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TEACHING THE LAKOTA LANGUAGE TO THE LAKOTA"

Kayla Gahagan

Habere gére, Amerikan yerli dili Lakotaca yalniz 6 bin kisi konusuyor. Bu konusurlarin da 65 yas
altindakilerinin sayisi oldukga az. Ancak Lakotacayi canlandirmak igin ¢alismalar yapiliyor.

Only 6,000 people speak the Lakota language, few of them under 65, but people are working to keep
it alive

In Our Lady of Lourdes Elementary School on the Pine Ridge

Indian Reservation in South Dakota, teacher Gloria Two
Crow conducts a Lakota language session. Kayla Gahagan

PINE RIDGE |INDIAN RESERVATION, S. D.—Dodge
tumbleweeds and stray dogs. Venture down a deeply rutted
dirt road. Walk into the warmth of a home heated by a

wood-burning stove. There'll be a deer roast marinating on
the kitchen counter.

It is here, in a snug home that sits on the edge of nearly 3 million acres of South Dakota prairie, that
you'll find the heart of a culture. It's here, at the Pine Ridge Indian Reservation, where Joe Giago and
Randi Boucher Giago make dinner for their two young daughters. The smaller one squirms and is
gently admonished: ‘Ayustan,’ she is told—leave it alone.

It's here where the Lakota language is spoken, taught and absorbed in day-to-day life.

! Kaynak: December 1, 2013 9:00AM ET http://america.aljazeera.com/articles/2013/12/1/when-a-people-
andalanguageareoneteachinglakotatothelakota.html
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That makes the Giago home a rare find. According to the UCLA Language Materials Project, only
6,000 fluent speakers of the Lakota language remain in the world, and few of those are under the age
of 65. Of the nearly 30,000 people who live on Pine Ridge, between 5 and 10 percent speak Lakota.

For the past four decades, the race to save the language has started and stuttered, taken on by well-
meaning individuals and organizations whose efforts were often snuffed out by lack of funding,
community support or organizational issues.

Some days, saving the language ‘seems like an insurmountable challenge,” said Bob Brave Heart,
executive vice president of Red Cloud Indian School on the reservation.

The reason, some say, is a number of serious socioeconomic issues that overwhelm the Pine Ridge
communities and make it difficult to successfully revive the dying language. The reservation has an
80 percent unemployment rate, and half the residents live below the federal poverty line, making it
the second poorest county in the United States. Next to Haiti, it has the lowest life expectancy in the
Western Hemisphere. Men live an average of 48 years; women, 52.

35!;% Wichounéhage ?Ii But those aren't hurdles to learning the language, Randi
i : ' Boucher Giago said. Instead, they should stand as the very

reason to perpetuate it.

‘It is our language and our life way that will make change,’
she said. ‘We have a loss of self-identity. We're trying to
exist without that. The language, that's where the healing
starts.’

'Time to do it right'

Language signs at Red Cloud Indian School, which plans to publish the first comprehensive Lakota
language K-12 curriculum by the end of this year. Kayla Gahagan

Brave Heart agreed.

‘If you lose the language, you lose the culture,” he said. “‘When students are informed and part of
their culture and their language, they have a better sense of self-worth.’

From Joe Giago’s point of view, they face a much more serious hurdle.

‘The biggest enemy we’re battling is apathy,” he said. ‘Our young people don’t care. They’d rather
live in the now.’

They aren’t the only generation resisting the past. Cultural assimilation practices in the U. S. in the
19" century—sometimes in the form of verbal and physical punishment—forced many natives to
speak English.

Elders here relive stories of having their mouths washed with soap or their tongues snapped with
rubber bands by boarding school staff for speaking their native language.

‘We were persecuted; it was dehumanizing,” said high school language teacher Philomine Lakota. ‘I
was completely brainwashed into thinking English was the only way.’

And yet, Brave Heart said, now is the time to move forward.

‘We’ve been teaching the language for 40 years, and we’ve been very ineffective,’ he said. ‘It’s time
to do it right.’

The school, alongside the American Indian Studies Research Institute at Indiana University, is about
to publish the first comprehensive K-12 Lakota language curriculum. The private Catholic school

www.tehlikedekidiller.com
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embarked on the project six years ago, developing, testing and revising the curriculum, with the goal
to publish by the end of this year.

Starting next year, students will be required to take Lakota language classes through elementary,
middle and the first three years of high school. The final year is optional.

‘This year’s first graders will be the first group to go through the entire curriculum,” said Melissa
Strickland, who serves as the Lakota language project assistant at Red Cloud. She works with the six
Lakota language teachers and trains staff across campus to use the language when conversing with
the 575-member student body.

An immersion school

- 1 The Boucher family lives on the edge of the nearly 3 million
acres that make up the reservation. Here, a shelter,
constructed with a view of the scenic Badlands, that is used
by Native American artists during the summer to create and
sell their artwork. Kayla Gahagan

And is it working?

Last year, language test scores at Red Cloud jumped by 84
percent, and this year more than 70 percent of students reported using Lakota at home, in school
and in their communities.

Teacher Philomine Lakota is encouraged, but is also aware that many students do not have family
members speaking the language at home, and that many will leave the reservation and enter a world
where it is not used.

‘I realize | will not turn them into fluent speakers,” she said, but her desire is that they become
proficient and eventually teach others. ‘There is hope.’

The $2.2 million project has not been without its hiccups, including personnel changes and
disagreements among staff over which materials to use.

‘Many programs for language revitalization are immersion,” Brave Heart said. ‘We’re not. We're
trying to do it within the confines of the educational system.’

Others have taken a road less traveled.

Peter Hill taught Lakota at Red Cloud before embarking on
what he calls an exhausting journey to create the
reservation’s first successful Lakota language immersion
program, one that promises to fill two major gaps for families
—language learning and quality, affordable child care.

‘Child care out here is horrible. There’s no day care,” he said.

‘People just kind of get by with family members.’

After months of often unfruitful fundraising and research, the Lakota Language Immersion School
opened a year ago with five babies and toddlers, including one of Hill’s daughters.

www.tehlikedekidiller.com
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‘At some point, you feel like it's now or never,” Hill said. ‘There’s never going to be enough money or
the ideal situation.’

The word has since spread, he said, and things are looking up. Today the program has 10 kids and
three full-time staff members.

‘We literally have kids on a wait list a couple years into the future, for kids not even born yet,” Hill
said.

'‘Love' in two languages
Joe and Randi Boucher make dinner for their family on the Pine Ridge reservation in South Dakota.

Kayla Gahagan

The program was almost derailed last month when a severe South Dakota blizzard forced it out of its
building. It was given another building in Oglala and recently moved in, but Hill knows the clock is
ticking.

‘The oldest kids are between 2 and 3 and starting to talk,” he said. ‘Eventually our feet will get held to
the fire. If we say we’re an immersion program, we need to produce fluent kids.’

Finding qualified staff and enforcing 100 percent spoken Lakota remains the biggest hurdle.

‘Even fluent speakers aren’t used to avoiding English,” he said. ‘People aren’t used to speaking Lakota
to children. If they were, the language would be in much better shape. It’s a steep learning curve.’

If the language is to survive, the greater movement to save it will have to center on two things, Hill
said — kids learning it as a first language and people like himself learning and teaching it as a second
language.

Randi and Joe Giago, who both studied the language in college and learned it from relatives, say they
are encouraged by the new efforts.

They speak in Lakota half the time, gently pushing their kids to learn more than names of household
objects. They want conversation:

Le anpetu kin owayawa ekta takuku unspenic'ichiya he? (What did you learn in school today?)
Wana wakhanyeza kin iyungwi¢hunkhiyin kta iye¢heéa. (We should put the kids to bed.)
And: the¢hihila (I love you), a sentiment now mastered by both girls.

Randi is pursuing a master’s degree in language revitalization and hopes to someday open a school
focused on a holistic approach to culture and language.

She is expecting another child next summer, and said that even with her aspirations to start a school,
the heart of language learning should be in the home.

In their home, their daughters’ traditional native cradleboards—built, sewn and beaded by family—
are out on display, a visible reminder of the couple’s insistence on raising their children with ties to
their native blood.

‘The day we have grandchildren and they can speak to us in Lakota, then we’ll know we did it right,’
Randi said. ‘Then we can die happy.’

www.tehlikedekidiller.com 476
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PROTESTING SCHOOLCHILDREN FACE EXPULSION IN BOSNIAN LANGUAGE ROW?
Daria Sito-Sucic
Habere gore Sirp kontroliindeki bélgede okuyan Bosnak 6grencilerin Bosnakgada ders gormelerini
saglamak igin acilan kampanyada veliler 6grencileri okula gondermediler. Bu kampanya sonunda
6grencilerin okuldan atilma ile karsi karsiya kaldigi ifade ediliyor.
1 of 4. A Muslim Bosniak child plays amongst boxes in a camp
in Sarajevo, November 19, 2013.

Credit: Reuters/Dado Ruvic

(Reuters) - Several hundred children from the Serb-controlled
part of Bosnia faced expulsion from school on Friday after
camping out in Sarajevo for three months in protest at being

denied lessons in their native Bosnian language.

The protest has revived debate over Bosnia's highly devolved education system, split along ethnic
lines between Serbs, Croats and Muslim Bosniaks since the end of the country's 1992-95 war.

Muslim Bosniaks in two towns in Bosnia's autonomous Serb Republic withdrew their children from
school in early September, demanding they be taught language, history and geography classes in
their own tongue.

Bosniaks are a minority within the Serb Republic, one of two autonomous regions created under a
1995 peace deal that split power in Bosnia along ethnic lines after a war that killed 100,000 people.

As such, they study according to the Serb curriculum but are entitled to Bosnian language, history
and geography lessons in schools where they make up a certain proportion of the class.

The protesting Bosniaks say this is unfair on their children, who do not qualify for the Bosnian classes
because their numbers fall below the threshold.

‘This is a system based on total assimilation,” said Muhizin Omerovic, a Muslim Bosniak parent taking
part in the protest outside the office of Bosnia's international overseer. “We Bosniaks don't exist
either as a nation or a culture.’

Authorities in the Serb Republic have offered to organize the Bosnian classes outside regular school
hours, but the parents said this was not enough.

‘We are determined to fight to the end because this is a long-standing problem,” Omerovic said. ‘We
cannot wait for another 50 years for a solution.’

The three official languages in Bosnia - Bosnian, Serbian and Croatian - differ little, but are one of
many strict ethnic identifiers in the deeply divided country. History classes in schools vary widely
between the three communities.

2 Kaynak: SARAJEVO Fri Nov 29, 2013 7:21am EST
http://www.reuters.com/article/2013/11/29/us-bosnia-school-protest-idUSBRE9ASOBD20131129
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The children have been threatened with expulsion due to their lengthy absence from school. Friday
marks the latest deadline for them to return.

The issue has become highly politicized ahead of a parliamentary election next year. Western officials
who are still involved in Bosnian governance say they can only mediate between the rival parties but
cannot intervene.

‘At the root cause of all this is the fact that in Bosnia-Herzegovina there are three ethnically colored
curricula,” said Trefor Williams, an education official at the Organisation of Security and Cooperation
in Europe (OSCE) which is trying to help reform the school system.

The OSCE's mission head in Bosnia, Fletcher Burton, told Reuters: ‘The current deadlock indeed
needs to be properly addressed, but long-term solutions, underpinned with legislation, are critical.’

(Editing by Matt Robinson and Mark Trevelyan)

* %k %k

JERSEY OFFICIALS WARNING OVER NATIVE LANGUAGE?
Habere gore Fransa ile ingiltere arasindaki Jersey adasinin yerel dili yok olma tehlikesiyle karsi
karsiya.
The number of people speaking Jersey's native language is rapidly declining, according to the Jerriais
office.
Officials claim that over the past decade the total of users of the tongue has more than halved to
about 1,000.
They say the language, Jerriais, is slowly dying with the native speakers, who are not passing it on.
Dr Mari Jones, a language expert from the University of Cambridge, said efforts to preserve the
language are encouraging.
Speaking at a culture conference in the island, Dr Jones said it should be taught to primary school
children or it would die out.
She said: ‘There is everything to be gained and nothing to be lost at bringing in Jerriais at this earlier
age.
‘What people don't realise is that they are probably speaking Jerriais without realising it. | have
spoken English all my life but when | first came to Jersey there were words in everyday use that |
didn't understand.
‘It is part of your culture, once it is gone it will be gone forever. The Norman French of Alderney is
gone forever, you are lucky to have this language and | think it should be treasured.’
According to a social survey, about one third of the island's population understand some of the

language, but fewer than 1,000 people speak it natively.
* % %

330 November 2013 Last updated at 13:14 GMT
Kaynak: http://www.bbc.co.uk/news/world-europe-jersey-25161258
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ALMANLAR'A TURKGCE OGRETTIK AMA BIRAZ ARGO*
Zeynep Kilig
Size bir iyi, bir kotii haberimiz var. lyi haber; yurt disindaki Tiirkler artik bulunduklari iilkenin dilini
etkileyecek kadar topluma katki saghyorlar.
Gegtigimiz glinlerde Almanya’da ‘yilin genclik kelimesi’ olarak, Turk genglerinin kendi aralarinda sik¢a
kullandigl ‘babo’nun segilmesi bunun gostergesi. Diinyaca Unli yayinevi Langenscheidt tarafindan
secilen kelime ‘patron’ ‘sef’ anlaminda kullaniliyor. K6t haber ise, yabanci dillere soktugumuz
kelimeler pek de edebi cinsten degil. ‘Babo’dan sonra en ¢ok bilinen Tiirk¢ce sozcik bir baska argo
kullanim olan ‘lan’. Hemen hemen biitin Alman gencler ‘lan’in hatta ‘¢clis’in ne anlama geldigini
biliyor.

Almanya’da son yillarda ortaya cikan ve yasli bir Almanin neredeyse hicbir sey anlayamayacagi kadar
yabanci kelime barindiran bu yeni genclik diline ‘Kiezdeutsch’ deniyor. internette bu yeni dili 6greten
online kurslar bile var. Bu sitelerde 6gretilen Tirkce kelimeler arasinda ‘moruk’ ve ‘hadi’ yer aliyor.
Araplarin ve Tarklerin ortak kullandigl ‘yallah’ ve ‘vallahi’ de Alman genclerinin diline coktan
yerlesmis bile.

Turk gencleri Alman diline sadece belirli kelimeler, tnlemler ya da hitaplarla katki saglamiyor.
Hochdeutsch olarak tabir edilen ‘yliksek Almanca’ konusan bir kesimin disinda Tirklerin Almancayi
kullanma bicimi de oldukca ‘kendine 6zgli’. Araya bazi Tiurkce kelimelerin de karistigl, dil bilgisi
kurallarina ¢cok da dikkat edilmeyen bu diyalekte ‘Kanak Sprak’ deniyor. Almanya’da sosyolojik bir
terim olarak iyiden iyiye kendine yer bulan bu kavram, Tiirk asilli yazar Feridun Zaimoglu’nun ayni adh
kitabindan sonra popiler hale gelmis. Kanak, ‘nigger’ (zenci) kadar olumsuz olmasa da Tirk
gocmenler icin kullanilan ve aslinda ¢ok da iyi ¢agrisimlar yapmayan bir sifat. Kitaplarini Almanca
dilinde kaleme alan ve Ulkenin su anda en ¢ok taninan yazarlarindan biri olan Zaimoglu eserlerinde
zaman zaman Tirkge kelimelere ve Kanak Sprak denilen kullanima yer veriyor. Tirkg¢e’nin Almanca’ya
olan etkisi konusunda yapilan arastirmalarda en yetkin isim Berlin Hiir Universitesi’'nden Dil Bilimci
Norbert Dittmar, dildeki bu gelisimi ‘dogal’ goriyor ve bunun Alman dili icin bir tehlike unsuru
olmadigini ifade ediyor. Tiirkce-Almanca ‘karma dili’'ni daha 6nceleri gogcmen ¢ocuklarin kullandigini
soyleyen Dittmar, son yillarda ise tiim genglerin kullanmaya basladigini dile getiriyor. Dittmar, boyle
bir gelismeyi ABD’de kullanilan ingilizcenin siyahlarin etkisiyle degismesine benzetiyor.

‘Hurra’ diye sevinmeyi Osmanli’dan 6grenmisler!

Sokak Almancasi olarak da tabir edebilecegimiz genclik diline giren bu argo kelimelerin yani sira
Almancaya yillar 6ncesinde giren ‘gercek’ soézcikler de mevcut. Hatta Almancaya Tirkceden giren
kelime sayisinin 158 oldugunu belirten kaynaklar var. Sultan, hamam, harem, baglama gibi 6zel
isimleri bir yana birakirsak déner, kebap, ayran, yogurt gibi yeme icme kdltlirliniin etkisiyle
Almancaya yerlesen ¢ok sayida kelime, kiltirle dilin arasindaki o yakin iliskiyi ortaya koyuyor. Asil
sasirtict olanlar ise buglin kimsenin Tirkgeden geldigini tahmin bile edemeyecegi kelimeler. Misal
Almanlarin sevinme nidasi olan ‘hurra’nin Viyana Kusatmasi sirasinda Osmanli askerlerinin ‘vur ha vur
ha diye bagirmasinin dénilisiime ugramasi sonucu ortaya c¢iktigi rivayet ediliyor. Almanya’da her kose
basinda bulunan ve ‘kiosk’ adi verilen gazete bayilerinin isim babasinin ‘kdsk’ oldugu da bir baska

4Kaynak: http://www.zaman.com.tr/gundem_almanlara-turkce-ogrettik-ama-biraz-argo_2174013.html (28
Kasim 2013)
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rivayet. Terciman anlamindaki ‘dolmetscher’ kelimesinin ‘dilmag’tan; sird, gliruh anlamina gelen
‘horde’nin ordudan geldigi de cesitli kaynaklarda geciyor.

* %k *k

STUDENICAN BELEDIYESI’NDE TURKGCE RESMI DIL OLDU’
Makedonya’nin baskenti Uskiip’iin Cayir Belediyesi'nde Tiirkgenin resmi dil olmasinin ardindan
simdide Karslyaka bolgesinin en blyilik Belediyesi olan Studenican Belediyesi’'nde Tirkce resmi dil
oldu.

Alinan 6zel kararla Tirkgenin resmi dil statlisii elde ettigi Studenican Belediyesi’'nde Arnavutlardan
sonra en biiylk yogunlugunu teskil eden Turklerin niifus orani %19.

Kararin oybirligiyle alindigini belirten Studenican Belediye baskani Azem Sadiki; ‘Secimlerden 6nce
s6z verdigim bir ¢cok projeden bir tanesi olan bu gelisme ile Tiirk segmenlere verdigimiz s6zl yerine
getirmis oluyoruz.’

Sadiki sozlerine soyle devam etti; ‘Su anda hazirliklar yapiliyor, Belediyemizde kurmus oldugumuz
o0zel bir komisyon Tirkcenin resmi dil olusunu en kisa zamanda pratige dékmek icin caba
gosteriyorlar'dedi.

Ayni zamanda Belediye’ye bir Tirk isci kabul ettiklerini ve yeni yildan sonra bir kisi daha alacaklarini
ifade eden Sadiki, son olarak yeni yilla beraber Tirk halkinin Studenican Belediyesi’'nde resmi

islemlerini Turkge olarak yapabilme doneminin baslayacagini belirtti.
* % %

iSTE TURKIYE’NiN DiL HARITASI®

Turkiye, simdiye kadar tabu sayilan, ancak en temel 6zgirliiklerin 6niine duvar 6ren yasaklarla birer
birer vedalasiyor. Bunlardan biri de anadilin yasam icinde kullanilabilmesine yonelik diizenlemeler.
Kirt sorunu temelinde glindeme gelen anadil tartismalari Tirkiye'de diger dillere mensup halklarin
da farkindaligini artirdi. Cesitli platformlarda dile getirilen talepler artti. Simdiye kadar adini hig
duymadigimiz diller i¢in ana dilde egitim talepleri kimi zaman ¢ok fantastik algilansa da bilyiik resmin
renkliligi farkhliklara acik herkesi heyecanlandirdi. Ermenice, Cerkesce, Glirclice, Pomakga derken dil
ve kiltir bakimindan aslinda ne kadar da zengin bir cografyada yasadigimizi fark ettik. Bu vesileyle
Turkiye’nin bir dil haritasini ¢cikarmak istedik.

Arastirmalara gore Tirkiye’de Tirkcgenin disinda irili ufakli otuz alti kadar dil ve lehge konusulmus.
Ancak bunlardan on sekiz tanesi yok olmus. Aslinda Tirkiye’de hangi dilin nerelerde konusulduguna
dair en kapsamli bilgiler 1965 yilina dayaniyor. Zira o yil yapilan nifus sayiminda konusulan diller de
sorulmustu. Buglin hangi dillerin nerede yasadigina dair tahmini bilgilere ise ancak o dillerin kiltur
merkezleri araciligi ile ulasabiliyoruz. Miibadele ya da gdocler yoluyla Tirkiye'ye gelen halklarda ortak
sorun ise Uglincli kusaktan sonra anadilini konusan niifusun neredeyse yok olmasi.

Goristigimiz dernek baskanlarina gére goclerden sonra kéylere yerlesenler, blylk sehirdekilere
nisbeten daha sansh. Cinkl anadili yasatma alanlari daha genis. Bu ylzden dernekler
blyliksehirlerde anadil egitim kurslari ile dillerini gelecek nesillere aktarma c¢abasinda. Bugiin
konusulan dillerden egitimde kullanilanlar Tiirk¢e’nin disinda Kiirtgce, Siiryanice ve Arapga. Kiirtce ve

5 Kaynak: http://mk.zaman.com.tr/mk-tr/newsDetail_getNewsByld.action?newsld=8101
6 Kaynak: http://zaman-online.de/iste-turkiyenin-dil-haritasi-82548 (17.11.2013)
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Siiryanice egitimi resmi olarak ilk kez Artuklu Universitesi Yasayan Diller Enstitiisi'nde gerceklesmisti.
Bunu daha sonra diger Universiteler de takip etti. Bu yil ise kismen de olsa Lazca ve Cerkezce de
okullarda se¢cmeli ders olarak verilmeye baslandi. Oniimiizdeki dénemlerde Karadeniz’de devlet
Universitesine bagli Laz Enstitlisii kurma girisimleri ise devam ediyor. Mardin Artuklu Universitesi
Rektor Yardimcisi ve Yasayan Diller Enstitist Midura Prof. Dr. Kadri Yildirnnm, Tlrkiye’de bu alanda
kapisini calabilecegimiz nadir isimlerden biri. Enstitlide Tirkiye’de konusulan diller lzerine ciddi
calismalar yapiliyor. Biz de Universite ve enstitiilerde yapilan bu kiymetli arastirmalarin sadece
akademik camianin degil herkesin faydasina agilmasini temenni ederek bilgilerine basvurduk.

Siryanice: Renkler Solmasin Kiiltiirler Kaybolmasin Platformu’dan aldigimiz bilgiye gore Tirkiye'de
yaklasik 20 bin Sidryani yasiyor. Bunlarin sadece yiizde 10'u yani 2 bin kisi kendi anadilini
konusabiliyor. Sami Dilleri Ailesine giren ve Hz. ibrahim’in Firat’i gegmeyinceye kadar konustugu
kadar eski olan Siiryaniceyi yazabilenlerin orani ise yaklasik yizde 1.

Arapca: Tirkiye’de 1 milyon ile bir buguk milyon arasinda degisen kisinin anadili. Hatay, Adana,
Mersin, Mardin, Siirt, Sirnak, Batman, Bitlis, Mus, Diyarbakir, Sanlurfa, Gaziantep, Kilis, istanbul,
Ankara ve izmir'de konusuluyor. En son 2007'de yapilan arastirmaya gore Arapgay! anadil olarak
belirtenlerin sayisi 1 milyonu asti.

Cerkesce: Mardin Artuklu Universitesi’nden Kadri Yildirm’in verdigi bilgiye gore Tirkiye’de Cerkez
genel adiyla anilanlarin tahmini nifuslarn su sekilde; Adigeler bir milyon; Abazalar ¢ ylz bin;
Osetinler bes bin; Dagistanlilar bes bin; Cecen inguslar da bin kisi civarinda. Cerkezcenin anadil
oldugu belli bash yerler Sakarya, Diizce, Kahramanmaras, Samsun, Balikesir, Tokat, Sivas, Corum,
Yozgat, Amasya, Eskisehir, izmir ve Afyonkarahisar. Kafkas Federasyonu Genel Koordinatérii Betiil
Dincger, yapilan bir arastirmaya gore 60 yas Uzerindekilerin anadili konusma orani yiizde 90 iken, 0-10
yas arasinda bu rakam ylzde 10'a iniyor. Bugtlin cesitli tGniversitelerde secmeli ders olarak ogretilen
dilin glinliik hayatta kullanimi giderek azaliyor.

Lazca: Bltlin Dogu Karadenizlilerin Laz sanilmasindan dolayi kalabalik sanilan Lazlarin gercek sayisi 80
bin civarinda. Kafkas halki olan ve Lazca konusan gercek Lazlar ise Rize ce Artvin’in birka¢ kéylinde ve
goc ettikleri bliyik sehirlerde yasiyor.

Arnavutca: Tirkiye’de tahminen 2 milyon olan Arnavut niifusu Istanbul, Bursa, Ankara, Tokat,
Samsun ve Sakarya’da yogunlukta. Kosova Kiltlir Merkezi Genel Midiri Kamil Bitis, dillerini yeni
nesillere aktaranlarin ise olduk¢a az oldugunu soyliyor. Kag¢ kisinin Arnavut¢a konustuguna dair
bilgiye ulasmanin ancak nifus sayimi gibi bir calisma ile ortaya c¢ikabilecegini séyleyen Bitis, Arnavut
nifusun ancak yarisinin bugilin konusabilecek diizeyde oldugunu séyllyor. Bunlar da orta diizeyin
altinda. ‘Bir kusak &ncesinde neredeyse hepsi konusabiliyordu.” diyen Bitis, dillerini genclere
O0gretmek icin Kosova Kultir Merkezi’'nin Arnavutca egitimi verdigini soyllyor.

Bosnakeca: Tirkiye’de dilini kusaktan kusaga aktarmada en etkin halklardan biri de Bosnaklar. En
yogun yasadiklari iller ise istanbul, Adapazari, Kocaeli, izmir, Canakkale, Kirklareli ve Bursa. Tirkiye
Bosna Hersek Kiiltlir Dernegi Federasyonu Baskani Abdullah Gul, Turkiye’de yaklasik 2 milyon Bosnak
yasadigl bilgisini veriyor. Gil, bu sayinin en az yarisinin Bosnakcay! iletisim kurabilecek diizeyde
konusabildigini soylliyor. Buradaki Bosnaklarin Bosna ve Sancak’taki akrabalariyla hala goristiklerini
ifade eden Giil, ‘Ornegin biz, Sancak Bolgesi’'nde kurbanimizi kesip oradaki akrabalarimizi ziyarete
gittik. Dil akrabalarimizla iletisimi stirdiiren tek unsurumuz.’” diyor.
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Ermenice: Hint-Avrupa Dil Ailesi’ne giren ve Bati Ermenicesi ile ve Dogu Ermenicesi olmak lzere iki
dala ayriliyor. Ermenice’nin Tirkiye’de konusulan dali Bati Ermenicesi. Hrant Dink Vakfi’'ndan
Hermine Sayan’in verdigi bilgiye gore Tirkiye sinirlari icinde yaklasik 15-20 bin kisi Ermenice
konusuyor. 1915'te Osmanli sinirlari icinde 2 bin okul ve 200 bin 6grenci oldugunu hatirlatan Sayan,

bugiin ise Anadolu’da Ermenice konusan kalmadigini, sadece istanbul’da konusuldugunu séyliiyor.

Gurclice: Gliney Kafkas Dilleri Ailesi’nden olan Glirclice’yi konusan kisi sayisinin bugtin 100 binden az
oldugu tahmin ediliyor. Gurctiler Ordu, Sakarya, Artvin, Kocaeli, Bursa, Bolu, Samsun, Giresun, Sinop,
Balikesir ve Amasya’da yer aliyorlar. Tirkiye’de bugiinkii Glrcli nifusunun ise 200 bin kisi oldugu
tahmin ediliyor.

Hemsince: Genellikle Ermenice ile ayni asildan oldugu kabul edilen bir dil. Tlrkiye’de 30-40 bin
civarinda olduklari tahmin edilen Hemsinlilerden Dogu Hemsinliler Artvin’in Hopa ve Borcka ilceleri
cevresinde; Bati Hemsinliler de Rize’nin Hemsin ve Camlihemsin ilcelerinde yasiyor.

Pomakca: Pomak Kiltlir Dernegi Baskani Mehmet Demir, Tirkiye’de yaklasik 2 milyon Pomagin
yasadigini soyliyor. Farkh kaynaklarda ise 1 milyon civarinda Pomak niifusundan bahsediliyor.
Turkiye'ye ilk gelenler ve bir sonraki neslin Pomakgayi konusabiliyor. Ancak 30 yas altindaki Gglincii
neslin biylk kismi konusamiyor. Pomaklarin yasadigi bolgeler ise Trakya’nin blytk boélimi{ olmak
lizere Marmara’da bazi iller, Adana ve Samsun. Simdiye kadar daginik ve birbiriyle ¢ok iletisimi
olmayan Pomaklarin Tirkiye'ye geldikten 140 yil sonra derneklesebildigini belirtiyor. Okullarda
secmeli dersi 6gretmen olmadigi icin veremediklerini belirten Demir, bu yil kursta alinacak egitimle

bu ihtiyacin da karsilanacagini séyliyor.

Romanca: Hint-Avrupa Dil Ailesi'’nden olan Romanca Tirkiye’de daha ¢ok Adana, Edirne, Canakkale,
Diizce, Kirklareli, Tekirdag, istanbul, izmir, Adapazari ve izmit’teki Romanlar tarafindan konusuluyor.

Rumca/Yunanca: Ethnologue sitesine gére biiyiik cogunlugu istanbul’da 5 bine yakin kisi konusuyor.

Yahudice/ibranice: Hami-Sami Dil Ailesi’'nden olan ibranice, Tirkiye’deki niifuslari 25 bin civarinda
olan ve genellikle istanbul, izmir, Bursa, Ankara, Canakkale, Edirne ve Diyarbakir’da yasayan Yahudiler
tarafindan konusuluyor.

Diger Diller: Turkiye’de ¢ok dar bir alanda oldukga az kimseler tarafindan konusulan ve gizli dil ya da
ozel dil olarak ifade edilen 8-10 kadar dil daha saptandi. Ancak dil bilimcileri bunlarin egitimsel
taraflarinin mevcut olmadigini séyllyor. Diinya dillerini arastiran Ethnologue sitesine gore Tirkiye’'de
konusulan diger diller séyle: Gagavuzca: Tirkiye’de yaklasik 300 bin kisi tarafindan konusuluyor.

Azerice (Gilney): Cogu Kars'ta 530 binden fazla kisi tarafindan konusuluyor. Abhazca: 4 bin kisi
tarafindan ¢ogunlukla Coruh, Bolu ve Sakarya’da konusuluyor.
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AWAKENING THE LANGUAGE & CULTURE OF ANCIENT MAYA’
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By Rachel Bruton, The Genographic Project

Eski Maya Dil ve Kiltiriiniin Uyanisi

It is estimated that by 2100, more than half of the 7,000 languages spoken on Earth will have
disappeared. Throughout human history, languages have come and gone, but the rate at which
languages are disappearing has accelerated dramatically in recent years.

Why does it matter?

National Geographic’s Enduring Voices project, which is documenting endangered languages,
reminds us that each time the planet loses a language, humanity loses an important piece of its
cultural identity. Many of the most vulnerable languages have yet to be written down because their
culture and traditions are passed down orally.

One of the primary goals of the Genographic Project is to gather and analyze research data in
collaboration with indigenous and traditional peoples around the world. Recognizing the importance
of preserving indigenous languages and traditions, the Genographic Project developed the
Genographic Legacy Fund (GLF) in 2005. A portion of the proceeds from the sale of the Geno 2.0 DNA
Kits goes to the GLF, which distributes grants to indigenous and traditional communities requesting
support for cultural and language revitalization projects. To date, 75 grants totaling more than $2
million have gone towards community-led projects.

7 Kaynak: http://newswatch.nationalgeographic.com/2013/11/14/awakening-the-language-culture-of-ancient-
maya/ (November 14, 2013)
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Maya Mam taking action

In 2012, the Maya Mam community in Guatemala applied for and received a GLF grant to produce
two children’s books for its preschool. The books are some of the first the community has written in
its own language and are based on Mam legends. The books will play an integral role in teaching the
Mam language and cultural identity. The community’s local preschool, Xnaq’'tz Nab’l Qchman
(Teaching the Thoughts of Our Ancestors), is grounded in the Maya Mam culture and language.
Children that attend the preschool are taught in the local Maya Mam language and learn Spanish as a
second language. The school is having an impact on the wider community who feel a renewed
interest in the Maya Mam’s people’s cultural heritage and the desire to preserve it for future
generations.

An Update From the Maya Mam Community

The following is a reflection of the project ‘Transmitting Our Culture to the New Generations,’
written by Eduardo Jimenez who is the coordinator and founder of the Association Grupo Cajola and
recipient of the GLF grant.

‘We are Maya Mam people, one of the largest of the Maya ethnic groups located in Cajola,
Guatemala. We speak our own language. Like the rest of the Maya people, we have suffered poverty,
genocide, and racial discrimination ever since the invasion by the Spanish in the 16th century
through today by the Guatemalan oligarchy state. As a result, our culture and language—and
identity—have been under enormous pressure, and now worsened by the impact of immigration.
Support from the Genographic Legacy Fund has helped provide materials and equipment for our new
preschool Xnaqg'tz Nab’l Qchman. The school is based on our language and culture, and has adopted
the philosophy of the world-renowned preschools of Reggio Emilia, Italy, whose philosophy states
that education is the work of the family, the school, and the community.

Our preschool is already having an impact on the community, especially the parents. We host regular
meetings for the parents and many have said they have learned better parenting practices, and in
many cases have been awakened to their own identity and heritage. They often ask the teachers to
explain something about their culture that their children are learning and having been sharing at
home.

The school is also having an impact on the wider community. The children impressed may of the
adults with their traditional dance performance in front of the entire community during the annual
‘Festival of Santa Cruz of Cajola’ which takes place from April 27 to May 5 each year. The children are
frequently out in the community, visiting elders, the market, and learning about their world. The
activity, which is the focus of our photos, was held in the main town plaza. The children and their
mothers made rag dolls dressed in the traditional clothing of Cajola and they interviewed people who
passed by and asked them questions about their childhood toys and memories. One primary school
teacher who saw the activity has even asked to enroll her child in our school!

The two preschool books in Mam that we are writing are getting closer to publication. These are the
first of an effort to build a body of literature in Mam. Although we have a written language, there are
virtually no books written in Mam. We have made books by hand, but a published book will also
make clear the value of written Mam.
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As we are winding up our preschool’s second year and preparing for our third, we can say that we
are very proud of our school and the impact it is already having on the children and their families.
The children’s activities have engaged the parents and taught many in the wider community to value
their language and culture, and to understand the impact of their history.’

To learn more about the Genographic Legacy Fund, click here. Grant applications are due Sept. 15
each year. Email genographiclegacy@ngs.org with questions.

To learn more about the Association Grupo Cajol3, visit the website by clicking here.

% 3k %

UNESCO'YA GORE TEHLIKE ALTINDAKI 18 DIL®

Serdar KULAKSIZ/Canan iSPiR-AHT
| B llf |l

Tiurkiye'de 18 dil kaybolma tehlikesiyle karsi
karsiya. Bir dil korunabilir mi?

UNESCO tarafindan yayinlanan ‘Tehlike Altindaki
Diller Atlasi‘nda mevcut 6700 dilin 2400'GUn{n yok
olma tehlikesi altinda oldugu belirtildi. Atlasa gore
Turkiye'de de 18 dil kaybolma tehlikesi yasiyor.
Atlasta bu diller soyle siralandi: Ermenice, Zazaca,
Lazca, Hemsince, Abazaca, Abhazaca, Romanca,
Siryanice, Turoyo, Mlahsd, Kapadokya, Pontus
Yunancasi, Ladino, Gagavuzca, Bati Ermenice,
Hertevin ve Ubihga.

UNESCO bir dilin kaybolmamasi icin kusaktan
kusaga aktarilmasi gerektigini, Ulkelerde azinlik
dillerini koruyan ulusal politikalarin ve anadilde
egitim sistemlerinin gelistirilmesi gerektigini savunuyor. Turkiye'deki dil uzmanlari ve akademisyenler
dillerin yok olmasinin nedenlerini sorduk. iste gorisler...

'Cok ilinlii Latince yok olmus'

Yazar Tahsin Yiicel:

BU bir gercek, diller yok oluyor. Konusulmuyor. Konusulmayan o diller de yok oluyor. Bunun ¢ok
degisik nedenleri olabilir. Cok {inl{ bir dil Latince yok olmus. Ama baska diller ondan tliremis. Latince
konusulmuyor ama hala Uzerinde calisilan bir dil. Latince hala bugtlin incelenen konusulmasa da hala
okunan bir dil. Bunun nedeni bilyik bir kiltirin dili olmasi. O dilden baska diller tlrlyor. Latince
ylzyilllardir konusulmuyor. Bir dil konusulmuyorsa yasatiimasi olanaksizdir.

8 Kaynak: http://www.haberturk.com/polemik/haber/923997-unescoya-gore-tehlike-altindaki-18-dil (23 Subat
2014 Pazar)
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'"Topluca yasamiyorlar ise o dil biter'

Atatiirk Kiiltiir, Dil ve Tarih Yiksek Kurulu Eski Baskani Prof. Resat Geng:

O dili konusan insanlarin topluca bir arada bulunma imkanlari yoksa bu dil kaybolur gider. Etilerin,
Stmerlerin, Asurluluarin ya da eski Misirlilarin dilleri artik konusulmuyor olmasinin da sebebi budur.
Halk biter, dil biter.

'insanlar kendi dillerinde egitim almiyor'

Ankara Dil Tarih Cografya Fakiiltesi Ogretim Uyesi Dr. Furkan Hamit:

TURKIYE'de en fazla Tiirkge'ye &nem verildigi, bunun disinda en fazla yabanci dil ingilizce, Almanca ya
da Fransizca'ya onem verildigi icindir. Bu durum eskiden beri uygulanan devlet politikasindan
kaynaklaniyor. Oysa insanlarin kendi dillerinde egitim almalari miimkin olsa, en azindan aile Uyeleri,
arkadaslari ve gevreleriyle o dilleri yasatmalarini saglar.

'Ermenice'nin gereksiz oldugu diisiiniiliiyor'

Pangalti Ermeni Lisesi Miidiirii Karekin Barsamyan:

Akintiya klrek ¢ekiyoruz biz. Clinki en biliylk tehlikemiz yeni nesil velilerin bunu benimsememeleri,
Ermenice karsisindaki duyarsizliklari dolayisiyla elimiz kolumuz baglaniyor. Ermenice'nin gereksiz
oldugu disiniliyor, onu 6grenmeye ayrilacak zamanin baska bir seye aktarmanin daha mantikli
oldugunu distntyorlar. Bir kilttrin kaybolmasi s6z konusu. Bu konuda gerekli egitimi veremiyor,
ikna edemiyoruz. Ogrencilerin yarisindan ¢ogu da zaten Ermeni okullarinda degil.

'Osmanli'da herkes kendi diliyle egitim gorirdi’

Dil ve Edebiyat Dergisi Genel Yayin Yonetmeni Uzeyir ilbak:

TURKIYE'nin dillerinden ziyade diinya dillerinde de kayiplar oluyor. Her birini kiltiirel kayip olarak
degerlendirmek lazim. Diinya Uzerinde binlerce dil kaybi oldu. Bu dillerin yasatiimasi gerekiyor.
Bunlarin yasatilmasi icin 6zel bir politika gelistirip, caba harcamak lazim. Bence dogru bir politika
gelistirilebilirse tehlike altinda dilleri koruyabiliriz. Osmanli, topraklari Gzerindeki tim topluluklarin
kendi dilleriyle egitim gdrmelerine izin vermis bir imparatorluk. Onun mirasi niteligindeki Tirkiye
Cumbhuriyeti'nin de bunu desteklemesi ve gelistirmesi gerektigini diisiniyorum.

% 3k %
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SINGER RUTH KEGGIN 'BREATHES LIFE' INTO ANCIENT LANGUAGE’

Mark Edwards-BBC Isle of Man
An Isle of Man singer is set to ‘breathe new life’ into the ancient Manx language, once classified as
‘extinct’ by cultural body Unesco.

Ruth Keggin's debut solo album features new arrangements of traditional and contemporary folk
songs, most of which are sung in the Gaelic language.

The 25-year-old said: ‘Manx never died out-the language revival started decades ago.’
There are currently around 1,700 Manx speakers on the Isle of Man.

In 2009, United Nations cultural body Unesco was forced to change its classification of the language
from ‘extinct’ following protests from islanders.

Several letters were sent from children at the island's Bunscoill (Manx language school) in St Johns,
which has taught all lessons in the Isle of Man's native tongue since 2001.

The children wrote: ‘If our language is extinct then what language are we writing in?’
'Vibrant and alive'

Bunscoill head teacher Julie Matthews said: ‘The Isle of Man language is having something of a
renaissance.” Currently 71 children attend the school.

BBC Radio 3 presenter Mary Ann Kennedy said Ruth was the ‘pure and passionate Gaelic voice of the

Manx music renaissance’

The language itself has similarities
with the Gaelic tongues spoken in
the island's neighbours, Ireland and
Scotland.

Mrs Matthews said: ‘It is going from
strength to strength and having
young and exciting musicians like
Ruth can only help to inspire future
generations.

‘We want to make Manx relevant in
the future, not something we are

simply preserving from the past.

‘A great deal has been done over the past 30 years to resurrect the language and Ruth's music is
certainly going to help keep it vibrant and alive.’

'Manx never died'

The singer began work on the album, funded by Culture Vannin, in November 2012.

%15 February 2014 Last updated at 03:44 GMT
Kaynak: http://www.bbc.com/news/world-europe-isle-of-man-26120451
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She said: ‘There is such an international interest in the language these days-I'm happy to be a small
part of that and share these songs with people around the world.’

‘I'm hoping the music goes down well and people like the songs. Generally, | think there is a very
positive attitude towards Manx music,” she added.

Culture Vannin's Manx language officer Adrian Caine said: ‘This is a modern interpretation by an
extremely talented singer which can do nothing but good for the language.

Ruth Keggin started work on the debut album, funded by Culture Vannin, in November 2012
‘She is breathing new life into the language with her music,” he said.

The Port Erin singer will launch her album by singing tracks at the Centenary Centre in Peel on
Saturday.

BBC Radio 3 broadcaster Mary Ann Kennedy recently described her as ‘the pure and passionate
Gaelic voice of the Manx music renaissance’.

The Scottish musician said: ‘Ruth is a real talent and her music will unquestionably help what is a
fragile language. It is very special.

‘I have been following the Manx music scene for a number of years and there is a new generation
taking it forwards.

‘The music is being played but until now the language was not necessarily attached. This could be a
real breakthrough.’

Following her island concert she will perform at three gigs in Dublin, Belfast and Donegal.

% 3k *k

DESPITE LIMITED RESOURCES, INDIGENOUS-LANGUAGE PROGRAMS
PERSEVERE IN B.C."

Stephanie Wood

Squamish hereditary chief
lan Campbell says his people
are in a chapter of slowly
building up language and
culture.

‘The universe was in
darkness.’

And with a sudden burst of
light, life formed.

According to  Squamish
hereditary chief lan
Campbell, this is a universal

10 Kaynak: http://www.straight.com/news/572066/despite-limited-resources-indigenous-language-programs-
persevere-bc (Jan 22, 2014)
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story for many people around the world. For the Squamish people, it was a box of light that Raven
and Seagull opened ‘with the breath of life’.

Since this birth of their first ancestors, Campbell says, Squamish mythology and history has
emphasized a rhythm of flourishing, crashing, and building up again, particularly the societal ‘crash’
experienced with the Great Flood following the most recent ice age.

In regards to language and culture, the chief argues that his people are in a chapter of building up
slowly again.

With only about 10 fluent speakers of Squamish (a Coast Salish language) remaining—among many
other endangered indigenous languages in British Columbia—one can see that First Nations face
immense challenges following colonization. Some languages, like Halkomelem, have a couple of
hundred speakers but are still vulnerable to decline. Others, such as Penlatch from Vancouver Island,
already have no speakers.

‘If you think about it,” Campbell explains, ‘colonization is just like a modern flood.’

Indeed, according to a 2010 report by the provincial First Peoples Council, only 5.1 percent of all First
Nations in B.C. were fluent in their native tongue. ‘Myself, my mother, and my grandmother were all
residential-school students,” explains instructor Vanessa Campbell (no relation to lan Campbell) of
the Squamish Nation education department. ‘So that was three generations where the language was
not allowed to be used in a daily way.’

Inspired by the civil-rights movement of the 1960s, Campbell, among others, began the immense
efforts required to revitalize the Squamish language through community classes, public-school
courses, and the creation of a written form of language that stems from an oral tradition.

The presence of indigenous languages in postsecondary institutions has grown, particularly in the
past two decades. Professor and linguist Patricia Shaw founded (and today is the director of) UBC'’s
First Nations Languages Program in 1997, which has taught almost a dozen languages, including
Halkomelem, Kwak’wala, and Cree.

Shaw recalls creating the program: ‘Il thought, this is my own responsibility, within Canada, to look at
these languages’ from a linguistic perspective. Since then, Shaw has collaborated with the
Musqueam community to teach language courses on-reserve to students and community members
who may enroll without pursuing a degree.

Many university programs still face limited staff and financial resources. Observers—including Linc
Kesler, UBC associate professor and director of the First Nations Studies Program and First Nations
House of Learning—therefore emphasize the benefits of increasing language-learning in the K-12
years. ‘If people grow up acquiring more than one language, their ability to acquire additional
languages is much greater,” Kesler explains. ‘So when parents are thinking, ‘Would | really rather my
child learning Halkomelem than French?’, yeah, | think that’s not a bad idea at all.’

Kesler says students also learn about ‘the history of the place that they’ve grown up [in], and that’s
something they can carry with them their whole lives’.

Some aboriginal youngsters even have the opportunity to attend ‘language nests’ modelled after
those introduced in New Zealand in the early 1980s to revitalize the indigenous Maori language.
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These nests are immersion-style programs for children in preschool and early elementary-school
years.

‘I would say the most important thing is the little ones,” says chief Campbell’s sister, Rebecca
Campbell, a language teacher and member of the education department. ‘They’re so proud, and they
sing their little songs in the language [with] no fear, no judgements.” She says that learning while
young normalizes the language, while older students may be more self-conscious.

Although there are several initiatives ongoing in Squamish education, Chief Campbell is concerned
that rates of learning are not matching demographic growth. ‘Right now, it’s like blowing on the
embers of a fire,” he says.

To ignite this flame, Peter Jacobs, an assistant professor at the University of Victoria’s linguistics
department, stresses the need for immersion with older learners as well. Jacobs, a skilled Squamish
speaker, helped develop Capilano University’s Squamish-language program and UVic’s indigenous-
language revitalization component.

‘Over the years, we've realized in-school programs are not making fluent speakers,” Jacobs says.
Although many students have the required skills, Jacobs says, they require immersion to become
fluent. With further development, he believes these languages can survive.

‘It’s not a story about loss; it’s about regeneration’, the linguist adds.

Indeed, despite limited resources, it seems that indigenous-language programs will persevere. The
Sto:lo Nation’s David Kirk, Capilano University’s First Nations advisor, proudly shared the news that
the Coastal Corridor Consortium—an entity made up of board members from First Nations and
educational partners to improve aboriginal access to and performance in postsecondary education
and training—recently developed a Lil'wat-language program and is creating a Sechelt Nation
language certificate.

‘It does take a lot of time to have somebody develop and create these [programs] and then have
community involvement, [which] is really crucial,” Kirk says. And, of course, there’s the ever-present
challenge ‘of finding a fluent instructor’.

Innovations are also present outside educational institutions. Vanessa Campbell assisted with a First
Peoples’ Cultural Council mentor-apprentice language program in Victoria that began in 2010. This
year, 43 mentor-apprentice pairs participated.

Technology also has a role to play. The website FirstVoices.com provides language archives for
participating communities. And last year, the Secwepemc Cultural Education Society in Kamloops
used a provincial grant to create a Nintendo DSi game to teach children Secwepemctsin (also known
as Shuswap).

Even smartphone apps for learning indigenous languages have been developed, including The Story
of Kalkalilh, in which Chief Campbell translated a traditional Coast Salish myth with the Bramble
Berry Tales app. Bramble Berry has created three interactive storybooks of Coast Salish myths.

The chief stresses the importance of apps due to their accessibility and children’s ‘innate ability’ to
handle electronics. ‘I think in the olden days, they would have utilized the best tools available to
them, and today’s no different,” he says. Campbell also translated a show centred on aboriginal
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youth, and he recently completed another project, Amy’s Mythic Mornings, with the same producer.
The animation series also depicts traditional mythology and will soon be broadcast on APTN in
Canada.

Outside technology, there’s also hope that a resurgence of traditional activities such as weaving and
canoeing will have a positive influence on language revitalization. Looking at these examples of
language preservation, it seems revitalization is mostly hindered by lack of resources—both in people
and finances. ‘There’s a genuine interest from the community,” chief Campbell says, ‘but where they
are accessing the language is very limited.’

On that note, the chief harks back to his nation’s mythology and expresses again his conviction that
First Nations are ‘mid-transition’ between crashing and flourishing, adding: ‘I realized this [rhythm]
isn’t just the history of the Squamish people; it’s the history of humanity.’

Campbell’s hope is that, eventually, a percentage of the Squamish Nation’s revenue will be dedicated
to a ‘language and heritage department’. He also expresses a desire for the band’s internal
documents to all be rendered in the traditional language. More than anything else, the chief
emphasizes increased accessibility to the language and tenacity in the face of the many challenges.

‘We’re still here; we’re not a vanished race.’

Chief Campbell’s words seem to encapsulate the efforts being made to preserve First Nations
languages and culture in both B.C. and across Canada. With so many of B.C.’s indigenous languages
considered endangered, one hopes that if the First Nations have, in fact, faced a ‘modern flood’ with
colonization that the 21st century brings a genuine period of flourishing after the crash.

% 3k *k

STUDENTS GET AN IMMERSION IN AN ENDANGERED LANGUAGE
AND THEIR HERITAGE, AT THE YIDDISH FARM™
Justin Rocket Silverman
In upstate New Hampton, Naftali Ejdelman runs the farm to encourage Jews to reconnect with the
language of Sholem Aleichem; students work the farm, cook, eat and study in Yiddish

Richard Harbus for New York Daily News Students at the Yiddish Farm come for 10-day full
immersion program, and they study, do farm work, cook and eat—all the while speaking Yiddish.

Did you hear the one about the meshuga Yiddish farm? Sorry, but it’s no joke.

One of the world’s greatest—and most endangered—languages is being nurtured and grown at
Yiddish Farm, an upstate homestead where the legendary Jewish tongue is the only thing you’ll hear
besides the braying of domesticated beasts.

‘A farm is a really good context for language immersion,” says Naftali Ejdelman, who founded Yiddish
Farm to encourage Jews to reconnect with the language of I.B. Singer and Sholem Aleichem.

‘Students use the language not just in class but when they are working on the farm and preparing
food. It forces them to learn a vocabulary that wouldn’t come up in the classroom.’

u Kaynak: http://www.nydailynews.com/life-style/reconnecting-language-yiddish-farm-article-1.1583157
New York Daily News (January 20, 2014)
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Most Yiddish speakers in the world today are ultra-Orthodox Hasidic Jews in New York and Israel. But
the students at Yiddish Farm are mainstream college and post-college young adults from across the
U.S. They see Yiddish as a way to access the music and theater of their ancestors—even if learning
requires a little manual labor in the fields.

‘Most American Jews descend from Yiddish speakers,’ points out Ejdelman. ‘If you’re a Jew from New
York, we can get you speaking Yiddish in less than two weeks.’

The farm is located in New Hampton, N.Y., about 65 miles northwest of Manhattan. Spread out on
225 acres are fields of organic wheat and garlic, as well as chickens, geese and sheep. In just two
years, Ejdelman has hosted hundreds of students in his immersion program in a language most
people associate with ‘Fiddler on the Roof,” Borscht Belt comics or a sign on the Williamsburg Bridge
that reads, ‘Leaving Brooklyn, Oy Vey!’

To Yiddish Farm students, the language is not a punch line.

‘I don’t want it to be a clichéd thing made fun of by some guy on stage,” says Nomi Lerman, 25, from
Wisconsin. ‘This is the language my ancestors spoke. For me it's a way to connect with who my
people are and who | am.’

Yet it’s hard to escape a little humor when studying a language like Yiddish, which is full of wit and
playful turns of phrase. Discussing the icy weather, the students found an expression for ‘I'm freezing
my butt off.” There’s also one that translates to ‘It's as warm as a corpse’s hand.” And the crowd
favorite: ‘As long as God has been doing business with frost, He’s never made a deal like this.’

Many Yiddish words come from medieval German and have a similar structure to English. Others are
derived from Hebrew, Aramaic and Slavic languages, making Yiddish a true mashup. It’s a tongue that
binds Jewish communities across the world, whether in Poland, Egypt or even China.

‘I studied Chinese for years,’ says Yiddish Farm student Mike Alpert, 29, who is finishing his last year
at the Yale School of Medicine. ‘But all along | felt bad that | didn’t know my own family language.
Now I’'m learning it. Also, | love klezmer music.’

SIDEBAR: Know your plotz

Some Yiddish words and expressions have made their way into common English usage. Here’s a
sampling:

Chutzpah-Excessive confidence

Glitch—Minor problem

Klutz—A clumsy person

Kvetch—To complain

Maven—An expert

Mensch—An upstanding person

Nosh—A snack or a nibble

Oy gevalt!—An expression of frustration

Oy vey!—An expression of astonishment

Schlemiel—A foolish or awkward person

Mit a lefl ken men dem yam nit oys’shepn—You can’t empty the ocean with a spoon.

Oyf eygene kinder iz yederer a blinder—When it comes to one’s own children, everyone is blind.
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Mit a nar tor men nit handlen—Don’t do business with a fool.
Der vos farshteyt zayn narishkayt iz a kluger mensch—He who knows his own foolishness is actually a

very wise person.
* % %

UKRAINE FALTERS IN CRIMEAN TATAR RELATIONSHIP®

Andrew Wilson

Ukraine is chair of the Organization for Security and Cooperation in Europe in 2013, which, ironically
or not, makes it custodian of a whole range of human rights issues. One of these is the remit of the
OSCE’s High Commissioner for National Minorities (HCNM), which has just published a ‘Needs
Assessment’ for the Crimean Tatars and the other Formerly Deported Peoples (FDPs) of Crimea. In
plainer English, the Report provides a roadmap to resolve the political, economic, social and legal
problems related to the restoration of rights and full integration of the Crimean Tatars and other
FDPs. | was the academic coordinator for the report, which interested readers can find at
www.osce.org/hcnm/104309, or through the following link.

The report lists the practical steps to improve the situation than can be taken by the national
Ukrainian and local Crimean authorities, by other former Soviet states (particularly in Central Asia,
where at least 50,000 Crimean Tatars still live), by the international community, and by the FDPs
themselves. The report makes uncomfortable reading for the Ukrainian authorities. Ukraine was of
course not responsible for the 1944 Deportation (Lavrentiy Beria’s NKVD, the Soviet secret police,
organized the operation); but its record as host state since 1991 has been mixed.

Even the number of FDPs is disputed. We still await the successor to the 2001 all-Ukrainian census,
but our Report accepts a number of 266,000 Crimean Tatars and 4,900 other FDPs (Armenians,
Bulgarians, Germans and Greeks). Numbers have increased, albeit not at the rate expected during
the early 1990s because of legal and economic difficulties. The FDPs’ share of the population,
however, has risen more rapidly, to 13.8 percent, because the overall population of Crimea has
shrunk to under two million. Higher birth-rates mean that the Crimean Tatar population is still
expanding at +0.9 percent per annum, while the overall population of Crimea is declining by 0.4
percent.

Crimean Tatars already make up 20 percent of the school population. However, only 3 percent of
children are taught in the Crimean Tatar language (though twice as many take it as an elective). After
half a century in Central Asia, most Crimean Tatars are highly Russified; UNESCO categorizes Crimean
Tatar as an ‘endangered language;’ Crimean Tatar media is under-developed, and the infrastructure
of cultural heritage is badly neglected. Place names were changed overnight in 1944 and have not
been changed back. Attacks on Crimean Tatar mosques and cemeteries are frequent. The Kebir Cami
Mosque in Simferopol has been returned to active use; the building of the future Central Mosque on
Yaltinskaya Street has been endlessly delayed.

The Crimean Tatars are not integrated economically. Unlike before 1944, settlement in the southern
coastal tourist zone is minimal. Three-quarters of the Crimean Tatar population is still rural. An
estimated 75,000 FDPs are still living in temporary, uncompleted homes without any basic

12" Kaynak: http://www.kyivpost.com/opinion/op-ed/ukraine-falters-in-tatar-relationship-328863.html (Aug.

29, 2013)
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infrastructure. Between 8,000 and 15,000 still live in ‘unauthorized settlements.” Conflicts over
‘squatting’ (samozakhvaty) are still frequent and often violent. Unemployment is not as high as might
be expected, but the Crimean Tatars are highly dependent on self-employment. They are
entrepreneurial, but their small trading economy is highly vulnerable in Crimea’s highly criminalized

economy.

Various sources estimate that between $160 million and $300 million has been spent in the national
Ukrainian and Crimean budgets on the reintegration of FDPs since 1991, which is a substantial sum
but still inadequate to the social situation in Crimea. A donors’ conference has been mooted; but the
Ukrainian authorities have yet to approve it.

There is no real legal mechanism to define the status of FDPs (the last attempt was vetoed by
President Leonid Kuchma in 2004). A law on the ‘Restoration of the rights of deported people on
ethnic grounds’ was passed by the Verkhovna Rada at first reading in June 2012, but is now stalled.
Bureaucratic hurdles and high transfer costs hinder the return of remaining FDPs, particularly from
Uzbekistan. The 1993 Bishkek Agreement regulating conditions for the return of FDPs ran out in May
2013.

The Ukrainian authorities refuse to recognize the Qurultay, which considers itself a quasi-parliament,
and passed the radical ‘Declaration of National Sovereignty of the Crimean Tatar People’ back in
1991, which claims that ‘Crimea is the national territory of the Crimean Tatar people, on which they
alone have the right to self-determination.” In practice, however, they are a under-represented
minority. Currently, they have only one national parliament member, and five in the Crimean
Assembly. Seats are more winnable at a regional level — but Crimean Tatars still only hold around 10
percent of seats on Crimean local councils. Less than 5 percent of local administration officials are
Crimean Tatars, excluding the ‘Nationalities Ministry’ (Reskomnats ).

The Crimean Tatar leadership has supported political compromises in the past. A one-off quota
system in 1994-8 gave them 14 seats in the Crimean Assembly. A ‘Council of Representatives of the
Crimean Tatar People Attached to the President of Ukraine’ was set up by Kuchma in 1999 and met
four times, but only once when Viktor Yushchenko was President, in 2005-2009.

Overall, after almost 25 years back in Crimea, progress in integrating the Crimean Tatars and other
FDPs has been frankly slow. Politically, this lack of progress might have been expected to produce
more of a backlash and the growth of a more radical fringe. In fact, it is the relative unity of the
Crimean Tatar movement that stands out. This should be borne in mind, as the administration of
President Viktor Yanukovych has been trying to create the opposite impression, that the Crimean
Tatar community is increasingly divided and the Qurultay is only one voice among many.
Yanukovych’s people have their own motives—a dislike of all independent political activity, the
scramble for votes before 2015, the need to secure the power of outsiders from Donetsk in Crimea
(where the group from Yanukovych’s hometown of Yenakiyeve in Donetsk Oblast are called the
‘Makedontsy,’ the Macedonians ruling the Greeks).

The composition of the ‘Council of Representatives of the Crimean Tatar People’ was changed
unilaterally in 2010 (its membership was cut from 33 to 19, only eight of whom were now members
of the Mejlis); leading to a boycott by the Mejlis and the parachuting in of a Yanukovych loyalist,
Lentun Bezaziyev, to take it over this spring. The authorities have promoted rival and often more
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radical groups: Milli Firka, Sebat, and the Crimean Tatar Popular Front. Supporters of the
Qurultay/Mejlis have been removed from key positions in local government, including the Crimean
assembly’s commission for ethnic relations and the Republican Committee on Inter-Ethnic Relations,
which oversees the FDP budget.

This risks being a self-fulfilling strategy in the long-run, creating an even more divided and discordant
politics on the peninsula. Ukraine’s year of chairing the OSCE is running out. Little progress has been
made and there has been regression in areas. May 2014 will be the 70th anniversary of the
Deportation in 1944, providing another chance to address the issue if Kyiv is serious about showing
some results from its leadership of one form of ‘Europe’ (the OSCE), as it hopes to build closer
relations with another (the EU) after November.

Andrew Wilson is a senior policy fellow at the European Council on Foreign Relations.

Yayima Hazirlayan: Edanur Saglam
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