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LYSANDER, SERAPIS AND THE SCHOOL OF THEOPHRASTUS

Polymnia Athanassiadi vale!

ABSTRACT

The aim of this article is to draw attention to two stories found in the works
of Plutarch. These are Lysander’s last efforts to obtain oracles and overthrow the
Spartan Constitution and the Sinopic tradition about the aetiological myth of
the introduction of Sarapis’ cult in Alexandria. There are several common points
between the two: Plutarch, kingship, the young boy and his divine paternity, the
Black Sea area, the travel by sea, Delphi, Apollo and oracles. After analyzing and
comparing these common points, we argue for a shared cultural background in the
early Hellenistic period. This background consists of the work of a historian and a
philosopher of this period, Theophrastus, the successor of Aristotle in the Peripa-
tetic School. Plutarch mentions that the story he narrated in Lysander’s Life about
the admiral’s last effort to obtain oracles from Delphi and to make a change in the
Spartan constitution by introducing the election of the king from thearistoi goes
back to a philosopher and historian. We know that he considered Theophrastus
to be both a philosopher and a historian. The most famous pupil of Theophrastus,
Demetrius of Phaleron, moved to Alexandria after 307 BC, became a worshipper
of Serapis and wrote books about Serapis. Other students of Theophrastus were
also great worshippers of this newly created god. This combined evidence permits
us to advance the hypothesis that the story of Lysander served as a model for the
construction of the Sinopic tradition about the introduction of Serapis’ cult in early
Ptolemaic Egypt.

Keywords: Lysander, Delphic Oracles, Apollo, Black Sea, Serapis, Theophrastus.

o
LYSANDER, SERAPiS VE THEOPHRASTUS OKULU
0z

Bu makalenin amaci Plutarkhos'un eserlerinde bulunan iki hikéyeye dikkat
gekmektir. Bunlar Lysander’in kehanetler elde etmek ve Sparta Anayasasi’ni yik-
mak i¢in gdsterdigi son caba ile Sarapis kiiltiiniin Iskenderiye’ye girisine dair eti-
yolojik mit hakkindaki Sinop gelenegidir. Ikisi arasinda bir dizi ortak nokta vardur:
Plutarkhos, krallik, geng oglan ve gen¢ oglanin tanrisal babasi, Karadeniz bolgesi,
deniz yolculugu, Delphi, Apollon ve kehanetlerdir. Bu ortak noktalar: analiz edip
karsilagtirdiktan sonra, erken Helenistik donemde ortak bir kiiltiirel arka plan ol-
dugunu savunuyoruz. Bu arka plan, bu donemin tarihgisi ve filozofu, Peripatetik
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Okulu'nda Aristoteles’in halefi olan Theophrastus'un ¢aligmalarindan olusmakta-
dir. Plutarkhos, Lysander’in Yagamrnda anlattig, amiralin Delphiden kehanetler
elde etmek ve kralin thearistoiden secilmesini saglayarak Sparta anayasasinda bir
degisiklik yapmak i¢in gosterdigi son ¢aba hakkindaki hikayenin bir filozof ve ta-
rih¢iye dayandigini sdyler. Theophrastusn hem bir filozof hem de bir tarihgi ola-
rak gordugiinii biliyoruz. Theophrastus'un en tinlii 6grencisi Phaleronlu Demetri-
us MO 307den sonra Iskenderiye’ye taginmis, Serapise ibadet etmeye baslamis ve
Serapis hakkinda kitaplar yazmistir. Theophrastus’un diger 6grencileri de bu yeni
yaratilan tanriya biiyiik bir inangla tapmaktaydi. Bu bir araya getirilmis kanitlar,
Lysander’in hikayesinin, erken Ptolemaios Misir'inda Serapis kiiltiiniin tanitilma-
siyla ilgili Sinop geleneginin ingasi icin bir model olarak hizmet ettigi hipotezini
gelistirmemize izin vermektedir.

Anahtar Kelimeler: Lysander, Delphi Kehanetleri, Apollon, Karadeniz, Serapis,
Theophrastus.

ik

INTRODUCTION

The aim of this article is to draw attention to two stories found in the works of
Plutarch, present their common points, argue for a shared cultural early Hellenistic
background and show that the first one served as a model for the second. The two
stories are: (a) Lysander’s last effort to obtain oracles and overthrow the Spartan
Constitution and (b) the Sinopic tradition about the aetiological myth of the intro-
duction of Sarapis’ cult.!

Lysander

Although Xenophon, most probably following Lacratidas’ advice to Agesilaus,’
chose not to say a word,’ the conspiracy of Lysander to overthrow Spartan kings-

The author of the present study had the good fortune to be among Professor’s Athanassiadi students, to at-
tend her courses and become part of Polymnia’s “learned world”. A great researcher and an inspired teacher,
a lamaniéere d’Apollonius of Tyana, Professor Athanassiadi was then and stillis a very much talented speaker.
Attending her courses was for me an experience comparable to that of her favorite people, the inhabitants
of Asia Minor, while hearing Relius Aristides. It is with gratitude and respect that | offer these few pages in
honor of my teacher on a subject that | hope will interest her. I am very grateful to my colleague and friend
Eleni Fassa for precious comments and discussion.

' For Lysander’s plans see Shipley 1997, 249-265. For the Sinopic version of the introduction of the cult of Sara-
pis see Fassa 2011, 153-156. See also Fassa 2013, 114-139; Larson 2016, 345- 354.

2 Ephorus FGrH 70 F 207 (Plut. Lys. 30); Mor. 229f. See Mor. 212C : Tig t®Vv yepOVI®V.

3 Xenophon is very discreet as far as the royal families of Sparta and Spartan military nobility are concerned.
He reproduced the dialogue of Agesilaus and Leotychides but omitted the love affair of Leotychides’ mother
with Alcibiades. He also omitted Lysander’s efforts to overthrow the Spartan constitution. See Flower 1988,
127, Cawkwell 1979, 33-38 (list of omissions).
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hip was well known in the 4" century BC Greece. Aristotle mentioned the story
twice but quite vaguely.* Ephorus offered more details and was the source of both
Diodorus and Plutarch.” What we learn is that Lysander’s plan was to elect the king
from the aristoi: moleioBat v aipeowv (sc. 100 Paciréwg) ¢k TV dpiotwv.® Lysan-
der visited Delphi” and Dodona® but failed to persuade the priests to collaborate
with him.? He also tried with the priests of Ammon in the Libyan desert because
his family had ties with the royal family of Libya."® He offered them a lot of mo-
ney, but the priests of Ammon refused to collaborate with the Spartan general and
denounced him." Only after Lysander’s death did King Agesilaus II learn about
this conspiracy.? This was the part of the story for which Ephorus was Plutarch’s
source. Plutarch narrated another story: Lysander’s last hope was a young boy from
Pontus, whose mother claimed he was Apollos son."” This part of the story occurs
in the 26" chapter of Plutarch’s Life of Lysander. This was the story:

Plut. Lys. 26: (1)’Hv yovaiov év ITovty kbdewy ¢§ ATOAMwvog gduevoy, @ Tolhoi
HEV, (g eikdg My, ATioTOLY, TOANOI 8¢ Kal TIPOTEioV, MaTe kal TeEkODONG TaUdApLOV
dppev YO MOANGDV Kai yvwpipwv omovddlecbar v Eéktpo@ny adtod kol TV
gmpédetay. Svopa 8¢ @ moudi Zethnvog éx O Tvog aitiag £tédn. tavtnv AaPav
0 Avoavdpog apxry, T& Aol map> £aVTOD TPOOETEKTAIVETO KAl GUVUQALVEY,
oVK OAiyolg xpwuevog ovde gaviolg Tod pvbov cvvaywviotaic, (2) ot v Te
QrunV Tiig yevéoewg tod madog eig mioTv dvumonTwg mpoiyov, dAAov Te Aoyov
¢k Aedo@v dvtikopioavteg eig Thv Zmaptnyv katéfadov kai Siéomelpay, g €v
ypappacty dmoppritolg Vo TOV iepéwv @uAATTotvTo TapdAatot 81| TLveg Xpropol,
kai Aapeiv ovk EEeatt TodToVG 008> EvTuyElv BepuTov, € piy TI¢ dpa yeyovag &§
AndA\wvog d@ikolto T@ TOAN® Xpovw kai ovvOnua Toi¢ QUAGTTOLOL Tiig

4 Arist. Pol 1301b19-20; &1t mpodg TO péPOG T Kivijoan Tfig ToMTElaG, 0lov GpyiV TVO KATaoTHoOL T
averely, domep €v Aakedaipovi pact Avcavdpov Tveg Emyelpticol kKotaidoar v Paciieiov
xai [ovoaviov Tov Bacthéa v geopeiov; 1306b31-33: Gtav tveg dripdlovtor peydiol dvteg kol
unBevOG HTToug KaT’ GPETHY VIO TVOV EVILOTEP®Y, 010V AVGAVSPog V1td T@Y PacIAE®Y.

> Ephorus FGrH 70 F 206 (Plut. Lys. 25); Nepos Lys. 3.2-4; Diod. Sic. 1413.5-8; Ephorus FGrH 70 F 207 (Plut. Lys. 30);
Plut. Ages. 20.3; Mor. 212¢, 229f. See also Schepens 1993:169-203 and esp. 200 with n. 89;1999: 148,

6 Ephorus FGrH 70 F 207 (Lys. 26 and 30). Cf. Plut. Ages. 20.2-3; Mor. 212¢ and 229f; Diod. Sic. 1413.8. See also
Arist. Pol. 1301b19-20; 1306b31-33.

7 Lysander was not the first to try to receive oracular predictions and attract a favorable tradition of prophecy.
Cylon attempted his coup after receiving an oracle promising him the tyranny of Athens. Cylon misinterp-
reted the oracle and the attempt failed (Hdt. 1126). The Heraclids of Lydia had their power approved by an
oracle (Hdt. 17) as did Gyges (Hdt. 113). Cypselus had his rule of Corinth prophesied by the oracle at Delphi
(Hdt. 5.92b, 92e). Battus of Cyrene received the approval of Delphi that confirmed his position and that of
his family (Hdt. 4155). His descendant Arcesilaus had his position confirmed by Delphi (Hdt. 4163). Miltiades
received oracular support for his leadership of the Dolonci (Hdt. 6.34).

& For Dodona see Meyer 2013.

°  Ephorus FGrH 70 F 206 (Plut. Lys. 25).

0 Diod. Sic. 14.13.5-8. See also Malkin 1990: 541-5 with n. 1-2.

T Seesupran.o.

2 Ephorus FGrH 70 F 207 (Plut. Lys. 26, 30); Ages. 20.2-3; Mor. 212¢, 229f; Diod. Sic. 1413.8.

B For Shipley 1997 251 ad Ages. 20.3: “Plutarch omits this in Agesilaos, since it was planned before the accession
of Agesilaos and failed before his return from Asia”.
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YEVECEWG YVWPLHOV TIapacXWwV kopioaito tag §éhtovg €v aig floav (3) ol xpnopoi.
TobTwv 8¢ mpokateokevaopévoy £del Tov Zethnvov €ABOvTa Todg Xpnopovg
anoutelv @g AToOAMwvog maida, Tovg 8¢ ovumpdtTovtag TV igptwv EEakpipodv
ékaota Kai StamvuvBaveoBat mepl Tfig yevéoewg, TéAog 8¢ memelopévoug 8ibev wg
AnoOA wvog vid Seital Td ypdupata, TOV 8¢ Avayvdvat ToOA@V Tapovtwv EAhag
Te pavteiog kal g Evexka tdAAa émhaotal Ty Tept TAG Pactheiag, wg duevov gin
Kal Adiov EmapTidtalg K TOV dploTtwv TMOATOV aipovpévolg Tovg Pactiéag. (4)
"Hon 8¢ 100 Zethnvod petpakiov yeyovoTog kai tpdg Ty mpd&Ly fikovtog, ¢Eéneoe
100 Spdpatog 6 AVoavdpog ATOAHIQ TOV DTOKPLTOV Kol CLVEPYDV €VOG, WG >
avtd 1o Epyov RABev, dmodeihidoavTtog Kai AvadhvTog. ov piv é@wpddn ye tod
Avodvdpov {@vTog 000y, AANA peTd TV TEAEVTAV.

>

There was a woman in Pontus who declared that she was with child by Apollo.
Many disbelieved her, as was natural, but many also lent an ear to her, so that when
she gave birth to a male child, many notable persons took an interest in its care and
rearing. For some reason or other, the name given to the boy was Silenus. Lysander
took these circumstances for his foundation, and supplied the rest of his cunning fab-
ric himself, making use of not a few, not yet insignificant, champions of the tale, who
brought the story of the boy’s birth into credit without exciting suspicion. They also
brought back another response from Delphi, and caused it to be circulated in Sparta,
which declared that sundry very ancient oracles were kept in secret writings by the
priests there, and that it was not possible to get these, not even lawful to read them,
unless someone born from Apollo should come after a long lapse of time, give the
keepers an intelligible token of his birth, and obtain the tablets containing the oracles.
The way being thus prepared, Silenus was to come and demand the oracles as Apollo’s
son, and the priests who were in the secret were to insist on precise answers to all
their questions about his birth, and finally, persuaded, forsooth, that he was the son
of Apollo, were to show him the writing. Then Silenus, in the presence of many wit-
nesses, was to read aloud the prophecies, especially the one relating to the kingdom,
for the sake of which the whole scheme had been invented, and which declared that
it was more for the honour and interest of the Spartans to choose their kings from the
best citizens. But when at last Silenus was grown to be a youth, and was ready for the
business, Lysander’s play was ruined for him by the cowardice of one of the actors, or
co-workers, who, just as he came to the point, lost his courage and drew back. Howe-
vet, all this was actually found out, not while Lysander was alive, but after his death.
(trsl. B. Perrin)

Sarapis

To begin with, we need to stress that the cults of the Egyptian deities first appe-
ared at Sinope, a city of Paphlagonia in the Pontus, only after the 2™ century AD.

" Podvin 2012, 207-212.
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However, different sources, mainly from the Roman period, tell how Sarapis’ cult
was introduced to early Hellenistic Egypt from Sinope."® Three of these sources
briefly mention Serapis’ relation to Sinope.'® The other three, Plutarch, Tacitus and
the Scholia in Diogenes Periegeticus, present a very similar version. The Sinopic
version of the introduction of the cult of Serapis is to be found in two works of
Plutarch: in De Iside et Osiride and De Sollertia Animalium. Tacitus dedicated a
chapter of the fourth book of his Histories. This was also the case of one of the ver-
sions of the Scholia to Oikoumenes Periegesis of Dionysius Periegetes.

Plut. De Iside et Osiride 28 (Mor. 361f): ITtolepaiog 8¢ 6 Zwtp Gvap €ide TOV
év Zwvaomr tod IThovTtwvog kKoAooadVY, 0VK EMmOTAHEVOG 00O’ Ewpakmdg TPOTEPOV
0log v TNV pop@ry, kehevovta Kopioat THV Taxiotnv avtov eig AheEavdpetav.
dyvoodvtt §” adT® Kai dmopodvl, mod kabiSputal, kal Sinyovpéve Toig @ilolg
v Sytv ebpébn molvmhavig dvBpwmnog dvopa Zwoiflog, &v Zivann eapevog
gwpakéval ToLoDToV KOAooadv, olov 6 Bactheds idelv €60&ev. Emepyev 0Dy ZwTéhn
Kol Atovootov, ol xpovw ToAAD kol |LOALG, 00k dvev pévtol Beiag mpovoiag, fyayov
EKKAEYOVTEG.

Ptolemy saw in a dream the colossal statue of Pluto in Sinope, not knowing nor
having ever seen how it looked, and in his dream the statue bade him convey it with
all speed to Alexandria. He had no information and no means of knowing where the
statue was situated, but as he related the vision to his friends there was discovered
for him a much travelled man by the name of Sosibius, who said that he had seen in
Sinope just such a great statue as the king thought he saw. Ptolemy, therefore, sent So-
teles and Dionysius, who, after a considerable time and with great difficulty, and not
without the help of divine providence, succeeded in stealing the statue and bringing it
away. (trsl. EC. Babbitt)

Plut. De sollertia animalium 36 (Mor. 984a8-b9): iotopodol 6¢ kai TOLG
neppOEvTag eig Zivawmny Vo ITtohepaiov Tod ZwTipog Emi Thv Zapdmdog kopdny,
Zwtéhn kai Aoviotov, dnwobévtag avépw Plaiw kopileoBat mapd yvouny dngp
Moakéav, ¢v 8e&id Tlehonovvnoov €xovtag, ita pepBopévous kai Sughupodvrag
avtovg mpogavévta dehpiva mpdpabev domep Exkakeliobal kabnyovpevov eig &
vavloxa kai 6dAovg pakakods £xovTa TG XWPas Katapévery AoQaes, dxplg od
TODTOV TOV TpOTIOV dywV Kai mapaméunwy TO mholov eig Kippav katéotnoev. 60ev

5 Plut. Mor. 361f;, 98438-b9; Tac. Hist. 4.83; Clemens Protrepticus 4481-6; Cyrillus (of Alexandria) Ad lulianum
116.1-16; Scholia ad Dion. Perieg. 255.1-28; Theophilus Ad Autolyc.1.9.

Clemens Protrepticus 448.1-6: O1 pév yap atov (sc. Tov Atydmtiov Zadpomv) icTopodoy xopLoTiplov
V10 Zvorémv [tokepain 1@ PadE oo @ Alyvrtiov nepedivat Baciiel, dg Mpd tpuyopévovg
avtodg G’ Aiydrtov petomepyapuévong oitov [0 Tltolepaioc] dvekticato, eival & 0 E6avoy
todto dyodpa IMhovtwvog, Cyrillus of Alexandria Ad lulianum 1161-16: ‘Exotoot]] eikootf] tetdptn
olopmiadt, Iltorepaiov Mg Alyvmntov Poacihedoviog Tod EXikANY QUAOSELPOV, TOV Zapamy &v
AleEavdpeig paciv EABelV £k Zvadmng, Tov avtov 8¢ eivar T IThovtwwt ; Thphr, Ad Autolyc.19: ... kod
Zapamtv TOV Ao Zvednng euydda eig Ahe&avdpetay yeyovoTa...
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avaPatrptov Bvoavteg Eyvwoav 6Tt el Svely dyapdtwy tO eV Tod IThodTwvog
averéoBat kai kopilerv o 8¢ T Kopng amopdafaoBal kai kataumelv.

They also relate that Soteles and Dionysius, the men sent by Ptolemy Soter to
Sinope to bring back Serapis, were driven against their will by a violent wind off
course beyond Malea, with the Peloponnesus on their right. When they were lost and
discouraged, a dolphin appeared by the prow and, as it were, invited them to follow
and led them into such parts as had safe roadsteads with but a gentle swell, by con-
ducting and escorting the vessel in this manner, it brought them to Cirrha. Whence
it came about that when they had offered thanksgiving for their safe landing, they
came to see that of the two statues they should take away the one of Pluto, but should
merely take an impress of that of Persephone and leave it behind. (trsl. H. Cherniss
and W.C. Helmbold)

Tac. Hist. 4.83: Origo dei nondum nostris auctoribus celebrata: Aegyptiorum an-
tistites sic memorant, Ptolemaeo regi, qui Macedonum primus Aegypti opes firmavit,
cum Alexandriae recens conditae moenia templaque et religiones adderet, oblatum
per quietem decore eximio et maiore quam humana specie iuvenem, qui moneret ut
fidissimis amicorum in Pontum missis effigiem suam acciret; laetum id regno mag-
namque et inclutam sedem fore quae excepisset: simul visum eundem iuvenem in
caelum igne plurimo attolli. Ptolemaeus omine et miraculo excitus sacerdotibus Ae-
gyptiorum, quibus mos talia intellegere, nocturnos visus aperit. atque illis Ponti et ex-
ternorum parum gnaris, Timotheum Atheniensem e gente Eumolpidarum, quem ut
antistitem caerimoniarum Eleusine exciverat, quaenam illa superstitio, quod numen,
interrogat. Timotheus quaesitis qui in Pontum meassent, cognoscit urbem illic Sino-
pen, nec procul templum vetere inter accolas fama Iovis Ditis: namque et muliebrem
effigiem adsistere quam plerique Proserpinam vocent. sed Ptolemaeus, ut sunt inge-
nia regum, pronus ad formidinem, ubi securitas rediit, voluptatum quam religionum
adpetens neglegere paulatim aliasque ad curas animum vertere, donec eadem species
terribilior iam et instantior exitium ipsi regnoque denuntiaret ni iussa patrarentur.
tum legatos et dona Scydrothemidi regi is tunc Sinopensibus imperitabat) expediri
iubet praecepitque navigaturis ut Pythicum Apollinem adeant. illis mare secundum,
sors oraculi haud ambigua: irent simulacrumque patris sui reveherent, sororis re-
linquerent.

The origin of this god has not yet been generally treated by our authors: the Egyp-
tian priests tell the following story, that when King Ptolemy, the first of the Mace-
donians to put the power of Egypt on a firm foundation, was giving the new city of
Alexandria walls, temples, and religious rites, there appeared to him in his sleep a
vision of a young man of extraordinary beauty and of more than human stature, who
warned him to send his most faithful friends to Pontus and bring his statue hither;
the vision said that this act would be a happy thing for the kingdom and that the city
that received the god would be great and famous: after these words the youth seemed

PROPONTICA, 2024, Cilt 2, Sayi 4, Sayfa 295-307
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to be carried to heaven in a blaze of fire. Ptolemy, moved by this miraculous omen,
disclosed this nocturnal vision to the Egyptian priests, whose business it is to interpret
such things. When they proved to know little of Pontus and foreign countries, he qu-
estioned Timotheus, an Athenian of the clan of the Eumolpidae, whom he had called
from Eleusis to preside over the sacred rites, and asked him what this religion was and
what the divinity meant. Timotheus learned by questioning men who had travelled
to Pontus that there was a city there called Sinope, and that not far from it there was
a temple of Jupiter Dis, long famous among the natives: for there sits beside the god
a female figure which most call Proserpina. But Ptolemy, although prone to supersti-
tious fears after the nature of kings, when he once more felt secure, being more eager
for pleasures than religious rites, began gradually to neglect the matter and to turn
his attention to other things, until the same vision, now more terrible and insistent,
threatened ruin upon the king himself and his kingdom unless his orders were carried
out. Then Ptolemy directed that ambassadors and gifts should be dispatched to King
Scydrothemis — he ruled over the people of Sinope at that time — and when the em-
bassy was about to sail he instructed them to visit Pythian Apollo. The ambassadors
found the sea favorable; and the answer of the oracle was not uncertain: Apollo bade
them go on and bring back the image of his father, but leave that of his sister (trsl.
C.H. Moore).

Scholia ad Dion. Perieg. 255.1-28: Td> Adyov ITtolepaiw Emeaveiq Tig
Saipwv ékélevoe mépyavta vadv kopioar avtov. Abtn Eotv 1) aitia St g
Tindtan &v AleEavdpeia 6 Zvwmitng Zeds. Baotkebg tig €idev Gt €néotn adtd
Saipwv’ 6¢ kal einev avt@ “Elcagov pe év 1 mohet 000 Alanopolpevog odv 6
Baothevg mept TovTOL SL& TO iy Yvwokety advtov mobev ein kal TiG £0TLy, DoTepov
£KOLVWOOTO TOVTL Kol TOIG HeyLloTaaLY avToD# oftiveg Tpog Abaty Tfig amopioag TouTi
npooeBéyavto: “Eotw oot Pacthed § Tt katalaPatw vadg Toig meAdyeat, kal
ovTwol @epopévn évlev kakeilbev HTO TOV vevpdtwy EABol dv éxeloe dmov TO
Satpoviov- Eveott mpovoia Tavtog Tovtovy. ObTwg 10N TG VoG EmPdvTeg TIveg
npoatalet fact ik épépovTo v Tij Oaldoon mAavwpevol. EXNApvicavteg odv mote
Kai xpnopohoynBévteg dneAdeilv mpog v Iovtikny Zivawmnny mapeyEvovto ékeioe.
"EvBa ebpovteg 10 (S1ov dyadpa €xodpioay avto eig v 10D Pacthéwg xwpav Ty
ANeEavdpetav. ITap 00 Snuotehi|g TeTéNeoto £0pTi), Kal TOAAR TIUE TIPOG TOVTOV
TeTipnTo, AN 81 kal Tpodg T@V DI AVTOV.

A god appeared to Ptolemy son of Lagus and ordered him to send a boat and bring
him to Alexandria. This is the reason the Zeus Sinopites is worshipped in this city. A
king had a dream that a god asked him “Bring me in your city”. The king did not know
who the god was and from where he came from. He asked his great men for advice
and some of them tell him the following: “You should know you king that you should
send a boat and the winds will bring her where the god is. There is provision for this”.
And in this way they occupied a boat and following the king’s orders they were won-
dering in the sea. They anchored in a port and received an oracle telling them to go
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to Sinope, a city in the Pontus. They went to Sinope and found there the same statue,
and they brought it to the king’s city, in Alexandria. And there was a public celebrati-
on, and he received many many honors (my translation).

According to these sources, King Ptolemy I, the son of Lagus, had a dream."” A
youth of singular beauty counselled him to send to Pontus and fetch his effigy from
the country.'® Ptolemy asked for help identifying the god.” He then sent to Pon-
tus and Sinope and brought to Alexandria the cult statue of Apollo’s father, Zeus,
according to Tacitus and the Scholia, or of Pluto, according to Plutarch.? Tacitus,
Plutarch and the Scholia mention an oracle by Apollo of Delphi.?*

There are some common points between the story narrated by Plutarch in the
26" chapter of his Life of Lysander and the Sinopic aetiological tale of the introdu-
ction of Serapis’ cult.

1. Plutarch is the first common point. The story with the boy from Pontus
and Lysander’s last attempt to overthrow the Spartan double kingship oc-
curs in the 26" chapter of his Life of Lysander. The Sinopic version of the
introduction of the cult of Serapis in Egypt occurs in his essay about the
worship of the Egyptian deities. The visit to Delphi to ask for an oracle
during the trip to Pontus was narrated in his essay On the Intelligence of
Animals, where he said that the boat of Ptolemy’s friends Soteles and Di-
onysius was guided from cape Maleas to Delphi by a dolphin.

2. The second common point is kingship. Lysander wanted to obtain an orac-
le to overthrow the Spartan constitution and became king.?> Ptolemy was
about to set up in the newly built capital of his newly acquired kingdom,
when he saw the dream, and a kingship full of prosperity was promised to
him.” The god Serapis and his cult were further linked to the kingship of
Egypt under the Ptolemies.*

3. The third point in common is the young boy. A youth of singular beauty or
a young man appeared to Ptolemy. In the 26" chapter of the Life of Lysan-

7 Tac. Hist. 4.83; Plut. Mor. 361e; Scholia ad Dion. Perieq. 255.1-28. For both Clemens and Cyrillus of Alexandria
(see previous note), the cult was introduced by Ptolemy Il Philadelphus. According to Clemens, Ptolemy Il
received the cult statue of Sarapis from Sinope as a gift of gratitude: the king sent them grain during a period
of limos.

8 Tac. Hist. 4.83; Plut. Mor. 361e-362d; Scholia ad Dion. Perieg. 255.1-28.

9 See previous note.

%0 See previous note.

2 Tac. Hist. 4.83; Plut. Mor. 98438-b9. See also Scholia ad Dion. Perieg. 255.1-28.

2 Plut. LysS. 24.2-5.

% Tac. Hist. 4.83.

% Fassa 2013, 114-139; 2015, 133-153; Larson 2016, 345-354.

PROPONTICA, 2024, Cilt 2, Sayi 4, Sayfa 295-307



Selene PSOMA

der the story begins with a woman pregnant with a boy and it was this boy
who should read the oracles about Sparta’s kings.”

4. The divine paternity of the youth is the fourth common point. The youth in
the Sinopic narration is a god and a son of a god,* and in Lysander’s story,
the boy is the son of Apollo.”

5. Pontus is the fifth common point. The youth ordered Ptolemy to send his
best friends to Pontus and Sinope to learn about his statue and cult.*® The
boy Lysander expected to read the oracles was born and lived in Pontus.”

6. The sixth common point is the travel by sea. Both Apollos son and Sarapis
were supposed to travel by sea. The boy was supposed to travel from Pon-
tus to Delphi to read the old prophecies.* The cult and the statue of Sarapis
should travel from Pontus to Alexandria.?!

7. Delphi is the seventh common point. Dionysius and Soteles visited Delphi
on their way from Alexandria to Pontus. At Delphi, the boy was supposed
to read the old prophecies revealing how the kings of Sparta should be
chosen.” Lysander was spreading rumours from Delphi about these orac-
les at Sparta.”

8. Apollo is the following common point. Ptolemy instructed the embassy he
sent to Sinope to consult Apollo Pythios.* This is what they did, and they
followed a dolphin that brought them from cape Maleas to Kirrha.* Apol-
lo’s prophecies should be read by his son to reveal the change in Spartan
kingship.

9. Oracles are the last common point. The boy was to read the old prophecies
while the envoys of Ptolemy I asked for an oracle.

Tac. Hist. 4.83; Plut. Lys. 2611, 3, 4.

Tac. Hist. 4.83; Put. Mor. 361e and 984a.

Plut. Lys. 26,2, 3.

Tac. Hist. 4.83; Plut. Mor. 361e; Clemens Protrepticus 448.1; Thphr. Ad Autolyc. 1.9; Cyrillus of Alexandria Ad
lulianum 116.1-16; Scholia ad Dion. Perieq. 2251-28.
Plut. Lys. 26.1.

Plut. Lys. 26.3.

See supra n. 34.

Plut. Lys. 26.3.

Plut. Lys. 26.2.

Tac. Hist. 4.83.

Plut. Mor. 984a.
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Two of the meeting points of our two stories deserve two more words: Pontus
and Apollo Pythios.* Pontus was considered an area on the margins of the inha-
bited world and, thus, an ideal place to deliver mysterious stories.”” Apollo Pythios
was the god of Delphi and a very significant deity in the Pontus area.*® Greek cities
founded colonies in this area following instructions and oracles of Apollo of Delp-
hi.* It is time now to turn to the sources of Plutarch for the two stories.

The source of Plutarch’s story about Lysander

For Lysander’s life Plutarch relied on Hellenistic writers and Theophrastus, as
he explicitly says.** For our story, Plutarch says that this was “the account of one
who was both a historian and a philosopher”! As Plutarch did not name the phi-
losopher and historian he followed, there were several attempts to identify him: (a)
Ephorus, as was proposed in the Loeb edition and translation of 1916 by B. Perrin,
(b) Poseidonius of Apamea, as was proposed by E Jacoby, and (c) Theophrastus,
as was proposed by J. Smits and R. Flaceliére, who commented on Lysander’s life.*
Jakoby presented no arguments in favour of the identification with Poseidonios
of Apamea and included the passage in his commentary on Ephorus FGrHist 70
F 206-208. However, the philosopher and historian could not be Ephorus because
Ephorus was not a philosopher. One recalls that for Plutarch, Theophrastus was a
historian and a philosopher.** We can thus follow J. Smits and R. Flaceliere propose
to identify the historian and philosopher with Theophrastus.

Theophrastus had ties with Ptolemy I and Alexandria. Ptolemy sent for him
(Emepyev ¢ adTOV [sc. TOV Oeo@pactov]), as we learn from Diogenes Laertius.*
One of Theophrastus’ students was Demetrius of Phaleron.”” Demetrius establis-
hed himself in Egypt after 307 BC and played a significant role in the organization
of the kingdom. He was an enthusiastic pupil of Sarapis who healed his eyes. He
wrote paians for the beloved god that were still popular many centuries later.* De-

% For an oracle of Autolykos, Sinope’s oikist (Apollonius Rhodius Argonautica 2. 946-961), at Sinope see Strabo
12.3.50.

¥ For Pontus see Dana 2011: 341-343.

* Dana 201, 355-370.

¥ See previous note.

“0 Fraceliere 1971, 161-166; Bommelaer 1981, 40-45. For Theophrastus see See Plut. Lys. 13.2.

Plut. Lys. 25.5: Tiv 8& BAnv EmPBovAnv Kkai ckevwpioy 10D TAAGUATOS 0O QAN 0VGAY 0VIE 6’ BV

Etuxev ap&apévny, GALd moAlGG kol peydhog Vmobécels, domep €v SloypAappaTt HoOMUOTIKD,

TPOGAUBodoaV Kol 10 ANUUGTOV OAETAY Kol dVOTOPIGTOV €L TO GLUTEPAGLN TPOTOVGAV, TILETG

avaypdyopey avdpog i6Topikod Kol Prlocoeov Adym katokolovbncavtes: ..Was no unsignificant,

nor yet eagerlessly undertaken, but made many important assumptions, like a mathematical demonstration,

and proceeded to its conclusion through premises which were difficult and hard to obtain”.

“ For Poseidonius see Jacoby 1926, 96. For Theophrastus see Smits 1939, 11, 232; Fraceliere 1971, 162.

Plut. Alc. 104 avdpt @UMNKO® Kol 16TOPIKE TP’ OVIVODY TV PIAOGOPMV.

“ Diogenes Laertius 5.37.2-3. See also Fraser 1994: 180.

% Diogenes Laertius 5.39.10-11; 5.751-2.

“ Diogenes Laertius 576.7-10: Aéyetar &* dmoPordvia avtov tag dyelg év AleEavdpeiq, kopicachat
av01g Topdt Tod Tapdmidog” G0ev Kai TOVS TAIBVOG TOGOL TOVG HEXPL VDV ASOUEVOUG. ..
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metrius also wrote five books of dreams in which Serapis was involved.”” Another
student of Theophrastus was the poet Menander.”® For Menander, Serapis was a
oepvog 0ed6.”

The link between Lysander’s last effort to change Spartan Kingship and the Si-
nopic version of the introduction of Serapis and his cult is revealed with the iden-
tification of Plutarch’s philosopher and historian as Theophrastus. The model used
by the council of experts, convened by Ptolemy I and including Demetrius and
Timotheus from Athens as well as the Egyptian Manetho for the Sinopic version
of the introduction of Serapis was the story narrated by Theophrastus about Ly-
sander’s last effort to change Spartan kingship.” If Theophrastus is to be identified
with the historian and philosopher behind the narration of Lysander’s last attempt,
the story with the boy from Pontus would have served as a model for the construc-
tion of the Sinopic version of the introduction of the cult of Sarapis.

The story was certainly well known in Alexandria, and this was the reason
why Plutarch says that it “was not insignificant, nor yet eagerlessly undertaken,
but made many important assumptions, like a mathematical demonstration, and
proceeded to its conclusion through premises which were difficult and hard to
obtain”. Lysander could have inspired Ptolemy I, who gained kingship almost with
the spear. Lysander was the first man in the Eastern Mediterranean to receive la-
vish honours from the oligarchs of Samos for bringing them back after 35 years
of exile,”" while the Rhodians awarded Ptolemy the title of Soter for helping them
against Demetrius I.>

The story survived Ptolemy I and reached Plutarch. Under the reigns of Pto-
lemy II, IIT and IV, the kings of Egypt grew closer to the Spartan kings and suppor-
ted them against the Antigonids of Macedonia. Areus I was endorsed by Ptolemy
IT against Antigonus Gonatas during the Chremonidean War early in the 360s. **
Cleomenes III was an ally of Ptolemy III against Antigonus III.** After his defeat in
Sellasia, Cleomenes sought refuge in Egypt and later committed suicide there un-
der Ptolemy IV in 219 BC. One of his closest relatives and enthusiastic supporters,
Hippomedon, son of Agesilaus of the royal house of the Eurypontids, was a high

" Artemidorus 2.44.25-30: 008¢ pot mbava £30kel Tadta, Kaitot epivov Tod Tvpiov kai Anpmepiov 100

Dolnpémg kot Aptapmvog Tod Midnciov tod pev €v tpioi Bipriorg tod 3¢ €v mévte ToD 8¢ &v koot
00 mOALOVG OVEIPOVG GvaypayaLEVEDVY Kol HOAGTA cuvTaydg Kol Oepaneiog Tag vmo Zapdmidog
dobeicog.

“ Diogenes Laertius 5.371.

“© Fr.139 Kérte, A, Thierfelder, A.

%0 Larson 2016, 345t354.

' Duris FGrH 71and 26; Phot. sv. Avedvdpeta; Hsch. sv. Avadvdpeta. See also Habicht 1970, 3-6, 243-244.

% Habicht 1970, 109-110.

 For Areus | see Paschidis 2008: 256-259.

3 For Cleomenes Il see Paschidis 2008: 260-262.
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Ptolemaic official and general of Thrace and the Hellespont.® Hippomedon and
his two grandsons from the wedding of his daughter with Archidamos were the
closest relatives of the dead king. They deserved the Eurypontid throne of Sparta
more than a certain Lykourgos, who paid the ephors with one talent each and thus
became king and a Heraclid.*® In the late 5" century BC, an aristeia was not enou-
gh, and Lysander, a Heraclid, needed Apollo and his oracles to become king. Still,
in the late 3" century BC all Lykourgos needed was money. This new world, part of
which was Serapis, was undoubtedly built Ay Aakedapoviwv.

CONCLUSION

The similarities and common points between the Sinopic version of the in-
troduction of Serapis’ cult and the story about Lysander’s last effort to overthrow
the Spartan Constitution by using oracles can be explained with the help of liter-
ary sources. After collecting and comparing the literary evidence for both, what
becomes clear is their common early Hellenistic cultural background. This back-
ground involves intellectuals active in the Ptolemaic court of the late 4"/ early 3+
century BC, such as Demetrius of Phaleron, who was a student of Theophrastus, as
well as Theophrastus, the successor of Aristotle in his Peripatetic School. The last
effort of Lysander to establish himself as king of Sparta is narrated by Theophrastus
with all known details involving the young boy Silenus, a son of Apollo, born in the
Black Sea, who was supposed to travel to Delphi and read ancient oracles support-
ing the election of the kings of Sparta from the best citizens. The story narrated by
the teacher of Demetrius of Phaleron served for him as well as for other intellectuals
of Alexandria to invent and shape the myth of the introduction of the semmnos theos.
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% For Hippomedon see Paschidis 2008, 259-260.
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