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Oz

Mevldnd'nin bagyapit eseri Mesnevi, Islam medeniyetinin onemli kiiltiir
hazinelerinden biridir. Kaleme alindig1 zaman diliminden giiniimiize kadar ilgiyle
takip edilen bu eser iizerine bircok serh ¢alismas: yapilmistir. Bu serhler arasinda,
Osmanli’nin son donemleri ile Cumhuriyetin ilk ceyrek asrina tamklik eden Téhirii’l-
Mevlevi'nin Mesnevi Serhi de yer almaktadr. Tahirii’l-Mevlevi'nin Mesnevi Serhi,
onun Fatih Camii’nde baslayip, Siileymaniye ve Laleli Camii’lerinde devam ettirdigi
Mesnevi derslerinin yaziya dokiilen ve daha sonra kitaplastirilms  seklidir.
Giiniimiizde en cok tercih edilen ve okunan serhler arasinda gosterilmektedir. Bu
calismada, son Mesnevi sdrihlerinden Tahirii’l-Mevlevi'nin serh usulii ve
Mesnevi'nin ilk on sekiz beytine yaptigi serh konu edinilmistir. Giris kisminda
geleneksel donemden modern doneme Mesnevi serhleri icerisinde One ¢ikan serhlere
temas edilmistiv. Calismanin devamuinda ise Tahirii’l-Mevlevi'nin Mesneviyi serh
etme gerekcesine yer verildikten sonra serhin yazim siireci hakkinda bilgi verilmis,
serhin dil ve gsekil oOzellikleri, itislubu, usul ve diizeni, kaynaklari, muhteva
hususiyetleri, yazma ve matbu niishalar: ele almmugtir. Arastirmamn  kalan
boliimiinde ise Tahirii’l-Mevlevi'nin Mesnevi'nin ilk on sekiz beytine getirmis
oldugu yorum tetkik edilmistir.

Anahtar Kelimeler: Tasavouf, Mevlini, Mesnevi, Mesnevi Serh Gelenegi,
On Sekiz Beyit, Téahirii'I-Mevlevi.

Abstract

Mathnawi, the masterpiece of Mawlana, is one of the important cultural
treasures of Islamic civilization. Many commentaries have been made on this work,
which has been followed with interest from the time it was written to the present day.
Among these commentaries is Tahir al-Mawlavi’s Mathnawi Commentary, which
witnessed the last periods of the Ottoman Empire and the first quarter century of the
Republic. Tahir al-Mawlavi’s Commentary on Mathnawi is the written form of his
"Mesnevi Dersleri (Mathnawi Lessons)” which he started in Fatih Mosque and
continued in Suleymaniye and Laleli Mosques, and then translated into a book. It is
among the most preferred and read commentaries today by Turkish speakers. In this
study, the commentary method of Tahir al-Mawlavi, one of the last Mathnawi
commentators, and his commentary on the first eighteen couplets of Mathnawi are
discussed. In the introduction part, the commentaries that stand out among the
Mathnawi commentaries from the traditional period to the modern period have been
touched upon. In the continuation of the study, after the justification of Tahir al-
Mawlavi’s commentary on Mathnawi is given, information about the writing process
of the commentary is given. In addition, the language and form features of the
commentary, its style, method and order, sources, content features, written and
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printed copies are discussed. In the remaining part of the research, Tahir al-Mawlavi’s
interpretation of the first eighteen couplets of Mathnawi has been examined.

Keywords: Siifism, Mawlana, Mathnawi, Mathnawi Commentary
Tradition, First Eighteen Couplet, Tahir al-Mawlavi.

Extended Summary

Undoubtedly, the greatest work of Mawlana is Mathnawi. The
Mathnawi was translated into world languages and formed the basis for
independent commentary activities in various cultural basins. In the
Anatolian geography, Muslihuddin Mustafa Suriir;, Sem'T Efendi, Sheikh
Isma'll Rusuihi Ankaravi, Sar1 ‘ Abdullah Efendi, Ismail Hakki Bursevi, “ Abidin
Pasha, Tahir al-Mawlavi, Ahmed ‘Avni Konuk, Abdiilbaki Golpimarl are the
famous commentators of Mathnawi.

In the 20th century, among the commentaries made on Mathnawi, Tahir
al-Mawlavi's (d. 1951) "Mathnawi Commentary", A. Avni Konuk's (d. 1938)
"Mathnawi  Sheriff Commentary", Kenan Rifal's (d. 1950) "Mathnawi
Commentary" and Abdiilbaki Golpmarli's (d. 1982) "Mathnawi and
Commentary" can be mentioned. These commentaries are also the products of
the Mathnawi commentary tradition of the modern period, that is, the
Republican period.

This study, informs about Tahir al-Mawlavi's commentary on
Mathnawi and his commentary on the first eighteen couplets is examined.
Tahir al-Mawlavi was one of the last Mathnawihans (Reading Mathnawi) and
Mathnawi commentators of the Ottoman Empire. Tahir al-Mawlavi (born
1877-died 1951) was a versatile personality who lived in the last periods of
the Ottoman Empire and the founding years of the Republic and was a
thinker who managed to produce comprehensive works despite the negative
social and political. Tahir al-Mawlavi's greatest ambition is to translate and
annotate Mawlana's unique work, Mathnawi.

Tahir al-Mawlavi both gave the meaning of the couplets in Mathnawi
and explained the difficult to understand couplets during the Mathnawi
lessons in Fatih Mosque. He wrote down what he was going to say before the
lesson, and the commentary on Mathnawi came into being as a result of the
clearing of what was written by Tahir al-Mawlavi with some additions.
Perhaps the most important feature of Tahir al-Mawlavi's commentary on
Mathnawi is that he has assimilated the previous Mathnawi annotation
tradition and annotated the Mathnawi with an understandable language and
style in accordance with the spirit of the time. Tahir al-Mawlavi, who did not
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live to comment the whole Mathnawi, reached the 1148th couplet of the 5th
volume of the Mathnawi, in other words, the 17309th couplet of the Mathnawi.

Tahir al-Mawlavi's library, which also contains the commentary on
Mathnawi, was transferred to his student Fethi Sezai Tiirkmen after his death.
The works preserved by the Tiirkmen family were donated to the
Suleymaniye Library by Fethi Sezai Tiirkmen's wife in 1980. The copies in the
Suleymaniye Library, Fethi Sezai Tiirkmen Collection are respectively "69, 68,
109, 108, 107, 106, 105, 104, 103, 99, 102, 101, 100, 98, 97, 96, 95, 15, 14, 19, 17"
and 16 and It is recorded in a scattered structure as. The copy in the Mawlana
Museum Specialized Library consists of eleven notebooks. These notebooks
are recorded between 9057 and 9067 archive numbers. A part of Tahir al-
Mawlavi's commentary was published in the form of uniforms when he was
alive. The most complete edition of the commentary today was realized in ten
volumes by Shamil Publishing House. Tahir al-Mawlavi's Mathnawi
Commentary is among the commentaries that are read with interest today.

The sources that Tahir al-Mawlavi mostly refers to while commenting
on Mesnevi are the Qur'an and hadiths. However, while creating his
commentary, he also benefited from sources in the fields of Safism, figh,
kalam, Islamic history, philosophy, logic, morality, language and literature.

The most important feature of Tahir al-Mawlavi's Mathnawi
Commentary is that its language is fluent and simple. The commentary is at a
level that the public can understand. Tahir al-Mawlavi tried to express even
the most ambiguous subjects with an understandable language and style. Due
to this feature of the commentary, we can say that it is among the most widely
read commentaries today. In the commentary, firstly, the translation of the
couplet is given, and then what it means is emphasized. Tahir al-Mawlavi,
focusing on the question of what is meant to be expressed with the couplets
in the Mathnawi, explained the Mathnawi in a plain language.

Tahir al-Mawlavi had competently conveyed the tradition of Mathnawi
commentary in his commentary on Mathnawi. It is seen that Tahir al-Mawlavi
touched on many issues of Siifi thought and explains the concepts of Sufism
in his Mathnawi Commentary. Tahir al-Mawlav1 tried to explain Mathnawi by
associating it with many Sufi classics, depending on the tradition he
maintained. One of the features that distinguishes Tahir al-Mawlavt's
Mathnawi Commentary from other commentaries is the simplicity of its
language. Another aspect of Tahir al-Mawlavi's Mathnawi Commentary that
differs from other commentaries is that it frequently references Islamic
history. His knowledge of Islamic history is also reflected in his commentary.
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Introduction

One of the most important cultural treasures of Islamic civilization is
Mathnawi, in which Mawlana Jalal al-din Rami (d. 672/1273) expressed
mystical wisdom in a unique style. This work, which is known with names
such as “Mathnawi-i Ma'nevi” and “Mathnawi-i Sherif’ out of respect, has
received great favor for centuries since the time it was written. The copies,
publications, translations and annotations of Mathnawi show us that it was a
work that attracted attention in every period and read by all segments of it.
Tahir al-Mawlavi was one of the people who benefited from Mawlana's
spiritual climate and conveyed the Mathnawi-i Sherif with annotation to us.
Before revealing Tahir al-Mawlavi's place in the Mathnawi commentary
tradition, it would be appropriate to mention the commentaries on Mathnawi
from past to present and the prominent features of these commentaries.

With the Republic, the tradition of annotation was subjected to a
compulsory distinction between classical and contemporary.! The fact that
Mathnawi is a work of great interest has enabled it to be explained couplet by
verse and this has become a tradition over time. During the commentary of
the Mathnawi, besides the issues of mysticism, very wide areas such as
religion, morality, literature, and history are entered into the Mathnawi
annotation and the views and interpretations of these fields are expressed.
While Mathnawi commentary activities were performed in dervish lodges at
first, they were performed in mosques and private conversation (sohba)
places later on. The vast majority of the works that have been passed down to
us as "Mathnawi Commentary" consist of the written form of these activities.2

No work in the type of classical Mathnawi commentary before the 15th
century has been found. However, the works of Mawlana's son Sultan Walad?
(d. 712/1312) named Ibtidaname, Rababname and Intihaname are works that can
be evaluated as annotations of Mathnawi in terms of meaning.* In the
meantime, Ahmed Rumi's (d. 725/1325) Dagqaik al-haqaiq wa raqaiq al-taraiq is
seen as the first Persian commentary.5 The first example of the classical

1 Omiir Ceylan, Béyle Buyurdu Siifi (Istanbul: Kap1 Publications, 2005), 238.

2Mehmet Demirci, “Mesnevi Serhleri ve Sarihleri Hakkinda Birkag Not”, Proceedings of the Second
International Symposium on Mawlana, Mathnawi and Mawlawikhanes (Mawlavi Lodges) (Manisa:
Celal Bayar University, 2010), 39.

3 See: Hiilya Kiigiik and Ibrahim W. Gamard, Sultan Walad In The Footsteps of Rumi and Shams,
ed. Ibrahim W. Gamard (Louisville: Fons Vitae, 2022) 1-368.

4 Semih Ceyhan, Ismail Ankaravi ve Mesnevi Serhi (PhD Thesis, Uludag University, Social Sciences
Institute, 2005), 3.

5 Ceyhan, Ismail Ankaravi ve Mesnev? Serhi, 4.
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commentary method is the commentary of Kemaleddin Harizmi (d. 840/1436)
named Jawahir al-asrar wa zawahir al-anwar. In this context, Harizmi is
considered to be the pioneer of the classical Mathnawi commentary tradition.
The commentary of Harizm1 was written in Persian and covers the first three
volumes of Mathnawi.® One of the prominent commentaries in the 15th
century belongs to Shaykh al-Islam Molla Fanari (d. 834/1441). Written in
Arabic, this commentary consists of the commentary of Mathnawi's preamble.”
Being the first commentary written in Anatolia is one of the things that makes
it important. In addition, it is possible to accept Molla Fanari as the pioneer of
the Ottoman Mathnawi commentary tradition.

In the 16th century, Muslihuddin Mustafa Suraril's Mathnawi
Commentary (Serh-i Mesnevi) and Sem‘1 Efendi's (d. 1011/1602 [?]) Mathnawi
Commentary (Serh-i Mesnevi) are the prominent Mathnawi commentaries.
Suriirl's commentary has the characteristics of being the first full annotation
in Persian in the Anatolian field,? while SemT Efendi's commentary has the
characteristics of being the first full annotation in Turkish.?

Among the commentaries written in the 17th century, ‘Abd al-Macid
Sivasi's (d. 1049/1639) “Mathnawi Commentary”, Sheikh Isma'1ll Rustikhi's (d.
1041/1631) “Mathnawi Commentary” and Sar1‘ Abdullah Efendi's (d. 1071/1660)
“Serhu’l-Mathnawi” stand out.

Among the prominent Mathnawi commentaries written in the 18th
century, the Mathnawi commentary of Ismail Hakki Bursevi (d. 1137/1725) can
be mentioned. This commentary is the commentary of the part up to the 748th
couplet of Mathnawi.l0

In the 19th century, the Mathnawi commentary of Sheikh Murad
Bukhari (d. 1848) as a concise commentary and the Mathnawi commentary of
‘Abidin Pasha (d. 1907) are among the prominent commentaries. Bukhari
managed to explain the entire Mathnawi in a short and concise way. ‘Abidin

6 Abdiilbaki Golpinarli, Mevldnd’dan Sonra Mevlevilik, (Istanbul: Inkilap Publications, 2018), 139.
7 Mustafa Agkar, “Molla Fenari'nin (6. 834/1431) ‘Serhu Dibaceti’l-Mesnevi’” Adl Risalesi ve
Tahlili”, Tasavouf Ilmi ve Akademik Arastirma Dergisi 6/14 (2005): 83-102.

8 [smail Giileg, “Muslihuddin Mustafa Siirtiri”, Turkish Religious Foundation Encyclopedia of Islam
(Istanbul: TDV Publications, 2010), 38: 171.

9 Seyda Oztiirk, “Sem’?”, Turkish Religious Foundation Encyclopedia of Islam (Istanbul: TDV
Publications, 2010), 38: 504.

10 The commentary was prepared and published by Ismail Giileg. See: Ismail Hakk: Bursevi,
Mesnevi Serhi (Rithu’l-Mesnevi), Fifth Edition (Istanbul: Insan Publications, 2017).
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Pasha's commentary named "Translate and Sherh Mathnawi Sheriff' covers the
first volume of Mathnawi."

In the 20th century, among the commentaries made on Mathnawi, Tahir
al-Mawlavi's (d. 1951) "Mathnawi Commentary", A. Avni Konuk's (d. 1938)
"Mathnawi  Sheriff Commentary", Kenan Rifal's (d. 1950) "Mathnawi
Commentary" and Abdiilbaki Golpmarli's (d. 1982) "Mathnawi and
Commentary" can be mentioned. These commentaries are also the products of
the Mathnawi commentary tradition of the modern period, that is, the
Republican period.

1. The Commentary Method of Tahir al-Mawlavi

One of the representatives of the Mathnawi commentary tradition in the
20th century was Tahir al-Mawlavi. Perhaps the most important feature of
Tahir al-Mawlavi's commentary on Mathnawi is that he has assimilated the
previous Mathnawi annotation tradition and annotated the Mathnawi with an
understandable language and style in accordance with the spirit of the time.

1.1. Tahir al-Mawlavi's Reason for Commenting on Mathnawi

Tahir al-Mawlavi thinks that the language of the Anqaravi
commentary, which has an important place among the Mathnawi
commentaries, could not find a response in the eyes of the modern people,
and that the commentary could not be adequately understood by them. Tahir
al-Mawlavi, who is of the opinion that the recent Mathnawi translations do not
satisfy the reader, wanted to translate and annotate the Mathnawi in a plain
and fluent language and style that can be understood by the wide public. In
our opinion, another factor in Tahir al-Mawlav1's annotation of Mathnawi is
his admiration for Mawlana and Mathnawi since his childhood. The fact that
he devoted his life to the service of Mathnawi can also be shown as another
reason for commenting on Mathnawi.

1.2. Writing Process of Tahir al-Mawlavi's Mathnawi Commentary

In order to explain the writing process of the commentary, it would be
appropriate to explain the Mathnawi lessons of Tahir al-Mawlav1 in Fatih
Mosque as an introduction. Because the writing process of the
aforementioned commentary started with the Mathnawi memorandums.
Tahir al-Mawlavi both gave the meaning of the couplets in Mathnawi and
explained the couplets that are difficult to understand during the Mathnawi

11 For information on the form and content characteristics of ‘Abidin Pasha's commentary, see.
Isa Celik, Abidin Pasa’nin Mesnevi Serhi ve Tasavvufi Diistinceleri (Istanbul: Vefa Publications, 2007).
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lessons in Fatih Mosque. He wrote down what he was going to say before the
lesson, and the commentary on Mathnawi came into being as a result of the
clearing of these writings with some additions by him.

After the death of Mehmed Es‘ad Dede, the Mathnawi memorandums
performed in public at the Fatih Mosque were continued by Qarahisarh
Ahmed Efendi and Tahir al-Mawlavi continued this duty following the death
of Ahmed Efendi.’? Tahir al-Mawlavi started Mathnawi readings in Fatih
Mosque on 20 August 1923, upon the suggestion and insistence of ‘Ali Rida
Efendi, a close friend of Qarahisarli Ahmed Efendi, and with the
encouragement of his close circle.!?

He continued his Mathnawi lessons, which he gave once a week, first
on Monday and then on Tuesday, after the afternoon prayer, until December
7,1925. This duty, which he continued for about 28 months, was interrupted
by his arrest and being transferred to Ankara to be tried in the Independence
Courts.!4

Tahir al-Mawlavi returned to Istanbul after being acquitted by the
Independence Court but could not continue his Mathnawi lessons. He
expresses the following regarding this process: “Even though I was acquitted
by the court on February 3, 1926 and came to Istanbul on February 16, 1926, I
did not find it necessary to teach in the mosque anymore. I decided to
abandon it for a while.”’> We are of the opinion that the reason behind the
statements "I did not see the need" was the oppressive attitude especially in
the field of religion and mysticism in the early periods of the Republic of
Turkey.

After a break of about twenty-three years, Mathnawi classes started
again on May 29, 1948. An announcement was made in the newspaper with
an advertisement titled "Mathnawi Lessons in Suleymaniye" and the following
statements were included. “The Mathnawi course, which was donated to be
taught in the Suleymaniye Mosque by a person named Kubad Sergeant in
Hijri 1080, continued until 1210 Hijri and was abolished. This lesson was
given to Tahir Olgun today. The lesson will start after the noon prayer on

12 Tahir al-Mawlavi, Mesnevi-i Serif Takrirdti, Mawlana Museum Specialized Library, Archive
Number: 9057, Vol: 1, Notebook Number: 1, pp. 1-2.

13 Tahir al-Mawlavi, Mesnev? Takrirleri, Mawlana Museum Specialized Library, Archive Number:
9061, Vol: 2, Notebook Number: 1, p. 2.

14 Tahir al-Mawlavi, Matbuat Alemindeki Hayatim, (Istanbul: Biiyiiyen Ay Publisher, 187.

15 Tahir al-Mawlavi, Mesnevi-i Serif Takrirdti, Mawlana Museum Specialized Library, Archive
Number: 9057, Vol: 1, Notebook Number: 1, p. 1.
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Saturday, May 29, 1948, and the recital will be continued on the same day and
time every week.”

Despite his advanced age and health problems, Tahir al-Mawlavi spent
a lot of time completing the commentary on the Mathnawi, but he did not live
to complete the commentary. It has reached the 1148th couplet of the 5th
volume of the Mathnawi, in other words, the 17309th couplet of the Mathnawi.
Es’ad Ekicigil says that Tahir al-Mawlavi's greatest desire in recent times is to
complete his commentary on Mathnawi.'¢ The missing part of the commentary
was completed by Sefik Can, a student of Tahir al-Mawlav1.

Tahir al-Mawlavi, who taught Mathnawi in Fatih, Suleymaniye and
Laleli Mosques, decided to publish his Mathnawi notes in book form upon the
proposal of Es’ad Ekicigil, the owner of the Islam Yolu magazine, and his notes
were named "Mesnev? Dersleri (Mathnawi Lessons)" as an appendix to the
Islamic Way as of February 11, 1949. It was started to be published in the form
of uniforms, once every fifteen days. The commentary on Mathnawi, which
Tahir al-Mawlavi corrected while he was alive, was published in 117 parts.
Ekicigil reported that the 118th section was sent to him to be corrected, but
due to his death, he returned without the correction of the form.1”

1.3. Written and Printed Copies of Tahir al-Mawlavi's Mathnawi
Commentary

Manuscript copies of Tahir al-Mawlavi's commentary on Mathnawi are
available in Suleymaniye Library and Konya Museum Directorate Mawlana
Museum Specialization Library. It should be noted that the copies of the
authors in the Suleymaniye Library are in a dispersed form, with different
names and numbers.

The manuscript copy of Tahir al-Mawlavi's Mathnawi translation and
commentary is in the Fethi Sezai Tiirkmen Collection of the Suleymaniye
Library. Since the writing process of the commentary started with the notes
taken by Tahir al-Mawlavi while he was teaching Mathnawi in Fatih Mosque,
these manuscripts consist of more than one notebook in the form of drafts and
present a scattered structure. In the first parts of the Mathnawi commentary,

16 Tahir al-Mawlavi, Eserler, Notlar, Vefatina Séylenen Siirler, Kasideler (Tahir al-Mawlavi, Works,
Notes, Poems Said to His Death, Odes), Siileymaniye Kiitiiphanesi, Cemalettin Server
Revnakoglu Arsivi, No. 193, Es'ad Ekicigil's "Our Great Loss”.

17 Tahir al-Mawlavi, Eserler, Notlar, Vefatina Soylenen Siirler, Kasideler (Tahir al-Mawlavi, Works,
Notes, Poems Said to His Death, Odes), Siileymaniye Kiitiiphanesi, Cemalettin Server
Revnakoglu Archive, No. 193, Es'ad Ekicigil's "Our Great Loss”.
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it is seen that while the notebooks were named “Fatih Camiinde Mesnevi-i Serif
Takrirdtr (Mathnawi Sherif Readings in Fatih Mosque)", later names such as
"Mesnevi-i Serif Takrirdti (Mathnawi Sherif Readings)", "Mesnevi Takrirleri
(Mathnawi Readings)", "Mesnevi Dersleri (Mathnawi Lessons)" were used.

Tahir al-Mawlavi's library, which also contains the commentary on
Mathnawi, was transferred to his student Fethi Sezai Tiirkmen after his death.
The works preserved by the Tiirkmen family were donated to the
Suleymaniye Library by Fethi Sezai Tiirkmen's wife in 1980. The copies in the
Suleymaniye Library, Fethi Sezai Tiirkmen Collection are respectively "69, 68,
109, 108, 107, 106, 105, 104, 103, 99, 102, 101, 100, 98, 97, 96, 95, 15, 14, 19, 17"
and 16 and It is recorded in a scattered structure as. The copy in the Mawlana
Museum Specialized Library consists of eleven notebooks. These notebooks
are recorded between 9057 and 9067 archive numbers.

After being published in a total of 113 forms, Tahir al-Mawlavi's
commentary on Mathnawi took the form of a book by being bound under the
name of "Mesneuvi Dersleri (Mathnawi Lessons)". The commentary, which covers
the entire first volume of the Mathnawi and a part of the second volume, was
published by Isil Printing House in the form of five books under the name of
"Mesnevi Dersleri (Mathnawi Lessons)" while Tahir al-Mawlavi was alive. Es’ad
Ekicigil, the owner of the Islam Yolu Newspaper, was the editor of the
newspaper.

After Tahir al-Mawlav1's death, the publication of the commentary was
suspended for a while. Fethi Sezai Tiirkmen complemented this unfinished
process and ensured that the annotation was published in Ahmed Sait
Printing House in 14 volumes between 1963-1975 under the name of
“Mathnawi Commentary (Serh-i Mesnevi)”. The missing couplets of the
Mathnawi in the commentary were translated and annotated by Sefik Can, a
student of Tahir al-Mawlavi. This work of Sefik Can was published in 4
volumes between 1982-1985. The present complete edition of the commentary
was made by Shamil Publications. It was published in 10 volumes with the
title "Mathnawi Commentary”, with the translation and annotation of Sefik
Can added.

1.4. Language and Form Features of Commentary

Tahir al-Mawlavi's commentary on Mathnawi was written in
accordance with the language of the century in which he lived. The addressee
group of Tahir al-Mawlav1 is the Mawlawi dervishes, the students who attend
the Mathnawi lessons and the mosque community, that is, the public.
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Therefore, it can be stated that he used a language suitable for the level of the
addressee group in the writing of the Mathnawi commentary.

The most important feature of Tahir al-Mawlavi's Mathnawi
Commentary is that its language is at a level that the public can understand.
Tahir al-Mawlavi tried to express even the most ambiguous subjects with an
understandable language and style. Due to this feature of the commentary,
we can say that it is among the most widely read commentaries today.

1.5. Style of Commentary

The frequent references to verses and hadiths in Tahir al-Mawlavi's
commentary on Mathnawi enrich his narrative. Another richness of the
commentary is the occasional mention of the intellectual and social
characteristics of the period. It is seen that Tahir al-Mawlavi gave place to
various anecdotes while starting the explanation in the commentary. Tahir al-
Mawlavi, in his commentary, shares about the lives of Sufi masters whose
names are mentioned in Mathnawi. It is possible to find examples from his
own life in Tahir al-Mawlavi's commentary.

1.6. Commentarys' Procedure and Order

One of the names who continued the tradition of Mathnawi
commentary is Tahir al-Mawlavi, who himself tried to stay true to the
classical commentary tradition and commented on Mathnawi. Tahir al-
Mawlav1 first includes the text in his Mathnawi Commentary. After presenting
the Persian text of the couplets in Mathnawi, he moves on to the translation
and commentary. While annotating a couplet, firstly the couplet was written
in parentheses, then the translation of the couplet was included in quotation
marks, and then the couplet was interpreted with the expression.

Tahir al-Mawlavi did not include much grammar and dictionary
information in his commentary, as in other commentaries. When we look at
Tahir al-Mawlavi's commentary in general, it is seen that language analysis is
not included. The issue of making explanations about language and grammar
in the commentary, which is seen in the traditional commentaries, is not
included in the commentary method of Tahir al-Mawlavi. He emphasizes the
meaning of the couplet without making use of the words or grammatical
analysis, and he usually comments on the couplet with explanations that
begin with the expression "that is".

While Tahir al-Mawlavi was content with giving only the meaning of
some couplets in his commentary, he attempted to explain some couplets in
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a brief way, and he explained some couplets in detail. It is seen that he gave
preliminary information in some places about the subject contained in the
couplet before he commented on a couplet in Mathnawi. The fact that he gives
an explanation about that subject before the couplet comes up creates
awareness for the reader. However, this method is not a method that Tahir al-
Mawlavi uses very often, and he usually makes his explanations about the
couplet at the bottom of the couplets. Tahir al-Mawlavi sometimes provides
a summary and sometimes detailed information in his commentary on the
mystical concepts and subjects that Mawlana has come into contact with in
Mathnawi.

Tahir al-Mawlavi, who is a witty personality, has revealed a pleasing
expression by including anecdotes from time to time in his Mathnawi
Commentary. In this way, he wanted to make it easier for the reader to adopt
his thoughts.

1.7. A Short Note on the Content of the Commentary

In Tahir al-Mawlavi's commentary, it is seen that general topics are
included in addition to religious, moral and mystical thought. The topics that
he covered a lot in his commentary were; existence, creation and unity of
existence, human, mind, spirit, heart and soul, which expresses the spiritual
and mental dimension of man, perfect human being, veli, qutb, sage,
ricalullah, mysticism, sect, sufi, sayr u suliik, sheikh/murshid, disciple/
devotee, struggle, riyazet, seclusion, dhikr, sama’, worship, prayer, prayer,
tawba (repentance), zuhd, contentment, tawakkul, taqwa, sincerity, patience,
gratitude, khawf and reja, ablution and bast, ecstasy / tawacud , sekr and
sahv, fana and equanimity, love, morality, envy, arrogance and ugliness,
greed-compassion, hypocrisy, lie, morality and good manners. As it can be
understood, Tahir al-Mawlavi touches on many Sifi terms and issues in his
commentary. In the commentary, some subjects were emphasized and
detailed information was given, while some subjects were explained
concisely.

1.8. Commentary Resources

While commenting on Mathnawi, Tahir al-Mawlavi also benefited from
sources in the fields of Stifism, figh, kalam, Islamic history, philosophy, logic,
morality, language and literature, especially the Qur'an and hadith, while
commenting on Mathnawi. It can be said that Tahir al-Mawlavi commented
on Mathnawi within the Islamic cultural catchment. Tahir al-Mawlavt's
multifaceted personality and especially his knowledge and experience in the
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field of literature and Islamic history enrich the sources of the Mathnawi
Commentary. In his commentary, he made use of Islamic literature to support
his views by making references and quotations from works on fields such as
tafsir, hadith, mysticism, Islamic history, history of the prophets, language
and literature. In this respect, his commentary has both a scientific purpose
and an aim of guidance. While Tahir al-Mawlavi mentions only the name of
the author in some places, in some places he mentions the name of the work
together with the author or only the name of the work. This method he
followed also means introducing many works in the field of religious sciences
to the reader. Among the sources that Tahir al-Mawlavi used in his
commentary, Sifi works stand out. He enriched his narrative by quoting from
the works mentioned among the early Stfi classics.

2. Analysis of Tahir al-Mawlavi's Commentary on the First
Eighteen Couplets of Mathnawi

This section, focuses on how Tahir al-Mawlavi interpreted the first
eighteen couplets. The method adopted in this section is; first, the Persian text
of Mathnawi will be given, then the Turkish translation of Tahir al-Mawlavi
will be given, and then his comments on the aforementioned couplets will be
evaluated.

2.1. Commentary on the 1st Couplet
AT el O ) s
A8 o el b g )
[Su neyin nasil sikdyet etmekte oldugunu dinle. Onun nevds: ayrilik
hikdyesidir.]
(Listen to how that “nay” is complaining. Nay's voice is the story of
separation.)

Tahir al-Mawlavi focused on the concept of "Bishnev". He reminded us
that the main thing in Stfism is not to say, but to listen. He argued that those
who think "I will go to school yesterday and become a master today"!® cannot
learn because they do not listen. It focuses on the effects of listening on
learning.

He thought that with the order "Listen to what", in fact, Mawlana

18 “Diin mektebe vardi, bugiin iistad olayim der.” Tahir al-Mawlavi, Mathnawi Commentary
(Mesneuvi Serhi), (Istanbul: Shamil Publisher, 2017), 1/49.
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encouraged readers and listeners to sama’. Because sama’ is listening to a
beautiful voice, getting excited and falling into ecstasy. Tahir al-Mawlavi did
not enter into discussions about whether sama’ is halal or haram. He
recommended a book for those who want to get detailed information on this
subject.

Another issue that Tahir al-Mawlav1 focused on is what is meant by
"ney". In his explanation, he refers to his teacher, Mehmed Es’ad Dede, and
says that the meaning of "nay (ney)" is "perfect human (al-Insan al-Kamil)".
The ney was cut from the reed it grows and fell apart, holes were made in its
chest with fire, metal rings were attached to its head and lower part, and it
became dry and yellow because it was deprived of the place it was cut. It is
completely empty inside. However, it is filled with the breath of the ney
player (neyzen). He did not make a sound when he's on his own. Such is the
perfect human being. He was brought to this world from the realm of A'yan
al-sabite, his heart was burned by the fire of separation, and he purified his
heart from the desires of the soul. He is a person who has left himself to the
power and order of Allah, and who has no other duty but to be an
intermediary in Allah's will. It is natural for human beings to have affection
for their to your original homeland and to weep and moan with longing for
it and to complain.!?

2.2. Commentary on the 2nd Couplet

Lol e B Oliey S

£ a.lc.‘\.'; J) 93 (ijyu Bt

[Beni kamghktan kestiklerinden beri feryadimdan erkek ve kadin miiteessir
olmakta ve inlemektedir.]

(Saying, “Ever since I was parted from the reed-bed, my lament, has caused
man and woman to moan.)

While explaining this couplet, Tahir al-Mawlavi first told the story of
what: The nay is cut from the reed. It is dried enough and the two ends are
cut according to the size. Seven holes are made in his chest. They wear a
bashpare on the head and bottom. Nay is ready. Most people are more or less
affected by the sound of the nay. Here, the effective words that come out of
the heart of the perfect human (al-Insan al-Kamil) being leave the listeners
under their influence. No matter who they are, those who listen will be

19 Tahir al-Mawlavi, Mathnawi Commentary (Mesnevi Serhi), 1/49-53.
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affected according to their abilities.20

2.3. Commentary on the 3rd Couplet
Bl Sl aopd oyl oalys ate
Blasl 3 o 2K 6

[igtiyak derdini serhedebilmem icin ayrilik acilariyla serha serha olmusg bir kalb
isterim.]

(I want a bosom torn by severance, that I may unfold the pain of love-desire.)

According to Tahir al-Mawlavi, it is necessary to be a troubled person
in order to be a partner in trouble. People look for a friend to tell their troubles
to when they are sad. If the friend he finds understands what the speaker is
saying, he will console the person who tells him about his problem. It is
useless to speak of hunger for a man who is full, and thirst for a man who is
full of water. Because those who do not suffer from hunger and thirst will not
understand the situation of a hungry and thirsty person. Tahir al-Mawlavi
supports this thought with the following words he quoted from Sheikh Sadi:

“The cisterns and pools built in the desert should be asked to the people
of the caravan who have lost their way in the desert. How do you know the
value of water when you are on the edge of the Euphrates?”2!

After giving all these examples, Tahir al-Mawlavi completes the
commentary of this couplet by adding that the friends of Allah are looking
for people whose hearts are burned with the fire of love.

2.4. Commentary on the 4th Couplet
st by Sy s b

[Aslindan, vatamindan uzaklasms olan kimse, orada ge¢irmis oldugu zaman
tekrar arar.]

(Every one who is left far from his source wishes back the time when he was
united with it.)

Tahir al-Mawlav1 says that it is a necessity of nature for a person to

20 Tahir al-Mawlavi, Mathnawi Commentary, 1/53-54.
21 Tahir al-Mawlavi, Mathnawi Commentary, 1/54.
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search for the place where he was born, grew up and spent good days. A high
spirit and a sensitive heart also burn with longing for their original
homeland.?

2.5. Commentary on the 5th Couplet
pld OYU gad a4 e
(eJ..i: OV u”»)>- 9 OV RUNCIV-ES

[Ben her cemiyette, her meclisde inledim, durdum. Bedhdl (koti huylu)
olanlarla da hoshdl (iyi huylu) olanlarla da diisiip kalktim.]

(In every company I uttered my grieving cry; I consorted with the unhappy
and with them that rejoice.)

According to Tahir al-Mawlavi, as indicated in this couplet, the private
individuals who left their original homeland, gradually progressed and
attained the levels of evanescence (fena’) and permanence (beka), and then
were given the task of guiding the people, met with all kinds of people.
Because the friends of Allah are in charge of awakening those who are
heedless and saving those who are the work of their souls. For this reason,
they meet with wicked people as well as righteous people. The fact that
Allah's saints are among the wicked from time to time is to protect them from
Allah's punishment.?

2.6. Commentary on the 6th Couplet
ot b s e B (ST s
ot ol et e O3
[Herkes kendi anlayisina gore benim ydrim oldu. Icimdeki esréri arastirmads.]

(Everyone has become my lover according to their own understanding. He did
not investigate the mystery in me.)

Some people are content with looking at the outward appearance of
something, they do not see the need to learn and understand the secret and
truth. The people of mana, on the other hand, try to understand the meaning
rather than the form.2* According to Tahir al-Mawlavi, the sound of nay heard

22 Tahir al-Mawlavi, Mathnawi Commentary, 1/55.
2 Tahir al-Mawlavi, Mathnawi Commentary, 1/56-57.
24 Tahir al-Mawlavi, Mathnawi Commentary, 1/58.
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evokes different meanings in ordinary people and wise people. While
ordinary people enjoy various tunes, sages can derive much deeper
meanings.?

2.7. Commentary on the 7th Couplet
i 93 pp S AL ) e e
G 55 OT Yy 555 g iy 2L

[Benim sirrim, feryddimdan uzak degildir. Likin her gozde onu gorecek niir,
her kulakta onu igitecek kudret yoktur.]

(My secret is not far from my cry. But in every eye, there is no light to see it,
and in every ear, there is no power to hear it.)

While explaining these couplets, Tahir al-Mawlavi talked about the
connection between the nay and nay player. The nay is nothing but a means
to the nay player that makes it sing. Whatever magam and tune the nay player
wants to play, the sound that comes out of the nay is that maqam and tune.
In order to understand this, one must have a musical ear. The words of a
perfect wali -those who remind Allah when seen- are not alien to the secrets
in his heart. The words uttered from the tongues of the saints of Allah, based
on the saying "Every vessel leaks what is in it", are also wise words.?

2.8. Commentary on the 8th Couplet
o gims F 5 Ol 5 Ol F
Gl ygiwd Ol s )y S L

[Beden ruhdan, ruh bedenden gizli degildir. Lakin herkesin, ruhu gormesine
ruhsat yoktur.]

(The body is not hidden from the soul, the soul is not hidden from the body.
But not everyone is allowed to see the spirit.)

Tahir al-Mawlavi reminded us that we have very little knowledge
about the soul by quoting verses from the Qur’an. The fact that the nature of
the soul is not fully explained may be due to the lack of ability to comprehend
knowledge and truth in those who ask.?”

25 Tahir al-Mawlavi, Mathnawi Commentary, 1/58-59.
26 Tahir al-Mawlavi, Mathnawi Commentary, 1/59.
27 Tahir al-Mawlavi, Mathnawi Commentary, 1/61.
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2.9. Commentary on the 9th Couplet
b s 3 56 KU ol el T
3b s 3 1T ) a8 e

[Su neyin sesi atestir, hava degildir. Her kimde bu ates yoksa, o kimse yok
olsun.]

(The sound of that nay is fire, not air. Whoever does not have this fire, let that
person perish.)

Tahir al-Mawlavi stated that what causes the sound of the nay is not
the air blown into it, but the fire of love in the person who blows it. Likewise,
the friends of Allah do not speak out of their own whims and whimes. It is the
divine love in their hearts that makes them sing. Tahir al-Mawlavi quoted the
saying "The dude recognizes the dude's voice". If a person wants to
understand the words and actions of the parents, he must carry a piece of the
fire of love in them. In this context, He stated that Mawlana's statement "Let
those who do not have the fire of love perish" is an acceptable prayer for the
people of the path. Because he thinks that those who do not have a share of
divine love do not have a share in this path. Tahir al-Mawlav1 also cited the
following saying: "Allah's treasure is in non-existence. How can anyone who
is deceived by his illusory existence know what it is?” While pointing out that
things are created out of nothingness, this saying teaches that one should not
fall into the illusion of self and existence. Perfect people do not aim to exist,
but to incinerate their own existence in the face of the real existence of
Almighty God.?

2.10. Commentary on the 10th Couplet
2 g S el zie 25T
3 e S ol sl e
[Neydeki ates ile meydeki kabaris, hep ask eseridir.]

(The fire in the nay and the swell in the wine are always works of love.)

According to Tahir al-Mawlavi, the word love, which means ivy in
Arabic, surrounds the lover's heart just like a vine wrapped around a tree.
Although it is pronounced as "Ishk", he preferred this word to be pronounced

28 Tahir al-Mawlavi, Mathnawi Commentary, 1/61-62.
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with love pronunciation. The reason for this is that since it is a meaning that
fills the heart, its pronunciation must also fill the mouth. Tahir al-Mawlavi
quoted Ibn al-"Arabi here and stated that love means an intense state of
affection and was mentioned in the Qur’an as such.?

Tahir al-Mawlav1 is also quoted from Ibn al-’Arabi: When blood was
taken from Zuleyha, who was in love with Prophet Yaisuf, the blood spilled
around wrote Yuisuf's name. It is also reported that when Hallaj al-Manstr
hands and feet were cut off, the word of Allah was read from the blood
spilled. In this context, Tahir al-Mawlavi explained love as the state of
affection invading the person and enveloping the whole self.3

Tahir al-Mawlavi begins his commentary on the hadith, which is
accepted as a hadith al-qudsi in Sufi gatherings, meaning "I was a hidden
treasure, I wanted to loved be known so I created the people/creation”. In this
respect, love first emerged from Allah Almighty. The whole world came into
being as the fruit of this love. According to him, every being, whether
conscious or not, carries this love within himself to the extent of his own
aptitude. For example, even the song of a nightingale in the garden or the
braying of a donkey is a manifestation of their love in their own language. On
the other hand, Tahir al-Mawlav1 argues that even a wise man or a drunkard
expresses the same love, albeit in different manifestations.>!

In this context, in a couplet he wrote, he states that love has an
indescribable meaning and that it affects every being as much as its own
disposition and ability. The feeling of love itself is one and only, while lovers
can manifest in different ways.

2.11. Commentary on the 11th Couplet
b NS A G
Ly e sla oy ola sy

[Ney, ydrinden ayrilmis olamn arkadasidir. Onun makam perdeleri, bizim
nurdni ve zulmdni perdelerimizi, yani vuslata mani perdelerimizi yirtmgtir. ]

(Nay is the friend of the one who broke up with his lover. His magam veils have
torn our luminous and cruel veils, that is, our veils that prevent meeting with Allah.)

29 Tahir al-Mawlavi, Mathnawi Commentary, 1/63.
30 Tahir al-Mawlavi, Mathnawi Commentary, 1/63.
31 Tahir al-Mawlavi, Mathnawi Commentary, 1/62.
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According to Tahir al-Mawlavi, the nay's being a friend and a friend
can be understood in two ways in this couplet. Its apparent meaning is as
follows: Tahir al-Mawlav1 thinks that everyone with a good taste and good
nature will enjoy music. A musical tune relaxes and comforts people in their
sad moments. As a musical instrument, the nay also relaxes people and
reminds us of the moment of the contract between people and God Almighty
during creation. Again, in a poem he gave here, he tells the story of God
Almighty's address to the souls in the "elest" assembly, as giving them a wine
(divine love) and the spirits getting drunk with this devotion. The souls have
become so intoxicated with this delicacy that it is no longer possible for any
drink in the world to give them this pleasure. Here, as an instrument with
various pitches, the nay reminds people of these moments that they
contemplate before they are born. On the occasion of this remembrance, the
curtains of nay will be instrumental in opening the curtains in the eyes of the
heart. The figurative meaning of the couplet can be understood as follows:
What is meant by nay is a perfect person (al-insan al-kamil). These people
guide those who have lost their way and are separated from Allah, cure their
troubles and invite them to return to their original homeland. Their guidance
and wise words help those who listen to keep the veil off their eyes, thereby
getting them out of their state of heedlessness.2

2.12. Commentary on the 12th Couplet
L &S S5 56y et

s oS Sliin g jlees (3 gl

[Ney gibi hem zehir, hem panzehir; hem demsdz hem miistik bir seyi kim
gormiistiir.]

(Like Nay, both poison and antidote; Who has seen something that is both
confidant and very eager?)

Tahir al-Mawlavi mentioned that the nay can be both a poison and an
antidote depending on the potential of the listeners or their spiritual and
moral states. When a passionate person listens to what he wants to satisfy his
bodily desires, nay is like poison for him, increasing his lustful desires even
more. On the contrary, nay is an antidote for someone who tries to see and
hear a verse from Allah Almighty in everything he listens to. Nay is a friend
to these people and desires those who will listen to him. Because the wisdom
and benefit in the nay will emerge not by hanging it on a wall in a sheath, but
by blowing it and listening.

32 Tahir al-Mawlavi, Mathnawi Commentary, 1/64.
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Tahir al-Mawlavi supports this truth with two verses: The first is
“Muhammad is the Messenger of Allah. Those who are with him are harsh
against the unbelievers and merciful among themselves.”? The second is the
verse "O Prophet, fight the unbelievers and hypocrites and be tough on
them"3* Since they are the heirs of the Prophet, the friends of Allah are also
very tolerant towards believers and brothers, while treating unbelievers and
disbelievers severely.?

Tahir al-Mawlavi talked about the harms of being soft instead of hard
to us and giving treats and benevolence in the opposite case. He stated that
the treatment of a person who knows the value of goodness will be valued,
and a favor done to someone who does not deserve it will cause him to
become more spoiled. In this direction, it emphasizes that the person should
shape his behavior according to the aptitude and spiritual rank of the
addressee.

Here are the friends of Allah, poison for those who have despaired of
themselves; They are an antidote for people who listen to advice even if they
are sinful. The friends of Allah are merciful to them, engage in conversation
and include them in their ranks.

2.13. Commentary on the 13th Couplet

LS (o0 O 5ol el 3
.L:f@ Ogs 3 Sla a2l
[Ney, kanl: bir yoldan bahseder, Mecnunane agklar: hikdye eder.]

(The nay tells of the Way full of blood and recounts stories of the passion of
Majnun.)

Tahir al-Mawlavi here reminded us of the couplet in the introduction
of the Mathnawi, which states that the nay complains about separation. Nay
experienced many difficulties in this process, such as being cut off from the
reed and making a hole on it. Likewise, travelers of divine love are in a similar
situation. Nay here symbolizes the perfect human being. The perfect human
being encounters many tests coming him on his journey to meet Allah
Almighty. Riyadha, mujahada and the sayr and suliik (spiritual journey) itself
is a difficult process that not everyone can afford. First of all, Stfism itself is

33 al-Fatih, 48/29.

34 al-Tawba, 9/73.

3 Tahir al-Mawlavi, Mathnawi Commentary, 1/65-66.
36 Tahir al-Mawlavi, Mathnawi Commentary, 1/66.
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sacrificing one's life. With the phrase "Die before you die", which is quoted as
a hadith, it is recommended that a perfect person surrender his will and
elderness in this journey and kill his egoistic existence.?”

Allah says in the Qur’an, "Allah has bought the believers' property and
souls in exchange for Paradise and states that he is a customer for their
souls. Just like the reed flute, the friends of Allah endure some pain and
sacrifice their lives in order to attain divine love. In the continuation of his
explanations, Tahir al-Mawlavi talks about the difficulties of the journey to
other people and advises to be like them by telling the stories of the saints of
Allah.

2.14. Commentary on the 14th Couplet
S P92 G T SR ) oS
G 5 G )y 0L e

[Dile kulaktan bagka miisteri olmadig: gibi, maneviyat: idrak etmeye de bihils
olandan baska mahrem yoktur.)

(Just as there is no customer other than the tongue and ear, there is no private
person other than the stupefied to comprehend spirituality.)

Based on this couplet, Tahir al-Mawlavi stated that the human mind is
divided into two as "aql-1 meash" and "aql-1 me‘ad". "Aql-1 meash " is the mind
that is busy with worldly and worldly affairs. On the other hand, "aql-1 me‘ad"
is the mind that tends towards the hereafter and the real homeland.

In this verse, Mawlana stated that the owners of "aql-1 meash" cannot
grasp the wisdom and subtleties that "aql-1 me’ad" can understand. Tahir al-
Mawlavi also attributes "aql-1 me‘ad" to people who are isolated from "aql-i
meash". However, being isolated from "aql-1 meash" does not mean losing
one's mind. They got this name because they were fascinated by divine love.
To exemplify this situation, Mawlana acted from the language and ear
relationship. Although there are many organs in the human body, only the
ear can hear the words coming out of the tongue. It is only those who have
"agl-1 me’ad" who are customers to divine truths like this.?

37 Tahir al-Mawlavi, Mathnawi Commentary, 1/67.
38 al-Tawba, 9/111.
39 Tahir al-Mawlavi, Mathnawi Commentary, 1/68.
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2.15. Commentary on the 15th Couplet

SELOPRTSITE P

Aol Lajen L Laj,

[Gamlr gecen giinlerimiz uzadr ve sona ermesi gecikti. O giinler,
mahrumiyetten ve ayriliktan hasil olan ateslerle arkadags oldu. Ateslerle, yanmalarla

gecti.]

(In our woe the days have become untimely: our days travel hand in hand with
burning griefs.)

In the verse, Mawlana spoke as "we" while expressing that the state of
spiritual distress that man is in is prolonged and that it never ends. Tahir al-
Mawlavi said that this situation is called "uslib-u hakim" in literature.
Accordingly, the person acts in order to warn another, but expresses the word
he will say through himself. As a matter of fact, the speech of Habib al-Neccar
mentioned in Surah al-Yasin in the Qur’an is an example of this. While Habib
al-Neccar was addressing the people of Antakya, "Why will I not serve the
One who created me?"% asks a question. Here, his aim is to invite his
interlocutors to worship Allah and remind them of this. By attributing the
aforementioned warning to himself, he wants to draw the attention of the
addressee more. According to Tahir al-Mawlavi, while Mawlana talks about
himself in this couplet, he actually reveals the states of other people.*!

2.16. Commentary on the 16th Couplet
s b gy S ey Sy,
Cos b 95 Ogr S7OT ) O 5
[Giinler gecip gittiyse varsin, gecsin. Ey pak ve miibarek olan insan-1 kiamil;
hemen sen var ol!]

(If our days are gone, let them go! It is no matter. Do you remain, for none is
holy as you are!)

According to Tahir al-Mawlavi, this couplet was written to console
those who wasted a part of their life and were sad because they could not
enjoy the pleasure of ingenuity. Tahir al-Mawlavi explains the message

40Yasin, 36/22.
41 Tahir al-Mawlavi, Mathnawi Commentary, 1/69
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Mawlana wanted to give as follows: If many days of life have passed, what
has happened is done, what is done is over. There's no use regretting the past.
The situation it is in should be taken into account. By holding the hand of a
perfect sheikh, one should be under his spiritual education. Tahir al-Mawlavi
thinks that it is necessary not to fall into despair by looking at the past and to
strive for the present time and the future.2

2.17. Commentary on the 17th Couplet
Lo e T Al S a
i > iy Sl Gy o 4
[Balikdan baskast onun suyuna kandi. Nasibsiz olanin da rizk: gecikti.]

(Whoever is not a fish becomes sated with His water; whoever is without daily
bread finds the day long.)

While explaining this couplet, Tahir al-Mawlavi begins by saying that
the spiritual manifestations (tajalli) of Allah are unlimited. He divides people
into three parts in the face of the manifestations of Allah. Those in the first
part are the perfect and perfect ones of the ummah. No matter how much they
achieve the manifestations of Allah, they endure and always want these
manifestations to increase. In this regard, Tahir al-Mawlavi, who shows
Muhammad as an example, although the Prophet had seventy or one
hundred degrees of progress in a day, he said, "My Allah! Do increase my
amazement towards you”.#3 They say that on the way of love, there is no "be
full up to water" or "ending his fever". No matter how many Divine
manifestations they attain, they always demand more. The second group of
people who are blessed with the manifestations of Allah are those who are
content with a little manifestation. These people say, "If I had one more sip of
the wine of love, I would perish". The third group of people are those who are
deprived of divine manifestation.*

42 Tahir al-Mawlavi, Mathnawi Commentary, 1/70.

4 It is debatable whether this word is hadith or not. Ibn 'Arabi quotes it as a hadith. See:
Mubhyiddin ibn Arabi, Fiitithdt-1 Mekkiyye, trans. Ekrem Demirli, (Istanbul: Litera Publishing,
2007), 2/325.

44 Tahir al-Mawlavi, Mathnawi Commentary, 1/71-73.
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2.18. Commentary on the 18th Couplet

rb’- Tt By J= L)

V‘L“J‘J‘Lﬁb°U}§O"."“‘J‘§

[Ham ervih olanlar, piskin ve yetiskin zevdtin halinden anlamazlar. O halde
s0zii kisa kesmek gerektir, vesseldm.]

(None that is raw understands the state of the ripe: therefore my words must
be brief. Farewell!)

According to Tahir al-Mawlavi, even a simple art cannot be understood
by those who have not served that art. In order to understand the language
of that art, it is necessary to engage and serve the art. Mathnawi is also subtle
wit of the sfi profession. For the purpose of understanding Mathnawi, it is
necessary to follow the path of Stifism and to navigate this path.*

Conclusion

Tahir al-Mawlavi was one of the last Mathnawi-khans and Mathnawi
commentators of the Ottoman Empire. Undoubtedly, one of his greatest
services to the Mawlavi order is his commentary on Mathnawi. His
commentary is among the most used and read commentaries today due to the
simplicity and style of its language.

In our study, Tahir al-Mawlavi's commentary method and the first
eighteen couplets are emphasized. Tahir al-Mawlav1 first includes the text in
his Mathnawi Commentary. After presenting the Persian text of the couplets
in Mathnawi, he moves on to the translation and commentary. When we look
at Tahir al-Mawlavi's commentary in general, it is seen that language analysis
is not included. He has explained some couplets in a brief way and some
couplets in detail.

Tahir al-Mawlavi did not break new ground in the Mathnawi
Commentary tradition and tended to preserve the tradition that came before
him. In this respect, we can say that he carefully followed the tradition of
Mathnawi Commentary before him, especially Sheikh Isma'll Rustkhi
Anqgaravi's commentary. Tahir al-Mawlavi tried to explain Mathnawi by
associating it with many Sufi classics, depending on the tradition he
maintained. One of the features that distinguishes Tahir al-Mawlavi's
Mathnawi Commentary from other commentaries is the simplicity of its

45 Tahir al-Mawlavi, Mathnawi Commentary, 1/73.
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language. Another aspect of Tahir al-Mawlavi's Mathnawi Commentary that
differs from other commentaries is that it frequently references Islamic
history. His knowledge of Islamic history is also reflected in his commentary.
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