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Pakistan ve Tiirkiye’deki Cingenelerin Istihdam Olanaklar ve Saglik
Hizmetlerine Erisimi Uzerine Karsilastirmali Bir Analiz

Oz

Cingeneler hem Pakistan hem de Tiirkiye’de dénemli bir etnik gruptur; barinma, ¢alisma, saglik ve
egitim gibi alanlarda toplumun diger kesimlerine gore daha dezavantajli bir konumda bulunurlar. Bu
calismada, Pakistan ve Tiirkiye’de yasayan Cingenelerin istihdam olanaklar1 ve saglik hizmetlerine
erisimleri incelenmektedir. Arastirmacilar, istihdam ve saglik hizmetleri alanlariyla smurl kalmak
kaydiyla her iki tilkedeki Cingenelerin durumunu istihdam ve saglik hizmetlerine erisim firsatlar
baglaminda karsilastirmay1 amaglamaktadirlar. Calismada, arastirma yontemi olarak nitel arastirma,
arastirma teknigi olarak da derinlemesine goriisme teknigi kullamilmistir. Goriismeler, erkek ve kadin
katihmcilardan toplam 14 kisi (Pakistan ve Tiirkiye'de 7’ser kisi) iizerinden gerceklestirilmistir.
Calismanin bulgularina gére hem Pakistan hem de Tiirkiye’de Cingeneler, cogu durumda istihdam
firsatlarmin disinda kalmakta ve enformel sektordeki islerde ¢alismaya itilmektedirler. Barinma
kosullar1 ve hareketli yasam bigimlerinden dolay1 saglik hizmetlerine erisimleri de oldukga siurhdir.
Ancak hem istihdam olanaklar1 hem de saghk hizmetlerine erisimle ilgili olarak Tiirkiye’deki
Cingenelerin Pakistan’daki Cingenelere oranla daha avantajli bir konumda olduklar1 goriilm{igtiir.
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INTRODUCTION

Mobility has become a central theme of discussions in recent years. Gypsies and nomads

incorporate the advantages of mobility. In the past, they were able to exploit more natural resources for
the survival of their members. The international bordering system and strict rules and regulations
particularly during Cold wars affected their life. Gypsies and nomads of the Pamirian Mountains are
affected due to the changing geo-political environments of the countries (Crang, 2002; Crowe, 1999;
Durst, 2011; Kreutzmann, 2003). International policies applied at local level in practice has drastically
exacerbated the lives of nomads and excluded some of them from the mainstream of social system. They
are living in every country of Europe and are being the object of misrepresentation, marginalization,
victims of racism, and are socially and economically disadvantaged groups and a forced population for
continuous migration. Throughout Europe anti-Gypsy sentiments are present in anti-communist
countries such as Romania, in social democracies such as Finland, Britain and France. They are always
shown at lower esteem as compared to other ethnic groups in these countries. Through the 2003 Anti-
Social Behavior Act in Britain, the state has restricted the mobility of the Gypsies and travelers which
cause a chaos and exclusion (Bancroft, 2005; Drakakis-Smith, 2007; Kabachnik & Ryder, 2013). The
health status of Slovakian Gypsies is worse than majority population (Bartosovic, 2016).

In Netherland and Scotland Gypsies were seen as aliens and stateless, stigmatized, ethnically
marginal and anti-social people. As a result, they are forced to stop their mobile ways of life and stay in
fixed housing. Their marginality has been legalized and legitimized ideologically by laws and
reproduced in policy documents of the country (Shubin & Swanson, 2010; Lucassen, 1991, Weckman,
1998). Social justice, marginalization and stigmatization of Roma communities are key areas of interests
to be addressed. Tackling these areas can help break the cycles of poverty, exclusion, and discrimination
(McGary, 2010). Recently, policies in England have been reviewed to accommodate nomadism. The
policies encounter some issues in the shape of preferences of the Gypsies in continuation of traditional
ways of life. They are excluded from the basic needs and rights available for other groups in society like
education, accommodation, income, health, familial support, political and community participation.
High rate of mortality, low immunization, high rate of infectious disease and high accidental injuries
were found among Gypsies’ (David, 2012; Imre, 2005; Partington, 1999; Brown, 2010; Cemlyn & Clark,
2005; Millan & Smith, 2019; Myers, 2014; Van Cleemput, 2010; Lloyd & Stead, 2001; Niner, 2004).
Similarly, Gypsies of Portugal are victims of capitalist system. The systematic policy and pattern of
employment exclude Gypsies and other ethnic groups. They do not have access to good health services
as compared to other English-speaking countries (Casa-Nova, 2007; Marcu & Chryssochoou, 2005;
Francis, 2013).

About the origin of Gypsies, the Council of Europe (2011; 2012), traces Roma, Sinti, and Kale
ancestors from northern India. Similarly, the two prominent German Scholars Jakob Riidiger and
Heinrich Grellman, did extensive research of the Roma language and concluded that Roma had come
from India and spread to other countries of the World. Grellmann pointed out that the history of these
groups can be found out through their language. He based his notion of the Gypsy’s Indian heritage on
the basis of two factors: first, a comparative language studies of Romani language and Hindustani
languages of Gypsies, and second, the study of popular travellers” journals which informed him about
the Pariahs caste, colour, morals, and customs similarities. His ethnographic study on Gypsies was the
first and foremost collection of existing texts and was not based on his own observations. There might
be different names in different places for these groups, but Grellmann gathered them all under the label
of ‘Gypsies’ (Lucassen et al., 2015, p. 20). Riidiger through comparative studies of Hindustani and
Gypsies languages link the origin of Gypsies with East India (Riidiger, 1996). Miklosich and Pott

SEFAD, 2022; (48): 277-294



A Comparative Analysis of Gypsies” Access to Employment Opportunities and Health Services in Pakistan and Turkey ___ 279

identified the homeland of the Roma/Gypsy as the Punjab, which lies in the north of Pakistan and India
(Vasecka et al., 2003).

Ian Hancock is the first Gypsy scholar awarded doctorate degree and the author of more than
three hundred books (Hancock, 1987; Pearson, 1988). Numerous, gypsy groups enlisted by Hancock
(2010), in his book “The Danger! Educated Gypsy” show drastic similarities based on their behaviours
not solely on their ethnicity. The two well-known scholars Wim Willems and Leo Luccassen used the
terms Carvan dwellers and Gypsies broadly to include other itinerant groups living the same life.
According to them, the carvan dwellers are indigenous Dutch groups, while the Gypsies came from
abroad (Lucassen et al., 2015, p. 94). According to Kenrick (2007), the nomadic artisan clans living in
Pakistan does not show any direct commercial or family links with the European Gypsies, but possibly
may share a common ancestry with the European Romanies. There is total eight Paryatan communities
living in Pakistan having different occupations and labour market participation. Among them the first
one is Jogi communities. They are living mainly in tents and are snake charmers. The second is kanjar
communities and are famous for the terra-cotta toys production. They are nomadic entertainers and are
renowned for their singing and dancing. The Mirasi is another peripatetic group in nature and best
known for their singers and dancers. Qalandar is the fourth peripatetic group. Like the other groups
they are also living in tents and are known for their circus acts. They are also famous for animal training,
being jugglers, acrobats, and magicians. The Chungar are best known for their special artistic skills,
basket and broom making. The Chriga are famous for bangles and jewellery. The Kowli are groups of
peddlers, and the Tinkers are tent dwellers. The last group is the Lohars, mainly involved in smithing
business. Paryatan communities in Pakistan tend to be excluded from the government institutions and
class interactions which on one side provide them flexibility in their economic activities, while on the
other side restrict their access to the basic resources available to the settled population. Another well-
known scholar Joseph. C. Berland preferred to use the specialized term Peripatetics for nomadic
communities’ activities in Pakistan (Berland, 1983). He conducted field work with the Qalandars, a
spatially mobile nomadic artisans and entertainer community in Pakistan. They prefer to live in tents
and are the basic social and economic unit among Peripatetic communities (Berland, 2021). Berland
sketched the native model for Peripatetic strategies of nomadic population in Pakistan. According to his
model, KHANABADOSH is a broader category classified further into Chaupani (Pastoralists, herders,
Baluch, Guijjars), Paryatan (Peripatetics) and Qafila (transporters, Caravanners, Kuchis). The term
KHANABADOSH, while covering all spatially mobile groups, depending on the context of usage may
be limited to Paryatan groups exclusively. Paryatan or Peripatetics are further classified into Jogi (snake
handlers, potion makers and peddlers), Kanjar (terracotta toys makers, musicians, dancers, and
prostitutes), Mirasi (bards, impersonators, dancers, and genealogists), Qalandars (animal trainers,
jugglers, acrobats, magicians, and impersonators), Chungar (basket and broom makers, garbage
collectors, plastics, and bottles collectors), Churigar (jewelry, bangles and peddlers), Kowli (tinkers,
peddlers), and Lohars (smiths). The Paryatan are organized hierarchically on the basis of Qom closest
in meaning to tribe or nation in English. Two or more tents travelling together constitute a Dehra
(Berland, 1983, 1986).

Pakistani society is multi-ethnic in nature and ethnicity is considered to be the most important
dimension of social exclusion (Gazdar, Masood, & Naqvi, 2013). The major ethnic groups are Punjabis,
Pashtuns, Sindhis, Baluchis, Muhajirs and other small ethnic groups (A. Hussain, 1979). Gypsies in
Pakistani society are the most unrecognized population in social, political, legal, and economic spheres.
They are poor, landless, marginal, isolated, socially, and politically excluded from the mainstream
society. They do not have access to clean drinking water, water for bathing, access to health and
economic opportunities. They are mostly found in marginal and sparsely populated areas lacking the
basic needs of life (Spooner, 1984; Suliman, Shah, Ullah, & Jamal, 2016a; Suliman, Shah, & Ullah, 2017).
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According to GODH, a non-governmental organization based in Lahore, there are approximately 10
million Gypsy people living in Pakistan. They are living in both urban and rural areas of Sindh, Punjab,
and Khyber Pakhtunkhwa. They occupy vacant plots along roads, rivers, canals, and railway lines.
Gypsies’ children have no or lack of access to education at all. They are facing high level of exclusion
due to bullying and racial harassment at schools. They are not able to maintain their education due to
frequent eviction by state officials, police, and other landowners (Partington, 1999; Suliman, Shah, &
Ullah, 2016b). Nomads are lacking basic needs like health, water for drinking and bathing, food, and
suitable accommodation. Their ethnic marginality is trapping them within the larger society (Lucassen,
Willems, & Cottaar, 2015). Gypsies in Pakistan, England and African Caribbean are lacking health
services as compared to other ethnic groups. The Pakistani and Bangladeshi Gypsies and Travelers
communities’” adults reported that their health status is not good on Likert scales (Lasker et al., 2019;
Peters et al., 2009). The Pakistani model of diversity management as per the vision of Quaid-e-Azam
Muhammad Ali Jinnah democratization, egalitarian version of Islam, the implementation of strict rules
of law and the need of special protective measures for the disadvantaged groups, minorities, and
women reflects a cohesive society based on equal rights for all irrespective of their religion, creed, tribe,
culture, language, ethnicity, and race (Syed, 2008).

Turkish society is also a hub of various ethnic groups and sub-cultures. Gypsies are among one
of them, and are more prone to social exclusion, discrimination, and disadvantages (Kilicoglu &
Kiligoglu, 2018). Approximately, thousand years ago they spread to different countries of the World
from India. Professor Ian Hancock mentioned that the original speakers of Dom, Lom and Rom branches
of Gypsy left India as one population, separating only once they had passed through Persia (Hancock,
2010). Three main Gypsies groups are found in Turkey (Dom, Lom and Rom). The social exclusion and
stereotyping of these communities caused serious damage to their Self-respect. This damage further
aggravates and leads to a series of other consequences such as permanency of Gypsy segregation and
mistreatment (Firat & Agikgoz, 2020; Karlidag & Marsh, 2008; Yildiz, 2007). Gypsies living in Western
Anatolia and Thrace are called Rom, those in the East and Southeast Anatolia are called Dom, and the
Black Sea and Eastern Anatolia’s regional groups are named as Lom (Onen, 2013). Similarly, Roma is
visible in Thrace and in some Aegean locations, Doms in Mesopotamia, Loms in Northern Turkey,
Abdals in Central Anatolia, and Tahtacis in rural areas of the Mediterranean and Aegean regions. The
Turkish word “Cingene” is a pejorative exonym used to denominate the local peripatetic groups such as
Loms, Doms, Roma, and Abdals (Akkaya & Yilgiir, 2019; Yilgiir, 2017). Gypsies in Turkey are known to
have a history dating back to the Seljuk period. They were living thousands of years ago in India, crossed
Iran, Turkey, Armenia and finally reached out to Europe (Kenrick, 2004). During the period of Ottoman
Empire, they adopted forging and music as a profession. Additionally, they worked as craftsmen like
tinsmiths, blacksmith, swords makers, jewelers, knife makers, shoemakers, groomers, searers and
butchers (Kolukirik, 2009, pp. 11-13; Ozate§ler, 2014; Soulis, 1961; Marushiakova and Popov 2006, as
cited in Yilgur, 2015, p. 174). The traditional occupation of these peripatetic groups was primarily
basket-making. They quit their traditional occupations in the 1960s and adopted flower selling due to
the decline of demand in their traditional craft (Yilgiir 2012, as cited in Yilgtir 2015, p.172). Turkish
Gypsies possess different nomenclatures in literature. In Turkish language, there are many words used
for Gypsies. Some of them are “Cingene”, Koptl”, “Pota”, “Karagd”, and “Roman” etc. (Yildiz, 2007).
Yilgiir (2018) prefer to use the terms Peripatetic and ‘zanaat gogebeleri’ for Turkish Gypsies. He also
claims that the use of these terms will enrich the Turkish literature regarding Gypsies.

Continuous migration and encounters with different cultures have given them various names.
Moreover, the stereotypes and negative meanings of these names, all over the world, show quite
similarity. In this respect, the Gypsies are constantly being looked with curiosity and suspicion because
of their history, languages, religions, professions, different life-styles, and physical characteristics. They
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are despised, exposed to prejudices, and labelled as thieves, and beggars. As a result of this
stigmatization, the Gypsy’s image is constructed in a negative way (ilhan & Firat, 2017, p. 265; Ustuk &
Tung Cox, 2020). This situation affects the relations of the Gypsies with the dominant society and
increases their social distances. Gypsies, who cannot internalize the parameters such as tradition,
culture, norm, and social values of dominant society, are facing multidimensional problems. Gypsies in
Turkey are living in unfavorable conditions. They are vulnerable to extreme unemployment and
exacerbated accommodations. They are often found as unemployed, illiterate, poor and lacking health
facilities. They are stigmatized and socially excluded minorities in Turkish society (Karlidag & Marsh,
2008; Marsch, 2008, p. 21; Ozate§ler, 2014; Ustuk & Tung Cox, 2020). The study of Akkan et al., (2017)
reveal the multidimensional aspects of Roma social exclusion in Turkey. They are portraying and link
the social exclusion of Gypsies with the space or stigmatized neighborhood. They used the term “spatial
stigmatization” for showing the relations between space and social exclusion. Those who residing in
these space boundaries are stigmatized regardless of their ethnic differentiation. Another research
conducted by Akkaya and Yilgiir (2019) about stigmatization of Gypsies in Turkey is worth noting.
They introduced a new term for handling the stigmatization of Gypsies in urban territories: locally
confined territorial stigmatization. They conducted their study in two urban stigmatized quarters of
Istanbul: Nisantast Teneke and Rumelikavag1 kaydadere. The stigmatized Gypsies have very limited
social space due to restricted opportunities for self-development and self-determination in every aspect
of social life. Due to stigmatization, they also suffer various forms of discrimination particularly in
health, settlement, employment, politics, and education. The stigmatized one are often restricted from
full participation and does not enjoy civil, political, and social rights like other citizens. Therefore,
Gypsies hide their identity especially when they apply for employment in formal sectors (Aksu, 2006,
as cited in Akkaya &Yilgiir, 2019). Gypsies in Turkey are more hesitant to expose their identity due to
fear of being harassed and targeted by nationalists in the public sphere (Karlidag & Marsh, 2008, p. 148).

The aim of this study is to find out the socio-economic conditions, and the exclusionary processes
of Gypsies living in Pakistan and Turkey, particularly the health and employment/labour market
exclusion. We conducted this study in Pakistan, being a developing country and Turkey as a developed
country to compare the livelihood, work, and access to health services of Gypsies in both the societies.
It is worth noting that, there is a plethora of literature available on Gypsies’ social exclusion,
predominantly in Europe. But there is lack of a comparative study on the status of Gypsies living in
developing countries. Therefore, this study will provide a contemporary source of literature for future
research studies upon Gypsies’ social exclusion and marginalization.

Methodology

Keeping in mind the migratory life-styles and hesitant to the external intrusion of participants,
qualitative research design seemed to be the best suited one for the study. Detailed in-depth interviews
were conducted in both countries in their tents/households. Due to the heterogeneity of the migratory
populations, a primary challenge researcher usually facing is recruitment of participants (Condon et al.,
2019). Sample design and sampling methodology are important steps to produce reliable data. Owing
to the lack of accurate and reliable census data on Gypsy/Roma ethnicity, it is not possible to design a
representative survey of Gypsy/Roma population. Some country specific surveys tried to solve these
barriers by mapping information collected from stakeholders. But most cross-country comparative
research, chooses a non-representative sampling approach, because the analysis of data respects the
research design and does not speak about Roma/Gypsy in general (Messing, 2014).

In this study we adopted the camp approach suggested by Kalsbeek and Cross (1982) for
sampling nomadic populations. In the camp/tent approach a cluster of camps are selected from the
existing camps/tents, and each camp represents a cluster of Gypsies. One tent was considered single
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household and two respondents were selected from one household/tent for interview irrespective of
their genders. Prior to the actual study, we collected geographic information from municipal
administrations and local schools about their encampment locations. The respondent’s identification in
Roma/Gypsy population is a difficult process (Messing, 2014). Our participants of this study were
Chungar Paryatan (Peripatetic) artisan group of Gypsies mentioned by Berland (1983, 1986) in his
studies and Dom group from Turkey. We started the interviews and continued until recurrence of the
repeated themes and theoretical saturation point in the study. Finally, we stopped the interviews on
total 14 respondents (i.e., 7 from Pakistan and 7 from Turkey). Seven respondents within the age range
18-60 from Peshawar Changarr Bazar and Malakand district Sakhakot bazar in Khyber Pakhtunkhwa,
Pakistan were interviewed. The majority dwellers in Khyber Pakhtunkhwa are Pakhtuns or Pashtuns.
The culture of this area is totally different from those of other provinces. The outsiders, in this case
Gypsies/Khanabadosh communities, are easily distinguishable due to their different ethnic background,
language, dialects, culture, customs and norms. Therefore, the researchers opt this province among
other provinces for this study as a universe. The interviews lasted for 1 hour approximately and were
tape recorded with the aim to note the minute themes. Keeping in view the Purdah restrictions in
Pakistan, two master level female students from sociology department were hired for data collection
from female respondents in Malakand. At first, the participants were reluctant for interviews, especially
in Malakand but through the explanation of objectives, ensured confidentiality and consent form read
loudly in their native languages (Pashtu and Urdu), they then willingly participated in the study. The
willing 7 participants were interviewed (i.e., five males and 2 females from Pakistan). The female
respondents from Malakand were separately interviewed by female interviewers. The female
interviewers were trained before going into the field for data collection. The male participants were
interviewed by the researchers themselves in both the countries. Interviews in Pakistan were conducted
by the corresponding author. While interviewees from Turkey were interviewed by a coauthor.

In Turkish language the term Cingene is used to refer Gypsy as a singular and Cingeneler stand
for the plural word “Gypsies”. The participants, Dom group of Gypsies are found in the Eastern and
Southeastern Anatolian Regions of Turkey, especially in cities such as Diyarbakir, Van, Mardin,
Adiyaman, Malatya and Elazig. The interviews in the Turkey part of this study were conducted with
the Gypsies living in Elazig, called 'Elek¢i'. Gypsies in Turkey are concentrated in the Elazig and Malatya
regions and generally reside in single-story slum-style houses on the outskirts of the city. In-depth
interviews were conducted with Doms (a group of Gypsies) living in poor slums of Elazig city. Four
men and three women participants were interviewed in Turkish Language. The interviews were
conducted in participants’ houses and lasted for an average of 45 minutes. The collected data were
carefully reviewed, coded, and themes were drawn from the responses. Finally, cross comparative
analysis was performed to reach the conclusion of the study. The study is delimited to Dom group of
Gypsies in Turkey and Chungar/Changaryan an endogamous group in Pakistan. The result of the study
is not generalizable to other nomadic groups and are limited to the subjects studied only.

Findings

The issue of Gypsies’ employment

According to Arayic1 (2008) Turkish Gypsies are the forgotten group in Turkish society. They are
deprived in socio-cultural, economic, and educational context in Turkish society and there is a dire need
of policy making for acknowledging their Gypsy identity rather than the policies of assimilation and

amalgamation. A similar situation is seen in the relationship between ethnic identity and working
conditions. A young male Gypsy expresses these conditions below:

No one is easy to work with the Doms (a Gypsy group in Turkey), those who see us from ten kilometers
understand that we are Dom (male, age 22, Turkey).
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According to findings of the study of Onen (2013), Doms living in Diyarbakir hide their identity
even though working on low paid/scale in industry or other sectors. Moreover, if exposed they will get
fired from the work. They are dark-skinned Gypsies and are reluctant to expose their identity due to
prejudice and discriminatory treatment by the general masses. This identity is transformed into an
intermediary status and object of ignoring, excluding, blaming, and dragging down by the other people.
It is not only individuals and identities rather spaces and lifestyles are also leading to marginalization:

Almost this entire neighborhood is excluded by non-Gypsies, I mean the settled population. Our
application for a job will not be entertained if the employers find out our ethnicity, being Gypsy (female, age
39, Turkey).

Gypsies are also aware of the negative perception and attitudes of the settled population towards
them. From the interviews, the perception of a Gypsy, who is considering himself at the bottom of
society leads to their social deprivation and exclusion. These findings are also confirmed by Marsch
(2008, p. 93), that in Tekirdag province the application of a young girl for a store saleswoman was not
entertained because she was from Gypsy community. Similarly, the Zorlu Linen factory board has a
clear-cut decision regarding the recruitment of Roma/Gypsy personnel in the factory.

Sir, we are the lowest layer of this society, no other human category is there below us. Look at those
who are doing the worst jobs, for example: Mixing garbage, doing scrap work, begging, collection of bottles and
other stuffs from garbage, and manual scavengers, almost all are Gypsies (female, age 34, Turkey).

Society on the one hand ignores them, discriminates and pushes them to deprivation and
marginalization. While on the other side, society also needs them to make their ordinary works done,
to collect their garbage, and to make them work in dangerous jobs. Their professions are unprofitable
and are unable to fulfil their daily basic needs. They are lacking suitable accommodation, food, and
health care (Casa-Nova, 2007, p. 110; Ciaian & Kancs, 2018; Phillips, 2019). The older generation is aware
of this situation:

My boy got into work at the tea store. I said, go into an insured job, life does not go on with temporary

jobs. We were crushed and forced to crawled. I said, do not go the same way (male, age 60, Turkey).

Jobs that are relatively less permanent, such as a tea stove, seasonal agricultural jobs, fortune
telling, basket and flowers selling are low paid and does not fulfil the basic daily needs. These jobs,
however, often lack safety such as social insurance and social security (Vorvolakos et al., 2012). One
respondent argued that:

By the time I was newly married, my first child had died, and likewise my brother’ child had died too.
We decided to join hands and get into an insured job to prepare a good future for our children. We did not find
it for 20 years, they (society) do not provide us jobs, as if it is written on our forehead that we are Dom (male,

age 45, Turkey).

In the struggle to get inclusion in society and the quest for a secure life for the next generation,
again the Gypsy’s identity has been despised and has been plugged into the hidden barriers. Looking
at the relationship between Gypsy occupations and the labor market, it is seen that Gypsies are again in
a disadvantaged position. They are unable to perform their own old occupations and unable to find
secure jobs in the labor market. Moreover, they are excluded from the labor market and forced to do
marginal jobs. Day-to-day, temporary, hazardous, and filthy jobs have become the core jobs of Gypsies.
Absence of secure jobs and labor exploitation is expressed in the following words:

Almost all our young people do not work in an insured business. They work daily to feed themselves
and their families. We call on young people to find insured jobs or work there. However, they cannot find. We
cannot blame them. It is very rare in this city that Doms (Gypsies” group) work, they are also cheap employees

(male, age 56, Turkey).
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The study of B. Akkan, Deniz, and Ertan (2017) reveal the multidimensional exclusion of Gypsies
with the manifestation of stigmatized spaces in Turkey. They argue that the dwellers, irrespective of
their ethnic identity living in neighborhood of the most spatially stigmatized areas are prone to poverty
and severe form of social exclusion. The study of Kolukirik and Toktas (2007) also found that Gypsies
in Turkey are typically low skilled, low paid employees and tend to be poor. High rate of unemployment
among Roma/Gyspy youths push them towards criminal and militant activities throughout the country.
Ozategler (2017) opined that the Urban Transformation Project launched in Sulukule Istanbul Turkey
also targeted the Gypsies. Their houses were demolished, and they were forcefully exiled from their
places. As a result, hundreds of families got homeless (Kurban, 2007), having no access to potable water
with extremely poor life conditions. They are the invisible minorities in Turkey having no access to basic
needs and services (Gonciioglu & Yavuztiirk, 2009; Simsek, Kenan, & Galip, 2020).

In Pakistan, the Gypsies known as Khanabadosh community as well, lives in slums, on roadsides
and on vacant plots. The local community call them Changaryan (Ali & Taieb, 2021). They are lacking
basic facilities such as sanitation, electricity, gas, and potable water. They are usually involved in
running small grocery shops, day laboring, and less productive traditional professions like drum
beating at mellas/bazars for some meager benefits. Being nomadic in nature they lack permanent
addresses and national identity cards as a necessary document to avail numerous government services.
One of the interviewees shared his views with the researchers below:

All day I am roaming all the main chowks/streets of the Peshawar city. No work for Gypsies here. Then
I collect some torn paper pieces, plastics, and bottles from dust bins. The prices of all these items are very
low....and everything got expensive. So, I hardly can manage to buy some food for my family (male, age 36,
Pakistan).

According to Berland and Berland (1982), the Qalandar Gypsy males train animals preferably
bears but some other small animals too like goats, macaques, and dogs for routine entertainment. Male
members are expected to stay at home and take care of the infants and perform household chores as
well. The women on the other hand largely engage in begging and selling of toys, clothes, bedsheets,
and other household utensils to the settled population. Another study conducted in Lahore city by Javed
(2017) revealed the involvement of Gypsy communities in labour markets. They collect garbage and
recycle material for selling in the near markets. Some members were also seen in the construction areas
on daily wage basis. The female of the community was found as housemaids in near residential areas
of Johar town Lahore (Javed, 2017).

My family condition is very bad. I hardly manage to fulfil my family expenses. Sometimes, generous
people on the way give us some money or offer us food as a charity. We are extremely poor people of this society.
We are facing shortage of space, have leaky tents during rain and are without electricity. At night during rain,
we sleep in markets, mosques and cars or buses’ parks. Early in the morning we get back to our tents because

the owners of the shops will beat, bullying us or will call the police (male, age 48, Pakistan).

Gypysies/Khanabadosh communities in Pakistan can hardly get involved in the formal
employment sectors due to lack of higher education. Finding jobs without required qualification and
necessary documents are not possible in Pakistan (Suliman et al., 2017). Those who overcome the
tremendous familial barriers and get education or skills can avail employment opportunities. One
example is the first Gypsy/Khanabadosh woman Nazo in Pakistan, who earned three master’s degrees
(in English language, history, and education) and is teaching English in a government school in Gujar
Khan, Punjab province. Khanabadosh community in Pakistan do not send their children to schools.
They prefer to send them out for begging, garbage collection and laboring (Mehmood, 2020). Siddique,
Ahmad, and Chaudhary (2017, p. 53) also found that nomadic communities are not happy with their
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current sources of income in Kasur district Pakistan. Their self-imposed isolation is also contributing to
their marginalization from employment and education (Ciaian & Kancs, 2016).

All day long me and my husband are selling balloons and bangles. We visit different sites each day and
earn money for food. One balloon price is ten Pakistani rupees and the whole set of bangles ranges 50-90 rupees.
We hardly manage to earn thousand rupees and spend almost all of them buying food items for our family
(female, age 33, Pakistan).

From the above discussion we may conclude that Gypsies in both the countries show similarities
in terms of exclusion from labor market, appropriate accommodation, and essential services. Majority
of the Gypsy/Khanabadosh communities are involved in the same professions as begging,
paper/plastics collection, balloons selling, selling of plastic utensils and street vendoring (Happy, 2021).
They cannot find jobs in formal sectors due to illiteracy, lack of skills, and trainings. However,
Gypsies/Cingeneler in Turkish society have more opportunities for work compared to the Pakistani
community. Ethnic prejudice in finding jobs reported in Turkish society. However, the Pakistani
respondents did not report any kind of racist abuse or comments during interviews.

Access to health services and Gypsies

In general Roma (Gypsies) in Turkey are facing the problems of integration and social harmony
in many respects. They are facing problems like social exclusion, lack of security, labor market exclusion,
cultural discrimination, lack of professional skills and poverty. Moreover, participants also have been
forced to be challenged at the point of cultural harmony, do not have income-generating occupations,
are discriminated, and insulted because of their cultural identities and life-styles. They have the lack of
opportunities to build a safe future for their families and children. Cultural or ethnic identity and social
exclusion is understood to be a form of relationship having a profound impression on the social memory
of the Gypsy (Marcu & Chryssochoou, 2005; Marsch, 2008; Zeman, Depken, & Senchina, 2003). A
participant stated this situation as follows:

A black stain on our forehead, as if it were written on our forehead. We have managed so far but we do

not know what our children will do (male, age 50, Turkey).

The participant described destiny as a glue to their forehead like an unseen black stain that marks
criminals; however, it was seen as a wound and is unclear how this deep wound will affect their future
generations. The young generation does not know how to behave, how to react, and what kind of paths
to choose. It seems that the bad luck of their ancestors follows them and persists on them like a
nightmare. Desperation, disbelief, and uncertainty seem to be the fate of the young generation. Infant
mortality and child deaths are high among nomads and Gypsies (Omar, 1992). They are less conscious
about their health rights and needs (Hajioff & McKee, 2000). The health status and access to health
services of Turkish Gypsies are not very different from the other poor and disadvantaged groups (Rizzi,
2020). They neglect many health problems and try to solve them in the household or in social
environment. Only in serious cases they call for medical services. Their priority is to fulfil their daily
basic needs. As one participant stated:

We are trying to fill our stomachs. We do not care much if the children are sick. They will get better
anyway. How will you go to the hospital... having no money? (male, age 39, Turkey).

As per the results of Benjamin Lé et al. (2013) Gypsies have lower self-reported health issues and
have higher mortality risk compared to non-Roma population. Their children are at high-risk health
factors including environmental risks, low birth weight, and lower vaccination coverage. Moreover,
Roma people have lack of access to health services (Ekmekgi, 2016), due to high illiteracy and lack of
awareness about health privileges in Turkey (B. E. Akkan, Deniz, & Ertan, 2011). Despite their worse
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health problems and illness, Gypsies and Travelers access less than the general population and other
groups (Johnson, 1984; Parry et al., 2007; Placa & Smith, 2016; David Smith & Ruston, 2013).

This is clear from the statements of the respondents that Gypsies in Turkey are very conscious
about their ethnic identity. They are reluctant to expose their ethnic identity due to the fear of
stereotypes and prejudices from the majority population. According to Marsch (2008) in many ways
they are experiencing discrimination on the basis of their ethnic identity. The “green card” system that
allows the poor ethnic groups to have access to health care system in Turkey, is hardly accessible to
Gypsies. There are many instances of misbehavior and refusal to treat Gypsies’ patients by doctors. The
most common health issue among them is respiratory disease. Gypsy women have also negative
attitudes towards family planning program and are mostly not benefiting from these (Avci, Cavusoglu,
Aydin, & Altay, 2018). They have a high level of anxiety and poor mental health compared to the general
population (Ocek, Cigeklioglu, Yiicel, & Ozdemir, 2014).

Pakistani government unfortunately does not pay much attention to spending on health and
education (Choudhry & Bokharey, 2013). Nomads are considered to be the most vulnerable ethnic
group in Pakistani society. They do not have access to clean drinking water, health, accommodation,
and social security (Suliman et al., 2016a). One of the interviewees expressed in the following way:

Whenever we visit government hospitals or private clinics, the doctors and staff consider us strangers
and do not feel comfortable to deal with us. My sister was ill seriously, and we prefer to treat her at home with
natural/herbal medicines rather than going to hospital, due to the fear of mistreatment and prejudice (female,
age 23, Pakistan).

The respondent’s statements explain the negative perception of the medical staff in specific. Those
was contributing largely to their social isolation. On large scale they are stigmatized, marginalized, and
do not have support even from their closest friends and tribe. They are feeling nervous in interaction
with the service providers. One interviewee explained this situation in the following way:

We usually prefer to treat our patients at home.... you know the biggest issue is exposing identity....to
be Gypsy or Roma here. You will see abrupt changes in the attitudes and dealings of doctors/staffs.... though
not all but many (female, age 27, Pakistan).

According to Francis, (2013) health staff members had a limited knowledge about language,
culture, health needs and communal life-styles. There is a dire need of Gypsies engagement with health
professionals to minimize the health inequalities and ensure Gypsies and travelers inclusion in the
mainstream health care system.

People are not feeling compatible with us during social interaction. They consider us outsiders and poor

hygienic persons with bad smells (male, age 41, Pakistan).

The feeling of dissatisfaction from interviewee’s life-style and accommodation was obvious. He
was not happy the way he lives. Gypsy communities in Pakistani society do not have proper place to
live. They usually prefer to stay at canal sides, government places, non-irrigated or uncultivated lands.
The government of Khyber Pakhtunkhwa, Pakistan has recently launched a big scheme of universal
health insurance. Every household will receive free health facilities free of cost, either in government or
private hospitals of the province (Ayub et al., 2018; Cheema et al., 2020; R. Hussain & Arif, 2021; Khan,
Ayub, Khan, Khan, & Jamil, 2018). Comprehensive survey-based research is needed to evaluate the
status of Gypsies as a beneficiary group of the Sehat Sahulat Program in Pakistan. However, the
respondents of this study did not know about such scheme and were not facilitating from the scheme.
As per the views of the respondent:
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I do not know about such scheme. These are for the rich and settled population. We are constantly
changing our places for livelihood and food. I do not know how to apply, where to apply, get registration, and
avail these opportunities (female, age 30, Pakistan).

Gypsies are facing difficulties in accessing land, health care, and education (Myers & Bhopal,
2009), and best sanitation facilities in Pakistan. They are reported to be the poorest group in accessing
health services (Gavrielides, Topa, & Major, 2012). They are constantly moving and is, therefore, difficult
to meet their needs of vaccination and health issues.

CONCLUSION

The findings of this study not only reflect the general conditions of Gypsies in Pakistan and
Turkey but also tackle their access to employment and health care services in the study regions. The
findings revealed that Gypsies are in more disadvantaged position as compared to other social or ethnic
groups both in Pakistani and Turkish society. They show similarities and dissimilarities in terms of
employment status, working conditions and health care availability. Moreover, they are facing
exclusion from labor market and employment. In both the countries, (fully in Pakistan and partially in
Turkey) they remain outside the formal employment sector. Therefore, they tend to work in informal
sectors like scrap, paper collection, porter, and begging. Their lack of education and qualification, ethnic
identities and life-style also significantly push them towards informal sectors. Gypsies in Pakistan are
mostly residing in tents in rural areas and are constantly changing their abodes. On the other hand,
Turkish Gypsies are living in shanty-style single- story buildings in cities. Those who are living in rural
areas continue their life in tents and frequently change their abode for livelihood.

Looking at the employment status of Gypsies in terms of gender and age, it is seen that both male
and female members as well as child and adult members are in the labor market in both the countries.
Child and adult male members are at the forefront in jobs such as junkyard and street sales, while child
and adult female/male members are in the foreground in jobs such as begging and collecting paper. A
fact that was not mentioned in the interviews is that women tend to focus more on areas such as begging
due to the decrease in male employment areas in the cities. It was observed that female interviewees in
Elazig Turkey expressed begging with the less pejorative concept of 'gathering'.

The similarity in benefiting from or accessing health services is that Gypsies in both the countries
benefit very little from health services. This is especially true for Gypsies who live in tents or hut-style
houses in rural areas and on the outskirts of cities. This is accompanied by unawareness about health.
Health problems in these places are often seen as minor or treated with traditional family methods.
Since access to health services brings with it a financial burden, the rate of applying to health institutions
are extremely low. Constant mobility is also a reason of low access to health care services available.

When it comes to the point of differences, it is seen that the Gypsies in Pakistan and Turkey differ
from each other in some ways. In terms of working areas and employment opportunities, although
Gypsies in both countries concentrate on jobs in the informal sector, it has been found that Gypsies in
Turkey have a wider working area and they use the informal sector intensively. In addition, it has been
observed that Gypsies in Turkey find employment in the formal sectors as well, albeit limited, and thus
have more chances for social and spatial advancement. Unlike the Pakistani Gypsies, Turkish Gypsies
can find opportunities to work in fields such as construction and agriculture. Since this situation
requires a network of relations and interaction with other people, it may contribute to the integration of
Gypsies into society or the expansion of the practice of including Gypsies in the mainstream society.
The fact worth noting is that Gypsies in Pakistan both lack citizenship status and stay out of construction
and agriculture sectors which makes it more difficult for them to integrate into the mainstream society.
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The status of health services exhibits a different picture. Turkish Gypsies are up to some extent
covered by health insurance and thus are benefiting from free checkup, surgery, tests, free medicine,
and other facilities in the government hospitals. In contrast, Gypsies in Pakistan are not included in any
health insurance system; therefore, they are in a state of fundamental health insecurity. They try to solve
basic health problems in ways they know in their social environment. Another important difference in
the use of health services relates to the housing and residence status of Gypsies. Because most Gypsies
in Turkey are residing in a settled life. Thus, their access to health care is relatively easier than others.
In Pakistan, however, most Gypsies lifestyle is nomadic in nature, therefore they do not have access to
health care and emergency services easily. Although this disadvantageous situation of Gypsies in
Pakistan has been known for many years, neither governments nor civil society have been able to come
up with solutions to this problem.

Looking at the broad picture of Gypsies’ social deprivation from both employment and health
services, the researchers are concluding with the similarities of discrimination, stereotyping,
stigmatization, vulnerability and social exclusion within Pakistani and Turkish society. Both the
societies are hostile to them and are lacking practical steps and policies for their amelioration and
development. Their children are out of schools, lacking access to basic daily life needs, hygienic
environment, and suitable accommodation with satisfying facilities. Their living standards and daily
life routines were found worse in Pakistan as compared to these in Turkey. Finally, though they are
living in two different geographies and two different cultural environments, even then they are
suffering from several similar problems in terms of work, employment opportunities and use of health
services. Moreover, their life-style and organization of societies in which they are living also contribute
to their marginalization and exclusion.

It is seen that the living conditions of the Gypsies, especially the employment and health are
worse than the other settled groups of society. In this respect, it is possible to say that Gypsies experience
multiple disadvantages. Gypsies' recovery from these disadvantages and their equal participation in
social life like other social segments depend on research that will objectively reveal their socio-economic
and cultural status. In this context, it is very important to investigate the living conditions of Gypsy
groups in different geographies through comparative studies. Investigation of the exclusion practices
in labor market, education, health, social and cultural roots will help both to understand social
prejudices against them and develop inclusive policies. Therefore, it is of great importance to examine
the socio-cultural characteristics of both Gypsies in a society and different Gypsy groups in different
societies, both with each other and with other social segments. There is a need of recognition in planning
of housing schemes and other governmental policies for the progressive development of the Gypsies.
They should also have access to appropriate health and employment schemes available for all members
of the society irrespective of their ethnic or cultural background.
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