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Abstract

The issue of madd is one of the most fundamental issues in the science of qira’at and is discussed exten-
sively in the literature. In addition, in some of the recent studies conducted in TUrkiye, it has been ob-
served that the issue of secondary madd (al-madd al-far7) has been dealt with from the aspect of mea-
ning in a different way from the discussions in the literature. In these studies, the amount of madds has
been mentioned within the framework of the madd-meaning relationship and a claim has been made that
the secondary madds based on lexical reasons deepen the meaning of the verses. In this paper, an attempt
has been made to trace this argument in the qira’at literature, and the views of contemporary scholars
on the subject have been included. Additionally, in order to point out the existence of the madd-meaning
relationship other than the al-madd al-far 7, the prac-tice of exceptional al-madd al-sila, which is related
to the meaning, was also touched upon. From this point of view, the main purpose of this study is to
reveal the claim that “the farT madds affect the meaning of the verses” and to reveal the literature's
counterpart of the exceptional al-madd al-sila practice of relationship with the meaning. As a result of
the research, it has been seen that this claim about the secondary madds does not correspond to the
information in the qira’at literature. In the case of the exceptional madd of h& al-kinaya, which is within
the scope of the al-madd al-asli/al-madd al-tabii (natural madd), its effect on the meaning has been
identified in the works of qira’at, tajwid, and some tafsir; however, it has been concluded that the pho-
nological justifications for this exceptional example contain inconsistencies within themselves. Li-
kewise, it has been deter-mined that an eclectic method has been used effectively in the justifications
for the view in regard-ing the secondary madds.

Keywords: Qira’at, Tajwid, Phonology, Philology, al-Madd al-Far‘1 (Secondary Madd).

Oz

Med bahsi, kiraat ilminin en temel konulari arasinda yer almakta ve literatiirde yogun bir sekilde tarti-
silmaktadir. Ayrica son donemde Tiirkiye’de yapilan arastirmalarin bazisinda ziyade med konusunun
literatiirdeki tartigmalardan farkli bir sekilde mana cihetinden ele alindigi goriilmiistiir. Bu ¢aligmalarda
med miktarlarina med-anlam iliskisi ¢er¢evesinde deginilmis ve lafzi sebeplere mebni fer‘i medlerin
ayetlere anlam bakimindan derinlik kattig1 yoniinde bir iddia serdedilmistir. Calig-mamizda s6z konusu
savin kiraat literatiiriindeki izi siiriilmeye ¢aligilmig, konuya dair modern dé-nem arastirmacilarinin go-
rislerine yer verilmistir. Ayrica med-mana iligkisinin fer‘i med disindaki varligina isaret etmek igin
manaya taalluk eden istisnai sila uygulamasina da temas edilmistir. Bura-dan hareketle arastirmanin
temel amaci, “fer‘l medlerin ayetlerin anlamim etkiledigi” iddiasiyla; istisnai sila uygulamasinin ma-
nayla ilgisinin literatiirdeki karsiligini ortaya koymaktir. Arastirmanin neticesinde fer‘i medlere dair s6z
konusu iddianin kiraat telifatindaki verilerle uyusmadigi goriilmiis-tiir. Asli med kapsaminda olan hau’l-
kinayenin istisnai olarak med edildigi durumda onun manaya etkisi ise kiraat, tecvid ve bazi tefsir eser-
lerinde tespit edilmis; fakat bu istisnai drnek i¢in yapilan ses bilimsel gerek¢elendirmelerin kendi i¢inde
tutarsizliklar ihtiva ettigi sonucuna varilmistir. Ayrica fer‘l medler ile alakali s6z konusu goriis i¢in
yapilan temellendirmelerde eklektik bir yontemin etkili ola-rak kullanildig1 saptanmustir.

Anahtar Kelimeler: Kiraat, Tecvid, Ses Bilim, Dil Bilim, Fer‘i Med.

Introduction

The subject of madd (2<') is one of the most important topics in the science of qira’at
(<le) @) ale). So much so that the many controversial, obscure, and problematic issues in the
subheadings of madd have prompted the authors and those engaged in the science of qira’at to
deal with this subject intensively. Moreover, the fact that the qira’at contain a large number of
turugq (GokNtransmission lines), and that the qira’at narrators differ in the amounts of the rules
of madd al-muttasil (J<isl 2l1) and al-madd al-munfasil (J<&ill 24l), and that some of the turug
have specific types of madd, make this subject remarkable in the literature. For this reason,
there are separate works in which the subject of madd is examined separately?, as well as works

1 See: Abi ‘Amr ‘Uthman b. Sa‘id b. ‘Uthman al-Andalust al-Dani, Jami ‘ al-beyan fi al-qira at al-sab , critical
ed. ‘Abd al-Muhaymin ‘Abd al-Salam al-Tahhan et al. (Sharjah: United Arab Emirates, Jami‘a al-Shariqa,
1428/2007), 2/479-506; Abu al-Khayr Shams al-Din Muhammad b. Muhammad b. Muhammad b. “‘Alib. Yasuf
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in which the subject of madd is dealt with as a chapter?. The works in which madd is dealt
exclusively include the levels of madd®, the types of madd*, or various issues pertaining to
madd®. In today’s studies, however, the subject has been carried a little further, and these studies
have also included the studies that have recently been addressed within the framework of the
relationship between madd and meaning in Turkiye.®

The controversial issues regarding the madd are generally based on linguistic and pho-
nological grounds. At this point, the issue of “whether or not to rely on ‘arid (c=_tll) « is the
most intensely used of these grounds.” Nevertheless, there are also examples that may be con-
sidered as exceptions regarding the relationship between madd and meaning. The examples of
madd al-tabria (<<l 1) and madd al-ta‘zim (k=) )8 and the exceptional application of the
al-madd al-sila (L<ll x),° which is outside the scope of madd, are examples that can be given
in relation to the effect of madd on meaning.°

Among the causes of lexical madd, hamza (=) and sukiin are considered to be the causes
of al-madd al-far1 (=4 ) due to philological and phonological reasons. The fact that hamza
is seen as a factor that paves the way for making more madd than the amount of al-madd al-
asli/al-madd al-tabii (L= 2a) is a result of comparing hamza and madd letters in terms of
their origins (makharij al-huraf). In this respect, the features of the hamza are important in terms

Ibn al-Jazari, Nashr al-gira at al- ‘ashr, critical ed. Ayman Rushdi Suwayd (Istanbul: Dar al-Ghawthani li al-
Dirasat al-Qur’aniyya, Lebanon: Dar al-Ghawthan li al-Dirasat al-Qur’aniyya, 1439/2018), 2/996-1153; Abu
al-*Abbas Shihab al-Din Ahmad b. Muhammad b. Abi Bakr al-Qastallani, Lataif al-isharat li-funiin al-qira’at,
critical ed. Markaz al-Dirasat al-Qur’aniyya (Madinah: Mujamma“ al-Malik Fahd li-Tiba‘a al-Mushaf al-
Sharif, a.h. 1434), 3/986-1036; Abti al-* Abbas Shihab al-Din Ahmad b. Muhammad b. AbT Bakr al-Qastallant,
al-Mustazab fi al-tajwid: Hidaya al-qurra’, critical ed. al-Sayyid Yusuf Ahmad (Beirut: Dar al-Kutub al-‘1l-
miyya, 1429/2008), 180-198.

2 See: Abii Bakr Ahmad b. al-Husayn Ibn Mihran al-Asbahani al-Nisabiir1, Risdla al-Maddat, critical ed. Ayman

Rushdi Suwayd (Istanbul: Dar al-Ghawthani li al-Dirasat al-Qur’aniyya, Lebanon: Dar al-Ghawthant i al-

Dirasat al-Qur’aniyya, 1439/2018); Abii al-Hasan ‘Ali b. Ja'far b. Muhammad al-Razi al-Sa‘1di, Kitabun fihi

magqadir al-maddat: Bi al-ikhtilaf al-qira’at wa hudidi al-nutqi biha, critical ed. Khalaf Husayn Salih al-

Jabbur1 (Istanbul: Dar al-Ghawthani li al-Dirasat al-Qur’aniyya, Lebanon: Dar al-Ghawthani li al-Dirasat al-

Qur’aniyya, 1439/2018); ‘Abdullah b. Muhammad b. Yasuf' b. ‘Abdillah Yusuf Efendizade, Risala al-Maddat,

critical ed. Ibrahim Muhammad al-Jermi (Amman: Dar ‘Ammar, 1420/2000).

Yusuf Efendizade, Risala al-Maddat, 40-69.

Ibn Mihran, Risala al-Maddat, 24-37.

Sa‘idi, Kitabun fihi maqadir al-maddat, 17-46.

Refer to Necati Tetik, for example, Necati Tetik, “Ses ve Anlam Iliskisi Bakimindan Kur’an ve Kirdat”, Kur’an

ve Dil, -Dilbilim ve Hermenotik- Sempozyumu (Yiiziincii Yil Universitesi llahiyat Fakiiltesi, 2001), 297-312;

Necati Tetik, “Kur’an Tilavetinde Bedelli Medlerin Hikmet Kavramuyla ilintisi -“Ateyna ve Utiye” Ornegi-",

Ekev Akademi Dergisi 11/30 (June 2007), 103-116.

7 Ibn al-Jazari, Nashr, 2/1080-1153.

8  For examples showing that the madd, which occurs due to the incorporeal madd, strengthens the meaning refer
to Ibn al-Jazari, Nashr, 2/1107.

o o b w

The connection (J ) of ha al-kinaya (A2US)) ¢W) to the next word with the letter madd is called sila.

See: ‘Ali b. Muhammad al-Dabba‘, al-lda ‘a fi bayan usil al- gira a, ed. Muhammad ‘Alf Khalaf al- Husayni

(Cairo: ‘Abd al-Hamid Ahmad Hanafi, n.d.), 17; Ibrahim b. Sa‘id al-Diiseri, Mukhtasar al- ‘ibarat li-mu jami

10 mows ol aviipl el stiodviri Rixeehy FRanalnkhadain tid 22688 AI8si1a (AL<ll) application strengthens the meaning

refer to Elmalili Muhammed Hamdi Yazir, Hak Dini Kuran Dili, General Coordinator: Mehmet Emin Ozafsar
(Ankara: Diyanet Isleri Baskanlig1 Yayinlari, 2015), 7/307.
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of phonology.* On the other hand, the hamza, which is one of the causes of the secondary
madd, can be found after the letters of madd as well as before the letters of madd.*? The reason
why the silence is shown as a reason for adding on the al-madd al-aslt amount is due to the
presence of two silences one after the other. This is because in Arabic, the coming together of
two sakin letters is seen as verbiage, and the ugliness in question is eliminated by the additional
madd made on the al-madd al-asli.*®

_ =

As with other procedural issues in the science of qira’at, the subject of madd has a static
structure. In other words, the subject of secondary madd does not usually have a dimension
related to the meaning, and al-madd al-far ‘1 is realized within certain conditions. However, there
are two exceptions: Madd al-tabria and madd al-ta‘zim. These two types of madd are discussed
under the title of “incorporeal reason among the reasons for madd” in the qira’at literature, and
incorporeal reason means “exaggeration in the preposition of negativity/nafy”.** Based on this
data, it can be easily said that secondary madd is performed because “it strengthens the mean-
ing” in these two types of madd. Nevertheless, apart from these, it does not seem to be possible
to say that the al-madd al-far‘1 affects the meaning of the Qur’an. In these two types of madd
for incorporeal reasons, the secondary madd is performed for emphasis; in other words, to
strengthen the meaning. But, Ibn al-Jazari does not find this practice, which has been transmit-
ted until today, to be correct and states that it is more appropriate to madd something about
which there is a rule. Nonetheless, the content of Tayyiba al-Nashr 7 al-gira ‘at al- ‘ashr, which
is one of the works followed in today's gira’at teaching, includes both of these types of madd.*®

As far as can be determined, the relationship between madd and meaning has been ana-
lyzed by a few scholars in Turkiye. Necati Tetik's studies titled “Ses ve Anlam iliskisi Baki-
mindan Kur’an ve Kirdat™'® and “Kur’an Tilavetinde Bedelli Medlerin Hikmet Kavramiyla ilin-
tisi -”Ateyna ve Utiye” Ornegi-”,'" and Necdet Cagil's works titled Kur'dn’in Beldgat ve Fo-
netik Yapis: and Mustafa Kaya's Arap Dili Fonetigi: Ses-Anlam Ilgisi are the works that deal
with the aforementioned subject. It can be said that the views of the researchers on the subject
mostly contain subjectivity or are shaped by a selective method. In fact, it is known that there
are different opinions in the qira’at literature about the types of madd exemplified in the studies
and other types of madd related to lexical reasons and these madd variations are usually per-
formed for phonetic reasons.!® Moreover, it is seen that Abii al-Hasan Ibn Ghalbin (d.

11 Abii Muhammad Hammiish b. Muhammad al-Qaysi Makki b. Abi Talib, al-Kashf ‘an wujith al-gira 'at al-sab
wa ‘ileliha wa huceciha, critical ed. ‘Abd al-Rahim al-Tarhani (Cairo: Dar al-Hadith, 1428/2007), 1/130. For
a detailed explanation by ‘Abd al-Wahhab al-Qurtubi, see: ‘Abd al-Wahhab b. Muhammad al-Qurtubi, al-
Mudih fi al-tajwid, critical ed. Ghanim Qaddari al-Hamed (Amman: Dar ‘Ammar, 1421/2000), 128-129; see
also: Ghanim Qadduri al-Hamed, al-Dirasat al-sawtiyya ‘inda ‘ulama’ al-tajwid (Amman: Dar ‘Ammar,
1428/2007), 444-445.

2 Abii ‘Abdillah Muhammad b. Shurayh al-Ruaynt al-AndalusT al-Ishbili, al-Qafi fi al-gira’at al-sab‘, critical
ed. Ahmad Mahmad ‘Abd al-Sami ‘ al-Shafi ‘T (Beirut: Dar al-Kutub al-‘Timiyya, 1421/2000), 40.

13 Abii al-Fath ‘Uthman b. Jinni al-Mawsili al-Baghdadi, al-Khasais, critical ed. Muhammad ‘Alf al-Najjar (Bei-
rut: Dar al-Kitab al-‘Arabi, n.d.), 3/126.

14 Ibn Mihran, Risdla al-Maddat, 35; 1on al-Jazari, Nashr, 2/1107; see also: Necdet Cagil, Kur’'dn ' Beldgat ve
Fonetik Yapis: (Ankara: [1ahiyat, 2005), 352.

15 |bn al-Jazari, Nashr, 2/1107.

16 See: Tetik, "Ses ve Anlam Iliskisi Bakimindan Kur’4n ve Kirdat”, 297-312.

17 See: Tetik, “Kur’an Tilavetinde Bedelli Medlerin Hikmet Kavramiyla ilintisi -“Ateyna ve Utiye” Ornegi-”,
103-116.

18 For the opinions about the hamza being the cause of secondary madd, refer to Makki b. Abi Talib, al-Kashf,
1/130; Qurtubi, al-Miidih, 128-129; Abi al-‘Ala’ Hasan b. Ahmad b. Hasan al- Attar al-Hemedhani, al-Tamhid
i ma ‘rife al-tajwid, critical ed. Ghanim Qadduri al-Hamed (Amman: Dar ‘Ammar, 1420/2000), 286; ‘Alam
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399/1009) and Ibn Bellima (d. 514/1120) mentioned the unfavorable effects of reading al-madd
al-badal as secondary madd on the meaning. Because the practice of al-madd al-badal with al-
madd al-far‘1 in the declarative words would turn the related words and thus the related sen-
tences into an declarative structure, these authors reject the use of secondary madd in al-madd
al-badal.*® Another argument of those who criticize the use of al-madd al-far‘1 in al-madd al-
badal is the claim that the use of secondary madd in al-madd al-badal is not in accordance with
the fluent (fasth) Arabic. And also the recitation of al-madd al-badal with al-madd al-far1 is
attributed to the qira’a of Nafi', Abu al-Hasan Ibn Ghalbiin states that he does not consider any
level other than the level of gasr (L3l 43 ) to be appropriate for al-madd al-badal. All this
shows that Ibn Ghalbtin's opinion on madd of al-madd al-badal has emerged as a result of the
perspective a completely meaning-centred.?

While the situation is as described above in the case of the secondary madds, it is also
possible to state some exceptional practices in which the meaning is observed apart from the
secondary madds. Although the pronoun is read without performing the al-madd al-sila when
the letter before the pronoun is sakin, in the narration of Hafs (d. 180/796) of the gira’a of ‘Asim
(d. 127/745) and the narration of Hisham (d. 245/859 [?]) of the gira’a of Ibn ‘Amr (d. 118/736),
there are certain exceptions to this. Namely, the pronoun in verse 69 of Sirat al-Furgan in the
narration of Hafs and the pronoun in verse 111 of Sarat al-A ‘raf in the narration of Hisham are
read with practicing al-madd al-sila.?! It is important to reveal the reason for the exceptional
use of the madd in the relevant pronouns in these two verses, while there is no madd in their
peers, in terms of the meaningfulness of the madd in these examples.

al-Din Abu al-Hasan ‘All b. Muhammad b. ‘Abd al-Samed al-Sakhawi, Jamal al-qurra’ wa kamal al-igra’,
critical ed. ‘Abd al-Karim al-Zubaydi (Beirut: Dar al-Belagha, 1413/1993), 2/328; Aba Musa Ja'‘far b. Makki
al-Mawsili, Mufiradatu gira ati Ibn Kathir al-Makkr ,critical ed. Khalid Ahmad al-Mashhadant (Damascus: Dar
Sa‘'d al-Din, 1427/2007), 44; Mahmud Khalil al-Husary, Ahkam qira at al-Qur’an al-Karim, ed. Muhammad
Talha Bilal Minyar (Mecca: al-Maktaba al-Makkiyya, 1416/1995), 215; ‘Abd al-Fattah al-Sayyid Ajmi al-
Marsafi, Hidaya al-qari ila tajwidi kalami al-Bari (Madinah: Dar al-Fajr al-Islamiyya, 2001), 1/282; for similar
statements see: Mustafa Sen, “Keyfiyet, Olcii ve Problem Agcisindan Tecvid Ilminde Medde Yeni Bir Bakis
Denemesi”, Ekev Akademi Dergisi 19/63 (August 2015), 218. For opinions on the reason why sukiin is a cause
of madd, see: Abt Bishr ‘Amr b. ‘Uthman b. Kanbar Sibawayhi, al-Kitab: Kitabu Sthawayhi, critical ed. ‘Abd
al-Salam Muhammad Hartn (Cairo: Maktaba al-Khanji, n.d.), 4/437; Ibn Jinni, al-Khasais, 3/126; Ibn Mihran,
Risaalah al-maddaat, 25-26; Qurtubi, al-Miidih, 129; Sakhawi, Jamal al-qurra’, 2/328; 1bn al-Jazari, Nashr,
2/1003.

19 Abi al-Hasan Tahir b. ‘Abd al-Mun‘im b. ‘Ubaydillah b. Ghalbiin al-Halabi al-Misri, al-Tadhkira fi al-gira’at
al-thaman, critical ed. Ayman Rushdi Suwayd (Jeddah: Dar al-Gharb al-‘Arabi, 1412/1991), 1/108-109; Aba
‘Al al-Hasan b. Khalaf b. ‘Abdillah Ibn Bellima, Talkhis al- ‘ibarat bi-lafif al-isharat fi al-qira’at al-sab
critical ed. Subay* Hamza Hakimi (Jeddah: Dar al-Kibla li al-Thagafa al-Islamiyya, Beirut: Muassasa al- Ulam
al-Qur’an, 1409/1988), 26.

20 |bn Ghalbiin, al-Tadhkira, 1/108. For the authors who include Ibn Ghalbiin's position on this subject, see: Abil
Muhammad al-Qasim b. Firruh b. Khalaf al-Shatibi al-Ru‘ayni, Matn al-Shatibiyya, proofreader: Muhammad
Tamim al-Zu ‘b1 (Damascus: Dar al-Ghawthani li al-Dirasat al-Qur’aniyya, 1431/2010), 14-15 (verses 172 and
175); ‘Alam al-Din Abii al-Hasan ‘Ali b. Muhammad b. ‘Abd al-Samed al-Sakhawi, Fath al-vasid fi sharh al-
Qasid, critical ed. Mawlay Muhammad al-Idrist al-TahirT (Riyadh: Maktaba al-Rushd, 1423/2002), 2/274, 278;
Abi al-Qasim Shihab al-Din ‘Abd al-Rahman b. Ismail b. Ibrahim Abt Shame al-Maqdisi, /braz al-me‘ani
min Hirz al-amani fi al-qira’at al-sab, critical ed. Ibrahim ‘Atwa ‘Awad (Cairo: Mustafa al-Babi al-Halabi,
1982), 116, 118.

2L Ebia ‘Abdillah Muhammad b. Ahmad b. Muhammad b. Ahmad b. Muhammad b. al-Husayn al-Mawsilt, Shariu
Shu ‘la ald al-Shatibiyya (Cairo: al-Maktaba al-Azhariyya li al-Turath, 1418/1997), 97.
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It is an undeniable fact that the amounts of secondary madds is a matter of narration.
Therefore, it is an exciting claim to seek any wisdom in the amount of secondary madds and to
talk about some depths of meaning in them. Therefore, as can be understood from what has
been mentioned so far, there are some ambiguities regarding the positive relationship of the
amount of secondary madds with the meaning. That is why it would be appropriate to discuss
and determine whether the amount of the al-madd al-far‘1 affects the meaning by taking the
qira’at sources into consideration. In this context, the main question of the research can be
described as follows: Is there a wisdom for the al-madd al-far‘T and what is the level of the
effect of the al-madd al-far‘1 on the meaning? Within the framework of this question, the prob-
lem of the study is as follows: To determine whether there is an effect of secondary madd on
the meaning in the exceptional ha al-kinaya (LS <) and in the types of madd other than the
al-madd al-far1 that occur for lexical reasons. In other words, it is one of the aims of this study
Is to demonstrate whether the aforementioned secondary madd are a meaning-based practice or
not. Furthermore, among the main objectives of the research are to examine the views on the
effect of the madd on the meaning, to investigate their acceptability and whether they have a
scientific basis, and to discuss the validity of the information given with reference to the litera-
ture. In this article, the claim that “the amounts of al-madd al-far‘1 affect the meaning”, which
is mentioned in academic studies in Turkiye, is analyzed. In doing so, our study is restricted to
the types of far‘T madd that occur due to lexical reasons and the exceptional al-madd al-sila
practice in verse 69 of Sarat al-Furgan.

1. Reasons for Lexical Secondary Madds

In the qira’at literature, two reasons, lexical?®> and incorporeal?, are suggested for the
concept of al-madd al-far‘1. Terms such as al-madd al-aradi (=) 21)?* and al-madd al-mu-
takkallaf (<alSidl 2a1)25 are used synonymously with secondary madd. The hamza and the sukiin,
which are after the letters of madd and are the cause of madd, are the factors that necessitate a
more amount of madd in addition to the amount of the al-madd al-asli. In the types of madds
that do not have a reason for the secondary madd, there is the amount of al-madd al-asli/al-
madd al-tabii, whereas in cases where there are lexical madd reasons (reason for the secondary
madd) in addition to the madd letters, the duration of the madd is prolonged.?® However, hamza,
which is one of the reasons for the al-madd al-far‘1, can be found after the letters of madd as
well as before the letters of madd. But, this is a practice only to the tariq of al-Azraq ( Gk

22 gee for hamza and sukiin, which are accepted as a cause for practicing secondary madd after original madd,
Abi al-Asbagh (Abi Humeyd) ‘Abd al-‘Aziz b. ‘Ali b. Muhammad al-Sumati al-Ishbili Ibn al-Tahhan, Sharju
Kitab al-Inba’ fi tajwid al-Qur’an, critical ed. Farghali Sayyid ‘Arabawi (Cairo: Maktabatu Awlad al-Shaykh
li al-Turath, 2009), 82-83; lbn al-Jazari, Nashr, 2/996; Nihat Temel, Kirdat ve Tecvid Istilahlar: (Istanbul:
Marmara University Ilahiyat Fakiiltesi Vakfi Yayinlari, 2009), 95.

2 The reason for the incorporeal madd is the exaggeration of the madd in the preposition of nafy. See: lbn al-
Jazari, Nashr, 2/996.

24 Qadi Ahmad b. ‘Umar b. Muhammad b. Abi al-Rida al-Hamawi, al-Qawa‘id wa al-isharat fi usial al-gira at,
critical ed. ‘Abd al-Karim al-Bakkar (Egypt: Dar al-Salam, 1435/2014), 47; Abu al-Khayr Shams al-Din
Muhammad b. Muhammad b. Muhammad b. ‘Al b. Yasuf Ibn al-Jazari, al-Tamhid fi ‘ilm al-tajwid, critical
ed. Farghali Sayyid ‘Arabawi. (Beirut: Dar al-Kutub al-‘Tlmiyya, 2016), 215; Ibn al-Jazari, Nashr, 2/1009,
1029.

%5 Abi ‘Amr ‘Uthman b. Sa‘id b. ‘Uthman al-Andalust al-Dani, al-Takdid fi al-itgan wa al-tajwid, critical ed.
Ghanim Qaddurt al-Hamed (Amman: Dar ‘Ammar, 1421/2000), 98; Sakhawi, Jamal al-qurra’, 2/346.

% Abi al-Fath ‘Uthman b. Jinn1 al-Mawsilt al-Baghdadsi, Sirru sina ‘a al-i rab, critical ed. Hasan Hindawi (Da-
mascus: Dar al-Qalam, 1405/1985), 1/17-18; see also: Hamed, al-Dirasat al-sawtiyya, 442.
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&Y in the narration/riwaya of Warsh.?” Only the al-madd al-asli is performed according to
the other narrations.?®

The fact that the hamza is shown as an element that paves the way for the practicing of
secondary madd over the amount of the al-madd al-asli is a result of the comparison of the
origin of the hamza with the origin of the letters of the madd in terms of strength. In this respect,
the features of the hamza are important in terms of phonology.?® What ‘Abd al-Wahhab al-
Qurtubt says on the subject in two different places clearly demonstrates the nature of the hamza
as a cause of madd:

“The letters of madd are as light and concealed [obscure] as possible, and hamza is as heavy
and obvious as possible, in contrast to the letters of madd. This is precisely where the reason for
madd appears. In fact, the function of madd here is to bring the hamza closer to the letters of
madd and to eliminate the obscurity of the letters of madd. In this case, a relationship that
strengthens, reinforces and preserves the hamza emerges. Without such a practice, the hidden-
ness and weakness of madd would not be sure to dominate the hamza, and the hamza would
weaken, disappear, and vanish.” ... “In sum, these letters [the letters of madd] are lenghtened
so that the tongue does not suddenly switch from the light to the heavy [from the letters of madd
to the hamza], otherwise the hamza could not be pronounced from its origin. Therefore, the
letters of madd are strengthened with al-madd al-far ‘T in order to reveal the hamza, to realize its
origin, and to pronounce it properly. That is why it is considered good that the sukiin before the
hamza [the letters of madd] is clearly and adequately read by practicing izhar (UledYy!).”%

The reason for the addition of the sukiin on the amount of the al-madd al-asli is due to
the presence of two sukiins one after the other. This is because in Arabic, the coming together
of two sakin letters is regarded as a contradiction to pronunciation, and the word is purified
from this situation with the additional madd made on the al-madd al-asli.?* Thus, two sakin
letters, which cannot be together, are kept together by means of madd, and the al-madd al-fart
is regarded as a curtain/barrier (Jsl=) between the two sakin letters. As a matter of fact, this is
a consequence of the acceptance of the madd as equivalent to the vowel.3? Hence, it is under-
stood that the reason for sukiin to be the cause of madd is based on the existence of a curtain/ob-
stacle (J>=) between two sakin letters.

In short, just as madd before the hamza is to the hamza clearly,* madd before the sukiin
is a practice to separate the two sakin letters.3* This causal link is of importance in order to have
a clearer idea about the subject of the study.

2. Opinions on the Reason for the Exceptional al-Madd al-Sila Practice in the
Narration of Hafs of the Qira’a of ‘Asim

In the related verse of Sarat al-Furgan, the ha al-kinaya in the word 44, is exceptionally
pronounced with al-madd al-sila in the narration of Hafs.>® Ibn Jarir al-Tabari (d. 310/923)
explains the part of the verse where the ha al-kinaya occurs as “He will remain there forever in

27 |bn Shurayh, al-Qafi, 40.

28 Husary, Ahkam, 214.

2 Makki b. Abi Talib, al-Kashf, 1/130.

30 Qurtubi, al-Midih, 128-129; see also: Hamed, al-Dirasat al-sawtiyya, 444-445,
31 Ibn Jinni, al-Khasais, 3/126; Sakhawi, Jamal al-qurra’, 2/328.

%2 Ibn Mihran, Risala al-Maddat, 25-26; 1bn al-Jazari, Nashr, 2/1003.

33 Sakhawi, Jamal al-qurrd’, 2/328; 1bn al-Jazari, Nashr, 2/1015.

34 Ibn Jinni, al-Khasais, 3/126; Hamed, al-Dirasat al-sawtiyya, 444-445.

% |bn al-Jazari, Nashr, 2/971-995; Mawsili, Sharku Shu‘la, 97.
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humiliation.”*® However, according to another view, the aforementioned ha al-kinaya refers to
torment, and it is narrated that the torment that is reported to be double at the beginning of the
verse is the torment of the world and the hereafter (akhira).?” Due to the fact that the ha al-
kinaya in this verse is read with the al-madd al-sila in the narration of Hafs of the gira’a of
‘Asim, contrary to the established rules, the scholars have pondered about the wisdom of this
situation, and this issue, which is of interest especially for those whose field of occupation is
the science of qira’at, has been interpreted in three different ways by the scholars.®® These will
be tried to be stated one by one below.

2.1. The Opinion that the Meaning of the Word Preceding the Word Before Ha
al-Kinaya is Confirmed and the Situtation of the Sinners is Pointed Out by the
Practice of the al-Sila

Although there are different interpretations in the exegetical works on the effect of madd
on the meaning of madd in the ha al-kinaya in the 69th verse of Sarat al-Furgan, they mostly
focus on the word G, which means “despised and disgraced, humiliated” in the relevant part
of the verse. Therefore, the fact that the exceptional reading of ha al-kinaya in the verse with a
madd is not sufficiently mentioned in the tafsir books gives the impression that the interpreters
did not attach a particular meaning to the practice of al-madd al-sila in the relevant verse. Unlike
the other interpreters, Elmalili Muhammed Hamdi Yazir, on the other hand, approaches the
issue from the point of view of meaning, and contrary to the established rule in the narration of
Hafs, he associates the aforementioned ha al-kinaya with applying al-madd al-sila with the
prolongation of eternity and immortality.3®

While the practice of exceptional al-madd al-sila is not adequately covered in tafsir
works, there are comments in the literatures of gira’at and tajwid that the practice of al-madd
al-sila in the relevant verse is a meaning-oriented practice. As a matter of fact, one of the
motives of the application of al-madd al-sila in the opinions related to the issue in the literature
on the discipline in question stands out as “the strengthening of the meaning”. It is also pointed
out that the wisdom of reciting the ha al-kinaya in verse 69 of Strat al-Furgan with practicing
al-madd al-sila in the narration of Hafs is to reproach the sinners who disobey Allah's command
and to serve as a warning to others.*® al-Nuwayri (d. 857/1453), on the other hand, argues that
the prolongation of the sound (madd) in the foregoing ha al-kinaya is to make the sinner's
condition heard, and that it is to make the sinner's condition heard in verse 36 of Sarat al-
Shu‘ara’.*! As in the works of qira’at, some tajwid works also discuss the related application of
the al-madd al-sila. In one of them, the view that the application of the al-madd al-sila in

3% Abii Ja‘far Ibn Jarir Muhammad b. Jarir b. Yazid al-Tabari, Tafsir al-Tabari: Jami* al-bayan ‘an ta 'wil ay al-

Qur’an, critical ed. ‘Abdullah b. Abdilmuhsin al-Turki ‘Abdullah b. ‘Abd al-Muhsin al-Turki et al. (Riyadh:
Dar ‘Alem al-Kutub, 1424/2003), 17/516.

87 Abli Muhammad ‘Abdurrahman b. Abi Hatim al-Razi, Tafsir al-Qur an al-* Azim: Musned ‘an al-Rasiil (pbuh)
wa al-sahabe wa al-tabiin, critical ed. Hikmat b. Bashir b. Yasin (Demmam [Saudi Arabia]: Dar Ibn al-Jawzi,
a.h. 1439), 10/522.

38 Abdullah Benli, Hafs Rivayetiyle Asim Kiraatinin Tecvid Kurallar: (s.n., n.d.), 113.

8 Yazir, Hak Dini Kuran Dili, 7/307; see also: Sitk1 Giille, Actklamal: Ornekleriyle Tecvid Iimi (Istanbul: Huzur
Yayin Dagitim, 2005), 427 (5. fn.).

40 Shihab al-Din Abii Bakr Ahmad b. Muhammad b. Muhammad b. al-Jazari Ibn al-Nazim, Sharku Tayyiba al-
Nashr fi al-gird’at al- ‘ashr, critical ed. Jamal al-Din Muhammad Sharaf (Tanta: Dar al-Sahaba li al-Turath,
1426/2005), 77. For similar statements, see: Abai Shame al-Maqdisi, /braz al-me ‘ant, 106.

41 Abi al-Qasim Muhammad b. Muhammad b. Muhammad b. ‘Ali al-Nuwayri, Sharku Tayyiba al-Nashr fi al-
qira’at al-‘ashr, critical ed. Majdi Muhammad Surlir Sa‘d Baslim (Beirut: Dar al-Kutub al-‘Ilmiyya,
1424/2003), 1/360-361; for similar expressions, see: Abtu Shame al-Maqdist, /braz al-me ‘ant, 106.
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question strenghtens the meaning of the previous word is quoted, and it is reported that this
view belongs to the interpreters. Yet, there is no information about the interpreters and their
works referred to in the work in question.*? Ismail Karagam, on the other hand, uses similar
expressions to those of Elmalili Muhammed Hamdi Yazir on the subject and explains the
wisdom of the related al-madd al-sila practice as “It is to draw attention to the understanding of
the meaning...”*® In one of the tajwid works of the modern period, an interpretation is made as
“This [al-madd al-sila] is to censure the sinner, to rebuke him.”**

There are certain studies that talk about the effects of the types of madd on the meaning,
and one of them explains the effects of the al-madd al-aslt on the meaning under the title of “the
relationship between sound and meaning in the rules of tajwid”. Under the above mentioned
heading, an example is given of the exceptional application of the al-madd al-sila in the ha al-
kinaya in the 69th verse of Sarat al-Furgan. In the example given in the related research, it is
emphasized that the punishment of those who commit the sins stated in the previous verses such
as “associating shirk, killing the life forbidden by Allah, and committing adultery” will continue
to increase. Besides, the study also refers to the view expressed by Elmalili about the
exceptional practice of al-madd al-sila in this verse that “the pronoun is prolonged to indicate
the perpetuation of the torment”.*°

In all of these interpretations that arise in the context of the exceptional practice of al-
madd al-sila, it can be said that the reason for al-madd al-sila is “to make people feel the
message more strongly”.

2.2. The Opinion that Ease of Pronunciation is Provided by the al-Madd al-Sila
Application

It is evaluated in some tajwid works that the al-madd al-sila performed in the relevant
verse of Sirat al-Furgan “is intended to prevent the difficulty in pronunciation”. It is said that
the al-madd al-sila in the mentioned verse is performed due to the difficulty and burden of
moving quickly from the kasra (-) of the pronoun to the damma (2) sound of the first letter of
the next word.*® The statements that can be called the source of the thought expressed on this
subject are found in the work of Shaykhizada Muhammad Es‘ad al-Husayni (1789-1848) in his
work al-Wird al-mufid fi sharh al-tajwid. Shaykhizada notes the following on the subject:

“Zira harf-i halg'in kesrasindan, suratle mim-i shafaviyyenin dammasine intiqalde ‘usrat ve
kulfet tilmaghla fil-cumle suhiilet tahsil¢tin ha'ya (to the letter ¢) lafizda ya-i wasliyye-i sakine-
i meddiye ilhaq tlunab kesrasini ishba“ ile madd eylediler. Her ne qadar ma qabli sakin ise
de...” (“For itis hard and burdensome to move quickly from the kasra of the letter emerge from
the throat to the damma of the al-mim (axl') al-shafawiyya, they added a prolonged ya al-
wasliyye al-sakin al-madd to the ha (to the letter ) and prolonged it, making its kasra obvious.
Although the previous letter is sakin...)”
In the above statements, which have been transcribed and translated, Shaykhizada
summarizes the following: There is hardship and difficulty in moving from the kasra of the

42 Ali Celaleddin Karakilig, Tecvid [lmi: Kur’dn-1 Kerim Okuma Kdideleri (Ankara: Kalkan Matbaa San. ve Tic.
Ltd. Sti, 2011), 110 (253. fn.).

Ismail Karacam, Kur’dn-1 Kerim’in Faziletleri ve Okunma Kaideleri: Mufassal Tecvid (Istanbul: Marmara
Universitesi [lahiyat Fakiiltesi Vakfi, 2002), 316.

4 “Atlyya Qabil Nasr, Ghaya al-murid fi ‘ilm al-tajwid (Riyadh: Maktaba al-Haramayn, a.h. 1409), 211.

4 Tetik, “Ses ve Anlam Iliskisi Bakimindan Kur’4n ve Kirdat”, 300-305.

46 Karakilig, Tecvid Ilmi, 110; for similar statements, see: Karagam, Kur’dn-1 Kerim’in Faziletleri, 316.
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letter ha (¢) to the damma of the letter mim (~'). For this reason, the letter ya (sWl), which is
the letter of madd in pronunciation, is added to the letter ha (¢) for convenience. Therefore,
contrary to the established rules, this letter (¢), which is a pronoun, is prolonged.*’

The above-mentioned view on the reasoning of the matter cannot be said to be a logical
view. This is because there are other examples in the Qur’an, such as the aforementioned
example, where a letter with a damma follows a ha al-kinaya with a kasra vowel. Namely, in
the verse “slagd ale | 5l dll GUS (e )35 (53 Led 4y ) 53l W 3T U %8 no al-madd al-sila is made
in the underlined pronoun in the qira’at other than the qira’a of Ibn Kathir. Despite the fact that
the reason mentioned for the example in Sarat al-Furgan is also present in this example,
however, in the example of ha al-kinaya, al-madd al-sila is not applied for any other qira’a
except for gira’a of Ibn Kathir. Therefore, this argument for the exceptional application in Sarat
al-Furgan does not seem to be consistent in itself. In conclusion, if the claim that the reason for
the application of the al-madd al-sila in the aforementioned example in Sarat al-Furqgan is “ease
of pronunciation” were to be accepted as true, it would be expected to be applied to similar

examples.

2.3. The Opinion that the al-Madd al-Sila Application Prevents the Addition of
Letters

In the narration of Hafs, it is stated that in the verse of Sarat al-Furgan, the addition of
letters is prevented by reading ha al-kinaya with gasr, and that this is a practice to prevent the
letters from being mixed together in the relevant verse. According to this view, in the
composition Gles 44, if ha al-kinaya is read with gasr, it is suggested that an error may be caused
by the addition of a sakin letter like mim, which is the first letter of the second word, to the end
of ha al-kinaya.*

In the verse “slagd 4dde | 5lS g dlll QIS (e 535 52 e 4y 53l W33l U of Sairat al-Ma’ida,>°
the ha al-kinaya in the underlined phrase, is not performed with al-madd al-sila in the narration
of Hafs. From the current perspective, the verse given as an example is a clear example of the
alleged negative situation in terms of pronunciation. As a matter of fact, with the acceptance of
“possible letter annexation” as a reason for the application of al-madd al-sila in this matter, the
following question may come to mind: “Why is al-madd al-sila not practiced in other similar
versions of the said ha al-kinaya in the narration of Hafs?”” Undoubtedly, the cause determined
for something must extend to its analogues, otherwise it cannot be said that the rational evidence
has been properly utilized.

3. The Claim that the Secondary Madds Affect the Meaning

In the academic studies conducted in Turkiye, there are those who have examined the
relationship between the amounts of the madds in the recitation of the Qur’an and the meaning
and mentioned their effect on the meaning.®® Under this heading, the consistency and
reasonability of the thesis that the al-madd al-far‘7 that occurs for lexical reasons affects the

47 Shaykhizada Muhammad Es‘ad al-Husayni, al-Wird al-mufid fi sharh al-tajwid (Istanbul: Sirket-i Sahafiye-i
‘Uthmaniyye, n.d.), 32; for similar statements, see: Benli, Hafs Rivdyetiyle Asim Kiraatinin Tecvid Kurallar,
113.

4 al-Ma’ida 5/44.

49 Benli, Hafs Rivdyetiyle Asim Kiraatinin Tecvid Kurallari, 114.

50 al-Ma’ida 5/44.

51 For examples see: Tetik, “Ses ve Anlam iliskisi Bakimindan Kur’an ve Kiraat”, 297-312.
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meaning shall be discussed by referring to the literatures of qira’at and tajwid within the
framework of the sound-meaning relationship.

In one of the academic studies mentioned above, as a result of the evaluation of verse
84 of Sarat Yasuf in terms of the rhythm of the madds, the effect of the madds in the words I3
and <l and the address word & on meaning is mentioned.

208 54 (AN G sl il Cali g e I 1 085 e (s

“(Jacob) turned away from them and said, “Oh, my sorrow over Yusuf,” and his eyes became

white from grief, for he was [of that] a suppressor. 2

In the example given above, the word (555 is expressed to be slowed down due to the al-
madd al-asli in the word (A5, in other words, it is expressed that the word is stoped on and
lingered on for a while. It is argued that the principle of the al-madd al-asli reflects the depth of
the sadness stated in the verse and the fact that this situation continued to exist for a very long
time. In the same study, it is stated that madd al-munfasil rule, especially in the related letter of
addressing, emphasizes the psychological state of the Prophet Jacob with a long emphasis, and
that these madds indicate that the word is spoken slowly and with a sad tone of voice. The
relevant study also states the following:

“The low rate of transition between the parts of the sentence reflects the intended meaning and

emotional atmosphere. It is seen that words suitable for this emotional dimension have been

chosen with a low rate of transition. There are also examples in the Qur’an with fast transitions,
suggesting that the event will be over quickly.”®?

Considering that the al-madd al-asli is the most common of the tajwid rules in the
Qur’an, it is clear that it is not correct to limit the rule of the al-madd al-asli to such a special
situation. Even though the al-madd al-asli is not directly limited to sadness in the aforemen-
tioned study, the verse is explained on the basis of the sound-emotion relationship. This does
not seem to be a reasonable justification for the persistence of sadness for a long time. Likewise,
although it is stated in the aforementioned study that the word J& has the al-madd al-munfasil
rule, as is the case with il 4, this judgment must have been inadvertent on the part of the
author. Except for the al-madd al-asl1, madd rules are mostly within the scope of phonology.**
Consequently, it can be said that, although there are exceptions, the types of madd other than
the al-madd al-aslt are overwhelmingly not a meaning-oriented tajwid rule. al-Madd al-mun-
fasil, which is one of the types of madd other than the al-madd al-asli, is a tajwid rule that takes
place when the letter of the hamza from the causes of madd is placed at the beginning of the
other word immediately after the letter of madd.>® If the above-mentioned conditions are met,
madd al-munfasil is performed regardless of a fast or slow event, mood of verbs, sadness, joy
or any other emotion. Therefore, the claim that the madds are functional on the meanings of the
words pointed out in the relevant verse of Sarat Yasuf does not yield the impression of a co-
herent interpretation; on the contrary, it looks like a forced interpretation. For it is the sounds
used by the reader that will give a sad tone of voice here. There is also another issue where this
point of view can be criticized, and that is the amount of madd. Because this interpretation is
based on the assumption that al-madd al-munfasil is used a lot. Yet, the existence of Qur’anic

5 Yiisuf 12/84.

58 Mustafa Kaya, Arap Dili Fonetigi: Ses-Anlam [lgisi (Erzurum: Eser Matbaast, 2011), 88.

% Makki b. Abi Talib, al-Kashf, 1/130; Qurtubi, al-Miidih, 128-129; Sakhawi, Jamal al-qurra’, 2/328; lbn al-
Jazari, Nashr, 2/1015; Hamed, al-Dirasat al-sawtiyya, 442-445.

5 Abi Bakr Ahmad b. Muhammad b. Muhammad b. al-Jazar1 Ibn al-Nazim, al-Hawashi al-mufhima: Shark al-
Mugaddima, ed. Abii ‘Asim Hasan b. ‘Abbas b. Qutb (Cairo: Muassasatu Qurtuba, 1427/2006), 118.
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scholars who recite al-madd al-munfasil with gasr (shortening) is another issue that should be
taken into consideration. Therefore, it is understood that the researcher has followed a selective
method in this example.

Apart from the above example, there are other studies that evaluate the function of madd
on the meanings of the words of the Qur’an by establishing a relationship between sound and
meaning. In one of these studies, the word ALl in the verse 43liall czla 134 “When that deaf-
ening sound (doomsday) comes!...” in Strat ‘Abasa is analyzed in three points in terms of the
relationship between sound and meaning. The word ALl js analyzed in terms of madd in one
of these three points. al-Madd al-lazim al-harfi al-muthaqqal (heavy letter based necessary pro-
longation) is performed in words with idgham (sl&2¥)) or shadda (), such as ALl which
contains meanings such as deafening scream®® and apocalypse®’. With this rule, it is claimed
that the weight of the apocalyptic scene is transferred to the pronunciation. The same study
makes a similar interpretation to the previous example in the word a2l in the phrase )
540 in the 34th verse of Siirat al-Nazi at.%®

Although the interpretation made about the examples examined above may seem logical
and consistent, it is in this form due to the pattern of the word (muda‘af verb), and the patterns
of words in Arabic vary according to the features such as verb, infinitive, objects/passive par-
ticiples, etc. Since the last two of the root letters of the word in question have vowels and are
the same letter, they are joined by practicing idgham and have taken the form of s, Besides,
as a general rule in the subject of sulathi mujarrad (three letter root words), the subjects/present
participles are formed by bringing the letter alif (<l¥') after the first letter. The word here is
formed in exactly the same way. This being the case, the question “Is this the case for all sub-
jects in terms of meaning-sound relation?”” may occupy the minds. Because while the subject
or any pattern is being created, they are not produced by considering things like strong or weak
meaning. There are certain patterns that are used to reveal these words, and the relevant words
are inserted into the appropriate ones. In fact, the difference between this example and the other
examples is that the structure of the word is used as an argument, not the amount of the madd.
Therefore, it is not correct to seek wisdom related to meaning in this matter.

In a study on the sound-meaning relationship, depths of meaning are mentioned for the
words world and hereafter in the 38th verse of Sarat al-Tawba. The arguments used to explain
this situation with the sound-meaning relationship are quite remarkable. In fact, it is stated that
the word “world” in the aforementioned verse can be lengthened from one alif count to five
alifs count, while the word “hereafter” can be lengthened from one alif count to five alifs
amount. It is stated that the reading of WAl with gasr indicates that the world is a short period
of time compared to the hereafter, and in the word _AY), the reading of al-madd al-badal with
a form other than gasr is an indication of the eternity of the hereafter. In fact, in the verse, the
author uses the comparison of the life of the world and the benefits it provides with that of the
life of the hereafter as a proof for this view.>® It is notable that the comparison of the amount of
madd in the words of the world and the hereafter and the interpretation that the al-madd al-
badal performed in the word hereafter indicates the eternity of the hereafter, especially that one

5 Abii al-Husayn Ahmad b. Zakariyya Ibn Faris, Mu jamu magayis al-lugha, critical ed. ‘Abd al-Salam Muham-
mad Hartin (Amman: Dar al-Fikr, 1399/1979), 3/281; for similar statements see: Abi al-Fadl Jamal al-Din
Muhammad b. Mukarram Ibn Manzir, Lisan al- ‘Arab (Beirut: Dar Sadir, n.d.), 3/33.

5 Ibn Mangziir, Lisan al-‘Arab, 3/33.

58 Tetik, “Ses ve Anlam Iliskisi Bakimindan Kur’an ve Kirat”, 300.

59 Tetik, “Ses ve Anlam Iliskisi Bakimindan Kur’an ve Kirat”, 303.
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of the arguments used for this interpretation is the word “J:” (little) in the verse. For al-madd
al-badal is done depending on certain conditions.® If there were any changes in the duration of
al-madd al-badal according to the meanings of the words, etc., then one could talk about the
effect of al-madd al-badal on the relevant words. Furthermore, such an interpretation would
lead to the result that the application of al-madd al-badal would differ from word to word, i.e.
some words would be prolonged more and some would not, even though they are suitable for
the rule of al-madd al-badal. However, it is known that the rules of tajwid are applied on pho-
netic and philological grounds. For this reason, we believe that such an evaluation for the rele-
vant example should be taken with a pinch of salt. Moreover, the tariq of al-Azraq (d. 240/854)
is the only one in the narration of Warsh to read al-madd al-badal with secondary madd.®* More
than this, what kind of reason/cause should be sought for al-madd al-badal in words such as
Os¢ 3ss and o 55347 Similarly, there is not only the level of tal (J skl 45 ) for al-madd al-badal
in the qira’at literature; on the contrary, there are different opinions regarding the three levels,
including tal.%? In contrast, according to the aforementioned claim, any of the levels of gasr,
tawassut (- i') and tal should be used according to the depth of meaning of the words in the
Qur’an. Because it can be concluded from the aforementioned research that there is an agree-
ment on the levels mentioned in the qira’at literature for al-madd al-badal, that is, all authors
consider these three levels appropriate for al-madd al-badal. In other words, the mentioned
study uses the information on the subject in this way. In that case, the meanings of the words
should be considered and a level of madd should be preferred accordingly. Whereas, the differ-
ent levels of the al-madd al-badal accepted by Warsh are not accepted by all scholars. In fact,
as mentioned earlier, there are some scholars who argue that a level other than gasr is not ap-
propriate for al-madd al-badal. Therefore, the serious criticisms®® of the conventional qira’at
literature about the performance of al-madd al-badal with al-madd al-far‘T should not be over-
looked within the subject matter. As a result, it does not seem reasonable to attribute a meaning
to the rather madd in words where the rule of al-madd al-badal is present, taking into account
the levels other than level of gasr, given that there are evidences that can be used as a counter-
argument against the reading of al-madd al-badal with rather madd.

In another study, in which al-madd al-badal is the subject of research, the reason for its
prolongation with secondary madd is emphasized. In this study, while explaining the words Ll
and 5, one of the levels mentioned for al-madd al-badal in the qira’at literature, the maximum
level of madd, is prioritized, and the maximum of madd amounts suggested for the maximum
level of madd is preferred.®* It is known that an amount of five alifs for the maximum level of
madd is three counts by its nature. As a matter of fact, in the qira’at literature, the amount of

6 Ibn al-Jazari, Nashr, 2/1090; Marsafi, Hiddya al-qari, 1/333-335; Husary, Ahkam, 213.

61 Makki b. Abi Talib, al-Kashf, 1/131-132; Abii al-Abbas Ahmad b. ‘Ammar al-Mahdawi, Sharh al-Hidaya,
critical ed. Hazim Sa‘id Haydar (Riyadh: Maktaba al-Rushd , 1416/1995), 1/30-31, 38; Aba al-Abbas Ahmad
b. ‘Ammar al-Mahdaw, al-Tahsil li-fawaidi Kitabi al-Tafsil al-jami * li- ‘uliim al-tanzil, critical ed. Muhammad
Ziyad Muhammad Tahir Sha‘ban - Farah Nasri (Qatar: Vizara al-Awqaf wa al-Shuiini al-Islamiyya,
1435/2014), 7/299-300; Sakhawi, Fath al-vasid, 2/273-278; Abt Shame al-Maqdisi, Ibraz al-me ‘ani, 115-119.

62 |bn Ghalbiin, al-Tadhkira, 1/108; Sakhawi, Fatk al-vasid, 2/273-278; Abii Shame al-Maqdisi, Ibraz al-me ‘ani,
115-119; Abu al-Qasim Muhammad b. Ahmad b. Muhammad b. Juzayy al-Kalbi al-Ghirnati, al-Mukhtasar al-
bari ' fi qira’ati Nafi', critical ed. Fathi al- Ubaydi (Aleppo: Dar al-Rifa ‘1 - Dar al-Qalam al-* Arabi, 1425/2004),
41; 1bn al-Jazari, Nashr, 2/1090-1106.

8 1bn Ghalbin, al-Tadhkira, 108-109.

64 Tetik, “Kur’an Tilavetinde Bedelli Medlerin Hikmet Kavramuyla lintisi -“Ateyna ve Utiye” Ornegi-", 109.
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three counts is also used for the maximum level of madd.®® These amounts differ only in terms
of quantity, but in terms of quality, both amounts are identical and correspond to three counts.®®
Indeed, this information may have been overlooked in the study in question, or a selective
method may have been preferred. Actually, the second possibility is more likely, owing to the
fact that there is more than one opinion for al-madd al-badal, i.e., more than one level of madd,
the selection of the maximum level of madd from among them confirms that the second possi-
bility is stronger. In addition, there are authors who prefer the level of gasr for the said type of
madd, and they insist on the necessity of preferring the level of gasr in order not to prejudice
the meaning.%’ It is also noteworthy that the characteristics of tafkhim (~24ill) and tarqiq (G28_),
which are different practices in the letter ra (¢!_V), are used as a basis in this regard. When we
look at the status of these practices in the literature, it is seen that they have specific conditions
just like the other rules.®® That is to say, there is no meaning-oriented exception in the qira’at
literature, neither in the characteristics of the letter ra (¢/_V) nor in al-madd al-badal. Instead, as
it is seen, the negative effect of madd on the meaning, in the especially of al-madd al-badal, is
talked about. For this reason, it is possible to say that an eclectic approach is followed in the
aforementioned research.

The reason for the madd applied in al-madd al-mubalagha (4xl<!! 14) is incorporeal. Alt-
hough the incorporeal reason is weaker than the lexical reason before the qurra’ (¢!_d), the
fact/case in Arabic is the opposite. ®° It is stated that the Arabs use madd for “praying, asking
for help, and exaggerating any unfavorable thing”.”® Therefore, the above states, which are
pointed out to exist in the language despite the absence of a lexical reason, are mentioned to
show al-madd al-mubalagha in Arabic.”* In this context, in one of the studies on science of
qira’at, the issue of madd is given a significant place within the scope of the sound-meaning
relationship. The comments made within the framework of the sound-meaning relationship for
the prayer verses discussed in the study's madd section arouse considerable attention. In the
referenced study, it is stated that the above mentioned states are also found in the Qur’an and
the reflections of the examples of these states on the sound-meaning relationship are discussed.
Indeed, the madd in the words Wil ; and 3,4%) in the 201st verse of Sarat al-Bagara, which is
one of them, are explained with the amount of madd applied as per tariq of al-Azrag and it is
stated that the total amount of madd to be made in the three words in the relevant verse is fifteen
counts. It is interpreted that the amount of fifteen alifs of madd mentioned in the verse indicates
that “the believers who make the prayer in this verse ask Allah to shower the blessings of both
the world and the hereafter on them continuously like rain”. It is also pointed out in the book

65 Abii Ishaq Ibrahim b. ‘Umar b. Ibrahim b. Khalil b. Abi al-‘Abbas al-Ja‘bari, Kanz al-ma ‘ani fi sharhi Hirz al-
amani fi al-qira’at al-sab °, critical ed. Yasuf Muhammad Shafi* ‘Abd al-Rahim (Madinah: al-Jami ‘a al-Isla-
miyya, Master's Thesis, a.h. 1420), 2/524; Ibn al-Nazim, al-Hawasht al-mufhima, 113-114; ‘Isam al-Din Abt
al-Khayr Ahmad b. Mustafa b. Khalil Tashkoprizade, Shark al-Mugaddima al-Jazariyya, critical ed. Muham-
mad Sidi Muhammad Muhammad al-Amin (Madinah: Mujamma" al-Malik Fahd li-T1ba‘a al-Mushaf al-Sharif,
1421/2001), 218; Abi al-Hasan Nir al-Din “Ali b. Sultan Muhammad al-Herawi al-Qar1, al-Minak al-fikriyya
fi sharh al-Mugaddima al-Jazariyya, critical ed. Usama ‘Ataya, ed. Ahmad Shukri (Damascus: Dar al-
Ghawthanf li al-Dirasat al-Qur’aniyya, 1433/2012), 225.

6 Hudhalf's explanation on the amount of counts makes this nuance clear. See: Abii al-Qasim Yisuf b. ‘Ali b.
Jubara al-Hudhali, al-Kamil fi al-gira at, critical ed. Aba Ibrahim ‘Amr b. ‘Abdillah (Cairo: Dar Sema li al-
Kitab, 1435/2014), 2/858.

7 1bn Ghalbiin, al-Tadhkira, 108-109.

% Shatib1, Matn al-Shatibiyya, 28-29.

8 1bn al-Jazari, Nashr, 2/1107.

" 1bn al-Jazari, Nashr, 2/1107; Cagil, Kur’dn’in Beldgat ve Fonetik yapist, 352.

L 1bn al-Jazari, Nashr, 2/1107.
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that the quite a lot of madd quantity in the related verse gives the impression that the believers
are constantly demanding, as if they are saying, “Our Rabb, give us, give us, give us, give us...”.
Likewise, the comments on madd in the word =2 at the end of the 40th verse of Sarat Ibrahim
are resemble the comments made in the above example. It is exceptional that the interpretations
of these two examples and others are shaped by the amount of madd in the tariq of al-Azraq of
the narration of Warsh.”?

In both of the above-mentioned studies, these interpretations are made by taking into
account especially the level of tal of al-madd al-badal of tariq al-Azrag. However, the levels of
gasr and tawassut of this madd in the tariq of al-Azraq are also in question. Yet, as it has been
noted before, it is a fact that the use of the madd amount for al-madd al-badal after the madd
amount of the al-madd al-asli has been criticized in the qgira’at literature.” It is curious why the
level of tal is taken into consideration in this matter while there is such data in the literature and
levels other than til can be applied for al-madd al-badal. Additionally, the interpretation of the
relevant verses by taking into account tariq of al-Azraq, which accepts the maximum amount
of madd for the types of madd, including al-madd al-badal, is a choice that may raise questions
in minds. It is observed that this is a selective attitude that emerges due to the use of arguments
that support the relevant theses. Therefore, it can be said that while there is a level of gasr for
al-madd al-badal in the qgira’at literature, it can be said that the attribution of a meaning to al-
madd al-badal by taking into account the longer levels causes the limits of interpretation (ta’wil)
to be exceeded. Despite the existence of different schools of madd, the use of the amount of
madd belonging to those who consider the maximum level of madd as five counts can also be
misleading. This is because five alifs used in the five-alifs school for the maximum madd level
is not equal to ten harakas in effect/fact, and it is identical in its nature to the three alifs used in
the three-alifs maximum level of madd in the three alifs school for the maximum madd level.
Further, the reason for mubalagha is neither mentioned in the qira’at literature for al-madd al-
badal nor for al-madd al-munfasil, but rather for the letter 1am alif (¥), which nullifies its kind.
Therefore, the statement that the Arabs use madd to pray, to ask for help, and to exaggerate
anything unfavorable, even if the cause of the al-madd al-mubalagha is weak, is important to
show its counterpart in the Arabic language. It is however unreasonable to use it as a basis for
tajwid rules such as al-madd al-munfasil or al-madd al-badal.

Given the data on the subject, it can be said that any claim that the amount of madd of
any madd that occurs for lexical reasons reflects the meanings in a random verse is a forced
interpretation. It is seen that the claim that certain rules of tajwid, which emerged within the
framework of certain rules, deepen the meaning of the words of the Qur’an stems from personal
comments. The reason for this opinion is the absence of any evidence and indication with ref-
erence to the literature used in the verses given as examples within the framework of the sound-
meaning relationship. Nonetheless, it is possible for skilled Qur’an al-Karim readers to make
the listeners feel the depths of meaning with the subtleties such as the emphasis they will make
with representational/descriptional reading, the music they will use, etc. On the other hand, the
effect of the exceptional practice of al-madd al-sila on the meaning in the narration of Hafs and
the fact that it is a meaning-based practice may be excluded from this determination.

2 Cagil, Kur’dn’in Belagat ve Fonetik Yapisi, 352-353. See for similar reviews: Tetik, “Ses ve Anlam Iliskisi
Bakimindan Kur’an ve Kiraat”, 303.
3 1bn Ghalbiin, al-Tadhkira, 1/108; Ibn Bellima, Talhis al-‘ibarat, 26.
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Conclusion

In this paper, the claim that “secondary madds based on lexical reasons affect the mean-
ing of the Holy Qur’an” in academic studies in Tlrkiye has been analyzed on the basis of phi-
lology, phonology, interpretation and qira’at literature, and the traces of this claim have been
traced. As a matter of fact, it has been observed that the al-madd al-far‘1 that occur as a result
of lexical causes of madd are performed for phonological and philological reasons. Therefore,
it has been determined that the principle of causality (‘illiyya) is operated for procedural prac-
tices. In some academic studies conducted in Turkiye, it has been observed that the researchers
rather establish a secondary madd-meaning relationship and that these are hypothetical claims,
that is, they are in the hypothesis stage. Since it is not possible to confirm the alleged views
with the literature, it is concluded that these are mostly personal opinions.

It may be considered normal to follow the method of causality in exceptional cases re-
lated to the methodology of gira’at. Yet, the rules of tajwid that emerge under certain conditions
need to be elaborated and elucidated on the basis of phonological-philological grounds. As far
as seen, in the studies conducted on the subject in Turkiye, the thesis that “secondary madds
affect the meaning” has been tried to be justified without taking phonology and philology into
consideration, and the qira’at literature has been selectively employed. In these studies, the
association of the amount of al-madd al-far‘T with the meaning means that “meaning” is ac-
cepted as a kind of cause for al-madd al-far1. Nevertheless, it has been understood that the
commentaries made in these studies on the significance of al-madd al-far T amounts do not meet
the possible cause or causes of secondary madds, in other words, there is no data that confirms
the theses put forward on the subject with recourses to literatures of gira’at and tajwid.

The types of madd that are realized for lexical reasons have a static structure and they
are realized within the framework of certain rules. In this sense, we see the use of different
narrations or turug, the amounts belonging to different schools of madd, and the maximum
levels of madd as arguments to support the relevant theses as an eclectic attitude. Besides, it
has been determined that the application of exceptional al-madd al-sila, which is discussed in
terms of its effect on the meaning, is used for the sake of strenghtening of the meaning, even
though it is not a al-madd al-far7. However, it is understood that the causalities established
phonetically for the exceptional al-madd al-sila practice have inconsistent aspects within them-
selves.
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