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ABSTRACT

Since the 11th century, several saints referred to as Sufis, Sheikhs, Awliya, and Veli have come to Anatolia from
Central Asia, Iran, Egypt, Irag, Syria, Khorasan, and Transoxiana, Turkifying and Islamising the region. They often
followed the teachings of Hodja Ahmed Yesevi (d. 1166). These saints founded lodges in their settlements,
providing social and economic counseling to the people and carrying out enlightenment activities. The Anatolian
Seljuk state, which prevailed in Anatolia during this period, welcomed and supported their efforts. Yunus Emre
(1240-1321) also grew up under the influence of these saints during this period. He pioneered the formation of a
national Sufi literature in Anatolia. There are ongoing debates about the birthplace of Yunus Emre, where he lived,
and where his tomb is located. His legendary life was molded around Haji Bektash Veli and Tapduk Emre. Based
on his poems, he is believed to have traveled in many lands; however, there is no clear evidence regarding the
location of his grave and tomb. The records contain approximately ten tombs and mausoleums. One of them is
located in the Saracli neighborhood in Unye district of Ordu. Several resources providing information about Yunus
Emre mention Unye, yet as in other Yunus Emre tombs, it is uncertain whether it belongs to Yunus Emre, another
sheik named Yunus, or an office attributed to Yunus Emre. Yunus Emre is also known by names such as Sehnuz
and Sheikh Yunus, and there are many narratives and beliefs about him. These narratives and beliefs portray
Yunus Emre as a spiritual leader and a savior with extraordinary features. The place where Yunus Emre's grave is
located has been converted into a tomb and has become a visiting destination. Numerous examples have been
cited regarding the healing of the patients who visited there, the acceptance of the prayers prayed there, and the
fulfillment of the wishes wished there. In recent years, Yunus Emre Tomb in Unye has been converted into a
complex and opened to cultural tourism. This study examines Yunus Emre's life, known major tombs, Yunus Emre
Tomb in Unye, and his narratives, making inferences about the Unye region based on the poems in his Divan.Haji
Bektash Veli.
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Introduction

Islam began to spread among the Turks in Central Asia as of the 10th century, and the influence
of Islam in Anatolia gradually increased with the raids to Anatolia. Sufi poets were highly
influential in the spread of Islam in Anatolia. In the 12th and 12th centuries, many lodges were
founded in the Islamic world, particularly in Iran, Central Asia, Syria, Egypt, and Anatolia. These
lodges were home to Sufi poets (Koprild, 1976, p. 195). These Sufi poets shared Islamic
teachings with people through their works and ensured the adoption of Islamic belief in their
regions. One of these regions was Anatolia.

Turkish domination in Anatolia was achieved during the reign of the Anatolian Seljuk ruler Sultan
Alp Arslan (1063-1073); however, it is also known that the Oghuz tribes lived in Azerbaijan and
the South Caucasus in the 11th century before the Seljuks and were influential on the border of
the Byzantine Empire, occasionally attacking the Byzantium (Koprull, 1976, p. 185). The
Anatolian Seljuk State (1060-1308) was founded at a time when Sufism began to develop in
Anatolia and the Islamic world. This state founded Turkish Islamic centers and lodges in
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Anatolia. Sheikhs and dervishes who came to Anatolia from the surrounding areas or were
trained there formed a strong Sufi movement. These Sufis mostly came from Iran, Egypt, Iraq,
Syria, Khorasan, and Transoxiana, and many of them were members of the order of Hoca
Ahmed Yesevi (d. 1166). The Mongol invasion (1206-1368), Tatar invasion or the movement
called Genghis invasion also affected the arrival of these Sufis, also called the Khorasan saints,
to Anatolia (Koprdld, 1976, pp. 199,200). The famous sheikhs who escaped from the Mongol
invasion and migrated to the west, namely to Anatolia, influenced the spread of Sufism there.
One of them was Mevlana Celaleddin-i Rumi (1207-1273). Thus, in the 13th and 14th centuries,
sects and movements such as Mevlevi, Bektashi, Kalenderi, Haydari, and Rum Abdals began to
spread in Anatolia (Golpinarli, 1992, pp. 8-9). Koprtll states that the Anatolian Seljuks, like other
Islamic rulers, respected and promoted scholars and Sufis, pioneering their settlement in
Anatolia, thereby affecting this spread. Among these Sufis, Hoca Ahmet Yesevi, who was the
first Turkish Sufi, carried out guidance activities in the Central Asian Turkish geography and
ensured the spread of Islam and Sufism among the Turks. His students, who were called
mentors, sheikhs, dervishes, or Khorasan saints, came to Anatolia and carried out activities for
the spread of Turkism and Islam there (1976, pp. 199-200).

In addition, some poets also narrated the Oghuznames in Anatolia before Yunus and during
Yunus's time, such as Mevlana (1207-1273), Haji Bektash Veli (d. 1275), Sultan Veled (1235-
1313), Seyyad Hamza (d. after 1348), and other Sufi poets (Koprdll, 1976, pp. 201-203, 236,
252). Sufi poets other than bards were influenced by the Arabic-Persian literature and language.
Bards, on the other hand, continued to write poems in the language of the people as a
continuation of the pre-Islamic bard tradition. These bards who wrote religious-Sufistic poems
began to describe themselves as ashiks (Koprild, 2004, p. 43).

The environment briefly mentioned above, in which Yunus Emregrew up, was the Anatolian
geography under the rule of the Anatolian Seljuk State. The Oghuz Turks, who flocked to
Anatolia, Turkified Anatolia under the rule of the Anatolian Seljuks in a few centuries (Kopruld,
1976, p. 183). Yunus Emre, on the other hand, created a national literature far from the influence
of Arabic and Persian literature during his life, and he embellished this literature with poems that
the Turkish people could understand by also translating Sufism into Turkish (Koprdilt, 1976, p.
255). He played an important role in the transition from the pre-Islamic bard tradition to
minstrelsy. For this reason, his poems bear national and religious characteristics. The subjects
he dealt with were generally based on love, tolerance, and pure morality, appealing to the entire
humanity. In this context, Yunus Emre was included in the commemoration program by
UNESCO in 1991 as a common value of all humanity, and 1991 was declared the “Yunus Emre
Year of Love”. The year 2021 was declared the “Yunus Emre Year” by UNESCO due to the 700th
anniversary of his death. Research continues on the life of Yunus Emre, a shared value of
humanity, and the location of his grave..

This study examines Yunus Emre's life, his tombs, his tomb in Unye, and the narratives related
to this tomb by researching and analysing various sources. In addition, his connection with Unye
region will be revealed through the concepts of sea and mill in the poems in his Divan..

The Legendary and Real Life of Yunus Emre

Narratives about Yunus Emre are mostly found in the hagiography of Haji Bektash VeliHaji
Bektash Veli.! It is known from his poems that his mentor was a sheikh named Tapduk Emre.
Bektashi narratives also include information about Tapduk Emre. According to these narratives,
when Haji Bektash VeliHaji Bektash Veli came to Anatolia, there were saints such as “Seyyid
Mahmud Hayrani, Mevlana, Haji Ibrahim Sultan” known from the foundation deeds he lived in in
the 13th and 14th centuries, and among them was “a sheikh with strong sainthood” named Emre

1 Velayetname-i Haci Bektas-1 Veli is a work of approximately 6000 couplets, first written in verse by Firdevsi and then re-written in
verse by Nihani. (Firdevsi, Velayetname-i Haci Bektas-1 Veli, ed. Hamiye Duran, Ankara 2007, pp. 377-385.)
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(Koprdill, 1976, p. 257). The following anecdote has been told about this sheikh named Emre,
Tapduk Emre:Haji Bektash Veli invites the Anatolian saints to his side. Emre tells other saints
that he will not accept the invitation. Haji Bektash Veli sends his dervish Sari Ismail to summon
Emre and asks why he refuses to come. Emre replies that a hand behind the curtain gave him a
chance, yet there was no one there named Haji Bektash. When Haji Bektash Veli asks for any
sign of that hand, Emre tells about a green mole in the palm. Hearing this, Haji Bektash extends
his hand and shows it. When Emre sees the green mole on his hand, he cries "Taptuk Sultan!
three times. Emre's name becomes Taptuk Emre (Koprild, 1976, pp. 257-259). Many anecdotes
have been told about Yunus Emre, who would become Tapduk Emre's disciple, and they are
mostly related to Haji Bektash Veli and Taptuk Emre.Haji Bektash VeliHaji Bektash VeliHaji
Bektash VeliHaji Bektash Vel

In one of the surrounding villages, there lives a farmer called Yunus.. That year there is a famine
and Yunus becomes very poor. He goes to Haji Bektash VeliHaji Bektash Veli, whose miracles
and blessings he had heard, to ask for help by putting some hawthorn on his cattle. He rubs his
face on the Pir's feet and gives him his gift and asks for wheat. Haji Bektash VeliHaji Bektash
Veli hosts him in his lodge for a few days. When Yunus wants to return, Haji Bektash VeliHaji
Bektash Veli asks, “Wheat or advice?” When Yunus answers with wheat, Haji Bektash VeliHaji
Bektash Veli sends another message saying, “If he wants, | can give him as much soul as every
grain of that hawthorn.” When Yunus repats his answer with wheat, Haji Bektash Veli says, “If he
wants, | can give ripeness as much as every grain.” Yunus insists on wheat again and is given
wheat. Yunus sets off on his way and after going for a while, he realizes his mistake and returns.
He tells Haji Bektash Veli about his mistake. However, Haji Bektash Veli tells him that Taptuk
Emre now has the key to him;therefore, he should visit him. Yunus Emre immediately goes to
Taptuk Emre’s lodge and tells him what happened. Taptuk Emre assigns Yunus as the
woodcutter of the lodge. Yunus serves in this service for forty years and never brings any fresh
or crooked wood to the lodge during this time (Koprtll, 1976, pp. 260-261). It is narrated that
Yunus Emre fell in love and sang hymns by saying:

Years later, Yunus participates in a gathering of saints with his sheikh Tapduk Emre. A chanter
named Yunus-1 Gdyende is also present at this gathering. Tapduk Emre tells GUyende in ecstasy,
“We have passion, come on, you also sing a little.” Despite repeating this several times, Glyende
cannot sing. Then Tapduk Emre turns to Yunus and says, "Come on, now the time has come,
your lock has been opened, the word of Haji Bektash Veli has come true, do not stop and tell."
Thereupon Yunus speaks and begins to sing hymns (Koprald, 1976, p. 260). Yunus Emre's
understanding that the eye of his heart has opened and being called our Yunus is also expressed
in the anecdotes as follows:

According to the anecdote conveyed in Uftade’s work, Yunus Emre served Tapduk Emre’s lodge
for forty years. Nevertheless, thinking that no window had been opened to him from the inner
(spiritual) world, he left the lodge without permission. While wandering around, one day he came
across seven men in a cave. They became friends and began living there. Every day, one of them
prayed and a table appeared. It was Yunus Emre’s turn. Yunus prayed to God, “Oh God, do not
embarrass me, accept my prayer for the sake of whom they prayed.” Two tables of food
appeared. The other men asked Yunus in astonishment who he prayed for. Yunus said to them,
“You tell me first.” When they said, “We prayed on behalf of Yunus, who served Tapduk Emre’s
lodge for forty years,” Yunus Emre realized his mistake and immediately returned to the lodge.
He asks Tapduk Emre's wife Ana Baci to forgive Tapduk Emre. Ana Baci says, "Tapduk goes out
to perform ablution for morning prayer and falls down on the threshold of the door. When his
foot gets tangled up, he asks who this is, | say Yunus, if he says is it our Yunus, then bow down
at his feet and ask for forgiveness." Yunus does as Ana Baci says and asks Tapduk Emre “is it
our Yunus?” Yunus Emre bows down at his sheikh's feet and is known as our Yunus from then
on (Glzel, 2006, p. 318). Yunus Emre's legendary life is mostly related to his entering Sufism
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and being called our Yunus. Information about his real life can be accessed through his poems
and a few archive sources.

A.Y. Ocak attributes the lack of information in sources about Yunus Emre's real life to the fact
that he was not sufficiently known during his lifetime and that the environment he lived in was
an oral culture environment (2012, p. 189). Information about Yunus Emre’s real life can be
found in his poems in his Divan and some other sources. He uses the pen names “Kul Yunus,
Asik Yunus, Yunus Emrem, Miskin Yunus, Dervis Yunus, Koca Yunus and Yunus” in his poems.
Koprulu defines Yunus Emre as a dervish who lived in the late 13th century and early 14th
century (Kopriili, 1976, p. 261). Asik Pasazade states that Yunus Emre lived in the same period
as mystics such as “Asik Pasa, Ahi Oren, Karaca Ahmed, Geyikli Baba". This shows us that he
lived during the reigns of Orhan Gazi and Murat | (Asik Pasazade'den akt. Koprild, 1976, p. 263).
The date stated in a manuscript found in the Bayezid State Library by Adnan Erzi (see Nu: 7912,
vr. 38b) indicates that Yunus Emre died at the age of 82 in the year 720 AH (1320-1 AD).
According to this statement, his date of birth is 648 AH (1240-1 AD):

“Death of Yunus Emre
82 life span
Year 720", (Tatgi, 2020, pp. 42-43).

Koprull records that Yunus Emre lived in Sivrihisar or around Sakarya-suyu of Bolu (1976, p.
265). In the work titled “Mesairii's-Suara” written by Asik Celebi, it is recorded that Yunus Emre
was from Bolu (Asik Celebi, 2010, p. 689). In the Prose Velayetname, it is recorded that Yunus
lived as a farmer in a place called Sarigdl, north of Sivrihisar (1976, p. 261).

It is understood from the poems in his Divan that he went to places such as “Kaaba, Damascus,
Baghdad, Tabriz, Shiraz, Nakhchivan, Maras, Kayseri, Antep” and traveled from place to place
(Koprull, 1976, pp. 269-270; Tatgl, 2022, pp. 25-26). Again, based on his poems; it is stated that
Taptuk Emre went to a place other than where he lived and made a pious there, that he gathered
his disciples around him as his most famous caliph after the death of his sheikh, and that he
may have died in the years following AH 707 (AD 1307-1308) (Koprulld, 1976, pp. 270-271). This
date is also mentioned in the following couplets:

“Soze tarih yediyuz yedi idi

Y{nus can dogruluga kildi kodi

Y({nus cani bu yolda fedayidi

Anin cin tarihi yediyiiz yedi’, (Koprili, 1976, p. 271).

Some sources mention that information about his family is included in the Konya Book
numbered 857 in the Prime Ministry Archives of the Republic of Turkey and in his poems, and
that the name of Yunus' son named ismail is mentioned in the Konya Book of 1518 (Giizel, 2006,
p. 329). The following couplet of ismail Emre, who is believed to be his son, "My name was Yunus
before, now ismail Emre" is shown as evidence for this:

“Evvel adum Yunus idi simdi ismail Emre
Ol dost icin Arafat'da kog u kurban benem”, (Golpinarli, 1992, p. 348).

Yunus Emre also mentions his family and children in his Divan; he states that he has two
children, a boy and a girl, and two wives:

“Bunda dahi virdin bize bir ogul u kiz ¢ift G helal
Andan dahi gecdi arzum benim ahum didarigin®, 234/5 (Tatgl, 2020, p. 363).
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In another poem, Yunus says that he has no sons or daughters, but the expression here refers
to Spirit World, the place where souls are created. Here, the souls are with him as a part of God's
light:

“Ne ogul vardi ne kiz vahid idik anda biz

Konislyiduk cimlemiz ndr tagin yaylar iken”, 243/8 (Tatgl, 2020, s. 369).

Yunus Emre Shrine and Tombs

The structures with graves inside are called mausoleums (Mausoleum: 17.03.2024).
Mausoleums are generally built for famous people who have left a deep mark on the lives of the
people. “Makam” is defined in the TDK Current Turkish Dictionary as “a mausoleum where a
saint or a great person is buried or built in his name even if he is not buried; a place of visit”
(Makam: 17.03.2024). From these definitions, we see that mausoleum is mostly used for places
with real graves inside, while makam is used for a place where there is supposedly a real grave
even if there is no real grave inside. Again, these definitions show that makam refers to the
mausoleum surrounding both real and unreal graves. Therefore, it would be more accurate to
call these mausoleums of people who are loved by the people and have mausoleums in many
places as makams. Therefore, all of the Yunus Emre mausoleums can be called makams.

It is known that Yunus Emre has thirteen makams in ten provinces within the borders of Turkiye.
There is also one known Yunus Emre shrine in Azerbaijan, another Turkish state. In addition to
these, it is known that there are other mausoleums and shrines that have not been recorded but
have been attributed to Yunus by the public. These shrines mentioned in the sources are as
follows:

1. Bursa: It is located in the Karamazak Neighborhood separated from Sible in the Yildirm
district of Bursa province (Karamazak Tomb: 07.03.2024). Fuat Koprdili refers to this place as
the Sibli Neighborhood and states that there are three graves and an inscription in the name of
Yunus Emre, Asik Yunus and Abdur-Rezzak in the Abdur-Rezzak lodge of the Sadi order. Kopriili
sees the possibility of this grave belonging to the real Yunus Emre as weak due to the fact that
it is not mentioned in the Seyahatname of Evliya Celebi, that it is not included in the works of
authors such as Belig and Lamii, and that there are historical disagreements (Koprild, 1976, pp.
274-276).

2. Manisa: It is located in the Emre village of the Kula district of Manisa province. Yunus Emre's
sheikh Tapduk Emre and his family also have tombs here. Yunus's grave is in front of Tapduk’s
doorstep and there is an axe silhouette on the tombstone. According to legend, Yunus Emre,
who was deeply attached to his sheikh, requested to be buried on his doorstep. The axe drawing
on the tombstone refers to the wood Yunus carried for forty years (Koprdlt, 1976, p. 266-267).

3. Erzurum: Tapduk Emre and Yunus Emre tombs are located in the Tuzcu (Dutgu)
Neighborhood of Palanddken district of Erzurum province, on the skirts of Palandoken
Mountain. After each prayer, the Fatiha is recited for Yunus Emre’s soul. The tomb here has
become a place of pilgrimage and the “Veysel Karani” hymns are sung by those who visit
(Koprdlt, 1976, p. 277).

4. Isparta: There are three Yunus Emre tombs in Isparta. The first of these is located on Hamam
Street in the Kegiborlu district (Aksu, 2021, p. 40). According to the narration of Bursall Seyh
Ismail Hakki, the graves of Sinan Efendi, Tapduk Emre and Yunus Emre are in a village close to
Isparta-Kegiborlu (Koprtll, 1976, p. 277). This narration probably points to Hamam Street. The
second is in the Pazar Neighborhood of Génen (Here, the coffins of Yunus Emre, Tapduk Emre,
Balim Sultan and Seyh Saadettin are in the same tomb). The third is in the cemetery of the
Glneykent district (Aksu, 2021, p. 41-42).
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5. Eskisehir: It is located in the Yunus Emre Neighborhood of the Mihaliggik district of Eskisehir
province. According to the narration in the Nefahat Translation? and its annex by Lamii Celebi,
Yunus lies where the Porsuk River meets the Sakarya (Lamii, 1872, cited in Koprtli, 1976, p.
277). It is recorded in Bursall Mehmet Tahir Bey's work called Osmanli Miellifleri that the place
mentioned here is Sarikdy Neighborhood (Yunus Emre Neighborhood) of the Mihaliggik district
of Eskisehir (Koprull, 1976, p. 278). The records in Sakayik, Lamii and Vilayet-Name state that
Yunus Emre lies here. Abdilbaki Golpinarli also points to this place (Golpinarl, 1992, p. 84).
There are three Yunus Emre graves here due to the change of the old burial place for various
reasons (Aksu, 2021, p. 38).

6. Karaman: There are four graves in the tomb in the Kiris¢i Neighborhood of the Karaman
province center, two of which are believed to belong to Yunus Emre and Tapduk Emre, and two
to Yunus Emre's son and daughter (Aksu, 2021, p. 42). In Bursali Mehmet Tahir's work titled
Osmanli Muellifleri, it is also stated that Yunus Emre is buried in Karaman (Koprdld, 1976, p.
278). It is reported in various sources that he bought land in Karaman and that his son ismail
Emre also lived here (Glzel, 2006, p. 329).

7. Aksaray: The graves of Yunus Emre and Tapduk Emre are located in the Tapdik village of
Ortakoy district of Aksaray province (Golpinarli, 1992, p. 83). There is also a Yunus Emre grave
in the Ziyaret Tepe area of Resadiye village of the same place (Aksu, 2021, pp. 36-37).

8. Afyonkarahisar: The graves of Yunus Emre and Tapduk Emre are located close to each other
in Yunus Emre Neighborhood (Caykoy) of Sandikli district of Afyonkarahisar province (Golpinarli,
1992, p. 83) (Aksu, 2021, pp. 35-36).

9. Konya: Graves believed to belong to Yunus Emre and Tapduk Emre were identified by M. Hilal
Erdogan Aksu in the Kocas Neighborhood of the Doganhisar district of Konya province (Aksu,
2021, p. 43).

10. Azerbaijan: Yunus Emre also has a tomb in the Oguz Cemetery of the Oncali village of the
Gah region of Azerbaijan (Meshedihanim Nimet 1992 cited in Glizel, 2006, p. 332).

11. Ordu: There is a Yunus Emre Tomb in the Saracl Neighborhood of the Unye district of Ordu
province. This tomb is the only one among Yunus Emre's tombs that is intertwined with the sea
(see Image 1). Detailed information about this tomb will be provided in the following sections.

Based on the understanding that a sheikh and a caliph cannot be in the same place, Fuat Koprilu
states that Tapduk Emre may have been buried in Sarikdy (Yunus Emre Neighborhood) of the
Mihaliggik district of Eskisehir, and Yunus Emre in Kegiborlu of Isparta (Kopruld, 1976, p. 278).
Mustafa Tatcl states that Tapduk Emre's grave is in the Emrem Sultan zawiya of the Nallihan
district of Ankara, and Yunus Emre's grave is in Sarikdy (Yunus Emre Neighborhood) of the
Mihaliggik district of Eskisehir (Tatgl, 2020, p. 149).

Yunus Emre Tomb in Unye District of Ordu Province

Life in Unye dates back to 15,000 BC. Throughout history, the region has been dominated by the
Kaskas, Hittites, Scythians (Sakas), Cimmerians, Khalibs (locals living in Unye and its immediate
surroundings), Greeks (as a colonization), Persians, Pontus, Romans, Eastern Romans
(Byzantines) and Turks, and Turkish domination began during the Seljuk period. During the
Anatolian Seljuks (1077-1308) period, between 1182-1242, Unye changed hands constantly
between the Chepni Turks and the Greeks, and was partially conquered in 1214 (Unye History:
12.03.2024; Commission, 1982,1983, p. 6273). Bahaeddin Yediyildiz states that Unye was
conquered by the Cepni tribes in 1297 (Yediyildiz, 2019, p. 49). The Unye region was definitely

2 Lamii, Nefahat Translation, istanbul 1872, p. 91. [This work is a translation of Molla Cami’s Persian work titled Nefehati'l-Uns min
Hadarati'1-Kuds. The facsimile of the work was published in 1980. Abdurrahman Cami. (1980). Nefehati'l-Uns min Hadarati-Kuds.
(Translation and commentary: Lamii Celebi). Istanbul: Marifet Publications ]
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conquered by Haci Emir Bey, the ruler of the Bayramli (Haciemirogullarr) Principality, in 1346.
Then, it came under Ottoman rule in 1461 during the Trabzon campaign of Fatih Sultan Mehmet
(Unye Date: 12.03.2024; Commission, 1982,1983, p. 6273).

There is information that the name Unye comes from Unyes, one of the Greek Pontus emperors,
or from “Oenes, Qinoie, Onea”, meaning good wine. The fact that wine was produced in the
region in the past also confirms this information (Commission, 1982,1983, p. 6273). In other
words, it is seen that Turkish settlements began in the Unye region during the years Yunus Emre
(1240-1321) lived. It is also known that the Seljuks made efforts to Turkify and Islamize the
places they conquered by opening dervish lodges and zawiyas. In these dervish lodges and
zawiyas, mentors known as sheikhs, dervishes, pirs, fathers or saints led the people who came
to the region and helped with the settlement. Therefore, it can be inferred that Yunus Emre
settled or was settled in the region for this purpose.

There are three tombs in the Saracl Neighborhood of Unye district of Ordu province. These are
the Mentese Tomb in Kabakgi Location, the Veli Dede Tomb in Orta Saragli, and the Seyh Yunus
(Sehnuz, Sehnus) Tomb in Saca Location. In addition to these, the Halka Baba Tomb, Yusuf
Bahri Efendi and the tombs of Kibrisli Seyh Musa Kazim Efendi are also located in Unye. The
Yunus Emre Tomb in Unye is located on Yunus Emre Street No: 64a in Saracl Neighborhood.
The old name of this neighborhood was Saca Neighborhood. The tomb is located 4.9 km away
from Unye city center and southwest of it. The Yunus Emre Tomb is on a hill overlooking the city
of Unye and the Black Sea (see Image 2). This hill is called Seyh Yunus Hill by the locals.

In his work Yunus Emre and Sufism, Abdulbaki Golpinarli mentions this place as “My old student
Halid told me” (1992, p. 84). In his work Religious-Sufi Turkish Literature, Abdurrahman Guzel
quotes Mustafa Tatgl and shows Unye among the graves of Yunus Emre (2006, p. 332). Mustafa
Tatg! also states that Yunus Emre has a shrine in Unye (2020, p. 152). Mustafa Ozgelik states
that the place where Yunus Emre’s tomb is located in Unye is an old Seljuk settlement and the
presence of Seljuk gravestones here strengthens the possibility that Yunus came to Unye and
died here (2015, p. 61). In many other sources, Unye is also shown among the places where
Yunus Emre’s tomb is located. In this context, the “Sheikh Yunus Emre Mosque Construction
and Preservation Association” was established in 1986 to keep the Yunus Emre culture alive in
Unye. The first president of the association was Unye Mayor ismail Cerrahoglu (Argan, 2012, p.
87). The association began to promote Yunus Emre with its work. At the same time, it took steps
regarding the tomb and mosque. In this context, the construction of a tomb began in 1985 on
the place called Sheikh Yunus Hill by the people in Saracl Neighborhood. Ordu Metropolitan
Municipality restored this tomb and its surroundings in 2017 and brought it to its current
appearance under the name of Yunus Emre Social Complex. This complex includes a mosque,
Yunus Emre Tomb, fountain and cemetery. The long road from the entrance of the complex to
the tomb is called the “Sufi Path”. On this road, loudspeakers continuously play reed flute and
sing Yunus Emre hymns (see Image 3). Starting from the entrance, walking towards the tomb
on this road called the Sufi Path accompanied by reed flute reeds and Yunus Emre hymns is
important in that it tells the journey from birth to death in this world. The entrance to the tomb
represents birth, the Sufi path represents life, and the tomb represents death.

Across from the Sufi path, which is decorated with panels on which Yunus Emre's poems are
written, and at the top of the hill, there is a tomb containing Yunus Emre's grave. This tomb and
grave have been renovated with modern architecture in recent years (see Image 4). This
architecture has an octagonal plan and a dome cover, and the tent image that emerges when
viewed from a distance is striking (Bayhan, 2023, p. 168). With these architectural features, the
tomb is important in terms of reminding us of the period in which Yunus Emre lived. This area
was registered as a first-degree protected area by the Samsun Cultural Heritage Preservation
Regional Board in 2022 and taken under protection by the Ministry of Culture.
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Narratives and Beliefs About Yunus Emre in Unye

There are many stories and folk beliefs in the region about Yunus Emre, whose tomb is located
in Unye district of Ordu province. One of these is about how Yunus Emre came to Unye. It is said
that Yunus Emre came to Tokat with a friend and went down to the coast from there (Argan,
2012, p. 95). According to another story, Fatih Sultan Mehmed came to Unye during the Trabzon
campaign in 1461 and planted a plane tree here. After the conquest, he came to Unye again and
visited Sheikh Yunus (Argan, 2012, p. 82).

Another story is about the years of the National Struggle. During the years of the National
Struggle, the Russian navy came from the Black Sea and blockaded Ordu and its surroundings.
The Russian navy bombarded the Unye coast, but the cannons they fired returned and hit their
own ships, and they were defeated (Argan, 2012, p. 82). The belief that Yunus Emre and his tomb
had spiritual power was effective in the formation of this narrative.

In another narrative, the Russians reached as far as the Harsit River in the East during the
Ottoman-Russian War (1914-1917) and were about to take over the entire Black Sea. The people
wanted to leave Unye to escape this situation. Haci Yusuf Bahri Efendi from Unye sent a
message to Behrullah Efendi in Tokat Erbaa explaining this situation. Behrullah Efendi said that
the Russians would return and that Yusuf Bahri Efendi knew this. Haci Yusuf Bahri Efendi went
to the Sheikh Yunus Lodge with his students. They performed the morning prayer under an oak
tree. Hacl Yusuf left his students there and approached the tomb of Sheikh Yunus and had a
conversation with him. Then he tells his students, “There will be a civil war in Russia, the
Russians will return from the Harsit River.” Indeed, on October 25, 1917, the Bolshevik Revolution
broke out and the Russians returned (Argan, 2012, pp. 82-83). In this narrative, Yunus Emre is
also attributed with extraordinary characteristics. Hacr Yusuf Bahri Efendi spoke to him and
learned from him what would happen in the future. In addition to these, there are also stories in
the region about the descent of light on Seyh Yunus Hill and legends about the healing of
patients there. One of these is as follows:

“My son used to speak very well. Suddenly he started to stutter. They said it was from the
evil eye. We took seven Mehmets from the house and took knives. We gave each knife the
name of seven saints. We put the knives in a pot and left them overnight. The saint that did
not rust would be visited. Our Sheikh Yunus knife did not rust. We went to Sheikh Yunus
and the child started to talk (Kaya, 2011, p. 168).”

There are many stories like this about the Yunus Emre Tomb in Unye. There are countless
examples of patients who went there being healed, prayers being accepted, and wishes being
made. In addition, the hill where the tomb is located has become a place of pilgrimage. It is
known that people used to go here to pray for rain, sacrifice and make offerings here. It is also
said that meals were eaten here and the Quran was read (Argan, 2012, pp. 86-87). Today, it is
seen that Seyh Yunus Tepesi is visited for the purpose of making wishes and praying.

Another story is what Omer Cam said about the stone found in Yunus Emre's grave. Omer Gam
(1923-2002), a researcher and writer from Unye, did a lot of research on Yunus Emre and was
effective in making Yunus Emre known in the region. According to his research, the head and
footstone of Yunus Emre's grave bear traces of the Seljuk period. The headstone reads Emre,
but these stones were later broken, plastered over or destroyed (Argan, 2012, p. 82).

The Yunus Emre Well, located near the Yunus Emre Tomb, has also been the subject of various
narratives. This well is located 5 km from the center of Unye and is about 100 meters west and
below the Sheikh Yunus Emre Tomb (see Image 5). According to legend, Yunus Emre, who came
here from Niksar, liked the hill where the tomb is located very much and established a lodge
here. There was a dervish who was responsible for carrying water to this lodge. The dervish
tirelessly carried water to the lodge day and night, and his hands became calloused because of
this. One night, he saw his teacher Yunus Emre in his dream. He fell at his feet and showed his
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palms, back and feet. He said, "My sheikh, | don't mind, but | get very tired, | fall asleep during
lessons because of tiredness,” and explained his situation. Listening to the dervish, Yunus goes
with his students and has today's well dug. The well is filled with water. When the dervish wakes
up in the morning, he sees the well again while going to carry water. The dream is known to
Yunus Emre. The dervish's respect for Yunus increases even more, he continues his lessons
and rises to the rank of saints. After Yunus Emre passes away, he also dies. According to his
will, the dervish is buried on the hill next to Yunus Emre. According to belief, this dervish carries
water from the well to the tomb after his death. That is why the ewers in the tomb are constantly
filling (Kiroglu, 2021, p. 14-15).

Another story about Yunus Emre Well is about the rain prayer. One of those who went up to the
hill to pray for rain on a hot summer day felt sick and his friends put him in the shade of the trees
at the foot of Yunus Emre's coffin. The man who fell asleep here got up after a while and said, ‘I
am very thirsty, there is water a little further down, let me drink and come back” and ran down
and started digging the ground with a knife he took out of his belt, then water came out and the
man drank from this water. He told his friends who looked at him curiously that he was very
thirsty in his dream and that a “yellow-skinned, thin-moustached, thin dervish with a cut mark on
his face, slanted eyes” showed him this place and told him to go dig there and drink water. When
he came here, he said that the place the dervish showed was already damp and that water came
out when he dug a little. This place was deepened by those who participated in the rain prayer
and later turned into a well (see Image 5). According to belief, this well was formed in this way
and served the people of the region for years (Kiroglu, 2021, p. 16). In addition, the ewers in
Yunus Emre's tomb, which are always kept full, are filled from this well. According to legend,
Yunus Emre's spiritual friends visit him from time to time and perform ablution with these ewers.

The above narratives and beliefs show that Yunus Emre has lived for centuries, leaving deep
traces in the memories of the people of Ordu and Unye. The Yunus Emre believed to be buried
here is perhaps another Sheikh Yunus or Ashik Yunus. It is very difficult to reach definitive
conclusions on this issue, as there are no written records about the tomb. However, the people
of Unye embraced Yunus here as Yunus Emre and made this place a shrine by visiting his
spiritual person.

There are various views put forward regarding the real grave of Yunus Emre being in Unye. One
of these is based on a couplet said to be in Yunus Emre’s Divan. The expressions in the sixth
couplet of Yunus Emre’s poem “Ayak idik Bas Olduk” composed by Bekir Sitki Sezgin strengthen
the possibility that Yunus Emre’s grave is in Unye:

“Indik Rum'i kisladik gok hayr u ser isledik.

Oney oldu son durak gogtik Elhamddlillah”, (Tosun, 1987, p. 85). In this form, the poem
tells that Yunus Emre came to the Black Sea, which was known as the Greek region at the time,
and that his last stop was “Oney”. The word "Oney" in the poem is the old name of the Unye
district, but this expression appears as “us bahar” in Mustafa Tatgi's Yunus Emre Divan:

“Indiik Rim'i kisladuk gok hayr u ser isledik
Us bahar geldi girli gogdik el-hamddili’llan”, 292/6 (Tatgl, 2020, p. 398).

In the poem, it is narrated that Yunus descended from Ram, namely Anatolia, to the south and
wandered around there, then returned with the arrival of spring. It is known that the word Oney,
which does not exist in Yunus Emre's Divan, was added to the poem later. However, this
expression has become widespread among the public and has survived to the present day.

Another view expressing Yunus Emre's connection with Unye is related to the words used in his
poems. In Yunus Emre's poems, words such as “sea, bahr, umman, dery4, bahri (a type of sea
duck, heron, fish), ship, mevc, sea foam” are mostly used. He mentions fish, waves and the
planks of ships in his poems. It is almost impossible for a poet who does not know the sea or
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sea life to be so realistic in his expressions. This also shows that Yunus Emre went to a place
intertwined with the sea like Unye or learned about this life from various sources:

“Benem ol ‘isk bahrisi denizler hayran bana

Derya benlm katremdur zerreler ‘'umman bana” 12/1

“Bahr ‘'ummana talmisam anda sadef bulmisam

Gevher alup gelmisem ‘umman kayusi degtl” 165/10

“Girdum ‘iskun denizine bahrileyin yuzer oldum

Gest idUben denizleri Hizir'layin gezer oldum” 222/1

“Ser ile hakikatlin vasfini eydem sana

Seriat bir gemidur hakikat deryasidur

Nice ki muhkemise tahtalari geminun
Mevc uricagaz deniz ani usanasidur’, 29/5-6 (Tatgl, 2020, p. 227-356).

In his poems, Yunus Emre used the sea, ocean, ship and creatures swimming in the sea as
elements of comparison. He likens the seas and ocean to divine love and himself to fish
swimming in the sea. The sea also expresses the truth, that is, knowing divine truths. The ships
swimming in this sea are likened to sharia, that is, religious rules. These and similar expressions
show that he is not distant from marine life.

Another striking point in Yunus Emre's poems is mills. The mill is included in the following poem
of Yunus Emre with the world metaphor. Words such as “dane, garh igi, gakdak ipi, tug, teknectk,
unluk” in this poem are local words specific to water mills. Of these, “cakildak” is in the TDK
Science and Art Terms Dictionary; It is reported that it was used as a “wooden device that
transfers wheat to the millstone hole in accordance with the rotation speed of the millstone” in
the regions of Isparta (Sarkikaraagag-Koprt), Bolu (Mudurnu), Ordu (Akkus-Salman), Sivas,
Kayseri (Bunyan). Itis stated that “Sakildak” is used in the Ordu (Fatsa-Beyceli) region and means
“the part used in mills to transfer grain to the millstone” (Cakildak, Sakildak: 12.03.2024). There
are dozens of water mills in almost every stream in the Unye and Ordu regions. Gakildak
(sakildak) is the part that is used to transfer grain products such as corn and wheat to the
millstone for grinding and makes the sound “¢ak, gak” while doing this. In addition, other words
such as “cark igi, teknecik, unluk mentioned” in the poem are also among the words commonly
used in the region:

“Bu dinyanun misali benzer bir degirmene

Gaflet anun sepedi bu halk 6giinen dane 313/1

Oluk su Hak varligr evliyadur carh igi

Carhi carha benzetmis aferin benzedene 313/3

Andan ol garhun yiri ol cakildak ipleri
Endisendur bulasuk kaygula perisane 313/4
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Oter gakildak diin glin 6gtdur doger ani

Ol gin durur giin bu gin gecdi ‘omdur ziyana 313/5

Ol degirmenin tuct hep ol gotirir guci
isbu dlinya son uci fena olisar fend”, 313/9 (Tatgi, 2020, p. 411,412).

Particularly, the fact that the word “gakildak”, which is mentioned in Yunus Emre’s poems and is
related to mills, is used as a part of the mill in the Ordu (Akkus-Salman) region and the same
word undergoes a phonetic change and appears as “sakildak” in the Ordu (Fatsa-Beyceli) region
strengthens the connection between Yunus Emre and Ordu-Unye.

Tables and Images

Image 1 Entrance Gate of Yunus Emre Tomb and Social Complex in Saragh Neighborhood, Unye District,
Ordu Province (The image is in our personal archive.)

Image 2 View of Unye and the Black Sea from Seyh Yunus Emre Hill (The image is in our personal
archive.)

it

Image 3 Yunus Emre Social Complex Sufism Path (The image is in our personal archive.)
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Image 5 Yunus Emre Water Well (The image is in our personal archive.)

Conclusion and Suggestions

The Anatolian Seljuk State, which ruled in Anatolia during the period when Yunus Emre lived,
hosted and supported Sufis, sheikhs, saints, dervishes and saints who came to Anatolia from
abroad or were raised in Anatolia. The Turkification and Islamization of Anatolia accelerated
with the efforts of these saints. One of those who grew up under the influence of these saints in
this environment was Yunus Emre (1240-1321). There are ongoing discussions about where
Yunus Emre was born, lived and where his tomb is.

According to research, Yunus Emre is believed to have a total of fourteen magams, or graves, in
Eskisehir, Manisa, Bursa, Erzurum, Isparta, Karaman, Aksaray, Afyonkarahisar, Konya and Ordu
in Turkey and in Azerbaijan abroad. One of the tombs that symbolize this magam is in the Saragli
Neighborhood of the Unye district of Ordu province. Various studies have been put forward that
Yunus Emre's last stop was Unye and his tomb was in Unye. The tomb located here is mentioned
together with other tombs by scientists such as Abdulbaki Golpinarl, Abdurrahman Guzel,
Mustafa Tatgl when describing Yunus Emre's tombs.

There is no information about this tomb in historical records. As it is known, the census books
and foundation deeds are the basic sources that provide the most accurate information about
institutions such as lodges and zawiyas. Names such as Yunus, Seyh Yunus, Yunus Emre are
not mentioned in the census books and foundation deeds related to the region. However, the
fact that these names are not mentioned does not mean that someone like Yunus, Seyh Yunus,
Yunus Emre, who left a deep mark on the lives of the people and his lineage did not live here. As
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it is known, Yunus Emre was a mystic poet who lived among the people and addressed the
people. Therefore, it can be said that he was not affiliated with any lodge or zawiya.

When we look at the history of the Unye region, we see that the region came under Turkish rule
in the 1200s. Therefore, it is historically true that Yunus Emre died in the 1300s and that he was
believed to have come to Unye towards the end of his life. In addition, expressions such as sea,
ship, and fish in his poems show that he was not far from sea life and strengthen the possibility
that his tomb is here. The mills and local words specific to mills in his poems are also related to
the Unye and Ordu regions. In particular, the use of the word “cakildak” in his poems as a part of
the mill in the Ordu (Akkus-Salman) region and the fact that the same word underwent a
phonetic change and became “sakildak” in the Ordu (Fatsa-Beyceli) region strengthen the
connection between Yunus Emre and Ordu-Unye. In addition, it is known that the expression
“Oney”, which is known to be the old name of Unye and is mentioned in one of his poems, was
later added to Yunus Emre’s poem.

The Yunus Emre Tomb in Unye is located on Saragli Neighborhood, Yunus Emre Street No: 64a.
The old name of this neighborhood was Saca Neighborhood. The tomb is located 4.9 km away
from Unye city center and southwest of it. The Yunus Emre Tomb is on a hill overlooking the city
of Unye and the Black Sea. This hill is called Seyh Yunus Hill by the locals. With the maintenance
and repairs carried out in recent years, the tomb has been transformed into a social complex,
and the landscaping has been done and opened to history and culture tourism. Starting from
the entrance, walking towards the tomb on the road called Sufism Road accompanied by reed
flute recitals and Yunus Emre hymns tells the story of the journey of life from birth to death in
this world. The entrance to the tomb represents birth, the Sufism path represents life, and the
tomb represents death. There are many stories and beliefs in the region about Yunus Emre and
his tomb. In these stories, Yunus Emre's spiritual side and extraordinary personality are
highlighted. The Yunus Emre Tomb in Unye has also become a place of pilgrimage. There are
countless examples of patients who have been healed and prayers made here being accepted.
It is even known that sacrifices and offerings were made here at one time and people came here
to pray for rain. The Yunus Emre Well, which is identified with the tomb, has also been passed
down from mouth to mouth in oral culture with the legends told about it.

The above narratives and beliefs show that Yunus Emre has lived for centuries, leaving deep
traces in the memories of the people of Ordu and Unye. The words in his poems about the sea
and the mill strengthen his connection with Unye. The Yunus Emre believed to be buried here is
perhaps another Sheikh Yunus or Ashik Yunus. It is very difficult to reach definitive conclusions
on this subject since there are no written records about the tomb. However, the people of Unye
embraced Yunus here as Yunus Emre and visited his spiritual person, turning this place into a
shrine. Various events are organized here every year to commemorate Yunus Emre and keep
his teachings alive. The love for humanity, tolerance, clean morality and deep Sufi knowledge in
his poems have been effective in his living for centuries. Yunus Emre appears before us as a
universal value that appeals to all of humanity with the views and thoughts he presents, and one
of his shrines is in Unye.

The Yunus Emre Tomb in Unye and the Yunus Emre water well located there should be further
revitalized and made more effective within the scope of cultural tourism. These and similar
places that transfer social memory to the future are very important in terms of national unity
and solidarity.
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OZET

XI. ylizylldan itibaren Orta Asya, iran, Misr, Irak, Suriye, Horasan ve Maveratinnehir cografyasindan Anadolu'ya
gelerek buranin Tirklesmesini ve islamlagmasini sagdlayan mutasavvif, seyh, evliya, veli gibi adlar verilen erenler
vardir. Bunlar gogunlukla Hoca Ahmed Yesevi'nin (6l. 1166) 6gretileriyle hareket etmislerdir. Bu erenler, yerlestikleri
yerlerde tekkeler kurarak gerek sosyal gerek ekonomik anlamda halka yardimei olmuslar ve irsat faaliyetlerinde
bulunmuslardir. Bu devirde Anadolu'da hikum siren Anadolu Selguklu devleti bu erenlere kucak acarak onlarin
faaliyetlerini desteklemistir. Bu ortamda bahsi gegen erenlerin etkisiyle yetisenlerden biri de Yunus Emre’dir (1240-
1321). O, Anadolu’'da milli bir tasavvuf edebiyatinin olusmasina onclliik etmistir. Yunus Emre’nin nerede dogdugu,
yasadigi ve turbesinin nerede oldugu ile ilgili tartismalar sirmektedir. Onun menkibevi hayati, Haci Bektas Veli ve
Tapduk Emre etrafinda sekillenmistir. Siirlerinden diyar diyar dolastigi anlasiimaktadir ancak gergek mezarinin ve
tdrbesinin nerede oldugu ile ilgili net bilgi yoktur. Kayitlarda on civarinda mezar ve tirbesi bulunmaktadir.
Bunlardan birisi de Ordu ili Unye ilgesi Saragl Mahallesi'ndedir. Yunus Emre ile ilgili bilgiler veren gesitli kaynaklarda
Unye'nin adi gegmektedir ancak diger Yunus Emre tiirbelerinde oldugu gibi buranin gergek Yunus Emre mi, Yunus
adli baska bir seyh mi yoksa Yunus Emre'ye atfedilen bir makam mi oldugu bilinmemektedir. Buradaki Yunus
Emre; Sehnuz, Seyh Yunus gibi adlarla da anilmaktadir ve hakkinda birgok anlati ve inanis bulunmaktadir. Bu anlat
ve inaniglarda Yunus Emre'nin manevi bir dnder ve olaganustu ozelliklere sahip bir kurtarici oldugu goridlmektedir.
Yunus Emre’nin mezarinin bulundugu yer, tirbeye donusturilmus ve burasi ziyaret yeri haline gelmistir. Buraya
giden hastalarin sifa bulduklari, burada edilen dualarin kabul oldugdu, dilenen dileklerin gergeklestigi ile ilgili sayisiz
ornekler vardir. Son yillarda Unye'deki Yunus Emre Tirbesi kiilliye haline getirilmis ve kiltlr turizmine agilmistir.
Bu galismada, Yunus Emre’nin hayati, bilinen belli baslh tirbeleri, Unye'deki Yunus Emre Tirbesi ve anlatilari
incelenerek Divan'indaki siirlerinden hareketle Unye yoresi ile ilgili gikarimlarda bulunulacaktir.

ANAHTAR KELIMELER

Yunus Emre, Ordu, Unye, Tirbe, Mezar.
Giris

Turkler arasinda islamiyet, X. ylzyildan itibaren Orta Asya cografyasinda yayilmaya baslamis,
buradan Anadolu'ya yapilan akinlarla Anadolu'da da islamiyet'in etkisi gittikge artmistir.
Anadolu’da islamiyet'in yayllmasinda mutasavvif sairlerin etkisi buyuktir. XII. ve XII. ylzyillarda
Iran, Orta Asya, Suriye, Misir, Anadolu basta olmak tzere bitin islam dinyasinda bircok tekke
ortaya gikmistir. Bu tekkelerde mutasavvif sairler yer almaktadir (Koprull, 1976, s. 195). Bu
mutasavvif sairler, eserleriyle islami 6gretileri halka anlatrmis, bulunduklar yorelerde islamiyet
inancinin benimsenmesini saglamislardir. Bu yorelerden biri de Anadolu’dur.

Anadolu'da Turk hakimiyeti Anadolu Selguklu hikimdari Sultan Alparslan (1063-1073)
zamaninda saglanabilmistir ancak Selguklulardan once XI. yuzylda Oguz asiretlerinin
Azerbaycan ve Giney Kafkasya'da yasadiklar, Bizans imparatorlugu sinirinda etkili olduklari,
arada sirada Bizans'a saldirdiklar da bilinmektedir (Koprdld, 1976, s. 185). Anadolu Selguklu
Devleti (1060-1308) Anadolu'da ve islam dinyasinda tasavvufun gelismeye basladigi bir
dénemde kurulmustur. Bu devlet, Anadolu'da Turk Islam merkezleri ve tekkeler agmistir.
Anadolu’ya etraftan gelen veya burada yetisen seyh ve dervisler, kuvvetli bir tasavvuf cereyan
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olusturmuslardir. Bu mutasavviflar cogunlukla iran, Misir, Irak, Suriye, Horasan ve
Maveralnnehir cografyasindan gelmislerdir ve birgogu Hoca Ahmed Yesevi (6. 1166) tarikatinin
mensuplaridir. Horasan erenleri de denilen bu mutasavviflarin Anadolu’ya gelmesinde Mogol
(1206-1368), Tatar istilasi veya Cengiz istilasi denilen hareketin etkisi de vardir (Koprild, 1976,
s. 199,200). iste bu Mogol akinindan kacarak batiya yani Anadolu’ya gogen Unll seyhlerin
Anadolu'da tasavvufun yayllmasinda etkisi olmustur. Bu seyhlerden birisi de Mevlana
Celaleddin-i Rmi'dir (1207-1273). Boylece XIII-XIV. ylzyillarda Anadolu’da Mevlevilik, Bektasilik,
Kalenderi, Haydari, Rum Abdallari gibi tarikat ve hareketler yayilmaya baslamistir (Golpinarll,
1992, s. 8-9). Koprull, bu yayilmada Anadolu Selguklularinin diger islam hikimdarlari gibi alim
ve mutasavviflara hirmet ve iltifat gostermelerinin ve onlarin Anadolu'ya yerlesmelerine onculuk
etmelerinin etkili oldugunu belirtmektedir. Bu mutasavviflar arasinda ilk Turk mutasavvifi olarak
Orta Asya Turk cografyasinda irsat faaliyetleri yuriten Hoca Ahmet Yesevi, islamiyet’in ve
tasavvufun Turkler arasinda yayilmasini saglamistir. Onun yetistirdigi mdrsit, seyh, dervis veya
Horasan erenleri gibi adlar verilen alperenler ise Anadolu'ya gelerek burada TurklGgun ve
Islamiyet'in yayilmast igin faaliyette bulunmuslardir (1976, s. 199-200).

Bunlarin yaninda Yunus'tan once ve Yunus doneminde Anadolu'da Oguznameler anlatan
ozanlarin, Mevlana (1207-1273), Haci Bektas Veli (6l. 1275), Sultan Veled (1235-1313), Seyyad
Hamza (6l. 1348'den sonra) gibi mutasavvif sairlerin de oldugu bilinmektedir (Koprdld, 1976, s.
201-203, 236, 252). Ozanlar digindaki mutasavvif sairler, Arap-iran edebiyati ve dili etkisi
altindaydilar. Ozanlar ise islamiyet 6ncesi ozanlik geleneginin devami olarak halkin diliyle siirler
soylemeye devam etmislerdir. Bu ozanlarin dini-tasavvufi igerikli siirler soyleyenleri ise
kendilerini asik olarak nitelemeye basglamislardir (Koprdill, 2004, s. 43).

Yukarida kisaca deginilen Yunus Emrenin yetistigi ortam, Anadolu Selguklu Devletinin
hakimiyetinde olan Anadolu cografyasidir. Anadolu'ya akin akin gelen Oduz Turkleri, Anadolu
Selguklu idaresi altinda Anadolu'yu birkag asirda Tirklestirmislerdir (Koprtld, 1976, s. 183).
Yunus Emre ise yasadigi devirde Arap ve iran edebiyatinin tesirinden uzak milli bir edebiyat
olusturmus, tasavvufu da Turkgelestirerek Turk halkinin anlayabilecedi tarzda siirleriyle bu
edebiyati stislemistir (Koprill, 1976, s. 255). O, islamiyet oncesi ozanlik geleneginden asikliga
geciste onemli bir rol oynamistir. Bu nedenle onun siirleri milli ve dini 6zellikler gostermektedir.
Onun isledigi konular ise genellikle sevgi, hosgoru ve temiz ahlak Gzerine kuruludur ve tim
insanh@a hitap etmektedir. Bu dogrultuda Yunus Emre, tum insanligin ortak degeri olarak 1991
yilinda UNESCO tarafindan anma programina alinmis ve 19917 yili “Yunus Emre Sevgi YilI" olarak
ilan edilmistir. 2021 yili ise 6lumuntn 700. yili dolayisiyla yine UNESCO tarafindan “Yunus Emre
Yl ilan edilmistir. TUm insanligin ortak degeri olarak Yunus Emre’nin hayati ve mezarinin
bulundugu yer ile ilgili arastirmalar halen devam etmektedir.

Bu calismada cesitli kaynaklardan arastirma ve inceleme yontemiyle Yunus Emre’nin hayati,
tirbeleri, Unye'de bulunan tirbesi ve bu tirbe ile ilgili anlatilar incelenecektir. Ayrica Divan'indaki
siirlerde gecen deniz ve degirmen mefhumlari Gizerinden Unye yoresi ile olan baglantisi ortaya
cikariimaya calisilacaktir.

Yunus Emre’nin Menkibevi ve Gergek Hayati

Yunus Emre ile ilgili anlatilar daha ¢ok Haci Bektas Veli menakipnamelerinde yer almaktadir.®
Onun siirlerinden mursidinin Tapduk Emre isimli bir seyh oldugu bilinmektedir. Bektasi
anlatilarinda Tapduk Emre ile ilgili bilgiler de yer almaktadir. Bu anlatilara gore Haci Bektas Veli,
Anadolu'ya geldigi zaman burada XllI. XIV. ylzyillarda yasadigi vakfiyelerden hareketle bilinen
“Seyyid Mahmud Hayrani, Mevlana, Haci ibrahim Sultan” gibi mutasavviflar vardi ve bunlar

3 Velayetname-i Hacl Bektas Veli, 6nce Firdevsi tarafindan manzum olarak yazilan sonra Nihani tarafindan
tekrar manzum hale getirilen yaklasik 6000 beyitlik eserdir. (Firdevsi, Velayetname-i Haci Bektas-1 Veli, haz.
Hamiye Duran, Ankara 2007, s. 377-385.)
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arasinda Emre adinda “kuvvetli velayet sahibi bir seyh” vardi (Koprdll, 1976, s. 257). Emre
adindaki bu seyh Tapduk Emre’dir ve onunla ilgili soyle bir menkibe anlatiimaktadir:

Haci Bektas Veli, Anadolu erenlerini yanina davet eder. Emre, bu davete katilmayacagini diger
erenlere bildirir. Haci Bektas Veli, Sari ismail adindaki dervisini gondererek Emre'yi yanina gaginr
ve neden gelmedigini sorar. Emre, perde arkasindan bir elin kendisine nasip verdigini ancak
orada Haci Bektas adinda bir kimsenin olmadigini soyler. Haci Bektas Veli, o elin bir isaretinin
olup olmadigini sorunca; Emre, elinin ayasinda yesil bir ben gordugunu soyler. Bunu duyan Haci
Bektas elini uzatarak gosterir. Emre, elin icindeki yesil beni gortince Ug defa “Taptuk Padisahim!”
diyerek bagirir. Bunun tzerine Emre’nin adi Taptuk Emre olur (Koprtll, 1976, s. 257-259). Tapduk
Emre’nin muridi olacak olan Yunus Emre ile ilgili de bircok menkibe anlatiimaktadir ve bu
menkibeler cogunlukla Haci Bektas Veli ve Taptuk Emre ile baglantilidir:

Civar koylerinin birinde Yunus isminde rengperlik ile geginen birisi vardir. O yil kitlik olur ve Yunus
cok fakirlesir. Daha once keramet ve inayetlerini duydugu Haci Bektas Veli'den yardim istemek
icin sigirnin Ustune bir miktar alig koyarak yanina gider. Pirin ayagina yuz surerek hediyesini verip
bugday ister. Haci Bektas Veli, onu birkac gtin dergahinda misafir eder. Yunus geri donmek
isteyince Hacl Bektas Veli, “Bugday mi ister himmet mi” diye sordurur. Yunus, bugday cevabini
verince Hacl Bektas Veli “isterse o alicin her danesine nefs vereyim” diye tekrar haber gonderir.
Yunus, yine bugday istedigini sdyleyince Haci Bektas Veli, “Isterse her cekirdek sayisinca himmet
edeyim” der. Yunus, tekrar bugdayda israr eder ve kendisine bugday verilir. Yunus yola koyulur
bir muddet gidince hatasini anlar ve geri doner. Haci Bektas Veli'ye kusurunu anlatir. Ancak Haci
Bektas Veli, artik onun kilidinin Taptuk Emre’de oldugunu bu ylzden ona gitmesini soyler. Yunus
Emre hemen Taptuk Emre’nin dergahina gider ve basina gelenleri anlatir. Taptuk Emre, Yunus'u
dergahin odunculugu ile gorevlendirir. Yunus, kirk yil bu hizmette bulunur ve dergaha bu stre
zarfinda hig yas ve edri odun getirmez (Koprl, 1976, s. 260-261). Yunus Emre’nin asik olup dile
gelerek ilahiler soylemesi ise soyle rivayet edilir:

Yillar sonra kurulan bir erenler meclisinde Yunus, seyhi Tapduk Emre ile beraber hazir bulunur.
Bu mecliste Yunus-1 gayende adli bir ilahici de yer almaktadir. Tapduk Emre glyendeye vecd ile
“Sevkimiz var haydi sen de biraz terennim et’, der. Bunu birkac kez tekrar etmesine ragmen
gayende terennUm edemez. O zaman Tapduk Emre, Yunus'a donerek “Haydi, artik zamani geldi,
kilidin acildi, Haci Bektas Veli sozu yerine geldi, durma soyle”, der. Bunun Uzerine Yunus dile gelir
ve ilahiler sdylemeye baglar (Koprild, 1976, s. 260). Yunus Emre'nin kalp gozintn acildigini
anlamasi ve bizim Yunus olarak adlandiriimasi da menkibelerde soyle dile getirilir:

Uftade’nin eserinden aktarilan menkibeye gore, Yunus Emre, Tapduk Emre'nin dergahina kirk yil
hizmet eder ancak kendisine batin (manevi) alemden bir pencere agiimadigini distnerek
dergahtan izinsiz ayrilir. Dag tas gezerken bir gun bir magarada yedi ere rastlar. Onlarla arkadas
olur ve burada yasamaya baslarlar. Her gtin i¢lerinden biri dua eder ve ortaya bir sofra cikar. Sira
Yunus Emre'ye gelir. Yunus, Allah'a: “Yarabbi beni mahcup etme onlar kimin ytzu suyu
hirmetine dua ettiyse onun hirmetine duami kabul et” diye dua eder. Ortaya iki sofra yemek
cikar. Diger erenler hayretle Yunus'a, kimin hiirmetine dua ettigini sorarlar. Yunus da onlara “ilk
once siz soyleyin” der. Onlar da “Biz Tapduk Emre'nin dergahinda kirk yil hizmet eden Yunus
adina dua ettik” deyince Yunus Emre, hatasini anlayarak hemen geri dergaha doner. Tapduk
Emre'nin esi olan Ana Baci'ya, Tapduk Emre’nin kendisini affetmesiicin ricada bulunur. Ana Baci
ise “Tapduk sabah namazina abdest almak igin ¢ikar sen kapinin esigine yat, ayadl sana
dolaninca bu kim diye sorar, ben Yunus derim, bizim Yunus mu derse ayaklarina kapan ve
kendini bagislat” der. Yunus, Ana Baci'nin dedigi gibi yapar ve Tapduk Emre, bizim Yunus mu
diye sorar. Yunus Emre, seyhinin ayaklarina kapanir ve bundan sonra bizim Yunus diye anilir
(Glzel, 2006, s. 318). Yunus Emre'nin menkibevi hayati daha ¢ok onun tasavvufa girmesi ve
bizim Yunus olarak adlandirilmasiyla ilgilidir. Gercek hayati ile ilgili bilgilere ise siirlerinden yola
cikilarak ve az sayidaki arsiv kaynaklarindan ulagsmak miumkdnddr.
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A. Y. Ocak, Yunus Emre'nin gergek hayat ile ilgili kaynaklarda bilgi bulunmamasini yasadig
donemde yeterince taninmamasina ve yasadi§l ortamin sozIU kultdr ortami olmasina baglar
(2012, s. 189). Yunus Emre’nin gercek hayati ile ilgili bilgilere Divan'inda yer alan siirlerinden ve
bazi kaynaklardan ulasilabilmektedir. O siirlerinde “Kul Yanus, Asik Yanus, Yanus Emrem, Miskin
Yunus, Dervis Yunus, Koca Yunus ve Yunus” mabhlaslarini kullanmaktadir. Koprdld, Yanus
Emre'yi XllI. ylzyillin sonlari ile XIV. yuzyilin baslarinda yasamis bir dervis olarak tanimlar
(Kopriilt, 1976, s. 261). Asik Pasazade, Yunus Emre’'nin “Asik Pasa, Ahi Oren, Karaca Ahmed,
Geyikli Baba" gibi mutasavviflarla ayni donemde yasadigini belirtir. Bu da onun Orhan Gazi ve |.
Murat donemlerinde yasadigini bizlere gostermektedir (Asik Pasazade'den akt. Kopriill, 1976, s.
263). Adnan Erzi tarafindan Bayezid Devlet Kiitiphanesinde bulunan bir yazmada (bk. Nu: 7912,
vr. 38b) gecen tarih ise, Yunus Emre’nin 82 yasinda H 720 (M 1320-1) senesinde oldigunu ifade
etmektedir. Bu ifadeye gore dogum tarihi ise H 648 (M 1240-1) yilidir:

“Vefat-1 Yunus Emre
Middet-i Omr 82
Sene 720", (Tatgl, 2020, s. 42-43).

Koprult, Yunus Emre’nin Sivrihisar veya Bolu'nun Sakarya-suyu civarinda yasadigini kaydeder
(1976, s. 265). Asik Celebi'nin kaleme aldi§l “Mesairli's-Suara” adli eserde ise Yunus Emre’nin
Bolulu oldugu kayithidir (Asik Celebi, 2010, s. 689). Mensur Velayetname'de Yunus'un Sivrihisar'in
simalinde Sarigol denilen bir yerde rengperlik yaparak yasadigi kayithdir (1976, s. 261).
Divan'indaki siirlerden “Kabe, Sam, Bagdat, Tebriz, Siraz, Nahcivan, Maras, Kayseri, Antep” gibi
yerlere gittigi diyar diyar dolasti§i anlasiimaktadir (Koprtll, 1976, s. 269-270; Tatgl, 2022, s. 25-
26). Yine siirlerinden hareketle; Taptuk Emre’nin yasadi§i yerden baska bir yere gidip orada
seccade nisin oldugu, seyhinin d6limunden sonra onun en taninmis halifesi olarak mudiritleri
etrafinda topladigl, H 707 (M 1307-1308) tarihini takip eden senelerde 6Imus olabilecedi ifade
edilmektedir (Koprdll, 1976, s. 270-271). Asadidaki beyitlerde de bu tarih zikredilmektedir:

“Soze tarih yediyuz yedi idi

Y({nus can dogruluga kildi kodi

Y({nus cani bu yolda fedayidi

Anin cin tarihi yediylz yedi’, (Koprili, 1976, s. 271).

Bazi kaynaklarda T.C. Basbakanlik Arsivindeki 857 sayili Konya Defteri'nde ve siirlerinde ailesi ile
ilgili bilgilerin yer aldigindan, 1518 yilina ait Konya Defteri'nde ise Yunus'un ismail adinda bir
oglunun adinin gectiginden bahsedilmektedir (Glzel, 2006, s. 329). Oglu olduguna inanilan
Ismail Emre’nin asagidaki beytinde gegen “Evvel adim Yunus idi simdi ismail Emre” ifadesi buna
delil olarak gosterilmektedir:

“Evvel adum Yunus idi simdi ismail Emre
Ol dost igin Arafat'da kog u kurban benem”, (Golpinarli, 1992, s. 348).

Yunus Emre, Divan'inda da ailesi ve ¢ocuklarindan bahsetmekte; bir oglan bir kiz iki cocugunun
ve iki esinin oldugunu belirtmektedir:

“Bunda dahi virdln bize bir ogul u kiz ¢ift G helal
Andan dahi gecdi arzum benim dhum didaricin”, 234/5 (Tatgi, 2020, s. 363).

Yunus, bir diger siirinde ise oglu ve kizi olmadigini sdyler ancak buradaki ifade bezm-i elestten
yani ruhlarin yaratildiklar yerden bahsetmektedir. Burada ruhlar, Allah'in nurunun bir parcasi
olarak onunla beraberdir:

‘Ne ogul vardi ne kiz vahid iduk anda biz
Koniglyiduk cimlemiz ndr tagin yaylar iken”, 243/8 (Tatgl, 2020, s. 369).
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Yunus Emre Makam ve Tiirbeleri

icinde mezar bulunan yapilara tirbe denilmektedir (Turbe: 17.03.2024). Turbeler genellikle Gnli
ve halkin hayatinda derin izler birakmis kisiler i¢in yapilir. Makam ise TDK Guncel Turkge
Sozluk'te “bir velinin veya buyuk bir zatin defnedildigi veya defnedilmedigi halde onun adina
yapilmis tlrbe; ziyaret yeri” olarak tanimlanmaktadir (Makam: 17.03.2024). Bu tanimlamalardan
turbenin daha ¢ok iginde gergek mezar bulunan yerler igin kullanildigini, makamin ise iginde
gercek mezar olmasa da oldugu varsayilan bir yer icin kullanildigini gormekteyiz. Yine bu
tanimlamalar, makamin hem gercek hem gercek olmayan mezari cevreleyen tlrbeyi ifade
ettigini gostermektedir. O halde halk tarafindan sevilen sayilan ve bir¢ok yerde tirbesi bulunan
zatlarnn bu turbelerine makam demek daha dogru olacaktir. Dolayisiyla Yunus Emre tlrbelerinin
hepsi birer makam olarak adlandirilabilir.

Yunus Emre’nin Turkiye sinirlarindaki on ilde on U¢ tane makaminin oldugu bilinmektedir. Diger
bir Turk devleti olan Azerbaycan'da da bilinen bir tane Yunus Emre makami bulunmaktadir.
Bunlarin yaninda kayda ge¢memis ancak halk tarafindan Yunus'a atfedilmis turbe ve
makamlarinin oldugu da bilinmektedir. Kaynaklarda gegen bu makamlar sunlardir:

1. Bursa: Bursa ilinin Yildinm ilgesinin Sible'den ayrilan Karamazak Mahallesi'nde bulunmaktadir
(Karamazak Turbesi: 07.03.2024). Fuat KoprilU burayi Sibli Mahallesi olarak belirtmektedir ve
burada Sadi tarikatindan Abdur-Rezzak dergahinda Yunus Emre, Asik Yunus ve Abdur-Rezzak
adina U¢ mezar ve bir kitabe bulundugunu ifade etmektedir. Koprull; Evliya Celebi
Seyahatnamesi'nde gecmemesi, Belig, Lamii gibi muelliflerin eserlerinde yer almamasi ve tarihi
uyusmazliklar yizinden bu mezarin gergek Yunus Emre'ye ait olma ihtimalini zayif gordr
(Koprdll, 1976, s. 274-276).

2. Manisa: Manisa ilinin Kula ilgesinin Emre koytnde yer almaktadir. Burada Yunus Emre'nin
seyhi Tapduk Emre ve ailesinin de turbeleri vardir. Yunus'un mezari Tapduk'un kapi esigi
onundedir ve mezar tasinda balta silueti yer almaktadir. Rivayete gore seyhine sevgi ile kalpten
bagli olan Yunus Emre, onun kapisinin esigine gomulmeyi vasiyet etmistir. Mezar tasindaki balta
gizimiise Yunus'un kirk yil boyunca tasidigi odunlara isaret eder (Koprtll, 1976, s. 266-267).

3. Erzurum: Erzurum ilinin Palandoken ilgesinin Tuzcu (Dutgu) Mahallesi'nde, Palandoken
Dagrnin eteklerinde Tapduk Emre ve Yunus Emre turbeleri yer almaktadir. Burada her namazdan
sonra Yunus Emre’nin ruhuna Fatiha okunmaktadir. Buradaki turbe ziyaret yeri olmustur ve
gelenler tarafindan “Veysel Karani” ilahileri soylenmektedir (Koprild, 1976, s. 277).

4. |sparta: Isparta’da Ug tane Yunus Emre Turbesi yer almaktadir. Bunlardan birincisi, Kegiborlu
ilgesinin Hamam Sokagr'nda bulunmaktadir (Aksu, 2021, s. 40). Bursali Seyh Ismail Hakki'nin
Rivayetine gore Sinan Efendi, Tapduk Emre ve Yunus Emre'nin kabri Isparta-Keciborlu'ya yakin
bir koydedir (Koprdll, 1976, s. 277). Bu rivayet muhtemelen Hamam Sokagdi'ni isaret etmektedir.
ikincisi, Gonen'in Pazar Mahallesi'nde (Burada Yunus Emre, Tapduk Emre, Balim Sultan ve Seyh
Saadettin'in ayni tlrbe iginde sandukalari bulunmaktadir.) Gglinclsd, Guneykent ilgesinin
mezarligindadir (Aksu, 2021, s. 41-42).

5. Eskisehir: Eskisehir ilinin Mihaliccik ilcesine bagh Yunus Emre Mahallesi'nde bulunmaktadir.
Lamii Celebi'nin Nefahat Terciimesi* ve zeylinde anlattidi rivayete gére Yunus, Porsuk suyunun
Sakarya'ya karistigl yerde yatmaktadir (Lamii, 1872'den akt. Koprild, 1976, s. 277). Burada
bahsedilen yerin Eskisehir'in Mihaliggik ilgesine bagli Sarikdy Mahallesi (Yunus Emre Mahallesi)
oldugu Bursali Mehmet Tahir Bey'in Osmanli Muellifleri adli eserinde kayithidir (Kopril, 1976, s.
278). Sakayik, Lamii ve Vilayet-Name'deki kayitlar Yunus Emre’nin burada yattigini ifade
etmektedir. Abdilbaki Golpinarli da burayi isaret eder (Golpinarli, 1992, s. 84). Burada eski mezar

4 Lamii, Nefahat Terciimesi, Istanbul 1872, s. 91. [Bu eser; Molla Cami'nin Nefehati'l-Uns min H_adaréti’IfKuds adli Farsga eserinin
tercimesidir. Eserin tipkibasimi 1980 yilinda yapilmistir. Abdurrahman Cami. (1980). Nefehat(-Uns min Hadaratil-Kuds. (Terclime
ve serh: Lamii Celebi). Istanbul: Marifet Yayinlari.]
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yerinin ¢esitli nedenlerle degistiriimesinden dolayi U¢ tane Yunus Emre mezari bulunmaktadir
(Aksu, 2021, s. 38).

6. Karaman: Karaman ilinin merkeze bagl Kiris¢i Mahallesi'ndeki ttrbede ikisi Yunus Emre ve
Tapduk Emre'ye ikisi Yunus Emre'nin ogdlu ve kizina ait olduguna inanilan dort mezar
bulunmaktadir (Aksu, 2021, s. 42). Bursall Mehmet Tahir'in Osmanli Muellifleri adli eserinde de
Yunus Emre’nin Karaman'da medfeni oldugu anlatiimaktadir (Koprild, 1976, s. 278). Karamanda
toprak satin aldigi ve oglu ismail Emre’nin de burada yasadigi cesitli kaynaklarda aktariimaktadir
(Guzel, 2006, s. 329).

7. Aksaray: Aksaray ili (Golpinarl, 1992, s. 83), Ortakdy ilgesi Tapdik kdyinde Yunus Emre ile
Tapduk Emre’'nin mezar yer almaktadir. Ayni yerin Resadiye koytne bagll Ziyaret Tepe adli
mevkiinde de Yunus Emre mezari vardir (Aksu, 2021, s. 36-37).

8. Afyonkarahisar: Afyonkarahisar ilinin Sandikli ilgesinin (Golpinarl, 1992, s. 83) Yunus Emre
Mahallesi'nde (Caykoy) Yunus Emre’nin Tapduk Emre ile birbirine yakin mezari bulunmaktadir
(Aksu, 2021, s. 35-36).

9. Konya: M. Hilal Erdogan Aksu tarafindan Konya ilinin Dodanhisar ilgesine bagli Kocas
Mahallesi'nde Yunus Emre ve Tapduk Emre'ye ait olduguna inanilan mezarlar tespit edilmistir
(Aksu, 2021, s. 43).

10. Azerbaycan: Yunus Emre’nin Azerbaycan’in Gah Bolgesi, Oncali koyt, Oguz Mezarligr'nda da
turbesi vardir (Meshedihanim Nimet 1992'den akt. Guzel, 2006, s. 332).

11. Ordu: Ordu ili Unye ilgesi Saracl Mahallesi'nde Yunus Emre TUrbesi bulunmaktadir. Bu tiirbe,
Yunus Emre'nin tlrbeleri arasinda denizle ig ige olan tek tirbedir (bk. Gorsel 1). Bu tirbe ile ilgili
ayrintili bilgiler asagidaki bolumlerde verilecektir.

Fuat Koprull, seyhi ile halifesinin ayni yerde bulunamayacagi anlayisindan hareketle Tapduk
Emre’nin Eskisehirin Mihaliggik ilgesine bagdl Sarikdy'de (Yunus Emre Mahallesi'nde), Yunus
Emre’nin de Isparta’ya badli Keciborlu'da medfun olmus olabilecedini belirtir (Koprill, 1976, s.
278). Mustafa Tatgl ise Tapduk Emre'nin mezarinin Ankara'nin Nallihan ilgesine bagli Emrem
Sultan zaviyesinde, Yunus Emre'nin mezarinin Eskisehir'in Mihaliggik ilgesine bagl Sarikoy'de
(Yunus Emre Mahallesi'nde) bulundugunu ifade eder (Tatgi, 2020, s. 149).

Ordu ili Unye ilgesindeki Yunus Emre Tiirbesi

Unye'de yasam MO 15.000 yilina kadar uzanmaktadir. Yore, tarih boyunca sirasiyla Kaskalar,
Hititler, iskitler (Sakalar), Kimmerler, Khalibler (Unye ve yakin gevresinde yasayan vyerli halk),
Grekler (kolonizasyon olarak), Persler, Pontuslar, Romalilar, Dogu Romalilar (Bizans) ve Turklerin
hakimiyetine girmis, Turk hakimiyeti Selcuklular doneminde baslamistir. Anadolu Selguklulari
(1077-1308) doneminde 1182-1242 yillar arasinda Unye, Cepni Turkleriyle Rumlar arasinda
surekli el degistirmis ve 1214 yilinda kismen fethedilmistir (Unye Tarihi: 12.03.2024; Komisyon,
1082,1983, s. 6273). Bahaeddin Yediyildiz, Unye'nin Gepni boylari tarafindan 1297 tarihinde
fethedildigini belirtmektedir (Yediyildiz, 2019, s. 49). Unye yoresi, 1346 yilinda ise Bayramli
(Haciemirogullar) Beyligi'nin hakani Haci Emir Bey tarafindan kesin olarak fethedilmistir.
Ardindan 1461 yilinda Fatih Sultan Mehmet'in Trabzon seferi sirasinda Osmanli yonetimine
girmistir (Unye Tarihi: 12.03.2024; Komisyon, 1982,1983, s. 6273).

Unye'nin adinin Rum Pontus imparatorlarindan Unyes'ten veya iyi sarap anlamindaki “Oenes,
Oinoie, Onea“dan geldigine dair bilgiler bulunmaktadir. Yorede eskiden sarap Uretimi yapilmasi
da bu bilgileri dogrulamaktadir (Komisyon, 1982,1983, s. 6273). Yani, Yunus Emre'nin (1240-
1321) yasadigi yillarda Unye yoresine Turk yerlesmelerinin basladigi gorilmektedir. Selguklularin
fethettikleri yerlere tekke ve zaviyeler acarak buralarin Tirklesmesi ve islamlasmasi icin caba
sarf ettikleri de bilinmektedir. Bu tekke ve zaviyelerde seyh, dervis, pir, baba veya eren gibi adlarla
anilan mursitler yoreye gelen halka onculuk etmigler, iskanda yardimci olmusglardir. Dolayisiyla
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Yunus Emre'nin bu amagla yoreye yerlestigi veya vyerlestirildigi seklinde bir ¢ikarimda da
bulunulabilir.

Ordu ili Unye ilgesi Sarach Mahallesinde (g tirbe bulunmaktadir. Bunlar Kabakg Mevkiinde
Mentese Tlrbesi, Orta Saracli’da Veli Dede Turbesi, Saca Mevkii'nde Seyh Yunus (Sehnuz,
Sehnus) Tirbesi'dir. Bunlarin yaninda Unye’'de Halka Baba Tiirbesi, Yusuf Bahri Efendi ve Kibrisli
Seyh Musa Kazim Efendi'nin makamlari da yer almaktadir. Unye'de yer alan Yunus Emre Tirbesi,
Saracli Mahallesi Yunus Emre Caddesi No: 64a’'da bulunmaktadir. Bu mahallenin eski adi Saca
Mahallesi'dir. Ttrbe, Unye sehir merkezinin 4.9 km uzaginda ve giineybatisinda yer almaktadir.
Yunus Emre Turbesi, Unye sehrini ve Karadeniz'i géren sehre hakim bir tepe tzerindedir (bk.
Gorsel 2). Bu tepeye halk tarafindan Seyh Yunus Tepesi adi verilmistir.

Abdulbaki Golpmnarli, Yunus Emre ve Tasavvuf isimli eserinde buradan “Eski talebem Halid
soyledi”, diye bahseder (1992, s. 84). Abdurrahman Guizel, Dini-Tasavvufi Turk Edebiyati adli
eserinde Mustafa Tatcr'dan aktararak Unye'yi Yunus Emre’nin mezarlari arasinda gosterir (2006,
s. 332). Mustafa Tat¢i da Yunus Emre’'nin Unye'de bir makaminin bulundugunu belirtmektedir
(2020, s. 152). Mustafa Ozgelik, Unye'de Yunus Emre'nin tirbesinin bulundugu yerin eski bir
Selguklu yerleskesi olmasi ve buralarda Selcuklu mezar taslarinin bulunmasinin Yunus'un
Unye'ye gelme ve burada vefat etme ihtimalini glglendirdigini belirtmektedir (2015, s. 61).
Bunlardan bagka birgok kaynakta da Unye, Yunus Emre’nin tirbesinin bulundugu yerler arasinda
gosterilmektedir. Bu dogrultuda Unye’deki Yunus Emre kiltirini yasatmak igin 1986 yilinda
“Seyh Yunus Emre Cami Yaptirma ve Yasatma Dernedi” kurulmustur. Dernegin ilk baskani Unye
Belediye Baskani ismail Cerrahoglu'dur (Argan, 2012, s. 87). Dernek yaptidi calismalarla Yunus
Emre'yi duyurmaya baslar. Ayni zamanda da turbe ve cami ile ilgili adimlar atar. Bu dogrultuda
Saracli Mahallesi'nde yer alan ve halkin Seyh Yunus Tepesi olarak adlandirdigi yere 1985 yilinda
turbe yapilmaya baslanir. Ordu Buyuksehir Belediyesi bu tlrbeyi ve cevresini 2017 yilinda restore
ederek Yunus Emre Kdlliyesi adi altinda bugunkd gorinumune kavusturur. Bu kulliyenin iginde
cami, Yunus Emre TUrbesi, sadirvan ve mezarlik yer almaktadir. Kulliyenin girisinden turbeye
kadar olan uzun yol “Tasavvuf Yolu" olarak adlandiriimaktadir. Bu yolda bulunan hoparlérlerden
araliksiz ney dinletisi yapilmakta ve Yunus Emre ilahileri okunmaktadir (bk. Gorsel 3). Giristen
baslayarak Tasavvuf Yolu adi verilen bu yolda ney dinletileri ve Yunus Emre ilahileri esliginde
turbeye dogru yurime, bu dinyadaki dogumdan olime yolculugu anlatmasi bakimindan
onemlidir. Tlrbenin girisi dogumu, tasavvuf yolu yasami, tlrbe ise olimi temsil etmektedir.

Etrafi Yunus Emre siirlerinin yazili oldugu levhalarla stslenmis tasavvuf yolunun karsisinda ve
tepenin Ust noktasinda icinde Yunus Emre’nin mezarinin bulundugu ttrbe yer almaktadir. Bu
tlirbe ve mezar son yillarda modern bir mimari ile yenilenmistir (bk. Gorsel 4). Bu mimaride
sekizgen planli yapi ve kubbe ortl bulunmaktadir, ayrica uzaktan bakilinca ortaya cikan cadir
gorintisu dikkat gekicidir (Bayhan, 2023, s. 168). Tiirbe, bu mimari 6zellikleriyle Yunus Emre’nin
yasadigi donemi animsatmasi acisindan onemlidir. Bu alan, 2022 yilinda Samsun Kultur
Varliklarini Koruma Bolge Kurulu tarafindan birinci derece sit alani olarak tescillenmis ve Kultur
Bakanligi tarafindan koruma altina alinmistir.

Unye’deki Yunus Emre ile ilgili Anlati ve inaniglar

Ordu ilinin Unye ilgesinde tlrbesi bulunan Yunus Emre ile ilgili yorede bircok anlati ve halk inanisi
vardir. Bunlardan biri Yunus Emre’nin Unye'ye nasil geldigi ile ilgilidir. Yunus Emre'nin bir
arkadaslyla Tokat'a geldigi buradan sahile indigi rivayet edilmektedir (Argan, 2012, s. 95). Bir
diger rivayete gore Fatih Sultan Mehmed, 1461 yilindaki Trabzon seferi sirasinda Unye'ye gelir
ve buraya bir ¢inar agaci diktirir. Fetihten sonra da tekrar Unye'ye gelerek Seyh Yunus'u ziyaret
eder (Argan, 2012, s. 82).

Bir baska anlati ise Milli Micadele yillari ile ilgilidir. Milli Micadele yillarinda Rus donanmasi
Karadeniz'den gelerek Ordu ve yoresini abluka altina almistir. Rus donanmasi Unye sahillerini
bombalar ancak attiklari toplar geri donerek kendi gemilerini vurur ve maglup olurlar (Argan,
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2012, s. 82). Bu anlatinin olusmasinda, Yunus Emre ve tirbesinin manevi glicinin olduguna
inaniimasi etkili olmustur.

Bir diger anlatida ise Ruslar, Osmanli-Rus Harbi (1914-1917) sirasinda Dogu'da Harsit Cayi'na
kadar dayanmistir ve tim Karadeniz'i ele gecirmek tzeredirler. Halk bu durumdan kurtulmak igin
Unye'yi terk etmek ister. Unyeli Haci Yusuf Bahri Efendi, Tokat Erbaa’daki Behrullah Efendi'ye bu
durumu anlatan bir haber gonderir. Behrullah Efendi, Ruslarin geri donecegini ve Yusuf Bahri
Efendi'nin bunu bildigini soyler. Haci Yusuf Bahri Efendi, talebeleriyle Seyh Yunus Dergahina
gider. Bir mese agacinin dibinde sabah namazini kilarlar. Haci Yusuf, talebelerini orada birakarak
Seyh Yunus'un kabrine yaklasir ve onunla sohbet eder. Sonra talebelerine “Rusya’da i¢ savas
clkacak Ruslar Harsit Cay'ndan geri donecekler” der. Gercekten de 25 Ekim 1917 tarihinde
Bolsevik ihtilali gikar ve Ruslar geri doner (Argan, 2012, s. 82-83). Bu anlatida da Yunus Emre’ye
olaganustu ozellikler yuklenmistir. Hacr Yusuf Bahri Efendi onunla konusmus ve gelecekte
olacaklar ondan 6grenmistir. Bunlardan baska yorede; Seyh Yunus Tepesi'ne nur inmesi ile ilgili
hikayeler, hastalarin burada sifa bulmasi ile ilgili sdylenceler de anlatilmaktadir. Bunlardan biri
soyledir:

‘Oglum ¢ok guzel konusurdu. Birden kekelemeye basladi. Nazardan dediler. Yedi tane

Mehmet olan evden bicak aldik. Yedi tane evliya ismi verdik her bir bicaga. Comlegin icine

bicaklarl koyup bir gece biraktik. Hangisi paslanmazsa o evliya ziyarete gidilecekti. Bizde

de Seyh Yunus bigadi paslanmadi. Seyh Yunus'a gittik ve gocuk konusmaya basladi (Kaya,

2011,s.168)."

Unye'deki Yunus Emre Turbesi ile ilgili bu ve benzeri birgok menkibe anlatiimaktadir. Buraya
giden hastalarin sifa bulduklar, burada edilen dualarin kabul oldugu, dilenen dileklerin
gerceklestigiile ilgili sayisiz ornek vardir. Ayrica tirbenin bulundugu bu tepe, bir ziyaret yeri haline
de gelmistir. Halkin bir zamanlar yagmur duasi i¢in buraya ¢iktigi, burada kurbanlar, adaklar
kestigi bilinmektedir. Ayrica burada yemekler yendigi, Kur'an okundugu da anlatiimaktadir
(Argan, 2012, s. 86-87). GlinimUizde de dilek dileme ve dua amagcli olarak Seyh Yunus Tepesi'nin
ziyaret edildigi gorudlmektedir.

Bir diger anlatiise Omer Cam’in Yunus Emre mezarinda bulunan tas ile ilgili séyledikleridir. Unyeli
arastirmaci yazar Omer Gam (1923-2002), Yunus Emre ile ilgili birgok arastirma yapmis ve
Yunus Emre’nin yorede taninmasinda etkili olmustur. Onun arastirmalarina gore Yunus Emre'nin
mezarinin bas ve ayak tasl Selguklu doneminden izler tagimaktadir. Bas tasinda ise Emre
yazmaktadir ancak bu taslar daha sonra kirilmis, sivanmis veya yok olmustur (Argan, 2012, s.
82).

Yunus Emre Turbesi'nin yakinlarinda bulunan Yunus Emre Kuyusu da cesitli anlatilara konu
olmustur. Bu kuyu, Unye merkezine 5 km mesafede yer almaktadir ve Seyh Yunus Emre
TUrbesi'nin 100 metre kadar batisinda ve asagisindadir (bk. Gorsel 5). Rivayete gore Niksar
Uzerinden buraya gelen Yunus Emre, turbenin bulundugu bu tepeyi cok begenir ve buraya bir
dergah kurar. Bu dergaha su tasimakla gorevli bir dervis vardir. Dervis, dergaha gece gunduz
yorulmadan su tasimaktadir ve bu yuzden elleri nasir tutmustur. Bir gece rudyasinda hocasi
Yunus Emre'yi gorur. Ayaklarina kapanir ve avuglarini, sirtini, ayaklarini gosterir. “Seyhim dert
etmiyorum ama ¢ok yoruluyorum, derslerde yorgunluktan uykuya daliyorum” der ve hélini anlatir.
Dervisi dinleyen Yunus, o6grencileriyle gider ve bugtnku kuyuyu kazdirir. Kuyu su ile dolar. Dervis
sabah uyandiginda yine su tasimaya giderken kuyuyu gorUr. Ruya, Yunus Emre'ye malum
olmustur. Dervisin Yunus'a saygisi daha da artar, derslere devam eder ve erenler mertebesine
yukselir. Yunus Emre vefat ettikten sonra o da olur. Dervis, vasiyeti Uzerine tepeye Yunus
Emre’nin yanina gomdllr. Inanisa gore, bu dervis dldikten sonra da kuyudan tirbeye su
tasimaktadir. Bu yizden tirbede bulunan ibrikler sirekli dolmaktadir (Kiroglu, 2021, s. 14-15).

Yunus Emre Kuyusu ile ilgili bir baska anlati ise yagmur duasi ile ilgilidir. Tepeye sicak bir yaz
gund yagmur duasina c¢ikanlardan birisi fenalasir ve onu arkadaslari Yunus Emre’nin
sandukasinin dibindeki agaclarin golgesine koyarlar. Burada uykuya dalan adam bir muddet
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sonra kalkarak “Cok susadim, az asa@ida su var, iceyim de geleyim” diyerek asagiya dogru kosar
ve kusagindan c¢ikardigl bigagiyla topragl kazmaya baslar sonra oradan su gikar ve adam bu
sudan iger. Merakla bakan arkadaslarina riyasinda c¢ok susadigini kendisine “sari benizli,
yuzunde sanki kesik izi bulunan, ¢ekik gozlu, ince biyikli zayif” bir dervisin burayi gosterdigini ve
git orayl kaz ve su i¢ dedigini soyler. Buraya geldiginde ise dervisin gosterdigi yerin zaten nemli
oldugunu ve biraz kazinca su giktigini soyler. Burasi yagmur duasina katilanlarca derinlestirilmis
ve daha sonra kuyuya donusturilmustir (bk. Gorsel 5). inanisa gére bu kuyu boylece olusmus
ve yillarca bolge ahalisine hizmet vermistir (Kiroglu, 2021, s. 16). Ayrica Yunus Emre’nin
turbesinde bulunan ve daima dolu tutulan ibrikler de bu kuyudan doldurulmaktadir. Rivayete gore
Yunus Emre’nin manevi dostlari zaman zaman onu ziyarete gelmekte ve bu ibriklerle abdest
almaktadirlar.

Yukarida yer alan anlati ve inaniglar Yunus Emre’'nin yizyillardir Ordu ve Unyelilerin hafizasinda
derin izler birakarak yasadigini gostermektedir. Burada yattigina inanilan Yunus Emre belki
baska bir Seyh Yunus veya Asik Yunus'tur. Bu konuda kesin yargilara varmak tirbe ile ilgili yazili
kayit bulunmadigindan oldukga gugtir. Ancak Unyeliler buradaki Yunus'u, Yunus Emre olarak
bagirlarina basmiglar ve manevi sahsini ziyaret ederek burayi bir makam haline getirmiglerdir.

Yunus Emre’nin gergek mezarinin Unye'de oldugu ile ilgili gesitli gorisler 6ne sirilmektedir.
Bunlardan biri Yunus Emre’'nin Divan'inda yer aldigi soylenen bir beyte dayandiriimaktadir. Bekir
Sitki Sezgin tarafindan bestelenen Yunus Emre’nin “Ayak idik Bas Olduk” siirinin altinci beytinde
yer alan,

“Indik Rum'i kisladik gok hayr u ser isledik.

Oney oldu son durak gogtik Elhamdadilillah”, (Tosun, 1987, s. 85) ifadeleri Yunus Emre’nin
mezarinin Unye'de olma ihtimalini guglendirmektedir. Bu haliyle siirde, Yunus Emre’nin o
zamanlar Rum bolgesi olarak bilinen Karadeniz'e geldigi ve son duraginin da “Oney” oldugu
anlatiimaktadir. Siirde yer alan “Oney” kelimesi Unye ilgesinin eski adidir ancak bu ifade, Mustafa
TatcI'nin Yunus Emre Divani'nda “us bahar” olarak gegmektedir:

“Indiik Rim'1 kisladuk gok hayr u ser isledik
Us bahar geldi girli gocdik el-hamddilillah”, 292/6 (Tatgl, 2020, s. 398).

Siirde, Yunus'un RGm yani Anadolu’dan asagilara guneye indigi buralarda gezip dolastigi daha
sonra baharin gelmesiyle geri dondugu anlatiimaktadir. Yunus Emre Divani'nda olmayan Oney
kelimesinin siire sonradan eklendigi bilinmektedir. Ancak bu ifade halk arasinda yayginlasarak
gunumuze kadar gelmigtir.

Yunus Emre’nin Unye ile baglantisini ifade eden diger bir goris, onun siirlerinde gegen kelimeler
ile ilgilidir. Yunus Emre’nin siirlerinde “deniz, bahr, umman, derya, bahri (bir cins deniz 6rdedi,
balikgll, balik), gemi, mevc, deniz kopugu” gibi kelimeler gcogunluktadir. O, siirlerinde baliklardan,
dalgalardan ve gemilerin tahtalarindan bahseder. Denizi veya deniz yasamini bilmeyen bir sairin
ifadelerinde bu denli gergekgi olmasi neredeyse imkansizdir. Bu da Yunus Emre’nin Unye gibi
denizle ic ige bir yere gittigini veya cesitli kaynaklardan bu yasami 6grendigini gostermektedir:

“Benem ol ‘isk bahrisi denizler hayran bana

Derya benum katremdur zerreler ‘umman bana” 12/1

“Bahr ‘'ummana talmisam anda sadef bulmisam

Gevher alup gelmisem ‘umman kayusi degtl” 165/10

“Girdum ‘iskun denizine bahrileyin yuzer oldum

Gest idiben denizleri Hizir'layin gezer oldum” 222/1
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“Ser ile hakikattin vasfini eydem sana

Seriat bir gemidur hakikat deryasidur

Nice ki muhkemise tahtalari geminin
Mevc uricagaz deniz ani usanasidur”, 29/5-6 (Tatgl, 2020, s. 227-356).

Yunus Emre siirlerinde deniz, okyanus, gemi ve denizde yuzen canlilari benzetme unsuru olarak
kullanmistir. Denizleri ve okyanusu ilahi aska kendisini ise denizlerde ylzen baliklara
benzetmektedir. Deniz ayni zamanda hakikati yani ilahi gergekleri bilmeyi ifade eder. Bu denizde
ylzen gemiler ise seriata yani dini kurallara benzetilmistir. Bu ve benzeri ifadeler onun deniz
yasamina uzak olmadigini gostermektedir.

Yunus Emre'nin siirlerinde dikkat gekici bir nokta da degirmenlerdir. Degirmen, Yunus Emre’nin
asagidaki siirinde dinya benzetmesiyle yer almaktadir. Bu siirde gecen “dane, carh igi, cakildak
ipi, tug, teknectk, unluk” gibi kelimeler su degirmenlerine 6zgu yoresel kelimelerdir. Bunlardan
‘cakildak”in TDK Bilim ve Sanat Terimleri SozIUigu'nde; Isparta (Sarkikaraagag-Kopru), Bolu
(Mudurnu), Ordu (Akkus-Salman), Sivas, Kayseri (Blnyan) yorelerinde “Buddayi dedirmen tasinin
donus hizina uygun olarak degirmen tasinin deligine aktaran tahta duzen” olarak kullanildig
aktariimaktadir. “Sakildak’in ise Ordu (Fatsa-Beyceli) yoresinde kullanildi§i ve “Degirmenlerde,
zahirenin degirmen tasina aktarilmasina yarayan kisim” anlamina geldigi ifade edilmektedir
(Cakildak, Sakildak: 12.03.2024). Unye ve Ordu ydresinde hemen her derede onlarca su
degirmeni bulunmaktadir. Cakildak (sakildak), misir, bugday gibi tahil Grnlerini 6gdtmek igin
degirmen tasina aktarmaya yarayan ve bunu yaparken “cak, cak” diye ses cikaran kisimdir.
Bunun yaninda siirde gecen cark igi, teknecik, unluk gibi diger kelimeler de yorede yaygin olarak
kullanilan kelimelerdendir:

“Bu dinyanun misali benzer bir degirmene

Gaflet anun sepedi bu halk 6giinen dane 313/1

Oluk su Hak varligr evliyadur carh igi

Carhi carha benzetmis aferin benzedene 313/3

Andan ol garhun yiri ol cakildak ipleri
Endisendur bulasuk kaygula perisane 313/4

Oter cakildak diin giin 6gtidir doger ani
Ol guin durur gin bu gun gegdi ‘'0mur ziyana 313/5

Ol degirmenun tuct hep ol goturur guci
Isbu dlinya son uci fena olisar fend”, 313/9 (Tatgi, 2020, s. 411,412).

Ozellikle Yunus Emre’nin siirlerinde gegen ve degirmenle ilgili olan “gakildak” kelimesinin Ordu
(Akkus-Salman) yoresinde degirmenin bir pargasi olarak kullanilmasi ve ayni kelimenin ses
degisikligine ugrayarak yine Ordu (Fatsa-Beyceli) yoresinde “sakildak” olarak yer almasi Yunus
Emre ve Ordu-Unye baglantisina gli¢ kazandirmaktadir.
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Tablo ve Gorseller

Gorsel 1 Ordu ili Unye Ilgesi Saragli Mahallesi'ndeki Yunus Emre Tirbesi ve Killiyesinin Giris Kapisi (Resim
kendi kisisel arsivimizdedir.)

Gorsel 2 Seyh Yunus Emre Tepesi'nden Unye ve Karadeniz'in Goriintisu (Resim kendi kisisel
arsivimizdedir.)

Gorsel 4 Yunus Emre Tlrbesi ve Tirbenin iginde bulunan Sanduka (Mezar) (Resim kendi kisisel
arsivimizdedir.)
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Gorsel 5 Yunus Emre Su Kuyusu (Resim kendi kisisel arsivimizdedir.)

Sonug ve Oneriler

Yunus Emre'nin yasadigi devirde Anadolu'da hukim suren Anadolu Selguklu Devleti Anadolu’ya
disardan gelen veya Anadolu'da yetisen mutasavvif, seyh, veli, dervis ve erenlere ev sahipligi
yapmis, onlari desteklemistir. Anadolu’nun Turklesmesi ve islamlagmasi bu erenlerin gabalariyla
hiz kazanmistir. iste bu ortamda bu erenlerin etkisiyle yetigenlerden birisi de Yunus Emre'dir
(1240-1321). Yunus Emre'nin nerede dogdugdu, yasadigi ve tlrbesinin nerede oldugu ile ilgili
tartismalar surup gitmektedir.

Arastirmalara gore Yunus Emre'nin Turkiye'de Eskisehir, Manisa, Bursa, Erzurum, Isparta,
Karaman, Aksaray, Afyonkarahisar, Konya ve Ordu'da, yurt disinda ise Azerbaycan'da olmak
Uzere toplam on dort tane makami yani mezari olduguna inanilan yer bulunmaktadir. Bu
makamin semboli olan tirbelerden birisi de Ordu ili Unye ilgesi Saragl Mahallesindedir. Yunus
Emre’nin son duraginin Unye, tirbesinin de Unye'de olduguyla ilgili gesitli arastirmalar ortaya
konmustur. Burada yer alan turbe; Abdulbaki Golpinarli, Abdurrahman Guzel, Mustafa Tatgi gibi
bilim adamlari tarafindan Yunus Emre'nin turbeleri anlatilirken diger turbelerle beraber dile
getiriimektedir.

Bu turbe ile ilgili tarihi kayitlarda bilgiye rastlanmamistir. Bilindigi gibi tahrir defterleri ve vakfiyeler
tekke, zaviye gibi kurumlarla ilgili en dogru bilgileri veren temel kaynaklardir. Yore ile ilgili tahrir
defterlerinde ve vakfiyelerde Yunus, Seyh Yunus, Yunus Emre gibi adlar gegmemektedir. Ancak
bu adlarin gegmemesi Yunus, Seyh Yunus, Yunus Emre gibi halkin hayatinda derin izler birakan
birinin ve silsilesinin burada yasamadigi anlamina gelmez. Bilindigi gibi Yunus Emre halkin iginde
yasayan ve halka hitap eden bir mutasavvif asiktir. Bu yizden herhangi bir tekke veya zaviyeye
bagl bulunmadigi da soylenebilir.

Unye vyoresinin tarihine bakildiginda yorenin 120010 yillarda Tirk hakimiyetine girdigi
gordlmektedir. Dolayisiyla Yunus Emre'nin 130014 yillarda olmesi ve omrindn sonlarinda
Unye'ye gelmis olduguna inaniimasi tarihi gergeklige uygundur. Ayrica siirlerinde gegen deniz,
gemi, balik gibi ifadeler onun deniz hayatina uzak olmadigini gostermekte, tirbesinin burada
olmasi ihtimalini guc¢lendirmektedir. Siirlerinde gecen degirmen ve degirmenlere 6zgu yoresel
kelimeler de Unye ve Ordu yoresiyle iliskilidir. Ozellikle siirlerinde gegen “cakildak” kelimesinin
Ordu (Akkus-Salman) yoresinde degirmenin bir pargasi olarak kullaniimasi ve ayni kelimenin ses
degisikligine ugrayarak yine Ordu (Fatsa-Beyceli) yoresinde “sakildak” olarak yer almasi Yunus
Emre ve Ordu-Unye baglantisina gl kazandirmaktadir. Bunlarin yaninda bir siirinde gegen ve
Unye’nin eski adi oldugu bilinen “Oney” ifadesinin sonradan Yunus Emre’nin siirine eklendigi de
bilinmektedir.

Unye'de yer alan Yunus Emre Tirbesi, Saragh Mahallesi Yunus Emre Caddesi No: 64a'da
bulunmaktadir. Bu mahallenin eski adi Saca Mahallesi'dir. Turbe, Unye sehir merkezinin 4.9 km
uzaginda ve guneybatisinda yer almaktadir. Yunus Emre Turbesi, Unye sehrini ve Karadeniz'i
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goren sehre hakim bir tepe Uzerindedir. Bu tepeye halk tarafindan Seyh Yunus Tepesi adi
verilmistir. Son vyillarda yapilan bakim ve onarimlarla tlrbe killiyeye donutsturtlmus, cevre
dizenlemeleri yapilarak tarih ve kiltlr turizmine agilmistir. Giristen baslayarak Tasavvuf Yolu
adi verilen yolda ney dinletileri ve Yunus Emre ilahileri esliginde turbeye dogru ydrime, bu
dinyadaki dogumdan dlime hayat yolculugunu anlatmaktadir. Tlrbenin girisi dogumu, tasavvuf
yolu yasamy, turbe ise olumu temsil etmektedir. Yorede, Yunus Emre ve turbesi ile ilgili birgok
anlati ve inanis vardir. Bu anlatilarda Yunus Emre’nin manevi yonu ve olaganustu kisiligi on plana
cikariimistir. Unye’'deki Yunus Emre Tlrbesi ayni zamanda bir ziyaret yeri halini almistir. Buraya
giden hastalarin sifa bulduklari, burada edilen dualarin kabul oldugu ile ilgili sayisiz drnekler
vardir. Hatta bir zamanlar burada kurbanlar, adaklar kesildigi; yagmur duasi icin buraya gelindigi
bilinmektedir. Tlrbeyle 6zdeslesen Yunus Emre Kuyusu da hakkinda anlatilan efsanelerle sozlu
kdlturde dilden dile dolasmaktadir.

Yukarida yer alan anlati ve inanislar Yunus Emre’nin yizyillardir Ordu ve Unyelilerin hafizasinda
derin izler birakarak yasadigini gostermektedir. Siirlerinde de deniz ve degirmenle ilgili gecen
kelimeler onun Unye ile baglantisini gliclendirmektedir. Burada yattigina inanilan Yunus Emre,
belki baska bir Seyh Yunus veya Asik Yunus'tur. Bu konuda kesin yargilara varmak tirbe ile ilgili
yazill kayit bulunmadigindan oldukca gigctir. Ancak Unyeliler buradaki Yunus'u, Yunus Emre
olarak bagirlarina basmislar ve manevi sahsini ziyaret ederek burayl bir makam haline
getirmislerdir. Burada her yil gesitli etkinlikler dizenlenerek Yunus Emre aniimakta, ogretileri
canli tutulmaktadir. Siirlerinde yer alan insan sevgisi, hosgoru, temiz ahlak ve derin tasavvufi
bilgiler onun asirlarca yasamasinda etkili olmustur. Yunus Emre, ortaya sundugu gorts ve
disuncelerle tim insanlda hitap eden evrensel bir deger olarak karsimiza ¢ikmaktadir ve
makamlarindan birisi de Unye'dedir.

Unye'deki Yunus Emre Tlrbesi ve burada bulunan Yunus Emre su kuyusu, kdltir turizmi
kapsaminda daha da canlandiriimali ve etkin héale getirilmelidir. Toplumsal hafizay! gelecege
aktaran bu ve benzeri mekanlar milli birlik ve beraberlik acisindan olduk¢a onemlidir.

Gikar Gatismasi Beyani

“Yunus Emre ve Unye'deki Yunus Emre Tirbesi” baslikli makalemin herhangi bir kurum, kurulus,
kisi ile mali cikar catismasl yoktur. Yazarlar arasinda da herhangi bir cikar catismasi
bulunmamaktadir.
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