Turkciluk, Ulusculuga mi
Yoksa Milliyetcilige mi Daha Yakin?

urkculik fikrinin 1rk¢ih-
gamiyoksamilliyetcilige
mi yakin durdugu,

kafalari karistiran bir sorudur.

Kafatascilik, 1rkcihik,
ulusculuk, milliyetcilik gibi kav-
ramlarin ideolojik amacla top-
lumun sekillenmesinde ne kadar
etkili oldugu, bu doktrinlere yon
veren ana unsurlarin gici 6lcu-
sundedir. Bir milletin var olus
mucadelesinde ifade edilen
akimlarin yine milletin temel de-
gerlerine ters istikamette bir yol
haritasinin cizilemeyecegini,
toplumun ruhuna hitap etmeyen
bir &gretinin zamanla millete
dogru donlsim gecirmesi tarihin
bir gercegidir. Derde deva rece-
telerin zit tepki vermesi receteyi
yazanin kimliginde aramak,
siyasi tarihin bir realitesidir. (Bir
ulkenin, bir milletin, bir halkin
gelecegine yon verenler; bu siya-
seti amag edinenlerin suur altina
siringa edenlerin fikri temelini
meydana getiren inang sistemi-
nin ne kadar tesir ettigini Turk¢u-
luk hareketinin 6nder kadrosun-
dan anlamak mumkaindur).

Esas itibariyle milleti ay-
dinhda tasimanin derdini dert
edinmiglerin amacinin daima
takdire sayan oldugu unutulma-
malidir. Ortak paydayi bu sekilde
tesekkil ettirmemiz zorunluluk-
tur. Meseleye bu acidan baktigi-
mizda “Tirkculik, ulusguluga
mi yoksa milliyetgilige mi daha
yakin?” sorusunun cevabini Irk-
¢cthga yakin durdugunu, Tulrk-
culuk cereyani ideologlarinin fi-
Kirlerinde gormekteyiz. Turk¢u-
lere gore Irki taraf agir basmakta
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ve milliyetciligin ana unsurlarin-
dan "inan¢" yoni yaes gecilmek-
te veyahut da "olsa da olmasa da
fark etmez" anlayisi hakimdir.
"Panturkist" telakki, "Milli Sef-
lik" doneminde tu kaka edilerek
tabutluklarda yeseren Turan ul-
kisu, ulusgulugu esas alir. Ulus-
culuktaki l&dinilik, mukaddes
"sey"lerin etkisiz, kavmiyetci-
ligin ana eksen kabul edilmesi;
bu 6n kabule zihinleri zorlamak-
tadir. Dolayisiyla Turkculuk’te,
“Irk?” unsurun asilhgr aciktir.
Turkcllik hareketinin temel de-
gerleri “irki” kaynakhdir. Turk-
culugin fikri akim tarzinin gayri
diniligi, onun Nasyonal Sosya-
lizm’in yansimasi seklinde algi-
lamayi da hakli kilmaktadir. Mil-
liyetcilik-Ulusguluk tartismalari
ve Turke¢uligin hangisine daha
yakin durdugu meselesinin
netlige kavusmasi, gelecegimizi
de sekillendirecektir.

Girizgah niyetiyle ifade
ettiklerimizi biraz daha acalim:
Tarkculigin esaslari
seklinde 6zetlenebilecek ilkeler
yumag! , zamanimizdan evvelki
bin yillik tarihi yok saymaktadir.
Turkcu harekete gdre, din, bu
ideolojide yer almamasi gerekir.
Bitun Tdrklerin dini konumuna
gelmis islam dini sadece tesadif-
ler sonucu veya Arap hakimiye-
tinin bize zerk ettigi inan¢ siste-
midir. Meshur Turkgtlerden Dr.
RizaNur, Islam’iArap dini ka-
bul eder ve bunun Turkligu yok
ettigi dustncesini savunur.
“Tirklerde hayret ve takdire 1a-
yiktir ki islamlasmadan evvel

milliyet duygusu vardi. Bunun
misali ¢ok bariz bir sekilde Gok-
tirklerdedir. Bu Turkler Turk ya-
sa ve toresine pek riayet etmis-
lerdir. Orhun sitelerinde: “Yuka-
rida Tuarklerin Tanri’si  demis:
Tirk milleti  yok olmasin...
“Turk milletinin adi, s6hreti si-
linmesin’ gibi climleler vardir.
Bu ctimleler buglnki Turk nesil-
lerine ibretve derstir.

Arap futuhatinin Orta
Asya’ya varmasiyla Tarkler
Mislimanhgi kabule baslamisl-
ardir. Git gide Muslumanlhk ge-
nis mikyasta Tlrkler arasinda
yayllmis, bu yeni din tesiriyle
Tarkler milliyetini unutup
Arab’ameclup olmustur.
(Meclab: Baska yerden getiril-
mis olan- M. N. Ozén, Osman-
lica Tirkce S6zIUk)

IImi ve askeri biitiin deha
ve varliklarini Arap hizmetine
koymuslardir. Oyle ki Tirki-
ye’ye fena filislam veya fena fi-
arap demek yanlis olmaz. Tulrk-
lerin Arap medeniyet ve ilmine
ettikleri hizmet c¢ok bulyuktr.
Hele Arabin dinini, dilini, mil-
liyetini muhafaza icin Turklerin
batin cihanla vuruslari pek mes-
hurdur. Eger Turkler olmasaydi
Arap butin maddi ve manevi
varligiyla beraber coktan ¢ok-
mus, bitmis, batmis milletler lis-
tesine girerlerdi. Hiristiyanhik
oncesi Piyer Lermit’in ruhu ve
Tasso’ya “Kurtariimis Kudls”
bliylk epopesini yazdiran
(destan) ruh, sonra da koloni kurt
istahasi fenomenleriyle Arabi so-
mardr, yeryuzinden siler stpu-
rirda.
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Tarih sahittir ki, bitin bunlara
karsl koyan yigitler saflari Tirk
alp ve erlerinden tesekkl etmis-
tir.

Iste bu Arabayarsimaile-
dir ki Trk yasa, tore ve milliyeti
Arap dini sivaginda tuz suda erir
gibi eriyip gitmistir. Bu hal asagi
yukari 10 asir sirmastir.” (1)

Tarklerin islami  kabul
etmesi neticesinde islam ale-
minin yegane temsilcisi ve koru-
yuculugunu deruhte etmesini;
Tirkluge ihanet goren anlayisin
zihni alt yapisinda, oryantalist
felsefenin etkileri vardir. "Turk-
lerde gorulen milliyet suuru, Os-
manli déneminde, imparatorluk
ve islam dininin tesiri altinda
killenmistir"(2) ifadesi ile 1914-
‘lerdeki Turkcilerin temsil-
cilerinden Ahmet Agaoglu'nun
su ifadeleri arasinda ne fark var-
dir?

"islamiyet Turk'in dini-
dir, din-i millisidir, kavmisidir.
Turk islamiyet’i cebren, mah-
kam, maglup olarak degil, hakim
olarak kabul etmistir. Bin sene-
den beridirki islamiyet’in en agir
yuklerini, omzuna alarak tasi-
maktadir, islamiyet yolunda
Turk herseyini unutmustur. Lisa-
nini, edebiyatini, iktisadiyatini
ve hatta bazen mevcudiyet-i kav-
miyesinibile."(3)

Aslinda Dr. Riza Nur
dogrulari dolayli yoldan soyle-
mektedir. Elbette, bu millet, Turk
Milleti islam’in bayraktarligini
10 asirdir yapmistir. Ancak, bu-
nu yaparken Arap irkina hizmet
icin degil, bilakis kendi ruhun-
daki hamleci, cesaret ve savasgl
ruhuyla, islam’in barisci, maz-
lumlara zalimlerin zulminden
kurtulusun recetesini sunan
ruhuyla birlestirerek bltln yer-
yliziini arsinlamistir. iste bu
noktada Turkglluk, meseleyi sirf
ladini zaviyeden sekilerizme ir-
ca ederek, bir nevi “Oryanta-
lizmin” tuzagina dismustir. Or-
yantalizmin temel felsefesi on
asirhk Tark tarihini, 6zellikle de
Osmanli Dénemini yok farz ede-
rek Hacli ruhuna hizmet etmistir.

Dolayh olarak yok sayma, Os-
manhyi Turk Devleti kabul et-
meme, Oryantalistlerle ayni ga-
yeye hizmetten baska bir sey de-
gildir.

Elbette, Tlrk tarihi on
asir evvelden baslatilamaz, bura-
s dogrudur. Meseleyi bu mecra-
dan bakmak, (Mesel&, Nurettin
Topeu, Ali Fuat Basgil gibi) sirf
Anadolu Turkligunden bahse-
derek kadim Turk tarihini yok
saymak mimkdin degildir.Bu da
kopuk tarih anlayisidir. Ya da
Bulent Ecevit, Azra Erhat, Cevat
Sakir, Melih Cevdet Anday gibi
siyaset adamlari ve yazarlarin
meseleyi Bati’ya yaranmak adi-
na Anadolu’daki eski uygarlik-
lara kadar gotirilmesi de hatali-
dir.

Turkculerin piri  kabul
ettikleri Ziya Gokalp Turklagu
dolayistyla Turan idealini goste-
rirken Mukaddesata vurgu yap-
maktadir. Halbuki Tarkciler
(NihalAtsiz ve eski bakanlardan
Abdulhaluk Cay gibi Turkculer)
Ziya Gokalpt da kendilerine
benzeterek Trk tarihini irka da-
yandirmislardir. Turkculuk ideo-
lojisi Islam? bir anlayisi reddet-
tigi icindir ki milli degildir. Turk-
culuk gayri millt bir akimdir.
Dini vasfi kabul etmeyen bu fik-
re gore bir duinyamedeniyeti kur-
mus Mauasliman-Turk devlet-
lerini Tirk degil; bilakis, cokmil-
letli ve cokkulttrlu devletler di-
ye nitelemektedirler.Bundan 6ti-
radar ki, hicbir Tark¢ Osman-
Ii’ya olumlu bakmamaktadir.
Turkcgl akiminin savunucularina
gore islam dinini kabul etmemiz
tesadlfidir. Gelecekte baska bir
dinin olmasi muhtemeldir.
Turkculige gore, kendi fikrine
uymayan her gorus, anlayis ta-
mamen dislanmalidir, hatta tekfir
edilmelidir.

Ozellikle Tirkguluk pe-
sin  hdkmunin, Osmanh-Turk
devletine bakisinin dislayicihgi
pek tabidir ki bu fikriyati ulusgu-
lukla kesismesi c¢ok ilgingtir.
Osmanhyi Tirk kabul etmeme-
leri veya bu yondeki hakaretamiz

olmasa da ona yakin tavirlari.
Millet ulus tahtarevallisindeki
salimmlari sirecektir. Bu kabul
edilisin, oryantalist fikre canak
tuttugu da aciktir.

Turkguligun énde gelen-
lerinden Nihal Atsiz'in bu ideolo-
jiye bakisi, islam dininin Tiirkler
arasindaki yayilisma, dolayisiyla
Islam'in 6zii olan tasavvufa
bakisindaki tasavvur, dogrudan
hedef gdstermeksizin dolayli
yonden bu milletin ruhuna pran-
gavurdugunu dile getirmesi dik-
kat cekicidir.

“Yunus Emre, Turkgenin
blyuk sanatkaridir. Tirkcenin
biyuk siir ve fikir dili oldugunu
ortaya koyanlardan birisidir.

Fakat Yunus Emre'nin fi-
Kirleri Turk Milleti'ni zehirlemis,
onu uyusturmustur. Clnki o da
yasadigl zamanin fikir ve duygu
hastaliklarina kapilarak birbirini
tutmaz soOzleri ‘tasavvuf diye
ortaya atmis, savascl bir millet
olan ve cevresinin dismanlarla
kapli olmasindan 6tiri savascl
olmaya mecbur bulunan Turk
Milleti'ne bir dilencilik felse-
fesini telkin etmeye calismistir.
Onun: ‘Dovene elsiz gerek/
Sovene dilsiz gerek/Dervis
gonulsiz gerek/Sen dervis
olamazsin. ” demesi Turk
ahlékina, yaratilisina uyan bir
dislince midir?Hatta Turk der-
visleri bdyle midir? Orhan Gazi
ile birlikte savaslara katilan der-
visler, dervis degil midir? Tur-
kiye'nin ilk imparatoru olan Sel-
cuklu Tugrul Beg'in katibi olan
Arap izni Hassill, Tirkceye de
cevrilen eserinde Tirkleri boyle
mi tarifetmistir?

“Yetmis iki millete bir
g6z ile bakmayan/ Halka
muderris olsa hakikatta asidir”
Demekle Yunus Emre milliyet
bakiminndan da, din bakimindan
da sapiklk icinde degil midir?
‘Millet' kelimesini Turkcedeki
bugunkd anlami ile 'ulus' yerinde
kullaniyorsamilliyetsiz, vatansiz
bir adamdir. Béyle degil de bunu
Arapcadaki manasi ile "din" ye-
rinde kullaniyorsa da o zaman da
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kafirdir. Cunkd Miuslumanlik
oteki dinleri kendisiyle esit say-
maz. Zaten onun: “Orug, namaz,
zekat, hac curm 0 cina-yettarar; /
Fakir bundan azaddir has-i
heves iginde" demesi de hicbir
tevil ve tefsire mahal birakma-
yacak sekilde kiftirden baska bir
sey deQildir. Bunlari tasavvufla
falan izaha galismak bosuna ve
gulung gayretlerdir(4).

Turk¢lligin zamanla
degisim gecirerek biraz daha Is-
lam'a yakin durmasi, farkh bir
noktaya gelmesi 6nemlidir. As-
linda burada Atsiz'in millet yeri-
ne ulus kelimesine atifta buluna-
rak gunidmiuzdeki anlami ile Yu-
nus Emre'ye yiklenmesi de bir
celiski degil midir? Ulus ve Mil-
let kavramlarinin anlaminda; bir
medeniyetin insasindaki 06ne-
mine isaret vardir. Ancak, Turk-
culagun milliyetciligi sadece laf-
zini kabul etmesi; milleti meyda-
na getiren ana unsurlarin ihmal
edilebilir sayilmasi garabetini de
beraberinde getirmektedir. Bu
hususla aldkali Haluk Cay'in
Tarkgalagu tarifi, ulusguluk ile
milliyetcik arasindaki gelgitlerin
derinligine nufuz ettigine dela-
lettir:

"Tarkculik Tark milli-
yetciliginin adidir.  Turkgulik
Tark Milletinin diger millet-
lerden ileri ve Gstun olma ulkd-
stdar. Turkculik fikrini siyast,
felsefi, edebi ve ekonomik saha-
da ilk defa bir sistem olarak orta-
ya koyan Ziya Gokalp'tir. Turk-
culik Glkustne temel alinan de-
ger, Turk milletidir. Namik Ke-
mal'in distndigi millet, Fransiz
ihtilalinin ortaya ¢ikardigi miis-
terek bir irade ve menfaat birli-
ginin olusturdugu mdasterek bir
tarih suuruna erismemis ruhsuz
bir kalabaliktir. Fransiz tebaasi
heryabanci bu topluluga girebil-
digi gibi, Osmanli tebaasi, her
Osmanhyim diyen de Osmanli
toplumuna girebilmistir. Tdrkol-
mayan, Tirklik dusmani bu te-
baa, Tanzimattan beri Tlrk ay-
dinlarindaki gafletten faydala-
narak Tudrk milletinin ve devle-
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tinin basina dertolmustur*(5)
Turkculiik hareketi, mil-
letiyetciligi ana eksen kabul et-
mesi, bir taraftan da milliyet-
ciligi besleyen ana damar olan
dini (islam dini) harcin icinde
yapistiricthgindan ziyade sisu
kabul etmesi anlasiimaz bir fikri
kirllmadir. Mesela Atsiz'in Yu-
nus Emre igin soylediklerine,
Turkculagin mimarlarindan
olan Necip Turk¢l'nin Yunus
Emre'ye bakist c¢eliskidir(6).
Tarkcaltk fikri, ulusculuga daha
yakinligina inananlarin daha
sonralari milliyet¢i muhafazakéar
degerlere kaymasi "ana unsur"”
din daha da dénem kazanmistir.
Tarihe bakildiginda Tirkguluk
hareketi, zamanla "kaynasma"ya
dogru bir seyir izlemistir. Turk-
culugun gercektende milliyet-
cilik oldugunu/olmasi gerekliligi
uzerinde Kur'an-1 Kerim'den ve
Peygamberimizin (s.a.v.) hadis-
lerinden kaynaklar gosteril-
mistir. Bu, Turk¢uligin degisim
safhalarini gostermektedir. Hatta
ayet ve hadislerle, muhalif gor-
duklerine sert bir Uslupla cevap
vermektedir. Mesela buna vurgu
yapan su yazi gibi: "Hatta mil-
liyetciligi tesvik ve takdir eden,
bu yolda ayetler gdnderen Yice
Allah'in emirlerini tuttugunu
iddia eden bazi cahil ve hain
Miuslumanlarr da kullanarak
milliyetcilere saldirtirlar (Avru-
pa'nin Tirkiye Uzerindeki emel-
lerinden bahsediyor. M.M.).
Allah Hucirat Suresinin 13.
ayetinde, Ben sizi kavim kavim
yarattim, birbirinizi taniyip seve-
siniz diye *diyor. Yiice Peygam-
ber Hz. Muhammed Mustafa
(s.a.v.) 'da Kisikavminisevmek-
le kinanamaz’ diyor. Ama bu
yabanci gidumli Muslimanlar,
Avrupali efendilerinin s6zinu
daha c¢ok tuttuklari igin, ken-
dileri milli duygulardan arinip
gunaha giriyor ve ayrica milli-
yetcilere de saldirip iftira ederek
haram isliyorlar.Bu ginah-
karlarin vebali 6yle blyuktar ki,
buyolla islam'a da zarar verdik-
lerinin yaninda, milliyetcilere

dusmanlik edecegiz diye azinhk
irkcithgim da korikleyerek asa-
biyete sebep oluyor, fitne ¢ika-
riyorlar. Bunlar ayni zamanda
boluculik yapip Mislimanlarin
katlinezemin hazirliyorlar” (7).

Sonug Yerine

Millilik, millet sevgisi,
vatan sevgisi, milliyetcilik, bun-
larin bizdeki karsihgir bati-
dakinden tamamen farklidir.
Garbin milliyetcilige yaklasimi,
ona yukledigi anlam ‘ulusgu-
luktan’ ibaret oldugu icin “irki”
tarafin dne ¢ikmasi tabiidir. Do-
layisiyla bati merkezli milliyet-
cilik tarifini bize aynen naklet-
mek, umumilestirmek; ilm1 bir
tanimlama olamaz. Bati milliyet-
¢iliginin asli unsuru irkidir. Me-
seleye bakislari biyolojiktir. Dint
ve lisani(dil)bir vasif olmamasi
ylzinden 1a-dini bir mefhumun
“ulus” tam da karsiligidir. Me-
sela, bir Alman ulusculugu, bir
italyan Fasizmi, tamamen ulus
odakh degerler yumagina bagli-
liktir. Uygulamasi da boyledir.
Bu sekil “ulusal degerlere” bag-
lihk adi altinda irkcilik felsefe-
sini esas alan bir “ulusculugu”
nasil kendi degerlerimize dahil
edecegiz? Hangi saikler bizi ayni
tarifin semsiyesi altinda bulus-
turacak? Cikislarin da bile fark-
lihk arz eden bir ulusguluk ile
kendi degerlerimizin bileskesi
milliyetciligi nasil ayni kefeye
koyacagiz? Zaten Ulkemizdeki
“ulusculuk” ve “milliyetgi-
lik”catismasi da bu noktada bas-
lamaktadir. Higbir zaman birlik-
teligi tahayyul ve tasavvur edile-
meyecek bir beraberligin, ayini
amaca yonelik hizmeti mumkin
deQildir. Bizde, bati merkezli
ircihik, milliyetcilik ve milli de-
gerlere baglilik mesabesinde be-
lirleyiciligi yoktur. Tayin edici
bir 6zne degildir. “Evrenselcilik”
adina, milli hissiyatin istismar
edilmesi, milli 6zelliklerimize
zarar verir.

Burada ‘Kilttrel Milli-
yetcilik” hususunu da -0zellikle-
belirtmekte fayda goériyorum:



‘Kulturel Milliyetgilik’ de Turk-
culik akiminin ani tezi gibi su-
nulmasi da maalesef asli unsuru
yok saymaktir. Bu tanimla hare-
ket noktasini tayin eden zim-
reler, meseleyi asil mecrasindan
saptirarak millet unsurunu Kkil-
tirle esdeger saymislardir. Kil-
tarel milliyetgilikten s6z etmek
de biyolojik irk¢iliktan veya dint
irk¢iliktan (Siyonizm gibi) bah-
sedenlerle ayni girdapta boca-
lamaktadirlar. Boyle bir tarif, ha-
kim unsurun ihmal edilmesi de-
mektir. Halbuki millet ve milli-
yetcilik, asli unsurun butin
tebaayr kucaklayarak; farkli
tabakalarin huzurunu temin
etmekten gecer. O ruhu tesis
eden sey ise, ici musterek deger-
lerle doldurulmus millet tesek-
kidltnl hayata gecirmektir. Mil-
letin savunucu olan milliyetgilik
batin tarihi gecmisi blinyesinde
barindiran bir anlayisin
arinadar. Milliyetciligin harcini
olusturan ana unsurlarin ehem-
miyeti, bunlara tabiligimizin
derecesiyle ol¢ulur. Asli unsur-
larimiz ise, tarihimiz, kdltird-
miz, edebiyatimiz, musikimiz,
sanatimiz, adetlerimiz, toreleri-
miz, sahih gelenegimiz, lisani-
miz ve en mihimi de dinimizdir.
Tahrifata maruz kalmamis; bun-
larla yiiz yiize olanlarin da yeni-
lenmesi ile donatilmis bir milli-
yetciligin “kulttrel milliyetgilik”
ile bir irtibati olabilir mi?
Kultarel milliyetciligin Osmanli
Millet Sistemine tekabil ettigi
iddia edilirse, 0 zaman zaten me-
sele hal edilmis demektir.
Tlrkgulik cereyani ken-
dini gb6zden gecirmek zorun-
dadir. Ulusguluk anlayisina mi
yoksa milliyetcilik anlayisina mi
sahip olduklarini "uygulama-
lariyla” belli etmelidirler. Mil-
liyetcilik tasavvuruna, sdzlerinin
yani sira fiillerine de eklemek
mecburiyeti kendiliginden mey-
dana cikiyor. Butln Tarkiye'yi
ve diger Tirk ve Muslimanlari
kucaklamak istiyorlarsa yeniden
fikr? bir tecessuse ihtiyac vardir.
Bir vizyon, toplumdaki (millet-

teki) kabule ve aksetmesi 6l¢u-
stinde makbuldir. Milletin ortak
degerlerinin ulusculuktan ¢ok
milliyetcilikte oldugu g6z 6nine
alinirsa, ¢6zim sansi o kadar
yuksektir. Bu takdirde farkl
anlayislardaki "milliyetgilik"
fikri; fiili durumadonasur.

Meselenin 6zl ve esasina (¢
acidan bakilmamahdir:

1-Tirk tarihinin on asri bir tarafa
birakilarak irki taraf n plana ¢i-
kartilmamalidir.

2- Anadoluculuk adina, Turk ta-
rihini reddederek Kirilgan tarih
telakkisiyle Oryantalizmin ek-
megine yag surtilmemelidir.

3- Bltln gecmisi silerek, Tirk
tarihini Fransiz ihtilali’ne inhisar
ederek yeni bir Tlrk Tarihi Uret-
menin kimseye faydasi yoktur.
Mdasliman-Tark tarihi bitin
gecmisin (buna ister bes bin yil-
lik, ister on bes bin yilhk Turk
tarihi deyin) bileskesidir.

DIPNOTLAR

1-Dr. Riza Nur, Kavgamiz Turk-
culuk Kavgasi, Nak.: Faruk Cil,
BaysanYay. 1990, s. 99-100

2- Bemard Lewis, Modern Tir-
Kiye'nin Dogusu,Terc.: Metin
Kirath, 2.B., Ankara, 1984, s.33
(Nakleden-Yusuf Sarinay, Ata-
tirk'dn Millet ve Milliyetcilik
Anlayisi, Turk Kaltirant Aras-
tirma Enst., Ankara, 1990, s.21)

3- Ahmed Agayef (Agaoglu),
"Islamda Dava-y1 Milliyet",
Tark Yurdu, (1914) Yil:3, Cilt:7,
Sayi: 11, s. 2388 (Nakleden:
Sarinay, Age, s.22)

4- Faruk Cil, Kavgamiz Turk-
culik Kavgasi, (Nihal Atsiz,
"Milletleri Ruhlandirmak™)
Baysan Yayinlari, 2. Baski,
Istanbul, 1990, s. 44-46.

5-Haluk Cay, Kavgamiz

Tlrkgilik Kavgasl, s. 17-18

6-Huseyin Namik Orkun,
Turkcalugun Tarihi, Kdmen
Yay., 2. Baski, Ankara, 1977, s.
62

7-Dr.  Seyfi Sahin,
Gazetesi, 3 Mayis 2005

Ortadogu

143



Whether Turkish nationalism is racism
or nationalism is a confusing question.

ffectiveness ofracism and
nationalism on sha-ping
society according to some
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based on racism. As Turkish na-
tionalism seems out of religious
effects, those who regard Turkish

ideological aims is measu-red bationalism as reflection of Na-

main themes which direct these
doctrines. It is an inevitable fact
that a discipline which contrasts
to fundamental values and ethics
ofa society, can not survive. Itis
a political reality of history to
charge people for their recipes
which fail to recover pe-ople. Itis
possible to realize the fact that
how the ideas of gover-nors
affect the societies, peoples and
person’s belief system by
looking closely to the guides of
Turkish nationalism movement.
Truly, those people must
be always respected who try to
illuminate society and whose
pain is to recover the pains of
people. It is essential to shape
common denominator is this
way. When looked in this aspect,
in Turkish nationalist ideology
ideas, it is seen that answer of
“Whether Turkish nationalism is
close to nationalism or racism” is
racism. According to Turkish na-
tionalists racist side overpowers
nationalism and “belief” aspect,
which is one the vital sides of
nationalism is neglected or it is
regarded unimportant, “it can
exist ornot, itisno problem”. Tu-
ran idealism which growth its
seeds in Panturkist age, had an
aspect which accepted nati-
onalism. Acceptance of ethnics
as main axis in Nationalism is
hard to believe. For this reason it
is obvious to say that racist side
of Turkish nationalism is heavier.
In Turkish Nationalism move-
ment all of sacred terms are
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tional Socialism are partially
right in their views. That racist
part of Turkish nationalism ca-
uses disregardence of our pre-
vious 1000 years of history. Ac-
cording to Turkish nationalist
movement, religion must not be
included in this ideology. Islam
which became the religion of all
Turks, launched as a religion
which was created by chance or a
belief system which Arabs injec-
ted in us. One ofthe famous Tur-
kish Nationalist’s Dr. Riza Nur
stated that Islam is religion of
Arabs and Islam threatens the
existence of Turkism. However,
to respect, Turks had feeling of
nationalism before they met Is-
lam.The most outstanding exam-
ple of this is seen in Gokturks.
These Turks obeyed Turks tradi-
tions and laws. In Orhun Epi-
graphs these words are seen
“God of Turks says; Turks shall
never extinct”. Glory and respect
of Turkish nations shall never
disappear. These words are ex-
emplary for today’s Turkish ge-
nerations.

After Arabs reached
Middle Asia, Turks began to ac-
cept Islam. Islam spread among
Turkish people day by day and
with the effect of this new reli-
gion Turks forgot their national
identity and became Arabs. They
serviced to Arabs with their all
scientific and army knowledge
and wealth. Turks have made
great services to Arab civili-
zation and science. As they pro-

tected religion, language and na-
tions of Arabs, Turkish strikes
are well known all around the
world. But for Turks, Arabs wo-
uld definitely disappear from the
world with their all material and
spiritual existence. The spirit of
Pier Lermit and the spirit which
made Tasso write epic poem of
“Jerusalem Delivered” would
colonize and consume and des-
troy Arabs. History is so brief
that it is seen that Turks resisted
and prevented this colonialism.

For this reason, Turkish
nationalism, traditions and law
disappeared in Arab religion as
how salt disappears in water.
This lasted approximately for 10
centuries. (1)

Turks accepted and be-
came the unique attorneys and
guardians of Islam Nations, but
some people regarded this as a
betrayal to Turkism and Orien-
talism philosophy lies beneath
this view.” Nationalism which
was seen in Turkish Nations is di-
sappeared and covered with
ashes under the effect of Islam
and Ottoman Rule.(2) These
words seem very close to words
of Turkish Nationalist Ahmet
Agaoglu’swords in 1914.

Islam is Turk’s religion.
Turks accepted Islam not by for-
ce but they accepted Islam volun-
tarily. For more than 1000 years
they carried heavy burden of Is-
lam on their shoulders.In Islam
way, Turk forgets everything
about his own. His language, lite-
rature, finance and even some-
times his ethnic existence.(3)

In fact Dr. Riza Nur tells
the true inan indirect way.
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Ofcourse this nation, Turkish na-
tion carried the flag of Islam mo-
re than 10 centuries. But they did
not do this to serve Arab nation,
in contrast they did this to com-
bine their own brave and warrior
side with Islam’s peace and offe-
red the recipe for all weak people
to resist against powerful around
the world. In this point Turkish
nationalism fell into the trap of
Orientalism. However, main phi-
losophy of orientalism is to serve
crusader spirit by disregarding
Ottoman age. Indirectly this dis-
regarding, not accepting Ottman
Empire as a Turkish nation is not-
hing other than serving orien-
talists.

Ofcourse Turkish history
can not be started before 10 cen-
turies; this is the fact. To look in
this aspect, itis impossible to dis-
regard ancient Turkish history by
just looking Turkish nations in
Anatolia. This is a disconnected
view of history. It is also wrong
to reduce history to old civili-
zations in Anatolia to curry favor
of Europe, but some politicians
such as Bulent Ecevit, Azra Er-
hat, Cevat Sakir and Melih Cev-
detAnday did this.

Ziya Gokalp who is re-
garded as the most outstanding
figure of Turkish nationalism
highlights holy things while sho-
wing Turan idealism. However
Turkish nationalists based Tur-
Kish history to racism by resemb-
ling Ziya Gokalp to themselves.
As Turkish nationalism ideology
rejected Islam, this can not be
called national. Turkish nationa-
lism is anon-national movement.
It states Muslim-Turk nations
who set up a world civilization
were not Turks but they were
Cosmo politic governments. For
this reason no Turkish nationalist
likes Ottoman Empire. Accor-
ding to them existence of Islam
nation is coincidental. There is
not any difficulty for existence of
a new religion in future. Accor-
ding to Turkish nationalism,
ideas which contrast to Turkish
nationalism ideology must be
sidelined.

It is very interesting that
Turkish nationalism intercepts
with nationalism when it is regar-
ded that Ottoman-Turk govern-
ments are sidelined. They don’t
accept Ottomans as Turks. They
movement on nation seesaw will
continue. It is obvious that these
ideas reflect orientalism.

It is very noteworthy that
one of the most famous Turkish
nationalist Nihat Atsiz states that
Islam’s spread among Turks
shackles the nationalist spirit of
Turks.

“Yunus Emre is the
biggest artist of Turkish lan-
guage. He is the one who stated
that Turkish language is langu-
age of poetry and idealism. Ho-
wever Yunus Emre’s ideas pois-
oned and paralyzed Turkish nati-
on. Because he was also infected
by that age’s ilness and names
some words as Sufism which
contrast in each other, and make
Turkish proned to mendicancy
philisophy however Turks must
fight to survive. His words;

Armless people must
stand against fighter/ dumb
people must stand against
vituperative/ Dervish must not
fall in love / you can not be a
dervish
fits to Turkish moral values and
creation? Are Turkish dervishes
like these? Weren’t the people
who went to battle with Organ
Gazi dervishes? Arab Izni Has-
stl, the clerk of Tugrul Bey who
was the first Emperor of Turkey,
stated Turks like this in his works
which are translated into
Turkish?

Who does not look se-
venty two nations with the same
eye/ rejected by God even elec-
ted by people.

Is Yunus Emre is both
corrupted in terms ofnationalism
and religion? If he used “nation”
word in today’s meaning “pe-
ople” this means he has no nation
and country. Ifhe used this inme-
aning in Arabian, then it means
he has no religion. Because Islam
doesn’t count itself equal. His
words;

Fast, Namaz, zakat,
pilgrimage are crime, / poor is
notresponsible ofthem
is nothing other than swearing.
Trying to explain these with Su-
fism isridiculous and funny.(4)

Turkish nationalism
which regarded Sufism and reli-
gion as above then became closer
to Islam and this is an important
point. Isn’t it paradoxical that At-
siz adverts usage of country
instead of nation and blames Yu-
nus Emre for this usage? There
are signs that the words nation
and country are very importantin
construction of a civilization.
However Turkism accepts natio-
nalism as their name and this
makes some fundamental terms
to be neglected which build up a
nation. In this point, Haluk Cay’s
definition of Turkism is a sign of
conflict between nationalism and
commonwealth;

“Turkism is the name of
Turkish nationalism. Turkism is
the ideology of Turkish nations
being far more developed and ci-
vilized than any other nations.
Ziya Gokalp was the first person
to mention about Turkism in
terms of political, literal, econo-
mical and philosophical areas.
Basic value of Turkism is Tur-
kish nation and people. The pe-
ople who were pondered by Na-
mik Kemal are spiritless people
who were created by the effects
of French Revolution and mutu-
alism. All people to say “I am
French” could enter French com-
munities and as well, all people
to say “lI am an Ottoman” could
enter all Ottoman communities.
This subjectwhich is clearly aga-
inst Turkism and Turkish people
has been the problem of Turkish
people and government since
administrative reforms. (5)

Turkism movement’s ac-
cepting nationalism as main axis
and accepting Islam as an orna-
ment instead of accepting it as
the glue of the mixture, which is
the main vessel feeding the natio-
nalism, is unbelievable. For ex-
ample the words of Atsiz’s for
Yunus Emre and the words of
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Necip Turkcu who is one of the
architectures of Turkism, are in
confliction.(6) It is a proof that
religion was not allowed to be
left aside by the acts of people
who were thinking that Turkism
was closer to nationalism in the
beginning and then took place in
conservative nationalist side.
When history is observed care-
fully, it is seen that Turkism mo-
vement became the movement of
combination. Some resources
were shown from the hadith of
Muhammed the Prophet and holy
book Koran to proof that Tur-
kism was in fact the nationalism.
This shows the transformation
phases of Turkism. They even
responded to adverse groups fier-
cly with hadiths and Koran ver-
ses. Like these words; “They
even provoked some illiterate
and traitor Muslims who claimed
that they were keeping the words
of Allah, who sent verses that
praised and supported nationa-
lism, to attack nationalists. (It
mentions about the Europe’s
aims of Turkey M.M). Allah says
in 13th verse ofHucurat Sura* |
created you nation by nation, to
let you recognize each other and
love.” Great Muhammed the
Prophet says “One can not be
blamed of loving his own nat-
ion.” But these European guided
Muslims keep words of their
European masters and they
forget their own nationalist fe-
elings and they attack nationalist
and they committo asin.

Their sin is so great that,
they both harm Islam and they
create violence and sedition by
provoking minorities against na-
tionalists. They divide people
and nations and prepare the suit-
able ground for destruction of
Muslims.”(7)

INSTEAD OF RESULT

Love of nation, love of
country and nationalism mean us
completely different things from
Europe. West regards nationa-
lism as only the love their own
nations and this makes natio-
nalism like racism. For this rea-
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son it is not possible to transfer
western nationalism to our coun-
try. Basic ofwestern nationalism
is racism. They regard this term
as abiological matter. They don’t
have anything special in terms of
religion or language. For exam-
ple, German nationalism or Itali-
an Fascism is completely based
ofnation-focused issues and they
are performed in these ways. So
how can we use this kind of nati-
onalism and transfer it into our
own values and system? Which
causes will gather us under the
same umbrella? How can we put
different nationalism and reli-
gion, language based nationa-
lism in to same place? Even, rea-
son of love of country and natio-
nalism conflict is this. These two
terms may never survive together
and this is very obvious. Western
nationalism may have no defini-
tive means on our nationalism
and national values. Exploiting
national values under the name
of Globalism harms our national
values.

Here | especially want to
underline “Cultural nationalism”
Presenting cultural nationalism
as the thesis of Turkism also me-
ans disregarding the fundamen-
tal term. Those people which be-
gan to act according this point,
regarded nation and culture eg-
ual. Mentioning about cultural
nationalism means being stucked
in the same maelstrom with those
who mention about biological or
religious racism (Zionism). Such
a definition means disregardence
of main terms. However nation
and nationalism must hug people
from all layers and grant them
peace. Whatever that thing
which builds that spirit must rea-
lize the nation which is filled up
with mutual values. Nationalism
which the guardian of a nation is
the product a view which keeps
history in it. Security ofbasic ter-
ms which builds a government is
measured with obedience to
them. Our real basic terms are
our history,culture,literature, fol-
k music, arts , tradition, language
and religion as the most impor-

tant term. Can a Nationalism
which never met these values ha-
ve connection with cultural nati-
onalism? If cultural nationalism
is connected to Ottoman Empire
then the problem will be solved.

Turkism movement must
revise itself. They must reveal
whether they are nationalists or
country lovers with their acts.
Nationalism can not only be per-
formed with words but must be
put in action. If they hope to hug
all Turkish people and all Mus-
lim Turk nations they must revise
themselves in terms of ideology.
A vision is acceptable if it is ac-
cepted by the nation. When nati-
on’s common Vvalues are regar-
ded as nationalism rather than
country love, problems are likely
to be solved easier. So, various
nationalism ideas in different vi-
ews are putinto action.

Essence of the problem

must be viewed in three aspects:
1- Racist side of Turkish nation
must not be highlighted by lea-
ving the history of 10 centuries.
2- Turkish history must not be
rejected for the sake of Anatolia-
nism and orientalism must not be
supported.
3- Disregarding all Turkish his-
tory and relating Turkish history
after French revolution will not
help anyone. Muslim-Turk his-
tory is the combination ofall his-
tory.(You may call it history of
five thousand years of fifteen
thousand years of Turkish
history.)
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Ist der Panturkismus zur VVolkstumlichkeit
oder zum Nationalismus naher?

ie Frage, ob die Idee des
Panturkismus naher
zum Rassismus oder
zum Nationalismus ist, einer
der verwirrendsten Fragen.

Die Gestaltung fir den
ideologischen Zweck einer Ge-
sellschaft sind Konzepte wie
Rassismus, Nationalismus,
Volkstimlichkeit in dem Grad
sehr wirksam wie die der Macht
der Hauptelemente, die dieser
Lehre in Mapnahmen lenken.

Der Kampfum das Dase-
in einer Nation driickt Stromun-
gen aus, dass grundlegende Wer-
te der Nation in entgegengesetzte
Richtungen nicht auf eine Karte
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Zu setzen sind, der wahre Geist
einer Gesellschaft, der sich nicht
mit der Lehre befasst, sich im
Laufe der Zeit eine umwandeln
wird, ist eine Tatsache der
Geschichte. Die Suche nach dem
Ausweis des Rezeptschreibers,
welcher eine umgekehrte Reak-
tion vollzogen hat, ist die Ver-
wirklichung der politischen Ges-

chichte.(Die Personen, die die
zuklinftigen Fihrer eines
Landes, einer Nation, eines
Volkes...

Im Prinzip sollten die
Personen mit dem bewunderns-
wertem Ziel, ihre Nation ins
Licht zu tragen, unvergesslich

sein. Deshalb ist es schwierig ei-
nen gemeinsamen Nenner zu
finden. Wenn wir der Frage “Ist
der Panoturkismus zur Volk-
stumlichkeit oder zum Nationa-
lismus naher” aus der Perspek-
tive mit der Antwort es sei naher
zum Rassismus betrachten, dann
sehen wir im Entwurf des Pano-
turkismus die ldden der Ideo-
logen. Nach den Angaben der Pa-
noturken Uberwiegt der Aspekt
der Rasse und der Aspekt der
“Glaube” als den wichtigsten
Element des Nationalismus wird
weggelassen oder der Ansatz “Es
spielt keine Rolle” ist domi-
nierend.
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