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Religion as a Factor in Israeli - Turkish Relations

The influence of religion in the relations betwestates is one of the intellectual challenges to the
scholars of the international relations (IR). Wisetreligion has a role in the making of foreign
policies continues to be a question in IR. It isgble to compile some examples of religious
rhetoric that have been used by the leaders arthendorld, however this still raise the question
whether they were arisen from the leader’s religiaffiliation as foreign policy attitude or they
were just due to different geopolitical circumstasic electoral conditions or interest group
pressures.

The role of identity in Turkish foreign policy iscently discussed as Turkey is now under
the rule of a political party with roots in the piglal Islamic movement. At the beginning of its
government period, the Justice and Developmenty RAKP) have pursued Western oriented
policies until recently. Then, it is asserted titgpolicies have inclined towards the Middle East
and that there occurredsaift of axisin Turkey’s foreign policy. Does this “change” amethat
Turkey’s population has become more Islamist or Waes response of Turkish leaders to the
emerging geopolitical circumstances and opportesiti Or,does the reason of deteriorating
Turkish-Israeli relations may be found in the reigs affiliations of the country’s policymakers?
It is the argument of this study that the roleadiigion as an attribute of individuals and commigsit
and in its institutional connections with the stedanot be ignored.

This study argues that besides the material reassnfant fronrealpolitik, there are also
behind the scene, certain “cultural codes” thatehphayed an important role on the actions and
discourses of Turkish leaders and on the deterboratf Israeli - Turkish relations. Considering
that the essence of a state is its identity degifiom its culture, one may assert that religion is
inherent in a country’s national identity, shapitgy institutions and shaping its foreign policy
interests. This study further aims at analyzingKialr foreign policy whether it has been shaped
recently by religiously affiliated identities. Eyereligion desires to influence and arrange the
society and the mundane authority toward its urtdedsng and its interests. So, the examination
of the relationship between religion as a sociaabingredient rooted in the social structure and
the political field should be based on this reality

Within the light of this background, this study ke¢o illuminate the place of religion in
the policies of Turkey and to explain how religimight affect foreign policy making processes.
Where does religion take part within the socio4di structure? What sort of relationship may be
built between religion and politics? And to whagdee the religion influences the foreign policies
of states? Is a leader’s religion a cause or reatbis/her foreign policy or is it just a rhetaalc
rationalization to persuade others? Does religidfilsation of a leader may be a predictor of which
side a leader will take in a dispute? As for thek€y-Israel case, is it really Islam that forces th
country’s leaders to take a stand towards Israel@ finally, are the religious affiliation and
orientation one of the reasons behind the deepeatiegation between Israel and Turkey in recent
years?

The analysis proceeds in three steps. First, tlaioe of religion-politics and foreign
policy attitudes would be examined. Second, theetstdnding of politics in Islam and the
reflection of this understanding on the foreignigpmaking processes would be elaborated. And
finally, Israeli - Turkish relations would be anagd so as to reveal whether Islam has had an impact
on deepening alienation between the two countries.

The Nexus of Religion and Politics

The relation of religion and politics has long bete subject and th@roblematiqueof

manyresearches. That the religion and the poktiter into relation is inevitable from a theordtica
perspective is widely accepted today. The exanunaif the relations between individual religious
and political attitude and the one between religisra social institution and politicalorganization
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leads the researcher to the conclusion that tiggorimay be influential in determining the poldic
actions.

People exist within the society that shelters smagis cultural patterns. Accordingly, one
may assume that personality is an individual exgioesof cultural structure while culture is the
collective expression of the individualAs for religion, it is a component of culture aad

| 64 constituent of social structure as a social institu The people born into a society with specific
religion, values and beliefs. Ultimately, this pavke way for the influence of these cultural codes
on the formation of political points of views, idegies and etc. Throughout the history, religion
has been in a relationship with the fields suctaas politics, economics and ethics that form the
social structure. Therefore, it has also been g@oitant factor on the identity formation processes.

It would be deficient to consider a society’s crdtas independent and separate from its
socio-economic structure since neither traditiom imstitution may be found unattended and
isolated in the complexity of social structure. igiein is not independent from this verdict.
Considering the religions as the sociological tiesiof the countries; it would not be realistic to
assert that religion has no relation with the prditContrarily, as a component of the social world
the religion would influence the other componeritthe complete and it would be influenced by
them at the same time. Therefore, religion hagptveer to transform the politics and vice versa.

However, the relationship between religion and tjmsliis paradoxical and complex
Religion deals with the sacred whereas politicdsdeéh the profane. Likewise, the basic power
envisaged in politics belongs to this world white tpower in religion is transcendental and from
another world. Both religion and politics put emgisaon social relationships but with a difference:
the former emphasizes integration for congregatiboads whereas the latter for order in society.
The differences between religion and politics mayrultiplied and seen from this perspective; the
two concepts seem to be in conflict because ofctirdrasting ideas. Still, their interaction is
incontestable. This study defines religion as alsylio system that carries within multiple
meanings. Thus, religions are not static or absalotctrines; they are interpreted and reproduced
by individuals. Clifford Geertz’s definition of tigion in his article “Religion as a Cultural System
is one of the definitions that do not considerriigyion as a fixed meaning system, but as a alltur
system capable of generating multiple systems @iring:

A religion is: (1) a system of symbols which acg2) establish powerful, pervasive, and
long-lasting moods and motivations in men by (3)rfolating conceptions of a general order of
existence and (4) clothing these conceptions witih n aura of factuality that (5) the moods and
motivations seem uniquely realistic.

Hence, this conceptualization leads to the ide& mblggion in itself cannot become a
political force and that the way the religion agas behaviors depends on how individuals use,
interpret and produce the doctrine; therefoogy individuals use its political potential makés t
religion political2 That's how religion circumscribes, defines or dfies the political activity. The
persistent settlement activity of Israel in WeshBaince the 1970s, for instance, is based on the
religious premise that those territories were dilyrallocated to the Jews 2000 years ago. Today,
building settlements in the territories has became of the ways of polling. Even in relatively
secular states, a political activity may need #&jimls obligation which Raymond Firth calls
“canopy syndrome.” According to Firth, in most Warst countries, political leaders invoke a
postulate of Almighty God to confer blessing antlgnce on the nation and this is intensified in
times of crisi.

The political dimension of religion may emerge wihygrestions of authority arise. In these
times, religion may operate as a social movemetft & own political dimension. The prominence
of Muslim Brothers in Egyptian elections and thetery of the Islamist En- Nahda party in Tunisia
are the examples of how religion may turn into eiaanovement and then a political party and
may come to power with the promise of a stableefpthat is less vulnerable to contradictions.

Apart from giving meanings to the world, religiana system of political manoeuver. The
individual interests may be translated into commohlic interests via the religion so as to achieve
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a goal of a political community. It also forms asisefor political mobilization. The current polidk
events in the Middle East characterized as Aramgusually take place after the Friday sermons
demonstrate how rituals may be transformed intdipal activities.

The Role of Religion in International Relations

Religion is a multifaceted phenomenon which plagdous roles in peoples’ lives by being the
source of world views, source of identity and liegétcy?. Hence, a country’s religious heritage may
affect its orientation towards foreign policy. At may use claims of common religious heritage
that would culminate with cooperative, collaboratfereign policies; but on the other hand it may
lead to aggression if one state uses common ralgleeritage for instance to assist foreign
insurgencies and civil wars. Therefore, religiouedences may be usedstrumentallyas a
justification for aggression or non-cooperation.

As this study addresses religion which is inheiarthe shared beliefs, ideas and in the
cultural codes of a society and its influence aeifyn policy attitudes, then the analyses would be
built upon the constructivism theory which dealadamentally with the issue of the role of the
ideas (targets, threats, fears, identities) onislgaihe policies and it puts emphasis on norms,
perceptions, and values.

According to Alexander Wenthuman associations are determined by shared rietraes
than substantial powers and the interests, andifidsror culture of the actors are not given by th
nature, rather they are constructed by the shdesakiin question. Religion is typically viewed as
one aspect of culture, thus its influence on IRhEorized in the context of culture. Religion’s
influence in the interactions of states is onehaf issues that are neglected in the international
relations field. The role of religion in foreign lpmes of states still remains a controversial dioes
while it emerges as a significant factor in certamalysis of international relations field. The
reasons of disregard for religion are found in savieends.

In the first hand, it may be assumed that Westentric social sciences rejected the religion
as an explanation of the world, so did the inteomat relations field. As the study of internatibna
relations is heavily influenced by behavioralisnd élne use of quantitative methodology, religion
is seen as immeasurable to base the assumptions.

With modernization, the understanding that the @arlay only be explained via the
scientific, rational and legalistic means has bezadimminant and the religion as an explanation is
totally rejected by social thinkers. Modernizatittreory declared the demise of the primordial
factors as ethnicity and religion and offered a i&estype of development that would lead to the
re-shaping of local societies. However, moderniratias emerged as an ideology rather than a
reality; that's why it was resisted and as a reseligious resurgence occurred. Ironically, the
resurgence of religion is attributed to the modeation. The creation of a counter-culture rooted
in traditions and religious beliefs emerged as ajawized criticism and rejection of modernity,
therefore the efforts of modernization have faded caused a religious backlash.

In Middle East, this trend has been manifestetiémhovements such as Sanusi movement
in Libya, Muslim Brotherhood in Egypt, Syria anddan and Jewish fundamentalism in Israel.
Eroding credibility of the secular regimes creadedacuum of political and moral authority and
religious organizations were well positioned td fihe vacuunf The traditional religious
institutions such as churches, mosques or synagdmgpgan to be used for political purposes and
through a selected re-interpretation of sacredstexich as Bible, Qur'an or the Torah, new
politicized interpretations have emerged.

The rise of that kind of religious “fundamentaligtoups and the Iranian revolution which
is perceived as a threat to West and its institgtibave convinced political scientists that the
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religion might have certain effects on the inteioval relations field, but with an unfavorable
treatment. Samuel Huntington’s Clash of CivilizaBdhesis (1993) and Mark Jurgensmeyer's New
Cold War thesis (1993) are the most recognized cagmpres that take into account the role of
religion in international relations. Huntington’sessis would see the light of the day with the
September 2001 bombings of the World Trade Cent&leiw York and Pentagon in Washington
DC. This watershed event made difficult, if not wspible; to overlook the fact that at the very
least there exists religiously motivated people \whek to influence the international status Yuo.
This event was seen as a religious one, thus lddsi@m against the West.

Huntington’s thesis was based on the assumptidgnitedundamental source of the conflict
would be primarily cultural and that the princiganflicts in global politics would be between
nations and groups of different civilizatioWsConsidering culture as the part of a larger coiestr
of civilization, Huntington argued that religion sva defining feature of the culture conéépnd
that a country’s religious heritage determinegitemies and allies, thus cooperation and conflict
between states. As people define their identitypating to ethnical and religious bases, they are
likely to see an “us” versus “them” relati@rand this helps specify the state’s internatiofi@sa
and enemies. George W. Bush'’s speech followingebeiper 2001 events was one example of “the
west vs. rest” understanding, accepting the coemthat would be with U.S. as allies, and the ones
who would stay neutral as enemies.

Huntington’s thesis has been argued and criticizetil today. Giacomo Chiozza, after
analyzing Huntington’s thesis through various exisyreached the conclusion that while tensions
and contrasts might arise, the civilizational faésaunlikely to be their main underlying cause and
that civilizational differences seem unlikely tacbene the dominant factor that shapes the patterns
of enmity and friendship in the international aréhbikewise, Jonathan Fox after examining the
outcomes of the Minorities at Risk dataset, engedith the conclusion that although there is some
support regarding Huntington’s thesis about Islarthe West; there is not any general sign of an
increase in civilizational conflict from a broadgobal perspectivé. Rather than locating religion
as the reasons of the conflict or as the new tlagaihst the Western civilization after communism,
this study mainly sees religion as a pattern imfdating foreign policy attitudes, as one of the
guides taken by the foreign policy makers in thiicganaking processes.

Certainly, it should be kept in mind that, a redigis not a monolithic entity and that it may
shelter various understandings within. Islam, fatance, has different interpretations in Iran and
Turkey, thus these differences might have varigdni@l influences on the foreign policy activities
of these countrie®.Hence, how is religion prevalent in internatiorshtions? Jonathon Fox offers
three ways that religion influences internationalitics. Firstly, religion is a source of legitimac
for both supporting and criticizing government béba both locally and internationalfy. An
extreme example of this is found on the calls far that are justified as holy war. Aside from being
a means to mobilize support for policies, religican be an important element of stability of
international systertt. Secondly, religion/religious affiliations mightfinence political attitudes,
behaviors, thus decision making processes. Asioalig composed of a value oriented meaning
system, it is likely that foreign policies might Ineotivated by religious concerns or religious
worldviews.

This situation is clear in U.S. foreign policy tawa Middle East. Walter Russel Mead
argues that Christian religious heritage is impdrta U.S. foreign policy as “religion shapes the
nation's character, helps form Americans' ideasihe world, and influences the ways Americans
respond to events beyond their bord€rsJody Baumgartner and Peter Francia have found, by
using data from the Pew Research Center for thpl®end the Press, that religion is a significant
factor in predicting support for Bush administrat®unpopular Middle East policy among the
believers in biblical prophecy as they believe Bash administration’s go-it-alone foreign policy,
hands-off attitude towards Israeli-Palestinian tonénd the war on Iraq are not simply the actions
of a national interest, but part of an unfoldingiié plan'® Additionally, U.S. policy towards Israel
cannot be explained independently from biblicatiptetations by excluding religious factor, by
just appealing to material national interests. fi@e-conservatives and evangelicals believe that in
order to establish the Kingdom of Heaven, the Jestate should be re-established on the promised
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lands. Therefore, the existence of the Jewish &ateeded for redemption. This understanding
musters up relatively strong support in United &atnd has become one of the powerful assets for
the Israeli lobby in U.%°

The approach of Turkey’'s Foreign Minister, AhmetvDiaglu to the Palestinian-Israeli
conflict bears, too, the traces of influences tifi@us worldviews. He contends that Palestinian-
Israeli conflict cannot be solved unless the isdukerusalem is solved and that the Jerusalem issue
cannot be solved unless the issue of Al-Agsa mosjselvec?! This motivation prevails in the
attitudes of Palestinians and Israelis, both mé#diens to the same territory based on religion. €hes
examples clearly demonstrate that religious woddg might be influential in foreign policy
attitudes. Thirdly, religion may occur in interratal relations field as an international issue when
domestic issues cross the borders and begin cangetime other states. Religion might be a
motivation for interventions. Iran provides milgasupport for Shi'a minorities in Irag and
Afghanistan. Islamic Chechen region has receivgghat from states like Saudi Arabia, Turkey
and Abkhazi#? On the other hand, religious fundamentalism, i@lig terrorist groups and
political Islam have become transnational religiphenomen& Religious terrorist groups include
numerous members from various countries and theynggnationally. It has become a fact that
there aranujahideendgrom all around the world involved in the ongoitigil war in Syria and two
of them have been caught by Turkish authoritiesr diftey killed one Turkish soldier and one police
officer in Nigde on 19 March 2014. It has been revealed thatlibyng to Albanian and Kosovan
nationalities and that they came to Syria for fightin the name of Gotf.Political Islam has also
become transnational due to information and comoatinin technologies of globalizatirand it
seeks to spread the influence of its ideology weidé.

If a general conceptualization is made, it mightsbggested that religion as a systemic
cause limits, selects, reproduces and mediatestige of foreign policy decisions, and the cause
might appear as power in realist school, as inteliadiberal school, as rules in the institutiostl
school and as ideas in the constructivist scHdbhot a monolithic force, religion is the imponta
aspect of the international system influencingigfarming, reshaping foreign policy decisions by
manifesting itself in the belief systems and adiohindividuals.

The Politics of Religion in Turkey

Islam as a religion is constituted not only byHdiut also by adherence to law. Additionally, Islam
is also a “social religion” laying down the rulémt arrange the relations between the peSpis.

a result of this understanding, all aspects ofdifie institutional settings within the community of
Islam are arranged according to this body of divae. Islam, like Judaism, does not deny its
relation with the politics. Theoretically, Islamtdemines the person who would govern the society,
the authorities of the ruler and the rights of thied. The political discussion within Islam is not
about the source of sovereignty, but mostly abaeterthining the Islamic groundwork for
legitimacy. Likewise, as the dean of the El-Azharivérsity defines, Islam is an emancipatory
power within the cultural framework, so it is a medor the liberation of Egypt, as a nation, from
its colonial past® Islam has been inherent in the political life gitlse very foundation of Turkey.

Despite nearly nine decades of aggressive secaiiamiz Islam still continues to retain
social and political position in Turkéyand Islamic card has always been part of a palitigenda
in the countr$®. The outline of Turkish political activity migheldivided into three moveme#pits
which were dominant during the disintegration paiabthe Ottoman Empire and these ideological
settings would play a role in shaping the curreitipal arrays of modern Turkey. The ideological
movements that search for a solution to the impasthe Empire had three different political
agendas. Reformist movements sought for Ottomawisiie nationalist movements saw Turkism
as a solution.

As for religious movements, Islamism would save #mpire from that retrograde
situation. Nationalist movements ultimately evohiadime into the Republican People’'s Party
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(CHP) whereas the ideologies of religious (Islamiand reformist (Ottomanism) movements were
gathered in the political stances of DemocratictyP@DP) in the 1950s and National View
Movement in the 1970s. And the other parties watlgious tendency derived from this movement:
the National Salvation Party (MSP), the WelfarayP@RP), Virtue Party (FP) and the Felicity Party
(SP). It must be noted that not only religious iparappealed to Islam in their political activities
but also the parties situated in the right andcr@er used Islamic card in their political agendas

According to John Esposito, the policies of Tur@aal, (the Prime Minister in the 45th
Government and the leader of the Motherland Pantg)e the greatest contribution to the
legitimization of political Islam as he adopted Kdslam synthesis and advocated that Islamic
heritage was the fundamental pattern of Turkishtibeand national solidarit$? The recent Islam-
leaning party which is one of the outcomes of tivisbns in National View Movement emerged
after the “post-modern coup d’etat” on 28 Februb®@7 is the Justice and Development Party
(AKP) that has been ruling Turkey during the lastable. AKP was founded, in August 2001, by
the members of pro-Islamist parties mentioned alaonethe main founders of the party, all come
from the National View tradition. Unlike its predesors who claim that if Turkey joins EU, it
would be a province of Isr&él AKP is in favor of EU membership and it does hate explicit
anti-Semitist or anti-Zionist rhetoric; howeveristivould change with Israel's strike in Gaza on
2008. The chain of events beginning with Prime Btiei Recep Tayyip Ergan’s criticism of
Israel’'s actions in Gaza during Davos Summit wotllen lead to the deterioration of mutual
relations, and Turkey’s discourse regarding Isrpelicies in general, and its actions in the West
Bank against Palestinians in particular would begihe interpreted as anti-Zionist.

On the other hand, AKP has based its identity omatism, citizenship consciousness and
free market economy whereas SP still reconstrigidentity on morality. AKP is also a coalition
of different Islamic groupings. However, this istno say that AKP won the elections because it
vowed for an Islamic order, nor for having an Islaagenda to apply after coming to power. AKP’s
success lies within the resentment of the populatigainst deteriorating economy and high
inflation, and political infighting among the membef the coalition of that period under Bulent
Ecevit. Furthermore, it should not be overlookeat th the political history, conservative ideology
has been shaped generally by Turkish nationaligmeligion as a value system and by capitalism
as an economic system, hence one might claim $tatnlas a moral system is subordinate to
Turkish nationalisni?

AKP is also different from its similar forerunnds not refraining from emphasizing the
importance of faith in the life of Turks and fortrimeing apologetic about its Ottoman p&st.
Therefore, AKP shelters both religious and refotmieologies which emerged during the
disintegration period of Ottoman Empire. As fordign policy, it is visible that there has been a
change in foreign policy of Turkey over the lastade after AKP’s coming to power. The denial
of the memorandum which would give permission fgpdsal of Turkish territories by U.S. troops
for launching an offensive against Iraq in 2003(Kigh military’s not taking part in the operations
in Iraq, its refusing to get involved in fighting iAfghanistan despite its being part of ISAF
(International Security Assistance Force) weresiges that Turkey would follow another path in
foreign policy under AKP’s rule. Contrary to therfeer years, Turkey has inclined more on the
regional affairs and it has begun to pursue a ptiv&policy towards the issues within the region.
To do so, it has reinforced its religious identiymend fences with its neighbors and has become
actively involved in Middle Eas®.

However, this is not to imply that before AKP’s adistration, Turkey did not pursue
policies to develop relations with Middle Easteouwtries. It was supportive of Palestinian cause
without straining its relations with Israel andvas attempting to mend its relations with Syria. In
the late 1990s, Ismail Cem, then Minister of Faneidfairs had offered “region focused foreign
policy” towards the Middle East that would be regd with security centered approach. By doing
so, Ismail Cem sought to develop good relationk Wit countries of the region. Nevertheless, it
should be noted that Turkey’s proactive policieshia Middle East began to draw attention with
AKP’s policies and they are generally welcomed bglAStreet and by Arab countries. One may
find the fact that Sunni interpretation of Islare,seacommon religious heritage, is a cement between
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Turkey and the most Arab states. On the other hhiglexplains well the positive stance of Arab
states regarding Turkey’s involvement in Middle téas issues as a regional power might also be
emphasized as a possible useful counterbalancesagiin which is seen as hostile power by the
Arabs, based on the historical rivalry betweent8iand Sunnis.

Additionally, the fact is that Turkey has emergsdaademocratic country with a religious
identity has refuted, in the eyes of the Arab pepflie generally accepted idea that Islam cannot
be side by side with democracy. As for the rhettoigards Israel, it is inevitable that a country
criticizing the actions of Israel would win the hsaand minds of the Arab public opinion as well
as the approval of Arab administrations. Hencek@ayis criticism against Israeli policies has paved
the way for this recognition and it has been algst#or the rise of Turkey in the region who does
not refrain from “angering” Israel and U.S. Despitte fact that Israel has been a valuable security
partner of Turkey, its policies against the Patestis have not been approved by the government
and the latest events culminated with the breakdaiwhe mutual relations.

Given the fact that Erg@an’s criticism of Israel arises from Muslim senstii to a certain
degree; may Turkey’s policy toward Israel be readh@& outcome of the policy makers’ Muslim
identities? Or, are they just necessary stepssthatild be taken in order to realize the national
interests of Turkey in the region? To understans] ttne should search for a shift, if there is, in
Turkish foreign policy and should look into Turkitdraeli relations whether the deterioration is
due to Islamic delicacy or it is a part of an agemdthe pursuit of national interests.

Israeli - Turkish Relations: Stuck in AKP’s Islamist Policies?

When Turkey-Israel relations are examined in tis¢ohical context, it would become clear that the
religion has been a factor of the development hadléeterioration of mutual relations. In the 1990s,
for instance, developing relations was due to prirng Turkey’s “Islamisation” and in the second
half of the 2000s deteriorating relations wereatoertain degree due to Muslim sensitivity and
religious affiliation that could not stay quiet augs the Israeli actions towards “Palestinian Musli
brethren (a characterization usually made by PM)”

Golden Years of Mutual Relations: 1990s

1990s were the golden years of the Turkish-Isnatitions. The warm climate created by the
Middle East Peace Process, the warming of Turkish-tklations, and Turkey’s search for the
allies against Iran and Syria which were backind<Ri€tions have been important determinants
for developing the mutual relations. After all, thevas one important reason that cannot be
ignored. According to Baskin Oran, the rising ofli&ie Party in Turkey was met with concern by
military and bureaucratic elites; hence this pathedway for the rapprochement with Israel which
was seen by Turkish authorities as the only dentiescsecular and Western oriented country in the
Middle East. Those groups believed that by devalpphe relations with Israel, any effort for
establishing economic and political relations witlamic countries would thus be preventéd.

This understanding clearly demonstrates that weligino matter in what way it is
interpreted (negatively or positively), might bepawerful factor in determining the political
attitudes. This political stance adopted by thatam} and bureaucratic elites of that time would
also diminish the effect of religion in domesticlipcs, so the power of Welfare Party. Similar
argument was advanced by Efraim Inbar, an Israbblar; “Turkey’s relation with Israel which is
secular and Western oriented, supports the West@ur&ish elites on their struggle with the
identity of Turkish socief{” Therefore, it might be claimed that there is avpdul link between
the rapprochement with Israel and the efforts totgmt the secular system of Turkey against
Necmettin Erbakan’s (then Prime Minister) effortsrealign Turkey’s foreign policy towards
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Islamic countries and domestic policies towardansst ideology?, hence to “Islamize” both
domestic and foreign policy. Hereby, by referrirg “tadical Islam threat”, steps were made
towards developing the relations with Israel inrgvigeld. The alliances that were made and the
treatments that were signed are based on the thirésiamization, thus securing Turkey against
such developments. A block was sought to be estaddiwith Israel against the alliances that were
planned to be founded with Islamic countries.

|70 As a matter of fact, this effort has reached tewl that, according to Ali Balci, Erbakan

was forced by the military and diplomatic circlebowvere afraid of his religiously motivated
agenda, to continue the good relations with Ista&hus, Erbakan was not powerful enough to
realize his promises about Israel that he had gikgimg the election campaighBased upon the
fact that public opinion might be influential orréign policy making processes; it may be claimed
that religious sensitivity of Turkish public opimeegarding the Palestinian situation during the Al
Agsa Intifada has had effects on foreign policycdisses of Turkish leaders even before AKP’s
rule. The stance that Israel has taken toward®#hestinians during the Al-Agsa Intifada which
began in 2000 was met with high level reactionsragrtbe public opinion in Turkey and what was
happening in Palestine was perceived by the mgjofithe Turkish public opinion as persecution
against Muslims. In such a circumstance, the rietdrhaving warm relations with Israel has lost
its legitimacy. The reactions reached to so higielkethat the sensitive social attitude made the
President Ahmet Necdet Sezer to give a speeclctitiaized Israel in the 16th OIC Conference:
“The violent actions undertaken against our Palesti brethren after the Friday prayer in the
Harem al-Sharif, one of the holiest places of Isléwave deeply wounded the Muslim World.
Appealing to violence cannot be acceptedLikewise, the killing of 70 Palestinians in Jamuring

the Al-Agsa Intifada has been protested in maniesiof Turkey such as Erzurum, Urfa and
Istanbul. The pressure coming from the public apinhas made Bulent Ecevit, then Prime
Minister, criticize harshly the Israeli actions. that speech, Bulent Ecevit defined what was
happened in Jenin as genocide. The exigency #gthder those speeches has given prominence
to the role of solidarity emanating from religiosimilarity of the two peoples. From this point of
view, it might be argued that mutual relationshiis hecome problematic beginning from this date,
even when a “secular” government and President imdles office.

As is seen from the analysis above, it is clear tthaties between Turkey and Israel have
become a zone of contestation over Turkey's naltioriantation and a source of polarization
between contending segments of soéfetye. between seculars and conservatives. Faarinst
during the demonstrations of Welfare Party suppsrteho were against the growing ties with
Israel, there were placards proclaiming “Turkishdideare the Servant of Israel”, “This is Turkey,
not Israel”, “Turkey will not become Israét’ The criticism of a foreign policy issue during a
domestic struggle between the military and theetpalearly demonstrates Israeli antipathy among
religious circles of the Turkish society. And eitheplicit or without consciousness, there has
emerged, to a certain degree, anti- Semitic tendsrfostered by Israeli actions towards the
“Muslim Palestinians” who were, in the eyes of theblic, cruelly behaved and dismissed from
their territories.

Consequently, during the 1990s, the close ties drtwi urkish military and Israel was
interpreted by the Turkish public opinion as segMisrael’s anti-Islamic agenda in the Middle East.
Relations with Israel have become a phenomenodanBurkey among the public opinion and the
issue has become a polarizing element in Turkeg.rékations with Israel mobilized certain groups
as opponents (Erbakan’s party, Islamist politiciamsl opinion leaders) and some others as
proponents (especially Turkish military elite). Dy the visit of David Levy, then Israeli Foreign
Minister to Turkey in 1997, Cengiz Candar, a vateflaurkish journalist, had analyzed the
problematic relations with Israel as follows: “IfMuslim country in the Middle East pursues a
foreign policy relevant to Israel, this would stgémen Israel while neutralize that country. Besides
this would eventually erase that country’s powemdfifience not only in the Middle East but also
in the international arena” by also adding thatcase of emergence of the clashes, the sympathy
would undoubtedly be towards the Palestinians wieweing targeted by Israeli soldietsWith
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the AKP in power, this trend would gain speed atiiith Whe Israeli strike on Gaza in 2008 the
rupture in the Turkish-Israeli relations would begi

The AKP Period: Relationsin the Shadow of Religious Orientation?

Between 2000 and 2008, Turkey has played the noediale between Israel and Arab countries.
By doing so, AKP government has equated Israel Arab states. Israel, in the eye of this
government, is no more sine qua non strategic @adhTurkey. In this period, Israel has been
criticized more loudly because of its actions; RriMinister Recep Tayyip Ergan condemned
Israel's assassination of Sheikh Ahmad Yasin, thetsal leader of Hamas, and defined Israeli
operations in Gaza as “state terroristh.”

As well as AKP’s stance regarding Israel fostetegldround that the party represented, it
was also the sign of being able to take actionragjdsrael despite the U.S. The visit of Hamas
leader, Khaled Meshal after the Palestinian elastian 2006, was a sign that Turkey could pursue
a policy independent from U.S. and Israel whiléhatsame time, this visit revealed the sympathy
of AKP towards Hamas. On the other hand, whilevtbdd saw the elections as illegitimate, AKP
government has accepted the results as legitifiaiee sympathy towards Hamas was clearer in
some of the Turkish newspapers that covered thati@heprocess in Palestine. Whilst relatively
“secular” newspapers demonized Hamas, as a tdrianggnization killing innocent civilians,
Islam-leaning newspapers (among them the ones wdbe government) were more sympathetic
to Hamas and their coverage were more legitimiZing.

That the mutual relations which were once reachpdak in 1990s began to deteriorate
with the AKP’s rule is criticized by Israel too. & fiormer consul general of Israel in Istanbul, Moti
Amihai has said that “Turkey's recent change ilicga$ due to concerns that the country's chances
of joining the European Union are dwindliriy’"Furthermore, according to the Israeli newspaper
Yedioth Aharonoth, the growing trend of Islamificet and deepening ties with Syria, Amihai said,
are the result of the Erdan government's feeling that the Turks cannot sesveediators between
Israel, the Palestinians and the SyriafisAKP’s changing policy regarding Israel and the el
East in general has been interpreted by Israeicypohakers as a shift of axis towards Muslim
countries. Various Jewish columnists and Israditip@ns defined this shift as “Islamization” of
Turkey. The chain of events starting with the Gstzike on 2008, the Davos crisis on 2009, Mavi
Marmara Flotilla incident on 2010, Israeli distunba of a TV serial named “Separation” that has
become a highly controversial topic between Iseae Turkey and finally low chair crisis on
January 2010 were interpreted as the outcomesd§khmist policies of AKP government. These
expressions demonstrate that Israel, itself, mk®ed the cause of divergency in mutual relations
with religious affiliations of the policy makers.ithin this context, the developing relations with
Iran and Syria have been perceived as shiftingno@ Islamist axis in the foreign policy.

Therefore, it might be claimed that the fundameptablem regarding the mutual relations
could be found in the ever increasing pressuremsigdne Palestinians. As well as the principles
such as morality, human rights are on duty inidgse, one should not refrain from demonstrating
which is clearthe Muslim sensitivitandthe disavowal of Zionist policiekikewise, it should be
kept in mind that AKP’s founding members are confirgn the National View tradition. Some
high level figures of the AKP has in the past vebetly criticized Turkey’s relations with Israel
and argued that Turkey should lead the Islamic conity rather than cooperating with Isralt
should not also be neglected that by the time A&Reato power, both international and domestic
conjuncture was about to change. There has beewergment change in U.S. and the new
president would seek for soft power instead of Igemder in Middle East.

Additionally, inside the country, military elitegte begun to retreat from politics, leaving
this area to the civil initiative; thus the relatghip between Israel and U.S. has begun to be
guestioned. Within this climate, it might be arguledt AKP is more “comfortable” in explaining
its views; and that the belief that the relationhwl.S. cannot be established by disregardinglsra
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has proved to be false. This changing conjunctassgiven chance to realize the policies that come
into existence with Foreign Minister Ahmet Davgitds thoughts that rebuke Turkey with the
Caucasus, Balkan and Middle East identities as ageits being an Asian and European country.
Correspondingly, Turkey has to pursue a multidirreared foreign policy. When the rapprochement
with Iran in AKP’s first years of government is &akinto consideration, it is clear that Turkey is
determined to pursue a more independent foreigieypahd that it anticipates more active policy
in Muslim world and in the old Ottoman territorigésAs well as these insights are based on the
geostrategic calculations, they also arise ftslamic ideological sensitivitiegAhmet Davutglu,

who has been the main architect of Turkish for@igiicy in the Middle East wrote in his influential
book which he published as a professor before texenhpolitics that Turkey’s traditional approach
to the Middle East was influenced by “Turkey's aliion” and “being torn about the culture of the
region and regional balances,” as well as “prejesi@bout the Arab image that was put at the center
of foreign policymaking.*

By 2002, the postulate that Turkey and Israel lagesble democratic, secular and Western
oriented countries in the region and that theysar@ngers in the Middle East has begun to fade
away. AKP government has not only emphasized Westientity but also the Ottoman and the
Muslim identities of the Turkish society. Therefoocwmmon grounds with Israel regarding the
identity field has also wiped awa.

According to constructivism, ideas and state idgiatie determinant on the foreign policies
of states. In this context, there has occurredam@d on the Turkish state identity and this paved
the way for developing close relations with Arald &uslim world, hence Israel has become of
secondary importance. The fact reveals that religighether Christianity, Judaism or Islam, is
influential on the foreign policy making processes.

As for today, there is not, at least publicly, aekation between Turkey and Israel. Turkey’s
expectations regarding Israeli apology for thangjlof nine Turkish civilians in the Mavi Marmara
Flotilla have been foiled by the pro-Israel Palnkaport. Turkey’'s package of measures and
sanctions against Israel in response of the Réjaartriggered a tension never before seen in the
history of the Turkey-Israel relations. LikewisgdBgan’s claiming Israel as a threat for the region
and for its environment since Israel has nucleaapeas demonstrates how mutual relations have
entered into quagmire.

Conclusion

A change of paradigm has been occurred in Turldsbidn policy with AKP’s coming to power
generally and with Davuflu’s visions regarding the foreign policy partialya Emphasizing the
impact of history, geography, common cultural aeligious heritage, Davugu was relatively
successful in turning public sympathies in the Araisld toward Turkey. Today, Turkish flags and
portraits of Prime Minister Recep Tayyip Epdm are brandished in most the Arab world. This
process of close cooperation with the countriethen Middle East was explained as Turkey's
rupture from the West as a result of its locatisglf on the same axis with Iran and as a result of
the emerging anti-Semitic rhetoric in the Turkislitical language. These comments are based on
Erdgzan’s criticism regarding Israel and Davgligs “Friend of Arabs” profile that he has drawn
both in theory and in practice. It is a fact thet@ding to Ahmet Davufgu’s understanding of
foreign policy, culture, history and religion areetimportant factors while making foreign policy
and from a constructivist theoretical perspecthie positioning is not erroneous since this theory
contends that foreign policy attitudes are in Wmgh the identities of the actors and the actors’
behaviors are compatible with the social environmard cultural structures. Thus, the policy
makers search for conformity with social values andns. As the norms are internalized by the
actors, they become a part of the identity; ss#paration between norm and interest blurs. Hence,
the interest is intrinsic in the identity. Religias an institutionalized social structure playsla r

in determining the interests. This is the backgtbofhthe Davutglu’s interpretation of the foreign
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policy making processes and it clearly explainsrtite of religion in foreign policy. So, it might
be argued that rather than talking about the “i@hgzation” of Turkish foreign policy, it is more
accurate to talk about a shift from realist to ¢arddivist perspective of foreign policy. To claim
that Davut@lu or Erdogan is anti-Semitic that is why they u&rsuch policies against Israel is far
from being scientific. Besides, it should be rememald that Jews are the part of the history that
Davutgslu refers. One might be angry with the Israeli pplmakers and policies but the Jewish
people as a whole should not be held responsibletiat has happened. Today, Turkey emerges
as a democratic country albeit with a religiousititg. Turkey’'s condemnation of the massacre of
Muslims in China, Sinkiang while Arab and Iraniaffimals kept their silence gave Turkey and
Erdazan high level popularity among the Muslims as a letamd the opportunity to become the
leader of the Muslim world. In the meantime, in $jiech after the latest parliamentary elections,
Erdgzan’s calling his party’s victory as the victory méople “from Istanbul to Bosnia”, “lzmir to
Ankara”, “Ankara to Damascus” and “Diyarbakir torRalah” raised the questions whether he is
looking for the leadership of the Sunni Muslim vebrl

This study has sought to demonstrate that religimht be influential in state behaviors by
exemplifying the Turkish-Israeli relations. The laatt of this study has reached the conclusion that
there are signs that religion has been potentlioypmaking processes and that religious affiliatio
of the policy makers have also impact on thesega®es and on the foreign policy attitudes towards
Israel.
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