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Narratives regarding the allegations of distortion of the Qur’an is a matter which has
been long uttered by some orientalist. The gist of the matter is based on the idea that
the Qur’an revealed to the Holy Prophet by Allah is larger than the one that we have
today and that some of the words and verses of the Qur’an were distorted. This means
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refused the idea since these kinds of reports are al-khabar al-wahid, and so they do not
have the sufficient evidential and informative value. In this article, approaches of the
Imami Shi‘a —from early, classical and recent times- that present these allegations of
distortion are analysed comparatively. In respect to its relation to the subject, the
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Tahrif iddias1 ve Mushafin Cem‘i Baglaminda imamiyye

Sias’min Kur’an’a Yaklasimm

Oz

Kur’an’in tahrif edildigine yonelik sdylemler, 6zellikle bazi miistesrikler tarafindan
oteden beri dile getirilen bir husus olmustur. Meselenin 6zii, Allah tarafindan Hz.
Peygamber’e inzal olunan Kur’an’in, bugiin elimizde bulunan Kur’an’dan ¢ok daha
fazla oldugu, sehven veya kasten Kur’an’dan bazi lafiz ve ayetlerin degistirilmek yahut
eksiltilmek suretiyle tahrif edildigi iddiasina dayanmaktadir. Bu sdylemlerin kaynagi,
cogunlugu Imamiyye Siasi’nin Ahbéri ekoliine mensup muhaddis ve miifessirlerin
rivayetlerine itimat etmektedir. Lakin immetin icmai, noksanlik ve ziyadelik anlaminda
Kur’an’1n sihhat biitiinliigiine halel getirecek boylesi bir durumun asla varid olmadig:
yoniindedir. Esasinda Kur’an’m tahrifine yonelik diisiince Imamiyye Siasi’nin da
geneline tesmil edilemeyecek bir durumdur. Zira Sii-imami gelenegine mensup gok
sayida alim ve miifessir, bu tiirden rivayetleri haber-i vahid oldugu, bu yiizden kesin
hiiccet ve bilgi degeri tastyamayacagi gerekgesiyle reddetmislerdir. Bu makalede,
Imamiyye Siasi’inim -erken, klasik ve son dénem baglaminda- tahrif iddiasina yonelik
yaklagimlari mukayeseli bir sekilde incelenmistir. Konuyla baglantili olmasi
bakimindan Imamiyye’nin mushafin cem‘i meselesine yaklasimlarma da temas
edilmigtir.

Anahtar Kelimeler: Kiraat, Mushaf, Tahrif, Cem*, Imamiyye Siasu.
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Introduction

The word tahrif derived from the root of “< _ z” which means “bend,
incline, turn, deform the original shape of something.” It means “change, distort
the meaning of the word” or “to interpret the word which has two possible
meanings in the one way.”! The word tahrif, which has a close semantic relation
with the words “taghyir” and “tabdil”, is a term that is used to express supporters’
changing their own holy texts or misinterpreting it deliberately by adding,
redacting or deleting.? According to this definition, there are two dimensions of
this tahrif. The first one is: “moral tahrif” which occurs thereby interpreting
another meaning the words by distorting its original meaning; the second one is:
“verbal tahrif” which occurs by making changes in the order of adding or
extracting.? The subject of this article is the reports intended for the verbal tahrif
of the Qur’an and the interpretations put on them.

The basis of the accusation of the verbal tahrif of the Qur’an is based on
the idea that the Qur’an was revealed to the Holy Prophet by Allah was larger than
the one that we have today and that some of the words, verses, or surahs of the
Qur’an were distorted thereby changing the meaning or reducing its size, either
by mistake or on purpose. Most of the origin of these statements are reports that
belong to the Imami Shi‘a Akhbarm school and part of them depends on

' Abi al-Qasim Husayn b. Muhammad Raghib al-Isfahani, al-Mufradat fi gharib al-Qur’an,
Critical ed. Safyan Adnan al-Dawtidi (Dimashq: Dar al Qalam, 1412), 228; Abt al-Fadl
Muhammad b. Mukarram b. ‘All Ibn Manzir, Lisan al-‘Arab (Beirut: Dar al-Sadir,
1414/1993), 9/41-43.

2 Frants Buhl, “Tahrif”, Islim Ansiklopedisi (Istanbul: MEB Publication, 1979), 11/667;
Muhammed Tarakg1, “Tahrif”, Tiirkive Divanet Vakfi Islam Ansiklopedisi (Ankara: TDV
Publication, 2010), 39/422-424; Sabuhi Sahavatov, “Imamiyye Siasi’’nin Kur’an’in Tahrifi
Konusuna Yaklasimi”, Usil: Isldm Arastirmalari 22 (Temmuz-Aralik 2014), 45. 46-50

3 Rastl Ja‘fariyan, Ukhdiabat al-tahrif al-Qur’an bayn al-Shia wa-I-Sunnah (Qum:
Mumassiliyyat al-imam, 1993), 12; Muhammad Hadi Ma‘rifat, Styanat al-Qur’an min al-
tahrif (Qum: Nashr al-Islami, 1428/2007), 14-19.
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recountings of a group which belongs to Khashwiyya* in Sunni Muslims.®
Depending on these reports, some orientalists assaulted the reliability of the
Qur’an.® In contrast, the general concurrence of the Muslims is that the Qur’an
which is taken great care of its preserving and its maintenance is never exposed
to changes in the meaning of deficiency or excess. Actually, the idea intended for
the distortion of the Qur’an does not embrace the general of the Imam1 Shi‘a. As
a matter of fact, distinguishing two different groups of Imamiyya, as Abu al-
Hasan al Ash‘ari (d. 324/936) says in his work Magalat al-Islamiyyin, is that:
The Shi‘a separates in two groups concerning their attitute to addition in and
extraction from the Qur’an. The first group argues that the Qur’an was distorted by
being extracted some words from it. According to them, the knowledge of the Imam
includes those words removed. The second group which consists of those who support
the idea of Imamate also, and they believe that there is no adding in nor extraction
from the Qur’an, it was not exposed to any interference as it was revealed to the Holy

Prophet by Allah the most High, it was not exposed to distortion in any terms or
changed, and it continued in its original form.”

These two schools which manifest two different approaches, namely,
report-based (riwayah) and rational (dirayah) in interpreting the Islamic base texts
are respectively named as Akhbariyya and Usiiliyya in the Shi‘a -Imamf tradition.
In the Shi‘a, Akhbariyya, which refers to one of the understandings opposite to
each other in interpreting the religion, is called as a school that defends the Imam’s
statements and his written reports such as tafsir, figh, tenets of faith etc., which
emanate from him, are the only source in religious matters because of the absolute

Khashwiyya: 1t is a concept used for some “ahl al-hadith” that refuses to reason in religious
matters, accepts all the narrations attributed to the Prophet, regardless of whether they are
sahih or not, and shapes their understanding of religion according to The Zahir of these
narrations. During the historical process, they were mentioned by different names such as
as “ashab al-akhbar”, “ahl al-akhbar”, “ashab al hadith”. Similar names were used for the
groups, which have the same understandings, of both the Sunnis and Imamiyya. (See for
detailed information. Muhammad Abd al-Hasan Muhsin al-Gharawi, Masadir al-istinbat
bayn al-Usiliyyin we-I-Akhbariyyin (Beirut: Dar al-Hadi, 1412/1992), 51; Metin Yurdagiir,
“Hasviyye”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi, (Ankara: TDV Publication, 1997),
16/426-427.

Muhammad Husayn Tabatabai, al-Mizan fi tafsir al-Qur’an (Beirut: Muassasat al-’A‘lam
li-I-Matbii ‘at, 1973) 12/108-109; Muhammad Hadi Ma‘refat, Kur’an Ilimleri, Translated
Burhanettin Dag (Istanbul: Kevser Publication, 2009), 477.

See for extented information: Abdurrahman Cetin, “Kur’an Kiraatlarina Yo6nelik
Oryantalist Yaklasimlar”, Marife: Dini Arastirmalar Dergisi (Oryantalizm Ozel Sayist),
2/3 (2002), 65-106.

Abu al-Hasan Ismail b. Ishak al-Ash‘ari, Magalat al-islamiyyin wa ikhtilaf al-musallin,
Critical ed. Na‘m Dhardir (Beirut: Maktabat al-‘Asriyye, 1426/2005), 1/55.
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loyalty to the authority of the imams.® This school whose intellectual bases
depend on Kulayni (d. 329/941) and Shaykh Sadiiq (d. 381/991), who are accepted
as the pioneers of the Imamiyya, emerged much earlier than the Usiliyya.® In
Shi‘a literature, four works which are known as al-Kutub al-Arba * are the basic
reference resources of the Akhbariyya. These four resources are composed of
books of Kulaynt’s a/-Kafi, Ibn Babawayh al-Qummi’s (Shaykh Sadiq) Kitabu
men ld yahduruh al-faqih, Abu Ja‘far al-TusT’s (d. 460/1067) Kitabu Tahdhib al-
ahkam and Kitabu al-Istibsar. The Akhbariyya believe that all the reports in the
four hadith corpus mentioned above are valid and express certain knowledge. '’
The Akhbari approach, which depends on reports alone in understanding and
interpreting the Qur’an, continued its dominance in this way until the end of the
fourth/tenth century.!' The first struggle against the AkhbarT understanding was
started by Shaykh Mufid (d. 413/1022), who was the leader of the school of
Baghdad and Sharif al-Murtada (d. 436/1044), who was the figh authority of the
school of Baghdad and Abu Ja‘far Hasan al-Tusi at the beginning of the
fourth/tenth century in the time of Buiveyhi. Writers mentioned above broke the
dominance of the Akhbari understanding. '?

The Usiiliyya, the name of the group which believes that imams’ statements
and reports cannot be the resource of all sciences of shari'a and they cannot always
meet all the needs of the people in every era, therefore, it accepts that religious
verdicts can be achieved by the Qur’an, sunnah, general consensus (ijma’) and
intellectual deduction.'® Usiili mentality was formed by Sherif al-Murtada, who
was Shaykh Mufid’s student, thereby accepting the kalam principles the Mu‘tazila
and it became more systematic with TtisT, who was called with the title of Shaykh
al-Taifa, and in this respect Islamic tafsir which was based on

8 Gharawi, Masadir al-istinbat, 55-56; Metin Yurdagiir, “Ahbariyye”, Tiirkiye Diyanet Vakfi

Islam Ansiklopedisi, (Ankara: TDV Publication, 1998), 1/490-491.

Mazlum Uyar, Imdmiyye Siasi 'nda Diisiince Ekolleri -Ahbdrilik- (Istanbul: Ayisig1, 2000),

68-69.

19 Yurdagiir, “Ahbariyye”, 1/490. For the detailed information about al-Kutub al-Arba‘a
which constitute the hadith resources of the Imami Shite see. Bekir Kuzudisli, Sia ve Hadis:
Baslangictan Kiitiib-i Erba ‘a’ya Hadis Rivdyeti ve Isndd (Istanbul: Klasik, 2017), 401-510.

W Uyar, Ahbadrilik, 68.

12" Gharawi, Masadir al-istinbat, 54; Uyar, Ahbarilik, 88.

13 Muhsin Amin al-‘Amili, 4 yan al- Shi‘a (Beirut: Matba‘atu’l-Insaf, 1370/1951), 17/453;
Gharawi, Masadir al-istinbat, 39; Mustafa Oz, “Usiliyye”, Tiirkiye Diyanet Vakfi Islam
Ansiklopedisi (Ankara: TDV Publication, 2012) 42/214. 214-215
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Usili/hermeneutical mentality was originated.'# As is in many shar'T disciplines,
normalisation process begun in tafsir as well. In the tradition of tafsir in the group
of Usilt, matters as severely rejecting the distortion of the Qur’an and giving up
extreme comments and pieces of information based on insulting and deriding of
three of the rightly guided caliphs and some companions of the Prophet
Muhammad, can be mentioned as the basic signs of normalisation process which
was begun by especially Abii Ja‘far al-TasT and Abu ‘All Hasan al-TabarsT (d.
548/1153).1

The Imamiyya-Usiliyya tradition continued its dominance until the
eleventh/ seventeenth century. In this century, the tendency towards the Akhbart
mentality increased because of the rallying of Akhbart thought cast, and this
tendency also revealed itself in tafsir. The surging dominance struggle between
Akhbariyya-Usiiliyya which begun from the first period and showed itself in tafsir
in Imamiyya, result in favor of Usiiliyya in time and after all this thought died out
in today’s Imami Shi‘a. !¢

In this study, the Imami Shi‘a approach regarding the allegation of
distortion and collection of the Qur’an is scrutinised. Under this analysis, the
stages of the Imam1 Shi‘a tradition is considered, and thus it is attempted to be
determined whether or not the Imami Shi‘a have the same opinion for the
mentioned subjects. Within the study, the first period resources of the Imami
Shi‘a, particularly Furat al-Kafi’s (d. 310/923) Tafsiru Furat al-Kiifi, Muhammed
b. Mesud al-‘Ayyasht’s (d. 320/93) Tafsir al-‘Ayyashi, ‘All b. Ibrahim al-
Qummi’s (d. 329/942) Tafsiru al-Qummi, Kulaynt’s (d. 329/941) al-Kafi, Shaykh
Sadiiq’s (d. 381/991) Risalat al-i 'tigadat al-Imamiyya and of the classical period
which are Abil Ja‘far al-TusT’s al-Tibyan fi tafsir al-Qur’an and Abi ‘All Hasan
at-Tabarsi’s Majma * al-bayan fi tafsir al-Qur’an and of the late period which are
Fayd-i Kashani’s (d. 1091/1680) Tafsir al-safi’s, Bahrani’s (d. 1108/1696)
Burhan’s and Huweydr’s (d. 1112/1700) Tafsiru nir al-thagalayn and of the
recent period which are Muhammed Huseyn al-Tabatabatr’s (d. 1402/1981) al-
Mizan fi tafsir al-Qur’an, Abu al-Qasim Khiit’s (d. 1413/1992) al-Bayan fi tafsir

14 Mustafa Oz, “Tisi, Eba Ca'fer”, Tiirkive Diyanet Vakfi Islim Ansiklopedisi (Ankara: TDV
Publication, 2011), 41/434 (433-435)

Mustafa Oztiirk, “Sii-imami Kiiltiiriiniin Genel Karakteristikleri”, Tarihten Giiniimiize
Kur’an’a Yaklasimlar, llim Yayma Vakfi Kur'an ve Tefsir Akademisi, ed. Bilal Gokkir
(Ankara: Ozkan Matbaacilik, 2010), 262.

16 Yurdagiir, “Ahbariyye”, 1/490-491
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al-Qur’an, Hadi Ma‘refat’s al-Tamhid fi ‘uliim al-Qur’an and Siyanat al-Qur’an
min al-tahrif, Rasul Ja'fariyan’s, Ukdhiabat al-tahrif al-Qur’an, Sayyid Murtada
Razawt’s, al-Burhan fi ‘adami tahrif al-Qur’an are among the basic references
that are use.

While approaches of the Imami Shi‘a in the related subjects are introduced,
the materials in the resources of Ahl al-Sunna are of course also referred to.
Likewise, while Shi‘a scholars grounded work on the subjects mentioned above,
they often included information in the Sunnf literature.

A. The Distortion Viewpoints of the Imami Shi‘a Oriented at the

Qur’an

The historical developments in Quranic exegesis (tafsir) of the Imami Shi‘a
can be assorted according to the phases of dominant Akhbariyya and Usiiliyya
rule. This are as follows: 1. The first, or Akhbari, narrative, period (spanning from
the 1! to 4™ century hijiT ); 2. The middle, or classical, period, also known as the
first Usiill hermeneutical period (spanning form the 5™ to 10" century hijri); 3.
The Late, or second, AkhbarT narrative period (stretching from the 11% to 12
centuries hijri); 4. The Final, or second, Usiilt hermeneutical period (covering the
13% to 14 centuries hijri).”

In this section, the distortion issue will be analysed under three headings
considering those stages that Imami Shi‘a passed through. In the first heading,
reportings of the Imami Shi‘a about distortion will be examined. In the second
heading, the approaches of the Imamiyya Shi‘a of the classical period, notably
TusT and Tabarsi, on distortion is going to be discussed. Finally, In the third
heading, approaches of the Imam1 Shi‘a of the late period will be evaluated.

1. The viewpoint of Distortion of the Imami Shi‘a of the Early
Period

There are plenty of narratives about the literal distortion of the Qur’an in
the Imamiyya Shi‘a resources and tafsir of the early period. Some of the reports
about the literal distortion voice the allegation that many verses were taken out
from the Qur’anic text. For example, in a work called a/-Kafi, which belongs to

17 See for the categorization related to these stages Aslan Habibov, /lk Dénem Sii Tefsir

Anlayist (Ankgra: Ankara.Universitesi, Sosyal Bilimler Enstitiisii, Ph.D. Dissertation,
2007), 13-24; Oztiirk, “Sii-Imami Kiiltiiriiniin Genel Karakteristikleri”, 256.
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Kulaynt and is accepted as the first respected hadith resource of the Imamiyya, a
report as like “the Qur’an which Jabra 1l brought to the Holy Prophet consisted of
seventeen thousand verses.” was reported from Ja‘far al-Sadiq (d. 148/765).18

According to another report in the same work, Abti al-Hasan (Imam Rida)
(d. 202/818) gave a Qur’'an to Muhammad b. Abi al-Nasr, and when he opened
it, he claimed that he saw names of seventy people from Quraysh written one by
one with their fathers.!”

Again, another report mentioned in al-Kulayni, Salim b. Salama heard that
a man was reciting the Qur’an apart from the one people recite as usual to Ja‘far
al-Sadiq. Ja*far al-Sadiq, stopped that man’s reciting and said to him, *“ Recite the
way the people recite, until the extant imam (Muhammad b. Hasan al-Mahdi)

rises, after He has arisen he will recite the Qur’an in its orginal/real form.”2°

In another report which is based on Muhammad al-Baqir (d. 114/733), the
23rd verse of al-Bagarah was revealed by Jabra'il as Jc G L 55 b A s
afia e 35500 ) s Lo (S -Bxe “If thou are in doubt as to what we revealed to our
subject— about ‘Ali-, then bring a siirah like that”.”?!

In the essence of these narrations, it is claimed that the Qur’an, which is
revealed to Prophet by Allah, was reduced or that its original text was falsified. In
that the first and second narrations, the verses of the Qur’'an are actually much
more than the Qur’an we have, in the third narration, when the Qaim (the riser)
Imam appears, he will read the Qur’an in its original form, the final narration, the
expression “& & which refers to the guardianship of ‘Ali, his Holiness, was
removed. Sharif al-Murtada described those hadith scholars, who were defined as
ashab al-hadith by him, as the people who narrated every report preceded them,
and they see and hear without putting those reports to analysis.?

Reports related to the distortion are found in the tafsir resources of the
Imamiyyah. Virtually all verses allegedly exposed to distortion are either
specifically related to the guardianship of ‘All, his holiness, or generally to the
virtues of Ahl al-Bayt and the imams. In this sense, the guardianship of ‘Alf, his

18 Muhammad b. Ya‘qub al-Kulayni, Furii‘ al-Kafi, Critical ed. ‘Ali Akbar al-Ghifart
(Tehran: Dar al-Kutub al-Islamiyya, 1968), 2/634.

19 Kulayni, Furii  al-Kafi, 1/631.

20 Kulayni, Furi ‘ al-Kafi, 1/633.

2l Bagqarah 2/23.

22 Kulayni, Furi ‘ al-Kafi, 1/417.
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Holiness, and virtues of the imams, called innocent (ma ‘sum), get shaded by
allegedly distorted verses. Thus, according to a report in the tafsir of Qummy,
while the Holy Prophet was sitting with his companions in an assembly, he said:
“Someone who looked like Jesus the son of Mary would join us soon.” They made
room for him, it is ‘Al1, his Holiness, who came a little later. Such promotion of
‘Al his holiness, caused astonishment among some companions in the assembly.
Thereupon Allah, the Exalted, revealed the verse of al-Zukhruf which was - &)
0 %l ) Slia sUikaa 5 dle Ll N i -le ““Ali was a servant we bestowed our favor
upon and made him an example to the Israelites” about that assembly but the
expression mentioned as ‘All was removed. Similar situation also occurs in the
verse of the same surah which is aius Ll ya e & NA g e o qﬂb EINGURE
“So grab on to what was revealed to you — about ‘Ali - because you are on a
Straight Way.”** And the expression & & was removed. Without distortion the
verse means that “You are on the guardianship of ‘Ali beyond any doubt, as ‘Alr
is the Straight Way. >

According to Qummi, many verses stating the rights of the Ahl al-Bayt
have been violated were exposed to distortion. For example, in the verse revealed
as \s-uh Al Vs add 58l 0 oK 2l -agia dana JI- 1 salla g 150K &l &) “Those who deny
and do wrong —to Ahl al-Bayt— Allah will never forgive them nor guide them to
the right way.”?° the expression “agis 2ss JI” was removed from the Qur’an.
Similarly, in the verse revealed as ¢ sii cliis Gl —agis sess Ji- 15alls Gl ey
“Those who behave unjustly regarding the rights of Ahl al-Bayt will soon
experience the consequences.””’ and states that it was not looked after Ahl al-
Bayt’s rights, the expression “agis ss JI” was written to the Qur’'an by
distorting.?8

2 Zukhruf 43/59. About the verse in the Qurian J35%) i s sUlxa 5 alle Ll 2 ¥) 3 &)
“Jesus was a servant we bestowed our favor upon and made him an example to the
Israelites”

24 al-Zukhruf 43/43.

25 Abii al-Hasan ‘Al b. Ibrahim al-Qummi, Tafsir al-Qummi, Critical ed. Tayyeb Misawi
(Qum: Dar al-Hujja, 1426/2005) 2/259-260. See for the other variants of the reports, Abt
al-Qasim Furat b. Ibrahim al-Kafi, Tafsir al-Furdt al-Kifi, Critical ed. Muhammad al-
Kazim (Beirut: Muassasat al-Nu ‘man, 1412/1992), 2/402-405; Hashim b. Sulayman al-
Bahrani, al-Burhdan fi tafsir al-Qur’an, Critical ed. Qism al-Dirasat al-Islamiyya (Qum:
Muassasat al-Bi’sa, 1415/1995) 4/866.

26 al-Nisa’ 4/168.

27 al-Shu‘ara’ 26/227.

8 Qummi, Tafsir al-Qummi, 1/23. See for the other variants of the reports Mulla Muhsin
Muhammad b. Shah Mahmiid al-Kashani, Tafsir al-sdfi, Proofreader Husayn ‘Alami, 2.
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However, Qur’anic expressions are mentioned as “ummah/a« but recited
as “aimmah/a<” to indicate imams of the Imamiyyah Shi‘a are words subject to
literal distortion.?’ For example, the Imam Ja far al-Sadiq said to a man who
recited the verse\ (Ul &ia Al &3l 58 £ “You are the most auspicious ummah of

30 as how it was in the Qur’an that “Were

the people brought out for mankind,
those who slaughtered Caliph’s Husayn the most auspicious ummah of the
people?” and stated that that verse was revealed as <Gl &ia Al 4 A 2K “You
are the most auspicious imams of all brought out for the mankind” and the praise
at the end of the verse as “enjoining what is right, forbidding what is wrong,

believing in Allah...” referred to them.!

According to another report which was depended to Ahl al-Bayt by
Qummi, Ja far al-Sadiq said for the mentioned verse, which was W) Saiall et
“Assign us as leaders for the devouts”,’? that “They wanted a major thing from
Allah by asking for being leaders for the devouts.” and the verse mentioned was
revealed as W) (i) (b0 W 0=35 “Give us an imam from the devout ones” 3 This
report is an implied reference for the matter of imamate, which is the most
important doctrine of the Imami Shi‘a.

Similar reports are in Kiift and ‘Ayyashi which are the tafsirs of Imamiyya
of the first period. For example, according to the report that Furat al-Kaifi
transfered by depending it on Imam Muhammad al-Bagqir, the eighth verse of the
siirat al-Furqan was revealed as 15550 S5 Y1 & sl &) -pgin dene JY- & 520l Ol
“And the oppressors said that — about Muhammad’s Ahl al-Bayt — “If you follow
this man, you will follow no one but bewitched.”> Also, according to the report
that ‘Ayyashi narrated based on Imam Muhammad al-Bagqir, the twenty-fourth

Edition (Beirut: Muassasat al- ‘Alami li-I-Matbii‘at, 1402/1982, 1/50; Bahrani, al-Burhan,

4/195.

Meir M. Bar & Ashar, "Imamiyye Siasi’min Kiraat Farkhiliklari ve Kur’an’a Ilaveleri”,

Translated by Omer Kara & Mehmet Dag, EKEV Akademi Dergisi 1/3 (Kastm 1998), 211.

(207-235)

30 "Al-i Tmran 3/110.

31 Qummi, Tafsir al-Qummi, 1/22. See for the similar reports Abi al-Nasr Muhammad b.
Mas‘td al-‘Ayyashi, Tafsir al-‘Ayyashi, Proofreader Hashim Rasult Muhallati (Beirut:
Muassasat al- ‘Alami li-1-Matbii‘at, 1411/1991) 2/219.

32 al-Furqan 25/74.

3 Qummi, Tafsir al-Qummi, 1/22. Also see Kashani, Tafsir al-safi, 1/50

3 al-Furgan 25/8. 1)sAa 385 ¥) G &) G\l J85 “And the unjusts said that “If you
followed this man, you would follow noone but bewitched”

35 Furat al-Kifi, Tafsir al-Furat, 1/291. See for the similar report Qummi, Tafsir al-Qummi,
1/88. ‘Ayyashi, Tafsir al- ‘Ayyashi, 1/20.
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verse of the siirat al-Nahl*¢ was revealed by Jabra'1l as 8- &85 U531 13 a1 38 135
S5 bl 1516 - e “When it is said to them “What was revealed to you —about

‘Ali- by your Lord?” They say “tales of antecedents™.?’

As is seen, the reports mostly dependant on Muhammad al-Baqir and Ja“far
al-Sadiq, attempt to prove the virtues of Ahl al-Bayt, ‘Al1, his holiness, and the
imams regarded as innocent. Besides, matters such as Imamah and guardianship
central the Shi‘ite understanding attempted to be further proved by those reports.

Although this is the general approach in the early period Imami Shi‘a, there
are also opinions that partially reject the claim of distortion in the Qur’an, contrary
to the general approach in the same periods. In the work of Risalat al-I ‘tigadati
al-Imamiyyah which belongs to Ibn Babeweyh el-Qummi, who is known as
Shaykh Sadiiq and is accepted as the one of the people upon whom the Akhbart
tradition depends on, his statement starting with “Our belief about al-Qur’an al-
Karim is this,” and meaning that the Qur’an was preserved from distortion is vital
in this respect. Shaykh Sadiq says: “al-Qur’an al-Karim is Allah’s revelation,
revealed word and his book. Al-Qur’an al-Karim revealed to Muhammed, who is
the prophet of Allah, is between two covers ( the two covers of a book) and it is
the one that Muslims have at present and is more of than its existing form. Those

who assert that we say the Qur’an is more than its existing form are liars.”3#

Shaykh Sadiiq, accepted those reports dependant on Muhammad al-Bagqir
and Ja‘far al-Sadiq in general. However, he construed them differently from the
Akhbart scholars to which he also belonged. According to Shaykh Sadiq, all those
are originated from revelation, yet they are not the Qur’an. If they were the
Qur’an, they would no doubt be between its two covers, not outside them.*°

As seen with Shaykh Sadiiq, although some disparities in approach exist,
there are plenty of narratives alleging the Qur’an was distorted in its meaning and
words in first period resources of the Imami Shi‘a. Therefore, it is possible to say
that the Imami Shi‘a of the early period embraces the allegation of distortion.
Thus, Hadi Ma‘refat, who is one of the scholars of the Imami Shi‘a of the recent

36 al-Nahl 16/24. G5V Al 1506 2255 O350 136 263 U8 133 “When it is said to them ‘What was
revealed to you by your Lord?’ They say ‘tales of antecedents’”

37 “Ayyashi, Tafsir al- Ayyashi, 2/279. See for the similar reports Furat al-Kafi, Tafsir al-

Furat, 1/234; Qummi, Tafsir al-Qummi, 11, 385

Abu Ja‘far Ibn Babawayh al-Qummi, Risalat al-i tigadat al-imamiyya, Translated Ethem

Ruhi Figlali (Ankara: Ankara Universitesi Basimevi, 1978), 99.

39 Shaykh Sadiq, [ tigadat al-imamiyya, 100-101.
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period, accepts this aspect. According to him, it is true that some Akhbaris who
are not in the class of the famous scholars of the Imami Shi‘a went too far and
made some statements that did not have a scientific value. However, the reports
of the Akhbari Shi‘a should not be attributed to all members of their tradition.*°

2. The Viewpoint of Distortion of the Imami Shi‘a of the Classical
Period

The first serious approach to rejecting the claim of falsifying the Qur’an
was initiated by scholars considered to be pioneers of the Usili tradition, such as
Shaykh Mufid, Sharif al-Murtada, Abt Ja‘far al-Tts1 and Tabarst. These scholars
mentioned the groups that accepted the Akhbart understanding and criticised them
in their works. They rejected the reports that the Qur’an was literally distorted on
the basis that those reports were al-khabar al-wahid and so did not have sufficient
evidential and informative value.*!

At the beginning of the fifth/eleventh century, the first man who started
the struggle against the mentality of Akhbari was Shaykh Mufid. He defined
people who believed in this mentality as the ones who determined their point of
view according to the hadith/reports they heard, and did not check the titles of
those reports, and could not tell the rightness and mistakes in the reports and did
not understand the meanings of those reports and called them as “people that lack

understanding”.4?

In the preface of his work called as al-Tibyan, Abii Ja'far al-Ttst, who was
one of the significant authors of that period, described the approaches alleging
excess and deficiency in the Qur’an as wrong and inappropriate. According to
Thsi, discussing that there were excesses and deficiency in the Divine Word was
an assertion that did not pertain to it. The assertion that there were excesses and
deficiency in the Qur’an was declined by Muslims unanimously. According to our
sect, this is the most accurate view and is also supported by al-Murtada.*® In fact,
it was narrated by the Imami Shi‘a (khassa) and Ahl al-Sunnah (@mma) in many

40 Muhammad Hadi Ma ‘refat, Siyanat al-Qur’an min al-tahrif (Qum: Muassasat al-Nashr al-
Islami, 1428/2007), 60; 1d., Kur’an Ilimleri, 487.

41 See Sayyid Murtaza Razwi, al-Burhan fi ‘adami tahrif al-Qur’an, (Beirut: irshad al-Atibba“
wa-1-Nashr, 1991), 239-261; Rasil Ja‘fariyan, Ukdhiibat al- tahrif, 117-121.

42 Gharawi, Masadir al-istinbat, 52.

4 See for the views of Sherif al-Murtada related to the subject, Mehmet Ziilfii Cennet,
Sii/Usiili Gelenegin Kur’an Yorumu (Serif Murtazd Ornegi) (Ankara: Fecr, 2016), 95-106.
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reports that there were additions and redactions made to the Qur’an. However, as
al-khabar al-wahid reports, these do not express information reliably and are not
binding in terms of practice. There is no Muslim found to assert otherwise nor
approve this claim.**

Taberst was another author who declined speculation about the distortion
of the Qur’an in the classical period. He evidently opposed the assertion of the
distortion in the Qur’an, just as his predecessor did, and discussed the subject in
the preface of his work called Majma ‘u al-bayan. In brief, his opinions about this
case are as follows: the claims made that there were additions and redactions in
the Qur’an are ugly imputations which are impossible to explain. A group from
our sect and a group from the khashwiyya 'ammah (ahl al-sunnah) narrated
reports of alterations and redactions of the Qur’an. According to the eminent
scholars of our sect, the correct view is that the assertion of distortion is untrue.
This is a view which also al-Murtada supports.*

Tabarsi, from al-Murtada, stated that knowing the trueness of the Qur’an’s
narration spread by mouth to mouth is as certain as knowing the cities of the
world, the great events of history, and the famous books and poems literature.
Moreover, none of these could achieve the level of correctness which the Qur’an
could. Muslim scholars took great care in protecting and memorising the Qur’an.
They analysed its every detail, its pronunciation in reciting (gira ‘at), case endings
(‘irab), indeed its number of the verses and letters, and they acquired the
knowledge of them all. Therefore, it is impossible for the Qur’an, of which was
taken great care and grace, and which was subject to great efforts to record,
memorise and protect, to have been altered or redacted.*

In sum, there is no way to take seriously the allegations by the Imamiyya
and Khashwiyya that the Qur’an was distorted. The dispute about this matter is
based on weak reports narrated by Ahl al-Hadith (Akhbariyya) as they think that
it was true. It is impossible to give up because of the weak reports on the integrity
of the truth of the Qur’an, which is exact and certain.*’

4 Abi Ja‘far Muhammed b. Hasen b. ‘Ali al-Tast, al-Tibyan fi tafsir al-Qur”an, Critical ed.
Ahmad Habib ‘Amili (Beirut: Dar al-Thya“ al-Tiirath al-*Arabi, n.d.), 1/3-4.

4 Abi ‘All Hasan b. Fadl al-Tabarsi, Majma  al-bayan fi tafsir al-Qur’an, Lajna Min al-

Muhaqqiqin (Beirut: Muassasat al-‘A‘1a, 1415/1995), 1/42.

Tabarst, Majma * al-bayan, 1/43.

Tabarst, Majma ‘ al-bayan, 1/43. TabarsT’s opinions on the distortion reported above were

attributed to Tisi by some researchers. In fact, those informations were in the preface of
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As is seen, some reports in the Shi‘ite resources of the first era and intended
that the Qur’'an was literally distorted were severely rejected by the authors
belonged to the tradition of Usiiliyya. Those reports were narrated by the
exorbitant men due to being thought that they were true and were regarded as the
weak and nonbinding reports.

3. The Viewpoint of Distortion of the Imami Shi‘a of the Recent
Period

Shaykh Mufid, Sharif al-Murtada, Tabarst and Tusi, who prioritised
rational deduction among the Imami Shi‘a and were the pioneers of the Usill
tradition, rejected the thoughts of distortion of the tafsir scholars and well-known
intellectuals — putting aside some reports in the works the later period Akhbaris 4
— and this continued as a dominant view over the next centuries.*’

Shi‘a scholars of the later period vehemently rejected assertions that the
Qur’an was distorted and they wrote independent works related to that subject.
Muhammed al-Husayn the Kashif al-Ghita’(d. 1877/1954) who is one of the
authors of the recent era, defined the Qur’an Muslims possess as a book which
has no deficiency nor change or redaction. According to him, the Imamiyya are
allied in this belief. That is why, the reports from the Imam1 Shi‘a or other currents
stating that the Qur’an is redacted or altered are al-Khabar al-wahid, and so are
weak, minority and do not have any informative value and cannot be a basis for
practice.

Tabatabat, who also is one of the most important writers to leave his mark
on the era, analyses the reports narrated from both Ahl al-Sunnah and Imamiyya
under the heading “The Qur’an Was Protected from Distortion™! in his tafsir al-

Tabarsi. Probably, the first researcher overlooked this point and other ones transfered them

without studying. See for the related works, Saban Karatas, Sia ‘da ve Siinni Kaynaklarda

Kur’an Tarihi (Istanbul: Ekin Yaynlari, 1996), 176-179; Habibov, Sif Tefsir Anlayist, 132-

133; Ziya Sen, Sia’'mn Kirdatlere ve Kur’an Tarihine Bakigi (Istanbul: Diisiin Yaymlari,

2013), 275-276.

See for the opinions of Akhbari of the last period Razawi, Burhan, 251-267; Ca'feriyan,

Ukdhiibat It-tahrif, 117-121; 157-190; Karatas, Kur 'an Tarihi, 157-190.

49 Mustafa Oztiirk, Tefsirde Ehl-i Siinnet & Sia Polemikleri (Ankara: Ankara Okulu, 2009),
186.

30 Kashif al-Ghita, Caferi Mezhebi ve Esaslart (‘Asl al-Shia wa usiluha), 5. Edition,
Translated Abdiilbaki G6lpinarli (Qum: Ansariyan, 1992), 48-49.

31" Muhammad Husayn Tabatabal, al-Mizan fi tafsir al-Qur’an, 2. Edition (Beirut: Muassasat
al- ‘Alamf li-I-Matbii‘at, 1973), 9/104-133.
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Mizan. There he states: History categorically proves that the Qur’an we have
today is the same book revealed to Muhammad and which he recited in his times.
It has never lost its superior quality, blessings and effects. The Qur’'an, which
Allah, the Exalted, revealed to Muhammad and declared that he would preserved
it as He revealed, was put under protection against any change, redaction, and
addition with the preservation of Allah himself.’> Thus, whether narrated by
different branches of the Ahl al-Sunnah or Imamiyya, these reports that the Qur’an
was distorted are weak in their chain of narration, contrary to the Qur'an and
impossible to accept.3?

Ayatallah Khomayni (1902-1989) who was the leader of the Iranian
Islamic Revolution, remarked: Everyone who knows about the care and efforts in
transcribing, recording, collecting, preserving and reciting the noble Qur’an is
convinced that the assertion it was exposed to distortion has no factual basis. As
for the reports narrated in the resources related to the subject; one part of these
reports is too weak to constitute evidential value, one part is made the of the
indeterminate (mawdii °) hadiths reports determined to be fictitious, and the other
part is composed of the explanations oriented tafsir and ta’wil of the word of
Allah.>*

As for Hadi Ma‘rifat, he indicated that the root of the discourse of the
distortion was based on some reports narrated in the hadith sources of the Ahl al-
Sunnah (Khashwiyya) and the Shi'ites (Akhbariyya)> and briefly said: “These
kinds of reports which vitiate and harm the SharT ah and the book of Allah were
made up by unknown or weak people and are rejected and discredited reports by
the prominent scholar of the Imami Shi‘a. Thus, these sorts of sayings related to
distortion uttered by a heterodox group should be disregarded, and their fallacies
should not be attributed to the Imamiyya, who are fair and clear.”>® According to
Had1 Ma‘refat, the belief of the majority of the Imamiyya about the Qur’an is that
there is neither any deficiency nor addition made to the Qur’an and it reached the

52 Tabatabal, al-Mizan, 12/107-108.

33 Tabatabai, al-Mizan, 12/117.

3 Sayyid Ridha Husayni, Cevaplyoruz: Kur'an Tahrif Edilmis midir?, Translated
Muhammad Miicahidi (istanbul: Kevser, 2005), 83.

See for the reports asserted to be in the sources of Ahl al-Sunnah Marefat, Siyanat al-
Qur’an, 157-195.

56 See Ma‘refat, Styanat al-Qur’an, 60, 82, 197; 1d., Kur’an Ilimleri, 487.

55
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present day in absolute terms without being subject to any alteration as Allah
revealed to Muhammad.>’

In sum, as the Ja‘fariyas noted,’® no matter what some reports narrated
about the Qur’an being literally distorted, such reporst exist in the sources of
Imamiyyah of the first period. However, prominent writers of the Usili tradition,
like Shaykh Mufid most notably, and Sherif al-Murtada TiisT and Tabarst, denied
the assertion of distortion in their sources in person and accepted that those were
the weak al-khabar al-wahid reports. Abovementioned authors’ views reject the
claim that there is a distortion in the Qur’an continued its existence as a prevailing

point of view after that.

B. The Problem of the Collection of the Qur’an

Within the context of the History of the Qur’an, one of the discussions
between the Ahl al-Sunnah and the Imami Shi‘a concerns the collection of the
Qur’an. This subject becomes more of an issue since it has a close connection to
the allegation of distortion. On the contrary to prevalent belief in Ahl al-Sunnah, >’
the common approach in the references of the Shi‘a of the first period is that after
the Prophet of Allah passed away the Qur’an was collected by “Alf, his Holiness,
for the first time, being all of it free from the distortion. Besides, he carried out

57 Ma'refat, Styanat al-Qur’an, 80-81. See for the attributed opinion to Abli Miisa al-Ash ‘arf.
Ash‘ari, Magalat, 1/55.

8 Ja'fariyan, Ukdibat al-tahrif, 121.

3 General approach of Ahl al-Sunnah is that the Qur’an was turned into a book for the fisrt
time by Abu Bakr (d. 13/634) by the advice of ‘Umar al-Farrikh (d. 23/644). Upon the
martyrdom of a large number of Qurras in the Battle of Yamamah, which took place during
the time of Aba Bakr, ‘Umar, concerned about that as this might happen again and this
would cause to loss of most part of the Qur’an. So a committee was established under the
presidency of Zayd b. Thabit al-AnsarT (d. 45/665) by the warning of ‘Umar and by means
of this committee dispersed verses of the Qur’an were gathered and collected for the first
time. This collected Qur’an was kept by Abii Bakr until his death then it was inherited to
‘Umar, his Holiness, after Abii Bakr’s death and then it was commended to Hafsah bint
‘Umar (d. 45/665) who was the daughter of ‘Umar, his Holiness, for the reports about this
see al-Bukhari, “Fedhail al-Qur’an”, 3; Abu al-Fadl Jalal al-Din ‘Abd al-Rahman b. Abi
Bakr al-Suyiiti, al-ltqan fi ‘uliim al-Qur’an, Critical ed. Muhammad Abi al-Fadl Ibrahim
(Kahire: Hay’at al-Misriyya, 1394/1974), 1/ 203.
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this mission at the bequest of the Holy Prophet.®® There are plenty of narratives
that support this in the sources of the Shi‘ia of the first period.5!

According to a report narrated from Ja‘far al-Sadiq, the Holy Prophet
(probably when he was on his deathbed) addressed ‘Alf, his holiness, and said:
“Oh “Ali! The Qur’an written on papers and silk clothes and pages is under my
bed. Take and collect them! Do not lose the noble Qu’ran just as the Jews lost the
Torah.” “Alt, his Holiness, placed the things on which the verses of the Qur’an
were written in a parcel and took them to his home. Then, he swore he would
never appear before the people in his woolen cloak until he turned those dispersed
pieces into the Qur’an. And he abided by his oath.%?

Similar reports are in Ibn al-Nadim (d. 385/995) and Ya'quib1 (d. 284/897)
who were assumed that they had the Imami Shi‘a tendencies. Ibn al-Nadim
indicated that it was “All, his holiness, who collected the noble Qur’an and he saw
the Qur’an written in the handwriting of “All, his Holiness, and according to Abii
Ya‘la Hamzah Hasani this Qur’an passed to the children of Hasan b. ‘Alr. (d.
49/669).63

Again according to the information narrated by Ya'qubi, Ali, his Holiness,
set to work collecting the Qur’an after the Holy Prophet had died. Eventually,
after he had done this, he saddled the Qur’an he gathered on a camel and brought

%0 See Muhammad Hadi Ma ‘refat, al-Tamhid fi ‘ulim al-Qur’an (Beirut: Dar al-Ta‘aruf li-1-

Matbuat, 1432/2011), 1/292.

For example, about this case, a report in Kulaynt and depended on Muhammad Bagqir is as

below:
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“As far as the audition of Jabir from Abi Ja far Muhammad al-Baqir- concerned he said

as below: “Whoever from people says that he collected the whole of the Qur’an- as the way

it revealed- he is a liar. Because it was ‘AlT and following imams who collected the Qur an-
as the way it revealed- and memorized it.” (See Kulayni, Furi‘ al-Kafi, 1/228). Again
according to a report in Qummi and depended on Muhammad Bagir, “Nobody collected the

Qur’an but the Holy Prophet’s Ahl al-Bayt.” See Qummi, Tafsir al-Qummi, 2/405.

02 Qummi, Tafsir al-Qummi, 2/405. Same report is also in Ibn Abi Dawiid. See Abii Bakr
‘Abdallah b. Abi Dawiid Sulayman b. As‘as al-Sijistani, Kitab al-Masahif, Critical ed.
Muhammad b. ‘Abduh (Kahire: al-Fartq al-Haditha, 1423/2002), 59.

9 Abii al-Faraj Muhammad b. Idris al-Nadim, al-Fihrist, Critical ed. Ibrahim Ramadan
(Beirut: Dar al-Ma rifa, 1417/1997), 45-46.
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it to the masjid. There he turned to the crowd and said: “This is the Qur’an that I

collected.”®*

As can be understood from the reports cited above, ‘Ali, his holiness, set
to collect the Qur’an after the Holy Prophet passed away. Although some Sunni
references® noted that the word “collect” mentioned here meant “memorising the
Qur’an”, according to the references of the Shi‘a, the meaning for “collecting”
was not “memorising”, it was to gather the Qur'an between two covers. As
according to the Shi‘a sources after ‘All, his holiness, had gathered the Qur’an
between two covers, he presented this Qur’an to the people and said: “This is the
Book revealed to your Prophet by your Lord Allah and there is no letter added nor
a letter taken away.” They responded to him: “We do not need the things in it. We
have the Qur’'an you have.” He walked away from them replying by reciting this
verse: “But they did not keep their promises, they changed it for a favour. What a
bad trade it is.”% This event with some variations is related Abii Mansiir al-
Tabarsi, who Kulayni and Hadi Ma ‘refat defined®’ as an unknown person.

As far as the reports narrated from the references of the Imamiyyah of the
first period are concerned, even though we do not have the real Qur’an, it appears
that it did not disappear entirely and it was transfered by imams one after another
and finally was placed is in the care of the twelfth extant Imam ( Muhammad b.
Hasan al-Mahdi). %

The Imami Shi‘a, which believes that the Qur’an was collected by ‘Alf, his
holiness, due the order of the Prophet of Allah, did not put forth an exact
explanation for when and by whom the Qur’an we have collected. However, based
on the reports we narrated in the context of rejection of the Qur’an “Alf, his
Holiness, prepared, it is possible to deduct that the Imam1 Shi‘a of the first period,
implicitly though, accept the actual Qur’an was collected in the time of Abt Bakr,
his holiness.

%4 Abii al-‘Abbas Ahmad b. Ishaq al-Ya‘qibi, Tarikh al-Ya'qibi (Beirut: Dar al Sadr,
1432/2011), 2/135.

% Ibn Abi Dawid, Kitab al-Masahif, 59; Suyiti, al-Itgan, 1/204.

60 Al-i ‘Tmran 3/187. Shaykh Sadiq, / tigadat al-imamiyya, 101.

7 Ma'refat, Styanat al-Qur’an, 231-233.

8 See Kuleyni, Furi ‘ al-Kaft, 2/633; Abii Mansiir Ahmad b. * Ali Tabarsi, al-fhtijaj, 2. Edition
(Beirut: Muassasat al- ‘Alami li-1-Matbii‘at, 1983), 1/156.

©  Kuleyni, Furi' al-Kafi, 2/633; ‘Ali Akbar Babai, Tefsir Ekolleri, Translated Kenan
Hamurcu (Istanbul: al-Mustafa Yayinlar), 2014, 1/74.
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As for the Imami Shi‘a of the classical era, some scholars said in the point
of declaring the Qur’an’s being preserved from the distortion that the Qur’an was
gathered while the Messenger of Allah was alive and was compiled with the
existing version we have today. TabarsT is the one of the authors who mentioned
this. According to him, the present version of the Qur’an was compiled in the time
of the Prophet of Allah. The proof that the Qur’an was compiled in the time of the
Prophet, his holiness, is that the whole of was read and memorised in that period.
Moreover, it is known that the Holy Prophet charged one group from the
companions with memorising the Qur’an and those people recited it by presenting
it to the Holy Prophet. Herein, a group of companions like ' Abdullah Ibn Mas'td
(d. 32/653) and 'Ubayy ibn Ka‘b (d. 33/653) read the Qur’an from beginning to
end in the presence of the Prophet of Allah. According to Tabarsi, all these things
are doubtless important proof that the Qur’an was collected without being
dispersed, split or literally distorted.”® With this approach, TabarsT did not share
the common view of the Imam1 Shi‘a that “the Qu’ran was collected by ‘Alf, his

Holiness, on the order of the Holy Prophet after he had passed away.””!

Some of the scholars of the contemporary Shi‘a followed Tabarsi, and
asserted that the Qur'an was collected as its existing version while the Holy
Prophet was alive. Abl al-Qasim Khiit and Makarim Shirazi also share this idea.
Khiit claimed that the Qur’an was gathered in the time of the Holy Prophet by
taking into consideration the reports as “the Qur’an was collected by six people

”72 which was in the references in different versions.”> Makarim

from the ansar.
Shirazi claimed a similar opinion. According to him, calling the first stirah of the
Qur’an as “Fatihat al-Kitab” is an evident proof that it was gathered in the time of

the Holy Prophet.”

As for Tabatabai, who is one of the Shi‘a Interpreters, thinks differs.
According to him, although ‘Alf was not involved in those who contributed to the
collection of the Qur’an in the first and second time both in the time of Abt Bakr,

70 Tabarsi, Mejma ‘ al-bayan, 1/43.

7 See Kuleyn’, Furii ‘ al-Kafi, 1/228.

72 Al-Bukhari, “Fedail al-Kur’an”, 16.

73 Abi al-Qasim Khii, al-Bayan fi tafstr al-Qur’an (Beirut: Dar al-Zahra, 1992/1412), 250-
252.

Musa K. Yilmaz, “Sia’nin Kur’an [limleri ile Tlgili Goriisleri”, Siilik Sempozyumu, ISAV
(istanbul: 13-15 Subat 1993), 166.

74
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his holiness, and ‘Uthman, his holiness,”® nobody has any doubt that the Qur’an
we have today was gathered after the Holy Prophet had died.”

Again, Hadi Ma‘refat, one of the contemporary Shi‘a scholars, does not
share the idea that the noble Qur’an was collected in the time of the Messenger of
Allah. According to him, the gathering and arrangement of the siirahs of the
Qur’an came about after the Messenger of Allah had died and there is no doubt in
this. The first person who gathered the verses was Al his holiness. Then Zayd
b. Thabit was charged with the process of collecting by order of Abii Bakr, his
holiness, and within that period some companions also got to work on collecting
of the Qur’an. In the time of ‘Uthman, his holiness, the Qur’anic texts, which were
likely to different reflect diffirent recitations, were regularised by copying it and
sent to different regions.”’

Even though the Imamt Shi‘a dispute when and by whom the Qur’an was
collected, they agreed that “Alf, his holiness, is the one who gathered and arranged
the Qur’an by the will of the Messenger of Allah.”® They regarded some kinds of
differences allegedly existed in his Qur’an as explanations based on tafsir and
ta’vil.

Thus, according to Tabatabai, ‘Ali’s, his holiness, collected the Qur’an
along with the death of the Prophet of Allah, representing it to the people. Though
the people did embrace this text does not mean that the Qur’an he prepared was
different from the others prepared in terms of the fundamental realities of the
religion. At the most, it consists of some differences related to arrangements of
surahs or verses which this does not have any influence on the meaning the verses
denoted. If there were any differences between his Qur’an and the others’ in the
sense of fundamental realities of the religion, he would oppose it either then or in

later times. Whereas this kind of case never came into existence.””

KhT says in the context of the Qur’an imputed to ‘All, his holiness: It is
doubtless true that there is a Qur’an whose collating sequence is different from
the Qur’an we have on hand. The agreement of the great scholars saves us from
having to prove this fact. Again although it is true that there is an additional part

75 Tabatabai, al-Mizan, 12/108.
76 Tabatabai, al-Mizan, 12/120.
77 Ma‘refat, al-Tamhid, 1/285-286.
78 Karatas, Kur’'an Tarihi, 139.
7 Tabatabal, al-Mizan, 12/116.



Approaches of the Imam1 Shi‘a to the Qur’an in the Context of... - 245 -

in the Qur’an collected by ‘Alf’s, his holiness, it does not indicate that this excess
is a part of the Qur’an and removed it by distorting it. What is inferred from the
reports is that the Qur’an collected by “Alf, his Holiness, is a version that includes
his tafsir or ta’wil of the verses, not any addition to the Qur’anic text.®

In brief, as far as reports related to the subject concerned it is quite possible
that “Alf, his holiness, compiled a Qur’an individually. However, it appears that
this Qur’an was his own use and does not have the authority of the Qur’an that
Abii Bakr, his holiness, had it collected. Although it is indicated that it includes
some differences in the sequence of verses and surahs,®! it is also understood that
this did not affect the meaning of the verses. ‘Ali’s, his holiness, not demanding
for the alteration related to the official Qur’an, later on, supports this.

Conclusion

The approaches of the Imami Shi‘a to the Qur’an in regarding the alleged
distortion and the collection of the Qur’an has been analysed in this article.
Statements alleging a distortion in the Qur’an is a matter that has been long
discussed by some orientalists. The essence of the matter consists in the belief that
the Qur’an revealed to Muhammed by Allah included more verses than the one
that we have today and that some of the words and verses of the Qur’an were
distorted, thereby changing them or reducing their number, either by mistake or
on purpose. The source of these discourses are reports of hadith and tafsir scholars
of the Akhbart school of the Imami Shi‘a. Almost all verses allegedly exposed to
literal distortion are related to the guardianship of ‘Ali, his holiness, and the
virtues of the imams of Ahl al-Bayt in general. By use of these reports, emphasise
is placed on the virtues of Ahl al-Bayt, especially ‘Al, his holiness, and ma ‘sum
imams, on the other hand, issues regarding the Imamate and guardianship, which
constitute the basis of the Shi‘a-Imamt doctrine, are sought to be proved. Their
activities in this aspect can be understood as efforts directed towards placing into
the Qur’an the central thoughts of the Shi‘ite understanding.

However, the majority of the Imam1 Shi‘a should not be included in this
appraisal. Because from the beginnings of the fifth/eleventh century, scholars
such as Shaykh Mufid, Sherif al-Murtada Ja‘far al-TtsT and Tabarsi, who are of
the Shi‘a-Usilt tradition, pointed out the groups adopting the thought of the

80" Khid, al-Bayan, 223-225; Babai, Tefsir Ekolleri, 1/72. .
81 Ibn al-Nadim, al-Fihrist, 45-46; Ya‘qubi, Tarikh al-Ya ‘qiibt, 2/135; Suyiti, al-Itqan, 1/216.
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AkhbarT in their works and criticise them and rejected the reports for the Qur’an’s
being literally distorted since those reports are al-khabar al-wahid and cannot have
much evidential or information value. They stated that Muslims took great care in
protecting and memorising the Qur’an and analysed its every detail, such as its
pronunciation, case endings and recitation. Therefore, it is impossible that the
Qur’an to have been altered or redacted, as it was taken great care of and bestowed
grace, with great efforts made to and record and protect it. Relevant writers’
rejected the allegation of distortion, and this continued as the prevailing opinion
among the Imamt Sht‘a.

One of the subjects related to the alleged distortion is the collection of the
Qur’an. The Imamit Shi‘a of the first period asserted that the Qur’an was first
collected by ‘Al his holiness, who protected the text from distortion. They claim
tha the content of this Qur’an was different from the one gathered and copied in
the time of Abii Bakr, by Abl Bakr, his holiness, and "Uthman, his holiness,
regarding verses about “Alf, his holiness, and Ahl al-Bayt, since these verses were
distorted. When the reports in the sources of Ahl al Sunnah and the Imami Shi‘a
are concerned, it seems most probable that “Alf, his holiness, compiled a Qur’an
individually. However, it is understood that this Qur’an was personel just like the
ones held by different companions of the Prophet and that it does not have the
official character and the authority of the one Abu Bakr, his holiness, collected.
Although it is mentioned that it includes some differences in the sequence of the
verses or the surahs, it appears that this does not change the meaning of the verses.
This point is also made by the prominent scholars of the Imami Shi‘a. Moreover,
‘Alt’s, his holiness, not amending the official Qur’an during his caliphate period
is the most important indication of this. Besides, the Qur'an which allegedly
belonged to ‘Alf, his holiness, (predicted to actually belong to the children of the
major of Yemen) was published in Sanaa, the capital city of Yemen.® It is
confirmed that this Qur’an does not have any differences regarding the surahs or
the arrangement and sequence of verses in the surahs from the existing Qur’an.®

In sum, reports about the distortion were made up by weak and unknown
people and were deemed by the chief scholars of the Imam1 Shi‘a to not be worthy

82 Tayyar Altikulag, Hz. Ali’ye Nispet Edilen Mushaf-t Serif (San‘a Nushasy) (Istanbul:
IRCICA, 1432/2011), 153.

8 Tayyar Altikulag, “Hz. Ali ve ilk Mushaf Nushalar”, Istanbul Universitesi Iahiyat
Fakiiltesi Dergisi (Darul Funun {lahiyat) 21 (istanbul: 2012), 24.
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of attention. The belief about the Qur’an of the Islamic ummabh is that it has been
subject to no redaction nor addition and it has reached us as Allah revealed it to
the Holy Prophet without being exposed to interference in any terms.
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