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Abstract

The evolution of early Islamic literature cannot be explained merely by
scientific reasons. Indeed, each work is a product of the social,
political, scientific, and economic frame of its time. During the first
century of the ‘Abbasid rule, Muslim society experienced various social
movements, such as Shu<biyyab; meanwhile, Shi1 communities
began to develop their identity. Both movements opted to write
relevant works in a similar manner to take aim at their opponents;
accordingly, they compiled the points that condemned their opponents
or their assumptions in separate works. The general name for this
literature is matbalib (defect, fault, slandering). It developed into two
subgenres, namely, mathalib al-‘Arab and mathalib al-sabdabab. The
objective of this paper is to present the existence of this genre, which
has yet to be subject to a self-contained study, to identify the authors
of these works in the first three centuries AH, and to interpret the
available data about this genre with regard to hadith history.
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Introduction

In early Muslim society, various religious and social groups have
criticized their opponents on diverse issues. Such criticisms have been
aimed at the opponents’ ethnic identity or even the principles
enshrined by them. Mathalib literature emerged as a style of
opposition and refutation. This paper presents the association of
mathalib literature with multiple social and historical contexts and
attempts to find answers to the following questions with respect to
early Islamic thought and the hadith literature: What are the reasons
behind the emergence of mathalib literature? Who are the authors of
these works? What are the volumes of works in this genre, and how
did they circulate in early scientific centers? How capable were these
works of reflecting the opinions of the religious and social structure of
the time? When did the genre develop and become divided into
subgenres, and why did mathalib works gradually become rare and
survive only through a single subgenre? Why did only a few early
examples reach the present day? How did mathalib works influence
the hadith literature?

A search of classical and contemporary literature reveals that the
first publication on this theme was a paper titled “The Shu<biyya
Movement and Its Literary Manifestation”' by Dionisius A. Agius. In this
study, Agius notes the connection between the subgenre “Defects of
Arabs (mathadlib al-‘Arab),” which aims to discredit Arabs, and
Shu‘tbiyyah, the political, intellectual, and literal movement that
claims that non-Arab nations are superior to Arabs. Nevertheless, Agius
does not establish this literature. The second publication directly
related to the theme is another paper, titled “The Bina’ al-Magalab of
Jamal al-Din Ahmad ibn Tawas and Its Place within the Mathalib
Genre,”” by Asma Afsaruddin. In this paper, Afsaruddin provides
introductory information about the “defects of the Companions
(mathalib al-sababah)” that seeks to discredit the Companions of
Muhammad. However, she does not attempt to identify the boundaries
or all products of the genre. With the exception of these examples, no
paper directly related to our theme has been detected. Likewise, Amjad

Dionisius A. Agius, “The Shu‘ibiyya Movement and Its Literary Manifestation,” The
Islamic Quarterly 24 no. 3-4 (1980), 76-88.

2 Asma Afsaruddin, “The Bina’ al-Magalah of Jamal al-Din Ahmad ibn Tawis and
Its Place within the Mathalib Genre,” Journal of Semitic Studies 41, no. 1 (1996),
75-97.
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Husayn Ahmad, who prepared work by Hisham ibn Muhammad al-
Kalbi (d. 204/819) for publication as his doctoral thesis, and Isam
Mustafa ‘Abd al-Hadi ‘Uqlah and Muhammad ‘Abd al-Qadir Khuraysat,
who prepared text by al-Haytham ibn ‘Adi al-Buhturi (d. 207/822) for
publication, did not attempt to present all the books in this genre in an
integral approach or to observe the development of mathalib.

This paper initially provides general information about the
mathalib literature that yielded increasing numbers of works in the
mid-2"!/8" century before analyzing from different perspectives the
two contemporaneous subgenres, mathalib al-‘Arab and mathalib al-
sababab. In mathalib al-‘Arab, information about the defects of Arabs
includes satire that is directly or indirectly related to the Companions
(sababab), which is the point of intersection for the two subgenres.
Accordingly, these texts within mathalib al-‘Arab will be evaluated as
a separate group. For mathalib al-sababah, they will be examined in
two categories, those that have and have not become self-contained
works. This paper is restricted to the first three centuries AH and takes
into account the following: the period, geography, ethnic status, and
scientific identity of authors; their connection with Shu<biyyah or
other intellectual, political, and religious structures; whether their
works have survived to the present day; and their influence on other
genres. The word “mathalib” generally means “criticism,
condemnation, and humiliation.” Accordingly, the concepts of
ma‘ayib and masdawi, which are within the same semantic framework,
can be used as the name or description of similar books. Therefore,
works with similar content, albeit not directly called mathalib, are
included in our study.

I. Notes on Reasons for the Emergence of the Mathalib
Genre

The emergence of the mathalib genre is associated with three
essential reasons: conflicts between the Arab tribes of the Yemenis and
‘Adnanis, conflicts between the Quraysh tribes of Umayyad, ‘Abbasid,
‘Alawite, and Zubayrite, and the Shu‘tibiyyah movement.’ Indeed, we
know of a long-lasting rivalry between the Yemenis and ‘Adnanis;
however, the available data make it almost impossible to talk about the

5 Jsam Mustafa ‘Abd al-Hadi <Uglah and Muhammad ‘Abd al-Qadir Khuraysat,
“Kitab al-mathalib li-1-Haytham ibn ‘Adi (d. 207 AH/822 AD),” al-Majallah al-
Urduniyyabh li-I-tarikb wa-I-athar 4, no. 3 (2010), 27.
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influence of this rivalry on the emergence of the mentioned literature.
The Quraysh tribes initially presented each other’s defects and faults
through poetry as a propaganda tool and later through prose as a
natural consequence of the transition from verbal to written culture.
The reciprocal humiliation activities were conducted through poetry
during the Umayyad era and through prose during the ‘Abbasid and
Shu‘tbiyyah periods.* Nevertheless, given that poetic propaganda and
counter-propaganda were also common under ‘Abbasid rule, it is more
appropriate to suggest that the critical style gradually transformed from
verse to prose in the course of time.

Social, cultural, economic, and political factors played a part in the
emergence of the Shu‘Gbiyyah movement. Especially during the
Umayyad era, Arabs considered themselves superior to other nations,
and they considered freed slaves (mawali) second-class humans and
levied taxes (jizyah) on them even though they were Muslims. The
Persians, who constitute the basis of the Shu‘tbiyyah movement and
who are an ancient civilization, did not accept this argument of Arabian
superiority.” Consequently, members of Shu‘tbiyyah, who primarily
conducted their literary activities on the basis of lineage (nasab) and
language, began to write mathalib works to denigrate Arabs and noted
the genealogical problems regarding Arabs in these works.® These
accusations by Persians led to serious reactions among Arabs, and the
latter also wrote prose as well as poems in response to the Shucubis.
Among the Arabs, scholars such as Abu ‘Abd Allah Ahmad ibn
Muhammad ibn Humayd al-Jahmi (d. 240/854), al-Jahiz (d. 255/869),
Ibn Qutaybah (d. 276/889), and al-Baladhuri (d. 279/892-3) were the
most severe critics of Shuabiyyah, whereas poets such as Abt 1-Asad
Nubitah ibn ‘Abd Allah al-Tamimi (d. 220/835 [?]), Aba Khalid Yazid

* Afsaruddin, “The Bina’ al-Magqalah of Jamal al-Din Ahmad ibn Tawas,” 78-79.
For the sociocultural and historical background and evolution of the movement,
see Ignaz Goldziher, Muslim Studies, trans. C. R. Barber and S. M. Stern (London:
George Allen & Unwin Ltd., 1967), 137-198; Husayn ‘Atwan, al-Zandaqah wa-I-
shu<abiyyab fi I-<asr al-‘Abbasi al-awwal (Beirut: Dar al-Jil, 1984), 151 ff.; Scott
Savran, “Cultural Polemics in the Early Islamic World: The Shu‘ubiyya
Controversy,” Journal for the Study of Peace and Conflict (2007-2008), 42-52;
Adem Apak, “Sulibiyye Hareketinin Tarihi Arka Plani ve Tezahurleri: Asabiyyeden
Sutibiyyeye,” ISTEM 6, no. 12 (2008), 17-52.

Cf. Agius, “The Shu‘tbiyya Movement and Its Literary Manifestation,” 82; Mustafa
Kilich, Arap Edebiyatinda Suilbiyye (Istanbul: Isaret Yayinlari, 1992), 196-199.
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ibn Muhammad (d. 259/873), Muhammad ibn Yazid al-Hisni, and Aba
Sa‘d dsa ibn Khalid al-Makhzomi (d. 230/845 [?]) defended the
Arabs/Arabians against them.’

The reactionary relationship between Shu‘tbiyyah and mathalib
has been a point of study in both the classical and contemporary
periods. For example, in his al-Aghani, Abt |-Faraj al-Isfahani (d.
356/967) writes various types of criticism about the mathdlib writer
‘Allan al-Warraq (d. after 218/833), indicating that he is Thanawi-
Zindiq and emphasizing his extremist Shu‘abi tendencies.® A similar
situation applies to Abt ‘Ubaydah Ma‘mar ibn al-Muthanna (d. 209/824
[?D. Allan emphasizes his ‘Ajam/Persian origins’ and notes the relation
between being a Persian and Shu‘biyyah. The passages quoted by
Ibn Abi I-Hadid (d. 656/1258), the Mu‘tazili-ShiT man of letters and the
commentator of Nabj al-baldaghab, from his tutor Abt ‘Uthman’s
Mufakbarat Quraysh are very informative about the issue. Abu
‘Uthman says the following: “There is no meaning in mentioning the
defects, except for necessary conditions. We observed that all
mathalib works we have so far identified belong to persons who are
either problematic in terms of lineage, or Shu‘tbi; we have not come
across any mathalib writer who has a sound lineage or who is not full
of envy.”" Thus, he establishes a connection between the genre and
the Shu‘Gbiyyah movement. The contemporary researcher Ahmad
Amin (d. 1954) touches upon this point and indicates that such
attempts are not limited to the condemnation of Arabs but also include
the collection of “biographies of Iranians/‘Ajam.”"'

Apak, “Sutibiyye,” in Tiirkiye Diyanet Vakfi Isldm Ansiklopedisi (DIA), XXXIX, 246.

&  Abu I-Faraj <Ali ibn al-Husayn ibn Muhammad al-Tsfahani, al-Aghani, ed. ‘Abd al-
Amir ‘Ali Muhanna, Samir Jabir, and Yasuf ‘Ali Tawil (Beirut: Dar al-Kutub al-
TImiyyah, 2008), XX, 88.

Abtl-Faraj Muhammad ibn Ishaq Ibn al-Nadim, Kitab al-fibrist li-I-Nadim, ed. Rida
Tajaddud (Tehran: n.p., 1971), 59. For the claims and assessments of his Shu‘tbi
identity, see Adem Yerinde, “Siyasi, Etnik ve Ideolojik Kiskacta Ozgiin Kalabilen
Bir Dilci: Ebi Ubeyde Ma’'mer b. Miisenna,” Usiil: Islam Arastirmalart 9 (2008),
139-144.

19 AbG Hamid Izz al-Din ‘Abd al-Hamid ibn Hibat Allah Ibn Abi I-Hadid, Sharb Nahj
al-balaghab, ed. Muhammad Abt 1-Fadl Ibrahim, 2™ ed. (Beirut: Dir al-Jil, 1996),
X1, 68.

" Ahmad Amin, Dubd I-Islam (Cairo: al-Hay’ah al-Misriyyah al-‘Ammah li-1-Kitab,

1998), 1, 84-89.
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It is clear that, in any case, the genre of mathalib has taken shape
as a style of opposition within the framework of competition for
superiority among Arab tribes and the reactions of persons from other
ethnic identities toward approaches that place the Arab race at the
center. The use of the term mathalib corresponds initially to mathalib
al-‘Arab in chronological terms. Indeed, studies on mathalib dwell on
this fact. Nevertheless, the mathalib al-sabhabab have not been subject
to any independent study despite comprising more works than the
mathalib al-Arab.

There are some common points between the two subgenres. The
most important common feature is that both are almost defunct today.
Of almost ten mathalib al-<Arab written in the first three centuries AH,
only a few have reached our day; the mathalib al-sababab, of which
more than twenty existed, all are lost. There is little information about
the extinction of these works; however, records show that some works
were burnt. Ahmad Amin asserts that the reason for the disappearance
of the mathalibs written by Shu‘tbiyyah is the Muslim understanding
that regards this genre as contrary to Islam. According to Amin, the
Muslim community did not undertake the transfer of these works and
condemned them to extinction to attain the mercy of Allah. Thus,
sincere people were protected from inclining toward these books. "
Similar arguments can be presented for the mathalib al-sababab.
Indeed, negative associations regarding the Companions, who played
an important part in the transition of the religion to posterity, would
shake confidence in Islam. This may be why the mathalib al-sabababh,
written in the first three centuries AH, did not reach our time. It seems
problematic that early texts related to the Shi‘i world are no longer
available. Chains of narratives are the only source to determine
whether these texts were somehow included in essential Shi‘T works.

Another common feature of the two subgenres is the relation
between the writing of these works and monetary expectations. As
shown below, this relation exists for at least two of the mathalib.

2 1bid., 1, 88.
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II. Mathalib al-‘Arab

Mathalib al-‘Arab are written about disgraceful acts by any Arab
tribe or even generalizations of a crime by a tribe member to all Arabs."
The first examples of these works appeared during Umayyad rule in
the form of poetry. Obviously, mathdlib activities before the ‘Abbasid
era concentrated on competition for superiority among the tribes
rather than Arabian identity or anti-Arabism. For example, Daghfal ibn
Hanzalah al-Sadasi (d. 65/685), who stayed near Mu‘“wiyah in
Damascus for a long time, was an expert in genealogy and told
Mu‘awiyah about the lineage and the tribal strengths and weaknesses
of persons who appeared before the latter.’ Indeed, prior to the
Shucabiyyah movement, mathdlib activities particularly reflected
conflicts between certain Arab tribes; for instance, al-Qasim ibn
Mujashi¢ al-Tamimi, a man of law appointed by Abta Muslim al-
Khurasani (d. 137/755), regularly told the latter about the virtues of
Hashimis and the defects of Umayyads."” Ongoing mutual discourses
through poetry and rhetoric or private conversations were compiled in
books as of the second half of the 2™ century AH. As an exception, the
text by Ziyad ibn Abihi (d. 53/673) does not provide generalizations
about the issue since it was written as a reaction to the criticisms about
his lineage, as indicated below.

A. Books Directly about the Defects of Arabs

Ziyad ibn Abihi, one of the four Shrewds of the Arabs, is reportedly
the author of the first mathalib work. According to Abt 1-Faraj al-
Isfahani, he was declared a descendant of Aba Sufyan (d. 31/651-652).
However, he knew that Arabs, already aware of the blemish on his
lineage, would not accept this claim. Consequently, he wrote a Kitab
al-matbalib and compiled any issues related to the defects and shame

Ibid., 1, 87, for Shu‘tbiyyah practices such as generalizations in condemning Arabs,
the fabrication of libellous stories, false attribution, the fabrication of stories and
reports about certain persons of Persian origin, see Kilicli, Arap Edebiyatinda
Suiibiyye, 199-200.

4 Mustafa Fayda, “Ensab,” in Tiirkiye Diyanet Vakfi Isldm Ansiklopedisi (DIA), XI,

247.

15 Aba Ja‘far Muhammad ibn Jarir ibn Yazid al-Amuli al-Tabari, Tarikh al-Tabari:
Tarikh al-umam wa-l-muliik (Beirut: Dar al-Fikr & Dar al-Kutub al-<Tlmiyyah,
1987), 1V, 313.
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of Arabs.' This work, in a volume of a tract (risalab), laid the
foundation for subsequent literature and served as a reference for later
works. However, the only information about it is given by Abt 1-Faraj.
According to the narrative, ‘Abd al-Malik ibn Marwan (r. 65-86/685-
705) asked a man who came into his presence the following question:
“Do you have the book by Ziyad on mathalib?” The man seemed to
hesitate to answer. The Caliph relieved him, saying, “No harm will be
done to you! Just bring me that book!” Thereupon, the man brought
the book. “Read it,” said the Caliph, and the man read. ‘Abd al-Malik
became angry and surprised at the fabrications in the book, and he
ordered the book to be burnt; his order was fulfilled."” It is difficult to
determine the contributions of the text by Ziyad to the early cultural
history of Islam. However, as noted in the following chapters, his work
influenced some later works.

Another example of the mathalib genre comes from al-Basrah. Abta
‘Amr Hammad ibn ‘Umar ibn Yanus al-Suwa’1,'"® aka ““Ajrad,” who was
killed by the governor of al-Basrah Muhammad ibn Sulayman in
161/778 for being a zindig, claims that Yanus ibn Abi Farwah (d.
150/767 [?D) wrote the Byzantine king a letter including the self-styled
defects of Arabs and reproaches of Islam."” This Yanus was a zindiq
and the clerk of Isa ibn Misa; he was originally from al-Kafah, but
because of a prosecution, he escaped to al-Basrah and died there. His

19 Abu I-Faraj al-Isfahani, al-Aghani, XX, 87.

7 Ibid., XX, 88-9.

8 Aba ‘Abd Allah Shams al-Din Muhammad ibn Ahmad ibn ‘Uthman al-Dhahabi, Siyar
alam al-nubala’, ed. Shu‘ayb al-Arna’at et al. (Beirut: Mu’assasat al-Risilah
Nashiran, 2011), VII, 156-157. For further information, also see Melhem Chokr,
Islam’in Hicri Ikinci Asrinda Zindiklik ve Zindiklar, trans. Ayse Meral (Istanbul:
Anka Yayinlart, 2002), 367-377.

Y Abt Uthman ‘Amr ibn Bahr alJahiz, Kitab al-hayawan, ed. ‘Abd al-Salam
Muhammad Haran, 2™ ed. (Beirut: Dar al-Jil, 1996), IV, 448; Chokr, Zindiklik ve
Zindiklar, 409-410. In another work, al-Jahiz dubs him a zindiq; see al-Jahiz,
Rasa’il al-Jabiz, ed. Muhammad Basil ‘Uytn al-Sad (Beirut: Dar al-Kutub al-
Tlmiyyah, 2000), II, 151. There are notes about moral inferiority of both ‘Ajrad and
Yanus; see Abi [-Faraj al-Isfahani, al-Aghdani, XVIIL, 106-107. About Yanus ibn Abi
Farwah, also see Abu I-Hasan Ahmad ibn ‘Abd Allah ibn Salih al-Ijli, Ma rifat al-
thigat min rijal abl al-ilm wa-l-badith wa-min al-du‘afa’ wa-dbikr
madhbabibibim wa-akbbaribim, ed. ‘Abd al-‘Alim ‘Abd al-‘Azim al-Bastawi
(Medina: Maktabat al-Dar, 1985), I, 413.
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letter is recorded by al-Sharif al-Murtada (d. 436/1040), the Imami-Shi‘
jurist, theologian, and man of letters in the form of a book.” There is
no information, however, about the influence or the aftermath of the
letter/book.

‘Allan ibn al-Hasan al-Warraq al-Shu<tbi (d. after 218/833), a clerk
under Haran al-Rashid (r. 170-193/786-809), al-Ma’mun (r. 198-
218/813-833), and Barmakids who made a living copying books in
Baghdad as of the death of al-Ma’mtn, whose reign he had supported,
until his death, also wrote a work of mathdlib al-‘Arab. <Allan
preferred ‘Ajams over Arabs; accordingly, he presented the evil and
unfavorable traits of the Arab tribes in his al-Maydan fi I-mathalib.*'
According to reports,” this work was written on behalf of Barmakids®
or at the behest of Tahir ibn al-Husayn (d. 207/822), the ‘Abbasid vizier
and founder of the Tahirid dynasty, in exchange for 200.000 dirham.
Titles such as Mathalib Quraysh, Mathalib Tamim, and Mathalib al-
Yemen** presented by Ibn al-Nadim (d. 385/995 [?]) about the content
of the work, as well as some quotations from the book, such as “after
the demise of Prophet, the tribe of Qays abjured Islam and began to
worship Sajah,”® strengthened the argument that it was a mathalib al-
‘Arab. 1t is also reported that the work by ‘Allan adopts the layout of
Kitab al-mathalib by Tbn al-Kalbi (d. 204/819), which we will discuss
in this paper.®

There are some other interesting works within the mathalib al-
‘Arab context. In fact, Kitab al-nawaqil min al-‘Arab by Abu Ja‘far
Muhammad ibn Salamah ibn Artabil al-Yashkuri (d. circa 230/845), the
pro-Shii genealogist, jurist, philologist, and citer of al-Kafah, was
discussed as another Kitab al-mathalib according to al-Najashi (d.

% Khayr al-Din al-Zirikli, al-A<lam: Qamas tarajim li-ashbar al-rijal wa-l-nisa’ min

al-‘Arab wa-l-musta ribin wa-l-mustashrigin, 6™ ed. (Beirut: Dar al-Ilm li-I-Malayin,

1984), VIIL, 263.

2l Fayda, “Allan el-Verrik,” in Tiirkiye Diyanet Vakfi Isidm Ansiklopedisi (DIA), 11,
504-505.

22 Abi |-Faraj al-Isfahini, al-Aghani, XX, 88.

% 1bn al-Nadim, al-Fibrist, 118.

* Ibid.

»  Abu |-Faraj al-Isfahani, al-Aghani, XIV, 87, 89; XX, 88.

% Abii I-Fadl Shihab al-Din Ahmad ibn “Ali Ibn Hajar al-Asqalani, Lisan al-Mizan, ed.
‘Abd al-Fattah Abta Ghuddah and Salmian ‘Abd al-Fattah Abt Ghuddah (Beirut:
Maktabat al-Matbu‘at al-Islamiyyah, 2002), V, 471.
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450/1058), the Shi4d author of al-Fibrist*” Another author associated
with the theme is Aba ‘Abd Allah Ahmad ibn Muhammad ibn Humayd
ibn Sulayman ibn ‘Abd Allah ibn Abi Jahm ibn Hudhayfah al-<Adawi
al-Jahmi al-Baghdadi (d. 240/854), who conducted scientific activities
in Traq. Described as a competent poet, writer, and scholar, al-Jahmi
was especially famous for his knowledge of genealogy and mathalib.
He reportedly wrote a Kitab al-mathalib.”® Finally, the sources talk
about Kitab al-wabidab [t mathalib al-‘Arab wa-mandqibibd by Abu
“Ali Di‘bil ibn “Ali ibn Razin al-Khuza (d. 246/860), the pro-Shi‘i poet
who spent most of his life in Baghdad.”

B. Matbhalib al-‘Arab that Include Defects of Companions

According to reports narrated by Zakariyya al-Saji (d. 307/920), a
mubaddith from al-Basrah, Aba 1-Hasan Muhammad ibn al-Hasan ibn
Zabalah al-Makhzimi al-Madani (d. after 199/814), who came to the
fore as a historian and is fiercely criticized by hadith experts,” also
wrote a book in the mathalib genre. With regard to this narrative,
Zakariyya states that “he fabricated a hadith on behalf of Malik and
wrote a work called Mathalib al-ansab. Thereupon, people of Medina
inclined away from him.”' The work, which raised some eyebrows in
Medina, cannot be exactly considered a mathalib al-sababab;
nevertheless, the accounts of certain Arab tribes presumably affected
the members of the Companions from these tribes.

Mathalib al-‘Arab, an early and extant example of the genre by Abu

?  Abi 1-‘Abbas Ahmad ibn ‘Ali ibn Ahmad ibn al-‘Abbas al-Najashi, Fibrist asma’
musannifi I-Shi‘ab al-mushtabir bi-Rijal al-Najashi (Beirut: Sharikat al-Alami li-
I-Matbt‘at, 2010), 318. The work is named Rijal in this version; however, pursuant
to general acceptance, it will be called Fibrist throughout this paper.

# Ibn al-Nadim, al-Fibrist, 124. Also see Isma‘l Pasha al-Baghdadi, Hadiyyat al-
arifin asma’ al-mw’allifin wa-athar al-musannifin, ed. Mahmut Kemal Inal and
Avni Aktu¢ (Istanbul: Maarif Basimevi, 1951-1955 — Beirut: Dar Thya® al-Turath al-
‘Arabi, 1951, 1, 47.

¥ Al-Baghdadi, Hadiyyat al-‘arifin, 1, 363.

% For example, the assessment by Yahya ibn Ma‘n about “kadhdhab,” see Abu

Zakariyya Yahya ibn Ma‘in ibn ‘Awn al-Baghdadi, Yahyd ibn Ma‘in wa-kitabubii

al-Tarikb (narrative via al-DarD), ed. Ahmad Muhammad Nar Sayf (Mecca: Markaz

al-Bahth al-Tlmi wa-Thya> al-Turath al-Islami, 1979), III, 227.

3 Ibn Hajar al-‘Asqalani, Tahdhbib al-Tahdhib, ed. Ibrahim al-Zaybaq and °Adil
Murshid (Beirut: Mu’assasat al-Risalah, 2011), III, 541.
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I-Mundhir Hisham ibn Muhammad al-Kalbi (d. 204/819), is an
interesting text. Known for his Mathalib Bani Umayyah®* and his Shi
tendency, Hisham generally talks about the evil features of Arabs in his
Mathalib al-‘Arab. These persons include some Companions. For
example, he mentions the names of certain Companions under titles
such as “those subject to shari‘ah punishment (padd)™* “children of
adultery,”* “children of Abyssinian women”® or those accused of
sodomy.* Furthermore, he shares narratives of controversies regarding
the lineage of Mu‘wiyah.”” Consequently, a work that primarily
concentrates on intertribal conflicts may be included within the scope
of critical literature about the Companions.

According to al-Fibrist of Ibn al-Nadim, another mathalib was put
to paper by Abt ‘Abd al-Rahman al-Haytham ibn ‘Adi al-T2°1 al-Buhturi
al-Kafi (d. 207/822), an expert on reports (akbbar) and lineages
(ansab). Accused of being a Khariji, al-Haytham reportedly wrote two
other books, Kitab al-mathalib al-kabir and Kitab al-mathalib al-
saghir, in addition to the mathalib about certain Arab tribes.”® The
work by al-Haytham, whose lineage is also subject to debate, is based
on the book by Ziyad ibn Abihi.*” There is no clear evidence why al-
Haytham wrote his work; according to the narrative, however, al-
Haytham, who was a genealogist, claimed to be a member of Bant
Tayy, a tribe considered noble by Arabs, and thus married a woman
from the tribe of Bant 1-Harith. However, following his quarrels with
the famous poet and humorist Abt Nuwas (d. 198/813 [?], al-
Haytham’s claim turned out to be fabricated. The Harithis asserted that
al-Haytham was not worthy of his wife in terms of nobility; they
attempted to make him divorce his wife and to imprison him. Some
reports, narrated by al-Haytham, were construed as slander against the
‘Abbasids and especially al-<Abbas ibn ‘Abd al-Muttalib, and reactions

32 Al-Najashi, Fibrist, 416.

¥ Abt 1-Mundhir Hisham ibn Muhammad ibn al-Sa’ib ibn Bishr al-Kalbi, Kitab al-
mathalib, in Amjad Hasan Sayyid Ahmad, “[Study onl] Kitab al-mathalib” (PhD
diss., Lahore: Jami‘at Punjab, 1977), 48-49.

3 Ibid., 71-76.

¥ Ibid., 87 ff.

% Ibid., 36.

% Ibid., 53 ff.

3 Ibn al-Nadim, al-Fibrist, 112.

¥ Abu |-Faraj al-Isfahani, al-Aghani, XX, 87.
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against him grew even fiercer.”’ In his Mathalib, he mentions the
names of certain Companions under titles such as “Those with
controversial lineage”" and “Those ascribed to others even though
they were born to the bed of their father during Jahiliyyah.”** This text,
which does not directly aim to humiliate the Companions, may have
paved the way for difficulties because it contains materials used by the
author without an appropriate critical approach and without regard for
social sensitivities.

There are mentions of another Kitab al-matbalib, this one by the
great linguist Abti ‘Ubaydah Ma‘mar ibn al-Muthanna al-Taymi al-Basri
(d. 209/824 [?D). According to Ibn Qutaybah (d. 276/889), Aba
‘Ubaydah, who had a Khariji worldview, held a grudge against Arabs
and wrote a work about their defects.” In al-Fibrist, Ibn al-Nadim
states that the book included certain satirical narratives about some
Companions of the Prophet.* Indeed, the references to this work show
that it actually comprised satirical reports about some prominent
Arabs.® Statements by Ibn Qutaybah and Ibn al-Nadim reveal that the
common feature of the mathalib genre also applies to the text by Abt
‘Ubaydah. There is no clear information on why Ma‘mar ibn al-
Muthanna, who was allegedly a Mu‘tazili or Shu‘tbi, wrote this work;
however, his Persian origins and related social difficulties may provide
an explanation. Presumably, he took sides with Shu‘tbiyyah even
though he was not a sincere Shu‘tbi; accordingly, he wrote works on

0 Cevat izgi, “Heysem ibn Adi,” in Tiirkiye Diyanet Vakfi Isidm Ansiklopedisi (DIA),
XVII, 290; also see Abu 1-Faraj al-Istahani, al-Aghani, XX, 39.

- Al-Haytham ibn ‘Adi, Kitab al-mathadlib, in ‘Isaim Mustafa ‘Abd al-Hadi ‘Uqlah and

Muhammad ‘Abd al-Qadir Khuraysat, “Kitab al-mathalib li-1-Haytham ibn <Adi (d.

207 AH/822 AD),” al-Majallah al-Urduniyyab li-l-tarikb wa-I-athar 4, no. 3 (2010),

34 ff.

Al-Haytham ibn ‘Adi, Kitab al-matbalib, 39. For narratives attributed to al-Haytham

in classical sources, see Stefan Leder, “Authorship and Transmission in Unauthored

Literature: The Akhbar Attributed to al-Haytham ibn ‘Adi,” Oriens 31 (1988), 67-81.

% Abi Muhammad ‘Abd Allah ibn Muslim Ibn Qutaybah al-Dinawari, al-Ma‘arif, ed.
Tharwah Ukkashah, 4" ed. (Cairo: Dar al-Ma<rif, 1981), 534; Ibn Hajar al-
‘Asqalani, Tabhdhib al-Tahdhib, TV, 127.

# Ibn al-Nadim, al-Fibrist, 59.

® For example, see Ibn Abi I-Hadid, Sharh Nahj al-balaghab, 1V, 72.
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the defects of Arabs and in praise of Persian culture.®

C. Assessment

With for two exceptions (that can be dated between 40 and 150
AH), the mathalib al-‘Arab gained momentum as of 150 AH — in other
words, simultaneously with the increasing Shu‘abiyyah movement
under ‘Abbasid rule. Interestingly, no mathdlib al-‘Arab has been
written since the second half of the 3™ century AH. This may be
because, unlike the Umayyads, the ‘Abbdsid state structure
internalized multiculturalism, and because the sociocultural and
political reasons from which Shu‘biyyah emerged no longer existed.

Dates of Mathalib al-<Arab

40-50 AH
100-150 AH

150-200 AH

200-250 AH

An examination of the geographies of the mathalib al-Arab shows
that the scientific centers in the 2™ and 3™ centuries AH, such as al-
Kuafah, al-Basrah and Baghdad, come to the forefront. The only
exception is a work written in Medina. However, a closer look at the
table that presents the dates of the mentioned works reveals that
mathadlib al-‘Arab were written in al-Kafah and al-Basrah particularly
in the 2™ century AH and in Baghdad in the 3" century AH as the latter
gradually became a political and scientific capital city.

% For claims and assessments about him, see Kilich, Arap Edebiyatinda Suiibiyye,

214-222; Yerinde, “EbG Ubeyde Ma‘mer b. Musennd,” 119-152.
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Birthplaces of Mathalib al-‘Arab

Baghdad

al-Basrah

al-Kafah

Medina

Another interesting point is the madhhabs of the authors of
mathadlib al-‘Arab. Despite the ever-present emphasis on the
connection between Shutbi inclinations and mathalib writing, there
is no absolute relation between the two, and we can only talk about
partial coherence in terms of the period and certain works. Indeed,
only two authors are accused of being Shu ‘b1 in this group. It is worth
noting that there are pro-Shi‘ authors among the writers of mathdalib
al-‘Arab, similar to the mathalib al-sabdabab. Zindigs and Kharijis are
the other mentioned madhhab. Nevertheless, it seems improbable to
establish an absolute association between the genre and a certain
madhhab.”

Madhhab of authors of Mathalib al-<Arab

Khariji

Shid

Shu<abi

Zindiq
(atheist)

7 Both accusations regarding ‘Allan al-Warrag, namely, being Shu<tbi and zindig,
are shown in the chart. No data were found with regard to the madhhab-related
tendencies of certain names.
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An analysis of the ethnic identity of the authors of matbalib al-Arab
shows no direct relation between the tribe of origin and the writing of
mathdlib. Indeed, among the ten abovementioned authors, eight
belong to different Arab tribes, one is from mawali, and the other is
Iranian.

Determinations by contemporary scholars of the relation between
Gim al-ansab and mathalib are confirmed by the areas of interest of
the authors of mathdlib al-<Arab. Classical sources note that at least six
of the 10 authors were well informed or yielded works on genealogy.
Note that the first mathalib work was written with regard to debates
about the lineage of its author.

There is little available data about the extent to which the mathalib
al-<Arab influenced one another. Records show that ‘Allan al-Warraq
benefited from the work by al-Kalbi and that al-Haytham ibn ‘Adi made
use of the book of Ziyad ibn Abihi. However, we do not know whether
this influence contributed to the essential features or continuity of the
genre. A comparison between the mathalib al-Arab literature and the
ansab literature might be useful to obtain a clearer and more accurate
opinion of this problem.

Assessment is also needed of the fate of the mathalib al-‘Arab
works. Some texts have survived in part, whereas there are presumably
other defunct works with known content, as evidenced by references
in classical sources. In addition, there are some works whose content
is not known since they were burnt or dismissed outside of Muslim
lands. There are four texts about which there is no information in terms
of content and outcome.

1. Mathalib al-sababahb

According to classical sources, various social communities with
marginal tendencies propounded negative opinions about the
Companions as early as the 1% century AH. The content of these
judgments could include personal discontent or political polarizations
as well as questions about the religious status of the Companions.
Nevertheless, no significant steps have been taken to determine when
and where such criticisms established written literature regarding this
religious/political structure. It is possible to assert that the mentioned
critical literature appeared particularly among Shi1 communities
(jamd‘ab). Supportive data for this assertion will be provided below.
The Companions, who probably played an active part in political
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incidents, were subject to criticisms in various circles of conversation
through several narratives in the early 2" century AH, and negative
discourses about the Companions were presented to followers of
certain communities/madhhabs to provide them with a specific
identity. The Shi‘i movement, which was no longer an ordinary
community and became a more systematic structure under the
imamate of Ja‘far al-Sadiq (d. 148/750), discussed some marginal
opinions in private circles during and after his lifetime. The arrows of
criticism were generally aimed at ‘Uthman ibn ‘Affan (d. 35/656) and
Mu‘awiyah (d. 60/680); nevertheless, Abt Bakr (d. 13/634) and ‘Umar
(d. 23/644) occasionally received their share of criticism.

The beginning of criticisms of the Companions can be interpreted
within a framework of action and reaction. Having seized power,
Mu‘awiyah ordered a recital of kbutbah against ‘Ali ibn Abi Talib (d.
40/661), and Mughirah ibn Shu‘bah (d. 50/670), the governor of al-
Kifah, obeyed his command. Marwan ibn al-Hakam (d. 65/685), the
governor of Hejaz, also reportedly insulted Ali every Friday for six
years.® Apparently, the policies of profanity (sabb) against ‘Ali that
hurt Ahl al-bayt paved the way for the emergence of the “counter sabb”
over time. For example, the departure of Hanzalah ibn al-Rabi¢ al-Katib
(d. 45/665[?D), Jarir ibn ‘Abd Allah (d. 51/671), and ‘Adi ibn Hatim (d.
68/867) of al-Kafah on the grounds that “we cannot dwell in a city
where <Uthman ibn Affin is insulted”® gives a clue about the
geography of the “counter sabb.” However, the gradual rise in the
number of slanderers against the Companions as of the early 2™

% Abu ‘Abd Allah Ahmad ibn Muhammad ibn Hanbal, Kitab al-<lal wa-ma‘rifat al-
rijal, ed. Wast Allah ibn Muhammad ‘Abbas, 2™ ed. (Riyadh: Dar al-Khani, 2001),
111, 176.
¥ Ibn Ma¥n, Ma‘rifat al-rijal: Riwayat ibn Mubriz, ed. Muhammad al-Sayyid
Uthman (in Mawsti‘at Tarikbh Ibn Ma‘in: Khams riwayat 1. Riwayat al-Diri wa-
ismuba al-Tarikb wa-I-lal, 2. Riwayat ibn Mubriz wa-ismubda Ma‘rifat al-rijal,
3. Riwayat al-Darimi wa-ismuba Tarikh al-Darimi ‘an Ibn Ma‘in, 4. Riwayat Ibn
Junayd wa-ismuba Su’alat li-Ibn Ma‘in, 5. Riwayat Hashim ibn Marthad al-
Tabarani wa-ismuba Su’alat Ibn Talit [Beirut: Dar al-Kutub al-‘Ilmiyyah, 2011)),
II, 93; Abt ‘Abd Allih Muhammad ibn Isma<l al-Bukhari, al-Tarikh al-kabir
(Beirut: Dar al-Kutub al-Ilmiyyah, 1986), 1II, 36; Abu 1-Qasim ‘Abd Allah ibn
Ahmad ibn Mahmaud al-Ka‘bi al-Balkhi, Qabiil al-akbbar wa-ma‘rifat al-rijal, ed.
Abt ‘Amr al-Husayni ibn ‘Umar ibn ‘Abd al-Rahim (Beirut: Dar al-Kutub al-
IImiyyah, 2000), II, 163.
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century AH may be related to the loss of power of the Umayyad rule
and the growing activity of marginal groups. Abt Zur‘ah al-Razi (d.
2064/878), a scholar of discrediting and commendation (al-jarh wa-I-
ta‘dil), provides a list of narratives from slanderers of the
Companions.” Thus, there should have been a significant number of
such narrators. In any case, we can easily determine that the insults
against the Companions continued throughout the 2™ century AH.
Examples of such insults include the following: ‘Asim ibn Sulayman al-
Ahwal (d. after 140/757) came across a man insulting (sabb) ‘Uthman
and lashed him with 10 whips; he added 10 more as he maintained the
same attitude and thus reached 70 whips.”" Others include insults by
Isma<il ibn ‘Abd al-Rahman al-Suddi (d. 127/744) against Aba Bakr and
‘Umar,” by Jabir al-Ju‘fi (d. 128/746) against the Companions of the
Prophet,” by Yinus ibn Khabbab against ‘Uthmin and the
Companions of Muhammad,> by Muhammad ibn al-S2°ib al-Kalbi (d.
146/763) against Abti Bakr and ‘Umar,” by ‘Amr ibn Shimr al-Jufi (d.

0 Abt Zur‘ah ‘Ubayd Allah ibn ‘Abd al-Karim ibn Yazid al-Razi, Su’alat al-Bardba @
li-Abi Zur<ah al-Razi, 200-264 H, wa-buwa Kitab al-du‘afa’ wa-I-kadbdbabin
wa-I-matritkin, ed. Abt ‘Umar Muhammad ibn °Ali al-Azhari (Cairo: al-Faraq al-
Hadithah li-1-Tiba‘ah wa-1-Nashr, 2009), 393.

> Ahmad ibn Hanbal, Kitab al-lal, 1, 428-429.

2 Ab@i Muhammad Badr al-Din Mahmad ibn Ahmad al-‘Ayni, Maghani l-akbyar fi
sharbh asami rijal Ma‘ani [-athar, ed. Muhammad Hasan Muhammad Hasan
Isma<il al-Shafi (Beirut: Dar al-Kutub al-‘Ilmiyyah, 2006), 1, 65.

55 Al-Balkhi, Qabiil al-akbbar, 11, 73; Abt Ja‘far Muhammad ibn ‘Amr ibn Misa ibn

Hammad al-Uqayli, Kitab al-du‘afa’ wa-man nusiba ila I-kadhib wa-wad< al-

badith wa-man ghalaba ‘ala badithibi al-wabm wa-man yuttabam fi ba‘d

badithibi, ed. Mazin ibn Muhammad al-Sirsawi, Aba Ishaq al-Huwayni al-Athari,

and Ahmad Ma‘bad ‘Abd al-Karim (Cairo: Dar Majd al-Islam, 2008), I, 517.

Ibn Ma‘in, Yabyd ibn Ma ‘in wa-kitabubii al-Tarikb (narrative via al-DuarD), 111, 470;

1V, 72; al-Balkhi, Qabil al-akbbar, 11, 347. “He used to insult the Companions of

Messenger,” see Ibn Ma‘in, Sw’dalat li-Ibn Ma‘in: Riwayat Ibn Junayd, ed.

54

Muhammad al-Sayyid ‘Uthman (in Mawsii‘at Tarikh Ibn Ma‘in: Kbhams riwayat 1.
Riwayat al-Diri wa-ismubad al-Tarikh wa-I-<ilal, 2. Riwayat ibn Mubriz wa-
ismuba Ma‘rifat al-rijal, 3. Riwayat al-Darimi wa-ismuba Tarikh al-Darimi ‘an
Ibn Ma‘in, 4. Riwayat Ibn Junayd wa-ismuha Su’alat li-Ibn Ma‘in, 5. Riwayat
Hashim ibn Marthad al-Tabarani wa-ismubad Su’dlat Ibn Talat [Beirut: Dar al-
Kutub al-‘Ilmiyyah, 2011]), 11, 330.

Abu Ishaq Ibrahim ibn Ya‘qub ibn Ishaq al-Sa‘di al-Juzjani, Abwal al-rijal, ed.
Subhi al-Badri al-Samarra’i (Beirut: Mu’assasat al-Risalah, 1985), 54.

55
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157/774) against the Companions, by Miswar ibn al-Salt al-Kaff
against the predecessors (salaf), namely, the Companions,” by Ismacil
ibn Khalifah al-<Absi al-Kaft (d. 169/785) against ‘Uthmin,” by ‘Amr
ibn Abi [-Miqdam al-Kafi (d. 172/788)* and al-Hakam ibn Zuhayr al-
Fazari (d. 180/800s) against the Companions,” by Ibrahim ibn
Muhammad al-Madani (d. 184/800) against certain predecessors,” by
Jarir ibn “‘Abd al-Hamid (d. 188/803) against Mu‘awiyah,* by Talid ibn
Sulaymin (d. after 190/805) against Aba Bakr and ‘Umar,® and, finally,
by Khalid ibn Makhlad (d. 213/828) against the Companions.®
Examples in the literature reveal that the activities and discourses
against the Companions took the form of independent works through
compilation in page (sabifabs), fascicles (juz’s) or brief books as of the
late 2™ and early 3" centuries AH. Until then, the criticisms were
probably expressed in two forms, “direct insults” and “mentions of
narratives with negative content about relevant Companions,” as is
often observed in historians’ discussions of the compilation.”® The
development of the mathalibliterature is essentially contemporaneous
with the period when Sunni literature attained a thematic classification.
The era also marks the time of dissociation between the Sunni and Shid

0 Aba Zurah al-Razi, Su’dalat al-Bardha i, 393.

> Abi Hatim Muhammad ibn Hibban ibn Ahmad al-Busti, Kitab al-majribin min al-
mubaddithin wa-I-du‘afa’> wa-lI-matrikin, ed. Mahmad Ibrahim Zayed (Beirut:
Dar al-Ma‘rifah, 1992), 11, 31.

% Abt Ahmad ‘Abd Allah ibn ‘Adi al-Jurjani, al-Kamil fi du‘afa’ al-rijal, ed.
Muhammad Anas Mustafa al-Khinn (Damascus: al-Risalah al-<Alamiyyah, 2012), I,
425.

% Ahmad ibn Hanbal, Kitab al-ilal, 111, 486.

% Ibn Hibban, Kitab al-majrithin, 1, 250.

81 Al-“Uqayli, Kitab al-du‘afa’, 1, 217.

2" Tbn Hajar al-‘Asqalani, Tahdhbib al-Tahdhbib, 1, 298.

% Al-Dhahabi, Mizan al-i‘tidal fi naqd al-rijal, ed. ‘Ali Muhammad Mu‘awwad and
Adil Ahmad ‘Abd al-Mawijad (Beirut: Dar al-Kutub al-Ilmiyyah, 1995), 11, 77.

% Al-Jazjani, Abwal al-rijal, 82.

% Note that according to Thn al-Salah (d. 643/1245) in his thoughts about literature
on the Companions, it is problematic that in al-Isti‘ab, Tbn ‘Abd al-Barr often
quotes from historians and not from hadith experts with regard to issues occurring
among the Companions. See Abl ‘Amr Taqi al-Din ‘Uthman ibn $alah al-Din Ibn
al-Salah al-Shahrazari, <Uliim al-hadith, ed. Nur al-Din “Itr (Beirut: Dar al-Fikr,
1986), 292.
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circles of education.

There is a strikingly significant relation between the formation of
essential Sunni judgments about the Companions and the process of
obtaining independent compilations of criticisms against the
Companions. This systematic criticism supported the argument that “all
Companions are fair (al-ashab kullubum <udiil),”* on the one hand,
and enabled the emergence of subgenres such as fada’il (virtues) and
mandagqib (merits), on the other hand, which became an independent
branch to respond to the literature and sought to reinforce the religious
status of the Companions as the transferors of Sunnah knowledge to
upcoming generations. In fact, Fada’il al-sabababh, the earliest self-
contained fada’il works by Waki¢ ibn al-Jarrah (d. 197/812) and Asad
ibn Masa (d. 212/827), respectively, were probably compiled as a
reaction to the mentioned discourse and literature. During the reign of
Caliph al-Ma’mun, the classification of fada’il al-sababah both as self-
contained books and chapters became more common as a response to
increasing discourse against the Companions.”” Nevertheless, since
Shi‘ah gradually became an independent structure, the fada’il al-
sababab, which sought to respond to criticisms against the
Companions, were unable to obviate the mathalib al-sababah works.
The two bodies of literature, which were born in successive periods,
grew in a simultaneous manner throughout history.

A. Self-Contained or Independent Works

Mathalib al-sabdbab literature can be evaluated under two titles
according to Shi‘i and Sunni references. These works are observed

% For discussions of the fairness of the Companions and evaluations of the relation

of the concept of justice with various madhhabs, see Fu’ad Jabali, “A Study of the
Companions of the Prophet: Geographical Distribution and Political Alignments”
(PhD diss, Montreal: McGill University, 1999), 92-111. For the Mu‘tazili view of the
Companions, see Hiseyin Hansu, “Mu‘tezile’de Sahdbe Algisy,”in Isldm
Medeniyetinin Kurucu Nesli Sabdbe: Sahdbe Kimligi ve Algist, ed. M. Abdullah
Aydinli (Istanbul: Ensar Nesriyat, 2013), 487-508.

For literature on fada’il al-sababah and factors behind its appearance, see Mehmet
Efendioglu, “Feziiliv's-sahibe,” in Tiirkiye Diyanet Vakfi Islam Ansiklopedisi
(DIA), X11, 534-538; Omer Ozpinar, “Fediili’s-Sahabe Edebiyatinin Tesekkiilii ve
Mubhtevasma Etki Eden Sebepler Uzerine,” in Isldm Medeniyetinin Kurucu Nesli
Sabdbe: Sabdbe Kimligi ve Algisi, ed. M. Abdullah Aydinli (Istanbul: Ensar Nesriyat,
2013), 125-137.
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almost simultaneously in both traditions, and they are important in
terms of showing the qualities and areas of activity of Shig
organizations in a Sunni society.

1. Matbalib al-sababahb in Sunni Sources

Research on Sunni sources reveals that mathdlib al-sabdabab, which
were mostly related to al-Kafah and written by authors accused of Shi‘i
tendencies, first appeared in the mid-2" century AH. Accordingly, Abti
Hamzah Thabit ibn Abi Safiyyah Dinar al-Samali al-Azdi al-Kafi (d.
148/765) is one of the earliest authors to compile a work completely
dedicated to mathalib al-sababah. He is criticized for believing in
raj‘ab®® and being Rafidi, and his works such as al-Nawadir, al-Zuhd,
and Tafsir al-Qur’an®” are mentioned in Shii references.” The only
information about his work related to our theme is recorded by Abu
Dawud (d. 275/889). Pursuant to reports through Aba ‘Ubayd al-Ajurri,
Abt Dawad presents the following account: “Ibn al-Mubarak [d.
181/797] came to him [Thabit]. AbG Hamzah stretched him out a page
with hadiths including negative things about ‘Uthman (sabifab fiha
badith si” fi <Uthman). Ibn al-Mubiarak gave the page to slave-girl
and said: ‘Tell him: May Allah damn you and your page!”” The
quotation apparently mentions a single narrative about ‘Uthman;
however, the accusations about the narrator, the confirmation of such

% According to some Shii groups, 7aj‘ah means the appearance of the Imam after

death or hiding (ghaybabh); for Twelver Shi‘s, it means the return of the Imams and
their oppressors prior to Doomsdays; ilyas Uziim, “Rec‘at,” in Tiirkiye Diyanet Vakfi
Islam Ansiklopedisi (DIA), XXXIV, 504. Also see Abi ‘Abd Allah Muhammad ibn
Muhammad ibn al-Nu‘man al-Shaykh al-Mufid al-‘Ukbari, Awa’il al-maqalat fi I-
madhahib al-mukbtarar, ed. Ibrahim al-Ansari (Qom: al-Mu’tamar al-‘Alami li-
Alfiyyat al-Shaykh al-Mufid, 1413 [1993)), 77-78.
9 Al-<Uqayli, Kitab al-duafa’, 1, 474; Ibn Hajar al-‘Asqalani, Tagrib al-Tabhdhbib, ed.
Muhammad ‘Awwamah (Aleppo: Dar al-Rashid, 1991), 132.
7 Muhammad ibn Ali ibn Shahrashab al-Mazandarani, Ma ‘alim al-ulama’ fi fibrist
kutub al-Shi‘ab wa-asma’> al-musannifin - minbum qgadim® wa-badith™":
Tatimmat Kitab al-fibrist li-I-Shaykb Abi Ja far al-Tisi, ed. Muhammad Sadiq Al
Bahr al-<ulim (Najaf: Manshurat al-Matba‘ah al-Haydariyyah, 1380 [1961]), 29-30.
Abt Dawid Sulayman ibn al-Ashcath ibn Ishaq al-Sijistani, Su’alat Abi <Ubayd al-
Ajurri li-l-Tmam Abi Dawiid Sulayman ibn al-Ash‘ath al-Sijistani, 202-275 H, fi
ma‘rifat al-rijal wa-jarbibim wa-ta‘dilibim, ed. Abt ‘Umar Muhammad ibn Ali
al-Azhari (Cairo: al-Fartq al-Hadithah li-1-Tiba‘ah wa-1-Nashr, 2010), 47.

71



Mathalib Literature in the First Three Centuries AH 253

accusations by Shi‘ sources, and the rejection of the entire collection
of pages by Ibn al-Mubarak and his cursing of Thabit imply that the
text included many narratives with the purpose of humiliating
‘Uthman. It is also interesting that a man connected with Ja‘far al-Sadig
could easily put such a text into circulation in al-Kafah.

Another work, almost simultaneous with the one by Thabit ibn Abi
Safiyyah, was put to paper by Abt ‘Awanah Waddah ibn ‘Abd Allah al-
Yashkuri (d. 176/792) in al-Basrah. According to a report by Ahmad
ibn Hanbal (d. 241/855), Abt ‘Awanah wrote a book including the
defects (ma‘ayib) and troublesome characteristics (balaya) of the
Companions of the Prophet. Sallam ibn Abi Mutic (d. 164/780) (a
mubaddith from al-Basrah known by the title sabib al-sunnab as a
follower of Ahl al-hadith”) came up and said, “Abt ‘Awanah! Give me
that book” and he did. Sallam then took the book and burned it.”
Given the distinguished status of Abt ‘Awanah in terms of al-jarbh wa-
I-ta‘dil, it seems improbable that he wrote such a work about the
Companions; however, a report in the work by al-Khallal (d. 311/923)
clarifies the background of the incident. According to the narrative
through Khalid ibn Khidash (d. 224/838), Sallam ibn Abi Muti* tells Abt
‘Awanah, “Give me the religious innovations (bid‘ah) you brought
from al-Kafah!” Abt ‘Awanah gives him his books, and Sallam throws
the books into the furnace. Yahya ibn Ma‘in (d. 233/848), who reports
the incident, asks Khalid what the narratives were about. Khalid relates
the report about Quraysh, “Behave the Quraysh honestly [as long as
they trust you the samel. [Otherwise, get your swords readyl,””* and
about the virtue of ‘Ali, “I am the criterion for getting into fire (ana
qgasim al-nar).” Yahya asks Khalid whether Abt ‘Awanah quoted the
report about ‘Ali from Sulayman ibn Mihran al-A‘mash (d. 148/765)

72 Ahmad ibn Hanbal, Kitab al-ilal, 11, 42.

7 Ibid., 1, 254; Abi Bakr Ahmad ibn Muhammad ibn Hartn al-Khallal, al-Sunnabh,
ed. ‘Atiyyah ‘Atiq ‘Abd Allah al-Zahrani (Riyadh: Dar al-Rayah li-I-Nashr wa-l-
Tawzi, 1989), 1, 510.

Ahmad ibn Hanbal narrates the report in a summarized manner; Musnad al-Imdam
Abmad ibn Hanbal, ed. Shu‘ayb al-Arna’at et al. (Beirut: Dar al-Risalah al-
‘Alamiyyah, 2015), XXXVII, 71. For the version of the narrative given in
parentheses in the text, see Abt 1-Qasim Sulayman ibn Ahmad al-Tabarani, al-
Mu Gam al-awsat, ed. Tariq ibn Twad Allah ibn Muhammad and ‘Abd al-Muhsin
ibn Ibrahim al-Husayni (Cairo: Dar al-Haramayn, 1415), VIII, 15.
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and receives an affirmative answer.” According to this narrative,
reports including ma‘ayib and balaya that caused Sallam to burn the
work as well as narratives, which turgidly praise the virtues of Ali, are
provided from al-Kafah. Since the book was burned, it is impossible to
say more about its content.

Another text revealing the relation between mathdlib and al-Kafah
belongs to Abu ‘Abd Allah al-Husayn ibn al-Hasan al-Asghar al-Fazari
al-Kuafi (d. 208/823). According to the narrative through Ahmad ibn
Muhammad ibn Hani’> al-Athram al-Baghdadi (d. 273/886), al-Athram
asks Ahmad ibn Hanbal why he quoted the narrative via al-Husayn al-
Asghar. In reply, Ibn Hanbal speaks of rumors about the Shi‘i tendency
of al-Husayn and says he does not quote narratives of liars. Another
scholar-to-be, ‘Abbids ibn <Abd al-‘Azim al-Basri (d. 246/860),
intervenes and says that al-Husayn narrated some hadiths about Abt
Bakr and ‘Umar. Then Athram says, “O Abt ‘Abd Allah! He even
established a book where he compiled the defects (ma‘ayib) of Abu
Bakr and ‘Umar!” Ahmad ibn Hanbal replies, “He is not a man to do
such a thing!” As the rumor goes, two disciples mention some
narratives through al-Husayn and change the positive conviction of
Ahmad ibn Hanbal in a negative way.” The mention of the Shiq
tendency of al-Husayn al-Ashghar is probably due to reports that he
narrated and the aforementioned book. Nevertheless, the
bibliographical literature and other works include no record of or
reference to such a compilation of defects of the Shaykhayn, namely,
Abt Bakr and ‘Umar.

A narrative about ‘Ubayd Allah ibn Masa al-‘Absi (d. 213/828) of al-
Kafah shows his interest in the mathalib narratives. According to
records by al-Khatib al-Baghdadi (d. 463/1071), Salm ibn Junadah al-
Kuafi (d. 254/868) spoke as follows: “I went near ‘Ubayd Allah ibn Masa
in order to listen to hadith from him. I heard him reading matbdalib of
‘Uthman ibn ‘Affan to the audience. Thereupon, I left, and heard no
more from him.””” It is stated that ‘Ubayd Allah did not house anyone

7 Al-Khallal, al-Sunnah, 1, 510.

7 Ahmad ibn Hanbal, Su’aldat Abi Bakr al-Athram li-I-Imam al-kabir Abi ‘Abd Allah
Abmad ibn Mubammad Ibn Hanbal fi I-jarb wa-I-ta‘dil wa-ilal al-badith, ed.
Abt ‘Umar Muhammad ibn Ali al-Azhari (Cairo: al-Fartq al-Hadithah li-1-Tiba‘ah
wa-l-Nashr, 2007), 116.

Abt Bakr Ahmad ibn “Ali ibn Thabit al-Khatib al-Baghdadi, Tarikh Madinat al-
salam wa-akbbar mubaddithiba wa-dbikr quitaniba I-ulama’ min ghayr abliba
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called Mu‘awiyah and did not narrate hadiths to them.” Therefore, his
recital of certain narratives to a certain group might mean he compiled
the mentioned narratives. Nevertheless, there is no Kitab al-mathdlib
ascribed to ‘Ubayd Allah.

As a reliable muhaddith in the eyes of critics,” Abt Muhammad
Khalaf ibn Salim al-Muharrimi al-Makhzami of Baghdad (d. 231/846)
also had a special interest in narratives with negative content about the
Companions and accordingly compiled such narratives. Indeed, when
‘Abd al-Khaliq ibn Manstr (d. 246/860) asks his tutor Yahya ibn Ma‘in
about Khalaf ibn Salim, Yahya says he is “truthful (sadig).” Not
satistied with the answer, ‘Abd al-Khaliq says, “But he narrates the evils
(masdawi) of Companions of Rastl Allah?” Yahya, who probably is well
acquainted with Khalaf as his fellow townsman, gives the following
answer: “He was compiling (yajma<ubd) but not narrating them.”™
The recommendation of “seeking these [kinds of] hadiths” by Ahmad
ibn Hanbal as a basis for the criticism of narrator® may indicate
narratives with mathalib content. Allegations about his Shi
tendencies by Ibn Hajar (d. 852/1449)% were presumably grounded on
these narratives. The reason why Khalaf ibn Salim did not recite a text
he compiled can be explained by the social environment in Baghdad
or the scientific tradition of the period. Khalaf ibn Salim refrained from
narrating these reports because of difficulty expressing them in a Sunni
society, or he may have compiled them to learn them because they are
in the mentioned hadiths and to warn the people against these
narratives.

Abu Sialih ‘Abd al-Rahman ibn $alih al-Azdi al-Kafi (d. 235/849),

wa-waridiba, ed. Bashshar ‘Awwiad Ma‘raf (Tunis: Dar al-Gharb al-Islami, 2015),
X, 213.
8 Al-Dhahabi, Siyar, IX, 556-557.
7 For example, see Abli Muhammad ‘Abd al-Rahman ibn Muhammad Ibn Abi Hatim
al-Razi, Kitab al-jarb wa-l-tadil, ed. ‘Abd al-Rahman ibn Yahya al-Mu‘allimi
(Hyderabad: Matba‘at Majlis Da’irat al-Ma‘arif al-‘Uthmaniyyah, 1941-1953) —
(Beirut: Dar al-Kutub al-<Ilmiyyah, n.d.), III, 371; Ibn Hibban, Kitab al-thigat
(Hyderabad: Matba‘at Majlis D2’irat al-Ma‘arif al--Uthmaniyyah, 1973), VIII, 228.
8 Al-Khatib al-Baghdadi, Tarikb Madinat al-salam, IX, 279; Abt 1-Hajjaj Jamal al-Din
Yasuf ibn ‘Abd al-Rahman ibn Yasuf al-Mizzi, Tahdhib al-Kamal fi asma’ al-rijal,
ed. Bashshar ‘Awwad Ma<raf (Beirut: Mu’assasat al-Risalah, 1983-1992), VIII, 291.
81 Al-Mizzi, Tahdhib al-Kamal, V111, 291.
8 Ibn Hajar al-‘Asqalani, Taqrib al-Tabhdbib, 194.
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who settled in Baghdad for a while to conduct his scientific activities,
is another mathalib al-sabdabahb author. Abu Dawuad informs us about
his authorship of mathalib. According to a narrative through al-Ajurri,
Abt Dawud says, “I disapprove [of] quoting hadith from him. He wrote
a book about mathalib of Companions of Rasil Allah”.** The interest
shown by ¢‘Abd al-Rahman ibn Salih in such narratives is confirmed by
Masa ibn Haran al-Hammal (d. 294/907) of Baghdad. Accordingly,
Mauasa dubbed ‘Abd al-Rahman ibn Salih an extremist Shii and said, “I
burnt whatever 1 heard from him. He quoted malicious narratives
regarding defects of Companions of Rastl Allih.”® According to
another version, the phrase is the “defects of [the] wives and
Companions of Rasil Allah.”® Other sources and bibliographic
literature do not support the information about ‘Abd al-Rahman ibn
Salik’s authorship of such a work. However, the mentioned book or
rumors about its existence and the account of pro-Shi‘ narratives by
the narrator have led to accusations about him having Shi‘i tendencies.

A search of Sunni sources of the first three centuries AH reveals
another author, AbiG Muhammad ‘Abd al-Rahman ibn Yasuf ibn Sa‘id
Ibn Khirash (d. 283/896), who wrote mathdlib al-sabdabah and who
was accused of adopting Rafidi attitudes. Originally from Marw, Ibn
Khirash spent most of his scholarly life in Baghdad. According to a
narrative through ¢Abdan, Ibn Khirash presented Muhammad ibn
Bashshar (d. 252/866), also known as “Bundar,” with a work of two
fascicles on the defects of the Shaykhayn and received 2.000 dirham
for his effort.* He used the money to build a classroom to teach hadith
in Baghdad but passed away before being able to use it."” Aba Zurah
Muhammad ibn Yasuf al-Kashshi (d. 390/1000) confirms the

% Abt Dawud, Swalat Abi Ubayd al-Ajurri, 290.

8 Ibn ‘Adi, al-Kamil, V, 366.

% Ibn Hajar al-‘Asqalani, Tahdbib al-Tahdhib, 11, 517.

% Aba 1-Qasim Thiqat al-Din ‘Ali ibn al-Hasan ibn Hibat Allah Ibn ‘Asakir, Tarikh
Madinat Dimashq wa-dbikr fadliba wa-tasmiyat man ballaba min al-amathil aw
ijtaza bi-nawabiba min waridiba wa-ablibd, ed. Muhibb al-Din Abt Said ‘Umar
ibn Gharamah al-‘Amrawi (Beirut: Dar al-Fikr, 1995-2001), XXXVI, 110; Ibn Hajar
al-‘Asqalani, Lisan al-Mizan, V, 150, 151.

¥ Ibn ‘Adi, al-Kamil, V, 368; al-Khatib al-Baghdadi, Tarikh Madinat al-salam, XI,
572-573; Ibn Hajar al-‘Asqalani, Lisan al-Mizan, V, 151.
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information about the compilation of such a work by Ibn Khirash.™
The content of the work is predictable; nonetheless, no references are
found to this work.

A closer look at Sunni sources regarding eight authors of mathalib
al-sababab shows that the genre is related to al-Kafah and the authors
are associated with Shi‘ah. Nevertheless, none of these works has
reached our day.

2. Mathalib al-sabdbab in Shi‘i Sources

Shi sources mention many mathalib al-sababah works that can
mostly be dated before the publication of al-Kutub al-arba‘ab.
Interestingly, these works are rarely or never referenced in classical
sources. For example, Kitab mandqib Amir al-mu’minin wa-matbdalib
al-mundfigin by Abt Mujahid Ali ibn Mujahid ibn Muslim ibn Rufay¢
al-Kabuli al-Kindi/al-‘Abdi al-Razi (d. after 182/798), known as “Ibn al-
Kabuli,” is dated to the 2™ century AH. In his Ba‘d mathalib al-
Nawasib, Abtu 1-Rushayd ‘Abd al-Jalil ibn Abi l-Husayn al-Qazwini
(6™/12™ century) describes ‘Ali ibn Mujahid as a “liar” and one of the
“prominent Rafidis;” furthermore, al- Qazwini quotes from his work on
the defects of the Companions.” References to ‘Ali ibn Mujahid and his
work and the mention of ‘Al in the title of the book show that he refers
to the Companions in the second chapter, called mathalib al-
munafiqin.

There are four mathalib al-sababab dated to the first quarter of the
3" century AH. Examples include Kitab al-mathalib by Abu
Muhammad Ytanus ibn ‘Abd al-Rahman al-Ju‘fi al-Qummi (d. 208/823),
a man of importance in the religious and financial structure of the early
Shi9 community,” and Kitab al-wabidab fi l-akbbar wa-l-mandgqib

8 Al-Khatib al-Baghdadi, Tarikbh Madinat al-salam, X1, 573; al-Dhahabi, Siyar, XIII,
509.

% Abu l-Rashid Nisir al-Din ‘Abd al-Jalil ibn Abi -Husayn ibn Abi I-Fadl al-Razi al-
Qazwini, Ba‘d mathalib al-Nawasib fi naqd ba‘d fada’ib al-Rawafid, ed. Jalal al-
Din Husayn Urmawi (Tehran: Intisharat-i Athar-i Anjuman-i Milli, 1358 HS/1979),
249-250. Ibn Ma‘in refers to his Kitab al-maghdziand asserts he fabricated a chain
of narration for these words (al-Khatib al-Baghdadi, Tarikh Madinat al-salam,
X111, 594). Al-<Uqayli (d. 322/934) supports the claims of weakness about him with
a narrative about ‘Ali (Kitab al-du‘afa’, IV, 278).

% Al-Najashi, Fibrist, 427-428.
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wa-I-mathalib, the work of eight fascicles (juz’) by the so-called
extremist Muhammad ibn al-Hasan ibn Jumhar al-‘Ammi al-Basri (d.
210/825).”" References to the latter by the Shi scholar Zayn al-Din Al
ibn Yanus al-‘Amili al-Bayadi (d. 877/1473) proves that the book by al-
Basri reached the 9™ century AH.”* A third example is Kitab al-khalidat
Julan wa-fulan by Abt 1-Fadl ‘Abbas/<Ubays ibn Hisham al-Nashiri al-
Asadi al-Kafi (d. 220/834).” “Fulan wa-fulan” signifies Abt Bakr and
‘Umar.” Ibn Hisham, whose name is recorded as either ‘Abbas or
“Ubays, is an often-quoted narrator in Shiq literature; reports with
narrative chains including his name may give us an idea about the
content of his work. The last work written in the first quarter of the 3™
century AH is Kitab al-mathalib” by Abi I-Hasan “Ali ibn al-Hasan ibn
‘Ali ibn Faddal al-Kafi (d. 224/838), a personality known for his
expertise in figh.”

Mathalib al-sabababh became more common during the third
quarter of the 3" century AH. For example, two Kitab al-mathalib by
Abu [-Hasan <Ali ibn Mahziyar al-Ahwazi al-Dawraqi (d. after

%1 Ibn al-Nadim, al-Fibrist, 278. The work is recorded by al-Tusi (d. 460/1067) in the
manner of Kitab al-wabidab; in other words, in such manner that its content
cannot be identified; see Abt Ja‘tar Muhammad ibn al-Hasan al-Tasi, al-Fibrist, ed.
Sayyid Muhammad $adiq Al Bahr al-culim (Najaf: al-Maktabah al-Murtadawiyyah
wa-Matbuatuha, 1937), 14.

%2 Abt Muhammad Zayn al-Din “Ali ibn Yinus al-‘Amili an-Nabati al-Bayadli, al-Sirat
al-mustaqgim ila mustabiqqi I-taqdim, ed. Muhammad al-Baqir al-Bahbuadi
(Tehran: al-Maktabah al-Murtadawiyyah li-Thya> al-Athar al-Ja‘fariyyah, 1964), I,
202; 11, 13. Prior to him, Ibn Tawas al-Husayni (Faraj al-mabmiim [Qom: Dar al-
Dhakh@ir, n.d ], I, 96, 97) and al-Tabarsi (d. 548/1154) refers to the same work; see
AbU ‘Ali Amin al-Din al-Fadl ibn al-Hasan ibn al-Fadl al-Tabarsi, Ilam al-ward bi-
adlam al-budd, ed. Mu’assasat Al al-Bayt li-Thya> al-Turath (Qom: Mu’assasat Al al-
Bayt li-Thya> al-Turath, 1997), 1, 529; 11, 126.

% Al-Najashi, Fibrist, 269. Mention by al-Najashi of the narrative chain of the work

shows that the related mathdlib was available in Shi4 scientific circles until 5®

century AH.

%% For its use and likes, see ‘Abd al-Amin al-Fatimi al-Najafi, al-Asrar fi-ma kuniya

wa-urifa bibi l-ashrar (Beirut: Dar al-Haqq, n.d.), 11, 101 ff.

% Al-Najashi, Fibrist, 248; al-Tust, al-Fibrist, 92.

% Abt ‘Amr Muhammad ibn ‘Umar al-Kashshi, Ikbtiyar ma‘rifat al-rijal: al-marif

bi-rijal al-Kashshi, ed. Hasan al-Mustafawi (Mashhad: Chapkhana-i Danishgah-i

Mashhad, 1348 HS [1969]), 530-531.
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250/864)”” and Abu 1-Abbas <Ubayd Allah ibn Ahmad ibn Nahiq al-
Nakha< al-Kafi, respectively, are in this group. Humayd ibn Ziyad (d.
310/923), a writer of al-Fibrist, states that he obtained the books
personally from ‘Ubayd Allah ibn Ahmad. Accordingly, this work may
be dated to the second half of the 3™ century AH.” Contemporaneous
examples include various Kitab al-mathalibs by Abu Muhammad al-
Husayn ibn Sa‘id ibn Hammad ibn Mihran al-Ahwazi (d. 275/888 [2]),”
a prominent writer of early Shi‘ history of thought, Abt Ja‘tar Ahmad
ibn al-Husayn ibn Sa‘id al-Ahwiazi,'” aka “Dandin,” the son of Ibn
Mihran al-Ahwazi who was criticized by Shi‘s from Qom region who
said that he is presumptuous, and Abt Ja‘far Muhammad ibn Awramah
al-Qummi,'”" criticized for his extremism in Shi4 circles in Qom.

Some works in the final quarter of the 3™ century AH enable us to
pass certain judgments about the historical evolution of the genre. For
example, Aba Ishaq Ibrahim ibn Muhammad ibn Sa‘id ibn Hilal al-
Thaqafi (d. 283/896), who was originally from al-Kafah and became
Imami after Zaydi passed, is an interesting personality. Abt Ishaq came
to Isfahan for scientific studies and refused the invitation from Qom,
one of the important Shi4q scientific centers. His departure from al-
Kafah was because of Kitab al-ma‘rifab, which falls into the
framework of mathalib genre. According to narratives, this work,
which included both famous mandqgib and mathalib, suffered
reactions in al-Kafah, and the locals wanted him to abandon teaching
from this book. Abt Ishaq asked, “Which is the city that remains aloof
the most from Shi‘ah?” He was told that Isfahan was such a city,
whereupon he moved to Isfahan and swore to teach his book there. At
the end of the narrative, it is related that his attitude was based on
confidence in the narratives in his work.'”” The work included certain
extremes even for al-Kafah, a city under Shi< influence.

Another work in this period belongs to Ahmad ibn ‘Ali ibn
Muhammad ibn Ja‘far ibn ‘Abd Allah al-<Alawi al-<Aqiqi (d. 280/893 [?D),

7 Al-Najashi, Fibrist, 242-243; al-Tasi, al-Fibrist, 109-110. According to al-Tasf,
‘Abbas ibn Ma‘raf, who is the narrator of his books, has narrated only half of Kitab
al-mathalib.

% Al-Najashi, Fibrist, 222-223.

2 Ibid., 58; al-Tusi, al-Fibrist, 58.

100 Al-Najashi, Fibrist, 75-76; al-Tasi, al-Fibrist, 22.

1 Al-Najashi, Fibrist, 315.

192 1bid., 19.
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who resided in Mecca but was closely related to the Shi< scientific
tradition of al-Kafah. In his Kitab mathalib al-rajulayn wa-I-
mar’atayn,'” the “two men” subject to mathalib are Abu Bakr and
“‘Umar, whereas the “two women” are ‘A’ishah bint Abi Bakr and
Hafsah bint ‘Umar.'** At this point, we might also mention two Kitab
al-mathalib by Abu Ja‘far Muhammad al-Hasan ibn Farrtkh al-Saffar
al-Araj al-Qummi (d. 290/903)'” and Aba Ja‘far Muhammad ibn
Bundar ibn ‘Asim al-Dhuhli al-Qummi'® as well as the booklet called
al-Risalah fi mathalib Mu‘awiyah'”’ by Abu 1-Abbas Ahmad ibn
‘Ubayd Allah ibn Muhammad al-Thaqafi al-Kafi (alive in 321/933),'"
who spent most of his scientific career in the 3™ century AH.

B. Narratives not as a Self-Contained Work

The mathalib narratives were apparently compiled in juz’, sabifab,
risalah, and books for teaching in educational circles. However, some
muhaddiths taught them to limited numbers of persons in such circles
but could not compile them as separate works. During the mid-2"
century AH, there was growing interest in thematic studies on hadith;
in those days, the foregoing narratives were probably related by certain
personalities in close contact with Shi1 communities. For example,
Abt Dawud al-Sijistani says the following about Aba Muhammad al-
Hasan ibn al-Hurr al-Nakha al-Kafi (d. 133/750): “He related satirical

193 1bid., 70; al-Ttsi, al-Fibrist, 24. Probable information about his death is based on
al-Dbari‘ab by al-Tahrani (Muhammad Muhsin ibn ‘Ali ibn Muhammad Agha
Buzurg al-Tahrani, al-Dhari‘ab ila tasanif al-Shi‘ab, ed. Sayyid Rida ibn Ja‘far
Murtada al-‘Amili [Beirut: Dar Ihya> al-Turith al-‘Arabil, 2009), XIX, 50).

14" Respectively see al-Najafi, al-Asrar, 11, 243; 111, 266.

15 Al-Najashi, Fibrist, 338.

196 1bhid., 325; al-Tasi, al-Fibrist, 140.

7 For information, see Ibn al-Nadim, a/-Fibrist, 166; al-Khatib al-Baghdadi, Téarikh
Madinat al-salam, V, 417-418; Aba 1-Safa> Salah al-Din Khalil ibn Aybak al-Safadi,
Kitab al-waft bi-l-wafayat, ed. Ahmad al-Arna’tt and Dhikri Mustafa (Beirut: Dar
Thya> al-Turath al-‘Arabi, 2000), VII, 114-117.

1% Tbn al-Nadim indicates the year 319/931 as his date of demise (al-Fibrist, 166);
however, a chain recorded by al-Tusi through him indicates information was
agathered from him in 321/933; see al-Tusi, Kitab al-amdli, ed. Bahrad al-Ja‘fari
and ‘Ali Akbar al-Ghaffari (Tehran: Dar al-Kutub al-Islamiyyah, 1381 HS [2002)),
686.
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hadiths about Uthman (haddatha fi Uthman bi-hadith si*™)”.'”
These words inform about the narration of multiple hadiths; however,
these narratives are not compiled in a separate work, or such a
compilation is not mentioned in sources. Abu l-Jarad Ziyad ibn al-
Mundhir al-Kafi (d. 150/767[?]), who was allegedly a Rafidi and founder
of a Zaydi group known as Jarudiyyah, fabricated hadiths on the
defects of the Companions of the Prophet and narrated ungrounded
arguments on the virtues of Ahl al-bayt.""” Abti Maryam ‘Abd al-Ghaffar
ibn al-Qasim al-Ansari al-Kafi (d. ca. 160/777), accused of Rafidi and
Shi4 tendencies, is also one of the persons who related narratives on
the defects of ‘Uthman ibn ‘Affan."" All these scholars carried out their
activities in the time of the earliest hadith compilers; furthermore, there
are mentions of the Shid tendencies of the last two, which are
associated with quoting mathalib narratives.

Abua Mikhnaf Lat ibn Yahya al-Azdi al-Kafi (d. 157/773-4) appears
in Sunni sources as well. In Minhaj al-sunnab, which is a refutation of
Minhbadj al-karamahb by Ibn al-Mutahhar al-Hilli (d. 726/1325), Ibn
Taymiyyah (d. 728/1328) mentions the work by Abt Mikhnaf in
response to the claim that “there are many narratives critical of [the]
Companions; nevertheless, there is no narrative about a member of Ahl
al-bayt.” In brief, Ibn Taymiyyah states that such narratives were
related by persons known for their falsity, such as Abt Mikhnaf Lat ibn
Yahya and Hisham ibn Muhammad ibn al-S2’ib al-Kalbi.''* Apparently,
however, Abt Mikhnaf, who was a pro-Shi‘i historian, did not compile
a separate Kitab al-mathalib but included reports on defects in
compilations of any types of narratives as a historian.

Another writer related to the mathalib genre is Ziyad ibn ‘Abd Allah
ibn al-Tufayl al-‘Amiri al-Bakka’i al-Kafi (d. 183/799), the narrator of
al-Sirab by Ibn Ishaq. According to Yahya ibn Ma‘in, Ibrahim ibn Sa‘d

1% Abu Dawad, Su’alat Abi Ubayd al-Ajurri, 79.

10 Tbn Hibban, Kitab al-majrithin, 1, 306.

" Ibid., 11, 143. Assessment by Ahmad ibn Hanbal is as follows: “yubaddith bi-balaya
ST Uthman” (Ibn Abi Hatim, Kitab al-jarb wa-I-ta‘dil, V1, 530).

"2 Abu 1-Abbis Taqi al-Din Ahmad ibn ‘Abd al-Halim Ibn Taymiyyah, Minhdj al-
sunnab al-nabawiyyab fi naqd kalam al-Shi‘ab wa-I-Qadariyyab, ed. ‘Abd Allah
Mahmtd Muhammad ‘Umar (Beirut: Dar al-Kutub al-Tlmiyyah, 2009), III, 28.
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(d. 185/801), the scholar from Medina, said, “These Nabataeans'"
narrate the faults (ma‘ayib) of Companions of Prophet.” Ibrahim
means, after this narrative, that the signified person was a Bakkaf,
however, it is unclear whether Ibn Ma‘in or his narrator Ibn al-Junayd
(d. 270/884) provided this information; in any case, Yahya asserts that
he is unobjectionable (la ba’s bib1) in regard to stories of military
expeditions (maghazi)."" It is unknown whether Ziyad ibn ‘Abd Allah
compiled the mentioned faults in a separate work, but classical sources
talk about his interest in duties (fara’id) and expeditions (maghazi).
What Ibrahim ibn Sa‘d meant is that Ziyad ibn ‘Abd Allah behaved as
a true historian and transmitted the satirical ingredients of narratives
about the Companions as they were.

The approach of narrating materials without a specific identity
continued in subsequent years. For example, it is indicated that most
hadiths through Zakariyya ibn Yahya al-Kisa’1 al-Kafi, who “used to
relate evil narratives” according to Ibn Ma‘in, were denounced
(munkar) narratives about the virtues of Ahl al-bayt and fabricated
reports about the defects of the Companions except for Ahl al-bayt.
Obviously, Ibn Ma‘in meant the narratives about the faults of the
Companions.'” Likewise, there are rumors that Aba I-Salt ‘Abd al-
Salam ibn Salih (d. 236/851), accused for his Shi tendency, also
related narratives of mathalib."'® In a similar manner, Abt Sa‘id ‘Abbad
ibn Ya‘qub al-Rawijini al-Asadi al-Kafi (d. 250/864), the extremist Shi‘i
tutor of al-Bukhari, related narratives about the virtues of Ahl al-bayt
and the faults of the Companions except for the latter.'”” Ibrahim ibn
al-Hakam ibn Zuhayr al-Fazari al-Kafi, who was also a Shid,'® is
another name in this regard. Abt Hatim al-Razi (d. 277/890) quoted
narratives from Ibrahim ibn al-Hakam, who came to al-Rayy, but he
later abandoned these reports.'"” AbiG Hatim explains this
abandonment as follows: “He is a liar. He narrated hadiths about

113 Nabataeans were despised by Arabs and the word “Nabti (Nabataean)” was used
as insult; see Ahmet Agirakca, “Nabatiler,” in Tiirkiye Diyanet Vakfi Isidm
Ansiklopedisi (DIA), XXXII, 258.

W bn Ma‘in, Su’alat li-Ton Ma‘in: Riwayat Ibn Junayd, 368-369.

U5 Thn <Adi, al-Kamil, IV, 110.

116 Al-Dhahabi, Siyar, XI, 447.

7 Ibn ‘Adi, al-Kamil, V, 404.

"8 Al-Najashi, Fibrist, 18; al-Tusi, al-Fibrist, 4.

9 Tbn Abi Hatim, Kitab al-jarh wa-l-ta‘dil, 11, 95.
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defects of Mu‘awiyah. Then, we tore whatever we wrote through
him.”lZU

C. Assessment

Given the mathalib al-sabdabab authors’ dates of death, one work
was written between 100-150 AH, four between 150-200 AH, eight
between 200-250 AH, and nine works were put to paper between 250-
300 AH. This fact enables an association between the rise in the
number of mathalib works and the period when the Shi‘i community
began to establish its identity. Indeed, Sunni and Shi‘i educational
circles drew apart particularly as of the late 2" and early 3™ centuries
AH, and school-based styles of science began to appear.'* By the 3™
century AH, independent works were written to disgrace the
Companions who constitute the backbone of Sunni narrative system.
This process aimed at stricter adherence of members of the Shi
community, evolving to a madhhab, to their organization, and paved
the way for a preference for narratives based on Ahl al-bayt rather than
those mediated by the Companions among Shi‘ scholars.

120 Aba I-Faraj Jamal al-Din ‘Abd al-Rahmin ibn ‘Ali ibn Muhammad Ibn al-Jawzi,
Kitab al-du‘afa’ wa-I-matritkin, ed. Abu I-Fida’> ‘Abd Allah al-Qadi (Beirut: Dar al-
Kutub al-‘Ilmiyyah, 1986), I, 30.

This fact is reflected by the following figures: among seventy pro-Shi‘ narrators of
al-Kutub al-sittab, scientific studies of only three of them reached the 3" century
AH, whereas there are twenty-seven narrators between 150-200 AH, and the
number of narrators accused of being Shi‘ rapidly decreased after 200 AH; see
Muhammed Enes Topgtl, “Hadis Ravilerinde S$iilik Egilimi” (master’s thesis,
Istanbul: Marmara University, 2010), 84-185. This argument is also based on the
structure of Shi‘ narrative chains; see Topgiil, Erken Dénem Sii Ricdl limi: Kessi
Ornegi (Istanbul: Marmara Universitesi ilahiyat Fakiiltesi Vakfi [IFAV] Yayinlari,
2015), 281, 385-380. The presence of chains that passed from Ahl al-sunnah to the
Shi‘ah point to the same fact; for further information, see Bekir Kuzudisli, “Sunni-
Shi‘ Interaction in the Early Period: The Transition of the Chains of Ahl al-sunna
to the Shi‘a,” Hlabiyat Studies 6, no. 1 (2015), 7-45.
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Dates of Mathalib al-sabdabab
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100-150 AH

150-200 AH
200-250 AH

250-300 AH

An analysis of the regions of the mathalib al-sababah predictably
highlights al-Kafah, where ten writers appeared; this was the city of
the most intense early Shiv communal activities. This information
matches the fact that the narrators who were accused of Shi1
tendencies during the 2™ and 3™ centuries AH were mostly associated
with this city."” Among the authors from al-Kifah, one of them wrote
between 150-200 AH, five between 200-250 AH and three between
250-300 AH. These data falsify the arguments that the scientific life in
al-Kiifah was more intense during the 2™ century AH and relatively
regressed in the 3™ century; instead, the city apparently hosted a Shi‘i
tradition that regularly yielded texts during the first half of the 3™
century AH. Another outstanding city is Qom, which is important with

122 Indeed, among 70 Shi‘i narrators of al-Kutub al-sittab, 13 died between 50-100 AH,
26 died between 100-150 AH, 27 between 150-200 AH and four between 200-250
AH. Among them, 60 narrators are from al-Kafah, three from al-Basrah, three from
Medina and four from other cities (see Topgul, “Hadis Ravilerinde Siilik Egilimi,”
185-186). For detailed information about the formation of the Shif consciousness
in al-Kafah in the 2"/8" century, see Najam Haider, The Origins of the Shi‘a:

Identity, Ritual, and Sacred Space in Eighth-Century Kiifa (Cambridge: Cambridge
University Press, 2011).
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regard to the early Shi9 scientific tradition. Five authors'® are
connected with this city, and three of them carried out activity between
250-300 AH. The era coincides with the period when Qom began to
gain importance for the Shif scientific tradition.'** The presence of two
Ahwaz-based authors, both of whom died between 250-300 AH,
enables us to talk about a Shi1 scientific tradition in al-Ahwaz in those

days. Finally, two mathalib al-sababah authors are from Baghdad, two
are from al-Basrah, and one is from al-Rayy.

Birthplaces of Mathalib al-sababahb

PRENTTIVIEC S I

With regard to the madhhab tendencies of the mathalib al-sababah
authors, all of them except for one are accused of pro-Shi‘i tendencies
or even recorded as Shiq scholars by writers of Shi rijal works.

Therefore, there is an integral relation between writing mathalib al-
sababab and being prone to Shi.

In ethnic terms, two of the mathalib al-sabdabab authors were from
the tribe of Bant 1-Azd, two were from Bant Thaqif, and one was the
son of a Muslim who converted from Christianity. Except for seven

123 Despite originally being from al-Kafah, Husayn ibn Sa‘d is called Qummi since he
first went to al-Kafah and then settled in Qom, where he carried out scientific
activities until his death.

124 Andrew J. Newman, The Formative Period of Twelver Shi‘ism: Hadith as Discourse
between Qum and Baghdad (Richmond, Surrey: Curzon Press, 2000), 40-45.
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authors whose tribe and ethnic identity remain unknown, the writers
are members of different Arab tribes. Consequently, there is no
significant relationship between ethnic identity and being a mathalib
al-sababahb author.

Interestingly, even though reports of mathalib content have been
quoted in different works throughout history, no mathalib al-sabdabab
from the first three centuries AH has reached our day. We can conclude
that a Sunni community could not stand a text of negative judgments
about the Companions since there are well-known records of burning
of one of these works by Sunni circles. Nevertheless, the question is
why this early literature was not preserved by Shi‘s despite its
significance for the madhhab. One of the possibilities is that the
content of the mentioned books was transferred to Shi‘i sources of
narratives in earlier periods, whereupon it was no longer necessary to
preserve this literature. This argument can only be confirmed through
verification of narrative chains of mathalib al-sabdabah recorded in
Fibrists by means of a specific study and through a review of Shi‘i
literature about relevant chains to determine the level of association
between these works and narrative sources.

Finally, we will touch upon the contact between mathalib al-
sababab and the literature of manaqib al-sababab and fada’il al-
sababahb. Sunni tradition includes the following independent works:
the Fada’il al-sababab by Waki¢ ibn al-Jarrah (d. 197/812), Asad ibn
Musa (d. 212/827), Maliki scholar Ibn Habib al-Sulami (d. 238/853),
Ahmad ibn Hanbal (d. 241/855), Baqi ibn Makhlad (d. 276/889), and
al-Nasa’1 (d. 303/915); the Fada’il al-ansar by Abu 1-Bakhtari Wahb
ibn Wahb (d. 200/815-6), Abt Dawud al-Tayalisi (d. 204/819), and Abu
Dawud al-Sijistani (d. 275/889); Fada’il Abt Bakr wa-Umar (Fada’il
al-shaykbayn) by Asad ibn Masa, Mandqib Abi Bakr wa-Umarby Ibn
Jarir al-Tabari (d. 310/922), Fada’il ‘Ali by Ibn Abi I-Dunya (d.
281/894), Sawabiq al-Siddiq wa-fada’ilubni by Jafar ibn Muhammad
al-Firyabi (d. 301/913), as well as chapters such as “Fada’il al-sahabah”
in al-Musannafby Abt Bakr ibn Abi Shaybah (d. 235/850) and in al-
Jami<al-sabips by al-Bukhari (d. 256/870) and Muslim (d. 261/875), as
well as chapters called “Kitab al-manaqib” in al-Sunan by al-Tirmidhi
(d. 279/892), “al-Siyar” in al-Muwatta’ by al-Ilmam Malik (d. 179/795)
and “Fad2’il ashab Rasul Allah” in the preface of al-Sunan by Ibn
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Majah (d. 273/887).'” The foregoing nineteen works of “fada’il al-
sahabah,” as well as the “mathalib al-sahabah” literature, can be shown
as follows with regard to their dates.

B Mathalib

o,_\NwA\ﬂO\\IOO\O

Fada’il

100150450200
H

200-250

250-300
AH

As shown in the above diagram, the fada’il al-sababab literature
followed one step behind the mathalib al-sabdbab in the first, third,
and fourth stages; however, both genres yielded an equal number of
works between 150 and 200 AH. This fact, in consideration of the
content of the aforementioned criticisms against the Companions in
the 2"/8" century and the criticisms that were not compiled as separate

works, indicates that fada’il al-sababab might actually have appeared
as a reaction to mathalib al-sababah.'*
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