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Abstract

This study examines the various historical attempts to explain the nisbah—the denominal
adjectival appellation—al-Kar3ajiki, of Abii al-Fath Muhammad b. ‘Ali b. ‘Uthman al-Karajiki,
well-known Twelver Shiite theologian and jurist who studied under al-Shaykh al-Mufid (d.
413/1022) and died in 449/1057. Several biographical sources explain that al-Karajiki’s
nisbah means “tent-maker” or “tent-seller,” evidently interpreting kardjik as a word of non-
Arabic origin denoting tents, This view has been generally accepted in studies of Twelver
Shiite intellectual history, but a few scholars have noted that al-Karajiki might be
connected with a toponym. Aba al-Fath al-Kar3jiki’s birth date is not known, nor is his
native region. His writings and biographical sources demonstrate that he studied in
Baghdad and spent most of his life in Syria and Egypt, but he reports in one passage that
he was in Mayyafarigin (modern Silvan, in Turkey) in the year 399/1008-9, when he must
have been fairly young. This study argues that al-Kardjiki is a geographical nisbah that
derives from Karacik, a village in what is now the district of Bismil in the province of
Diyarbakir, Turkey. It suggests that al-Karajiki was a native of this village and that he
studied in Mayyafariqin in his youth, before traveling to Baghdad to undertake advanced
studies in Twelver Shiite law and theology.

Keywords: Anatolia, Mayyafariqin, Marwanids, Ab al-Fath al-Karajiki

Oz

Bu calisma, Seyh Miifid'in (6. 449/1057) &grencisi Oniki imam Siasi'ndan meshur
miitekellim ve fakth Ebu’l-Feth Muhammed b. Ali b. Osman el-Keraciki’'nin (5. 413/1022)
“el-Keraciki” nisbesine dair gesitli agiklama denemelerini incelemektedir. Baz1 biyografik
kaynaklar, el-Ker4ciki nisbesinin “cadir yapan” veya “cadir saticisi” anlamina geldigine
dair bir aciklama yapmakta ve kerdcik’i agik¢a cadir anlamina gelen Arapga olmayan bir
kelime olarak yorumlamaktadir. Bu gériis, Oniki imamiyye Siasi’nin diisiinsel tarihine dair
calismalarda genel olarak kabul gérmiisse de bazi arastirmacilar, el-Karaciki'nin bir yer ad
ile baglantili olabilecegini belirtmistir. Ebu’l-Feth el-Keraciki'nin dogum tarihi ve
memleketi belli degildir. Yazilari ve biyografik kaynaklar onun Bagdat'ta ders gordiigiinii
ve hayatinin ¢ogunu Suriye ve Misir'da gecirdigini gstermektedir, ancak bir pasajda
399/1008-9 yilinda muhtemelen oldukgca geng yastayken Meyyafarikin’de (modern Bismil,
Tiirkiye'de) oldugunu bildirmektedir. Bu ¢alisma, el-Keraciki’nin Tiirkiye'nin Diyarbakir
ilinin Bismil ilgesine bagh Karacik kdyiinden tiireyen bir cografi nisbe oldugunu iddia
etmektedir. Makale, el-Keraciki'nin bu kdyiin yerlisi oldugunu ve Oniki imamiyye $lasi’nin
fikih ve kelamina dair ileri caligmalar yapmak {izere Bagdat’a gitmeden 6nce gengliginde
Meyyafarikin'de okudugunu ileri siirmektedir.

Anahtar Kelimeler: Anadolu, Meyyafarikin, Mervaniler, Ebu’l-Feth el-Ker4ciki.

Introduction

Abii al-Fath Muhammad b. ‘Ali b. ‘Uthman al-Karajiki, a well-known scholar of the
Twelver Shiite tradition, was born in the late tenth century and died in 449/1057. He
was a prominent student of al-Shaykh al-Mufid (d. 413/1022), the leading Twelver
Shiite scholar of his era in Buwayhid Baghdad, and he was active in Egypt, Palestine,
and Syria. Al-Karajiki is known to posterity chiefly through his work Kanz al-fawa’id
(The Treasure of Informative Notes), an extensive anthology that focuses on
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theological questions and that includes a number of independent treatises that he
wrote over the course of his career. Not surprisingly, most of the standard biographical
works in the Twelver Shiite tradition devote entries to him." In addition, numerous
Sunni biographical works and several chronicles include entries on this Shiite scholar.”
Nevertheless, despite some attention in modern scholarship, including a monograph
dedicated to his life and works that appeared in 2013, many aspects of al-Karajiki’s life
continue to elude scholars.’ None of the sources reports his date of birth. Though al-
Shaykh al-Mufid was his most important teacher, no evidence in the sources indicates
when, exactly, al-Karajiki studied in Baghdad. And, though his death date, place of
death, and whereabouts at certain points in the course of his life are known, studies to

! Rashid al-Din Abii Ja‘far Muhammad b. “Ali Ibn Shahrashib (d. 588/1192), Ma‘dlim al-‘ulama’, ed. “Abbas Iqbal
(Tehran: Matba‘at Fardin, 1934), 105-6; Muntajib al-Din b. Babawayh al-Razi (d. after 585/1189-90), Fihrist
asm@ ‘ulam@ al-shi‘ah, ed. ‘Abd al-‘Aziz al-Tabataba’i (Beirut: Dar al-Adwa’, 1986), 154; Muhammad b. al-
Hasan al-Hurr al-‘Amili (d. 1104/1693), Amal al-amil fi dhikr ‘ulam@ Jabal ‘Amil, 2 vols. (Baghdad: Maktabat al-
Andalus, 1965-66), 2: 287-88; Mirza ‘Abd Allah al-Isfahani (d. c. 1130/1718), Riyad al-‘ulama wa-hiyad al-
fudal@, 6 vols., ed. al-Sayyid Ahmad al-Husayni (Qum: Matba‘at al-Khayyam, 1980), 5:139-41; Yasuf b.
Ahmad al-Bahrani (d. 1186/1772), Lu'lu’at al-Bahrayn, ed. Muhammad Sadiq Bahr al-‘Ulam (Al-Manama,
Bahrain: Maktabat al-Fakhrawi, 2008), 321-23; Muhammad Mahdi Bahr al-‘Ulam (d. 1212/1797), Rijal al-
Sayyid Bahr al-Ulam, al-ma‘rif bi-l-Fawa’id al-rijaliyyah, 2 vols., ed. Muhammad al-Sadiq Bahr al-‘Ulam and
Husayn Bahr al-‘Ulim (Tehran: Maktabat al-Sadiq, 1984), 3:302-8; Muhammad Bagir al-Khwansari (d.
1312/1895-96), Rawdat al-jannat fi ahwal al-‘ulama’ wa-l-sadat, 8 vols., ed. Asad Allah Isma‘iliyan (Tehran:
Maktabat Isma‘iliyan, 1970-72), 6:209-15; Husayn Taqi al-Nari al-Tabrisi (d. 1320/1902), Mustadrak al-
Was@il, 3 vols. (Tehran: s.n., 1900-3), 3:497-501. No notice is devoted to al-Karajiki in Fihrist kutub al-Shi‘ah
of al-Shaykh al-Tasi (d. 460/1067), Kitab al-Rijal of Ahmad b. ‘Ali al-Najashi (d. after 463/1071), Khulasat al-
agwal of al-‘Allamah al-Hilli (d. 726/1325) or Kitab al-Rijal of Ibn Dawiid al-Hilli (d. after 707/1307-8).

2 Al-Dhahabi (d. 748/1348), Tarikh al-islam wa-wafayat al-a‘yan, 53 vols. ed. ‘Umar ‘Abd al-Salam Tadmuri
(Beirut: Dar al-Kitab al-‘Arabi, 1994), 30: 236-37; idem, al-Ibar fi khabar man ghabar, 4 vols., ed. AbQi Hajar
Muhammad al-Sa‘id b. Basylini Zaghlil (Beirut: Dar al-Kutub al-‘Ilmiyyah, 1985), 2:294-95; idem, Tadhkirat
al-huffaz, 4 vols. (Hyderabad: D@’irat al-Ma‘arif al-‘Uthmaniyyah, 1955), 3:1127; idem, Siyar alam al-nubal@,
25 vols. ed. Shu‘ayb al-Arnawit et al. (Beirut: Mw’assasat al-Risalah, 1996), 18:121-22; Salah al-Din Khalil b.
Aybak al-Safadi (d. 764/1363), al-Wafi bi-l-wafayat, 29 vols., ed. Ahmad al-Arnawit and Turki Mustafa (Beirut:
Dar Thya> al-Turath al-‘Arabi, 2000), 4:96; Abli Muhammad ‘Abd Allah b. As‘ad al-Yafi‘i (d. 768/1367), Mir’at
al-janan wa-ibrat al-yaqzan fi ma‘rifat ma yu‘tabar min hawdadith al-zaman, 4 vols., ed. Khalil al-Mansar (Beirut:
Dar al-Kutub al-“Ilmiyyah, 1997), 3:54; Ibn Hajar al-‘Asqalani (d. 852/1449), Lisan al-Mizan, 10 vols., ed. ‘Abd
al-Fattah Abu al-Ghuddah (Beirut: Dar al-Bash@’ir al-Islamiyyah, 2002), 7:374; ‘Abd al-Hayy Ibn al-‘Imad al-
Hanbali (d. 1089/1679), Shadharat al-dhahab fi akhbar man dhahab, 8 vols. (Cairo: Maktabat al-Qudsi, 1931),
3:283.

3 Carl Brockelmann, Geschichte der arabischen Litteratur, 2 vols., 3 suppls. (Leiden: Brill, 1932-49), 1:434, SI: 602;
Muhsin al-Amin (d. 1952), A‘yan al-shi‘ah, 10 vols., ed. Hasan al-Amin (Beirut: Dar al-Ta‘aruf, 1984), 9:400-1;
Khayr al-Din al-Zirikli, al-Alam: Qamds tarajim li-ashhar al-rijal wa-l-nisa min al-‘arab wa-l-musta‘ribin wa-I-
mustashriqin, 8 vols. (Beirut: Dar al-‘Ilm li-1-Malayin, 2002), 6:276; Agha Buzurg al-Tihrani, al-Nabis fi al-qarn
al-khamis, vol. 2 in Tabaqdt a‘lam al-Shi‘ah, 2™ ed., ed. ‘Ali Nagi Munzavi (Qum: Mwassasat Isma‘iliyan, 1990),
177-79; Etan Kohlberg, A Medieval Muslim Scholar at Work: Ibn Tawiis and His Library (Leiden: E.J. Brill, 1992),
109, 164-66, 197, 209, 210, 212, 225, 226, 269, 275, 302, 314, 317, 318, 337; ‘Abd al-‘Aziz al-Tabataba’,
“Maktabat al-‘Allamah al-Kargjiki li-ahad muasirihi,” Turathuna 43-44 (1416 AH [1995-96 CE]): 365-404; Ja‘far
al-Muhajir, al-Kardjiki, Muhammad b. ‘Ali b. ‘Uthman (d. 449 AH/1057 AD): ‘Asruhu, siratuhu, ‘alamuhu al-fikri wa-
musannafatuhu (Qum: Muwassasat Turath al-Shi‘ah, 2013); Devin J. Stewart, “An Eleventh-Century
Justification of the Authority of Twelver Shiite Jurists,” pp. 468-97 in Islamic Cultures, Islamic Contexts: Essays
in Honor of Professor Patricia Crone, ed. Asad Q. Ahmad et al. (Leiden: Brill, 2015); Hassan Ansari, L'imamat et
I'Occultation selon I'imamisme: Etude bibliographique et histoire des textes (Leiden: Brill, 2016), 109-14; Omid
Ghaemmaghami, Encounters with the Hidden Imam in Early and Pre-Modern Twelver Shi Islam (Leiden: Brill,
2020), 127-28, 131.
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date have pieced together only a quite incomplete sketch of his career. This study
focuses on one small part of the puzzle, the two related questions of his geographical
origin and the meaning of his denominal appellation (nisbah) al-Kargjiki. Against the
common view that al-Karajiki means “tent-maker,” it is argued here that his
appellation derives from a placename, Karajik, and that the Karajik in question was a
small town in southeastern Anatolia now known as Karacik, where al-Karajiki was
probably born and raised.

1. Al-Kar3jiki’s Life and Career

The notices devoted to al-Karajiki in the biographical sources are short and to a
large degree simply repeat the limited information provided by earlier notices.
Fortunately, references in al-Karajiki's writings are more informative and fix his
location at certain dates. A note in al-Karajiki’s writings places him in Mayyafariqin in
399/1008-9. This is the earliest date associated with his life and career that is available.
In this note, al-Karajiki reports that he transmitted from his teacher Ibn Zakkar, an
expert in the Arabic lexicon.* He was thus old enough to be a student at the time,
possibly a young man.

A tentative account of al-Karajiki's career from this point on may be constructed
as follows. Al-Karajiki studied in Baghdad for a number of years in his youth. While the
available sources do not specify any dates, his main teacher in the Islamic sciences was
al-Shaykh al-Mufid (d. 413/1022), whom he cites with great frequency in his own
writings. He also transmits material from the Twelver hadith expert al-Husayn b.
‘Ubayd Allah al-Ghad@’iri al-Wasiti (d. 411/1020), and he considers al-Sharif al-
Murtada (d. 436/1044) one of the main authorities of Twelver tradition. All of these
scholars resided in Baghdad, the main center of Twelver Shiite learning during this
period. Hassan Ansari estimates that al-Karajiki may have spent two periods in
Baghdad: ca. 409-10 AH, when he studied with al-Shaykh al-Mufid and al-Ghad@’irf,
and later, when he studied with al-Sharif al-Murtada, presumably between 412 and 416
AH. Ja‘far al-Muhajir suggests that al-Karajiki’s studies occurred between 399/1008-
9, when he was in Mayyafariqin, and 407/1016-17, when he was in Cairo, adding, allahu
a‘lam “but God knows best.” I agree with al-Muhajir; it is more likely that al-Karajiki
studied in Baghdad in the years between 399/1008-9 and 407/1016-17, rather than
travelling to Egypt and then returning to Baghdad to resume his studies there.

After studying in Baghdad, al-Karajiki traveled to Egypt and Palestine. In
407/1016-17 he was in Egypt, probably to seek a position from officials at the court of
the Fatimid Caliph al-Hakim bi-Amr Allah (r. 386-411/996-1021).° It is known that he
was in al-Ramlah, the main city in the district of Palestine during this period, in
410/1019-20, 412/1021-22, and Shawwal 416/November-December 1025.” This is

4 Al-Karajiki, Kanz al-faw@id, 2 vols., ed. ‘Abd Allah Ni‘mah (Beirut: Dar al-Adwa’, 1985), 1:333.

Ansari, L'imamat et I'Occultation, 110.

6 Al-Karajiki, Kanz al-fawd’id, 1:332; 2:147.

7 Al-Karajiki, Kanz al-fawa’id, 1:385; 2:120, 134; idem, Kitab al-Tafdil, ed. Jalal al-Din Muhaddith and al-Shaykh
Muhammad al-Akhiindi (Tehran: Dar al-Kutub al-Islamiyyah, 1950), 27.
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probably because he had been appointed by Fatimid officials to a judicial or other
official position there, perhaps as a judge or deputy judge. Al-Ramlah and most of Syria
were under Fatimid control during this period, though Fatimids had a number of open
conflicts with the Jarrahids, their vassals in the region.® In 412/1022, Al-Karajiki
evidently took a short time off from his position to perform the pilgrimage to the
Hejaz, which was then under Fatimid control as well. In Mecca, he attended the
lectures of the Twelver jurist and hadith expert Ibn Shadhan al-Qummi (Muhammad b.
Ahmadb. ‘Ali b. al-Hasan, d. after 424/1033).°

After spending at least six and perhaps as many as ten or eleven years in al-
Ramlah, al-Karajiki took up residence in Egypt for a number of years. In 418/1027-28
he was in Tyre (Str), in what is now southern Lebanon, where he wrote Kitab al-Usil fi
madhhab Al al-Rasal.’® He records a theological debate in which he participated in
Bilbays in the Nile Delta, also in 418/1027-28, perhaps on his way to Cairo."" Dated
notes place him in Cairo in 424/1032-33 and Rabi® Il 426/February-March 1035."* He
wrote a number of works in Egypt. He also recorded a debate in which he opposed a
Sunni jurist who upheld the legitimacy of giyas, the use of analogy in Islamic legal
hermeneutics, at the Dar al-Ilm in Cairo, though he does not specify when it
occurred.” Since the next piece of information that gives al-Karajiki’s location places
him in Tripoli (Tarablus) in northern Lebanon in 436/1044," he may have remained in
Egypt for as many as seventeen years, from 418/1027 until 436/1044. If the three dates
given above were not interrupted by major travels, then his residence must have
lasted at least eight years, a significant stay. It is not clear how al-Karajiki made a living
during this time, but he presumably held a post of some sort. The fact that he took part
in an official debate at the Dar al-Ilm suggests that his stature as a scholar was
recognized both by officials and by the learned elite in Cairo.

After al-Karajiki left Egypt, dated notes place him in Tripoli (Tarablus), Sidon
(Sayda), and Tyre (Str), all in modern Lebanon. He was in Tripoli in 436/1044-45 and
Sidon in 441/1049-50." He died in Tyre on 8 Rabi® Il 449/14 June 1057.' He may have
served as judge in any of these cities."” These dates provide a mere outline of his career,

The Jarrahids were a tribal dynasty active in Palestine in the latter half of the fourth/tenth century and

throughout the fifth/eleventh century. They attempted to take control of the province of Palestine,

repeatedly occupying al-Ramlah, rebelling against the governor of Damascus, and alternating alliances

with the Fatimids and the Byzantines. See Marius Canard, “Diarréhids,” Encyclopaedia of Islam, 2" ed., ed. P.

Bearman, Th. Bianquis, C.E. Bosworth, E. van Donzel, W.P. Heinrichs. Consulted online on 21 June 2021

<http://dx.doi.org.proxy.library.emory.edu/10.1163/1573-3912_islam_SIM_2013>.

®  AlKarajiki, Kitab al-Tafdil, 15-16.

10 Al-Tabataba’i, “Maktabat al-‘Allamah al-Kardjiki,” 391, where the text has 481 AH in error for 418 AH. See al-
Niri, al-Mustadrak, 3:498.

u Al-Karajiki, Kanz al-fawdid, 1:308-14.

12 Al-Karajiki, Kanz al-fawd’id, 1:125, 353.

3 Al-Karajiki, Kanz al-fawdid, 2:203-10.

" Al-Karajiki, Kitab al-Tafdil, 8.

5 Al-Karajiki, Kitab al-Tafdil, 8; Al-Tabataba’i, “Maktabat al-‘Allamah al-Karajiki,” 393.

16 Mirza ‘Abd Allah al-Isfahani, Riyad al-ulama, 5:140.

Ibn Shahrashab gives al-Qadi “the Judge” as one of al-KarajikT's titles. Ibn Shahrashab, Ma‘alim al-ulam@,

105.
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but many years are unaccounted for, and many questions remain unanswered. A
thorough investigation of his published and unpublished works, a task begun by Ja‘far
al-Muhajir and Hassan Ansari, may succeed in filling in some of the gaps in the account
just given.

2. The Meaning of al-Karjikiand the Determination of His Origin

Abl al-Fath al-Karajiki’s date of birth and geographical origin both remain
unknown, as several scholars have observed.” In the most thorough study of al-
Karajiki's life and works to date, Jafar al-Muhajir provides an overview of the evidence
concerning al-Karajiki's name, origin, life, and travels."” Regarding al-Karajiki’s place
of birth, he reports some of the contradictory evidence. In a collective manuscript, al-
Shahid al-Awwal (d. 786/1384) included al-Karajiki among a list of al-Sharif al-
Murtada’s students and described him as originally from Egypt (min diyar misr).*® ‘Ali
b. ‘Abd al-‘Al al-Karaki (d. 940/1534) mentions al-Karajiki in an ijazah that he issued to
al-Qadi Saff al-Din ‘Isa in Isfahan on 9 Ramadan 937/26 April 1531. ‘Abd Allah Ni‘mah
and Ja‘far Al-Muhajir interpret his remarks as indicating that al-Karajiki was one of
“the jurists of Tripoli” (fugah@’ Tarablus) and that he was a resident of al-Ramlah in
Palestine (al-Ramlah al-Bayda).”! As mentioned above, it is known from other remarks
in his writings that al-Karajiki was in all three locations at different points in his
career—Egypt, al-Ramlah, and Tripoli—but there is no indication that he was born and
raised in any of those locations. Al-Shahid al-Awwal and al-Muhaqqiq al-Karaki are
evidently extrapolating from the mentions of Egypt and Tripoli in his works. In al-
Muh3jir’s view, al-Karajiki was most likely born in Tripoli in the 370s AH.”” While the
editor of al-Karajiki’s Kanz al-fawa’id gives his name as al-Karajiki al-Tarabulusi, he does
not claim that al-Karajiki was born there, but just that he was associated mainly with
that city.

Related to this issue is the determination of the exact form and meaning of al-
Karajiki’s nisbah, or adjectival appellation, which has been unclear to his biographers
for centuries. Carl Brockelmann, Hossein Modarressi, and Etan Kohlberg give the form
al-Karajaki.” Omid Ghaemmaghami gives the form al-Karajuki.** Other studies give the

1 al-Tabataba’i, Maktabat al-Allamah al-Kar3jiki,” 367; al-Muhajir, al-Kargjiki, 55; Ansari, L'imamat et
I'Occultation, 109.

19 al-Muhajir, al-Kargjiki, 29-128.

» Mirza ‘Abd Allah al-Isfahani copied al-Shahid al-Awwal’s statement in Riyad al-ulama’, 4:16-17; al-Muhajir,

al-Karajikt, 49.

Muhammad Bagir al-Majlisi, Bihar al-anwar al-jami‘ah li-durar akhbar al-a’immah al-athar, 107 vols. (Beirut:

Dar Thya al-Turath al-‘Arabi, 1992), 105:77; ‘Abd Allah Ni‘mah, introduction to Kanz al-faw@id, 1:11-12; al-

Mubhajir, al-Kardajiki, 49-50.

= Al-Muh3jir, al-Kardajiki, 52-57.

z Brockelmann, GAL, 1:434, SI:602; Hossein Modarressi Tabataba’i, An Introduction to Shii Law (London: Ithaca

Press, 1984), 44; Kohlberg, A Medieval Muslim Scholar at Work, 109, 164-66, 197, 209, 210, 212, 225, 226, 269,

275,302, 314, 317, 318, 337.

Ghaemmaghami, Encounters with the Hidden Imam, 127-28, 131.
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form al-Kar3jiki.*® Scholarship to date has proposed two main explanations of the
nisbah al-Karajiki/al-Karajuki/al-Karajaki: either that it designates the profession of
“tent-maker” or that it derives from a toponym. The preponderance of scholarly
opinion favors the former interpretation.

As part of a personal name, the nisbah falls into one of four major types. First, it
can indicate tribal or clan affiliation, as in al-Asadi, al-Tamimi, al-‘Adawt, or al-Hashimi,
designating adherence to the Banti Asad tribe, the Banii Tamim tribe, the clan of ‘Adji,
or the clan of Hashim, respectively. Second, it can announce one’s ancestor, as in al-
‘Alaw, indicating descent from “Al1 b. Abi Talib, or al-Masawt, indicating descent from
Misa al-Kazim, the Seventh Imam of the Twelver Shiites. Third, it can refer to a
toponym, usually a city or town, as in al-Baghdadi, al-Halabi, al-Balkhi, or al-Razi,
referring to Baghdad, Aleppo, Balkh, or Rayy, respectively. This may indicate the origin
of one’s ancestors, one’s own origin, or one’s place of former or current residence. And
fourth, it can refer to one’s profession. Though many terms for professions used as
names take the form fa“al, such as al-Qattan “the Cotton-dealer,” al-Bazzdz “the Silk-
merchant,” al-Haddad “the Blacksmith,” or al-Warrdg “the Book-seller,” a number of
common professional appellations take the form of a nisbah adjective. Some
professional nisbahs derive from a singular noun, such as al-Bagillani “Broad-Bean-
Seller,” al-Mawardi “Rosewater-Seller,” al-Saqati “Junk-Dealer,” while some derive from
plural nouns, such as al-Karabisi “Rag-Dealer,” al-Anmati “Blanket-Maker,” al-Maghazili,
“Spindle-Maker,” al-Sakakini “Cutler,” al-Husari “Mat-maker,” or al-Kutubi
“Bookseller.” Some nisbahs designating professions show derivations from both
singular and plural forms of a word: for example, al-Bardha‘ and al-Baradhii both mean
“Maker or Seller of Donkey Saddles,” deriving from the singular bardha‘ah or the
plural, baradhi¢, respectively.

3. The Interpretation of al-Karajiki as a Professional Nisbah Meaning “Tent-
Maker”

If one examines the nisbah al-Karajiki and attempts to determine to which of these
four categories it might belong, the first and the second can be eliminated
immediately; al-Karajiki cannot be identified with a known tribal name, nor is there
any indication that it derives from the given name of a famous ancestor. The remaining
two are both possible. The clearest statement connecting al-Karajiki with a
professional nisbah is the notice devoted to al-Karajiki by Ibn Hajar al-‘Asqalani (d.
852/1449) in his biographical dictionary Lisan al-Mizan:

Muhammad b. ‘Ali al-Kargjiki, with an -a vowel following the K-, a single, un-
geminated -r-, an -i vowel following the -j-, then k, as a denominal adjective
referring to the manufacture of tents (khiyam), which are kargjik. Ibn Abi
Tayy went to great lengths in praising him for his glorification of Imami

» al-zirikli, al-Adam, 6:276; Stewart, “An Eleventh-Century Justification of the Authority of Twelver Shiite
Jurists”; Ansari, L'imamat et I'Occultation, 109-14.
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Shiism and mentioned that he had authored many works on that topic. He
also mentioned that he had studied with Abii al-Salah al-Halabi and had met
with al-‘Ayn-Zarbi.”® He died on the second of Rabi® al-Thani in the year 449
AH [8 June 1057 CE].”

In this entry Ibn Hajar cites the Shiite author Yahya b. Humaydah Ibn Abi Tayy
(d. 630/1232-33), who wrote al-Hawi, a biographical work that is not extant but is cited
frequently in Lisan al-Mizan.”® Ibn Hajar reports that the name al-Karajiki derives from
kargjik, which means “tents” (khiyam). The name al-Karajiki thus means al-Khiyami
“the Tent-maker.” Ibn Hajar’s remarks indicate that the original entry in Ibn Abi Tayy’s
work was much longer and more detailed than his own. It is not explicitly stated that
his discussion of al-Karajiki’s name also derives from that work, but it appears that Ibn
Abi Tayy’s work was his only source for the entry, so the interpretation of al-Karajiki’s
nisbah that Ibn Hajar cites is likely that of Ibn Abi Tayy.

Shams al-Din Muhammad b. Ahmad al-Dhahabi (d. 748/1348) gives a similar but
shorter remark in Tarikh al-islam, writing, al-Kargjiki huwa al-Khiyami.*> One could also
read this nisbah as al-Khaymi, derived from the singular khaymah “tent,” but this is not
likely, because Ibn Hajar’s statement is clearly intended to set up a parallelism between
two plurals, khiyam and kargjik. The noun karajik would naturally be a plural in Arabic.
Another text that supports this interpretation, though it is not as explicit, appears in
the chronicle Mir’at al-janan wa-%brat al-yagzan by Abt Muhammad ‘Abd Allah b. As‘ad
al-Yafiq (d. 768/1367).

In this year there died Abu al-Fath al-Kardjiki™ al-Kh-y-mi, the chief scholar
of the Shiites and the author of many works. He was a grammarian, an expert
in the Arabic lexicon, an astronomer, physician, and theologian, among the
leading disciples of al-Sharif al-Murtada.”

This entry gives both al-Khaymi/al-Khiyami and al-Karajiki as Abt al-Fath’s nisbahs.
Muhammad Bagir al-Khwansari (d. 1313/1895-96) cites al-Yafi‘’s text and then
interprets al-Karajiki as a toponymical nisbah. He remarks that al-Khiyam/al-Khaym or
Dha al-Khiyam/al-Khaym or Dhat al-Khiyam/al-Khaym is the name of a place in al-Diyar
al-Misriyyah, “the Egyptian lands,” which he conceived of broadly as including a

Abi al-Salah Taqi al-Din b. Najm al-Din al-Halabi was a well-known Twelver Shiite jurist from Aleppo who
died in 447/1055. See Muhsin al-Amin, A%yan al-Shi‘ah, 3:634-35. Abi Muhammad Isma‘il b. ‘Ali al-‘Ayn-zarbi
was a well-known poet who was born and resided in Damascus and died in 467/1074-74. See Kamal al-Din
Ibn al-‘Adim, Bughyat al-talab fi tarikh Halab, 12 vols., ed. Suhayl Zakkar (Beirut: Dar al-Fikr, 1988), 4:1718-
21.

z Ibn Hajar, Lisan al-Mizan, 7:374.

This work has been partially reconstructed by Rasil Ja‘fariyan and published as Ibn Abi Tayy al-T2’1 al-
Halabi, al-Hawi fi rijal al-shi‘ah al-imamiyyah, ed. Rasil Ja‘fariyan (Tehran: Kitabkhanah-yi Takhassusi-yi
Islam va-Iran, 2000). The entry on al-Karajiki is presented on pp. 86-87.

» Al-Dhahabi, Tarikh al-islam, 30: 236-37.

The published text reads al-Karkh, but the copy al-Khwansari was using evidently had al-Karajiki.

al-Yafii, Mirat al-janan, 3:54.
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significant part of Syria, for he assigns al-Ramlah to that region as well.”” Ja‘far al-
Muh3jir rejects this suggestion as preposterous on the grounds that no such likely
place-names exist in Egypt.*

The evidence of these biographical texts suggests the following. The nisbah al-
Khaym or al-Khiyami was not actually part of al-Karajiki’s name, and it certainly did
not derive from a toponym, as al-Khwansari argued. The most likely explanation seems
to be that al-Dhahabi, al-Yafi‘, and Ibn Hajar al-‘Asqalani were drawing on the text of
Ibn Abi Tayy’s chronicle, in Ibn Hajar’s case directly, and in the case of the other two
either directly or indirectly. Ibn Hajar had included in his notice an explanation of the
meaning of the nisbah al-Karajiki, as referring to tents (khiyam). The original text in Ibn
Abi Tayy’s notice on al-Karajiki must have matched the explanation given in Lisan al-
Mizan closely. Al-Dhahabi gave a sort of shorthand version of the explanation, leaving
out mention of the noun in question, kargjik, but glossing al-Karajiki as al-Khiyami. Al-
Yafi‘i, however, drew on these or similar statements and interpreted al-Khiyami—or al-
Khaymi—not as a paraphrase or explanation of the nisbah al-Karajiki but as an actual
part of al-Karajiki’s name, an additional nisbah. By this gradual process, the nisbah al-
al-Khiyam1 or al-Khaymi came to be applied to al-Karajiki, but it had no ultimate basis
in the earliest sources; it arose later, merely as an explanation of the nisbah al-Karajiki.

If al-KhiyamT or al-Khaymi was not a nisbah of al-Karajiki, was it nevertheless true
that al-Karajiki meant “the tent-maker”? It is clear that al-Dhahabi, Ibn Hajar al-
‘Asqalani, and presumably Ibn Abi Tayy believed so. On the face of it, the explanation
is possible. The noun karajik has the form of an Arabic plural noun, and in the case of
appellations like al-Karabisi “the Rag-Seller,” some nisbah adjectives used as
professional appellations derive from plural nouns. So, the nisbah al-Karajiki could be
equivalent to al-Khiyami or to the cognate fa“al-form al-Khayyam.** As far as the form
is concerned, this explanation is thus possible. It has been repeated many times in later
sources, and it appears to be the most widely accepted view in writings on al-Karajiki.
‘Abd Allah Ni‘mah concludes that this explanation of al-Karajiki’s nisbah is the most
likely, and ‘Abd al-‘Aziz al-Tabataba’i states categorically that this is the correct
explanation of the nisbah.*® And if it is correct, then it provides no assistance in
determining Abii al-Fath’s origin.

The remaining problem with regard to the interpretation of al-Karajiki as
meaning “tent-maker” is to verify that karajik actually means tents, and this is not
easily done. Ja“far al-Muhajir observes that the associated singular form would likely
be karjak or kurjuk and that the word must be a foreign borrowing. However, he

Al-Khwansari, Rawdat al-jannat, 6:214.

3 Ja‘far al-Muhajir, al-Karajiki, 45.

The name al-Khayyam is of course well known, the best-known bearer being ‘Umar al-Khayyam (d.
526/1131), the mathematician and author of the famous Quatrains. The nisbah al-Khiyami is also well
attested. For example, on the thirteenth-century Egyptian Sufi and poet Muhammad ibn ‘Abd al-Mun‘im
Ibn al-Khiyami (602-85/1205-86), see Th. Emil Homerin, “Close Encounters of the Sufi Kind: Ibn al-Farid,
‘Umar al-Suhrawardi, and Two Poems by Ibn al-Khiyami,” Journal of Sufi Studies 6.1 (2017): 117-132.

*» ‘Abd Allah Ni‘mah, Introduction to al-Karajiki, Kanz al-fawd@’id, 1:11; al-Tabataba’1, “Maktabat al-‘Allamah
al-Karajiki,” 367.
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reports, the Arabic dictionaries do not record such a word.** Edward William Lane’s
Arabic Lexicon does not include it, nor does al-Fayriizabadi’s Qamiis, nor Ibn Manzir’s
Lisan al-‘arab, nor Dozy’s Supplément aux dictionnaires arabes. Could it be a borrowing
from Persian or Turkish? If the singular was karjak, the final syllable -ak could
represent a Persian diminutive suffix, and the stem could be karj, karch, garch, or so on.
If the word was Turkish, -jik could represent the diminutive suffix cik -cik -cuk -ciik.
However, it has not been possible to identify a Persian or Turkish word having a form
close to karjak or kurjuk and meaning “tent.” Even so, al-Muh3jir somewhat reluctantly
accepts the view that the most likely meaning of al-Karajiki is still “Tent-Maker.””
However, in my view, the difficulty of finding an attested Arabic word, or a likely
Persian or Turkish etymon, meaning “tent” and having a form similar to karajik, karjak,
or kurjuk calls this interpretation into doubt and makes another alternative seem more
attractive. There remains the possibility that Ibn Abi Tayy, who lived two centuries
after al-Karajiki, was mistaken. As far as is evident from the texts available, he did not
cite an earlier authority for his statement, and he may have been speculating himself
rather than reporting credible information about al-Karajiki. In addition, his
statement suggests that, already in his day, the nisbah was puzzling and required an
explanation.

4. The Interpretation of al-Karajiki as a Geographical Nisbah

The other possibility is that al-Karajiki is a nisbah of the geographical type. In a
recent study, Ghaemmaghami adopts this view, giving the nisbah as al-Karajuki, citing
the famous dictionary Taj al-‘Ariis, in which Murtada al-Zabidi (d. 1205/1791) defines
Kardjuk as “a town from which derives the toponymic name (nisbah) of the scholar
Muhammad b. ‘Al al-Karajuki, from the Imamis, who has authored writings and died
in 449.7%° The editors of Taj al-‘Aris report that the specific voweling Karajuk comes
from MuS§am al-buldan by Yaqut al-Hamawi (d. 626/1229).*° Yaqut, after precisely
designating the vowels of the word as Kardjuk, with an u-vowel in the final syllable,
refers to a statement by ‘Abd al-Karim al-Sam‘ani (d. 562/1166) designating it as a
village and describing its location.”® Yaqiit was citing the famous work al-Ansab by ‘Abd
al-Karim al-Sam‘ani (d. 562/1166), but inspection of that text reveals that in al-
Sam‘ani’s view, the word was pronounced Kargjak and not Kardjuk. He, too, reports the
vowels in detail, explaining that he heard it thus from his teacher Abii al-Qasim Isma“il
b. Muhammad b. al-Fadl (d. 491/1098). Al-Sam‘ani names two historical figures who
had the nisbah, the brothers Ahmad b. ‘Isa al-Karajaki and ‘Ali b. ‘Isa al-Karajaki. Al-
Khatib al-Baghdadi (d. 463/1071) devotes an entry to ‘Ali b. Isa al-Karajaki in Tarikh

Jafar al-Muhajir, al-Kargjiki, 45.

Jafar al-Muhajir, al-Kargjiki, 46.

Murtada al-Zabidi, Taj al-‘Ariis min jawahir al-Qamiis, 40 vols., ed. Mustafa Hijazi (Kuwait: Wizarat al-I‘lam,
1993), 27:313.

3 al-zabidi, Tgj al-‘Aris, 27:313 n. 3.

0 Yaqut al-Hamawi, MuS§am al-buldan, 6 vols., ed. Ferdinand Wiistenfeld (Leipzig: F.A. Brockhaus, 1869), 4: 247.
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Baghdad, giving his death date as 247/861-62.*' Al-Sam‘ani reports that his brother,
Ahmadb. Isa al-Karajaki, transmitted hadith from Shuja‘b. al-Walid (b. Qays al-Sukiini,
d. 204-5/819-21) and that Aba ‘Abd Allah al-Husayn b. Isma‘il al-Mahamili (d. Rabi‘ II
330/December 941-January 942) transmitted hadith from him. Al-Sam‘ani describes
the location of Karajak briefly: wa-hiya qaryah ‘ald bab Wasit “It is a village at (facing,
opposite?) the Wasit Gate.” This seems to indicate that it was a village just outside
Baghdad, at the beginning of the road to Wasit, and not a village next to the city gate
of Wasit. Both brothers were active in Baghdad in the third/ninth century.*

Al-Sam‘ani’s report thus suggests that the form of the nisbah could be al-Karajaki,
with an -a- in the penultimate syllable, and that it could refer to a village in the vicinity
of Baghdad. Abi al-Fath could be the descendant of someone whose nisbah derived
from that village. In my view, this is unlikely. The pattern of al-Karajiki's movements
does not suggest that he was from Iraq. While he studied in Baghdad, he was in Anatolia
in his youth and spent most of his career in Palestine, Syria, and Egypt.

I believe that Ibn Abi Tayy and Ibn Hajar were mistaken and that al-Karajiki does
not mean tent-maker. The nisbah indeed refers to a town, but the town in question is
not the town to which al-Sam‘ani referred. The most likely candidate, in my view, is
the village of Karacik in Southeastern Anatolia in what is now Turkey. Karacik lies on
the upper reaches of the Tigris River, in the district of Bismil in Diyarbakir province.
It lies about 60 kilometers east of Amid (Diyarbakir), about 20 kilometers west of Bismil,
about 95 kilometers west of Is‘ird (Siirt), about 95 kilometers north of Mardin, and
about 30 kilometers south of Mayyafariqin (Silvan). The nisbah derived from the name
of this village or town would have been al-Karajiki.

This suggested origin is corroborated, at least circumstantially, by al-Karajiki’s
report that he transmitted a report from Abu al-Hasan ‘Ali b. Ahmad al-Lughawi,
known as Ibn Zakkar, in Mayyafariqin in 399/1008.* What is crucial, for the present
discussion, is that Mayyafariqin, now Silvan in modern Turkey, lies just 30 kilometers
north-north-west of Karacik. It is likely, in my view, that al-Karajiki was born and
raised in the village of Karacik and then traveled to study in Mayyafariqin, the nearest
major town, in his youth. Alternatively, his father or ancestors may have originated in
Karacik but resided in Mayyafariqin. These deductions are based on the fact that al-

4 Al-Khatib al-Baghdadi, Tarikh Madinat al-Salam, 17 vols., ed. Bashshar ‘Awwad Ma‘rif (Beirut: Dar al-Gharb
al-Islami, 2001), 13:457 (no. 6326).

See also the entry on ‘Ali b. Isa b. Yazid al-Karajaki in Jamal al-Din Ysuf al-Mizzi, Tahdhib al-Kamal fi asma’
al-rijal, 35 vols., ed. Bashshar ‘Awwad Ma‘riif (Beirut: Mw’assasat al-Risalah, 1983-92), 21:87-88 (no. 4117).
Al-Mizzi’s notice adds the grandfather’s name, Yazid, gives the alternative nisbah al-Karashaki, and
confirms the death date of 247/861-62.

The dates of al-Karajiki's teacher Ibn Zakkar are not known, but he appears in an entry on Ab al-Nasr al-
Fath b. al-Husayn b. Ahmad b. Sa‘dan al-Fariqi in Ibn ‘Asakir’s Tarikh Madinat Dimashq. There, Abt al-Nasr
recites an anecdote about his teacher Abii al-Hasan ‘Ali b. Yahya Ibn Zakkar al-Fariqi al-Lughawi in which
he had to take care of an issue in one of the villages of Mayyafariqin. Ibn ‘Asakir, Tarikh madinat Dimashg,
80 vols., ed. Umar b. Gharamah al-‘Umrawi (Beirut: Dar al-Fikr, 1995-2000), 48:221. Hibat Allah b. ‘Abd al-
Wahid al-Khwarizmi reports a hadith in which the isnad begins, haddathana ‘Ali b. Zakkar al-Fariql. al-
Khwarizmi, Kitab al-Mandqib wa-l-mathdlib (Beirut: Dar al-Bash@’ir al-Islamiyyah, 1999). 165.
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Karajiki must have been young at the time and the assumption that would not yet have
ventured far from his native region.

In combination with knowledge of al-Karajiki’s death-date, 449/1057, the fact that
al-Karajiki transmitted material from his teacher Ibn Zakkar in 399/1008-9, fifty years
before his death, is the main piece of evidence that throws light on his birthdate. ‘Abd
Allah Ni‘mah writes that one would ordinarily be 25 years of age before reaching the
point in one’s education at which one would record such material. For this reason, he
sets al-Karajiki’s birthdate as 374 AH, i.e., 984 CE.* Ja‘far al-Muhajir sets his birthdate
in the 370s AH, i.e., 980-89 CE.” Given that young students often attended rather
advanced lessons throughout the pre-modern period, especially in grammar and the
Arabic sciences in which Ibn Zakkar was a specialist, I consider it possible for al-
Karajiki to have been born at any date between 370/980 and 390/1000, but more likely
toward the beginning of that period. Al-Muhajir supposes that al-Karajiki traveled to
Mayyafarigin during his years of travel for the sake of learning,* evidently supposing
that he traveled north from Syria to Mayyafariqin in order to collect hadith reports. In
my view, he would have traveled in the opposite direction: first from the village of
Karajik to the main city in his region, Mayyafariqgin, and then from his outlying region
to more central lands, perhaps to Aleppo in Syria or Mosul in northern Iraq first, and
then to Baghdad, where the opportunities for studying with accomplished Shiite
scholars were greater.

5. Al-Karajiki’s Connection with Tripoli

‘Abd Allah Ni‘mah, ‘Abd al-‘Aziz al-Tabataba’1, and Ja‘far Al-Muhajir all argue that
al-Karajiki was associated primarily with the city of Tripoli in what is now northern
Lebanon. ‘Abd Allah Ni‘mah states that this was because of the length of al-Karajiki’s
residence there and his strong connections with the city’s inhabitants. He writes that
al-Karajiki adopted Tripoli as the base from which he set out to spread his influence
far and wide, and he applies the nisbah al-Tarablusi to al-Karajiki in his work.*” Ja‘far al-
Muh3jir suggests, in addition, that al-Karajiki was likely born in Tripoli. In my view,
the claim that al-Karajiki was born in Tripoli is certainly wrong, and even the claim of
al-Karajiki’s primary association with the city may be overstated.

It is known that al-Karajiki was in Tripoli in 436/1044, as mentioned earlier. In
addition, in a catalogue of al-Karajiki’s works that was recorded after his death, seven
books are identified as having been written in Tripoli.*® These works are the following:

4 ‘Abd Allah Ni‘mah, Introduction to al-Karajiki, Kanz al-faw@id, 1:13.

5 Al-Muh3jir, al-Karajiki, 50-52.

% Al-Muhajir, Al-Kargjiki, 51-54.

4 ‘Abd Allah Ni‘mah, Introduction to al-Karajiki, Kanz al-faw@id, 1:5, 9, 11-12.

The catalogue was certainly written after the death of Abi al-Fath al-Karajiki. In the entry on Kitab al-Anis
(no. 50), the author of the catalogue writes, “He died—may God have mercy on him—before attaining his
goal with regard to its composition.” The author of the catalogue apparently uses the blessing radiya llahu
‘anhu, which appears after al-Karajiki's name at the title of the catalogue, for people who have passed away.
This is confirmed by the blessings radiya llahu ‘anhum “may God be pleased with them” after the names of
al-Sharif al-Murtada, who died in 436/1044, and Abi al-Salah Taqi al-Din b. Najm al-Halabi, who died in
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1) No. 3: Kitab al-Talgin li-awlad al-mu’minin (The Book to be Taught
by Rote to the Children of the Believers). This book is reported to be short,
comprising two quires (approximately 40 pages).” It is likely a Twelver Shiite
creed.

2) No. 4: Kitab al-Tahdhib (The Book of the Orderly Arrangement). This
text is reported to be connected to (muttasil bi-) the previous title and to
present a basic summary of Islamic law regarding ritual devotions in an
arrangement that makes it easy to understand. It comprises 70 folios.” The
preceding work is likely a Shiite creed or a beginning work on theology
specifically because this book is a beginning text on law, and they are
intended to form a pair.

3) No. 5: Ma‘anat al-farid ‘ala istikhraj siham al-far@id (The Book
Which Helps the Inheritance Notary Deduce the Fractional Proportions of the
Inheritance Shares). It comprises 60 folios.”

4) No. 10: Kitab Nahj al-bayan fi mandsik al-niswan (The Book of the
Path of Clarity, on the Pilgrimage Rites for Women), written for Aba al-
Kata’ib Ahmad b. Muhammad b. ‘Ammar. It comprises 50 folios.”

5) No. 14: Kitab Rad" al-jahil wa-tanbih al-ghdfil (The Book of the Rebuke
of the Ignoramus and the Alert of the Neglectful). This work addresses the
legal question of the efficacy of wiping one’s inner shoes (or socks) in
ablutions. In it, al-Kardjiki refutes Aba al-‘Ala@’ al-Ma‘arri (d. 449/1057), who
had critiqued the views of al-Sharif al-Murtada (d. 436/1044) on the topic. No
length is given.”

6) No. 26: Kitab ‘Uddat al-basir fi hujaj”* Yawm al-Ghadir (The
Provisions of the One Who Seeks Insight, on the Proofs of the Incident at al-
Ghadir). He wrote it for Abi al-Kat@’ib [Ahmad b. Muhammad Ibn] ‘Ammar.
This work aims to prove the legitimacy of ‘Ali b. Abi Talib’s Imamate on the
grounds of the Prophet Muhammad’s famous statement at Ghadir Khumm. It
was 200 folios.”

447/1055. al-Tabataba’i, “Maktabat al-‘Allamah al-Karajiki,” 377, 380, 381, 389. The text appears to have
been written by someone from the next generation, that of al-Karajiki’s students, and it may date to the
very beginning of the independent state of the Banii Ammar, ca. 462-64/1070-72, during the reign of Amin
al-Dawlah Abt al-Talib al-Hasan b. Ahmad Ibn ‘Ammar, but this is not certain. al-Tabataba’1, “Maktabat al-
¢Allamah al-Karajiki,” 381. Al-Nari cites the entire text of the catalogue in Mustadrak al-wasa'il, and describes
it as having been written by “one of his contemporaries” (ba‘d mu‘asirihi). Al-Ntiri, Mustadrak al-Wasa’il, 497-
99.

al-Tabataba’1, “Maktabat al-‘Allamah al-Karajiki,” 378.

al-Tabataba’1, “Maktabat al-‘Allamah al-Karajiki,” 378.

al-Tabataba’1, “Maktabat al-‘Allamah al-Karajiki,” 378-79.

al-Tabataba’1, “Maktabat al-‘Allamah al-Karajiki,” 379-80.

al-Tabataba’1, “Maktabat al-‘Allamah al-Karajiki,” 380.

The text reads hajj “pilgrimage,” but this must be an error for hujaj “proofs.”

al-Tabataba’1, “Maktabat al-‘Allamah al-Karajiki,” 383.
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7) No. 64 Mukhtasar tabaqat al-wurrath (Short Work on the Levels of
Heirs). This evidently a work on inheritance law, and it is specified that he
wrote it for beginners (li-l-mubtadi’in). It is a slim (latif) volume.”

These are the works that are explicitly designated by the author of the catalogue
of al-Karajiki’s works as having been composed in Tripoli. These are cited by ‘Abd Allah
Ni‘mah and Ja‘far al-Muhajir as evidence of his long residence there. One may add one
more work to this list:

8) No. 15: al-Bustan fi al-figh (The Orchard, on Law). He wrote this work
for al-Qadi Abi Talib ‘Abd Allah b. Muhammad Ibn ‘Ammar (d. 464/1072).
Each chapter of the law is broken up into “branches,” so that the whole
chapter represents a “tree,” and the collection of chapters constitutes the

“orchard.”™

Although there is no explicit statement in this entry in the catalogue that this
work was written in Tripoli, it was very likely composed there because it was dedicated
to one of the Banii ‘Ammar family, who were important figures in the city and would
later become its rulers. Together, these works indeed suggest that al-Karajiki was a
resident of the city for a considerable period. Given the other extant data concerning
his life, the maximum span of time for his residence in Tripoli would be from
426/1034-35, the last date which places him in Egypt, to 441/1049-50, when he was in
Sidon. That gap of 15 years would constitute a signiificant period spent in Tripoli, but
it could also have been shorter. These writings suggest that al-Karajiki was working as
ajudge or deputy judge or otherwise involved in the judiciary and that he was involved
in teaching law, including inheritance law in particular.

However, modern scholars have adduced several additional pieces of evidence to
stress al-Karajiki’s connection with Tripoli in particular. Both ‘Abd Allah Ni‘mah and
Ja‘far al-Muhajir cite as evidence an ijazah that appears in the work Bihar al-anwar by
Muhammad Bagqir al-Majlisi (d. 1111/1699). As mentioned above, ‘Ali b. ‘Abd al-‘Al al-
Karaki (d. 940/1534) mentions al-Karajiki in an ijazah that he issued to al-Qadi Safi al-
Din ‘Isa in Isfahan on 9 Ramadan 937/26 April 1531. ‘Abd Allah Ni‘mah and Ja‘far Al-
Mubh3jir both interpret al-Karaki's remarks as indicating that al-Karajiki was primarily
one of “the jurists of Tripoli” (fugah@’ Tarablus) and that he was a resident of al-Ramlah
(al-Ramlah al-Bayda’) in Palestine.® In my view, this idea is based on a
misinterpretation of the text in question.

wa-min gjill@’> ‘ulamd’ina wa-fugah@ind wa-rw’as@’ihim fugaha
Halab, wa-hum jam¢ kathir; wa-minhum fuqaha Tarabulus; wa-minhum al-

%6 al-Tabataba’1, “Maktabat al-‘Allamah al-Karajiki,” 392.

> al-Tabataba’1, “Maktabat al-‘Allamah al-Karajiki,” 381.

58 al-Majlisi, Bihar al-anwar, 105:77; ‘Abd Allah Ni‘mah, introduction to Kanz al-faw@’id, 1:11-12; al-Muhajir, al-
Kardjiki, 49.
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shaykh al-gjall al-sa‘id Aba al-Fath al-Kargjiki nazil al-Ramlah al-Bayda’;
wa-minhum al-shaykh al-imam al-sa‘d jami¢ al-ma‘qul wa-l-mangil Amin
al-Din Abii al-Fadl al-Tabrisi ...

And among our splendid scholars and jurists and among their leaders
are the jurists of Aleppo—and they are a large group; and among them are
the jurists of Tripoli; and among them are the venerable and fortunate
master, Abui al-Fath al-Kardjiki, resident of al-Ramlah al-Bayda’; and among
them is the fortunate leading scholar, who combines knowledge of the
rational and the transmitted sciences, Amin al-Din Abi al-Fadl al-Tabrist. ...

‘Abd Allah Ni‘mah and Ja‘far al-Muhajir interpret the text as referring to al-
Karajiki as one member of the class of Twelver Shiite jurists of Tripoli.” In my view,
however, the mentions of al-Karajiki and Abii al-Fadl represent separate entries in the
list, parallel to those of the jurists of Aleppo and the jurists of Tripoli, rather than
subordinate parts attached to those entries. The list thus reads as follows, according
to my assessment: 1) jurists of Aleppo; 2) jurists of Tripoli; 3) al-Karajiki; and 4) al-
Tabrisi. Al-Karajiki is not presented as an example of the jurists of Tripoli but as a
separate category on his own. This is corroborated by the facts that he is associated
with a different city altogether, al-Ramlah in Palestine, and that he is introduced in a
manner parallel to that of Abt al-Fadl al-Tabrisi (d. 548/1153-54), who, being a native
and life-long resident of Persia, cannot possibly be understood to belong to the jurists
of Tripoli. In addition to this interpretation, ‘Abd Allah Ni‘mah states that the
association of al-Karajiki with Tripoli represents the opinion of al-Majlisi himself,
which is simply not the case. Al-KarakT's statement cannot be cited as evidence that al-
Karajiki was viewed by posterity as a jurist from Tripoli.

Ja‘far al-Muhajir cites an additional piece of evidence, not cited by ‘Abd Allah
Ni‘mah, connecting Abii al-Fath al-Karajiki with Tripoli. An anecdote in Tahdhib Tarikh
Dimashgq reports that a certain al-Husayn b. ‘Ali b. KGjak, known as Abi al-Qasim al-
Karajiki, dictated a text in Tripoli in 359/969.° Al-Muhajir suggests that this man’s
name, al-Husayn b. ‘Alj, hints that he was a Shiite and that his nisbah suggests that he
may have been a relative of Abli al-Fath. And, if that is the case, it may be that the
Karajikis were natives to Tripoli, and Abai al-Fath may have been born there.®” The
problem with this deduction is that it is based on a copyist’s error. The text al-Muhajir
cites derives from Ibn ‘Asakir’s Tarikh madinat Dimashq, and in the original, Ibn ‘Asakir
gives his name as al-Husayn b. ‘Ali b. K@ijak, known as Abii al-Qasim al-Kdjaki. Al-
Muhajir is aware of this, but supposes that the text in Tahdhib Tarikh Dimashq is correct,
while that in Ibn ‘Asakir’s Tarikh madinat Dimashg has actually been corrupted.” In my
view, the form al-KGjaki is correct. The man in question was a Shiite poet and

al-Majlisi, Bihar al-anwar, 105:77.

0 ‘Abd Allah Ni‘mah, Introduction to al-Karajiki, Kanz al-fawd’id, 1:11-12; al-Muhajir, al-Kargjiki, 49.

o Al-Muhajir, al-Kardjiki, 43-44, 46-47, 50; Ibn ‘Asakir, Tahdhib Tarikh Dimashg, 7 vols., ed. ‘Abd al-Qadir Badran
(Beirut: Dar al-Masirah, 1979), 4:346.

62 Al-Muhajir, al-Karajiki, 47.

o3 Al-Muh3jir, al-Kardjiki, 44 n. 1.
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bookseller, and a native of Aleppo, not a native of Tripoli. Ibn al-‘Adim (d. 660/1262)
devotes a biographical entry to him in Bughyat al-talab, giving his name as Abt al-Qasim
al-Husayn b. ‘Ali b. ‘Umar b. ‘Isa al-Halabi, known as Ibn Kajak al-‘Absi. Ibn Kajak was
a native of Aleppo of Qummi ancestry.** This leaves little doubt that his family was
Shiite, but it shows that he was not a native of Tripoli and strongly suggests that he
did not have the nisbah al-Karajiki; he would have had the geographical nisbahs al-
Halabi and al-Qummi, and the tribal nisbah al-‘Absi instead. This man must have died
in the mid-tenth century. He had two sons, both poets and booksellers, who were fairly
well known, and who appear in Yaqat al-Hamawf’s Irshad al-arib: ‘Ali and al-Muhassin.
‘Ali, known as Ibn Kiijak al-Warrag, wrote a number of literary works, including Kitab
al-Tanbiriyyin, on musicians, and Kitab Aazz al-matalib, on asceticism. He died after
394/1003-4. His brother al-Muhassin was also a known poet and bookseller. He
dictated a text in Sidon in 394/1003-4 and died in Shawwal 416/November-December
1025.% Their descendants, known as Al Kajak or Bani Kajak, continued to live in
Aleppo, and a modern website devoted to the traditional neighborhoods of Aleppo
states that they are among the families associated with al-Saffahiyyah quarter,
between the Citadel and al-Jallim quarter.®” All this indicates that al-Karajiki in this
case is simply an error for al-Kijakl.

Al-Karajiki obviously resided in Tripoli for a number of years, working in the
judiciary and writing a number of legal works during that time. There is no evidence
that he was born in that city or even that he was associated with that city more than
the other cities where he resided, such as al-Ramlah or that al-Karajiki was identified
by the nisbah al-Tarabulusi.

Conclusion

Examination of the sources regarding al-Karajiki’s name and origin allows one to
make the following observations, which may clear up some of the confusion
surrounding them in medieval and modern scholarship. The nisbah al-Khiyami or al-
Khaymi that is sometimes applied to al-Karajiki may be rejected outright. It was never
part of his name but came to be applied to him as an explanation of the term al-Karajiki
that probably goes back to the biographical dictionary of the Aleppan Shiite author
Ibn Abi Tayy, who wrote in the mid-seventh/thirteenth century. It was erroneously
treated by later authors as an independent name.

Regarding the nisbah al-Karaj.ki, while the three versions al-Karajuki, al-Karajaki,
and al-Karajiki all exist, they are not all equally justifiable. The form al-Karajuki derives
from Yaqat al-Hamawt's Mu§am al-buldan, and is evidently an error, for his source, al-
Sam‘ani, does not give a u-vowel. Karajuk, with -u-, is either a simple error on Yaqut’s
part, or else represents a correction on his part or an estimated pronunciation of the

Ibn al-‘Adim, Bughyat al-talab, 6:2674-77; Yaqut al-Hamawi, Mu$jam al-udaba: Irshad al-arib ila ma‘rifat al-adib,
ed. Thsan ‘Abbas (Beirut: Dar al-Gharb al-Islami, 1993), 1733.

6 Yaqut al-Hamawi, Irshad al-arib, 1733-34, 2278.

66 Yaqut al-Hamawi, Irshad al-arib, 2278-79.

¢ https://ar.wikipedia.org/wiki/&a:8ll_cils, consulted December 30, 2020.
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name of the village outside Baghdad to which al-Sam‘ant refers. Al-Karajaki, with -a-,
is the version that al-Sam‘ani gives, drawing on the testimony of his teacher, who
reports that the nisbah derives from Karajak, a village just outside Baghdad, at or near
the Wasit Gate. Al-Karajiki, with -i-, derives from the account of Ibn Hajar in Lisan al-
Mizan, and in all likelihood from his source, Ibn Abi Tayy’s work al-Hawi. It is this form
that accords with the interpretation of the word kargjik as a plural noun, meaning
khiyam “tents.”

Nevertheless, the interpretation of the nisbah al-Karajiki as meaning “Tent-
Maker” is in all likelihood wrong. It probably goes back to Ibn Abi Tayy, and it may
simply have been the product of his speculation. The fact that it has not proved
possible to justify the explanation linguistically, by locating a term for “tents” that
resembles kargjik, makes it appear unlikely indeed. Rather, al-Karajiki is probably a
toponymical nisbah that derives from the name of Kar3jik, a village approximately 30
kilometers south of Mayyafarigin. The village, now known as Karacik, lies in the
district of Bismil in the province of Diyarbakir in modern Turkey.

It is likely that al-Karajiki was born in this village or in the town of Mayyafarigin,
and that he pursued his early studies there, as suggested by the fact that he
transmitted material from the expert in Arabic lexicon Ibn Zakkar there in 399/1008-
9. Not long after that time, he left his native region to seek instruction elsewhere, and,
perhaps after studying in other centers of Shiite learning in Aleppo or Mosul, ended
up studying in Baghdad with al-Shaykh al-Mufid for a number of years, probably
before 407/1016-17, when the sources place him in Egypt. During this period, the
province of Diyar Bakr, including Mayyafariqin, was under the control of a Kurdish
Sunni dynasty known as the Marwanids (373-478/983-1085), and the ruler at the time
when al-Karajiki resided there was Mumahhid al-Dawlah AbG Manstr Sa‘id (r. 387-
401/997-1010).%

Karajik's origin in this region suggests that there was a significant Shiite
population in this region of Anatolia in the late fourth/tenth and early fifth/eleventh
centuries. This impression is corroborated by the evidence of one of al-Sharif al-

t.% This is a collection of al-

Murtada’s fatwa texts, Jawabat al-Masa’il al-Mayyafariqgiyya
Sharif al-Murtada’s legal responsa to questions sent to him from Mayyafariqin and
dating to before 417/1029.° The impression given by the responsa is that local Shiites

felt that they had insufficient contact with the main centers of Shiite learning. They

On this dynasty, see C.E. Bosworth, The New Islamic Dynasties (Columbia University Press, 1996), 89; Stefan
Heidemann, “A New Ruler of the Marwanid Emirate in 401/1010 and Further Considerations on the
Legitimizing Power of Regicide,” Aram 9-10 (1997-98): 599-615; Thomas Ritter, Die Marwaniden von Diyar
Bakr. Eine kurdische Dynastie im islamischen Mittelalter (Wiirzburg: Ergon Verlag, 2000).

Muhsin al-Amin, for example, does not list Mayyafariqgin or other nearby cities in Anatolia as being among
“the lands of the Shiites” (buldan al-shi‘ah). See Muhsin al-Amin, Ayan al-shi‘ah, 1:194-209.

7 Devin J. Stewart, “al-Sharif al-Murtada (d. 436/1044),” pp. 167-210 in Oussama Arabi, David S. Powers, and
Susan A. Spectorsky, Islamic Legal Thought: A Compendium of Muslim Jurists (Leiden: Brill, 2013). See also
Claude Cahen, “Le probléme du Shi‘isme dans I’Asie Mineure turque préottomane,” pp. 115-29 in Le Shi‘isme
Imamite: Colloque de Strasbourg (6-9 mai 1968) (Paris: Presses Universitaires de France, 1970). I have not been
able to consult the paper of Metin Bozan on this work, titled, “Serif Murtaza’nin Cevabatu’l-Mes4ili’l-
Meyafarkiyat Adli Risalesi,” Uluslararas: Silvan Sempozyumu, 2008.

Turkish Journal of Shiite Studies 3/1 (Haziran 2021)



The Disputed Name and Origin of Aba al-Fath al-Karajiki (d. 449/1057) 48

lacked qualified Shiite scholars in the region to guide them and that they considered
this a problem. They asked, for instance, whether it was permissible to consult Shiite
legal manuals in the absence of a qualified jurist.”* Shiism may have become more
prevalent in the region in the late tenth century, when the Buwayhids conquered the
region, held it briefly, and then ceded territory there to the Shiite ‘Uqaylid dynasty.

Bibliography

Agha Buzurg al-Tihran. al-Nabis fi al-qarn al-khamis, vol. 2 in Tabagat a‘lam al-Shi‘ah, 2™
ed. Ed. ‘Ali Naqi Munzavi. Qum: Mw’assasat Isma‘iliyan, 1990.

al-Amin, Muhsin. A%an al-shi‘ah, 10 vols. Ed. Hasan al-Amin. Beirut: Dar al-Ta‘aruf,
1984.

Anonymous. Halab al-Qadimah (0ld Aleppo). https://ar.wikipedia.org/wiki/4eill s
consulted December 30, 2020.

Ansari, Hassan. L'imamat et 'Occultation selon l'imamisme: Etude bibliographique et histoire
des textes. Leiden: Brill, 2016.

Bahr al-‘Ulim, Muhammad Mahdi. Rijal al-Sayyid Bahr al-‘Ulim, al-ma‘rif bi-l-Fawa’id al-
rijaliyyah, 2 vols. Ed. Muhammad al-Sadiq Bahr al-‘Ulim and Husayn Bahr al-
‘Ulam. Tehran: Maktabat al-Sadiq, 1984.

al-Bahrani, Yasuf b. Ahmad. Lu'lu’at al-Bahrayn. Ed. Muhammad S$Sadiq Bahr al-‘Ulam.
Al-Manamah, Bahrain: Maktabat al-Fakhrawi, 2008.

Bosworth, C.E. The New Islamic Dynasties. New York: Columbia University Press, 1996.

Brockelmann, Carl. Geschichter der arabischen Litteratur, 2 vols., 3 suppls. Leiden: Brill,
1932-49.

Cahen, Claude. “Le probléme du Shi‘isme dans I’Asie Mineure turque préottomane.”
Pp. 115-29 in Le Shi‘isme Imdmite: Colloque de Strasbourg (6-9 mai 1968). Paris: Presses
Universitaires de France, 1970.

“

Canard, Marius. “Djarrahids.” Encyclopaedia of Islam, 2nd ed. Ed. P. Bearman, Th.

Bianquis, C.E. _Bosworth, E. van Donzel, W.P. Heinrichs. Leiden: Brill, 2012.
Consulted online on 21 June 2021
<http://dx.doi.org.proxy.library.emory.edu/10.1163/1573-
3912_islam_SIM_2013>.

Al-Dhahabi, Shams al-Din Muhammad b. Ahmad. Tarikh al-islam wa-wafayat al-a‘yan, 53
vols. Ed. ‘Umar ‘Abd al-Salam Tadmuri. Beirut: Dar al-Kitab al-‘Arabi, 1994.

Al-Dhahabi, Shams al-Din Muhammad b. Ahmad. al-Tbar fi khabar man ghabar, 4 vols.
Ed. Abli Hajar Muhammad al-Sa‘id b. Basytini Zaghlal. Beirut: Dar al-Kutub al-
‘Imiyyah, 1985.

Al-Dhahabi, Shams al-Din Muhammad b. Ahmad. Tadhkirat al-huffaz, 4 vols. Hyderabad:
D2’irat al-Ma‘arif al-Uthmaniyyah, 1955.

Al-Dhahabi, Shams al-Din Muhammad b. Ahmad. Siyar adam al-nubal@’, 25 vols. Ed.
Shu‘ayb al-Arnawit et al. Beirut: Mu’assasat al-Risalah, 1996.

7 Stewart, “al-Sharif al-Murtada (d. 436/1044),” 180-81, 199.

Turkish Journal of Shiite Studies 3/1 (Haziran 2021)



The Disputed Name and Origin of Aba al-Fath al-Karajiki (d. 449/1057) 49

Ghaemmaghami, Omid. Encounters with the Hidden Imam in Early and Pre-Modern Twelver
Shi4 Islam. Leiden: Brill, 2020.

Heidemann, Stefan. “A New Ruler of the Marwanid Emirate in 401/1010 and Further
Considerations on the Legitimizing Power of Regicide.” Aram 9-10 (1997-98): 599~
615.

Homerin, Th. Emil. “Close Encounters of the Sufi Kind: Ibn al-Farid, ‘Umar al-
Suhrawardi, and Two Poems by Ibn al-Khiyami.” Journal of Sufi Studies 6.1 (2017):
117-132

al-Hurr al-‘Amili, Muhammad b. al-Hasan. Amal al-amil fi dhikr ‘ulama’ Jabal ‘Amil, 2 vols.
Baghdad: Maktabat al-Andalus, 1965-66.

Ibn Abi Tayy al-T2°1 al-Halabi. al-Hawi fi rijal al-shi‘ah al-imamiyyah. Ed. Rastl Ja“fariyan.
Tehran: Kitabkhanah-yi Takhassusi-yi Islam va-Iran, 2000.

Ibn al-‘Adim, Kamal al-Din. Bughyat al-talab fi tarikh Halab, 12 vols. Ed. Suhayl Zakkar.
Beirut: Dar al-Fikr, 1988.

Ibn “Asakir, ‘Ali b. al-Hasan. Tarikh madinat Dimashgq, 80 vols. Ed. Umar b. Gharamah al-
‘Umrawli. Beirut: Dar al-Fikr, 1995-2000.

Ibn “Asakir, ‘Ali b. al-Hasan. Tahdhib Tarikh Dimashgq, 7 vols. Ed. ‘Abd al-Qadir Badran.
Beirut: Dar al-Masirah, 1979.

Ibn Hajar al-‘Asqalani. Lisan al-Mizan, 10 vols. Ed. ‘Abd al-Fattah Abii al-Ghuddah.
Beirut: Dar al-Basha’ir al-Islamiyyah, 2002.

Ibn al-‘Imad al-Hanbali, ‘Abd al-Hayy. Shadharat al-dhahab fi akhbar man dhahab, 8 vols.
Cairo: Maktabat al-Qudsi, 1931.

Ibn Shahrashib, Rashid al-Din Aba Ja‘far Muhammad b. ‘Ali. Ma‘alim al-‘ulama@. Ed.
‘Abbas Iqbal. Tehran: Matba‘at Fardin, 1934,

al-Isfahani, Mirza ‘Abd Allah. Riyad al-ulama’ wa-hiyad al-fudal@, 6 vols. Ed. al-Sayyid
Ahmad al-Husayni. Qum: Matba‘at al-Khayyam, 1980.

Al-Karajiki, Abli al-Fath. Kanz al-faw@’id, 2 vols. Ed. ‘Abd Allah Ni‘mah. Beirut: Dar al-
Adwa>, 1985.

Al-Karajiki, AbQi al-Fath. Kitab al-Tafdil. Ed. Jalal al-Din Muhaddith and al-Shaykh
Muhammad al-Akhtindi. Tehran: Dar al-Kutub al-Islamiyyah, 1950.

al-Khwansari, Muhammad Bagqir. Rawdat al-jannat fi ahwal al-‘ulama’ wa-l-sadat, 8 vols.
Ed. Asad Allah Isma‘liyan. Tehran: Maktabat Isma‘iliyan, 1970-72.

al-Khwarizmi, Hibat Allah b. ‘Abd al-wahid. Kitab al-Mandqib wa-l-mathalib. Beirut: Dar
al-Bash@’ir al-Islamiyyah, 1999.

Etan Kohlberg, A Medieval Muslim Scholar at Work: Ibn Tawis and His Library. Leiden: E.J.
Brill, 1992,

al-Majlisi, Muhammad Bagqir. Bihar al-anwar al-jami‘ah li-durar akhbar al-a’immah al-
athar, 107 vols. Beirut: Dar Thy2’ al-Turath al-‘Arabi, 1992.

al-Mizzi, Jamal al-Din Yasuf. Tahdhib al-Kamdl fi asma’ al-rijal, 35 vols. Ed. Bashshar
‘Awwad Ma‘rif. Beirut: Muw’assasat al-Risalah, 1983-92.

Modarressi Tabataba’i, Hossein. An Introduction to Shii Law. London: Ithaca Press, 1984.

Turkish Journal of Shiite Studies 3/1 (Haziran 2021)



The Disputed Name and Origin of Aba al-Fath al-Karajiki (d. 449/1057) 50

al-Muhajir, Ja‘far. al-Karajiki, Muhammad b. ‘Ali b. ‘Uthman (d. 449 AH/1057 AD): ‘Asruhu,
siratuhu, ‘@lamuhu al-fikri wa-musannafatuhu. Qum: Muw’assasat Turath al-Shi‘ah,
2013.

Muntajib al-Din b. Babawayh al-Razi. Fihrist asma’ ‘ulama’ al-shi‘ah. Ed. ‘Abd al-‘Aziz al-
Tabataba’1. Beirut: Dar al-Adwa>, 1986.

al-Nri al-Tabrisi, Husayn Taqi. Mustadrak al-Wasa’il, 3 vols. Tehran: s.n., 1900-3.

Ritter, Thomas. Die Marwaniden von Diyar Bakr. Eine kurdische Dynastie im islamischen
Mittelalter. Wiirzburg: Ergon Verlag, 2000.

al-Safadi, Salah al-Din Khalil b. Aybak. al-Wafi bi-l-wafayat, 29 vols. Ed. Ahmad al-
Arnawiit and Turki Mustafa. Beirut: Dar Thya’ al-Turath al-‘Arabi, 2000.

Stewart, Devin J. “al-Sharif al-Murtada (d. 436/1044).” Pp. 167-210 in Islamic Legal
Thought: A Compendium of Muslim Jurists. Ed. Oussama Arabi, David S. Powers, and
Susan A. Spectorsky. Leiden: Brill, 2013.

Stewart, Devin]. “An Eleventh-Century Justification of the Authority of Twelver Shiite
Jurists.” Pp. 468-97 in Islamic Cultures, Islamic Contexts: Essays in Honor of Professor
Patricia Crone. Ed. Asad Q. Ahmad et al. Leiden: Brill, 2015.

al-Tabatab2’i, ‘Abd al-‘Aziz. “Maktabat al-‘Allamah al-Kargjiki li-ahad mu‘asirihi.”
Turdthund 43-44 (1416 AH [1995-96 CE]): 365-404

al-Yafif, Abi Muhammad ‘Abd Allah b. As‘ad. Mir’at al-janan wa-‘brat al-yaqzan fi
ma‘rifat ma yu‘tabar min hawdadith al-zaman, 4 vols. Ed. Khalil al-Manstr. Beirut: Dar
al-Kutub al-‘Ilmiyyah, 1997.

Yaqit al-Hamawi. MuGam al-buldan, 6 vols. Ed. Ferdinand Wiistenfeld. Leipzig: F.A.
Brockhaus, 1869.

Yaqut al-Hamawi. MuSam al-udab@: Irshad al-arib ila ma‘rifat al-adib, 7 vols. Ed. Thsan
‘Abbas. Beirut: Dar al-Gharb al-Islami, 1993.

al-zZabidi, Murtada. Taj al-‘Ariis min jawahir al-Qams, 40 vols. Ed. Mustafa Hijazi. Kuwait:
Wizarat al-Alam, 1993.

al-zirikli, Khayr al-Din. al-A‘lam: Qams tardjim li-ashhar al-rijal wa-1-nis@> min al-‘arab wa-
l-musta‘ribin wa-l-mustashrigin, 8 vols. Beirut: Dar al-‘Ilm li-1-Malayin, 2002.

Turkish Journal of Shiite Studies 3/1 (Haziran 2021)



