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Abstract

The earliest remains of human settlement in Tekirdag were found in Yatak
near the village of Karansilli and in Balitepe near Malkara. It is widely
acknowledged that Tekirdag was established as a Greek colony. The first
city, founded by settlers from Samos Island, was named Bisanthe. The
region where the Egnatia Road, one of the crucial highways of the Roman
Empire, passed through met some of the grain needs of the capital,
Constantinople, especially during the Eastern Roman Empire. The
Ottomans, marking their presence on the European continent with the
capture of Cimpe castle, first seized Tekirdag in 1357 during the reign of
Orhan Gazi, led by Siileyman Pasha. At the end of the Ottoman period,
Tekirdad was a Sanjak centre under the province of Edirne. Tekirdag, a city
steeped in the rich tapestry of Turkish history and culture, has played a
pivotal role from the days of the Ottoman Empire to the present. This
research delves into the unique historical significance of Tekirdad,
particularly its role in education and training activities during the pre-
Republican period. Information on schools and schooling in Tekirdag is
presented within the scope of the research.

Keywords: Tekirdag, Ottoman Empire, Pre-republican period, Schools,
Schooling.
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Schools and Schooling in Tekirdag in The Pre-Republican Period

CUMHURIYET ONCESi DONEMDE
TEKiRDAG’DA OKULLAR VE OKULLASMA

0z

Tekirdag'daki en eski insan yerlesimi kalintilari Karansilli  kéyii
yakinlarindaki  Yatak'ta ve Malkara yakinlarindaki  Balitepe'de
bulunmustur. Tekirdag'in bir Yunan kolonisi olarak kuruldugu yaygin olarak
kabul edilmektedir. Sisam Adasi'ndan gelen yerlesimciler tarafindan
kurulan ilk kente Bisanthe adi verilmistir. Roma imparatorludu'nun énemli
karayollarindan biri olan Egnatia Yolu'nun gegtigi bélge, 6zellikle Dogu
Roma Imparatorlu§u déneminde baskent Konstantinopolis'in tahil
ihtiyacinin bir kismini karsilamistir. Cimpe kalesinin ele gegirilmesiyle
Avrupa kitasindaki varligini hissettiren Osmanlilar, Tekirdag'i ilk olarak
1357 yiinda Orhan Gazi déneminde Siileyman Pasa énderliginde ele
gecirmistir. Osmanli déneminin sonlarinda Tekirdad, Edirne vilayetine bagl
bir sancak merkeziydi. Tiirk tarihi ve kiltiriiniin zengin dokusuyla
yogrulmus bir sehir olan Tekirdag, Osmanli imparatorlugu déneminden
gliniimiize kadar ¢ok 6nemli bir rol oynamistir. Bu arastirma, Tekirdag'in
essiz tarihsel 6nemini, ézellikle de Cumhuriyet dncesi dénemde egitim ve
oégretim faaliyetlerindeki roliinii incelemektedir. Arastirma kapsaminda
Tekirdag'daki okullar ve okullasma hakkinda bilgiler sunulmustur.

Anahtar Kelimeler: Tekirdad, Osmanli imparatorlugu, Cumhuriyet éncesi
dénem, Okullar, Okullasma.

1. INTRODUCTION

1.1. Tekirdag from Past to Present

The earliest remains of human settlement in Tekirdag were found in Yatak near
the village of Karansilli and in Balitepe near Malkara. These are open-air sites
where tools from the Lower Palaeolithic Age were found. Typologically, they can
be dated between one million and two hundred and fifty thousand years ago.
Menekse Streambed, located just east of Tekirdag, was inhabited from the

Chalcolithic Age to the Hellenistic Period (Isin, 2010).
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It is widely acknowledged that Tekirdag was established as a Greek colony. The
first city, founded by settlers from Samos Island, was named Bisanthe (Ahmet
Badi Efendi, 1911; Ates, 2011). This name persisted even when the city fell under
the rule of the Thracian Odrysian Kingdom. The archaeological remains from this
period, including various Thracian tumuli and the ancient towns of Bisanthe and
Heraion Teikhos, attest to the significant role of Thracian tribes and Greek
colonists along the Marmara coast in shaping the region. These remains include
pottery, tools, and structures that provide valuable insights into the daily life and

culture of those who lived here (Atik, 2010).

The region where the Egnatia Road, one of the crucial highways of the Roman
Empire, passed through met some of the grain needs of the capital,
Constantinople, especially during the Eastern Roman Empire (Farooghi, 1980).
During this period, the city was known by the Roman name Rhaedestos, and
during the Middle Ages, which coincided with the Eastern Roman Empire, it was

known as Rodosto from this name (Satkin, 1996).

The Ottomans, marking their presence on the European continent with the
capture of Cimpe castle, first seized Tekirdag in 1357 during the reign of Orhan
Gazi, led by Sileyman Pasha (Ates, 2011). After the conquest, the city became a
district centre under the Sanjak of Cirmen. The Sanjak of Cirmen would later form

the core of the province of Edirne (Gokbilgin, 2007).

At its conquest, Tekirdag had nine neighbourhoods, but it expanded over the
Ottoman period, growing to thirty by the 17th century. Of these, twenty-two
were Muslim, two were Armenian, and six were Greek neighbourhoods. The
Armenian neighbourhoods were mainly established by migrants from Anatolia,

fleeing the Celali rebellions (Ates, 2009).
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When the Ottomans first took the city, they used the name Rodoscuk for the city,
which was derived from the name Rodosto. However, later, the city was known
as Tekfurdagi (Gokbilgin, 2008). At the end of the Ottoman period, Tekirdag was
a Sanjak centre under the province of Edirne. During the War of 93, the city was
occupied by Russians, Bulgarians during the Balkan War and Greeks after World
War |. After the War of Independence, the city was permanently annexed to the
Turkish territory in 1922 (Darkot, 1979). In the first years of the Republic, the
name of the city was officialised as Tekirdag because Tekir Mountain is located in

the southwest.

Figure 1: Tekfurdagi Sanjak Map
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1.2. In this Study

Tekirdag, a city steeped in the rich tapestry of Turkish history and culture, has
played a pivotal role from the days of the Ottoman Empire to the present. This
research delves into the unique historical significance of Tekirdag, particularly its

role in education and training activities during the pre-Republican period.

2. FINDINGS
2.1. Sibyan Schools

In the places conquered by the Ottomans, educational institutions such as
mosques, schools and Medreses were built by the leading philanthropists of the
society, especially the sultans and the dignitaries of the state, especially for the
religious needs of the people (Taskin, 2008). One of these educational
institutions, which was previously known as Kittab, is known as the Sibyan School

in the Karakhanid, Seljuk and Ottoman states (Baltaci, 2004).

Sibyan means children, the plural of the word sabi, which means child in Arabic
(Develioglu, 2005). Sibyan School is where boys and girls aged 5-6 years receive
3-4 years of education. Rather than being schools opened in villages, towns and
cities, neighbourhood schools were one-room places where people who were
called hodja taught the recitation of the Qur'an and methods of worship

(Sakaoglu, 1991).

In the early days, schools did not have a specific school building. For this reason,
education initially took place in homes and later in complexes or the vicinity of
mosques and Medreses. This was because children received religious education
in a spiritual environment. Later, these institutions were built as separate
buildings by philanthropists next to mosques and masjids, and expenditures after

construction were made from foundation revenues and weekly fees collected
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from children (Giinyol, 1972; inalcik, 2001). Sibyan Schools aimed to provide
children with Qur'anic education, teach them how to pray, help them memorise
the stirahs and prayers to be recited in prayer, and teach them writing. Another
critical issue related to the founding aims of Sibyan Schools is that children learn
the religious teachings that determine communication with people and social
order, as well as being raised within the framework of respect for elders and love

for minors (Gelisli, 2002).

The teachers of the Sibyan Schools were generally religious men who worked as
imams and muezzins in the mosque and were educated in the Medrese.
However, the number of trained Medrese teachers was small. The teachers at
the girls' schools were either wives of imams or older women. In addition to the
teacher, there was a journeyman who assisted the teacher, a mubassir who took
the children to and from their homes, and a bevvab, a cleaner. The mubassir
would collect the children from their homes every morning and return them to

their homes the same way in the evening (Sentirk, 2018).

Education in Sibyan Schools would start with a morning prayer and end with an
afternoon prayer. The children who attended school six days a week had
Thursday afternoon and Friday off. While a group of students were studying in
front of the teacher, the other children were free to play games among
themselves. The children were not interfered with as long as they did not make
noise. There were no breaks between classes, only a lunch break. At this time,
the children would go to their homes in the same neighbourhood, eat their

meals, perform their prayers, and return to school (Sentiirk, 2018).

In the schools, lessons were taught by the conditions specified in the
endowments under which they were established, and these conditions did not
change. This meant that the Sibyan Schools were not open to innovations. They

did not have a specific programme. Since education was based on religious
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principles and was conducted according to tradition. The curricula were designed
to teach the Qur'an, suras, prayer and other basic religious knowledge (Bozdemir,

1991).

In Sibyan Schools, lessons were given in three stages. These stages included
‘elifbd’, which included children who had not yet started to read the Qur'an;
‘cuizcller’, which included children who had learned to read and were trying to
speed up their reading; and ‘mushafgilar’, which included those who had no
problem with reading. Students who learned to read the Qur'an read the Qur'an
from beginning to end under the supervision of the teacher and his assistant, the

journeyman (Hizli, 2001).

The starting age for children in Anatolia was four years, whereas it was usually
five years for children in Istanbul. According to a directive issued in 1846, those
who did not send their children to a Sibyan School at the age of six would be
penalised, and in 1868, it was declared that everyone was obliged to send their

children to a Sibyan School (Baltaci, 2004).

Children's education was also crucial in the Tekfurdagi Sanjak of Edirne Province.
Especially after the 16th century, educational activities were emphasised with
the increase in the region's economic prosperity. Sibyan Schools were opened in
certain parts of the town for children to receive religious education. In the 17th

century, Evliya Celebi, who visited the city, reported many Sibyan schools.

According to the information about the Sibyan Schools in Tekfurdagi Sanjak, girls
and boys were educated together in the Sanjak Sibyan Schools, no record of a
Sibyan School for girls. Very little information exists about the Sibyan Schools in
Tekfurdagi Sanjak and its districts. Information about some of the Sibyan Schools
in Tekfurdagi Sanjak and its districts that have survived to the present day is given

below.
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2.1.1. Tekfurdagi Sanjak Sibyan School

In 1891, 31 male and 26 female students studied at Tekfurdagi Sanjak Sibyan

School, where Ahmed Efendi was the teacher.

2.1.2. Tekfurdagi Papa Nikola Sibyan School

Since there was no school for boys and girls in the Tekfurdagi Papa Nikola
neighbourhood, and it was difficult for Greek children to attend schools in other
neighbourhoods, a school for boys and girls was requested to be built here.
According to the licence request from the Greek Patriarchate, the school will be
built on the land of the deceased Kiryako son Mavridi as a stone building with a
length of 19 metres, a width of 9 metres and a height of 7 metres. The
construction cost of 200 liras was to be paid from the local church fund. A licence

was granted with the will dated 8 June 1910 (Baksi, 2019).

2.1.3. Malkara Kara Murat Sibyan School

For the Muhajirs that settled on the farm in Yorik Village of the Malkara District
of Tekfurdagi Sanjak, construction started by collecting aid from the people, and
supplies such as stone and timber were provided. Nevertheless, the construction
was completed by meeting the other sums needed from the treasury (Baksi,

2019).

2.1.4. Corlu Sibyan School

Corlu Sibyan School was opened in 1872 to educate children for the Corlu
Mekteb-i Ristiye. The Ministry of Education attached particular importance to
the organisation and development of this school. It provided books, pamphlets

and juzes that the school lacked (Baksi, 2019).
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2.1.5. Hayrabolu Sibyan School

A girls' school opened in 1899 in the Hayrabolu district of Tekfurdagi Sanjak
(Baksi, 2019).

2.2. Medreses

Medrese, a term encompassing education and training institutions in Islamic
history, holds a significant place in the annals of time. Derived from the root of
ders (dirase), meaning “reading”, “understanding”, and “repeating a text to learn
and memorise”, Medreses were the cornerstone of education, culture, and
science in the Ottoman Empire. Spanning a remarkable six centuries from 1331
to 1924, when the Tevhid-i Tedrisat law was adopted, Medreses spread across

the vast geography of the State, particularly in Anatolia and Rumelia (Kocaman,

2017).

When we look at the Medreses in the Ottoman period, we see that the Ottoman
Empire, as previously described in the Turkish states in Anatolia, gave due
importance to scientific structuring from the first years of its establishment; it
took its predecessors as an example in terms of both organisation and
administration in the Medreses it established during its political existence
(Halagoglu, 1999). In this respect, the first Ottoman Medreses are considered a
continuation of the Seljuk period Medreses in terms of organisation and

administrative structure (Karakok, 2013).

Medreses, characterised as the Ottoman Empire's secondary and higher
education institutions, were the most widespread educational institutions in
religion and law in the Ottoman Classical Period (Tekeli & ilkin, 1999). The first
Medrese in the Ottoman Empire was opened in Iznik during the reign of Orhan

Bey as a foundation institution, and its first professor was the famous thinker
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Davud-i Kayseri (Akglindliz, 1997). Male students who had graduated from or had
received at least the same level of education as those who had attended Sibyan
Schools were enrolled in meditation. Although the number of students varied
according to the foundation's conditions and the building's size, the number of

students in a Medrese did not exceed twenty or thirty (Akyiz, 2012).

The influence of state authority on the Medrese education system was profound,
as evidenced by the high-level statesmen, particularly the ruler, who founded
Medreses and set the standard for others in the Ottoman Empire. This
underscores the significant role of political control in shaping the Medrese

system (Kocaman, 2017).

In Ottoman Medrese education, the muderris played a pivotal role. This is evident
from the books taught and the icazetnames, or diplomas, in which the name
“muderris” is mentioned. The muderris was not only responsible for the selection
of students and the distribution of resources but also for the management of the
Medrese. Their scholarly specialisation, knowledge, personal preference, and
worldview influenced the selection of course texts to be taught in Medreses,

underscoring their importance in the educational system (Kocaman, 2017).

Medreses were founded for three main reasons. These are;

1. Training teachers,
2. Training statesmen,

3. Training members of the judiciary

Accordingly, Medreses aimed to eliminate illiteracy in the Ottoman Empire.

The classical period Ottoman Medreses consisted of grades such as “hasiye-i

tecrit”, “miftah”, “forty and excluding fifty”, “including fifty”, “sixty”, and “sahn”.

According to these grades, the courses offered at each level also differed. The
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courses were divided into three categories: “religious and legal sciences”,
“positive sciences”, and “instrumental sciences”. Middle and lower-level
Medrese students were called “softa”, and upper-level Medrese students were
called “danisment”. The teaching staff of the Medreses consisted of the

“muderris” and his assistant “muid” (Tekeli, 1999).

After the Medrese students were busy with their studies for nine months, they
travelled to cities, towns, and villages during the three months of Recep, Saban
and Ramazan to preach to the public, and the public helped the students meet
their various material needs. With this practice, which was called “going out to
the mosque”, Medrese students had financial opportunities, performed

internships, and mingled with the public (ispirli, 1993; Hizli, 1997).

In the second quarter of the fifteenth century, the second largest number of
Medreses in the province of Edirne, after Edirne Sanjak, was established in the
Malkara district of Tekfurdagi Sanjak. Four Medreses operated in Malkara during
the reign of Murat Il. These include Kassabzade Mahmud Bey, Kassabzade Ali Bey,

Gazi Turhan Bey and ibrahim Pasa Medreses.

2.2.1. Kassabzade Mahmud Bey Medrese

The foundation of the Kassabzade Mahmud Bey Medrese, which was organised
in Turkish, is dated 1434. According to the endowment, the muderris was paid
ten akge per day. The Medrese had five students who each received half an akge.
In addition, the students studying Medrese and the imam, muezzin, cabi, nazir
and kitchen nakibs were given a shinik of wheat, meat, soup, and bread to be

cooked daily after the afternoon.
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2.2.2. Kassabzade Ali Bey Medrese

Following his father's example, Kassabzade Mahmud Bey's son Ali Bey
established the Kassabzade Ali Bey Medrese bearing his name. According to the

1455 endowment of the Medrese, its principal was paid five akces per day.

2.2.3. Ibrahim Pasha Medrese

It is unclear by whom and when ibrahim Pasha Medrese, another Medrese

established in Malkara, was founded.

2.2.4. Gazi Turhan Bey Medrese

In Gazi Turhan Bey Medrese, ten akges a day was paid to the muderris. Turhan
Bey, the son of Pasha Yigid, had endowed shops and caravanserais in Malkara for

this institution.

As of 1902, there were 48 Medreses in the province of Edirne. Twenty-four of
these Medreses operated in Edirne Sanjak, twenty-one in Gimdilcine Sanjak, two
in Kirkkilise Sanjak, one in Gelibolu Sanjak and one in Tekfurdagi Sanjak (Maarif

Nezareti, 1903).

The Turhan Bey Medrese in the Malkara district of the Tekfurdagi Sanjak was the
only Medrese that remained in operation until this period. Turhan Bey Medrese
had fifteen students in this period, and Hafiz Emin Efendi was its muderris (Maarif

Nezareti, 1903).

2.2.5. Riistem Pasha Medrese

Another Medrese of Tekfurdagi Sanjak that has not survived to the present day
is Ristem Pasha Medrese, which is located within the complex built by Ristem

Pasha, the son-in-law and grand vizier of Suleiman, the Magnificent, in his name.
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The date of the Medrese, built in the 16th century by Mimar Sinan, is unknown
but thought to be 1553 (Aslanapa, 1992). In addition to the Medrese, the complex
consists of a mosque, library, double bath, bedesten, caravanserai and imaret.
Ristem Pasha Medrese was forty in 1565-1566 and fifty in 1591-1592.
Accordingly, it is thought that the daily wage of the muderris was forty akges.
There are six Medrese rooms in the Medrese (Yiiksel 1995). It consists of cells
and classrooms. The cells are lined up on both sides of the rectangular porticoed
courtyard, while the classroom in the northwest remained independent from the

porticoes (Kuran, 1988; Aslanapa, 1989).

The Medrese was built parallel to the gibla wall, approximately thirty metres east
of the mosque, on thick, high walls. In the 1590s, its murshid was Mevlana
Abdlsselam Bey. His daily income was twenty akges. After his duty expired, he
was replaced by another Medrese muderris in Istanbul with twenty-five akges.

1681 Mehmed Nasi Efendi was appointed the muderris (Devlet Arsivleri, 1681).

Until the 19th century the Medrese, which served the city until the 19th century,
was ruined in 1880, and a wooden school was built on it. The wooden building,
which was used as a Ristiye and Idadi for a period, was later named the
Cumhuriyet Primary School during the republican period (Cevik, 1949; Simer,
1970; Demir, 2009). The building used at Cumhuriyet Primary School for a while
was found dangerous and demolished in 1958 (Sumer, 1970). None of the

Medreses that operated in Tekfurdagi Sanjak have survived to the present day.

2.3. Iptidais

Sibyan schools, which had existed since the foundation of the Ottoman Empire,
stood out as the most widespread educational institution at the beginning of the
Tanzimat period. Although some reforms were made, Sibyan Schools remained

inadequate regarding education level (Bilim, 2002). The edict issued by Mahmud
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Ilin 1824 was the first official document that made Sibyan Schools compulsory in
Istanbul (Berker, 1945). After the 1869 Maarif-i Umumiye Ordinance, the state
pursued a policy of opening Iptidai Schools in primary education and adapting
the Sibyan Schools to the methods of modernisation. In this period, primary
education was closely monitored, and efforts were made to ensure that it

reached a level in terms of quality and quantity.

Although Sibyan Schools provide nonformal education at the primary level, not
all children are sent to these schools. For this reason, Mahmut Il issued the Ta'lim-
i Sibyan edict in 1824, stating that primary education was compulsory, but the
enforcement of this edict was limited to Istanbul (Aribas, 2000). This edict
ensured that children had enough knowledge to fulfil their religious and worldly
duties without being assigned to a master. However, it was challenging to say
that the students attending these schools learned to read and write well. The
Sibyan Schools primarily focused on religious education, teaching children to
read and understand the Quran and basic arithmetic. Because of the teaching
methods used in these schools, which relied heavily on memorization and
repetition, the teaching staff employed, and the schools' physical facilities were
insufficient to provide the desired level of education. Therefore, Iptidai Schools
were opened at the same level as the Sibyan Schools but with new teaching

methods and a broader curriculum.

Thus, from the reign of Abdilhamid Il onwards, two types of primary schools
were established in the Ottoman primary education system, one with the old
method and the other with the new method, and debates started between the
proponents of these two methods. The Iptidais, which provided primary
education, were established in district centres and villages. Without
discriminating between Muslims and non-Muslims, Iptidai Schools were opened

in many villages in the Sanjak.
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In the face of this old and new teaching method, the state's rulers favoured the
supporters of the new method. They started to open Iptidai Schools in addition
to the Sibyan Schools that continued education in the old method. They also tried
to transform Sibyan Schools with good physical facilities into Iptidai Schools. The
state's preference for the new method was influenced by the belief that it would
better prepare students for the changing world and contribute to the
modernization of the empire. Although these efforts were partially successful in
Sanjak and district centres, they were not as successful in villages. The Iptidai
Schools in the villages continued to provide education in the old style, while those
in the district centres continued to provide education in the new style. The
challenges in implementing the new method in the villages included a lack of
resources, resistance from traditionalists, and the difficulty of reaching remote

areas.

The new method was defined as an innovation in the education system, teaching
aids and materials, and especially teachers' abandoning traditional teaching
methods in favour of new and effective teaching methods. The new method used
the phonetic method instead of the long and challenging spelling method in
teaching reading. The new type of school was equipped with tools and
equipment such as desks, blackboards, chalk, globes, and teacher's lecterns

(Nurdogan, 2005; Akyiiz, 2012).

After the publication of the Maarif-i Umumiye Ordinance, while efforts were
made to establish and expand the number of schools, the first Iptidai, which
provided education according to a new method, was established in 1873 in the
school building inside the Nur-1 Osmaniye Mosque (Cevat, 2001). Until the 1880s,
the term Sibyan School was used in a general sense to include Iptidai Schools.

After this date, the term Sibyan School was used for Qur'anic schools, and those
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using traditional methods, and Iptidai School was used for public schools

established by the Ministry of Education.

According to the statistical data, in 1895, 21,654 Sibyan Schools in the Ottoman
Empire used the old method, and 5,093 Iptidai Schools used the new method.
Approximately one-quarter of the first schools throughout the empire consisted

of institutions providing education via the new method.

In Tekfurdagi Sanjak of Edirne Province, Iptidais, which provides primary
education, was established in districts and villages. Schools were also opened in

many villages, both Muslim and non-Muslim.

The Iptidais that were opened in the villages of Tekfurdagi from the early years
of the reign of Abdilhamid Il and whose names can be identified are as follows:
Iptidais in the villages of Yukari Kiligli, Asagi Kiligli, Yaya Basi, Bazir, Karahisar,
ipsur, Orcekli, Benados, and Ayvatfaki in the central district; Kadriye Village
Iptidai in the Hayrabolu district; and Muratli, Karamehmet, Maksutlu, Sevindikli,
Cevrim Kaya, Sazilar, Kirk Kepenkli, Dere Glinduizlli, and Balabanh Kadi Ciftligi
Iptidais in the Corlu district (Kanal, 2015). The number of Iptidais in Tekfurdagi

Sanjak in 1893 and the number of students involved are given in Table 1.

Table 1. Iptidais and Number of Students in Tekfurdagi Sanjak (Kanal, 2015)

Community Ipdidai Number Number of Students.
Boys Girls
Muslim 129 3358 935
Greek 46 3249 702
Armenian 6 821 487
Protestant 2 38 32
Bulgarian [ 81 -
Catholic 1 15 -
Jew 2 150 50
Total 191 7712 2208
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The table shows that 191 Iptidais were in the Sanjak in 1893. By 1902, this
number had increased considerably. As mentioned above, according to the letter
sent by Mutasarrif Seref Pasha to the Rumeli Inspectorate, only seven villages in
the Sanjak did not have Iptidai as of 1902, and Iptidai was opened in all other
villages. If we accept that the number of villages in the Sanjak in 1902 was 261, it

can be said that 254 villages had Iptidai Schools (Kanal, 2015).

In the 19th century, Muslim Copts also lived in Tekfurdagl. In 1893, an Iptidaf
School was opened for Muslim Coptic children. Most of the students attending
this school were poor and orphaned. A teacher and a bevvab were appointed to
the school opened for Copts living in the Can Pasa neighbourhood, and their
salaries were paid from the Cemaat-i islamiye Fund. A salary of 250 kurus for the

teacher and 100 kurus for the bevvab was deemed appropriate (Baksi, 2019).

It is understood that the Iptidai Schools targeted by the Maarif-i Umumiye
Ordinance cannot transfer education from the provinces to the villages to the
desired extent. According to the new method, reasons such as an insufficient
state budget, building problems, a lack of teachers, and a lack of a curriculum are

considered adequate.

Figure 2: Malkara Iptidai and Riistiye School
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2.4. Ristiyes

Educational movements that paved the way for the opening of Ristiye Schools
started at the end of Mahmud II's reign (Oztiirk, 1997). In this period, when it was
realised that the Sibyan Schools were inadequate, these schools were reformed
in 1838. In the meantime, it was decided to open sinif-i-sani schools above the
Sibyan Schools. However, the Sultan later changed these schools' names to
Ristiye. Immediately afterwards, the Ristiye Schools Ministry was established,
and a minister was appointed. The ‘Mekteb-i Maarif-i Adli’, accepted as the first
Rustiye School, was opened in 1838. In 1839, another school was opened under
the name ‘Ulim-u Edebiye’. Considering the purpose of the opening of both
schools and the courses taught, it can be seen that they were vocational schools.
However, as the schools opened at this level were called Ristiye in later years,

these two schools were accepted as Ristiye (Kodaman, 1991).

The first Riistiye was opened in 1847 at the Davud Pasha School in Istanbul with
the efforts of Kemal Efendi, the Minister of Public Schools. Education and training
were carried out in this school according to new methods. At the end of the
academic year, the number of Ristiyes increased to five the following year after
the students showed outstanding success in the exam held in the presence of the
Sultan at Babiali (Oztiirk, 1997). Until 1869, the number of Riistiyes increased
rapidly and formed the basis of the Tanzimat education system. In 1868, 31 more

Rlstiye opened doors to education in various provinces (Kodaman, 1991).

The Maarif-i Umumiye Ordinance is essential because it is the first
systematisation and legalisation movement in Turkish education life. The
regulation made the administration and organisation of education subject to a
legal provision (Kegeci Kurt, 2011). Articles 18-32 of the Maarif-i Umumiye
Ordinance clarify the status of Ristiyes, which we call today's secondary schools.

Accordingly, if the population of a town with more than 500 households is
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entirely Muslim, an Islamic Ristiye will be opened, and if it is Christian, a Christian
Ristiye will be opened. In towns where Muslims and Christians lived together,
Christians had to have a population of more than 100 households to be able to
open a school. The provincial education administration fund paid construction
costs and teachers’ and janitors’ salaries for the schools. The education period of
the schools was four years, and those who completed the Iptidai School and
received a certificate of graduation could enrol in these schools (Bilim, 2002;

Kanal, 2015; Baksi, 2019).

In 1879, Grand Vizier Sait Pasha introduced French lessons to the Ristiyes. The
aim was to ensure students could quickly learn about trade, agriculture, art, and
even civil services through French. In the same year, 14 teachers with a salary of
500 kurus were appointed to teach French in Rustiyes in Istanbul, Izmir,

Thessaloniki, Beirut, Damascus, Edirne, Trabzon, and Manastir (Kodaman, 1991).

Articles 25 and 26 of the Maarif-i Umumiye Ordinance regulated school holidays
and graduation requirements. The holiday period for Muslim and non-Muslim
Ristiye Schools was 22 days from the beginning of August until the end of the
third week. Accordingly, each school would have a holiday at the beginning of
July. The first 15 days of July were devoted to discussions, and the next 15 days
were devoted to examinations. At the end of the examinations, all schools closed

and reopened on the 23rd day of August (Kanal, 2015).

Another significant aspect of Riistiye Schools was their contribution to Turkey's
social and cultural development. These schools played a crucial role in training
the civil servants needed to support the state organisation changes, which were
being restructured like that of Western states. To meet this demand,
dartlmuallimin-i Rlsti was established to train the teachers required for the
courses to be taught in Ristiyes. This school, primarily for boys, aimed to train

teachers for primary schools. In 1870, a similar school was opened for girls,
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further expanding the reach and impact of Rustiye Schools (Koger, 1983). The
salaries of the teachers and other staff in the Rilstiyes were paid by the
educational administration, the finance ministry, or the community to which they

belonged, highlighting the societal support for these institutions.

Like all educational institutions, Ristiye Schools also underwent significant
changes over time. A major shift occurred in the reign of Abdilhamid Il after the
Maarifi Umumiye Ordinance. Since 1881, reports have advocated for a change in
the curriculum, as the 1869 Regulation no longer met the evolving educational
needs (Kegeci Kurt, 2011). Initially established as secondary education
institutions to prepare students for higher education, Ristiyes gradually

transitioned towards primary education.

In the 1880s, Riistiyes was established as the first level of the civil Idadis, the first
of which was opened in 1874 (Oztiirk, 1997). Idadis, which also included Riistiye,
opened widely between 1882 and 1890. In the Il. Mesrutiyet period, efforts to
include Ristiye within the primary education level increased. With the 1913
Tedrisat-1 ibtidaiyye Kanun-1 Muvakkati, Ristiyes were brought under the
umbrella of Ibtidai schools, whose education period increased to six years

(Oztiirk, 1997).

Within Tekfurdagi Sanjak, there were one girls” and three boys’ schools belonging
to Muslims. The girls school was in the central district, and the boys’ schools
were in the Corlu, Malkara and Hayrabolu districts. The School of Tekfurdagi Girls
was opened in 1884. Hayrabolu and Malkara Ristiyes were opened in 1884 and
1886, respectively. The number of students and teachers of the schools in

Tekfurdagi Sanjak in 1901 is given in Table 2.
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Table 2. Number of students and teachers of the schools in Tekfurdagi
Sanjak in 1901 (Kanal, 2015)

Riistiyes Number of Students Number of Teachers
Tekfurdagi Girls’ Ristiye 50 1
Corlu Boys’ Riistiye 37 2
Malkara Boys’ Riistiye 45 1
Hayrabolu Boys’ Riistiye 30 1
Total 112 5

In addition to these schools, there were two Greek schools in the Tekfurdagi
district and one Greek school in the Corlu district. In these Ristiyes, girls and boys
were educated together. Regarding the number of students, the largest Greek

school in the Sanjak was the Corlu Greek School in Corlu, with 599 students.

While non-Muslims in Tekfurdagi opened mixed schools for boys and girls, the
situation was different for Armenians. In these schools, they provided separate
education for boys and girls. At this time, there were four Armenian schools in
Tekfurdagi. The largest Armenian school in the Sanjak regarding the number of
students was the Tekfurdagi Armenian School named Surup Ohanyan, which had

550 students.

Figure 3: Riistem Pasha Mosque and Wooden Ristiye Building from the
Tekirdag Coast
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2.5. Idadis

The 1869 Maarif-i UmOmiye Ordinance, a pivotal document in Ottoman
education history, clarified the term Idadi, defining it as a civilian education
institution at a secondary education level. Idadis, the secondary schools between
Sultanis and Ristiyes, were given a clear status in Articles 33-41 of this ordinance.
It was stated that Muslim and non-Muslim children who had completed Ristiye
could enrol in Idadis. The decision to open Idadis, which we can call today's high
schools, in towns with more than a thousand households and in towns deemed
necessary by their status and position, was a significant step in the development

of the Ottoman education system.

The establishment of Idadis, as envisaged in the Education Regulation, was not a
smooth process. It was marred by financial inadequacies and a shortage of
teachers, which posed significant hurdles. These challenges led to a delay in the
opening of Idadis until 1873. However, the determination and resilience of the
education system were evident in the Minister of Education's memorandum to
the Grand Vizier, urging the immediate opening of Idadis, and the subsequent

conversion of the Darlilmaarif school in Istanbul into an Idadi.

The efforts of Grand Vizier Munif Pasha played a crucial role in shaping the
Ottoman education system. His initiatives, such as the closure of the Rustiyes in
towns without Idadi Schools, the transfer of the financial means of the Riistiyes
to Idadis, and the Idadis assuming the duties of the Riistiyes, not only expanded

the reach of education but also enriched the curriculum of Idadis.

Before the proclamation of the Il. Mesrutiyet, the number of Idadis throughout
the country was only 35. The only Idadi within the border of Tekfurdagi Sanjak
was opened in the central accident with the name ‘Mekteb-i Idadi-i Milki’. The

official opening of Tekfurdagi Idadi, one of the first Idadis of the Abdiilhamid Il

Adiyaman Universitesi Sosyal Bilimler Enstitiisii Dergisi, Yil: 18, Sayi: 50, Adustos 2025



Muhammet Fatih DOGAN

period, was held on 22 September 1893, coinciding with the sultan's birthday. On
13 April 1893, Kamil Efendi, a graduate of the Mekteb-i Milkiye and Deputy
Director of the Edirne Mekteb-i idadi, was appointed as the principal of the Idadi.
In addition to his duties as principal, Kamil Efendi also taught calculus, history and
historiography. After Kamil Efendi, who remained in this position until 1897,
Hayri Bey (1897), ismail Bey (1898-1900) and Abdiilkerim Nadir Bey (1901-1908)
served as the principal of the Idadi. Among the day and boarding Idadis opened
during the reign of Sultan Abdilhamid Il, Tekfurdagi Idadi was one of the daytime
Idadis (Kanal, 2015; Baksi, 2019).

Idadis were divided into two categories, five and seven years. Since seven-year
Idadis could not be opened in every region due to financial inadequacies, five-
year ldadis were opened, especially in Sanjaks or places with low education
income. Tekfurdagi Mekteb-i Idadi was also a five-year Idadi. The building of
Tekfurdagl Mekteb-i Idadi was not sufficiently suitable for education. Mekteb-i
Idadi was opened on the building of a dilapidated Medrese adjacent to Riistem
Pasha Mosque in Tekfurdagi. The building, which was initially used as a Ristiye,
was later converted into an Idadi. The Idadi, which continued education with four
classes until 1894, needed one more class from 1894 onwards and reported this
to the Ministry of Education, and the Ministry allowed the opening of one more

class (Kanal, 2015; Baksi, 2019).

In 1901, Tekfurdagi Mekteb-i Idadi had nine teachers and one hundred twenty
students. Eight teachers were Muslim, and one teacher was non-Muslim.
Dimestokli Efendi, a non-Muslim, was teaching the Science of Things and
Calculus. In addition to the teaching staff, the school had a mubassir and two
janitors. During this period, Arabic and Persian lessons at Tekfurdagi Mekteb-i
Idadi were taught as a supplement to Turkish lessons. Arabic lessons were mainly

used to teach grammar, improve vocabulary, and help students understand the
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words translated from Arabic into Turkish. In 1906, Armenian language classes
were also taught at high school. Dikran Efendi was appointed as the Armenian

instructor.

Figure 4: Armenian Idadi School

3. CONCLUSION

In the places conquered by the Ottomans, educational institutions such as
mosques, schools and Medreses were built by the leading philanthropists of the
society, especially the sultans and the dignitaries of the state, especially for the
religious needs of the people. Educational institutions known as Sibyan Schools
are one of them. Sibyan Schools refer to institutions where girls and boys aged 5-
6 receive 3-4 years of education. Sibyan Schools aimed to teach children the
Qur'an, how to pray, memorise the stirahs and prayers to be recited in prayer,
and how to write. Children's education was also crucial in the Tekfurdagi Sanjak
of the province of Edirne. Sibyan Schools were opened in certain parts of the
town so that children could receive religious education. In the 17th century,

Evliya Celebi, who visited the city, reported many Sibyan Schools.
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Medreses, which were the most important educational, cultural and scientific
institutions of the Ottoman Empire, continued their academic activities by
spreading over the vast geography of the State, especially in Anatolia and
Rumelia, for approximately six centuries from 1331 until 1924, when the law of
Tevhid-i Tedrisat was adopted. Medreses, characterised as secondary and higher
education institutions in the Ottoman Empire, were the most widespread
educational institutions in religion and law in the Ottoman Classical Period. The
fact that the founders of the Medreses, which set an example for other Medreses
in the Ottoman Empire, were high-level statesmen, especially the ruler, shows
that the state authority greatly influenced the Medrese education system. In the
second quarter of the fifteenth century, the second largest number of Medreses
in the province of Edirne, after Edirne Sanjak, was established in the Malkara
district of Tekfurdagi Sanjak. Another Medrese of Tekfurdagi Sanjak that has not
survived to the present day is Riistem Pasha Medrese, which is located within the
complex built by Riistem Pasha, the son-in-law and grand vizier of Suleiman, the

Magnificent, in his name.

The Sibyan Schools, which had existed since the foundation of the Ottoman
Empire, were the most widespread educational institutions at the beginning of
the Tanzimat period. Although some reforms were carried out, Sibyan Schools
remained inadequate in terms of their level of education. Because of the teaching
methods used in these schools, the teaching staff employed, and the schools'
physical facilities were insufficient to provide the desired level of education.
Therefore, Iptidai Schools were opened at the same level as the Sibyan Schools
but with new teaching methods. In the Tekfurdagi Sanjak of the province of
Edirne, Iptidai Schools providing primary education were established in the
districts and villages. Schools were also opened in many villages, both Muslim

and non-Muslim.
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Educational movements that prepared the ground for the opening of Ristiye
Schools started at the end of Mahmud Il's reign. In this period, when it was
realised that the schools were inadequate, these schools were reformed in 1838.
In the meantime, it was decided to open Ristiye Schools on top of Sibyan Schools.
One girl and three boys in the Sanjak of Tekfurdagi belong to Muslims. Apart from
these schools, there were two Greek and four Armenian schools in Tekfurdagi

district and one Greek school in Corlu district.

Idadis, defined as institutions providing civilian education as secondary
education, are middle-grade schools between Sultanis and Ristiyes. Muslim and
non-Muslim children who had completed Ristiyes could enrol in Idadis before
the declaration of the Il. Mesrutiyet, there were only thirty-five Idadis throughout
the country. The only Idadi within the border of Tekfurdagi Sanjak was opened in
the central town under the name of the Mekteb-i Idadi-i Mulki. Tekfurdagi
Mekteb-i Idadi was also an Idadi providing five years of education. Since the
Tekfurdagl Mekteb-i Idadi building was not suitable for education, it was opened
in the Mekteb-i Idadi building, which was built on the ruined Medrese building

adjacent to the Ristem Pasha Mosque in Tekfurdagi.
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GENISLETILMIiS OZET
Giris

Tekirdag'daki en erken insan yerlesimi kalintilari, Karansilli Kéyld yakinindaki
Yatak ve Malkara yakinindaki Balitepe’de bulunmustur. Bu agik hava alanlarinda
Alt Paleolitik Cag’a ait aracglar bulunmus ve bunlarin yaklasik bir milyon ile iki ytz
elli bin yil 6ncesine tarihlendigi belirlenmistir. Menekse Dere Yatagi, Kalkolitik
Cag’dan Helenistik Donem’e kadar yerlesim gormistir. Tekirdag, Samos
Adasi’'ndan gelen Yunan kolonistler tarafindan kurulan Bisanthe adli sehirle
anilmigtir ve Trak Odrys Kralligi doneminde de bu isim kullaniimistir. Bu doneme
ait Trakya tiimdlisleri, Bisanthe ve Heraion Teikhos gibi antik yerlesim kalintilari,
bolgedeki Trak ve Yunan topluluklarinin etkisini gostermektedir.

Roma imparatorlugu'nun énemli yollarindan Egnatia Yolu'nun gectigi bu bdlge,
Dogu Roma déneminde istanbul’'un tahil ihtiyacini karsilamistir. Sehir, bu
donemde Rhaedestos ve daha sonra Rodosto olarak bilinmistir. Osmanlhlar,
1357’de Sileyman Pasa onderliginde Tekirdag'i fethederek Cirmen Sancagi'na
baglamislardir. Osmanh déneminde Rodoscuk olarak adlandirilan sehir, zamanla
Tekfurdagl ismini almistir. 17. ylzyilla gelindiginde sehirde 30 mahalle
bulunmaktaydi: 22’si Mdisliman, 2’si Ermeni ve 6’si Rum. Sehir, Osmanli
doneminde Edirne vilayetine bagh bir sancak merkeziydi.

93 Harbi, Balkan Savaslari ve |. Diinya Savasi sirasinda Rus, Bulgar ve Yunan
isgallerine ugrayan Tekirdag, Kurtulus Savasi sonrasi 1922’de Tirkiye topraklarina
katilmistir. Cumhuriyetin ilk yillarinda, adini glineybatisindaki Tekir Dagi’'ndan
alarak Tekirdag olarak resmi hale gelmistir. Bu calisma, Tekirdag'in egitim ve
Ogretim faaliyetlerindeki tarihsel roliine odaklanmaktadir.

Bulgular

Osmanl doneminde fethedilen bolgelerde dini ve egitim ihtiyaclarini karsilamak
amaciyla cami, medrese ve sibyan mektepleri gibi egitim kurumlari insa
edilmistir. Sibyan mektepleri, ¢ocuklara dini egitim veren birincil okullardi.
Cocuklara Kur'an okumayi, dua etmeyi ve yazi yazmayi 6gretmek amaglanmistir.
Sibyan mektepleri genellikle mahallelerde bir oda seklinde kurulmus ve egitim
masraflar vakif gelirleriyle karsilanmistir. Ogretmenler genelde imam ya da
medrese egitimi almis kisilerdi ve 6grenciler elifba, cliz okuma ve Kur'an'i hatim
etme asamalarinda egitim gorirdi. Bu okullar, dini geleneklere bagl kaldiklari
icin yeniliklere kapahydi.
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Medreseler, Osmanli'nin orta ve yiksekdgretim kurumlari olup dini, hukuki ve
pozitif bilimlerde egitim vermistir. ilk Osmanl medresesi Orhan Bey déneminde
iznik'te kurulmus ve devletin siyasi yapisini giiclendirmek icin &nemli bir rol
oynamistir. Medreselerde dersler, miderrisler tarafindan yuritilmis ve ders
icerikleri muderrislerin uzmanlik alanlarina goére belirlenmistir. Medreseler,
O0gretmen, devlet adami ve yargl mensubu yetistirme amaci tasimis ve halk ile
ogrenciler arasinda bag kurulmasi icin dini vaazlar verilmistir.

Tekfurdagi Sancagi 6zelinde, sibyan mektepleri ve medreseler 6zellikle ekonomik
kalkinmanin ardindan 16. yiizyilda 6nem kazanmistir. Tekfurdagi'nda ve cevre
bélgelerde bircok sibyan mektebi ve medrese acilmistir. One cikanlardan bazilari
Malkara’daki Gazi Turhan Bey Medresesi ve Ristem Pasa Killiyesi'dir. Ancak,
Tekfurdagl Sancagi’'ndaki medreseler 19. yiizyilin sonlarina dogru kullanim disi
kalmig ve glinUmuze ulagmamistir.

Osmanl imparatorlugu'nda Tanzimat Dénemi'nde Sibyan Mektepleri en yaygin
ilkogretim kurumlariydi. Ancak egitim dulzeyleri yetersiz kaldi. 1824'te II.
Mahmut’un yayimladigi Talim-i Sibyan fermani, istanbul'da ilkégretimi zorunlu
hale getirdi. Daha sonra 1869 Maarif-i Umumiye Nizamnamesi ile modernlesme
cabalari cercevesinde Sibyan Mektepleri iptidai Okullara dénistiirilmeye
calisildi. iptidai Okullarda modern 6gretim ydntemleri, okuma yazma egitiminde
ses yontemi ve yeni egitim araglari kullanildi.

19. ylzyilda, Tekfurdagi Sancagi’'nda Misliiman, Rum, Ermeni, Bulgar, Katolik ve
Yahudi topluluklari icin kdylerde ve kasabalarda iptidai Okullar agildi. 1895'te
iptidai Okullarin sayisi 191'e ulasti. Bu okullarda egitim olanaklari ve dgretim
kadrosu yetersizdi, 6zellikle kirsal bolgelerde yeni yéntemin uygulanmasinda
zorluklarla karsilasildi.

1838'de Il. Mahmut doneminde Sibyan Mekteplerinin yetersizligi nedeniyle
Ristiye Okullart kuruldu. 1869 Maarif-i Umumiye Nizamnamesi, bu okullari
sistematik hale getirdi. Ristiye Okullari, modern yontemlerle egitim vererek
devletin ihtiya¢ duydugu memurlari yetistirmeyi amagladi. 1870'te kiz Rustiyeleri
de agilarak kadinlarin egitimi tesvik edildi. Tekfurdagi Sancagi’'nda Misliiman ve
gayrimislim topluluklara ait Ristiye Okullar faaliyet gosterdi.

1869 Nizamnamesi'nde idadi Okullari ortaégretim kurumu olarak tanimlandi.
Ancak finansal yetersizlikler ve 6gretmen eksikligi nedeniyle agilmasi gecikti.
1873'te ilk idadi agildi. idadi Okullari, Riistiyelerden sonra 6grencilere daha genis
kapsamli bir egitim sagladi. Tekfurdagi Sancagr’nda bir idadi Okulu agildI.
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Bu egitim kurumlari, Osmanh'da modernlesme ve egitim reformlarinin temel
taslari olmustur.

Sonug

Osmanlilarin fethettigi bolgelerde, halkin 6zellikle dini ihtiyaclarini karsilamak
amaciyla sultanlar ve devletin ileri gelenleri tarafindan cami, medrese ve sibyan
mektepleri gibi egitim kurumlari insa edilmistir. Sibyan mektepleri, 5-6
yaslarindaki kiz ve erkek cocuklarin 3-4 yil egitim aldig1 okullardir. Bu okullarda
¢ocuklara Kur’an-1 Kerim, namaz kilma, sure ve dualarin ezberlenmesi, yazi yazma
gibi temel dini bilgiler 6gretilirdi. Edirne vilayetinin Tekfurdagi Sancagi’'nda da
¢ocuklarin dini egitimi 6nemsenmis, farkh bolgelere sibyan mektepleri agiimistir.
17. ylzyilda Evliya Celebi, sehirde bir¢ok sibyan mektebinin bulundugunu
aktarmistir.

Osmanl’nin en o6nemli egitim, kiltir ve bilim kurumlari olan medreseler,
1331’den Tevhid-i Tedrisat Kanunu'nun kabul edildigi 1924 yilina kadar yaklagik
alti asir boyunca egitim faaliyetlerini siirdlirmistir. Medreseler, Osmanh Klasik
Donemi'nde din ve hukuk alaninda yaygin egitim kurumlariydi. Medreselerin
kurucularinin genellikle yuksek ritbeli devlet adamlari olmasi, medrese egitim
sisteminin devlet otoritesiyle sekillendigini gostermektedir. Tekfurdagi
Sancagi'nda Edirne Sancag’'ndan sonra en fazla medrese, Malkara’da
kurulmustur. Ayrica Tekfurdagi’'nda Riistem Pasa Killiyesi icinde yer alan Ristem
Pasa Medresesi de bu donemin 6nemli egitim yapilarindandir.

Tanzimat donemi baslarinda, sibyan mektepleri yaygin olmakla birlikte egitim
seviyesi agisindan yetersiz kalmistir. Bu nedenle iptidai Mektepleri adiyla, sibyan
mektepleriyle ayni seviyede fakat modern yontemlerle egitim veren okullar
acllmistir.  Tekfurdagi Sancagi'ndaki koy ve ilcelerde de bu okullar
yayginlastiriimistir. Misliiman ve gayrimuslim ¢ocuklar icin bircok kéyde okullar
kurulmustur.

Ristiye mektepleri, Sultan 1. Mahmud doéneminin sonlarinda sibyan
mekteplerinin yetersizliginin fark edilmesiyle agilmigtir. 1838’de reformlarla
glclendirilen bu okullardan Tekfurdagi Sancagi’nda bir kiz ve (g erkek ristiyesi
bulunmaktaydi. Ayrica bolgede iki Rum, dort Ermeni ve Corlu’da bir Rum okulu
da mevcuttu.
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idadiler, orta dereceli egitim veren ve Sultaniler ile Ristiyeler arasinda yer alan
okullardir. Il. Mesrutiyet 6ncesinde, tiim Ulke genelinde yalnizca otuz bes idadi
bulunmaktaydi. Tekfurdagl Sancag’’ndaki tek idadi olan Mekteb-i idadi-i Muilki,
merkezdeki Riistem Pasa Camii'ne bitisik harabe bir medrese binasinda agiimis ve
bes yil egitim vermistir.
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