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to bir otorite olmasi gerektigine yogunlagtirmaktadir. Cemaatin failligi, fiili
bir iktidarin varlig1 baglaminda, tenkit, 1slah ve ihya gibi sorumluluklarla
tanimlanmistir. Gergi Ovamir Anjum sonug yazisinda bu eksikligi itiraf
etmekten ¢ekinmiyor ve ibn Teymiyye'nin “diri ve dayanakli siyasal ku-
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rumlari ayrintilandiramadigi”ni, yalnizca “mevcut siyasal diistinceyi yapi-
sokiimiine ugratmaya cabaladigi”’ni1, dolayisiyla onun diisiincesinde “ger-
¢ek bir boslugun bulundugu”nu aktariyor. Fikhi goriislerinin Ibn Kayyim
el-Cevziyye gibi yetkin halefler bulabildigini, ancak siyasi goriislerinin bu-
lamadigini ifade eden Anjum, onun bazi goriislerine kendi siyasal tavirlar
icin sik sik bagvuran modern Suudi-Vahhabi ve cihadi veya tekfiri Selefilik-
le ilgili ise (eserin kapsamini da astigindan olacak) uzun degerlendirmeler-
den kacinryor. En iyi ihtimalle bu modern yorumlarin onun gercek siyasal
fikirlerini deruhte edemedigine deginmekle yetiniyor. Ibn Teymiyye'nin
gerek kendi halefleri, gerekse modern Islamci hareketler ve entelektiiel y6-
nelimler tizerindeki etkisi ise ciddi bir konu olarak arastirilmay: bekliyor.

Anjum’un ¢alismasi1 Hasan Kunakata, George Makdisi ve Yahya Michot
gibi Ibn Teymiyye’yi yeni okumalarla anlamaya doniik ¢izgiye bir katkidir.
Onu hem ortacgag fikih geleneginin agir yiikiine hem de kimi modern ibn
Teymiyye yorumcularinin kendi mezhepsel, siddet yanlisi, faydaci ve do-
nuk okumalarinin tehdidine kars: Selefi diisiinceyi revizyona tabi tutarak
dinamiklestirme gayreti olarak da takdir edebiliriz.
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Emerging in the seventeenth-century the Ottoman Empire, the puritan
Kadizadeli movement had religious and socio-political dimensions. Ali
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Fuat Bilkan’s book, Fakihler ve Sofularin Kavgasi 17. Yiizyilda Kadizadeliler
ve Sivasiler (The Struggle of Jurists and Sufis: Kadizadelis and Sivasis), is
one of the rare works examining the movement with attention to the socio-
political and social context in which it emerged. Relying on a host of pri-
mary and secondary sources, Bilkan’s study fills a significant gap in the Ot-
toman historical scholarship. It analyses the debates between Kadizadelis,
preachers who put emphasis on Islamic law (figh) and prioritize the exter-
nal aspects of Islam over spiritual experience, and Sivasis, Sufis, who took
mystical experience seriously in addition to performing external religious
rituals. The author successfully shows that the Kadizadeli-Sivasi debate
was one of many others that either had taken before or would emerge in
the following period.

In a long introduction, the author gives valuable background informa-
tion that helps the reader to see the developments in the Ottoman Empire
as well as other parts of the world, in particular Europe, during the sev-
enteenth century. He gives information about the transformation of the
Ottoman social and political order and explores the intellectual and sci-
entific developments and crises in Europe. The first chapter is devoted to
Kadizadeli movement which consisted of Ottoman religious leaders sup-
porting the purification of Islam from innovations, which were called bid‘a.
The members of the movement were giving sermons in mosques and had
a considerable impact on society. Not only common people but also some
powerful political figures (including the sultans) supported the move-
ment. Thanks to the support of powerful political men, the members of
the movement had the chance of being appointed to the largest mosques
in the empire, and hence, enlarged their followers. In return, politicians
benefited from the preachers’ influence on society and had the chance to
implement a number of policies that appeared religious but actually politi-
cal. For instance, the actual motive behind the prohibition of coffee houses
was to preclude the political opposition against the political authority in
such social gathering places; however, rulers presented the prohibition as
legitimate by leaning on views of Kadizadelis about the sinfulness of drink-
ing coffee (p. 68).

Bilkan also deals with Mehmed Birgivi’s (d. 1573) and Ibn Taymiyya’s (d.

142 1328) opinions, which have been considered as the source of inspiration
N for the Kadizadelis. Bilkan qualifies the idea that Kadizadelis followed Ibn
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Taymiyya’s, but they differed from him in various ways. (p. 77) The author
believes that the ideas of the Kadizadeli movement are closer to Birgivi’s,
however there are again some significant points separating them from
him. Therefore, it is not exactly true to think that they carry the same men-



tality with Birgivi and Ibn Taymiyya. For example, Birgivi had a more con-
genial relationship with Sufis, while Kadizadelis violently opposed Sufis.
Ibn Taymiyya’s thinking had philosophical inclinations, while Kadizadelis
focused on daily praxis. Moreover, the circumstances in which these three
figures lived and their reasons for expressing purifying ideas varied. Thus,
they must be evaluated with due attention to their own contexts and dif-
ferences.

The first leader of the movement, Kadizade Mehmed Efendi (d. 1635),
was an effective figure. According to Katip Celebi (d. 1657), Kadizade had
the ability to persuade people and played a critical role in gaining new fol-
lowers. The second leader of Kadizadelis, Ustiivani Mehmed Efendi (d.
1661), helped the movement to develop a more aggressive attitude against
Sufis. Due to this aggressiveness, some members of the movement pro-
voked murders and attacked against Sufis. This could be considered as the
most notable characteristic of the second era Kadizadelis. The movement
continued the aggressive attitude under the leadership of Vani Mehmed
Efendi (d. 1685), who was efficient in political circles and the society. For
instance, Sultan Mehmed IV (r. 1648-1687) was very loyal to Vani Efendi.
The name of the region “Vanikéy,” which was given by the Sultan himself,
in Istanbul indicates the close ties between the political authority and the
movement. Furthermore, Vani Efendi persuaded the sultan for the Second
Siege of Vienna, that resulted in the defeat of the Ottomans. This caused
the exile of Vani Efendi and brought the end of the Kadizadeli era.

The second chapter is devoted to Sufis. It includes the discussion of the
life stories and views of key figures such as Abdiilmecid Sivasi (d. 1639),
Abdiilahad Nuri (d. 1651) and Niyazi-i Misri (1694), who were actively en-
gaged in the polemics with Kadizadelis. Although the discussion of the Su-
fis is not as detailed as that of Kadizadelis, the quotations from Niyazi-i
Misri shows well the heated polemics and the huge hatred between these
two groups. Niyazi-i Misri was angry with both the Kadizadelis and the sul-
tan; he lived in exile for years because of his attacks toward Kadizadelis.
The reader would benefit to learn about the response of the Kadizadelis
and the sultan to the attacks of Niyazi-i Misri to keep tracks of the debates.

The previous examples clearly demonstrate that there was a political
support to the Kadizadelis. However, we are not informed about the rela-
tionship between the palace and Sufis during this period. It is known that
Ottoman sultans usually supported Sufis and Sufi orders. Although the re-
cent scholarship paid special attention to the topic of Sufis and rulers in

the Ottoman Empire, the book disregards to delve into it. This prevents us
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from seeing the whole political picture and insinuates the idea that Otto-
man rulers supported only the Kadizadelis.

The third chapter is dedicated to the issues of conflict between these
two groups. These include twenty issues, related to mundane daily life and
some others, related to religious ritual practices. The Kadizadelis attacked,
for example, reading the Qur’an and call to prayer with melody, minarets
in mosques, the usage of spoons and drinking coffee. Their reason for this
was that they considered these practices as innovations (bid‘a). According
to Bilkan, the authorities, when confronted with finding solutions for new
problems, different ways of living, ideas and habits, which were the cul-
tural products of new geographies, selected the easiest way, puritanism,
and attacked these as bid‘a (p. 120). Bilkan also indicates that the topics of
conflict were not new in the Islamic scholarship; for instance, Molla Liitfi
was murdered because of being the pioneer of rational sciences and con-
structing an observatory in 1492 (p. 146).

In the last chapter, Bilkan gives a short review of the views of some in-
tellectuals of the period, namely respectively Katip Celebi, Bahayi Efendi,
Seyhiilislam Yahya, Solakzade Mehmed, Naima and Evliya Celebi. The au-
thor does not mention whether those intellectual figures are the only ones
who make a remark about the polemic in their writings or the author him-
self, intentionally selected only these figures but not the rest. This unstated
detail gains importance when we see that most of those figures advocates
Sufis and criticizes the Kadizadelis. Thus, it is not possible to make a gen-
eral conclusion about the attitude of the intellectuals toward the polemics.
However, Bilkan states that intellectuals of the time were divided into two
groups: those who supported Sufis and those who believed that both sides
must be punished equally (p. 167).

There are two points, which I want to attract attention to, in the book.

First, the author gives examples of various scholars such as Ahmet Yasar

Ocak and Naima who believes in Kadizadelis as figures seeking to gain

political control rather than concerned about religious matters. Neverthe-

less, on the basis of the details in the book, it is difficult to decide and be

convinced about the given argument as regard the main intention of the

Kadizadelis. Secondly, as Bilkan complains about the historical repetitive-

144 ness of these debates, he successfully indicates with some concrete exam-
Divan ples that these topics were discussed many times before. He asserts “what

92016/2 is interesting is that even the answers of those old topics are old as well.”
(p- 166) Therefore, the author remarks how old these re-emerging topics

are and how much repetition was hidden within them. As he targets to fill

the gap of absence of a comprehensive book in this issue, his endeavour is



worth to congratulate. He benefits from numerous primary and secondary
sources and draws a general framework of the discussions. He approaches
the issue from many different dimensions and gives the general framework
to understand the Kadizadeli-Sivasi struggle in the Ottoman Empire dur-

ing the seventeenth century.
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Ortadogu ya da Yakin Dogu cografyalar {izerine yogunlasan Osmanl
tarihgilerinin yolu bir sekilde Osmanh Afrikasi’na gikabiliyor. Ozellikle im-
paratorluk tarihini kiiresel perspektiften ele almaya calisan ve bu nedenle
de karmasik iligkiler ve sinir 6tesi baglanti aglari tizerinden iz siiren tarihgi-
ler kendilerini ¢coklukla arastirma konularinin basladig: cografyadan baska
bir yerde bulabiliyorlar. Imparatorluk i¢cindeki yerel bir noktaya odaklan-
misken, bazi agilardan arastirmanin baska bir yerel agin sinirlarina girebi-
lecek (translocal- transnational) bir nitelik kazanmig olmasi, aslinda son
donemlerde tarih yaziciigi alaninda 6zellikle tercih edilen bir yaklasim
olarak karsimiza c¢ikiyor. Minawi’'nin The Ottoman Scramble for Africabas-
likli calismasi da hem Osmanli Arap hem de Osmanl Afrika cografyalarinin
boyle bir perspektifle ele alinabilecegini gosteren ender ¢alismalardan biri.
Yazar, $aml Osmanli memuru Sadik el-Miieyyed Azmzade nin biyografisi
gibi mikro bir alanda calisirken, kendi deyimiyle “pandoranin kutusu” aci-
Iir ve kendisini ge¢ XIX. Yiizyll Osmanh tarihinin makro 6lcekteki gelisme-
leri ile paralel degerlendirmeler yaparken bulur. Bu cercevede de eser bir
“Imparatorluk biyografisi” olarak okunabilir.

Bir yandan Balkanlardaki Sirp ve Bulgar isyanlari, Rusya ile girisilen 93
Harbi ve agir sonuclari, 6te yandan Batili devletlerle imzalanan ve toprak
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