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Abstract

Despite the communities in the world have different strategies about Covid-19 treatment, some countries still
sociologically rely on religious treatment. This is also the salient feature of religious communities in Indonesia
with Muslim majority. In fact, his attitude also varied; but has a meeting point that can be studied with the
integrated perspective of science and religion. This mixed method research model uses historical qualitative
data from scientific articles and non-survey quantitative data; which collecting the both cultural and structural
official statements that can be traced its circulation in the community through social media. By the statements,
its refer from religious authority as well as indonesian ‘kiai’ or mass organization, also the religious educational
institution. Trought fenomenological approach, his study at least concluded that the majority of the Indonesian
Muslim community responded to Covid-19 moderately. Although, at least their attitude is divided into 3 groups:
a) ordinary people, b) scientists, c) religious. But in general, they can articulate and collaborate in facing the
Covid-19 with a harmonious alignment between religious tradition, science and technology. Evidenced by the
emergence of regulations and graphic design products and social agreements that projected the values of
Islamic teachings, science and technology as well.
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DINI TEDAVI VE COVID-19'U ONLEME (COVID-19 PANDEMISI'NI YONETMEDE
ENDONEZYA MUSLUMAN TOPLULUGU ORNEGI)

Oz

Covid-19 tedavisi hakkinda Diinya’nin her tarafinda farkli yéntemler bulunmaktadir. Buna ragmen bazi iilkeler
sosyolojik bakimdan hal4 dini tedavi ydntemine glivenmektedir. Bu durum Endonezya'daki Miisliiman
cogunluga sahip dini toplulugun géze ¢arpan bir 6zelligidir. Aslinda Endonezya’nin tutumu bu konuda cesitlidir.
icinde bulundurdugu anlayis pozitif bilimlerin ve dinin biitiinlesik perspektifiyle incelenebilecek bir bulusma
noktasina sahiptir. Bu karma arastirma modeli, bilimsel makalelerden alinan tarihsel nitel verileri ile anket digt
nicel verileri kullanir. Bdylece sosyal medya aracihiiyla toplumdaki sirkiilasyonu takip edebilen hem kiiltiirel
hem de yapisal resmi séylemleri toplayan bir kurulustur. Bu s3ylemlerle, dini otoritenin yan sira ayni zamanda
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dini egitim kurumu anlaminda gelen Endonezya 'kiai' veya kitle 6rgiitiine atif yapar. Fenomenolojik yaklasim
kullanmilarak Endonezya’nin bu durumu en azindan Miisliiman niifusunun ¢ogunlugunun Covid-19'a ilimh olarak
yanit verdigi sonucuna ulasti. Bu toplumun tutumu ise iice ayrilmistir: a) siradan insanlar, b) bilim adamlary, c)
dindarlar. Ancak genel olarak Covid-19 ile yiizlesirken dini gelenek, bilim ve teknoloji arasinda uyumlu bir
sekilde kendilerini ifade edip is birligi yapma olanaklari vardir. islami &gretilerin yanminda bilimin ve
teknolojinin de degerlerini yansitan diizenlemeler, grafik tasarim iirtinleri ve sosyal anlagsmalarin belirmesiyle
bu durum gézler 6niinde kanitlanmustir.

Anahtar Kelimeler: Covid-19, Indonesian Muslim, Religious Treatment, Islamic Worldview.

Atif / Cite as: Tagiyuddin, Muhammad. “Religious Treatment and Preventing for Covid-19 (Case of Indonesian
Muslim Community in Managing Covid-19 Pandemy)”: Apjir 5/3 (Aralik 2021), 493-508.

Introduction

Specifically, among the problems that were fixed by religion and its authority; is disaster
management. As a developing country; disaster management really needs synergy from
all parties. Not to mention, the level of technological readiness and public knowledge is
not entirely able to be used. Thus, sometimes religious leaders as the people's mobilizing
authority, may not be able to determine the right attitude because of the lack of scientific
competence; due to various reasons.(Joakim and White 2015) This is the key to the
urgency of the synergy. Resources that cannot yet be owned by religious authorities and

religious leaders, can be supplied by the government as stakeholders in the country.

The government as an executive can legitimize legal authority and regulations to support
the creation of such synergy. The government really needs religious institutions with
their authority; affiliated with CSOs in carrying out mitigations to other actions. Islamic
religious leaders, both in school areas and community organizations; also contributes to
preventive action. This includes aspects of non-structural disaster mitigation; but has
quite a broad impact.(Adiyoso and Kanegae 2013) In fact, the success of this method can
overcome and anticipate social and political conflicts between organizations. That is, this
method can be used to deal with disasters; as long as it is supported by regulations and
reliable resources. Including scientific and technological assistance.(Sindre 2018)

This research uses a combination of qualitative and quantitative method (mixed
method).(Turpin, Asano, and Finlayson 2015; Baskarada and Koronios 2018) The objects
are phenomenon of Indonesia Muslim societies in facing Covid-19. Data collected through
tracking literature samples in the form of: 1) circulars and appeals from religious
organizations at the community and state institutions such as ministries and
others.(Tagiyuddin 2020b) 2) poster or designs contained info related to the Muslim
community in facing Covid-19.(Taqiyuddin 2020a) 3) scientific works: journals, theses,
dissertations. The data was analized historically and critically descriptive; and tracing the
roots of the religious attitude of the Indonesian Muslim community. Then compare it
with documented social facts in various online news.(Tagiyuddin 2020c)

Apjir
5/3,2021

494



Muhammad TAQIYUDDIN

Moreover, this disaster is global pandemic. As we face these days; namely the emergence
of the Corona Novel virus (NCov) or scientifically called Corona Disease 2019 or COVID-
19. The spread of the virus preliminary reported from Wuhan, China. Namely, starting
from the fish market mixed with other animals. The virus originally known from this
animal, eventually transmitted to humans. In China, the varian of Corona virus are HCoV-
229E, HCoV-0C43, SARS-CoV, HCoV-NL63, HCoV-HKU1, and MERS-CoV. The Institute for
Disease Management in China (the Chinese Center for Disease Control and Prevention)
found various samples in the wild animal market; by swabbing the organs in animals such
as blood, stomach and throat.(Stein 2020; Briissow 2020; Stratton 2020) As of December
2019, the spread in China continued more massive during the Chinese New Year; where
the mass are gathering in large scale. And then transferring among human body
unconsciousness. Until January 31, 2020; This epidemic has spread to 19 countries with
11,791 confirmed cases and 213 deaths. This prompted WHO to declare a Public Health
Hazard.(Adhikari et al. 2020)

The hiypotheses taken by the researchers such:

1. This virus originates from wild animals that are consumed, thus infecting humans.

2. This virus transmitted through human contact; as well as droplets, liquid that comes
out of coughing and sneezing that spreads into the air and attaches to various
surrounding objects.

3. Viruses attached to various objects transmit to humans through the touch of a hand
on droplet objects. The virus-containing hand is in contact with the respiratory
tract; so the virus can enter the respiratory tract.

For this reason, world scientists recommend the government to conduct population
lockdown and patients isolation as long as the vaccine had not be founded. The spread
was through social contact such as a handshake, kissing, to cuddle with the 'carrier of the
virus'.(Salzberger, Gliick, and Ehrenstein 2020; Stein 2020)

Some countries that have large Muslim communities have taken action.Religious
institutions and authorities began to play a role. In Saudi Arabia, the government has
closed access to tawaf at night. The closure of Umrah access was also carried out; as a
preventive measure before the outbreak due to the absence of social distancing in the
worship. Based on government experience, the potential spread of outbreaks in this area
will be quite high. Because the daily spreading of influenza and respiratory diseases can
reach 50%; dominated by 50 years and over.(Ahmed and Memish 2020; Ebrahim and
Memish 2020) In addition, in Indonesia and several other countries, similar policies have
been carried out in Saudi Arabia are limiting the hajj quota. In fact, some countries have
clearly canceled Hajj for 2020 (1442).

Religiosity in Indonesia: Background and Role
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Religious society is a typical culture of Indonesia. This is based on Pancasila, which is in
the first principle; it is mentioned about ‘Oneness of God’. That is, even though Indonesia
is not a particular religious state, religion is a value that is accommodated in Indonesian
law. In fact, the religion is bureaucraticly posites as the ministry of religion. Religion has
also become an inseparable part of the dynamics and traditions of the people in the
Indonesian public sphere. So, under any circumstances and however; will still involve
religious institutions in it.(Latif 2018; Abdullah 2017)

This constitution enables religious plurality in Indonesia. All religions coexist peacefully
with strong legislation. Religion, too, can be a solution to the socio-cultural problems that
sometimes occur.(Kumar 2017) Although of course, there are parts that can be easily
resolved; some are complicated enough to solve. In broad outline, religious patterns in
Indonesia can be considered as Muslim majority represent moderate Islam. This is in line
with the method of Islamization in this archipelago; through the bi-1-hal da'wa path, also
mauidzah hasanah. So, gradually; religion is a part of political power in
Indonesia.(Zarkasyi 2008; Ahyar and Alfitri 2019)

Religion in Indonesia always appears to be a ‘guardian’ in the community. Also as a
medium for the spread of wise harmony between Indonesian citizens; even in the arena
of international diplomacy. Religion is also an ethos of thinking that underlies the
emergence of culture, local wisdom, and tradition and intellectual ethos. (Hosen 2017)
That is, religion and its laws become part of the authority that helps regulate the socio-
cultural order in Indonesia;such as marriage law or religious community. The
authoritative figures are participating in resolving the problem in public spaces; through
official statements in certain religious fields and religious institutions.(Makin 2018;
Hasyim 2015)

The religious legitimacy, historically can be traced from the scientific tradition that
developed in Indonesia itself. Recorded a number of Nusantara scholars at that time
which recognized internationally. In fact, his various works written in Arabic, which in
that time become world Muslim academic language. With such religious capacity, it
certainly had an influence in shaping the culture of the Nusantara Muslim community at
that time, even today.(Syahnan 2019)

In the next period, the religious leaders joined hands with nationalists in
liberating Indonesia from foreign colonialism. In fact, the scholars also fought and led the
national movement at that time in various ways. KH Hasyim Asy'ari, for example, helped
to take up arms while at the same time proclaiming jihad against the invaders as
martyrs. As well as the economic and educational movement that is also produced by KH
Ahmad Dahlan Muhammadiyah organization. That is, all these figures launched a political
nationalism based on Islamic teachings.(Syamsuddin 1995; Zarkasyi 2019; Kusmana 2019)
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However, the condition of religiosity in Indonesia is quite good and conducive. Especially
before the influx of globalization and ideology from outside Indonesia. It can be seen, that
the political and social atmosphere of Indonesia remains religious with its various
moderate attitudes. Except, in some cases academically as well as methodologically
polarized political elites and public figures ; that is, influenced
by foreign frameworks or Orientalist studies in stigmatizing several Islamic streams that
have actually been peaceful in their plurality.(Buaben 2017; Montgomery and
Heathershaw 2016) This is evidenced by the efforts of some academics who position the
opposite between religion and science. It also stigmatizes that Islam has roots that foster
purist, fundamentalist and even extremist terrorist attitudes. Of course, such an effort
called an expression of hatred for the Islamic community in Indonesia, which is on
average moderate.(Aguilera-Carnerero and Azeez 2016; Arat-Kog 2014; O’Donnell 2018)

However, in this pandemic era; Islamic cultural entities in Indonesia have proven their
ability to organize society especially in facing this pandemic. In fact, its effectiveness
exceeds the ability of academics, political elites, or public figures mentioned above. This
figured by various mass dan political organizations and other community organizations
that play a large role in the community. This role seems to have helped academics,
political elites and public figures who were in the position of policy holders to collaborate
in handling this national disaster.(Rajab, Nurdin, and Mubarak 2020; Zahrotunnimah
2020; Mahmuddin and Syandri 2020)

An interesting fact is that in Indonesia there has been an institutionalization of religious
authority by maintaining the plurality of schools and Muslim organizations. The
institutionalization is inseparable from the academic world; namely the existence of
Islamic universities as well as Islamic schools at the level of childhood to high school. If in
the era of the struggle for independence of tradition by the Indonesian Ulema Council
nationally, also continued by various other Islamic organizations.(Hasan Basri 2020;
Darmawan et al. 2020)

This is because of the basic understanding of moderate Muslims from various elements of
the organization regarding the relationship between Islam and disaster. Namely, their
ability to see comprehensively about pandemic issues from the point of view of religious
thought that is inseparable from scientific methodology. Also an integrated wisdom acts
that representing the teachings of Islam.(Novanda 2020; Machendrawaty et al. 2020;
Mansyur 2020) This will be explained briefly about the view of the relationship
between Islam and the scientific phenomenon in the form of the Covid-19 disaster.

Religiosity and Disasters

Historically, Islam has also affirmed that disasters have abackground or a particular
cause. These causes and effects referred to as phenomena or signs that must be 'read'
through scientific methodology. In Islam, using scientific methodology is not much
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different from the scientific methodology known in this modern era. This is because
Islam also affirms that the five senses and ratios are an inseparable part of the
epistemology of Islam. This clarifies the position of Islam in viewing causality as part of
God's power that can reasoned technically through reason and five senses. (Zarkasyi
2018)

What distinguishes, that Islam affirms the God as metaphysical Cause behind the
phenomenon of cause and effect that appears in the physical world. More than that, Islam
affirms the power of God who 'created' the natural law. This characteristic is what causes
the Islamic worldview (Islamic Worldview) to have a broad spectrum in viewing nature,
humans, and other metaphysical matters. This view forms a kind of cultural matrix that is
inherent in a variety of social to scientific activities of a Muslim.(Abdullah, M. and Nadvi
2011; Ishaq and Daud 2017)

This view of life does not stop at the level of belief or belief alone. In Islam, the concept of
faith has a relationship between beliefs, words and deeds at the same time. We can
observe this in the pillars of faith and the pillars of Islam. Which, if we examine each of
its aspects, strongly reflects the universality of Islam as a teaching of life. The concept of
faith is very much tied to the implementation of Islamic teachings called the
Shari'a. Which, is a comprehensive rule of life as a value system, law, ethics and
aesthetics both individually and communally. All aspects of sharia are inseparable from
the element of 'intention', which is part of the theological affirmation of the purpose of
the implementation of sharia, namely worship of God.(Daud 2015; Majid and Haliding
2014; Hassan 2018)

So, even though physically looks the same human, both Muslims and infidels. For
example, chicken that is slaughtered Islam is not much different physically from that
which is slaughtered is not Islamic. The difference is in the aspect of lafadz basmalah as
sharia and theological affirmation of the purpose of slaughtering chickens, namely
getting halal food to support the survival of worship for God. In the context of the Covid-
19 pandemic it is also no different. Muslims can follow health protocol made by non-
Muslims though. This is because in the Shari'a there is a command to 'hifdz al nafs'
(safeguarding the soul - survival) and a prohibition to plunge oneself into danger.(Dahlan
et al. 2020) Such religious orders are included in the category of Islamic
magqasid. Moreover, if the scientific research (especially medical) found that such
disasters bring serious harm and danger, where danger can be threatening if the
association held a mass gathering.(Auda 2007; Kamali 2019; Alyanak 2020)

In general, community religiosity proved to play an active role in helping disaster
management. The evidence arises when the social movement of the community in
fundraising is driven by community organizations such as Muhammadiyah, Nahdhatul
Ulama, and others. Organizations such as political parties also carry religious motivation
in justifying the truth of their actions to help deal with disasters. The motivation, the
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movement is a step that has the dimension of pious charity andamar
ma'ruf (commanding good /right ) as well as rewarding in the sight of Allah.(Joakim and
White 2015; Rokib 2012) On the scale of religious knowledge, disaster management is
categorized in contemporary figh, often called Disaster Figh. Which, some aspects of the
law will be adjusted to the needs; without changing the essence of the pillars of Islam
itself. (Ha 2015; Iskandar 2019)

The Covid-19 phenomenon can explained scientifically without contradicting
religion. Scientists and religious authorities have confirmed that viruses seen as living
organisms that are so small that they are invisible. The life of the virus proved to have a
cycle that follows 'sunnatullah' (God’s laws), which has a part of character that is
permanent and unchanging. In fact, its life cycle can predicted and understood
scientifically. This explanation, although most come from non-Muslim scientists, but the
results can used for Muslim communities anywhere.(Hasbiyallah et al. 2020)

In Indonesia in particular, religious leaders also mobilized their abilities through their
capacity as leaders of CSOs and other organizations; both large and small in guarding the
safety of Muslims in their respective congregations. This is marked by the emergence of
various religious fatwas about the implementation of religious activities in mosques,
schools, and the wider community. Globally, this phenomenon has actually happened in
the international Islamic world.(Ahmed and Memish 2020; Dahlan et al. 2020; Hasbiyallah
et al. 2020; Rusyana et al. 2020)

There are several religious fatwa from community organizations, universities, and others
that issued statements about Covid-19.In general, we can map it into several
clusters. Namely: fatwa on the implementation of worship in public places, fatwa on the
implementation of religious activities based on local culture, and fatwas that are
motivating the Muslim community in dealing with the Covid-19 disaster. This represent
the emergence of fatwas about obligatory prayers and Friday prayers based on the
Islamic fatwa approach, to fatwas relating to how to address Covid-19 in the view of
Islamic creed.(Qotadah 2020b; Rajab, Nurdin, and Mubarak 2020; Mahmuddin and Syandri
2020; Djalante et al. 2020)

All ijtihad ulama products about religious fatwas about Covid-19, can be categorized as
scientific activities that have roots in Islamic intellectual traditions.Even in the
perspective of the philosophy of science, we cancall thisfatwaa product of
science; which emerged from the Islamic scientific methodology called ijtihad.(Javed and
Javed 2015) We can say this, because the process of ijtihad is very laden with
methodology and scientific activity in concluding an Islamic law in the form of a
fatwa. This scientific activity based on religious assumptions that built based on the
Qur'an and hadithas a theoretical foundation in viewing the Covid-19
phenomenon.(Muslih 2016; 2019)
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Mapping Indonesian Muslim Community

Islam sees the plague as another disease. However, the terms used to refer to this are
quite diverse. Various groups also have their own ways. For example, if we divide by
several stages, especially in terms of access to academic literacy: 1) the
civilian, 2) scientists, and 3) religionists.(Muslih 2017) In this case, the civilian represents
people who have followed more scientific, social and political discourse than created
it; although of course, people always have social agreements and local wisdom which we
can call indigenous science.(Hiwasaki et al. 2014; Davids 2016)

If traced, in fact the community often gets guidance from figures;in the Indonesian
context, that the majority of Muslim communities are bound by certain Islamic
figures. Factually, the community often bases its actions based on the guidelines of these
figures. This explains the emergence of some traditions with customary and cultural
dimensions that have Islamic nuances. Although the shape is varied; both verbally using
Islamic symbols and local customs that do not conflict with Islam.(Irfan 2017; Nadhiroh
2018; Irbansyah 2019; Putra 2018; Khoiri 2017)

Meanwhile, scientists represent people who are involved in certain scientific fields, both
to obtain academic degrees or not.In his hierarchy, scientists also have diverse
competencies. Both mastering disciplines that are linear or interdisciplinary,
multidisciplinary, and interdisciplinary. Thus, all of his attitudes also reflect thoughts,
products, to different ideas and views in seeing the Covid-19 phenomenon.(Hasyim 2015;
Zarkasyi 2019; Musadad 2015) In Indonesia for example;almost all scientists in it
represent the community based on religious values in Pancasila. Thus, the technicalities
and steps in dealing with Covid are also different from those of other countries. This
proven by the writing of various scientific works that have religious dimensions and
relate them to the Covid-19 disesase.(Saefi et al. 2020) These religious-based scientific
works had written by students and lecturers in Islamic and public universities.

The scientist complexity views on Covid-19, is also experienced by people who are
categorized as religious in the community. They act as direct enlighteners and guides of
the community; often, they called ulama, kiai, or others. With their scientific capacity,
they become a source and reference for the community when certain problems are
encountered. Also with their capacity, they are collaborated with the government in
pandemic prevention measures on a national scale. Among them is the collaboration of
the government and MUI in providing direction in the dimensions of scientific, religious,
also related to public policy in order to provide social order in the pandemic.(Rusyana et
al. 2020; Junaedi et al., n.d.; Mansyur 2020; Kuipers, Mujani, and Pepinsky 2020)

Preventive Action of the Indonesian Muslim Community during Covid-19

Based on the mapping above, we can conclude the existence of convergence among these
groups. In particular, the integrative aspect that links the Covid-19 phenomenon with
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Islam and science at the same time. What is interesting is that various preventive

solutions for the Muslim community in Indonesia have certain characteristics. Which, his

various actions reflect religious and social motivations which also proved scientific in

dealing with the Covid-19 phenomenon. These things can be proven by the existence of

several regulations which also have national and international standards, but have a

justification from religious arguments :

1.

The Social Distancing as regulation that restricts social activities or prohibits a mass
gathering at a place. Usually, religious rites in Islam; which has both a spiritual and a
social dimension; often requires the implementation of worship carried out
simultaneously (in congregation).(Qotadah 2020b) With the Covid-19, a problem
arose: how to hold congregation prayer at the mosque? Especially about the every
Muslim’s obligation of Friday prayer. This was clearly addressed by religious
authorities by issuing fatwas about Friday prayers during the pandemic.(Kuipers,
Mujani, and Pepinsky 2020) Following the prayer in congregation in the
mosque and attending walimatul 'ursy, until the resignation of the pilgrimage this
year (due to the absence of istitha'ah ).(Rajab, Nurdin, and Mubarak 2020; Hasbiyallah
et al. 2020; Mushodiq and Imron 2020; Mansyur 2020; Maravia 2020)

Some of the practices can be witnessed in various news stories on social media; from
electronic newspapers to certain social media accounts.Here are also various
guidelines about congregational prayer with physical distancing. Until the
implementation of Eid al-Fitr.(Tagiyuddin 2020c; 2020b; 2020a) The keywords used as
a reason to stop the law from the obligations at the top are related to an emergency
situation; that is, promoting the maqashid syariah and sad dzariah.(Hidayatullah and
Nasrullah 2020) Called emergency, because there are primary things that must
be prioritized by the sharia, namely the safety of the soul and agidah at the same
time. Which, both relies on personal safety first.(Al Amin 2020; Hasibuan and Yusram
2020; Arsad 2020; Rusyana et al. 2020; Hasbiyallah et al. 2020)

Closing the nose when sneezing and mouth when coughing. That this case is, in fact,
the teaching of Islam; and it has been implemented since Covid-19 has not spread
though. This is because of the Rasululullah hadith related to the ethics of sneezing
and coughing; which he always puts his hand or cloth on his face to close it and
reduce his voice.(Helmi Basri 2018; Arifin et al. 2020; Hanbal 2001 vol. 15, p. 412,
hadits no. 9662; Al-Sijistaniy, n.d. vol. 4, p. 307, hadits no.5029; Abdusshomad 2020)
Internationally, this behavior is highly recommended byany health
practitioner. Even at the international level, this acts is recommended by WHO in the
health protocol.(Ashraf et al. 2020; Cascella et al. 2020) Because, one aspect of Covid-
19 transmission is through droplets resulting from sneezing or coughing that spreads
open in the air.So, closing your nose when sneezing and coughing is
recommended.(Cascella et al. 2020; Islam et al. 2020; Amanambu 2020) For this
reason, this has been consciously popularized through religious figures who
collaborate with scientists and governments.(Taqiyuddin 2020a)
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Ablution and purification are one of the religious orders. Which, at the same time,
has scientific benefits in the form of maintaining health and hygiene.(“Ablution

Wisdom in the View of Quran, Hadith, and Medicine” 2011) If we look at aspects of

the pillars and legal requirements of ablution, we will find some scientific
matters; for example using clean and purifying water, up to limbs such as face,
hands, feet, and even dedicated to rinse and cleanse the nose and ears. These things,
certainly very helpful in maintaining cleanliness which is highly recommended in
the health protocol.(Rahman 2020; Suhendar et al., n.d.)

Some contemporary problems regarding the obligation to purify as a condition of

worship for medical personnel can be answered. That those who take cover behind
PPE and are not advised to take it off, are allowed to use waivers (rukhsah) for
tayammum.(Qotadah 2020a; Amel 2019; Arsad 2020) Psychologically, performing
ablution correctly can increase optimism and calmness. Which, both of these
attitudes can help deal with community and individual concerns ; that is, the Muslim
community did not experience chaos during the pandemic.(Ilyas 2020)

Social motivation was also promoted in the Covid-19 era. Interestingly, that social
motivation is based on the teachings of Sufism in Islam. Which, in the modern way is

meant as psychotherapy.(Ahmad Fajar et al. 2020) Its function is to bring the calm of

the individual to the community in dealing with the plague. Calmness is needed in
formulating appropriate actions and attitudes; especially in organizing social
worship activities.(Yono, Rusmana, and Noviyanty 2020; Rifa’i et al. 2020; Hajar 2020)
Some forms of activities are dhikr, tadabbur al-Qur'an, online religious lectures,
to prayer in congregation at home filled with tausiyah.(Saebani et al. 2020)

The theological awareness above gave birth to a productive religious
attitude. Namely patience, resignation, to be pleased with the will of Allah. This kind
of attitude was also built in various appeals and circulars spread by Islamic-based
organizations and political organizations.(Yono, Rusmana, and Noviyanty 2020; Yono
2020; Daniel 2020) Online and written appeals were also submitted by several
religious leaders in the community; both through newspaper and non-newspaper
social media.(Tagiyuddin 2020c; Suherdiana et al. 2020)

Collaboration of the Religious Authority with the Government can be interpreted as
the alignment of the umara 'and ulama. Its function is to facilitate Muslims in a
variety of things that are needed, such as disinfection of mosques, to health protocols
for Islamic educational institutions such as pesantren and others.(Rajab, Nurdin, and
Mubarak 2020; Daniel 2020) The government really needs to work together with
scholars and other religious figures; because social legitimacy is always in their
hands, even though the legality of administration is held by the government. This is
because religion really regulates the social activities of the community and its
culture.(Rusyana et al. 2020; Solahudin et al. 2020)
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Conclusion

It is an interesting fact that can be concluded, apart from the professionalism in handling
the Cov en-19 by the Indonesian government; namely the religious attitude of the Muslim
community in Indonesia. Not as expected that religion is often associated with myths, in
fact Muslims in Indonesia in their communities are very convergent and integrated with
religious and scientific studies; although some are still not socialized. The productive
religious attitude factor is because of the easy access of the ummabh to Islamic educational
institutions such as state and private Islamic tertiary institutions; following tradition
Muslims that concerns the authority of the clergy. Further research needed is a detailed
mapping of the level of religious awareness in various regions; thus clarifying the
influence and contribution of religious organizations and Islamic educational institutions

in these locations.
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