ISTANBUL ﬁNTVERSiTESi EDEBIYAT FARULTESI YAYINLARI
PUBLICATIONS OF THE FACULTY OF LETTERS, ISTANBUL UNIVERSITY

ISLAM TETKIKLERI ENSTITUSU
DERGISI

e

_(REVIEW OF. THE INSTITUTE OF ISLAMIC STUDIES )

Kurucusu :
Ord. Prof. Dr. Z.V. Togan

Miidiir — Editor
Prof. Dr. Salih TUG

CiLD — VOLUME : VII
CUZ — PARTS : 34
1979

Hdebiyat Fakiiltesi Basimevi
ISTANBUL
1979




. Ahmed Ce;}det Pasa and the Ulema ‘of his time.
- Huliisi YAVUZ

, Ahmed Cevdet Pasa was born on 14 Receb 1238 / 27 March 1822 at
Lofca (Lovec) in northern Bulgaria, where his father Haci Isma‘dl Aga;
was a member of the administrative council. During his early years he
was known as Ahmed, and his second name, Cevdet, was glven to him
Iater

Ham Isma‘ll Aga’s father, Haci ‘Ali Efendi was the son of Ahmed
Aga; known as Yularkiran-oglu. Ahmed Aga was the son of the Miift
of Lofca Ism#'ll Efendi. Isma‘l Efendi’s father was Yularkiran Ahmed
Aga who was a native of Kirklareli (Kirkkilise), and had settled in Lofca
after taking part in the campaign of the Pruth in 1711% Tt was Haci ‘Ali
Efendi’s desire that Ahmed should be educated on the example of his
own grandfather Isma’il Efendi.

" In his native country, young Ahmed, who learnt Arabic from the
Miifti of Lofea Hafiz ‘Omer Efendi, also began to study elementary re-
ligious subjects. Ahmed displayed at an early stage an unusual aptitude
and diligence in learning, and made quick progress. Later, Ahmed advan-

1 [Abmed] Cevdet Paga, Tezdkir: 40 - Tetimme. Tezdkir-i Cevdet, vol. .iv. ed.
Cavid Baysun, (Ankara 1967), p. 3; idem, Terdkir: 18-20. Tezdkir-i Cevdet, vol. ii. ed.
C. Baysun, (Ankara 1960), p. 39; Fatma ‘Aliye, Ahmed Cevdet Pasa ve Zoamani,
(Istanbul 1332/1914), p. 7. See also, A. Cevdet, Tarip-i Cevdet, ix. (Istanbul 1891), p
233; Cemali’d-Din, ‘Osmanl Tarip ve Miiverripleri, (Istanbul 1314/1896), p. 115; Ibnii'l-
Emin M. Kemal, Evkaf-i Hilmayan Nezareti'nin Taripge-i Tegkilatr ve Nuzzar’m Tera-
ciim-¢  Ahvali, (Istanbul 1335/1917), p. 159, n 1.
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‘ced to study ‘Ulam-i Ser‘iyye (The Sciences of Seri‘at) that is, Tefsir,
Hadis, Fukah and Usil-i Fueh. He had not reached the age of puberty
when he studied Miilteka and Halebi*. Before reaching fifteen years of
age he had a knowledge of logic and rhetoric, as well.

Later, in 1255/1839, when he was almost seventeen, he went to Is-
tanbul for further study on ‘Ulim-i Aliyye. He settled in a college where
the ‘Ulam-~i Aliyye are studied, or to be precise the Medrese of Papasogly,
in the Carsamba, a district in Istanbul.

Before arriving in Istanbul, some of his relatives wanted him to go
to the Military College, to study there, but his grand father Haer ‘Ali
Efendi did not agree with them upon this matter, but insisted upon send-

9 Cevdet Paga, Tezakir, iv. p. 4; F. ‘Aliye, op.cif. p. 9. Ibrihim bh. Muhammed

b. Ibrahim el-Halebi is a famous Hanejfi author. Born in Aleppo, he studied first in
his native town and later in Cairo; then he went to Istanbul where he lived for more
than fifty. years during the lifetime of Siileyman the Magnificent - (1484-1566). He
was deeply learned in the Arabic language, exegesis, reciting- the Kur'an, Hadis, and
espemaﬂy in Fukh. ‘He died in 956/1549, more than 90 years old, and Was buried in
]‘stanbul His main work is the Miilteka'l-ébhur, in short, Miilteka, a ‘handbook of
the flirw’ accordmg to- the doctrine of the Hanefi School. The book contains every
detail about Islamic jurisprudence as a religious and legal system, as well as the
differences “of the oplmons between the four Siinni Schools, The author, Ibrahim
HalabI was 'the first jurist who' classified Islamic ‘Law under approprlate titles: re-
hgmus obsérvances, criminal Law and trafisactions. Tfansactions are further subd1v1-
ded into: family law, monetary transactions, securities, and disputes.
- ibrahim Halabl named his book: as Miilteka’l-ebhur (The Confluence of the Seas),
because it was based on the main books of the Hanefi School, mcludmg el-Hidaye
of Burhanu’ d-DIn" ‘AlL el-Margmam (d. 593/1197). The rest are: i) the’ Mubta;ar of
el-Kudari (d. 428/1037), a Hanefi jurist; ii) the Muptar f’ furuzl—Hanefzyye of Abdu'l~
lah Musuli (d. 683/1284) iii) the Kenzw’l-Dakaik of Ebu’ 1-Berekit en-Nesefi (d. 710/
1310), an important Hanefi jurist and theologian; iv) and the Vzkayetu r—Rwaye i
Mesazh’l—szaye of Burhanu'd-Din Mabhmiide’ 1-Mahbibi (d: 750/1349) :

" The Miilteka-was compiled in 923/1517. It had an immediate success” and acqmred
véry. numerous commentaries;:of which the;first was that of his pupil.‘Aliyyu'l-Halebl
(d 967/1559) Less than half a century later, under the same name another com-
mentary appeared by M.b.M. el-Halebi (d. 1014/1605). It appears that the foregomg
book Halebi is one of these. Haji Khalfa, Kesfi’z-ziinan, ed.” Fluegel, vi. pp. 102-5,
gives no less than fifteen' authors who had written. commentaries of it. The .most
poptilar-of. 'all ‘the later ones. are: i) Mecma’d’l-Enhur fi-Serhi Milteka’l-Ebhur of
Abduw'r-Rahman’ b. es-Seyh Muhammed b.: Siileyman, known as: Damad .Hfendi, or
Seyhi-zade (4. 1078/1667); Diirrii’l-Minteka fi Serhi’l-Miilteka of -el-Haskafl (d 1088/
1677).. 'These two books were. published in- Istanbul in. 1328/1910.

. The Miilteka’l-Ebhur, has also been translated into Turkish and commented upon
in that language at different times by. some thirty authors, not allof these translated
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ing him to a medrese. His father Isma‘l Aga, and mother ‘Ayse Siinbiil
Hanim, took no side in the dispute. Then, young Ahmed wanted to come
to the capital, since otherwise, he said, it would have been a waste of
time to stay any longer in Lofca for schooling although he could have
continued his studies with the former Miifti of Lofca, known as Deli Miifti.
Eventually, one day he was forced to make a decision. He saw Deli Miifti
teaching the Tefsir-i Kadi Beydavi to students whose ages were more than
forty. It was then that he realised that he could not carry on with them,
and it was better for him to set off for Istanbul®.

Finally, he was sent to Istanbul in 1839, and settled in the above—
mentioned medrese, where he was to spend six or seven years. A few
months later, Sultan Mahmad IT (1784-1839) died on 1 July 1839 and
was succeeded to the throne by Sultan ‘Abdii’l-Mecid. Shortly afterwards
«the great reform edict of November 3, 1839, which marked the opening
of Abdulmecid’s reign, was issued in his name as a formal imperial
rescript, or Hatt-1 Humayfins?. Thereafter, a new era started called-
Tanzimat (Reorganization). «It was not, however, promulgated on the
sultan’s initiative but was the work of a brilliant stateman Mustafa Regid
Paga, minister of foreign affairs»® This event, in the following years,
urged a number of new reforms on the lines of the Westernization of the

but some only annotated. These are mentioned in Bursah Mehmed Tahir, ‘Osmanlh
Miiellifleri, i.p. 183. The best known Turkish translation is that of Mehmed Mevkafit],
who wrote about 1050/1640. This became the authoritative handbook of the Hanefi
School of Law within the Ottoman Empire. Judges’ references to the Miiliekd, par-
ticularly from the second half of the 18th century onwards in the country demonstra-
tes ‘the importance of this work, see, 1.H. ‘Uzun'gar§1h, I"Zmiye TeSkildtz, p. 115. On
ibrahim Halebl and his work see, J. Schacht, EI2 Art. «Al-Halabiy; Mécdi Efendi,
Sakaik-r Nwmaniyye Terciimesi. (Istanbul 1269/1852), p. 492f. For the sources of the
Miilteka, see, Ibrahim Halebl, Miilteka’l-Ebhur, (Istanbul 1309/1891), p. 2.

3 Cevdet, Tezakir, iv. p. 4f; F. ‘Aliye, Ahmed Cevdet, p. 10. Nisiru’d-Din Ebu'l-
Hayr ‘Abdu’l-lah b. ‘Omer Muhammed b. ‘Alj, the author of the Tefsn'-z Kadi Beydav?
was one of the distinguished scholars in the Muslim world. He had a -reputation for
wide learning, and wrote on a numbeér of subjects, including Kur'anic commentary,
Usil-i Fukh, theology and the Arabic grammar. The most famous of his works is his
commentary on the Kur'an, entitled Envarwt-Tenzil ve E’sraru’t-Te’v’l which -is widely
read in the medreses in Turkey, because it was regarded as the best commentary by
the Siinni Muslims. On him and the work see, Brockelman, GAL? , p. 530; idem; SEI
Art. «al-Baidawi»; J. Robson, EIz Art. «al-Baydawi»; 'Tagkopri-zide, Mevdivatii’l-
‘Ulam,2 vols., (Istanbul, 1313/1895), i. p. 555.

4 RH. Da.wson Reform in the Oiftoman Ewmpire 1856-1876,- (Prmceton 1963),
p. 36. i
5 Ibid.
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country.- As far as our subject is concerned, new laws were drafted, e.g.
criminal, commerecial, and land laws, which will be described later on.

At this time young Ahmed was studying’ with various outstanding
scholars, and living a very comfortable life, thanks to his parents’ finan-
cial support. Realising this opportunity he did not waste time, and stu-
died hard. For instance, in their hostel, students used to take turns to
_cook, but when it was Ahmed’s turn he used to pay for the cooking, in
order to save time. A few years later, when he still had little knowledge
of the rules of Istanbul examinations, he took an examination a particu-
larly difficult one in the Medrese of Hamidiye in 1259/1843. This college
had many study—bedrooms Each room was assigned to two students, one
of whom was called an internal student who had to live there; the other
an external student who had to live in different college. The external
student also was meant to go the tomb of Sultan Madmud I (1696-1754)
to recite the Kur’an every morning, and was paid a fixed amount of mo-
ney for this job. Ahmed Efendi, had twice, passed the kind of exam,
which entitled him to both internal and external students’ rights, but
did not go to the tomb, firstly because it was too far from where he
was living, and secondly because he had lessons in the Mosque of Fatih,
which is far from the Yeni Cami’ (New Mosque) in Emindnii, where Mah-
mid I’s tomb was built. Anyhow, Ahmed was content merely with the
honour of passing the exams, and gave the salary for recitation to his
friend who undertook the task on his behalf.

At that time, the students of the medreses had not been disturbed
by any political, or social discomfort, although many of them, with the
exception of Ahmed, were short of money and ot]%er necessities. They
confined themselves to their schools, as if isolated, and taking little no-
tice of -the outside world, were only concerned with what they were
studying. During the weekends they used to gather together and discuss
many phﬂosophlcal scientifie, ethical and moral subjects, but never po-
litics. After 1260/1844 this quality of the students disappeared, and the
system of education was corrupted. Whenever Ahmed Efendi attended
their meetings he no longer heard discussions of scholarly value, but met
with unintellectual conversations and vulgar manners. It was for this
reason that he stopped joining this kind of ga’chermgg;s'3

6 'These details of Ahmed’s life are summed up from his own accounts in Cev-
det, Tezdikir, iv. pp. 5-7, and the information on his biography in the following pages
will be derived from the same source unless otherwise noted; F. ‘Aliye, Ahmed . Cev-
det., pp. 7-12, is based on her father.s accounts above. These two are the indispen-




- AHMED CEVDET PASA AND THE ULEMA 181

Hence these years were the background of his future success, during
which he took advantage of every opportunity. As well as following the
traditional medrese courses he also studied mathematics, algebra, geo-
metry, and astronomy, which disappeared in the later years from the
medreses. He also devoted some of his spare time to the study of Persian
in the convent of Murad Molla (Murad Molla Tekkesi) in the Cargamba
quarter of the capital.

During the «three monthss, i.e., Receb, Sa‘ban, and Ramadan- the
students of the medrese used to go various parts of the country to recite
the Kur’an, lead the services in the mosque and to preach to the people,
to earn money upon which to live. This entailed wasting time, infact
almost half of the time available during a year. But, by living on his own
and with his parents’ help Ahmed Efendi was fortunate enough to save
his time and to make use of it. While the others were travelling for their
livelihood he stayed in Istanbul and studied hard. Except for twice when
he visited his parents during the month of Ramadan in Lofga; secondly
when he travelled to Salonica, Serez and Drama. Otherwise he took ad-
vantage of staying in Istanbul, learning even more during these holidays
than he did during the academic months. ’ ,

According to him, those days gave him the chance to learn in six
years that which otherwise could have taken ten years. There were many
teachers who wanted to teach during the holiday. Ahmed visited them,
and received discources. But at the same time, he himself was a teacher.
For instance, he taught Colonel Nuri Bey (d. 127711860), a teacher at
the Technical Imperial College (Hendesehane-i Berriyye), Muhtasarii’l-
Medni of Sa‘dii’d-Din Taftazani (d. 792/1390), about rhetorie, and Kadi-
mir of Kadi Mir el-Maybadi’, on theology, philosophy, lofic and physics.

sible primary works on Cevdet Paga’s life from which all the recent works stemmed.
They are as follows : M. Cevdet, «Daru'l-Mu'allimin’in... ilk Mudiri Cevdet Paga...»,
TM, VIL: 39 pp. 429f.; Ebu'l-Ulda Mardin, Medeni Hukuk Cephesinden Ahmed Cevdet
Pasa, (istanbul, 1946), pp. 13ff.; M. Sakir Ulkutagir, Cevdet Paga., (Ankara 1945),
pp. 7 £f.; A. Olmezoglu, Ahmed Cevdet Pagsa: Hayatr ve Hserleri, (unpublished BA.
thesis, Istanbul University Edebiyat Fakiiltesi, Tirkiyat Enstitiisii, nr. 9), pp. 1ff.;
idem., TA Art. «Cevdet Pagay; R.L. Chambers, Ahmed Cevdet Pasa: The Formative
Years of an Ottoman Transitional, (unpublished Ph. D. dissertation, Princeton Uni-
versity, 1968), pp. 20ff.; idem., «The Education of a Nineteen-Century Ottoman Alim,
Ahmed Cevdet Paga», IJMS, IV:4 (1973), pp. 4411ff.

7 Kadimir, used to be regarded a philosophical work until a century ago. New
developments in philosophy made it out of date. For the book, see, A. Adivar, Os-
manh Tirklerinde Ilim, (Istanbul 1970), pp. 46-47; Z. Velidi Togan, Tarihde Usul,
(Istanbul 1950), p. 185.
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‘As a reward for this job he learned from him algebra, mathematics, geo-
metry and logarithms through the books entitled Mecmw atii’l-Milhendisin
(Review of Engineers) by Hiiseyin Rifkn Efendi (d. 1814)%, and Mec-
mu‘a-i ‘Ulam~ Riyaziyye (Review of Mathematical Sciences) by Hoca Is-
A hak Efendi (d. 1834)°. ' -
--Sometimes he had problems to be solved and brought them to ‘Osman
Saib Efendi (d. 1834), the chief astrologer of the Sultan, and lecturer
in the Medical School. Within the Medrese of Papasoglu, it was the same
as outside. There, too, he taught fellow-students Kitab-i Safiye of Ibhn
Hicib (d. 640/1248), about Arabic grammar, and wrote a commentary on
it, entitled Gayetii’l-Beyan. At the same time he produced an original book
called Beyanw’l-Unvan (Explanation of the Titles), which was about the .
prefaces to the books students had. This is the book which gained him
a good reputation among the students. Another chance occurred for Ah-
med to prove his abilities. Students, who knew mathematics were very
few. They had to know how to measure the altitude of the sun and the
moon when they spread around the country particularly during the month
of Ramadan, because it depends on the rising and setting of the sun®.
For this they used to consult the Treatises on the Woden Astrolabe (Rub’
Risaleleri). Ahmed Efendi wrote a pamphlet on this topic, entitled Ta‘rifii’
I-Irtifa (Definition of the Height), in order to make it easier to check
the right time. About this time he became entitled to live in the Bagkur-
sunlu Medrese which is an annexe of the Court of the Eight Medreses
attached to the great Mosque of Mehmed the Conqueror in Istanbul. The
place where he lived, had been assigned, several centuries ago, to Hasan
Celebi (d. 1535), an annotator of Mutavvel of el-Taftazani on rhetoric.
. In this latest lodging he was more confortable than ever, read a great
number of books, and wrote many annotations on Arabic grammar books,
such.as Emsile*’, Bina'?, and Netaici’l-Efkar®; later on Mutwvvel itself.

8 For him see, 1. Alaettm Govsa Tiirke Meshurlary Alzsoklopedzsz, (istanbul
1947 7), p. 180.

9 TFor him, his works, as well as his caree, see, A. Adlvar op.cit. pp. 196 197
T.A. Govsa, op.cit., p. 191.

10 This measurement is usually carried out to corrects the time at noon. Cf.
‘M.%. Pikahn, Osmanh Tarih Deyimleri ve Terimleri S6zligii, (3 vols., Istanbul 1946-
1954), ii. p. 82, defines «irtifa almak»; ibid., iii.- p. 53, describes «Rubu’ Tahtasx» .

11 By el-Hanai, an Bgyptian grammarian; his another book Wmtten 1n 307/919
'See, Tagkopri-zade, Mevdwatwl-Ulam, i.p. 152.

12 Anonymous.

13 ° By Seyb M. b. Hamza. It was written in 1085/1674. (See, OM. i. p. 213) It
is a commentary on the Izhar of Birgivi Muhammed (d. 1573):
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Ahmed Cevdet classified the most distinguished scholars of the age
as follows™ :

i) The gréatest ulema in the middle of the mnteenth century :

a) Akgehlrh' ‘Omet Efendi (d. 1267/1850), a retired scholar, the
Private Imam of the sultans ‘Abdii’l-Mecid (1823-1861), and ‘Abdu’l—‘Azw
(1830 1876), and lastly a Ders Ve)!c’lz15

b) Imam—zade Es’ad Efendl (d. 1267/1850), who supported many
government reforms carried out by Sultan Mahmad. I1. His and his col-
leagiies’ cooperations in educational reform brought about the establish-
ment of Mekteb-i Ma‘arif-i “Adliyye a new school to train government
officials, to which Imam-zade Es’ad was appomted as superintendent
with the title of M ekteb-i Ma‘arif-i ‘Adlzyye Nazrys, He was later promo-
ted to the rank of Kadi’asker of Rumelia. He is the author of several
works, like' Hzlyetu n-Naci, an annotation on the Halebz about Islamie
Jurlsprudence Diir-ri Yekta and its gerh (exposmon) on creed; Kadanmn
Tasdik ve. Tefrzkz on loglc “and Infi’al Babumun ‘Tatbiki which dealth with
Arablc grammar. When he dehvered his discourses about Serh-i ‘Aka’id
(Creed), in the Mosque of Ibrzhim Paga, near the Conquerors Mosque,
Ahmed Efendi, too, attended

- e) Antakyal Sa 1d Efend1 (d. 1271/1854:) the Kadz ’asker of Anatolia,
taught Mutavvel in the Siileymaniye Mosque. Al,gmed Efendi sometime,

.14 - Cevdet, Tezakir, iv. pp. 8-9; F. ‘Aliye, op.cit., pp. 14-19.

15 Ders Vekili- was one of the officials in the office of the .Se yhuw’l-Islam. When
the Sultan Beyazid II founded his medrese in 911/1505, it was a condition that the
Seypw’l-Islam, or the Grand Miifti of Istanbul had to teach there-once-a~week. But
he -could not do this, due to pressure of his work in the office. Therefore a miiderris
was appointed to teach there, and also to inspect the teaching and examinations:in
the medreses. He was always chosen from amongst the high level muderﬂs and
known as Ders Vekili. This procedure continued until the abolition of Caliphate in
1924. See, LH. Uzungarsih, Osmanlh Devletinin Ilmiye Teskilats Ankara :1965), p. 205.
On Aksehirli, see, E. Mardin, Medeni Hulouk Cephesinden Ahmet Cevdet Paga, p. 16,
n 24,

16 Ahmed Lu;f‘ 1, Tanb—z Lu;f’, (8 vols Istanbul, 1291~1328/1874-1910), v. p 137;
Ihsan Sungu, «Mekteb-i: Ma‘arif-i ‘Adliyyenin Tesisi», TV, I: 3 (1942), p. 212f; U.
Heyd, «The Ottoman ‘Ulema and Westernization..» Scripta Hierosolymitana 9 (1961),
p. 68; M. Cevad, Ma‘arif-i ‘Umamiyye Negzireti Taripge-i Teskilats ve Iera‘atr, (Istan-
bul 1338/1910), pp. 23, 25, 36, 40. On this school see, O. Brgin, Tirkiye Maarif Tarihi,
5 vols., (Istanbul 1939-1943), ii. pp. 880-341; 1.  Sungu,:loc.cit.; M. Cevad, op.cit;,
pp. 23-26. On Es‘ad Efendi, see, OM, i. p. 244; M. Siireyy3i, Sicilli ‘Osmani, 4 vols.,
(Istanbul 1308-1311/1890-1893), i. p. 341; M. Cevad, op. cif., p. 20.
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joined the audience, as well. Sa‘id Efendi was the master on. Hadzs and
Tefsir'. =

d) Denizlili Yahya Efendi (d. 1275/1858), a retired miiderris, and
the greatest scholar in his time, from whom Ahmed benefited immensely™,
In 1243/1827 he was appointed as Private Imam of the Sultan, and tutor
for princes in the Imperial Court, later Ders Velc’lz, deputy miiderris in
the Medrese of Beyazid. When a Teachers’ Training College was estab-
lished in 1848, the regulatlons of which were drafted by Ahmed Cevdet
Efendi®, Yahya Efendi became Headmaster, as well as a member of the
‘Academy of Learning (Enciimen-i Danig) established in 1267/1850. These
are Ahmed Cevdet’s words ‘which explain the relations between them :

«On 26 Muharrem 1275 / 5 September 1858 the Ders
. Vekili Hoca Yahya Efendi died, at the age of almost
eighty... Occasionally, I used to visit him and benefit im-
mensely from his friendly and cheerful conversations. ‘One
day 1 ralsed a number of ques tions about Usal-i Fuah
which puzzled me. His reply was this : «Later in his life,
the. Ayaklh Kutupbane [lit., 11brary with feet, that is, a
" learned man. This denotes Miifti-zade Mehmed Emin Efen-
di (d. 1808)%] taught ‘Ara’is [by Miifessir Imam Sa‘lebi
" (d. 427/1036) 2, on the history of the prophets]. Our Hoca
Emin Efendi together with Musannif Efendi attended his
discourses for three or four months. Once,-while the lat-
ter two were discussing their lectures Hoca. Emin said to
Musannif that they had not been able to study the Usil-i

. 17 On Sa’id Efendi, see, Cevdet, Tezakir, iv. p.-8; H. Mardm Cevdet Paga n26;
Fa.tma ‘Aliye, Ahmed Ceévdet Paga ve Zamans, p. 14£.

- 187°0On Yah'ya. Efendi, see, Cevdet, Tezakir, ii. pp. 68-69; F. ‘Aliye, op. czt, p. 15
B. Mardin, op. cit. p. 17, n27.

-19 . On this college (Dari’l-Mu‘allimin), see, M. Cevad, Ma‘arif-i ‘Umumt yye, pp.
39, 62; Osman Ergin, Maarif Tarihi, ii. 475-85.

20. Cevdet, Tezakzr, iv. pp. 38-39, 46; Ibnu’l—Emm M. Kemil, Evkaf—z Hiimayimn.,
p 161, n'l.

‘21 For Miifti-zade Emin, see, Cevdet Paga, Tanb-z Cevdet, iv. p. 231f; OM. i
p. 215; His well known disciples were Tatarcik ‘Abdu’l-lah Efendi, and isma'il Gelen-
bevi (d. 1970).. The first one was a distinguished statesman and scholar during the
reign’ of Selim IIT (d. 1808): Cevdet, op.cit., p. 232. Speaking of Gelenbevi Ismadl
Efendi, he is the author of Hisabwl-Kiisir in mathematics, of Burhan-z Gelenbevi in
logic, and of Serk-~i Cedvel in logarithm. . .

22 For Sa‘lebi, see, TagkOpri-zade, Mevdw'atit’l-Ulam, 1. 515
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Fukeh properly but fortunately they met a man who knew
'it, and realised what the Ugil-i Faukth - was. This meant
that the Usial-i Fukih had gone with the Ayakh Kiitiiphane.

- I myself have not even met one person who knew Usil-i

- Fakah thoroughly. This science (“ilim) has not been pas-
sed to us by our predecessors. As a matter of fact we have
read and taught a good deal of books on Usil-i Fukih, but
we could not become an authorlty on the subject»?.

11) ‘Second group “ulema

a) Vidinli Mustafa Efendi (d. 1271/1854), known as Vidinli Hoca,
one of the greatest scholars of his time, and trained many students. He
was a Private Imam of the Sultan for huzar dersleri («a lecture in the
Sultan’s presence in a mosque or in the Palace on certain days during the
month for Ramadan). In his discourses about the roots of Islamic Law
he followed the Mir'at of Molla Husrev (d. 1480)2¢. He knew how to se-
cure the attention of his audience, because being a good speaker he talked
to them according to their capacity, that is. on three levels: advanced,
intermediate and elementary. His students, when they graduated, spread
over the country. One of them, Arnavud ‘Ali Efendi, was regarded as
being superior to those of the third group ‘ulema in Ahmed Cevdet Pasa’s
list which we are dealing with presently. Therefore he started to teach,
and Ahmed Efendi studied prosody and literature with him. '

b) Sehri Hafiz Efendi®,

c) Glrlth Siileyman Efend1 known as Giritli Hoca, was a dersi’am,
that is public preacher in Conqueror’s Mosque, not included in the
hierarchy of teaching (tarik-. tedris). In his discourses he taught Muzav-
vel to a number. of 'students, of course, including Ahmed Cevdet. He de-
livered sermons in mosques other than Conqueror’s Mosque, such- as the
mosques of Seyh-zade, Valide, Laleli, Sultanselim, and Eyib Sultan. He
was one of those preachers who were called kazar seyhi, that is, preachers
who . delivered sermons in the mosques built at the Sultans’ command
(Selatin Camileri). There existed amongst these preachers thirty-three
degrees. The first .degree was to preach in the Valide Mosque, in Ak-

23 Cevdet, Tezakir, iv. pp. 68-69.

24 For Vidinli Hoca, see, Cevdet, Tezakir, iv. p. 9; H. Mardin, Medeni Hukuk
Cephesinden Ahmed Cevdet Paga, p. 18, n27a.

- 25  Cevdet, Tezakir, iv.' p. 8; F. ‘Aliye, Ahmed Cevdet, p. 14. We do not know
much about his life.
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saray, the quarter of Istanbul round this mosque: Thelast, the thirty-
third degree, was to préach at the' Mosque of Hagia Sophia. Thus, the
katar seyhs were these thirty-three Friday preachers,” who used to be
chosen from amongst the muderr'zs who ‘failed to pass ‘the examination
-of Istanbul Ruisu?®. ‘

) . d) HekLm Hamld Efendl a physician,. extremely mtelhgent who was
able to teach Wlthout preparatlon He was a charitable man who gave
medicines to the students when they needed them free of charge—

111) The third group ulema

a) Hafiz Seyyid Efendi, Who was an able scholar of Arablc grammar,
and lived in the Medrese of Isma‘il Aga near to the Cargamba Bazaar,
and did not mix with the people much. As soon as his evening and morning
classes were over he went straight away to his place of solitude, and
there enjoyed reading books. Whenever students came.to him he taught
thém eagerly: During the holidays when everyone else had gone, Ahmed
took advantage of this opportunity. Hence they studied together, for three
months until the last day of Ramadan This is one of the men from whom
Ahmed learned: much®,

b) B1rg1V1 Sakir Efend1 too, 'wWas a great scholar in phllosophy, par-
ticularly in logic®. : . ,

iv) In the fourth group scholars there is no great savant. Many of
them were public preachers ( dersi‘am). It was commonly believed that
the small number of dlstmgulshed scholars Was a s1gn of the dechne of
smence in the country30 o g

When Ahmed Efeéndi flrst came: to Istanbul he Jomed the classes of
Toyranh,Mehmed Efendi in the Fatih Mosque, besides the teachings of
scholars of the fourth group: But he very soon ‘realised that the fourth
group of scholars were no. more use to him as they were unable to teach
advanced students, a great many of whom were idle for this reason, and

267 H.:Mardin, ‘Cevdet Pasa, p. 19, n 29. The examination of Istanbul Ruisu was
held to attain a certificate for teaching in the mosques: ibid., p 14, n 17. See-also,
1.H. Uzuncarsih, Iimiye., p. 284, n3. .

27 -Cevdet, Tezakir, iv. p. 8.

28 Ibid., pp. 8, 156-16.

29 For him see, Cevdet, op.cit,, pp. 8 10; BE. Mardin, C’evdet, p. 19, n 32..
30 Cevdet Tezakir, iv. p. 8. . A
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began to seek a2 neéw master. Fourtunately, Mustafa Efendl the Vldmh
Hoca, then started to give an icazet (diploma)®. N

Therefore the students, urged him to teach them in the Mosque of
Niganel, and Birgivi Sakir Efendi, too, in the Mosque of Diilger-zade.

31 ITeazet vermek meant to glve a diploma to the students of medrese. W’hoever
- possess it, can be a miiderris, & lecturer in the medrese. It indicates the name of the
student and his teacher with his predecessors and the subject that he studied. It can
be taken for both religious and scientific subjects. The religious subjects which were
exegesis, Jurlsprudence, theology, Hadis, and so forth, went back to the flrst Seybu’l—
Islam. Hence this means for a student that whatever subJect he chooses from these,
will be shown on-the icazet with the name of ‘miiderris as well as his predecessors’.
This chain of names links the contemporary scholar and Fahru’d—Dm el-Razi (5437
1149-606/1209), the Seypw’l-Islam in the sixth century AH. In view of his wide
knowledge he was regarded as the first Seypw’l-Islam of his kind. The sub;;ects which
he was a master of, are classified under twelve headings: Hlstory, Filah, Kur’an, <fim-i
Kelam, Philosophy, Astrology Cheiromancy, Rhetoric, HEncyclopaedia, Medicine, Phy-
siognomy, Alchemy. For these, see, G. Anawati, FI2, Art. «<Fakhr al-Din Razi». For
Fahrud Din Razl's life and works, see, Tagktpri-zade, Mevdw'at., i. p. 565 £;. Brockel-
mann, SI, pp. 920- 924 J.H. Kramers, SEI, Art. <Al-Razi»; P. Kraus and §. Pmes, HI,
Art. «Al-Razi».

«The honorofic title of Seyhu'l-Islam has always been reserved for ‘ulema and
mystics, who first appeared in the second half of the fourth century. A.H. In the
sixth century Fabru'd-Din Razl was called Seyhu’l—Islam after him the theologian
al-Taftazani. In Syria and in Egypt, however it had become a title of honour — but
not an official one — which could .only be given to jurists ‘and more particularly to
those who by their fetvas had attained a certain fame or approval of a great body
of jurists, especially at the beg-mmng of the Mamliik period. But it gamed most glory
after it bad become applied particularly to the Muft] of Istanbul, whose" office in the
empire of the Ottoman Sultans in time acquired a religious and political importance
without parallel in- other Muslim countries» : J.H. Kramers, EI1, Art. «Shaykh al-
Islam». The hlstoma_ns Ahmed Refik and ‘Al{ Emiri Efendi give full account of 124
of the Ottoman Seybw'l-Islams, starting with M. Semsu'd-Din Molla Fenari (d. 834/
1430) as a first official Seypw’l-Islam, down to Hayru'l-ldh Efendi who held office
until November 1916. Cf. Hmiyye Salnamesi, pp. 304-640. A’ most recent book, A.
Altunsu, ‘Osmanh Seyhii’l-islémlary, (Ankara 1972), gives a little more detailed
biographies of all the Ottoman Seyhw’l-Islams, 129 in number, including a list which
shows the term of their occupations and the reign of the Sultans of the time.

" Turning back to icazetname, it shows the time which goes through Molla Fenari,
in the Ottoman period, to Fapru’d-Din Razl in the sixth century A.H. See, iLH. Uzun-
carsih, Ilmiye Tegkildty, p. 76. On Molla Fenar], see, H. Hiisimeddin, «Molla Fenirly,
PrEM, XVI: (95) 18 (1 Tesrin-i sani 1926), pp. 368-383; ibid., XVI: (98) 19, pp. 148-
158, which is a comprehensive work; J.R. Walsh, B2, Art. «Fenari-zade»; Timiye Sal-
namesi, (Istanbul 1334/1916), pp. 322-323; ILH. Danigmend, Izahlh Osmanh Tarihi
Eronolojisi, 4 vols., (Istanbul 1947-1961), ii. pp. 432-433. Tagkopri-zade, Mevdw’ atw’l-
‘Ulim, i. pp. 572-574.
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" These students, wandering from one professor (miiderris) to anothef,
became known as the mutineers (ehl-i kwyam). . :

Ahmed Efendi already had a good knowledge of logic. But Sakir
Efendi’s new courses stimulated him to take part in the discourses, be-
cause he was the only miiderris who knew logic very well. Finally he
began to go there in the morning, and in the afternoon to the Fatih
. Mosque to study Mutavvel with Vidinli Hoca where three hundred students
attended. At the beginning they did not agree with the 'm,udmzs, upon
many points, but later all kept silent, except Ahmed, and a few of his
friends who continued to argue, or, to say freely what they thought32

Vidinli Hoca was a proud but at the same time, a humane man.
One day Ahmed Efendi went so far in insisting on certain points that
he made Vidinli Hoca so angry that he scolded Ahmed. Of course, this
made Ahmed unhappy for some time. A few weeks later, when he was
again before his pupils Vidinli Hoca uttered: «the one who comes from
Lofca, was right». He meant Ahmed Efendi, referring to the last event.
These words made Ahmed happy again, and he respected him more than
ever. Ahmed studied his lessons diligently in Niganca Mosque in the af-
ternoon, and in Fatih Mosque on holidays.

But Ahmed received his .icazet from Birgivi Sakir Efendi, because
there was a custom that it can only be given by the morning’s milderris,
and Sakir Efendi was teaching in Diilger-zidde Mosque in the morning??,

- Kara Halil Efendi (d. 1298/1880), who was one of the students of
Sakir Efendi, began to teach Vaziiyye-i Islam®t. All the mutineers came
to'him, and shortly, very strong and sharp words were exchanged. One
of their leaders was Ahmed Efendi. But Kara Halil did not yield, and
courageously stood against them in arguments receiving a good reputa-
tion, because a teacher with this ability was a great person in the sight
of the people who regarded him as a first class scholar.

. Kara Halil Efendi later served in the office of Seybw’l-Islam as Fetva
Emini («the head of the office dealing out fetvas under the Seyhuw’l-Is-
lam»), and was a member of the Mecelle Committee for seven years be-

32 Cevdet, Tezikir, iv. pp. 9-10; F. ‘Aliye, op.cit., pp 16-17.
33 Cevdet, Tezakir, iv. p. 11; F. ‘Aliye, op.cit., p. 18,
- 84 By Isamu'd-Din Isferaini, about the rules of adab: Cevdet, Tezakzr, iv. p. 314.
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fore he became 114th Seypw’l-Islam. He was a deeply learned man on
jurisprudence®.

Then, his master Sakir Efendi began to teach the’ Tehszu’l-Mantzk_
ve’l-Kelam of el Taftazani, a manual of logic and Muslim Fatih, completed
in 783/1381. The students who Wanted to follow him had no adequate
knowledge of logic. Therefore, it had been decided to teach them first
Burhan-, Gelenbevi, and the job was offered to Ahmed Efendi. At first
he was not eager to undertake this responsibility, because the students
he would teach were older than him. But, finally, he accepted the job as a
muzakereci («a master who hears the students reciting their lessons, or
a tutors). Due to the difficulties of this task he had to work for almost
twenty-four hours a day to read all the books in logic in order to deliver
competent lessons. Following this, his friends again urged him to’ teach
Kadimir® in the Diilger-zade Mosque®’. To do this he was obliged to read
number of logic books. He really worked hard for this task until he made
himself ill. His body grew weak, due to studying the whole night without

35 Cevdet Paga, in his «Ma‘riizat: Beginci Ciizdan», BE. MS. 25, folio. 21, where
he is describing the deposition of Sultan ‘Abdu’l-‘Aziz, puts these words about Halil
Efendi: «Midhat Paga invited him to his palace and persuaded him about the deposi-~
tion with unproved imputations against the Sultan, then he promised to issue a fetva
for legalizing the action. In fact Halil Efendi was one of the great scholars of his
time but he lacked knowledge about the pohtlcs of the time, consequently he was
easily convinced by the politicians like a child, and that is why he promised to issue a
fetva about the deposition». Fatma ‘Ahye Hanim, the daughter of Cevdet Paga, says:
«when I was young, Kara Halil visited my father, several times. He was respected
more than anyone else among the visitors.» Cf. F. ‘Aliye, Ahmed Cevdet Pasa ve
Zamani, p. 19.

86 «Kadimir, is a summary of the philosophy, theology and metaphysics. Its
main parts are the same as modern philosophy. But examples of the events of nature
are very few, and the arguments based on abstract ideas are excessive. So, it hinders
the development of intelligence, so that human reason was forced to deal with the
rules of abstracts without knowing thé conditions and consequences of the events.
This method of teaching Kadimir was dangerous for the students. It seems that Ah~
med Cevdet was obliged to read the books about mathematics and philosophy transla-
ted by Hoca Ishak Efendi from the Latin, in order to teach these lessons» : ! [Mu'aliim]
Cevdet, «Darii'l-Mu’allimin’in Yetmis Birinci Sene-i Devriyesi Ves1y1e51yle Mijessese-
nin Ik Miidiri Cevdet Paga'min Hayat-1 ‘Iimiyyesi Uzerine Konferansy, IM, VII: 39
(1 Haziran 1333), p. 432. Kadimir is regarded as a Figh book by Cavid Baysun,
Cevdet, Tezikir, iv, index. This assumptlon is contradicted by the following words of
Cevdet: «when I started to teach the Kadimir I was obliged to study throughly all
the logic books», ibid., p. 12. Obviously there was no need fo look at 1og1c books for
jurisprudence.

37 Cevdet, Tezakir, iv. pp. 11-12; F. ‘Aliye, op.cit., pp. 19-20.
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sleep. He even once fall asleep while was studying. On hearing this, He-.
kim Hamid Efendi, the physician miiderris, forbade him to study too-
much, and advised him to take some rest on holiday. Acting upon this
advice A_hmed procured a bed for his room, and hegan to sleep and Work

regulau‘ly"8 ) .

Henceforth he began to learn Persian in the Murad Molla Telclcesz
in Carsamba during the holidays. For h1m the Journeymg to and from
the Tekke was a relaxation®. : -

B The Murad Molla Tekkesi*® was a Naksibendi institution and founded
in 1183/1769 by the then Kadiasker of Anatolia Seyh Mehmed Murad
Nakgibendi (d. 1778)*. Later a library and a Dari’l-M. esnevi were added.
The library still exists today bearing the same title as the Tekke - Murad
Molla lerary In turn, the Tekke had its own seyhs who conducted the
institution. During Ahmed Cevdet Paga’s youth the seys was Mehmed
Murad Efendi (1788-1848), a namesake of the founder. The latter had a-
medrese education and mastered Persian. Among other subjects he wrote
a Persian grammar entitled Kavaid-i Farisiyye and a commentary on the
Mesnevi of Celalu’d-Din Rimi®.

Persian was not taught in the medreses for fear of teachmg st’a he-
resies. But it could be taught by individuals and by the institutions like
Dari’l-Mesnevi®, or Mesnevihane. The main object of learning Persian
was to understand the meaning of the Mesnevi. It was the same for Ah-
med Efendi Who, like many others learnt Persian in the Tekke. . .

38 .Cevdet, Terzakir, iv. p. 12; F. ‘Aliye, Ahmed Cevdet, p. 21.

39 Cevdet, op.cit.,, pp. 12-13; F. ‘Aliye, loc.cit. ; ,

40 Information on the Murad Molla Tekkesi, and its seyh can be found in Mu-
zaffer Gokman, Murad Molla: Hayatr, Kiitiiphanesi, Eserleri, (Istanbul 1943); idem.,
Murat Molla Kiitiiphanesi, (Istanbul 1958). See also, Cevdet, Tezakir, iv. pp. 13, 15-17,
230; F. ‘Aliye, Almed Cevdet, pp. 22-24; Tahsin Oz, Istanbul Camileri, (Ankara 1962),
pp. 107, 142; Semavi Eyice, «Kaybolan Bir Tarihi Eser: Seyh Murad Mescidi», T'D,.
XVII: 22 (March 1967), pp. 124-128..

o4 .For Naksibendl order, see, Fuad Kb&priilii, Turk Edebiyatinda Ik Mutasav-
vzflar, (Ankara, 1966), index; D.S. .Margoliouth, SEI,. Art. «Nakshband»; M. Zeki
Pakalin, Osmanls Tarih Deyimleri ve Terimleri .S'ozlugu, ii. pp. 650-51.
‘ 42 M. .GOkman, Murad Molla: Hayatr ve Eserleri, p.- 17. -

- 43 O. Ergin, Maarif Tarihi, i. p. 133; M.Z. Pakalin, Deyzmler, i.- p 400 It is
listed among those Naksibendi institutions in Istanbul, in S. Hyice, IA Art. . «Istanbul
(Tanlu Eserler)». . o
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~ By the time when Lofcali Ahmed Efendi enrolled in the Murad Molla
Tekkesi, there were. two mesnévihans in Istanbul*t. One of whom was .Hoca,
Husamu'd-Din Efendi (d. 1285/1868); who taught Mesnevi®. in the Kiiciik
Mustafa Paga Mosque. He ‘drew disciples from amongst the great civil
functionaries. But every class .of people could attend his sermois; in:
h1ch Ahmed also part1c1pated some times.

The second mesnevihdn was Mehmed Murad Efend1 m the Daru’l-‘
Mesnevi of the Murad Molla: Tekkesi, beside the medrese Where Ahmed-
lived. There he taught Mesnevi on certain days as well as other topics on
other days As far as'its curriculum is concerned the Tekke was like a
university ( daru’l—fu/wn ), in which many subjects, from the science and
technology of the time to religious topics, were taught. To this place came
many ‘ulema; statesmen, and literary figures. A number of students
joined them from up and down-the country. In his spare tlme, Ahmed
Efend1 also attended to study Persian and M esnem '

- I_n the meantlme, When he Was free, Ahmed Went to the poet Suley-'
mian Fehim Efendi‘. In his house in Karagiimriik, not far from Ahmed’s
place, where they held literature meetings, and studied the divans of Sev-
ket (d. 1107/1695 6) and ‘Urfi (lived in second half of 10th/16th cen-
tury) both of whom are Persian poets. Fehim Efendi was one of those
who was taught by the Crimean born Isma'il Ferruh Efendi (d. 1256/
1840), the author of Tefszru’l—M emasz a Turklsh commentary on the
Kur’an. Although his Arabic was ‘not as good as hig Pers1an, Fehim was
a very witty person, with ‘a phllosophlcal manner and skilled in writing
poetry. In his modest house where he lived on his own he entertalned his
v1s1tors and taught Persmn dwans lee Murad Molla Tekkesz thls was

44 On the followmg accounts see Cevdet Tezakzr, iv. p 13 :

" 45 Mesnevl is «poetry composed in rhymed couplets each couplet being of a
different rhyme but the whole of one meter». The Mesnevi-yi Serif itself was composed
by Celal’d-Din Rimi, one of the great mystic poets of -Islam who was born at Balkh
in 60471207, and died at Konya in 672/1273.

46 - Siileyman Fehim Efendi (1788-1845), a poet and a scholar was a deeply
learned man in Persian. After completing his official career as a secretary and a
govertior he retired to his house in Karagiimriik, the quarter of' Istanbul round the
fortress, and taught Persian until his death. His gazels («lyric poems of a certain
pattern comprising 4-15 couplets ‘with the first couplet rhyming, and all the second
hemistichs rhyming with the hemistichs of the first couplet»), were compﬂed and
published. Another work Sejinetii’s-Swara, a note book of poets was also pubhshed
Cf. I.A. Gbvsa, Tiirle Meshurlari, p. 133. On him further .see; A. Canip Ydntem, 4
Art. «<Fehimy; IM.K. Inal, Sairler, 381.
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another <university» where intellectuals gathered. Travelling around the
country whilst carrying out his official work, Fehim Efendi developed a
good knowledge about the internal as well as the foreign affairs of the
country. Due to this background, sometimes in the meeting® toplcs such
as politics and education were discussed*'. :

In addition to these meetings' Ahmed Efendi also visited the poet
Saffet Efendi (d. 1867), a former pupil of Fehim Efendl and with hlm
improved ‘his knowledge of poetry and compos1t10n : :

In this environment, full of poets, writers and men of letters Ahmed
found himself to be developing the style of the poets and writers. As a
result he wrote poems in two languages - Turkish and Persian®. His se-
cond name Cevdet is a result of those days. In Lofga, when he obtained a
certificate in calligraphy for sulus and. neszh“, a_ sobriquet (° mahlas )
‘Vehbi’ was added as his second name. In Ottoman history there are
many poets whose names are Vehbi®. To avoid this confusion, the Poet
Fehim Efendi called him Cevdet by which he was generally known for
the remainder of his life and by which he is still remembered.

In those days’ scholars lived almost entlrely in the quarters of Istan-
bul round the Conqueror’s Mosque, Carsamba and Karagiimriik, which
are very near to each other. Another scholar who deserves to be men-
tioned, is Kugadali Ibrah1m Efendi (d. 1846) a great mystic savant and a
seyh of the Sa‘baniyye branch of the Halvetl order. He lived just oppos1te
the Medrese of Papasoglu in Cargamba. He had many dlSClpleS amongst
the viziers and the high officials on. account of his wide knowledge of
Islamic mysticism and of other Islamic sciences. It happened sometimes
that they had to await their turn on the porch to be presented to this
venerated scholar®. Ahmed Cevdet was his neighbour, and for the sake
of neighbourliness' joined the visitors. But this does not mean that he

a7 Cevdet Tezakzr, iv. pp 13-14; F. 'Allye Ahmed p. 25. )

48 TFor examples of his poems, see, Fatin, Tezkire-i Hatzmetu’l-E§ ar, (Istanbul
1271/1854), p. 48; Cevdet, Tezakir, iv. pp. 14, 19, 21-22, 27, 30-37, 40, 42-45, 59-60;
M.K. Inal, Son Asur Tiirk Sairleri, (Istanbul 1969), p. 239-240. ]

49 TFor-examples of nesih, see, MK. Inal, Son Hattatlar, (Istanbul 1955), Pp- 16
65, 155 173, 219, ..250.

50 'These were Seyyid Vehbi and Sunbul-zade Vehbi accordmg to M Cawd Bay-
sun, «Cevdet Paga: Sahsiyetine ve ilim sahasmdaki faahyetme dairy, TME, XI (1954),
p. 215, :

. 51 Cevdet, Tezakzr, iv. p. 15, 302; F, ‘Ahye op. czt p. 26



AHMED CEVDET PASA AND THE ULEMA 193

adhered to that orders2. His concern was only to solve problems on Tefsir,
Hadis, and Fulah, because he was really a very able man in Tefsir®. To .
any question he was asked, he gave perfect answers whatever that ques-
tion may have been. The questioner would be pleased :with the witty
remarks and excellent expressions he used®. S

Haflz Seyyld Efendi, Whom we mentloned earher, the great scholar
who lived in the Medrese of Isma'il Aga, never tolerated sufism although
he was a devotee and ascetic person. Denying it, he challeged his colleague
and’ neighbour, the Seyh of Murad Molla, and uttered slander about his
being a SPa and gone astray. The Seyh did not remain silent and vitupe-
rated him as being an intolerant bigot. Ahmed Cevdet was equally close
to.-both. This type of exchange of words urged him to learn the essence
of the matter, but he did not incline to either side. Ahmed Cevdet, there-
fore, devoted much of his time to reading the sufl books, especially
Muhyl’d—Dm el-‘Arabi and his works®. - > :

52 Fatma ‘Aliye Hamm, the eldest daughter of Cevdet Paga, emphasises that
the Paga and his famﬂy had never belonged to any sifi order; cf. F. ‘Aliye, Ahmed
Cevdet Paga ve Zamam, p. 21. She was born in 1864 in Istanbul educated pmvately,
wrote many books. Such.as Nisvan- Islam (Muslim Women), Muhadarat: (Literary
Sayings), Istila-yi Islam (Invasion of Islam), Tetkik-i Kcsam ‘(Close HExamination
of Material Things), Levayih-t Hayat (Memorandum of Life), Teraciim-i Ahval- Fela-
sife (Interpretation of the Circumstances of Phllosophers) Islam Kadwmlar: (Muslim
Women), Akmed Cevdet Pasa ve Zamany, (Istanbul 1332/1914), Manmid Esat Hfendi-
nin Tw’addiid-i Zevcatna Zeyl (A Supplement to the Book of Polygomy of Mahmud
BEs'ad Efendi), and "Vlctory of Kosova’'. One of her books was translated into French.
See, BA: YEE, «Cevdet Paga Evraki», MS. 553/615. This must be the following title:
‘ALIYAH, Khanum. Les Musulmanes contemporaines. Trois conférences, traduites de
1a langue turque par Nazimé-Roukié. pp. xii. 201. Paris, 1894. (See, British Museum..
Catalogue, iii. 1965, p. 790) For the blography of Fatma ‘Ahye, see.. i Alaettin
Govsa, Tirk Meshurlary, pp. 132-133 "Ahmed Mithat Efendi, Fajma ‘Ahye, yapud Bir
Muharrire-yi ‘Osmaniyyenin Nes’eti, (Istanbul 1895).

53 Cevdet, Tezakir, iv. p. 15.

54 Ibid.

55 Cevdet, Tezakir, iv. p. 16; F. ‘Aliye, op.cit., p. 27. Ebi ‘Abdu’l-lah M.b.A.M.
Muhyi’'d-Din el-‘Arabl was one of the greatest sifis of Islam. In Turkey he is offen
referred to as Muhiddin-i Arabi. He was born in 560/1165 in-Murcia, in South-Eastern
Spain, and died in 638/1240 in Damascus. He travelled extensively, Fez, Tunis,:Cairo,
Jerusalem, Mecca, Baghdad, Musul; Syria and Anatolia. From 1216 onwards he lived
mainly at Malatya, in the south-east of Anatolia: He was the most prolific of all sifi
writers. On his s7fi works the most impotants are: Futahatw’l-Mekkiyye fi BEsrari'l-
Melekiyye ve'l-Miilkiyye, and Fusisw’l-Hikem ve Husisw'l-Eiem. For the biography
Muhiddin-i Arab], see, Ahmed Ateg, FI2, Art. «Ibn al-Arabl»; T.H. Wier, SEI, Art.
«Ibn (al)-‘Arabi». S
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The Seyh of Murad Molla was one of the katar seybs. He served-as
preacher at the Sultan Ahmed Mosque on Fridays, and was known on
occasion to use this pulpit to criticise openly even so distinguished a per-
son as the minister of evkafss. Whenever he was busy with personal work
and had to deliver the sermon, he persuaded Ahmed Cevdet to go there
on his behalf. Ahmed accepted it unwillingly, because he did not wish for
any other than his academic career. He found it unpleasant to change hlS
academic costume for anothers’.

At about the same time Ahmed had recelved an offer from the War
Academy (Mekteb-i Harbiyye), to teach Persian there; He did not accept
it, simply because it was the rule to wear fez, frock-coat and modern style.
trousers there, and he did not want to take off his turban®. So neither
preachers’ costume nor teachers’ dress could tempt him to-give up his
academic form. The reason why, according to him, was that he only wan-
ted to be a modest scholar reading and writing and distributing knowledge
to others through publishing books and eventually to achieve lasting
fame®.: ,

The seyh of Murad Molla was a rich and charitable man. Besides his
dervish lodge he built the Dari’l-Mesnevi. In its opening ceremony on 9
Muharrem 1260/30 January. 1844, Sultan ‘Abdu’l-Mecid, too, honoured it
with his presence. Wile the geys was giving icazets to his students, Ah-
med Cevdet received an icazet on the Mesnevi, too®. So in those days’ life
for Ahmed was very enjoyable. Living with his father’s support he did
not face any financial difficulties at all. Meeting the greatest scholars
and men of letters of the time, he indulged in reading books on different
subjects, and writing poems®*. However, his father’s support could not
be guaranteed for ever. Therefore the best thing to do was to obtain a
salary which would enable him to meet his own expenses in the medrese

56.. F. ‘Aliye, Ahmed Cevdet, p. 23; cf. Cevdet, Tezakir, iv. p. 16.

57 Cevdet, loc.cit.; F. ‘Aliye, op.cit., pp. 27-28. .

58 Cevdet, op.cit., p. 16; F. ‘Aliye, ibid., p. 28; M. Cevdet, «Daru’l—Mu alhmmm
hk Miidiri Cevdet Paga», op.cit., p. 434.

59 Cevdet, Tezakir, iv. p. 17; F. ‘Aliye, op.cit., p. 28

60 Cevdet; loc.cit.; F. ‘Aliye, ibid., p.-29; M. Cavid Baysun, «Cevdet Pa§a Sah-
siyetine ve.», TME, p. 215; E. Mardin, Cevdet Pasa, P. 25, n 45. .

61 Cevdet, Tezakir, iv. p. 17.
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Conclusion :

A brighter life was waiting Cevdet when he met the high ranking
statesmen in the following years, during which he had the opportunities
of becoming an Ottoman dlim, an Islamic jurist, an influential historian
as well as a poet, traslator, scholar, grammarian, educator, writer, transla-
tor, administrator and a statesman. It was not chance but the talent with
which Cevdet was endowed, that brought him into close contact with the
hero of the Tanzimdt movement, Mustafa Regid Paga. Regid needed the
sport and advice of the “ulemd in achieving legal reforms. Cevdet was
* itroduced to Regid Pasa for that reason in 1846. Thus began the long and
close association between Regid Paga and cevdet which was to last thirteen -
years: In Regid’s circle he met ‘Alf and Fuad, the two disciples of the
Paga, and the two renowned Tanzimit Grand Viziers. Including Seyhu’l-
Islam ‘Arif Hikmet Bey, they were the men who backed Cevdet in every
occasion for his success. :

After almost having reached the peak of the learned class hierarchy,
Cevdet was transferred to the administrative class in 1866 then he be-
came a pasha. Eventually he served as an acting grand vizier for a short
time in the final years of his life. Apart from that, Cevdet Pasa held
important governmental posts during the reign of the sultans, ‘Abdu’l-
Mecid (1839-1861), ‘Abdu’l-‘Aziz (1861-1876) and ‘Abdu’l-Hamid IT (1876-
1909). He wrote several books on different subjects from history to philo-
sophy. His fame stands, particularly, on the follovsnng works: Tarip-i Cev-
det, an Ottoman chronicle of twelve volumes, from 1774 to 1826; Kzsas-4
Enbiya, a history of prophets; Mecelle, the first and the last Ottoman
civil code, which, was compiled by a scholarly commission under Cevdet
Paga’s supervision and Tezakir-i Cevdet. The latter, being his memoirs
from 1839 to his death in 1895, is the main source for the present studysz.
The information which he gives about the learned men of the time, besides
their teaching methods and works, is unique one, because the traditional
education in the country not be explained better than that by any other
contemporary writer.

62 A detailed study on Ahmed Cevdet Paga’s life and works is to be found in
Hulfisi Yavuz, Ahmed Cevdet Pasa and the Codification on tfe Sert’at, (unpublished
M.A thesis, University of Manchester, 1974).
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Istanbul Beledlye Kutuphanes1

Encyclopaedia of Islam, first edition, 4 vols., London-Lelden,
1913-1938.

o E’ncyclopaedza of Islam, new ethlon, Lelden-London, 1954-.

Carl Brockelmann, Geschichte der -Arabischen - Litteratur,
2nd. edn., Leiden, 1943-9. :

Islam Anszklopedzsz Istanbul 1940-.
International Journal.of Middle East Studies.

Bursali Mehmed Téhir, Osmanl Muellzﬂem, 3 vols Istan--
bul 1333/1342/1915-23

. Shorter Encyclopaedia of Islam, Lelden-London 1961

C. Brockelmann, Supplement.

Istanbul Umversztesz Edebiydt F’akultesz Tamh De'rgzsz ‘
Tedmsat Mecmiast. o ,
Tiirkiydt Mecmuast. ,

Tiirk Tdrih Enciimeni Mecmiast.

Téril Vesikalart. ’
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- OZET—

1839°da ilan edilen Giilhane Hatt-1 Hiim4ylinu ile baslayan 1sldhat ha-
reketleri, OSmanh Dévletinde bircok degigikliklere sebeb oldu idé.ri, hu—
O vakit medrese tahsilini heniiz b1t1rm1§ olan: Ahmed Cevdet Efend1 ken—
dini, Tanzimatn onde gelen rlcah arasmda buldu ve 1slahatla.ra. bir hayh
ya.rd1m1 dokundu L e = H

) Onun, Tanz1mat1n kahramam Mustafa Regit Paga ile s1rda§ olacak
kadar samimi ve dost olmasimin sebeb1 bir tesadiif degil, belki hiiz ol-
dugu kablhyetlerdlr ‘Regit Paga (1800-1858), hukfiki reformlarda muvaf-
fak olabilmek icin, bilhassa uleminin yardim ve tavsiyelérine muhtagti.
Bu vesile ile 1846’da Cevdet Efendi kendisine takdim edildi. Onii¢ sene
devam eden uzun blr dostluk ve mesa1 arkada§11g1 iste boyle bagladl

-+ Cevdet Pasa, Resit Paga’nin cevresinde, onun iki miiridi ve Tanzim4-
tin meghﬁr \iki sadridzami olan Ali (1815-1871) ve Fuad Pasa (1815-
1869)’larla tamisti. Bunlardan yeni fikirler aldi ve beraberce devlet hiz-
metlerinde bulundu. Tarihe¢i, hukukecu, iddreci, deviet adami, miiellif, mii-
tercim, alim ve fizil olan Cevdet Pagsa, Resit Paga’nin ¢ocuklarma ve Alf
Paga’nin bizzit kendisine hocalik yapti. Kanunlagma hareketleri ve hu-
kiiki 1s14h4at sahasindaki faaliyetleri, 1855’de fikhin muimelit kismindan
ticArl mevziiit icin tedvin edilmeye baglanan ve yarim kalan «Metn-i Me-
tin» komisyonunun galigmalarina igtirdki ile bagladi, ve 1857'de Meclis-i
Tanzimit’a 4za olduktan sonra geligti. Hayatmin ilk yillarinda edebiyitla
ugra§masma mukabil gimdi kesif bir sekilde kiitiib-i fikhiyyeyi tetebbu’ya
koyuldu. .

: Cevdet Paga gthretini iic §aheserme borcludur: Tarip~i Cevdet, Kisas-1
Enbiyd ve devrinin bir kisim ulemésiyle beraber hazirladigi Mecelle-i
Ahkdm- “Adliyye.

1774 Kiigiik Kaynarca muéhedesinden 1826’da Yenigeriligin ilgasina
kadar gecen vakayiin yazilmas: Enciimen-i Dénig tarafindan Cevdet Pa-
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gsa'ya 1smarlam:d1§, o da otuz sene caligarak 12 ciltlik Tarip-i Cevdet’ini
meydana, getirmigtir. Eser hala rakibsizdir ve bilhassa, tAdilat ve ilave-
lerle bastirdig: 1309 tarihli son baskisi, Sahaflar carsisinda en ¢ok ara-
nan kitablar arasmdadir. Hz. Adem’dem Sultan II. Murad (1404-1451)
zamanina kadar bir Islim tarihi olan Kisas-t Enbiyd, miiracaat kitab1 ol-
maktan cok halk igin hazirlanmis, neticede, sade ve selis ifadeleriyle arzu
sttigi ragbete nail olmus ve kiymetini bugiin bile devam ettirmek bahti-
yarhgma ermistir. 1868 ila 1876 yillari arasinda, baginda Cevdet Paga’-
nin, kisa bir siire harig, devamli bulundugu ilm?i bir hey’et, Hanefi fikhin-
dan mudmelita miiteallik ahkdmi zamanin ihtiyaglarina gore tedvin edip
Mecelle’yi meydana getirmigtir. Bunlardan bagka Paga’nin, bircok eser-
leri arasmda, 1839°dan 1876 senesine kadar vukua gelen, gordiigi, duy-
dugu ve bildigi hadiseleri muhtevi ve vak’aniivistligi sirasimnda yazdig:
Tezakir-i Cevdet adl1 eseri vardir. 1953 i1a 1967 seneleri arasinda dort cilt
halinde, Profesér Cavid Baysun (1899-1968) tarafindan Tarih Kurumu
yaymlar: arasinda negredilmistir. Cevdet Pasa, Tezakir'in muhteviyatim
bazen birazeik degistirerek, «Ma‘ruzits adi altinda, pAdigahin talebi iize-
rine Sultén . Abdiilhamid (1842-1918)’e sunmus ve «Ma‘riizit>m beste
tigli, Tiirk Tarip Encilmeni Mecmd asr'nda, 78. sayisindan itibaren nesre-
dilmigtir. " o e A
Yerli veya yabanel, kim XTX. asir Osmanl tarihinden bahs,etse' kay-
nak, yiizde elli mutlaka Cevdet Paga’dir. O, «ibki-y1 ndm etmek icin» eser
yazmig ve bugiin némi, hakikaten sarki ve garbi doldurmustur. Osmanl
miiesseselerinin_iyi ve bozulmus taraflarim, ictim4al hayattaki aksakbk-
lar1, ilmiye smnifini ve devlet ricilini; kendine gére takdir ve tenkid eden
Ahmed Cevdet Paga, verdigi kiymetli bilgiler kadar yapici. tenkidleri se-
bebiyle de icerde ve digarda cok aldka gdrmiistiir. Yukaridaki yazi Man-
chester Universitesi'nde yapilan bir aragtirmanin ilk boliimiidiir. Cevdet
Paga’nin kendi kaleminden ¢ikan yazilara dayanilarak, tahsil yillarin, feyz
aldigi, ve ilmi kiymetlerine gore tasnif ve takdir ettigi vaktin ulemasim
anlatmakta ve aym zamanda, bir devrin ilim ve. irfin hayatini aydinlat-
maktadir. ‘ n :

Y. K.




