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Abstract

There are quite important conflicts in the Muslim world especially in recent years. Because of
different organizations and groups, these conflicts get more complicated every day. There are a
lot of different organizations which allege that they make jihad for the sake of Allah. These
organizations mostly fight against other Muslims in order to gain power in their regions. These
groups are named as Jihadi Neo-Salafis / Jihadi Modern Salafis by authorities. Therefore, it is
important to differentiate Traditional Salafism from Neo-Salafism. It is because first term Salafis
were right people who try to find the best way to approach Allah without any negative intentions
like gaining reputations or political advantages. However, Neo-Salafis mostly represent a notion
that evolved from Wahhabism to Kharijism. Neo-Salafism is a common name of radical, fanatic
and exclusionist Islamic groups around the world. Neo-Salafi scholars interpret the Qur’an
especially verses about jihad in an extremist way. For example, in Sa’di’s commentary book, he
does not state about the minimum requirements of jihad declaration, and types of jihad.
Keywords: Neo-Salafism, Salafism, the Qur’an, Exegesis.

Oz

Ozellikle de son yillarda Miisliiman diinyasinda giderek artan énemli ¢atismalar yasanmaktadir.
Bu catismalar, farkli disincelerden gruplar sebebiyle her gecen giin daha karmagsik bir hal
almaktadir. Allah yolunda cihad ettigini ileri siiren pek ¢ok farklt 6rglit mevcuttur. Bu 6rgiitler
ise kendi var olduklar1 bolgelerde giiclerini artirmak icin genellikle diger Misliman 6rgiitlere karst
catisma halindedir. Bu gruplar otoriteler tarafindan “Cihadci Modern Selefiler” veya “Cihadct
Neo-Selefiler” olarak tanimlanmaktadir. Bu sebeple gelencksel Selefizm ile Neo-Selefizm
arasindaki farkliliklart anlamak olduk¢a 6nemli bir husustur. Cinki ilk dénem selefiler, Allah’a
ulasma noktasinda hangi yaklasimin en dogru olacagini bulmaya calisan dogru insanlardir. Tlk
dénem Selefilerde herhangi bir art niyet ve giic veya siyasi avantaj kazanma gibi isteklerin
varligindan s6z edemeyiz. Ancak Neo-Selefizm, daha ¢cok Vehhabilik ve Haricilik gibi radikal,
fanatik ve tekfirci yaklasimlardan evrilmis ve bu kavramlarin diinyadaki ortak adi haline gelmistir.
Neo-Selefi akademisyenler ve ilim adamlart Kur’an-1 Kerim’i 6zellikle de cihad ile alakali ayetleri
cok agirict bir sekilde tevil etmislerdir. Ornegin es-Sadi’nin tefsir kitabinda, cihad i¢in olmast
gereken asgari gerekliliklerden ve cihad tirlerinden bahsedilmemis, cihadin cephede savasmak
anlami1 vurgulanmugtir.

Anahtar Kelimeler: Neo-Selefizm, Selefizm, Kut’an-1 Kerim, Tefsit.
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Extended Abstract

There are quite important conflicts in the Muslim world especially in recent years. There is a heart wrenching buman
tragedy in Syria, Irag, Libya, Yemen and other Lslamic conntries. It can be said that there are a lot of reasons bebind
this situation. However, the most important reason is the presence of different groups and organizations that aim to
gain power and reputation by showing themselves as mujabids. Because of different organizations and groups, these
conflicts get more complicated every day. There are a lot of different organizations which allege that they matke jibad for
the sake of Allah. These organigations mostly fight against other Muslims in order to gain power in their regions.
These groups are named as Jihadi Neo-Salafis | Jibadi Modern Salafis by anthorities. Another important issue with
these Jibadi Neo-Salaf groups is that they ignore other types of jibad and simplify it as armed struggle. The concept of
Jihad involves different types of making effort for the sake of Allah and Islam. However, Neo-Salafis abuse jibad by
simplifying it in order to gain power, and show themselves as true Muslins.

The acts of violence make an impactful contribution to the concept of Islamophobia. Islamophobia spreads rapidly
around the world. As a matter of fact, some Western politicians abuse Islamophobia in order gain support. Jibadi Neo-
Salafism is the main reason of Islamophobia becanse of the acts of violence. Modern Salafi scholars mafke some exctremist
interpretations to support the acts of Jibadi Neo-Salafi violence. Under the name of Salafism and jibad, they have
taken advantage of violence, and organize attacks on other legal or illegal gromps. The actions of these groups provide a
suitable environment for the enemies of Islam. Islam and Muslims are accused of suicide attacks, decapitations,
enslavements and destructions because of jihadi organizations.

Discussing topies like the reasons, place and target of violence that is cansed by Neo-Salafi organizations (especially
Jthadi wing) can marke this article a very comprebensive work. Especially the topics that are related to foreign powers
which supports these organizations require great effort. These topics can be discussed in the studies in the future. In this
paper, the similar and different characteristics of traditional Salafism and Neo-Salafisn will be discussed.

It is important to differentiate Traditional Salafism from Neo-Salafism. 1t is because first term Salafis were right
people who try 1o find the best way to approach to Allah without any negative intentions like gaining reputations or
political advantages. Salafism means following “Salaf” which means ancestors in Arabic. It is hard to determine a
starting point for Salafism. At first, Salafism is considered as a concept which refers to the general approach of early
Islamic era in terms of belief related topics. Rather than being a sect, Salafism can be considered as a perspective that
aims to conserve early Islamic approach. Salafism was a religions information production method at first. 1n addition
to this, Salafism evolved into a systematic ideology thanks to the efforts of Ibn Tamiyyah (d. 1328) and his student
Ibn Qayyim al-]awziyya (1350). According to 1bn Tamiyyab, it is obligatory to follow Salafs because their provisions
are more propitious than other scholars. 1t can be said that Salafis also argue that the problems of Muslinm conntries
and regions can only be solved by applying the messages and ideas of the Qur'an, Prophet Mubammad and first term
caliphates. As an information production method, Salafism is defined as following the path of these resources. Therefore,
there are different definitions such as “Salafi path”, “Salafi method” “Salafi sect” for this way of information
production. In Salafism, the interpretations and hadiths of Prophet Mubammad form the major axis. If there is a
necessity to adjudicate on a topic, it is essential to take his speeches and bebaviors into consideration.

However, Neo-Salafis mostly represent a notion that evolved from Wabbabism to Kbarijism. Neo-Salafism is quite
different than Traditional Salafism in many aspects. Even if Neo-Salafi claim that they follow the path of Traditional
Salafism in terms of belief and infidelity, the realty is controversial with their claim. Neo-Salafism is a common name
of radical, fanatic and exclusionist Islamic groups around the world. Neo-Salafis also consider cults as a new religion
inside Lslam so they do not tolerate the actions of cult members like inviting people to their cult. According to Mubammad
ibn Abd al-Wabhab (d. 1792), accepting a person (this person might be a cult leader, saint, prophet or the epitome of
Prophet Mubammad) as a helper in order to reach Allah is polytheism. Like Wabbabis, Neo-Salafis have also
destroyed graves becanse visiting someone’s grave is considered as polytheism by them.

Salafi scholars interpret the Qur'an especially verses about jibad in radical way in comparation with other commentaries.
For excample, in Sa’di’s commentary book, he does not state about the minimum requirements of jibad declaration, and
types of jibad. Neo-Salafism cannot be defined as the continnation of Traditional Salafism. This is becanse Neo-Salafis
especially jibadi wing of it act like modern Kharijites in terms of declaring other Muslims as infidels and fight against
them. Even if Traditional Salafism and Neo-Salafism are so different, there are some similarities between these
ideologies. For excample, they both ignore mind and logic and accept only the Qur'an and Hadiths.
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Genis Ozet

Ogellikle de son yillarda Miisliman diinyasinda giderek artan inemli catismalar yaganmaktadsr. Neredeyse her giiny
Suriye, Irak, Libya, Yemen ve diger Islam iilkelerinde yiirek burkan insanlik dramina sabitlik etmekteyiz. Bu
durumun arkasinda pek (ok farkls sebebin yattids soylenebilir. Ancak en onemli sebep; kendilerini miicabid olarak
tanumlayan, gile ve sobret kazanmay: amaglayarak farkls eylemler gerceklestiren cesitli gruplarmn ve orgiitlerin bu
bolgelerdekei varlydidir. Bu orgiitlerin pek cogu yabancr devietlerden yardum almaktadir. Bu catismalar, farkls
diisiincelerden gruplar sebebiyle her gecen giin daha karmagik bir bil almaktadsr. Allab yolunda cibad ettigini ileri
stiren pek gok_farkly orgiit meveuttur. Bu orgiitler ise kendi var olduklar: bolgelerde ghiclerini artirmak. igin genellikle
diger Miisliiman orgiitlere kars: ¢atisma halindedir. Bu gruplar otoriteler tarafindan “Cibade Modern Selefiler” veya
“Cibadc: Neo-Selefiler” olarak tanimlanmaktadir. Bu cibade: Neo-Selefi orgiitler ile alakals bir diger onemli mesele
ise cihadn gesitlerini gormezden gelerek, cihad kavranimi yalnizea silable miicadeleye indirgemeleridir. Halbuki cibad
kavramt, Allah ve Islam icin gisterilen gegitli tarzlardaki cabalars kapsar. Neo-Selefiler ise giic kazanmak. ve
kendilerini gergek Miisliimanilar olarak gostermefk icin cihad kavramine basitlestirerefe onu suiistimal etmektedirler.
Yasanan siddet eylemlers ise Lslamofobi diisiincesine emin hazorlamaktadsr. Lslamofobi tiim diinyada izellikle de Bat:
toplumlarmda hizle bir sekilde yayimaktadir. Bunun bir neticesi olarak, bazz batils politikacilar Islamofobiden
beslenerefe kendilerine destekgi aramaktadyr. Cibader Neo-Selefiler ise iliskili olduklar: siddet eylemleri sebebiyle
Lslamofobinin yayimasimn en temel sebeplerinden biridir. Modern Selefi ilim adamlar: ise asirer bir yaklasimla
yaptiklar: tefsirler ile cibader Neo-selefi drgiitlerin gergelestivdigi siddet olaylarin: desteklemekte ve bu orgiitlerin
eylemlerini mesru bir Zemine oturtmaktadiriar. Bu drgiitler, Selefilik ve cibad kavramlarm: kullanarak diger yasal
veya yasa digi gruplara ve drgiitlere saldirilar diizenleyereke giie kazanmaya calismaktadirlar. Bu drgiitlerin eylemieri
ise Islam diismanlarmm giic kazanmasi icin gerekli kosullarm olusmasima 3emin hazirlamaktadsr. Bu sebeple
diinyann pek gok yerinde yasayan Miisliimanlar intihar saldirilarsyla, esir almayla, kilelestirmeyle ve yakap yikmakla
itham edilmektedir.

Neo-Selefi drgiitlerin ozellikle cibader gruplarm sebep oldugu siddet olaylarimmn hangi orgiitler tarafindan, nerede ve
kime karsi yapildiklar: gibi bususlar: bu makalede detayls bir sekilde ele almak cok genel bir calisma olacakirr.
Ogellikle bu irgiitlerin var olus sebepleri ve arkalarindaki yabanc: giicler ile alakal: konular bagl basina biiyiik bir
¢aba gerektirmektedir. Bu konularin ileride yapilacak calismalarda ele alinmas: daba dogrun olacaktrr. Bu ¢aligmada
ise gelenekesel Selefi anlayisla Neo-Selefilerin benzer ve farkls yonleri ele alinacaktar.

Geleneksel Selefizm ile Neo-Selefizm arasindaki farkliliklar: anlamak oldukea onemli bir busustur. Ciinkii ilk
donem selefiler, Allabh’a ulasma noktasinda hangi yaklasimm en dogru olacagin: bulmaya calisan dogru insanlardsr.
L1k dinem selefilerde herhangi bir art niyet ve giic veya siyasi avantaj kazanma gibi isteklerin varlgindan siz edemeyiz,.
Selef Arapeada eskiler, atalar anlamina gelmektedir. Selefizmin ise kelime anlanm olarak atalar: takip etme anlamina
geldigi soylenebilir. Selefizm icin bir baslangie noktast belirlemek oldukea 3ordur. Erken Lslami dinemde Selefizm,
inang ile alakalr konnlardaki genel bir yaklasim anlamnda kullaninmagtor.

Selefizmi, bir mezhep olarak. ele almak yerine erken Islami yaklasim kornmak amact giiden bir bakas agisi olarak
degerlendirmek. daba dogru olacaktr. Selefizm ilk zamanlar, dini bilgi jiretim yontemi olarak. ortaya gikmus; Ibn
Temiyye ve Ggrencisi 1bn Kayyim el-Cevziyye'nin katkilariyla, Selefizm sistematik bir ideolojiye evrilmistir. Ibn
Temiyye ye gire, selefleri takip etmek bir secenek dedil Zornniulnktnr. Ciinkii onlarm hiikiimleri diger ilim adamlarina
gire daha gegerlidir. Selefiler ayrica, Miisliiman diinyasimdaki sikintr ve zorluklarm Kur'an-1 Kerint'in, Hz.
Mubammed'in ve il donem balifelerinin emir, yasak ve tavsiyeleri mygnlanarak asilabilecegini ileri siirerler. Bir bilgi
diretme_yontemi olarak Selefizm, bu ii¢ temel kaynagn takip edilmesi olarak tammilanabiliv. Bu sebeple bu yontem
“Selefi yol” veya “Selefi yontem” olarak adlanderilmustar. Selefizmde tefsirler ve Hz. Mubanmmed'in hadisleri oldukga
dnemli bir yere sabiptir. Eger bir bususta berbangi bir yargrya varmak gerekirse, Hzg. Mubammed'i so3 ve
davransglarimn hesaba katmafk niiihimdir.

Neo-Selefizm gelenekesel Selefi yakilasimdan pek cok agdan farkldir. Neo-Selefiler, kendilerinin inang bususunda
elenekesel Selefi yaklasime takip ettiklerini iddia etseler de gercekler bu iddialarla tezathk icindedir. Neo-Selefizim,
daha cok Vebhabilik ve Haricilik gibi radikal, fanatik ve fekfirc yaklasumlardan evrilmis ve bu kavramlarin
diinyadafki ortak ads hiline gelmistir. Neo-Selefiler, tarikatlar: Islam’i igerisinde yeni bir din olusturma cabas: olarak
goriip, tarikat mensuplarimin insanlar: kendi tarikatlarma davet etmelerini hos Rarsilamaziar. Mubammed bin
Abdulvebhab’a gore bir kisiyi (cemaat lideri, imam, peygamber vh.) Allah’a ulasmak icin yardimc olarak kabul
etmek Allah’a ortak kosmaktir. 1 ehbabiler gibi Neo-selefiler de mezariar: ziyaret etmenin Allab’a sirk kosmak
oldugunu diisiinerek mezarlar: yikmugslardsr.
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Selefi akademisyenler ve ilim adamlar: Kur'an-1 Kerim'i 6zellikle de cibad ile alakals ayetlers; diger peke gok tefsirle
karsilagtirildiklarnda radikal sayilabilecek bir sekilde tevil etmislerdir. Ornegin es-Sadi'nin tefsir kitabinda, cibad
igin olmast gereken asgari gerekliliklerden ve cihad tiirlerinde babsedilmemis, cihadm cephede savasmak anlann
vurgulanmagtir. Neo-Selefizmi, gelencksel Selefi yaklagimun bir devam olarak gormek bijyiik bir bata olacaktsr.
Ciinkidi Neo-Selefiler -ozellikle de cibader kanat-, tipks Hariciler gibi bir kisiyi kolaylikla miirted veya kdfir ilan
edebilirler. Geleneksel Selefi yaklasim ile Neo-Selefizmin birbirine benzesen en onemli noktalar: ise akls ve mantigs
gormezden gelerefe sadece Kur'an't ve Hz. Mubammed'in 563 ve davranislarim esas almalaridsr. Ancak bu busus, iki
yaklasimn birbirine benzedigi sonncuna varmatk icin yeterli olmaktan oldukea nzakir.

Introduction

n recent years, there are really important conflicts in the Muslim world. There is
a heart wrenching human tragedy in Syria, Iraq, Libya, Yemen and other Islamic
countries. It can be said that there are a lot of reasons behind this situation.
However, the most important reason is the presence of different groups and organizations
that aim to gain power and reputation by showing themselves as mujahids.' Under the name
of Salafism and jihad, they have taken advantage of violence, and organize attacks on other
legal or illegal groups. The actions of these groups provide a suitable environment for the
enemies of Islam. Islam and Muslims are accused for suicide attacks, decapitations,

enslavements and destructions because of jihadi organizations.

Another important issue with these Jihadi Neo-Salafi groups is that they ignore all
types of jihad and simplify it as armed struggle. The concept of jihad involves different types
of making effort for the sake of Allah and Islam. However, Neo-Salafis abuse jihad by
simplifying it in order to gain power, and show themselves as true Muslims.? In order to be
able to prevent these organization, it is important to understand their ideology. Neo-Salafism
is an extremist version of Traditional Salafism which is accepted as one of the right

approaches of Islam.

The acts of violence make an impactful contribution to the concept of Islamophobia.
Islamophobia spreads rapidly around the world. As a matter of fact, some Western politicians
abuse Islamophobia in order gain support. However, no culture has the luxury of existing in
its own world anymore. Therefore, humanity must work together to find common solutions
to the problems faced by societies.” Jihadi Neo-Salafism is the main reason of Islamophobia
because of the acts of violence. Modern Salafi scholars make some extremist interpretations
to support the acts of Jihadi Neo-Salafi violence.* Discussing topics like the reasons, place
and target of violence that is caused by Neo-Salafi organizations (especially jihadi wing) can

make this article a very comprehensive work. Especially the topics that are related to foreign

I Adis Dudetija, “Neo-Traditional Salafi Qur'an-Sunnah Hermeneutic and the Construction of a Normative
Muslimah Image”, Hawwa, 5/2-3 (2007), 289.

2 Mohamed Ali, Salafis, Salafism and Modern Salafism: What Lies Bebind a Term? (Singapore: Nanyang Press, 2015),
2.

3Harun Caglayan, “Methods and Varieties of Guidance According to Imam Maturidi”, Ul 2/1 (2019), 30.

4 Assaf Moghadam, “Motives for Martyrdom: Al-Qaida, Salafi jihad, and the Spread of Suicide Attacks”,
International Security, 33/3 (2009), 42-43.
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powers which supports these organizations require great effort. These topics can be
discussed in the studies in the future. In this paper, how Traditional Salatism and Neo-
Salafism were emerged will be discussed, and how Salafi scholars interpret the Qur’an in a

sharp way in order to encourage Muslims to participate in jihad will be analyzed.
1. Tradition Salafism and Neo-Salafism

Salafism means following “Salaf” which means ancestors in Arabic.” It is hard to
determine a starting point for Salafism. At first, Salafism is evaluated as a concept which
refers to the general approach of eatly Islamic era in terms of belief related topics. Rather
than being a sect, Salafism can be considered as a perspective that aims to conserve early
Islamic approach. Salafism can also be defined as an approach which aims to produce
information by using certain resources. Therefore, Salafism is accepted as following the path
of Prophet Muhammad and his companions by some Muslim scholar. Salafism does not
hold with using other resources. It is because Salafis argue that Islam consists of the rules
that are set by Allah and his prophet. Therefore, Islam can only be learnt from the Qur’an
Prophet Muhammad and his companions who learnt Islam from Prophet Muhammad and
his companions.® If there is a necessity to get fatwa, it is better to consult the idea of these
people, rather than consulting modern imams (Muslim religious leader). It is because first
term imams are chronologically closer to Prophet Muhammad and learnt the practices of

Islam from the main source.

It can be said that Salafis also argue that the problems of Muslim countries and regions
can only be solved by applying the messages and ideas of the Qur’an, Prophet Muhammad
and first term caliphates.” As an information production method, Salafism is defined as
following the path of these resources. Therefore, there are different definitions such as
“Salafi path”, “Salafi method” “Salafi sect” for this way of information production.® In
Salafism, the interpretations of the Qur’an and hadiths of Prophet Muhammad form the
major axis. If there is a necessity to adjudicate on a topic, it is essential to take his speeches

and behaviors into consideration.

There were a lot of scholars who follow Salafi methodology and write books during
the second and third century of the hegira. The most important representatives of these
scholars are Imam Bukhati, Muslim, Imam Malik, Imam Shafi1, Ahmad ibn Hanbal. Ahmad

ibn Hanbal is the most famous representative of ahlal hadith, and he is considered as the first

imam of ahlal hadith. Hanbalism that is formed by his idea can be considered as the

5 Mustafa Aydin, Neo-Selefilik Ekoliiniin Hadis-Siinnet Anlayist (Resid Riza Ormegi) (Adana: Cukurova University,
Institute of Social Science, Doctoral Dissertation, 2018), 6.

6 Hasan Basmistth, Selefi [deoloji ve Avrupa’da Radikallesme Ugerine Etkileri (Kayseri: Kadir Has University, Institute
of Social Science, Master’s Thesis, 2017), 19-20.

7 Selim Oztiirk, Siyasal Selefiligin Sundi Arabistan ve Taliban’m Olusnmmndaki Rolii (Ankara: Middle East Technical
University, Institute of Social Science, Doctoral Dissertation, 2018), 6.

8 Mehmet Zeki Iscan, “Tarih Boyunca Selefi S6ylem”, f/czb@/dt Abkademi, 1/1-2 (2015), 2-4.
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substructure of Salafism. Hanbalism places itself against Abu Hanifa (The Great Imam) who

puts personal interpretation forward.’

As it is mentioned, Salafism was a religious information production method at first. In
addition to this, Salafism evolved into a systematic ideology thanks to the efforts of Ibn
Tamiyyah and his student Ibn Qayyim al-Jawziyya. According to Ibn Tamiyyah, it is
obligatory to follow Salafs because their provisions are more propitious than other scholars.
Ibn Tamiyyah and his students mostly emphasized the perspectives and interpretations of
Salafs, and indicate their loyalty to Salafs. Because of this, they are called as “Salafi” by people
since then. After the effects of Ibn Tamiyyah, Salafism became popular in Islamic world
gradually. He defines Salafi methodology as following the provisions of first term Salafi

imams who judge in terms of the Qur’an and Prophet Muhammad."

In addition to all these definitions, it is important to know that today’s Neo-Salafism
(Modern Salafism / Political Salafism) is quite different than Traditional Salafism which Ibn
Tamiyyah regiments. It can be said that Modern Salafism shows up in Arabian Peninsula in
18" century. Salafism that is considered as information production methodology has become
a political attitude because of the efforts of Muhammad ibn Abd al-Wahhab. Abd al-Wahhab
aimed to establish a new state in Najd/Arabia. Therefore, he adopted a Salafi perspective to
justify his actions by blaming Ottoman Empire’s Hanafi ideology. As a result of his actions,
Salafism has evolved into an exclusionary perspective. He used the concept of Salafism for
his political goals. Therefore, most of the scholars (especially Ottoman scholars) named his
approach as Wahhabism." He reached his goal, and a new Saudi Kingdom was established
in Najd. Wahhabism was accepted as official ideology of the government. Thanks to this
situation, Wahhabism has spread to other regions.

Salafi scholars only consider the Qur’an and Hadiths as the true sources of Islam. They
accept verses and hadiths as equal.”” It is because they show Surah al-Najm as an evidence of
the idea of hadiths are continuations of the Qur’an. Another important starting point of
Salafis is this hadith: “The best people are those of my generation, then those who come after them, then
those who come after them. Then, there will come people after them whose testimony precedes their oaths and

their oaths precede their testimony.”™

Even if Neo-Salafis allege that they follow the idea of Traditional Salafis, they mostly

represent an idea which evolved from Wahhabism to Kharijism. Neo-Salafism is a common

° Daniel Unguteanu, “Wahhabism, Salafism and the Expansion of Islamic Fundamentalist Ideology”, Joumal of
the Seminar of Discursive Logic, Argumentation Theory and Rhetoric, 9/2 (2011), 142.

10 Dudetija, “Neo-Traditional Salafi Qut'an-Sunnah Hermeneutic”, 290.

11 Tscan, “Tarih Boyunca Selefi Séylem”, 8.

12 Duderija, “Neo-Traditional Salafi Qur'an-Sunnah Hermeneutic”, 293.

13 Ebu Abdillah Muhammed b. Tsmail Al-Bukhari, E/-Cimi'n’s-sahih. (Istanbul: Cagri Yaymnlari, 2000), “Ar-
Riqaq”, 437.

http://dergipark.gov.tr/ihva

ISSN: 2149-2344 / E-ISSN: 2149-2344 [141]


http://dergipark.gov.tr/ihya

Zekeriya AKMAN - Mehmet CAKIRTAS

THE DIFFERENT AND SIMILAR ASPECTS OF TRADITIONAL SALAFISM AND NEO-SALAFISM

name of radical, fanatic and exclusionist Islamic groups around the world." Therefore, it can
be said that Neo-Salafism is not a sect but an ideology. As it is mentioned, early Salafis argued
that they only accept the Qur’an, Hadith and first term Salafs, and exclude mind and logic.
However, Neo-Salafis follow an extremist path of Wahhabism which is an extremist path of

Salafism."

Neo-Salafism is quite different than Traditional Salafism in many aspects. Even if Neo-
Salafis claim that they follow the path of Traditional Salafism in terms of belief and infidelity,
the realty is controversial with their claim. Ahmad ibn Hanbal who is the pioneer of Salafism,
and Ibn Tamiyyah who systematizes Salafism consider practice as a part of faith. However,
they only call those who do not pray as sinner rather than calling them as infidel. Traditional
Salafi scholars evaluate great sins as sin which do not make sinner infidel.'* However, Neo-
Salafis act like modern Kharijites, and declare all Muslims as infidels apart from Neo-Salafi
Muslims.

Jihadi Neo-Salafis fight against Muslims, and take their properties and women as the
spoil of war. Therefore, they are a great danger for Islamic brotherhood. Far from
considering great sins as a reason for calling a Muslim as infidel, they even consider small
sins such as smoking cigarette as a reason to execute people. For example, Islamic State of
Iraq and Syria (ISIS) mostly fight against Muslims instead of non-Muslims."” Because of this,
they are even criticized by Al-Qaeda. Therefore, it can be said that Neo-Salafis have violated
the path of Ahmad ibn Hanbal and Ibn Tamiyyah. Neo-Salafis also consider cults as a new
religion inside Islam so they do not tolerate the actions of cult members like inviting people
to their cult. According to Muhammad ibn Abd al-Wahhab, accepting a person (#his person
might be a cult leader, saint, prophet or the epitome of Prophet Mubammad) as a helper in order to reach
Allah is polytheism. Like Wahhabis, Neo-Salafis have also destroyed graves because visiting

someone’s grave is considered as polytheism by them."

In general, Salafism can be examined in five terms. In the first term (the first century
after hegira), there is not a prominent man but there are a lot of people who give importance
to “Salafs”. In the second term (the third century after hegira), Ahmad Ibn Hanbal is
accepted as the first imam of Salafism. He is the leader of hadith supporters. In the third
term (the eighth century after hegira), Ibn Tamiyyah systemizes Salafism as a religious

principle. He is accepted as the second imam of Salafism. He uses the terms of “Salaf”,

4 Quintan Wiktorowicz, “The New Global Threat: Transnational Salafis and Jihad”, Middle East Policy, 8/4
(Temmuz 2007), 17-19.

15 Vahid Hosseinzadeh, “Salafism and its Socio-Intellectual Foundations”, Humanities & Social Sciences
Reviews, 3/1 (2015), 28-29.

16 Mehmet Kubat, “Selefiyye Ile Neo-Selefiligin Kesisen ve Ayrisan Yénleri”, Ingni University International Journal
of Social Sciences (INIJOSS), 6/2 (Aralik 2017), 128-130.

V7 Berker Yaldiz, Selefilik ve Suriye Iy Savasinda Selefi Orgiitler Arasmdaki Catismalar (Istanbul: Yildiz Technical
University, Institute of Social Science, Mastet’s Thesis, 2019), 91.

18 Kubat, “Selefiyye Ile Neo-Selefiligin Kesisen ve Ayrisan Yonleri”, 136-137.
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“Salaf1”, “Salafism” for the first time. The fourth term (the eleventh century after hegira),
Muhammad ibn Abd al-Wahhab converts Salafism into a political shape. As it is mentioned
above, most people believe that he used Salafism in order to justify his political actions. In
the last term (today), Salafism has evolved into a perspective which includes different political

ideologies. It is named as Neo-Salafism which supports jihadi organizations and violence."
2. How Salafis Interpret the Qur’an

It can be beneficial to analyze how modern Salafi scholars interpret the Qur’an in their
commentary books in order to how Jihadi Neo-Salafi organizations justify their behaviors.
In this paper, we choose Shaykh Abd al-Rahman al-Sa’di (d. 1956) who is a very important
and impactful Salafi scholar. Sa’di was born in al-Qasm in 1889. Because of his intelligence,
he improved himself and became famous. Muslims around the world were asking religious

questions to him in order to get fatwa.”

Two verses which are related to jihad from the Qur’an is selected to analyze how Sa’di
interprets them. The first verse is At-Tawbah 9: 19-22: “Have you made the providing of water for
the pilgrim and maintenance of al-Masjid al -Haram equal to [the deeds of] one who believes in Allah and
the Last Day and strives in the canse of Allah? They are not equal in the sight of Allah. And Allah does
not guide the wrongdoing people. The ones who have believed, enrigrated and striven in the canse of Allabh with
their wealth and their lives are greater in rank in the sight of Allah. And it is those who are the attainers [of
success|. Their Lord gives them good tidings of mercy from Him and approval and gardens for them wherein
is enduring pleasure. [They will be] abiding therein forever. Indeed, Allah has with Him a great reward.”

According to Sa’di, some Muslims think and claimed that visiting the al-Masjid al-
Haram, maintaining its structure and giving water to the pilgrims are substantial behaviors in
the presence Allah so these behaviors are equal to participating in jihad for the sake of Allah.
Therefore, Allah stated that there are some differences between them. In the verse water
refers to Zamzam water. Faith in Allah and participate in jihad for the sake of him are
superior behaviors than providing Zamzam to pilgrims and taking care of the needs of al-
Masjid al-Haram. This is because faith in Allah is the foundation of Islam. This is a very
essential requirement that can determine the acceptability of prays. Jihad is also quite
important that Islam can be protected and expanded thanks to jthad. Therefore, it can be
said that jihad is the peak of Islam that helps Muslims to spread the truth and suppress the
falsehood.”

Even if providing Zamzam for pilgrims and taking care of the needs of al-Masjid al-
Haram are righteous deeds, the acceptability of these deeds depends on faith. Also, these
deeds do not have the same rank with faith and jihad even if they are accepted by Allah.

19 Tscan, “Tarih Boyunca Selefi Séylem”, 2-10.

20 Daoud Mohammad Nassimi, A Thematic Comparative Review of Some English Translations of the Qur'an
(Birmingham: University of Birmingham, Institute of Social Science, Doctoral Dissertation, 2008), 80-81.

21 Abdurrahman Sa'di, Taysir A/-Karim Al-Rabman Fi Tafsir Kalam Al-Mannan (Beirut: Al Resalah Publisher,
2005).
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Therefore, Allah states that “They are not equal before Allah.” in the verse. After this, Allah
makes it clear that faith and jihad are superior than these deeds. If a Muslim offers his life or
his wealth to spend for jihad and equip the soldiers has more rank than those who does not
participate in jihad in the presence of Allah. In the end of the verse, Allah reminds his

generosity, kindness and mercy.

The second verse is Al-Baqarah 2: 216: “Fighting has been enjoined upon you while it is hateful
to you. But perhaps you hate a thing and it is good for you; and perhaps you love a thing and it is bad for
you. And Allah knows, while you know not.”

According to Sa’di, Muslims were ordered to refrain from fighting by Allah. It was
because they were weak and not ready to fight. Therefore, Muslims migrated to Madinah
where they can rest and invite people to Islam. When the number of Muslims was enough
for fighting, Allah ordered Muslims to fight. In the verse, it is stated that this is something
disliked by them. It is because fighting contains a lot of problems such as fear, hardship,
losing some organs and death. However, fighting is still a quite profitable option because
what it brings of great rewards such as avoiding from punishment, victory over enemy and
other benefits. On the other hand, the verse emphasizes that Muslims may think that
refraining from jihad and preferring comfort and console are better for them. If Muslims
prefer this, this situation leads to defeat. As a result of defeat, the enemies of Islam gain
power for humiliation and degradation. Because Allah is all knowing, he knows what is better
for Muslims. Therefore, it is important to follow what Allah ordered for Muslims. He is more
merciful to his servants than they are to themselves. Therefore, Allah says “Allah knows, while
you know not.” These verses all ratify that good practices which may not be liked by Muslims

because of the adversity of the situation are beneficial for Muslims beyond any doubt. *
Result

As a result, Neo-Salafism cannot be defined as the continuation of Traditional
Salafism. This is because Neo-Salafis especially jthadi wing of it act like modern Kharijites in
terms of declaring other Muslims as infidels and fight against them. Even if Traditional
Salafism and Neo-Salafism are so different, there are some similarities between these
ideologies. For example, they both ignore mind and logic and accept only the Qur’an and
Hadiths.

On the other hand, these two ideologies have two main differences. The first
difference is that Neo-Salafis interpret the Qur’an and Hadiths in an extremist way. When
Sa’di’s commentary book is examined, it can be seen that he does not state about the
minimum requirements of jihad declaration. He also does not mention about the conditions

of that period. Another important characteristic of Sa’di’s commentary book is that he does

22 Sa'di, Taysir Al-Karim Al-Rabhman.
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not mention about the types of jihad. In general, the concept of jihad includes all types of
struggles which are endured by Muslims in order to gain the mercy of Allah.

In spite of the fact that jihad is a very wide topic, Sa’di only emphasizes the armed
struggle part of it like other Neo-Salafi commentators. In his commentary book, he supports
jihad and shows armed struggle as the foundation of Islam. On the other hand, these verses
about jihad are interpreted in a soft way by other commentators. They mostly emphasize that
jihad does not necessarily mean armed struggle only. They also indicate that jihad can be

declared for self-defense when some specific conditions are met.
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