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Siiphe ve Inan¢ Kiskacinda Genglerin Din ve Dindarlik
Algilarr’

Asim YAPICI™

Oz

Bu arastirmada giliniimiiz genglerinin dini sorgu ve siipheleri {izerinden din ve
dindarlik algilar1 incelenmektedir. Calismanin amaci, modernlikten post-modernlige dogru
evrilen diinyada Miisliiman Tiirk genglerinin anlam diinyasinda din ve dindarligin yerini
belirlemeye ¢alismaktir. Nitel bir desene sahip olan bu arastirmada veriler, katiliml1 gézlem
ve goriismelerle toplanmistir. Elde edilen veriler betimsel analiz ve igerik analizi teknikleriyle
¢oziimlenmis, anlayic1 gelenege baglh olarak yorumlanmustir. Ulasilan bulgulara gore gengler
dinin inang esaslarina, fikhi (ibadet ve muamelat) boyutuna, dindarlara, cemaat ve tarikat
liderlerine yonelik sert elestirilerde bulunmaktadir. Genglerin elestirileri yogun dini siipheler,
hatta kismen inkarc egilimler icermektedir. Bununla birlikte genclerin biiyiik bir kismi ya
geleneksel dine siginarak huzur aramakta ya da dini inan¢ ve uygulamalar1 sorgulayarak
taklidi inangtan tahkiki inanca dogru yonelmektedir. Gengler arasinda ibadet davranisinin
azaldigy, ihtiyag dindarhigmin arttifl goriilmektedir. Bu arastirmada gengler; “geleneksel
dindarlar”, “inan¢gli sorgulayicilar”, “dargin inanglilar”, “dine ilgisizler”, “salt
maneviyatcilar”, “suskunlar”, “siipheciler/kararsizlik yasayanlar”, “deist yonelimliler” ve
“ateistler” olmak tizere dokuz farkli kategoriye ayrilmistir. Dini inanglariyla diinyevi hazlar:
arasinda sikisan genglerin, kimlik ve deger krizi yasadiklar1 belirlenmistir. Bu baglamda
gengler “huzursuz dindarlar”, “bireysel maneviyat¢ilar”, “arayis i¢inde olanlar” ve “inkarci
egilimliler” seklinde dort farkl tip {izerinden degerlendirilmistir. Bulgular gostermektedir ki
genglerin dinle iligkileri tek diize ve tek boyutlu degil olduk¢a karmasik, yogun ve ¢ok
cesitlidir.

Anahtar Kelimeler: Genglik, Dini siipheler, Dindarlik, Maneviyatcilik, Deizm, Ateizm.

Religion and Religiosity Perceptions of The Young
Through The Dilemma of Doubt and Belief

Abstract

In the current study, religion and religiosity perceptions of the modern youth through
their religious inquiry and doubts are investigated. The aim of the study is to determine the
importance of religion and religiosity in the semantic world of the Muslim Turkish youth in
the world that has evolved from modernism to post-modernism. In this study that has a
qualitative pattern, the data was collected through participant observation and free
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conversations. The obtained data was analyzed with the techniques of descriptive analysis and
content analysis, and then was interpretted depending on the phenomenological tradition.
According to the findings, young people make harsh criticism against the religious principles
of religion its aspect of Islamic jurisprudence (ibadah/prayers and sharia practices), devout
people, congregation and sect leaders. The criticism of the young contains intense religious
doubts and sometimes even partial denial tendencies. However, most of the young either seek
peace by taking sanctuary in traditional religion or questioning religious beliefs and practices,
evolving from imitation to verification belief. It is observed that the worship behaviour
decreases among the young and the needs based religiousness increases. In this research, young
people have been grouped into nine different types: "traditional devout people", "faithful
interrogators”, "resentful believers", "uninterested people", "purely spiritualists”, "quiet
people”, "skeptics / indecisive ones", "deist-oriented” and "atheists". Stuck between their
religious beliefs and secular pleasures, young people are experiencing an identity and value
crisis. In this sense, the young have been evaluated through four different types which are

s

“unpeaceful devouts”, “personal spiritualists”, those on a quest”, and those with denialist
tendencies. Findings show that young people's relations with religion are not monotonous and
one-dimensional, but rather complex and diverse.

Keywords: The young, Religious doubts, Religiosity, Spirituality, Deism, Atheism.

Ozet
Kuramsal Cerceve

Yaklasik 13-25 yas araligini kapsayan genclik donemi “ergenlik” ve “ilk
yetiskinlik” seklinde ikiye ayrilabilir. Ergenlerde fiziksel degisim, duygusal
bagimsizlik, akranlara yonelim, cinsel merak, cinsellik arzusu, soyut diisiinebilme,
kimlik arayisi, kendine 6zgii ahlak anlayis1 gelistirme, dini ve mistik konulara ilgi,
nihayet dini inang ile bilimsel ve rasyonel bilgi arasinda sikismislik gozlenebilir.! Bu
donemde gengler dini konularda siiphe, kaygi, zorlanma ve bunalim yasayabilir. Bu
durumun muhtemel nedeni, onlarin dini inanglariyla diinyevi arzulari arasinda
biligsel ¢eliski ve duygusal gerilim hissetmesidir.

Tiirkiye’de yapilan aragtirmalarda ortaya ¢ikan sonuglara gore gengler
Allah’in varligi, evrenin ve insanin yaratilisi, kaza-kader, giinah-sevap, ahiret,
cennet-cehennem ve kadin-erkek esitsizligi konularinda dini siipheler yasamaktadir?
Bu noktada 6zellikle bilimsel veriler iistiinden din ve Tanr1 inancinin sorgulanmasi,
kotiliik problemi (beklenmedik 6liimler, engellilik, ekonomik yoksunluklar, bireysel
acilar, tacizler, tecaviizler vs.), ateist olsa bile iyi insanlarin neden cennete
giremeyecegi meselesi; melek, cin, seytan gibi metafizik varliklara elestirel yaklasim,

1 Patricia H. Miller, Gelisim Psikolojisi Kuramlari, cev. Z. Giiltekin (Ankara: imge Kitabevi, 2008); Mary. J.
Gander - Harry W. Gardiner, Cocuk ve Ergen Gelisimi, cev. Ali Donmez - Nermin Celen (Ankara: imge
Kitabevi, 2010); Adnan Kulaksizoglu, Ergenlik Psikolojisi, (istanbul: Remzi Kitabevi, 2020).

2 Hayati Hokelekli, “Ergenlik Déneminde Dini Siipheler”, MEB Din Ogretimi Dergisi 14 (1988).;
Abdiilkerim Bahadir, “Ergenlik Doneminde Dini Siiphe ve Tereddiitler”, Genglik Din ve Degerler Psikolojisi,
ed. Hayati Hokelekli (Istanbul: DEM Yayinlari, 2006).; Tahsin Kula, Ergenlerde Dini Diisiincede Yasanan
Giigliikler (Sivas: Cumhuriyet Universitesi, Sosyal Bilimler Enstitiisii, Yiiksek Lisans Tezi, 2006)
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biiytiisel-mitik uygulamalarla kitabi din arasinda yasanan bocalamalar, diger din ve
mezheplere yonelik ilgiler, geleneksel dine yonelik tenkitler, yeni dinsel ve manevi
arayislar, duanin islevselligi problemi vb. hususlar ergenlerin en ¢ok siiphe duydugu
konularin baginda gelmektedir.?

[k yetiskinlik y1llarinda geng, ergenlik déneminde yogun bir bigimde yasadig1
zihinsel ve duygusal ¢alkantilardan nispeten uzaklasarak durulmaya baslar. Ancak
biitiiniiyle bir durulma s6z konusu degildir. Bu noktada genglerin dini inang ve dini
siiphe arasmnda yasadigr ikilemlerin sadece gencglik doneminin etkisiyle smurh
olmadig rahathkla ifade edilebilir. Ozellikle zamanin ruhu kavramina dayanarak,
insanlarin bilhassa genglerin gelisimsel 6zeliklerinin 6tesinde, hizli bir degisim ve
doniistim gegcirdigi sdylenebilir. Bu nedenle genglik doneminin gelisimsel 6zellikleri
ile tarihsel zamana gore tezahiir eden degisimlerin izini siirebilmek anlaml olacaktir.
Boyle bir yaklasim genglerin hem din ve dindarlik algilarinda hem de dini siiphe ve
tereddiitlerinde gozlenen degisim ve siirekliligi tespit etmede islevseldir.

Post-modern  kiiresellesmeyle birlikte diinyamin kiiresel bir koye
dondiigiinden, zaman ve mesafenin yok oldugundan bahsedilmektedir.* Her tiirlii
biiyiik anlatinin ve otoritenin reddi, hakikatin parcalanmasi, bireysel ozgiirlitk
arzusunun baskin bir hale gelmesi, kurumsal dine kars1 bireysel maneviyatcgiligin
tezahiirii, dini ve milll kimliklerin zayiflamasi, deger tercihlerinin farklilagsmasi,
tiiketim kiiltiirtine eklemlenme baglaminda haz, hiz ve deneyim cilgmhginin
yagsanmasi, dijitallesme ve sanallasmanin giindelik hayat: ve iligkileri etkileyen bir
olguya doniismesi, nihayet sahicilik ve giiven duygularinin kaybolmasi post-
modern donemi niteleyen 6zellikler olarak karsimiza ¢ikmaktadir® (Yapici, 2018b).
Bu gergevede gencler arasinda din ve dindarliga yonelik en azindan {iglii bir tavir
izlenmektedir: Birincisi geleneksel-kurumsal dinlere yogun elestirilerle bireysel
dindarbk ve maneviyatcihigl tercih etme, ikincisi geleneksel-kurumsal dinlere
elestirilerle deizm ve ateizme yonelme, tiglincti ise geleneksel-kurumsal dine yonelik
elestirileri gormezden gelerek mevcut durumu devam ettirme arzusudur.

Problem

Bu arastirma “giiniimiiz genglerinin din ve dindarlik algis1 nedir?” sorusuna
cevap aramaktadir. Bu baglamda genglerin yasadiklar: dini siiphelerle birlikte din ve

3 Bahadir, “Ergenlik Déneminde Dini Siiphe ve Tereddiitler”; Hasan Kayiklik, “Psikolojik Acidan iman,
Inang ve Stiphe”, Ankara Universitesi flahiyat Fakiiltesi Dergisi 46/1 (2005).

4 Jonathan Friedman, “Kiiresel Sistem Kiiresellesme ve Modernitenin Parametreleri”, der. ve gev.
Abdullah Topguoglu - Yasin Aktay, Modernizm ve Islam: Kiiresellesme ve Oryantalizm (Ankara: Vadi
Yayinlari, 1996); David Harvey, PostModernligin Durumu: Kiiltiirel Degisimin Kdkenleri, cev. Sungur Savran
(istanbul: Metis Yayinlari, 1997).; Ronald Robertson, Kiiresellesme Toplum Kurami ve Kiiresel Kiiltiir, gev.
Umit Hiisrev Yolsal (Ankara: Bilim Sanat Yayinlari, 2000).

5 Kemal Sayar, “Kiiresellesmenin Psikolojik Boyutlar1”, Yeni Symposium 39/2 (2001).; Asim Yapici - Miinir
Yildirim, “Kiiresellesme Stirecinin Dini Kimliklere Etkisi Sosyal Psikolojik Bir Degerlendirme”, Dini
Arastirmalar 6/7, (2003), 117-138.; Poul Hirst - Grahame Thompson, Kiiresellesme Sorgulaniyor, cev. Cagla
Erdem-Elif Yiicel (Ankara: Dost Yayinlari, 2000).; Robertson, Kiiresellesme Toplum Kurami ve Kiiresel Kiiltiir,
cev. Umit Hiisrev Yolsal.
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inanca yonelik tutumlari tespite ¢alisilacaktir. Calismanin amact modernlikten post-
modernlige dogru evrilen diinyada Miisliiman Tiirk genglerinin anlam diinyasinda
dinin yerini belirlemektir.

Yontem

Nitel bir desene sahip olan bu arastirmada veriler, katihmh gozlem ve
goriismelerle toplanmistir. Genglerin inang esaslarina bakisi, dini hayatlari, din
algilari, dini siipheleri, dini kaygilari, dua ve ibadet davramslariyla ilgili 378 ifade
tespit edilmistir. Inang, ibadet, kaygi, stiphe ve inkar iceren ifade ve sdylemlerden
143"t kiimeleme ile tasnif edilince muhteva itibariyle az ya da ¢ok birbirinden
farklilasan 67 soylem/ifade ortaya ¢ikmustir. Bu sdylemlerden/ifadelerden en ¢ok
dikkat ¢ekenler dncelenmis, digerlerine benzer ifadeler seklinde atif yapilmistir. Elde
edilen veriler betimsel analiz ve igerik analizi teknikleriyle ¢dziimlenmis, anlayici
gelenege bagh olarak yorumlanmistir.

Bulgular

Elde edilen bulgulara gore genglerin bir kismi dinin inang esaslarina, fikhi
(muamelat) boyutuna, dindarlara, cemaat ve tarikat liderlerine yonelik oldukga sert
elestirilerde bulunmaktadir. Inang esaslar1 baglaminda Allah’in varligina yonelik
kuskular, Allah’a nicin ibadet edilmesi gerektigi meselesi, Allah'in iyi bir varlik olup
olmadig (teodise) problemi, Kur'anin ilahi mi yoksa beseri mi oldugu sorusu ve
bilimsel gelismeler karsisinda dinin temel esaslarinin sorgulanmasi 6n plana
¢itkmaktadir. Dinin fikhi (muamelat) boyutuna yonelik elestirilerin basinda Islam’in
hayata uyan bir din olup olmadigi, dinde ¢ocuk yasta evliliklere izin verildigi, dinin
yasakladigr evlilik oncesi flort doneminin modern diinyada zorunlu oldugu;
bagkalarina zarar verilmedigi miiddetge icki i¢menin; ev ve otomobil almak icin
faizle kredi ¢ekmenin ve sans oyunlarinin (piyango, loto, toto vs.) haram ve giinah
olmasmin anlamsizli§1 gelmektedir. Dindarlara ve dini 6nderlere (cemaat ve tarikat
liderlerine) yonelik elestiriler kapsaminda su tiir ifadelere rastlanmistir: Kur’an
kurslarina giden ¢ocuklar taciz edilmekte, dindarlar arasinda zina eylemi kadin ve
erkek icin farkli farkli algilanmakta; Taliban, ISID ve FETO gibi yapilar Islam
iizerinden insanlar1 ve diinyayi istismar etmekte, cemaat ve tarikat liderleri dini ve
ahlaki zaaflarla yasamakta, dini onderler bilimi diglayarak uydurma sdylentilerle
halki uyutmakta; din, Miisliimanlar i¢in adeta afyon haline gelmekte/getirilmekte,
insanliga herhangi bir faydasi olmayan Miisliimanlar cenneti tekellerinde tutmaya
calismaktadir. Bu tiir sdylemler gostermektedir ki genglerin dine ve dindarlara
yonelik elestirilerinin bir kismu siiphe bir kismi deist ve ateist egilimler icermektedir.
Bununla birlikte genglerin biiyiik bir kism1 ya geleneksel dine sigmarak huzur
aramakta ya da dini inan¢ ve uygulamalar1 sorgulayarak taklidi inanctan tahkiki
inanca dogru yonelmektedir. Gengler arasinda ibadet davranisinin azaldigi, ihtiyag
dindarli§min arttigl goriilmektedir.
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Sonug

Bu arastirmada gengler; “geleneksel dindarlar”, “inang¢li sorgulayicilar”,
“dargin inanglhlar”, “dine ilgisizler”, “salt maneviyatcilar”, “suskunlar”,
“stipheciler/kararsizlik yasayanlar”, “deist yonelimliler” ve “ateistler” olmak iizere
dokuz farkli kategoriye ayrilmistir. Dini inanglariyla diinyevi hazlar1 arasinda
sikisan genglerin, kimlik ve deger krizi yasadiklari belirlenmistir. Bu baglamda
gencler “huzursuz dindarlar”, “bireysel maneviyatcilar”, “arayis icinde olanlar” ve
“inkara egilimliler” seklinde dort farkl: tip tizerinden degerlendirilmistir. Bulgular
gostermektedir ki genglerin dinle iligkileri tek diize ve tek boyutlu degil oldukca

karmasik, yogun ve ¢ok gesitlidir.

Summary
Theoretical Framework

The period of youth, which covers the 13-25 age range, can be divided into
"adolescence" and "first adulthood". In adolescents, physical change, emotional
independence, orientation towards peers, sexual curiosity, desire for sexuality,
abstract thinking, searching for identity, developing a unique moral understanding,
interest in religious and mystical issues, and finally, stuck between religious belief
and scientific and rational knowledge can be observed. During this period, young
people may experience doubts, anxiety, difficulties, and depression in religious
matters. The probable reason for this is that they feel cognitive conflict and emotional
tension between their religious beliefs and worldly desires. According to the results
of research in Turkey, young people experience religious doubts about the existence
of God, the creation of the universe and man, destiny, sin-good deed, afterlife,
heaven-hell, and gender inequality issues. At this point, questioning religion and
belief in God, especially based on scientific data, the problem of evil (unexpected
deaths, disability, economic deprivation, individual suffering, harassment, rape,
etc.), the question of why good people cannot enter Paradise even if they are atheists;
critical approach to metaphysical entities such as angels, demons, devils, confusion
between magical-mythic practices and scripture, interests towards other religions
and sects, criticism towards traditional religion, new religious and spiritual pursuits,
problem of functionality of prayer, etc. issues are among the issues that adolescents
are most suspicious of.

In the first years of adulthood, the young begin to stay away from the mental
and emotional turmoil that they experience intensely in adolescence. However, there
is no complete reassurance. At this point, it can be easily stated that the dilemmas
young people experience between religious belief and religious suspicion are not
limited to the influence of their youth. Especially based on the concept of the spirit
of the time, it can be said that people are undergoing rapid change and
transformation, especially beyond the developmental characteristics of young
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people. For this reason, it would be meaningful to be able to trace the developmental
characteristics of the youth period and the changes occurring according to historical
time. Such an approach is functional in detecting the change and continuity observed
in youth's perceptions of religion and religiosity as well as in religious doubts and
hesitations.

It is mentioned that with the post-modern globalization, the world has turned
into a global village and time and distance have disappeared. The rejection of all
kinds of grand narratives and authority, the fragmentation of the truth, the
dominance of the desire for individual freedom, the manifestation of individual
spiritualism against institutional religion, the weakening of religious and national
identities, the differentiation of value preferences, in the context of participating in
the consumption culture, experiencing the craze of pleasure, speed and experience,
the transformation of digitalization and virtualization into a phenomenon that affects
daily life and relations, and finally the loss of authenticity and trust feelings appear
as features that characterize the post-modern period. In this context, at least a triple
attitude towards religion and religiosity among young people is followed: the first is
to prefer individual religiosity and spiritualism with intense criticism of traditional-
institutional religions, the second is to turn to deism and atheism with criticism of
traditional-institutional religions, and the third is by ignoring the criticisms of
traditional-institutional religion the desire to continue the current situation.

Problem

This research looking for an answer to the question "What is the perception of
religion and religiosity of today's youth?". In this context, efforts will be made to
identify the religious doubts that young people experience and their attitudes
towards religion and belief. The aim of the study is to determine the place of religion
in the meaning world of Muslim Turkish youth in a world that has evolved from
modernity to post-modernity.

Method

In this study, which has a qualitative design, the data were collected through
participatory observations and interviews. 378 statements were identified regarding
the attitude of young people to the principles of belief, their religious lives,
perceptions of religion, religious doubts, religious concerns, prayer and worship
behaviour. When 143 of the expressions and discourses containing belief, worship,
anxiety, suspicion and denial were grouped together, 67 discourses / expressions that
differ from each other more or less in terms of content have emerged. Among these
discourses / statements, those that attract the most attention were given first, and the
others were cited as similar statements.

Findings

According to the findings, some of the youth criticize the belief principles of
religion, the dimension of figh (treatment), religious people, community and sect
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leaders harshly. In the context of the principles of belief, the doubts about the
existence of God, the question of why God should be worshiped, the question of
whether God is a good being (theodicy), the question of whether the Quran is divine
or human, and questioning the principles come to the fore. The main criticism
towards the figh (muamelat) dimension of the religion is whether Islam is a religion
that fits the life, child marriages are allowed in religion, the pre-marital dating period
prohibited by religion is mandatory in the modern world; Drinking unless others are
harmed; It is meaningless to borrow money with interest to buy houses and cars and
that games of chance (lottery, lotto, toto, etc.) are haram and sinful. Within the scope
of the criticisms against religious leaders and religious leaders (community and sect
leaders), the following expressions have been found: Children attending Quran
courses are harassed, adultery is perceived differently for men and women among
religious people; Structures such as the Taliban, ISIS and FETO exploit people and
the world through Islam, leaders of the communities and sects live with religious and
moral weaknesses, religious leaders exclude science and put the people to sleep with
fabricated rumors; religion is becoming an opium for Muslims, Muslims who do not
benefit humanity try to keep paradise in their monopoly. Such discourses show that
some of the criticisms of young people towards religion and religious people are
doubtful and some of them contain deist and atheist tendencies.

Conclusion

In this research, young people; It has been divided into nine different
categories: "traditional religious people", "faithful questioners", "resentful believers",
"uninterested people”, "mere spiritualists”, "silent people", "skeptics / indecisive
people”, "deist-oriented" and "atheists". It has been determined that the youth, who
are stuck between their religious beliefs and worldly pleasures, experience an
identity and value crisis. In this context, young people were evaluated in four
different types: "restless religious people", "individual spiritualists”, "seekers" and
"denialists". Findings show that youth's relations with religion are not uniform and

one-dimensional, but rather complex, dense and diverse.

Giris

Insanin inang ve dinle iligkisi iistiine diistinmek, konusmak ve yazmak hem
zor hem de kigkirticidir. Zordur, giinkii gerek farkli din, toplum ve insan anlayislar
gerek bu anlayiglarin siirekli degismesi, yapilacak yorum ve tartismalarm kuramsal
zeminini kaybetme riskini beraberinde getirmektedir. Dahas1 Peck’in de belirttigi
gibi din s6z konusu oldugunda ¢ok az insan nesnel davranabilmektedir.¢ Bununla
birlikte bu konu kigkirticidir, ¢linkii ister inangli olsun ister olmasin, insan-din iligkisi
uistiine s0z sdylemek heyecan verici kadim bir tartismaya girmek demektir.

6 M. Scott Peck, Az Secilen Yol: Sevginin, Gelencksel Degerlerin ve Ruhsal Tekamiiliin Psikolojisine Yeni Bir Baks,
¢ev. Semra Ayanbasi (istanbul: Akasa Yayinlari, ts.), 2003, 234.
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Glintimiizde bir yandan kutsalin doniisii, dinin canlanmas: ve maneviyatta
yiikselis sdylemi diger yandan dini siiphe, deist ve ateist yonelimlerin din ve inanci
ciddi bir sekilde sarstigi iddialar1 akademik cevrelerde -hatta halk arasinda-
konusulan ve tartisilan bir husus olarak karsimiza gikmaktadir. Ornegin yiikselen
din ve dinsellik agisindan Kepel “Tanri'nin Intikami1” ifadesini kullanirken’ Berger
gliniimiizde dinin degil sekiilerizmin krizde oldugunu ilan etmistir.? Buna karsilik
Ertit sekiilerizmin etkinliginin azalmadigim, muhafazakarlarin endiseli oldugunu
sOyleyerek farkl bir hususa dikkat ¢ekmistir.? Twenge'nin tespitleri de kurumsal ve
geleneksel dinin giindelik yasamdan her gecen giin daha fazla c¢ekildigi
yoniindedir.’® Yapici kiiresel post-moderniteyle birlikte zihinsel yapilarin dini
igerikten arinmaya basladigini, dini kimlik hatlarinin zayifladigini, dini diisiincenin
giindelik hayat: etkileyip yonlendiren bir olgu olmaktan uzaklastigini gosteren gok
sayida arastirma bulgusundan bahsetmektedir.! “Genglerde deizm ve ateizm artiyor
mu?” tartismalar1 bu baglamda degerlendirilebilir. Daha farkli yaklagimlar da
mevcuttur. Ornegin Kayiklik’a gére uzun yillar birbirleriyle miicadele eden din ile
modernlik barismis, neticede kurumsal dine pek iltifat etmeyen maneviyat temelli
bireysel dindarliklar zuhur etmisgtir.!?

Bu makalede Miisliiman Tiirk genglerinin din ve inang algilari, dini siiphe ve
tereddiitleri, hatta inkarci egilimleri tespite calisilmaktadir. Sosyolojik, sosyal
psikolojik ve psikolojik bakis agilarmin harmanlandig: disiplinler aras1 bu ¢alisma
genglerin din ve dindarlik algilarini anlamada islevsel olacaktir. Ulkemizde bu
konuya odaklanan miistakil ¢alismalar oldukga siirhdir. Bu nedenle hem konunun
onemine dikkat cekmek hem de alandaki bosluga katki yapmak amaclanmustir.

Kuramsal Cergeve

1. Gelisimsel Bakimdan Genglik Doneminde Dini Siipheler ve Kimlik
Arayislan

Yaklasik 13-25 yas araliginda bulunanlara geng, bu doneme de genglik donemi
denir. Ergenligi de icine alan genglik, ¢cocukluktan yetiskinlige fiziksel, zihinsel ve
duygusal gegis donemidir. Bu nedenle genglik donemi en azindan “ergenlik” ve “ilk
yetiskinlik” yillar1 seklinde ikiye ayrilabilir. Ergenlerde fiziksel degisim, duygusal
bagimsizlik, akranlara yonelim, cinsel merak, cinsellik arzusu, soyut diisiinebilme,

7 Gilles Kepel, Tanrimn Intikami: Din Diinyay: Yeniden Fethediyor, cev. Selma Kirmiz (Istanbul: Tletisim
Yayinlari, 1992).

8 Peter L. Berger, “Dinin Krizinden Sekiilerizmin Krizine”, ¢cev. Ali Kose, Sekiilerizm Sorgulaniyor, ed. Ali
Kose (Istanbul: Ufuk Kitaplari, 2002), 75-93.

9 Ertit Volkan, Endiseli Muhafazakarlar Cagi: Dinden Uzaklagan Tiirkiye (Ankara: Orient Yaynlari, 2015).

10 Jean M. Twenge, [-Nesli gev. Okan Giindiiz (istanbul: Kakniis Yayinlari, 2018).

11 Asim Yapici, “Postmodern Dénemde Din, Kimlik ve Anlam Problemi”, Dinin Kaderi: Cagdas Sorunlarin
Kiskacinda Din, ed. Abdullatif Ttizer (Ankara: Elis Yayinlari, 2017), 117-174.

12 Hasan Kayiklik, “Degisen Diinyada Birey, Din ve Dindarlik”, Dindarligin Sosyo-Psikolojisi, ed. Unver
Giinay - Celaleddin Celik (Adana: Karahan Kitabevi, 2006), 157-174.
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kimlik arayisi, kendine 6zgii ahlak anlayisi gelistirme, dini ve mistik konulara ilgi,
nihayet dinf inang ile bilimsel ve rasyonel bilgi arasinda sikismislik gozlenebilir. 11k
yetigkinlik yillarinda geng, ergenlik doneminde yasadigi zihinsel ve duygusal
calkantilardan uzaklasarak durulmaya baslar.’®

Din, maneviyat ve degerler konusunda genglerin yasadig1 sorunlarin bir kismi
gelisimsel anlamda donemin o&zelliklerinden kaynaklamir. Ergenlik Oncesinde,
yaklasik 11-12 yaslarinda “Allah” ve “kader” meselesi basta olmak tizere dini
konularda yiizeysel tenkitlerin bagladig1 goriiliir. 12-14 yas aralig1 soyut Tanri fikrine
uyum saglamanin zorluklariyla gecer. 14-17 yas araligl, siiphe ve sorgulamanin 6n
plana ¢iktig1 zihinsel dagilma evresidir. Ergenligin sonuna dogru, yaklasik 17-20 yas
araliginda durulma yasanir. Bu asama bir inanca baglanma ya da baglanmama
seklinde olabilir.* Burada dile getirilen yas aralklar1 kesin hatlar olarak
degerlendirilmemelidir. Zira gerek gelisimsel farkliliklar gerekse sosyokiiltiirel
etkenlerden dolay1 ergenlik ve genglik yaslarinin degisebilecegini soylemek gerekir.
Esasen “moratoryum hali”, “gecikmis ergenlik” ve “uzamis genclik” gibi
betimlemeler bahsi gecen yas araliklarinin goreceligini gosterir mahiyettedir.

Tiirkiye’de yapilan aragtirmalarda ortaya c¢ikan sonuglara gore gengler
Allah’in varligi, evrenin ve insanin yaratilisi, kaza-kader, giinah-sevap, ahiret,
cennet-cehennem ve kadin-erkek esitsizligi konularinda dini siipheler
yasamaktadir.’> Bu noktada 6zellikle bilimsel veriler tistiinden din ve Tanr1 inancinin
sorgulanmasi, kotiiliikk problemi (beklenmedik oliimler, engellilik, ekonomik
yoksunluklar, bireysel acilar, tacizler, tecaviizler vs.), ateist olsa bile iyi insanlarin
neden cennete giremeyecegi meselesi; melek, cin, seytan gibi metafizik varliklara
elestirel yaklagim, biiyiisel-mitik uygulamalarla kitabi din arasinda yasanan
bocalamalar, diger din ve mezheplere yonelik ilgiler, geleneksel dine yonelik
tenkitler, yeni dinsel ve manevi arayislar, duanin islevselligi problemi vb. hususlar
ergenlerin en ¢ok siiphe duydugu konularin basinda gelmektedir.’® Genglerin
yasadig1 siipheler “gelisimsel siiregler”, “bagimsiz ve 0zgiir olma arzusu
arzularla dini inanglarin catismasindan kaynaklanan sucluluk ve giinahkarhk
duygusu” “hayatin anlamma yonelik sorgulamalar”, “din-bilim catismasindan
kaynaklanan zihinsel ve duygusal dengesizlik”, “basarisiz dini sosyallesme”,
“yetersiz ve yanlis din egitimi” gibi nedenlerle yakindan iliskilidir."” Buradan

o

cinsel

13 Miller, Gelisim Psikolojisi Kuramlari, cev. Z. Glltekin; Gander - Gardiner, Cocuk ve Ergen Gelisimi, cev. Ali
Donmez - Nermin Celen; Kulaksizoglu, Ergenlik Psikolojisi.

14 Asim Yapici, “Miisliiman Tiirk Kiiltiiriinde Inang Gelisimi: Bir Model Denemesi”, Dokuz Eyliil
Universitesi llahiyat Fakiiltesi Dergisi Din Psikolojisi Ozel Sayist (2016), 83-113.

15 Hokelekli, “Ergenlik Doneminde Dini Siipheler”, 73-82; Bahadir, “Ergenlik Déneminde Dini $iiphe ve
Tereddiitler”, 307-368.

16 Bahadir, “Ergenlik Doneminde Dini Siiphe ve Tereddiitler”; Hasan Kayiklik, “Degisen Diinyada Birey,
Din ve Dindarlik”, Dindarligin Sosyo-Psikolojisi, ed. Unver Giinay - Celaleddin Celik (Adana: Karahan
Kitabevi, 2006), 157-174.

17 Antoine Vergote, Psychologie Religieuse (Bruxelles: Charles Dessart, 1966); Bahadir, “Ergenlik Doneminde
Dini Siiphe ve Tereddiitler”; Mustafa Kog,. “Din Psikolojisi A¢isindan Ergenlik Déneminde Dini Yasam”,
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hareketle ergenlik ve ilk genclik yillar1 din ve inang bakimindan siiphe, kriz, arayis
ve durulma deneyimleriyle dolu ¢alkantili bir donem olarak degerlendirilebilir.

Ergenlik donemi bireyin diinya goriisii ve kimlik gelisiminde kritik evre olarak
karsimiza ¢ikmaktadir. Ergen, soyut diisiinme potansiyeli, duygusal bagimsizlasma
ve akran gruplarinin etkisiyle icinde biiylidiigii sosyokiiltiirel ortamdan
ogrendiklerini agik ya da ortiik bi¢cimde sorgular. Duygu, diislince ve yeteneklerini
fark etmeye baglar. Donemin gelisim 6devi olarak mesleki, siyasi, ahlaki ve dini
kimligini insa etmesi beklenen ergen, bu siirecte bagarili, ipotekli, golgeli, ertelenmis,
dagimik ve ters kimlikler gelistirebilir.’® Konuyu Orneklendirecek olursak sunlari
sOyleyebiliriz: Eger ergen dini bir kriz yasay1p inanclarini sorgulayarak, kiiltiiriiyle
de ters diismeden dini inanglarin igsellestirirse saglikli ve basarili bir dini kimlige
sahip olur. Buna gore Miisliman bir ¢evrede biiyiiyen, daha sonra arayis ve
sorgulama yasayan, neticede kendi iradesiyle Miisliiman kimligini benimseyen
ergenin kimligi basarili kabul edilebilir. Ergen, herhangi bir arayis ve bunalim
yasamadan, sadece ailesinin/gevresinin etkisiyle toplumda cari inang ve degerleri
benimserse, bu durumda dini kimligi ipotekli/bagimlidir. Baska tiirlii soylersek yanlis
anlasilma, giinaha diisme ve dinden ¢ikma korkusu basta olmak tizere ¢ok farkl
nedenlerle dini inanglarinda ciddi bir arayis ve sorgulama igine girmeden
toplumunun/ailesinin kendisine 0grettiklerini kabul edip oldugu gibi benimserse
olusturdugu kimlik bagimh ve ipoteklidir. Dini inanglarinda ciddi bir
arayisa/sorgulamaya girdigi ve kendine 6zgii bir yol belirledigi halde, ¢ok farkl
nedenlerle aile ve ¢evresinin inanglarini benimsemisse ergenin dini kimligine golgeli
kimlik denir. Arayis ve sorgulama yasadig1 halde neye
inanacagina/inanmayacagina hangi inanci benimseyecegine/benimsemeyecegine
karar veremedigi durumlarda moratoryum ilan ederek dini kimlik gelisimini askiya
alabilir. Hatta bu tiir durumlarda kisinin dini kimligine karar vermesi ilk yetigkinlik
donemine kadar uzayabilir. Ergen, acik ya da ortiik arayis ve sorgulama yasadig:
halde, dini konularda neye inanacagma karar verememigse, kararini gelecek
zamanlara birakmis demektir. Boyle bir siireci yasayanin kimligi gecikmis/ertelenmis
bir karakter arz eder. Inang ve degerler agisindan herhangi bir kriz ve bunalim
yasamayan, herhangi bir inan¢ ve deger sistemi benimsemeyen, daha agik bir
ifadeyle din ve degerler konusunda anlik ve durumluk bir tavir takinan ergenler,
dini agidan daginik bir kimlik i¢indedir. Bagka bir deyisle bunalim ve ¢ile cekmeden
bazen dindar, bazen sekiiler, bazen deist, bazen teist bir durus sergileyenlerin dini
agidan dagimik ve belirsiz bir kimlige sahip oldugu soylenebilir. Ergen sayet aile ortam1
basta olmak {izere i¢inde yetistigi sosyokiiltiirel cevreyle catisarak kendisine farkl
bir yol ¢izerse dini bakimdan ters kimlik gelistirmis demektir.1 Islami hassasiyetleri

Diyanet Ilmi Dergi 42/3 (2016), 7-32; Celal Gayr, “Ergenlerin Dini Inang, Siiphe ve Dini Tutumlar1 Uzerine
Bir Aragtirma”, Bilimname 27/2 (2014), 59-88.

18 Erik H. Erikson, Insanin 8 Evresi, cev. Gonca Akkaya, (istanbul: Okyanus Yayinlari, 2014); James E.
Marcia, “Identity in Adolescence”, Handbook of Adolescent Psychology, ed. J. Adelson, (New York: Wiley,
1980), 159-187.

19 Yapici, “Misliiman Tiirk Kiltiiriinde Inang Gelisimi”.
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yliksek bir aile ortaminda yetistigi halde inangsizliga yonelim bu kapsamdadir.
Bunun tam tersi de s6z konusudur. Keza Hristiyan yahut Miisliiman bir ailede
biliyiidiigii halde bagka bir dine gecis yapanlar da ters kimlik kategorisinde
degerlendirilebilir.

Gelisimsel agidan bakilacak olursa ergenlikten sonra devreye giren ilk
yetiskinlik yillarinin yaklasik 25 yasma kadar olan kismi yine genglik
kapsamindadir. Bu yillar kimlik krizi, din anlayigs1 ve diinya goriisii basta olmak
iizere ergenlik doneminde g¢oziimlenmemis sorunlarin genellikle neticelendigi
yillardir. Bununla birlikte ilk genglik yillar1 gelecek kaygilarinin belirginlestigi bir
zaman aralig1 olarak karsimiza ¢ikmaktadir.?0 Donemin gelisimsel Ozellikleri ve
Odevleri, gencin nispeten daha diinyevi ve somut hedeflere yonelmesini beraberinde
getirir. Muhtemelen bu nedenle ilk yetiskinlik yillar1 hayatin en az dindar olunan
sathasidir.?! Bu husus onemlidir. Zira genglerin ozellikle ibadet davranislarinda ve
dinin etkisini hissetme diizeylerinde gorece zayiflamalarin tezahiir etmesi donemin
gelisimsel 6zellikleriyle yakindan iligkilidir.

2. Zamanin Ruhuyla Degisen Genglik ve Doniisen Dindarliklar

Gengleri anlamak ve bu konuda nesnel bir analiz yapabilmek i¢in devrin ruhu
(zeitgeist) olarak kavramsallastirilan tarihsel zamanin psikososyal etkilerini dikkate
almak gerekir. Bu da bizi gerek toplumsal yapida gerek bireysel bilincte yasanan
degisim ve doniisiimlerin izini stirmeye sevk eder. Ciinkii tarihsel sertiveni dikkate
almadan bugiin yasananlar1 anlamak ve ¢oziimlemek neredeyse imkansizdir.

Taylor “Sekiiler Cag” isimli eserinde “1500 ila 2000 yillar: arasinda ne oldu
acaba?” sorusuna cevap arar.?2 Ona gore 1500'li1 yillarda hem Bati’'da hem de
Dogu’da Tanrr'ya inanmayan kisiler istisna tegkil ederdi. Tanr1 sorgulanamazdi.
Hayatin anlamu ve amaci Tanr1 ve din {istiine kuruluydu. Insanin tamlik ve biitiinliik
duygusuna ulasmasinda dini inanglar merkezi bir 6neme sahipti. Dolayisiyla devlet,
hukuk, toplum, ekonomi (kazang, {iretim, tiiketim, zenginlik, fakirlik), dogal
felaketler, hastaliklar, kisaca her sey Tanri'yla iliskilendirilerek agiklanirdi. 2000'li
yillara geldigimizde insanlarin biiyiik bir kismi Tanr1’ya inanmaya devam etse de,
artik Tanr1, 1500l yillardaki gibi her seyi etkileyen ve yonlendiren mutlak bir giig
olarak algilanmamaya baglamistir. Bu durum, inanan ve ibadetlerini yapanlarda da
kismen gozlenmistir. Bu arada, bir yandan Tanr1 ve din hakkinda yogun siipheler
yasanirken Ote yandan deist ve ateist tutumlarda belirgin bir artistan bahsedilir
olmustur.

20 Miller, Gelisim Psikolojisi Kuramlary; Gander, & Gardiner, Cocuk ve Ergen Gelisimi; Kulaksizoglu, Ergenlik
Psikolojisi.

2 Hayati Hokelekli, Din Psikolojisi (Ankara: Diyanet Vakf1 Yayinlari, 2005).

22 Charles Taylor, Sekiiler Cag, cev. Dost Korpe (Istanbul: Tiirkiye Is Bankasi Kiiltiir Yayinlari, 2019), 31-32.
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Taylor'in “1500 ila 2000 yillar1 arasinda ne oldu?” sorusunu yeniden sorarak
Ozellikle insanlarin Tanri ve din algisinda yasanan degisim ve doniisiimiin izini
siirmek, genclerin din ve dindarlik algilarini ¢6ziimlemede islevsel olabilir.?® Bu
nedenle biiyiik sosyal degismelerin toplumsal ve bireysel bilingteki yansimalarin
dikkate almak durumundayiz.

Fukuyama’y1r takip ederek soyleyecek olursak ilerlemeci yaklasimi
benimseyen arastirmacilar, toplumlarin avcilik-toplayiciiktan tarima bagh
geleneksel hayata (birinci dalga), oradan da endiistrilesmeye (ikinci dalga) dogru
evrildigini kabul etmektedir.?* Daha sonra sanayi toplumunun da agilarak yeni bir
evreye gecildigi ifade edilmektedir (li¢lincii dalga). Bu donem post-modernite, risk
toplumu, kiiresellesme, ileri isleyim toplumu, enformasyon toplumu ve yapay zekd ¢ag: gibi
isimlerle de anilmaktadir. Dahasi geleneksellikten modernlige geciste oldugu gibi
modernlikten post-modernlige geciste de koklii degisimlerin yasandigi/yasanmaya
basladig1 soylenmektedir. Tam da bu noktada Hinduizm, Budizm, Zerdiistliik,
Yahudilik, Hiristiyanlik ve Islamiyet'in geleneksel diinyada ortaya cikan dinler
oldugunun altin1 6nemle ¢izelim. Zira yapilacak tartismalarda, geleneksel topluma
ve insana hitap eden dinlerin, modern ve post-modern topluma ve insana hitapta
zorlanim yasay1p yasamadigini bu perspektiften sorgulamak durumundayiz.

Geleneksel toplum yapisi kolektivist bir karakter arz etmektedir. Insan
anlayisinda akil-kalp bitiinliigii hakimdir. Ahlak, dinden bagimsiz degildir.
Hakikati din ve vahiy temsil eder. Dolayisiyla yapilacak kanunlar dini bir referansa
dayali olmalidir. Geleneksel diinyadan modern diinyaya gecerken Kartezyen
diisiince, Ronesans ve Reform hareketleri, nihayet Aydinlanma felsefesinin merkezi
bir 6neme sahip oldugunu sdylemek gerekir.?>

Descartes'in Kartezyen diisiincesi biling-beden ikilemi {izerinden akil ile
kalbin ayrilmasimi 6n plana ¢ikarmustir. Bu gelisme, geleneksel insanin akil-kalp
biitiinliigiinii sarsan bir siirece zemin hazirlamistir. Ronesans ve Reform hareketleri
ile birincisi Hiristiyanligin insan ve ahlak anlayis1 Antik Yunan ve Roma’dan gelen
ahlak 6gretisiyle birlesmis, ikincisi Katolik Kilisenin Hiristiyanlar tizerindeki etkisi
zayiflayarak Protestan dini diisiince gelismeye baglamistir.2 Bu siirecte adeta
diinyanin metafizik biiyiisiiniin bozuldugu, Tanri’min diinyadan elini etegini
cekerek diinyay insana biraktigl, uhrevi dindarhiktan diinyevi dindarhiga gecildigi
iddia edilmektedir.?” Aydinlanma ile birlikte hakikatin 6l¢iisii vahiyden akla dogru

2 Taylor, Sekiiler Cag, 31.

24 Francis Fukuyama, Biiyiik Coziilme: Insan Dogasi ve Toplumsal Diizenin Yeniden Olusturulmasi, cev. Hasan
Kaya, (istanbul: Profil Yayinlari, 2015), 17.

%5 Asim Yapicl, “Zihniyet ve Bilim: Noktayr Nazara Gore Degisen Manzara Algis1”, Zihniyet ve Din:
Disiplinler Arast Zihniyet Coziimlemesi, ed. Abdullah Ozbolat - Astm Yapici (Adana: Karahan Kitabevi,
2018), 25-52.

20 Yapici, “Zihniyet ve Bilim”.

27 Carl Gustave Jung, Psychologie et Religion, Traduit par M. Bernson & C. Cahen (Paris: Buchet - Chastel,
1958); Max Weber, The Sociology of Religion (Boston: Beacon Pres, 1964).
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evrilerek din ve ahlak birbirinden tamamen ayristirilmis, yasalarin dogrudan dini
temelli ya da dinden miilhem degil insan akliyla olusturulmasi, devlet yonetiminin
de dini esaslarla degil insan akhyla diizenlenmesi gerektigi ilkesi yayginlagmigtir.
Aydinlanma felsefesinin en énemli sonuglarindan birisi hi¢ kuskusuz 1789 Fransiz
Ihtilali’dir. Bu ihtilalin en 6nemli sonuclarindan “ulus devlet” fikri ve “laiklik”
prensibi kita Avrupas: basta olmak {izere diinyanin cesitli yerlerinde revag
bulmustur. Bilimsel ve teknolojik gelismeler, sanayilesme, sehirlesme ve
sekiilerlesmenin belirgin bir sekilde kendisini hissettirdigi modernite déneminde
hakikatin Olciisii sadece akil degil, aklin metodik usuller kullanarak {irettigi deney
ve gozleme dayali bilimsel bilgidir. Modernitenin insan anlayisi da Oziinde
kartezyendir. Deney ve gozleme dayandigi icin soyut ve simgesel olandan
hoslanmayan modernite somut ve nesnel olanin pesine diismiistiir.?® Aydinlanma
felsefesinin dogurdugu moderniteyle din ve inang gibi akli ve ilmi olmayan
geleneksel tortularin ortadan kalkacagi, bilimin egemenliginde yeni bir diinyanin
kurulacagi, dahas1 dinin bilim karsisinda gerileyecegi siklikla iddia edilmistir.? Bu
durum modernitenin dine ve Tanr1'ya kars: olumsuz tavra sahip olmasiyla yakindan
iligkilidir. Bauman bu siireci ifade ederken: “Hedef, yeryiiziinde metafizik hichir unsurun
olmadi$, 6zgiirliik ve mutlulugun egemen oldugu insani bir diizen kurmakt1” der.3 Bunun
anlami sudur: Moderniteyle birlikte dinin etkisi azaldik¢a insanin hazlarini 6zgiirce
yasayabilecegi bir diinya yaratilacaktir.

Modernite doneminde gelisen bilim ve teknoloji ile hayat gorece kolaylasmus,
tip gelismis, yasam siiresi uzamistir. Dahas1 insan, cinsellik basta olmak {izere
hazlarini bastiran degil yasamaya motive bir varlik konumuna gelmistir. Geleneksel
insan ile modern birey arasindaki farkliliklardan birisi bu noktada ortaya
¢ikmaktadir. Geleneksel insan igin 6liim dogal, cinsellik tabuyken modern birey igin
cinsellik dogal, 6liim tabuya doniismiistiir. Bu baglamda Batili insanin, diinyevi
hazlarin 6niinde engel olarak gordiigii 6liimii hatirlamak istemedigini iddia eden
Ariés “Yasaklanan Oliim” kavramini 6n plana c¢ikarmistir. Avrupa ve ABD’de
Ozellikle ikinci diinya savasindan sonra yasanan cinsel devrim her yas grubunda
ancak 6zellikle gengler arasinda haz merkezli bir yasamin kutsanmasini beraberinde
getirmigtir.®’ Bauman’a gore modern donemde cinsel serbestligin artmasinda dine
yonelik elestiriler merkezi dneme sahiptir. Zira din ve Tanr1 elestirilmedigi zaman
cinsel bakimdan serbest olmak miimkiin gortinmemektedir.?? Kugskusuz bu durum
degisen giinah algisiyla yakindan iligkilidir.

2 Yapici, “Zihniyet ve Bilim”.

2 Sigmund Freud, Uygarlik ve Hognutsuzluklari-Bir Yamilsamanin Gelecegi, ev. Aziz Yardimh (Istanbul: idea
Yayinlari, 2000); Auguste Comte, Pozitif Felsefe Dersleri ve Pozitif Anlayis Uzerine Konusma, cev. Erkan
Atacay (Ankara: Bilgesu Yayincilik, 2015).

30 Zygmunt Bauman, Postmodern Etik, cev. Alev Tiirker (istanbul: Ayrint1 Yayinlari, 1998), 245.

31 Philippe Ariés, Batilinin Oliim Karsisinda Tavirlari, cev. M. Ali Kiligbay (Ankara: Gece Yayinlari, 1991),
85-86.

32 Zygmunt Bauman, Oliimliiliik, Oliimsiizliik ve Diger Hayat Stratejileri, gev. Nilgiin Demirdéven (Istanbul:
Ayrint1 Yaylari, 2000), 127.
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Ozellikle gengler basta olmak {izere giiniimiiz insanlarmin &zgiirliik
anlayislar1 da -Bauman’in akiskan modernite kavramsallastirmasina uygun olarak-
degismeye baglamuis,® “Bana istemedigim bir seyi yaptiramazsimiz” anlayisindan
“Istedigim her seyi yaparim” anlayisma dogru degisim yasanmustir. S6z konusu
modern Ozglirliikk algisinin insani gergekten oOzgiir kilip kilmadigi hususu
tartismalidir. Bu baglamda Fromm gorece dinin baskisindan kurtularak 6zgiir gibi
goriinen modern bireyin statii, saygmhk ve giic arzusuyla psikolojik olarak
kolelestigi kanaatindedir.3*

Post-modern donem, kiiresellesen diinyada zaman ve mesafenin oliimii
kapsayic tist kimliklerin buharlasmasi, ayirici alt kimliklerin 6n plana ¢ikarilmasi,®
otoritenin ve biiyiik anlatilarin reddi,®* neo-liberal kapitalizme eklemlenme ve tek
yonlii bigimlenme¥, tiiketim kiiltiiri,® nihayet dijitallesme, sanallasma ve yapay
zeka teknolojisi ile kendisini hissettirmistir.? Kimlik hatlarinin zayiflamas: ve
sanallasmayla birlikte sahicilik duygusu ortadan kalkmaya baslamistir. Boyle bir
diinyada insan neye sadik kalacagini bilmekte zorlanmaktadir.4

Bauman (2018, 212) kalic1 degerlere adanma duygu ve diisiincesinde yasanan
buhran halini stireklilik (ebedilik) ve oliimstizliik fikrinin krizde olmasina baglar.
Ciinkii sohret, itibarin yerini almistir. Sosyal medyada ¢okga takipginin olmas: bu
nedenle 6nemsenir. Bu yeni diinyada degerler, bagliliklar ve ortakliklar iiretilen
degil tiiketilen seylerdir.*! Yasanan degisimi kendi kavramlarimizla ifade etmek
gerekirse sunu sdylemek miimkiindiir: Geleneksel Islam toplumlarinda “ihtilafta
rahmet, tefrikada zulmet” yani farkh diistinmekte iyilik ve giizellik, ayrilikta ise
karanlik ve kotiliik vardir, anlayisi hakimdir. Giiniimiizde bu anlayis adeta
“ihtilafta zulmet, tefrika da rahmet” yani “farkh diisiinmekte karanlik ve kotiiliik,
ayrilikta ise iyilik ve giizellik vardir” sekline donmdiis gibidir. Arkadasliklarimn,
ortakliklarin, evliliklerin ¢abucak sonlanmasi bu anlamda dikkat gekicidir. Ozetle her
seyin degistigi ve doniistiigii diinyada daha diin giinah, yasak ve sakincali olanlar
bugiin normal goriilmeye baglamistir. Evlilik dist cinsellik, LGBTI yonelimler, es
cinsel evlilikler vb. hususlar bu kapsamda degerlendirilebilir.#?

3 Zygmunt Bauman, Akiskan Modernite, gev. Sinan Okan Cavus (Istanbul: Can Yayinlari, 2017).

34 Erich Fromm, Ozgilrlﬁkten Kagis, cev. Semsa Yegin (Istanbul: Payel Yayinlari, 1996).

% Asim Yapicl - Miinir Yildirim, “Kiiresellesme Siirecinin Dini Kimliklere Etkisi Sosyal Psikolojik Bir
Degerlendirme”.

3 Yasin Aktay, “Postmodern Diinyada Din: Bir Anlat: m1, Tanri'nin intikami m1?”, Din Sosyolojisi, ed. Yasin
Aktay - Mehmet Emin Koktas (Ankara: Vadi Yayinlari, 1998), 299-313.

3 Poul Hirst - Grahame Thompson, Kiiresellesme Sorgulaniyor, g¢ev. Cagla Erdem-Elif Yiicel; Robertson,
Kiiresellesme Toplum Kurami ve Kiiresel Kiiltiir, cev. Umit Hiisrev Yolsal.

3 Jean Baudrillard, Tiiketim Toplumu, gev. Nilgiin Tutal - Ferda Keskin (Istanbul: Ayrinti Yayinlari, 1997).
3 Mustafa Dervis Dereli, Sanal’a Veda (Ankara: Nobel Akademik Yaymncilik, 2020); Ahmet Ciftci - Yelda
Karatas, “Dijitallesen Zamanin Izdiisiimiinde: Kimligin, Bedenin ve fletisimin Doniistimii”, AJIT-e: Online
Academic Journal of Information Technology 10/37 (2019 Bahar/Spring), 7-29.

40 Sayar, “Kiiresellesmenin Psikolojik Boyutlar1”, 79-94.

4 Yapici, “Zihniyet ve Bilim”.

2 Twenge, [-Nesli ¢ev. Okan Gilindiiz.
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Buradan hareketle sunu soyleyebiliriz. Yasanan ¢ag insanlarin algi, idrak ve
davraniglarini az ya da ¢ok doniistiirmektedir. Her teknoloji beraberinde kendi
ahlakini getirmekte, insan farkinda olsa da olmasa da siirekli degismektedir. Insanin
iginde yasadig1 donem, karakterini ailesinden daha fazla etkilemektedir. Bu anlamda
ruhsal bakimdan insan icinde yasadigi caga babasina benzediginden daha ¢ok
benzeyebilir. Bronfenbrenner'in “Eko Sistem Kurami” bu konuyu agiklayict
mahiyettedir.#® Kitle iletisim araglari, diinyada yaygin olan degerler ve Kkiiltiir,
yasanan {ilkenin sartlari, hukuk kurallari, ebeveynin meslegi, is arkadaslari,
komsular, akrabalar, fiziksel ¢evre, okul, aile, ebeveyn tutumlari insanin fiziksel,
duygusal, zihinsel* ve sosyal gelisimini etkilemektedir.

Bu durumda sormak gerekir: Degisen diinyanin gengler iizerindeki etkileri
nelerdir? Oncelikle sdylemek gerekir ki genglerin hayatin amact ve anlamina
verdikleri cevaplar farklilasmistir. Bireysellesme adi altinda bencillesme artmus,
abartili 6zgiivenle birlikte narsisizm yiikselmis; huzursuz, kaygili ancak 6z saygisi
yiiksek bir genglik ortaya ¢ikmistir. Hayattan beklentileri farklilastig: icin “olma”ya
degil “sahip olma”ya ragbet artmis, haz ve hiza bagh bir yasam kutsanir olmustur.
Sahip olma ifadesi sadece mal, miilk, makam ve marka {izerinden algilanmamalidur.
Zira deneyim, heyecan ve hazza sahip olmak, somut nesne ve amaglara ulagsmaktan
daha degerli kabul edilmektedir. Her haliikarda bir seylere sahip olmak onu titketme
arzusuyla motivedir. Bu nedenle tiiketmekle mutluluk arasinda dogrudan iliski
kuran genglerde tatminsizlik (doyumsuzluk) duygusu belirginlesmis, kanaatkarlik
ve siikiir duygular1 kaybolmaya, tamahkarlik ve haset 6ne ¢ikmaya, teshirci bir
yasam tarzi benimsenmeye baslamistir. Teshir alan1 ise sosyal medya olmustur.

Gerek kimlik hatlarmin zayiflamasi gerek hakikatin 6znellige indirgenerek
buharlagsmasi, genglere emniyet ve gilivende olma hissi veren kaynaklarin
zayiflamasina, samimiyet ve hakkaniyet duygularmin kaybolmaya baslamasimna
zemin hazirlamistir. Bu siirecte varolusa ve gilindelik hayata anlam katan
sosyokiiltiirel normlar ve dini degerler belirsizlesmeye yiiz tutmustur. Aslinda
biitiin bunlar bir yoniiyle, millet ve aile gibi toplumu ayakta tutan degerlerin ciddi
bir sarsinti gecirmesiyle yakindan iligkilidir. Yasanan bu gelismeler genglerde
yurtsuzluk, sahipsizlik ve yalnizlik duygusunu harekete gegirmistir.46

Bauman (2018, 207-208) giivenligin olmadig: risk toplumu bireylerine anlik
hazlarin cazip geldigini, yarinin ne getirecegi bilinmedigi icin hayat, icinde
bulunulan anda ne sunuyorsa ona hemen ulagsmak gerektigi anlayisinin 6n plana

4 Urie Bronfenbrenner, “Ecological Models of Human Development”, ed. Torsten Husen - T. Neville
Postlethwaite, International Encyclopedia of Education (Oxford, Pergamon Press and Elsevier Science, 1994),
3/1643-1647

4 Edinete Maria Rosa - Jonathan Tudge. “Urie Bronfenbrenner’s Theory of Human Development: Its
Evolution From Ecology to Bioecology”, Journal of Family Theory & Review 5 (December 2013), 243-258.

45 Fatih Kandemir. “Ekolojik Kuram Baglaminda Dini Gelisim Psikolojisi”, Cumhuriyet Ilahiyat Dergisi 22/3
(15 Aralik 2018), 1433-1456.

40 Sayar, “Kiiresellesmenin Psikolojik Boyutlar1”.
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ciktigini sdyler. Zira hazzi ertelemek hazzin cazibesini kaybettirir. Anlasilacagi tizere
post-modern bireylerde, bilhassa genglerde hazza doniik yasam tasavvurunun
arkasindaki temel giidii belirsizlik, giivensizlik ve igretilik halidir. Bugiin cazip olan
seyler yarin cazibesini kaybedebilir. O halde giinii ve an1 yasamak (carpe diem)
gerekir. Bu durumda birey uzun vadeli planlar yapmaktansa kisa vadeli olarak
hazlarii yasamaya ¢aligmalidir. Arkadagliklar, ortakliklar ve evliliklerin ¢abucak
sonlandirilmasini sadece sadakat duygusunun azalmasiyla degil bu baglamda da
degerlendirmek gerekir. Ciinkii iligkilerin manti$1 6liim ayirana yani mezara kadar
degil, fayda ve tatmin azalana kadardir. Bununla birlikte genclerin genellikle
Ozgiirliik talebiyle giivenlik endisesi arasinda sikismighk yasadig goriilmektedir. Bu
sikismiglik halinin onlar1 reel hayattaki risklerden kaginarak sanal iligkilere
siginmaya, hatta fiili cinsellik yerine porno film izleyerek tatmin olmaya dogru
gotiirdiigli iddia edilmektedir.+”

Twenge giiniimiiz genglerini “ben nesli” diye isimlendirmektedir. Ona gore
“ben nesli” bir yandan hosgoriilii, 6zgiivenli, agik fikirli ve hirsliyken diger yandan
sinik, depresif, yalniz ve kaygilidir. Dahas1 gliniimiiz diinyasinda normal olmak her
gecen giin daha zor bir hal almaktadir. Yapilan calismalar genglerin normal ve dingin
bir ruh halini yakalamakta zorlandigin teyit etmektedir. Beklentilerini yiiksek tutan
gengler hayatin gercekleri karsisinda bocalamaktadir.*® Twenge’ye gore ben neslinin
ylikselen beklentilerinin kokeninde kendilerine asir1 odaklanmalari mevcuttur.
Kuskusuz bu odaklanmada gelenek ve dini otoriteden kopusu tesvik eden
modernlesme ve post-modernlesme siireci ziyadesiyle etkilidir.# Hassaten
vurgulamak gerekir ki post-modernite, varolussal kaygi ve hedonizm kiskacinda
egoist davrariglari siirekli beslemektedir. Egitim politikalar1 ve aile tutumlar1 da bu
siirece katki saglamaktadir. Is hayatlar1 ve evlilikleri istedikleri gibi yiiriimeyen
gengler bireysel arzularimi smirsizca doyuracaklar1 miikemmel bir yasam
arzulamakta, ancak ne kadar ¢ok seye sahip olurlarsa olsunlar i¢ diinyalarinda bir
tiirlit huzur ve denge bulamamaktadirlar. Twenge'nin ifadesiyle bu durum genelde
kalabalik iginde yalmizlik, duygu durum bozuklugu ve depresyonla
sonu¢lanmaktadir.®Gittikge artan intihar oranlarmi da bu kapsamda
degerlendirmek  miimkiindiir. Ben nesli kavramlagtirmasindan  sonra
arastirmalarina devam eden Twenge 2000°li yillardan sonra doganlari i-nesli olarak
adlandirmistir.> Buradan hareketle sanal iligkileri 6n plana ¢ikaran, stirekli goriiniir
olmay1 isteyen yeni bir insan tipinden bahsetmek miimkiindiir. Bunlar ziyadesiyle
bencil, huzursuz, kaygili, giivensiz, tiiketici ve hazcidir. Harvey’'a gore bu durum
parcalanma, gelip gecicilik, kaotik degisim, kuralsizlik, belirsizlik, siireksizlik,
melezlesme ve cesitliligin kutsanmasiyla nesnelligini yitiren hakikatin bireysel

4 Twenge, [-Nesli ¢ev. Okan Gilindiiz.

4 Jean M. Twenge, Ben Nesli. cev. Esra Oztiirk (istanbul: Kakniis Yayinlari, 2009), 11.
4 Twenge, Ben Nesli. cev. Esra Oztiirk, 72-73.

50 Twenge, Ben Nesli. cev. Esra Oztiirk, 152.

51 Twenge, [-Nesli ¢ev. Okan Gilindiiz.
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oznellige terk edilmesinden kaynaklanmaktadir.52 Oyle ki artik bilimsel verilere bile
kuskuyla bakilmaktadir. Zira hakikat nereden bakarsan ona gore farklilasan bir yap1
kazanmigtir. Bir konuda farkli diisiinen onlarca kisinin her biri es zamanli olarak
hakli olabilmektedir. Bauman'in ifadesiyle parcalanan hakikat, akiskanlasmis ve
gorelilige teslim olmustur. Zamanin ruhunu temsil eden bu diisiincelerin bilhassa
gengleri derinden etkiledigini gormekteyiz. Gengler kisisel bakis acilarini adeta
hakikat soylemine doniigtiirmekte, hatta kendi bakis agismna uymayan hususlar:
cabucak reddetmektedir.?

3. Gengclerde Dindarlik, Maneviyat ve Degerler

“Modernlikten post-modernlige evrilme siirecinde giiniimiiz gengleri acaba
dindarlasryor mu yoksa dinden uzaklasiyor mu?” sorusu kritik dneme sahiptir.
Ancak bu soruya cevap verebilmek icgin elimizde yeterli veri mevcut degildir.
Bununla birlikte yapilan bazi ¢alismalar kiiciik de olsa bir fikir verebilir.

Oncelikle su hususun altimi cizmek gerekir: Dindarlasmak ve dinden
uzaklasmak seklinde ifade edilen ikili kategori ziyadesiyle genelleyici ve aldaticidir.
Zira bu tiir ayrimlar hem yeni dinsellikler ve din disi maneviyatcilik gibi temel
kategorilerin hem de kategoriler arasindaki ara formlarin gérmezden gelinmesine
neden olmaktadir. Bununla birlikte sosyal bilimlerde genelleme yapmak konu
hakkinda konusmay1 kolaylastiricidir. Ciinkii genellemeler siirecin yoniinii
anlayarak ongoriilerde bulunmaya zemin hazirlar.

Giiniimiiz genglerinin bir kism1 bireycilik ve hazalikla dindarhig:
birlestirmeye ¢alisarak orta yolu bulma gayreti icindedir. Artik “hazc: dinsellik” ya da
“hazci maneviyat¢ilik” kavramlarindan bahsedilmektedir. Bunu “saf bireysel dindarlik”,
“kurumsal temeli gevsek maneviyatcilik”, “ahlaki temelleri zayif dinsellik” olarak
kavramlagtirmak da miimkiindiir.>* Aslinda tiim bu isimlendirmeler Weber’'in
diinyaya doniik zahit diye bahsettigi Protestan dindarlik kavramina oldukga yakindir.5

Genglerin biiyiik ¢cogunlugu, oliimiin oldugu diinyada tehlikelerden uzak
durarak (giivenlik arzusu) 6zgiirce ve mutlu bir sekilde yasamay: arzulamaktadir
(hedonik 6zgiirliik). Bu noktada onlar, toplumun ve kiiltiiriin beklentileri ile bireysel
talepleri arasinda sikismighik, gerilim ve ¢atisma yasayabilmektedir. Shayegan'in
kavramiyla bu durum parcalanmg bakistan ibarettir®. Shayegan’'in eserinin Tiirkceye
terciimesinde nefis bir kavramlastirmayla yaral: biling ve kiiltiirel sizofreni kavramlari

52 Harvey, PostModernligin Durumu: Kiiltiirel Degisimin Kokenleri, gev. Sungur Savran, 133.

53 Zygmunt Bauman, Postmodernlik ve Hognutsuzluklari, gev. Ismail Tiirkmen (Istanbul: Ayrinti Yayinlari,
2000), 25.

5 Asim Yapicl, “Kiiresellesen Diinyada Genglik ve Genglerde Dini Hayat” (Ankara: Diyanet Isleri
Baskanlig1 Yayinlari, 2018), 83-97.

5 Weber, The Sociology of Religion, 166.

5% Daryush Shayegan, Le Regard Mutilé: Pays Traditionnels face a la Modernité (Paris: Albin Michel, 1989).



Stiphe ve Inang Kiskacinda Genglerin Din ve Dindarlik Algilar 18

on plana getirilmistir®”. Sosyal psikolojik terimlerle bunu kimlik kargasas: seklinde
ifade edebiliriz. Anlagildig1 kadariyla kaygan bir kimlik zemininde yasamaya ¢alisan
genclerde aidiyet duygusu zayiflamakta, bireysellesme, tiiketim kiiltiirii, heyecan,
deneyim ve hazcilik siirekli artmaktadir. Bununla birlikte onlar saglik, huzur ve
glivenlik icinde yasamay: istemektedir. Asil catisma da bu noktada ortaya
¢ikmaktadir.

ABD’de 196(0’lardan itibaren hem genel anlamda toplumda hem de 6zellikle
gencler arasinda dindarhigin/dinselligin arttigin1 gosteren yayinlar mevcuttur.>®
Tiirkiye’de ise 1980’lerden itibaren benzer bir egilimin® olduguna yonelik bulgular
vardir.®* Bu noktada sormak gerekir: Cagin ruhuna uygun bir sekilde bireysel ve
haza olan gengler acaba gergekten dindar midir? Kanaatimizce hazza dayali bir
yagsamla tiiketim kiiltiiriiniin bir parcasi haline gelen gengler i¢ diinyalarindaki
zenginliklere odaklanma giicliigii cekmekte, neticede mekanik bir yasamin siradan
bir dislisine doniismektedir. Esasen boyle bir hayatin beraberinde getirdigi
zorluklarla basa ¢tkmak isteyen gengler arasinda din ve maneviyata yonelim oldukga
belirgindir. Ister geleneksel ve kurumsal bir din anlayisina dayansin ister
dayanmasin, genglerin yeni dini hareketlere katilhmlari bu baglamda
degerlendirilebilir. Bu anlamda genglerin haz ve hiz caginda, durup kendilerine
odaklanabilmek i¢in ya radikal dini cemaatlere ya mistik-tasavvufi yapilara ya da saf
maneviyatgl gruplara yoneldigi sdylenebilir. Yine de dindar gencler arasinda simdilik
geleneksel dini yonelimlerin revagta oldugunun altmi cizmek gerekir. Ancak
genclerin geleneksel dindarli§1 dedelerinin hatta babalarmin dindarhigindan daha
farklhidir. Genglerin Tanri tasavvuru kati, otoriter ve cezalandirict degil, her
haliikarda affeden miisfik bir Tanr1’dir. Dindarliklar1 da heniiz geleneksel dinden
kopmasa da her gecen giin daha fazla bireysellesme egilimi gostermektedir. Bu arada
dindar olmayan gengler ya tamamen din dis1 ya da inangl fakat dine ilgisiz bir yasam
tercih etmektedir. Her haliikarda ister dindar ister maneviyatc ister dine ilgisiz
olsun, genglerin din ve inangla iligkisi yeni bir yap1 ve muhteva kazanmaktadir.

Geleneksellikten moderniteye oradan da post-moderniteye evrilme siirecinde
metafizikle bag1 zayiflayan bireylerde biling daralmasi tezahiir etmistir. Bu daralma
onlarda din ve dindarlik algisinin degismesine, ahlaki temelleri zayif dinselliklerin
filizlenmesine zemin hazirlamistir. Ozellikle kurumsal din anlayislarinin elestirildigi
bu dénemde bireysel maneviyatct egilimler 6n plana ¢ikmistir.6! Dinl degerlerle
bireysel degerler arasindaki sikismushk yasayan gengler tercihlerini bireysel

57 Daryush Shayegan, Yaral: Biling: Geleneksel Toplumlarda Kiiltiirel Sizofreni, gev. Haldun Bayr1 (Istanbul:
Metis Yayinlari, 1991).

% Charles Y. Glock, “Birlesik Devletlerde Dinsel Bir Uyanis Var mi1?”, ¢ev. Esen Sinanoglu, ed. R. Boudon
- P. Lazarsfeld, Toplum Bilimleri Sozliigii (Ankara: UNUSCO Tiirkiye Milli Komisyonu, 1982), 53- 55.

% Asim Yapici, “Religious Life of Turkish Youth in the Process of Modernization and Secularization”, ed.
Zuhal Agilkaya-Sahin vd., Psychology of Religion in Turkey (Leiden: Brill, 2015), 107-136.

60

¢ Yapicl, “Kiiresellesen Diinyada Genglik ve Genglerde Dini Hayat”.
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degerlerden yana kullanmaya baslamistir.2 Dinin ozgiirliikleri kisitlayan degil
artiran, kat1 kurallar koyan degil insani erdemleri gelistiren bir soylem igermesi
gerektigi diislincesi yayginlasmaya baglamistir. Sosyologlarin “aidiyetsiz inanmak”,
“evde din” ve “artan maneviyat¢ilik” gibi kavramlastirmalarinin 2000’den once
doganlar1 daha iyi tanimladigini, ancak 2000’den sonra doganlarin dindar olmadig:
gibi maneviyatgt da olmadigini sdyleyen Twenge yeni genglerin kutsalla iligkisinin
her gecen giin zayifladig, hatta ateistik egilimlerin arttig1 kanaatindedir. Bu durumu
gerek ailelerin dine ilgisizligi, gerekse din adamlarmmin yeni nesli anlamada
zorlanmasiyla izah eden Twenge hayati bir soru sormaktadir: Internet ve sosyal
medya mi gengleri dinden uzaklagtirmakta yoksa gengler dinden uzaklastiklar: igin
mi internet ve sosyal medyay1 daha fazla kullanmaktadir?6 Bu soruya sebep-sonug
iligkisi lizerinden cevap verebilmek i¢in hentiiz yeterli veriye sahip degiliz. Ancak
gozlemler iizerinden internet ve sosyal medya mesguliyetinin pek cok seyi
dontistiiriip tiikettigi gibi dini ilgi ve yonelimleri de degistirip tiikettigi sOylenebilir.

Acaba Twenge'nin bahsettigi Amerikali genglerin milenyum Oncesi ve
sonrasinda dinle iligkisinin farklilasmasi®* Miisliiman Tiirk gengligi icin de gegerli
midir? Bagka bir deyisle 2000'li yillarda Tiirkiye’de internet devriminin yasanmasi
ve bilhassa 2012'lerden sonra akilli telefonlarin giindelik hayatin vazgegilmezi haline
gelmesi Miisliman Tiirk gengliginin din algisini, dini yasayisimi ve degerler
sistemini nasil etkilemistir?

2000'1i y1llarda yapilan aragtirmalarin bazilarinda tespit edilmistir ki genglerin
dindarlik anlayis1 Islami diinya goriisiinden ve Miisliimanlktan kopuk olmamalidir.
Ornegin Yapiar (2006a) tarafindan yapilan bir ¢alismada genglerin, giintimiiz
Miisliimanlarini “inancini yasamayan”, “ibadetleri diizenli yapmayan”, “bazen
dindar bazen sekiiler olan”, “samimiyetsiz”, “riyakar”, “gOsteris meraklis1”,
“giivenilmez”, “bencil”, “menfaat¢i” ve “ahlaki degerleri yitirmis” seklinde
betimlemesi dikkat cekicidir®. “Kendim ddhil iyi bir Miisliimanla hi¢ karsilasmadim”
diyen genglerin sayis1 her gegen giin artmaktadir. Gengler, Miisliimanlara atfettikleri
s0z konusu olumsuz ozellikleri Allah sevgisi ve Allah korkusunun kisiligi ve davramslar:
glidiileyici bir faktor olmaktan cikmasina baglarken bu durumu donemin ruhuyla
iligkilendirmektedir. Genglere gére Miisliimanlar diinya ve ahiret, din ve ahlak,
gelenek ve modernlik dengesini kurabilirse hem igsel (bireysel) hem de dissal
(toplumsal) anlamda huzuru yakalayabilir. Bu arada su hususu hassaten anmak
gerekir: Gengler Islam’in ¢aga gore degil cagn Islam’a gore yorumlanmasini
istemektedir. Zira yasanan caga gore Islam’t anlamaya calismak Islam’in

2Asim Yapici, “Degerler Ve Dindarlik Algisinda Degisim ve Siireklilik: Degerlerin Bireysellesmesinden
Bireysel Degerlere”, ed. Mustafa Ergiin vd., Ogretmenligin Mesleki Degerleri ve Etik (Ankara: Am Yayincilik,
2018), 57-90.

0 Twenge, [-Nesli, cev. Okan Glindiiz.

* Twenge, [-Nesli, cev. Okan Glindiiz.

65 Astm Yapici, “Algisal Agidan Miisliiman Kimligi ve Dindarlik”, ed. Unver Giinay - Celaleddin Celik,
Dindarli§in Sosyo-Psikolojisi (Adana: Karahan Kitabevi, 2006), 206-258.
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belirsizlesmesine neden olmaktadir. Bununla birlikte onlar Tiirk toplumunda bu tiir
egilimlerin artis gosterdigi kanaatindedir.

Yapia tarafindan yapilan bir baska calismada tespit edilmistir ki genglere gore
[slam dini Miisliimanlardan giindelik hayatlarim Allah’in taleplerine gdre
diizenleyip yagamalarin ister.5 Bu sebeple Islam denince Allah’in bildirdigi emir ve
yasaklara itaat ve teslimiyet akla gelmektedir. Bu ise bireyin kendi hiirriyetini
Allah’in iradesine teslim ederek O'nun belirledigi emir ve yasaklar cercevesinde
hayatina yon ve diizen vermeye calismasiyla miimkiindiir. Genglere gore ibadetlere
devamlilik da itaat ve teslimiyet kapsamindadir. Bu anlamda genglerin bazen genel
bir ifadeyle ibadetlere, bazen de &zel anlamda Islam’in sartlar1 olan namaz ve oruca
atif yaptigini gormekteyiz. Ancak namaz ve orug basta olmak tizere vakte ve sekle
bagh ibadetlere yapilan vurgular iman ve teslimiyete yapilan vurgular kadar
kuvvetli degildir. Clinkii modernlesme-sekiilerlesme siirecinde ibadet davranisinda
belirgin bir zayiflama ortaya ¢ikmistir. Ancak genglerin ibadet etme diizeylerinde
azalma goriilse de bireysel bilincin dini duyguyla temasi devam etmektedir.
Genglerin zihninde Islam kavraminin huzur ve mutluluk kaynag: olarak gagrigim
yapmas: dikkat gekicidir. Bu ise teknolojik ilerlemelerle bireysel ve sosyal hayati
kolaylastiran modern diinyanin insani yalnizlastirdigl, onu tatminsizlik ve
mutsuzlukla kars1 karsiya biraktigi, buna karsin dinin bireye anlam ve huzur
sagladig1 seklinde yorumlanabilir. Buradan hareketle Tiirk gencligi acisindan dinin
tagidig1 anlam ve degerin artarak devam ettigi soylenebilir. 1980-2009 yillar1 arasinda
genclerin dini hayatlarim1 konu edinen, drneklem sayis1 11786’e ulasan 23 farkl
calismay1 meta analitik bir degerlendirmeye tabi tutan Yapici'nin tespitlerine gore
Ozellikle 1990’lardan sonra namaz ve orug¢ basta olmak tizere genglerin dini
yasayislarinda siirekli bir artis goriilmektedir. Genglerin yaklasik % 30’u namazlarini
diizenli olarak kilmaya; yaklasik % 70'i Ramazan aymda diizenli olarak orug tutmaya
gayret etmektedir®”. Bu arada belirtmek gerekir ki psikolojik, ekonomik ve sosyal
sikintilar1 arttikca genclerin ibadet etme davramisi daha da artmaktadir. Gerek
diizenli ibadet etme gerek ihtiya¢ aninda ibadetleri daha fazla yapma davranis:
iiniversiteli olmayan genclere nispetle {iniversiteliler arasinda yaklasik % 8 daha
diisiiktiir. Bu baglamda “yiiksek tahsil ile dindarlik arasinda ters yonlii bir iliskiden
bahsedilebilir mi?” sorusu giindeme gelebilir. Yapilan calismalarda sekiiler
alanlarda yiiksek tahsil yapmanin genel anlamda dindarlik, 6zelde dini inang ve
ibadetler tizerinde olumsuz etki yaptigina® yonelik bulgular mevcuttur.®® Ciinkii
genclerin akademik bilgi birikimine bagh olarak diisiince yapilarn da
irrasyonaliteden rasyonaliteye dogru degisime ugramaktadir. Esasen bu

% Asim Yapici, “Modernlesme-Sekiilerlesme Siirecinde Tiirk Gengliginin Anlam Diinyasinda Dinin Yeri:
Cukurova Universitesi Ornegi”, Cukurova Universitesi fluhiyat Fakiiltesi Dergisi 9/2 (Haziran 2009), 1-37.

¢ Asim Yapic vd., “Ogretmen Adaylarimin Deger Yonelimleri”, ESOSDER: Elektronik Sosyal Bilimler
Dergisi 11/42 (Temmuz 2012), 129-151.

% Michael Argyle - Benjamin Beit-Hallahmi, The Social Psychology of Religion (London: Kegan Paul, 1975).
6 Asim Yapict, “Yeni Bir Dindarlik Olgegi ve Universiteli Genglerin Dinin Etkisini Hissetme Diizeyi”,
Cukurova Universitesi iluhiyat Fakiiltesi Dergisi 6/1 (Mart 2006), 66-116.
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Ozelliginden dolayr egitim, Ozellikle de {iniversite tahsili, yiiksek diizeyde
sekiilerlestirme potansiyeli tasimaktadir. Kirman'in da (2014) vurguladig: {izere
Tiirk modernlesme siirecinde bu potansiyel agik¢ca kendini hissettirmistir.”
Kuskusuz bu siireci besleyen daha farkli nedenler de s6z konusudur. Sekiiler egitim
veren fakiilte ve boliimlerde zaman zaman din ile bilimin kars1 karsiya getirilmesi,
yliksekOgrenim siirecinin beraberine getirdigi sorgulayici akademik zihinsel yapiyla
dinin elegtirel bir tarzda degerlendirilmesi, {iniversite siirecinde 6grencilerin goreceli
olarak bireysellesmeye baglamas ve 6zgiirlesmesi bu baglamda degerlendirilebilir.
Ozellikle egitim sisteminin pozitivist yapisin biling ile inang arasindaki bag
zayiflatici bir fonksiyon tiistlendigi de ileri siiriilebilir. Nitekim egitim diizeyi artan
bireyler arasinda dine mesafeli durma, ibadetlere fazla ragbet etmeme, ateistik
egilimler ve din degistirme oraninin fazla ¢tkmasi”? genel anlamda modernite ve
sekiilerizmin gelenegi sorgulayici, hatta diglayici tutumunun yansimasi olarak kabul
edilebilir.”2 Dolayisiyla yiiksek tahsille birlikte gencler arasinda “geleneksel”,
“kurumsal”, “dogmatik” ve “fanatik” dinsel yonelimlerin azaldigi, korii koriine
inangtan tahkiki ve suurlu dindarliklara yonelimin arttig17 da ileri siiriilmektedir.7

Yapilan tartismalar mahfuz tutulmak kaydiyla sunu sdylemek miimkiindiir:
Her ne kadar tahsil siireci dini ilgi ve egilimleri zayiflatsa da, 1980'1i yillarda baslayan
2000'1i yillarin sonuna kadar artarak devam eden bir sekilde genglerin dini yonelim
ve yasantisinda fark edilebilir bir yiikselis izlenmektedir. Kuskusuz Tiirkiye’'de
iiniversite sayisinin ¢ogalmasi, kentlesmenin artmasi, uygulanan egitim politikalar:
ve kir kokenli genglerin ytiksek tahsil imkani bulmasi s6z konusu ytikseliste etkilidir.
Ancak ABD’de 1960’'larda ortaya ¢ikan yeniden dine ve maneviyata doniis egiliminin
yaklasik 30 yil sonra Tiirkiye’de kendisini hissettirdigini vurgulamak gerekir.
Diyanet Isleri Bagkanligi tarafindan hazirlanan Tiirkiye’de Dini Hayat
Aragtirmasi'ndan elde edilen bulgular da gengler dahil tiim yas gruplarinda
dindarhgmn arttigini teyit edici mahiyettedir. Dinsellikte goreceli artigi, risk
toplumunda bireyin kendini koruma giidiisiiyle” ifade etmek miimkiindiir.”s

Tiirk toplumunun deger tercihlerindeki farklilasmay1 2010 6ncesi ve sonrasi
tizerinden degerlendirmek ilging sonuglar verebilir. 2010 6ncesi birkag arastirmay:
ornek verecek olursak Basaran'm calismasinda iiniversiteli genglerin “ahiret

70 Mehmet Ali Kirman, “Din ve Eglence Kiiltiirii: KSU ilahiyat Fakiiltesi Ogrencilerinin Mezuniyet Gecesi
Hakkinda Sosyolojik Bir Degerlendirme”, ed. Mehmet Ali Kirman - Abdullah Ozbolat, Kiiltiir ve Din
(Adana: Karahan Kitabevi, 2014), 97-121.

7t Darren E. Sherkat - Christopher. G. Ellison, Din Sosyolojisinde Son Gelismeler ve Giindemdeki
Tartismalar, cev. Thsan Capcioglu, Ankara Universitesi ilahiyut Fakiiltesi Dergisi 45/1 (Nisan 2004), 225-262.
72 Yapici, “Yeni Bir Dindarlik Olgegi ve Universiteli Genglerin Dinin Etkisini Hissetme Diizeyi”.

73 Benjamin Beit-Hallahmi — Michael Argyle, The Psychology Of Religious Behavoir, Belief And Experience
(London — New York: Routledge, 1997).

74 Argyle - Beit-Hallahmi, The Social Psychology of Religion.

75 Zygmunt Bauman, Cemaatler: Giivenli Olmayan Bir Diinyada Giivenlik Arayisi, ¢ev. Nurdan Sosyal
(Istanbul: Say Yaynlari, 2016).

76 Ulrich Beck, Risk Toplumu: Baska Bir Modernlesmeye Dogru, cev. Kasim Ozdogan - Biilent Dogan (Istanbul.
ithaki Yayinlari, 2011).
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mutlulugunu”?”, Arda’nin (1993) calismasinda ise “Oliimden sonra mutlu olmay1”
amag deger olarak benimsedikleri tespit edilmistir.”® “Rokeach Degerler Skalas1”
kullarilarak gergeklestirilen her iki aragtirmanin bulgular1 gostermektedir ki, bireyin
diinyevi yasantisina dini bir motivasyon saglayan, bu haliyle bizzat dini-diinya
goriisiiniin olusumunu destekleyen dini degerler, sekiiler okullarda egitim goren
Ogrenciler tarafindan da belli oranda benimsenmektedir. “Schwartz Bireysel
Degerler Skalas1” kullamilarak yapilan aragtirmalara gelince Kusdil ve
Kagitcibasi'nin (2000) 6gretmenler tizerinde yiiriittiikleri bir calismada dindarlik ile
“geleneksellik”, “giivenlik” ve “uymalitaat” arasinda pozitif; “evrensellik”,
“6zyonelim”, “uyarihm” ve “hazcilik” arasinda negatif iliski tespit edilmistir.”
Mehmedoglu'nun (2006) {iniversiteli gengler {izerinde yapmis oldugu calismanin
bulgular1 da bu yondedir. Bu tespitler Miisliiman Tiirk toplumu igin normal ve
beklendik sonuglardir.®® Ancak genellikle 2010’dan sonra yapilan ¢alismalarda daha
farkli sonuglara ulasilmistir. Bu ¢alismalar dinsel hayatta gozlenen artisin ahlak ve
deger konusunda yasanmadigini ortaya koymaktadir. Ornegin Yapici, Kutlu ve
Bilican (2012) bulgularina gore tiniversiteli genglerde hem geleneksel ve dini degerler
hem de uyarilim ve cinsellik merkezli hazcilik degerleri yiikselis egilimindedir.®!
Acar, Akar ve Baykara-Acar (2016) 6grencilerin gelir diizeyi arttik¢a hazcligin
anlaml bigimde yiikseldigini®?; Polat ve Caliskan (2013) ise 6grencilerin gelir diizeyi
ylikseldikce geleneksel ve toplumsal tabanli degerlerin azaldigini saptamustir.®® Bu
bulgular gelir diizeyine paralel olarak hazc ve tiiketici sosyal bir yapiya dogru
evrilme gerceklestigini gosterir mahiyettedir. Ozbolat (2012) nitel olarak planladig:
calismasinda orta sinif dindarlarin titketime eklemlendiklerini ve hayatin anlamini
tiiketimde bulduklarini tespit etmistir.3 Modern diinyada konumlanmanin ve sosyal
statliniin gostergesi olan tiiketim ayni zamanda mutlulugun da anahtar1 kabul
edilmektedir. Ciinkii onlar paraya ulagsmakla mutluluga ulasmak arasinda dogrudan
iligski kurmaktadir.

77 Fatma Bagaran, “Universite Egitim Siiresi Igerisinde Ogrencilerin Deger Tercih Siralamalarnda
Degisme”, ed. Riiveyda Bayraktar - Thsan Dag, VII. Ulusal Psikoloji Kongresi Bilimsel Caligmalar: (Ankara:
Tiirk Psikologlar Dernegi Yayinlari, 1993). 49-58.

78 Berna Arda, “Tip Ogrencilerinin Meslek Segme Motivasyonlari ve Deger Sistemleri Konusunda Bir
Durum Degerlendirmesi”, ed. Riiveyde Bayraktar - Thsan Dag, VIL Ulusal Psikoloji Kongresi Bilimsel
Caligmalar: (Ankara: Tiirk Psikologlar Dernegi Yaynlari, 1993), 59-64.

79 M. Ersin Kusdil - Cigdem Kagitgibasi, “Tiirk Ogretmenlerin Deger Yonelimleri ve Schwartz'in Deger
Kurami”, Tiirk Psikoloji Dergisi 15/45 (2000), 59-76.

80 Ali Ulvi Mehmedoglu, “Ilahiyat Fakiiltesi Ogrencilerinin Deger Yonelimleri ve Dindarlik-Deger fliskisi:
M.U. ilahiyat Fakiiltesi Ornegi”, M. U. lldhiyat Fakiiltesi Dergisi 30/1 (2006), 133-167.

81 Yapici vd., “Ogretmen Adaylarmin Deger Yonelimleri”.

82 Hakan Acar vd., “Sosyal Hizmet Ogrencilerinin Deger Yonelimleri”, Kastamonu Egitim Dergisi 24/1
(2016), 97-118.

8 Seyat Polat - Muhittin Caligkan, “Ortaokul Ogrencilerinin Deger Yonelimlerinin Bazi Degiskenler
Agisindan incelenmesi”, Uludag Universitesi Egitim Fakiiltesi Dergisi 26/2 (2013), 387-404.

84 Abdullah Ozbolat, “Postmodern Perspektifte Tiiketimin Toplumsal Anlamina Sosyolojik Bir Yaklagim”,
Firat Universitesi ilahiyut Fakiiltesi Dergisi 17/1 (2012), 117-129.
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Cogkun’un (2017) Tlahiyat Fakiiltesi DKAB 6gretmen adaylari iizerinde
yliriittigli aragtirmas: dikkat gekicidir. Bu c¢alismanin bulgularma gore yiiksek
seviyede din Ogretimi goren kiz Ogrenciler “basar1”, “uyariim” ve “hazcilik”
degerlerinde erkeklerden anlaml diizeyde farklilasmistir.85 S6z konusu her ii¢ deger
post-modernitenin dayattig1 insan tipinin olmazsa olmaz ilkeleri arasindadir. Bu da
post-moderniteye eklemlenmeyle birlikte dindarliktan dinsellige dogru bir
evrilmenin basladig1 seklinde yorumlanabilir.8¢ Gilingor, Eksi ve Aricak’in (2012)
ylriittiikleri calismada tespit edilmistir ki, erkekler “hazcilik”, kadinlar ise “6z
denetim” boyutunda anlamli derecede farklilasmistir. Keza kadinlarin
“yardimseverlik”, “uyum” ve “giivenlik” degerlerini daha fazla benimsedigi tespit
edilmistir.” Sahin-Firat ve Acikgoz (2012) Ogretmenlerin deger sistemlerini
inceledikleri  arastirmalarinda kadin Ogretmenlerin  “basar1”, “hazcilik”,
“evrensellik”, “geleneksellik” ve “glivenlik” degerlerine erkek 6gretmenlerden daha
¢ok 6nem verdikleri bulunmustur.®® Kadinlar hem “geleneksellik” degerini hem de
bunun tam karsisinda yer alan “hazcilik” degerini daha ¢ok benimsemektedir.
Burada vurgulamak gerekir ki “giivenlik” degeriyle “hazcilik” degeri birbiriyle
uyumlu degildir. Bu sonuglar gengler arasinda ciddi bir deger karmasasmin
yasandigini gostermektedir. Yildiz ve Kapu'nun (2011) calismalarinda da “gtivenlik”
en fazla tercih edilen degerler arasindadir.® “Giivenlik” degerinin bu kadar 6n plana
¢itkmasi post-modernite siirecinde tezahiir eden tasarimsal risklerin emniyetsiz bir
diinyada insanlarin giivenlik arayisini yansitmaktadir. Bahgegehir Universitesi'nin
Diinya Degerler Arastirmasi kapsaminda gerceklestirdigi “Tiirkiye Degerler
Atlasi”"ndaki (2012) bulgulara gore; Tiirkiye diinyanin en dindar tilkeleri arasinda
yer aldigr halde insanlarin birbirine giivenmeleri noktasinda alt siralarda yer
almaktadir.®® Bahsedilen arastirmadan elde edilen bulgular gostermektedir ki
Tiirkiye’de ortalama her on kisiden biri diger insanlara giivenmektedir. Bu sonuglar
glivenlik degerinin neden fazlaca vurgulandigini izah eder mahiyettedir. Keza
Akkaya’nin (2013) biiyiik sehirlerde ikamet edenlerin giivenli ve konforlu bir hayati
Ozgiirce yasamak istediklerini bulguladigi arastirmasmi bu cergevede
degerlendirmek miimkiindiir.*!

85 Mehmet Kamil Cogkun, “Din kiiltiirii ve ahlak bilgisi 6gretmen adaylarinin deger yonelimleri: {lahiyat-
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Keskin ve Saglam’in (2014) arastirmasina gore simif 0gretmeni adaylarinin
insani degerlere iligskin gortisleri cinsiyetlerine gore farklilasmistir. Ulagilan bulgular
gostermektedir ki kadinlar erkeklere nispetle “entelektiiellik”, “maneviyat” ve
“ozglirliik” degerlerine daha ¢ok O6nem vermektedir.®? Sosyal cevrenin baskisi
olmadan, diledigi gibi bir yasamay1 6nceleyen 6zgiirliik degeri ile kutsal ve metafizik
duygulardan beslenen maneviyat degeri yan yana yiiriimektedir. “Inanacagim ve
ozgilirce yasayacagim” seklinde 6zetleyebilecegimiz bu sonu¢ Dogululuk ile Batililik
arasinda stkismishiktan kaynaklanan kiiltiirel sizofreniyi ve bundan miilhem kimlik
karmasasini izhar etmektedir.

SEKAM (2013) tarafindan Tiirkiye genelinde yapilan bir genglik
arastirmasinin bulgularina gore gengler arasinda “cocuk yapmak igin evlenmek sart
degil” diyenler oldugu gibi “bir kizla bir erkek aym evde kalamaz” diyenlere de
rastlanmaktadir.® Gengler, inang ve kabulleriyle, tutum ve tavirlariyla, eylem ve
davranislariyla ara bir konumdadir. Bunun ise hem ferdin kimlik ve kisiligi, hem de
toplumsal degerler, uyum ve denge acisindan oldukga 6nemli problemler yumagina
isaret ettigi aciktir. Yine ayni arastirmada ateistler dahil farkli ideolojik ve dini
kimlige mensup genclerin ortalama % 95 oraninda Allah’in varhigina inandiklari,
hatta kendilerini ateist olarak niteleyenlerin % 13'tiniin namaz kildigi, bununla
birlikte kendisini Islama olarak isimlendirenlerin % 17,8'inin, Miisliiman olarak
niteleyenlerin ise % 25,6’sinin hi¢ namaz kilmadig tespit edilmistir. Benzer durum,
Cuma namazi kilma ve Orug¢ tutmada da karsimiza c¢ikmaktadir. Bahgesehir
Universitesi “Tirkiye Degerler Arastirmasi’na (2012) gore Avrupa’nmin, hatta
diinyanin en dindar toplumlar arasinda yer alan Miisliiman Tiirk toplumunun
dini/Islam’1 bu diinyayla degil, 6liimden sonrastyla iligkilendirdigi tespit edilmistir.
Bunun anlami sudur: Din diinyay1 organize etmemekte, diinya sekiiler kurallarla
yasanmakta, ancak ahiret i¢in dini yasant1 vazgegilmez kabul edilmektedir.**

Ayrica egitim ve gelir diizeyi yiikseldikce dini, geleneksel ve toplumsal
degerlerin gerilemeye basladig1% veya tercih edilme sikliginin azaldigini® gosteren
veriler de mevcuttur.”” Tiim bu arastirma sonuglari gostermektedir ki din,
maneviyat, hazcilik ve giivenlik arasinda sikismus olan bireyler kimlik (aidiyet) krizi
yasamaktadir. Bu krizden en ¢ok etkilenenler ise genclerdir.

92 Ummuhan Keskin - Halil Ibrahim Saglam, “Simf Ogretmeni Adaylarinin insani Degerlere Sahip Olma
Diizeylerinin Cesitli Degiskenler Agisindan Incelenmesi”, Sakarya University Journal of Education 4/1 (28
Mart 2014), 81-101.
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Arastirma ve Yontem

Bu aragtirma “giiniimiiz genglerinin din ve dindarlik algis1 nedir?” sorusuna
cevap aramaktadir. Bu baglamda genglerin yasadiklar: dini siiphelerle birlikte din ve
inanca yonelik tutumlari da tespite cahsilacaktir. Calismanin amaci modernlikten
post-modernlige dogru evrilen diinyada Miisliiman Tiirk genglerinin anlam
diinyasinda dinin yerini belirlemektir.

Nitel bir desene sahip olan bu arastirmada veriler iki sekilde toplanmustir.
Birincisi aragtirmacimin meslek hayati boyunca bilhassa 2005-2020 yillar1 arasinda
edindigi izlenimler, gozlemler, duyumlar ve sohbet ortaminda bizzat sahit oldugu
sorular ve actklamalardir. Bunlarin bir kismi dini siiphe igerirken bir kismi1 genglerin
giindelik dini hayatini tasvire yoneliktir. Tkincisi ¢ocuklariin dini egilimlerinden
rahatsizlik duyan ebeveynlerin aragtirmaciyla paylastifi iddia ve soylemlerdir.
Anne-babalarin dile getirdigi bu tiir iddia ve sdylemler temelde bir destek arayist
hatta yardim ¢iglig1 olarak degerlendirilebilir. Ebeveynlerin bazilar1 ¢ocuklarindan
duyduklart din karsit1 ya da dini siiphe igeren ifadelere ve sorulara nasil cevap
vermeleri gerektigi hususunda bilgilenmek isterken bazilar1 da uygun bir ortamda
genclerle arastirmaciyr bir araya getirerek yiiz yiize sohbet ortami hazirlamaya
gayret etmistir. Bu cercevede gerceklestirilen katilimli gézlem ve goriismelerden elde
edilen veriler daha sonra kayit altina alinmistir. Genglerin inang esaslarina bakisi,
dinl hayatlari, din algilari, dini siipheleri, dini kaygilari, dua ve ibadet
davranglariyla ilgili 378 ifade not alinmistir. Inang, ibadet, kaygi, siiphe ve inkar
igeren ifade ve sdylemlerden 143’1 kiimeleme ile tasnif edilince muhteva itibariyle
az ya da c¢ok birbirinden farklilasan 67 soylem/ifade ortaya ¢ikmistir®s. Bu
sOylemlerden/ifadelerden en ¢ok dikkat cekenler Oncelenmis, digerlerine benzer
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Fen Edebiyat, Tiirk Dili ve Edebiyati; G27: Kiz, Saghk MYO; G29: Erkek, Tip Fak (Babasinin ifadesi); G30:
Erkek, Egitim Fak. 1ngi1izce C)grt.; G32: Kiz, Ziraat Fak.; G33, Erkek, Mimarlik Mithendislik; G34: Erkek,
Egitim Fak., 1ngilizce C)grt.; G35: Erkek, Egitim Fak., Felsefe Grubu Ogrt.; G35: Erkek, Hukuk Fak.; G36:
Erkek, Ziraat Fak.; G37: Erkek, Hahiyat Fak.; G38: Erkek, Tip Fak.; G39: Erkek, Egitim Fak. Smuf Ogrt.; G40:
Kiz, Hukuk Fak.; G41: Erkek, Mimarhik Miihendislik Fak.; G42: Kiz, [lahiyat Fak.; G43: Kiz, ilahiyat Fak.;
G45: Erkek, Egitim Fak. Fransizca Ogrt.; G46: Kiz, Fen Edebiyat Fak. Tiirk Dili ve Edebiyat;; G47: Erkek,
Egitim Fak. ingilizce Ogrt.; G48: Kiz, llahiyat Fak.; G49: Erkek, ilahiyat Fak.; G50: Erkek, Egitim Fak. Smif
Ogrt.; G51: Kiz, Egitim Fak. Ingilizce Ogrt.; G52: Erkek, IiBF, Isletme; G53: Kiz, ilahiyat Fak.; G54: Erkek,
ilahiyat Fak.; G55: Erkek, Fen Edebiyat Fak., Matematik Ogr.; G56: Erkek, Egitim Fak. Felsefe Grubu Ogrt.;
G57: Kiz, Fen Edebiyat Fak., Psikoloji; G58: Kiz, Ilahiyat Fak.; G59: Erkek, Ziraat Fak.; G60: Erkek, IiBF,
Maliye; G61: Kiz, Tip Fak.; G62: Erkek, Egitim Fak. Sinif Ogrt,; G63: Erkek, Ziraat Fak.; G64: Erkek, Egitim
Fak. Smaf Ogrt.; G65: Kiz, Mimarlik Miithendislik Fak.; G66: Erkek, Hukuk Fak.; G67: Kiz, Egitim Fak.
Ingilizce Ogrt.
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ifadeler seklinde atif yapilmigtir. Aragtirmamiz inang, ibadet, siiphe ve inkar iceren
soylemlerle sinirli oldugu igin selefi dini gruplara, tarikatlara ve cemaatlere yonelen
genglerin yorum ve aciklamalari kapsam dis1 birakilmistir. Elde edilen veriler
betimsel analiz ve igerik analizi teknikleriyle ¢oziimlenmis, anlayici gelenege bagh
olarak yorumlanmistir.

Bulgular ve Tespitler
1. Genglerde Dini Siipheler

Ister inangli olsun ister kendisini deist veya ateist olarak tamimlasin, genglerde
dini siiphe ve arayislar belirgin bir sekilde karsimiza ¢ikmaktadir.

Genglerin dini siipheleri {i¢ grupta ele aliabilir:
a. Inang Esaslariyla Ilgili Stipheler

Dogrudan inang esaslariyla iliskili siipheler bilinen ve asina olunan iddia ve
soylemlere dayanmaktadir. Ornegin “Allahin ibadete ihtiyaci mi var, yoksa Allah narsist
bir varlik m1? Neden ibadet etmek zorundayiz?” (G1; G5) seklinde soru formatinda dile
getirilen siipheler bu baglamda degerlendirilebilir. Bu ifade bi¢imi kismen ibadetin
maksadini sorgulamaya yonelik olsa da temelde Allah'm varliginm sorgulayicidir.
Keza “Allah’n her seye giicii yetiyorsa benim giinah iglememe neden engel olmuyor?” (G1;
G2; G18) ve “Allah, ufacik cocuklara yapilan taciz ve tecaviizlere neden izin veriyor?” (G1;
G2) sorularinda da kadir-i mutlak olarak tanimlanan varligin iyi bir varlik olup
olmadigr sorgulanmaktadir. Teodise probleminin 6n plana c¢ktigr bu ifadeler
Allah’in sadece kadir-i mutlak degil, ayn1 zamanda mutlak iyi olmasmi, dahas1 bu
iyilik durumunun da bireyin hayatina iyilik ve giizellik olarak yansimasi gerektigini
vurgulamaktadir.

“Kadmlar Kur’an’da neden ikinci planda?” (G6), “Sanki Kur’an erkekler tarafindan
yazilms bir kitap” (G6; G22) ve “Adana gibi, Mersin gibi sicak yorelerde erkekler tiril tiril
Qiyinsin, kadinlar basortiisii ve tesettiire mahkiim olsun. Allah hep erkekleri diisiiniiyor
herhalde” (G19). Ozellikle kizlar tarafindan dillendirilen bu elestiriler dinin ataerkil
bir soylem ile erkegi yiicelttigi, kadinlar: ikincillestirdigi iddias1 iistiine kuruludur.
Boyle diisiinenlere gore kadin bedeninin cinsel obje haline getirilmesi, sicakta
bagortiisii ve tesettiir zorunlulugu, Allah’in erkekleri korudugu ya da Kur’an'm
erkekler tarafindan yazildig: siiphelerini 6n plana ¢ikarmaktadir.

“Kur'an’da Hizir'm kiigiiciik bir cocugu oldiirdiigiinden bahsediliyor, ileride anne-
babasina asi olacakmis diye. Ben bu isin icinden ¢ikamiyorum. Ileride anne-babaya asi olacag:
kesinse kisinin giinah islemesi soz konusu olamaz. Yazilan bir senaryoyu oynuyoruz
demektir. Iradem askwya alinmigtir. Zina etsem, icki i¢sem, haram yesem, dinden ciksam,
bunlarim hepsi Onceden yaziliysa ben neden sorumlu oluyorum. Hizir kiiciik cocugu
oldiiriiyor. Eger ileride anne-babasina asi olacag: kesin degilse neden éldiiriiyor? Anne-
babasina asi olan niye Oldiiriiliir, bu da ayr: bir konu! Bunlar: 6grendikce her gecen giin
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dinden uzaklasiyorum” (G35). Dikkat edilecek olursa burada bir Kur’an kissasina
rasyonel bir itiraz yapilmakta ve Cebrl kader anlayisi {izerinden kiigiiciik bir
¢ocugun Oldiiriilmesi elestirilmektedir. Ustelik bu elestiri kutsal kitap tizerinden
Tanr1'ya ve dine yonelmekte, nihayetinde ateizme giden yolu tesviye eden deizme
kadar uzanmaktadir.

“Ben bir sizofrenim. Her sey altiist oldu hayatimda. Ben Allah’a inantyordum onceleri,
héld da inanmak istiyorum. Sadece sunu merak ediyorum: Benim gibi hayalleri olan geng bir
kiza o Allah boyle bir musibeti nasil verir? Herkes bu senin kaderin diyor. Allah beni imtihan
ediyormus. Ben boyle imtihan edilmek istemiyorum. Millet giilsiin, elensin, kocasini koluna
takip gezsin, ben acilarimla yasayayim. Niye ben. Hatta niye baskas” (G32). Burada yine
kotilik problemi baglaminda kader algisinin elestirildigi bir goriisle kars:
karsiyayiz. Sizofren bir geng kiz, yasadig1 derin ruhsal krizi dogrudan Allah’a
baglamakta, sosyal cevresinin dini kiiltiirden miilhem “kader” ve “imtihan” gibi
kavramlara atifla yaptig1 aciklamalar: reddetmektedir. Yine burada teolojik olarak
kotiilik problemi, psikolojik olarak yoksunluk ve kavgaci basa ¢ikma stratejisi
belirgindir. Kismen zayiflasa da hala inancini korumaya calisan sizofren geng sunu
sOylemektedir: Geleneksel dini kiiltiiriin dili beni rahatlatmiyor.

“Bilim ve din karsi karsiya gelince dinin biitiin iddialar: ¢okiiyor. Inanmak icin
Qoziiniizii kapatacaksimiz” (G29). Bilimsel yaklasim, rasyonel diisiince ve sekiilerizmin
etkilerinin agik¢a hissedildigi bu goriis bilimci ateistler tarafindan siklikla giindeme
getirilmektedir. Inanmak igin goziin kapali olmas1 yani bilimin sdylediklerine karst
duyu organlarini kapatmak Comte ve Freud basta olmak tizere pek ¢ok bilim adam
ve diistiniiriin bilim gelistikce din ortadan kalkacaktir goriisiine benzemektedir.

b. Dinin Fikhi Boyutuna Yonelik Stipheler

Islam dininin modern hayata ve yeni insamn ihtiyaglarina cevap verip
vermedigi siklikla sorgulanmaktadir. Bu baglamda “Islam hayata uyan bir din mi? Bu
konuda kuskularim var” (G4; G7; G23) seklinde ifade edilen genel bir sdylemin siklikla
glindeme geldigini gormekteyiz.

“Cocuk yasta evliliklere izin veriliyormus Islam’da. Cinselligi bile bilmeyen kiz
cocuguna yapilan zuliim degil midir?” (G11). Zaman zaman farkli TV kanallarinda,
genellikle sosyal medyada tartisilan bu konu 6grenciler tarafindan siklikla elestirilen
hususlarin baginda gelmektedir. Keza “Hz. Muhammed 9 yasinda bir ¢cocukla evlenmis.
Daha sonra bu cocuk biiyiiyiince, geng ve giizel kadinlarla evlenmek isteyen Peygambere
“Allah senin cinsel arzularim tatmin icin mi ayet gonderiyor’ demis. Bunlar: bilenin kafas
karismasim da ne yapsin.” (G21) seklindeki ifadede bir yandan gocuk yastaki evlilik
elestirilirken diger yandan bizzat Hz. Peygamber {izerinden vahyin dogasina tenkit
geldigini gormekteyiz.

“Insamin nisanhstyla, sevgilisiyle el ele tutusmast ve gezmesi neden haram olsun?
Bunun mantigmm  anlamyorum. Annem gibi goriicii  usuliiyle evlenecek degilim.
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Evleneceim kisiyi tanimak isterim, gezerim, dolagirim, duygu ve diisiincelerimiz uyusmazsa
evlenmeden bitirivim. Rastgele evlenip hayatim zindan etmek istemem” (G27). Bir kiz
ogrenci tarafindan dile getirilen bu goriise benzeyen pek ¢ok ifade ile karsilasmak
miimkiindiir (G4; G6; G19). Bu goriis hem elestiri hem de siiphe icermektedir. Elestiri
icermektedir ¢iinkii geleneksel din algisinin, bu baglamda fikhin yeni insanin
konumuna, ihtiyaglarina ve hayat anlayisina cevap veremedigi iistiine kuruludur.
Siiphe igermektedir ¢iinkii eger bizzat din bunu soyliiyorsa din ile yeni insan
arasinda uyumsuzluk var demektir. Her haliikdrda yeni insanin hayata bakisiyla
geleneksel din algisi ¢atismakta, bu da gengler arasinda 6nce stiphelerin olusmasina
daha sonra din dis1 egilimlere zemin hazirlamaktadir.

“Baskasia zarar vermedili siirece icki i¢cmenin haram olmasim anlamakta
zorlaniyorum” (G16) ve “Bira insan sarhog etmiyor. Sarhos etmeyen sey, neden haram
acaba?” (G34) seklinde dinin igkiye yonelik tavrinin elestirildigi goriilmektedir.
Genellikle erkek ogrenciler tarafindan dile getirilen bu tiir sorgulamalar, genglerin
arzulariyla dini yasaklar arasinda bilissel celiski yasadiklarini gostermektedir.
Anlasildig1 kadariyla gengler bilissel celiskilerini din dist yaklasimlar: tercih ile
¢ozmeye calismaktadir.

“Bankadan faizle kredi almadan ev almak, araba almak hayal. Faiz havam oldugu icin
devlet memurlar 6miir boyu kira dder, ev sahibi olamaz. Bunun adil oldugunu
diisiinmiiyorum” (G16). “Faizli krediyle ev almak haramsa fakirler cennette ev sahibi olur,
diinyada kiract”. (G25) “Otomobil almak istiyorum, vasat cinsten. Para biriktirerek alayim
desem imkinsiz neredeyse. Kredi cekeyim diyorum, giinah cikiyor karsima, kivraniyoruz
resmen.” (G26) Bu tiir ifadelerden anlasilmaktadir ki gengler ev ve araba sahibi olmak
istemekte, uzun vadeli banka kredileriyle hedeflerine ulasmaya ¢alismakta, ancak
dinde faizin haram olmasi nedeniyle psikolojik gerilim yasamaktadirlar. “Gecenlerde
bir arkadagim, ‘dinde faiz ile viba birbirinden farkli. Haram olan faiz degil, ribadwr’ dedi.
Miiftiiliige gittim, sordum, ‘yok oyle sey, riba faizdir, faiz ribadir’ dediler.” (G13)
Anlasildig1 kadariyla bu ifadenin sahibi kendisine bir ¢ikis yolu aramakta, bu
baglamda konu ile ilgili elinden geldigince arastirma yapmaktadir. Yasanan zorlugu
en iyi ifade eden climlelerden birisi sudur: “Miisliimanlar kendi kurmadiklar: diinyada
Miisliimanca yasamaya calisiyor. Ayagimizi Ortsek basimiz agik kalwyor, basimizi ortsek
dizimiz disarda. Coziim ariyoruz bulamiyoruz” (G14). Geng bir erkege ait olan bu ifade
modern, hatta post-modern diinyada insanin inanglariyla yasamasmin giigliigiine
dikkat cekmektedir. Esasen bu giicliik gengleri ya dini emirleri uygulayarak arzu ve
hedeflerini Gtelemeye ya arzu ve hedeflerini 6n plana ¢ikararak dini hassasiyetlerden
uzaklasmaya ya da dinin talepleriyle yeni insanin ihtiyaglarmi uyusturarak orta yol
(senkretik) bulmaya gotiirmektedir.
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c. Dindarlara ve Dini Onderlere Yonelik Elestiriler

Genglerin elestirileri sadece dinin inang esaslarina ve fikih temelli kurallara
yonelik degildir. Bunlarla birlikte en yogun tenkitlerin dindarlara, dini 6nderlere,
tarikat ve cemaat liderlerine y&nelik oldugunu gormekteyiz.

“Asansorde halvet ne demek? Bu din adamlar: sapik mudir nedir? Adamlar kafay:
cinsel sapiklikla bozmug” (G3). “Kur’an kurslarina giden kiz ¢ocuklarini, erkek cocuklarimi
taciz edenlerin haberlerini okuyoruz her giin, Allah belalarini versin” (G8). “Seyhler tacizci
olmus, tecaviizcii olmusg, nefsine hakim olamayanlar bana din anlatacak, iste din bu” (G9).
Uc farkli geng kiza ait olan bu ifadelerde dindarlarin dahasi dini temsil etme
makaminda olanlarin cinsel igerikli sdylem ve eylemlerinden duyulan rahatsizlik,
tiksinti ve nefret agik secik bir sekilde dillendirilmektedir.

“Zina, herkes icin haram degil mi? Evlilik Oncesi erkekler istedigi her seyi yapryor,
kimse olumsuz bir sey demiyor. Hatta erkektir yapar, diyor. Kadnlar Opiisse fahise muamelesi
goriiyor toplumun dar kafalilar1 tarafindan. Namus duygularin temiz olmasidir” (G15). Bir
kiz 6grenciye ait olan bu sdylemin benzeri tamami kizlardan olusan pek ¢ok dgrenci
tarafindan dile getirilmistir (G12; G10; G20). Soylemin satir aralarina dikkat edilecek
olursa toplumsal cinsiyet kalip yargilar: ve rolleri iizerinden erkeklerin daha rahat,
daha cesur ve arzularini diledigi gibi yasayan, buna kargilik kadinlarin bask: altinda,
ezilmis, ikincillesmis ve dislanmis oldugu vurgulanmaktadir. Dahasi namus
kavrammin “duygularin temiz olmasi” tizerinden tanimlandig1 goriilmektedir.
Anlasildigr kadariyla yeni insamin din elestirisi {lizerinden cinsel serbestligi
arzulamasi s6z konusudur. “Tiirban takan kizlar: biliyorum, oldukca serbestler, erkek
arkadaglart var. Geziyorlar, tozuyorlar, makyaj, parfiim o bicim. Sonra bize dinden imandan
bahsediyorlar. Bir agidan da bunlari normal karsiliyorum” (G16) diyen bir geng kiz dindar
goriinenlerin de aslinda dini bir hayat yasamadigini ifade etmektedir. Benzer igerik,
kiz ve erkek pek ¢ok 6grenci tarafindan farkli ciimlelerle dillendirilmistir. Bu gortise
dikkat edilecek olursa birinci kisimda elestiri, ikinci kissmda onaylama mevcuttur.
Bagka bir deyisle tiirbanli ama tiirbanin gerektirdigi yasam bi¢imini hayatinda
gostermemesi elestirilirken “...normal karsiliyorum” ifadesiyle dindarlarin da
degismeye basladigl, yasanan ¢agin herkesi etkiledigi vurgulanmaktadir. Bir agidan
bu goriis kisinin kendi davranisini mesrulastirmasi olarak da degerlendirilebilir.
“Erkek goziiyle soyliiyorum. Tiirbanl kadinlar bana cinsel acidan daha cazip geliyor” (G30)
diyen bir erkek 0grenci aslinda tiirbanin cinsel gekiciligi gizlemedigi, gizlese bile
gizemli olanin daha gekici oldugunu vurgulamaktadir.

Miisliimanlara yonelik elestiriler sadece cinsellik, kadin ve tiirban {izerinden
degildir. Islam iilkelerinde hakikat tekelciligi yapan Miisliimanlarin gocuk, yash
kadin demeden insanlar1 katlettigi iddialar1 mevcuttur. Ornegin; “Edison, Pasteur
insanliga hizmet etmis. Biri diinyay: aydmnlatms, 6biirii asi bulmus. Neymis efendim bunlar
Hristiyan oldugu icin cehennemlikmis... Miisliimanlar insanhiga fayda vermesin, hatta
Miisliiman olmayanlarmn katli vaciptir diye coluk cocuk, kadin erkek, geng yasli demeden
oldiirsiin, sadece “eshedii...” deyince cennete gitsin. Cocuklari bile inandiramazsiniz” (G33).
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Miisliimanlarin din algisinin elestirildigi bu goriisii dikkatle incelersek orada
etnosantrik ve partikiilarist din yorumlarinin da tenkit edildigini gormekteyiz.
“Arabistan’da recm var, hirsizlik edenin elini kesiyorlar. En ¢ok kadin kagirma ve taciz de
Arabistan’da. Tiirkiye'de de recn uygulansin diyenler var. Seriat isteyenler var. Bunlarin ii¢
niyeti var. Birisi dort kadm almak, ikincisi ISID"in yaptig1 gibi kadinlar: cariye yapmak,
iiciinciisii kendileri Qibi diisiinmeyeni oOldiirmek, yok etmek” (G41). Geng bir erkek
tarafindan dile getirilen bu sozler seriat kurallarinin bu ¢agda uygulanamayacagma,
uygulamak isteyenlerin de kendi cinsel arzularmi ve saldirganlik duygularim
rahatlikla ifade edebilecekleri bir ortam pesinde olduklarini vurgulamaktadir. Keza
“Mezhep adina, siyasi goriis adina, Kur’an adina insanlar katlediliyor. Neresinden tutsam
elimde kaliyor” (G36) diyen bir 6grenci hem dine hem de Miisliimanlara yonelik
tenkitlerinden hareketle yasadig: siipheyi izhar etmektedir.

Yine ser’i kurallar baglaminda mantiksal elestirilerin yapildigini gérmekteyiz.
Ornegin “Huwrsizin elini din adina kesenler, Miisliimanlarin petrollerini ¢alan Amerika,
Ingiltere gibi emperyalistler karsisinda neden suskun?” (G37). Bir erkek ogrenci
tarafindan dillendirilen bu soru hem siiphe hem de elestiri icermektedir. Tam da bu
noktada ¢ok sayida 6grenci tarafindan kurulan “Dindarlarin, Miisliimanlarin samimi
olduklarina inanmuyorum” (G38; G42; G52) ctimlesiyle karsilasmaktayiz.

“Avrupalhlar Hiristiyan olduklar1  halde gelismisken Miisliimanlar Kur’an’a
inandiklar: halde neden geri kalmigtir acaba? Ya Miisliimanlarda sorun var, ya Kur’an’da ya
da her ikisinde... Kafam karisik...” (G55) iki climleden olusan bu ifadeyi analiz edecek
olursak birinci kismin ¢ok sayida geng tarafindan siklikla dile getirildigini
soyleyebiliriz. Ikinci kistm ise miistakil olarak bu ifadenin sahibine aittir.
Miisliimanlarin geri kalmas: Miisliimanlardan kaynaklaniyorsa yapilan elestiri
toplumun din algis1 ve dindarlik yonelimleriyle iligkilidir. Ancak Kur’an’dan ya da
Kur’an’dan hareketle Miisliimanlardan kaynaklaniyorsa siiphe ve itirazlar dinin
Oziine yani vahye yoOneliktir. “Kafam karigik” ifadesi gostermektedir ki geng,
siipheleriyle bogusmakta, ¢ikis yolu aramaktadir.

Cemaat ve tarikatlara yonelik elestirilerde de dini siiphelerin agiga c¢iktigini
soyleyebiliriz. Ornegin; “Miisliimanim diyenler hi¢ adil degil. Cemaat ve tarikatlar hep
kendi adamlarim diisiiniiyor. Cemaatler, tarikatlar Tiirkiye'yi parsellemis. Onlara yaklassan
bir bela yaklagmasan bir bela” (G52). Bu ifade cemaat ve tarikatlarin gii¢ devsirmek ve
biiylimek igin kendileri gibi diisiinmeyenlere yasam hakki vermedigini izhar
ederken gesitli nedenlerle sirtlarmi bir cemaate dayamak ya da dayamamanimn
avantaj ve dezavantajlar1 arasinda yogun icsel catismalar yasandigini ortaya
koymaktadir. Nitekim ¢ok sayida 6grenci tarafindan benzer ifadelerle “15 Temmuz'u
da dini bir cemaat yasatti. Simdi cemaatlere nasil giivenelim” (G39; G40; G53; G54)
elestirisi yapilmaktadir. “Bir tarikat seyhi cikmis, yanmaz kefen satwyor. Insanlar da buna
inanyor” (G43) diyen bir geng kiz ile “Gegenlerde sosyal medyada dinledim. Seyhin biri
diyor ki bizim tarikatta olanlar ahirette meleklere soylesin, onlar: hemen cennete gotiiriirler.
Bu nasil bir din anlayisidir. Karl Marks hakli. Din buysa ben dinden uzagim” (G56) diyen
bir erkek 6grenci bu yaklagimiyla bir yandan cemaat ve tarikat liderlerinin insanlarin
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dinl inanglarini istismar ettigini, bu baglamda onlarin ekonomik rant pesinde
kostugunu, diger yandan dinin insanlar1 ruhen gelistirme yerine afyon etkisiyle
uyusturdugunu sdylemektedir.

“Allah’a inaniyorum, sik stk dua ediyorum, ancak TV kanallarinda, sosyal medyada
din hocalarimin soyledigi seyleri duyunca “bu nasil bir din” diyesim geliyor. Devenin sidigi
icilir mi icilmez mi? Boyle bir tartisma olabilir mi? Ya bu dinde bir sorun var ya da din
adamlarmda. Gegenlerde bu konuyu bir arkadasimla konusurken dedi ki, bu konu dinde
olmasa adamlar televizyonda bunu tartismaz. Bunlar beni dinden sogutuyor.” (G45) diyen
bir erkek Ogrenci  gereksiz ve anlamsiz tartismalarin dine bakisini olumsuz
etkiledigini ileri siirmektedir. “Din adamlari, dini hayattan uzaklastirmak icin ellerinden
geleni yapwyor. Az kaldr meleklerin cinsiyetini de tartisiriz, kadmmlarin bir ruhu olup
olmadigim da” (G46) diyen bir kiz 6grenci ise benzer sekilde dini otorite olarak
sunulan kisilerin din adina yaptig1 konusmalarin ¢agin gerisinde, anlamsiz ve insana
hizmet etmeyen bir muhteva arz ettigini ifade etmektedir. “Din adina konusanlar, bir
glin de oOzgiirliikten konussunlar, insan haklarimdan, mutluluktan, insanca yasamaktan
konugsunlar. Siivekli siirekli insani sikistiran, bunaltan, bitmez tiikenmez kurallardan,
kaidelerden bahsetmeseler ne olur sanki. Zannediyorlar ki anlattiklarina bayiliyoruz, dogru
bayiliyoruz ancak zevkten degil sikintidan. Anlamyorlar bir tiirlii.” (G47). Bu minvalde
yapilan bagka agiklamalar da mevcuttur (G17; G45; G46). Anlasildig1 kadariyla din
adma konusanlar, genclerin duygu ve diistince diinyalarina hitap etmeyen bir dil
kullanmaktadir. Genglerin ihtiyaglarini, ilgilerini, hayattan beklentilerini daha iyi,
daha zengin, daha miireffeh, daha huzurlu bir diinyada yasama isteklerini dikkate
almayan din{ teblig dili, ruhlari Islam’a 1sindirma yerine tam tersine sogutmaktadir.
Bu elestiri, dinl otorite kabul edilen kisilere yonelik dikkat cekici ve uyaric
tenkitlerden birisi olarak karsimiza ¢ikmaktadir.

2. Geleneksel Dine Siginan Gengler

Genglerin biiyiik bir ¢ogunlugu sosyokiiltiirel yapida hakim olan din ve
dindarlik anlayisini benimsemis durumdadir. Bununla birlikte TV, basin-yayin ve
sosyal medya tizerinden ya da arkadaslar1 vasitasiyla kendilerine ulagsan bir takim
bilgi, malumat, yorum ve degerlendirmelerin anlami ve gecerliligini merak
etmektedirler. Ornegin; “Kaza namazi kilmir mu kilinmaz mi?”, “Hangi hadisler sahih,
hangileri degil, hadislere itibar etmeyecek miyiz?”, “Anlamadan sadece Arapgasindan Kur’an
okumanin sevabi yok mu?”, “Sadece meal okuyarak dini 63renebilir miyiz?”, “Oliilerin
arkasindan Kur’an okunmaz mi?”, * Gecmislerimize Yasin-i Serif okumak caiz mi degil mi?”,
“Mezhep diye bir sey yok mu?”, “Kandiller (Mevlit, Regaip, Mirag, Berat...) Islam’da yokken
sonradan m icat edildi?”, “Osmanli padisahlarinin kardeslerini ve evlatlarim katletmesi
Islam’a uygun mu?” (G48; G49; G50; G51) vb. ¢ok sayida genellikle soru formatinda
gelen ifadeler, geleneksel dine bagli genclerin mevcut inang ve uygulamalar1 anlama
ve anlamlandirma arzusunu yansitmaktadir. Bir nevi olusmasi muhtemel siiphelere
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karst Onleyici bir tedbir olarak tezahiir eden bu tiir sorular hem geleneksel dine
sarilmay1 hem de tahkiki inanca ulasmay1 beraberinde getirmektedir.

3. Inangli Ama Sorgulayan Gengler

Gengler arasinda zaman zaman dini konular1 sorgulayanlar, hatta kismen
siipheye diisenler olsa da inanma egiliminin kuvvetlice var oldugu goriilmektedir.

“Dini konularda kafama takilan seyler var, anlamakta zorlandi§im seyler. Ama
Allah’a inanmasam ¢ldwirim. Allah’in varhig beni rahatlatiyor” (G57) diyen bir kiz
Ogrenci, bu ifadesiyle siipheleri olmakla birlikte kesin bir sekilde inandigini
soylemektedir. “Inanyorum, hi¢ kuskum yok, ancak Kur'an’da kadinlar neden ikinci stmf
bunu anlamakta zorlantyorum. Sonra bu diisiincelerden dolay: giinah isledim diye tovbe
ediyorum” (G58) diyen bir baska kiz 6grenci ise inanglartyla moderniteden beslenen
cinsiyet kimligi arasindaki sikismishigim itiraf etmektedir.

“Inanchyim, Miisliimanim, Siinniyim. Alevi arkadaslarim var. Hepsi cok iyi insan.
Bir kagi harig¢ ¢cogunlugu biz de Miisliimaniz diyor. Onlarin inanglarindan dolay:
cehennemlik oldugunu nasil diisiinebilirim? Onlarin da kendilerince inanci var. Benim
inandi§im Allah iyi insanlar: cennetine alacaktir.” (G59) Buna benzer ifadeler baska
Ogrenciler tarafindan da dillendirilmistir (G60; G61). Bu baglamda inangh
olduklarini sdyleyen 6grencilerden bazilar1 Hiristiyan ve Budist gibi dini kimlikler,
bazilar1 da Alman, Italyan ve Japon gibi etnik kimlikler {izerinden iyi insanlarmn
neden cehennemlik oldugunu anlayamadiklarimi sGylemistir.

Burada s6z konusu edilen ifadeler kismen dini siiphe ve tereddiitler
baglaminda degerlendirilse de genellikle dini sorgulama ya da geleneksel bazi
inanglar1 kabulde zorlanma kapsamindadir.

4. Genglerde Thtiya¢ Dindarlig1 ve Azalan Ibadet Davranis:

Gengler arasinda “elimden geldigi kadar ibadetlerimi yapmaya calistyorum”
diyenler mevcuttur. Bunlar namaz ve orug gibi Islami ibadetleri yapmaya gayret
edenlerdir. Bununla birlikte “Oru¢ tutuyorum ancak namaz kilmyorum” (G48; G57)
“namaz kilyyorum ancak oruca dayanamiyorum” (G62), “Ramazan ayinda orucumu tutar,
namazlarm kilarim” (G64; G65), “kandil geceleri namaz kilarim” (G65; G66), “darda
kaldigim zaman abdest alip namaz kilarim, dua ederim” (G51; G66), “namaz kilamiyorum,
ancak siirekli dua ederim” (G50; G67) tarzindaki ifadelerle siklikla karsilagilmaktadir.

Bu ifadelere dikkatle bakilacak olursa dort temel vurgunun 6n plana ciktig:
goriilebilir: Birincisi gengler miimkiin oldugu 6l¢iide ibadetlerini yapma gayreti
icindedir. Ikincisi ibadet davranislar: ibadet tiiriine gore degisiklik arz etmektedir.
Namaz kildig1 halde orug tutmayanlar, orug tuttugu halde namaz kilmayanlar bu
kapsamdadir. Uciinciisii ibadetler belirli zamanlarda yapilmaktadir. Kutsal giin ve
gecelerde ya da Ramazan aymda dini hassasiyeti yiikselen gengler bu baglamda
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degerlendirilebilir. Ozellikle Ramazan Miisliimanlig1 olarak tanimlanan dindarlik
egiliminin gengler arasinda yaygin oldugunu soylemek miimkiindiir. Buraya kadar
bahsedilen {i¢ grup geng siklikla Allah’a dua etmektedir. Dérdiinciisii ise namaz ve
orug ibadetlerini yapmadiklar: halde ihtiya¢ aninda dua edenlerdir. Genglerin
dualarinda saglik, sithhat, KPSS’de atanmak, is sahibi olmak ve mutlu bir evlilik
arzusu One ¢ikan temalardir.

5. Genglerde Din ile Diinya Arasinda Sikismishk

Daha sicak sohbet ortami olusturuldugunda bazi gencler geleneksellikle
modernlik, sosyal kimlikle bireysel kimlik, dinin talepleriyle hedonik arzular
arasinda yasadiklari sikismisliktan bahsetmislerdir. Ornegin “kiz arkadasumin elini
tuttugum, sarilip optiigiim zaman kitii oluyorum. Ama tekrar ayni seyleri yastyorum, tekrar
sucluluk duyuyorum.” (G50) diyen tiniversiteli bir gen¢ yasadig1 gerilimi agikga ifade
etmektedir. Benzer ifadelere baska 6grencilerde de rastlanmistir.

Bir kiz 6grencinin su ifadeleri de dikkat cekicidir: “Eskiden aileme hi¢ yalan
soylemezdim. Yalandan da, yalancidan da nefret ederdim, gerci hild da ediyorum. Ama ailem
‘Nerdeydin?’ ‘Nerde kaldin?’ diye sorunca pembe yalanlara basladim. Once rahatsiz
etmiyordu. Sonra erkek arkadasimla bulusmalarim oldu. Yalanlar artarak devam etti.
Sucluluk hissettim. Bir daha yapmayacagim diye tovbe ettim. Ama tovbe mi tutamiyorum.”
(G51). Burada da bir geng¢ kizin inanglariyla davramislari arasinda tutarsizliktan
kaynaklanan gerilimi gormekteyiz.

“Porno film izliyorum, igreng buluyorum. Bir daha seyretmeyeceSim diye yemin
ediyorum, tivbe ediyorum. Ilk firsatta yine porno, yine igren¢ duygqular... Abdest alip dua
ediyorum... Kendimi kotii hissediyorum...” (G64). Universite 6grencisi geng bir erkege

ait olan bu ifadeler “id ile superego”, “mevcut ben ile ideal ben”, “cekinik ben ile
baskin ben” arasindaki catismadan miilhem yasanan gerilimi ortaya koymaktadir.

“Dindar bir ailede biiyiidiim. Inancly bir insamim. Arkadaslarla zaman zaman icki
iciyoruz. Ertesi giin bir daha yapmayacagim diye kendime de Allah’a da soz veriyorum. Tovbe
ediyorum. Abdest alip namaz kiliyyorum. Arkadaglarla bir araya geldigimiz zaman yine icki
iciyoruz birlikte. Hep bdyle devam ediyor. Icimde hep bir huzursuzluk, hep bir yara var
sanki.” (G63) seklinde duygularmi anlatan bir erkek Ogrenci benzer bir gerilimi
yasamaktadir.

“Sans oyunlarimin haram olduunu biliyorum. Milli piyango, sayisal, toto, loto...
Ama haram da olsa piyango vursun istiyorum bir kere. Parasiz hayat tatsiz tuzsuz.” (G50)
diyen bir erkek 6grenci de diinyevi bir hayat yasamak arzusuyla dini inanglar
arasinda sikisip kalmakta, son tahlilde tercihini diinyevilikten yana kullanmaktadir.

Ornek olarak verilen bu tiir ifadeler gdstermektedir ki gengler inanglariyla
davraniglar1 arasinda tutarsizlik yasamaktadir. Bu durum onlarin duygusal ve
biligsel celiski yasamasina neden olmaktadir. Son tahlilde 6nceden giinah olarak
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kabul edilen davranis, duyarsizlasma siireciyle normal kabul edilmeye
baslamaktadir. Esasen degisen giinah algisiyla birlikte sucluluk duygusu ya hig
hissedilmemekte ya da kisiyi etkilemeyecek diizeyde ¢ok zayif bir sekilde
yasanmaktadir.

6. Bulgulardan Tiplemeye

Tespitlerimize gore inang ve dindarlik bakimindan gengler dokuz farkl: tip iginde
degerlendirilebilir.

1. Geleneksel Dindarlar: Bunlar anne-babasi basta olmak {izere iginde yasadig1
sosyokiiltiirel cevreden edindigi dini inang ve uygulamalar1 oldugu gibi kabul eden,
dahast her tiirlii stipheye kendilerini kapatan genglerdir. Geleneksel dindar gengler
kesin inan¢li olmakla birlikte ibadet davranis1 bakimindan farklilik gostermektedir.
Zira “inaniyorum, ibadetlerimi diizenli yapiyorum” diyenler sayica daha az,
“inanmiyorum ancak ibadetlerimi diizgiin yapamiyorum” diyenler daha fazladir.
Glinliik bes vakit namazlar1 kilanlar ve bir engel olmadigi miiddetce Ramazan
orucunu tutanlar ibadetlerini diizenli yapan grup olarak karsimiza gikmaktadir.
Ibadetlerini diizgiin yapamayanlarin bir kism1 namaz kilmasa da Ramazan orucunu
tutarken bir kism1 hem namaz hem de orug ibadetini diizenli yapmamakta, ancak
siklikla dua etmektedir. Bunlar arasinda ihtiya¢ aninda ibadet etme davranisi daha
yaygindir.

2. Inangh Sorgulayicilar: Din olarak Islam’i, kimlik olarak Miisliimanhg
benimsemis olan bu tiir gengler geleneksel taklidi inangtan tahkiki inanca ulasmak
i¢in dini emir ve yasaklarin hikmetini ve nedenini akli olarak anlamak pesindedir.
Bunlar arasinda da ibadetleri diizenli yapanlar oldugu gibi zaman zaman yapanlara,
hatta ihtiya¢ aninda daha ¢ok ibadet edenlere rastlanmaktadir.

3. Dine Ilgisizler: Allaha inandigim sdyleyen, zaman zaman dua eden fakat
namaz ve orug gibi vakte ve sekle bagh ibadetleri yapmayan dine ilgisizler,
kendilerini Miisliiman olarak tanimlamaktadir. Ancak Islam’in esaslarim kabul eden
yani geleneksel dini reddetmeyen dine ilgisizler, hayatlarinda dinin etkisini pek fazla
hissetmemektedir. Anlasilacag1 iizere bu grupta yer alanlar inangli olmakla birlikte
cok farkli nedenlerle namaz ve orug gibi ibadetleri ifa etmemektedir. Bunlar arasinda
zorlandiklar: zamanlarda siklikla dua etme davranisi belirgindir, hatta zaman zaman
namaz kilma davranisi da gozlenmektedir.

4. Salt Maneviyatgilar: Islam dini ve Miisliiman kimligiyle baglari iyice
zayiflamis olan salt maneviyatcilar, inanci sadece kalbi bir olgu olarak
degerlendirmektedir. Bunlar, geleneksel dini uygulamalara pek itibar etmemekle
birlikte Allah’la iligkilerini dua ederek kurmaya calismaktadir. Gozlemlerimiz bu
grupta olanlarin sayisinin siirekli arttig1 yoniindedir.
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5. Dargin Inanglilar: Genellikle inangl geng kizlardan olusan bu grup Kur’an,
sinnet ve tarihsel uygulamalar {izerinden Miisliimanlarin kadinlara yonelik
tavirlarini elestirmektedir. Ozellikle Kur’an’da ¢ok eslilik, cariye, miras ve sahitlik
gibi konular kadinin ikincillestigi hatta asagilandigi uygulamalar olarak kabul
edilmektedir. Bu nedenle onlarin inanmakla birlikte dargin ya da kiiskiin bir tavir
sergiledigi goriilmektedir. Dargin inanghlarda da ibadetlerin ifa diizeyi gesitlilik arz
etmektedir.

6. Suskunlar: Dini konularda konugmak istemeyen genglerin bir kismi1 suskun
bir tavir sergilemektedir. Onlarin suskunlugu yeterli dini bilgiye sahip olmamaktan
kaynaklandig gibi konusursa giinaha diismek kaygisiyla da yakindan iliskilidir.
Bunun anlami sudur: Suskunlarin en azindan bir kismi dini siiphe icinde
kivranmakta, ancak farkli nedenlerle siiphelerini izhar edememektedir. Yine bunlar
arasinda da ibadetlerin ifas1 farklilik gostermektedir.

7. Stipheciler/Kararsizlik yasayanlar: Genglerin bir kismi bazen ayetlere bazen
hadislere bazen de fikhi kurallara siipheyle yaklasmakta, dahasi neye
inanacaklarini/inanmalar1 gerektigini sorgulamaktadir. Bunlarin siipheleri, temelde
inkara yonelik degildir. Bu nedenle onlar geleneksel din anlayislarini sorgulayarak
¢aga uygun cevaplar iiretmek, dinin ilk donemleri ile modern diinya arasinda
yasadiklar1 sikismislik duygusundan kurtulmak arzusundadir. Bu arzuyla motive
olan gengler ayet ve hadislere yonelik geleneksel yorumlari, fikih kitaplarinda yer
alan fetvalar1 zamanin ruhu {izerinden yeniden analize tabi tutmaktadirlar. Bununla
birlikte onlar, kirilgan bir inang¢ yapisma sahiptir. Makul bir sekilde cevap
bulamadiklar1 sorular ve konular arttikca din ve inangla baglan
zayiflayabilmektedir.

8. Deist Yonelimliler: Tanr1’ya inandiklar1 halde gerek tarihsel siirecte gerekse
gliniimiizde din adina yapilanlar: siddetle elestirerek dine karsi cephe alan gengleri
deistler ve deizme dzenenler seklinde iki kategoride degerlendirilebiliriz. Deistler gerek
tarihsel siire¢ gerek giinlimiizdeki uygulamalardan hareketle dini reddetme
egilimdedir. Dikkatimizi ¢eken asil husus heniiz tam deist diyemeyecegimiz ancak
deist yaklasimlara 6zenen geng bir kitlenin olustugu yoniindedir. Muhtemelen bu
Ozenti zaman iginde ya deizme dogru evrilecektir ya da yeniden dine doniis seklini
alacaktir.

9. Ateistler: Dini ve Tanr1'y1 reddeden, sadece akil ve bilimi referans alan,
Miisliimanlara/dindarlara sert elestirilerde bulunan ateist tipteki gengler dini kisisel
ozgirliiklerine engel gormektedir. Ateist grupta yer alanlarin sayis1 azdir, bununla
birlikte gozlemlerimiz ateist fikirlerin yavas da olsa yayildig1 yoniindedir.

Daha farkl tiplemeler de yapilabilir. Ornegin sekiiler hayatin sunduklariyla
inanglar1 arasinda sikismislik yasayan gengler dort temel kategoride
degerlendirilebilir:
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a) Huzursuz Dindarlar: Kurumsal dine baghligini devam ettiren bu grup
arzulariyla inanglari arasinda sikismislik ve gerilim yasamaktadir. Duygusal ve
diisiinsel agidan huzursuzluk iginde kivranan gengler tovbe, dua ve ibadet ile
psikolojik rahatlik saglamaya calismaktadir. Ancak arzulari harekete gectiginde
yeniden sugluluk duygusu yasamaktadirlar. Bu durum onlarin giinah ve tovbe
ikileminde bocalamalarina neden olmaktadir. Bilissel ve duygusal dengesizlik
halinden kurtulmanin yolu ya giinah olarak tanimladig: eylemi bir daha yapmamak
ya da s6z konusu eylemi giinah kategorisinden ¢ikararak algilamaktir. Bu duruma
giinaha duyarsizlasma da denilebilir. Neticede hem hazlarin1 yasamaya hem de
ibadetlerini yapmaya devam ederler. Bu haliyle onlar1 hazci dindar olarak
kavramlastirmak miimkiindiir. Arzulariyla inanglar1 arasinda sikistigi vakit
inanglari lehine tavir alanlar ise giinaha diismemek ve inanglarini daha iyi yasamak
i¢in dini gruplara yonelebilirler. Bu grubu en iyi temsil eden kavramlar; geleneksel
din, bireysel arzular, gerilim, giinah, sugluluk ve tévbedir.

b) Bireysel Maneviyatcilar: Bunlar kendilerini bir dine ait hissetse de o dinin
temel ilkelerini, ibadetlerini, emir ve yasaklarini1 pek 6nemsemez. Bununla birlikte i¢
diinyalarinda var olan boglugu dini temeli zayif maneviyatcilikla doldurmaya
caligirlar. En 6nemli ibadetleri duadir. Biitiiniiyle bireysel olduklari i¢in herhangi bir
dinl gruba katilmazlar. Giindelik hayatlarini arzularindan pek taviz vermeden
yasamaya ¢alisirlar. Bu anlamda onlar1 sekiiler maneviyat¢i seklinde tanimlayabiliriz.
Ruhsallik, maneviyat, inang, dua, aidiyetsizlik, 6zgiir bir yasam ve diinyevi arzu
kavramlar1 bireysel maneviyatgilar: tanimlamada kullanilabilir.

c) Arayis Icinde Olanlar: Kurumsal dinle baglantilar1 zayiflamis olan bu grup
gerek huzur ve anlam bulma gerekse aidiyet ve kimlik ihtiyaclarini karsilama
arzusuyla ya modern din anlayislarina ya da maneviyat temelli gruplara
yonelebilmektedir. Bunlar, geleneksel dini sdylemleri yetersiz ve anlamsiz
bulmaktadirlar. Inancin hem cagdas diinyaya hem de bireyin ruhsal hayatina hitap
etmesi gerektigine inanirlar. Dahasi, maneviyati ruhsal bunalimlarindan ¢ikis icin
kullanma egilimindedirler. Arayis icinde olanlar1 geleneksel dinin yetersizligi, eski-
yeni gerilimi, dinin giincellenmesi, yeni yorumlar, anlam, aidiyet, maneviyat ve
islevsel inang gibi kavramsallastirmalarla betimlemek miimkiindiir.

d) Inkara Egilimliler: Bunlarin bir kismi kiiltiirel anlamda bir dine mensup
olmakla birlikte dine yabancilasarak deist ve ateist diisiincelere yonelmistir. Bu
haliyle onlar din ve maneviyattan tamamen kopuktur. Dini bakimdan huzursuzluk
yasamazlar. Zira bilissel semalar1 ve degerler sistemi dini muhtevadan tamamen
armmugtir. Inkara egilimlileri niteleyen kavramlar akil, bilim, varolus, ozgiirliik,
bireysel arzularin tatmini ve kurallardan hoslanmama seklinde ifade edilebilir.
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Sonug

Gerek Tiirk gengliginin dindarlik ve deger yonelimlerini konu edinen
aragtirma bulgular1 gerekse gozlemlerimiz ve tespitlerimiz ortaya koymaktadir ki
genglerin dinle iliskileri tek diize ve tek boyutlu degil oldukca karmasik ve cesitlidir.
Bu baglamda onlarin bir kismi geleneksel dinin sinirlarinda zihnen ve ruhen huzurlu
bir yasam siirmek isterken bir kism1 da geleneksel din ile modern ve post-modern
diinyanin taleplerini uzlaghrmaya ¢alismaktadir. Nihayet bir kistm gencler de dini
siiphe ve sorgulamalarla ya maneviyatgiifa ya da deist ve ateist diisiincelere
yonelmektedir.

Gilintimiiz genglerinin dini sorgu ve siipheleri biitiiniiyle deistik ve ateistik
egilimler kapsaminda degerlendirilmemelidir. Kugkusuz az da olsa deist ve ateist
egilimli gengler mevcuttur. Ancak buradaki az da olsa ifadesi kiigiimsenmemelidir.
Zira artan siipheler deist ve ateist egilimleri her gecen giin beslemektedir. Geleneksel
dinin smirlan igindeki genglerde hakikat arayislari mevcuttur. Bununla birlikte
gengler arasinda “aidiyetsiz inanmak”, “kurumsal temeli zayif maneviyat” ve “evde
din” gibi kavramlarla tanimlanan bireysel maneviyatgiligin belirginlestigi rahatlikla
sOylenebilir. Bu durumu soyle agiklamak miimkiindiir: Modernite déneminde
baskilanmis olsa da din, sosyal hayattan silinmemis, bireysel bilincten tamamen
uzaklasmamistir. Post-modern dénemde dinin hem kamusal alandaki goriintiisii
artmis hem de ruhsallik ve manevilik gibi kurumsal dinden bagimsiz inang ve
degerler ragbet bulmaya baglamistir. Oyle ki gengler arasinda bir yandan kurumsal
dine baglh farkli dindarlik yonelimlerinin bir yandan da yeni dinsellikler ve maneviyatc:
egilimlerin tezahiir ettigi goriilmektedir.

Genglerin hem duygu diinyalar1 hem de bilingleri ziyadesiyle bulanik ve
karmagiktir. Onlar, din alaninda neyin dogru, neyin yanlis oldugunu kestirmekte
giicliik ¢ekmektedir. Dini bakimdan siiphe yasayan, deizme ve ateizme yonelen
genclerin sayis1 da her gecen giin az da olsa artmaktadir. Son zamanlarda ateizm ve
deizmin artis gosterdigi yoniindeki iddialar1 bu kapsamda ele almak miimkiindiir.
Oncelikle soylemek gerekir ki gencler arasinda klasik anlamda ne ateizm ne deizm
mevcuttur. Zira kendisini ateist ya da deist olarak tanimlayan gengler darda
kaldiklar1 anlarda el agip dua ederek inandiklari varhifa sigmmaktadirlar. Bu
anlamda onlar ateist ya da deist degil inan¢hdir. Ancak kendilerine sunuldugu
sekliyle geleneksel Islam’t kabulde zorlanmaktadirlar. Hazlari ve arzulariyla
inanglar1 arasinda sikismigshk yasadiklar1 gozlenmektedir. Bu da onlar1 kadim
gelenekten koparak bireysel bir dinsellige sevk etmektedir. Genglerde gozlenen dini
siiphe ve savrulmalar bu baglamda degerlendirilebilir.

Icinde yasadigimiz bu cag her seyi metalastirmaktadir. Oyle ki “olma”mn
degil, “sahip olma”’nin evrensellestirildigi, bireylerin yalnizca {iretim ve
tiiketimleriyle tanimlandiklar1 bir diinya s6z konusudur. Dinsel semboller,
kavramlar ve ibadetler de giindelik yasantinin tiiketim evreni iginde birer meta
haline gelmektedir. Reyting ugruna pazara ¢ikarilan dini ilgi ve bilgiler popiiler
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kiiltiiriin begenisine sunulmakta, neticede din algisi doniismeye, dindarlik da 6ziinii
kaybetmeye basglamaktadir. Gergekten de kritik dini konularin TV ve internet
tizerinden ulu orta tartisilmasi gengler basta olmak {izere hemen her yas grubunun
dine bakisini ve dini hayatini zedelemektedir.

Genglerin deger tercihleri iki farkli yonelim gostermektedir. Birincisi bir
yandan din, giivenlik ve geleneksellik artarken 6te yandan hazcilik ve uyarilim gibi
bireysel degerler yiikselmektedir. Bu durum hem Kkiiltiirel hem de psikolojik bir
stkismighgn yasandigini ortaya koymaktadir. Ikincisi dinsel, geleneksel ve
toplumsal degerler davraniglara kilavuz olma bakimindan ya 6nceligini yitirmekte
ya da oncelikli olsa da etkinlik giiciinii kaybetmektedir.

Degerler kalbi besleyen damarlara benzetilebilir. Damarlarda bir sorun
oldugu zaman kalp krizinin ortaya ¢ikmasi gibi degerlerde bir sorun oldugu zaman
da kiiltiir, kimlik ve kisilik krizi ortaya ¢ikar. Bu tiir krizlerden inang¢ ve dindarlik
bigimleri de derinden etkilenmektedir. Bu noktada yasanan tiim krizler, biiyiik
sosyal degisimlerle birlikte hem toplumsal yapinin hem de bireysel bilincin
doniistimiiyle izah edilebilir. Bu gergevede gittikge artan dini stiphe ve buhranlarin
devrin ruhuyla iligkili oldugunu soylemek gerekir. Ciinkii degisen toplum
beraberinde “yeni insan”1 getirmistir. Hentiiz prototip olarak yeni yeni goriinen bu
“yeni insan” kendine 6zgii psisik yapisi ve psikososyal ihtiyaclariyla dindarlik,
maneviyat ve inangsizlik arasinda bocalamaktadir.

Gerek literatiir gerekse gozlemlerimiz iizerinden yaptigimiz tespitler dikkate
alinmali ancak genellestirilmemelidir. Genglerin dini hayatlari, maneviyatg
egilimleri, dini sorgu ve siipheleri, deist ve ateist diisiince sistemlerine yonelimleri
tizerinde nicel ve nitel desenli yeni ¢alismalar yapildik¢a konu hakkinda daha rahat
konugma imkéanina ulagabiliriz.
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Abstract

In the current study, religion and religiosity perceptions of the modern youth through
their religious inquiry and doubts are investigated. The aim of the study is to determine the
importance of religion and religiosity in the semantic world of the Muslim Turkish youth in
the world that has evolved from modernism to post-modernism. In this study that has a
qualitative pattern, the data was collected through participant observation and free
conversations. The obtained data was analyzed with the techniques of descriptive analysis and
content analysis, and then was interpretted depending on the phenomenological tradition.
According to the findings, young people make harsh criticism against the religious principles
of religion its aspect of Islamic jurisprudence (ibadah/prayers and sharia practices), devout
people, congregation and sect leaders. The criticism of the young contains intense religious
doubts and sometimes even partial denial tendencies. However, most of the young either seek
peace by taking sanctuary in traditional religion or questioning religious beliefs and practices,
evolving from imitation to verification belief. It is observed that the worship behaviour
decreases among the young and the needs based religiousness increases. In this research, young
people have been grouped into nine different types: "traditional devout people", "faithful
interrogators”, "resentful believers", "uninterested people", "purely spiritualists”, "quiet
people”, "skeptics / indecisive ones", "deist-oriented” and "atheists". Stuck between their
religious beliefs and secular pleasures, young people are experiencing an identity and value
crisis. In this sense, the young have been evaluated through four different types which are
“unpeaceful devouts”, “personal spiritualists”, those on a quest”, and those with denialist
tendencies. Findings show that young people's relations with religion are not monotonous and
one-dimensional, but rather complex and diverse.
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Perceptions of Young People in terms of Religious and Religiousness within the
Dilemma of Doubt and Belief

Siiphe ve Inan¢ Kiskacinda Genglerin Din ve

Dindarlik Algilar:

Oz

Bu arastirmada giiniimiiz genglerinin dini sorgu ve siipheleri {izerinden din ve
dindarlik algilar1 incelenmektedir. Calismanin amaci, modernlikten post-modernlige dogru
evrilen diinyada Miisliiman Tiirk genglerinin anlam diinyasinda din ve dindarligin yerini
belirlemeye ¢alismaktir. Nitel bir desene sahip olan bu arastirmada veriler, katilimli gézlem
ve goriismelerle toplanmistir. Elde edilen veriler betimsel analiz ve icerik analizi teknikleriyle
¢oziimlenmis, anlayic gelenege bagh olarak yorumlanmistir. Ulasilan bulgulara gore gengler
dinin inang esaslarina, fikhi (ibadet ve muamelat) boyutuna, dindarlara, cemaat ve tarikat
liderlerine yonelik sert elestirilerde bulunmaktadir. Genglerin elestirileri yogun dini stipheler,
hatta kismen inkarct egilimler icermektedir. Bununla birlikte genglerin biiyiik bir kismi1 ya
geleneksel dine sigiarak huzur aramakta ya da dini inan¢ ve uygulamalar1 sorgulayarak
taklidi inangtan tahkiki inanca dogru yonelmektedir. Gengler arasinda ibadet davraniginin
azaldigy, ihtiya¢ dindarlifmin arttigr goriilmektedir. Bu arastirmada gengler; “geleneksel
dindarlar”, “inan¢gh sorgulayicilar”, “dargin inang¢hlar”, “dine ilgisizler”, “salt
maneviyatcilar”, “suskunlar”, “siipheciler/kararsizlik yasayanlar”, “deist yonelimliler” ve
“ateistler” olmak tizere dokuz farkli kategoriye ayrilmistir. Dini inanglariyla diinyevi hazlar
arasinda sikisan genglerin, kimlik ve deger krizi yasadiklari belirlenmistir. Bu baglamda
gencler “huzursuz dindarlar”, “bireysel maneviyatcilar”, “arayis i¢inde olanlar” ve “inkarci
egilimliler” seklinde dort farkh tip tizerinden degerlendirilmistir. Bulgular gostermektedir ki
genglerin dinle iligkileri tek diize ve tek boyutlu degil oldukca karmasik, yogun ve ¢ok
cesitlidir.

Anahtar Kelimeler: Genglik, Dini siipheler, Dindarlik, Maneviyatgilik, Deizm,
Ateizm.

Summary
Theoretical Framework

The period of youth, which covers the 13-25 age range, can be divided into
"adolescence”" and "first adulthood". In adolescents, physical change, emotional
independence, orientation towards peers, sexual curiosity, desire for sexuality,
abstract thinking, searching for identity, developing a unique moral understanding,
interest in religious and mystical issues, and finally, stuck between religious belief
and scientific and rational knowledge can be observed. During this period, young
people may experience doubts, anxiety, difficulties, and depression in religious
matters. The probable reason for this is that they feel cognitive conflict and emotional
tension between their religious beliefs and worldly desires. According to the results
of research in Turkey, young people experience religious doubts about the existence
of God, the creation of the universe and man, destiny, sin-good deed, afterlife,
heaven-hell, and gender inequality issues. At this point, questioning religion and
belief in God, especially based on scientific data, the problem of evil (unexpected
deaths, disability, economic deprivation, individual suffering, harassment, rape,
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etc.), the question of why good people cannot enter Paradise even if they are atheists;
critical approach to metaphysical entities such as angels, demons, devils, confusion
between magical-mythic practices and scripture, interests towards other religions
and sects, criticism towards traditional religion, new religious and spiritual pursuits,
problem of functionality of prayer, etc. issues are among the issues that adolescents
are most suspicious of.

In the first years of adulthood, the young begin to stay away from the mental
and emotional turmoil that they experience intensely in adolescence. However, there
is no complete reassurance. At this point, it can be easily stated that the dilemmas
young people experience between religious belief and religious suspicion are not
limited to the influence of their youth. Especially based on the concept of the spirit
of the time, it can be said that people are undergoing rapid change and
transformation, especially beyond the developmental characteristics of young
people. For this reason, it would be meaningful to be able to trace the developmental
characteristics of the youth period and the changes occurring according to historical
time. Such an approach is functional in detecting the change and continuity observed
in youth's perceptions of religion and religiosity as well as in religious doubts and
hesitations.

It is mentioned that with the post-modern globalization, the world has turned
into a global village and time and distance have disappeared. The rejection of all
kinds of grand narratives and authority, the fragmentation of the truth, the
dominance of the desire for individual freedom, the manifestation of individual
spiritualism against institutional religion, the weakening of religious and national
identities, the differentiation of value preferences, in the context of participating in
the consumption culture, experiencing the craze of pleasure, speed and experience,
the transformation of digitalization and virtualization into a phenomenon that affects
daily life and relations, and finally the loss of authenticity and trust feelings appear
as features that characterize the post-modern period. In this context, at least a triple
attitude towards religion and religiosity among young people is followed: the first is
to prefer individual religiosity and spiritualism with intense criticism of traditional-
institutional religions, the second is to turn to deism and atheism with criticism of
traditional-institutional religions, and the third is by ignoring the criticisms of
traditional-institutional religion the desire to continue the current situation.

Problem

This research looking for an answer to the question "What is the perception of
religion and religiosity of today's youth?". In this context, efforts will be made to
identify the religious doubts that young people experience and their attitudes
towards religion and belief. The aim of the study is to determine the place of religion
in the meaning world of Muslim Turkish youth in a world that has evolved from
modernity to post-modernity.
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Method

In this study, which has a qualitative design, the data were collected through
participatory observations and interviews. 378 statements were identified regarding
the attitude of young people to the principles of belief, their religious lives,
perceptions of religion, religious doubts, religious concerns, prayer and worship
behaviour. When 143 of the expressions and discourses containing belief, worship,
anxiety, suspicion and denial were grouped together, 67 discourses / expressions that
differ from each other more or less in terms of content have emerged. Among these
discourses / statements, those that attract the most attention were given first, and the
others were cited as similar statements.

Findings

According to the findings, some of the youth criticize the belief principles of
religion, the dimension of figh (treatment), religious people, community and sect
leaders harshly. In the context of the principles of belief, the doubts about the
existence of God, the question of why God should be worshiped, the question of
whether God is a good being (theodicy), the question of whether the Quran is divine
or human, and questioning the principles come to the fore. The main criticism
towards the figh (muamelat) dimension of the religion is whether Islam is a religion
that fits the life, child marriages are allowed in religion, the pre-marital dating period
prohibited by religion is mandatory in the modern world; Drinking unless others are
harmed; It is meaningless to borrow money with interest to buy houses and cars and
that games of chance (lottery, lotto, toto, etc.) are haram and sinful. Within the scope
of the criticisms against religious leaders and religious leaders (community and sect
leaders), the following expressions have been found: Children attending Quran
courses are harassed, adultery is perceived differently for men and women among
religious people; Structures such as the Taliban, ISIS and FETO exploit people and
the world through Islam, leaders of the communities and sects live with religious and
moral weaknesses, religious leaders exclude science and put the people to sleep with
fabricated rumors; religion is becoming an opium for Muslims, Muslims who do not
benefit humanity try to keep paradise in their monopoly. Such discourses show that
some of the criticisms of young people towards religion and religious people are
doubtful and some of them contain deist and atheist tendencies.

Conclusion

In this research, young people; It has been divided into nine different
categories: "traditional religious people", "faithful questioners", "resentful believers",
"uninterested people”, "mere spiritualists”, "silent people", "skeptics / indecisive
people"”, "deist-oriented" and "atheists". It has been determined that the youth, who
are stuck between their religious beliefs and worldly pleasures, experience an
identity and value crisis. In this context, young people were evaluated in four

"none non

different types: "restless religious people”, "individual spiritualists", "seekers" and
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"denialists". Findings show that youth's relations with religion are not uniform and
one-dimensional, but rather complex, dense and diverse.

Ozet
Kuramsal Cerceve

Yaklasik 13-25 yas araligim kapsayan genglik donemi “ergenlik” ve “ilk
yetiskinlik” seklinde ikiye aymlabilir. Ergenlerde fiziksel degisim, duygusal
bagimsizlik, akranlara yonelim, cinsel merak, cinsellik arzusu, soyut diistinebilme,
kimlik arayisi, kendine 6zgii ahlak anlayis: gelistirme, dini ve mistik konulara ilgi,
nihayet dini inang ile bilimsel ve rasyonel bilgi arasinda sikismiglik gozlenebilir.! Bu
dénemde gengler dini konularda siiphe, kayg, zorlanma ve bunalim yasayabilir. Bu
durumun muhtemel nedeni, onlarin dini inanglariyla diinyevi arzulari arasinda
bilissel celiski ve duygusal gerilim hissetmesidir.

Tirkiye’de yapilan arastirmalarda ortaya ¢ikan sonuglara gore gengler
Allah’in varlii, evrenin ve insanin yaratilisi, kaza-kader, giinah-sevap, ahiret,
cennet-cehennem ve kadin-erkek esitsizligi konularinda dini siipheler yasamaktadir?
Bu noktada 6zellikle bilimsel veriler iistiinden din ve Tanr1 inancinin sorgulanmasi,
kotiliik problemi (beklenmedik 6liimler, engellilik, ekonomik yoksunluklar, bireysel
acilar, tacizler, tecaviizler vs.), ateist olsa bile iyi insanlarin neden cennete
giremeyecegi meselesi; melek, cin, seytan gibi metafizik varliklara elestirel yaklagim,
biiytiisel-mitik uygulamalarla kitabi din arasinda yasanan bocalamalar, diger din ve
mezheplere yonelik ilgiler, geleneksel dine yonelik tenkitler, yeni dinsel ve manevi
arayislar, duanin islevselligi problemi vb. hususlar ergenlerin en ¢ok siiphe duydugu
konularin baginda gelmektedir.3

[k yetigkinlik yillarinda geng, ergenlik déneminde yogun bir bigimde yasadig1
zihinsel ve duygusal ¢alkantilardan nispeten uzaklasarak durulmaya baglar. Ancak
biitiiniiyle bir durulma sz konusu degildir. Bu noktada genglerin dini inang ve dini
siiphe arasimnda yasadig1 ikilemlerin sadece genglik doéneminin etkisiyle sirurl
olmadig rahathikla ifade edilebilir. Ozellikle zamanin ruhu kavramina dayanarak,
insanlarin bilhassa genclerin gelisimsel 6zeliklerinin 6tesinde, hizli bir degisim ve
doniistim gegirdigi soylenebilir. Bu nedenle genglik doneminin gelisimsel 6zellikleri
ile tarihsel zamana gore tezahiir eden degisimlerin izini siirebilmek anlamli olacaktir.

" Patricia H. Miller, Gelisim Psikolojisi Kuramlari, gev. Z. Gliltekin (Ankara: 1mge Kitabevi, 2008); Mary. J.
Gander - Harry W. Gardiner, Cocuk ve Ergen Gelisimi, ¢ev. Ali Donmez - Nermin Celen (Ankara: imge
Kitabevi, 2010); Adnan Kulaksizoglu, Ergenlik Psikolojisi, (istanbul: Remzi Kitabevi, 2020).

2 Hayati Hokelekli, “Ergenlik Déneminde Dini Siipheler”, MEB Din Ogretimi Dergisi 14 (1988).;
Abdiilkerim Bahadir, “Ergenlik Doneminde Dini Siiphe ve Tereddiitler”, Genglik Din ve Degerler Psikolojisi,
ed. Hayati Hokelekli (Istanbul: DEM Yayinlari, 2006).; Tahsin Kula, Ergenlerde Dini Diisiincede Yasanan
Giigliikler (Sivas: Cumhuriyet Universitesi, Sosyal Bilimler Enstitiisii, Yiiksek Lisans Tezi, 2006)

3 Bahadir, “Ergenlik Déneminde Dini Stiphe ve Tereddiitler”; Hasan Kayiklik, “Psikolojik Acidan iman,
nang ve Stiphe”, Ankara Universitesi flahiyat Fakiiltesi Dergisi 46/1 (2005).
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Boyle bir yaklasim genglerin hem din ve dindarlik algilarinda hem de dini siiphe ve
tereddiitlerinde gozlenen degisim ve siirekliligi tespit etmede islevseldir.

Post-modern kiiresellesmeyle birlikte diinyanin kiiresel bir koye
dondiigiinden, zaman ve mesafenin yok oldugundan bahsedilmektedir.# Her tiirlii
biiylik anlatinin ve otoritenin reddi, hakikatin pargalanmasi, bireysel 6zgiirliik
arzusunun baskin bir hale gelmesi, kurumsal dine karsi bireysel maneviyatciligin
tezahiirii, dini ve milli kimliklerin zayiflamasi, deger tercihlerinin farklilagmasi,
tiiketim kiiltiiriine eklemlenme baglaminda haz, hiz ve deneyim clgmhigmin
yagsanmasi, dijitallesme ve sanallasmanin giindelik hayat: ve iligkileri etkileyen bir
olguya doniismesi, nihayet sahicilik ve giiven duygularmin kaybolmasi post-
modern donemi niteleyen 6zellikler olarak karsimiza ¢itkmaktadir’ (Yapici, 2018b).
Bu ¢ergevede gengler arasinda din ve dindarliga yonelik en azindan {iglii bir tavir
izlenmektedir: Birincisi geleneksel-kurumsal dinlere yogun elestirilerle bireysel
dindarlik ve maneviyatcilig1 tercih etme, ikincisi geleneksel-kurumsal dinlere
elestirilerle deizm ve ateizme yonelme, tigiincii ise geleneksel-kurumsal dine yonelik
elestirileri gormezden gelerek mevcut durumu devam ettirme arzusudur.

Problem

Bu aragtirma “giiniimiiz genglerinin din ve dindarlik algis1 nedir?” sorusuna
cevap aramaktadir. Bu baglamda gengclerin yasadiklari dini siiphelerle birlikte din ve
inanca yonelik tutumlar tespite ¢alisilacaktir. Calismanin amaci modernlikten post-
modernlige dogru evrilen diinyada Miisliiman Tiirk genglerinin anlam diinyasinda
dinin yerini belirlemektir.

Yontem

Nitel bir desene sahip olan bu arastirmada veriler, katihimh gozlem ve
goriismelerle toplanmistir. Genglerin inang esaslarina bakisi, dini hayatlari, din
algilari, dini siipheleri, dini kaygilari, dua ve ibadet davraruslariyla ilgili 378 ifade
tespit edilmistir. Inang, ibadet, kayg, siiphe ve inkar igeren ifade ve sdylemlerden
143’1 kiimeleme ile tasnif edilince muhteva itibariyle az ya da ¢ok birbirinden
farklilasan 67 soylem/ifade ortaya ¢ikmustir. Bu sdylemlerden/ifadelerden en ¢ok
dikkat cekenler 6ncelenmis, digerlerine benzer ifadeler seklinde atif yapilmistir. Elde
edilen veriler betimsel analiz ve igerik analizi teknikleriyle ¢dziimlenmis, anlayici
gelenege bagh olarak yorumlanmustir.

4 Jonathan Friedman, “Kiiresel Sistem Kiiresellesme ve Modernitenin Parametreleri”, der. ve gev.
Abdullah Topguoglu - Yasin Aktay, Modernizm ve Islam: Kiiresellesme ve Oryantalizm (Ankara: Vadi
Yayinlari, 1996); David Harvey, PostModernligin Durumu: Kiiltiirel Degisimin Kdkenleri, cev. Sungur Savran
(istanbul: Metis Yayinlari, 1997).; Ronald Robertson, Kiiresellesme Toplum Kurami ve Kiiresel Kiiltiir, gev.
Umit Hiisrev Yolsal (Ankara: Bilim Sanat Yayinlari, 2000).

5 Kemal Sayar, “Kiiresellesmenin Psikolojik Boyutlar1”, Yeni Symposium 39/2 (2001).; Asim Yapict - Miinir
Yildirim, “Kiiresellesme Stirecinin Dini Kimliklere Etkisi Sosyal Psikolojik Bir Degerlendirme”, Dini
Arastirmalar 6/7, (2003), 117-138.; Poul Hirst - Grahame Thompson, Kiiresellesme Sorgulaniyor, cev. Cagla
Erdem-Elif Yiicel (Ankara: Dost Yayinlari, 2000).; Robertson, Kiiresellesme Toplum Kurami ve Kiiresel Kiiltiir,
cev. Umit Hiisrev Yolsal.
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Bulgular

Elde edilen bulgulara gore genglerin bir kism: dinin inang esaslarina, fikhi
(muamelat) boyutuna, dindarlara, cemaat ve tarikat liderlerine yonelik oldukca sert
elestirilerde bulunmaktadir. Inang esaslar1 baglaminda Allah’in varligina yonelik
kuskular, Allah’a nicin ibadet edilmesi gerektigi meselesi, Allah'in iyi bir varlik olup
olmadig (teodise) problemi, Kur'an’in ilahi mi yoksa beserl mi oldugu sorusu ve
bilimsel gelismeler karsisinda dinin temel esaslarinin sorgulanmas: 6n plana
¢itkmaktadir. Dinin fikhi (muamelat) boyutuna yonelik elestirilerin basinda Islam’in
hayata uyan bir din olup olmadig1, dinde ¢ocuk yasta evliliklere izin verildigi, dinin
yasakladigr evlilik oncesi flort doneminin modern diinyada zorunlu olduguy;
bagkalarina zarar verilmedigi miiddetge icki i¢menin; ev ve otomobil almak i¢in
faizle kredi gekmenin ve sans oyunlarmin (piyango, loto, toto vs.) haram ve giinah
olmasmin anlamsizli$1 gelmektedir. Dindarlara ve dini 6nderlere (cemaat ve tarikat
liderlerine) yonelik elestiriler kapsaminda su tiir ifadelere rastlanmistir: Kur’an
kurslarina giden ¢ocuklar taciz edilmekte, dindarlar arasinda zina eylemi kadin ve
erkek icin farkli farkli algilanmakta; Taliban, ISID ve FETO gibi yapilar Islam
iizerinden insanlar ve diinyayi istismar etmekte, cemaat ve tarikat liderleri dini ve
ahlaki zaaflarla yasamakta, dini 6nderler bilimi dislayarak uydurma soylentilerle
halki uyutmakta; din, Miisliimanlar i¢in adeta afyon haline gelmekte/getirilmekte,
insanliga herhangi bir faydasi olmayan Miisliimanlar cenneti tekellerinde tutmaya
calismaktadir. Bu tiir sdylemler gostermektedir ki genglerin dine ve dindarlara
yonelik elestirilerinin bir kismui siiphe bir kismi deist ve ateist egilimler icermektedir.
Bununla birlikte genglerin biiyiik bir kismi ya geleneksel dine siginarak huzur
aramakta ya da dini inan¢ ve uygulamalar1 sorgulayarak taklidi inangtan tahkiki
inanca dogru yonelmektedir. Gengler arasinda ibadet davranisinin azaldig, ihtiyac
dindarligmn arttig1 goriilmektedir.

Sonug

Bu arastirmada gengler; “geleneksel dindarlar”, “inang¢li sorgulayicilar”,
“dargin inanglilar”, “dine ilgisizler”, “salt maneviyatcilar”, “suskunlar”,
“stipheciler/kararsizlik yasayanlar”, “deist yonelimliler” ve “ateistler” olmak {izere
dokuz farkl kategoriye ayrilmuistir. Dini inanglariyla diinyevi hazlari arasinda
sikisan genglerin, kimlik ve deger krizi yasadiklar1 belirlenmistir. Bu baglamda
gengler “huzursuz dindarlar”, “bireysel maneviyatgilar”, “arayis icinde olanlar” ve
“inkarc egilimliler” seklinde dort farkl: tip tizerinden degerlendirilmistir. Bulgular
gostermektedir ki genglerin dinle iligkileri tek diize ve tek boyutlu degil oldukca

karmasik, yogun ve ¢ok gesitlidir.

Introduction

Thinking, talking and writing about one’s relationship with belief and religion
is both challenging and tempting. This process is challenging because different
religious, social and human approaches are present and constant changes occur
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within these approaches, which causes the risk of losing the theoretical ground for
the interpretations and discussions to be made in this context. Furthermore, as noted
by Peck, only a limited number of people can act objectively in terms of religion.6
This topic is also tempting because talking about the relationship between people
and religion means getting into an exciting and historical discussion regardless of
whether the people here are believing or not.

The return of sacred topics, revival of religions and the discourse of rising to
spirituality, as well as the claim that religious doubts and deist and atheist
orientations adversely affecting the religions and beliefs have been among the points
discussed by the academics or even the public. For instance, Kepel used the
expression “God’s Revenge” for the rising concepts of religion and religiousness,’
while Berger declared that secularism, rather than religions, was in a crisis.®
However, Ertit stated that the effectiveness of secularism did not decrease and that
conservative people were in a concerned mood, reflecting a different aspect.?
Twenge’s points indicate that institutional and traditional religion has been leaving
the daily life faster every passing day.'® She mentions about various studies
indicating that rational structures have been making efforts to purify themselves
from religious contents, that religious identity lines have been weakened, and that
religious thoughts no longer affect and direct the daily life with constructive global
post-modernity.!" The discussions based on the question “Is deism and atheism
increasing among young people?” can be assessed in this context. There are also
different approaches. For instance, according to Kayiklik, the concepts of religion and
modernity which have clashed for a long time have finally agreed, and religiousness-
based personal approaches which do not praise institutional religion have
emerged.'2

This study aims to determine the religious perceptions, doubts, hesitations and
even rejectionist orientations of Muslim Turkish youth. Presenting sociological,
psycho-social and psychological perspective in a combined manner, this inter-
disciplinary study will be functional in terms on understanding young people’s
religion and religiousness-related perspectives. The number of separate studies

6 M. Scott Peck, Az Secilen Yol: Sevginin, Geleneksel Degerlerin ve Ruhsal Tekamiiliin Psikolojisine Yeni Bir Baks,
trans. Semra Ayanbasi (Istanbul: Akasa Yayinlari, nd.), 2003, 234.

7 Gilles Kepel, Tanrimn Intikami: Din Diinyay: Yeniden Fethediyor, trans. Selma Kirmuiz (Istanbul: Tletisim
Yayinlari, 1992).

8 Peter L. Berger, “Dinin Krizinden Sekiilerizmin Krizine”, trans. Ali K&se, Sekiilerizm Sorgulaniyor, ed. Ali
Kbse (Istanbul: Ufuk Kitaplari, 2002), 75-93.

9 Ertit Volkan, Endiseli Muhafazakarlar Cagi: Dinden Uzaklagan Tiirkiye (Ankara: Orient Yayinlari, 2015).

10 Jean M. Twenge, [-Nesli trans. Okan Giindiiz (Istanbul: Kakniis Yayinlari, 2018).

11 Asim Yapici, “Postmodern Donemde Din, Kimlik ve Anlam Problemi”, Dinin Kaderi: Cagdas Sorunlarin
Kiskacinda Din, ed. Abdullatif Ttizer (Ankara: Elis Yayinlari, 2017), 117-174.

12 Hasan Kayiklik, “Degisen Diinyada Birey, Din ve Dindarlik”, Dindarligin Sosyo-Psikolojisi, ed. Unver
Giinay - Celaleddin Celik (Adana: Karahan Kitabevi, 2006), 157-174.
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focusing on this topic is quite limited. Therefore, the purpose was to emphasize the
importance of the topic and to fill the gap in the relevant literature.

Theoretical Frame

1. Religious Doubts and the Search for Identity During Youth from a
Developmental Perspective

People who are aged between 13 and 25 are called youngster, and this period
is called youth. Covering the period of adolescence, youth is the period of physical,
mental and emotional transition from childhood to adulthood. Therefore, youth can
be divided into two and the years of “adolescence” and “first adulthood”.
Adolescents may experience a dilemma between physical change, emotional
independence, tendency to what the peers do, sexual curiosity, sexual desires,
abstract thinking, search for an identity, developing a specific ethical understanding,
interest in religious and mystic topics, religion itself, and scientific and rational
knowledge. During the first years of adulthood, people leave the mental and
emotional crises they undergo during adolescence behind and become calmer.13

Some of the problems young people experience in terms of religion,
spirituality and values arise from the traits of the current era from the developmental
perspective. Before adolescence, at the age of 11-12 years, children start to direct
superficial criticisms to religious topics including “Allah” and “destiny”. The period
between the age of 12 and 14 years is experienced with the challenges of adapting to
abstract idea of God. However, the period between the age of 14 and 17 is the mental
disintegration where questioning and doubting is at the forefront. Between the age
of 17 and 20, at the end of adolescence, young people start to become calmer. This
period may occur as a dedication or failure of dedication to a belief.' The age periods
mentioned here should not be considered as the precise ages because it should be
noted that the ages of adolescence and youth may change owing to developmental
differences and socio-cultural factors. The concepts such as “state of moratorium”,
“delayed adolescence” and “prolonged youth” reflect the relativity of the mentioned
age intervals.

According to the results found by the studies conducted in Turkey, young
people have doubts in topics of Allah’s presence, creation of universe and humans,
accident-destiny, sin-good deed, afterlife, paradise-hell and inequality of men and
women.'® What adolescents doubt about the most include the following processes
and actions: questioning the religion and belief in God through scientific data,
various problems (unexpected deaths, disability, financial deprivation, personal

13 Miller, Gelisim Psikolojisi Kuramlari, cev. Z. Giiltekin; Gander - Gardiner, Cocuk ve Ergen Gelisimi, trans.
Ali Donmez - Nermin Celen; Kulaksizoglu, Ergenlik Psikolojisi.

14 Asim Yapici, “Misliiman Tiirk Kiiltiiriinde inang Gelisimi: Bir Model Denemesi”, Dokuz Eyliil
Universitesi llahiyat Fakiiltesi Dergisi Din Psikolojisi Ozel Sayst (2016), 83-113.

15 Hokelekli, “Ergenlik Déneminde Dini Stipheler”, 73-82; Bahadir, “Ergenlik Doneminde Dini Siiphe ve
Tereddititler”, 307-368.
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sorrow, harassment, rape etc.), the issue of why atheist people cannot go to paradise
despite being a benevolent person, critical approach to metaphysical creatures such
as angels, jinn or devil, dilemmas experienced between sorcery-mythic practices and
proper religion, interest in other religions and sects, criticism toward traditional
religion, new religious and spiritual searches, the issue of functionality for prayers
etc.’® The doubts young people experience are closely related to “developmental
processes”, “desire of being independent and free”, “the feeling of guiltiness and idea
of committing sin arising from the clash between sexual desires and religious
beliefs”, “questioning the meaning of life”, “mental and emotional imbalance arising
from the conflict between religion and science”, “unsuccessful religious
socialization”, and “insufficient and wrong religious education”.” Accordingly,
adolescence and first years of youth are regarded as an unsettled period full of

doubts, crisis, search and calmness in the context of religion and belief.

Adolescence is a critical stage for the development of one’s world view and
identity. Adolescents question what they learned from their socio-cultural
environment implicitly or explicitly with the impact of abstract thinking potential,
emotional independence and their peer groups. They start to realize their emotions,
thoughts and skills. Adolescents who are expected to develop professional, political,
ethical and religious identity as a developmental duty of adolescence may develop
successful, mortgaged, shady, delayed, disorganized and reversed identities.'® The
following can be stated as an example: If adolescents experience a religious crisis,
question their beliefs and internalize their religious beliefs without contradicting
with their cultures, they gain a healthy and successful religious identity.
Accordingly, the identities of adolescents who grew up in a Muslim environment,
undergo a period of searching and questioning, and finally adopt a Muslim identity
upon their own will can be considered successful. If adolescents adopt the dominant
belief and values of a society just upon the impact of their families/friends without
experiencing a period of searching and crisis, their religious identity becomes
mortgaged/dependent. In other words, if adolescents accept and adopt what the society
or their families teach them without getting into a process of searching or questioning
in religious beliefs owing to various reasons such as the fear of misunderstanding,
committing sin and rejecting the religion, the identity they create becomes dependent
and “mortgaged”. The religious identity of adolescent people who adopt the beliefs

16 Bahadir, “Ergenlik Déneminde Dini Siiphe ve Tereddiitler”; Hasan Kayiklik, “Degisen Diinyada Birey,
Din ve Dindarlik”, Dindarligin Sosyo-Psikolojisi, ed. Unver Giinay - Celaleddin Celik (Adana: Karahan
Kitabevi, 2006), 157-174.

17 Antoine Vergote, Psychologie Religieuse (Bruxelles: Charles Dessart, 1966); Bahadir, “Ergenlik
Déneminde Dini Stiphe ve Tereddiitler”; Mustafa Kog,. “Din Psikolojisi A¢isindan Ergenlik Déneminde
Dini Yasam”, Diyanet Ilmi Dergi 42/3 (2016), 7-32; Celal Cayir, “Ergenlerin Dini inang, Stiphe ve Dini
Tutumlar1 Uzerine Bir Aragtirma”, Bilimname 27/2 (2014), 59-88.

18 Erik H. Erikson, Insanin 8 Evresi, trans. Gonca Akkaya, (Istanbul: Okyanus Yayinlari, 2014); James E.
Marcia, “Identity in Adolescence”, Handbook of Adolescent Psychology, ed. J. Adelson, (New York: Wiley,
1980), 159-187.
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of their families and those around them for different reasons, despite questioning
their religious beliefs severely and determining a unique religious path for
themselves, is called shady identity. Despite experiencing a period of searching and
questioning, adolescents may not decide what to believe or not to believe and what
belief to adopt or not to adopt, and they may declare moratorium and suspend the
development of their religious identities. In such cases, determining the religious
identity may take a long time and extend to the period of early adulthood. If
adolescents cannot decide what to believe despite experiencing an explicit or implicit
searching and questioning period, it means they leave their decision to future times.
Identities of those who undergo such a period has a delayed characteristic.
Adolescents who do not experience a crisis and depression in terms of their beliefs
and values and who do not adopt a belief or value system, or more clearly, who adopt
a momentary and state-based attitude occur to have a disorganized religious identity.
In other words, it is safe to state that people who occasionally reflect religious,
secular, deist or theist attitude have disorganized and uncertain religious identities. If
adolescents clash with their sociocultural environment, particularly the domestic
setting, and set themselves a new path, it means they developed a reverse identity
from a religious perspective.!® Orientation to disbelief despite being raised in a
family with high Islamic sensitivity is within this context. The contrary may also be
the case. Those who were raised in a Christian or Muslim family but still accept a
different religion can be assessed within the reversed identity category.

From a developmental perspective, the period until the age of 25 years, which
are the first years of adulthood after adolescence, can be evaluated as the period of
youth. These years mean a period when certain issues, such as identity crisis,
religious perspective and world view, which cannot be solved during the
adolescence are overcome. However, the first years of youth reflect a time when
future-related concerns become distinctive.20 The developmental characteristics and
missions of the era cause young people to have more earthly and concrete targets.
Therefore, the first years of adulthood are probably the era when people are the least
religious?!, which is an important point because young people have relatively
weaker feelings toward prayers and religious impacts and this is closely associated
with the developmental traits of the youth.

2. The Youth and Religiousness Changing with the Spirit of the Era

The psychosocial impacts of historical time conceptualized as the spirit of era
(zeitgeist) should be considered to understand the youngsters and perform an
objective analysis in this context, which directs us to trace the changes and

19 Yapici, “Miisliiman Tiirk Kiiltiiriinde Inang Geligimi”.

20 Miller, Geligim Psikolojisi Kuramlari; Gander, & Gardiner, Cocuk ve Ergen Gelisimi; Kulaksizoglu, Ergenlik
Psikolojisi.

21 Hayati Hokelekli, Din Psikolojisi (Ankara: Diyanet Vakfi Yayinlari, 2005).
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transformations experienced in the social structure and personal awareness because
understanding and analyzing what is occurring in the modern times without
considering the historical journey is almost impossible.

In his work “A Secular Age”, Taylor searches an answer to the question “what
happened between 1500 and 2000?” 22 According to Taylor, people who did not believe
in God in both the East and West during 1500s constituted an exception since God
could not be questioned. The meaning and objective of life was based on God and
religion. Religious beliefs had a central role for one to achieve the feelings of
completeness and satisfaction. Therefore, government, law, society, economy
(earning, production, consumption, wealth, poverty), natural disasters, diseases, i.e.
everything, were associated with God and explained accordingly. In 2000s, most of
the people continued believing in God but God was no longer perceived as the
absolute authority affecting and directing everything in the daily life like 1500s. This
was also observed among the people who had belief in God and performed their
prayers. However, intense doubts were felt toward God and religions, and deist and
atheist attitudes distinctively increased during those years.

Re-asking Taylor’s question “What happened between the years of 1500 and
2000?” and tracing the change and transformation between the perceptions toward
God and religion may be functional in analyzing young people’s perceptions of
religion and religiousness.23 Therefore, reflections of extensive social changes over
the social and personal awareness should be taken into account.

From the perspective of Fukuyama, researchers who adopt the progressive
approach accept that the society has evolved, leaving the tradition of hunting-
gathering and adopting agricultural traditional life (first wave) and industrialization
(second wave).2* Furthermore, it is noted that a new era is experiencing, reaching
beyond the borders of industrialization society (third wave). This period is called
with the following concepts: post-modernity, risk society, globalization, advanced
industrial society, information society and artificial intelligence age. It is mentioned that
radical changes are experienced in the transition from modernity to post-modernity,
which is also the case for the transition from traditionalism to modernity. At this
point, it should be noted that Hinduism, Buddhism, Zoroastrianism, Judaism,
Christianity and Islam are the religions that emerged in the traditional world because
we have to question within the relevant discussions whether the religions addressing
the traditional society and people will have difficulties in appealing to the modern
and post-modern society and people from this perspective.

The traditional social structure has a collectivist character. The unity of
rationality and emotionality is dominant in humans’ approaches. Ethics is not so

22 Charles Taylor, Sekiiler Cag, trans. Dost Kérpe (Istanbul: Tiirkiye 15 Bankasi Kiiltiir Yayinlari, 2019), 31-32.
23 Taylor, Sekiiler Cag, 31.

24 Francis Fukuyama, Biiyiik Coziilme: Insan Dogast ve Toplumsal Diizenin Yeniden Olusturulmast, trans.
Hasan Kaya, (Istanbul: Profil Yayinlari, 2015), 17.
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independent from the religion. The reality is reflected by religion and revelation.
Therefore, the laws to be enacted should be based on a religious reference. It should
be noted that Cartesian movement, Renaissance and Reform, and Illumination
Philosophy has a central role in the transition from the traditional to modern world.25

The Cartesian movement makes the division of rationality and emotionality
more distinctive through the dilemma of awareness and body, which paves the way
for a process distorting the aforenoted unity of mind and emotions displayed by
traditional people. With the Renaissance and Reform movements, the human and
ethical approach of Christianity was combined with the ethical doctrine of Ancient
Greece and Rome first, and then the influence of the Catholic Church over people
weakened and Protestant movement stated to be developed.26 In this period, the
metaphysical concepts of the world were shaken, and it was claimed that God
stopped managing this mortal world, leaving it to the people, and that earthly
religiousness became the trend in place of ethereal religiousness.2” With the period
of [llumination, the criteria of truth transformed from revelations to rationality, and
religion and ethics were totally separated. Furthermore, the principle that laws
should be formed through human rationale instead of religion or religious influence
and that governmental authority should be organized through human rationality
instead of religious principles became popular. One of the most important results of
the Philosophy of Illumination is undoubtedly the 1789 French Revolution. One of
the most important results of this revolution is the idea of “nation state” and
“secularism” principle, which have drawn attention in many locations of the world,
particularly the continental Europe. In the period of modernity where scientific and
technologic advancements, industrialization, urbanization and secularization
became distinctive to a certain degree, the criterion of reality is not only rationality
but also the scientific data that are based on experiments and observations and that
are generated by the intelligence through methodological techniques. The human
approach of modernity is essentially Cartesian. Criticizing the abstract and symbolic
concepts or actions due to being based on experiments and observation, modernity
focuses on the concrete and objective concepts.?8 It was claimed that the traditional
concepts and traditions such as religion and belief, which were not rational and
scientific, would be terminated, that a new world would be established under the
dominance of science, and that religion would drop behind the science in the case of

25 Asim Yapici, “Zihniyet ve Bilim: Noktay1 Nazara Gore Degisen Manzara Algis1”, Zihniyet ve Din:
Disiplinler Arast Zihniyet Coziimlemesi, ed. Abdullah Ozbolat - Astm Yapici (Adana: Karahan Kitabevi,
2018), 25-52.

26 Yapucy, “Zihniyet ve Bilim”.

27 Carl Gustave Jung, Psychologie et Religion, Traduit par M. Bernson & C. Cahen (Paris: Buchet - Chastel,
1958); Max Weber, The Sociology of Religion (Boston: Beacon Pres, 1964).

28 Yapucy, “Zihniyet ve Bilim”.
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modernity arising from the philosophy of illumination.2® This is closely associated
with the adverse attitude of modernity toward religion and God. Bauman describes
this process as follows: “The objective was to establish a human order on the world where
no metaphysical concepts or actions were present and where freedom and happiness was
dominant.”30 This means the following: As the religious impact shrinks with the
modernity, a world where people can live their pleasures freely will be created.

With the science and technology that developed during modernity, life became
relatively easier, medicine improved, and duration of life increased. Additionally,
people adopted a position where they are motivated to experience their pleasures,
particularly sexuality, instead of suppressing them. One of the differences between
traditional and modern people emerges at this point. Death became natural while
sexuality was a taboo for traditional people; for the modern people, sexuality was
natural, while death was a taboo. Claiming that western people did not want to
remember death which was an obstacle before the earthly pleasures, Ariés
emphasized the concept “Forbidden Death”. The sexual revolution that took place in
Europe and United States after the World War Il resulted in blessing a pleasure-based
life among the people of all ages, particularly the young ones.3" For Bauman,
religious criticisms have a critical importance for increased sexual freedom in the
modern era because sexual freedom does not seem possible when religion and God
are not criticized.32 This is undoubtedly closely associated with the changed
perception based on sins.

In line with the concept of liquid modernity by Bauman, freedom-related
understanding of modern people, especially youngsters, changed and evolved
from33 “You cannot make me do anything that I do not like” to “I can do anything I like”.
Whether the modern freedom in question liberalized people or not is controversial.
Fromm believes that the modern people who escape from the religious pressure and
appear as free become psychological slaves with desires of status, respect and
power.34

The post-modern era was felt with the termination of supra-identities where
time and distance covers death in a globalized world, with the separative sub-
identities becoming more distinctive,3% with the authority and great doctrines being

29 Sigmund Freud, Uygarlik ve Hosnutsuzluklari-Bir Yamlsamanin Gelecegi, trans. Aziz Yardimh (Istanbul:
Idea Yayinlari, 2000); Auguste Comte, Pozitif Felsefe Dersleri ve Pozitif Anlayis Uzerine Konugma, trans. Erkan
Atacay (Ankara: Bilgesu Yayincilik, 2015).

30 Zygmunt Bauman, Postmodern Etik, trans. Alev Tiirker (Istanbul: Ayrint1 Yaymlari, 1998), 245.

31 Philippe Ariés, Batilinin Oliim Karsisinda Tavirlary, trans. M. Ali Kiligbay (Ankara: Gece Yayinlari, 1991),
85-86.

32 Zygmunt Bauman, Oliimliiliik, Oliimsiizliik ve Diger Hayat Stratejileri, trans. Nilgiin Demirdéven
(Istanbul: Ayrint1 Yayinlari, 2000), 127.

33 Zygmunt Bauman, Akigkan Modernite, trans. Sinan Okan Cavus (Istanbul: Can Yayinlari, 2017).

34 Erich Fromm, Ozgﬁrliikten Kags, trans. Semsa Yegin (Istanbul: Payel Yayinlari, 1996).

35 Asim Yapicr - Miinir Yildirim, “Kiiresellesme Siirecinin Dini Kimliklere Etkisi Sosyal Psikolojik Bir
Degerlendirme”.
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rejected,38 with the neo-liberalism being added to capitalism and shaped in a one-
way manner3’, with the consumption culture becoming more popular,38 and finally,
with the digitalization, virtualization and artificial intelligence becoming more
dominant.3? With the weaker and virtual identity lines, the feeling of authenticity
began to disappear. People feel the challenge in deciding what to be faithful to.40

Bauman (2018, 212) associates the depression experienced in the feeling and
idea of dedication to permanent values with the crisis in continuity (eternality) and
immortality because fame replaced the reputation. Accordingly, high number of
followers on the social media is valued. The values, dedications and partnerships in
this new world are the consumed elements, not the produced elements.*! It is safe to
state the following if we are to reflect the change with our own terms: In traditional
Islamic societies, the understanding “benevolence in disagreement, oppression in
division”, i.e. benevolence and glory in thinking differently and malevolence and evil
in division, is present. The latter explanation of the aforenoted traditional
understanding seems to be in a reversed manner in the present day (malevolence and
evil in thinking differently abd benevolence and glory in division). Friendships,
partnerships and marriages end quickly, which is interesting in this regard. To sum
up, the concepts and actions that were considered as sin, unlawful and undesirable
before are not regarded totally normal in a world where everything changed and
transformed. Extramarital sexuality, lesbian, gay, bisexual and transgender (LGBT)
orientations or homosexual marriages can be assessed in this regard.*2

The following can be stated accordingly: The current era transforms people’s
perceptions, cognitions and attitudes to a certain degree. Every technological
innovation or product brings its own ethics, and people change continuously
whether they are aware or not. The time or the era people live in affects their
characteristics more than their families. Accordingly, people may psychologically
resemble to their age or era more than they do to their fathers. Bronfenbrenner’s
“Ecosystem Theory” explains this topic.43 Mass communication instruments, global
values and cultures, conditions of the home country, legal rules, occupations of the

36 Yasin Aktay, “Postmodern Diinyada Din: Bir Anlat1 mi1, Tanri'min intikam1 m1?”, Din Sosyolojisi, ed.
Yasin Aktay - Mehmet Emin Koktas (Ankara: Vadi Yayinlari, 1998), 299-313.

37 Poul Hirst - Grahame Thompson, Kiiresellesme Sorgulaniyor, trans. Cagla Erdem-Elif Yiicel; Robertson,
Kiiresellesme Toplum Kuram: ve Kiiresel Kiiltiir, trans. Umit Hiisrev Yolsal.

38 Jean Baudrillard, Tiiketim Toplumu, trans. Nilgiin Tutal - Ferda Keskin (Istanbul: Ayrint1 Yayinlari, 1997).
39 Mustafa Dervis Dereli, Sanal’a Veda (Ankara: Nobel Akademik Yaymecilik, 2020); Ahmet Ciftci - Yelda
Karatas, “Dijitallesen Zamanin Izd{isiimiinde: Kimligin, Bedenin ve Iletisimin Déniisiimii”, AJIT-e: Online
Academic Journal of Information Technology 10/37 (2019 Spring), 7-29.

40 Sayar, “Kiiresellesmenin Psikolojik Boyutlari”, 79-94.

41 Yapic, “Zihniyet ve Bilim”.

42 Twenge, [-Nesli trans. Okan Giindiiz.

43 Urie Bronfenbrenner, “Ecological Models of Human Development”, ed. Torsten Husen - T. Neville
Postlethwaite, International Encyclopedia of Education (Oxford, Pergamon Press and Elsevier Science, 1994),
3/1643-1647
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parents, co-workers, neighbors, relatives, physical environment, school, family and
parental attitudes all affect one’s physical, emotional, intelligent** and social
development.#5

In this case, the following question should be asked: What are the impacts of
the changing world on youth? It should be noted that young people’s answers to the
questions on the objective and meaning of life have changed. Selfishness increased
under the name of individualization, narcissism became more common along with
the extremely high levels of self-confidence, and a youth that is anxious, concerned
but still highly self-confident emerged. As young people’s expectations from life
differed, the interest in “owning”, rather than “being”, increased and a life based on
pleasure and speed was considered as a blessing. The term “owning” here should
not be considered only in the context of goods, property, authority or brands. Having
an experience, excitement and pleasure is considered to be more valuable than
reaching the concrete objects and purposes. The idea of owning anything is
motivated by the desire of consumption. Therefore, the feeling of dissatisfaction
became more distinctive among the young people who established a direct
relationship between consumption and happiness. Moreover, the feelings of
satisfaction and thankfulness became lost, jealousy became dominant, and an
exhibitionist lifestyle became a trend. Moreover, social media became the area of
display in this regard.

Both the weakening of identity lines and subjectification and termination of
reality paved the way for the sources, which helped young people feel safer, getting
weaker and the feelings of sincerity and reality getting lost. Sociocultural norms and
religious values that added value to the existence and daily life started to be
uncertain. These are essentially closely associated with the values such as nation and
family, which support the presence of society, being shaken deeply. These
developments activated the feeling of rootlessness, abeyance and solitude among the
young people.46

Bauman (2018, 207-208) notes that momentary pleasures are attractive for the
people of risky societies lacking safety and that the idea of obtaining whatever the
life presents at the moment is dominant in these societies as what tomorrow will
bring is not known because delaying the pleasure makes it lose its attraction. It is
clear that the force behind the pleasure-based life among the post-modern people,
particularly the youngsters, is the state of uncertainty, unsafety and flattery. What is
attractive today may lose its attraction tomorrow. In this case, living the day and
moment (carpe diem) becomes necessary. Rather than making long-term plans,

44 Edinete Maria Rosa - Jonathan Tudge. “Urie Bronfenbrenner’s Theory of Human Development: Its
Evolution From Ecology to Bioecology”, Journal of Family Theory & Review 5 (December 2013), 243-258.

45 Fatih Kandemir. “Ekolojik Kuram Baglaminda Dini Gelisim Psikolojisi”, Cumhuriyet flahiyat Dergisi 22/3
(15 December 2018), 1433-1456.

46 Sayar, “Kiiresellesmenin Psikolojik Boyutlar1”.
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living the short-term pleasures should be the goal. Friendships, partnerships and
marriages ending quickly should be assessed in this context, not only from the
perspective of the feeling of loyalty decreasing quickly, because the rationale behind
the relationships is based on lasting until the benefits and pleasures disappear, rather
than being separated by the death. However, evidences indicate that youngsters
experience a dilemma between their desires of freedom and safety concerns. It is
claimed that this dilemma causes them to escape the risks of the real life and take a
shelter in virtual relationships, or get satisfied by watching pornographic movies
instead of performing actual sexual activities.#”

Twenge names the modern youngsters as the “me generation”. Accordingly,
the me generation is tolerant, self-confident, open-minded and ambitious, but also
shy, depressive, lonely and concerned. Additionally, being normal in the modern
world becomes more challenging in the modern world every passing day. These
studies confirm that young people have difficulties achieving a normal and calm
mood. Young people whose expectations are high experience difficulties due to the
facts of life.#8 According to Twenge, the rising expectations of me generation are based
on their excessive focus on themselves. It is without doubt that modernization and
post-modernization that promotes the separation from traditions and religious
authority is particularly effective in this focus.4® It should be emphasized that post-
modernity continuously supports the egoist attitudes in the dilemma between
existential concerns and hedonism. Educational policies and domestic behaviors
provide contribution to this process. Young people whose business and marriage are
not as how they wish desire a perfect life where they can fulfill their personal wishes
without stopping, but they still cannot find internal peace and balance no matter how
many things they own. As noted by Twenge, this results in solitude in a crowd, mood
disorder, and depression.59The ever-increasing rate of committing suicide can be
assessed in this scope. Continuing her works following the conceptualization of me
generation, Twenge named the people born after 2000s as i-generation.51 Accordingly,
it is safe to mention about a new human type that focuses on virtual relationships
and constantly aims to be visible. They are quite selfish, anxious, concerned, unsure,
consumption-focused and hedonist. According to Harvey, this is caused by the reality
losing its authenticity and objectivity and being left to subjectivity due to the process
of blessing separation, temporariness, chaotic change, irregularity, uncertainty,
discontinuity, hybridization and variety.52 Even the scientific data are approached
with doubts now because the reality has gained a form that differs based on the
perspective. Every one of many people who have different ideas in this topic may be

47 Twenge, [-Nesli trans. Okan Giindiiz.

48 Jean M. Twenge, Ben Nesli. trans. Esra Oztiirk (Istanbul: Kakniis Yayinlari, 2009), 11.

49 Twenge, Ben Nesli. trans. Esra Oztiirk, 72-73.

50 Twenge, Ben Nesli. trans. Esra Oztiirk, 152.

51 Twenge, [-Nesli trans. Okan Giindiiz.

52 Harvey, PostModernligin Durumu: Kiiltiirel Degigimin Kokenleri, trans. Sungur Savran, 133.
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simultaneously right. As noted by Bauman, the reality separated into pieces became
liquid and submitted to relativity. Representing the spirit of the era, it is clear that
these thoughts affect the young people deeply. Young people transform their
personal perspectives into the reality discourse, and they even reject the points
contradicting with their perspectives quickly.53

3. Religiousness, Spirituality and Values Among the Youngsters

The question “Are the youngsters of the modern times becoming religious or
leaving the religion in the transformation from modernity to post-modernity?” is
critical. However, we do not have sufficient data to answer this question.
Nevertheless, certain relevant studies may still provide an idea, but first,

the following point should be highlighted: The dual category generally
defined as becoming religious and leaving the religion is quite generalizing and
deceptive because such separations causes both basic categories, such as
religiousness-related new concepts and extra-religious spiritualism, and the
intermediate forms between these categories to be neglected. Generalization
facilitates expressing ideas about a topic in social sciences because it paves the way
for understanding the direction of the process and making estimations.

Certain modern young people make efforts to combine individualism and
hedonism, aiming to find the middle point. The concepts of “hedonist religiousness” or
“hedonist spirituality” are now mentioned more than ever. These concepts may also
be reflected as “pure individual religiousness”, “institutional flexible spirituality” and
“religiousness with weak ethical basis”.5* In fact, these names are closely related with

the term Protestant religiousness Weber explains as earth-focused devotee.5®

Most of the young people desire living freely and happily in this mortal world
by keeping themselves away from dangers (desire of safety) (hedonic freedom). At
this point, they may experience a dilemma, tension and conflict between the social
and cultural expectations, and their personal demands. Shayegan explains this issue
as separated perspective®. The perfect concepts of yarali biling (injured awareness) and
kiiltiirel sizofreni (cultural schizophrenia) are present in the Turkish translation of
Shayegan’s work®”. With the socio-psychological terms, this can be explained as
identity disorder. As understood, the sense of belonging becomes weaker among the
young people who try to live on an uncertain identity-based ground, and
individualization as well as consumption culture, excitement, experiences and

53 Zygmunt Bauman, Postmodernlik ve Hognutsuzluklar, trans. Ismail Tiirkmen (Istanbul: Ayrint1 Yaynlari,
2000), 25.

54 Asim Yapici, “Kiiresellesen Diinyada Genglik ve Genglerde Dini Hayat” (Ankara: Diyanet Isleri
Bagkanlig1 Yayinlari, 2018), 83-97.

55 Weber, The Sociology of Religion, 166.

56 Daryush Shayegan, Le Regard Mutilé: Pays Traditionnels face a la Modernité (Paris: Albin Michel, 1989).
57 Daryush Shayegan, Yarali Biling: Geleneksel Toplumlarda Kiiltiirel Sizofreni, trans. Haldun Bayri (Istanbul:
Metis Yayinlari, 1991).
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pleasure-based lifestyle becomes more trendy. However, they aim to live healthily,
peacefully and safely, which is the point of contradiction and conflicting.

Since 1960s, people have published works indicating that religiousness
increased among the young people in United States.58 There are evidences indicating
that a similar orientation has occurred in Turkey 59 after 1980s. This question should
be asked at this point: Are the young people who are individualist and hedonist in
line with the era really religious? Having become a part of consumption culture
through a pleasure-based life, young people experience difficulties focusing on the
richness within their internal worlds and turn into another actor of a regular
mechanical life. Inclination toward religion and spirituality is quite distinctive
among the young people who aim to cope with the challenges brought by such a life.
Regardless of being based on either traditional or institutional religious
understanding, participation of young people in the new religious movements can
be assessed in this context. Furthermore, it is safe to state that young people either
utilize the radical religious congregations or mystic-Sufi organizations, or pure
spiritualist groups to focus on themselves in this age of pleasure and speed.
Nevertheless, it should still be noted that traditional religious orientations are
popular among the current religious young people. However, the traditional
religiousness of young people is different to that of their fathers or even grandfathers.
Depiction of God in youngsters’ eyes is forgiving in every case, not strict,
authoritarian or punitive. Religiousness of young people becomes more individualist
every day, despite staying affiliated with the traditional religion. Another relevant
point is that non-religious young people prefer either a non-religious or a faithful life
with no interest toward the religion. Regardless of being religious, spiritualist or non-
interested toward the religion, young people’s relationship with the religion and
beliefs gains a new form and content.

In the process of evolution from traditionalism to modernity and from
modernity to post-modernity, awareness of the people whose ties with metaphysics
were weak shrank in time. This period paved the way for changed perspectives
toward the religion and religiousness as well as weaker religiousness with poorer
ethical basis. Furthermore, individual spirituality orientations came to forefront in
this period when institutional religious perceptions were criticized.6% Experiencing a
dilemma between their religious and personal values, young people began to prefer
the individual values.8! The idea that religions should contain a discourse that

58 Charles Y. Glock, “Birlesik Devletlerde Dinsel Bir Uyanig Var m1?”, trans. Esen Sinanoglu, ed. R. Boudon
- P. Lazarsfeld, Toplum Bilimleri Sozliigii (Ankara: UNUSCO Tiirkiye Milli Komisyonu, 1982), 53- 55.

59 Asim Yapici, “Religious Life of Turkish Youth in the Process of Modernization and Secularization”, ed.
Zuhal Agilkaya-Sahin et al., Psychology of Religion in Turkey (Leiden: Brill, 2015), 107-136.

60 Yapici, “Kiiresellegsen Diinyada Genglik ve Genglerde Dini Hayat”.

61Asim Yapicy, “Degerler Ve Dindarlik Algisinda Degigim ve Siireklilik: Degerlerin Bireysellesmesinden
Bireysel Degerlere”, ed. Mustafa Ergiin et al., Ogretmenligin Mesleki Degerleri ve Etik (Ankara: Ami
Yaymalik, 2018), 57-90.
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increases the freedoms rather than limiting them and that improves the human
merits rather than enforcing strict rules started to be popular among the young
people. Stating that sociologists” concepts such as “believing without the sense of
belonging”, “religion at home” and “increasing spiritualism” defined those who
were born before 2000 better and that those born after 2000 were not religious or
spiritualist, Twenge believes that young people’s relationship with the religion has
weakened every day and that atheistic inclinations have increased. Explaining this
issue with the absence of domestic interest toward the religion and inability of
religious authorities to understand the new generation, Twenge asks a critical
question: Do Internet and social media move youngsters away from the religion or
do the young people use Internet and social media because they are moved away
from the religion?62 We do not have sufficient knowledge to give an answer to this
question through the relationship of cause and effect. However, considering the
observations, it is safe to state that spending time on the Internet and social media
transforms and consumes many things including the religious interests and
orientations.

Is Twenge talking about the difference in the relationship of American
youngsters with the religion before and after the millennium %3or is her statement
also valid for the Muslim Turkish youngsters? In other words, how did the Internet
revolution experienced in Turkey during 2000s and smart phones that became
integral with the daily life after 2012s affect the religious perception, living and value
system of young people in Turkey?

Certain studies conducted during 2000s indicated that religiousness-related
perceptions of young people should not be disconnected from Islamic world view
Muslimhood. A study conducted by Yapic1 (2006a) yielded interesting results and
showed that young people described the modern Muslims as “those failing in
practicing their beliefs”, “those failing in practicing their prayers”, “those who are
religious or secular in certain cases”, “insincere”, “hypocritical”, “ostentatious”,
“unreliable”, “selfish”, “interest-focused” and “those who lost their ethical values”©4.
The number of young people who say “I have not met a good Muslim including myself’
is increasing every passing day. Young people associate these negative traits of
Muslims (according to them) with the idea that the love for Allah and fear of Allah no
longer directs people’s actions, associating this issue with the trends of the modern era.
According to youngsters, Muslims can achieve internal (personal) and external
(social) peace if they can establish the balance between the mortal and eternal world,
religion and ethics, and traditions and modernity. Meanwhile, the following point
should be particularly noted: Young people want the current age to be interpreted in

line with Islam, instead of Islam being assessed in line with the current age. Trying

62 Twenge, [-Nesli, trans. Okan Giindiiz.

63 Twenge, [-Nesli, trans. Okan Giindiiz.

64 Asim Yapici, “Algisal Agidan Miisliiman Kimligi ve Dindarlik”, ed. Unver Giinay - Celaleddin Celik,
Dindarligin Sosyo-Psikolojisi (Adana: Karahan Kitabevi, 2006), 206-258.
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to understand Islam according to the age causes Islam to have uncertain borders.
Young people also believe that such orientations are increasing in the Turkish
society.

Another study conducted by Yapict demonstrated that Islam orders Muslims
to organize their daily lives based on how Allah orders, as understood from young
people’s thoughts.85 Therefore, the dedication and submission to Allah’s orders
comes to mind first when Islam is mentioned. The dedication and submission to
Allah’s orders happens by submitting the personal freedom to Allah’s will and
making efforts to arrange the life according to Allah’s orders. According to young
people, continuity to prayers is within the context of submission to Allah.
Accordingly, it is fair to say that youngsters make a reference to prayers and fasting
which are among the particular conditions of Islam. However, emphases on the
prayers based on time and form, such as prayer and fasting, are not as impactful as
the emphases on faith and submission because prayer-related attitudes distinctively
weakened in the process of modernization and secularization. However, despite the
decrease in youngsters’ levels of praying, the contact of personal awareness with
religious emotions continues existing. The concept of Islam means the source of peace
and happiness in youngsters’ minds, which is interesting. This result can be
interpreted as that the modern life, which facilitates the personal and social life with
the technological advancements, has made people more lonely, that the modern life
exposed people to dissatisfaction and unhappiness, and that religion can provide
meaning and peace to one’s life against the impacts of modern life. Accordingly, it is
safe to state that the meaning and value of religion continues to increase for the
Turkish youth. According to the points of Yapict who performed a meta-analytical
assessment on 23 different studies, which examined young people’s religious lives
and were conducted with a sample of 11,786 people, between 1980 and 2009, religious
practices of young people, particularly prayers and fasting, increased after 1990s.
Approximately 30% of young people make efforts to perform their prayers regularly,
while 70% aim to fast regularly during Ramadan®®. It should also be noted that young
people pray more as their psychological, financial and social issues increase. Regular
prayers and habit of performing more prayers when needed are 8% less common
among the university students compared to the youngsters who are not university
students. The question “Is there a reverse relationship between higher education and
religiousness?” may be asked in this context. The relevant literature has studies
indicating that undergoing postgraduate education in secular fields has adverse
impacts on religiousness in general, and religious belief and prayers inf” particular®

65 Asim Yapici, “Modernlegme-Sekiilerlesme Siirecinde Tiirk Gengliginin Anlam Diinyasinda Dinin Yeri:
Cukurova Universitesi Ornegi”, Cukurova Universitesi llahiyat Fakiiltesi Dergisi 9/2 (Haziran 2009), 1-37.

66 Asim Yapici et al., “Ogretmen Adaylarimin Deger Yonelimleri”, ESOSDER: Elektronik Sosyal Bilimler
Dergisi 11/42 (July 2012), 129-151.

67 Michael Argyle - Benjamin Beit-Hallahmi, The Social Psychology of Religion (London: Kegan Paul, 1975).
68 Asim Yapici, “Yeni Bir Dindarlik Olgegi ve Universiteli Genglerin Dinin Etkisini Hissetme Diizeyi”,
Cukurova Universitesi llahiyat Fakiiltesi Dergisi 6/1 (March 2006), 66-116.
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because the rational statuses of youngsters change from irrationality to rationality
based on their academic knowledge level. University education has high
secularization potential due to the aforenoted traits. As stressed by Kirman (2014),
this potential was clearly felt in the Turkish modernization period.6® There are also
other causes supporting this process. Religion and science being presented in a
clashing manner in the faculties and departments providing secular education, the
religions being assessed in a critical approach with the questioning-based academic
skills gained through higher education, and students becoming relatively more
personal and freer during the university education can be assessed in this context.
One may claim that the positivist structure of the education system may have a
function of weakening the ties between awareness and beliefs Higher rate of staying
at a distance to religions, showing not much interest toward prayers, having atheistic
orientations, and changing religion’® among the people with higher educational
status can be considered as the reflection of the modernist and secularist attitude
questioning or even excluding the traditions in the general sense.”! Thus, it is claimed
that “traditional”, “institutional”, “dogmatic” and “fanatic” religious orientations
decrease among the youngsters with higher education, and that the inclination
toward verified and conscious religiousness, rather than believing blindly,
increased’? among them.”3

Keeping the relevant discussions conserved, the following can be stated:
Although education weakens religious interests and orientations, the religious
orientations and experiences of youngsters have distinctively increased from 1980s
to the end of 2000s. It is without doubt that higher number of universities, increased
urbanization, educational policies, and higher education possibilities for the
youngsters coming from rural areas in Turkey all have a role in the aforenoted
increase. However, it should be mentioned that the orientation of returning to
religion and spirituality in United States during 1960s was felt approximately 30
years later in Turkey. The results from the Survey of Religious Life in Turkey
conducted by the Presidency of Religious Affairs confirm that religiousness

69 Mehmet Ali Kirman, “Din ve Eglence Kiiltiirii: KSU Hahiyat Fakiiltesi Ogrencilerinin Mezuniyet Gecesi
Hakkinda Sosyolojik Bir Degerlendirme”, ed. Mehmet Ali Kirman - Abdullah Ozbolat, Kiiltiir ve Din
(Adana: Karahan Kitabevi, 2014), 97-121.

70 Darren E. Sherkat - Christopher. G. Ellison, Din Sosyolojisinde Son Gelismeler ve Giindemdeki
Tartismalar, trans. Thsan Capcioglu, Ankara Universitesi llahiyat Fakiiltesi Dergisi 45/1 (April 2004), 225-262.
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increased among all age groups including the youngsters. The relative increase in
religiousness can be explained with the self-protection instinct in the risk 74society.”®

Assessing the difference in the value-related preferences of the Turkish society
through the period before and after 2010 may yield interesting results. Couple of
studies performed before 2010 are examples in this regard; the study by Basaran
found that university students adopted “eternal happiness”7® as the target value,
while the youngsters in the study by Arda (1993) considered “being happy after
death” as this value.”” Results of both studies conducted with “Rokeach Value Scale”
indicate that religious values which provide a religious motivation to people’s mortal
lives and which support the view of religious world in this context are adopted by
the students receiving education in secular schools to a certain degree. As one of the
studies conducted using the “Schwartz Theory of Basic Human Values”, the research
by Kusdil and Kagitcibas: (2000) on teachers found a positive relationship between
religiousness and “traditionalism”, safety” and “obeyance/submission”; and a
negative relationship between religiousness and “universality”, “self-orientation”,
“stimulation” and “hedonism”.”® The results of the study conducted by
Mehmedoglu (2006) on the university students also support the aforenoted data.
These results are normal and expected for the Muslim Turkish society.”® However,
the studies conducted after 2010 yielded quite different results. These studies suggest
that the increase observed in the religious life is not experienced in the topic of ethics
and values. For example, according to the results found by Yapici, Kutlu and Bilican
(2012), traditional and religious values as well as stimulation and hedonism-based
values of university students have been on a rise.89 Acar, Akar and Baykara-Acar
(2016) revealed that hedonist approaches significantly increased as students’ income
level increased, while8! Polat and Caligkan (2013) found that traditional and social
values decreased as students’ income level increased.82 These results show that
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people are oriented to have a hedonist and consumption-based social approach as
their income level increases. The qualitative study by Ozbolat (2012) indicated that
moderate-class religious people were added to the consumption culture and found
the meaning of life in the action of consumption.83 As an indication of position and
social status in the modern world, consumption is also accepted as the key of
happiness because people of consumption culture establish a direct relationship
between accessing money and accessing happiness.

The study by Coskun (2017) on the pre-service teachers of Religious Culture
and Moral Knowledge (DKAB) from the Faculty of theology catches attention.
According to the results of that study, female students who receive high level of
religious education differed in the values of “achievement”, “stimulation” and
“hedonism” more significantly than male students.84 These three values are among
the critical principles of human type imposed by post-modernity, which can be
interpreted as a the start of an evolution from religiousness to spirituality with the
adoption to post-modernity.85 Gilingor, Eksi and Aricak (2012) conducted a study and
found that men significantly differed in the dimension of “hedonism”, while women
significantly differed in the dimension of “self-control”. Moreover, women were
found to adopt the values of “helpfulness”, “harmony” and “safety” more.8 Sahin-
Firat and Acikgoz (2012) examined the value systems of teachers and found that
female teachers female teachers valued the values of “achievement”, “hedonism”,
“universality”, “traditionalism” and “safety” more than the male teachers.8” Women
adopt both “traditionalism” value and the contradicting “hedonism” value more
than men. At this point, it should be noted that “safety” and “hedonism” are not
concordant to one another. These results indicate that there is a severe chaos of values
among the youngsters. “Safety” is among the mostly preferred values in the studies
by Yildiz and Kapu (2011).88 The “safety” value becoming this much distinctive
reflects the search for safety in an unsafe world with design-related risks in the post-
modernity process. According to the “Atlas of Turkish Values” (2012) conducted by
Bahgesehir University within the World Values Survey, Turkey is in the low
positions in terms of people’s trust in one another despite being one of the most

83 Abdullah Ozbolat, “Postmodern Perspektifte Tiiketimin Toplumsal Anlamina Sosyolojik Bir Yaklasim”,
Firat Universitesi [lahiyat Fakiiltesi Dergisi 17/1 (2012), 117-129.
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(November 2015), 1-18.
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religious countries.89 Results from that study indicate every one out of ten people in
Turkey trusts in other people. These results explains why the safety value is
emphasized more than the others. The study by Akkaya (2013) indicating that people
living in major cities desire to live a free life safely and comfortably can be assessed
in this regard.?0

According to the study by Keskin and Saglam (2014), thoughts of pre-service
classroom teachers in terms of human values differed based on the genders. Results
also indicate that women consider the values of “intellectuality”, “spirituality” and
“freedom” more important compared to men.%! The freedom value prioritizing a free
life without the pressure of the social environment and the spirituality value fed by
the emotions of divinity and metaphysics is assessed collectively in this context. This
result can be summarized as “I will believe and live freely”, and it reveals the cultural
schizophrenia and related identity chaos arising from the dilemma between the
Eastern and Western characteristics.

In the youth survey conducted by SEKAM (2013) in Turkey, there were people
claiming that “marriage is not a must to have children” while some stated that “a girl
and a boy cannot stay in the same house”.92 Young people are in an intermediary
position with their beliefs, agreements, attitudes, actions and behaviors. It is obvious
that their position suggests a pot of problems in terms of their identity and
personality and social values, harmony and balance. The same study reported that
young people with different ideological and religious identities, including the atheist
ones, believe in Allah’s presence with a mean rate of 95%, that 13% of those who
introduced themselves as an atheist performed prayers, and that 17.8% of those who
named themselves as Islamist and 25.6% of those who introduced themselves as a
Muslim never performed prayers. A similar scenario is present in terms of
performing Friday prayer and fasting. According to the “Turkey Values Research”
by Bahgesehir University (2012), the Muslim Turkish society which is among the
most religious societies of Europe or even the world associated religion/Islam with
the eternal world rather than the mortal one. This means the following: The religion
does not organize the world; moreover, the world is experienced with secular rules,
but religious life is considered to be indispensable for eternal life.%3

89 Bahgesehir Universitesi (BAU), “Tiirkiye Degerler Atlas1” (Accessed 4 November 2020).
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As the educational and income level increased, religious as well as traditional
and social values began to drop behind % or be preferred less®5.96 These results show
that people who are stuck between religion, spirituality, hedonism and security
experience a crisis of identity (belonging). Those who are affected by this crisis the
most are the youngsters.

Research and Method

This study searches for an answer for the question “how is the perception of
current youngsters on religion and religiousness?” Moreover, efforts will be made to
understand young people’s religious doubts as well as their attitudes toward the
religion and beliefs. The purpose of the study is to reveal the place of religion for
Muslim Turkish youth in this world which has been evolving from modernity to
post-modernity.

Data were collected in two ways within this qualitative study: The first way
covers the questions and explanations the researcher experienced in observations,
speculations and conversations between 2005 and 2020. Some of these include
religious doubts while some depict young people’s daily lives. The second way
contains the claims and statements parents who were disturbed with their children’s
religious orientations shared with the researcher. These claims and statements of
parents can be assessed as a search or request for support. Some of the parents
wanted to be informed about how to answer their children’s anti-religious and
doubtful questions and statements, while some made efforts to prepare a sincere
setting for a face-to-face interview between the researcher and youngsters. The data
obtained from the observations and interviews were then recorded. A total of 378
statements regarding young people’s perception toward the religious principles,
religious lives, religious perceptions, religious doubts, religious concerns, prayers
and attitudes of praying were recorded. Of the statements about the beliefs, prayers,
concerns, doubts and rejection, 143 were classified with the clustering method, and
consequently 67 statements/expressions which differed to a certain degree based on
their content emerged®”. The most interesting ones among these
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statements/expressions were prioritized, and the others were referred to as similar
statements. As this study was limited with the statements on beliefs, prayers, doubts
and rejection, the interpretations and statements of youngers who were interested in
Salaf groups, cults and congregations were excluded. Data were analyzed through
qualitative analysis and content analysis methods, and interpreted based on the
explicative tradition.

Results and Discussion
1. Religious Doubts among Youngsters

Regardless of whether being believing, deist or atheist, young people
distinctively and obviously have religious doubts and searches.

Religious doubts of young people can be examined in three groups:
a. Doubts on Religious Principles

The doubts directly related to religious principles are based on known claims
and statements: For instance, the doubts expressed in the question form, such as
“Does Allah need prayers, or is Allah narcissist? Why do we have to pray? (G1; G5)” can be
assessed in this context. Although these words aim to question the purpose of
praying, it essentially questions Allah’s presence. Furthermore, the questions “Why
does not Allah prevent me from committing a sin if Allah is capable of anything?” (G1; G2;
G18) and “Why does Allah permit the harassment and rape toward little children?” (G1;
G2) aim to search for an answer about whether Allah, defined as the eternal
authority, is benevolent or not. Reflecting the problem of theodicy, these statements
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emphasize that Allah should be not only the eternal authority, but also the eternal
source of benevolence, and that Allah’s benevolence should reflect on people’s lives
as beauty and more benevolence.

“Why are women always in a secondary position in Quran?” (G6), “It feels like Quran
was written by men” (G6; G22) and “Why can men wear short and thin clothes in hot places
like Adana or Mersin when women have to wear hijab? Allah must be caring about the men
all the time” (G19). These criticisms mentioned by women are based on the idea that
religion glorifies men with a patriarchal discourse, while assigning a secondary
position to women. According to those with such a belief, reflecting female body as
a sexual object as well as the obligation to wear hijab in hot weather makes the doubts
that Allah protects or cares about men or Quran was written by men more distinctive.

“Quran mentions about the killing of a little child by El-Khader, with the idea that
the child would be rebellious against the parents. I cannot overcome this. One cannot commit
a sin if it is certain that one will be rebellious against the parents. It means we are playing a
pre-written scenario. My will has been suspended. If I perform adultery, drink, do unlawful
stuff or leave the religion, how am I held responsible if these are all written in advance? El-
Khader kills a little child. Why did he kill the child if it is not certain whether the child would
be rebellious in future? Killing a child that is rebellious against the parents, that is another
controversial topic! I started to walk away from the religion as I hear about these” (G35). It
is clear that a rational objection is made to a Quranic story, and the killing of a little
child through a non-optional destiny is criticized. This criticism is directed to God
and religion through the sacred book, covering the movement of deism straightening
the path to atheism.

“I am a schizophrenia patient. Everything got distorted in my life. [ used to believe in
Allah before; now I still want to believe in. I am wondering about this: Why did Allah give
such an issue to young girl like me who has dreams? Everybody says this is my fate, stating
that Allah is testing me. I do not want to be tested in this way. Everybody is smiling, enjoying,
having time with their husbands, and 1 am here suffering my pain. Why me? Or why the
others, too?” (G32). In this case, we are witnessing an idea where the perception of
faith is criticized due to an incident of malevolence. A young, schizophrenic girl
associates her mental crisis directly with Allah and rejects the explanations from her
relatives and friends with the concepts “fate” or “test” which arose from the religious
culture. The problem of theological malevolence as well as the psychological
deprivation and aggressive coping strategy is distinctive here. The schizophrenic girl
who tries to protect her already weakened belief states the following: “The language
of the traditional religious culture does not relieve me.

All religious claims become nullified when compared with the science. You have to
close your eyes to believe” (G29). This thought, which distinctively reflects scientific
approach as well as rational thoughts and secularism, is often mentioned by the
scientific atheists. Closing eyes to believe, i.e. closing all sensory organs to what
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science puts forward, resembles to the idea of many scientists, particularly Comte
and Freud, that religion will disappear as science improves.

b. Doubts Regarding the Figh-Related Aspects of Religion

People often question whether Islam answers the needs of modern life and
new people. Accordingly, the following question is often asked: “Is Islam a religion
that suits the daily life? I have doubts about this” (G4; G7; G23).

“Islam permits child marriage. Is not this cruelty against a female child who does not
even know that sexuality is?” (G11). Having been discussed on different TV channels
and social media, this topic is among the subjects often criticized by students. The
statement “ Muhammad married a 9-year-old girl. As this child grew up, she asked the
Prophet who wanted to marry young and beautiful women whether Allah sent verses so that
he could satisfy his sexual desires. It is normal for one who hears these to get confused.” (G21)
criticizes child marriage and the nature of verses through the Prophet.

“Why is holding the hands of lover or going to here and there while holding hands is
unlawful? I do not understand the rationale behind this. I do not want to perform a pre-
arranged marriage like my mother. I want to get to know the person whom I will marry. I
have time with him and end my relationship if we do not agree emotionally or ideologically. I
do not want to distort my whole life with a random marriage” (G27). There are many
statements resembling to the aforenoted words from a female student (G4; G6; G19).
This thought includes both criticism and doubt. It contains criticism because it is
based on the idea that traditional religious perception or the discipline of figh cannot
answer the position, needs and life-based perceptions of new people. It contains
doubt because if the religion itself states the afore-mentioned, it means there is a
disharmony between the religion and new people. The perception of new people
toward life and traditional religious perception contradicts, which paves the way for
the emergence of doubts and extra-religious orientations among the young people.

The attitude of religion toward drinking is criticized with the following
statements: “I have difficulties trying to understand why drinking is unlawful if you do not
harm or disturb somebody else” (G16) and “Drinking beer does not make you drunk. Why is
something that does not make you drunk is unlawful?” (G34). These topics often
mentioned by male students indicate that young people experience a cognitive
contradiction between their desires and religious bans. As much as understood,
young people aim to solve their cognitive contradictions with non-religious
approaches.

“Purchasing a house or car is a dream without receiving a bank loan. As financial
interest is unlawful, civil servants pay rents and cannot buy a house in their lives. I do not
think this is fair" (G16). “If buying a house with bank loan is unlawful, then poor people can
only have a home in paradise, while paying rent in this world.” (G25) “I want to buy a car,
something average. It is almost impossible to buy one by collecting money beforehand. I think
about getting a bank loan but this time I remember it being a sin; it is so challenging for us.”
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(G26) Such statements indicate that young people want to buy a house and car, trying
to reach their goals with long-term loans, but they experience stress as the financial
interest is unlawful in Islam. “One of my friends said ‘Usury and interest are two different
things. What is unlawful is usury.” I went to the office of muftu, asked about this and got
answered ‘No, it is wrong; usury is interest, and interest is usury’.” (G13) It is clear that
the person who made this statement searches for a way of escape for himself/herself,
performing as many researches as possible. One of the sentences reflecting the
challenge in the best way possible is as follows: “Muslims try to live like a Muslim in
the world they did not establish. If we cover our feet, our head remains uncovered. If we cover
our head, then our knees remain uncovered. We look for a solution but cannot find anything”
(G14). This statement by a young man reflects the difficulty of living with beliefs in
a modern or even post-modern world. This difficulty drives young people to delay
their desires and targets by performing the religious orders, to get away from their
religious sensitivities by making their desires and targets more distinctive, or to find
a middle point (syncretism) by approximating the religious orders and human needs.

c. Criticisms Toward Religious People and Leaders

Criticisms of youngsters target not only the spiritual principles and figh-based
rules. The most intense criticisms are also directed toward the religious people,
religious leaders, cult and congregation leaders.

“What does having sexual actions in an elevator mean? Are these religious people
perverts? They are stuck with sexual perversion” (G3). “We read the news of those who harass
male and female children in Quran courses; May Allah curse them” (G8). “Sheiks have
become molesters and rapists; those who cannot control themselves are teaching me the
religion, which is the case now” (G9). These statements by three girls reflect the
disturbance, disgust and hatred toward the sexual expressions and actions of
religious people or even those representing religious positions.

“Is not adultery unlawful for everyone? Men can do whatever they like before
marriage, and nobody says anything negative to them. People even say ‘'He is a man, he can
do that’. But, when women kiss somebody, they are treated like a prostitute by the narrow-
minded people. Honor is the purity of feelings and thoughts” (G15). Statements similar to
the aforenoted statement by a female student were made by many students (G12;
G10; G20). The message of that student indicates that men live more comfortably,
bravely and freely fulfilling their desires thanks to the gender-based stereotypes and
roles, whereas women are oppressed, suppressed, excluded and made the secondary
people. Additionally, the concept of honor is defined “through the purity of
emotions”. As much as understood, sexual freedom is desired through the religious
criticism of new people. “I know girls wearing hijab; they are quite free and have boyfriends.
They visit places; those girls wear makeup, using heavy perfumes. And then they talk about
religion next to us. This is normal to me from a certain perspective” (G16); the girl making
this statement indicates that those who appear as religious do not actually live a
religious life. The same content was mentioned by many female and male students
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with different sentences. The first section of this idea includes criticism, while the
second has approval. In other words, wearing hijab but failing to live as how hijab
necessitates is criticized, and the statement “...this is normal to me” suggests that
religious people started to change and that the age began to affect everybody. This
idea can be assessed as legitimating one’s own attitudes. “I say as a man. Women
wearing hijab look more attractive to me” (G30); this statement by a male student reflects
that hijab does not hide the sexual attractiveness and that even if it hides, the mystery
feels more attractive for men.

The criticisms toward Muslims are not only based on sexuality, women and
wearing hijab. Muslims who make statements through reality in Islamic countries
are claimed to have killed people including children and elderly. The following
statement can be an example; “Edison and Pasteur served the humanity. One illuminated
the world, while the other found vaccination. But according to some, they must have punished
with hell due to being a Christian... Muslims, on the other hand, provided no benefits to
humanity and killed people, including children and elderly, just because they believed killing
non-Muslims was a must, but they think they will go to paradise just because they say
“ashadu...” Even children would not believe this” (G33). A meticulous assessment of this
statement criticizing Muslims’ religious perceptions indicate that ethnocentric and
particularist religious comments are rejected. “Arabia applies rajm (stoning to death);
those who steal something have their hands cut. But, the highest number of kidnapping and
harassment cases are present in Arabia. There are people suggesting that rajm should be
applied in Turkey, too. Some people want the shariah be applied. They have three intentions:
The first is to marry four women, the second is to use women as handmaid like IS does, and
the third is to kill those who disagree with them” (G41). These words said by a young
male indicate that shariah cannot be applied in this age and that those who desire
shariah target an environment where they can easily express their sexual desires and
aggression. “People are killed for the name of a sect or political view. It is just pointless from
every aspect’ (G36); this statement from another student explains the doubts with the
criticisms toward both religion and Muslims.

Furthermore, from the perspective of canon laws, logical criticisms were also
directed. “Why are those who cut the hand of a thief under the name of religion quiet before
imperialist countries such as United States or England which steal the petrol of Muslims?”
(G37). This question by a male student includes both doubt and criticism. At this
point, it should be noted that the following statement was made by many students:
“I do not believe the religious Muslims are sincere” (G38; G42; G52).

“Why did the Europeans develop when Muslims believed in Quran and still dropped
behind? There is a problem either with Muslims or Quran, or both... I am quite confused...”
(G55) To analyze this statement, the first section was often mentioned by many
youngsters. The second part belongs to the one who made that statement. If the
Muslims dropped behind because of themselves, the criticisms are related to the
religious perceptions and orientations of the society. However, if the issue arose from
Quran or Muslims in line with Quran, the doubts and rejections target the essence of
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religion, i.ei the revelations. The statement “I am confused” indicates that youngsters
have doubts and search for an exit.

The criticisms toward congregations and cults reveal the religious doubts.
“Those who introduce themselves as Muslims are not fair at all. Congregations and cults
always prioritize their own men. Congregation and cults are spread all over Turkey. It is a
problem even if you approach or do not approach to them” (G52). This statement reflects
that congregations and cults terminate anybody disagreeing with them to grow even
bigger, indicating intense internal conflicts and dilemma between the advantage and
disadvantage of utilizing a congregation due to different reasons. Many students
used similar statements and directed criticisms as follows: “July 15 as organized by a
congregation. How can we trust in congregations?” (G39; G40; G53; G54). The statement
by a female student “A cult sheikh was selling a non-flammable shroud. People were
believing in him” (G43) and the statement by a male student “I listened to a sheikh on the
social media. He was saying that the members of his cult should inform angels in the eternal
life that they were a member of that cult so that they could immediately be sent to the paradise.
What type of religious perception is that? Karl Marx was right. If this is religion, that I am
away from the religion” (G56) indicate that leaders of congregations and cults abuse
people’s beliefs, that they are after financial interests, and that religion makes the
people numb rather than improving them psychologically.

“I believe in Allah and often pray but when I hear what religious authorities say on
TV channels and social media, I say “what type of religion is this”. Can the urine of a camel
be drunk? Is such a discussion logical? There is something wrong with either the religion or
religious authorities. 1 was talking to a friend of mine about this topic and s/he said they would
not have discussed this if it had not been present in the context of religion. These all make me
move away from the religion.” (G45); this statement by a male student indicates that
unnecessary and insignificant discussions adversely affect the perceptions toward
the religion. “Religious authorities do their best to make people walk away from the religion.
Soon we will start discussing about the gender of angels or whether women have a soul”
(G46); this statement by a female student similarly suggests that religious speeches
of people presented as religious authorities are outdated, meaningless and useless
for humanity. “Those speaking under the name of religion should speak for freedom or
human rights, happiness and living like a human at least one day. What would happen if they
do not talk about the rules and limits which always suppress and stress people? They believe
we love what they are talking about; we are actually quite disturbed. But they do not
understand.” (G47). There are also other explanations made in this regard (G17; G45;
G46). It is clear that people talking under the name of religion use a language that do
not appeal to youngsters’ emotions and thoughts. The form of expressing a religion
that does not consider young people’s needs, interests, expectations and desire of
living a better, wealthy and peaceful life puts people off, rather than warming
people’s heart for Islam. This criticism is an attention-grabbing and warning
statement toward the people accepted as the religious authority.
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2. Youngsters Taking Shelter in the Traditional Religion

Most of the young people adopted the religion and religiousness which are
dominant in the sociocultural structure. However, they are still curious about the
meaning and validity of certain information, interpretations and assessments which
are communicated to them through TV, media, social media or their friends. For
instance, many questions such as “Should compensation prayer be performed?”, “Which
hadiths are true, which are not, will we not consider the hadiths?”, “Does reading Quran in
Arabic without understanding it provide good deed?”, ”Can we understand the religion just
by reading the translation?”, “Is Quran not read after the people lost?”, “Is reading Surah
Ya-Sin for our lost ancestors lawful or not?”, “Is not there a concept such as sect?”, “Were
kandil days (Mawlid, Raghaib, Mi'raj, Barat...) invented later as they were not initially
present?”, “Are the murders of the brothers and sons of Ottoman sultans by the sultans
themselves suitable to Islam?” (G48; G49; G50; G51) reflect the young people dedicated
to the traditional religion and their desire of understanding and interpreting the
current beliefs and practices. Emerging as a protective measure against the potential
doubts in this regard, these questions result in both accepting the traditional religion
and achieving the verified beliefs.

3. Youngsters who Believe but Still Question

Although there are young people who question the religious topics and even
have doubts, the orientation to believe is still significant.

“There are religious topics making me confused and seeming challenging to
understand for me. But I would go mad if I do not believe in Allah. Allah’s presence makes
me comfortable” (G57); this statement by a female student indicates that she certainly
believes in Allah despite her doubts. “I believe and I do not have any doubts but I just do
not understand why women are in a secondary position in Quran. Then I think I commit a
sin with those thoughts and thus I foreswear” (G58); this statement by another female
student reveals her dilemma with her beliefs and gender identity supported by the
modernity.

“1 believe. I am a Sunni Muslim. I have Shiite friends. They are all good people. Most
of them say they are Muslims, except a few. How can I think that they will go to hell due to
their beliefs? They have their own beliefs. Allah that I believe in will accept the benevolent
people to paradise.” (G59) Similar statements were also made by other students (G60;
G61). Accordingly, some of the students who said they believed in Allah stated that
they could not understand why benevolent people did not deserve paradise by
mentioning religious identities such as Christianity and Buddhism or ethnical
identities such as being a German, Italian or Japanese.

The statements presented here are partially assessed in the context of religious
doubts and hesitations but they are generally in the scope of questioning the religion
or difficulty accepting certain traditional beliefs.



Perceptions of Young People in terms of Religious and Religiousness within the
Dilemma of Doubt and Belief

4. Need-Based Religiousness and Decreasing Attitudes of Praying among
the Youngsters

There are some young people stating “I try to perform my prayers as much as 1
can”. Those make efforts to perform Islamic praying activities such as prayers and
fasting. However, the following were also mentioned: “I fast but do not perform
prayers” (G48; G57) “I perform prayers but cannot fast” (G62), “I fast and perform prayers
during the Ramadan” (G64; G65), “I perform prayers during the Kandil nights” (G65; G66),
“I clean myself and perform prayers when I have a problem” (G51; G66), or “I cannot perform
prayers but I constantly pray” (G50; G67).

There are four main emphases in these statements: The first is that youngster
make efforts to perform their prayers as much as possible. The second is that praying-
related attitudes change according to the type of prayers. Those who do not fast
despite performing prayers and those who do not perform prayers despite fasting
are in this context. The third is that prayers are performed at certain times. Young
people whose religious sensitivity increases during sacred days and nights can be
assessed in this context. It is safe to state that the religious orientation defined as
Ramadan Muslimhood is popular among the young people. These three groups of
youngsters mentioned thus far pray to Allah. The fourth are those who pray to Allah
despite not performing prayers and not fasting. The prayers of young people are
mainly based on heath, assignment through Public Personnel Selection Test (PPST),
having a job and a happy marriage.

5. The Dilemma Between Religion and the World Among Youngsters

After forming a more sincere setting of conversation, certain youngsters
mentioned about the dilemma they experienced between traditionalism and
modernity, social identity and personal identity, and religious demands and hedonic
desires. A university student saying “I feel bad when I hold the hands of my girlfriend and
hug and kiss her. 1 still do the same things but I feel quilty once again.” (G50) reflects his
stress clearly. Similar statements were made by other students.

The following words by a female student are interesting: “I used to tell no lies to
my family. I hated lying and liars; 1 still do though. But as my family started asking ‘Where
were you? ‘Where have you been?’, I started saying white lies. I did not bother me first. But
then 1 met my boyfriend for a couple of times, which yielded in more lies. I started to feel
guilty. I foreswore, saying I would not lie again. I cannot keep my promise though.” (G51).
One can see the tension arising from the contradiction between the beliefs and
attitudes of a young female student.

“I watch porn and find it disqusting. I swear to myself that I will not watch porn
again. But then, I watch again whenever I can, with the same feeling of being disqusted... |
clean myself and pray... I feel bad...” (G64). These words from a university student
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reflect the tension arising from the contradiction between “id and superego”,
“current me and ideal me”, and “shy me and dominant me”.

“I grew up in a religious family. I am a faithful person. We occasionally gather and
drink as a friend group. I promise to myself and Allah that I will not do the same the next day.
I foreswear. I clean myself and perform prayers. We still keep on drinking when we gather.
This continues like this. I am always concerned, like there is always a wound in me” (G63);
the male student expressing his emotions experience a similar stress.

“I know that gambling games are unlawful. National lottery and other types of lottery
games... 1 know they are unlawful but I still want to win once. Life without money is
tasteless” (G50); these words from a male student indicate that he experiences a
dilemma between his religious beliefs and desire of living an earthly life, preferring
the earthly pleasures in the end.

These statements presented as examples indicate that youngsters experience a
contradiction between their beliefs and attitudes, which causes them to experience
emotional and cognitive dilemmas. Attitudes that were considered as a sin before are
now seen normal with the period of desensitization. The feeling of guiltiness is either
not experienced or lived to an insignificant degree upon the changed perception of
committing sin.

6. From Results to Typing

According to our results, young people can be assessed in nine different groups in
terms of beliefs and religiousness.

1. Traditionally Religious Ones: They are the youngsters who accept the
religious beliefs and practices from their sociocultural environment including their
parents and who close themselves to all sorts of doubts. Traditionally religious
youngsters have full belief but they differ in terms of their manners of praying
because the number of those saying “I believe and perform my prayers regularly” is
lower, while those saying “I believe but cannot perform prayers regularly” are much
more. Those who perform five-time prayers and fast during Ramadan as long as
there are no obstacles constitute the group who perform prayers regularly. Some of
those who cannot perform their prayers regularly still fast on Ramadan while some
do not perform either of these praying activities regularly but still pray frequently.
Among these young people, the attitude of praying when needed is more common.

2. Those who Believe and Still Question: These youngsters who adopted Islam
as their religion and Muslimhood as their identity aim to rationally understand the
wisdom and reason of religious orders to perform transition from traditional and
imitation-based belief to verified, authentic belief. There are those who perform their
prayers regularly among them, and there are also those people who pray when
needed.
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3. Those Uninterested Toward Religion: The youngsters in this group who
state that they believe in Allah, perform prayers from time to time but do not perform
time and form-based praying such as prayer and fasting define themselves as
Muslims. However, those who accept the principles of Islam, meaning not rejecting
the traditional religion, do not feel the impact of religion not much. It is clear that the
young people in this group are believing but still do not perform prayers such as
fasting due to various reasons. The attitude of praying in challenging times is
common among them; they even perform prayers occasionally.

4. Pure Spiritualists: Pure spiritualists whose ties with Islam and Muslimhood
got weakened consider beliefs solely as a heart-felt concept. They do not value the
traditional religious practices, and they try to establish relationship with Allah by
praying. Our observations indicate that the number of people in this group is
constantly increasing.

5. Offended Believers: Generally consisting of young females who believe in
Allah, this group criticizes the attitudes of Muslims toward women through Quran,
sunnah and historical practices. The topics of polygamy, handmaid, heritage and
witnessing in Quran are among the practices where women are assigned a secondary
position or even insulted. Therefore, they display an offended attitude while
believing in Allah. The level of performing prayers vary among the offended
believers.

6. Quiet Ones: Some of the young people who do not like to talk about religious
topics display a quiet attitude. Their quiet sides arise from the insufficient amount of
religious knowledge, and from the concern of committing sin if they talk. This means
the following: At least some of the quiet ones experience religious doubts but cannot
reflect their feelings due to different reasons. The form of performing religious
activities also differs among them.

7. Those with Doubts/Hesitation: Some of the youngsters occasionally
approach toward verses, hadiths and figh rules with doubt, questioning what to
believe. Their doubts are not mainly based on rejection. Therefore, they aim to
generate answers suiting the age and to escape the dilemma between the first periods
of religion and modern world by questioning their traditional religious perspectives.
Being motivated with this desire, young people analyze the traditional comments
toward verses and hadiths and the fatwas in figh books through the mentality of the
relevant age. Furthermore, young people have a fragile form of belief. Their ties with
religion and believing weaken as the number of questions and topics they cannot
answer reasonably increases.

8. Those with Deist Orientations: The youngsters who criticize what has been
done under the name of religion in the past and present times and who take a
position against the religion, despite believing in God, can be assessed in two
categories as deists and those interested in deism. Deists are inclined to reject the religion
based on the past and previous experiences. The main point catching attention here
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is that a group of youngsters who cannot be considered a deist but who are interested
in being one has emerged in time. This orientation will probably evolve into deism
or occur as a return to religion once again.

9. Atheists: Young people who reject the religion and God, consider the
intelligence and science as the sole reference, and direct harsh criticisms toward
Muslims/religious people regard the religion as an obstacle before personal freedom.
The number of those in the atheist group is limited but or observations indicate that
atheist thoughts spread despite being slowly.

More different typing can also be performed. For example, young people who
experience a dilemma between what the secular life presents and what they believe
in can be evaluated under four main categories:

a) Concerned Religious Ones: Maintaining the dedication to the institutional
religion, this group experiences a dilemma and tension between their desires and
beliefs. Young people who experience emotional and ideological discomfort aim to
achieve psychological comfort by praying and foreswearing. However, they
experience guiltiness when their desires take the wheel again, which causes them to
experience a dilemma between committing sin and foreswearing. The way of
escaping from cognitive and emotional imbalance is either abstaining from
committing an action defined as a sin or perceiving the action by excluding it from
the category of sins. This can also be called desensitization to sins. They continue
experiencing their pleasures and performing their prayers. Accordingly, they can be
conceptualized as hedonist religious people. Those who take the side of their beliefs
when stuck between their desires and beliefs may be oriented toward religious
groups to not commit sin and to live their beliefs better. The concepts representing
this group the best are traditional religion, personal desires, tension, sin, guiltiness
and foreswearing.

b) Personal Spiritualists: Despite feeling dedicated to a religion, they do not
care about the main principles, prayers and orders of a religion. However, they still
aim to fill the space in their internal worlds with spiritualism with weak religious
basis. Their most important form of praying consists of prayers. As they are totally
individual, they do not join any religious groups. They make efforts to live their daily
lives without losing their desires. Accordingly, they may be defined as secular
spiritualist. The concepts of spirituality, belief, prayer, absence of belonging, a free life
and earthly desires can be used to define the personal spiritualists.

c) Those in a Search: This group whose ties with the institutional religion
weakened may focus on modern religious conceptions or spirituality-based groups
with the desire of finding peace and meaning and meeting the needs of belonging
and finding an identity. They find the traditional religious statements insufficient
and meaningless. They think that beliefs should appeal to both the modern world
and people’s mental lives. Moreover, they are oriented to use spirituality to escape
from their mental crises. Those who are in a search can be defined through the
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following concepts: insufficiency of traditional religion, tension between the old and
new, updating the religion, new comments, meaning, belonging, spirituality and
functional belief.

d) Rejectionist Orientations: Some of them are a member of a religion from a
cultural perspective, while some become alienated to religion and oriented to deist
and atheist thoughts. Accordingly, they are totally moved away from religion and
spirituality. They do not experience religious discomfort because their cognitive
schemas and value system are totally purified from the religious content. The
concepts reflecting rejectionist orientations include intelligence, science, existence,
freedom, satisfaction of personal desires, and displeasure toward rules.

Conclusion

The results of studies examining the religiousness and value-based
orientations of Turkish youth as well as our observations and points all indicate that
the relationship between young people and religion is not routine and single-
dimensional, but quite complicated and various. Accordingly, some of them aim to
live a peaceful (mentally and spiritually) life within the borders of traditional
religion, while some make efforts to approximate the demands of traditional religion
and modern and post-modern world. Some youngsters show interest toward
spirituality or deist and atheist thoughts through religious doubts and questioning.

The religious questions and doubts of modern people should not totally be
assessed within deistic and atheistic orientations. There are undoubtedly a few
youngsters with deist and atheist orientations. But the term a few here should not be
overlooked because increased doubts feed the deist and atheist orientations every
day. The young people search for reality within the borders of the traditional religion.
Furthermore, it is fair to state that personal spirituality defined with the concepts
“believing without the sense of belonging”, “poor spirituality based on institutional
thoughts” and “religion at home” became more distinctive among the youngsters,
which can be clarified as follows: Despite being suppressed during the modernity
era, the religion was not removed from the social life and moved away from the
personal awareness. The appearance of religion increased within the public area, and
beliefs and values such as spirituality which are independent from the institutional
religion started to be valued in the post-modern era. Accordingly, different religious
orientations based on institutional religion and new religious and spiritual orientations
emerged among the young people.

Both the emotional worlds and awareness of youngsters are quite unclear and
complicated. They experience difficulty understanding what is correct and wrong.
Moreover, the number of young people who experience religious doubts and become
oriented to deism and atheism increase every day to a certain degree. The claims that
atheism and deism has increased in recent periods can be examined in this context.
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It should be noted that neither atheism nor deism is present among young people
because those who reflect themselves as atheist or deist still pray and ask for help
from the authority they believe in. Accordingly, they are not atheist or deist; they are
believers. However, they have difficulty accepting Islam in the form presented to
them. It is clear that they experience a dilemma between their pleasures, desires and
beliefs, which moves them away from the ancient traditions and directs them to
personal religiousness. The religious doubts and problems experienced among the
youngsters can be assessed in this regard.

This age we live in commoditizes everything such that “owning” rather than
“being” is now universalized, and that people are only defined through production
and consumption. Religious symbols, concepts and prayers became a meta in the
consumption universe of the daily life. Religious interests and information shown
publicly for rating are presented to the popular culture, resulting in religious
perception being transformed and religiousness losing its essence. Discussion of
critical religious topics on TV and Internet distort the religious perspective and life
of people of every age group, particularly the youngsters.

Young people’s value-based preferences have two different orientations. The
first is that religion, safety and traditionality become more popular while personal
values such as hedonism and stimulation increase, which indicates that both a
cultural and psychological dilemma is experienced. The second is that religious,
traditional and social values either lose their priority or effectiveness, even if they are
still prioritized, in terms of guiding the attitudes.

Values may resemble to the veins feeding the heart. Just like heart attack that
occurs when there is a problem in veins, cultural as well as identity and personality
crisis emerge when there is an issue in values. The forms of belief and religiousness
are deeply affected by these crises. All crises experienced at this point can be
explained with the transformation of social structure and personal awareness along
with great social changes. It should be noted that increased religious doubts and
crises are associated with the mentality of the era because the changed society
resulted in “new people”. These “new people” which have recently appeared as a
prototype have a dilemma between religiousness, spirituality and disbelief with their
own psychic structure and psychosocial needs.

The points we reached through the relevant literature and our observations
should be considered but not generalized. We can express thoughts about this topic
more comfortably as new qualitative and quantitative studies are performed on
young people’s religious lives, spiritualist orientations, religious questions and
doubts, and orientations toward deist and atheist ideological systems.
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Siiphe ve Inan¢ Kiskacinda Genglerin Din ve Dindarlik

Algilan
Asim YAPICI
Oz

Bu aragtirmada giiniimiiz genglerinin dini sorgu ve siipheleri iizerinden din ve
dindarlik algilar1 incelenmektedir. Calismanin amaci, modernlikten post-modernlige
dogru evrilen diinyada Miisliiman Tiirk genglerinin anlam diinyasinda din ve
dindarligin yerini belirlemeye calismaktir. Nitel bir desene sahip olan bu arastirmada
veriler, katlimli gozlem ve goriigmelerle toplanmistir. Elde edilen veriler betimsel
analiz ve igerik analizi teknikleriyle ¢oziimlenmis, anlayici gelenege bagh olarak
yorumlanmistir. Ulasilan bulgulara gore gengler dinin inang esaslarina, fikhi (ibadet
ve muamelat) boyutuna, dindarlara, cemaat ve tarikat liderlerine yonelik sert
elestirilerde bulunmaktadir. Genglerin elestirileri yogun dini siipheler, hatta kismen
inkdra egilimler icermektedir. Bununla birlikte genglerin biiyiik bir kismi ya
geleneksel dine sigmarak huzur aramakta ya da dini inan¢ ve uygulamalar:
sorgulayarak taklidi inangtan tahkiki inanca dogru yonelmektedir. Gengler arasinda
ibadet davramisinin azaldigy, ihtiya¢ dindarligmin arttigy goriilmektedir. Bu
arastirmada gengler; “geleneksel dindarlar”, “inanghi sorgulayicilar”, “dargin
inanghlar”, “dine ilgisizler”, “salt maneviyatgilar”, “suskunlar”,
“stipheciler/kararsizlik yasayanlar”, “deist yonelimliler” ve “ateistler” olmak tizere
dokuz farkh kategoriye ayrilmistir. Dini inanglariyla diinyevi hazlari arasinda
sikisan genglerin, kimlik ve deger krizi yasadiklar1 belirlenmistir. Bu baglamda
gencler “huzursuz dindarlar”, “bireysel maneviyatcilar”, “arayis icinde olanlar” ve
“inkara egilimliler” seklinde dort farkl: tip tizerinden degerlendirilmistir. Bulgular
gostermektedir ki genglerin dinle iligkileri tek diize ve tek boyutlu degil oldukca

karmasik, yogun ve ¢ok cesitlidir.

Anahtar Kelimeler: Genglik, Dini siipheler, Dindarlik, Maneviyatcilik, Deizm,
Ateizm.

Ozet
Kuramsal Cerceve

Yaklasik 13-25 yas araligini kapsayan genclik donemi “ergenlik” ve “ilk
yetiskinlik” seklinde ikiye ayrilabilir. Ergenlerde fiziksel degisim, duygusal
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bagimsizlik, akranlara yonelim, cinsel merak, cinsellik arzusu, soyut diisiinebilme,
kimlik arayisi, kendine 6zgii ahlak anlayis: gelistirme, dini ve mistik konulara ilgi,
nihayet dini inang ile bilimsel ve rasyonel bilgi arasinda sikismiglik gozlenebilir.: Bu

donemde gengler dini konularda siiphe, kaygi, zorlanma ve bunalim yagayabilir. Bu
durumun muhtemel nedeni, onlarin dini inanglariyla diinyevi arzulari arasinda
bilissel celiski ve duygusal gerilim hissetmesidir.

Tiirkiye’de yapilan aragtirmalarda ortaya ¢ikan sonuglara gore gengler Allah’in
varligi, evrenin ve insanin yaratilisi, kaza-kader, giinah-sevap, ahiret, cennet-
cehennem ve kadim-erkek esitsizligi konularinda dini stipheler yasamaktadir’ Bu

noktada Ozellikle bilimsel veriler iistiinden din ve Tanri inancinin sorgulanmasi,
kotiiliik problemi (beklenmedik 6liimler, engellilik, ekonomik yoksunluklar, bireysel
acilar, tacizler, tecaviizler vs.), ateist olsa bile iyi insanlarin neden cennete
giremeyecegi meselesi; melek, cin, seytan gibi metafizik varliklara elegtirel yaklasim,
biiytiisel-mitik uygulamalarla kitabi din arasinda yasanan bocalamalar, diger din ve
mezheplere yonelik ilgiler, geleneksel dine yonelik tenkitler, yeni dinsel ve manevi
arayislar, duanin islevselligi problemi vb. hususlar ergenlerin en ¢ok siiphe duydugu
konularin basinda gelmektedir.:

[k yetigkinlik yillarinda geng, ergenlik déneminde yogun bir bicimde yasadigt
zihinsel ve duygusal ¢alkantilardan nispeten uzaklasarak durulmaya baglar. Ancak
biitiiniiyle bir durulma sz konusu degildir. Bu noktada genglerin dini inang ve dini
siiphe arasnda yasadigi ikilemlerin sadece genglik doneminin etkisiyle sirurl
olmadig1 rahatlikla ifade edilebilir. Ozellikle zamann ruhu kavramina dayanarak,
insanlarin bilhassa genclerin gelisimsel 6zeliklerinin Gtesinde, hizli bir degisim ve
doniistim gecirdigi sylenebilir. Bu nedenle genclik doneminin gelisimsel 6zellikleri
ile tarihsel zamana gore tezahiir eden degisimlerin izini siirebilmek anlamli olacaktir.
Boyle bir yaklasim genglerin hem din ve dindarlik algilarinda hem de dini siiphe ve
tereddiitlerinde gozlenen degisim ve siirekliligi tespit etmede islevseldir.

: Patricia H. Miller, Gelisim Psikolojisi Kuramlari, gev. Z. Giiltekin (Ankara: imge Kitabevi, 2008); Mary. J.

Gander - Harry W. Gardiner, Cocuk ve Ergen Gelisimi, cev. Ali Dénmez - Nermin Celen (Ankara: imge
Kitabevi, 2010); Adnan Kulaksizoglu, Ergenlik Psikolojisi, (istanbul: Remzi Kitabevi, 2020).
» Hayati Hokelekli, “Ergenlik Déneminde Dini Siipheler”, MEB Din Ogretimi Dergisi 14 (1988).;

Abdiilkerim Bahadir, “Ergenlik Déneminde Dini Siiphe ve Tereddiitler”, Genglik Din ve Degerler Psikolojisi,
ed. Hayati Hokelekli (istanbul: DEM Yayinlari, 2006).; Tahsin Kula, Ergenlerde Dini Diisiincede Yasanan
Giigliikler (Sivas: Cumhuriyet Universitesi, Sosyal Bilimler Enstitiisii, Yiiksek Lisans Tezi, 2006)

« Bahadir, “Ergenlik Déneminde Dini Siiphe ve Tereddiitler”; Hasan Kayiklik, “Psikolojik Agidan iman,

Inang ve Siiphe”, Ankara Universitesi [lahiyat Fakiiltesi Dergisi 46/1 (2005).
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Post-modern kiiresellesmeyle birlikte diinyanin kiiresel bir kdye déndiigiinden,
zaman ve mesafenin yok oldugundan bahsedilmektedir. Her tiirlii biiyiik anlatinin

ve otoritenin reddi, hakikatin parcalanmasi, bireysel 6zgiirliik arzusunun baskin bir
hale gelmesi, kurumsal dine kars1 bireysel maneviyat¢iligin tezahiirii, dini ve milli
kimliklerin zayiflamasi, deger tercihlerinin farklilagmasi, tiiketim kiiltiiriine
eklemlenme baglaminda haz, hiz ve deneyim ¢ilginliginin yasanmas, dijitallesme ve
sanallasmanin giindelik hayat: ve iliskileri etkileyen bir olguya doniismesi, nihayet
sahicilik ve giiven duygularinin kaybolmas: post-modern donemi niteleyen
ozellikler olarak karsimiza c¢ikmaktadire (Yapicy, 2018b). Bu cercevede gengler

arasinda din ve dindarliga yonelik en azindan tiglii bir tavir izlenmektedir: Birincisi
geleneksel-kurumsal dinlere yogun elestirilerle bireysel dindarlik ve maneviyatcilig:
tercih etme, ikincisi geleneksel-kurumsal dinlere elestirilerle deizm ve ateizme
yonelme, tiiclincli ise geleneksel-kurumsal dine yonelik elestirileri gormezden
gelerek mevcut durumu devam ettirme arzusudur.

Problem

Bu aragtirma “giiniimiiz genglerinin din ve dindarhik algisi1 nedir?” sorusuna
cevap aramaktadir. Bu baglamda genclerin yasadiklari dini siiphelerle birlikte din ve
inanca yonelik tutumlari tespite ¢alisilacaktir. Calismanin amaci modernlikten post-
modernlige dogru evrilen diinyada Miisliiman Tiirk genglerinin anlam diinyasinda
dinin yerini belirlemektir.

Yontem

Nitel bir desene sahip olan bu arastirmada veriler, katihmh gozlem ve
goriismelerle toplanmistir. Genglerin inang esaslarma bakisi, dini hayatlary, din
algilari, dini siipheleri, dini kaygilari, dua ve ibadet davranislariyla ilgili 378 ifade
tespit edilmistir. Inang, ibadet, kaygi, siiphe ve inkar igeren ifade ve sdylemlerden
143’ii kiimeleme ile tasnif edilince muhteva itibariyle az ya da ¢ok birbirinden
farklilasan 67 soylem/ifade ortaya ¢ikmistir. Bu sdylemlerden/ifadelerden en ¢ok
dikkat ¢ekenler oncelenmis, digerlerine benzer ifadeler seklinde atif yapilmistir. Elde

‘Jonathan Friedman, “Kiiresel Sistem Kiiresellesme ve Modernitenin Parametreleri”, der. ve ¢ev. Abdullah

Topguoglu - Yasin Aktay, Modernizm ve Islam: Kiiresellesme ve Oryantalizm (Ankara: Vadi Yaymlari, 1996);
David Harvey, PostModernligin Durumu: Kiiltiirel Degisimin Kokenleri, gev. Sungur Savran (Istanbul: Metis
Yayinlari, 1997).; Ronald Robertson, Kiiresellesme Toplum Kuram: ve Kiiresel Kiiltiir, gev. Umit Hiisrev Yolsal
(Ankara: Bilim Sanat Yayinlari, 2000).

» Kemal Sayar, “Kiiresellesmenin Psikolojik Boyutlar1”, Yeni Symposium 39/2 (2001).; Asim Yapici - Miinir

Yildirim, “Kiiresellesme Siirecinin Dini Kimliklere Etkisi Sosyal Psikolojik Bir Degerlendirme”, Dini
Arastirmalar 6/7, (2003), 117-138.; Poul Hirst - Grahame Thompson, Kiiresellesme Sorgulaniyor, cev. Cagla
Erdem-Elif Yiicel (Ankara: Dost Yayinlari, 2000).; Robertson, Kiiresellesme Toplum Kurami ve Kiiresel Kiiltiir,
cev. Umit Hiisrev Yolsal.
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edilen veriler betimsel analiz ve igerik analizi teknikleriyle ¢dziimlenmis, anlayict
gelenege bagh olarak yorumlanmistir.

Bulgular

Elde edilen bulgulara gore genclerin bir kismi dinin inang esaslarina, fikhi
(muamelat) boyutuna, dindarlara, cemaat ve tarikat liderlerine yonelik oldukca sert
elestirilerde bulunmaktadir. Inang esaslar1 baglaminda Allah’m varligina yonelik
kuskular, Allah’a nicin ibadet edilmesi gerektigi meselesi, Allah’in iyi bir varlik olup
olmadig (teodise) problemi, Kur’an'in ilahi mi yoksa beseri mi oldugu sorusu ve
bilimsel gelismeler karsisinda dinin temel esaslarinin sorgulanmasi 6n plana
cikmaktadir. Dinin fikhi (muamelat) boyutuna yénelik elestirilerin baginda Islam’in
hayata uyan bir din olup olmadigi, dinde ¢ocuk yasta evliliklere izin verildigi, dinin
yasakladigr evlilik Oncesi flort doneminin modern diinyada zorunlu oldugu;
baskalarina zarar verilmedigi miiddetge icki icmenin; ev ve otomobil almak igin
faizle kredi ¢ekmenin ve sans oyunlarimin (piyango, loto, toto vs.) haram ve giinah
olmasinin anlamsizlig1 gelmektedir. Dindarlara ve dini 6nderlere (cemaat ve tarikat
liderlerine) yonelik elestiriler kapsaminda su tiir ifadelere rastlanmistir: Kur’an
kurslarma giden ¢ocuklar taciz edilmekte, dindarlar arasinda zina eylemi kadin ve
erkek icin farkli farkli algilanmakta; Taliban, ISID ve FETO gibi yapilar Islam
iizerinden insanlar1 ve diinyay: istismar etmekte, cemaat ve tarikat liderleri dini ve
ahlaki zaaflarla yasamakta, dini onderler bilimi dislayarak uydurma soylentilerle
halki uyutmakta; din, Miisliimanlar i¢in adeta afyon haline gelmekte/getirilmekte,
insanlifa herhangi bir faydasi olmayan Miisliimanlar cenneti tekellerinde tutmaya
calismaktadir. Bu tiir sdylemler gostermektedir ki genglerin dine ve dindarlara
yonelik elestirilerinin bir kismi siiphe bir kismi deist ve ateist egilimler icermektedir.
Bununla birlikte genglerin biiyiik bir kismi ya geleneksel dine siginarak huzur
aramakta ya da dini inang ve uygulamalar1 sorgulayarak taklidi inanctan tahkiki
inanca dogru yonelmektedir. Gengler arasinda ibadet davranisinin azaldig, ihtiyac
dindarli§min arttig goriilmektedir.

Sonug

/7S

Bu arastirmada gengler; “geleneksel dindarlar”, “inangli sorgulayicilar”, “dargin
inanchlar”, “dine ilgisizler”, “salt maneviyatgilar”, “suskunlar”,
“stipheciler/kararsizlik yasayanlar”, “deist yonelimliler” ve “ateistler” olmak tizere
dokuz farkli kategoriye ayrilmistir. Dini inanglariyla diinyevi hazlari arasinda
sikisan genglerin, kimlik ve deger krizi yasadiklari belirlenmistir. Bu baglamda
gencler “huzursuz dindarlar”, “bireysel maneviyatcilar”, “arayis i¢inde olanlar” ve
“inkarc egilimliler” seklinde dort farkl: tip tizerinden degerlendirilmistir. Bulgular
gostermektedir ki genglerin dinle iligkileri tek diize ve tek boyutlu degil oldukca

karmasik, yogun ve ¢ok cesitlidir.
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Religion and Religiosity Perceptions of The Young
Through The Dilemma of Doubt and Belief

Abstract

In the current study, religion and religiosity perceptions of the modern youth
through their religious inquiry and doubts are investigated. The aim of the study is
to determine the importance of religion and religiosity in the semantic world of the
Muslim Turkish youth in the world that has evolved from modernism to post-
modernism. In this study that has a qualitative pattern, the data was collected
through participant observation and free conversations. The obtained data was
analyzed with the techniques of descriptive analysis and content analysis, and then
was interpretted depending on the phenomenological tradition. According to the
findings, young people make harsh criticism against the religious principles of
religion its aspect of Islamic jurisprudence (ibadah/prayers and sharia practices),
devout people, congregation and sect leaders. The criticism of the young contains
intense religious doubts and sometimes even partial denial tendencies. However,
most of the young either seek peace by taking sanctuary in traditional religion or
questioning religious beliefs and practices, evolving from imitation to verification
belief. It is observed that the worship behaviour decreases among the young and the
needs based religiousness increases. In this research, young people have been grouped
into nine different types: "traditional devout people", "faithful interrogators",
"resentful believers", "uninterested people", "purely spiritualists”, "quiet people",
"skeptics / indecisive ones", "deist-oriented" and "atheists". Stuck between their
religious beliefs and secular pleasures, young people are experiencing an identity
and value crisis. In this sense, the young have been evaluated through four different
types which are “unpeaceful devouts”, “personal spiritualists”, those on a quest”,
and those with denialist tendencies. Findings show that young people's relations
with religion are not monotonous and one-dimensional, but rather complex and
diverse.

Keywords: The young, Religious doubts, Religiosity, Spirituality, Deism,
Atheism.

Summary
Theoretical Framework

The period of youth, which covers the 13-25 age range, can be divided into
"adolescence”" and "first adulthood". In adolescents, physical change, emotional
independence, orientation towards peers, sexual curiosity, desire for sexuality,
abstract thinking, searching for identity, developing a unique moral understanding,
interest in religious and mystical issues, and finally, stuck between religious belief
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and scientific and rational knowledge can be observed. During this period, young
people may experience doubts, anxiety, difficulties, and depression in religious
matters. The probable reason for this is that they feel cognitive conflict and emotional
tension between their religious beliefs and worldly desires. According to the results
of research in Turkey, young people experience religious doubts about the existence
of God, the creation of the universe and man, destiny, sin-good deed, afterlife,
heaven-hell, and gender inequality issues. At this point, questioning religion and
belief in God, especially based on scientific data, the problem of evil (unexpected
deaths, disability, economic deprivation, individual suffering, harassment, rape,
etc.), the question of why good people cannot enter Paradise even if they are atheists;
critical approach to metaphysical entities such as angels, demons, devils, confusion
between magical-mythic practices and scripture, interests towards other religions
and sects, criticism towards traditional religion, new religious and spiritual pursuits,
problem of functionality of prayer, etc. issues are among the issues that adolescents
are most suspicious of.

In the first years of adulthood, the young begin to stay away from the mental
and emotional turmoil that they experience intensely in adolescence. However, there
is no complete reassurance. At this point, it can be easily stated that the dilemmas
young people experience between religious belief and religious suspicion are not
limited to the influence of their youth. Especially based on the concept of the spirit
of the time, it can be said that people are undergoing rapid change and
transformation, especially beyond the developmental characteristics of young
people. For this reason, it would be meaningful to be able to trace the developmental
characteristics of the youth period and the changes occurring according to historical
time. Such an approach is functional in detecting the change and continuity observed
in youth's perceptions of religion and religiosity as well as in religious doubts and
hesitations.

It is mentioned that with the post-modern globalization, the world has turned
into a global village and time and distance have disappeared. The rejection of all
kinds of grand narratives and authority, the fragmentation of the truth, the
dominance of the desire for individual freedom, the manifestation of individual
spiritualism against institutional religion, the weakening of religious and national
identities, the differentiation of value preferences, in the context of participating in
the consumption culture, experiencing the craze of pleasure, speed and experience,
the transformation of digitalization and virtualization into a phenomenon that affects
daily life and relations, and finally the loss of authenticity and trust feelings appear
as features that characterize the post-modern period. In this context, at least a triple
attitude towards religion and religiosity among young people is followed: the first is
to prefer individual religiosity and spiritualism with intense criticism of traditional-
institutional religions, the second is to turn to deism and atheism with criticism of
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traditional-institutional religions, and the third is by ignoring the criticisms of
traditional-institutional religion the desire to continue the current situation.

Problem

This research looking for an answer to the question "What is the perception of
religion and religiosity of today's youth?". In this context, efforts will be made to
identify the religious doubts that young people experience and their attitudes
towards religion and belief. The aim of the study is to determine the place of religion
in the meaning world of Muslim Turkish youth in a world that has evolved from
modernity to post-modernity.

Method

In this study, which has a qualitative design, the data were collected through
participatory observations and interviews. 378 statements were identified regarding
the attitude of young people to the principles of belief, their religious lives,
perceptions of religion, religious doubts, religious concerns, prayer and worship
behaviour. When 143 of the expressions and discourses containing belief, worship,
anxiety, suspicion and denial were grouped together, 67 discourses / expressions that
differ from each other more or less in terms of content have emerged. Among these
discourses / statements, those that attract the most attention were given first, and the
others were cited as similar statements.

Findings

According to the findings, some of the youth criticize the belief principles of
religion, the dimension of figh (treatment), religious people, community and sect
leaders harshly. In the context of the principles of belief, the doubts about the
existence of God, the question of why God should be worshiped, the question of
whether God is a good being (theodicy), the question of whether the Quran is divine
or human, and questioning the principles come to the fore. The main criticism
towards the figh (muamelat) dimension of the religion is whether Islam is a religion
that fits the life, child marriages are allowed in religion, the pre-marital dating period
prohibited by religion is mandatory in the modern world; Drinking unless others are
harmed; It is meaningless to borrow money with interest to buy houses and cars and
that games of chance (lottery, lotto, toto, etc.) are haram and sinful. Within the scope
of the criticisms against religious leaders and religious leaders (community and sect
leaders), the following expressions have been found: Children attending Quran
courses are harassed, adultery is perceived differently for men and women among
religious people; Structures such as the Taliban, ISIS and FETO exploit people and
the world through Islam, leaders of the communities and sects live with religious and
moral weaknesses, religious leaders exclude science and put the people to sleep with
fabricated rumors; religion is becoming an opium for Muslims, Muslims who do not
benefit humanity try to keep paradise in their monopoly. Such discourses show that
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some of the criticisms of young people towards religion and religious people are
doubtful and some of them contain deist and atheist tendencies.

Conclusion

In this research, young people; It has been divided into nine different categories:
"traditional religious people", "faithful questioners", 'resentful believers",
"uninterested people”, "mere spiritualists”, "silent people"”, "skeptics / indecisive
people”, "deist-oriented" and "atheists". It has been determined that the youth, who
are stuck between their religious beliefs and worldly pleasures, experience an
identity and value crisis. In this context, young people were evaluated in four
different types: "restless religious people"”, "individual spiritualists", "seekers" and
"denialists". Findings show that youth's relations with religion are not uniform and
one-dimensional, but rather complex, dense and diverse.

1JFe
bt ol shs s ot ol ¢y Liall OLYI B e BTy ool LSl O
—lls e 553 (635 el el jondl adl SIS, 2015 memandls el ilasdl i) OY
VI oSar Y ethy e IS clasl ) o A S LaS ULy ol jield (5 o)) b1 Ol o ()
Sl edn 0B U3 Lo 555 ¢ llly a1 Glasy Laokis Koo 5 g0y G sl uldl o 1 15 300
fogtd £23Le (3 Il J2a Y ol G OIS ol g ¢l s DL Gy BT e o 5 G o

gl 5 8 e
SLall U e il s M5 el sl s gl 8 sl ol 30 50 el ( QU1 3 1 3
RN [FOPWER (PN SO RIPSE | B PH RPE U C R WL | P WPV [ES RS PR
Slay |8 " pLasl" s S ol L ¢V s Lo ¢ ol 652 O 5 e SV B LY
T 7l s 3L s 52 p 5l 5N 0 0 OF g el il s )l ol
00055 Gplabloll Oy Lalis | L e Of ol sk 2l 128 ) oLV el el s A

o o M5l il s G A S s i sk Sa B Gkl L oS e (V)
XYEY o (Call LalST ls 1 pedan)) (SLLT o) pens
LOVRRY 2l 8530 s 1 ] 308 ol bt o el 2 ol e LT S S (V)
1 gdan]) LS o e3le] el 00 30 il s S Lo e 5 el dall B3] ] pld) G5 o0 e . 2 (VF)
A=V (Y Y el sl
Yy ozl eyl s 188D ol e g LS 5 i dldl] s el e OIS b 5,1 () §)

pY Y /Y sl




olis )b dnal (iaassSYI SLAYD Ul

S € n sl B e ) 20 S8y oty B 5 e 3 01 T 5 2 s 05315
ekl g el JsLbl ‘;.Lw\ Bl dn Lo wo ] el R B oo bl 2l
k) Lo 355 655 e ) Sl danly il & shl b et ey ¢ ll (6 sl e
(Bl a3 "F LA Gp Ol SN 2 5 1 " DLl o8 Sy Vg 55 a5
ol OB ol el ST U 55 UL o o 2l ol 5 Ll s ST
e Y sllls sl I e (S g Al padl gl (A B s citide S pd SV g IS
00 g 3 I T

AV e s ol Ul ) 8 Sl Byizall s syl ol gl aya JAL) s J 52
Skl Gy 3 A eolaasdl Bdaze Lullll sda ) poeein s el 15V CL O
izl Syl OF S Ll Gy bl s ol o gihe b Lo ool Vs il 5 Lol V)
LT ] oLVl ) pa Gdl O el 105 (LS 5 3 RV Bs 50 ¢ 05 01 s Lo 555 I
bl lia (38 gl e 322Uy g 550

ALY

&y gocadl ALl e L Al o (35 51 e ol g A ) 2 SR

oLt s 25 il odn pend 3¢ YOV (ool 515 sl 331 ] oLt dals et
g A A A gl o ddblally Adaall s G DY ol 8 73 oay cdal Al o Ol G S ol
M E AN 5 "EaA" Sl g W Y1 e e ] LA 8 S Sy e 1
oor Jth s 0131 gomd 3 555 Sl Il 5 (g i AaSla Sy cpal pal) 2l
Lol ol plaaly (ol C3NST o s S8 5 clsbl g Gy 332 1Sy i B
sl e L;jwﬁc)\w\ ds @M\; Gl a1y pal) sl g Gl 1Ty e smatll
el 1155 It G S e e 1 Ribladls Ranll SV s sl V1 G oLl Ty
O S g e s

YNNG o 5SS s 1 pdans]) 595 58 O 51 car 5 L oSS o e 5 pl o (1 0)
Ao eslke] eyl ST g el nld] ol OBV g Lo 375 G onlls sl 5 o)) 120D ¢ ety sle (V1)
AVESNY (Y WY il STl 1s,ED 1 s call
ol I = (5 g 5 5T sl ¢ el el VI il e ikl L 3 el 5 a5 3,200 (IS i (YY)
AVE=VOV (YTl olal S s i) el
—5ss do i e Gpdal s JEB Y pai ooyl = e S 55 i 5 ol it ke 7 Slos (VA)
Bl sl 1 5] 580 S N

AEAE JAY aaadl




Ul 305 Sledls SLEN Gy il g ol OLEN & o

2y shaall palad) om0l 5 Al 5 M5 s ot (b Ll Ll 1 JSLEL ams o5
¢ 3050 ot 5 iyl WLl o sl T ey VY =) ) e 3 ol cinl 11 13 8 a1 2l
Bl (33 ) 3,50 e S Sl panay Gle VE INVY oy & pondl Al 412 a5 "
daal 1575 Bl O 3 5Ll s Shadlp sgde 5 u o (Lol UK A o 8 VY IV E a el
pde sl ditney ol VI Bl Al 1 1 055 OF Sy 3 godkl ag Gl YoV o 6
DAL OL Il g al o 308 30 b plases Lin s, sS A & yard] Bl o5 pke g Ol Y
LelaVl ol sl & garll UMY s 5 ased oo il W8 Ll daal L
" slall Gl 5" Tl daal UM 5 M eaedl D" e ds Bl sl gl (Bl s sl
5550l &y jandl ol2ald

G oLl g IS s 5 Lo (LS 5 G ol A bl ) sl el e By
Bl gLedly LI )58 =15 5l oLl J5ln 5 cOLSY1 O 5N st 5 il 5 g 5 oo lo 505 50
ol e J3Lal Je ole ps e conial U1 8,88 1 e ST OB (BLl s (s ¢ ikl o
cgolasVI Ol A BleYl i all e o) 2 Ui s chadall Sleslall Lo Sy il LY
S B 55 e SV S8 e e 8 Sl ()] eobuami V3 ol o 301 3L
Op laldls (I3 ) Loy Gbloally SO e &g pile SULST i) gl (opaede 15518
ol sl s e m N1 Caldlly SULAL pleaVly sl 0LsY15 & el &y Y1 Sl
Ly 0 ole sl e a s sleall (gl Uiy il 5 15 ] Gl (gl
Py IS G a1 s BT e Dbl il Bl Sl g A1 852
Jym J3ladl" s Manall olaially dad | Gle Jl ool e dxaldl il Coll i)l
AL Ll &l Ml el gl e e ible s Jie IVt 6523y ML aa
S LA Bl L jlaed Koy el Lo Flys ¢l iy ol ) (el
Azl o3 sy ol Sl Y1y Ladl Tle & aas ol 5

BN LS Ll oS o pnldl] dmalm s g B 2 1 aaS Y1 LS ) BL G Ol 5k ¢ ol pole (19)
ANY-AY (Y \‘l)gy.d/u»é;//rbg EIESRVEY/|
AV cdaal 18 55 8 Ll Slsls Al 35K ol AAY VY clial U3 6 (§ Ll 3 ,KaIh SIS a (Y )
il e (endV AW G el 5 cpldl 5 58010 CEISULS i a1 L8 25 (3 Ayl lals A1 8,888 ol (YY)
AVE=VOV (Y T2l Ol S s tasl) Al cpldl IV — U5 55T ol bl desfem VI
o § il olss Al 35580 ol 6O TN sl 3L 1 S5 2) goll] il il e 5 55 il (YY)
VY NOYEY Lol o plef] il gl iidl (o Em e Aial 578 G Al LD ¢ 2558 dlaas ¢(daal L)
=08 (Y NE) Y /YV ol L Al c(Cpdial Ml e ) LS sl ) SCadly olizall gl p30 Lt I3l €Y
AA

¢Y~Y~ /Y 2asd)




olis )b dnal (iaassSYI SLAYD Ul

(e S A el oy g ol 5 QUadlold > 20125 oS85 5 Al Bl o 2nl 11 gl

Sm]jsﬁd\°J@gu&1ﬁka@ugﬂ\@uﬂ\@ppw@\ywpwj
Ol s 1352 U1 Gl podd oy 61505 5 05T 5 4 e Ao Ms (3T 5 D13V ole gat 5 bl
Slsn (58 OF il el & porsl Zogll jlasl &l B30 5 ol gl a0 o
Loy Of LiSlay 3 A s 51 <755 Ml 0 (3 oo s/ dodito o s/ dlllio 5/ & gm0 of el
bl o 3Ll 0 93 Al lins e gl o5 Bl (§ SIS 5 s Ra3Y Gl M) (5 5a5130 1 by
Sl a3 L83 U1 ol 1 2 pa Jlzel (S U By el U s o s By 5o 0] 05803
Sl e 2Ly Tl o5k TSl a5 58 gy €Y ten Uiy pa il s S Y s gl
Jyrlll Oss iy [ 5l o il Jab ozl 3 Al 85 line oty a1 M OIS 3]s g 3
JB I3 & gm0 Al a g0 005 ¢ 5T may el /o o Bl a5 OB S 5l oy 6T
sk Ol Lol liins § S5 slr G 25 035 6l fanazg d aodn Lo 35
3ol ral) &l bt oy ¢l 85 51 dadll G ¢ 8 0 5T s g OF 0 G b Loy iz
S S [l g5 n o8 H) e (BLE Ak LY aity s atble litee 1513] UL 5
Y y@u)@oiwwvg\gyw@‘\;J.;\;www.\;jaﬁ;immmg
L S 5 Sy g 2 5 & o o2 1 e ol YT sTolin OF g (g il 2 Loy s o3
FAI o s Y ity 15 VL o o 5 eyl e g JoSCE5 555 Gl s o L2yl
Gaorn bk OF e 1536 Gal bl oS § 1305 il e o OLey L) 3 jaseddl sy o JsYI
o3 D5 al pm Mg (adll 5l pall SGlly Gl 4 i e n ) e Bl el
N N0 saal M amg ¢t leo /Lo g0 sl Wb 65 gl o J20 0 gl N A 5T 2 a5 ¢ ot
o ST ISt b plla g olime (5T 0 5 Vs ol y liizall S 0 2031 (61 0 52
ot O g S 5 85l s oy g s oy p Vol 5558 im0 D5 ms
S 1)l (61 05 dols T 5505 6 AT Bl Gl BloTy e ghaes BloT anis gkl ol
Bl o paladl OB oy anied Gle [5las Gl 11 AZ113]5 ity Dbold Bpall sy pn e
NE LSRN FOUER S ) PP SPH PR VEPPIY KR FTET P WSS PO PR A
oSl s eBUall 1 o s s L DTV el oSl b 3 Able 3 Les T cpe 02 )

ol (Y 0V & il 5Ll s 1 pans]) LISST s 48 e 5 (2] 0L Y ol oo (O Sy ST 251 Sl ST (YY)
AAV=Yod ((V4A L‘}ijZ.ﬂ)ﬁj:})‘[)j».li.\i.ﬁJ\Mls@h“/ﬂ'#ﬂ%"‘lﬁﬂ)\&«gjai)i\»‘L&)U.‘“5!
Y1 4S B 3 Ol skt ¢ el (Y £)
YooY /[ NY saal
f




Ul 305 Sledls SLEN Gy il g ol OLEN & o

2 U152 oS g s 5l s s T 3150 505 (o) 5T el (S ¢ JALS s L]
SN &y A d g 2T

S5 Y0 s Bl ns Tas 1841 OB ¢ ol Ol il ol g 5 oy
Ao 3 Ll o ] JSLae sl sale Wb gl A1 ol el a ol el e e oLt Bl 3 L
o Yl Ol gl g5 (I3 Lo 850e (Jladl U] 5 il ol gl s & Al AT Aol cdaal L
G il odd 5oy Lol plells asladl Cons (il an Gl L 55 4y 3 S L)
A EA o AoV Sl OF (3 ol 2 s s cln gae s & s ST Gltal s LI e
SV el Gl 55 a5y o iUl Bags ALl oy ¢ Ol Bl 8 L Y1 2
ol Gattias By Bl epl) sl vasnd (6 stmns 83kall ol eSSl 3 2ol L
Sl el

el ol padls il L1 Y

Lol VI i) UVN Gl g Ul s g o5 50 Jol2 ol 2y Ll ol
Sl w5 ] Us sk lay c(zeitgeist) andl =) mllovas m Slay G L2 il
St b JhE 5 0gb ol e 050 UG &Y 4 Al e s el VI 2l e IS 3 Y ol
O GLdl B155] 055 65

sV sle gy e @I LY disd Ll e "SR ae” S G 5LL Eony
EXRRSS FEPAPAYEN R TR PP QU RPN MEPUIE- PR SRR
o Us sty 8L o OIS 5 bl 3 g5 (3 LS8N Y Sy o5 et 00884 1 518 (oSl
sV pldl ol Y 0L Y1 oo Ll 2281 ol Ly ll) litizall OIS el B3lo 5
&l (Gl sl 1 gVl e I sLasVly ol 0515 Al UL
oA e ) BN Ea (B el ey 0 e 03 OIS 5 g8 IS Lty ¢ 51,015 cpalel
g nsh IS e 55 ialland 5 ol Lo i) 1) i ey 4 el OLGNT 31 il ol s O 0
Bl SI3Lall O ol el a 31 g 5 gl s o g ¢ e sl 0301 (3 a1 0SS
B l1 3 b geke 83U iU pm cplly il g s 5,50 Al ilS sV s 3 L

(AT e NI 5 )

.MQ/M‘W«#)TM}Seg@/jl/jdééﬁ//ﬁ'cﬂwu—).ul.'; ¢ g poidl] il ple Dl L5 s (Y O)

(Y v 0 BLl G5 oy 18,80 ] i) e JSIIS 42 5l (Y1)

YN YV S A el i 3L o) sl 1 pidans]) by S o sd i 5 A1 e LG 3L (YY)
ey Y /Y




olis )b dnal (iaassSYI SLAYD Ul

15" b5 I b IS 0l g by el 5 g5 (3 J sl g i) o 0,580 0T (S
15 0 ity ol e SLtdl oy g Wl 3 Bele (g 2T 5,0 "EY v e e 5 V00 Gy s
(g2 A5 el ol 3 sl el Y1 ol il SlulSast 5LV (3 4 O Lke !

|pehazel (o e O gty cpll Gt 1 Ol J g3l (S (Lol S 58 5 e cpo e NI 1230 13)
B oo s (AN A1) el I Lo a1 Bl Sl (U] o5 el oy ozl ) S5 5 G
Bt Al L J ol 5 3y oliall ol 51 05 5 &1 Sd S (@ i L) deliall )
oo Al gy bl o s AL Lo g 5cs o sl Loyl s il odis ) 5Ly (381 2 1)
Gy A ) O] Iy o3 Lo 8 53le oolios VI LUl e s ccolo plal ozt p cdonticl] 2 Lal
oo JEsYl 3 o | S Bladl as b Y Blud] as e NI A 0 3 & sddl G ol [eda> 16
Ezo s 5 &3 5l g s 5l OT LA S 5 Gy el Al L oldin 3 c&Slud) () (sdidl all
e AN LB G @Y il Ll G o peh A1 0T o ey Dol B3 5e 1
erdls LY s Sils Al OLsYI <58 13] e skl lis e Jeluss OF Lde clajl )
B s s o5 Sl ozl o ol (§ 4 prs A2 (g1

H.;J;s,la.,.i\ sjga\&;ad.a.d\, N NP "g“ui" cwp il @.al\wr.m
sl s OF gl e o g ! Wiy Bl 5 ¢l e GOSN faais V5 cOLSY!
Lol ooVl il IS s ¢3S0 LS 0L U3l 5 s B o o Lot i A
A Egdd ) L) ] il LUl e gl (3 (6 AT OIS ¢ gl 2als

o 5 ekl o gl Alans IV e LI ol g Joadl] o 5 gl ) \S0s S5 Ll
Lagd) OS5 = mey ool OLGYI we LAy Jaadl sy pa 5050 Gkl gkl s
Ll g1 06 5l 5 Lo J a3 YT 84300 o Bl G315 0L g esd « Vol oS5
5 gl oda 3¢5 shadl (3 Sl sl _uld) STy 5 el o 28 SUS01 2SN 3G i
37 el o J el U 5 LD LRI ) 2 55 eonadad 6 QL) 23 50l 3 pnl) O e 3

YN el e LG (YA)
131 ) WS i e 5 il o ol VI p s Ol Y i ST i) Ol sl aly S 5 el 3 (Y 4)
AV YN0l s,
claatdl sdaze (S| ol lells Sl 3513 sy ill a5 e s dally SN ey ol (10)
OY=Y0 (Y VA QLLS 25l 1andD) ol peole = LY 55T dbl e ol
Ml s SA ¢ ey (YY)

AEARWALENE




Ul 305 Sledls SLEN Gy il g ol OLEN & o

ol Jradls Jaadl L (o o BRT elie S5k gl ae s 7 (gl cpadl
s & Janll JSam of g ol sdll 0L oWl Tall slu s ¢ pandl lgaan o GLE GO
s el Jandl s OF g Al 805 Ol ¢l o elomza VL STl 5 50 sz YL
ol s VAR ple B 015,580 =2t = n il 2ads ol ol gum] O gl sl
A 2k o)l (8 B oS 1 "I Ty i ) 1" 5,55 80 0 il
alally pasally maadlly dor o Sl Loadad) ol glall o BI85 s byl G Aol
Sl Ly 1 a5 g ) Lo 23] Lokl 88 5oLl ¢ Jandl Jab o B2 e oo
G o ¢ lal1 G G800 LaT 5 DLW ol BIad) o sgie O] dimegell (LY plasly
(7 gt 5 g 3 Lo JS U] a5 & 2l Je 258 Y (50 15 5 2dl G2 Y A Bk
g,agmg\&ai.\:mwub;\@‘ﬁmwmg\m,\;\@drﬁjju@@
el il 55 prl s ol e oy dudr Jle L85 s cizally pll) Je Lalll
O Olos my oz 0 5 pll ol Blasl] Ll —bub G5 Bolsl a1 e Jas 5 <0l
Gl 4oty Vs cislendls & 03 e dle 3 Gl pLs7 208 GBI ST YN ol Lo 8 15 501 0
ol ey e L] e (1L w dﬂ.ub;is I3l D 1 omy s ™ " il e
; & ey plraza Yl ad
s ecdall od s G ol 3L ool (1AL 555 3 L ) 2S5 (Al s o
S il Dol clonadd] oy il Jonl Ot 201 sl I3 e 530 ¢ panll Lo
Cmeb Sl 1 8T e 8 el U e (3 gl 5 805 gl DL o e Y1l gl
;M;Jpou;gl%n)‘;YA,;T&&\J;;.@‘éw\ou;&swpauf‘i\yw&b
OF 05 Y G 1 O Cedle Mo el 1" o ggie (Lol 502 cBLdl i (3 cgtdl 5 3
ol LY I Ll 3 i) 55800 ol iyl s T B30 w5 ) il 15 Sy
Ot ol i panll S o Oy Bl DI g e Bl 51 AW O A ey 2ol

€OVA0A ¢ Jalts = S g0 2 m)) Ol 5 O smad g -0 Sb 35 pellls it ol ¢ g Blaas 52 J1S (TY)
OVOE g 2 OSL 1 ) o)) 580w s S Le
.«‘..L,Jl,;ﬁl» (sl (rv)
ot g (Y0 e el sl s 1 ) Jassl 558 el 5 e ] i = i)l 4 U5 ey g3 A geien (Y8)
(V0 ) iy 15,80 SLastT O ST i 5 (g2 Y pgdlls iyl VI diddl] 5 S pm 312 0o S
Y80 089A ) s td seden)) HS, 5 O e 5 e e Lo ol 0l g 25 50t 5 (YF0)

ARAE [ Y saadl




olis )b dnal (iaassSYI SLAYD Ul

el i & A 33L5 TS T35 ol € pll) gor 1 sV O el Uy Ll
e OF el ¥y ¢ G 15 0,555 01 S0l n i 5y ¥ bl el sl o Y Lok Y 62l
el el ol el el 535 Y

Olast gt U5 iy i LB dolot 5 ¢ ol 3 0 G ol o A e Ly
ST OT oS p g ) Mot T Y ¢ 2 &1 sl ad O Ay ¥ o sgie (yo AL Blal)
BLl s 3 B 150 13100 ol g & peld Coidl 5 gl 018 13] L s s T Lo
Iy G i ) G dimins gl ol Tt o 155z sk () egdd 5 201 0T s 3 6
il ol Y S e

<515 el Ll Ol bl & s s iBLudls Ola 1 p sgie o il pall 5 1) sy La3 5
oEVI ool JSCil s ndll gl s 0 6 oSN sl g dlall coh s 5 085 Al Be Lall ol A
I (O PYERE IR PR S RS PR PR TP SR A [P EA W
YN PP (P ol o it DLV gl Ty il 3N Ll 5 2 51 b shast Cinds oy
ol oo e IV £ L

3,59 Lol castll oo ald oS NI G Sl s S patdl G sl Dl (YAY (Y V) Olo gy oy
o 2SI s s oY ne ol 1 ol 2 S 055,601 OY 65 &l ezl
iz 22T Y I ol e W 3 e el V) Jool sl Jols de b Gomslll

AT=A0 (VARY il S Sl 18 81 b rakS e i 5 el ol Gy i) LS sl ST b (V)
el ol 1 1 san]) 0L ss els O il cin 5 o5t VI SLaL ) ol il 5 48 5 < sl O gy &5 gat (TV)
) ATV (Yo
YWY 2l Ol Sls i sidaw]) i sl OIS 5 Ol cdia 5 cdbl] DL/ Ols g2 5 50ty (FA)
VATl BU s 1 sda]) (bl et i 5 e A o g B ey 55 Sy 1 (19)
.aa;“i.u\og,g\L;;:\L,mo@ug;\‘:?\@,@mmw)&y—ﬁgﬂu(z~)
ol e = (gladl ey ele] e pallf gl Y e (0§00 M ot ol 2l 5 18I dmy Lo dle (3 ol ¢ glUasl el (£11)
FAT-YA4 OV A8A il ool sl 5,8 abs 5S
) & 0 g 5 $lor s il = 0331 SELS car 5 S5l a0 dlpl] €0 g 5 Pl = s 2 2 (£Y)
Il g Bl s el e 5 el L] 5 ez Y
VAV ]z s 1 b)) 5SCalS 1 = I 5 0 il el 5 Mg Y ot 0,355 5 Ol (£1)
I AU Tl = mits el (Y Y+ oouslST o s 15,20 ‘fz/,ay//aufp/;j@b; Do ks (£8)
YV [N+ AJIT-e: Online Academic Journal of Information Technology «( 3 | rasdl 3l Gl sl s 4 )
) .Y4-v A(Spring/@)l\“\‘\)
8-Vl pal) Ll s YD Ll (£0)

pY Y /Y il




Ul 305 Sledls SLEN Gy il g ol OLEN & o

ol 33 g 1 Lo U 8 Sy ol Wloadlanas o (g1 ndl (po oaill s ¢Vt o 5
G Ll e Jal Sl (3 O3 YI (gl el G a5 Ay SV g ggdo (gl oS!
@ iy Gy Lol SNV () sale pagall Mia U s QU1 3l Gy e gy ol s
Al elgsl ¢ sl 1da ;U] 3l 3Dl oy coor a1 G il Lo s g s T ST 3 S0
e ad] BT O Ll eJ s 5o b IS ad s G W1 Gluant b e ol 15 181 201
T i SR e ¢ il o5 Sy ¢ JUH 3 01 3 b ol & Lo a5 25 0l ol e
0 Bl s o (U3 ) Loy J1 15 015 el s el 1 )
S s 14STpLs ol s pa adiond ) ] e GV Sy (U5 e By
N ol L 4155 Lo OIS ol g 5l paraly DL i 5 lgdtT Lo L2 B IS5 5L ST S
s A ALl o ¢l iy calile n ST anased Lo 555 0L &b Sty A1 2215 )l
s " gl el & " - a5 colll s e 4 Lss e ST Sem U1l DL ity 3
el gl 5 AalYI Al G5 b s (JLl § sasldl Bl 5 ol 5 ode W) Py 555 S Metlldl oda
LS s 68 V1 eyl s sl @iy o B Ol s cedle s ¢ opldl o)l g s s L)
o0 el Ny Jaadls bl 5 (gnd| LY 35 e el
b5 g il 3 SOl e Sl IWI T o LY Il b g U el 3
ol o LUV sl3l i clalina s 5L e o A g Lt Lot 1 Sl Y1 3|
WS35 5 0 G ity Sl e Joom s il G201 G BT o gm0 0l 5 s 3
o o I e Al 31331 8 il rlallas Sl 15y ol S it ten
OF e "SI 5 e (3 Sl sy Vel MLy il o cazad Bl o gl s M g 01
Gl el Gl 5,0 25al BY ¢ ol LSl iz (il 5 L5 JUI L 5 sual
SNl 3 a8 U L ke 05 Lo o o8 2950nel O el (6T e e salll GV 334 0 a3 8T

Ml s Sl 2l (£7)
5985 O sl s 5 el S S L a5 (£V)
* Urie Bronfenbrenner, “Ecological Models of Human Development”, ed. Torsten Husen - T. Neville
Postlethwaite, International Encyclopedia of Education (Oxford, Pergamon Press and Elsevier Science, 1994),
3/1643-1647.
» Edinete Maria Rosa - Jonathan Tudge. “Urie Bronfenbrenner’s Theory of Human Development: Its
Evolution From Ecology to Bioecology”, Journal of Family Theory & Review 5 (December 2013), 243-258.
Y ONA Joosd VO Y /YY ld) by s il Gp I & ) Bl (6 50! _ﬂ;d_.mwwv.u» el llS 51 (o)
N EoT-VEYY
pY Y /Y s




olis )b dnal (iaassSYI SLAYD Ul

IVl 0 52l B gl 5 ) L) g By Lo 0 ooty sntdl gl el 1
(2Bl Ol by chadly midl s OlaaVls Lol jelie ety sl
L # eV ol sl sl s ¢ ol a1 OIS sl 5

ot A plall GlsY Gl il § Ul el 255 b bl Gl i
Al (BT G Il odis (B e Blaaily Gally sy sk el A 5 <2 5 OLYL ) paidl olsdl
Mo JS Lo oo V1 @l s (s e sl 8Lk 5 5 g s gime s 1yl ol A3 5 el Y
a5 68 15 2V e ol Lo iy A 3l g Ul (65801 Jastlly s oL
OOl Gy bl bl g s 2L el o gladll

G sit poarg 33 L 38T e 25 SN OL (Y A=Y 0V Y VA Dl gy - s
yJv:%;u\a,ﬂ&;sg;\Mmut}gtmws),ﬁas}f,@,@jcouiojw,w;p
Bl 06 (sl 5o S5 st S J b 0¥ cadl s gl 1 Lo Gl 2
Ll § Lol g I ey e 313 g I dadl Lo aes 18U p ggia sl 5 Al Y]
I3 Lgdlor 425 45 p 4 B LaVG (e g st JS L spntdly eVl plinils il pae
CL"VWY\ 5,4l Jsle &> (carpe diem) daxUJL CWY\ 5502 pyghs e A el s
Sllall eV o gy VI A b bl 0y e Yo 2V 5 sl I
OY el Ll 1ia (3 Lol <2 3l eV L ) saddl I3l St Jas o) ol 15 U810
R W P PTE (RS PE (P PPN LW S RCR N[ FRsion JES LIS R0
G ol VI s g o 1 OF e 505 a1 G & AL BT (g 03l ple JSC8y L)
sdalie IO e UL gl o 5 cndl I 8L 3 bl Cof 5 b e sl 5V Wl
0 adll i) pa Nty LY 36

ol LY " OB b Gy QU pandl L e (Y1 L) ellaas iy 5 il
350 (AT AU e Bl b5 (oS5 il 4S5 AU e ged s Bt s cand e BBl
O Sl US55 o se IS 53,0 oo drsm ooz QU1 panll G oneb JS2y ionll O 25 Lo
oo e S o) el CLl) Gl o 050 s 15 e B &y a0 502 L2
o sz BV L i 1 ol ) i el 01 ‘@,) Gy «alk) i pll ol solal

ALl Eal YD Ll (o))

53K 58 O ST el 5 el S S L a5 (O)

AV Y e el o SUS ls i pdanl) 3, 5550 el ] e 5 el 2SI for e 55 o e (OF)
(aY'Y' [ VY il




Ul 305 Sledls SLEN Gy il g ol OLEN & o

eVl Lo w5 AN B day Lo Bl 15 55 O ad A3 Y e 5 cJai gl Lo b il o235 5
O de asWl o s bl s 01 e 58 01 s (3 B %8 5T b eyl 2l aJlad e
Al (S il Sy oo M G S G GBI Sl 1 enaly 355 Blad) an b a5
Tlonll il s ¥ ol CLAN b 550 ada & e W) LS Ll el il
oars S5 60 5 893 83 A il Ll Led gy Al 8L (3 e sy VAR L 25 5
OF g g s e A e o I glle 3 0515 Ol g agSay Y el sy e I
Vs s Sl as OOl 2 Ol sy el Ly s>l atdl Y1 L
dﬂj‘ywij‘w\a}ngc@@ww@;w‘j‘L;L,.J\mgs&\}ﬂ\)ua\)\
Sl o I3 Lo By € o o oSN foor sl (a5 (63U 0301 o I 5T i) g |5l 5 o 1
o )ty s 055G Oy s LB BYI BB e 555 (ol s dpdr 6 5y S0
55 ety IVema1 (3 a8 M5 DL addl ke s U1 y\,uv\; BV gt
03 2 38 ooy Do ) B3I Lgne 5o 50 a5 I Ay U5l e s s o)l s OB (3
e @,::J\j gl cf\).JJ\ e A o s c(au'a:N\ pe s (ol aadly (ol )
U5 e By ornsST 3 02,31 OY 6y s L) s 0V L] lad o) UL o &l )
o 155555 OF 8 o g 5o B e S0 05,808 cpll) olbedVI o 2 Ledl) 2301 5kl
O (6 55 ] LS 28 55 sl sl B o Ol gy pond o o5 0l O 3 5
2 A s LA 32 o ¢ ol ISy QL) e Gams 355l ) 22 16V 0
0 0n a5 T s e oy Y e IS 51 (Lo 0 5o g ALY () Lo
Sl Oy o285 Ll g ) Y
U o I ol o Osbay o xipin sl L ey " €505 A s 13 ln
o 23 a3l i e DU &31S Sy Ly od "6 eI g o ] B1 yo

B e SIS 0L 888 e 5 O bl y )l on]

VY=VY e 5550 el ol i 5 el I S Jr i pl Gror (08)

0¥ ) 5T el ] a5l )5S e i 5l e (00)

5558 O 51 a5 il )5S L < 5 (07)

ATY Ol ) grim a5 GUH il s i8I0 day Lo Al (3 5la (0V)

You(Yre ozl Lzl ls i sidau]) OIS 5 Jeslew] i 5 10 da Lo 55 0L o i 5at ) (OA)
ARAR /A sl




olis )b dnal (iaassSYI SLAYD Ul

Ciad ¢ bl 5 5z Vg el S Lo om0 310 Cial) G oY) e 5 g Bl 3
! Zpl) ol 1 o BT el s il o Joo OY tlald Jlan s o 2ms
S el V1 p sl (3 endl OB e I3 i cladl] g a1 IS el o Bl 5 )1
3550 Sl 5 s I o 5.5 ) Gl A o) Y 655 511y ool

Pzl Sl 55 s A0 g g A3l IS e Loy o 3l sl Sl ns s
5 oS S M dnzall Ll g ' 1 o] k] ol s Ty sl e 1A Al
A 5 B g 5o ol 3 Ll ) 5 I 3,1 oD g Lo S oloellaas
W ¢l Il pdlp s o 3o iy 3 ol odn IS 31 Il (35 0 (dnads £33 sl
0 Jlell il ] ellanas plaiials s ] ey

GLe ) Ul o (adl & ) Balars & oy Jroadl G S o calaall LW 2 5
el S 5 o pl s 5555 Sl s O sl g 15 (Al Ll odin sy e shl b 022 e (3 ()
DUls SUS e 5 3 0512 5,57 0 8 le AU odn O Ol p sgin (B il g llan s L1
O e WSy s 7 )y llaan  seany Sl pladlly Clall oo I\ seie 5 iS AN )
o eV L sntll alisy ety 58 S5 e dsdl oo g b Tl Zpli Y ol ally Vs
G515 ISV B 5 il il e Yoy Ul 555 a3 &y B )T Lo el O 512 ] oLt
t\@\b@‘yiwmng\,:ﬁou,%r@‘wsww\mbmb@ﬁd\ >
Al U ods (3 ik

ol o131 a8 el /a1 O gl o e Sa &SV sl LN 3
e Bl ol s s de ol 23e s (LS 5 Gy e molanl due Ll (p Lol e IS

AAV=AT Y A gl 02801 2l ) e 13,51 (L pall Jle 3 il 3L 5 CLAID ¢ oy ole (09)
NV gl Yiale o5 (10)

* Daryush Shayegan, Le Regard Mutilé: Pays Traditionnels face a la Modernité (Paris: Albin Michel, 1989).
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* Asim Yapici, “Religious Life of Turkish Youth in the Process of Modernization and Secularization”, ed.
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7 Benjamin Beit-Hallahmi — Michael Argyle, The Psychology Of Religious Behavoir, Belief And Experience

(London — New York: Routledge, 1997).

* Argyle - Beit-Hallahmi, The Social Psychology of Religion.
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