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ABSTRACT

Women have had a very important position in Turkish society since the earliest Turkish
states. Turkish women, who play a very active role in social life, have been the subject of
many epics such as the Epic of Creation, and in these epics, women are placed in a more
important place than men. Turkish women have been very influential in the functioning of
the state as well as in social life. Almost no work has been done without women in Turkish
society. Especially, women who are members of the dynasty reach the power that can affect
the fate of the state, sign inter-state agreements, mention their names in orders and decrees,
have their own armies, go to war with this army when necessary, have their own treasures
and iqta regions. are the clearest indicators. After the adoption of Islam, Turkish women
preserved the same importance and value in social life and state life. When we look at the
position of women in the Great Seljuk State, one of the important Turkish-Islamic States,
we see that women, especially the wives of the rulers, had an important place in the social
life and state functioning, as in the pre-Islamic Turkish History. Having an army and
treasure of their own, Seljuk dynasty women played important roles in the domestic policy
of the state as well as in foreign policy. They have always played a leading role in many
important issues that determine the fate of the state, such as determining the heirs, choosing
viziers, preparing orders and decrees. As in the example of Altuncan Hatun, the women of
the Seljuk dynasty, who from time to time took part in the suppression of internal
rebellions, acted as the absolute regent of the ruler in their power. These powers of the
women of the dynasty sometimes caused troublesome processes in the state. In this study,
the effects and roles of the women of the dynasty in the state's internal politics in the Great
Seljuk State will be examined.
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0z

En eski Tiirk devletlerinden itibaren Tiirk toplumunda kadinlar oldukg¢a énemli bir konuma
sahip olmuglardir. Toplumsal hayatta oldukga etkin bir rol oynayan Tiirk kadini, Yaratilis
Destan1 gibi bir¢ok destana da konu olmus ve bu destanlarda kadin erkekten daha 6nemli
bir yere oturtulmustur. Tiirk kadini toplumsal hayatta oldugu kadar devletin isleyisinde de
oldukga etkili olmuslardir. Tiirk toplumunda neredeyse kadinsiz higbir is yapilmamigtir.
Ozellikle hanedana mensup olan kadmlarm devletin kaderine etki edebilecek giice
erismeleri, devletlerarasi anlagmalara imza atmalari, emirname ve fermanlarda isimlerinin
anilmasi, kendilerine ait ordularinin olmasi, gerektiginde bu orduyla savasa gidebilmeleri,
kendilerine ait hazineleri ve ikta bdlgelerinin bulunmasi Tiirk toplumunda kadinin ne kadar
onemli bir konumda oldugunun en net gostergeleridir. Islamiyet’in kabulii sonrasinda da
Tirk kadini toplumsal hayatta ve devlet hayatinda ayni 6nemini ve degerini muhafaza
etmistir. Onemli Tiirk-Islam Devletleri’nden birisi olan Biiyiikk Selcuklu Devleti’nde
kadinin konumuna baktigimizda, Islamiyet 6ncesi Tiirk Tarihinde oldugu gibi, ozellikle
hiikiimdar esleri basta olmak iizere kadinlarmn toplum hayatinda ve devlet isleyisinde
6nemli bir yere sahip olduklarin1 gormekteyiz. Kendilerine ait bir orduya ve hazineye sahip
olan Selguklu hanedan kadinlari, dis politikada oldugu kadar devletin i¢ politikasinda da
onemli roller tistlenmislerdir. Veliahtlarin belirlenmesi, vezirlerin se¢ilmesi, emirname ve
fermanlarin hazirlanmasi gibi devletin kaderini tayin eden bircok 6nemli meselede hep
basrolde olmuslardir. Altuncan Hatun &rneginde oldugu gibi zaman zaman i¢ isyanlarn
bastirillmasinda gorev alan Selguklu hanedan kadinlari, kendilerine verilen iktalarmda
hiikkiimdarin mutlak naibi olarak davranmislardir. Hanedan kadmlarinin bu giicleri bazen
devlette sikintili siireglerin yasanmasma da sebebiyet vermistir. Bu calismada Biiyiik
Selguklu Devleti’ndeki hanedan kadmnlarinin devletin i¢ politikasindaki etkileri ve rolleri
incelenecektir.

Anahtar Kelimeler: Tirkler, Kadin, Terken Hatun, Sel¢uklu Devleti.

AHHOTAIUA

HaunHas U3 caMbIX JPEBHHX TYPELKHX IOCYJapcTB JKEHIIMHBI 3aHMMAld OYCHb Ba)KHOE
MOJIOKEHHe B TypeukoM ooOmectBe. TypuaHka, wurpamoomas akTHBHYIO pOJb B
00LIECTBEHHON KM3HH, ObUIa IIPEAMETOM MHOTHX 3IIOCOB, K IPUMEpPY TaKoro Kak ,,3I0cC
TBopenus™. Hamo oTMeTHTh, YTO B ATHX 3II0CAaX JKCHIIMHAM OTBOAUTCS Oojiee Ba)KHOE
MecTo, 4eM MyX4umHaM. Typernkue >KEHIIMHBI CHIIpajd O4YeHb BaKHYIO pOJIb B Jeje
(YHKIMOHUPOBAHUH TOCYIapCTBa M OOIIECTBEHHOM KM3HU. B Typenkom ofmecTBe mouTu
HE OJHO Jeno He o0xoxmnach 0e3 >KeHIMMH. TOoT (aKT, 4To >KEHIIWHBI M3 HpaBsIiei
JMHACTUM  HWMENM  BJAacTh  BIMATH HAa  Cyas0y  TOCyHapcTBa,  IOIIHCHIBAIH
MEXTOCYIapCTBEHHBIEC COTTIALICHHs], YIIOMUHAIH CBOM HMEHA B MPUKA3aX U yKa3ax, HMeIH
CBOI0O COOCTBEHHYIO apMHH, MpPH HEOOXOIWMOCTH BOEBAN, MMEIN CBOE COOCTBEHHOE
Ka3Ha4yeHCTBO M PETHOHEI C YCIOBHAMH HKTa (Halew), yKa3blBaeT Ha TO, HACKOIBKO BasKHOE
MECTO HMMENH JKeHIIMHBI B TypelKoM ofmecTBe. [locrne NpHHATHA HCIaMa TypeLKHe
KEHIIMHBI COXPaHWJIM IIpeKHEe 3HauYeHHe W JOCTOMHCTBO B OOIIECTBEHHOH W
rocyJIapCcTBEHHOW JKn3HH. IIpH cpaBHEHHH IOJOXKEHHS KCHIIMH B TocynapcTBe Benmmkux
CEJIBPKYKOB, B OJHOM M3 BaXKHBIX TYPELKO-HCIaMCKHX TOCYHapCTB, IO CPaBHEHHUIO JIO
WCIaMCKOT0 TEepHOJa, CTAHOBUTCS OYEBHIHBIM, YTO JKCHIIHMHBI, OCOOCHHO IKEHBI
npaBuTeNe, 3aHMMAlOT BaXHOE MECTO B JKH3HH oOmecTBa M (yHKIMOHHPOBAHUH
rocyaapcTBa. JKEHIIMHBI M3 AWHACTUH CEJIbKYKOB, MMEBIIME COOCTBEHHYIO apMHUIO H
KazHy, WIpajld Ba)XHYI0 pPOJb Kak BO BHYTpEHHEH, TaK M BO BHEIIHEH MOJUTHKE
rocygapctBa. OHM Bcerja HWIpajid BEAYIIYIO DPOJIb BO MHOTHX BaXKHBIX BOINpOCaXx,
BIMAIOMINX Ha CyIb0y rocylapcTBa, TaKHX KakK OMpeJeseHHe HAacIEeIHWKOB, Ha3HAUCHHE
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BU3UPEH, MOArOTOBKA MPHUKA30B U yka3oB. [IpuMep AntyHmxaHa XaTyH MMOKa3bIBAaeT, YTO
JKEHIIUHBI U3 quHacTuu CenbIKYyKOB, KOTOPhIE BpEMsl OT BPEMEHHU MPUHUMANH y4acTHE B
ITOJJABJICHUN BHYTPECHHUX BOCCTaHWW, BBICTYNATH B Kad4eCTBE aOCONIOTHBIX PETCHTOB
TIPABUTENSA UKTHI (HAJHIA). DT TOJHOMOYHUS KCHIWH U3 JTUHACTUU WHOTJA BHI3BIBAIN B
TOCYJapCTBE HEMPUATHBIC MPOIECCH. B HIDKECIeayoneM UCCISIOBAaHIH OYAYT H3y4YCHBI
BJIMSIHUE U POJIb JKEHIIMH U3 MPaBAIIEH TUHACTUM BO BHYTPEHHEH MOJIUTUKE TOCYIapCcTBa
Benukux CenbaKykoB.

KutioueBble ciioBa: TypKH, >KEHIIUHBI, TepkeH-XaTtyH, CenbIKyKCKOe TOCyI1apCTBO

Introduction

Turks, who have established many states throughout history, have always
allocated a special place for women. It will be easier to understand the place of
Turkish women when compared to the situation of women in contemporary
societies. Although Turks have established names under different names the status
of women have not changed significantly. Since the oldest eras of Turkish history
women have always been at the highest class. For example, according to the Epic
of Creation, one of the pre-Islamic Turkish epics, it is the image of a woman of
light that inspires God to create the universe. This woman is named Ak-Ana. Ak
Ana is a woman creator and lives at the seventeenth floor of the sky. In Turkish
mythology women are considered spritiual beings, men on the other hand are
human. Oguz Khan’s first wife is born from a blue light, and his second wife is
from a holy tree (Ogel, 1993: 1, 419-493, Inan, 1934: 1V, 274, Seving, 1980: 11, 18,
Kiigiik, 2013, 119).

Women have always been beside men in almost all Turkish epics. One of
the most obvious indicators of this is Dede Korkut Stories. The most typical feature
of heroes in Dede Korkut Stories is bravery. This feature is not just attributed to
men. In the stories, while the same characteristics are attributed to women, some
women are praised for these characteristics. Women in Dede Korkut Stories are
wives, mothers but heroins and warriors at the same time. Men look for
combativeness in the woman they are going to marry. Bamsi1 Beyrek and Banu
Cigek, Deli Dumrul and his wife can be given as examples for these. (Candarlioglu,
1966: 22, Ergin, 1958: 24, Giindiiz, 2012: 133).

Turks have a patriarchial family structure and are mostly monogamist
marriages. Turkish women are quite comfortable among the society. However,
Turkish women have always known to be virtous. The same importance is seen to
be given to woman in Turkish law too. Women comes after the husband in the
family. After the death of her husband, both the inheritance and the guardian of the
children belong to the women. For instance, after the death of Kutluk Khan, we see
Bilge Hatun as the guardian of her children. Great importance was given to moral
rules among the society. Adultery was a great crime in Turkish society, and
according to customary rules, it was sentenced with death. (Ogel, 1988: 237,
Kafesoglu, 1995: 216, Turan, 1969: 131, Yakut, 2002: 416, Can, 2008: 33-34).

Women had a very important role in Turkish state administration too. Since
women were considered to be complementary to men, no work was carried out
without women. For example, Mete's wife signed the first deal with China. If the
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orders were issued only as a command of Khan, this was not accepted by the
society. All the decrees issued included the wife along with the ruler. During the
acceptance of the ambassadors Khan and the wife acted together. The same
situation continued in Goktiirk and Uighurs. After the death of Bilge Khan in the
Goktirk State, Po-fu Hatun, Bilge Khan's wife, took over the administration
because his sons were still young. Uighurs, however, before they became a state
because the head of this tribe was engaged in wars, his mother Ulug Hatun ruled
the cases and disputes and gave direction to the justice system in the society. As
Tug-sad was too young in the face of the Arab invasion, his mother Hatun ruled
Bukhara. This lady remained on the throne for 15 years and ruled the state.
(Seving, 1980: 29, Tasagil, 2004: 56).

In addition to serving in the state center, the wives of the Khan were also
involved in wars when the time came. Bogarik who is the wife and the successor of
Balak, the ruler of Sabar, commanded the Sabar army and forced the Byzantine
Emperor Justinian | to make an agreement. Furthermore in Uighurs, it can be seen
that Bogi Khan’s wife has joined him during the Chinese expedition
(Candarlioglu, 1961: 22, Seving, 1980: 31).

This active role of the women inthe society in Turks continued after the
acceptance of Islam and women had maintained having efficient roles in social and
political life. In fact, both in the Christian world and in the Muslim world, the
importance given to women by the Turks and this effective role played by women
was hardly seen. This situation is related to the survival of the old Turkish tradition
that does not consider woman lower than man and sees it as a friend and
companion of the man. (Ugok, 2011: 9-11).

The Role of Women in the Great Seljuk State Government

It can be observed that women play an important role both in social life
and in the functioning of the state in Seljuk states too. As in the pre-Islamic
Turkish history, especially the spouses of the sovereigns actively participate in the
state governance. There was a small administrative organization, a special treasury,
a special vizier and other officials at the wives command, whether or not they lived
with the sultan. When the need arose, the wives could leave their place and go to
the sultan's help with the forces in their retinue. For example, when the Great
Seljuk Sultan Tugrul Bey was besieged in Hamedan by his half brother Ibrahim
Yinal, his wife Altuncan Hatun ran to the aid of her husband with the help of Oguz
forces in his retinue and rescued him from the difficult situation he was in. These
ladies known with the title Terkenthave had influential roles in the governing of

! Known as the oldest Turkish dictionary, Kasgarh Mahmud's "Divanii Ligat-it-Tiirk",
describes the term Tengri, and mentions the term “Tengriken"”."Non-Muslim Turks call any
wise person as tengriken," says Kasgarli. In other words, it must mean “worshiping God,
scholar, religious, forward-looking ”. However, the terken title may have a meaning similar
to the title of "bogii”. Furthermore when Kasgarli Mahmud explains the word "terken"
states that "It is the name of the city of Sas, Its real name is Tashkent. It means the Stone
City”, and in different parts of his work he explains it as " sultan, hakan, one who is obeyed
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the state. These wives, act as significant stakeholders in both domestic and foreign
policies of the state. (Giindiiz, 2012: 140).

The wives are very effective within the state especially in the election of
the heir. Within the Great Seljuk State, the heirs were sometimes determined by the
influence of the wife and sometimes they became stronger with the support of the
wife. For example, Tugrul Bey married Cagr1 Bey’s wife after his death. Before his
death, Tugrul Bey requested that Suleiman, his wife's son, succeeded him to the
throne. Whereas, Alparslan, from another wife of Tugrul Bey, is in a stronger
position than Suleiman and is the most powerful candidate for the throne.
However, the fact that Tugrul Bey depicts Suleiman as his successor shows the
effectiveness of women on the sovereign. (ibnii’l Esir, 2016, VIII, 362, Sibt ibnii’l
Cevzi, 2011: 121, Turan, 2012: 115).

After the death of Tugrul Bey, Suleiman ascended the throne by his will.
However, shortly after Suleiman ascended the throne, an uprising was launched by
Kutalmig, and Alparslan took action from Merv and suppressed this uprising and
became the ruler of the throne. Alparslan's wife, Seferiye Hatun, was influential in
his appointment of Sultan Alparslan as the crown prince. Melikshah told his wife
and Nizamiilmiilk before the Battle of Malazgirt: “I am walking against the enemy.
If I survive, it is God's grace, if | become a martyr, mercy is from him. My son is
Melikshah the one who will replace me." The utmost reason for Alparslan to act in
this way is to ensure that his wife supports Melikshah in case of his death. (ibnii’l
Esir, 2016, VIII, 362, Sibt ibnii’l Cevzi, 2011: 126, Hiiseyni, 1999: 28).

All these disputes were provoked by Terken Hatun and her vizier
Taciilmiilk. Despite all these disagreements, Melikshah still liked Siyasetname,
written by Nizamiilmiilk. On 5 October 1092, Melikshah set out for Baghdad while
he was in disagreement with Nizamiilmiilk. Nizamiilmiilk also set out after him.
When they arrived in Nihavend, a Batini from Deylem, killed Nizamiilmiilk as a
result of the incentives of Tactilmiilk. Sources provide different information about
the death of Nizamiilmiilk. According to some historians, Terken Hatun's vizier
Tacilmiilk was involved in Nizamiilmiilk's death. However, some historians state
that Nizamiilmiilk was killed by Sultan Melikshah himself. (Turan, 2012: 216, ibn
Kesir, 2000: XI, 281, Ibnii’l Esir, 2016: X, 219).

Nizamiilmiilk was Killed,but the only problem for Terken Hatun to reach
her ambition was not Nizamiilmiilk. Sultan Melikshah was also a major obstacle
for Terken Hatun's goals. Because Melikshah declared Berkyaruk as crown prince
instead of Mahmud, the son of Terken. For this, Melikshah too, had to be destroyed
as soon as possible. When Sultan Melikshah was in Baghdad on 28 October 1092,
he asked his grandson Jafar to be declared as his heir to the caliph, but when the
caliph refused to do so, he asked Caliph Muktedi to leave Baghdad. The Caliph
asked him to give him ten days. And during this ten days Melikshah lost his life.

to”. Yusuf Has Hacib associates this word with the ‘“authority of reign". R.Geng, in the
article titled"Terken" holds; “At the beginning it was used only for rulers, but later it was
given to the wives, like the sultan's title in the Ottomans. In other words, there is a
transition from tengriken to the terken. (Gémeg, 2010, 110-111).
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The cause of Melikshah’s death was poisoning. The death of Melikshah who died
at the age of 38 was a great loss for the Turkish-Islamic world. (Ibnii’l Esir, 2016:
X, 219).

There are different information in the sources related to the death of
Melikshah. ibnii’l Esir conveys that Melikshah was poisoned during a hunt he went
on shortly after he was brought to the vassal office of Tacililmiilk. The author
explains this as follows: “Sul/tan Melikshah went to Baghdad after the massacre of
Nizamiilmiilk. He arrived at the city on 28 October 1092. The Sultan's caliph's
vizier Amiidiiddevle b. Ciiheyr greeted him. Taculmulk proved that he possessed
great ability. The Sultan ordered the preparation of vizier clerics for Taciilmiilk.
He was the one who denounced Nizamiilmiilk. When his craft was prepared, there
was nothing left but to wear them and get to the office of the vizier. Just then, the
Sultan went hunting and returned on 6 November 1092 in a sick condition. Death
had visited him too. The wideness of his country and the large number of his
soldiers did not prevent his death. The reason for the disease was that: Sultan ate
game meat, caught fever and gave blood. But enough blood was not taken andthe
disease was aggravated. The disease was the febrile fever. He passed away on
Friday night, November 19th. ” (Ibnii’l Esir, 2016: X, 219).

In Gregory Abu’l Farac the case is explained as: “in 485/1092 the Sultan
came from Khorasan to Baghdad. The sultan had a disagreement with the caliph
beacuse he wanted his grandson to be proclaimed the crown prince and the
caliphate passed on to him. When the caliph rejected the Sultan’s offer the Sultan
asked him to leave Baghdad then and the caliph obeyed his command however
asked for him to give him some time. The Sultan gave him 10 days. However the
Sultan died on the 9th day in a severe and burning fever.” (Gregory Abl’l Farac,
1945: 1, 334). We can deduce from Abi’l Farac’s sentences that the Sultan was
poisoned to death by the caliph.

Urfali Mateos on the other hand talks about this event as: “The great
Sultan Melikshah who is a fathers to everyone and a merciful and liberated for all
people died in 541. He was betrayed to death in Baghdad by his wife, the daughter
of the Samarkand sultan. He made this magnificient person drink poision and took
the life of this great ruler. ” (Urfali Mateos, 1987: 178).

After Melikshah’s death, Terken Hatun had collected a great number of
followers around her so that her son Mahmud could be reigned. Indeed, above all
Terken Hatun was a descendant of the sultans. She had also dominated the state
affairs and treasury from the time of Malikshah's health. For this reason, she has
graced the soldiers many times. Terken had a special military unit of 12,000 on her
behalf. After the death of Meliksah, 20,000,000 gold dinars were shared among the
members of the army, thus she attracted them to her side.(Hiiseyni, 1999: 52,
Bundari, 1999: 83, Gregory AbQ’l Farac, 1945: 1, 34, Ahmed b. Mahmud, 1977: 11,
30-31).

Terken Hatun, has reached an agreement on this issue with the caliph too.
The Caliph has put forward certain conditions that the Sultanate will belong to
Mahmud, the administration of the country and the people will be undertaken by
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Emir Uner and the sermon will be read on behalf of the caliph. Although Terken
Hatun did not want to accept them at the beginning, he accepted these conditions
with the intervention of both the great scholar of the era, Ghazali and the other state
elders, and went to an agreement with the caliph. Following this agreement, the
Caliph sent Mahmud a caftan and made his name read in the sermons thereby six
days after the death of Malikshah, Terken Hatun had reached her goals. (Ravendji,
1957: 136, Ahmed b. Mahmud, 1977: 1, 30-31, Residiiddin Fazlullah, 2010: 139).

Meanwhile, Berkyaruk's mother Ziibeyde Hatun, although not as
prominent as Terken Hatun, struggled to protect her son during the fights of the
throne.Ziibeyde Hatun is the daughter of Yakuti, the son of Cagri Bey. Zubeyde
Hatun, aware of what Terken Hatun can do to get her son to the throne, is afraid of
her own son's future.  She is right to think so. Because Terken Hatun had
Berkyaruk arrested in Isfehan. However, the only thing that Ziibeyde Hatun feel
relieved in this case was that Nizamiilmiilk's men supported Berkyaruk and
expelled her from Isfehan. (ibnii’l Esir, 2016: VIII, 484, Urfali Mateos,
1987: 179, Miineccimbasi, 2000: 73, Ravendi, 1957: 136, Gregory Abi’l Farac,
1945: 1, 334). As a result of all these events, Terken Hatun and his son died and the
control of the state was completely passed on to Berkyaruk. However, during these
fights of the throne, the state was also weakened.

We see that women have an important power in the appointment of the
vizier in Seljuk state operation as well as in the appointment of the heir. As in all
other Turkish-Islamic states, the Grand Seljuk State has the viziers at the head of
the government organization. The vizier is the most influential person to rule the
state after the sultan, so whether the country is good or not depends on whether the
vizier is good or bad. In the Great Seljuk State, he was only attached to the ruler
because of his vizier actions. The viziers, whom we see as having such a great
power over the state, sometimes came across chicks that were quite effective on the
rulers. (Alican, 2014: 2, Taneri, 1967: 97-98).

The most obvious example of the power struggle between Hatun and the
vizier is that of Melikshah's wife Terken Hatun and Nizamiilmiilk, as we explained
above. Terken Hatun's ambition to bring his own son to the head of the state first
caused a conflict between Nizamiilmiilk and Melikshah, followed by the murder of
Nizamiilmiilk and then Melikshah. Nizamiilmiilk complains about the fact that
Terken Hatun is so effective in the state in his work Siyasetname: “The sultan
should not bring the subordinates to the top. In particular, the women with veils
who do not have perfect minds... ” (Ibnii’l Adim, 1982: 55).

Similarly, during the reign of Sultan Berkyaruk there was a struggle
between Berkyaruk's mother Ziibeyde Hatun and the vizier Miieyyidiilmiilk. After
taking over, Berkyaruk appointed Miieyyidiillmiilk as the vizier. Berkyaruk, who
triumphed over the struggle between Berkyaruk and Tutus, wanted to bring his
mother in Isfehan to Rey, but the vizier Miieyyidiilmiilk did not lean to this. Then
Berkyaruk said: "I want the sultanate only for him and because he is with me,"to
Miieyyidilmiilk. The aim of the vizier is to protect her own power by keeping
Zubeyde Hatun away from the ruler. When Ziibeyda Hatun came to Rey, she
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became aware of the attitude of the vizier about herself. Miieyyidiilmiilk opponents
took this opportunity to imprison him and appointed his brother Fahriilmiilk to the
vizier office instead of him. (Bundari, 1999: 86).

Another occasion in which women are influential in domestic politics is
that they act together with the ruler in issuing orders and edicts. As it is known,
before Islam, in Turkish society, men and women always had equal rights, and the
rulers' spouses stood at the left side of the hakan in the congresses and feasts, and
at the same time, the name of the hakan was not mentioned only in the edicts, but
the edicts began as the “hakan and hatun commands..." This practice also
continued after the acceptance of Islam. However, the vizier Nizamiilmiilk who is
from Persian culture expresses how objectionable this situation is in his work
called Siyasetname with the following words. “If the sultans' wives are edicts, they
always command the announcements of the grudge holders, and they will issue
edicts according to the words of their assistants such as their own lady or servant.
Therefore, the edicts do not reflect the truth. In all states, when the sultan is
haunted by the wife of the sultan, disgrace, evil, sedition arose. ” (Kurt, 2002: 399).

It is seen that the spouses of the sovereigns exercised their legislative
powers as the absolute deputy of the sovereign in their own administrative regions
and 1qdas within the state. There are many examples of this. For example, when
Tugrul Bey was besieged by his brother Ibrahim Yinal in Hemedan, he asked his
wife Altuncan Hatun and his vizier Amidiilmiilk for help. Altuncan Hatun
immediately started preparing to go to help her husband, but the caliph and the
vizier opposed it. Despite this, Altuncan Hatun went to help her husband and even
arrested her vizier and son, who tried to prevent him from doing so. (Bundari,
1999: 12, Ibnii’l Esir, 2016: VIII, 341, Sibt ibnii’l Cevzi, 2011: 47-51).

Another example for this was seen during the reign of Sultan Alparslan.
After the death of Tugrul Bey, the Grand Vizier Amidiilmiilk Kiindiri had sermons
in the name of Cagr1 Bey's son Suleiman and distributed a lot of money from the
treasury among the members of the army in favor of Suleiman. He also sent a letter
to Alparslan and threatened him. However, when the situation started to reverse, he
seemed to be with Alparslan this time, and even had the sermon read in his name.
However, as soon as Alparslan ascended the throne, Nizamiilmiilk was appointed
and Amidiilmiilk was arrested first and then killed. During this period,
Amidiilmiilk went to Nisabur where Alparslan's wife named Ummii Hifcak and his
child and asked her to be the intercessor between the sultan and himself. Ummii
Hifcak accepted this and made attempts with the sultan for Amidiilmiilk, but these
attempts did not reach a result and Amidiilmiilk was killed. (Ibnii’l Esir, 2016:
VIII, 364). Although the result was negative, this is an indication that Alparslan's
wife had an initiative in state affairs.

Likewise, it is seen that state issues can be at the disposal of Terken Hatun.
For example, after the death of Melikshah, Terken Hatun sent the Mosul Emir
Kivamiiddevle and Kiirboga to Isfehan with Sultan's seal. Kurboga told the castle
guard to surrender the city, and said that this was the order of Melikshah, and in
this way he captured Isfehan. (Ibnii’l Esir, 2016: VIII, 482).
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Mohammed Tapar's wife, Gevher Hatun, also had her own territory. When
Kemalilmiilk, who made Gevher Hatun stand out in the affairs of the state, was
requested by Emir Amid to be dismissed, Gevher Hatun threatened him saying that
if necessary she would order his dismissal. She even protected Kemaliilmiilk by
expressing that there could be an attempt against his life (Can, 2008: 87).

In the Great Seljuk State, land was offered to women belonging to the
dynasty. The ladies would manage these lands either by themselves or by their
agents. These lands show an example of a small state structure due to the
organization established within them. After the marriage, women belonging to the
Seljuk family assumed a number of administrative roles in the countries where they
lived. For example, after Hatice Arslan went to the caliphate palace as a bride,
when she heard that Abu Mansur b. Nasir al-Siyari who worked as a constabulary,
controlled the accounts of debit owners and confiscated their possessions and made
humiliating actions in the society, she banned him from these practices.(Can, 2008:
87).

Terken Hatun was a person who has an excessive reputation and has the
right to speak in the sultan's palace. Terken Hatun had a vizier, a council under her,
civil servants, financial and administrative organization. She also had an army of
12,000 at her disposal. Gevher Hatun, the wife of Muhammad Tapar, had similar
powers in this context. Gevher Hatun changed viziers 3 times. This shows how
effective she is in the administrative field. Also Gevher Hatun consulted her father
Ismail b. Yakuti about the fact that theAzerbaijani soldiers should be loyal to him
because of his rights in Azerbaijan, and the sultan confirmed this with a special
certificate. (Ibnii’l Esir, 2016: VIII, 490, Gregory Ab®’l Farac, 1945: I, 334,
Bundari, 1999: 102).

The fact that the Seljuk women had such a wide range of authorities and
igtas enabled them to open many charitable institutions. As a matter of fact, even
today, there are many foundations remaining from the spouses of the Seljuk rulers.
Hatice Arslan Hatun, the daughter of Cagr1 Bey, who was also the wife of Abbasid
Caliph Qim Biemrillah, had many mosques, madrasas and lodge hospitals built.
Hatice Arslan Hatun had her second marriage with Alaiiddevle Ali and started to
live in Yazd. She continued her charity work in Yazd, which she had started in
Baghdad and other Islamic countries. For example, she built a mosgue and minaret
in Durda district, which is known to be the first minaret in Yazd. (Giiner, 2001: 1,
368).

There are also many charitable works built by Terken Hatun. For example,
the Terken Hatun Mosque built in Baghdad between 1075-1094 is one of the most
important works in this area. It is known that this mosque was destroyed by a flood
in Baghdad. In addition to this mosque, Terken Hatun had a madrasa built in
Baghdad with her name. This structure is the third largest madrasa built by the
Seljuks for Hanefis. Today only the names of these works remain. (Cunbur, 1996:
593).

Also, we occasionally see women from the Seljuk dynasty in internal
revolts. Altuncan Hatun is among the most obvious examples of this, as we have
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already mentioned. She is the one who saved her husband Tugrul Bey from the
Ibrahim Yinal siege. Likewise, we see that Alparslan's sister Gevher Hatun has a
connection with the Kavurt rebellion. During the Kavurt rebellion, Elbasan, spouse
of Gevher Hatun, also supported him. In this struggle, Gevher Hatun fought
alongside her husband Elbasan and Kavurt. Even after Elbasan's death, she
continued to support Kavurt. Gevher Hatun had lost her life as a result of these
events. (Hiiseyni, 1999: 14, Bundari, 1999: 13).

Conclusion

From the oldest known Turkish states, women have always had a different
importance in Turkish society. We can clearly see the value given to women from
Turkish epics. For example, in the Epic of Creation, the creature who inspired the
creation of the universe is a woman named Ak Ana, and this woman is on the
seventh floor of the sky. According to the epic, a woman is a spiritual being, while
a man is a human being. In another Turkish epic, Dede Korkut, we come across
many statements that praise the woman and emphasize her holiness. In Turkish
states, women have never fallen behind men, and have fought with men at every
stage of life.

In Turkish states, especially women belonging to the dynasty played a very
active role in both social and political life. When necessary, they contributed to the
state administration, fought at the head of the army and signed interstate
agreements. When the Hakan wanted to make an agreement with a state, it was not
enough for him to sign on his own, and any agreement without the signature of the
hatun was not considered valid. Once again in the decrees and edicts, the name of
the chick was mentioned along with the Sultan. When we compare this value given
to women in Turkish society with contemporary states, we are faced with
unpleasant scenes. While in many societies, women are considered as a commodity
to be bought and sold, and in some societies such as China, women are not even
given names, Turkish women's being with men in every moment of the functioning
of life, society, and the state is admirable.

Old Turkish customs and traditions continued after the adoption of Islam.
Especially the behaviors of the Prophet to his wives and the expressions that valued
women enough to see heaven under the feet of mothers increased the value of
women in Turkish society. As it is in all other Turkish-Islamic states, women have
special importance in the Great Seljuk State too. Particularly women belonging to
the Seljuk dynasty have attained the power to affect even the fate of the state.
Altuncan Hatun, the wife of Tugrul Bey and Terken Hatun, the wife of Meliksah
are two best examples of this. Women belonging to the dynasty, with their own
treasures, viziers, igtas and armies, took their important place in Turkish history
with the roles they played in the election of the heir, the selection of the crown
prince, the relations of the viziers with the rulers, administrative dispositions, and
the issuance of orders and edicts.

WORKS CITED

443



Fatma iINCE

Ahmed b. Litfullah Miineccimbasi. (2000).Cdmiu’d-Diivel, Selcuklular Tarihi |
Horasan-Irak, Kirman ve Suriye Selcuklulari, Haz. Ali Ongiil, Izmir:
Akademi Kitabevi.

Ahmed b. Mahmud. (1977).Sel¢uk Name, 11, Haz. Erdogan Mergil, Istanbul:
Terctiman 1001 Temel Eser.

Alican, Mustafa. (2014). “Selguklularin Erken Doneminde Vezirlik Kurumu”,
Adiyaman Universitesi Sosyal Bilimler Enstitiisii Dergisi, S.16, Adiyaman,
s.1-16.

Can, Sevim. (2008).Selcuklular Déneminde Kadin (1040-1308),Istanbul: Ufuk
Otesi Yayinlar.

Cunbur, Mijjgan. (1996). “Selguklu Donemi Kadin Hayrat1”, Erdem, 1X/26,
Ankara, s. 585-619.

Candarlioglu, Giilgin. (1966). “Tiirk Toplumunda Kadin”, Hayat Tarih Mecmusast,
S.4,s.21-28.

Ebu Bekr Necmeddin Muhammed b. Ali Ravendi. (1957).Rahatii’s-sudur ve
Ayetii’s-surur 604/1207, Cev. Ahmet Ates, Ankara: TTK.

Ergin, Muharrem. (1958). Dede Korkut Kitabi, Ankara: TTK.

Esin, Emel. (1978).Islamiyetten Onceki Tiirk Kiiltiir Tarihi ve Islama
Girig, Istanbul: Edebiyat Fakiiltesi Matbaas.

Gomeg, Saadettin. (2010). “Terken Unvan1 Hakkinda”, Ankara Universitesi Dil ve
Tarih-Cografya Fakiiltesi Tiirkoloji Dergisi 17, 2, 5.110-111. 107-114

Gregory Ab0’l Farac. (1945).Abii’l Farac Tarihi, 65/1286, 1, Cev. Omer Riza
Dogrul, Ankara: TTK.

Giindiiz, Ahmet. (2012). “Tarihi Siire¢ Igerisinde Tiirk Toplumunda ve
Devletlerinde Kadinin Yeri ve Onemi”, The Journal of Academic Social
Science Studies International Journal of Social Science, Vol.5, Issue:5,
5.129-148.

Gtliner, Ahmed. (2001). “Yezd Kakayileri (Kékveyhiler) ve Selguklular”, I,
Uluslararast Selcuklu Kiiltiir ve Medeniyeti Kongresi Bildiriler, |, Konya,
s.355-371.

Ibn Kesir. (2000).el-Biddye ve 'n-Nihdye, X1, Cev. Mehmet Keskin, Istanbul: Cagri
Yayinlari.

Ibnii’l Adim. (1982). Bugyetii 't-taleb fi Tarihi Haleb (Segmeler), Cev. Ali Sevim,
Ankara: TTK.

Ibnii’l Esir. (2016).El kamil fi't tarih (Islam Tarihi), Cev. A. Agrakce, VIII,
Istanbul: Ocak Yaymcilik.

Inan, Abdiilkadir. (1934). “Tiirk Mitolojisinde ve Halk Edebiyatinda Kadin”, Tiirk
Yurdu, 1V, S.22, Ankara.

Kafesoglu, ibrahim. (1995). Tiirk Milli Kiiltiirii, Istanbul: Bogazi¢i Yaynlari.

Kivamiiddin Eba Ibrahim el-Feth b. Ali b. Muhammed Bundari. (1999).
Zubdetu 'n-nusra ve nuhbetu’l-usra: Irak ve Horasan Selcuklular: Tarihi,
Cev. Kivameddin Burslan, Ankara: TTK.

Kurt, Abdurrahman. (2002). “Tarihi Stiregte Tiirk Kadinlar1”, Tiirkler, V, Ankara:
Yeni Tiirkiye Yayinlari, s.399-405.

444



Heraldic Women In The Internal Policy Of The Great Seljuk State

Kiiciik, Mehmet Alparslan. (2013). “Geleneksel Tiirk Dinindeki Ana/Digil Ruhlara
Mitolojik Agidan Bakis”, Igdir Universitesi Ilahiyat Fakiiltesi Dergisi, S.1,
5.105-134.

Nizamiilmiilk. (2013). Siyasetname, Haz. Mehmet Altay Koymen, Ankara:TTK.

Ogel, Bahaeddin. (1988).Diinden Bugiine Tiirk Kiiltiiriiniin Gelisme Caglari,
Istanbul: Tiirk Diinyas1 Arastirmalar1 Vakfi.

Ogel, Bahaeddin. (1993). Tiirk Mitolojisi, |, Ankara: TTK.

Residiiddin Fazlullah. (2010).Camiii’ Tevdrih: Sel¢uklu Devieti, Cev. Erkan
Goksu-H. Hiiseyin Istanbul: Giines, Selenga Yayimnlart.

Sadru’d-din Ebu’l-Hasan Ali Ibn Nasir Ibn Ali Hiiseyni. (1999).4hbarii’d-Devleti’s
Selcukiye, Cev. Necati Liigal, Ankara: TTK.

Seving, Necdet. (1980). “Eski Tiirklerde Kadin ve Aile Hukuku”, Tiirk Diinyast
Arastirmalart Dergisi, C.Il, S.8,s.17-74.

Sibt Ibnii’l Cevzi Ebii’l-Muzaffer Semseddin Yusuf b. Kizoglu. (2011).Mir atii z-
Zaman fi Tarihi’l-A yan, Cev. Ali Sevim, Ankara: TTK.

Sesen, Ramazan. (1985).Islam Cografyacilarma Gore Tiirkler ve Tiirk
Ulkeleri,Ankara: Bilge Kiiltiir Sanat.

Taneri, Aydmn. (1967). “Biiyiikk Selguklu Imparatorlugunda Vezirlik”, Tarih
Arastirmalart Dergisi, S.8-9, Ankara, s.75-186.

Tasagil, Ahmet. (2004). Goktiirkler, 111, Ankara: TTK.

Turan, Osman. (1969). Tirk Cihan Hakimiyeti Mefkuresi Tarihi,Istanbul: Turan
Nesriyat Yurdu.

Turan, Refik. (2012).“Malazgirt Fatihi Alparslan”, Selcuklu Tarihi El Kitab:, (ed.
Refik Turan), Ankara: Grafiker Yayinlari, 5.115-118.

Urfali Mateos. (1987). Urfali Mateos Vekayi-ndmesi (952-1136) ve Papaz
Grigor'un Zeyli (1136-1162), Cev. Hrant D. Andreasyan, Ankara:TTK,.

Ucok, Bahriye. (2011).Islam Devletlerinde Tiirk Naibeler ve Kadin
Hiikiimdarlar,1stanbul: Bilge Kiiltiir Sanat.

Yakut, Esra. (2002). “Eski Tiirkler’de Hukuk”, Anadolu Universitesi Edebiyat
Fakiiltesi Dergisi, C.1, S.3, Eskisehir s.401-426

445



