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ABSTRACT

This research aims to examine the interaction within virtual neighborhood communities and investigates their
role in shaping neighborhood identity. With digitalization, it has become possible for cultures to find new
opportunities for dissemination, while arguments have been made that cultures are also beginning to disappear.
Considering these discussions, this article aims to investigate how neighborhood identity, culture, and cultural
memory are re-produced and sustained through digital platforms. Understanding the effects of digitalization on
cultures is crucial for understanding many organizations, institutions, cultures, and communities. To illustrate the
impact of digitalization on neighborhood identity and culture through virtual neighborhood communities, the
Facebook virtual neighborhood community "Ferikdy Platformu," comprising 7,604 members, was selected as the
case. Comments and posts (n: 14,773) between May 30 - December 30, 2022, on this virtual neighborhood
community were analyzed using Van Dijk's discourse analysis method. These comments and posts were
manually compiled into Excel and evaluated across specific categories. The results indicate that members
expressed a strong attachment to their neighborhood through this virtual community. This situation has revealed
the importance of the virtual neighborhood community for the maintaining and reinforcing neighborhood identity
and culture. However, certain elements of neighborhood culture and identity were either consciously or
unconsciously excluded.
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Introduction

Discussions surrounding virtual communities, facilitated by Web 2.0, have gained prominence
in recent years, particularly in the context of identity and self (Gottschalk, 2010; Rodriguez, 2013;
Pranata and Putri, 2020). These communities encompass a broad spectrum, ranging from
online forums to football fan groups. Furthermore, virtual communities, enabled by the Internet
and amplified by the emergence of social media, necessitate exploration across various
dimensions. Understanding societal and communal shifts is paramount for elucidating
contemporary issues and concepts in the evolving media landscape. Through virtual
communities, concepts, such as community, identity, memory, and space, are regain
prominence, prompting a need for reassessment. Particularly, research on virtual community
and identity indicates that virtual communities are considered in the context of identity (Parsell,
2008; Cheng and Guo, 2015).

In addition to these concepts, it is crucial to examine neighbor and neighborhood relations,
which are often overlooked in academic studies, through the lens of virtual communities. Indeed,
urban structures undergo changes, especially in cities like Istanbul, where change and

T This article is based on the doctoral dissertation titled “The impact of virtual communities in shaping and reproducing cultural
memory, neighborhood identity and culture.”
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development are constant. However, the impacts of neighborhoods and virtual communities on
local interactions are rarely explored in academic discourse. At this juncture, exploring the
relationship between virtual communities and neighborhoods can help us understand a
profound social change. Furthermore, it will uncover a new area of study regarding the evolving
nature of neighborhood identity.

The relentless growth of cities and consequent population mobility necessitate changes,
particularly in district and neighborhood structures. However, individuals who wish to maintain
their connections to the districts and neighborhoods where they currently reside or have
previously lived, and who prioritize preserving their identity and culture, continue to share,
reminisce, and convey the district and neighborhood culture through virtual communities
established on social media. These transitions provide a significant platform for understanding
both individual self-perception on a micro level and the broader societal and community
structural changes on a macro level.

Virtual neighborhood communities, predominantly emerging on social media platforms,
represent a central focus area. The impact of interactions on identities, and consequently on
district identity, through virtual communities on social media, is a pertinent topic of discussion.

This study aims to investigate interaction within virtual neighborhood communities and its
contribution to district identity. Two key questions were formulated accordingly: (Q1) "How is
interaction revealed in virtual neighborhood communities on social media?" (Q2) "How does
communication and interaction within virtual communities on social media contribute to the
sharing of neighborhood identity?"

Ferikoy Platformu virtual district from Sisli/istanbul was selected as a case for this study. The
Ferikoy district is an area that continues to thrive and maintain its centrality in tandem with
Istanbul's deeply rooted yet ever-changing urban structure. It is one of the central districts of
Istanbul and has also undergone a historical process paralleling the city's evolving structure.
Ferikdy has undergone significant demographic changes, especially in recent years. This
situation mainly arose from the decrease in the Armenian and Greek populations. These
changes have been significantly reflected in the neighborhood's identity and culture. This has
specially made Ferikdy a central topic of discussion concerning changing cultural elements and
the lost neighborhood identity. A significant portion of the neighborhood's population has left,
and there have also been migrations from different countries to the neighborhood. This raises
curiosity about how the presence of a dispersed neighborhood community will reflect on the
virtual neighborhood community. This research is limited to Ferikdy. Indeed, there are prejudices
that the cultural change in Ferikdy is more intense than that in neighboring districts. On the other
hand, the Ferikoy Platform has been decisively chosen as the most active and populous sample
for sharing related to the neighborhood on Facebook. At this juncture, having Ferikoy as a case
has the potential to draw inferences about virtual communities within the broader context of the
city on a macro scale. All posts and comments shared (n: 14,773) by members between May 30
and December 30, 2022, were collected, and Van Dijk's critical discourse analysis method was
employed for analysis.

George Herbert Mead’s approaches as a theoretical framework

George Herbert Mead's studies in social psychology draw upon various intellectual and scientific
resources, including psychology, American pragmatism, German idealism, and Darwinism
(Reynolds, 1993). Mead (2019), although trained as a philosopher, also extensively delved into
the social sciences. He notably focused on the capacity of cultural environments and
organisms, including humans, to utilize symbols.

In contrast to structuralists, Mead's (2019) depiction of society adopts a micro-theoretical
approach that centers on individuals and their interactions. According to this perspective,
societies, communities, or broader social phenomena emerge through the communication,
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interaction, or behavior of individuals among themselves. In this view, individuals, rather than
structures, occupy the focal point of society. Such an understanding provides a fertile ground
for elucidating the formation of virtual communities where individuals convene.

Mead's (2019, pp. 172-173) framework posits that individuals harbor multiple selves, presenting
these selves as objects to themselves as circumstances dictate. It is imperative to underscore
Mead's (2019, pp. 195-196) differentiation between the individual self and the social self to
grasp individuals' positions within the community. The distinction between individual self and
social self, also articulated as I/me, is directly tied to social experiences. The social self
represents the type of self that individuals construct in response to the attitudes of others within
the community. Consequently, it fluctuates based on the prevailing thoughts, behaviors,
attitudes, or events within the community. In essence, the social self is a manifestation of the
self that incorporates information about the community or society. For instance, when attending
a movie theater, individuals refrain from singing or shouting loudly, cognizant that such behavior
would not be tolerated by the community. It is essential to acknowledge that the formation of
the social self is contingent upon the perceptions of other individuals within the community
(Sarikaya, 2023a; Sankir, 2010, p. 10-11).

In delineating the characteristics of a community, several concepts, such as solidarity, needs,
institutions, media, culture, and meaningful symbols (language), are implicated. In essence, the
formation of a community necessitates a shared language, common attitudes, generalized
others, common needs, and indirectly, a shared culture and social selves. Mead's (2019)
framework presents a highly productive mindset for comprehending contemporary art districts
or neighborhood communities established on social media platforms.

Mead's (2019) theoretical perspectives remain influential within current sociology and new
media research. Jerolmack and Tavory (2014) drew on Mead's studies on society and self to
explore the dynamics between humans and non-humans. Recently, Mead's ideas have been
increasingly utilized to elucidate communities formed on social networks or the Internet. Juliadi
and Ardani (2019) based their study on social media opinion leaders on Twitter on Mead's ideas.
Similarly, Robinson (2007) examined the concepts of cyber self and offline self, drawing on
Mead (2019). In his research, Martinka (2012) employed Mead's symbolic interaction approach
to analyze consumer behavior on social media.

Relationship between identity and self

In identity studies, the pivotal question "Who am 1?" serves as the cornerstone for defining
identity (Sarikaya, 2013). The focus on this inquiry is paramount, as it necessitates an
exploration of the concept of "I" and a corresponding understanding of self-awareness. This
approach elucidates the notion of self; thus, discussions on identity inherently involve an
examination of the concept of self. Questions, for example, "What defines us?" or "Which culture
do we belong to?" probe the essence of our identity and how it is constructed. At the heart of
such inquiries lies the concept of self, with individuals who have attained self-consciousness
serving as the focal point.

For identity to manifest, the self must first emerge. Identity arises when an individual perceives
themselves as an object and acknowledges the distinctions between themselves and others.
While Mead (2019) illustrates that societies/communities are comprised of individuals with
distinct selves, Goffman reveals how individuals present specific selves by assuming various
roles. The underlying principle of both approaches lies in individuals' capacity to possess or
project an identity rooted in their true selves.

The concept of self, deemed a crucial stage in individual development, marks a significant
milestone in the process of shaping one's identity or sense of belonging (Mead, 2019). Identity,
emerging subsequent to the formation of self, pertains to an individual's behavior and attitude
upon recognizing their personality, sense of belonging, or exclusion. In this light, identity can be
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likened to attire donned by the self. According to Assmann (2018, p. 241), identity initially
comprises two fundamental distinctions: "I" and "we." While "I" denotes individual and personal
identity, "we" is used to denote collective identity. Individual identity is shaped by unique personal
attributes, whereas personal identity is influenced by the roles acquired in the social
environment. These two types of identity are rooted in socio-cultural influences. Identity,
whether social or individual, emerges through the formation of consciousness. Individuals
transform their selves into identities by assimilating into common cultural frameworks. Mead
(2019) asserts that forming social identities from selves involves the interaction of both the self
and others. Assmann (2018, pp. 144-145) underscores Mead's insights to elucidate the concept
of identity, establishing a direct correlation between self and identity. He argues that identity
should never be viewed in isolation; instead, unity and belonging stem from diversity, and
selfhood emerges through interaction with others. In this context, identity, akin to the self,
flourishes within diversity.

Neighborhood identity

Neighborhood identity, which can be seen as addressing the formation of identity and cultural
identity on a micro-scale, is shaped by various historical and traditional roots, such as religion,
race, and ethnicity, as well as by the unique characteristics of specific living areas. For instance,
regardless of one's religious affiliation, churches, mosques, coffeehouses, schools, and various
cultural and social venues within a certain region significantly influence the identity experienced
in that area, setting it apart from others. These elements serve to reinforce identities, with all
buildings in a neighborhood and district contributing to the local culture and playing crucial roles
in identity formation. Beyond mere physical structures, the shared meanings and values
associated with these buildings contribute to the cultivation of culture and identity among the
residents.

Changes in the spaces that define the identity of a district or neighborhood also play a pivotal
role in identity transformation. Indeed, as spaces evolve, elements of the district's culture and
identity may fade into obscurity over time. However, the identity crisis experienced by
newcomers migrating from other regions to a district or neighborhood begins to dissipate as
they interact with the places and people of their new surroundings. The interactions established
by newcomers with local residents entail new contributions to the district's identity for the
newcomers, reshaping the existing culture of the district or neighborhood. Conversely, a more
homogeneous neighborhood identity, fostered by long-term residents, may exhibit a greater
propensity to perceive outsiders as threats and engage in exclusionary behavior. In such
instances, fostering communication with newcomers becomes crucial in mitigating threats to
the district or neighborhood identity, serving as an essential element (Stevenson et al., 2019). In
neighborhoods characterized by individuals with diverse backgrounds or norms, healthy
communication among individuals correlates with reduced social tensions.

To discuss neighborhood and district identity, residents of the area must have some degree of
familiarity with one another. However, it is crucial for them to unite around common issues, seek
shared solutions, contemplate necessary actions, and consequently foster a sense of belonging.
Interactions centered on this sense of belonging serve to reinforce awareness of being part of
the neighborhood (Tlrkan, 2021, p. 243; Cetiner, 1972, p. 36; Erkan, 2019, p. 57). Alver (2013, p.
49) asserts that belonging to the neighborhood is cultivated from childhood and influences all
attitudes and behaviors. Indeed, through the discourse of "our neighborhood," individuals
embrace their living environment. However, this sense of belonging is continually reaffirmed and
strengthened through ordinary or significant events, such as weddings, holidays, funerals, thefts,
floods, and earthquakes within the neighborhood, enhancing communal bonds.

Neighborhoods and districts represent a sense of community beyond their spatial confines.
These environments, where people live their daily lives in unity, also foster identity development.
Particularly in neighborhoods where multiple generations reside, neighborhood identity is
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profoundly ingrained. Despite contemporary trends portraying neighborhoods as disconnected
collections of apartments or housing complexes, these areas still maintain a sense of identity
and loyalty in cities striving to preserve traditional values (Tacirli, 2017, p. 7; Kutlu, 2016, p. 85).
According to Alver (2013), the distinction between one neighborhood and another transcends
mere spatial delineations, serving as a marker of social differentiation.

The emergence of virtual communities

The term "virtual community" was initially coined by Rheingold (1993) to describe networks of
personal relationship in cyberspace. Over time, the concept evolved to encompass the sharing
activities of a group of individuals in cyberspace based on their common interests. According
to Ridings et al. (2002), a virtual community emerges when a group of people with shared
interests and practices regularly communicate via the Internet and convene in a common online
space. Although physical interaction is absent, users can gather in virtual environments to
address specific issues to specific problems or fulfill requests. These platforms may include
private chat rooms, newsletters, forums, email programs, or Facebook groups.

Commitment plays a crucial role in forming a virtual community, where members' dedication to
shared goals fosters cohesion. Rheingold (2000) suggests that with the advent of new
communication technologies, individuals inevitably seek to establish new communities as a
means of breaking away from dominant ideologies.

Virtual communities appear on various platforms, such as email lists, chat rooms, online
shopping sites, newsletters, social media groups, forums, blogs, photo-sharing platforms, and
gaming sites. These platforms not only facilitate participation and exit but also reduce costs.
However, while relationships in virtual communities are generally more egalitarian, sharing or
interactions do not always occur simultaneously. In other words, in virtual communities, it is
easier to revisit past posts, respond later to previously shared content, and recall previous
discussions. This allows members to track past conversations and exchanges, regardless of
when they joined the community, fostering the transfer and preservation of culture.

Methodology

The "Ferikdy Platformu" comprises 7,604 members, including both residents of Ferikdy and
individuals from outside the neighborhood. Within the scope of this research, all comments and
posts (n: 14,773) between May 30th and December 30th, 2022, on Ferikdy Platformu virtual
neighbourhood community (n: 7.604) were manually extracted and categorized under the
categories specified below. At least one post has been identified on all the days mentioned
above. No days without posts have been detected within the specified periods. This study
employed Van Dijk's critical discourse analysis (CDA) method in the study context.

According to Van Dijk (2015), critical discourse analysis (CDA) should primarily address several
key points. CDA primarily focuses on social and political issues rather than analyzing texts
individually. Secondly, adopt an interdisciplinary approach to identifying problems. Third, it seeks
to explain problems rather than merely identifying them, relying on social relationships and
interactions. Critical discourse analysis is utilized to detect gender inequalities, and issues
related to racism and nationalism, analyze media texts, examine political debates, and scrutinize
institutional formations.

One of the primary motivations for utilizing Van Dijk's critical analysis method is to uncover
insights into the explicit values expressed and those left unspoken. Moreover, it aims to critically
assess concepts, such as racism, nationalism, ideology, and discrimination within the texts
under examination. Additionally, Van Dijk's ability to elucidate interactions within communities
renders this method well-suited for its application. Van Dijk (2015) discusses CDA in terms of
both macro and microstructures. He considers power structures, ideology, inequalities, and
domination, which he addresses at the macro level, as well as language use, interactions, and
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communication processes, which he examines at the micro level, as important components of
critical discourse analysis. Moreover, Van Dijk suggests that micro and macro levels coexist as
an integral part of daily life, making it challenging to separate them. For instance, racist
discourse within a community may impact society both at the micro level, influencing individual
interactions, and at the macro level, prompting discussions about racism (Van Dijk, 2015, p.
354).

All findings were categorized within the context of self and identity. Consequently, the obtained
comments and posts were systematically analyzed within both the micro and macro structures
under the following categories during the critical discourse analysis of the findings. This analysis
will simultaneously consider both macro and microstructures under the following categories.

Belonging

Social Relationships and Interactions
Funerals, Weddings, and Celebrations
Religious and Official Commemoration Days
Historical Figures, Persons, and Events

These categories were determined based on the self-approaches outlined by Mead and the
virtual community data collected before coding the sample data. At this stage, the
aforementioned categories serve as the overarching headings for the various forms of sharing
within the virtual community.

Critical discourse analysis of shares on the virtual neighborhood community Ferikoy
platformu

"The Ferikoy Platformu is a virtual community established by the residents of Ferikoy district in
Sisli. Between May 30 and December 30, 2022, 14,773 shares and comments were made. The
content of these shares and comments predominantly revolves around expressing good
wishes.

Analysis of the responses gathered from Facebook posts and comments reveals that
expressions of belonging (affirmation of district identity), photo sharing, funeral
announcements, memory sharing, and communication among physically distant individuals
shape the interaction and communication within the virtual community. However, the decline in
neighborly relations and reduced opportunities for communication in the physical environment,
as well as geographical distances, are also significant factors contributing to interaction within
this community. Meanwhile, current district residents utilize the virtual community to stay
connected with their neighborhood, compensating for the breakdown of local friendships and
neighborhood relationships in the physical world.

Through these interactions and communications, shared photographs and the memories and
events associated with them play a crucial role in preserving the district's culture. Particularly, a
direct link has been observed between shared photographs and the collective memory of the
district. Participants consistently recall and discuss these photos within the virtual
neighborhood community, reinforcing the concept of neighborhood memory. Whether through
sharing, commenting, or simply observing, everyone engages with this community to uphold
and strengthen their neighborhood identity. While not explicitly stated, sentiments, such as
"staying informed about the neighborhood" and "keeping up with neighborhood happenings"
indicate a desire among members to sustain this identity. Despite diminishing local relations
and physical environments, the virtual neighborhood community offers an alternative space for
maintaining this sense of belonging.

However, it was noted that the word "Allah" was used 1,154 times in "good wishes" messages.
This suggests religious references are prevalent among members of the virtual community,
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highlighting the visibility of Muslim identity alongside district identity within the community.
These observations inform the discussions surrounding community dynamics."

Virtual Community - Ferikdy Platformu

Establishment Year - December 19, 2014

Sampling Time Interval - May 30 - December 30, 2022

Number of Members/Followers -7.604

Number of Posts - 3606

Number of Comments - 11.167

Figure 1 Virtual community infos
Belonging

On the Ferikoy Platformu, expressions of belonging are conveyed through sentences in the first-
person plural form, using "we." or “our”

"Friends, if you comment on this Instagram page, it will be a great advertisement for our
Ferikoy."

Sentences, such as "ours," "we," "ourselves," "our residents," "all of us," "we wish," and similar
constructs collectively form a discourse of belonging around good wishes, memories, and
narratives. At this point, it is evident that virtual community members express their own sense
of belonging and perceive everyone as part of the Ferikoy community. Especially in texts
expressing loyalty to Ferikoy, the use of the term "we" is often followed by narratives of
allegiance to Ferikoy. Additionally, the phrase "my Ferikdy" is a common expression, embodying
Ferikdy as a personal entity and indicating a perception that Ferikdy belongs to them. This
reflects a stance of preserving neighborhood identity and culture. Expressions of belonging do
not necessarily emphasize physical connections to Ferikdy. Limited comments or shares from
individuals living in different areas but wishing to maintain their connection to Ferikdy have been
observed within the community.

Being a Ferikdy native is also presented as a source of pride. Nine comments were found where
individuals proudly declared themselves as Ferikdy natives. In this context, it has been revealed
that the virtual community portrays neighborhood identity intensively, akin to the fervor seen in
football fandom. However, historical discourse is relatively scarce within these expressions of
belonging. Although memories and narratives are shared, they do not constitute the primary
theme of expressions of belonging. Despite its historical background, the Ferikoy Platformu
does not extensively transmit neighborhood identity through historical facts. This can be
attributed to the changing demographic structure of Ferikdy, especially since the 1960s,
accompanied by migrations and urban transformations. Furthermore, being a Ferikdy native is
understood more as a source of pride in contemporary times rather than an identity rooted in
historical formation.

"| feel proud to join the distinguished group of Ferikdy, which is one of our exceptional
neighborhoods. | believe we share common traits. | express my gratitude for your
acceptance."

Expressions of pride in being a Ferikdy native have been encountered, suggesting a veiled
reference to subsequent migrations and the changing demographic structure. Indeed, Ferikoy
has undergone urban transformation over the past 15 years.

Moreover, it is not inaccurate to say that alongside the identity of being a Ferikdy native, the
Muslim identity is also presented through the concept of "Allah." There were no shared
narratives indicating the identity presentations of Armenians or Greeks, who once constituted
the majority in the neighborhood or lived their Ferikoy identities. The presentation of identity as
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being Ferikdy native and Muslim is noticeable. This aspect will be further explored in subsequent
sections.

"The love for Ferikdy is a passion." This expression has also been frequently stated. When
considered alongside expressions of pride, it indicates that members of the virtual community
feel a sense of belonging with a romantic sentiment rather than mere nostalgia. Additionally, it
is noteworthy that the word "Ferikdy" is used quite frequently in sentences, imbuing it with a
humanistic meaning. Expressions and comments, such as "You are a legend, my Ferikoy," "You

are amazing, my Ferikdy," "Our Ferikdy," "We are Ferikdy natives" not only convey individuals'
attachment to the neighborhood but also transform into narratives of love beyond mere loyalty.

The Ferikdy Primary School emerges as a crucial symbol in expressions of belonging. Those
who have lived or still live in the neighborhood often refer to their time attending Ferikdy Primary
School when reminiscing about their connection to the neighborhood. Particularly, sentence
structures, such as 'l studied" and "I graduated" are predominantly associated with Ferikoy
Primary School.

Social relationships and interactions

Social relationships and interactions are crucial for the transmission of interactions within the
community and for shaping the identity, culture, and memory surrounding these interactions.
Notably, interactions between individuals who were once neighbors in Ferikdy but now reside in
other cities garner attention. It has been observed that these individuals reconnect through
posts on the community platform after many years. This phenomenon highlights how
individuals who had to migrate due to the changing district structure find the opportunity to
communicate again through the Ferikoy Platformu. Interactions often commence and persist
through phrases, such as "God bless you," "good night," "where are you," "thank you," "good
morning,” and "hello.”

"Mustafa Yakupodluy, yes, | am in Zurich, where are you?"

"Hello, has your cat been found? There is a cat on Baruhane Street, Gediz Street. It looks like
it has been around here since yesterday evening, and it is a calm cat. It looks like its hair has
fallen out on its right side, but | am not sure."

Especially when individuals inquire about each other's current locations, it becomes evident that
the neighborhood is somewhat physically dispersed. However, they remain connected to the
identity of Ferikdy through their participation in this community. Statements from those born
and raised in Ferikdy and from those who once lived there but have since moved elsewhere
parallel each other, demonstrating their enduring loyalty to Ferikdy. The following example
encapsulates this sentiment:

"We weren't kidding when we said everywhere was Ferikoy, this is Cinarcik. | have been
seeing the Ferikdy sign on the walls of Cinarcik for more than 20 years. Today, we saw this
sign on the beach. It is bigger than the borders of Ferikdy. We have seen it everywhere. Now,
what do we all say together, FERIKOY IS A LOVE."

Religious, political, and ideological views do not permeate social relations and interactions
within the community. There are no posts or comments related to political or ideological events.
Community members prioritize their social relationships above their political affiliations. The
interactions primarily consist of inquiries about the well-being of those residing in the district,
encounters between former Ferikoy residents, and discussions about Ferikdyspor matches. It
was observed that participation in Ferikdyspor matches is closely linked to being considered a
good member of Ferikdy. This suggests that not only Ferikdy itself but also Ferikdyspor is
embraced as an institution. The Ferikdy Platformu community, as a virtual neighborhood
community, aims to foster connections in physical environments as well. This is evidenced by
weekly invitation posts to Ferikdyspor matches.
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In addition, interactions are observed through various mutual aid posts and comments. These
interactions involve topics, such as lost and found pets (cats and dogs), pet adoption, the
redistribution of old items, and job postings. These posts also highlight the virtual neighborhood
community's efforts to contribute to real-life situations.

It has not been observed that individuals who have recently moved to the neighborhood engage
in interactions through the virtual community. However, these interactions appear to
significantly influence a sense of belonging and neighborhood identity, in addition to
contributing to real-life scenarios. Indeed, instances where lost pets have been found, and new
owners have related to items are notable. Comments, such as "the items have been given away"
or "all items have been promised” draw attention. Similarly, posts regarding lost cats, such as
"Is anyone missing this cat?" or "We found our cat," garner attention.

Nostalgic posts serve crucial functions in fostering interaction within the virtual community.

Sentence structures, such as "hey, those were the good days," "I miss you," and "those were good
days" convey a sense of melancholy when reminiscing about the past.

"For me, it was the cinema of my youth. | used to go to the 1Tmatina on weekends. Hey,
those days are gone. Hey, thank you for reminding me."

There is no ideological discourse present in the interactions apart from discussions related to
Muslim identity. Additionally, there are no statements regarding the neighborhood's diverse
ethnic and religious composition. However, it is noteworthy that the virtual neighborhood
community predominantly portrays a Muslim-Turkish identity, despite the presence of
Armenians and individuals from various ethnic backgrounds in the neighborhood.

Funerals, weddings, and celebrations

Funerals (Religious Discourses) and Weddings (Congratulatory Messages, Good Wishes)
constitute 85.5% of all comments in this category. One of the most significant factors that
engage the community in sharing and commenting is the news of funerals and deaths. Nearly
every day, funeral announcements are made for deceased tradesmen, prominent figures from
Ferikoy's recent history, football players, and individuals considered significant in Ferikoy's
history and community relations.

"KEZBAN DUMAN, my sister and a longtime resident of Ferikdy, who welcomed everyone
with an open door and table, and the mother of Sahin, Saban, and ismail Duman, passed
away due to a heart attack last Thursday. | am only now able to share this news because of
recent information. May God have mercy on her soul. My condolences go out to her family
and all those who loved her. May she rest in peace."

Two primary functions of these posts are evident: Firstly, individuals with ties to Ferikoy learn
about the passing of community members and express their condolences through comments.
This also serves to remember significant figures from the district's past. Secondly, the
interactions highlight memories of the deceased individuals, contributing to the preservation of
Ferikoy's identity and the transfer of cultural heritage and memories from the past.

However, it is observed that only Muslim and Turkish funerals are shared, despite the presence
of other communities within or throughout the district's history. This might suggest that the
page's content is influenced by a predominantly Muslim-Turkish identity, regardless of the
district's demographic makeup. Non-Islamic traditions are not represented in the community's
expressions, indicating a lack of integrated structure in terms of cultural representation.

In addition to funeral announcements, daily posts with good wishes also garner attention.
Particularly, greetings, such as "good morning,” "have a good week," "happy Friday," "good
evening," and "happy Sunday" strengthen interactions and the sense of community among

Ferikoy residents.
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Religious and official commemoration days

Religious and official commemoration days are also discussed within the framework of Muslim-
Turkish identity, reflecting the general sentiment of the community. Celebrations related to Eid,
particularly Eid al-Adha and Eid al-Fitr, garner attention, along with occasional mentions of days,
such as Teachers' Day, Father's Day, Daughters' Day, and International

Women's Rights Day. Notably, these celebrations are often associated with Atatlrk. For
instance, phrases like "Especially Head Teacher Mustafa Kemal ATATURK" are frequently used,
particularly on Teachers' Day, and similar associations are made on International Women's
Rights Day.

Republic Day and Victory Day are also celebrated fervently, often with direct references to
Mustafa Kemal Atatlrk. Approximately 60 congratulatory posts and comments directly mention
Mustafa Kemal Atatlrk in connection with these occasions.

In this context, Turkish identity, as a supra-identity, takes precedence over district identity, and
the expression of belonging is centered around this supra-identity. However, there is no
celebration or mention of Armenian, Greek, Jewish, or other ethnic or religious holidays. Despite
the diverse demographic structure of the community, these groups are not visibly represented
in the virtual neighborhood community.

Historical figures, persons, and events

The category of Historical Figures, Persons, and Events is characterized by a notable presence
of stories and narratives concerning Atatlrk within the community. Moreover, even other
historical figures are often referenced in relation to Ataturk. For instance, one might hear
remarks such as, "The late uncle BehlUl had eyebrows reminiscent of Atattrk."

In addition, posts about local tradesmen, educators, and individuals after whom the district is
named also draw attention. These narratives serve the purpose of preserving the district's
cultural heritage and collective memory. For example, discussions about the Ferry family, who
are believed to have lent their name to Ferikdy, contribute to the district's identity and serve as
crucial elements in the transmission of its historical memory. A post mentioning, "Five
generations of ferries," is a testament to this. Furthermore, articles titled "The first owners of
Ferikoy" serve as significant conduits for preserving cultural and historical memory, although it's
challenging to ascertain the exact readership due to the nature of Facebook.

Some notable events are also shared within the community. Discussions about severe winters,
particularly the harsh winter of 1987, shed light on past challenges. Records indicate that the
December winter of 1954, the flood of 1989, and the winter of 1987, which brought heavy rains,
were particularly noteworthy. Furthermore, occasional inquiries, such as "Do you remember this
tradesman?" prompt discussions about familiar names like "Tailor ismail" and "Ertan from
Nurcan Pharmacy."

Conclusion

The development of the Internet and its community-building potential have facilitated many new
studies. Social media applications, which gained prominence with Web 2.0, and the virtual
communities they foster have introduced fresh perspectives to identity, culture, and society.
They have transformed community structures existing in physical environments or on the verge
of disintegration. District identities and cultures, eroded by urban transformation, migration, and
shifting demographic patterns, have found new avenues for expression.

Facebook hosts hundreds of virtual neighborhood communities. These platforms primarily offer
interaction opportunities for neighbors and old friends who cannot meet in person. Additionally,
they facilitate the preservation, transmission, and "deterritorialization" of identity and culture.
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Various theoretical approaches aim to comprehend community dynamics within social media
and virtual neighborhood communities (Sundaram et al., 2012; Sarikaya, 2023a; Sarikaya, 2023b;
Robaeyst et al., 2022). Symbolic interactionism, rooted in the Chicago School, and theories
concerning self and society offer avenues for exploring neighborhood identity and culture within
these virtual spaces. Symbolic interactionism posits that communities form through individual
interactions. Virtual neighborhood communities, where individuals communicate and express
their identities, align with this theoretical framework. They also allow for reevaluation of
concepts, such as self-identity, culture, and space, and introduce phenomena like the "digital
self" and "new self-spaces” to scholarly discourse.

Self-presentations in virtual communities have been the subject of many studies (Zhou et al.,
2024, Gottschalk, 2010; Fenton et al., 2023; Oloonabadi and Baran, 2023). However, this study
distinguishes itself from the current studies by addressing issues of identity, culture, and cultural
memory and neighborhood within interactions in the virtual neighborhood community. This
virtual community represents a new spatial order to some extent, preserving eroding
neighborhood identities and cultures. While face-to-face interactions in physical neighborhoods
have diminished, virtual communities provide an alternative for individuals seeking to maintain
neighborhood connections. Although they cannot fully replace physical interactions, they offer
a viable alternative. Symbolic interactionism enriches discussions in social media studies and
facilitates the examination of individual-centered interactions on social media to understand
community dinamics.

While this study represents one of the first investigations into virtual neighborhood
communities, it extends beyond conventional social media research. It underscores the need to
reconsider identity, culture, and memory, considering the interactive nature of the Internet.
Future studies are crucial for assessing the status of district identities and transfers in physical
environments and the persistence of virtual district communities. The trajectory of virtual
neighborhood communities in the future remains uncertain. These communities emerged in
response to the decline of physical communities. While the characteristics of the two
neighboring districts may vary, both underscore the importance of declarations of belonging in
fostering interaction within virtual communities. Parallel to this work, a similar project could be
considered on a larger scale, either for different neighborhoods within the same district or the
entire city. Additionally, new terms and formations, such as “virtual neighborhood identity” or
“virtual neighborhood culture” could emerge in the future. These formations could exist
independently of the physical realm. Furthermore, global migration trends could make virtual
neighborhood communities a more central area of focus. "In addition, this work could pave the
way for virtual community projects related to migration, akin to those seen in rural communities.
Furthermore, with the advent of virtual reality technologies, there is a potential for shifts in the
concept of virtual communities may evolve significantly. This study can guide further research
by providing a basis for comparison with different types of virtual communities.

The disparity in characteristics between neighboring districts challenges the notion that districts
and neighborhood structures are merely geographical areas. This observation prompts new
discussions and arguments regarding the nature of community formations.

Finally, participation in virtual communities among different generations can provide meaningful
data for future studies. Considering the participation rates in virtual communities across
generations, as mentioned in Fidan's (2023, p. 179) and Gradim’s (2009) articles, addressing the
research from the generational perspective may open doors for new studies.
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OZET

Bu arastirma, sanal mahalle topluluklari icindeki etkilesimi incelemeyi ve bu etkilesimin semt kimligine katkisini
ortaya koymayi amaglamaktadir. Dijitallesmeyle beraber hem kulturlerin yeni yayilim imkani bulmasi mimkun
olmus, hem de kdilturlerin yok olmaya basladigr yonunde argimanlar ortaya atilmistir. Bu tartismalarin 1siginda,
bu makalede semt kimligi ve klturt ile kulttrel bellegin, dijitallesmeyle beraber nasil yeniden uretildigi ve varligini
sUrdirdudgu ortaya konulmak istenmektedir. Dijitallesme ve bunun kiltirlere etkisini ortaya koymak birgok
olusumu, kurulusu, kilttrd ve toplulugu da anlamlandirmak adina 6nem tasimaktadir. Dijitallesmeyle beraber
sanal semt topluluklarinin semt kimligi ve kulttrtne etkisini ortaya koymak adina Facebook tzerindeki sanal semt
toplulugu olan 7.604 tyenin bulundugu Ferikdy Platformu 6rneklem olarak secilmis ve 30 Mayis - 30 Aralik 2022
tarihleri arasinda bu sanal semt toplulugunda yapiimis yorum ve paylasimlar (n: 14.773) Van Dijk'in séylem analizi
yontemiyle analiz edilmistir. Elde edilen yorum ve paylasimlar tek tek manuel olarak Excel tzerinde toplanmis ve
belirli kategoriler altinda degerlendirilmistir. Ortaya c¢ikan sonuclara gore, semtlilerin sanal topluluk Uzerinden
semtlerine bagliliklarini ifade ettikleri gorilmustdr. Bu durum sanal semt toplulugunun, semt kimliginin devamliligi
ve gliglenmesi igin dnemini ortaya gikarmistir. Ote yandan, semt iginde belirli kimlik ve kiiltiir 6gelerinin bilingli-
bilingsiz olarak dislandigi gozlenmistir.

ANAHTAR KELIMELER

Sosyal medya, benlik, sanal topluluklar, istanbul, mead
Giris

Web 2.0 tarafindan kolaylastirilan sanal topluluklari gevreleyen tartismalar, ozellikle kimlik ve
benlikle ilgili olarak son yillarda 6nem kazanmistir (Gottschalk, 2010; Rodriguez, 2013; Pranata
ve Putri, 2020). Bu topluluklar forumlardan futbol taraftar topluluklarina kadar genis bir
yelpazeye yayllmaktadir. internetin mimkuin kildigi ve sosyal medyanin ortaya gikisiyla giiglenen
sanal topluluklar, gesitli boyutlarda arastirmayi gerektirmektedir. Gelisen medya ortaminda,
toplumsal ve komunal degisimleri anlamak, guncel konu ve kavramlari aydinlatmak icin gok
onemlidir. Sanal topluluklar araciligiyla topluluk, kimlik, hafiza ve mekan gibi kavramlar bir kez
daha odak noktasi haline gelmekte ve yeniden degerlendirme ihtiyacini dogurmaktadir. Ozellikle
sanal topluluk ve kimlik Uzerine yapilan arastirmalar, sanal topluluklarin kimlik baglaminda sikga
ele alindigini gostermektedir (Parsell, 2008; Cheng ve Guo, 2015).

Bu kavramlara ek olarak, akademide siklikla goz ardi edilen komsuluk ve mahalle iligkilerinin
sanal topluluklar merceginden incelenmesi zorunludur. Kentsel yapilar, 6zellikle Istanbul gibi
degisim ve gelisimin surekli oldugu kentlerde degisime ugramaktadir. Ancak, mahallelerin ve
sanal topluluklarin yerel etkilesimler ve vyapilar Uzerindeki etkileri literatirde nadiren
arastinlmaktadir. Bu noktada, sanal topluluklar ve mahalleler arasindaki iligkiyi arastirmak,
onemli bir sosyal degisimi anlamamiza yardimci olacaktir. Ayrica, mahalle kimliginin degisen
dogasina iliskin yeni bir galisma alani ortaya ¢ikaracaktir.
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Kentlerin durmaksizin blytmesi ve buna bagl ntfus hareketliligi, ozellikle ilge ve mahalle
yapilarinda degisimleri zorunlu kilmaktadir. Ancak, su anda ikamet ettikleri veya daha once
yasadiklari ilge ve mahallelerle baglarini surdirmek isteyen, kimliklerini ve kdlturlerini korumayi
onceleyen bireyler, sosyal medyada kurduklar sanal topluluklar araciligiyla ilge ve mahalle
kdlturtnd paylagsmaya, animsamaya ve aktarmaya devam etmektedir. Bu aktarimlar, hem mikro
duzeyde bireysel benlik algisini hem de makro dizeyde daha genis toplumsal ve topluluk yapisal
degisimlerini anlamak igin onemli bir platform saglamaktadir.

Cogunlukla sosyal medya platformlarinda ortaya ¢ikan sanal mahalle topluluklari, merkezi bir
odak alanini temsil etmektedir. Sosyal medyadaki sanal topluluklar araciligiyla etkilesimlerin
kimlikler ve dolayisiyla mahalle kimligi Uzerindeki etkisi dnemli bir tartisma konusudur.

Bu calisma, sanal mahalle topluluklarindaki etkilesimi ve bunun mahalle kimligine katkisini
arastirmayl amacglamaktadir. Bu dogrultuda iki temel soru formile edilmistir: (S1) "Sosyal
medyadaki sanal mahalle topluluklarinda etkilesim nasil ortaya c¢ikmaktadir?" (S2) "Sosyal
medyadaki sanal topluluklar i¢indeki iletisim ve etkilesim mahalle kimliginin paylasimina nasil
katkida bulunmaktadir?”

Bu galisma igin Sisli/istanbul'dan Ferikdy Platformu sanal semt ¢rneklemi olarak segilmistir.
Ferikdy semti, istanbul'un kokli ancak sirekli degisen kentsel yapisina paralel olarak gelismeye
ve merkeziligini korumaya devam eden bir bolgedir. istanbul'un merkezi semtlerinden biri
olmasinin yani sira, kentin degisen yapisina paralel bir tarihsel strecten de gecmistir. Ferikoy,
ozellikle son yillarda 6nemli demografik degisimler gegirmistir. Bu durum temel olarak Ermeni
ve Rum nifusun azalmasindan kaynaklanmistir. Bu degisimler mahallenin kimligine ve kultdrtne
de onemli dlcude yansimistir. Bu durum ozellikle Ferikoy'd degisen kulturel ogeler ve kaybolan
mahalle kimligi ile ilgili tartismalarin merkezi konusu haline getirmistir. Semt ntfusunun onemli
bir kismi semti terk etmis, farkli tlkelerden de semte gocler olmustur. Bu durum, dagilmis bir
semt toplulugunun varliginin sanal semt topluluguna nasil yansiyacagl konusunda merak
uyandirmaktadir. Arastirma Ferikoy ile sinirlidir. Nitekim Ferikdy'deki kulttrel degisimin komsu
semtlere gore daha yogun olduduna dair onyargilar bulunmaktadir. Ote yandan Ferikdy
Platformu, Facebook'ta semtle ilgili paylasimlar icin en aktif ve kalabalik orneklem olarak
secilmistir. Bu noktada, Ferikdy'luin bir vaka olarak ele alinmasi, makro olcekte kentin daha genis
baglami iginde sanal topluluklar hakkinda ¢ikarimlar yapma potansiyeline sahiptir.

Orneklem Uzerinde, Uyeler tarafindan 30 Mayis - 30 Aralik 2022 tarihleri arasinda paylasilan tim
gonderiler ve yorumlar (n: 14.773) toplanmis ve analiz igin Van Dijk'in elestirel sdylem analizi
yontemi kullanilmistir.

Teorik bir gergeve olarak George Herbert Mead'in yaklagimlar

George Herbert Mead'in sosyal psikoloji alanindaki ¢calismalari psikoloji, Amerikan pragmatizmi,
Alman idealizmi ve Darwinizm gibi cesitli entelektiel ve bilimsel kaynaklara dayanmaktadir
(Reynolds, 1993). Mead (2019), bir filozof olarak egitim almis olmasina ragmen, sosyal bilimleri
de kapsamli bir sekilde incelemistir. Ozellikle kiltirel ortamlarin ve insanlar da dahil olmak tzere
organizmalarin sembolleri kullanma kapasitesine odaklanmistir.

Yapisalcilarin aksine Mead'in (2019) toplum tasviri, bireyleri ve onlarin etkilesimlerini merkeze
alan mikro-teorik bir yaklasimi benimser. Bu bakis agisina gore, toplumlar, topluluklar veya daha
genis sosyal olgular, bireylerin kendi aralarindaki iletisim, etkilesim veya davranislar yoluyla
ortaya c¢ikar. Bu goruse gore, toplumun odak noktasinda yapilar degil bireyler yer alir. Boyle bir
anlayis, bireylerin bir araya geldigi sanal topluluklarin olusumunu agiklamak icin verimli bir zemin
saglar.

Mead'in (2019, s. 172-173) gergevesi, bireylerin birden fazla benlik barindirdigini ve bu benlikleri
kosullarin gerektirdigi sekilde kendilerine nesne olarak sundugunu ortaya koymaktadir. Bireylerin
topluluk igindeki konumlarini kavramak igin Mead'in (2019, s. 195 - 196) bireysel benlik ile sosyal
benlik arasindaki ayriminin altini gizmek zorunludur. Ben/ben olarak da ifade edilen bireysel
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benlik ve sosyal benlik arasindaki ayrim, dogrudan sosyal deneyimlerle baglantilidir. Sosyal
benlik, bireylerin topluluk icindeki diger kisilerin tutumlarina karsilik olarak insa ettikleri benlik
tdrunt temsil eder. Sonug olarak, topluluk igindeki hakim dusunce, davranig, tutum veya olaylara
bagl olarak dalgalanir. Oziinde, sosyal benlik, topluluk veya toplum hakkinda bilgi igeren benligin
bir tezahurudir. Ornegin, sinemaya giden bireyler, bu tir davranislann topluluk tarafindan hos
gorulmeyecedinin bilincinde olarak yuksek sesle sarki soylemekten veya bagirmaktan kaginir.
Sosyal benligin olusumunun topluluk icindeki diger bireylerin algilarina bagl oldugunu kabul
etmek onemlidir (Sarikaya, 2023a; Sankir, 2010, s. 10-11).

Bir toplulugun ozelliklerini tanimlarken dayanisma, ihtiyaglar, kurumlar, medya, kultur ve anlamli
semboller (dil) gibi gesitli kavramlar s6z konusudur. Oziinde, bir toplulugun olusumu ortak bir dil,
ortak tutumlar, genellestirilmis otekiler, ortak ihtiyaclar ve dolayli olarak paylasilan bir kultur ve
sosyal benlikler gerektirir. Mead'in (2019) cergevesi, sosyal medya platformlarinda kurulan
cagdas sanat bolgelerini veya mahalle topluluklarini anlamak i¢in oldukga verimli bir zihniyet
sunmaktadir.

Mead'in (2019) yukarida bahsedilen perspektifleri, glincel sosyoloji ve yeni medya
arastirmalarinda gegcerliligini korumaktadir. Jerolmack ve Tavory (2014), insanlar ve insan
olmayanlar arasindaki dinamikleri kesfetmek icin Mead'in toplum ve benlik Uzerine yaptigi
calismalardan yararlanmistir. Son zamanlarda, Mead'in fikirleri sosyal aglarda veya internette
olusan topluluklari agiklamak igin giderek daha fazla kullaniimaktadir. Juliadi ve Ardani (2019)
Twitter'daki sosyal medya kanaat onderleri Uzerine yaptiklari ¢alismayr Mead'in fikirlerine
dayandirmistir. Benzer sekilde Robinson (2007), Mead'den (2019) yararlanarak siber benlik ve
cevrimdisi benlik kavramlarini incelemistir. Martinka (2012) arastirmasinda, sosyal medyadaki
tuketici davranisini analiz etmek i¢in Mead'in sembolik etkilesim yaklagimini kullanmistir.

Kimlik ve benlik arasindaki iligki

Kimlik ¢alismalarinda, "Ben kimim?" sorusu kimligin tanimlanmasinda mihenk tasi gorevi gorur
(Sarikaya, 2023a) "Ben" kavraminin arastiriimasini ve buna bagl olarak 6z farkindalgdin
anlasiimasini gerektirdigi icin bu sorgulamaya odaklanmak son derece onemlidir. Bu yaklasim
benlik kavramini agikliga kavusturur; dolayisiyla kimlik tartismalari dogasi geredi benlik
kavraminin incelenmesini igerir. "Bizi ne tanimlar?" veya "Hangi kultlre aitiz?" gibi sorular
kimligimizin 6zunu ve nasll insa edildigini arastirir. Bu tUr sorgulamalarin merkezinde benlik
kavrami yatar ve 0zbilince ulagsmis bireyler odak noktasi olarak hizmet eder.

Kimligin ortaya ¢ikmasi icin once benligin ortaya ¢ikmasi gerekir. Kimlik, bireyin kendisini bir
nesne olarak algilamasi ve kendisi ile digerleri arasindaki ayrimlari kabul etmesiyle ortaya ¢ikar.
Mead (2019) toplumlarin/topluluklarin farkli benliklere sahip bireylerden olustugunu gosterirken,
Goffman bireylerin gesitli roller Ustlenerek nasil belirli benlikler ortaya koydugunu ortaya koyar.
Her iki yaklasimin da temelinde yatan ilke, bireylerin kendi gergek benliklerine dayanan bir kimlige
sahip olma veya bu kimligi yansitma kapasitesidir.

Bireysel gelisimde onemli bir asama olarak kabul edilen benlik kavrami, kisinin kimligini veya
aidiyet duygusunu sekillendirme stirecinde 6nemli bir kilometre tasina isaret eder (Mead, 2019).
Benlik olusumunun ardindan ortaya cikan kimlik, bireyin kisiliginin, aidiyet duygusunun ya da
dislanmish@inin farkina vardiktan sonraki davranis ve tutumlariyla ilgilidir. Bu agidan kimlik,
benlik tarafindan giyilen bir kiyafete benzetilebilir. Assmann'a (2018, s. 241) gore kimlik,
baslangigta iki temel aynmdan olusur: "Ben" ve "biz". "Ben" bireysel ve kisisel kimligi ifade
ederken, "biz" kolektif kimligi ifade etmek icin kullanilir. Bireysel kimlik benzersiz kisisel niteliklerle
sekillenirken, kisisel kimlik sosyal cevrede edinilen rollerden etkilenir. Bu iki ttr kimligin kokleri
sosyo-kulturel etkilere dayanir. Kimlik, ister toplumsal ister bireysel olsun, bilincin olusmasiyla
ortaya cikar. Bireyler, ortak kulturel cercevelere asimile olarak benliklerini kimliklere dontsturdr.
Mead (2019), benliklerden sosyal kimliklerin olusumunun hem benligin hem de digerlerinin
etkilesiminiicerdigini ileri sirer. Assmann (2018, s. 144-145), benlik ve kimlik arasinda dogrudan
bir iliski kurarak Mead'in kimlik kavramini aydinlatmaya yonelik goruslerinin altini cizmektedir.
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Kimligin asla tek basina ele alinmamasi gerektigini, aksine birlik ve aidiyetin gesitlilikten
kaynaklandigini ve benligin baskalariyla etkilesim yoluyla ortaya ¢iktigini savunmaktadir. Bu
baglamda, benlik gibi kimlik de gesitlilik iginde gelisir.

Mabhalle kimligi

Kimlik ve kulttrel kimlik olusumunun mikro olgekte ele alinmasi olarak gorulebilecek mahalle
kimligi, din, irk ve etnik koken gibi gesitli tarihsel ve geleneksel koklerin yani sira belirli yagsam
alanlarinin kendine has ozellikleriyle de sekillenmektedir. Ornegin, kisinin dini aidiyeti ne olursa
olsun, belirli bir bolgedeki kiliseler, camiler, kahvehaneler, okullar ve cesitli kilttrel ve sosyal
mekanlar, o bolgede yasanan kimligi onemli dlgude etkiler ve digerlerinden ayirir. Bu unsurlar
kimliklerin pekistiriimesine hizmet etmekte, bir mahalle veya semtteki tum binalar yerel kulture
katkida bulunmakta ve kimlik olusumunda onemli roller oynamaktadir. Sadece fiziksel yapilarin
Otesinde, bu binalarla iliskilendirilen ortak anlamlar ve degerler, bolge sakinleri arasinda kultur ve
kimligin gelismesine katkida bulunur.

Bir semtin veya mahallenin kimligini tanimlayan mekanlardaki degisimler de kimlik
dondsumunde onemli bir rol oynamaktadir. Gergekten de mekanlar degistikge, semtin kultdrtne
ve kimligine ait unsurlar zamanla siliklesebilir. Ancak, baska bolgelerden bir ilceye veya
mahalleye go¢ edenlerin yasadigi kimlik krizi, yeni ¢evrelerindeki mekanlarla ve insanlarla
etkilesime gegtikge dagilimaya baslar. Yeni gelenlerin yerel sakinlerle kurdugu etkilesimler, yeni
gelenler igin semtin kimligine yeni katkilar saglar, semtin veya mahallenin mevcut kultirdnu
yeniden sekillendirir. Buna karsilik, uzun sureli sakinlerin olusturdugu daha homojen bir mahalle
kimligi, disaridan gelenleri tehdit olarak algilama ve diglayici davranislarda bulunma egilimini
daha fazla gosterebilir. Bu gibi durumlarda, yeni gelenlerle iletisimi guglendirmek, ilce veya
mahalle kimligine yonelik tehditleri azaltmada gok 6nemli bir unsur haline gelir (Stevenson vd.,
2019). Farkli gegmislere veya normlara sahip bireylerle karakterize edilen mahallelerde, bireyler
arasindaki saglikli iletisim, sosyal gerilimlerin azalmasiyla iligkilidir.

Mahalle ve bolge kimligini tartismak icin, bolge sakinlerinin birbirlerini bir dereceye kadar
tanimalari gerekir. Bununla birlikte, ortak sorunlar etrafinda birlesmeleri, ortak c¢ozimler
aramalari, gerekli eylemleri disunmeleri ve sonug olarak bir aidiyet duygusu gelistirmeleri cok
onemlidir. Bu aidiyet duygusuna odaklanan etkilesimler, mahallenin bir pargasi olma bilincinin
pekistirilmesine hizmet eder (Turkan, 2021, s. 243; Cetiner, 1972, s. 36; Erkan, 2019, s. 57). Alver
(2013, s. 49), mahalleye aidiyetin gocukluktan itibaren gelistirildigini ve tim tutum ve davranislari
etkiledigini ileri surmektedir. Gercekten de "bizim mahalle" soylemi araciligiyla bireyler
yasadiklar gevreyi benimsemektedir. Bununla birlikte, bu aidiyet duygusu mahalledeki dugun,
bayram, cenaze, hirsizlik, sel ve deprem gibi siradan veya dnemli olaylarla surekli olarak yeniden
teyit edilmekte ve guclendiriimekte, bu da toplumsal baglar guclendirmeye hizmet etmektedir.

Mabhalle ve semtler, mekansal sinirlarinin 6tesinde bir topluluk duygusunu temsil eder. insanlarin
gunluk yasamlarini bir butunlik icinde surdurdukleri bu ortamlar ayni zamanda kimlik gelisimini
de tesvik eder. Ozellikle birden fazla neslin ikamet ettigi mahallelerde, mahalle kimligi derin bir
sekilde koklesmistir. Mahalleleri birbirinden kopuk apartman veya site koleksiyonlari olarak
tasvir eden cagdas egilimlere ragmen, bu alanlar geleneksel degerleri korumaya calisan
sehirlerde hala bir kimlik ve sadakat duygusunu sirdtrmektedir (Tacirli, 2017, s. 7; Kutlu, 2016,
s. 85). Alver'e (2013) gore, bir mahalle ile digeri arasindaki ayrim, salt mekansal sinirlamalarin
Otesine gegerek sosyal farklilagmanin bir isareti olarak hizmet etmektedir.

Sanal topluluklarin ortaya ¢ikisi

"Sanal topluluk” terimi ilk olarak Rheingold (1993) tarafindan siber uzaydaki kisisel iliski aglarini
tanimlamak igin ortaya atilmistir. Zamanla bu kavram, bir grup bireyin ortak ilgi alanlarina dayali
olarak siber uzaydaki paylasim faaliyetlerini kapsayacak sekilde gelismistir. Ridings ve
digerlerine (2002) gore, ortak ilgi alanlari ve uygulamalari olan bir grup insan internet tzerinden
duzenli olarak iletisim kurdugunda ve ortak bir ¢cevrimici alanda bir araya geldiginde sanal bir
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topluluk ortaya gikar. Fiziksel etkilesim olmamasina ragmen, kullanicilar belirli sorunlara ¢ozum
aramak veya istekleri yerine getirmek icin sanal ortamlarda bir araya gelebilirler. Bu platformlar
Ozel sohbet odalari, haber bdltenleri, forumlar, e-posta programlari veya Facebook gruplarin
icerebilir.

Baglilik, sanal bir topluluk olusturmada gok onemli bir kavramdir ve Uyelerin toplulugun ortak
hedeflerine adanmisligi esastir. Rheingold (2000), yeni iletisim teknolojilerinin ortaya gikmasiyla
birlikte bireylerin kaginilmaz olarak egemen ideolojilerden kopmanin bir yolu olarak yeni
topluluklar kurmaya ¢alistiklarini one surmektedir.

Sanal topluluklar tipik olarak e-posta listeleri, sohbet odalari, ¢cevrimici aligveris siteleri, haber
bultenleri, sosyal medya gruplari, forumlar, bloglar, fotograf paylasim platformlari ve oyun
sitelerinde ortaya gikar. Bu platformlar sadece katiimi ve gikislan kolaylastirmakla kalmaz, ayni
zamanda maliyetleri de dusurur. Bununla birlikte, sanal topluluklardaki iliskiler genellikle daha
esitlikgi olmakla birlikte, paylasim veya etkilesimler her zaman es zamanli olarak gergeklesmez.
Baska bir deyisle, sanal topluluklarda gecmis paylasimlar tekrar ziyaret etmek, daha once
paylasilan icerige daha sonra yanit vermek ve onceki tartismalari hatirlamak daha kolaydir. Bu
da Uyelerin topluluga ne zaman katildiklarindan bagimsiz olarak ge¢mis konusmalar ve
paylasimlari takip edebilmelerini saglayarak kimlik ve kdltirin daha surekli bir sekilde
aktarilmasina olanak tanr.

Metodoloji

"Ferikoy Platformu®, hem Ferikoy sakinleri hem de mahalle disindan bireyler dahil olmak tzere
7.604 Uyeden olusmaktadir. Arastirma kapsaminda Ferikdy Platformu sanal mahalle
toplulugunda (n: 7.604) 30 Mayis - 30 Aralik 2022 tarihleri arasinda yapilan tim yorum ve
paylagimlar (n: 14.773) manuel olarak ayklanmis ve asadida belirtilen kategoriler altinda
kategorize edilmistir. Yukarida belirtilen tim gunlerde en az bir gonderi tespit edilmistir. Belirtilen
donemler icerisinde gonderi olmayan gun tespit edilmemistir. Calisma kapsaminda Van Dijk'in
elestirel soylem analizi yontemi uygulanmustir

Van Dijk'a (2015) gore, elestirel soylem analizi (CDA) oncelikle birkag kilit noktayi ele almalidir.
CDA o6ncelikle metinleri tek tek analiz etmek yerine sosyal ve politik konulara odaklanir. ikinci
olarak, disiplinler arasi bir yaklagimla sorunlari tespit etmeyi amaglar. Ugtinci olarak, sosyal iligki
ve etkilesimlere dayanarak sorunlari tespit etmekten ziyade agiklamaya calisir. Elestirel soylem
analizi, toplumsal cinsiyet esitsizliklerini, irkcilik ve milliyetgilikle ilgili konulari tespit etmek,
medya metinlerini analiz etmek, siyasi tartismalari incelemek ve kurumsal olusumlar mercek
altina almak igin kullanilr.

Van Dijk'in elestirel analiz yontemini kullanmanin temel motivasyonlarindan biri, yalnizca ifade
edilen acik degerlere degil, ayni zamanda dile getiriimeyenlere iliskin icgordleri de ortaya
clkarmaktir. Ayrica, incelenen metinlerdeki irkgilik, milliyetgilik, ideoloji ve ayrimcilik gibi
kavramlari elestirel bir sekilde degerlendirmeyi amaclamaktadir. Ek olarak, Van Dijk'in topluluklar
icindeki etkilesimleri ortaya ¢ikarma becerisi, bu yontemi uygulama igin ¢ok uygun hale
getirmektedir. Van Dijk (2015) CDA'yl hem makro hem de mikro yapilar agisindan tartismaktadir.
Makro duzeyde ele aldigi guc yapilar, ideoloji, esitsizlikler ve tahakkimun yani sira mikro
duzeyde inceledigi dil kullanimi, etkilesimler ve iletisim sureglerini de elestirel soylem analizinin
onemli bilesenleri olarak gormektedir. Dahasi Van Dijk, mikro ve makro duzeylerin gunluk
yasamin ayrilmaz bir parcasi olarak bir arada var oldugunu ve bu nedenle de birbirinden
ayriimasinin zor oldugunu 6ne sirmektedir. Ornedin, bir topluluk igindeki irkgi sdylem, hem
bireysel etkilesimleri etkileyerek mikro duzeyde hem de irk¢ilikla ilgili tartigsmalara yol agarak
makro diizeyde toplumu etkileyebilir (Van Dijk, 2015, s. 354).

TUm bulgular benlik ve kimlik baglaminda kategorize edilmistir. Sonu¢ olarak, elde edilen
yorumlar sistematik olarak ele alinacaktir. Bu yorumlar, bulgularin elestirel soylem analizi
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sirasinda asagidaki kategoriler altinda hem mikro hem de makro yapilar iginde incelenecektir.
Bu analiz es zamanli olarak hem makro hem de mikro yapilar asagidaki kategoriler altinda ele
alacaktir.

Aidiyet

Sosyal lligkiler ve Etkilesimler

Cenazeler, Dugunler ve Kutlamalar

Dini ve Resmi Anma Gunleri

Tarihi Kisiler, Sahislar ve Olaylar

Bu kategoriler, Mead tarafindan ozetlenen 6z yaklasimlar ve ornek verilerin kodlanmasindan
once toplanan sanal topluluk verileri temel alinarak belirlenmistir. Bu asamada, yukarida
belirtilen kategoriler sanal topluluk icindeki cesitli paylasim bigimleri igin kapsayici bagliklar
olarak hizmet etmektedir.

Sanal mahalle toplulugu Ferikoy platformu’'ndaki paylasimlarin elestirel soylem
analizi

"Ferikoy Platformu" Sisli'nin Ferikdy semti sakinleri tarafindan kurulmus bir sanal topluluktur. 30
Mayis - 30 Aralik 2022 tarihleri arasinda toplam 14.773 paylasim ve yorum yapilmistir. Bu
paylasim ve yorumlarin icerigi agirlikli olarak iyi dileklerin ifade edilmesi etrafinda donmektedir.

Facebook paylasimlari ve yorumlarindan toplanan yanitlarin analizi, aidiyet ifadelerinin (ilce
kimliginin onaylanmasi), fotograf paylasimlarinin, cenaze duyurularinin, ani paylagimlarinin ve
fiziksel olarak uzak bireyler arasindaki iletisimin sanal topluluk igindeki etkilesimi ve iletisimi
sekillendirdigini ortaya koymaktadir. Bununla birlikte, komsuluk iliskilerinin azalmasi ve fiziksel
gevrede iletisim olanaklarinin azalmasinin yani sira cografi mesafeler de bu topluluk igindeki
etkilesime katkida bulunan onemli faktorlerdir. Bu arada, mahallenin mevcut sakinleri,
mahalleleriyle baglantida kalmak igin sanal toplulugu kullanmakta ve fiziksel dinyadaki yerel
arkadasliklarin ve komsuluk iligkilerinin bozulmasini telafi etmektedir.

Bu etkilesimler ve iletisimler sayesinde, paylasilan fotograflar ve bunlarla iliskili anilar ve olaylar
ilce kiltirinin korunmasinda dnemli bir rol oynamaktadir. Ozellikle, paylasilan fotograflar ile
semtin kolektif hafizasi arasinda dogrudan bir baglanti oldugu gozlemlenmistir. Katimcilar bu
fotograflar sanal mahalle toplulugu icinde surekli olarak hatirlamakta ve tartismakta, bu da
mahalle bellegi kavramini gliclendirmektedir. ister paylasarak, ister yorum yaparak ya da sadece
gozlemleyerek olsun, herkes mahalle kimligini korumak ve gugclendirmek igin bu toplulukla
etkilesime giriyor. Acikca ifade edilimese de, "mahalleden haberdar olmak" ve "mahallede olup
bitenleri takip etmek" gibi duygular, Gyelerin bu kimligi sirdirme arzusuna isaret ediyor. Azalan
yerel iliskiler ve fiziksel ortamlara ragmen, sanal mahalle toplulugu bu aidiyet duygusunu
surdurmek icin alternatif bir alan sunuyor.

Bununla birlikte, "iyi dilekler" mesajlarinda "Allah" kelimesinin 1.154 kez kullanildigi kaydedilmistir.
Bu durum, sanal topluluk Uyeleri arasinda dini referanslarin yaygin oldugunu gostermekte ve
topluluk icinde Musliman kimliginin yani sira mahalle kimliginin de gorunurlugtnd
vurgulamaktadir. Bu gozlemler, topluluk dinamikleriyle ilgili tartismalara isik tutmaktadir.”

Sanal Topluluk - Ferikdy Platformu

Kurulus Yili - 19 Aralik 2014

Ornekleme Zaman Aralidi - 30 Mayis - 30 Aralik 2022

Uye/Takipgi Sayisi -7.604

Gonderi Sayisi - 3606

Yorum Sayisi- 11.167

Sekil 1 Sanal topluluk bilgileri
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Aidiyet
Ferikoy Platformu'nda aidiyet ifadeleri birinci cogul sahis formunda "biz" veya "bizim" kullanilarak
kurulan cumlelerle aktarilyor

“‘Arkadaslar bu instigram sayfasina yorum yaparsaniz ferikoylmuz igin gok buyuk reklam
olacak”

noon

"Bizim", "biz", "kendimiz", "sakinlerimiz", "hepimiz", "dileriz" gibi ciimleler ve benzer yaplilar, iyi
dilekler, anilar ve anlatilar etrafinda kolektif bir aidiyet soylemi olusturuyor. Bu noktada, sanal
topluluk Uyelerinin sadece kendi aidiyet duygularini ifade etmedikleri, ayni zamanda herkesi
FerikOy toplulugunun bir pargasi olarak algiladiklari goriilmektedir. Ozellikle Ferikoy'e baglhg
ifade eden metinlerde "biz" teriminin kullanimini siklikla Ferikdy'e baglilik anlatilar takip
etmektedir. Buna ek olarak, "benim Ferikoy'dm" ifadesi, Ferikoy'l kisisel bir varlik olarak
somutlastiran ve Ferikdy'lin kendilerine ait oldugu algisina isaret eden yaygin bir ifadedir. Bu,
mahalle kimligini ve kiltirint korumaya yonelik bir durusu yansitmaktadir. Aidiyet ifadelerinin
Ferikoy ile fiziksel baglari vurgulamasi gerekmemektedir. Topluluk iginde, farkli bolgelerde
yasayan ancak Ferikoy ile baglarini surdirmek isteyen bireylerin sinirli yorum ve paylasimlari
gozlemlenmistir.

Ferikoylu olmak ayni zamanda bir gurur kaynagi olarak da sunulmustur. Bireylerin kendilerini
gururla Ferikoy yerlisi olarak ilan ettikleri toplam 9 yoruma rastlanmistir. Bu baglamda, sanal
toplulugun, futbol taraftarliginda gortlen coskuya benzer sekilde, mahalle kimligini yogun bir
sekilde tasvir ettigi ortaya ¢cikmistir. Ancak bu aidiyet ifadelerinde tarihsel soylem gorece azdir.
Her ne kadar anilar ve anlatilar paylasilsa da, bunlar aidiyet ifadelerinin ana temasini
olusturmamaktadir. Ferikoy Platformu, tarihsel gecmisine ragmen mahalle kimligini tarihsel
olgular Uzerinden kapsamli bir sekilde aktarmamaktadir. Bu durum, Ferikoy'in ozellikle
1960'lardan itibaren gocler ve kentsel donudsumler esliginde degisen demografik yapisina
baglanabilir. Ayrica, Ferikoyll olmak tarihsel olusuma dayanan bir kimlikten ziyade, gintimuzde
bir gurur kaynagi olarak anlasiimaktadir.

“Istabulumuzun mistesna semtlerinden olan Ferikdy gurubuna katiimak gurur verici. Ortak
yonlerimizin oldugunu distiniyorum. Kabul ettiginiz icin memnuniyetimi ve tesekkurlerimi
sunarim.”

Ferikoylu olmaktan gurur duyulduguna dair ifadelere rastlanmis olup, bu ifadeler sonraki goglere
ve deg@isen demografik yapiya UstU kapali bir gonderme niteligindedir.

Dahasi, Ferikoylu kimliginin yani sira Musliman kimliginin de "Allah" kavrami Uzerinden
sunuldugunu soylemek yanlis olmayacaktir. Bir zamanlar mahallede ¢ogunlugu olusturan ya da
Ferikoy kimliklerini yasayan Ermeni ya da Rumlarin kimlik sunumlarina dair ortak anlatilara
rastlanmamistir. Kimligin FerikoylU ve Musliman olarak sunulmasi dikkat ¢ekicidir. Bu husus
ilerleyen bolimlerde daha ayrintili olarak incelenecektir.

"Ferikoy'e duyulan ask bir tutkudur.” Bu ifade de siklikla dile getirilmistir. Gurur ifadeleriyle birlikte
dusunuldugunde, sanal topluluk Uyelerinin salt nostaljiden ziyade romantik bir duyguyla aidiyet
hissettiklerini gostermektedir. Buna ek olarak, "Ferikdy" kelimesinin cuimlelerde oldukca sik
kullanilmasi ve insani bir anlam yuklenmesi dikkat ¢ekicidir. "Efsanesin Ferikdy'Um", "Harikasin
Ferikoy'im", "Bizim Ferikoy", "Biz Ferikoyllyuz" gibi ifade ve yorumlar, bireylerin mahalleye olan

baghligini aktarmakla kalmiyor, sadakatin otesinde sevgi anlatilarina dontsuyor.

Ferikoy ilkokulu aidiyet ifadelerinde onemli bir faktordir. Mahallede yasamis ya da halen
yasamakta olanlar, mahalle ile olan baglarini animsarken siklikla Ferikdy ilkokulu'nda okuduklari
déneme atifta bulunuyorlar. Ozellikle "okudum" ve "mezun oldum" gibi ctimle yapilar agirlikl
olarak Ferikdy ilkokulu ile iligkilendirilmektedir.
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Sosyal iligkiler ve etkilesimler

Sosyal iligkiler ve etkilesimler, topluluk igindeki etkilesimlerin aktariimasi ve bu etkilesimleri
cevreleyen kimlik, kiltir ve hafizanin sekillendiriimesi igin gok onemlidir. Ozellikle, bir zamanlar
Ferikdy'de komsu olan ancak su anda baska sehirlerde ikamet eden bireyler arasindaki
etkilesimler dikkat cekmektedir. Bu kisilerin yillar sonra topluluk platformundaki paylasimlar
araciliiyla yeniden baglanti kurduklari gozlemlenmistir. Bu olgu, dedisen ilge yapisi nedeniyle
goc etmek zorunda kalan bireylerin Ferikdy Platformu araciliiyla yeniden iletisim kurma firsati
bulduguna isaret etmektedir. Etkilesimler genellikle "Allah razi olsun”, "iyi geceler”, "neredesin’,

non

"tesekkur ederim”, "giinaydin” ve "merhaba" gibi ifadelerle baslamakta ve devam etmektedir.

"Mustafa Yakupodlu, evet, ben Zirih'teyim, siz neredesiniz?"

“Merhaba bulundu mu acaba kediniz baruhane caddesi gediz sokakta bir kedi var benzeyen
diin aksamdan beri buralarda ve sakin bir kedi sag tarafinda tlyleri dokilmuis benziyor gibi
ama emin olamadim”

Ozellikle bireyler birbirlerinin mevecut konumlarini sorguladiklarinda, mahallenin fiziksel olarak bir
sekilde dagilmis oldugu ortaya cikiyor. Ancak, bu topluluga katiimlari araciigiyla Ferikoy
kimligine bagl kalmaya devam ediyorlar. Ferikdy'de dogup buyuyenlerin ve bir zamanlar burada
yasaylp baska bir yere tasinmis olanlarin ifadeleri birbiriyle paralellik gostermekte ve Ferikoy'e
olan baghliklarini ortaya koymaktadir. Asagidaki ornek bu duyguyu ozetlemektedir:

"Bize heryer ferikdy derken saka yapmiyorduk burasi Cinarcik 20 kdsur yildir cinarcik
duvarlarinda ferikdy yazisini gérurim bugtnde sahilde bu yaziyi gérduk ferikdy sinirlarindan
daha biyiik bunu heryerde gérdiik simdi hep birlikte ne diyoruz BIR SEVDADIR FERIKOY”

Dini, siyasi ve ideolojik gorusler topluluk igindeki sosyal iligkilere ve etkilesimlere nufuz etmez.
Siyasi veya ideolojik olaylarla ilgili herhangi bir paylasim veya yorum bulunmamaktadir. Topluluk
dyeleri sosyal iliskilerini siyasi aidiyetlerinin Uzerinde tutmaktadir. etkilesimleri agirlikli olarak
ilcede ikamet edenlerin hal ve hatirlarinin sorulmasi, eski FerikoylUlerin karsilasmalari ve
Ferikdyspor maglariyla ilgili tartismalardan olusmaktadir. Ferikdyspor maglarina katilimin
Ferikdy'Un iyi bir Uyesi olarak gorulmekle yakindan baglantili oldugu gozlemlenmistir. Bu da
sadece Ferikoy'un degil, Ferikdyspor'un da bir kurum olarak benimsendigini gostermektedir.
Ferikdy Platformu toplulugu, sanal bir mahalle toplulugu olarak, fiziksel ortamlarda da
baglantilari gelistirmeyi amaclamaktadir. Bu durum, Ferikdyspor magclarina haftalik davet
gonderileriyle kanitlanmaktadir.

Buna ek olarak, cesitli karsilikli yardim gonderileri ve yorumlar araciligiyla etkilesimler
gozlemlenmektedir. Bu etkilesimler, kayip ve bulunmus evcil hayvanlar (kedi ve kopekler), evcil
hayvan sahiplendirme, eski esyalarin yeniden dagitimi ve is ilanlari gibi konularr icermektedir. Bu
paylasimlar ayni zamanda sanal mahalle toplulugunun gercek hayattaki durumlara katkida
bulunma gabalarini da vurgulamaktadir.

Mahalleye yeni tasinan bireylerin sanal topluluk Gzerinden etkilesime girdigi gozlemlenmemistir.
Ancak, bu etkilesimlerin gergek hayat senaryolarina katkida bulunmanin yani sira aidiyet
duygusunu ve mahalle kimligini dnemli dlgude etkiledigi gortlmektedir. Gergekten de, kayip evcil
hayvanlarin bulundugu durumlar dikkat cekicidir. Ote yandan, "Esyalar verildi' ya da "tim esyalar
soz verildi" gibi yorumlar dikkat gekmektedir. Benzer sekilde, kayip kedilerle ilgili "Bu kediyi
kaybeden var mi?" veya "Kedimizi bulduk” gibi paylasimlar da siklikla yapilmaktadir.

Nostaljik paylasimlar, sanal topluluk icindeki etkilesimi tesvik etmede onemli islevlere sahiptir.

"Hey, ne guzel gunlerdi’, "seni 6zledim" ve "ne guzel gunlerdi® gibi cimle yapilari ge¢misi anarken
melankoli hissi uyandirmaktadir.

“Gengligimin sinamasiydl hafta sonlarl 11matinasina giderdim hey gidi ginler hey
hatirlattiginiz icin tesekkurler ediyorum”
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Etkilesimlerde Mdusliman kimligine iliskin tartismalar disinda herhangi bir ideolojik soylem
bulunmamaktadir. Ayrica, mahallenin farkli etnik ve dini yapisina iliskin herhangi bir ifade de
bulunmamaktadir. Ancak mahallede Ermeniler ve farkli etnik kokenlerden bireyler bulunmasina
ragmen sanal mahalle toplulugunun agirlikl olarak MUsliman-Turk kimligini yansitmasi dikkat
cekicidir.

Cenazeler, dugdunler ve kutlamalar

Cenazeler (Dini Soylemler) ve Duglnler (Tebrik Mesajlar, lyi Dilekler) bu kategorideki tim
yorumlarin %85,5'ini olusturmaktadir. Toplumu paylasim ve yorum yapmaya yonelten en onemli
etkenlerden biri cenaze ve olum haberleridir. Hemen her gun vefat eden esnaf, Ferikdy'ln yakin
tarihinin onde gelen isimleri, futbolcular, Ferikdy'in tarihinde ve cemaat iliskilerinde onemli
gorulen kigiler i¢in cenaze duyurular yapilmaktadir.

“Ferikdy'Umuztin yerlilerinden benimde yillarca komsuluk ettigim, kapisi, sofrasi herkese agik
ablam, Sahin, Saban ve ismail Duman'in anneleri KEZBAN DUMAN, gegirdigi kalp krizi
sonucu vefat etmistir. Vefat tarihi gegen hafta persembe gint olup, yeni bilgim oldugu icin
ancak paylasabildim. Kendisine. Allah'tan rahmet ailesine ve tim sevenlerine bassaghgi
diliyorum. Mekani cennet olsun.”

Bu paylagimlarin iki temel islevi oldugu gorilmektedir: ilk olarak, Ferikdy ile bagi olan bireyler,
topluluk Uyelerinin vefatini 6grenmekte ve yorumlar araciligiyla taziyelerini ifade etmektedir. Bu
ayni zamanda ilcenin gegmisindeki 6nemli figirlerin hatirlanmasina da hizmet etmektedir. ikinci
olarak, etkilesimler vefat eden kisilerin anilarini one gikararak Ferikdy'tin kimliginin korunmasina
ve gecmisten gelen kulturel mirasin ve anilarin aktariimasina katkida bulunmaktadir.

Ancak, ilgenin tarihi iginde veya tarihi boyunca baska topluluklarin varligina ragmen, yalnizca
Musliman ve Turk cenazelerinin paylasildigi gortlmektedir. Bu durum, ilgenin demografik
yapisindan bagimsiz olarak, sayfanin iceriginin agirlikli olarak Musliman-Turk kimliginden
etkilendigini  dustnddrebilir. islami olmayan geleneklerin toplulugun ifadelerinde temsil
edilmemesi, kulttrel temsil agisindan butuncul bir yapinin eksikligine isaret etmektedir.

Cenaze duyurularinin yani sira iyi dileklerin yer aldigi gunltk paylagimlar da dikkat gekiyor.

Ozellikle "glnaydin’, "iyi haftalar’, 'mutlu cumalar’, "iyi aksamlar" ve "mutlu pazarlar’ gibi
selamlasmalar Ferikody sakinleri arasindaki etkilesimi ve topluluk duygusunu guglendiriyor.

Dini ve resmi anma

Dini ve resmi anma gunleri de Musluman-Turk kimligi gercevesinde ele alinmakta ve toplumun
genel hissiyatini yansitmaktadir. Basta Kurban Bayrami ve Ramazan Bayrami olmak Uzere
bayram kutlamalarinin yani sira Ogretmenler Gund, Babalar Giind, Kiz Cocuklari Gini ve
Uluslararasi Anma GUnu gibi gtinlerden de zaman zaman bahsedilmektedir.

Kadin Haklart GUnu. Bu kutlamalarin siklikla Atatdrk ile iligkilendiriimesi dikkat cekicidir. Ornegin,
ozellikle Ogretmenler Glnd'nde "Ozellikle Basogretmen Mustafa Kemal ATATURK" gibi ifadeler
siklikla kullaniimakta, Dunya Kadin Haklart GUnu'nde de benzer ¢agrisimlar yapilmaktadir.

Cumhuriyet Bayrami ve Zafer Bayrami da genellikle dogrudan Mustafa Kemal Atatlrk'e atifta
bulunularak coskuyla kutlanmaktadir. Yaklasik 60 kutlama mesajl ve yorumunda bu gunlerle
baglantili olarak dogrudan Mustafa Kemal Atatlrk'ten bahsedilmektedir.

Bu baglamda, bir tst kimlik olarak Turk kimligi, ilce kimliginin ontine gegmekte ve aidiyet ifadesi
bu Ust kimlik etrafinda sekillenmektedir. Ancak, Ermeni, Rum, Yahudi ya da diger etnik veya dini
bayramlara iliskin herhangi bir kutlama ya da atif bulunmamaktadir. Toplulugun cesitli
demografik yapisina ragmen, bu gruplar sanal mahalle toplulugunda gorinur bir sekilde temsil
edilmemektedir.
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Tarihi kisiler, sahislar ve olaylar

Tarihi Sahsiyetler, Kisiler ve Olaylar kategorisi, topluluk iginde Ataturk'le ilgili hikaye ve anlatilarin
kayda deger varligiyla karakterize edilmektedir. Dahasi, diger tarihi figrler bile siklikla Atatdrk'le
iliskilendirilerek anilmaktadir. Ornegin, "Rahmetli Behlil amcanin kaslar Atatirk't andinrd” gibi
ifadeler duyulabilmektedir.

Bunun yani sira yerel esnaf, egitimciler ve ilceye adini veren kisilerle ilgili paylasimlar da dikkat
cekiyor. Bu anlatilar ilcenin kultirel mirasini ve kolektif hafizasini koruma amacina hizmet
etmektedir. Ornegin, Ferikdy'e adini verdigine inanilan Ferry ailesi hakkindaki tartigmalar, ilgenin
kimligine katkida bulunmanin yani sira tarihsel hafizasinin aktariimasinda da 6nemli bir unsur
olarak islev gormektedir. "‘Bes kusak vapurlar® baslikli bir yazi bunun bir kanitidir. Ayrica,
"Ferikoy'n ilk sahipleri” baslikli yazilar, Facebook'un dogasi gere@i tam okuyucu kitlesini tespit
etmek zor olsa da, kulturel ve tarihi hafizanin korunmasi igin onemli kanallar olarak hizmet
vermektedir.

Ayrica, bazi onemli olaylar da toplum icinde paylasiimaktadir. Siddetli kislar, ozellikle de
1987'deki sert kis hakkinda yapilan tartismalar gegmiste yasanan zorluklara 1sik tutmaktadir.
Kayitlara gore 1954 Aralik kisi, 1989 sel felaketi ve siddetli yagislarin yasandigi 1987 kisi ozellikle
dikkat gekicidir. Ayrica, zaman zaman "Bu esnafi hatirliyor musun?" gibi sorularla "Terzi ismail”
ve "Nurcan Eczanesi'nden Ertan” gibi tanidik isimler hakkinda paylasimlar yapilmaktadir.

Sonug

internetin gelisimi ve topluluk olusturma potansiyeli birgok yeni galismaya olanak saglamistir.
Web 2.0 ile 6ne ¢ikan sosyal medya uygulamalari ve bu uygulamalardan dogan sanal topluluklar
kimlik, kdltdr ve topluma yeni bakis agilari getirmistir. Fiziksel ortamlarda var olan ya da
dagilmaya yuz tutmus topluluk yapilarini donusttrdiler. Kentsel dondsim, gog ve degdisen
demografik kaliplar nedeniyle asinan mahalle kimlikleri ve kdlturleri, ifade icin yeni yollar
bulmustur.

Facebook yuzlerce sanal mahalle topluluguna ev sahipligi yapiyor. Bu platformlar oncelikle yiz
ylze gorisemeyen komsular ve eski arkadaslar icin etkilesim firsatlan sunuyor. Ayrica, kimlik ve
kdlturtin korunmasini, aktariimasini ve "yersizyurtsuzlastiriimasini” kolaylastirmaktadirlar.

Cok sayida teorik yaklasim, sosyal medya ve sanal mahalle topluluklarindaki topluluk
dinamiklerini anlamayr amaclamaktadir (Sundaram vd. 2012; Sarikaya 2023a, Sarikaya 2023b;
Robaeyst vd. 2022). Chicago Okulu'na dayanan sembolik etkilesimcilik ve benlik ve toplumlailgili
teoriler, bu sanal alanlarda mahalle kimligini ve kulturinu kesfetmek igin yollar sunmaktadir.
Sembolik etkilesimcilik, topluluklarin bireysel etkilesimler yoluyla olustugunu one surer.
Bireylerin iletisim kurdugu ve kimliklerini ifade ettigi sanal mahalle topluluklari bu kuramsal
gerceveyle uyumludur. Ayrica 0z kimlik, kdltir ve mekan gibi kavramlarin yeniden

degerlendiriimesine olanak taniyarak "dijital benlik" ve "yeni benlik alanlari” gibi olgulari akademik
soyleme kazandirmaktadir.

Sanal topluluklardaki benlik sunumlari birgok galismaya konu olmustur (Zhou vd., 2024,
Gottschalk, 2010; Fenton vd., 2023; Oloonabadi ve Baran, 2023). Ancak bu ¢alisma, sanal
mahalle toplulugundaki etkilesimler icinde kimlik, kulttr ve kulttrel bellek ve komsuluk konularini
ele alarak mevcut calismalardan ayrilmaktadir. Bu sanal topluluk, asinan mahalle kimliklerini ve
kulturlerini  koruyarak bir olcude yeni bir mekansal dtzen olusturmaktadir. Fiziksel
mahallelerdeki yuz yuze etkilesimler azalirken, sanal topluluklar mahalleleriyle baglantilarini
surdurmek isteyen bireyler igin bir alternatif sunuyor. Fiziksel etkilesimlerin yerini tam olarak
alamasalar da, uygulanabilir bir alternatif sunmaktadir. Sembolik etkilesimcilik sadece sosyal
medya calismalarindaki tartismalari beslemekle kalmaz, ayni zamanda topluluklari anlamak igin
sosyal medyadaki birey merkezli etkilesimlerin incelenmesini de kolaylastirir.
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Bu ¢alisma, sanal mahalle topluluklarina iliskin ilk arastirmalardan birini temsil etmekle birlikte,
salt sosyal medya arastirmasinin Gtesine gegmektedir. internetin etkilesimli dogasi goz 6niinde
bulunduruldugunda kimlik, kdltir ve hafizanin yeniden ele alinmasi gerektiginin altini
cizmektedir. Gelecekteki calismalar, fiziksel ortamlardaki mahalle kimliklerinin ve aktarimlarinin
durumunu ve sanal mahalle topluluklarinin kaliciligini degerlendirmek igin ¢ok dnemlidir. Sanal
mahalle topluluklarinin gelecekte nasil bir seyir izleyecedi belirsizligini korumaktadir. Bu
topluluklar, fiziksel topluluklarin azalmasina tepki olarak ortaya ¢ikmistir. iki komsu mahallenin
ozellikleri farklilik gosterse de, her ikisi de sanal topluluklar icinde etkilesimi tesvik etmede aidiyet
beyanlarinin dneminin altini gizmektedir. Bu ¢alismaya paralel olarak, benzer bir proje ayni ilge
icindeki farkli mahalleler ya da tim sehir icin daha buyuk olcekte disunulebilir. Ayrica, gelecekte
"sanal mahalle kimligi" veya "sanal mahalle kulturt" gibi yeni terimler ve olusumlar ortaya
¢ikabilir. Bu olusumlar fiziksel alandan bagimsiz olarak var olabilir. Dahasi, kiresel gog egilimleri
sanal mahalle topluluklarini daha merkezi bir odak alani haline getirebilir. "Ayrica bu galisma,
kirsal topluluklarda gorulenlere benzer sekilde gogle ilgili sanal topluluk projelerinin onunu
acabilir. Ayrica, sanal gercgeklik teknolojilerinin ortaya cikmasiyla birlikte, sanal topluluklar
kavraminda degisimler yasanma potansiyeli bulunmaktadir. Bu badlamda, bu calisma farkli
sanal topluluk turleriyle karsilastirma yapmak icin bir temel saglayarak gelecekteki arastirmalara
rehberlik edecektir.

Komsu ilgeler arasindaki ozellik farklihg, ilgelerin ve mahalle yapilarinin yalnizca cografi
alanlardan ibaret oldugu dusutncesine meydan okumaktadir. Bu gozlemtopluluk olusumlarinin
dogasina iliskin yeni tartismalar ve argimanlar ortaya ¢ikarmaktadir

Ayrica, farkli kusaklar arasinda sanal topluluklara katilim, gelecekteki calismalar icin anlamli
veriler sag@layabilir. Nitekim Fidan'in (2023, s. 179) ve Gradim'in (2009) makalelerinde de
belirtildigi  Uzere, kusaklar arasi sanal topluluklara katihm oranlari goz onunde
bulunduruldugunda, arastirmanin kusak perspektifinden ele alinmasi yeni calismalara kapi
aralayabilir.

Cikar Gatigmasi Bildirimi

'Sosyal Medyadaki Sanal Mahalle/Semt Topluluklarinda Etkilesimler ve Benlik Sunumlari” adli
bu makalede, herhangi bir kurum, organizasyon veya kisiyle ilgili herhangi bir gikar gatismasi
bulunmamaktadir.
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