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Degerlerin Davranis Boyutuna Yansimalari: Osmanli Devleti
Ornegi (1256-1924)1

Reflections of Values on the Dimension of Behavior: The
Example of the Ottoman State (1256-1924)

Biisra ELCICEGI?

0z

Her ulus devlet egitim sistemleri araciligiyla vatandaslarinin toplumsal hayata uyumunu kolaylastirmak
icin gerekli ve istendik davranislar1 kazandirmaya galisir. Bir ulus devletin strdiiriilebilirligini saglayan
en temel yapi toplumun deger yargilar1 ve kiiltiirel unsurlarinin bireylere aktarilmasini saglayan
egitimdir. Toplumsallagsmanin sistematik bir sekilde saglanabilmesi i¢in degerler egitimi 6gretimi egitim
sistemlerinin 6nemli ve ayrilmaz bir pargasidir. Bu arastirmada belli bir donem Osmanli Devlet sinirlari
icerisinde yasamis diisiiniir ve seyyahlarin gézlemleri ve yorumlar1 dogrultusunda Osmanli egitim
sistemi icerisinde Osmanli milletinde yasatilan degerler incelenmistir. Calisma nitel arastirma deseninde
tasarlanmistir. Veri toplama araci olarak dokiiman incelemesi teknigi kullanilmis ve literatiir
taramasindan yararlanilmistir. Derlenen veriler betimsel analiz yontemi ¢er¢evesinde yorumlanmistir.
Sonug¢ olarak Tiirklerin yasantisinda 6n plana ¢ikan degerlerin adalet, yardimseverlik, hosgord,
dogruluk, diristliik, alcakgoniilliiliik, acik yiireklilik, caliskanlik, miitevazilik, agirbashlik, sadelik,
sadakat, sayg, sevgi ve comertlik oldugu gézlenmistir.

Anahtar Kelimeler: Egitim, Osmanli devleti, Avrupa ve Asyali disiiniirler ve seyyahlar, Degerler egitimi.

Abstract

Each nation tries to provide the necessary and desired behaviors to facilitate the adaptation of its
citizens to public life through state education systems. The most basic structure that ensures the
sustainability of a nation state is education, which allows the value judgments and cultural elements of
society to be transferred to individuals. In order to ensure its socialization in a systematic way, the
teaching of values education is an important and integral part of educational systems. In this study, in
line with the observations and comments of thinkers and travelers who lived within the borders of the
Ottoman State for a certain period of time, the values lived in the Ottoman nation within the Ottoman
education system were examined. Qualitative research method was preferred in the study. Document
review technique was used as a data collection tool and literature scanning was used. The compiled data
was interpreted within the framework of descriptive analysis method. As a result, it has been observed
that the values that stand out in the life of Turks are justice, benevolence, tolerance, truth, honesty,
humility, open-heartedness, hard work, modesty, dignity, simplicity, loyalty, respect, love and
generosity.

Keywords: Education, Ottoman state, European and Asian thinkers and travelers, Values education.
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GIRIS

Egitim, “toplumsal ve siyasal sistemin mesru, gerekli ve zorunlu saydig1 6geleri yeniden
tireten” bir kurumdur (inal, 2004, s.48). Egitim sistemi bireyin, icinde yasadig1 toplumsal
hayata uyum saglayabilmesi i¢in 6grencilere istendik davranislarin kazandirilmaya calisildigi
bir stirectir (Akbas, 2004). Bireyin hem topluma adapte olabilmesi hem de toplumun siirekliligi
icin toplumun deger yargilar1 ve kiiltlirel unsurlar1 bireylere kasith olarak aktarilir (Ertiirk,
1997; Demirel, 2007). Egitim araciligiyla toplumsallasmanin siirekli olarak yeniden tiretildigi
kurumlar ise okullardir. Kisacasi okullar bir toplumun kendi kiiltiirel nazarinda degerli atfettigi
anlayis ve tutumlar1 kendinden sonra gelen kusaga aktarmaya calisan kurumlardir (Nucci,
2001). Ote yandan okul ¢agina denk gelen ¢ocukluk dénemi, ahlak egitimi agisindan énemli
kabul edilen bir dénemdir (Durkheim, 2004). Bir toplumda ahlaki degerler olmadan sadece
yazili hukuk kurallari ile insanlarin belli bir toplumsal diizen icinde yasamasi1 miimkiin degildir
(Aktan, 2003). Bu nedenle okullarda egitimi gerceklestirilen dersler aracilifiyla 6grencilere
icinde yasadigi1 toplumun degerleri anlatilmalidir (Barth & Demirtas,1997). Okullar araciligiyla
degerlerin 6grencilere kazandirilabilmesi i¢in okul programlarinda duyussal egitime gerekli
onem verilmelidir (Alicigiizel, 1998). Okullarin agik (yazili, formal) ve ortiik (yazili olmayan,
informal) olmak tzere iki programi vardir. Resmi programlarda gerekli bilgi ve beceriler
ogretilirken ozellikle deger ve tutum alanina yonelik egitim ortiik program aracilifiyla
gerceklestirilir.

Egitim kurumlarinin temel goérevlerinden biri 6grencilere; okul programinda acik olarak
belirtilen veya belirtilmeyen (ortiik) degerleri 6gretmek, onlarin ahlaki gelisimine katkida
bulunmak ve karakterini olumlu yonde etkileyecek bir egitim vermektir (Akbas, 2008). Okullar
araciligiyla 6grencilere kazandirilmasi beklenen bilissel hedeflerin yani sira duyussal
hedeflerde bulunmaktadir. Bunlara 6grencileri vatansever bireyler yapma, onlarin saygil,
diiriist ve adil olmalarini saglama vb. duyussal 6zellikler 6rnek verilebilir. Duyussal egitim,
sosyal iligkiler ve kisisel beklentilerin biitiinlestirildigi bilgi, beceri ve degerleri icermektedir.
Duyussal egitimin iceriginde benlik algisi, degerler, ahlak, etik, inanglar, sosyal egilimler, takdir
duygulari, beklentiler ve tutumlar yer almaktadir (Beane, 1990: Akt. Bacanli, 2005). Leming
(2000)’e gore okullar var oldugu miiddetce duyussal egitim de var olacaktir. Ciinkii okullar
aracilifiyla bireylere bilginin bilgisizlikten, sosyal diizenin diizensizlikten daha degerli
oldugunu 6gretilmektedir.

Sosyal bilimlere Znaniecki tarafindan kazandirildigi kabul edilen deger kavrami Latince
“valor”; Fransizca “valeur”; Ingilizce “value”; Almanca “wert” gibi kelimelerle ifade
edilmektedir (Tanit, 2007). Kavramsal cercevede deger, “bir degere sahip olan veya degerli
olan olumlu 6zellikler” (Titus, 1946, s.333); “belirli bir durumu bir digerine tercih etme egilimi,
davranislara kaynaklik eden ve onlar1 yargilamaya yarayan anlayislar” (Erdem, 2003),
“insanlar1 ve olaylar1 degerlendirmek, eylemleri segmek ve mesrulastirmak icin kullanilan
Olciitler” (Schwartz, 1992) olarak tamimlanmaktadir. Bir diger tamima gore ise “Ugruna
yasamaya deger inag, fikir, eylem ve idealler”dir. Degerler sezgisel olarak ortaya konuyorsa bu
ahlak egitiminin konu alanina girmekte; fakat degerlerin bilgisi (kavramlastirilarak) ortaya
konuyorsa bu etigin konu alanina girmektedir (Bobaroglu, 2002, s.66). Degerler, bir toplumda
yasayan bireylere, nelerin 6nemli oldugunu, nelerin tercih edilmesi gerektigini, kisacasi icinde
bulundugu toplumda nasil yasamasi gerektigini 6gretir. Her toplumda egitim kurumlarinin
genel hedefleri arasinda vatansever, caliskan, temiz, dizenli, adil ve diirtist olma gibi bir¢ok
degerin yer aldig1 goriilmektedir (Akbas, 2008). Kerschensteiner (1954) insanlar tarafindan
olusturulan tiim topluluklarin degerler gelistirmesi gerektigini savunur. Hokelekli (2013,
s.12)'nin ifadesine gore degerler her tirlii dini ve kiiltiirel farklihgin 6tesinde her insanin iyi
bir karakter gelistirmesini saglayan yapi taslaridir. “Degerlere uygun bir hayat i¢in caba
gostermeyen bir toplum ve egitim diizeni insanligin ahlaki ¢liriime ve yozlasmasini hicbir yolla
engelleyemez.” Toplumsal, kiiltiirel ve ahlaki yozlasmanin yasanmamasi icin deger egitimine
onemli bir gérev diismektedir.
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Ahlak ve karakter egitimi alanlarinda ¢alismalar yapan Kanad (1951), “Okullarda hangi
ozellikte insanlar yetistirilmelidir? Okullarin temel hedefi ne olmalidir?” sorularina cevap
olarak, “Biz okullardan ¢ikacak kusagin onur sahibi olmasini, adil, cesur, gorev bilinci ytliksek
ve namuslu olmasimi kisaca ahlaki karakterli olmasini istiyoruz.” yanitini almistir. Toplumun
diizen icinde siirdiiriilebilirligine yonelik davramslar kazandirma gibi temel bir amaca hizmet
eden egitim kurumlarinin gegmisten giiniimiize en dnemli gorevlerinden biri deger egitimidir.
Deger ve ahlak egitimi Ikinci Diinya Savasi sonrasi geleneksel yontemlerle devam etmistir.
Deger egitiminde glinlimiize kadar deger gerceklestirme, karakter egitimi, vatandaslk egitimi,
ahlak egitimi olmak lizere dort temel anlayis benimsenmistir (Kirschenbaum, 1995).

Deger gerceklestirme yasam becerileri egitimi olarak da anilmaktadir. Bu yaklasim herhangi
bir degerin telkin edilmeden giinitin kosullarina gére kisinin hayat boyu kendisine rehberlik
edecek bilgi, beceri ve duygular1 6grenmesine yardim eder (Akbas, 2008; Kirschenbaum,
1995). Deger gerceklestirme yaklasiminin temel varsayimi bireylerin kendi degerlerini acik bir
sekilde anlayamayacak olmasidir (Welton & Mallan, 1999). Bireylere bu yaklasim ile rehber
olunarak kendi deger sistemlerini kurmalarina yardimci olmaya calisilir. Deger gercgeklestirme
yaklasimi degerlerin iceriginden ¢ok degerlerin olusturulma siireciyle ilgilenir (Simon, Leland
& Kirschenbaum, 1972).

Karakter egitimi konusunda alan yazin incelendiginde karakterin degerlerin organize edilmis
hali ve insanin aliskanliklarinin biitiinii oldugu gorilmektedir (Kerschentsteiner, 1954;
Lickona, 1992). Lickona (1992)'nin bakis acisina gore, karakter egitimi alan birey, zeki oldugu
kadar karakterli, okur-yazar oldugu kadar nazik, bilgili oldugu kadar erdemlidir. Ona gore iyi
vatandas zekasini toplumun iyiligi icin kullanir ve daha iyi bir diinya kurmak i¢in ¢alisir. Gough
(2001) ise insanlari, sessiz, utangag, coskulu vb. kisilik 6zelliklerinden yola ¢ikarak degil,
kisinin diiriist-yalanci, baskalarin1 diisiinen-bencil, saygili-saygisiz, giivenilir-giivenilmez vb.
olup olmadiklar1 acisindan degerlendirdigimizi ifade etmistir. Karakter ise ancak degerler
egitimi ile insa edilebilir. insanlarin 6ne ¢ikardig, hayran oldugu ya da saygi duydugu ézellikler
ortaktir. Ornegin; algakgoniillii, diiriist, kibar, sadik, sabirli, saygili, sorumluluk duygusuna
sahip ve icten kisiler diger insanlar tarafindan karakterli insan olarak degerlendirilmektedir
(Kelley, 2003).

Vatandashk egitimi ile bireyin icinde yasadigi topluma, toplumun kurum ve kuruluslarina
uyum saglamasi amagclanir (Duman, Karakaya & Yavuz, 2001). Geleneksel olarak vatandaslik
egitimi, sosyal bilgiler, tarih ve cografya ders kitaplar1 icinde yer alir (Kirschenbaum, 1995).
Vatandaslik egitimi, milll birlik ve beraberligin saglanmasinda dayanismanin énemine dikkat
ceker. Toplumsal sozlesme tizerine kurulu her devlet hukuk kurallar1 araciligiyla toplumsal
yasami1 diizenleyen kurallar koyar ve bu kurallar ile bireyin hatali davranislarini yaptirimlar ile
siirlandirir. Devlet tarafindan diizenlenmis Kkurallar biitiini olan hukuk, devlet tarafindan
okullar vasitasiyla 6grencilere aktarilir (Dogan, 2002). Vatandaslik egitimi de bireylerin ne
yapmasl ve ne yapmamasl gerektigini, kisacasi hak ve sorumluluklarinin neler oldugunu
Ogretir.

Ahlak, degerler bilimi (Aydin ve Giirler, 2014) veya deger giydirilmis eylem olarak
tanimlanmaktadir (Kog¢, 2014). Ahlak toplumu bir arada tutan temel degerler sistemidir
(Akbas, 2008). Ahlakin temel problemi iyilige ulasma ve kotiliikten kagma tizerine kuruludur
(Fromm, 1993). Ahlak egitimi bireylere iyi ahlakli olmakla ilgili bilgi, inang, tutum ve davranis
becerisini kazandirr. lyi, giizel, nazik vb. davranislar1 edinmesini kisaca ahlakli olmay1
ogretmeye calisir (Kirschenbaum, 1995). Platon ahlak egitimini okullarin gorevi olarak gormis
ve aklin1 kendisine kullandig1 kadar toplumun yararina kullanabilen vatandaslar yetistirmeye
calismistir (Lickona, 1992).

Arastirmanin Amaci

Yapilan literatiir taramasi sonucunda gliniimiizde egitim kademelerinin hemen her alaninda
deger ve karakter 6gretiminin 6nemi, neden ve ne sekilde 6gretilmesi gerektigine iliskin
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calismalar mevcuttur. Fakat Osmanli Devleti'nin toplum ve Kiiltiir mirascis1 Tirkiye
Cumhuriyetinde bir arada yasayan bireyler gecmiste degerlerin Osmanli toplumunda
benimsenmesi ve degere dayali karakter i¢csellestirmeleri ile ilgili pek fazla bilgi sahibi degildir.
Bu nedenle bu arastirmada hangi degerlerin hangi egitim kademesinde ne sekilde 6gretilmesi
konusundan ziyade ge¢miste yasatilan degerlere iliskin bir milletin karakter profili
incelenmistir. Bu amacla Avrupali ve Asyali seyyah ve diistiniirlerin goziinde Tiirk milletine ait
davranissal boyut hakkinda bilgi veren Ornekler sunulmustur. 1256-1924 yillar1 arasinda
yayinlanmis eserler incelenmistir. 1883 yilindan itibaren elestiriler olmasina ragmen 1924’e
kadar Tiirk milletinden 6vgiiyle bahsedilmistir. Bu ¢alisma, 1924 yilindan 2022 yilina kadar
gecen 98 yillik zaman siirecinde icinde yasadigimiz toplumda ne degismis olabilir ki bugiin
deger yargilarimizin oldukca degiskenlik gostermesine sebep oldugu konusu iizerinde
diisiiniilmesi ve deger boyutunda eski rol model 6rneklerin yasatilmasi icin emek verilmesi
amaciyla gerceklestirilmistir.

YONTEM

Bu arastirma zengin betimlemelerin yapilmasina olanak veren nitel arastirma desenine uygun
bir sekilde tasarlanmistir (Biiytikoztiirk ve vd., 2016). Nitel arastirma yonteminin kullanildigi
bu arastirmanin verileri dokiiman incelemesi teknigi ve literatiir taramasi yapilarak elde
edilmistir. Dokiiman incelemesi teknigi, arastirmaya konu edilen ve arastirilan problem
hakkinda bizlere bilgi veren her tirlii yazili belgenin analizinin yapilmasini igcermektedir
(Simsek ve Yildirim, 2016).

Calisma Grubu

Bu arastirmaninin amaci dogrultusunda Amicis (Constantinople, 1883), Bonneval (Anecdotes
venitiennes et turquesou nouveaux memoires du Comte de Bonneval, 1740), Brayer (Neuf
annees a constantinople, 1836), Brehier (Histoire aiionyme de la premlere Croisade, 1924),
Bruyn (Voyages de comeille le Bruyn, par la Moscovie, en Perse et aux indes orientales, 1732),
Castellan (Lettres sur la Grace, I'Hellespont et constantinople, 1811), Craven (Voyage de
milady Craven 4 consrtantinople, par la crimee, 1789), Danismend (Garb menba'larma gore
eski Tirk seciyye ve ahlaki, 1982), Durdent (Beautfe de ['histoire de Turquie, 1818),
d'Ohsson'nun (Tableau general de I'Empire Othoman, 1791), Guer (Moeurs et usages des
Turcs, 1747), Grelot (Relation nouvelle d'un voyage de constantinop le, 1680), Sirazi (Divan-1
hafiz, 1256), Jehannot (Voyage de Constantinople pour le rachat des captifs, 1732), Lamartine
(Voyage en Orient, 1896/1897), Loir (Les voyages du sieur du Loir, 1654), Mac-Farlane (Ci
Mistantinople et la Turquie, 1829), Mathieu (La Turquie et ses differents peuples, 1857),
Marsigli (L’etat militaire de I'Empire Ottoman, 1732), Motraye (Voyages en Europe, Asie et
Afrique, 1727), Nicolas (Les quatrarns de Kheyam, 1876), Poujoulat (Histoire de
constantinople, 1853), Mikail (Chabo, 1905), Thevenot (Relation d'im voyage fait au Levant,
1665), Thomton (Etat actuel de la Turquie, 1812), Ubicini (La Turquie actuelle, 1855),
Villamont, (Les voyages du seigneur de villamont, 1595) adi gecen yazarlara ait eserler
incelenmistir. Arastirmanin verilerinin saglandigi kaynaklarin sec¢imi, bir yiiksekogretim
kurumunun doktora programinda yer alan Osmanli Egitim Sistemi dersinde onerilen okuma
listeleri olusturmaktadir.

Veri Toplama Araclari

Arastirmanin amaci dogrultusunda verilerin toplanmasinda dokiiman incelemesi teknigi
kullanilmistir. Dokiiman incelemesi, arastirilmasi hedeflenen olgu ya da olgular hakkinda yazil
bilgi iceren her tiirli kaynagin analiz edilerek ¢éziimlenmesine dayali bir tekniktir. Dokiiman
incelemesi teknigi, nitelik, diisiik maliyet, 6rneklem biiyiikliigli, uzun stireli analiz, tepkiselligin
olmamasi, bireysellik ve 6zgiinliik agisindan avantaja sahiptir (Balci, 2006; Simsek ve Yildirim,
2016). Literatiir taramas1 kapsaminda konu ile ilgili yapilmis lisansiistii tezler, makaleler,
kitaplar vb. yayinlar kiitiiphaneler, ulusal tez merkezinden elde edilen eserler incelenmistir.
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Arastirma zaman olarak 1256-1924 yillan ile sinirlandirilmistir. incelenen eserlerin zaman
araligi bu yillar1 kapmaktadir. 1855-57 yillarindan itibaren Tiirk milleti elestirilmeye baslansa
bile 1883, 1896, 1897 ve 1924 yilina kadar 6vgii ile bahsedilen yazilar kaleme alinmistir. Bu
yazilarin sahipleri cogunlukla Osmanh topraklarina bilgi toplamak icin gelmis Tiirk-Islam
karsitlar1 olmasina ragmen miispet yazilar ortaya konulmustur.

Verilerin Analizi

Gerceklestirilen calismada dokiiman incelemesi teknigi ve literatiir taramasi sonucu elde
edilen veriler betimsel analiz yontemi ile yorumlanmistir. Bu analiz yonteminde arastirmaci
tarafindan onceden belirlenen temalar cercevesinde kavramlar ozetlenir ve yorumlanir.
Betimsel analiz yonteminde gozlem ve goriisleri 6zgilin bir sekilde agiklamak amaciyla siklikla
dogrudan alintilara basvurulur. Betimsel analiz yontemi; betimsel analiz i¢in bir cergeve
olusturma, tematik ¢erceveye gore verilerin islenmesi, bulgularin tanimlanmasi ve bulgularin
yorumlanmasi olmak {izere dort asamadan meydana gelir (S6zbilir, 2009; Simsek ve Yildirim,
2016). Bu kapsamda arastirma icin Osmanli’da degerler egitiminin ne sekilde hayat bulduguna
dair bir ¢erceve olusturulmus, daha sonra degerler kategorilere ayrilarak (Avrupa ve Asyali
seyyah, diisiiniir ve sairlerin bakis acisiyla Osmanli-Tiirk Imaji, gecmisten giiniimiize milli ve
manevi degerler, ahlaki degerler, toplumsal yasama yo6nelik degerler ve dogal cevreye yonelik
degerler olmak {izere 5 Kkategori) elde edilen veriler belirlenen Kkategorilere gore
siniflandirilmis, daha sonraki asamada ise bulgular yorumlanmistir.

BULGULAR

Bu boliimde incelenen dokiimanlardan elde edilen veriler betimsel analiz yontemi ile
yorumlanarak sunulmustur.

Avrupa ve Asyali Seyyah, Diisiiniir ve Sairlerin Bakis Acisiyla Osmanl-Tiirk imaji

Bu béliimde Avrupali seyyah ve diisiiniirlerin ve iranl sairlerin géziinden Tiirk imajina yonelik
tasnifler verilecektir.

IX. yiizyilda, El-Cahiz isimli Arap yazar1 Tirk'iin feraset ve basiretini su sekilde tasvir
etmektedir: “Tirk’e gelince, onun iki cift gozii vardir: Bir ¢ifti 6nde, 6teki de basinin
arkasindadir. O tek basina biitiin bir cem'iyyet demektir.” (Sauvaget, 1946: 8).

Miladin XI. yiizyilinda I. Hagh seferine bizzat katilmis anonim bir yazarin Latin dilinde kaleme
aldigi “Gesta Franconin et alionun Hierosoliniitanonim” adh eserinde Tiirklerin secaat
(cesurluk) ve ferasetini (hizh kavrama) soyle izah etmistir: “Tiirklerin yiiksek zekalari ve
cengaverlik kabiletleriyle cesurluklarini tasvire ciir'et edecek dereceler de alim ve hakim
oldugunu kim iddia edebilir?” (Brehier, 1924: 51).

XIl. yizyllda yasayan Siiryani Mikail (1905) adli Antakya Ya'kubi patriki meshur
Vakaayi'namesinde Tirklerin hayatlarini teskilatlandirma konusunda oldukca akilli ve mahir
olduklar ifade etmektedir.

Iran'in iinlii sairlerinden Hafiz-1 Sirdzi (1256: 9-10) bir gazelinde Tiirk wrkinin fiziksel
gorinimi (beyaz ten ve giizelligi) su beyiti ile anlatmaktadir: “Siraz'in o parlak giizeli bizim
gonliimiizii hosnut edecek olursa, biz de onun o kara benine Semerkandla Buhara'y1 feda
ederiz.”

Fransiz terciimanlarindan Nicolas ise “Les Quatrarns de Kheyam” adli eserinde Tiirk'iin
giizelligini “Tiirk kadin veyahut erkegi iranlilarin nazarinda giizellik timsalidir.” ifadeleri ile
dile getirmistir (Nicolas, 1876: 61).

Comeille Le Bruyn (1732, s.422) adli seyyah seyahatnamesinde Tiirkleri soyle anlatir: “Tiirkler
genel itibariyle boylu boslu ve giizel yapili adamlardir. Hiristiyan Avrupa'nin tek bir sehrin de
bile biitlin Osmanl imparatorlugundan daha ¢ok sakat ve bicimsiz adama rastlanir. Tiirkler
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gicli ve kuvvetli olduklar1 icin uzun yasarlar. Bunun nedeni saghkh ve iyi gidalar
kullanmalarinda ve midelerini bozacak cigerlere, kalbe ve beyine zarar veren yiyeceklerden
uzak durmalarinda aranmaldir. Iste bundan dolay1 Tiirkler nadiren hasta olurlar. Bizlerin
daima tutuldugumuz tas, kum, damla vb. gibi hastaliklar onlarda hemen hic¢ gériilmez.”

A. L. Castellan (1811), “Lettres sur la Grece, I'Hellespont et Constantimople” adli eserinde
Turklerin son derece nazik olduklarini, savas halini andiran karisiklarda bile hakarete
ugramadan veya Kkifiir so6zii isitmeden hedefe ulasildigini gordiigiinde saskinligini
gizleyemedigini dile getirir.

“Simdiye kadar gordiigiim iki ayakli hayvanlar icinde elimle 6ldiirdiigiim takdirde en az
aciyacagim Tiirk ismindekidir” diyecek kadar Tiirk diismanlig ile taninan ingiliz kadin seyyah
Lady Craven 1789 yilinda yayimnladigi “Voyage de Milady Craven a Constantinople, par la
Crimie” adli eserinde: “Tiirklerin biz kadinlara karsi olan muameleleri biitiin milletlere 6rnek
olmalhdir.” (Craven, 1789: 201, 253) diyerek Tiirkleri model olarak géstermistir.

Bir bagka Tiirk diismani olan Ingiliz Mac-Farlane (1829, s.81), Tiirk milletinden icin “Bu
milletin o kadar tath bir konusma tarzi vardir ki biitlin milletlere 6rnek olabilirler.”
demektedir.

Fransiz Brayer (1836: 293-295) ise “Avrupa’da nezaket cok defa kin ve garazla (amac) hiyanet
ve ihaneti orten bir perde oldugu halde, Tirklerde bilakis milli yaratilislarini olusturan
sarsilmaz hakkaaniyyet ve adaletle hayirhahlik ruhunun tabii bir neticesidir.” ifadelerini
kullanmaktadir.

Bu aciklamalar ile Tirklerin zekiliginin yam sira giizelligi, nezaketi, adaleti, yardimseverligi,
hosgorisi, tath dilliligi, cesareti ve mertligi gibi degerleri davranislar1 ile yasattig
anlasilmaktadir.

Gecmisten Giiniimiize Milli ve Manevi Degerler

Bu boéliimde Tiirk milletinin ciddiyeti, agirbasliligl, cesurlugu, mertligi gibi 6zelliklerinin yani
sira Tirkce dilinin konusulmasina verdikleri onem Avrupali seyyahlarin ifadeleri ile
sunulmustur.

Marsigli (1732: 42), Tiirk askeri teskilati hakkinda kaleme aldig1 “L'etat militaire de I'Empire
Ottoman, ses progres et sa decadence” adli eserinde Tirk'iin ciddiyeti su ifadelerle anlatilir:
“Guldiikleri nadir goriliir; konusmalar1 gayet ciddidir; islerinden bahsederken ¢ok kisa soz
soylerler ve kendilerine de az kelimeyle meram anlatilmasini isterler.”

Osmanl tegkilati hakkinda verdigi eserle iinlenen Isvec sefiri Mouradgea d'Ohsson eserinde
Osmanh Tiirklerinin hemen hepsinin davranislarinda agirbashhgin gorildigiini ifade eder
(d'Ohsson, 1791: 356).

Fransiz yazar Mathieu (1857: 51), Tiirk agirbashligini soyle itiraf etmektedir: “Ister kuliibeden
Divana c¢iksin, ister Divindan inip zavalinin biri haline gelsin, hi¢ bir zaman siikiinetini
kaybetmez.”

Ingiliz yazarlardan Thornton (1812: 226) Tiirkleri su sekilde anlatir: “Tiirkler agirbash ve
diistincelidirler. Sakin goriiniirler. Biitiin eglenceleri siikinet icinde gec¢en seylerdir;
ahlaksizlig1 ve giirtltiilii davranislar: ¢ilginlik sayarlar; hayatlarinin ciddi isler haricindeki her
anini istirahatle gecirirler; erken yatip giin dogmadan kalkarlar.”

Ubicini (283-284) ise Tiirk cocugunun siiklin ve vekarini soyle anlatmaktadir: “Tlirk ¢ocuklari
baska memleketlerdekilere benzemezler. Ne giriiltii ederler, ne de aglayip dururlar.
Sark(dogu)' da gecirdigim ii¢ seneye yakin zaman zarfinda hicbir Tiirk ¢ocugunun bagirip
cagirdigini isitmedim. Okula gittiklerini gordiigiim yavrularin davranislar sakin, yiiriytsleri
tipki yash basli Osmanlilar gibi agirbashydi.”
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Castellan 1811 (s.69) yilinda yayinladigi eserinde Tiirklerin Tirkce dilini konusmaya
verdikleri 6nemi soyle izah eder: “Tiirkler Tirk¢eden baska bir dil kullandiklar1 takdirde
agirbaslhilik ve haysiyyetlerini ihldl etmis olacaklarina inanirlar.” Castellan (1811: 237)
Tlrklerin mertligi konusunda ise su ifadeleri aktarir: “Tiirkler merdane (mertge, yigitce)
davranislarin hepsine hayranlik gosterirler; hele sogukkanlilik ve hazir-cevaplikla benzer bir
cesaret ve hatta clir'et gosterenlere karsi ellerinden gelen iyilikte kusur etmezler.”

Durdent (1818: 468), Tirkiin diinyay1 yildiran secaat ve cesaretini soyle anlatmaktadir:
“Hiristiyanlar kendilerinden daha muntazam olmadik¢a muharebelerde genellikle onlardan
daha tstiin olan Tiirkler hi¢ kimsenin siiphe edemeyecegi cesaretlerini daima gostermisler ve
gostermektedirler.”

Thevenot (1665: 111-112) Tiirkler hakkinda su g¢ikarimlarda bulunmustur: “Hiristiyanlk
dleminde bir¢ok kimseler Tirklerin seytani mahldklar, barbarlar ve dinsiz insanlar oldugunu
zannederlerse de, kendilerini gérmiis ve goriismus olanlar biisbiitiin baska bir diisiinceye
sahiptirler; zira Tiirklerin iyi adam olduklar1 ve kendisine yapilmasini istedigini muamele ne
ise baskalarina karsi da aynen oOyle davranilmasini gerektiren diisiinceye uyarak hareket
ederler. Hakiki Tiirkler namuslu adamlardir ve kendileri gibi namuslu insanlar ister Miisliiman
olsun, ister Hiristiyan olsun ve isterse Yahudi olsun, herhalde hiirmet (saygi) ve takdir ederler.
Bir Tiirk kadar bir Hiristiyan da aldatmak ve dolandirmanin dogru olmadigina inanirlar.
Tiirkler arasinda intihdr ve murabaha (sahibinin bir mali 6zglirce satin alip iizerine kar
koyarak miisterisine sattig1 Islami bir finansman modeli) biiyiik bir giinah sayildig icin o gibi
glinahkarlar pek nadirdir. Cok dindar ve gayet sefkatli ve insaniyyetlidirler. Turkler c¢ok
hiirmet besledikleri padisahlarina sadiktirlar, gézleri kapali olarak itaat ederler; padisahina
ihanet edip Hiristiyanlarla el-birligi eden hi¢bir Tiirk’e rastlanilmaz. Birbirleriyle vurusup
doviisme bilmezler ve sehirlerde kili¢ tasimazlar; hattd askerleri bile hancer tasimaktan
sakinirlar. Tiirk memleketlerinde diiello mechuldiir: Bunun sebebi de Hazret-i Muhammed'in
iki buyiik ayrilik konusu olan i¢ki ile kumari yasaklayan siyasetidir; onun i¢in temiz ahlakl
Tiirkler hi¢ sarap igcmezler; gerek icki icenler, gerek afyon ve esrarla kendinden gegenler itibar
gormezler.” Loir'de (1654:193-194) “Hic¢ siiphesiz ki, ahlak bakimindan Tiirk siyasetiyle
medeni hayati biitiin cihana 6rnek olabilecek vaziyettedir.” diyerek Tiirkleri bir kez daha
diinyaya 6rnek gostermistir.

Turklerin ciddi durus sergilemekle beraber sogukkanli ve hazir-cevap bir millet olusu, az ve 6z
konustuklari, agirbashliklari, sakin ve sabirh oluslari, yigitlikleri, cesur ve yardimsever oluslari
her tirli ahlaksizliktan uzak duruslari, kendilerine yapilmasini istemedikleri davranislar
hangi millet ve dinden olursa olsun baskalarina karsida yapmayislari, sefkatli ve diiriist insan
oluslari, baghlik duygularinin giiclii olusu, ahlaki i¢sellestirmis ve bu konuda tiim diinyaya
ornek bir millet olduklar1 dile getirilmistir. Ayn1 zamanda Tiirklerin intihar eyleminden ve
haksiz yollarla kazanilan islerden uzak duruslari, birbirleriyle kavga etmenin ne oldugunu
bilmedikleri ifade edilmistir.

Fransiz Baptistin Poujoulat (1853: 492) Davudpasa'da talim goren yeni ordu askerlerinden su
sekilde bahsetmektedir: “Bunlarda kuvvetin, zabt-u-rabtin ve talim ile terbiyenin biitiin
goriiniimii mevcuttur: Muhtesem silahlari glinesin altinda parlayip duruyor. Ne Miisliiman ne
Hiristiyan sayllmalarina imkan olmayan birtakim insanlarin icAd ediliverdigi Istanbul
mektepleri de biiylik masraflarla isleyip gidiyor.”

Henri Mathieu (1857: 49) ise eski ve yeni Tiirklerle ile ilgili yaptig1 karsilastirmada su ifadeleri
kullanmistir: “Sanlar ve savaslar sarhosu olan, yeryiiziinde yalnmz bir tek devlet mevcud
olabilecegine ve o devletin de IslAm devleti olacagina iman ettigi icin diinyay1 fethe kosan
girisimci ve faal irka artik hicbir yerde rastlanilmaz. Bugilinkii Tiirkiin biitliin diislincesi,
¢ubugunun kendisine verdigi hiilyalardan ibarettir; hareketsiz yasamaktan baska hi¢bir arzusu
yoktur. Faaliyet alan1 o kadar daralmistir ki, insan onu goriince adetd yiirtimek igin
yaratilmamis zanneder. Bagdas kurarak gecirmekte oldugu nebati (bitkisel) hayat biitiin
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organlarinin bicimini bozup agirlastirmistir; eski Tiirklerin muhtesem hali artik ancak
efsanelerde goriilebilir.”

Italyan asili Edmondo de Amicis (1883: 425-426) eski ve yeni nesil Tiirkler arasinda su
sekilde bir kiyaslama yapmaktadir: “Su noktada hemen biitiin diinya mittefiktir: Yeni Tiirk,
eski Tiurkiin degerinde degildir. Bizim kumaslarimizi, her tirli refah sebeplerimizi,
ayiplarimizla kotiiliiklerimizi, manasizliklarimizi benimsemistir; fakat hislerimizle fikirlerimizi
heniliz kabul etmis olmadiklar1 icin, bu yarim-yamalak bi¢cim degistirme esnasinda eski
Osmanli-Tirk yaratilisinin biitiin iyi taraflarim1 kaybetmistir. Eski Tiirkiin Garp (Bati)
medeniyeti iirtint olarak simdilik gordiigii seyler tembel, kabiliyetsiz, imansiz, para diiskiinij,
Frenk taklitgisi, her tiirlii milll gelenegin diismam ve usak ruhlu siirii siiri me'murlardan ve
atalarinin pabuglar1 olamayacak kiistah, hayasiz, ahlaksiz ve degersiz bir genglikten ibarettir.
Eski Tiirkiin nazarinda medenilesmek demek, onlar gibi giyinip onlar gibi yasamak demektir;
iste bundan dolay1 onun nazarinda Frenkler gibi diisiinmek, davranmak ve yasamak demek,
yalniz kendi Miisliiman vicdaninin degil, her namuslu insan vicdaninin lanetleyecegi biitiin
hareketlerle adetleri hos gormek demektir. Bu vaziyete gore eski Tiirk, (Medeniler) denilen
yeni Turkleri herhangi bir salah (dogru) ve felah yolunda diger Miisliimanlardan daha ileri
gitmis bir Islam ziimresi degil, aksine dogru yoldan sapmis, adetd dininden dénmiis ve
milletine ihanet etmis demektir; yeniliklerden ¢ekinmekte ve olumsuz sonuglarina her giin
sahit oldugu taraftan geldikleri icin var kuvvetiyle red ve defetmektedir. Avrupa'nin her 1slahat
hareketi onun nazarinda kendi yaratilisi ve menfaatlerine karsi bir tecaviiz demektir. Hiikiimet
inkilapei, millet muhafazakardir; yeni fikir tohumlan sert ve diiz bir topraga diisiip kurakliktan
mahvoluyor; devleti idare eden el kilic1 sikip salliyor, fakat namh kabzanin icine giriyor. Iste
bundan dolay1 elli senedir tecriibe edilen 1sldhat hareketi hentiz milletin cildine soyle bir
temastan ileri gidememistir. isimler degistirilmis, fakat miisemmalar oldugu gibi kalmistir.”

Tiirklerin talim (6gretim) ve terbiye (egitim) giiclii ve kuvvetli yapida oluslar ifade edilmistir.
Ancak yeryiiziinde tek bir devlet olabilecegine ve bunun Islam Devleti olacagina inanan
Tirklere 1857’den sonra artik rastlanilmadigl, simdiki Tiirklerin hareketsiz yasamak disinda
bir amaclarinin olmadigi belirtilmistir. 1883 yilina gelindiginde ise yeni kusagin eski Tiirklerin
degerinde olmadigi, Osmanli vatandasinmin iyi ozelliklerini kaybettigi, Avrupa’nin olumsuz
yanlarini benimsedigi fakat fikirlerini heniiz kabul etmis olmadiklarindan yarim-yamalak bir
degisim yasadiklari, Bati medeniyetinin iiriinii olan simdiki Tiirklerin tembel, kabiliyetsiz,
imansiz, para diiskiinii, Frenk taklitcisi, her tirlii milli gelenegin diismani, hayasiz, ahlaksiz ve
degersiz bir genclikten ibaret oldugunu ifade edilmistir.

Incelenen eserlerin tarihi kronolojisi ele alindiginda 1256 yilindan itibaren 1595, 1654, 1665,
1680, 1727,1732,1740,1747,1785,1789, 1791, 1811, 1812, 1818, 1829, 1836 yillar1 boyunca
ovgliyle bahsedilen ve ornek olarak gosterilen bir millet 1855-57 yillarindan itibaren
elestirilmeye baslansa bile 1883, 1896, 1897 ve 1924 yilina kadar 6vgl ile anilmaya devam
etmisgtir.

Ahlaki Degerler

Turkler gegcmisten bugiline savasta ve barista dogruluk, diirtistliik, yardimseverlik, fedakarlik
degerleri ile taninmistir. Bu bolimde Avrupa ve Asyali diistintirlerin bakis agis1 ile Tiirk
milletinin ahlaki karakterini yansitan betimlemelere yer verilmistir.

Ele alinan zaman araliginda incelenen eserlerdeki karsilastirmalar sonucunda diinya genelinde
Tiirk milletinin hilekarlk, soygunculuk, zina gibi yiiz kizartici eylemlerde bulunmadiklari
yoniinde goriis birligi vardir. Buna Ornek olarak Siiryani Mikail'in (1905) “Tiirklerin
meziyyetleri vardir. Hilekarlikla sahtekarlik bilmezler ve dogruluktan ayrilmazlar. Kari-koca
ihanetinden gekinirler, onun icin Tiirkler arasinda zina ender bir seydir.” s6zleri gosterilebilir.

XVIIL. yiizy1l Isveg Istanbul sefiri M. d'Ohsson Osmanl devlet ve toplum teskilat: hakkinda 1791
(s.261) yilinda kaleme aldig1 “Tableau general de I'Empire Othoman” adli eserinde, Miisliiman
Tiirk diisiincesinde dogrulugu su sekilde tarif eder: “Namuskarlk, diiriistliik ve dogruluk bir
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Misliimanin tekmil (tamamlanmis) efal (fiilleri) ve davranisini ruhu olmak lazim gelir.
Misliiman mesru yollar héaricinde hicbir kazanc elde etmemekle yiikiimlidir. Haksiz
kazanilmis bir maldan faydalanmaya kalkismak Alldhin nazarinda o kadar canice ve nefret
edilen bir harekettir ki, insafsiz ve uygunsuz sekilde gecimini saglayan bir kimseden hediye
bile kabul edilmesi makbul degildir.”

Yusuf Has Hacip meshur Kutadgu Bilig (Mutluluk veren bilgi) adli eserinde dogrulugu su
sekilde tanimlamistir. “Bak kimin diisiindiigii ile s6yledigi bir olursa dogru insan odur.” (Yusuf
Has Hacib, Akt: Arat, 1959: 53).

Fransiz sairi Lamartine 1896-1897 (s.247) yillarinda Tiirkiye seyahatinin sonunda
Istanbul'dan ayrilirken Eyiip'de yasadig1 hadiseyi su sekilde anlatir: “Yola ¢ikisimizi seyretmek
icin halk etrafimiza toplandi; fakat hi¢ bir hakarete ugramadigimiz gibi esyamizdan da hic bir
sey kaybetmedik. Tiirkiye'de dogruluk bir sokak fazileti haline gelmistir. Kahvenin 6ntindeki
agaclarin altinda oturan Tiirklerle gelip gecen ¢ocuklar atlarimizla arabalarimiza esyalarimizi
ylklerken bize yardim ettiler; yere diisen 6te-berimizle unuttugumuz seyleri toplayip kendi
elleriyle bize getirdiler.”

i1k olarak Avusturya hizmetinde bulunduktan sonra IIl. Ahmed Dénemi’'nde Osmanl hizmetine
giren Fransiz generallerinden Comte de Bonneval, 1740 (s.215) yilinda Tirkler, Rumlar ve
Frenkler arasinda su sekilde bir karsilastirma yapmistir: “Haksizlik, tefecilik, tekelcilik ve
hirsizlik gibi suglar Tiirkler arasinda adeta mechul cinayetlerdir: Kisacasi ister vicdani bir
sorumluluktan, ister ceza korkusundan kaynaklansin, o kadar diiriistliik gosterirler ki, insan
¢ok defa Tiirklerin dogruluklarina hayran kalir.”

Fransiz Loir (1654:189) Tiirklerin tath dilliligi ve kotl sozler sarf etmediklerini su climleler ile
anlatmaktadir: “Ofke ile intikam hissinin mahsulii, oldugu kadar kumarbazhgin da tabii bir
sonucu olan kiifiirbazlik Hiristiyan memleketlerinde miidhis surette ve tamamiyle kafirce sarf
edilip durdugu halde, Tiirkiye'nin ne sokaklarinda duyulabilir ne de evlerinde isitilir. Bu halin
bizim ytzlerimizi kizartacak ve bizi hayretler icinde birakacak tarafi da sudur ki, Tiirklerin
yalniz agizlarinda degil, dillerinde de kiifiir kelimeleri yoktur: Onlar yalniz (Vallahi) diye Alldha
sitem ederler.”

Brayer 1836 (s.198-199) yilinda Tiirkler hakkinda su gergekleri aktarmaktadir: “Miisliiman
Tirkler arasinda kibir ve gurur adetd mechuldiir; Kur'anin en siddetle yasakladigi konulardan
biri de budur. Hakiki, hAkim miitevazi' olur. Hemcinslerine karsi ddima algakgoniillii olur. Iste
bundan dolay1 Miisliman-Tirkiin yiiriiyiisiinde agirbashlik ve ihtisam olmakla beraber kibir ve
azamet yoktur. Daima yavas sesle konusur; el ve kol hareketlerinde hi¢cbir zaman hiikmedici
bir tavir goriilmez; davranislarinda tatlilik ve kolaylik vardir.”

Comte de Bonneval (1740: 24) Tirklerin sézlerinde durma konusuna ne denli 6zen
gosterdigini soyle anlatir: “Tiirkler vaatlerine dindarane bir sadakat gosterirler.”"Mouradgea
d'Ohsson (1791: 467-469) ise “Miisliman Tiirkler yeminleriyle sozlerine son derece
sadiktirlar.” demektedir.

Fransiz yazar Guer (1746: 374), Tirklerin aile iliskilerini su sekilde aktarir: “Analariyla
babalarina karsi besledikleri hiirmet takdire sayandir. istanbul'da tabiatin yiiziinii kizartacak
derecede ¢igirindan ¢ikmis evlatlar az goriliir: Tiirkler arasinda bir aile reisinin ¢ocuklari
tzerindeki niifuz ve i'tibari, ilk resullerin evlatlar1 tlizerinde bulunduklar1 hakimiyyetin
aymsidir.” Bu konuda Ingiltere Istanbul sefiri Sir James Porter (1769: 58) “Tiirklerde baba
sevgisi cok kuvvetlidir; onun i¢in itaat ¢cocuklarda sonsuz bir boyun egme ile beraber evlatlik
vazifesiyle alakadar olabilecek her seye karsi sarsilmaz bir mecburiyet goriiliir: Bu terbiye
tarzinin neticesi olarak Tiirklerde biiyiiklerine karsi son derece saygi ve yaslari ilerledikce
ihtiyarlara karsi biiytik bir hiirmet gosterilmektedir.” seklinde diisiincelerini nakleder.

Tiirk milletinin benimsemis oldugu ahlaki degerlerin genel yorumunu Guer (1746: 352-353) su
sekilde anlatmaktadir: “Hakiki Tiirklerin huylar1 genellikle iyidir: Fazileti severler, fenaliktan
nefret ederler, dinlerinin esaslarina uyma konusunda kusur etmezler. Kendi usullerince ibadet
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ederler, oruc¢ tutarlar, hemcinslerini severler ve icabinda yardimlarina kosarlar, haksiz
kazanclarla murabaha (bir malin iistiine kiar koyarak satma) ve karaborsaciliktan tiksinirler.
Kibir ve azamet, Iblis'in giizelligiyle parlakligim c¢irkinlik ve karanhkla kaplayarak
gokyliziinden atilmasina sebeb olmus gosterilir. Cimrilik, cimrinin kasalarini doldurur ama
ruhundaki Tanr1 vergilerini bosaltir ve servetinin i¢inde fakir kalmasina sebeb olur. Hiddet
insanin ruhunda riizgarlarin denizde kopardig firtinalari sahlandirir; aklin bogulmasina sebeb
olur; iftiraya, hakarete, cinayete kapi acar; insana kendini de, Alldh’in1 da unutturur. Oburluk
ilk insanin felaketine sebeb olmustur. Haset kiil icinde bir atestir. Tembellik bizi yalniz beseri
sorumluluklarimizdan alikoymakla kalmayip dini gorevlerimizle diinyevi vazifelerimizi de
ihmal ettirir. “Eger cehennemin yedi kapisinin kapanmasini istersen, viicudunun yedi uzviyle
giinah islemekten sakin!” derler. insanin hemcinslerine kars: vazifeleri ve hatta o vesileyle
muaseret adab1 hakkinda da bir¢ok giizel ahlak kaaideleri vardir. Nihayet talebenin hocalarina
karsi hiirmet ve her hususta itaat etmeleri, redde kalkismamalar1 ve hattd 6gretmenlerinin
huzurunda pek yiiksek sesle konusmamalari da ahlak esaslarindandir.”

Tirklerin ahlaki deger yargilari acisindan dogru, diriist, namuslu, giivenilir, yardimsever, adil,
tath dilli, algakgoniilli, ¢aliskan, hosgoriilii, miitevazi, agirbasly, sade, sakin, sadik, saygil, aile
baglari gii¢li, sevgi dolu, itaatkar, ahlakli ve comert bir millet oldugu anlasilmaktadir.

Tiirklerde, ofke, kibir, ihtisam, haset, gurur ve intikam duygusu bulunmamakla beraber
kifurbazlik, oburluk, tembellik, cimrilik, sahtekarlik, hilekarlik, kumarbazlik, tefecilik,
tekelcilik nedir bilmedikleri zinadan uzak durduklari ifade edilmistir.

Toplumsal Yasama Yénelik Degerler

Bir toplumun bir arada huzurlu bir sekilde yasamasini temin eden en 6nemli etken toplumdaki
bireylerin birbirlerine ve devlete karsi duyduklar glivendir. Glivenin var olmasi da insanlarin
ve devletin bir takim hak ve sorumluluklar1 dikkate almasi ile saglanir. En temel hak olan
yasam hakkinin yaninda egitim, saglik, ulasim, giivenlik ihtiyac¢larinin karsilanmasi gerekir. Bu
boliimde Osmanli Devleti'nde bu ihtiyaclarin ne diizeyde karsilandigi Avrupalilar goziiyle
aktarilacaktir.

Fransiz seyyahi Loir (1654:188), 1639-1641 yillar1 arasinda yazmis oldugu mektuplarda: “Bu
memlekette hemen higbir cinayet vak'asi duyulmaz.” ifadelerini kullanmistir. Diger bir Fransiz
seyyahi Grelot (1680: 236) ise 1680 yilinda yazdig1 “Relationnouvelle d'un voyage de
Constantinople” adli eserinde: “Vaktiyle Romalilarin yaptig1 gibi halkin hamama gidebilecegini
ilan eden ¢an sesini beklemeye artik liizum yoktur; Tiirk hamamlari1 sabahin saat dérdiinden
itibaren acilir ve ancak aksam sekize dogru kapanir; biitiin bu zaman zarfinda hamamda hig bir
zaman hi¢ bir guriiltii ve kavga olmaz, hi¢ kimsenin elbisesi yahut kesesi calinmaz ve (Latin
sairi) Ovide'in elbiselerini muhafaza icin kapida beklemesini istedigi bekciye de gerek olmaz.”
diyerek saglikli bir yasam icin gerekli olan temizlik ihtiyacinin karsilanmasinin ne kadar kolay
oldugunun ve hirsizlik vb. suglarin islenmedigini dile getirmistir. Grelot (1680: 232) “Diinyanin
biitiin milletleri icinde temizlige IslAm cAmiasinda ki Osmanl Tiirkleriyle Iranlilar kadar uyan
tek bir millet yoktur.” ifadelerini kullanmistir. Ayrica bu konuda Amicis (1883: 420) adh bir
Italyan: “Yiizler, eller, ayaklar, tertemiz; yamah kiyafet pek az ve hele kirlisi hemen hi¢ yok;
biitlin toplumsal siniflar arasinda genel ve karsilikli bir saygi manzarasi goze ¢arpiyor.” diyerek
Turklerin saglik konusuna ve hijyene verdigini 6neme dikkat cekmistir. Loir (1654: 150) de bu
konuda “Biitilin Tirkler cok temizdir.” demistir.

18. ylizyilda Ingiltere'nin Istanbul sefirliginde bulunan Tiirk ve islAm diismani olan Sir James
Porter 1769’da (s.51-53) yayinlanan eserinde: “Tiirkiye'de yol-kesme olaylariyla, ev
soygunculuklar1 ve hattd dolandiricilik ve yankesicilik vak'alar1 adetd mechul gibidir. Harp
(Savas) halinde olsun, sulh (Baris) halinde olsun, yollar da evler kadar emindir; bilhassa ana-
yollar1 takib ederek biitiin imparatorluk arazisini en mutlak bir emniyet icinde bastan basa
kat'etmek her zaman miimkiindiir; daimi bir seyr-ii-seferle yolcu sayisinin ¢cokluguna ragmen
vukuatin azligina hayret' etmemek miimkiin degildir; bir¢ok yillar icinde ancak bir tek vak'aya
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tesadiif edilebilir. Bununla beraber, asag tabakalara mensub olan Tiirklerin ceza korkusundan
daha yiiksek bir sebepten dolay1 sug islemekten cekinmekte olmalari 1azim gelir.” ifadelerini
kullanmigtir. Tiirk diismanligl ile taninan isimlerin bile Tirk milleti hakkinda bu sekilde
aciklamalar yapmis olmasi oldukga dikkat ¢ekicidir.

Siddetli bir Tiirk ve islim diismani olan avukat Guer ise 1747 (s.188) yilinda yayinlamis oldugu
“Moeurs et usages des Turcs” adll eserinde: “Gerek Istanbul'da, gerek Osmanl
imparatorlugunun biitiin sehirlerinde hiikiim siiren emniyet ve asayis, hi¢ bir tereddiide imkan
birakmayacak surette ispat etmektedir ki, Tlrkler hi¢ bir zaman goérilmemis bir derecede
medenidirler ve o kadar uzun zaman hakli olarak (!) itham edilmelerine sebep olan barbarlikla
artik hemen hi¢ bir aldkalar1 kalmamistir.” Tiirklerin ne kadar medeni bir millet oldugunu
huzuru saglayacak olan giivenlige ne denli 6nem verdiklerini ifade etmektedir.

Fransiz doktoru Brayer (1836: 196-197) Istanbul'da uzun bir siire kaldiktan sonra Tiirkler
hakkinda su tetkiklerde bulunmustur: “Diiello ve intiharin ne oldugu mechuldiir. Avrupa'nin
baz1 payitahtlarinda cok biiyiik polis kuvvetleri bulundugu halde cinayetleri 6nleyip canileri
yakalamaya giicii yetmemesine ragmen, Istanbul'da polisin hemen hicbir isi yok gibidir.
Yankesicilik, dolandiricilik, anahtar uydurma, kiricilikla ¢alma, pencereden girme vb. suretlerle
yapilan hirsizliklara gelince, iste o gibi vak'alar son derece nadirdir.”

Henri Mathieu (1857: 87) ise Osmanli’da hirsizlik vakalarinin olmamasinin nedenini su sekilde
aciklamaktadir: “Vaktiyle Sark'da bir adet hiikmiinii alacak derecelerde tabillesmis olan
hirsizlik Kur'anin reddettigi ve kinadig1 bir cinayettir. Ttrkler arasinda kapi kirmak suretiyle
yayilan hirsizliklarin ikide bir tekerriiriine mani' olan sebeplerden biri de ihtisam hastasi
olmamasidir, insan tabiati fenalig1 fenalik icin degil, iyi bir sey saglamak icin yapar; Turkiye'de
ise iyi sey basit seydir ve o basit sey de diinyanin her yerinden daha ucuzdur.”

Loir (1654: 191) Tiirklerin yardimlasma ve dayanisma degerlerine sahip c¢ikisin1 ve caliskan
bir millet olusunu su ciimlelerle ifade etmektedir: “Tiirkiye'de dilenci nadir goriiliir: Fransa'da
herkesi bunaltan tembel dilencilerin orada kimseyi rahatsiz etmesine imkan yoktur.”

Fransiz seyyah Motraye (1727: 263) ise “Tirkiye ile Tataristan'da (Kirim'da) dilencinin
veyahut dilenciligi meslek edinmis fukaranin ne oldugu bile maliim degildir.” demektedir.

Comte de Bonneval (1740: 212): “Istanbul sehriyle civarinda yaklasik iki milyon niifus olmak
itibariyle Avrupa'min en biiyiik sehirlerinden sayilmasi 1azim gelir. Iste bu niifus yogunluguna
ragmen tek bir dilenciye bile tesadiif edilmez.” ifadelerini kullanmaktadir. Guer’de bahsedilen
Avrupali seyyah ve diisiiniirlerin yorumlarim su ifadelerle dogrulamaktadir: “Istanbul'da higbir
dilenci yoktur.”

Thevenot, Tiirklerin ridyet ettikleri IslAmin bes sartinin dérdiinciisii zekat oldugunu ve
Tiirklerin bu sartin ifasinda kusur etmediklerini, hayirsever olduklarini, din ve mezhep tefrik
etmeksizin ister Miisliiman, ister Hiristiyan, ister Yahudi olsun, biitlin muhta¢lara yardim
ettiklerini; onun i¢in Tiirkler arasinda fukaraya pek az rastlandigini ifade eder (Thevenot,
1665: 95-97).

1588 yilinda Sark seyahatine ¢ikmis bir Fransiz asilzadesi Tiirkler hakkinda su anekdotlari
aktarir: “Bu hana tipki Tiirkler gibi Hiristiyanlar da kabul edilip ii¢ giin siiresinde yeme-icme ve
barinma masraflar1 karsilanir: Ciinkii Tiirk hayir kurumlar1 din farkina bakilmaksizin biitiin
insanlar1 kapsayicidir.” (Villamont, 1595: 227).

Castellan (1811: 226) seyahatnamesinde Tiirklerin toplumsal iliskilerde davranislar1 hakkinda
su bilgiler vermektedir: “Tiirkler baskalarinin kadinlarina azami derecede hiirmet ederler ve
gezinti yerlerinde, rastladiklarinda kadinlara gozlerini dikip bakmay1 haram sayarlar. Hatice-
Sultan'in mimarliginda bulunan (M. Melling) sultanin saraylilariyla hi¢ cekinmeden konusabilir
ve yiizleri acgik gorebilirdi; halbu ki diger Tiirk memurlar1 onlarla goériisiirken ya gozlerini
onlerine egerler veyahut baslarini gevirirlerdi. Kendisine kilavuzluk eden saray kethiidasi ise
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basin aksi tarafa ¢evirir ve kendisine diinyalari verseniz ote tarafa bakmazdi: Cenab-1 Hak bize
el malina goz dikmememizi emrediyor! derdi.”

Ingiliz yazarlardan Thornton (1812: 309) Tiirklerin diger toplumlara davranisim su sekilde
ifade eder: “Tiirkler, Gavurlarla miinasebetlerinde hiikmedici arzularindan siyrilarak
muhataplarina karsi kendi dindaslarina gosterdikleri hosgoriili olmaya 6zen gosterirler.”

Guer (1747: 217-221), Tirkler hakkinda su izahati verir: “Kendine nasil muamele edilmesini
istiyorsan, baskasina da iste 6yle muamele et!”

Baron de Tott (1785: 251) Tiirkler hakkinda su gercekleri nakleder: “ItirAf etmeliyiz ki,
koleleriyle cariyelerine kotli davranan yalmiz Avrupalilardir: Her halde bunun sebebi,
Sarklilarin kole ve cariye satin almak icin para biriktirmelerine karsilik, bizim para biriktirmek
icin onlar1 satin almamizdan ibaret olsa gerektir.” Mouradgea d'Ohsson ise bu konuda su
yorumu yapar: “Dilinyada esirlere, kolelerle, cariyelere ve hattd kiirek mahk{imlarina
Miisliiman Tiirklerden daha iyi bakan ve daha iyi muamele eden hi¢bir millet yoktur.”

XVIL. yiizyllda yasayan Fransiz seyyahi Loir (1654: 166) Turkler hakkinda su ifadeleri
nakleder: “Tiirklere gelince, size sunu soyleyebilirim ki, onlar1 bazi kimselerin diisiindiikleri
gibi kaba ve vahsi zannetmemelidir; eger orf ve ddet sahasinda hakkaaniyyet nezaketen daha
mithimse, her halde Tiirkler de bizim kadar iyi adamlardir. Yaradilistan iyidirler; bu hallerini
iklimin etkisinden kaynaklandig1 diisiiniilmemelidir; ¢linkii Rumlar da ayni memlekette
diinyaya geldikleri halde mizac itibariyle Tiirklerden o kadar farkhidirlar ki, atalarinin ancak
fena huylarina, yani hilekarliklarini, hainliklerini ve bencilliklerini miras almislardir. Ttirkler
son derece samimi ve miitevazi' insanlardir. Tiirklerin en bariz vasiflar1 sadelik ve goniil
temizligi ile misli gorilmemis bir acikytrekliliktir.”

Italyan Amicis (1883: 428) Tiirk milleti hakkinda su ¢ikarimda bulunur: “Tiirkiin sefkat ve
insaniyyet hissini inkdra imkan yoktur. Tiirk irkinin ruh asaletini gosteren diger hisler, yani en
kiiciik iyiliklere karsi besledikleri minnet ve stikran duygusu, 6lmiislere karsi duyulan taziye
gelenegi, biiylilk bir nezdketle yapilan misafirperverlik adeti ve hayvanlara hiirmet
aliskanliklar1 gibi faziletlerin de inkar1 miimkiin degildir. Tlrkiin biitiin toplumsal siniflari
birbirine esit tutan anlayisi da her tirlii dvgiiye layik bir histir. Akil ve basiretle dolu sayisiz
atasozlerini ortaya ¢ikaran gelenekleri inkara imkan yoktur.”

Toplumsal yasamin bir pargasi olan eski Tirk hayrat eserlerinin baslicalari; hastahaneler,
timarhaneler, camiler, medreseler, mektepler, hanlar, kervansaraylar, bentler, ¢esmeler,
sebiller, sarniglar, kuyular, koépriiler, yollar, kaldirimlar ve imarethanelerdir. Hanlarla
kervansaraylarda yolcular ii¢ giin parasiz iskdn edilir. Sehirlerdeki imarethanelerde ihtiyaci
olanlara her 6giin yemek verilir. Hastahanelerde hastalarin maneviyyatin1 kuvvetlendirmek
icin musiki fasillar1 diizenlenir. Borg¢ yliziinden hapsedilmis olanlarin kurtarilmasi en mithim
hayir kabul edildigi icin, hapishanelere gidilip bu insanlarin borglar édenir. Ihtiyaglarinin ifade
etmekten sikilip utanan muhtaglarin kim olduklari hi¢ belli edilmeden kendilerine gizlice
yardim edilir. islAmin sadaka ve zekat esaslarina tamamiyle ve hatta fazlasiyla ridyet edildigi
icin eski Tiirkiye'de dilenci yoktur. Muhtelif miinasebetlerle kole ve cariye azad edilmesi bir
gelenek halini almistir. Hem dini, hem diinyevi ilimlerin 6gretildigi medreselerde 6grencilerin
yeme-icme ve barinma masraflar1 karsilanir. Yanginlarda yanan evlerin sahipleri mali
kudretten mahrum olduklar takdirde, bu evler hayrat sahipleriyle miiesseseleri tarafindan
bedelsiz olarak insa ettirilir. Oliilerin bor¢lar1 hayrat ve hasenat erbabi tarafindan édenir. Koy
kuliibelerine varincaya kadar biitiin Tiirk evlerinde sofralar herkese agiktir. Hatta koyliiler yol
boylarina inerek misafir edecek yolcu ararlar ve ayran dagitirlar (Danismend, 1982).

Bu béliimde Tiirklerin temiz olduklari, kilik kiyafet konusuna 6zen gosterdikleri ifade edilmis
ve bu memlekette cinayet, intihar, hirsizlik, dolandiricilik, kavga vakalarina ve dilenciye
rastlanilmadigl, emniyet ve giivenligin her zaman mevcut oldugu ayni zamanda son derece
medeni ve hayirsever bir toplum oldugu o6zellikle de kadinlara karsi son derece saygil
olduklar1 ve her insana (kendinden alt konumda olan insanlara: kdlelere dahi) karsi hosgorili
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davrandiklari, yaratihistan iyi, samimi, merhametli ve miitevazi bir millet olduklar1 ifade
edilmistir. Tiirk milletinin en belirgin 6zelliklerinin sadelik, goniil temizligi ve acik yiireklilik
oldugu vurgulanmistir.

Dogal Cevre Yasamina Ait Degerler

Bu bolimde ozellikle Tiirk milletinin dogal cevreye ve hayvanlara karsi sefkat ve
merhametinin resmedildigi 6rnekler verilecektir.

Du Loir seyahatnamesinde, Osmanl Devleti’nin baz1 sehirlerinde kediler icin yapilmis binalar
bulundugunu, gidalar icin vakiflar kuruldugunu, atlar1 agir yiiklerinden kurtarmak amaciyla
gosterdikleri insaniyeti ve Tiirk Adliyesinin hayvanlara gereginden fazla yiik tasitanlara karsi o
ytkleri kendi sirtlarinda tasima cezasi verdiklerini ve bu durumu kinadigini belirtir. Bliyiik
filozoflardan birinin bir balik¢1 agindaki baliklarin hepsini satin aldiktan hemen sonra denize
dokmesini ve kafesteki kuslar1 azad etmelerinin yami sira kuslarin 6ldiiriilmelerini mani
olduklarini, pek ¢ok kibar adamlarin biiyiik meydanlarda ciger ve kebap satan diikkanlardan
kediler i¢in et alip tam hayvanlarin yiyecek istedikleri saatte kendi elleriyle dagitmalarini ve
asil ailelerin hayvanlarin hizmetinde bulunmasi i¢in usaklar tuttugunu tamamiyla giiliing
buldugunu soéyler. Bununla beraber, bazilarinin biitiin hayvanlara karsi besledikleri sefkat
hissine kapilmaktan kendilerini alamadiklari i¢in, yavrulari olan képekleri barindirmak tizere
sokaklarda kuliibeler yaptiklarini ve gidalarinin karsilanmasina 6zen gosterdikleri, bu
davaniglarla Tiirklerin en iyi kalplilerinin, kendilerine cennet kapilarini acacak bir¢ok sevaplar
kazandiklarimi zannettiklerini ifade etmektedir (Loir, 1654). Her ne kadar elestiri amach
kaleme alinan bir eser olmasina karsin bu ifadeler Tiirklerin her canliya karsi {stiin bir
merhamet ve sefkat besledigini gostermektedir.

Pere Jehannot adli bir rahib 1732 yilinda kaleme aldig1 “Voyage de Constantinople pour le
rachat des captifs” adli eserinde Tiirklerin sevdikleri agaclarin kurumasina engel olmak
amaciyla sulanip bakilmalarimi saglamak icin vakiflar kurduklarini ve bunu sevap olarak
gordiiklerini ifade etmistir (Jehannot, 1732: 316-317).

Marsigli (1732: 35) ise Tiirklerin avdan hoslanmadiklarini su climleler izah eder: “Tiirkler ugan
kusa ates etmesini hi¢c bilmezler; onun icin imparatorun kendilerinden zapt ettigi
Memleketlerde bir¢cok av kuslar1 bulunmustur.”

Guer (1747: 217-221), Tirkler hakkinda su izahati verir: “Kasaplar her giin belli miktarda kedi
ve kopek beslemekle gorevlendirilir. Sam'da hastalanan kedilerle kopeklerin tedavisine
mahsus bir hastahane vardir.”

Grelot (1680. 275) Tiirklerin yardimseverligi ve sefkati konusunda su diistincelerini dile
getirir: “Timarhane denilen hastahadnelerle her giin fukaraya ekmek, corba vb. dagitan
kurumlar vardir; Miisliiman Tiirklerin bu sadakalarindan insanlar gibi képekler de yararlanir;
Tirkler bu hayvanlara karsi sefkat beslemekle beraber asla evlerine sokmazlar; hep
sokaklarda yasattiklari icin, evlerinin yaninda onlar i¢in kiigik kuliibelerle barakaciklar
yaparlar.”

Castellan (1811: 227) Tirk iyiligini soyle ifade eder: “Tiirkler ihtiyarlarla cocuklara hiirmet ve
ridyet gosterirler ve hatta iyiliklerini hayvanlara bile gosterirler.”

Bonneval (1740: 214) ise Tiirklerin kedi, kopek vb. gibi sahipsiz hayvanlar icin vakiflar insa
ettiklerini, kasaplarin her giin bu hayvanlari beslemekle ytikiimlii olduklarin1 dogrulamaktadir.
Ayrica ¢ogu insanin yolculuk esnasinda yolcular ile hayvanlarin barindirmasi amaciyla
kervansaraylar ve menba sularindan ¢esmeler yaptirdiklarini ifade etmistir.

Thevenot (1665: 95-97) Tiirklerin sefkatlerinin hayvanlara karsida oldugunu, pazar kurulan
giinlerde bircok insanin kus satin aldiktan sonra onlar1 4zad ettiklerini, bundan dolay1 herhangi
bir hayvana iskence edilmesine tahammiil edemediklerini, tavuklar1 kesecekleri zaman
hayvanin aci ¢ekmemesi icin hizli davrandiklarini, eger Fransiz usuliince tavugun kesildigini
gorecek olurlarsa, kendilerini tutamayip birka¢ sopa indirdiklerini ifade eder. Ayrica bit ve
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tahtakurusu gibi hayvanlarin tirnak iistiinde oldiirtilmesini bile vahset saydiklar igin,
parmaklarinin arasinda bir iki kere ovaladiktan sonra o6liip 6lmedigine bakmadan attiklarini
belirtir. Bazi insanlarin o6liirken haftada su kadar defa su kadar képege ve su kadar kediye
yiyecek verilmek ilizere bir¢cok vasiyet biraktiklarini, bu hayrin islenmesi icin firincilara ve
kasaplara para verdiklerini anlatir.

Ingiliz kadin seyyam Lady Craven (1789: 171), Tiirklerin aga¢ sevgisi su sekilde
anlatilmaktadir: “Tirklerin tabiat giizelliklerine o kadar hiirmetleri vardir ki, eger bir agac
bulunan yerde ev yapacak olurlarsa, damlarinin en giizel zineti saydiklar1 bu agaca yetecek bir
aciklik birakirlar. isin dogrusunu isterseniz, bir bacay: giizel bir agachkla karsilagtirdiktan
sonra bana Tirklerin hakli olup olmadiklarini séyleyin.”

Meshur Fransiz sairlerinden Lamartine (1896/97: 259) seyahatnamesinde: “Tirkler canl ve
cansiz varliklarin hepsiyle iyi geginirler: Agaglara, kuslara, kopeklere, velhasil Allahin yarattigi
her seye hiirmet ederler; bizim memleketlerde basibos birakilan veyahut iskence edilen bu
zavalli hayvan cinslerinin hepsine sefkat ve merhametlerini gosterirler. Biitiin sokaklarda
mahalle kopekleri icin belli zamanlarda su kovalari siralanir; bazi Tiirkler de 6miirleri boyunca
besledikleri kumrular i¢in 6liirken vakiflar insa edip kendilerinden sonra da yem serpilmesini
te'min ederler.» ifadelerini kullanmistir.

Tiirklerin hayvanlara, bitkilere ve Allah’'in yarattigi her tiirlii canliya karsi olan sevgi,
merhamet ve sefkat duygularinin cok yiliksek oldugu ifade edilmistir. Bunun i¢in vakiflar
kurduklari, simdiki veteriner hekimliklerine es deger nitelikte hayvanlarin bakimlar igin
hastane kurduklari, vasiyet ile 6ldiikten sonra bile bu canlilarin bakimlari i¢in gerekli olani
yaptiklari, kuslar1 satin alarak 6zgiirliiklerine kavusturduklari, hayvanlara iskence edilmesine
dayanamadiklari, bunun olmamasi icin hayvanlara gereginden fazla yiik tasitan insanlara
kistasa kistas niteliginde yiik tasittiklar1 6rneklerle agiklanmistir.

SONUCLAR ve TARTISMA

Gegmisten bugiline degin gelinen noktada deger 6gretiminde yasanan degisim ve doniisiim ile
deger aktariminin i¢sellestirilmesi konusunda yasanan sorunlar egitim hayati basta olmak
lizere toplumsal yasamin her alaninda etkisini gdstermektedir. Sosyal medyada o6zellikle
kadina yonelik siddet ve kadin cinayetleri temasi basta olmak {lizere insanlarin kendilerine ve
birbirlerine karsi sevgi, saygi ve hoggoriilerinin azalmasinin yol actifi problemler ile
yluzlesmekteyiz. Yapilan c¢alismalarin verileri ele alindiginda; karakter 6zellikleri ac¢isindan
Turklerin cesur, mert, akilli ve diisiinceli insanlar oldugu konusunda goriis birligi vardir.
“Yaradilistan iyidirler, samimi, miitevazi insanlardir. Tiirklerin en bariz 6zellikleri sadelik ve
gonil temizligi ile acik ytrekliliktir.” Bugiin gelinen noktada bu 6zelliklerin yasatilmasina
neyin engel oldugunu arayip bulmak gerekmektedir.

“Tirkler ihtiyarlarla cocuklara hiirmet ve ridyet gosterirler ve hatta iyiliklerini hayvanlara bile
gosterirler.” “Tiirkler ucan kusa ates etmesini hi¢ bilmezler.” “Bit ve tahtakurusu gibi
hayvanlarin tirnak tstiinde 6ldiriilmesini bile vahset saydiklar: i¢in, parmaklarinin arasinda
bir iki kere ovaladiktan sonra oliip 6lmedigine bakmadan attiklar1’” vb. drnekler pekala
¢ogaltilabilir. Buradan yola ¢ikarak bir donem hayvanlara olan davranislari ile 6rnek gosterilen
bir milletin glinlimiizde toplumun en hassas kesimi olan kadin ve ¢ocuklarla giindeme gelmesi
diistindiriciidir. Ayrica Tiirkler'in sokak hayvanlarinin beslenmesi ve bitkilerin yasamasi i¢in
vakiflar kurmus olduklar1 g6z 6niine alindiginda bugiin toplum olarak kadinlar1 korumak i¢in
dernekler ve vakiflar kurulmasi ilgingtir.

” o«

“Hemcinslerini severler ve icabinda yardimlarina kosarlar. Hemcinslerine karsi vazifeleri..
muaseret ddabi hakkinda da bir ¢ok giizel ahldk kaaideleri vardir. Kari-koca ihanetinden
¢ekinirler, onun i¢in Tirkler arasinda zind ender bir seydir.” Osmanli déoneminde Tiirk
erkeklerinin kadinlara verdikleri degeri ve onlara karsi tutumlarini anlatan bu sézler ile bugiin
arasinda kiyaslama yapildiginda aldatma oranlarinin artmis oldugu ve buna bagh olarak
bosanmalarin, siddetin yayginlasmis oldugu kabul edilmesi gereken bir gercektir.
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Osmanli medeniyeti islamiyet'in “Kendine nasil muamele edilmesini istiyorsan, baskasina da
iste oyle muamele et!” felsefesini 6zlimsemis ve bunu davranislarina yansitmistir. Bu durum
Avrupalilar nazarinda da sabittir. Bu felsefenin altinda esi goriilmemis bir empati yetenegi
vardir. Tiim okul programlarinda empati becerisinin kazandirilmasi hedeflenirken uygulama
asamasina gelindiginde olumlu sonuclar alinamamis olmasinin nedenleri arastirmalidir.
Ogrencilere kiiltiirel miraslar1 ve eski Tiirklerin {istiin vasiflar1 aktarilarak rol model alinmasi
saglanmalidir.

“Turkiin sefkat ve insaniyet hissini inkdra imkan yoktur. Tiirkiin biitiin toplumsal siniflari
birbirine esit tutan anlayisi da her tiirli 6vgiiye layik bir histir.” “Diinyada esirlere, kolelerle,
cariyelere ve hatta kiirek mahktimlarina Miisliiman Turklerden daha iyi bakan ve daha iyi
muamele eden hicbir millet yoktur.” Ug kitaya yayilan bir imparatorlukta kendinden olmayana
karsi esit muamele ve anlayis yetenegi oldukea iistiindiir. Giinlimiizde aile ici siddet ve artan
bosanmalar degerlendirildiginde kendinden olana dahi anlayisi olmayan insanlar toplulugu
haline gelmemizin altinda yatan sebeplerin iyi arastirilmasi gerekmektedir.

Fransiz sair Lamartine “Tiirkler canli ve cansiz varliklarin hepsiyle iyi gecinirler: Agaclara,
kuslara, kopeklere, velhasil Alldh'in yarattigl her seye hiirmet ederler; bizim memleketlerde
basibos birakilan veyahut iskence edilen bu zavalli hayvan cinslerinin hepsine sefkat ve
merhametlerini gosterirler.” Osmanli doneminde her canliya karsi gosterilen sevgi ve
merhametin bugiine ne sekilde yansidigina bakildiginda sokak hayvanlarina karsi yapilan
iskenceler toplumda ciddi problemlerin oldugunu géstermektedir.

“Padisahina ihanet edip Hiristiyanlarla el-birligi eden hi¢bir Tiirk’e rastlanilmaz.” Bu sézden
yola ¢ikarak bugiin kendi ¢ikarlari i¢in farkli devletlerle ve ne yazik ki terdr orgiitleri ile is
birligi yapan bir milletin insa edilmesi diistindiirticiid{ir.

“Miisliman Tirkler yeminleriyle soézlerine son derece sadiktirlar.” “Hilekarlhikla sahtekarlik
bilmezler ve dogruluktan ayrilmazlar.” “Tiirkiye'de dogruluk bir sokak fazileti haline gelmistir.
Insan ¢ok defa Tiirklerin dogruluklarina hayran kalir.” Tiirk hukuk sistemimizin diiriistliik
kurali temelinde insa edilen gliven teorisine dayandig1 dikkate alindiginda dogruluk erdeminin
onemi bir kez daha ac¢iga cikmaktadir. Dogruluk yani yalan séylememe erdemini i¢sellestirmis
birey glivenilir kisidir ve bir toplumda giivenilir bireylerin sayis1 arttik¢ca toplumda aidiyet ve
dayanisma duygusu artmakla birlikte giiven duygusu sarsilmamaktadir. Eski Tirklerde ihtiras
ve ihtisamin olmadigini belirten goriisler ele alindiginda bugiin insanlarin birbirlerine karsi
inanglarin1 zedeleyen en biiyiik etken kisilerin kendi ¢ikarlarini 6n planda tutmasi ve bu
nedenle dogruluktan taviz verebilmesidir.

Osmanl topraklarinda yasamis ve gozlem yapmis olan Avrupalilar cinayet, intihar, kavga,
yankesicilik, dolandiricilik, hirsizlik suclarinin hi¢ yasanmadigimi ve Avrupa’da var olan
dilencilerin bu topraklarda mevcut olmadigini dile getirmislerdir. Giiniimuzde dilenciligin bir
meslek haline gelmesi ve sayllan suclarin yayginlasmis olmasi topluma verilen deger
egitiminde bir yozlasmanin oldugunu kanitlamaktadir.

“Simdiye kadar gordiiglim iki ayakli hayvanlar icinde elimle o6ldiirdiigiim takdirde en az
aciyacagim Tirk ismindekidir” diyen bir Ingiliz kadin seyyah Lady Craven ayni zamanda
“Tirklerin biz kadinlara karsi olan muameleleri biitiin milletlere 6rnek olmaldir.” diyerek
Tiirkleri model olarak gostermistir. Benzer sekilde Loir, “Hi¢ siiphesiz ki, ahlak bakimindan
Tirk siyasetiyle medeni hayati biitiin cihana 6rnek olabilecek vaziyettedir.”; Mac-Farlane, “Bu
milletin o kadar tath bir konusma tarzi vardir ki biitiin milletlere 6rnek olabilirler.” ifadelerini
kullanmistur.

Genel olarak degerlendirildiginde Tiirklerin zeki, giizel, adil, yardimsever, hosgorii sahibi, tath
dilli, cesur, dogru, diiriist, namuslu, giivenilir, alcakgoniillii, acik ytrekli, caliskan, miitevazi,
agirbasly, sade, sakin, sadik, saygily, aile baglar giiclii, sevgi dolu, itaatkar, ahlakli ve comert bir
millet oldugu anlasilmaktadir. Tiirklerin temiz olduklari, kilik kiyafet konusuna 06zen
gosterdikleri ifade edilmis ve bu memlekette cinayet, intihar, hirsizlik, dolandiricilik, kavga
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vakalarina ve dilenciye rastlanilmadigi, emniyet ve giivenligin her zaman mevcut oldugu ayni
zamanda son derece medeni ve hayirsever bir toplum oldugu o6zellikle de kadinlara kars1 son
derece saygili olduklar1 yaratilistan iyi ve merhametli bir millet olduklar1 belirtilmistir. Ayrica
Tirklerde, ofke, kibir, ihtisam, haset ve gurur duygusu bulunmamakla beraber kiifiirbazlik,
oburluk, tembellik, cimrilik, sahtekarlik, hilekarlik, kumarbazlik, tefecilik, tekelcilik nedir
bilmedikleri zinadan uzak durduklari ifade edilmistir.

Deger ve karakter egitimine her kademe 6nem verilmesi ve bunun i¢in egitim planlanmasi
yapilmasi 6nerilmektedir.

Profil olarak ge¢misten drneklerle bir Tiirk imaji yaratilmali ve derslerde 6grencileri eski
Tiirklerin toplumsal hayatta yasattiklari degerler aktarilarak rol model olusturulmasi
Onerilmektedir.

Eski ve yeni nesil Tiirkler arasinda ahlaki muhakeme, ahlaki ikilem tartismalarinin yaptirilmasi
tavsiye edilmektedir.

Toplum bir biitlin olarak diisiiniilerek temelden (aileden) bir egitimin hayat bulmasi i¢in okul-
aile is birligi arttirillarak ailelere de egitim verilmesi 6nerilmektedir.

Yiiksekogretim kurumlarinin lisansiisti egitimlerinde 6grenci alimlarinda ve mezunlarin
herhangi bir ise alinmasinda diriistliik kuralinin temel alinmasi toplumun gelecegi icin
onerilmektedir.

Milli egitim bakanligi, sosyal isler ve aile bakanligi, saglik bakanhgi, i¢ isleri ve adalet
bakanliklarinin birlikte ortak hareket etmesi 6nerilmektedir.
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Abstract

Each nation tries to provide the necessary and desired behaviors to facilitate the adaptation of its citizens
to public life through state education systems. The most basic structure that ensures the sustainability of a
nation state is education, which allows the value judgments and cultural elements of society to be
transferred to individuals. In order to ensure its socialization in a systematic way, the teaching of values
education is an important and integral part of educational systems. In this study, in line with the
observations and comments of thinkers and travelers who lived within the borders of the Ottoman State
for a certain period of time, the values lived in the Ottoman nation within the Ottoman education system
were examined. Qualitative research method was preferred in the study. Document review technique was
used as a data collection tool and literature scanning was used. The compiled data was interpreted within
the framework of descriptive analysis method. As a result, it has been observed that the values that stand
out in the life of Turks are justice, benevolence, tolerance, truth, honesty, humility, open-heartedness, hard
work, modesty, dignity, simplicity, loyalty, respect, love and generosity.

Keywords: Education, Ottoman state, European and Asian thinkers and travelers, Values education.

INTRODUCTION

Education is an institution that “reproduces the elements that the social and political system
considers legitimate, necessary and obligatory” (inal, 2004, p.48). The education system is a
process in which students are tried to gain desired behaviors so that the individual can adapt to
the social life they live in (Akbas, 2004). Value judgments and cultural elements of the society
are deliberately transferred to individuals in order for the individual to adapt to the society and
for the continuity of the society (Ertirk, 1997; Demirel, 2007). The institutions where
socialization is constantly reproduced through education are schools. In short, schools are
institutions that try to transfer the understanding and attitudes that a society attributes to its
own cultural values to the next generation (Nucci, 2001). On the other hand, childhood, which
coincides with school age, is an important period in terms of moral education (Durkheim, 2004).

It is not possible for people to live in a certain social order with only written rules of law without
moral values in a society (Aktan, 2003). For this reason, the values of the society they live in
should be explained to the students through the lessons taught in schools (Barth & Demirtas,
1997). Affective education should be given due importance in school programs so that values
can be taught to students through schools (Alicigiizel, 1998). Schools have two programs, open
(written, formal) and implicit (unwritten, informal). While the necessary knowledge and skills
are taught in official programs, education especially in the field of values and attitudes is carried
out through the hidden curriculum.

One of the main tasks of educational institutions is to students; to teach the (implicit) values that
are explicitly or not stated in the school program, to contribute to their moral development and
to provide an education that will positively affect their character (Akbas, 2008). In addition to
the cognitive goals that are expected to be acquired by the students through schools, there are
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teaching doctoral program.

2 Res. Assist,, Marmara University, Atatiirk Education Faculty, Istanbul-Tiirkiye, busra.elcicegi@marmara.edu.tr;
belcicegi@gmail.com, orcid.org/0000-0002-1346-8185.

Journal of Interdisciplinary Educational Research 2022; 6(11);22-38 Received: 07.03.2022
Accepted: 08.04.2022


mailto:belcicegi@gmail.com

Elcicegi, B., Reflections of Values on the Dimension of Behavior: The Example of the Ottoman State (1256-
1924)

also affective goals. These include making students patriotic individuals, ensuring that they are
respectful, honest and fair, etc. affective characteristics can be given as an example. Affective
education includes knowledge, skills and values that integrate social relations and personal
expectations. The content of affective education includes self-perception, values, morals, ethics,
beliefs, social tendencies, feelings of appreciation, expectations and attitudes (Beane, 1990: cited
in Bacanli, 2005). According to Leming (2000), affective education will exist as long as schools
exist. Because through schools, individuals are taught that knowledge is more valuable than
ignorance, and social order is more valuable than disorder.

The concept of value, which is accepted to be brought to the social sciences by Znaniecki, is
"valor" in Latin; "valeur” in French; English "value"; It is expressed with words such as “wert” in
German (Tanit, 2007). In the conceptual framework, value is “positive features that have a value
or are valuable” (Titus, 1946, p.333); It is defined as "the tendency to prefer a certain situation
over another, the understandings that are the source of behaviors and serve to judge them"
(Erdem, 2003) and "the criteria used to evaluate people and events, to select and legitimize
actions" (Schwartz, 1992). According to another definition, it is “beliefs, ideas, actions and ideals
worth living for”. If values are put forward intuitively, this falls within the subject area of moral
education; but if the knowledge of values (conceptualized) is put forward, this falls within the
subject area of ethics (Bobaroglu, 2002, p.66).Values teach individuals living in a society what is
important, what should be preferred, in short, how they should live in the society they live in.

It is seen that among the general goals of educational institutions in every society, there are
many values such as being patriotic, hardworking, clean, orderly, fair and honest (Akbas,
2008).Kerschensteiner (1954) argues that all communities formed by people should develop
values.According to the expression of Hokelekli (2013, p.12), values are the building blocks that
enable every person to develop a good character beyond all kinds of religious and cultural
differences. “A society and education system that does not strive for a life in accordance with
values cannot prevent the moral decay and degeneration of humanity in any way.” Value
education has an important role to play in order to avoid social, cultural and moral degeneration.

Kanad (1951), who worked in the fields of moral and character education, said, “What kind of
people should be trained in schools? What should be the main goal of schools?” In response to
their questions, he said, “We want the next generation to come out of schools to have honor, be
fair, brave, have a high sense of duty and honor, in short, have moral character.” got the answer.

One of the most important tasks of educational institutions, which serve the basic purpose of
gaining behaviors for the sustainability of society in order, from past to present, is value
education. Value and moral education continued with traditional methods after the Second
World War. In value education, four basic understandings, namely value realization, character
education, citizenship education and moral education, have been adopted (Kirschenbaum,
1995).

Value realization is also known as life skills training. This approach helps the person to learn the
knowledge, skills and emotions that will guide him throughout his life, without suggesting any
value (Akbas, 2008; Kirschenbaum, 1995). The basic assumption of the value realization
approach is that individuals will not be able to clearly understand their own values (Welton &
Mallan, 1999). By being guided by this approach, individuals are tried to help them establish
their own value systems. The value realization approach deals with the process of creating
values rather than the content of values (Simon, Leland & Kirschenbaum, 1972).

When the literature on character education is examined, it is seen that character is the organized
state of values and the whole of human habits (Kerschentsteiner, 1954; Lickona, 1992).
According to Lickona (1992), an individual who receives character education is as smart as he is
character, as kind as he is literate, as virtuous as he is knowledgeable. According to him, good
citizen uses his intelligence for the good of society and works to build a better world. On the
other hand, Gough (2001) describes people as quiet, shy, enthusiastic, etc. not based on
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personality traits, but a person's honest-liar, selfish, respectful-disrespectful, reliable-
untrustworthy, etc. He stated that we evaluated them in terms of whether they were or not.
Character, on the other hand, can only be built with values education. Features that people
highlight, admire, or respect are common. For example; Modest, honest, kind, loyal, patient,
respectful, responsible and sincere people are considered by other people as people of character
(Kelley, 2003).

Citizenship education aims to adapt the individual to the society in which he lives and to the
institutions and organizations of the society (Duman, Karakaya & Yavuz, 2001). It is traditionally
included in the textbooks of citizenship education, social studies, history and geography
(Kirschenbaum, 1995). Citizenship education draws attention to the importance of solidarity in
ensuring national unity and solidarity. Every state founded on a social contract sets rules that
regulate social life through the rules of law and limits the wrongful behavior of the individual
with sanctions with these rules. Law, which is a set of rules regulated by the state, is transferred
to students by the state through schools (Dogan, 2002). Citizenship education also teaches what
individuals should and should not do, in short, what their rights and responsibilities are.

Ethics is defined as the science of values (Aydin & Giirler, 2014) or an action clothed with value
(Kog, 2014). Morality is the system of basic values that holds society together (Akbas, 2008).
The basic problem of morality is based on achieving good and avoiding evil (Fromm, 1993).
Moral education gives individuals the knowledge, belief, attitude and behavior skills about being
good morals. Good, beautiful, kind, etc. it tries to teach people to acquire behaviors, in short, to
be moral (Kirschenbaum, 1995). Plato saw moral education as the duty of schools and tried to
raise citizens who could use their minds for the benefit of society as much as he used himself
(Lickona, 1992).

Purpose of the research

As a result of the literature review, there are studies on the importance of value and character
education, why and how it should be taught in almost every field of education today. However,
individuals living together in the Republic of Turkey, the social and cultural heirs of the Ottoman
Empire, do not have much information about the adoption of values in the Ottoman society and
the internalization of value-based character in the past. For this reason, in this study, the
character profile of a nation related to the values lived in the past was examined rather than the
subject of which values should be taught at which level of education and how. For this purpose,
examples that give information about the behavioral dimension of the Turkish nation in the eyes
of European and Asian travelers and thinkers are presented. The works published between the
years 1256-1924 were examined. Although there have been criticisms since 1883, the Turkish
nation was praised until 1924. This study was carried out in order to reflect on the issue of what
might have changed in the society we live in during the 98-year period from 1924 to 2022,
which causes our value judgments to vary considerably, and to make efforts to keep the old role
model examples in the value dimension alive.

METHOD

This research was designed in accordance with the qualitative research design that allows rich
descriptions (Biiylikoztiirk et al., 2016). The data of this research, in which the qualitative
research method was used, were obtained by document analysis technique and literature
review. The document analysis technique includes the analysis of all kinds of written documents
that are the subject of the research and give us information about the researched problem
(Simsek and Yildirim, 2016).

Working group
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For the purpose of this research, Amicis (Constantinople, 1883), Bonneval (Anecdotes
venitiennes et turquesou nouveaux memoires du Comte de Bonneval, 1740), Brayer (Neuf
annees a constantinople, 1836), Brehier (Histoire aionyme de la premlere Bruisade), 1924
(Voyages de comeille le Bruyn, par la Moscovie, en Perse et aux Indes orientales, 1732), Castellan
(Lettres sur la Grace, ['Hellespont et constantinople, 1811), Craven (Voyage de milady Craven a
consrtantinople, par la crimee, 1789), Danishmend (Old Turkish character and morality
according to Western sources, 1982), Durdent (Beautfe de I'histoire de Turquie, 1818),
d'Ohsson's (Tableau general de I'Empire Othoman, 1791), Guer (Moeurs et usages des Turcs,
1747), Grelot (Relation nouvelle d'un voyage de constantinop le, 1680), Sirazi (Divan-1 hafiz,
1256), Jehannot (Voyage de Constantinople pour le rachat des captifs, 1732), Lamartine (Voyage
en Orient, 1896/1897), Loir (Les voyages du sieur du Loir, 1654), Mac-Farlane (Ci Mistantinopl)
e et la Turquie, 1829), Mathieu (La Turquie et ses differents peuples, 1857), Marsigli (L'etat
militaire de I'Empire Ottoman, 1732), Motraye (Voyages en Europe, Asie et Afrique, 1727),
Nicolas ( Les quatrarns de Kheyam, 1876), Poujoulat (Histoire de constantinople, 1853), Mikail
(Chabo, 1905), Thevenot (Relation d'im voyage fait au Levant, 1665), Thomton (Etat actuel de la
Turquie, 1812), Ubicini (La Turquie actuelle, 1855), Villamont, (Les voyages du seigneur de
villamont, 1595) the works of the aforementioned authors were examined.

The selection of the sources from which the data of the research is provided creates the
recommended reading lists in the Ottoman Education System course in the doctoral program of
a higher education institution.

Data Collection Tools
In line with the purpose of the research, document analysis technique was used to collect data.

Document analysis is a technique based on the analysis and analysis of all kinds of sources
containing written information about the targeted phenomenon or phenomena. Document
analysis technique has advantages in terms of quality, low cost, sample size, long-term analysis,
lack of reactivity, individuality and originality (Balci, 2006; Simsek & Yildirim, 2016). Within the
scope of literature review, postgraduate theses, articles, books etc. publications, libraries, works
obtained from the national thesis center were examined. The research is limited to the years
1256-1924 in terms of time. The time range of the analyzed works covers these years. Even if the
Turkish nation began to be criticized from 1855-57, articles that were praised until 1883, 1896,
1897 and 1924 were written. Although the owners of these articles were mostly Turkish-Islamic
opponents who came to the Ottoman lands to gather information, positive articles were put
forward.

Analysis of Data

In the study carried out, the data obtained as a result of the document analysis technique and
literature review were interpreted with the descriptive analysis method. In this analysis method,
concepts are summarized and interpreted within the framework of themes predetermined by
the researcher. In the descriptive analysis method, direct quotations are often used to explain
observations and opinions in an original way. Descriptive analysis method; It consists of four
stages: creating a framework for descriptive analysis, processing data according to the thematic
framework, defining the findings and interpreting the findings (Sozbilir, 2009; Simsek &
Yildirim, 2016). In this context, a framework was created for the research on how values
education came to life in the Ottoman Empire, and then the values were divided into categories
(Ottoman-Turkish Image from the perspective of European and Asian travelers, thinkers and
poets, national and spiritual values, moral values, social values from past to present. The data
obtained were classified according to the determined categories, and the findings were
interpreted in the next stage.

FINDINGS
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The data obtained from the documents examined in this section are presented by interpreting
with the descriptive analysis method.

Ottoman Turkish Image from the Perspectives of European and Asian Travelers, Thinkers
and Poets

In this section, classifications for the Turkish image will be given from the eyes of European
travelers and thinkers and Iranian poets. IX. In the 19th century, an Arab writer named Al-Cahiz
describes the foresight and foresight of the Turk as follows: “As for the Turk, he has two pairs of
eyes: one pair in front and the other in the back of his head. It alone means a whole community.”
(Sauvaget, 1946: 8). XI. In his work titled “Gesta Franconin et alionun Hierosoliniitanonim”,
written in Latin, by an anonymous author who personally participated in the First Crusade in the
19th century, he explained the bravery (courage) and foresight (quick grasp) of the Turks as
follows: Who can claim that he is a scholar and a judge of degrees that will (Brehier, 1924: 51).

XII. In his famous Vakaayi'name, the patriarch of Antakya Ya'kubi named Assyrian Mikail (1905),
who lived in the 19th century, states that the Turks were very smart and skillful in organizing
their lives. Hafiz-1 Sirazl (1256: 9-10), one of the famous poets of Iran, describes the physical
appearance (white skin and beauty) of the Turkish race in an ode with the following couplet: We
sacrifice Samarkand and Bukhara for the black mole.” Nicolas, one of the French translators,
describes the beauty of the Turk in his work "Les Quatrarns de Kheyam", "Turkish woman or
man is the epitome of beauty in the eyes of Iranians." expressed with his expressions (Nicolas,
1876: 61).

The traveler named Comeille Le Bruyn (1732, p.422) describes the Turks as follows: “Turks are
generally tall, well-built and well-built men. Even in a single city in Christian Europe, there are
more crippled and disfigured men than in the entire Ottoman empire. Turks live long because
they are strong and strong. The reason for this should be sought in using healthy and good foods
and avoiding foods that will upset their stomach, harm the lungs, heart and brain. That's why
Turks rarely get sick. Diseases such as stones, sand, drops, etc. that we are always afflicted with
are almost never seen in them.”

A. L. Castellan (1811), in his work titled “Lettres sur la Grece, I'Hellespont et Constantimople”,
states that the Turks are extremely gentle, and that he cannot hide his surprise when he sees
that the goal is achieved without being insulted or cursing even in the turmoil that resembles
war.

English traveler Lady Craven, who is known for her hostility to Turks so much that she said "Of
the two-legged animals I have ever seen, if I kill them with my hand, I will feel the least pity for
the Turkish name", in her book "Voyage de Milady Craven & Constantinople, par la Crimie"
published in 1789: Their behavior towards them should be an example to all nations.” (Craven,
1789: 201, 253) and showed the Turks as a model.

Another Turkish enemy, British Mac-Farlane (1829, p.81), said of the Turkish nation, "This
nation has such a sweet way of speaking that they can set an example for all nations." says.

The French Brayer (1836: 293-295) said, “Although kindness in Europe is often a veil that covers
treachery and betrayal with grudge and malice (purpose), on the contrary, it is a natural result of
the unshakable spirit of truth, justice and benevolence that constitutes their national creation in
Turks.” uses expressions.

With these explanations, it is understood that besides the intelligence, the Turks kept the values
such as beauty, kindness, justice, helpfulness, tolerance, soft-spokenness, courage and manliness
alive through their behaviors.

National and Spiritual Values from Past to Present
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In this section, the seriousness, dignity, courage and bravery of the Turkish nation as well as the
importance they attach to speaking the Turkish language are presented with the expressions of
European travelers.

Marsigli (1732: 42), in his work “L'etat militaire de ['Empire Ottoman, ses progres et sa
decadence”, which he wrote about the Turkish military organization, describes the seriousness
of the Turk with the following expressions: “It is rare that they laugh; their speech is very
serious; They say very short words when talking about their work and they want to be told their
meaning in few words.”

The Swedish ambassador Mouradgea d'Ohsson, who became famous for his work on the
Ottoman organization, states in his work that the behavior of almost all Ottoman Turks was
dignified (d'Ohsson, 1791: 356).

The French writer Mathieu (1857: 51) confesses the Turkish solemnity as follows: “Whether he
gets out of the hut to the Divan or comes down from the sofa and becomes a miserable person,
he never loses his calmness.”

Thornton (1812: 226), one of the British writers, describes the Turks as follows: “Turks are
dignified and thoughtful. They seem calm. All their amusements are in tranquillity; they regard
immorality and noisy behavior as folly; they spend every moment of their lives resting, except
for serious work; They go to bed early and get up before sunrise.”

Ubicini (283-284) describes the calm and dignity of the Turkish child as follows: “Turkish
children are not like those in other countries. They neither make noise nor cry. During the three
years I spent in the Orient (east), I did not hear any Turkish children shouting. The behavior of
the puppies [ saw going to school was calm and their gait was dignified like the old Ottomans.”

In his work published in 1811 (p.69), Castellan explains the importance Turks attach to speaking
the Turkish language as follows: "Turks believe that if they use a language other than Turkish,
they will violate their dignity and dignity." Castellan (1811: 237) cites the following statements
about the valor of the Turks: “Turks admire all of the rolling (manly, valiant) behaviors;
Especially, they do not fail to do their best to those who show similar courage and even daring
with calmness and responsiveness.”

Durdent (1818: 468) describes the bravery and courage of the Turk that intimidated the world
as follows: "Unless the Christians are more orderly than themselves, the Turks, who are
generally superior to them in battles, have always shown and are showing their courage, which
no one can doubt.”

Thevenot (1665: 111-112) made the following inferences about Turks: “Although many people
in the Christian world think that Turks are demonic creatures, barbarians and irreligious people,
those who have seen and met them have a completely different opinion; because they act in
accordance with the idea that the Turks are good men and that they should be treated in the
same way towards others as they would like to be treated. Genuine Turks are honest men, and
honest people like themselves, whether Muslim, Christian or Jewish, are likely to respect and
appreciate it. A Christian as well as a Turk believe that it is not right to deceive and defraud. Such
sinners are rare, as suicide and murabaha (an Islamic financing model in which the owner freely
buys a property and sells it to a customer at a profit) is considered a major sin among Turks.

They are very religious and very compassionate and humane. Turks are loyal to their sultan,
whom they respect very much, they obey with their eyes closed; No Turk can be found who
betrayed his sultan and cooperated with the Christians. They do not spar with each other and do
not carry swords in cities; even their soldiers avoid carrying daggers. Dueling is unknown in
Turkish countries: The reason for this is the policy of the Prophet Muhammad, which forbids
alcohol and gambling, which are the two major issues of disagreement; that's why Turks with
good morals don't drink wine at all; Both those who drink alcohol and those who are intoxicated
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with opium and cannabis are not respected.” In Loir (1654:193-194), “There is no doubt that
Turkish politics and civilized life are in a position to set an example for the whole world in terms
of morals.” He once again showed the Turks as an example to the world. Despite their serious
stance, the Turks are a cold-blooded and ready-to-respond nation, they speak little, their dignity,
their calm and patience, their bravery, their courage and benevolence, their stance against all
kinds of immorality, their behaviors that they do not want to be done to them, regardless of their
nationality and religion. It has been stated that they do not do anything, are compassionate and
honest people, have a strong sense of loyalty, internalize morality and set an example to the
whole world in this regard. At the same time, it has been stated that the Turks stay away from
the act of suicide and unjustly won jobs, and that they do not know what it is to fight with each
other.

The French Baptistin Poujoulat (1853: 492) speaks of the new army soldiers training in
Davudpasa as follows: “They have all the appearance of strength, control and training: Their
magnificent weapons are shining under the sun. Istanbul schools, where some people who
cannot be considered as Muslims or Christians, were invented, are also operating at great
expense. Henri Mathieu (1857: 49) used the following expressions in his encounter with old and
new Turks: the race is no longer found anywhere.

The whole thought of today's Turk consists of dreams given to him by his stick; He has no desire
other than to live inactive. Its field of activity has narrowed so much that when people see it, it is
almost as if they were not created for walking. The vegetable life he was living cross-legged has
deformed and aggravated all his organs; The magnificent state of the ancient Turks can only be
seen in legends.”

Edmondo de Amicis (1883: 425-426) of Italian origin makes the following comparison between
old and new generation Turks: “At this point, almost the whole world is allied: The new Turk is
not worth the old Turk. He has adopted our fabrics, all kinds of welfare reasons, our faults and
vices, our senselessness; but since they have not yet accepted our feelings and opinions, they lost
all the good sides of their old Ottoman-Turkish creation during this half-assembled
transformation. What the old Turk sees for now as the product of Western (Western) civilization
is lazy, incapable, faithless, money-loving, Frankish imitators, the enemy of all national traditions
and servant-spirited herds of officials and an arrogant, immoral, immoral and worthless youth
who could not be the shoes of their ancestors. consists of.

In the eyes of the old Turk, to be civilized means to dress like them and live like them; That is
why, in his eyes, to think, act and live like the Franks means to tolerate all actions and customs
that not only his own Muslim conscience but also every honest human conscience would
condemn. According to this situation, the old Turk means that the new Turks called (Medenis)
are not an Islamic group that has gone further than other Muslims on the path of righteousness
and success; refrains from innovations and rejects and expels them with all their might because
they come from the side whose negative consequences they witness every day. In his eyes, every
reform movement in Europe means an infringement against his own creation and interests.

The government is revolutionary, the nation is conservative; the seeds of new ideas fall on hard
and flat ground and perish from drought; The hand that rules the state clenches and shakes the
sword, but it slips into the notorious hilt. That is why the reform movement, which has been
experienced for fifty years, has not yet gone beyond a touch of the skin of the nation. The names
were changed, but the endorsements remained as they were.”

It has been stated that the Turks are strong and strong in education (education) and upbringing
(education).However, it was stated that Turks who believed that there could be only one state in
the world and that this would be the Islamic State were no longer encountered after 1857, and
that the current Turks had no other purpose than to live inactively. When it comes to 1883, the
new generation is not worth the old Turks, the Ottoman citizens lost their good qualities, they
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adopted the negative aspects of Europe, but they went through a half-hearted change because
they did not accept their ideas yet, and today's Turks, who are the product of Western
civilization, are lazy, incapable, faithless, money-loving. It has been stated that it consists of a
indecent, immoral and worthless youth, a Frankish imitator, the enemy of all national traditions.

Considering the historical chronology of the works examined, a nation that has been praised and
shown as an example since 1256, during the years 1595, 1654, 1665, 1680, 1727, 1732, 1740,
1747, 1785, 17

57,1t CONUNUEG v wo prvronn wirens sovo) 200y a0 s waram o oo s

Moral values

Turks have been known for their values of honesty, honesty, benevolence and self-sacrifice in
war and peace from past to present. In this section, the perspectives of European and Asian
thinkers and the descriptions reflecting the moral character of the Turkish nation are given.

As a result of the comparisons in the works examined in the time period discussed, there is a
consensus around the world that the Turkish nation did not engage in disgraceful acts such as
deceit, robbery and adultery. For example, Syriac Mikail's (1905) "Turks have virtues. They do
not know dishonesty and dishonesty, and they do not depart from the truth. Husband and wife
are afraid of betrayal, so adultery is a rare thing among Turks.” words can be displayed.

XVIIL. In his book titled “Tableau general de ['Empire Othoman”, written in 1791 (p.261) on the
Ottoman state and social organization, M. d'Ohsson, the 19th century Swedish ambassador to
Istanbul, describes the righteousness in Muslim Turkish thought as follows: righteousness must
be the spirit of a Muslim's complete (completed) action and behavior. A Muslim is obliged not to
gain anything except through legitimate means. Attempting to take advantage of an ill-gotten
property is such a criminal and hateful act in the sight of Allah that it is not acceptable to even
accept a gift from a person who earns his living ruthlessly and improperly.”

Yusuf Has Hacip defined righteousness in his famous work Kutadgu Bilig (Knowledge that brings
happiness) as follows. “Look, if what he thinks and what he says are the same, he is the right
person.” (Yusuf Has Hacib, cited in Arat, 1959: 53). The French poet Lamartine describes the
incident he lived in Eylip as he was leaving Istanbul at the end of his trip to Turkey in 1896-1897
(p-247) as follows: “People gathered around us to watch our departure; but we did not suffer
any insult, nor did we lose anything from our belongings. Honesty has become a street virtue in
Turkey. The Turks sitting under the trees in front of the cafe and the children passing by helped
us load our belongings on our carts with our horses; They collected the things we forgot with
our belongings that fell on the ground and brought them to us with their own hands.”

After first serving in Austria, III. Comte de Bonneval, one of the French generals who entered the
Ottoman service during the reign of Ahmed, made the following comparison between Turks,
Greeks and Franks in 1740 (p.215): “Crimes such as injustice, usury, monopoly and theft are
almost unknown murders among Turks: In short, whether Whether it is due to a conscientious
responsibility or fear of punishment, they show such honesty that one often admires the
integrity of the Turks.”

French Loir (1654:189) describes the soft-spokenness of the Turks and the fact that they do not
use bad words: It cannot be heard in the streets of the city, nor is it heard in their homes. The
part of this situation that will make us blush and leave us astonished is that Turks do not have
words of blasphemy not only in their mouths but also in their tongues: They only reproach Allah,
saying (By Allah). Brayer cites the following facts about Turks in 1836 (p.198-199): “Arrogance
and pride among Muslim Turks is almost unknown; This is one of the issues that the Qur'an most
strongly prohibits. Genuine, the judge will be humble. He is always humble towards his fellow
men. That is why there is no arrogance or grandeur in the Muslim-Turk's walk, although there is
dignity and grandeur. He always speaks in a slow voice; hand and arm movements never show a
dominating attitude; There is sweetness and ease in his actions.”
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Comte de Bonneval (1740: 24) describes how the Turks care about keeping their word: “The
Turks show a devout loyalty to their promises.” Mouradgea d'Ohsson (1791: 467-469) says,
“Muslim Turks are extremely faithful to their words with their oaths.” says. The French writer
Guer (1746: 374) describes the family relations of the Turks as follows: “The respect they have
for their parents is admirable. Sons who are so outraged by nature are rare in Istanbul: among
Turks, the influence and reputation of a head of family over his children is the same as the
dominion that the first apostles had over their sons.” On this subject, British Ambassador to
Istanbul Sir James Porter (1769: 58) states, “Paternal love is very strong among Turks; For him,
obedience is an unwavering obligation in children, along with submission and obedience to
everything that may be related to the duty of adoption: As a result of this manner of upbringing,
Turks show great respect for their elders and great respect for elders as they get older.” conveys
his thoughts.

Guer (1746: 352-353) explains the general interpretation of the moral values adopted by the
Turkish nation as follows: “The dispositions of genuine Turks are generally good: They love
virtue, hate evil, and do not fail to follow the principles of their religion.

They worship in their own way, fast, love their fellow men and rush to their aid when necessary,
they detest murabaha (selling a property with profit on it) and black market. It is shown that
arrogance and grandeur caused Iblis to be thrown out of the sky by covering his beauty and
brilliance with ugliness and darkness. Miserliness fills the miser's coffers, but God empties his
taxes in his soul and causes him to remain poor in his wealth. Fury raises the storms that the
winds break on the sea in the soul of man; it suffocates the mind; opens the door to slander,
insult, murder; makes man forget himself and Allah.

Gluttony caused the disaster of the first man. Envy is a fire in ashes. Laziness not only distracts
us from our human responsibilities, but also makes us neglect our religious and worldly duties.
“If you want the seven doors of hell to be closed, avoid sinning with the seven parts of your
body!” they say. There are many good moral rules regarding the duties of a person towards his
fellow citizens and even the manners of behavior on that occasion. Finally, it is one of the moral
principles for the students to respect their teachers, to obey them in every way, not to refuse,
and even not to speak too loudly in the presence of their teachers."

In terms of moral values, Turks are right, honest, honest, reliable, helpful, fair, soft-spoken,
humble, hardworking, tolerant, modest, dignified, plain, calm, loyal, respectful, family ties are
strong, loving, obedient, moral and generous. understood to be a nation.

It has been stated that Turks do not have anger, arrogance, magnificence, envy, pride and
vengeance, but they stay away from adultery, which they do not know what it means to be
blasphemous, gluttonous, laziness, stinginess, dishonesty, deceit, gambling, usury, monopoly.

Values for Social Life

The most important factor that ensures a peaceful coexistence in a society is the trust of
individuals in the society towards each other and the state. The existence of trust is ensured by
the fact that people and the state take certain rights and responsibilities into account.

In addition to the most basic right, the right to life, education, health, transportation and security
needs must be met. In this section, the extent to which these needs were met in the Ottoman
Empire will be explained from the perspective of Europeans.

French traveler Loir (1654: 188), in the letters he wrote between 1639 and 1641: “There is
almost no case of murder in this country.” used expressions. Another French traveler, Grelot
(1680: 236), wrote in his work “Relationnouvelle d'un voyage de Constantinople” written in
1680: “There is no need to wait for the sound of the bell announcing that the people can go to the
bathhouse, as the Romans once did; Turkish baths open from four in the morning and close only
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towards eight in the evening; During all this time, there is never any noise or fight in the bath, no
one's clothes or purses are stolen, and there is no need for the watchman that Ovide (the Latin
poet) wanted to wait at the door to protect his clothes.” saying how easy it is to meet the
cleaning needs necessary for a healthy life, and theft, etc. He stated that no crimes were
committed. Grelot (1680: 232) “Among all the nations of the world, there is not a single nation
that adheres to cleanliness as much as the Ottoman Turks and Iranians in the Islamic
community.” used expressions. Also on this subject, an Italian named Amicis (1883: 420): “Faces,
hands, feet, pure; patched clothes are scarce, and there are hardly any dirty ones; There is a
general and reciprocal view of respect among all social classes.” He drew attention to the
importance that Turks gave to health and hygiene. Loir (1654: 150) also states, “All Turks are
very clean.” he said.

Sir James Porter, an enemy of Turks and Islam, who was in the British embassy in Istanbul in the
18th century, in his work published in 1769 (p.51-53): “In Turkey, there are roadblocks, house
robberies and even cases of fraud and pickpocketing. is like unknown. Whether in war (War) or
peace (Peace), roads are as safe as houses; it is always possible to traverse the entire imperial
territory in absolute safety, especially by following the main roads; Despite the large number of
passengers on a permanent cruise, it is impossible not to be astonished at the scarcity of events;
In many years, only a single case can be encountered. However, Turks belonging to the lower
strata should be afraid of committing crimes for a higher reason than fear of punishment.” used
expressions. It is quite remarkable that even the names known for their hostility towards Turks
made such statements about the Turkish nation.

Guer, a lawyer who was a fierce enemy of Turks and Islam, in his work titled “Moeurs et usages
des Turcs” published in 1747 (p. 188): “The safety and security prevailing both in Istanbul and in
all the cities of the Ottoman Empire, left no room for hesitation. It undeniably proves that the
Turks are civilized to a degree that has never been seen before, and that they have almost
nothing to do with the barbarism for which they were rightly (!) accused for so long.” It
expresses how much a civilized nation the Turks are and how much they attach importance to
security, which will ensure peace. The French doctor Brayer (1836: 196-197), after staying in
Istanbul for a long time, made the following investigations about the Turks: “What is duel and
suicide is unknown. Although there are very large police forces in some of Europe's capitals, they
cannot prevent the murders and catch the murderers, but the police in Istanbul seem to have
almost nothing to do. Pickpocketing, swindling, forging keys, smashing, breaking through a
window, etc. As for the thefts with images, such cases are extremely rare.”

Henri Mathieu (1857: 87) explains the reason why there were no cases of theft in the Ottoman
Empire as follows: “Theft, which was once naturalized to such a degree that it was considered a
custom in the East, is a murder that the Qur'an rejects and condemns.

One of the reasons preventing the repetition of thefts that spread by breaking doors among the
Turks is that they are not magnanimous. Human nature does evil not for evil, but to provide
something good; In Turkey, a good thing is a simple thing and that simple thing is cheaper than
anywhere else in the world.”

Loir (1654: 191) expresses the fact that Turks embrace the values of cooperation and solidarity
and are a hardworking nation with the following sentences: “Beggars are rare in Turkey: there is
no way that lazy beggars who overwhelm everyone in France can disturb anyone there.”

The French traveler Motraye (1727: 263) said, “It is not even known what a beggar or a poor
person who has made a profession of begging is in Turkey and Tatarstan (Crimea).” says. Comte
de Bonneval (1740: 212): “With the city of Istanbul and around two million inhabitants, it must
be counted as one of the largest cities in Europe.
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Despite this population density, not a single beggar is coined.” uses expressions. He confirms the
comments of the European travelers and thinkers mentioned in Guer with the following
statements: “There are no beggars in Istanbul.”

Thevenot said that the fourth of the five pillars of Islam that the Turks abide by is zakat, and that
the Turks do not fail to fulfill this condition, they are benevolent, they help all the needy whether
they are Muslim, Christian or Jewish, regardless of religion or sect; therefore, he states that poor
people are rarely encountered among Turks (Thevenot, 1665: 95-97). A French nobleman, who
went on a trip to the Orient in 1588, cites the following anecdotes about Turks: “Just like Turks,
Christians are accepted into this inn, and food, beverage and accommodation expenses are
covered for three days: Because Turkish charities are inclusive to all people, regardless of
religion.” (Villamont, 1595: 227).

Castellan (1811: 226) gives the following information about the behavior of Turks in social
relations: “Turks have the utmost respect for other people's women, and they consider it
forbidden to stare at women when they come across them on promenades. Being in the
architecture of Hatice-Sultan (M. Melling), she could talk to the sultan's courtiers without
hesitation and see their faces open; whereas other Turkish officials would either lower their
eyes or turn their heads when meeting with them. The palace kethiida who was guiding him, on
the other hand, would not look the other way if you turned his head to the opposite side and
gave him the worlds: Allah Almighty orders us not to covet possessions! would say.”

Thornton (1812: 309), one of the British writers, expresses the behavior of Turks towards other
societies as follows: "Turks, in their relations with the Gavurs, take care to be tolerant towards
their interlocutors by avoiding their dominating desires."

Guer (1747: 217-221) gives the following explanation about the Turks: “Treat others the way
you want to be treated yourself!”

Baron de Tott (1785: 251) relates the following facts about the Turks: “We must admit that it is
only Europeans who mistreat their slaves and concubines: it is probably because the Orientals
saved money to buy slaves and concubines, whereas we bought them to save money. it must be.”
Mouradgea d'Ohsson, on the other hand, makes the following comment on this subject: “There is
no nation in the world that looks after and treats captives, slaves, concubines, and even slavers
better than Muslim Turks.”

XVIL The French traveler Loir (1654: 166), who lived in the 19th century, relates the following
statements about the Turks: If truth is more important than courtesy in the field of custom, then
the Turks are as good men as we are.

They are better than creation; they should not be thought to be caused by the effect of the
climate; Because even though the Greeks were born in the same country, they are so different
from the Turks in terms of temperament that they have inherited their ancestors' bad habits,
that is, their deceitfulness, treachery and selfishness. Turks are extremely sincere and modest
people. The most obvious characteristics of the Turks are simplicity and purity of heart, as well
as an unprecedented openness.”

Italian Amicis (1883: 428) makes the following inference about the Turkish nation: “It is
impossible to deny the Turkish people's feeling of compassion and humanity. It is not possible to
deny other virtues such as the feelings of gratitude and gratitude they feel for the smallest good
deeds, the tradition of condolences to the dead, the hospitality practiced with great courtesy and
the habits of respect for animals, which show the spiritual nobility of the Turkish race. The
Turkish understanding of keeping all social classes equal is a feeling worthy of all kinds of praise.
There is no denying the traditions that have spawned countless proverbs full of wisdom and
prudence.”
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The main ones of the old Turkish charity works, which are a part of social life; hospitals,
asylums, mosques, madrasas, schools, inns, caravanserais, embankments, fountains, public
fountains, cisterns, wells, bridges, roads, pavements and almshouses. Passengers are
accommodated free of charge for three days in inns and caravanserais. In the almshouses in the
cities, those in need are given a meal at every meal. Music chapters are organized in hospitals in
order to strengthen the spirituality of the patients.

Since the rescue of those imprisoned by debt is considered the most important charity, the debts
of these people are paid by going to the prisons. Those in need, who are bored and ashamed to
express their needs, are secretly helped without any indication of who they are.

There were no beggars in ancient Turkey, since the principles of charity and zakat were fully and
even more fully respected. It has become a tradition to free slaves and concubines on various
occasions. In madrasas, where both religious and worldly sciences are taught, students' food,
beverage and accommodation expenses are covered.

If the owners of the houses burned in the fires are deprived of financial power, these houses are
built by charity owners and their institutions free of charge. The debts of the dead are paid by
the connoisseurs of charity and hasenat. Tables are open to everyone in all Turkish houses, even
to the village huts. In fact, the villagers go down the roads, look for guests to host and distribute
ayran (Danishmend, 1982).

In this section, it is stated that the Turks are clean, they pay attention to the issue of dress and
that there are no murders, suicides, theft, fraud, fights and beggars in this country, safety and
security are always available, and at the same time, it is an extremely civilized and charitable
society, especially to women. It has been stated that they are extremely respectful towards
people and they are tolerant towards every human being (even people who are lower than
themselves: even slaves), and they are a good, sincere, merciful and humble nation by nature.

It has been emphasized that the most distinctive features of the Turkish nation are simplicity,
purity of heart and open-heartedness.

Values of Natural Environmental Life

In this section, examples will be given in which the compassion and mercy of the Turkish nation
towards the natural environment and animals will be illustrated.

In his travelogue, Du Loir states that there were buildings built for cats in some cities of the
Ottoman Empire, foundations were established for their food, their humanity to save horses
from their heavy burdens, and that the Turkish Courthouse punished those who carried too
much load for animals, and condemned this situation. After one of the great philosophers bought
all the fish in a fishing net, they poured them into the sea immediately after they bought them,
and they freed the caged birds and prevented the birds from being killed. He says that he finds it
completely ridiculous that noble families hire servants to serve the animals.

However, he states that since some of them could not help but feel the compassion they have for
all animals, they built huts on the streets to accommodate dogs with puppies and they took care
to meet their food, and that they thought that the best-hearted of the Turks gained many
rewards that would open the gates of paradise to them (Loir, 1654). ). Although it is a work
written for the purpose of criticism, these statements show that the Turks have a superior
compassion and compassion towards every living thing.

A priest named Pere Jehannot stated in his work “Voyage de Constantinople pour le rachat des
captifs”, which he wrote in 1732, that the Turks established foundations to prevent the trees
they love from drying out and to ensure that they were irrigated and cared for, and that they saw
this as a reward (Jehannot, 1732: 316-317).
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Marsigli (1732: 35), on the other hand, explains the Turks' dislike for hunting: “The Turks do not
know how to shoot a flying bird; For this reason, many game birds were found in the Lands that
the emperor seized from them.”

Guer (1747: 217-221) gives the following explanation about the Turks: “Butchers are assigned
to keep a certain amount of cats and dogs every day. There is a hospital in Damascus for the
treatment of cats and dogs that get sick.”

Grelot (1680. 275) expresses the following thoughts on the benevolence and compassion of the
Turks: “Bread, soup, etc, to the poor every day, in hospitals called asylums. there are
distributing institutions; Like humans, dogs also benefit from these alms of Muslim Turks;
Although the Turks are affectionate towards these animals, they never let them into their homes;
Since they always live on the streets, they make small huts and huts for them next to their
houses.”

Castellan (1811: 227) expresses Turkish kindness as follows: “Turks show respect and
obedience to elders and children, and they even show their kindness to animals.”

Bonneval (1740: 214) on the other hand, the Turks' cats, dogs, etc. It confirms that they have
built foundations for stray animals such as He also stated that most people had caravanserais
and fountains built from spring waters to accommodate passengers and animals during their
journey.

Thevenot (1665: 95-97) The Turks' compassion towards animals, that many people freed them
after buying birds on market days, they could not tolerate torture of any animal because of this,
they acted quickly so that the animal would not suffer when they were slaughtering the
chickens, if it was the French way. it means that if they see the chicken being slaughtered, they
can't help but lower a few sticks. He also states that because they consider it cruel to kill animals
such as lice and bedbugs on their nails, they rubbed it between their fingers for a couple of times
and then discarded it, regardless of whether it died or not. He tells that some people, while
dying, left many bequests to give food to so many dogs and so many cats a week, and they gave
money to bakers and butchers for this good to be done.

The English traveler Lady Craven (1789: 171) describes the Turks' love of trees as follows: "The
Turks have such a reverence for the beauties of nature that if they build a house in a place where
there is a tree, they leave a clearing enough for this tree, which they consider the most beautiful
ornament on their roofs.

To tell the truth, after you compare a chimney with a beautiful tree, tell me if the Turks were
right.”

Lamartine (1896/97: 259), one of the famous French poets, wrote in his travel book: “Turks get
along well with all living and non-living things: They respect trees, birds, dogs, in short,
everything that Allah has created; they show their compassion and mercy to all these poor
animal species that are left unattended or tortured in our lands. Water buckets are lined up on
all streets for neighborhood dogs at certain times; While some Turks die for the doves they have
fed all their lives, they build foundations and ensure that fodder is sprinkled after them.» used
expressions.

It has been stated that Turks have very high feelings of love, compassion and compassion
towards animals, plants and all kinds of creatures created by Allah. For this purpose, they have
established foundations, established hospitals for the care of animals that are equivalent to
current veterinary medicine, do what is necessary for the care of these creatures even after they
die by will, buy the birds and liberate them, cannot stand the torture of animals, and who carry
excessive burdens for animals to prevent this from happening. It is explained with examples that
they carry cargo as a benchmark.
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Results and discussion

At the point reached from the past to the present, the change and transformation in value
education and the problems experienced in the internalization of value transfer show their
effects in all areas of social life, especially in education life.

In social media, we are confronted with the problems caused by the decrease in people's love,
respect and tolerance towards themselves and each other, especially the theme of violence
against women and femicide. Considering the data of the studies carried out; In terms of their
character traits, there is a consensus that Turks are brave, brave, smart and thoughtful people.
“They are good by nature, they are sincere, humble people.

The most obvious characteristics of the Turks are simplicity, purity of heart and open-
heartedness.” At the point reached today, it is necessary to seek and find out what prevents
these features from being kept alive.

“Turks show respect and obedience to elders and children, and they even show their kindness to
animals.” “The Turks do not know how to shoot a flying bird.” "Because they consider killing
animals such as lice and bedbugs on the nails atrocious, they rubbed it between their fingers for
a couple of times and then discarded them, regardless of whether they died or not", etc.
examples could well be multiplied.

»non

From this point of view, it is thought-provoking that a nation, which was once shown as an
example with its behavior towards animals, comes to the fore with the most sensitive part of the
society, women and children. In addition, considering that Turks have established foundations
for the feeding of stray animals and the survival of plants, it is interesting that associations and
foundations are established today to protect women as a society.

“They love their fellow man and come to their aid when necessary. There are many good moral
rules regarding their duties towards their fellow citizens, their manners of behavior. Husband
and wife are afraid of betrayal, so adultery is a rare thing among Turks.” When a comparison is
made between these words, which describe the value Turkish men gave to women and their
attitudes towards women in the Ottoman period, and today, it is a fact that should be accepted
that the rates of cheating have increased and accordingly divorces and violence have become
widespread. Ottoman civilization and Islam: “Treat others the way you want to be treated
yourself!” He assimilated his philosophy and reflected it in his actions.

This situation is also stable in the eyes of Europeans. Underneath this philosophy is an
unprecedented capacity for empathy. While it is aimed to gain empathy skills in all school
programs, the reasons for not getting positive results when it comes to the implementation
phase should be investigated. Students should be provided with role models by transferring
their cultural heritage and superior qualities of the old Turks.

“It is impossible to deny the Turkish feeling of compassion and humanity. The Turkish
understanding of keeping all social classes equal is a feeling worthy of all kinds of praise.” “There
is no nation in the world that looks after and treats captives, slaves, concubines, and even slaves
better than Muslim Turks.” In an empire spanning three continents, the ability to treat and
understand the non-self is quite superior.

Today, when domestic violence and increasing divorces are evaluated, the reasons underlying
our becoming a community of people who do not even understand themselves need to be
investigated thoroughly.

The French poet Lamartine said, “Turks get along well with all living and non-living things: they
respect trees, birds, dogs, in short, everything that Allah has created; They show their
compassion and mercy to all these poor animal species that are left unattended or tortured in
our lands.” When we look at how the love and compassion shown towards every living thing in
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the Ottoman period is reflected today, the tortures against stray animals show that there are
serious problems in the society.

"No Turk can be found who betrayed his sultan and cooperated with the Christians." Based on
this promise, it is thought-provoking to build a nation that cooperates with different states and,
unfortunately, terrorist organizations for its own interests.

» o«

“Muslim Turks are extremely faithful to their word with their oaths.” “They do not know deceit
and dishonesty, and they do not depart from the truth.” “Accuracy has become a street virtue in
Turkey. One often admires the truthfulness of the Turks.” Considering that our Turkish legal
system is based on the theory of trust built on the principle of honesty, the importance of the
virtue of righteousness becomes evident once again.

The individual who has internalized the virtue of truth, that is, not to lie, is a reliable person, and
as the number of reliable individuals in a society increases, the sense of belonging and solidarity
in the society increases, but the sense of trust is not shaken. Considering the opinions stating
that there was no passion and magnificence in the old Turks, the biggest factor that harms
people's beliefs towards each other today is that people keep their own interests in the
foreground and therefore make concessions from truth.

Europeans who lived and observed in the Ottoman lands stated that crimes such as murder,
suicide, fighting, pickpocketing, fraud, theft never occurred and that the beggars that existed in
Europe did not exist in these lands. Today, the fact that begging has become a profession and the
crimes listed have become widespread, proving that there is a corruption in the value education
given to the society.

Lady Craven, an English traveler who said, “Of the two-legged animals [ have ever seen, if I kill
them with my hand, I will feel the least pity for the Turkish name”, also said, “The treatment of
Turks towards us women should be an example to all nations.” He showed the Turks as a model.
Similarly, Loir said, “There is no doubt that Turkish politics and civilized life in terms of morals
are in a position to set an example for the whole world.”; Mac-Farlane said, “This nation has such
a sweet way of speaking that it can set an example for all nations.” used expressions.

When evaluated in general, Turks are intelligent, beautiful, fair, helpful, tolerant, soft-spoken,
brave, truthful, honest, chaste, reliable, humble, open-hearted, hardworking, modest, dignified,
plain, calm, loyal, respectful, family ties are strong. It is understood that it is a loving, obedient,
moral and generous nation.

It is stated that the Turks are clean, they pay attention to the issue of dress, and there are no
murder, suicide, theft, fraud, fights and beggars in this country, safety and security are always
available, and it is an extremely civilized and charitable society, especially against women. It is
stated that they are a good and merciful nation by nature.

In addition, it has been stated that Turks do not have anger, arrogance, grandeur, envy and
pride, but they stay away from blasphemy, gluttony, laziness, stinginess, dishonesty, deceit,
gambling, usury, monopoly, and stay away from adultery. It is recommended to give importance
to value and character education at every level and to plan training for this. As a profile, a
Turkish image should be created with examples from the past and it is suggested to create a role
model by conveying the values that the old Turks lived in the social life of the students in the
lessons. It is recommended to have moral reasoning and moral dilemma discussions between
old and new generation Turks.

Considering the society as a whole, it is recommended to provide education to families by
increasing school-family cooperation in order to bring a basic (family) education to life. It is
recommended for the future of the society that the principle of honesty should be taken as a
basis in the graduate education of higher education institutions, in the recruitment of students
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and in any employment of graduates. It is suggested that the ministry of national education, the
ministry of social affairs and family, the ministry of health, the ministries of interior and justice
should act together.
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