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JEODIN NEDIR?

Biilent GUNER*

OZET

Diinyada 11 Eyliil (2001) saldirilar1 sonrasinda, yeni bir askeri ve politik konsept gelismistir. ABD
onciiliiglinde sekillenen bu yeni konsept 6zetle; dinsel asirilik tagiyan akimlarla ve terorle kiiresel
Olgekte miicadele edilmesini benimsemektedir. Bu konsept giiniimiizde de gegerlidir. Nitekim
bugiiniin diinyasinda asir1 akimlar ve terdr, dnemli bir askeri ve siyasi miidahale gerekgesi
say1lmaktadir. Din - siyaset iliskisinin tarihi ¢ok eskilere dayanmaktadir. Bu birliktelik zaman zaman
dini inanglarin, siyasetin ana aktdrii durumuna gelmesine yol a¢mustir. Bu gelismeler, yeni
yaklasimlar1 ve yeni kavramlar1 da beraberinde getirmektedir. Jeodin de bu baglamda ihtiya¢ duyulan
ve lizerinde diisiiniilmesi gereken bir kavram olarak ortaya ¢ikmistir. Jeodin, en kisa tanimla;
jeopolitik amaglar gerceklestirmek i¢in din olgusunun kullanilmasidir. Tarihin eski donemlerinden
bugiine, jeodin paradigmasi i¢inde degerlendirilebilecek pek ¢ok fenomen bulunmaktadir. Buna
ragmen jeodin olgusu nispeten geg¢ kavramsallasmistir. Bu gecikmenin 6nemli nedenlerinden biri, din
unsurunun, jeopolitigin diger verileri igerisinde daha geri planda kalmasidir. Ancak jeodin kavramu,
ozellikle Ortadogu ve Asya’da yasanan din odakli giincel siyasi gelismeler sonucunda, tarihsel bir
gereklilik olarak diinya glindemine tasinmustir. Ayrica 20. yy’in ikinci yarisindan itibaren kiiresel
Olgekte artan dindarlagsma egilimi dinleri, kiiltiirel ve politik bir kavram olarak yeniden 6ne ¢ikarmis
ve popiiler bir siyasi konu haline getirmistir. Jeodini yaklagima gore din olgusu, toplumsal ve siyasal
bir 6ge olarak, ¢aglara uyum yetenegine sahiptir ve doniisebilir niteliktedir. Dinler, bu 6zellikleri
sayesinde, tarih boyunca 6nemli bir jeopolitik unsur ve siyasetin etkin bir bileseni olmustur. Bu
caligma, tarihten bugiine gelisen cesitli jeopolitik ve politik olaylar ger¢evesinde, bir bilim alani
olarak jeodinin ortaya ¢ikisin1 ve yaklagimlarini degerlendirmeyi amaglamaktadir. Giincel ve tarihi
siyasal gelismeler c¢alismamizin ana veri kaynaklarmi olusturmaktadir. Calismamiz, jeodin
kavraminin teorisine ve kavramin oturdugu tarihsel zemine odaklanmistir. Jeodin, ¢agimizin
anlasilabilmesi igin gerekli bir kavramdir.

Anahtar Kelimeler: Jeopolitik, Jeodin, Din, 11 Eyliil, Politika.
WHAT IS GEORELIGION?

ABSTRACT

A new military-political attitude has developed in the world after the 9/11 attacks. This new attitude
that took shape under the leadership of the USA caused the issue of combating religious ultra-
movements and terrorism on a global scale. This geopolitical concept is valid today too. In fact, ultra-
movements are vital military-political interference in today's world. On the other hand, the history of
the religion-politics relationship goes back a long way. This association has led religious beliefs to
become the main actor in politics from time to time. These developments have brought innovative
approaches and new concepts to the agenda. Geo-religion is also a concept that is needed and should
be considered in this context. By shortest description, it is the use of the phenomenon of religion to
achieve geopolitical purposes. Many precedents can be evaluated within the paradigm of georeligion,
from ancient times to the present. Despite this, the georeligion phenomenon was conceptualized
relatively late. The religious element remains in the background among other geopolitical data; this
is one of the important reasons for this situation. However, georeligion concept, as a result of current
religion-oriented political developments, especially in the Middle East and Asia, has been brought to
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the world agenda as a historical necessity. Religions came to the fore again as a cultural and political
concept and became a popular political issue as a result of the increasing religiosity trend on a global
scale since the second half of the 20th century. Religion phenomenon based on georeligious approach
has the ability to adapt to the ages and is transformable as a social and political element. Religions,
thanks to these features, have been an important geopolitical element and an active component of
politics throughout history. This paper also targeted to evaluate the emergence and approaches of
geo-religion as a field of science within the framework of current and historical geopolitics and
political events. Daily and historical political developments are the main data sources of our study.
The study focuses on the theory of the concept of geo-religion and the historical ground on which the
concept sits. Georeligion is a necessary concept for the understanding of our age.

Keywords: Geopolitics, Georeligion, Religion, 9/11, Politics
1. GIRIS

Dinler, tarihsel siirecte, siyaset kurumuna emsalsiz bir gii¢ ve 6zgiiven kazandirmistir. Din-
siyaset iliskisi, medeniyet tarihinin en eski donemlerine kadar uzanmaktadir. Bu nedenle tarih
boyunca din ve siyaset kurumlar1 gii¢lii baglar kurmustur. Din nosyonu, tarihin hemen her déneminde
tim toplumlar agisindan 6nem tasimustir. Agiktir ki, idari ztimreler bu durumun farkina ¢ok erken
varmiglardir. Ozellikle Ortagag tarim toplumlarmin yoneticileri; kendilerine ve yonettikleri devlete
kutsiyet kazandirmak, bdylece yonetimlerine mesruiyet saglamak, ¢ikardiklar1 yasalari
kabullendirmek ve ordularinin motivasyonunu artirmak amaciyla sik sik din  kurumuna
bagvurmuslardir. Bu nedenle dinler, tarihin eski ¢aglarindan beri énemli bir -siyasal- kurucu etken
haline gelmistir.

Diger yandan insanlik tarihi; medeniyetler, kiiltiirler ve kavramlarin da tarihidir. Caglar
boyunca karsilagilan her tarihsel donemeg ve kriz, yeni ¢éziimler ve kavramlarin kapisini aralamstir.
Yasanilan ¢ag, tarihin getirdigi birikimle ve o c¢agin 6zgiinliigiiyle sentezlenip, yeni bir takim
gelismelerin 6niinii agmistir. Dogal olarak, oncelikle tarihi siire¢lerde sarsici, donistiiriicii olaylar
gerceklesmekte, ardindan yeni kavramlar ve ¢oziimler gelmektedir. “Jeodin” de bu gergevede
kavramsallasan, tarihsel oldugu kadar giincel ve modern bir kavramdir. Bu baglamda gazeteci Tim
Marshall’in “Cografya Mahkumlar1” (2018) kitabinin arka kapaginda yer alan, “artik politik her seyin
basina “jeo” takisimi geri getirmenin zamamdir” s6zii de yasadigimiz cagin bir gergekligi olarak
animsanmalidir.

Bu ¢alisma, tarihsel ve giincel toplumsal/ politik gelismeleri referans alarak, jeopolitigin dnemli
unsurlar1 olan din ve siyaset olgularini, yeni bir kavramsal g¢er¢eve iginde degerlendirmeyi
amaglamaktadir. Jeopolitik agidan bugiiniin diinyasini bigimlendiren unsurlardan biri olan din olgusu,
calisma amacimiz agisindan ele alinmis ve diger etkenlerle birlikte “jeodin” kavramsallagmasi
icerisinde yorumlanmustir. Jeodini yaklasim; etkisini belki de kadim zamanlardan beri hi¢ yitirmemis
olan din - siyaset iliskisini, genellikle daha geri planda kalmis, mekan/ cografi ¢evre/ yerellik
unsurlariyla birlikte degerlendirmektedir. Jeodin, 21. yy’in anlagilmasinda ve ¢6ziimlenmesinde
anahtar kavramlardan biridir. Calisma konusu, “teori” ve “pratik’ basliklarini tagiyan iki ana boliimde
incelenmistir. Ik béliimde jeodin kavrami ve kavrami doguran etkenler irdelenmekte, ikinci béliimde
ise yakin ve uzak tarihten alinan ve “jeodini gelisme” olarak degerlendirdigimiz bazi 6rnek olaylara
ana hatlariyla deginilmektedir.
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2. TEORI

2.1. Dinler Degisime Kapah M1?

Geleneksel jeopolitik anlatimda din, genellikle jeopolitigin “degismeyen unsur’u olarak ele
alinmistir. Bu degismezlik, toplumlarin bir dini inangtan baska bir dini inanca geg¢isinin zorlugunu
vurguladigi kadar ayni1 zamanda dini inanglarin ana riikiinleri, ritiiellleri ve ¢cogunlukla yiizlerce ve
binlerce yila dayanan temel dinsel metinleri gibi sistematik inang¢ unsurlarinin degismezligini de
vurgulamaktadir. Klasik jeopolitik anlayis, dinsel verilere bu “degismezlik” iizerinden
yaklagmaktadir.

Ote yandan din mefhumu, her toplumda gériilmekle birlikte, toplumlarin giinliik hayatlarindaki
yeri ve etkinligi farklilagsmaktadir. Bu baglamda toplumlarin din kavrayiglari, zamana ve mekana
bagli olarak, diger pek c¢ok nedenle birlikte degisebilmektedir. Bu anlamda “a priori” olarak
degismeyen bir “t6z” kabul edilen din olgusunun, metafizik/ ruhaniyat/ inang/ itikat esaslarimnin
degisime-doniisiime kapali oldugu varsayilsa bile insanlarin ve toplumlarin degisime agik olmasi,
dini kavrayis1 ve inang Ogelerini de degisebilir hale getirmektedir. Nitekim toplumlarin; tarihi,
cografi, sosyo-ekonomik ve kiiltiirel birikimleriyle ayni dini o6gretiyi farkli yorumladiklar
bilinmektedir. Konunun ¢esitli vecheleri iizerine yapilan bazi arastirmalara gore ¢ogulcu, degisken
karakterli toplumlar, yeni dini hareketlerin ortaya ¢ikist ve gelismesi igin daha uygun bir ortam
saglamaktadir. Ornegin Endonezya ve ABD’de biiyiik oranlarda yeni dini hareketlerin ortaya ¢iktig
tespit edilmistir. Tiirkiye’deki ¢esitli inang gruplari iizerine yapilan bir aragtirmaya gore; bu gruplarin
modernlesme, sanayilesme ve sekiilerlesme siirecine girmeleriyle, genel olarak benimsedikleri dinsel
tutum ve davranislarindan bir kisminin degisime ugradigi, bir kisminin ise islevsel daralma gosterdigi
veya yok olma agsamasina geldigi tespit edilmistir (Sinanoglu, 2008: 27-29).

Dinsel degisim ve doniisiimiiniin diger dinamiklerini ise dinlerin yayildig1 cografi mekanin
ozellikleri, tarihi, sosyolojisi, kiiltiirel ve ideolojik etkilesimleri ile modernite olusturmaktadir.
Park’in yaklagimiyla, paradoksal olarak bugiin bir¢ok din, kaynagi disindaki iilkelerde daha giigliidiir.
Ayni zamanda birgok din yayildikca ve kitlesellestikge biiyiik 6l¢iide degisime ugramustir. Bu nedenle
dinlerin bugiin sergiledikleri formun, genellikle orijinal halinden ¢ok uzak oldugu goriilmektedir.
Dinler yayildik¢a, birbirleriyle temasa ge¢mis ve iletisim kurmuslardir. Ayrica farkl kiltir ve
geleneklerden etkilenmisler, bazilari ise alt gruplara (mezheplere) bolinmiistiir (Park, 2004:12).

Ortadogu’da yakin donemde gergeklesen gelismelerin gosterdigi iizere; savas gibi toplumsal
travmalar, siyasi gerilimler, toplumsal siddet olaylar1 ve politik ihtiyaglar ¢ok bilesenli olarak din
algisinda degistirici/ doniistiiriicii etkiler yapmakta, yeni dinsel yapilarin gelismesine zemin
olusturmaktadir. Boylece en azindan bolgesel 6l¢ekte, inancin manipiilatif kullanimina agik bir ortami
olusmaktadir. Ayrica cesitli “din/ toplum miihendisligi” ¢aligmalariyla, geleneksel dini anlayislar
dontstiiriilebilmektedir. Bu amacla din terminolojisinde geri plandaki bazi kavramlar, yiiklenen yeni
anlamlarla one c¢ikarilabildigi gibi genel bir kavram, daha &zel bir anlam alanina da
sikistirilabilmektedir. Ornegin Islam terminolojisinin énemli bir kavrami olan “cihat”, giiniimiizde
Ortadogu’nun ¢esitli kriz bolgelerinde dar bir ¢cer¢cevede yorumlanmakta ve amag ugruna bu yoruma
islev kazandirilmaktadir. Bu tarz manipiilasyonlarla birka¢ on yilda, ayn1 dini inanci ayn1 toplumda
geleneksel biciminden farkli olarak algilayan geng kusaklar yetismektedir.

Inang unsurlari, jeopolitik - siyasi bir takim amagclar1 gerceklestirmek icin oldukca kullanighdur.
Ozellikle dinsel metinlerin ve anlatilarin yorum esnekligi, cesitli aktdrlerin politik girisimlerine genis
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bir manevra alan1 sunmaktadir. Graziano’nun yorumuyla dinler; diinyanin her yerinde, ilahiyatla

ilgisi olmayan amaglarla, siyasi somiirii nesnesi olarak kullanilabilmektedir. Toplumu harekete
gecirmek ve biyiik seferleri ve savaslari hakli ¢ikarmak i¢in miimkiin olan her yerde dine
bagvurulabilmektedir. Ancak nedenler, seferler ve savaslar dinle ilgili degildir. “Kutsal” metinlerle,
tezleri ve karsi tezleri desteklemek miimkiindiir. Ornegin Amerikan siyasetinde kutsal metinlerin
kullanilmasini1 inceleyen bir ¢alismaya gore, konu ne olursa olsun, Incil’de her zaman lehte ve aleyhte
argiimanlar bulunabilmektedir. Nitekim 19. yy’da, Amerika Birlesik Devletleri'nde kolelikle ilgili
tartismalar sirasinda, hem kolelik yanlis1t hem de kolelik karsiti glicler, goriislerini desteklemek icin
Incil alintilarindan ¢okga yararlanmislardir (Graziano, 2018). Bu baglamda dinler, uzunca bir siiredir,

hem barig¢il hem de siddet igeren sosyal ve politik degisim hareketlerine ilham kaynagi olmaktadir
(Agnew, 2006: 189).

2.2. Giiniimiiziin Din - Siyaset Tliskisinde Nirengi Noktalar

Diinyanin 6zellikle 20. yy’1in ikinci yarisindan sonra dindarlagma egilimine girdigini savunan
Kepel, bu durumu, kitabina verdigi isimle “Tanrmin Intikami” (Kepel, 1992: 7-20) olarak
adlandirmistir. Dinlerin bu yiikselis egilimi, ¢agimizda, odaginda din olgusu bulunan pek ¢ok politik
sorunla es zamanli olarak gerceklesmektedir. Yine bu ¢agin bir gercekligi olarak, dini olgular agik
bir jeopolitik doktrine kolaylikla déniistiiriilebilmektedir (Dijkink, 2006: 205). Ote yandan tarih
boyunca din - siyaset iliskisi sarmal hale gelmis ve din kurumu her dénem siyasetin etkin bir bileseni
olmustur. Giintimiizde kiiresel 6lgekte siyasetin dinsellestigini iddia etmek pek miimkiin olmasa da,
dinsel alanin fazlasiyla politize oldugu aciktir.

Cagdas uluslararas: iligkilerde, dinlerin “kiiresel dirilis”ini ve “siyasi uyanig”mi diisiindiiren
fenomenlerle giderek daha sik karsilasilmaktadir. Ayrica kiiresellesme olgusuyla birlikte din faktorii,
tim devletlerin uluslararasi iligkilerinde ve i¢ politikalarinda daha fazla goriiniir hale
gelmistir. Yasadigimiz ¢agda din sadece "siyasetin bagka yollarla devami" degildir. Ayn1 zamanda
uluslararasi arenada, devlet ve devlet dis1 aktorler tarafindan, ugruna rekabet edilen bir deger olarak
da goriilmektedir. Ulkeler politik amaglarla dini alam destekledikleri gibi aym zamanda kisitlayici
onlemler de alabilmektedir (Xu & Zou, 2015: 167-170), (Fox, 2018: 139).

“Medeniyetler Catismast”nin yazar1 Huntington, ¢calismasinda, “medeniyet” kavramini biiyiik
oOl¢iide din kavraminin karsilig1 olarak kullanmistir. Medeniyetler arasinda “fay kiriklar1” oldugunu
one siiren Huntington’a gore, gelecekte medeniyetler arasinda catismalar artacaktir. Ciinki
“medeniyet kimligi”, gelecekte gittikge artan bir sekilde dnem kazanacak ve diinya biiyiik 6l¢iide,
belli baslt sekiz medeniyet arasindaki etkilesimle sekillenecektir. Bunlarin i¢ine Bati, Konfugyus,
Japon, Islam, Hint, Slav-Ortodoks, Latin Amerika ve Afrika medeniyetleri girmektedir. Gelecegin en
mithim miicadeleleri, bu medeniyetlerin birini digerinden ayiran kiiltiirel fay kiriklar1 boyunca
meydana gelecektir (Huntington, 2017: 26). Huntington’1 bir 6l¢iide hakli ¢ikaran bir gelisme olarak;
Ozellikle Soguk Savas sonrasinda, diinyada sinif siyasetinin biiyiikk Ol¢iide terk edilmesiyle,
kimliklerin, politik giindemin etkin basliklar1 haline gelmesi gosterilebilir. Boylece dinsel, etnik,
cinsel kimlikler yerel ve kiiresel ¢apta giinliik politikanin ana konusunu olusturmaya baslamistir.
Dinsel kimlik¢iligin, en az etnik kimlik¢ilik kadar ¢oziicii ve ciddi bir istikrarsizlik ve ¢atisma kaynagi
haline gelebildigi giincel 6rneklerle goriilmektedir.

Bugiin diinya ¢apinda bir¢ok devlet, dini sosyal yardim faaliyetlerini, bir “yumusak gii¢” bi¢cimi
olarak dis politikalarina ve diplomasilerine entegre etmektedir. Bu egilimin tezahiirleri; dindaslarla
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kiiresel dayanismadan, dini kurumlar1 belirli dis politika ve ulusal giivenlik hedeflerine hizmete

yoneltmeye kadar genis bir yelpazede degismektedir. Nitekim siyasi diizenlerin dagilmasinda veya
giiclendirilmesinde din olgusu belirgin bir yer tutmaktadir. Kimlik ve degerler tartismasinda dinsel
sOylem benzersiz bir gii¢ tasimaktadir (Mandaville, 2022).

Islam ve Hristiyanligin diinyada en gii¢lii misyonerlik faaliyetlerini yiiriiten dinler oldugu
tespitini yapan Agnew’a gdre, yalnizca Incil, Tevrat, Kuran gibi temel inang metinlerine sahip olan
dinlerin disinda, Hinduizm ve Konfiligyusizm gibi dinlerin/ inanislarin da jeopolitik vizyonlari
bulunmaktadir. Ornegin Hinduizm, modern Hint milliyet¢iliginin dnemli bir motivasyon kaynagidir.
Yine Konfligyusizmin sahip oldugu evrenselci anlayis, bugiin Cin’in kiiresel aktér olma yolundaki
adimlariyla uyumlu goriinmektedir. Bu baglamda, genis bir sekilde yorumlandiginda her dinden
jeopolitik ¢ikarimlar yapmak kesinlikle miimkiindiir (Agnew, 2006: 187).

2.3. Din - Cografya lliskisi ve Jeopolitigin Dini

Dinlerle cografi mekan arasinda varolussal bir iliski vardir. Mekan unsuru dinlerin “miitemmim
cliz”ii ve belki de ¢ok daha fazlasidir. Ozellikle dogal gevre, tiim dini inanglarin gelisiminde énemli
bir rol oynamustir. Dinler, kutsallasan mekanlarla dogrudan ilgilidir. Jackowski’ye gore kutsal
mekanlarin gelisiminde doga kosullar1 6nem tagimaktadir. Bu mekanlar daha ¢ok dag siralari, akarsu
havzalari, deniz kenar1 gibi cografi birimlerdir. Ornegin Hinduizmin ibadet alanlar1 her zaman
kutsallagtirilan dag zirveleri, kayaliklar ve nehirlerdir (Jackowski, 2002: 26-27).

Din - mekan iligkisi, genel olarak “din cografyasi” bashgi altinda incelenmektedir. Bu
cergevede giiniimiizde modern din cografyasi konulari arasinda; cografi ¢evre ve din, kutsal alanlarin
doniistimii ve peyzaji, dinin mekansal gelisimi, hac bélgelerinin incelenmesi gelmektedir. Ayrica dini
gogler (gog tiirleri, mekansal kapsamlari, yonleri, dinamikleri, sosyal yapilari vb); din ve yerlesim
tiirleri (dini 6zelliklere sahip yerlesim birimlerinin tipolojisi), bir yerlesim agiin gelisiminde dinin
etkisi, dini merkezler (ibadethanelerin mekansal gelisimi yapisi, islevi vb) diger inceleme konularidir.
Yine din kurumunun ¢esitli ekonomik sektorlerin gelisimi iizerindeki etkisi (Ornegin tarim,
sanayi); din ve turizm, din ve c¢evre koruma,dini bolgesellesme ve dini haritacilik, “din
cografyasi”nin arastirma alanlaridir (Jackowski, 2002: 26-27).

“Din Cografyas1”, Cografya biliminin olduk¢a yeni bir alanidir. Bu alanda yapilan arastirmalar
ilk gelisme doneminde, 6zellikle “dogal ¢evre ve din” konusunu icermektedir. Bu tiir ¢alismalar antik
caglara kadar uzanmaktadir. Ancak “din cografyasi”nin ayr1 bir cografya disiplini olarak sekillenmesi
19. yy’da gergeklesmistir. “Din cografyas1” arastirmalarinin yogunlasmasi, 1930'larin sonlarinda ve
II. Diinya Savasi'ndan hemen sonra kaydedilmistir (Jackowski, 2002: 26).

Bugiine kadar “cografya ve din” konulu arastirmalar, daha ¢ok “din cografyasi” simirlar
icerisinde kalmigtir. “Din jeopolitigi” ise yeterince anlasilamamustir. Pickering’e goére bunun
nedenlerinden biri, din olgusunun cografyacilar i¢in incelenmesi zor bir alan olmasidir; bu nedenle
cografyacilar dini arastirmalarda ¢ok etkin degillerdir. Cografyacilarin 1k, sinif ve cinsiyet gibi
toplum katmanlarim1 calistiklar1 aragtirmalari, bazi1 arastirmacilar tarafindan kolaylikla referans
alinirken, din konulu galismalar ya unutulmakta ya da irk c¢alismalari igerisinde kaybolmaktadir.
Benzer sekilde, dinin “beseri cografya”da tanimlanmamis bir “kapali kutu” olarak kaldigimi da
belirtmek gerekmektedir (Pickering, 2016: 115).

Diger taraftan, son donemde “cografya ve din” konulu az sayidaki bazi akademik yayinlarda
“jeodin” kavrami goriiniir olmaya baslamistir. Jeodin kavraminin gegtigi bu calismalarda “jeo”
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sOzcligl, jeopolitik bir gondermeden ¢ok cografyaya, mekana, dagilisa ve kiiresellige atif olarak yer

almaktadir. “Jeodin” kavrami, 6rnegin dinlerin mekansal dagilisina deginilen bir ¢alismada (Khalid,
2005: 43-46) “din cografyas1” anlaminda kullanildigi gibi Cin’in kiiresel gii¢c olma yolunda diger
toplumlarla “dinsel tanigikligin1” irdeleyen bir arastirmada ise izlenen politikalarin timii (Xu & Zou,
2015: 167-170) i¢in kullanilmigtir. Bugiinkii haliyle “jeodin” kavraminin genel kabul goren bir
tamimlamas1 bulunmamakla birlikte, nadiren yer aldig1 akademik ¢alismalarda ise birbirinden farkli
anlamlarla kullanilmaktadir.

Jeodin kavrami da tipki jeoekonomi kavrami gibi biiylik 6l¢tide Asya’daki gelismelere bagh
olarak giincellik kazanmaktadir. Nitekim Cin’in yiikselen ekonomik giiciinii, jeopolitik fayda amagl
kullanmasiyla birlikte (Giiner, 2018a: 220), akademik ve siyasi gevrelerde jeockonomi kavrami daha
fazla ilgi gormeye baslamistir. Benzer bi¢imde 11 Eyliil siireci, Ortadogu’da yasanan din eksenli
catigmalar, Asya’da radikal akimlarin giiglenmesi ve ayrica Cin’in kiiresel agilim politikasinin geregi
olarak farkli kiiltiirlere ve dinlere artan ilgisi, “jeodin” kavramini 21. yy’in giindemine tagimistir. Bu
nedenle her iki kavram da, gelisim siireci itibariyle biiyiik 6l¢iide “Asyali”dur.

Din, politika ve mekan baglaminda gelisen tarihsel ve giincel olaylarin jeopolitik i¢erikte ortaya
cikardigi “jeodin” kavrami; jeopolitik amaglari gergeklestirmek igin din/ inan¢ olgusundan
yararlanma/ kullanma olarak tanimlanabilir. Bir bilimsel yaklasim olarak jeodin; bir bolgedeki dinsel-
politik iligkilerdeki degisme ve gelismelerin jeopolitik yansimasini degerlendirir. Bir bagka anlatimla
jeodin, inanglarin manipiile edilmesini, donlismesini veya donistiiriilmesini, “ilimli”lasmasin1 veya
radikallesmesini ya da geleneksel halini korumasini, politiklesmesini yahut toplumlarin ve devletlerin
dinsellesmesi veya sekiilarizasyonu ile gelisen jeopolitik siireg ve sonuglar1 konu edinir. Bu baglamda
jeodini yaklasim; degisebilir/ doniisebilir inang konsepti cergevesinde, ilgilenilen yeryiizii par¢casinin
cografi ¢evresi ve mekan ozelliklerini esas alarak, dini inancin veya inanglarin genel 6zelliklerini,
naslarini; dinler tarihi, siyasi tarih, giincel politika ve diger toplum bilimlerini géz Oniinde
bulundurarak ¢6ziimlemelere ulasir.

Jeodin kavrami, bir agidan “jeopolitigin dini”’ni konu edinmektedir. “Jeopolitigin dini”
onermesi, jeopolitik amaglarla bir bolgede/ tilkede ihtiya¢ duyulan dini anlayisi ifade etmektedir. Bu
ihtiyag; s6z konusu iilke veya bolgenin, ulusal menfaatlerine aykir1 gérdiigii inanglara veya dini
yapilara kars1 aldigi tutuma veya bagka {ilkelerin o bolgeyi dizayn amacina goére degisebilir. Bu
baglamda hedef alinan bolgenin dini anlayisi, kiiresel ya da bolgesel aktorlerin amacina uygun olarak
kurgulanabilir, moda deyisle “modifiye” edilebilir veya 6rnegin asir1 akimlar gii¢lendirilebilir yahut
diger doniistiirici unsurlara karst geleneksel yapisinin korunmasi igin ¢aba harcanabilir. Bu tiir
¢abalarin tiimii “jeodini gelismeler/ girisimler” olarak degerlendirilir. Kavram bu haliyle proaktif bir
icerige sahiptir.

Jeodini diisiiniise, tarihin eski donemlerinden beri rastlanmaktadir. Din adamlari, imparatorlar,
siyasetciler ve askerlerin bu tarz gelismeleri izledigini ve tavir gelistirdigini gosteren pek ¢ok tarihi
olay bulunmaktadir. Jeodin olgusunun tarihsel/ politik bir gerceklik ve fenomen olarak ortaya ¢ikisi
eski zamanlara dayansa da, “miistakil” bir bilim alani olarak kavramsallagsmasi nispeten gecikmistir.
Hic¢ kuskusuz bu gecikmede, dinsel igerigin, jeopolitik arastirmalarin ¢ok katmanliliginin gélgesinde
kalmasiin biyiik pay1 vardir. Ayrica jeopolitik aragtirmalarda din faktorii genellikle “duragan ve
degismeyen” bir yap1 olarak ele alindig1 i¢in ¢ogunlukla arka plandaki “statik” bir etken olarak
degerlendirilmistir. Din temal1 jeopolitik ¢alismalar daha ¢ok “jeopolitik” genel baslig1 icinde ele
alinmig, nadiren de “din jeopolitigi” bashig altinda incelenmistir. Ancak diinyanin bugiin geldigi
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asamada; din referansli siyasi olaylarin ve miidahalelerin, yeryiiziiniin pek ¢ok bolgesinde

yayginlastigi ve sonuglarinin kisa siirede alinabildigi bir vasatta, jeopolitik biliminin biinyesinde bir
“sube” olarak ve onun esaslarina dayanan, 6zgiin yaklasimli bir bilim alaninin gelismesi dogal kabul
edilmelidir.

Diger yandan Hagli Seferleri’nden Soguk Savas’in “Yesil Kusak™ teorisine kadar, tarihin pek
¢ok varyanti, jeodin kavraminin ortaya ¢ikisina “milat” kabul edilebilir referanslardir. Ancak 6zellikle
2001 yilinda gergeklesen “11 Eylil” saldirisi, merkezine “dinsel siddet/ terér” gerekgesinin
oturtuldugu, kiiresel gergevede “fundamentalizmle miicadele ve 6nleyici miidahale” konseptinin
benimsendigi gelismelerin baslangici olmustur. Bu konsept, donem dénem 6ne ¢ikarak, giiniimiizde
de gecerliligini korumaktadir. 11 Eyliil sonrasinda gelisen siireg, jeodin kavraminin, belirttigimiz
tanim ve igerigiyle ortaya ¢ikisina biiyiik katki saglayan 6nemli bir tarihsel donemectir.

3. PRATIK
3.1. Tarihten Ornekler

Tarihte, jeodini konsept igerisinde degerlendirilebilecek pek ¢ok ornek olay bulunmaktadir.
Ozellikle imparatorluklarin tarihi bu bakimdan olduk¢a zengindir. Ornegin Osmanli Devleti son
yiizyilinda, topraklarini emperyalist iilkelere karsi korumak istemis ve giiclii bir direnis orgiitlemek
icin din motivasyonundan en iyi yararlanilabilecegini disiindiigii “pan-islamizm” politikasini
benimsemistir. Isin ilging yan1, emperyalist iilkeler de benzer bicimde kendi amaglar1 ugruna dini
aragsallagtirmislardi. Nitekim 1924 yilinda Tiirkiye’nin kaldirdigi hilafet, dzellikle Ingiltere’yi
rahatsiz etmis ve Miisliiman iilkelere seslenebilecegini diisiindiigii halife arayigina girmistir. Ayni
amaclarla dzellikle Akdeniz ve Ortadogu’da etkili olmaya calisan Fransa, islamiyeti —siyasi olarak-
canlandirip, denetimi altina almaya ¢alismistir. 20. yy’da ise bu kez ABD, Sovyetlerin iigiincii
diinyaya yayilmasini engellemek amaciyla Ortadogu ve Asya’da dini akimlarin giiglenmesine 6nemli
katkilarda bulunmustur. Yine ayni siiregte siyasal amaglarla “Vahabilik” akimi da Ortadogu’da
yayginlagsmaya baslamigtir (Corm, 2018: 83-86).

Katolik Hristiyanlik, Polonya tarihinin baski kiiltiirel unsurudur. Cevresindeki iilkelerle ve
kiiltiirlerle ayrismasini kolaylastiracak topografik engelleri bulunmayan Polonya, batidaki Prusya ve
Dogu’daki Ortodoks Rusya arasinda cografi olarak sikigsmus, siirekli isgallere ugramis bir tilkedir.
Kepel’e gore Polonya, Katolik inancini kendine kiiltiirel kalkan yaparak, millet olarak ayakta kalmay1
basarmustir (Kepel, 1992: 105). Benzer bir tarihi vaka, 8. yy’da gerceklesmistir. idil Nehri, Urallar ve
Kafkaslar arasinda yayilis gosteren Tiirk Hazar Devleti’nin 6zellikle yonetici sinifi, Musevi inancini
tercih etmistir (Ahmetbeyoglu, 2021: 105). Tipki Polonya’nin, g¢evresindeki iilkelerle kiiltiirel
varhigini mezhepsel farkla korudugu gibi Asya steplerinde uzanan Hazarlar da, batida Hristiyan
tilkelerce, giineyde Miisliman Araplarca g¢evrelenmis olmasimin bir sonucu olarak, muhtemelen
“kitapl1” dinlerden birini tercihe zorlanmis ve iKi zorlayict unsurun kiiltiirlerinin iginde yok olmamak
icin “ligiincii yol”’a yonelmistir.

Ote yandan yakin tarihin en énemli jeodini gelismesi olarak, “Arap Bahar1” kabul edilebilir.
“Arap Bahar1” biiyiik 6l¢iide dinsel kodlarin ve figiirlerin kullanildigi, “demokrasi” sdylemli ve din
referansli bir harekettir. Nitekim Fuller, “Arap Bahari”nin basarili oldugu iilkelerde 6zellikle sekiiler
yonetimlere karsi “tlhimli Islam” &nerildigini belirtmistir (Fuller, 2016: 439-444). Ayrica “Arap
Bahar1”yla birlikte, Ortadogu’da jeopolitik gelismeler hiz kazanmistir (Dogan & Dogan, 2022: 324-
325).
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Soguk Savas’in sona ermesiyle birlikte, 6zellikle “ikinci ve ti¢lincii diinya”nin kiiresel sisteme

“anti-somiirgeci” itirazlari, yerini biiyiik 6l¢iide dini ideolojik doktrinleri benimsemis silahli gruplara
ve i¢ catismalara terk etmis gorinmektedir. Nitekim bugiin diinyanin gerilimli 25 bolgesinin 15’inde
(Mali, Nijerya, Libya, Misir, Orta Afrika Cumhuriyeti, Israil-Filistin, Liibnan, Suriye, Irak, iran,
Yemen, Afganistan, Pakistan, Hindistan ve Myanmar) yasanan ¢atigsmalarda din referansli gerekgeler
one ¢cikmaktadir (CFR, 2022), (Sekil 1).

Sekil 1: Nedenlerine Gore Diinyamin Gerilimli / Catismah Bolgeleri (2022)

GERGINLIK GEREKCESI
@ Etnik, Politik, Kriminal Nedenler

@ Dinsel Nedenler

Kaynak: CFR’den (2022) degistirilerek alinmstir.

Konuya daha yakin 6l¢ekte bakildiginda, giincel jeodini gelismeler en yogun haliyle Asya’da
yaganmaktadir. Orta ve Giiney Asya iilkelerinde yiikselen dinsel fanatizm, 6zellikle Afganistan,
Myanmar, Hindistan ve Pakistan’da tirmanmaktadir. Radikal egilimler ve fanatik akimlar, Asya’da
yayilis gosteren hemen hemen tiim kitlesel dinlerde; Islam, Hristiyanlik, Hinduizm (Open
Democracy, 2014), (Marshall, 2004) ve Budizm (Wikipedia, 2022), (Wibisono, Louis. & Jetten,
2019) biinyesinde gii¢c kazanmaktadir. Kuskusuz Asya’da gelisen fanatizm ve dinsel gerginliklerin
her biri 6zel inceleme konusudur. Ancak fanatizmin giic kazandig: iilkeler kadar cevre tilkeleri de
istikrarsizlastirdig1 agikca goriilmektedir. Nitekim Asya’da zaman zaman yasanan dinsel gerginlikler,
ozellikle Cin’in milyarlarca dolar harcayarak stirdiirdiigii kiiresel entegrasyon projesi olan “Kusak ve
Yol Girisimi”’nin (BRI) ulasim giizergahlarinda ciddi sorunlara yol agmaktadir (Giiner, 2018b: 118).

4. SONUC

Jeopolitik amaglar1 ilerletmenin birgok enstriimani bulunmaktadir. Din olgusu bu
enstriimanlarin en sofistike ve derinlikli olanidir. Nitekim din mefhumu, siyaset yapicilar tarafindan,
ulusal ve uluslararas1 siyasete degerli firsatlar sunan, politik bir bilesen olarak goriillmektedir.
Devletler bu nedenle dinselligi -kontrollii bigimde- desteklemektedir. Boylelikle dini alan uzun
zamandir politize haldedir. Diinyanin giiniimiizde catismali boélgelerinin ¢ogunda dini gerekgeler;
siyasi ve ekonomik nedenleri ikinci planda birakacak bi¢imde basat etkenler olarak One
stiriilmektedir. Baska bir anlatimla; dini argiimanlar, bugiiniin ideolojisiz diinyasinda, kriz / miidahale
bdlgelerinin ortaya ¢ikisinda 6n siralarda yer almaktadir.

Dinler sanildig1 gibi degisme kapali, duragan yapilar degildir. Dinlerin tarihgeleri genellikle
cok eskilere dayansa da; bugiiniin inan¢ anlayislari, biiyiik Olgiide bugiiniin iriintidir. Dinler,
toplumlarin algisina bagli olarak sekillenen, yoruma acik, yeni formlar alabilen, kolaylikla yeni
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akimlar iretebilen dogurgan yapilardir. Dini inanglar, mikro topografik engellerin ayirdigi koy

yerlesmelerinden Kentlere, tilkeden iilkeye, kitadan kitaya, gegmisten bugiine degisimlere agik, yeni
caglara uyum saglayabilen ve giincellenebilen sistemleridir. Din kurumu belki de bu nedenle, tarih
boyunca politigin, reel politigin ve jeopolitigin vazgegilmez unsurlari arasinda yer almistir. Dinlerin
yayilis1 ve kalicilig1 biiyiik olglide farkli cografi mekanlara, kiiltiirlere ve degisen sartlara uyumlari

oOlgiistinde gergeklesmistir. Dolayisiyla dinler, gegmisten giiniimiize, yonetici ziimreye son derece
pratik faydalar sunmustur. Bu ¢ergeve i¢inde dinin profan alanla etkilesimi, doniisebilirligi ve ¢aga
uyum yetenegi, jeodini yaklagimin baslangi¢ noktalarini olusturmaktadir.

Din - siyaset iliskisi, tarihin ilk donemlerine goétiiriilecek kadar eski ve bir o kadar da giinceldir.
Tarihi gelismelerin 6nemli bir aksiyonu olan bu iliskinin, genellikle ihmal edilen tarafi ise mekan
boyutudur. Oysa tarih sahnesinin tiim ogeleri gibi dini - politik olaylar da bir cografi mekanda
gerceklesir ve neredeyse o yerylizii parcasinin tiim 6zelliklerini tasir. Siyaset ve din kavramlari
evrensel kavramlar olsa da algilanisi, uygulanisi, nitelikleri ve kurumlariyla biiylik dlglide yerel
nitelikler tastyan cografi olgulardir. Dolayisiyla yeryiiziiniin herhangi bir bolgesinde din ve siyaset
iligkisini ¢ozlimleyebilmek i¢in mekani, cografi cevreyi ve dolayisiyla “jeo”yu anlamak
gerekmektedir. “Jeo”, “kiire”nin oldugu kadar, yerelligin de kavramidir. Bu acidan politige getirilen
“jeo” takisi, politik olanm1 mekanla diisiinmeyi 6nermektedir. Benzer bigimde jeodini diisiiniis de,
jeopolitik bir 6ge olarak din/ inang olgusuna kiiresel belirleyicilerin yaninda, cografi mekanin
ozgiinliikleri, 6zellikleri, gereksinimleri ve zorunluluklarini gézeterek yaklagsmaktadir.

Din - siyaset iliskisinin kadim ge¢misine bakildiginda, tarihin pek ¢ok asamasinda jeodini
gelismelerin yasandigi goriilmektedir. Ancak Soguk Savas sonrasinda ve 6zellikle 11 Eyliil saldirilar
sonucunda sekillenen diinya ile Asya, Afrika ve Ortadogu’da gelisen siiregler, yayginlagan din
gerekeeli ¢atigsmalar ve diinyada bir siiredir goriilen dindarlagsma egilimi ile dini igerikli jeopolitik
gelismelerdeki artis, modern bir kavram olarak jeodin kavraminin giindeme gelmesine, igerik ve
yaklagiminin olusmasima zemin hazirlamistir. Jeodin yaklasimi, bu giincel perspektif igerisinde,
kiiresel siyasetin anlasilmasina analitik bir segenek sunmaktadir.
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EXTENDED SUMMARY

WHAT IS GEORELIGION?

Biilent GUNER*
1. INTRODUCTION

Relationship between religion and politics dates back to the earliest periods of civilization history. Thus,
religious and political institutions have established strong ties throughout history. The notion of religion is
essential for all societies. The administrative groups realized this situation exceedingly early. The rulers of
medieval agricultural societies often resorted to religious institutions to supply legitimacy, legalize the laws
they enacted, and increase the motivation of their armies by sanctifying themselves and the state they rule.
This is because religions have been an important-political-founding factor since ancient times of history.

On the other hand, human history is also the history of civilizations, cultures, and concepts. Every
historical turn and crisis throughout the centuries have opened the door to innovative solutions and concepts.
Relevant centuries were synthesized with the accumulation of history and the originality of that century while
it also paved the way for some new developments. New concepts and solutions come after the shocking and
transformative events that took place in historical processes. “Georeligion” is a contemporary and modern
concept as well as historical, conceptualized within this framework. There is a saying at the end cover of the
book "Prisoners of Geography" (2018) belonging to journalist Tim Marshall: “Now is the time to bring the
word “geo” back to everything political”. This expression should be remembered as a reality of the age we live
in.

The chief goal of this study was to evaluate the phenomena of religion and politics which are crucial
elements of geopolitics within a new conceptual framework by taking historical and current social/political
developments as reference. The phenomenon of religion shape today's world in terms of geopolitics; we
discussed it in terms of our study purpose and interpreted it within the concept of "georeligion™ together with
other factors.

2. THEORY
2.1. Are Religions Closed to Change?

Religion, by the traditional geopolitical narrative, is considered the "unchanging element" of geopolitics.
This unchangeability emphasizes the difficulty of transitioning societies from one religious’ belief to another
while it also reveals the immutableness of systematic belief elements such as the main elements of religious
beliefs, rituals, and basic religious texts which date back hundreds and thousands of years. Classical
geopolitical understanding evaluates religious data through this "immutableness".

On the other hand, religion is seen in every society while its place and effectiveness in daily life vary.
Societies' views of religion may change depending on time and place and for many other reasons. Much as the
general run of people assume that the metaphysics/spirit/belief/creed principles of the phenomenon of religion
that is accepted as "a priori" are closed to change, the fact that people and societies are open to change makes
religious understanding and belief elements changeable. It is known that societies interpret the same religious
doctrine differently based on their historical, geographical, socio-economic, and cultural accumulation. With
reference to some studies on various aspects of the subject; pluralist societies with changeable characters
supply a more favorable environment for the emergence and development of new religious movements. For
example, new religious movements have appeared in large proportions in Indonesia and the USA. For the
results of a study on various belief groups in Turkey; after these groups entered the process of modernization,
industrialization, and secularization, some of the religious attitudes and behaviors changed, while some of
them showed functional shrinkage or came to the stage of extinction (Sinanoglu, 2008: 27-29).

The characteristics of the geographical place where religions spread, its history, sociology, cultural and
ideological interactions, and modernity are all the other dynamics of religious change and transformation. For
Park's approach, paradoxically, many religions today are stronger in countries other than their origin. As many
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rellglons spread and became massive, they changed drastically. Therefore, we now see that the current TOrT
of religion today is generally far from its original form. As religions spread, they came into contact and
communicated with each other. Moreover, they were also influenced by distinct cultures and traditions, some
of which were divided into subgroups (sects) (Park, 2004:12).

Social traumas such as war, political tensions, social violence, and political needs, which have multi-
part transformative effects on the feeling of religion, form the basis for the development of new religious
structures. Thus, an environment open to the manipulative use of belief is set up, at least on a regional scale.
Besides all these, traditional religious understandings can be transformed through various “religion/social
engineering” works. For this purpose, some concepts in the background of religion terminology can be brought
forward with new meanings while a general concept can be compressed into a more specific meaning area. For
example, "jihad" is an essential concept of Islamic terminology and is interpreted in a narrow framework in
various crisis regions of the Middle East today; this interpretation is given a function for this purpose. Younger
generations who perceive the same religious belief differently from its traditional form in the same society in
a few decades have grown.

Components of belief are useful for many reasons to achieve many geopolitical-political goals. The
flexibility of interpretation of religious texts and narratives supplies room for maneuvering the political
initiatives of various actors. From the viewpoint of Graziano, religions can be used all over the world as
political exploitation for purposes unrelated to spirituality. People may resort to religion wherever possible to
mobilize society and justify great campaigns and wars. But the reasons, campaigns, and wars are not about
religion. It is possible to support theses and antitheses with "sacred" texts (Graziano, 2018). In this regard, we
can say that religions, for quite some time, have been an inspiration to social and political change, both peaceful
and violent (Agnew, 2006: 189).

2.2. Reference Points in Today's Religion-Politics Relationship

Kepel expressed that the world has been in a tendency to become more religious after the second half of
the 20th century; he also named this situation "God's Revenge" (Kepel, 1992: 7-20) with the name he gave to
his book. This rising trend of religions takes place simultaneously with many political problems focusing on
religion in our age. Again, religious facts can easily be transformed into a clear geopolitical doctrine, as a
reality of this age (Dijkink, 2006: 205). On the other hand, religion and politics have been integrated throughout
history and the institution of religion has always been an active part of politics. The religious field is highly
politicized despite it is not possible to claim that politics on a global scale is religious today.

Phenomena that evoke the global resurgence and political awakening of religions in contemporary
international relations are increasingly met. Moreover, the religious factor with the phenomenon of
globalization is now more visible in the international relations and domestic policies of all states. In the age
we live in, religion is not just "the continuation of politics by other means”. It is also seen as a competitive
value by state and non-state actors in the international arena. While countries support religion for political
purposes, they can also take restrictive measures against it (Xu & Zou, 2015: 167-170), (Fox, 2018: 139).

Huntington, the author of "The Clash of Civilizations" used the concept of "civilization" as a synonym
for religion in relevant work. According to Huntington, who suggests that there are "fault line breaks™ between
civilizations, and conflicts between civilizations will increase in the future. Because civilization identity will
be more important in the future and the world will be shaped largely by the interaction between eight major
civilizations. These are Western, Confucian, Japanese, Islamic, Indian, Slavic-Orthodox, Latin American, and
African civilizations. The most important struggles in the future will be seen along the cultural Faultline breaks
those separate civilizations from one another (Huntington, 2017: 26). If we look at a development that justifies
Huntington to some extent, especially after the Cold War, because of the abandonment of class politics in the
world, identities are now the active topics of the political agenda. So, religious, ethnic, and gender identities
have started to set up the main subject of daily politics locally and globally. Current examples show that
religious demitarians can become a source of dissolver and serious instability and conflict at least as much as
an ethnic identity.

Many states, today, around the world integrate religious welfare activities as a form of "soft power" into
their foreign policies and diplomacy. The manifestations of this trend become diversified from global solidarity
with coreligionists to directing religious institutions to serve specific foreign policy and national security goals.
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Rellglon is at an essential position in the disintegration or strengthening of political orders. Religious discol
has a unique power in the discussion of identity and values (Mandaville, 2022).

According to Agnew, Islam and Christianity are the religions that conduct the most powerful missionary
activities in the world. Again, for the author, apart from religions that only have basic belief texts such as the
Bible, the Torah and the Qur'an, religions/beliefs such as Hinduism and Confucianism also have geopolitical
visions. For example, Hinduism is an important source of motivation for modern Indian nationalism. Again,
the universalist understanding of Confucianism is in parallel with China's steps towards becoming a global
actor today. It is certainly possible to draw geopolitical inferences from any religion when interpreted broadly
(Agnew, 2006: 187).

2.3. Relationship between Religion and Geography and the Religion of Geopolitics

There is an existential relationship between religions and geographical space. Space is the
"complementary part" of religions and much more. Especially the natural environment has a significant role
in the development of all religious beliefs. Religions are related to sanctified places. For Jackowski, natural
conditions are important in the development of sacred places. These places are mostly geographical units such
as mountain ranges, river basins, and seaside. For example, places of worship in Hinduism have always
sanctified mountain peaks, cliffs and rivers (Jackowski, 2002: 26-27).

Today's modern religious geography subjects include the titles such as the geographical environment
and religion, the transformation and landscape of sacred areas, the spatial development of religion, and the
observation of haj sites. Moreover, other subjects of review are religious migrations (types of migration, spatial
extents, directions, dynamics, social structures, etc.), religion and types of settlements (typology of settlements
with religious characteristics), the effect of religion on the development of a settlement network, religious
centers (spatial development structure of places of worship, function, etc.). Again, we can align the research
areas of "religious geography" as follow: the effect of the institution of religion on the development of various
economic sectors (is.e agriculture, industry), religion and tourism, religion and environmental protection,
religious regionalization and religious cartography (Jackowski, 2002: 26-27).

"Religious Geography" is a new field in the science of geography. Studies in this field include the subject
of "natural environment and religion™ in the first development period. Such studies date back to ancient times.
However, the embodiment of "religious geography" as a separate geography discipline materialized in the 19th
century. Studies in the "geography of religion" intensified in the late 1930s and again just after the Second
World War (Jackowski, 2002: 26).

Research on geography and religion, until today, mostly remained within the boundaries of "religious
geography". There is an expression that "geopolitics of religion" is not well understood. For Pickering, the
phenomenon of religion is a difficult field for geographers to study. So, geographers are not continually active
in religious studies; this is one of the reasons for such an expression. While studies on social strata such as
race, class, and gender made by geographers are easily referenced by some authors, studies on religion are
either forgotten or lost in race studies. Similarly, it should not be forgotten that religion still is an undefined
"black box" in "human geography” (Pickering, 2016: 115).

On the other hand, "georeligion" concept has started to appear in some academic publications on
"geography and religion" recently. In relevant studies, the word “geo” refers to geography, space, distribution,
and globality rather than a geopolitical reference. A study reviewing the "religious acquaintance" with other
societies on the path of China to become a global power used the concept of "georeligion™ in the meaning of
the whole of the policies followed (Xu&Zou, 2015: 167-170) while the same concept is used in the sense of
""geography of religion” in a study on the spatial distribution of religions (Khalid, 2005: 43-46). There is not a
mainstream definition of "georeligion” today and this concept is rarely used with different meanings in
academic studies where it is written.

The concept of georeligion, like the concept of geoeconomics, is largely shaped by the developments in
Asia. The concept of "geoeconomy" started to attract more attention in academic and political circles especially
after China started to use its rising economic power for geopolitical benefit (Giiner, 2018a: 220). Similarly,
the 9/11 process, religion-based conflicts in the Middle East, the improving radical movements in Asia and
China's increasing interest in diverse cultures and religions due to its global expansion policy brought the
concept of "georeligion™ to the agenda of the 21st century. Therefore, both concepts are largely "Asian™ in
terms of development, if not the place of birth.
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The concept of “georeligion” which is revealed in the geopolitical context by historical and current
events developing as part of religion, politics, and geography can be defined as using the phenomenon of
religion to achieve geopolitical purposes. Georeligion, as a scientific approach, scrutinizes the geopolitical
reflection of changes and developments in the religious-political relations in a region. In other words, we can
align the issues of georeligion as follow: manipulation, transformation, or transformation of beliefs;
"moderation” or radicalization of beliefs; preservation of traditional state and politicization of beliefs;
geopolitical process and results about religionization or secularization of societies and states. In this context,
the georeligious approach reaches solutions by considering the typical characteristics of religious beliefs,
dogma, history of religions, political history, current politics, and other social sciences within the framework
of the concept of changeable/transformable belief based on the geographical environment and spatial
characteristics of the piece of land of interest.

The concept of georeligion, in one regard, deals with the "religion of geopolitics”. The expression of
"religion of geopolitics" expresses the religious understanding needed in a region/country for geopolitical
purposes. This need may vary depending on the attitude of the country or region against the beliefs that are
opposite to the national interests or the purpose of designing of that region by other countries. So, the religious
understanding of the targeted region can be constructed in parallel with the purpose of global or regional actors
and can be "modified" in more recent terms. In addition to all these, overcurrents may be improved or efforts
may be made to preserve its traditional structure against other converters. All such efforts are accepted as
"georeligious developments/initiatives". The concept has proactive content as such.

The history of georeligious thinking goes back to ancient times. Many historical events that show that
clergy, emperors, politicians, and soldiers followed such developments and developed attitudes have happened.
Much as the emergence of the georeligion phenomenon as a historical/political reality and phenomenon dates
to ancient times, we can say that its conceptualization as an "independent” field of science has relatively been
delayed. Religious content is overshadowed by the multilayer structure of geopolitical studies; this
circumstance has a significant role in this delay. Religion factor is mostly considered a “static” factor in the
background because it is generally a “static and unchanging” structure in geopolitical studies in general.
Religion-themed geopolitical studies are mostly discussed under the general title of "geopolitics™ and rarely
under the title of "geopolitics of religion™. Political events and interventions with religious references have
become widespread in many parts of the world and their results can be obtained in a brief time. Under these
conditions, the development of a science field with a unique approach, as a "branch™ within the geopolitical
science and based on its principles, should be accepted naturally.

On the other hand, many variants of history, from the Crusades to the "Green Belt" theory of the Cold
War, are acceptable references to the emergence of the concept of georeligion. However, especially the "11
September attack’” in 2001 was the beginning of the developments that had the justification of "religious
violence/terrorism™ at its center and adopted the concept of "fight against fundamentalism and preventive
intervention" in the global framework. This concept comes to the fore from time to time and stays valid today.
The process that developed after September 11 is an important historical turning point that contributed greatly
to the definition and content of the concept of religion.

3. PRACTICE
3.1. Examples from History

There are many cases in the history of the world and the Ottoman Empire that we can evaluate within
the concept of georeligion. Ottoman history is rich in this respect. For example, the Ottoman Empire, in the
last century, wanted to protect its lands against imperialist countries and adopted a policy of pan-Islamism,
which required the instrumentalization of religion to organize a strong resistance. The caliphate who was
abolished by Turkey in 1924 disturbed England and they sought a caliph that could influence Muslim countries.
France who tries to be effective especially in the Mediterranean and the Middle East for the same purposes has
endeavored to revive and control Islam in a political manner The USA, to prevent the Soviets from spreading
to the third world, contributed to the religionization of the Middle East and Asia to prevent the Soviets from
spreading to the third world in the 20th century. Again, in the same period, the "Wahhabism" movement for
political purposes began to spread in the Middle East (Corm, 2018: 83-86).

The dominant cultural element in Polish history is Catholic Christianity. Poland has no topographical
barriers that would ease its separation from surrounding countries and cultures, and again, Poland is a
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constantly invaded country, geographically sandwiched between Prussia in the west and Orthodox RussIa
the east. For Kepel, Poland succeeds to survive as a nation by making the Catholic faith a cultural shield for
itself (Kepel, 1992: 105). A similar historical case was seen in the eighth century. Especially the ruling class
of the Turkish Khazars State, which spread between the Idil River, the Urals, and the Caucasus, preferred the
Jewish faith (Ahmetbeyoglu, 2021:105). Just as Poland preserved its cultural existence with sectarian
differences, the Khazars lying on the Asian steppes were probably forced to choose one of the "book™ religions
as a result of being surrounded by Christian countries in the west and Muslim Arabs in the south, and they
turned to the "third way" in order not to disappear in the culture of two compelling elements.

On the other hand, we can highlight the "Arab Spring" as the most important egregious development in
recent history. The "Arab Spring™ used religious codes and figures; it is a religious-referenced movement with
“democracy” discourse. Fuller pointed out that "moderate Islam” is recommended especially against secular
governments in countries where the "Arab Spring" was successful (Fuller, 2016: 439-444). Geopolitical
developments in the Middle East accelerated with the "Arab Spring” (Dogan & Dogan, 2022: 324-325).

The "anti-colonial” exits of the "second and third world" to global powers have been replaced by armed
groups that have adopted religious ideological doctrines and internal conflicts with the end of the Cold War.
Thus, religion-based reasons come to the fore in the conflicts in fifteen of the twenty-five stressed regions of
the world (Mali, Nigeria, Libya, Egypt, Central African Republic, Israel-Palestine, Lebanon, Syria, Iraq, Iran,
Yemen, Afghanistan, Pakistan, India, and Myanmar) (CFR, 2022), (Figure 1).

Figure 1: Stressed/Conflicted Regions of the World by Causes (2022)

Cause of Conflict / Tension

# Ethnic, Political, Criminal

® Religious

Source: Taken from CFR (2022) with arrangements

It is seen when looking at the subject in detail that the current georeligious developments are experienced
most intensely in Asia. Religious fanaticism rising in Central and South Asian countries is on the rise,
especially in Afghanistan, Myanmar, India, and Pakistan. Radical tendencies and fanatical currents are gaining
strength in almost all the mass religions spreading in Asia, in other words, Islam, Christianity, Hinduism (Open
Democracy, 2014) (Marshall, 2004) and Buddhism (Wikipedia, 2022), (Wibisono, Louis. & Jetten, 2019). The
fanaticism and religious tensions that developed in Asia are the subjects to special study. However, fanaticism
destabilizes the surrounding countries as well as the countries where it gains strength. In fact, religious tensions
from time to time in Asia cause serious problems, especially in the transportation routes of the "Belt and Road
Initiative™ (BRI), which is a global integration project that China continues to spend billions of dollars (Giiner,
2018b: 118).

4. CONCLUSION

There are many instruments for advancing geopolitical goals. Religion is the most sophisticated and
deep one of these instruments. Policymakers accept the concept of religion as a political part that offers
valuable opportunities to national and international politics. Therefore, states support the religious sphere in a
controlled manner; so, the religious sphere has long been politicized. Religious reasons are the dominant
factors, leaving political, economic, and geopolitical reasons in the background today, in most of the regions
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W|th conflict. Religious arguments are at the forefront of the emergence of crisis/intervention zones in today's
ideology-free world.

Religions, as it is thought, are not static structures that are close to change. Although the histories of
religions are generally incredibly old; today's conceptions of faith are largely the product of today. Religious
beliefs are systems that spread from village settlements to cities, from cities to countries, and from countries
to continents separated by micro-topographic barriers and are open to changes from past to present, adaptable
to new ages, and can be updated. The institution of religion, perhaps, for this reason, is one of the indispensable
elements of politics, realpolitik, and geopolitics throughout history. The spread and permanence of religions
have come into being due to their parallelism to different geographical places, cultures and changing
conditions. The ruling class has benefited immensely from religions throughout history. The interaction of
religion with the profane field, its transformability, and its ability to adapt to the times constitute the starting
points of the georeligious approach.

The relationship between religion and politics is as old as the first periods of history, but as current as it
is. The neglected aspect of the religion-politics relationship is the spatial dimension, as an important action of
historical developments. However, religion and politics, like all the elements of the historical scene, run in a
geographical space and almost have all the characteristics of that part of the earth. Much as the concepts of
politics and religion are universal, their feeling, application, characteristics, and institutions are geographical
phenomena that have local characteristics to a considerable extent. Space, geographical environment and
therefore “geo” should be understood to analyze the relationship between religion and politics in any part of
the world. “Geo” is the concept of the locality as well as of “globe”. From this perspective, the "geo" suffix
brought to politics suggests thinking about the political with space. Similarly, the georeligious mentality
considers the unigueness, characteristics, needs, and necessities of the geographical space, as well as the global
determinants, to understand religion/belief as a geopolitical element well.

We can say about the archaic history of the religion-politics relationship that georeligious developments
have occurred in many stages of history. Developing processes in Asia, Africa, and the Middle East,
widespread religious conflicts, the tendency to become religious in the world for a while, and the increase in
religious-related geopolitical developments paved the way for the concept of georeligion to come to the fore
and the formation of its content and approach in the world shaped after the Cold War and especially as a result
of the September 11 attacks. The georeligious approach, within this current perspective, brings an analytical
choice for understanding global politics.
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