Aiming to terminate all sorts of
artificial, illegitimate and unethical impacts on people, Islam offers ways to develop
an esteemed Muslim society. Basic Islamic principles and belief in God, creation,
place of people within the creation process and existential hierarchy reflect the
genetic codes of Islamic architecture. The ideological, spiritual and religious levels
of existence, beliefs, information and recognition become concrete in all artistic
forms. Therefore, Islamic art and architecture are the reflections of Islamic beliefs.
The architecture of Islamic belief does not suggest a revolt or power symbol;

16 Apaydin, “Aile Ici fletisim Cocugun Dinsel Gelisimine Etkisi”, 321.

17 Celaleddin Celik, “Evden Konuta Meskenin Sosyolojik Dontisiimii”. Diisiinen Sehir 3 (2017), 33.

18 Gogebakan, “Karakteristik Bir Deger Olan Geleneksel Tiirk Evi'nin Olusumunu Belirleyen Unsurlar”,
43.
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instead, it serves as the means of making the world more beautiful.’ Thus, houses
should be designed as the symbols of ethics, compassion and modesty rather than
flamboyance, greed and hypocrisy. Otherwise, the adverse results that will increase
the distance between people and that will affect the individual, domestic and social
lives will be suffered.

3. Modern Housing: Lonely People

While shaping their environments based on a certain lifestyle, people affect
the cultural worlds of others in these environments through their architectural
works.20 Houses generally create value through their shapes and have reflections on
the people living in these houses. Relationships of family members with one
another, children, older adults and neighbors, as well as the interaction between the
generations, are shaped by the lifestyles arising from the architectural objects.*

Architectural objects inevitably affect the life and lifestyles of people because
people live with the architectural objects in their lives, even when they sleep.
People may avoid artistic works such as pictures, sculptures, ceramic or tables, but
they cannot abstain from architecture and its effects. Architecture shapes people’s
attitudes and affects people’s psychological state. Houses are safe objects that
protect people from environmental effects and cultural evidence as the physical
records of people’s activities. This quality of being a cultural indicator is among the
most important factors determining the formation of housing architecture. Gardens,
roads, streets, neighborhood relationships and the distance to social centers are
directly and totally related to these cultural objects.?? Changes in the cultural
structure will have impact on the architecture of that culture.

Modern architecture is shaped by the rationality reflected by modernity
itself.s With the periods of modernity, many concepts and acts have changed, and
traditional buildings and relationships have gained an uncertain appearance with
these changes. The urban culture based on neighborhood and kinship-related ties
has been replaced with bureaucratic mechanical networks operating between
administrators, officers and property owners within the concrete blocks and multi-
layered buildings. In the present day, neighborhoods are not the traditional
environments developed within the surrounding, sincere and cooperative
relationships. Instead, they are now filled with people who live in the same
apartment but do not know one another. Although people have maintained their
presence within the renewed relationships and meanings that suit the social

19 Cansever, “Islam Mimarisi Uzerine Diistinceler”, 119-146.

20 Celik, “Evden Konuta Meskenin Sosyolojik Dontistimii”, 30.

21 Sentiirk, “Turgut Cansever Diisiincesinde Sehrin Degisimi”, 39.

2 Gogebakan, “Karakteristik Bir Deger Olan Geleneksel Tiirk Evi'nin Olusumunu Belirleyen Unsurlar”,
42.

23 Turgut, "Bir Sehir Diiglemek", 155.
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patterns under every condition, the multi-layered and concrete appearance of
buildings has driven people into the tiresome periods of objectivization and
loneliness rather than a stable lifestyle.*

Changes in houses’ architecture and the formation of specific rooms affect
people’s relationships with others and their family members. Changes in space
result in new problems. Accordingly, the congregational relationships between the
family members weaken, and people become lonely in their houses. Separation of
common living areas, which goes beyond the objective of protecting the privacy,
and development of an architectural approach increasing individualism among
family members, terminate the reasons for spending time together and weakens the
unity between family members. The fact that houses are now designed for nuclear
families increases the distance between generations. Experiencing and maintaining
the traditional values in such environments and transferring social values become
challenging in such environments. Children who become lonely will get included in
different networks by benefiting from the technological advancements, and they
will socialize in a different manner. These developments affect the religious life,
and the religion practiced and transferred within the complicated relationships
turns into a collection of information.

An architectural structure that is constructed considering the social traditions
and values has been replaced with another architectural approach that is based on
the spatial perception of positivist epistemology and that separates its ties from the
metaphysical world. The architecture of modern houses turns the global consumer
culture of houses into individualist secular spaces, paving the way for physical and
spiritual damages. The spaces that people aim to shape as a message to the world
and that are used to reflect the longing toward the realities of previous times have
turned into standardized locations, objects of consumption and instruments of
satisfaction through the indicators. Modern houses have lost their identity of being
the architectural structures that establish a relationship with love and existence,
and that helps people interact with other subjects and objects. Houses of modern
times reflect the standardized houses of nuclear families and stereotyped
relationships. % In addition, they indicate the ambition, chaos, aggression,
personalist and contradictory attitudes of modern people as well as their
deprivation of a certain conception, and their pragmatic approach that creates
distances with other subjects.2¢

Traditional values, sensitive concepts, and architectural and urban quality
are lost owing to a pragmatic, unconscious and unplanned approach. Deprivation
of an ideology based on people and nature causes people to see new buildings that
are irrelevant to nature. Another adverse side of apartments that are constructed

2 Celik, “Evden Konuta Meskenin Sosyolojik Dontistimii”, 33.
% Celik, “Evden Konuta Meskenin Sosyolojik Doniistimii”, 30-41
26 Cansever, “Islam Mimarisi Uzerine Dustinceler”, 119-146.
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with no relation to nature is that they may negatively affect human life and mental
health in particular. Rooms that are not illuminated adequately and that have no
adequate relationship with nature adversely affect people's physical and mental
statuses, which is reflected in the domestic relationships and causes conflicts and
tension between family members.?”

It is difficult to say that the architectural designs of modern times reflect the
human factor as a significant concept. No objects other than the insensitive and
insincere walls reflect people and their experiences.?® Modern architecture has
caused people to deviate from the soil and natural environment, despite the
ontological relationship between them, which has negatively affected people's
psychological state.® Accordingly, the spatial power changing objects and subjects
should be considered in housing architecture. Spaces gain meanings and are
defined through people. The main actors within the spaces are people. Therefore,
the structures of houses should be ecological and suit the topography. Moreover, it
should provide harmony in a manner to ensure adaptation to the environment, and
it should be in harmony with the presence and rights of other people. Houses
reflect people's cultures, lifestyles, habits and internal world. Any contrary case will
adversely affect the domestic and social life.® The religious life will be doubtless
affected by those adverse impacts.

Religious training can be provided in a domestic environment by reflecting
the entire process as a way of living and feeling, rather than as an ideology. The
condition of proper religious training is the proper acts by parents who should be
models for their children with their lives. What's more, the mental development of
children should be considered during the early periods of development, and
religious content should be taught to them through concrete examples. Family is a
small social unit where religious attitudes and relationships can be seen. Religious
values are learned by the children in the manner reflected within their families. The
religious attitudes and statements displayed by family members keep the children
in a spiritual living that directly symbolizes them. Accordingly, religious training
within a domestic environment deeply affects children.3! However, it is difficult to
state that modern houses that drive people into loneliness and increase the distance
between the family members are suitable for the representation of religious values.

From a religious perspective, a life that is directly affected by nature is
significant. Religiousness is fueled by spiritual thoughts and religious practices. All
creatures in nature bear traces of a certain ideology, presence, action and love. The

27 Alperen Kayserili, “Tiirkiye’de Modern Konut Kiiltiirli”. Kent Calismalar: I, ed. Arif Kegeli-Saban
Celikoglu (Ankara: Detay Yayincilik, 2014), 259.

28 Hamdji Ergiil, “Mimarligin Thmal Edilen Sosyal ve Toplumsal Y6nii”. ISITES (2015), 1072.

2 |, Umut Kukaraci — A. Murat Aktemur, “Modernlesme Siireci icerisinde Erzurum Konut Mimarisinin
Geldigi Nokta”. Giizel Sanatlar Enstitiisii Dergisi 11 (2003), 52.

% Ergiil, “Mimarligin Thmal Edilen Sosyal ve Toplumsal Yénii”, 1072.

31 Apaydin, “Aile Ici fletisim Cocugun Dinsel Gelisimine Etkisi”, 319-337.



The Importance of Home Architecture in terms of Family and Religious Life

beliefs of people who begin to focus on nature with this approach become stronger,
and religion is displayed by them as an effective attitude. People who realize the
sunrise and sunset, the excellence of the sky and seas, the beauty of a flower
blossoming during spring, the mercy of creatures, and harmony between the
elements of nature will search traces of reality and take significant steps to live a
lifestyle suiting this reality. Therefore, an architecture that will create a distance
between people and nature will direct people to unrest and weaken the ties
between love and presence.

Construction of a livable environment necessitates the consideration of
physical conditions and relevant concepts while requiring people to take into
account the human values, beliefs and social values. People will become unhappy
and anxious if the fact that they are faithful and social subjects is ignored. It should
be noted that architecture configures people’s attitudes and determines the distance
between the people as well as the distance between love and existence, the
metaphysical world and other creatures. Housing architecture should have the
themes that increase domestic communication and the number of common points
between family members, help the family members spend more time together, and
establish a connection between the generations rather than fragmenting the family
and weakening domestic relationships, making the process of transferring social
values difficult and directing people into loneliness by focusing on individualism.
Accordingly, traditional Turkish houses can shed light on modern architecture.

4. Yard-Type Houses as the means of Keeping Domestic Relationships
Alive

The Turkish houses that are reflected as horizontal in our urbanization
literature and indicated through the traditional motives can be effectively used to
improve the weak neighboring relationships and quality human life. Turkish
houses are deemed as the social spaces that will save the cities from concrete
structures causing architectural and cultural displeasure and from modern problem
of air, environment and noise pollution, and help the children, young and older
adults socialize within their neighboring relationships. These houses are the live
socio-cultural reflections, rather than solely being physical shelters.3?

Modern houses have lost their ties with nature and caused relationships that
weakened human relationships and created insincere, distant and interest-based
relationships. Concrete building construction and apartments as the products of
this construction adversely affect people’s physical and mental health and cause
different diseases. However, traditional houses are present within nature, instead of
objecting to nature, and they have a flamboyance-free structure while staying in
harmony with nature. These houses are built while considering mental health to

32 Celik, “Evden Konuta Meskenin Sosyolojik Doniistimii”, 30-41.
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provide visual beauty. Traditional Turkish houses enable people to establish social
relationships while making contributions to these relationships. For instance, the
room of men designed at the best location of a house has the best style and is the
concrete example of Turkish’ people’s hospitability.?* In addition, the yards within
traditional Turkish houses serve for the purpose of establishing human
relationships and thus have important functions.

The manners of resting, sitting and sleeping shape the houses. Accordingly,
yards are the most important locations of socialization, a location commonly used
by family members, and they are the places where daily routines are performed.
Rooms are private areas while yards are the shared locations within the traditional
Turkish culture, which is in harmony and integrated with nature in line with the
worldviews and lifestyles; the need for sleeping is generally met in rooms, but
family members generally rest and have time at yards, which suits the conception
of privacy. Social interactions with neighbors also take place in yards. According to
the concept of privacy, yards are particularly used and adjusted for and by
women.* They are suitable for the separation of two genders while they spend
time, and they enable the residence of a crowded family. The separate rooms
around yards help a few married couples coexist, paving the way for the extended
family structure.® Contrary to these properties of traditional houses, modern
houses are generally designed for nuclear families.? Modern houses are solely
suitable for nuclear families, which create negative reflections on certain ties
covering domestic relationships, kinship-based relationships, neighbor
relationships, and ties with the guests.

Efforts should be made to make contributions to the identity development
and socialization of people within domestic environments and to help people
develop the skills of establishing relationships with others and sharing actions and
concepts with them. In this case, people can accept the social values or reject
socially or ethically-disapproved thoughts and behaviors more easily. ¥
Accordingly, houses with yards are significant as they help establish relationships
with other family members and relatives while developing or improving
relationships with neighbors.

While designing houses, solutions for maintaining spiritual values should be
sought, which reaches beyond the efforts to meet financial needs. Houses should be
designed as the spaces where families live their own culture intensely, transfer their

3 Kukaraci & Aktemur, “Modernlesme Siireci icerisinde Erzurum Konut Mimarisinin Geldigi Nokta”,
47, 51.

%S, Giilgin Bozkurt — Hakan Altincekic, “Anadolu’da Geleneksel Konut ve Avlularin Ozellikleri ile
Tarihsel Gelisiminin Safranbolu Evleri Orneginde irdelenmesi”. Journal of the Faculty of Forestry Istanbul
University 63/1 (2013), 79-85.

3% Celik, “Evden Konuta Meskenin Sosyolojik Dontiistimii”, 30-41.

3 Kayserili, “Tiirkiye’de Modern Konut Kiiltiirii”, 261.

% Apaydin, “Aile Ici fletisim Cocugun Dinsel Gelisimine Etkisi”, 319.
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social values to their children easily and live a life in harmony with nature, rather
than as the locations solely serving as a shelter.3 People’s approach to space in
relation to presence should be based on the search for aesthetics rather than the
ideology of possession and consumption. Spaces are the means of reflecting the
benevolence and appropriate concepts and actions by the people who search for
reality and meaning. Gaining an aesthetic value is almost impossible for the
universalized, standard houses that are reduced to the level of consumption objects
owing to the grounds related to reflecting the personal, national and civilized
codes.®

Conclusion

Both physical and socio-cultural conditions are effective in the formation of a
house, which is one of the basic needs of people. Thus, houses appear as a
substantial epiphany of both physical opportunities and lifestyle. However, space
itself may also lead to some emotions in the formation of life. Therefore, while
building houses, people should pay attention to its compliance with human
ontology, social values, religious references, and nature.

The architecture of houses is also changing in accordance with social
changes. Change of space restructures human relations. Today’s domestic
architecture draws a line between classes as a status indicator and makes people
lonely within the family since it includes divided rooms and less shared space.
Privacy is a concept deemed important in Islam as well. However, modern
residences predicate on individualization more than privacy, which decreases the
time spent with family and rate of sharing. Loneliness experienced within the
family causes difficulty in transmitting social values and has negative effects in
terms of religious life.

Modern residences isolate individuals and weaken face-to-face, close
relationships with family, and prevents considerations since it terminates one’s
connections with nature. People who can only track the existence of love with
spiritual thoughts become lonely and unhappy when their connections with nature
are broken; their search for peace turns to an everlasting journey. Besides, houses
changing into an image indicator as a consumption object in a consumption society
are now becoming a showcase of arrogance and flamboyance instead of modesty
and simplicity that is set forth by Islam, which contradicts the moral values to be
taught to the children.

An architectural style prioritizing people, social values, and beliefs is
necessary for healthy social relationships, correct transmission of the social values,

3 Kukaraa & Aktemur, “Modernlesme Siireci icerisinde Erzurum Konut Mimarisinin Geldigi Nokta”,
52.
3 Celik, “Evden Konuta Meskenin Sosyolojik Doniistimii”, 33.
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and deep-rooted beliefs in people. In this manner, a traditional Turkish house is an
ideal type for keeping domestic relationships and relations with relatives and
neighbors alive. A yard-type Turkish house both maintains an individuals’
communication with nature and strengthens their connections. Therefore, it makes
contributions to the considerations and it has the potential to guide modern
architecture from this aspect.
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Ev Mimarisinin Aile ve Dini Hayat A¢isindan Onemi
Erol ERKAN
Oz
Insanin barinma arayis1 ev ile neticelenmistir. Ev mimarisi dogal imkanlar kadar
toplumun yasam bi¢iminden de izler tasir. Bununla beraber evin kendisi de insani

bir hayat tarzina zorlar. Modernite ile birlikte bir¢ok alanda degisim yasanmustir.
Degisimin goriildiigii alanlardan biri de kuskusuz ev mimarisidir. Bugiiniin ev
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mimarisi geleneksel evlerden farkli olarak genis ailenin ikametinden ziyade ¢ekirdek
ailenin yerlesmesini ve mahremiyetten Ote bireysellesmeyi dikkate almaktadir.
Ayrica modern ev mimarisinde dini referanslar bir tarafa birakilarak modern
degerler ve tiiketim kiiltiiri etkili olmaktadir. Boylelikle sosyal bir varlik olan
insanin ontolojisiyle c¢eliskili bir durum ortaya ¢ikmakta, insan yalmizlasip,
mutsuzlagmaktadir. Ote yandan bireysellesme merkezli bir mimari aile igerisinde
sosyal degerlerin ve dini inancin yasanip aktarilmasinda bir takim engellere neden
olabilmektedir. Oysa toplumsal degerlerin ve dini inancin koklesmesi bakimindan
aile i¢i iletisimin ve paylasimin yogunlugu Onemlidir. Modern mimarinin
dogurdugu olumsuz bazi sonuglart asmada geleneksel Tiirk evi bir imkan olarak
belirmektedir.

Anahtar Kelimeler: Mimari, Aile, Dini Hayat, Geleneksel Ev, Modern Konut

The Importance of Home Architecture in terms of Family
and Religious Life

Abstract

Man's search for shelter resulted in home. Home architecture carries traces of the
lifestyle of the society as well as natural opportunities. However, the house itself
forces people to a lifestyle. With modernity, there have been changes in many areas.
One of the areas where change is seen is undoubtedly home architecture. Unlike
traditional houses, today's home architecture pays attention to the settlement of the
nuclear family rather than the residence of the extended family and individualization
rather than privacy. In addition, modern values and consumption culture are
influential by leaving religious references aside in modern home architecture. Thus,
a situation emerges contradicting with the ontology of the human being who has a
social entity and the person gets lonely and unhappy. On the other hand, an
individualization-centered architecture can cause several obstacles in the living and
transfer of social values and religious belief within the family. However, intensity of
communication and sharing within the family is important in terms of rooting of
social values and religious belief. The traditional Turkish house becomes as an
opportunity to overcome some of the negative results of modern architecture.

Keywords: Architecture, Family, Religious Life, Traditional House, Modern
Housing
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