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Abstract The intellectual legacy of Rashid al-Din Fadlallah Hamadani (d. 718/1318) extends beyond works he authored to encompass the Rab*
i Rashidi complex, a multifaceted institution he founded near Tabriz in the early 14th century. This institution, which functioned
as an intellectual hub, comprised numerous components, including two significant libraries, Dar al-masahif wa kutub al-hadith and
Kitabkhana/Bayt al-kutub, which also housed their own ateliers for book production. Following Rashid al-Din’s tragic death, both
libraries, along with the rest of the complex, were looted. After centuries of quietude, researchers have identified some manuscripts
from one of these libraries, Kitabkhana, on the basis of a distinctive seal designed by Rashid al-Din. This study expands the current
corpus of manuscripts bearing this seal through a newly identified example. In the study, along with the manuscript bearing the seal, the
other manuscripts constituting the corpus were subjected to thematic classification. Furthermore, the manuscript at the center of the
study was contextualized within a historical-geographical framework through the provenance evidence it contains. The study employs
a methodological framework frequently used to reconstruct historical libraries through the analysis of provenance evidence, such as
ownership statements and seal impressions. This research contributes to understanding Rashid al-Din’s intellectual legacy through the
study of his own manuscripts, while simultaneously shedding light on processes of knowledge transmission in the medieval Islamic world.

0z Residliddin Fazlullah-1 Hemedani'nin (6. 718/1318) entelektiiel mirasi, kaleme aldigi eserlerin Gtesine uzanarak 14. yiizyil baslarinda Tebriz
yakinlarinda insa ettirdigi cok yonli bir kurum olan Rab*-i Residi Kiilliyesi'ni de kapsamaktadir. Bir ilim merkezi islevi géren bu kiilliyenin
en onemli bilesenleri arasinda, biinyelerinde kendi kitap atolyelerini barindiran Darti’l-mesdhif ve kiitiibii'l-hadis ile Kitdbhane/Beyti'l-
kitiib adli iki kiitiphane de bulunmaktaydi. Resididdin’in trajik 6liminin ardindan killiyenin diger bélimleriyle birlikte yagmalanan
bu kiitiphanelerden Kitdbhane'ye ait bazi yazmalar glinimiize ulasmistir. Bu yazmalar, arastirmacilar tarafindan, Residiiddin'in bizzat
tasarladigr bir miihir vasitasiyla Kitabhane'ye atfedilmistir. Bu ¢alisma, Residiiddin’in s6z konusu miihriiniin yeni bir 6rnegine ve bu
yeni 6rnegi taslyan yazma esere odaklanmakta ve boylece mevcut kiilliyati genisletmektedir. Calismada, mezkdr miihri tasiyan yazma ile
birlikte, kiilliyati olusturan diger yazmalar tematik siniflandirmaya tabi tutulmus, bunun yaninda calismanin odagindaki yazma, tasidig
diger miilkiyet beyanlar tizerinden, tarihi-cografi zeminde bir baglama oturtulmustur. Calismada, temelliik kaydi ve miihiir gibi prove-
nansin analizi ile tarihi kiitliphaneleri yeniden yapilandirmak icin siklikla basvurulan metodolojik bir cerceve kullaniimaktadir. Boylece
calisma, Residliddin’e ait yazma eserlerin incelenmesi iizerinden onun kiltlirel mirasinin anlasilmasina énemli bir katki saglarken, ayni
zamanda Orta Cag islam diinyasindaki bilgi aktarim siireclerine 1sik tutmaktadir.
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Anahtar Tarih - Kitliphane ve Bilgi Calismalar - islam Yazma Eser Kultirii -+ Mihirler - Temellik Kayitlari « ilhanlilar - Rab™1 Residi Killiyesi -
Kelimeler Resididdin Fazlullah-1 Hemedani

1. Introduction

In the field of historical inquiry, studies of intellectual biography offer indispensable avenues for probing the
intellectual milieus and scholarly pursuits of figures from the past. The Islamic tradition, in particular, presents a rich
and heterogeneous corpus of sources for such biographical studies. This corpus comprises numerous literary genres,
each of which constitutes a distinct branch of biographical literature. The process of reconstructing a historical figure's
intellectual profile conventionally draws upon data from these primary sources and the individual's own written corpus.
Despite this abundance of material, writing intellectual biography poses significant methodological difficulties. The
hurdles, stemming primarily from the frequent absence or inadequacy of sources or the fragmentary nature of the extant
record, substantially hinder research progress.” Among the most robust strategies for mitigating these constraints is
examination of the subject’s personal library.?

To apprehend an intellectual's framework of thought and scholarly inclinations, their personal library, where
available, offers crucial evidence. It reveals which texts they engaged with, which authorities they held in esteem and
by extension, which domains of knowledge captured their attention. Within Islamic societies, such personal libraries
can often be partially reconstituted through the analysis of the provenance of manuscripts.? These elements serve
as paramount sources for intellectual biography within Islamic studies, permitting investigators to delineate not only
personal reading habits but also wider social, cultural and political affiliations. To illustrate, the existence of multiple
ownership marks within a single manuscript, especially when cross-referenced with biographical information, enables
scholars to chart the book’s transmission among various owners, thereby shedding light on intellectual and socio-
political networks. Discoveries of this nature provide a foundation for both focused biographical studies and broader
prosopographical research into learned communities across diverse social strata.

Examining this body of evidence through an intellectual-historiographical lens enables a more comprehensive
contextualization of individual scholarly trajectories within Islamic societies. For example, reconstructing the contents
of an Islamic scholar’s library on the basis of provenance evidence can reveal not only his professional formation but
also his intellectual preoccupations and position within contemporary scholarly and socio-political structures. Conse-
quently, this line of inquiry deserves special attention, since research on the private libraries of learned elites in Muslim
contexts has coalesced into a rapidly expanding subfield, characterized by growing methodological sophistication and
a substantial enlargement of the corpora under analysis.*

1Al Akyildiz, Tarihcilik ve Yéntem Uzerine, Timag Yayinlari, istanbul 2021, p. 31.

2Berat Acll, “Edebiyatin ilmi veya ilmin Edebiyati: Carullah Efendi'nin Edebiyat Koleksiyonunu Kenardan Okumak’, Osmanli Kitap Kiltirt: Carullah Efendi
Kittiphanesi ve Derkenar Notlari, ed. Berat Acil, llem Yayinlari, Istanbul 2020, p. 65-72.

3Ali Aslan, Yazma Eserlerde Miilkiyet Tezahiirleri ve Temelliik Kayitlari, istanbul Universitesi Sosyal Bilimler Enstitiisii, Unpublished PhD. Thesis, istanbul 2024,
p. 43-53.

“The Library of Ahmad Pasha al-Jazzar: Book Culture in Late Ottoman Palestine, eds. Aljoumani, Said et al,, Brill, Leiden 2025; Berat Acil, “Fazil Ahmed Pasa
Koleksiyonu ve ilimler Tasnifi: Karsilastirmali Bir Degerlendirme”, Darulfunun ilahiyat, XXXV/1 (2024), p. 129-152; M. Fatih Calisir, “Osmanli Kiltiir Tarihine Bir
Katki: Fazil Ahmed Pasa Koleksiyonu”, Osmanli Tarihinde Képriiliiler Dénemi (1656-1710): Yeni Kaynaklar, Yeni Yaklasimlar, ed. M. Fatih Calisir, ibn Haldun
Universitesi Yayinlari, istanbul 2024, p. 383-414; Said Damin Aljoumani - Konrad Hirschler, Owning Books and Preserving Documents in Medieval Jerusalem:
The Library of Burhan al-Din, Edinburgh University Press, Edinburgh 2023; Osmanli Kitap Koleksiyonerleri ve Koleksiyonlari: itibar ve ihtiras, eds. Tilay Artan
- Hatice Aynur, Dergdh Yayinlari, istanbul 2022; Boris Liebrenz, “What's in a Seal?: Identification and Interpretation of ‘Abd al-Bagi Ibn al-'Arabi’s (d. 971/1564)
Seal and Its Function,” Journal of Islamic Manuscripts, XIl1/1 (2022), p. 55-80; Christoph Rauch, “Place Names in Colophons and Notes of Yemeni Manuscripts,’
Journal of Islamic Manuscripts, XI11/1(2022), p. 81-116; Kristof D’hulster, Browsing through the Sultan’s Bookshelves: Towards a Reconstruction of the Library
of the Mamluk Sultan Qanisawh al-Ghawri (r. 906-922/1501-1516), V&R unipress Gottingen; Bonn University Press, Bonn 2021; Ahmet Altay, “Pazvantoglu Osman
ve Vidin'de Kurdugu Kiitiiphane”, Bilgi Yonetimi, 111/2 (2020), p. 185-199; Tasradan Merkeze Bir Osmanli Ulema Ailesi: Tasképriiliizadeler ve isamiiddin Ahmed,
eds. Mustakim Arici - Mehmet Arikan, ilem Yayinlari, istanbul 2020; Tilay Artan, “On Sekizinci Yizyil Baginda Osmanli Bilgi Uretimi ve Dagilimi: Yazma Eser
Koleksiyonlari ve Koleksiyonerler Arasinda Sehid Ali Pasa’nin Yeri”, Miiteferrika: Kitabiyat Dergisi, LVII (2020), p. 5-40; ismail E. Eriinsal, Osmanlilarda Kiittiphaneler
ve Kiitiiphanecilik: Tarihi Gelisimi ve Organizasyonu, Timag Yayinlari, 2. Basim, istanbul 2020; In the Author's Hand: Holograph and Authorial Manuscripts in
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A focused case study can operationalize the claim that personal libraries, reconstructed on the basis of provenance
evidence such as ownership statements and seal impressions, shed light on individual reading practices and the
institutional ecology that sustained knowledge production. In precisely this regard, the manuscripts belonging to the
ILkhanid scholar-bureaucrat Rashid al-Din Fadlallah Hamadani constitute a paradigmatic case, since the paratexts they
preserve function as diagnostic provenance evidence. Accordingly, the examination of surviving manuscripts associated
with Rashid al-Din enables a move beyond abstract principles toward the concrete reconstruction of a specific historical
actor’s library on paper, the delineation of his intellectual interests and an analysis of its role within broader networks
of production and circulation.

Rashid al-Din Fadlallah Hamadani was a prominent figure of the Ilkhanid period, recognized not only for his political
career but also for his intellectual context. He played a pivotal role in the production and circulation of knowledge in the
Islamic world through the establishment of two libraries, Dar al-masahif wa kutub al-hadith and Kitabkhana/Bayt al-
kutub within the Rab'-i Rashidi complex, which he had constructed near Tabriz in the early 14% century.® It is thought that
these libraries were primarily stocked with books endowed by Rashid al-Din himself.¢ Beyond their function as reposi-
tories of books, these libraries also served as ateliers. One of these ateliers was dedicated to duplicating the books in
the Dar al-masahif wa kutub al-hadith.” The Kitabkhana's atelier carried out the translation of Rashid al-Din’s works
from Arabic into Persian and vice versa and the copied manuscripts were subsequently distributed to various cities.?
This arrangement illustrates Rashid al-Din’s commitment to the dissemination of knowledge as an integral aspect of his
intellectual and cultural legacy and underscores the libraries’ role not only in preserving knowledge but also in actively
disseminating it across the Islamic world. However, following his tragic death, both libraries, along with the Rab*-i Rashidi
complex, were subjected to looting, which resulted in the dispersal of numerous valuable manuscripts.® Despite this
devastation, researchers have identified some surviving manuscripts that originated in one of these libraries, namely
the Kitabkhana. The identification is based on a distinct seal impression inscribed with the phrase Wagf-i Kitabkhana-
i Rashidi and designed by Rashid al-Din, which appears on the folios of certain surviving manuscripts.

The seal impression of Rashid al-Din Fadlallah Hamadani was first introduced to the academic community by Francis
Richard. He identified this seal impression in two manuscript copies held in the Bibliothéque nationale de France. The
first example appears on multiple folios of Lata’if al-Hikma, authored in Persian by the 13®-century scholar Abi al-Sana

the Islamic Handwritten Tradition, eds. Bauden, Frédéric - Elise Franssen, Brill, Leiden 2020; Michal Biran, “Libraries, Books, and Transmission of Knowledge
in Ilkhanid Baghdad”, Journal of the Economic and Social History of the Orient, LXI1/2-3 (2019), p. 464-502; Diindar Alikili¢ - Malik Yilmaz, “Kacanikli Mehmed
Pasa Vakfiyesi ve Kitiphanesi”, Atatiirk Universitesi Sosyal Bilimler Enstitiisi Dergisi, XXI1/2 (2018), p. 1845-1860; Akram Khabibullaev, “Scattered Manuscripts:
Some Notes on Muhammad Parsa’s (d. 822/1420) Library”, Journal of Islamic Manuscripts, 1X/2-3 (2018), p. 176-189; Konrad Hirschler, Medieval Damascus: Plurality
and Diversity in an Arabic Library; The Ashrafiya Library Catalogue, Edinburgh University Press, Edinburgh 2016; Boris Liebrenz, Die Rifafya Aus Damaskus: Eine
Privatbibliothek Im Osmanischen Syrien Und Ihr Kulturelles Umfeld, Brill, Leiden 2016; ismail E. Eriinsal, Osmanlilarda Sahaflik ve Sahaflar, Timas Yayinlari,
istanbul 2013; Murat Candemir, “Yildiz Saray Kitiiphanesi: Saraydan Universiteye”, Tarih Dergisi, XLV (2012), p. 123-154; Manuscript Notes as Documentary Sources,
eds. Andreas Gorke - Konrad Hirschler, Ergon Verlag in Kommission, Wiirzburg 2011; Adam Gacek, Arabic Manuscripts: A Vademecum for Readers, Brill, Leiden
2009; Annabel Teh Gallop, “Exceptions to the Rule: Malay Seals in Manuscript Books”, Archipel, LXXIV/1 (2007), p. 139-164; Francois Déroche, Islamic Codicology:
An Introduction to the Study of Manuscripts in Arabic Script, trans. Deke Dusinberre - David Radzinowicz, Al-Furgan Islamic Heritage Foundation, London 2005;
Ulrich Haarmann, “The Library of a Fourteenth-Century Jerusalem Scholar”, Der Islam: Zeitschrift Fiir Geschichte Und Kultur Des Islamischen Orents, LXI (1984), p.
327-333; Mijgan Cunbur, “I. Abdiilhamid Vakfiyesi ve Hamidiye Kiitiphanesi”, Ankara Universitesi Dil ve Tarih-Cografya Fakiiltesi Dergisi, XXI1/1-2 (1964), p. 17-68;
Miijgan Cunbur, “Yusuf Aa Kiitiiphanesi ve Kiitliphane Vakfiyesi”, Tarih Arastirmalari Dergisi, 1/1(1963), p. 203-217.

SRashid al-Din Fadlallah ibn Abi al-Khayr ibn ‘Ali al-Hamadani, Waqgf-nama-yi Rab*i Rashidi, ed. Mojtaba Minovi - Iraj Afshar, Intisharat-i Anjuman-i Athar-i Millj,
Tehran 1972, p. 133-134, 197-198, 237-241 (Rashid al-Din, Wagf-nama); Sheila S. Blair, “Rab™-e Rasidi", Encyclopaedia Iranica, https://www.iranicaonline.org/articles/
rab-e-rashidi accessed: 11.03.2024; Osman G. Ozgiidenli, “Bir ithanli Sehir Modeli: Rab'-i Residi’'de Meslekler, Gorevliler ve Ucretler”, Osmanli Oncesi ile Osmanli
ve Cumhuriyet Dénemlerinde Esnaf ve Ekonomi Semineri, 9-10 Mayis 2002, Bildiriler, 1, “Globus” Diinya Basimevi, istanbul 2003, p. 114 (Ozgiidenli, “Bir ilhanli
Sehir Modeli”).

6Rashid al-Din, Wagf-nama, p. 133-134, 197-198, 237-241; Blair, “Rab™e Rasidi", accessed: 11.03.2024.

Rashid al-Din, Wagf-nama, p. 237-241; Nourane Ben Azzouna - Patricia Roger-Puyo, “The Question of the Formation of Manuscript Production Workshops in Iran
According to Rashid al-Din Fadl Allah al-Hamadhani's Majmi‘a Rashidiyya in the Bibliothéque nationale de France”, Journal of Islamic Manuscripts, VI /2 (2016),
p. 154-156; Blair, “Rab-e Rasidi", accessed: 11.03.2024.

8Rashid al-Din, Wagf-nama, p. 237-241; Ben Azzouna - Roger-Puyo, op. cit.,, p. 154-156; Blair, “Rab’-e Rasidi", accessed: 11.03.2024.

9Hafez Abrd, Zayl-i Jami‘ al-Tawdrih-i Rashidi, ed. Khanbaba Bayani, Chapkhana-i ‘Ilmi, Tehran 1317, p. 79; Ozgtidenli, “Bir ilhdnli Sehir Modeli”, p. 125-126; Javad
Bashari, “Ash‘ar-i Farsi dar Jung-i Khatti-yi Qutb-i Shirazi (Nuskhaha-yi Bazmanda az Kitabkhana-yi Rashidi-yi Tabriz)", Nushka Pezhahi 11 (1384 sh.), p. 523-534.
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Siraj al-Din Mahmad ibn Ab1 Bakr ibn Ahmad ibn Hamid al-Urmawi (d. 682/1283)."° The second example is found on the
final folio of a manuscript copy of Majmii‘at al-Rashidiyya, a compilation of Rashid al-Din’s works.’ However, the seal
impression in this manuscript was obscured by a piece of paper, rendering its inscription unreadable.’? Richard likely
deduced the seal’s association with Rashid al-Din based on its dimensions and the organic connection between the
compilation and the author. Francis Richard interpreted the inscription on the seal impression as Mulk-i Kitabkhana-
i Rashid."3 But Iraj Afshar, in a prefatory note to Richard’s publication, corrected the reading of the inscription on the
seal impression. Afshar argued that the first word was not Mulk but Wagqf, suggesting that the text should be read as
Wagqf-i Kitabkhana-i Rashid."*

Another researcher, Osman G. Ozgiidenli, in his study on the autograph copy of a volume of Tajziyat al-Amsar wa
Tazjiyat al-A'sar, written by Sharaf al-Din ‘Abd Allah ibn ‘Izz al-Din Fadlallah ibn AbT Na‘im al-Yazdi (d. 730/1329-30), more
commonly known as Wassaf, also pointed to Rashid al-Din’s seal impression.’s Ozgiidenli noted the presence of the
seal impression on various folios of this manuscript, reiterating Richard’s earlier findings and Afshar’s corrections.'®
Nevertheless, he remarked that the seal impression should essentially be read as Wagqf-i Kitabkhana-i Rashidi. This
interpretation conclusively finalized the reading of the seal impression’s inscription and firmly established its attribu-
tion to Rashid al-Din."’

Another manuscript bearing Rashid al-Din’s seal is a majmi‘a preserved at the Ayat Allah al-'Uzma Mar'ashi Najafi
Library in Iran. This majmii‘a, which was copied by the renowned philosopher, astronomer, mathematician, and medical
scholar Qutb al-Din al-Shirazi (d. 710/1311), contains fourteen works on kalam and history, and is also referred to as
the Shirazi Codex."® Javad Bashari and Reza Pourjavady, together with Sabine Schmidtke, have published two separate
articles on the Shirazi Codex."

Finally, Muhammad Husayn Hakim published two significant works on this seal impression. In his initial study, he
identified six additional manuscripts bearing this seal, bringing the total number of known examples to ten, compared
to the four previously identified by other researchers.2® Approximately two years later, Hakim published another article
introducing three more manuscript copies featuring Rashid al-Din’s seal impression, bringing the total number to
thirteen.?"

This study investigates a newly identified example of Rashid al-Din’s seal impression, thereby contributing to the
quantitative expansion of the corpus. It also moves beyond mere quantification. In light of the expanded corpus, which
now includes this newly identified seal-bearing copy alongside previously attested examples, the study draws on the
collective evidence to reconstruct Rashid al-Din’s intellectual and disciplinary profile, delineating the contours of his

9Francis Richard, “Mohr-i Kitabkhana-yi Rashid al-Din Fadlallah-i Hamadani?", Ayanda VII1/6 (1361 sh.), p. 343-346. As Osman G. Ozglidenli notes, Richard initially
discussed this topic in a letter he sent to Muhammad Taqi Danishpajouh, later published among Danishpajouh’s correspondences. Osman G. Ozgidenli, “Ilhanli
Tarihine Ait Yeni Bir Kaynak: Tarih-i Vassaf'in Miellif Niishas!”, Belleten LXX/258 (2006), p. 510 (Ozgtidenli, “Tarih-i Vassaf'in Miellif Nishasi”).

""Richard, op. cit,, p. 343.

12Rashid al-Din Fadlallah b. Abt al-Khayr b. ‘Ali al-Hamadani, Majma ‘at al-Rasidiyya, Bibliothéque nationale de France, Ms. Arabe 2324, 376r (Rashid al-Din, Majmu at
al-Rasidiyya).

"3Richard, op. cit,, p. 343.

"“Richard, op. cit., p. 343. Afshar referred to this correction again in his own research. Iraj Afshar, “Malikiyat wa kharid wa furtkht-i noskhakha-yi khatti dar-gozasht”’,
Nama-yi Baharistan 1/2 (1379 sh.), p. 50.

150zgiidenli, “Tarih-i Vassaf'in Miellif Niishasi”, p. 509-512.
160zgiidenli, “Tarih-i Vassaf'in Miellif Nishasi”, p. 509-12.
7(zgldenli, “Tarih-i Vassaf'in Miellif Nishas!”, p. 510.

8Bashari, op. cit, p. 523-534; Reza Pourjavady - Sabine Schmidtke, “The Qutb al-Din al-Shirazi (d. 710/1311) Codex (Ms. Mar'ashi 12868): [Studies on Qutb al-Din al-
Shirazi, 1", Studia Iranica XXXV1/2 (2007), p. 279-301.

"9Bashari, op. cit., p. 527-528; Pourjavady - Schmidtke, op. cit., p. 284-285.

20Myhammad Husayn Hakim, “Kitabkha-yi waqf-shude ber-Kitabkhana-yi Rab™-i Rashidi”, Nama-yi Baharistan V/24 (1397 sh.), p. 35-60 (Hakim, “Kitabkha-yi waqf-
shude”).

2'Muhammad Husayn Hakim, “Se noskha-yi digar ber-Kitabkhana-yi Rab-i Rashidi”, Ayina-yi Pajahash XXX1/185 (1399 sh.), p. 113 (Hakim, “Se noskha-yi digar”).
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scholarly interests as reflected in his library’s holdings. Furthermore, by tracing specific nodes in the newly identified
manuscript’s chain of custody, it aims to illuminate the pathways of its circulation.

2. Adding a Link to the Chain: A Newly Identified Example of Rashid al-Din’s
Kitabkhana Seal

Rashid al-Din Fadlallah Hamadani stipulated in his wagfiyya that every book in the Kitabkhana should bear a seal
of his own design as a safeguard against loss or theft.?? It is highly likely that the seal mentioned in Rashid al-Din’s
wagfiyya is the one bearing the inscription Wagqf-i Kitabkhana-i Rashidi. This seal, inscribed in Kufic script, aligns with
the tamghas commonly employed during the Mongol era and features a rectangular (four-sided) design consistent
with Mongol stylistics.2 Furthermore, the seal is considered to be one of the earliest known examples of a Persian
wagf seal.2*

The seal impression presented in this study appears on multiple folios of a manuscript of Fara’id al-Khara’id fi
al-Amthal, a book on classical Arabic proverbs composed by Abi Ya‘qib Yisuf ibn Tahir al-Khayi (d. 549/1154-1155),
a scholar of Arabic language and literature. This manuscript of Fara’id al-Khard’id, which was copied by Ibrahim ibn
Fadlallah ibn ‘Ali al-Qazvini, is housed in the Beyazit Manuscript Library.2® Based on a poem interpreted as a copying
on-demand (istiktab) record, found at the end of the manuscript, the copying process was completed in 630/1233 in
an unspecified location.26 The manuscript was likely prepared for Shams al-Din Ahmad ibn Mahmid (d. after 630/1233),
who was presumably one of the statesmen of the period.?” This copy of Fara’id al-Khara’id consists of 172 folios, but
it should be noted that the copy lacks folio numbers; the numbering provided here has been deduced based on the
Islamic manuscript tradition, which assumes foliation begins with basmala on folio 1r.

The seal impression measures 13x74 mm and is vertically impressed on folios 1r, 4r, 5r, 9r, 14r, 37r, 62r, 97r, 128r, 148t,
161r, 165r, 169r, 170r and 171r. Among these samples, those on folios 161r and 169r are the most legible and distinct (see
fig. 1). Moreover, they stand out as the clearest and most readable examples compared to seal impressions documented
in previously published studies.

22Rashid al-Din, Wagf-nama, p. 198.

*3Bertold Spuler, Die Mongolen in Iran: Politik, Verwaltung und Kultur der llchanzeit 1220-1350, Akademie Verlag, Berlin 1955, p. 293; Hakim, “Kitabkha-yi waqf-
shude”, p. 36; David M. Farquhar, “The Official Seals and Ciphers of the Ylan Period”, Monumenta Serica XXV/1 (1966), p. 362-393; Gerhard Doerfer, “Al Tamga’,
Encyclopaedia Iranica, https://iranicaonline.org/articles/al-tamga-red-seal accessed 03.10.2024.

20Hakim, “Kitabkha-yi wagf-shude’, p. 36.

25AbT Ya'qub Yasuf al-Khlyi was a student of Abu’l-Fadl Ahmad ibn Muhammad ibn Ahmad ibn Ibrahim al-Naysaburi al-Maydani (d. 518/1124), who, like his pupil,
was a scholar of Arabic language and literature and is the author of the Majma’" al-Amthal, which is on classical Arabic proverbs, like Fara’id al-Khara’id. Abi
Ya'qub Yusuf ibn Tahir al-Khayi, Fara’id al-Khara’id fi al-Amthal, Beyazit Manuscript Library, Ms. Beyazit B5574, 2r.

2631-Khayt, op. cit,, 172v.
27al-Khayi, op. cit,, 172v.
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Figure 1
Rashid al-Din Fadlallah Hamadani’s seal impression. Fara’id al-Khara’id, f. 161r (left), 169r (right)
Beyazit Manuscript Library, Ms. Beyazit B5574

Additionally, it has been observed that the seal impressions have left traces on nearly all the verso sides of the
corresponding folios (see fig. 2). The title and author of the book are recorded on folio 1v as Kitab Fara’id al-Khara’id
fT al-Amthal al-Arab [authored by] al-Shaykh al-Imam al-Ajall al-Alim al-Bari’ Yasuf ibn Tahir al-Khdyi. On the same
folio, there are multiple ownership statements and a wafq (a square-shaped talismanic inscription). Apart from Rashid
al-Din’s seal impression, three other seal impressions appear in the manuscript. The subsequent sections will offer a
comprehensive explanation of the ownership statements and the other seal impressions. With the example in Fara’id
al-Khara’id, the number of extant manuscripts bearing Rashid al-Din’s seal increases to fourteen, thereby expanding
the quantitative scope of the corpus. By contextualizing the books containing examples of the seal impression identified
to date, the study provides a deeper understanding of Rashid al-Din’s intellectual legacy.

Figure 2
The traces of Rashid al-Din Fadlallah Hamadani’s seal impression. Fara’id al-Khara‘id, f. 161v (left), 169v (right)
Beyazit Manuscript Library, Ms. Beyazit B5574
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3. Mapping the Intellectual Terrain of the Kitabkhana: An Inventory and Thematic
Classification of the Surviving Corpus

Rashid al-Din’s intellectual profile can be traced in both the principal sources that record his biography and in his
own writings. A further line of evidence for reconstructing his intellectual profile and orientations or tendencies, lies
in manuscript copies bearing his seal, once housed in the Kitabkhana of the Rab™-i Rashidi complex. Identifying the
disciplines represented in the extant manuscripts marked with Rashid al-Din’s seal helps clarify the contours of his
intellectual interests. By drawing on the surviving corpus, this chapter seeks to delineate the scope of Rashid al-Din’s
intellectual interests.

As previously noted, fourteen manuscript copies bearing Rashid al-Din’s seal have been identified to date. While
some of these are majmii‘as containing multiple books or treatises (risalas), others are discrete single-text codices. The
first majmi‘a is Majmii‘at al-Rashidiyya, which contains four of Rashid al-Din’s own books, all related to kalam: Kitab
al-Tawdihat,?® Miftah al-Tafasir,?® Kitab al-Sultaniyya®® and Lata’if al-Haqad'iq.3"

The second majmii‘a, also referred to as the Shirazi Codex, comprises six individual books. The first book of the
Shirazi Codex is a fragment from Majlis-i Maktib-i Khwarazm by Taj al-Din Muhammad al-Shahrastani (d. 548/1153),
which pertains to kalam. The second book is an anonymous Chronicle of Mongols in Persian. The third and fourth
are books of ‘Izz al-Dawla Sa'd ibn Mansir ibn Sa‘d al-Isra’ili al-Baghdadi (d. 683/1284), more commonly known as Ibn
Kammuna, on kalam, one is al-Lam‘a al-juvayniyya (Risala f7 al-1lm wa al-‘Amal) and the other is Tankih al-Abhath fT
Bahth ‘an al-Milal al-Thalath. The fifth and sixth books are Ifham al-Yahid and al-As’ila wa al-Ajwiba, both authored by
Samaw’al ibn Yahya ibn ‘Abbas al-Maghribi (d. circa 570/1175) focusing on kalam.32

The third majmi‘a contains three books related to medicine33 and can thus be called the Medical Codex. The first
book in the Medical Codex is the anonymous Sharh Fusil Buqrat. The second is Kitab al-Bawl by Abi Ya'qib Ishaq ibn
Sulayman al-Isra’ili (d. after 341/953). The third is Ma‘ani Istikhrajuha Hunayn ibn Ishaq min Kutub al-Bugrat wa Jalinis
fT al-Bawl ala Tariq al-Mas’ala wa al-Jawab, attributed to Hunayn ibn Ishaq (d. 260/873).34

The fourth majmii‘a includes six books authored by Athir al-Din Mufaddal ibn ‘Umar al-Samarqandi al-Abhari (d.
663/1265 [?]) in the fields of philosophy and logic and it can be named the Abhari Codex. The first book in the Abhari
Codex is Kashf al-Haqa’iq fi Tahrir al-Daga‘ig, which is divided into three main sections: logic (mantig), natural philoso-
phy (tabiiyyat) and metaphysics (ilahiyyat). The second book is Muntaha al-Afkar fi Abanat al-Asrar, also structured into
three sections on logic, natural philosophy, metaphysics and both books addressing foundational issues in philosophy.
The third book appears to be a revised and later version of the logic section of Muntaha al-Afkar, reflecting additional
modifications by the author. The fourth and fifth books, Khulasat al-Afkar wa Nagawat al-Asrar and Daga’iq al-Afkar, are
both focused on logic. The sixth and final book, Unwan al-Haqq wa Burhan al-Sidg, like the first two books, is organized
into three main sections (logic, natural philosophy and metaphysics) and similarly explores fundamental philosophical
issues.3®

28Rashid al-Din, Majmd'at al-Rasidiyya, 54r-167v.
29Rashid al-Din, Majmd'at al-Rasidiyya, 168r-206v.
30Rashid al-Din, Majmd'at al-Rasidiyya, 207r-286v.
31Rashid al-Din, Majmu'‘at al-Rasidiyya, 287r-386v.
32Pourjavady - Schmidtke, op. cit., p. 285-299.
33Hakim, “Se noskha-yi digar”, p. 113-120.
34Hakim, “Se noskha-yi digar”, p. 113-120.

35Hakim, “Se noskha-yi digar”, p. 113-120.
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Apart from these, Ibn Sina’s (Avicenna) (d. 428/1037) al-Najat is also included in a majmi‘a along with Bustan al-
Atibba’wa Rawdat al-Alibba>written by Abii Nasr As'ad ibn Ilyas ibn Jirjis ibn Mitran al-Dimashqi (d. 587/1191).36 However,
within the scope of this study, it seems more reasonable to treat al-Najat individually (single-text codex) for various
reasons. As Muhammad Husayn Hakim also pointed out, Rashid al-Din’s seal impression is found on the folios 101v, 108r,
109r of al-Najat. Additionally, on folios 5v and 6r, as in the case of Majmii‘at al-Rashidiyya, there are areas overpasted
with paper.3” It is highly probable that these folios also bear Rashid al-Din’s seal. It appears that Muhammad Husayn
Hakim overlooked these examples.3® The companion copy within the majmi‘a, however, lacks Rashid al-Din’s seal
impression. Moreover, the differences in physical characteristics such as script (khatt) and paper between the two books
further reinforce the idea that these books may not be part of the same majmi‘a from the very beginning. Instead, it
is thought that al-Najat was present in the Kitabkhana on its own and was combined with the other copy at a later
stage.?® al-Najat was authored in 417/1026 or 418/1027 with the aim of providing readers with knowledge on fundamental
philosophical topics and preparing those interested in this field.*® The book, which serves as a significant summary of
the logic, natural philosophy and metaphysics sections of al-Shifa’, also includes a section on mathematics (riyadiyyat)
prepared by Abi ‘Ubayd al-Jazjani (d. 11" century), his pupil, based on Ibn Sina’s writings.*!

The first physically single-text codex bearing Rashid al-Din’s seal is Lata’if al-Hikma, written in Persian by the 13-
century scholar Siraj al-Din al-Urmawi on essential kalam and ethics issues. Lata’if al-Hikma consists of two main
sections with an introduction.“2 The first section is titled hikmat-i ilmi and the second is hikmat-i ‘amali. Under the title
hikmat-i ‘ilmi, al-Urmawi discusses fundamental topics related to kalam*? and in the second section, hikmat-i ‘amali,
following an introduction (mugaddimat), addresses subjects commonly discussed in Islamic akhlag literature, including
ethics, economics and politics.**

The second is the autograph copy of the renowned Ilkhanid historian Wassaf, titled Tajziyat al-Amsar wa Tazjiyat
al-A'sar. The author composed this book as a zayl to Tarikh-i Jihan-gusha, written by ‘Ata Malik Juvayni (d. 681/1283),
another prominent historian of the Ilkhanid period.*> Accordingly, Tajziyat al-Amsar begins where Juvayni's Tarikh-i
Jihan-gusha ends, covering events starting from 656/1258 and concluding with the events of 728/1328.4¢

The third is Muhadarat al-Udaba’ wa Muhawarat al-Shu‘ara’, authored by Abi al-Qasim Husayn ibn Muhammad
ibn al-Mufaddal al-Raghib al-Isfahani (d. early 11t century). As the title suggests, it is a book in the muhadarat genre
within Islamic literature.*” Although Muhadarat al-Udaba’ is categorized under a distinct subgenre, its content and
purpose align with works on amthal, as Fara’id al-Khara’id by al-Khayi. Both demonstrate similarities in their approach
to compiling and presenting educational and cultural knowledge.*®

The fourth is an anonymous Sharh al-Qanin, focused on medicine. Unfortunately, neither an opportunity to examine
the physical copy of the manuscript nor access to its digital copy has been possible. Additionally, since the author of

36Hakim, “Kitabkha-yi waqf-shude”, p. 44-46.
37]bn Sina (Avicenna), Ab ‘Ali Husayn ibn Abd Allah ibn ‘Ali ibn Sina el-Buhari, al-Najat, Stileymaniye Manuscript Library, Ms. Fazil Ahmed Pasa 903-001, 5v, 6r.
38Hakim, “Kitabkha-yi waqf-shude”, p. 44-46.

39t should also be noted that, to strengthen and perhaps even to definitively confirm this conclusion, certain physical analyses need to be undertaken.
Hakim, “Kitabkha-yi waqgf-shude”, p. 44-46.

4“0 Omer Mahir Alper, “ibn Sind”, DIA, XX, p. 319-322.

“TAlper, op. cit., p. 319-322.

425jraj al-Din Mahmad al-Urmawi, Lata’if al-Hikma, ed. Ghulam-Husayn Yusufi, Intisharat-i Bunyad G Farhang-i Iran, Tehran 1340 sh., p. 5-158, p. 159-290.
“3Urmawi, op. cit,, p. 5-158.

“Urmawi, op. cit., p. 159-290.

450zglidenli, “Tarih-i Vassaf'in Miellif Nishas”, p. 504.

6 Ozglidenli, “Tarih-i Vassaf'in Miellif Nishasi”, p. 504.

“THijseyin Yazici, “Muhadarat’, DIA, XXX, p. 391-392.

“8Yazicl, op. cit,, p. 391-392.
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the article on the subject, Hakim, offers no detailed or comprehensive account of the book in his study, the content of
the Sharh al-Qanun could not be determined.*® However, it is evident that the book is a commentary on Ibn Sina’s al-
Qandin fi al-Tibb.

The fifth is Kitab al-Mi’ah fT al-Sina‘ah al-Tibbiyah, a medical encyclopedia written by Abi Sahl ‘Isa ibn Yahya al-
Masihi al-Jurjani (d. £01/1010-11 [?]), organized into one hundred sections (Ritab).>® The sixth and seventh books are
two commentaries on Ibn Sind's al-Isharat wa al-Tanbihat, a book that contains his latest views on logic, natural
philosophy and metaphysics. The first commentary is Hall Mushkilat al-Isharat by Abi Ja‘far Nasir al-Din Muhammad ibn
Muhammad ibn al-Hasan al-Tasi (d. 672/1274), commonly known as Nasir al-Din al-Tast and the other is Sharh al-Isharat
wa al-Tanbihat written by an Ash‘arite dialectical theologian (mutakallim) Shams al-Din Mahmud ibn Abd al-Rahman
al-Isfahani (d. 749/1348).5" The eighth is Ibn Sina’s prominent medical compendium, al-Qandn fi al-Tibb, which consists
of five sections.>?

The ninth and final work is Abi Ya'qib Yasuf ibn Tahir al-Khiyi's Fara’id al-Khara’id fi al-Amthal, the central focus
of this study. In this copy of Fara’id al-Khara’id, which comprises thirty sections, the number of headings remains
consistent, with no omissions or additions. Each section is designated as bab and enumerated as al-awwal, al-thani,
al-thalith, al-rabi’, etc. The content corresponding to each heading is organized alphabetically according to the Arabic
script, from hamza to ya’. The thirtieth and final bab concentrates on various pieces of advice and wisdom. In Fara’id
al-Khara’id, al-Khiyi compiles an extensive range of literary, ethical, religious and historical material, thereby reflecting
the religious, social and cultural knowledge of his era, similar to muhddarat books, despite the difference in genre.>3

Graph1
The distribution of the twenty-nine books according to disciplines.
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Based on the available data, Rashid al-Din’s intellectual interests appear to span kalam, medicine, sub-disciplines
of Aristotelian philosophy such as logic, natural philosophy, metaphysics and ethics; in addition, history and specific

“9Hakim, “Kitabkha-yi waqf-shude”, p. 44-46.

S0Hakim, “Kitabkha-yi waqf-shude”, p. 44-46; Omer Mahir Alper, “Mesihi, Ebli Sehl”, DIA, XXIX, p. 313-314.

51Robert Wisnovsky, “Towards a Genealogy of Avicennism”, Oriens XLI1/3-4 (2014), p. 353-356; Agil Sirinov, “Tasi, Nasiriiddin”, DIA, XLI, p. 437-442.
52Hakim, “Se noskha-yi digar”, p. 113-120.

530Omer Kara, “Ragib el-isfahani”, DIA, XXXIV, p. 398-401.
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genres of Islamic literature like muhadarat and amthal (which resemble ‘aphorisms’). Kalam, philosophy5* and due to
his profession, medicine occupied prominent positions in Rashid al-Din’s intellectual engagement (see Graph 1). When
the manuscripts bearing Rashid al-Din’s seal and once housed in the Kitabkhana within the Rab'-i Rashidi complex are
examined individually as single-text codices, the corpus is revealed to contain twenty-nine distinct books (see Table 1).

Table 1

List of books bearing Rashid al-Din’s seal impression.

. Manuscript Subject Mat- .
Quantity Book Author Language Ms. Information
Type ter
- , Bibliotheque
. . Siraj al-Din . - . . .
1 Lata’if al-Hikma _ Individual Kalam/Ethics Persian nationale de France, Ms. Persane
al-Urmawi
121
. o Rashid al-Din Majm‘at - . Bibliothéque nationale de France,
2 Kitab al-Tawdihat _ _ ) Kalam Arabic
Fadlallah Hamadani al-Rashidiyya Ms. Arabe 2324
g Bibliothéque
. _ Rashidal-Din Majmi‘at ] . b omhequ
3 Miftah al-Tafasir _ s ) Kalam Arabic nationale de France, Ms. Arabe
Fadlallah Hamadani al-Rashidiyya
2324
Kitab Rashid al-Din Majmir‘at _ . Bibliothéque nationale de France,
4 . _ o Kalam Arabic
al-Sultaniyya Fadlallah Hamadani al-Rashidiyya Ms. Arabe 2324
Wassaf, Slileymaniye Manuscript Librar
6 Tajziyat al-Amsar Sharaf al-Din Individual History Persian J V . . o
. R _ Ms. Nuruosmaniye 3207
Abd Allah al-Yazdi
Taj al-Din - . o -
Majlis-i Maktub-i g o _ . Ayat Allah al-'Uzma Marashi Na-
7 _ Muhammad Shirazi Codex Kalam Persian .
Khwarazm _ jafi, Ms. 12868
al-Shahrastani
Chronicle of Mon- o . . Ayat Allah al-‘Uzma Mar‘ashi Na-
8 Anonymous Shirazi Codex History Persian .
gols jafi, Ms. 12868
al-Lam'a ) Ayat Allah al-Uzma Marashi Na-
9 . Ibn Kammuna Shirazi Codex Kalam Arabic . y_
al-Juvayniyya jafi, Ms. 12868
. Ayat Allah al-Uzma Marashi Na-
10 Tankih al-Abhath Ibn Kammuna Shirazi Codex Kalam Arabic . y_ ‘ !
jafi, Ms. 12868
Samaw’al ibn Yahya ibn Aot A5 S e
N . at Allah al-Uzma Marashi Na-
1 Ifham al-Yahdd Abbas Shirazi Codex Kalam Arabic . y_ ‘ !
o jafi, Ms. 12868
al-Maghribi
al-As’ila wa Samawal ibn Yahyaibn . . Ayat Allah al-Uzma Marashi Na-
12 . e Shirazi Codex Kalam Arabic e
al-Ajwiba Abbas al-Maghribi jafi, Ms. 12868
Muhadarat Raghib o ) ) . ) B
13 } o Individual Literature Arabic Astan-i Quds-i Radawi, Ms. 4403
al-Udaba’ al-Isfahani
Special Collection of Sayyid
14 Sharh al-Qaniin Anonymous Individual Medicine Arabic P W

Muhammad Sadiq

s4At this juncture, it is imperative to rectify a misunderstanding based on the available data. Osman G. Ozgiidenli asserts that, according to Rashid al-Din’s

wagfiyya, the teaching of philosophy was categorically prohibited in the educational institutions within the Rab'-i Rashidi complex. However, this interpretation
stems from a misreading of the original text. Contrary to Ozgiidenli's assertion, Rashid al-Din appears to address a different issue in the relevant section.
He sought to prevent faqihs from engaging in philosophical pursuits beyond their specialization, teaching philosophy in their classes, or conflating figh with
philosophy. In essence, the pertinent passages in the wagfiyya should be understood not as a blanket prohibition of philosophy in the educational institutions
within the Rab*i Rashidi complex, but rather as a narrowly tailored warning (or stipulation) aimed at preventing the amalgamation of figh and philosophy,
for reasons that remain unclear. This interpretation is further substantiated by the fact that Rashid al-Din maintained a collection of philosophical works in
his Kitabkhana for the benefit of scholars, including students and addressed philosophical topics in his own writings. Therefore, the allegation put forward by
Ozglidenli regarding Rashid al-Din’s attitude towards philosophy is unfounded. Ozgiidenli, “Bir ilhanli Sehir Modeli”, p. 117; Rashid al-Din, Wagf-ndama, p. 173;
Residliddin, Beyanu'l-Hakaik, p. 27, p. 30-31, p. 50.
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15

16

17

18

19

20

21

22

23

24

25

26

27

28

29

al-Najat

Kitab al-Mi’ah

Sharh  al-Isharat
wa al-Tanbihat

Hall Mushkilat
al-Isharat

Sharhu Fusal
Bugrat

Kitab al-Baw!
Ma'ani Istikhrajuha
Hunayn ibn Ishaq

Kashf al-Haqa’iq

Muntaha al-Afkar

Revised logic sec-
tion of
Muntaha al-Afkar

Khulasat al-Afkar

Daqa‘iq al-Afkar

‘Unwan al-Haqq

al-Qanun fi
al-Tibb
Fara’id
al-Khara’id

Ibn Sina (Avicenna)
Abu Sahl ‘Isa al-Masihi
al-Jurjani

Shams
fahani

al-Din  al-ls-

Nasir al-Din al-Tust

Anonymous

Abu Ya'qub Ishaq ibn
Sulayman

al-Isra’ili

Hunayn ibn Ishaq

Athir al-Din al-Abhari

Athir al-Din al-Abhari

Athir al-Din al-Abhari

Athir al-Din al-Abhari

Athir al-Din al-Abhari

Athir al-Din al-Abhari

Ibn Sina (Avicenna)

Abi Ya'qib Yasuf al-
Khayi

Individual

Individual

Individual

Individual

Medical Codex

Medical Codex

Medical Codex

Abhari Codex

Abhari Codex

Abhari Codex

Abhari Codex

Abhari Codex

Abhari Codex

Individual

Individual

Philosophy

Medicine

Philosophy

Philosophy

Medicine

Medicine

Medicine

Philosophy

Philosophy

Philosophy

Philosophy

Philosophy

Philosophy

Medicine

Literature

Arabic

Arabic

Arabic

Arabic

Arabic

Arabic

Arabic

Arabic

Arabic

Arabic

Arabic

Arabic

Arabic

Arabic

Arabic

Slileymaniye Manuscript Library,
Ms. Fazil Ahmet Pasa 903-001
Kitabkhana-yi Majlis-i Shiira-yi Is-
lami, Ms. 6335

Siileymaniye Manuscript Library,
Ms. Turhan Valide Sultan

206

Kitabkhana-yi Milli-yi Iran, Ms.
2316

Kitabkhana-yi Milli-yi Iran, Ms.
1142

Kitabkhana-yi Milli-yi Iran, Ms.
1142

Kitabkhana-yi Milli-yi Iran, Ms.
142

Kitabkhana-yi Majlis-i Shiira-yi Is-
lami, Ms. 2752

Kitabkhana-yi Majlis-i Shiira-yi Is-
lami, Ms. 2752

Kitabkhana-yi Majlis-i Shiira-yi Is-
lami, Ms. 2752

Kitabkhana-yi Majlis-i Shiira-yi Is-
lami, Ms. 2752

Kitabkhana-yi Majlis-i Shara-yi Is-
lami, Ms. 2752

Kitabkhana-yi Majlis-i Shara-yi Is-
lami, Ms. 2752

Uncertain

Beyazit Manuscript Library, Ms.
Beyazit B5574

4, The Missing Link in the Chain: Tracing Rashid al-Din’s Intellectual Profile

The classification of the books once held in the Kitabkhana indicates that Rashid al-Din's intellectual interests

were not only confined to his individual scholarly curiosity, but also encompassed those disciplines that attracted the
attention of contemporary sovereigns. Some evidence suggests that the needs of the political elites may have lain at the
very center of his scholarly inquiries, potentially with his own intellectual interests forming a concentric layer around
that core.> Within this framework, the interplay between Rashid al-Din’s intellectual interests and the political order
to which he was attached merits closer scrutiny.

This configuration can be associated with the fact that, beginning with the Samanids, intellectual production,

particularly in Eastern Islamicate polities, derived its orientation not only from the individual motivations of scholarly

55Rashid al-Din, Wagf-nama, p. 242-243.
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circles but also from the requirements of rulers.>® Given that, in the Eastern Islamic world, scholarly activity and its
literary content were shaped not solely by scholarly endeavors but also by the inclinations of courtly elites and those
connected to the palace, it follows that scholarly activity was expected to address the religious, political and practical
needs of these circles, which had emerged in this region at a relatively early date.>”

This phenomenon can be attributed to the patronage system in the Islamic world. That system fostered a relatively
secure and sustainable environment in which scholars could pursue their work and obtain the requisite resources.>®
For their part, patrons actively sought out scholars who maintained strong social connections, since such intellectuals
played a crucial role in transmitting to the public, whether through written or oral discourse, the political narratives
that patrons aimed to embed within sponsored literary production. Serving as bureaucratic intermediaries between
ruling elites and broader society, scholars wielded significant influence in disseminating, legitimizing and securing
societal acceptance for the political agendas advanced by their patrons across multiple social strata.’® It is plausible
that this symbiotic relationship between power and knowledge production contributed to shaping scholarly priorities,
potentially orienting intellectual endeavors toward fields that promised greater prospects for securing patronal favor.

For instance, a comparable dynamic is evident in the intellectual interests of Shaykh al-Islam Esiri Mehmed Efendi,
who is mentioned in the pages that follow and his brother, the Qadi’'asker Mustafa Efendi. A dedicated study of these two
Ottoman scholar-bureaucrats’ personal libraries has yielded similar conclusions. Specifically, the study found that the
administrative-political order to which the brothers belonged played a central role in shaping their personal libraries
which were subsequently transformed, through wagf, into a madrasa library, while their individual intellectual interests
and the intellectual circle constituted a secondary layer surrounding this central configuration.®°

This dynamic is likewise evident in the intellectual interests of the Ottoman scholar-bureaucrat Carullah Efendi.
Several studies of his personal library, later converted into a madrasa library through wagf, corroborate the dynamic
in an analogous center-periphery configuration. The findings indicate that his collection was shaped primarily by the
needs of the administrative-political order, while his individual intellectual interests and scholarly milieu constituted
a secondary layer surrounding this core.®

Ultimately, this multilayered framework can arguably be traced through Rashid al-Din’s own writings. In his waqgfiyya,
he noted that during his tenure, issues thought to arise from the needs of the sultans, especially Uljaytu, steered the
shaping of his scholarly activities:

Thereafter, in our own time, the King of Islam, the king of the kings who rules over the seven climes... Uljaytu Sultan
Muhammad, “may God perpetuate his kingship and kingdom”, exalted [this servant] with multiplied affections, mercies,
and tax-exempt benefices, drew him into his own Presence, and granted him abundant shares of dignity, wealth, dominion,
and manifold bounties, such as no king has ever extended to any servant to that degree, as is patent to the observation
and senses of all the world.

*¢Julie Scott Meisami, “Genres of Court Literature”, General Introduction to Persian Literature, ed. Johannes Thomas Pieter de Bruijn, 1.B. Tauris, London 2009,
p. 233-269; Slikran Fazlioglu, “Osmanli Medrese Miifredatina Dair Calismalar: Nereden Nereye?”, Tirkiye Arastirmalari Literatiir Dergisi [Tirk Egitim Tarihi Ozel
Sayisi] VI/12 (2008), p. 593.

57Meisami, op. cit., p. 233-269; Fazlioglu, op. cit., p. 593.
58Meisami, op. cit., p. 233-269; Fazlioglu, op. cit., p. 593.

s9ilker Evrim Binbas, Intellectual Networks in Timurid Iran: Sharaf al-Din ‘Ali Yazdi and the Islamicate Republic of Letters, Cambridge University Press, New
York 2016, p. 20.

s0Alpaslan Fener, “Osmanli Alim-Biirokrati iki Kardegin Entelektiiel Mirasi: Seyhiilislam Esiri Mehmed Efendi ile Esiri Biraderi Kazasker Mustafa Efendi’nin Sahsf
Kiitliphaneleri” Islam Tetkikleri Dergisi XV/2 (2025), p. 563-605.

"Muhammed Usame Onus, “Bir Osmanli Alimi Carullah Efendi'nin Terceme-i Hali", Osmanli Kitap Kiiltiirii: Carullah Efendi Kiitiiphanesi ve Derkenar Notlari,
ed. Berat Agil, ilem Yayinlari, istanbul 2020, p. 7-22; Pehliil Diizenli, “Veliyyiiddin Carullah Efendi’nin Fikih Kit(iphanesi ve Notlar”, Osmanli Kitap Kiltiiri: Carullah
Efendi Kiitiiphanesi ve Derkenar Notlari, ed. Berat Acil, ilem Yayinlar, istanbul 2020, p. 269-285; Mustakim Arici, “Osmanli'da Kelam ve Felsefe Miifredatlari Uzerine
Bir Modelleme: Carullah Efendi Koleksiyonu Ornegi”, Osmanli Kitap Kiltiiri: Carullah Efendi Kitiphanesi ve Derkenar Notlar, ed. Berat Acil, ilem Yayinlar,
istanbul 2020, p. 361-412; Hasan Umut, “Matematik Bilimlerine Merakli Bir Alim: Carullah Efendi Koleksiyonu'nun Séyledikleri”, Osmanli Kitap Kiiltiirti: Carullah
Efendi Kiitiiphanesi ve Derkenar Notlari, ed. Berat Acil, ilem Yayinlari, istanbul 2020, p. 413-429.
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In sum, since His Auspicious Majesty has ever devoted his time to teaching and learning, and has honored and
cherished the scholars, philosophers, and men of art, this servant, because it is said that “people follow the religion, that
is, the way, of their kings” by the Highest Indication also inclined thereto. Whenever an opportunity arose, in the watches
of the night he would string together a few words from diverse sciences, according to his station, broken and stitched,
as it were, especially at times when the King of Islam, may his kingdom be everlasting, would ask a question or request
a benefit in that regard, or when friends, out of favorable opinion, would pose a query, and these were written down.
And whenever those meanings reached his noble hearing, he approved and declared: our fair renown should be secured
by chronicles, by the various sciences, and by ongoing charities, that they might remain and be established and spread
through the world, and that their reward might reach our auspicious days; and that you, too, should not be without a
share and portion. If you possess some fame and good name, that shall also revert to us, for you are the planting of our
fortune and the handiwork of our beneficence...

Although this weak servant possessed no great aptitude, and, because of preoccupation with affairs of the realm
which, by the imperial yarligh, had been entrusted to him, lacked leisure and opportunity to compose more in an orderly
fashion, still, since it is said “he who is commanded is excused,” to the extent of his ability he complied with that august
command. From the subtleties of the exegesis of the divine verses and the explication of prophetic hadiths, about which
friends would inquire from time to time, and from the resolution of difficult problems in the principles of religion, the
obscure secrets of philosophy, the chief rules of medicine, and the like, he wrote down a few scattered words, according to
the friends’ questions and the exigencies of circumstance; and, from the histories and reports of the peoples of the world,
whatever lay within his power he committed to writing. Earlier, when some of these compositions, a number of sections on
history and other sciences, had been completed, he presented them in humble service to the august Presence, and they
attained the honor of his perusal. He approved them and, out of the utmost elevation of aspiration, breadth of knowledge,
and nurture of servants, bestowed upon this servant devoted to the state such bounty, favor, and compassion...?

Further light on this dynamic can be gleaned from the intellectual scope of Rashid al-Din’s other works. The breadth
of themes and focal issues in his theoretical writings seems to underline his role as an intermediary between the Mongol
ruling elite and the Islamic scholarly tradition. These texts seem primarily to have served as instructional guides for
newly converted Mongols to Islam, acquainting them with the foundational principles of Islamic beliefs and scholarly
traditions rather than serving as comprehensive summae of Islamic sciences. Unlike the works of Ghazali, Razi, or Tusl,
which became cornerstones of Islamic intellectual thought, Rashid al-Din’s theoretical writings therefore did not, it
seems, leave a lasting impact or attained comparable canonical status. This outcome can be ascribed to their highly
contextual character, being closely tied to the immediate needs of the Ilkhanid court.®3

Rashid al-Din’s historical writings, together with his practical and other scientific works, were likely composed chiefly
to introduce the Mongols and their past to Islamic society and to their Muslim subjects. In effect, these texts appear to
have sought to confer legitimacy upon the Mongols in the eyes of the broader populace, thereby likely facilitating their
acceptance within that society. That process may, in the end, have facilitated their integration into the Islamic world
as a Muslim dynasty.5* In other words, his approach, which prioritizes practical needs over purely scholarly objectives,
appears to reflect a pragmatic and relatively superficial engagement with scientific topics, rather than the in-depth
knowledge typically associated with scholarly endeavors.®> Ultimately, it can be argued that Rashid al-Din’s intellectual
interests, as reflected in his own works, were shaped by the practical needs of the Ilkhanid court. Moreover, the partial
inventory of the books formerly housed in his Kitabkhana likewise suggests that these needs significantly shaped

62Rashid al-Din, Waqgf-nama, p. 242-243.

63Judith Pfeiffer expresses a similar idea in the introduction to her edition of Rashid al-Din’s Bayan al-Haka'ik. On the other hand, the plundering of the Rab™
i Rashidi, which hosted Rashid al-Din's intellectual legacy, after his death, may also contributed to the limited impact of his intellectual heritage. Resididdin,
Beyanu'l-Hakaik, p. 51-53; Abra, op. cit., p. 79.

64Stefan Kamola, Making Mongol History: Rashid al-Din and the Jami‘al-Tawarikh, Edinburgh University Press, Edinburgh 2019, p. 59-91; Residiiddin, Beydnu'l-
Hakaik, p. 51-53.

85Residuddin, Beydnu’l-Hakdik, p. 51-53.
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the constitution of his personal library. Therefore, data drawn from the “small” surviving subset of volumes from his
Kitabkhana may be interpreted with these contextual factors in view.

5. Ex Bibliotheca Rashidiana: The Post-Kitabkhana Journey of Fara’id al-Khara’id

Following Rashid al-Din’s death, the Rab'-i Rashidi complex, which he established in the early 14" century, was looted,
including its libraries.®¢ Nevertheless, the manuscripts in question somehow survived this plunder and have endured
to the present day. The survival and dissemination to various regions of these manuscripts played a crucial role in
preserving and extending Rashid al-Din’s intellectual contributions. One such intermediary is the Fara’id al-Khara’id
manuscript copy.

The manuscript of Fara’id al-Khara’id, copied by lbrahim ibn Fadlallah ibn ‘Ali al-Qazvini in 630/1233, once resided
in the Kitabkhana of the Rab'-i Rashidi complex near Tabriz. After its removal from the plundered complex with
Kitabkhana,” the manuscript passed through various hands. Eventually, in the late 19* century, it reached the Kiitiib-
hane-i Umumi, now known as Beyazit Manuscript Library. The manuscript’s journey over the centuries can be traced, at
least in part, through ownership statements and seal impressions found on it.

The manuscript contains sixteen provenance marks, including one poem interpreted as a copying on-demand
(istiktab) record, twelve ownership statements and four seal impressions, one belonging to Rashid al-Din. The copying
on-demand (istiktab) record is associated with Shams al-Din Ahmad ibn Mahmid, the first owner of this copy. The
situation is somewhat complex regarding the ownership statements. Because some ownership statements remain
unidentified. Among those identified, some are fully legible, while others are only partially readable (see fig. 3).6
Information has been found about some individuals mentioned in the fully legible ownership statements, while other
individuals remain unknown.

For instance, the names of ‘Abd al-Ghant ibn Abi Jihangir (d.[?]), Muhammad ibn Ahmad al-Muzaffari (d. [?]) (see fig. 4),
Mehmed ibn Receb al-Bosnevi (d. after 1046/1636-1637) are fully legible. The ownership statement of Mehmed ibn Receb
al-Bosnevi is dated 1046/1636-1637 (see fig. 5). However, information regarding these names is currently unavailable.
Additionally, the complete texts of ownership statements belonging to Mehmed ibn ‘Abdiilhalim al-Burusi (d. 1092/1681)
(see fig. 6) and Mollacikzade ishak Efendi (d. 1195/1781) have been identified. Mollacikzade ishak Efendi’s ownership
statement is dated 1164/1750-1751. (see fig. 8) The ownership statement of Mehmed ibn ‘Abdiilhalim al-Burisi does not
include a date. Information has been obtained about Mehmed ibn ‘Abdiilhalim al-Burisi and Mollacikzade ishak Efendi.

Mehmed ibn ‘Abdiilhalim al-Buriisi, commonly known as Esiri Mehmed Efendi, was a distinguished scholar-
bureaucrat who rose to the position of shaykh al-Islam in the Ottoman Empire. He was born in Bursa, received his
initial education there and subsequently moved to istanbul. In istanbul he studied with several teachers, most notably
Zekeriyyazade Yahya Efendi (d. 1053/1644) and upon completing his education, became his miilazim. During the tenure
of Yahya Efendi as a shaykh al-Islam, at an unspecified time, he served as the fetva emini. Subsequently, Esiri Mehmed
Efendi was appointed as a miiderris and served in various madrasas between 1037/1627 and 1054 /1644. In 1054 /1644, he
was assigned as the gadi of Mecca. However, en route to his post, the ship he boarded was attacked by pirates, leading
to his capture. After being freed from captivity, he returned to istanbul, earning the epithet “Esiri” (the Captive) due to
this experience. After that, he served as the gadi of Cairo in 1059/1649 and was finally nominated as shaykh al-Islam in
1069/1659. He held this position until 1072/1661, after which he was dismissed and following brief assignments, settled in

86Abri, op. cit., p. 79; Ozgidenli, “Bir ithanli Sehir Modeli”, p. 125-126; Bashari, op. cit., p. 523-534.
67 Abr, op. cit., p. 79; Ozgldenli, “Bir ithanli Sehir Modeli”, p. 125-126; Bashari, op. cit., p. 523-534.

88For example, according to partially decipherable statements, the manuscript once belonged to Sharif ibn Shird al-[...]. Similarly, other owners of the
manuscript were Husayn ibn Habib ibn Muhammad al-[...] and Muhammad ibn Ugayl ibn Ahmad ibn Ugayl al-[...].
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Bursa, where he passed away in 1092/1681. His tomb, which he commissioned, is adjacent to the Khwaja Sungur Masjid,
near the Piring Hani (caravanserai) in Bursa.®®
Figure 3

The ownership statements and two seal impressions. Fara’id al-Khara’id, f. 1v, Beyazit Manuscript
Library, Ms. Beyazit B5574.

62Seyhi Mehmed Efendi, Vekdyi'u'l-Fuzald: Seyhi'nin akd'ik Zeyli, Il, ed. Ramazan Ekinci, Turkiye Yazma Eserler Kurumu Bagkanligi Yayinlari, istanbul 2018, p.
1201-1204; Suat Donuk, Tiirk Edebiyatinda Vefeyatname ve Ismail Belig'in Giildeste-i Riyaz-1 Irfan’i, Gece Kitapligl, Ankara 2017, p. 601-604; Mehmet Ipsirli, “Esiri
Mehmed Efendi”, DIA, XI, p. 390-391.
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Figure &4

The ownership statements of Muhammad ibn Ahmad al-Muzaffari (top) and
Abd al-Ghani ibn Abi Jihangir (bottom). Fara’id al-Khar&’id, f. 1v,

Beyazit Manuscript Library, Ms. Beyazit B5574.

Figure 5
The ownership statement of Mehmed ibn Receb al-Bosnevi. Fara’id al-Khara’id, f. 1v, Beyazit Manuscript Library,
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Figure 6
The ownership statement of Mehmed ibn ‘Abdiilhalim al-Burdst. Fara’id al-Khara’id, f. 1v,
Beyazit Manuscript Library, Ms. Beyazit B5574.

Esiri Mehmed Efendi compiled a collection of fetvas by Shaykh al-Islam Zekeriyyazade Yahya Efendi, titled Fetava-
yi Yahya Efendi. In the preface of Fetava-yi Yahya Efendi, Esiri Mehmed Efendi states that he compiled the fetvas issued
by Yahya Efendi during his three terms in office as a shaykh al-Islam (see fig. 7).7°

Mollacikzade Ishaq Efendi, in the early stages of his career, was appointed as mudarris at an unknown madrasa
in 1143/1730-31. Unfortunately, no information is available regarding his early life. He was nominated as the gadr of
Yenisehr-i Fenar, a city in the Ottoman Greece, in 1170/1756-57. He subsequently served as gadi in Egypt (probably Cairo)
in 1175/1761-62; Mecca, in 1176/1763 and istanbul, in 1183/1769. Later, in 1189/1775, he ascended to the position of Anadolu
gadi’askeri and ultimately, in 1194/1780, he was appointed as Rumili gadi'askeri.

79Seyhiilislam Yahya Efendi, Fetava-yi Yahya Efendi, Siileymaniye Manuscript Library, Ms. Serez 1116, 1r; Stikrii Ozen, “Osmanli Doneminde Fetva Literatiirii”,
Turkiye Arastirmalarr Literatir Dergisi, 111/5 (2005), p. 291-292.
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Figure 7

The preface of Fetava-yi Yahya Efendi, f. 1r, Siileymaniye Manuscript Library, Ms. Serez 1116, compiled by Mehmed ibn ‘Abdiilhalim
al-Burdsi.
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According to the date in his ownership statement, the copy of Fara’id al-Khara’id was in Mollacikzade ishak Efendi’s
possession in 1164/1750-1751 (see fig. 8). Mollacikzade ishak Efendi passed away in 1195/1781. His grave is located very
close to the Beyazit Manuscript Library, where Fara’id al-Khara’id is currently housed. He is interred in the courtyard

of the Grand Vizier Kaptan-i Derya Basmacizade ibrahim Pasa Mosque adjacent to the Istanbul University Rare Books
Library building (see fig. 9).”1

'-rl.,. .

7"Mehmed SUreyya,.So'cill—i Osmani, I, ed. Seyit Ali Kahraman, Tarih Vakfi Yurt Yayinlar, istanbul 1996, p. 805; Beyhan Keskin, “ishak, Mollacik-zade ishak
Efendi”, Tiirk Edebiyati Isimler Sozliigu, https://teisyesevi.edu.tr/madde-detay/ishak-mollacikzade-ishak-efendi accessed 03.10.2024.
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Figure 8
The ownership statement of Mollacikzade ishak Efendi. Fara’id al-Khara’id, f. 1v, Beyazit Manuscript Library, Ms. Beyazit B5574.

Figure 9
The grave and tombstone of Mollacikzade ishak Efendi in the courtyard of the Grand Vizier Kaptan-i Derya Basmacizade ibrahim Paga

Mosque.Photographed by author.
VRS
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6. Habent sua fata libelli: The Trajectory of Fara’id al-Khara’id after Two Episodes of
Plunder

The journey of this manuscript can be traced not only through ownership statements but also via seal impressions.
As noted above, there are four seal impressions on the copy of Fara’id al-Khara’id. One belongs to Rashid al-Din, the
other one an unknown person on folio 1v and the other to the Beyazit Manuscript Library on folios 1v and 1r. Finally,
another seal impression, inscribed with Waqafa haza al-ritab Omer Aga al-mashhar [bi-]Pasbanzade, is located on
folios 1r, 85v and 171r of the manuscript (see fig. 10).

Pasbanzade Omer Aga (d. circa 1202/ 1788) was a member of the eminent Pazvantoglu family and the father of the
famous Ottoman a'yan Pazvantoglu (Pasbanzade) Osman (d. 1221/1807). He was executed on charges of organizing a
rebellion against the Ottoman central administration.”? Another notable aspect of Pashanzade Omer Aga is that he
was a collector with a significant number of books for his time. It is known that a substantial portion of his collection,
comprising over two thousand books, formed the core of a wagqf library built by his son, Pashanzade Osman, in Vidin
in 1215/1800-1801.73

However, after the 1877-1878 Ottoman-Russian War, due to reports of plundering and destruction of some books in
this library by Bulgarians, Ottoman authorities initiated efforts to transfer these books to the Kiitibhane-i Umami in
istanbul. These efforts, which began in the late 1870s, finally succeeded in the late 1880s, resulting in the transfer of
a significant portion of the books to the Kiitiibhane-i Umumi.”* It appears that among the books transferred from the
Vidin Library to the Kiitiibhane-i Umimi were those belonging to Pasbanzade Omer Aga. One of these books is the copy
of Fara’id al-Khara’id, which once resided in the Kitabkhana within the Rab*-i Rashidi complex and bears the seal of
Rashid al-Din.”> Thus, it is understood that this manuscript copy survived two significant plundering attempts, first at
the Rab'-i Rashidi complex and later at the Vidin Library and has reached the present day.”®

72Rossitsa Gradeva, War and Peace in Rumeli: 15th to Beginning of 19th Century, The Isis Press and Gorgias Press, istanbul 2010, p18; Fehim Bajraktarevic,
“Paswan-Oghlu”, £1%, VIII, p.284-285.

3Gradeva, op. cit., p.30; Altay, op. cit, p192-197. One of Pashanzade Omer Aga’s books was found in the library of a mosque in Adakale, where he served for
a period. According to a study on the mosque’s library in Adakale, a location on the Danube River ceded to Romania in 1923, one of the existing books bears
Pashanzade Omer Aga’s previously mentioned seal inscribed with Waqafa haza al-kitab Omer Ada al-mashhir [bi-]Pasbanzade. This suggests that not all of
his books were transferred to the Vidin Library; an unknown number were endowed to various libraries. Aurel Decei, “38 De Carti Manuscrise Arabe Si Turcesti
in Arhivele Statului Din Craiova”, Revista Arhivelor XI1/1(1969), p.5-6.

74Altay, op. cit., p. 192-197.
7SVidin Kiitiibhanesi'nden Kiitiibhane-i Umami’ye Nakl Olunan Kitaplarin Defteri, istanbul University Rare Books Library, Ms. Tirkce T8966, 14r.
78Abrd, op. cit., p. 79; Ozgidenli, “Bir ilhanli Sehir Modeli”, p. 125-126; Bashari, op. cit., p. 523-534; Altay, op. cit,, p. 189, p. 192-197.
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Figure 10
The seal impressions of Pasbanzade Omer Aja and Rashid al-Din. Fara’id al-Khara’id, f. 1r, Beyazit Manuscript Library, Ms. Beyazit
B5574.

In conclusion, this copy of Fara’id al-Khara’id was copied at an unspecified location in the 13*" century and journeyed
from there to the Kitabkhana within the Rab™-i Rashidi complex near Tabriz at an unknown time. After its removal from
the plundered Kitabkhana, the manuscript's ownership history, affiliations and periods of many subsequent owners,
remained unclear for several centuries. Nevertheless, it may have come to Ottoman lands in the 17*" century, most
likely arriving in istanbul, a city that connects Mehmed ibn Receb al-Bosnevi, Mehmed ibn ‘Abdiilhalim al-Burasi and
Mollacikzade Ishak Efendi. Within this context, it seems that the copy of Fara’id al-Khara’id was in the possession of
Mehmed ibn Receb al-Bosnevi in 1046/1636-1637 and of Mollacikzade ishak Efendi in 1164/1750-1751. At an unknown time
between these dates, the copy came into the ownership of Mehmed ibn ‘Abdiilhalim al-Burisl. By the mid-18" century,
it may have reached Ottoman Rumili via the personal library of Mollacikzade Ishak Efendi. Eventually, the copy entered
the personal library of Pasbanzade Omer Aga. Following its inclusion in Omer Aga’s personal library, the copy of Fara’id
al-Khara‘id, along with his other books, was transferred to the Vidin Library in 1215/1800-1801 (or shortly thereafter).
Pasbanzade Omer Aga may thus be called the last owner of the Fara’id al-Khara‘id manuscript as a natural person.
Finally, in the late 1880s, the copy was moved to the Kiitlibhane-i Umumi, known today as the Beyazit Manuscript Library
in istanbul.”?

7Vidin Kitlibhanesi'nden Kitiibhane-i Umumi'ye, Ms. Tiirkce 78966, 1r-15r; Altay, op. cit, p. 189, p. 192-197.
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7. Conclusion

This study set out to contribute to the theoretical reconstruction of the Kitabkhana, the historical library within
the Rab'-i Rashidi complex by describing a newly identified example of the seal of its founder, the Ilkhanid scholar-
bureaucrat Rashid al-Din Fadlallah Hamadani. The analysis of the manuscript of Fara’id al-Khara’id fT al-Amthal by
Abi Ya‘'qub Yasuf ibn Tahir al-Khiyi not only expands the known corpus of surviving manuscripts from the Kitabkhana
but also provides some of the clearest examples of Rashid al-Din’s seal impression, thereby offering a more robust
evidentiary basis for future codicological studies.

The thematic classification of this expanded corpus allows for a more nuanced understanding of the intellectual
contours of Rashid al-Din’s library. A classification of the twenty-nine distinct texts reveals a collection heavily weighted
towards kalam, philosophy, and medicine as well as history and adab literature. As can be traced from Rashid al-Din’s
own works, this disciplinary focus is not merely a reflection of individual scholarly curiosity but appears to intersect
with priorities and the socio-political needs of the Ilkhanid court.

Beyond these findings, this study demonstrates how a tightly integrated use of book history and codicology can
turn scattered provenance evidence into evidence for intellectual biography and for mapping scholarly and institutional
networks. The Fara’id al-Khara’id copy bears a dense body of provenance evidence, including one poem interpreted
as a copying on-demand (istiktab) record, twelve ownership statements, and four seal impressions. These provenance
marks collectively provide insight into the manuscript’s journey, documenting its historical and geographical trajectory.
By mapping its journey from the plundered Kitabkhana in Tabriz to the hands of Ottoman scholar-bureaucrats such
as Esiri Mehmed Efendi and Mollacikzade ishak Efendi, and ultimately to Pasbanzade Omer and, later, the Pasbanzade
family collection in Vidin, this study illuminates the dynamic and often precarious channels of manuscript transmission
between the 14" and 19" centuries.

It is important to acknowledge the limitations of this study. The conclusions regarding the intellectual scope of
the Kitabkhana are necessarily provisional, drawn from a small, fortuitously surviving sample of a library that was
undoubtedly far larger and more diverse. The evidence from provenance evidence, while invaluable, is often fragmentary,
leaving gaps in the historical trajectory of these manuscripts. Ultimately, despite unresolved issues and shortcomings,
this research represents the initial phase of a broader, exemplary, independent, and individual research initiative, Bib-
liotheca Rashidiana,’® which aims to map the historical and geographical journeys of manuscripts from the Kitabkhana
and to enrich scholarship on the Islamic world’s intellectual heritage.

Consequently, future research should continue to pursue the identification of further manuscripts from the Rab*i
Rashidi complex, as each new discovery refines our understanding of its holdings. A systematic, comparative analysis
of the paratextual materials, including all ownership statements, seal impressions and annotations, across the entire
known corpus could reveal deeper patterns of readership and usage both within the Ilkhanid realm and in the regions
where many of these manuscripts eventually resided.
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