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Abstract: Iran, which was invaded numerous times throughout history and ruled by different nations and
dynasties, lacked political unity until Reza Khan's coup in 1921. Furthermore, the influence of religious leaders in
the areas of administration, judiciary, and education, as well as on the conservative segments of the society,
persisted. Reza Khan, who ended the Qajar dynasty in 1925 and proclaimed the Pahlavi dynasty with the support
of the parliament, the ulema, and intellectuals, transformed his country through Western-style innovations until
his dethronement in 1941. Reza Shah, who sought to establish a modern nation-state in Iran modeled on the
European style, implemented numerous radical reforms in pursuit of this goal. Persian was declared as the official
language, prohibiting the reading, writing, and speaking of local languages. Tribes were disarmed, strengthening
central authority. A new civil code was adopted, and significant investments were made in areas such as education,
transportation, industry, and health. In order to give society a modern look, certain regulations were also
implemented in the area of clothing. However, while these reforms were being implemented, the country's internal
dynamics and conservative structure were overlooked. This disregard and negligence led to the emergence of
several significant uprisings during the reign of Reza Shah. This study will examine the dress code regulations
implemented in the name of modernizing Iran and the opposition launched against these regulations, led by
religious figures, specifically the Mullah Khalil and Sheikh Behliil Rebellions.
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Riza Sahtn Kilik Kiyafette Birlik Politikasina Karst Sii ve Siinni Ulemanin Tepkileri

Oz: Tarih boyunca gok sayida isgale ugrayan, farkli millet ve hanedanlar tarafindan yonetilen fran, 1921 yilinda
Riza Han’1n gergeklestirdigi darbeye kadar siyasi biitiinliikten yoksun kaldi. Ayrica din adamlarinin yonetim, yargi
ve egitim alanlarindaki ve muhafazakar halk tizerindeki etkisi devam etti. 1925 yilinda Kacar hanedanligina son
vererek Pehlevi hanedanligini meclisin, ulema ve aydinlarin destegiyle ilan eden Riza Han, 1941 yilinda tahttan
ayrilincaya kadar iilkesini Bat1 tarzi yeniliklerle degistirip doniistiirdii. iran’da Avrupa tarzi modern bir ulus devlet
viicuda getirmeye ¢alisan Riza Sah, bu amaci dogrultusunda ¢ok sayida radikal reforma imza att1. Fars¢a resmi dil
ilan edilerek yerel dillerle okuyup yazmak ve konusmak yasaklandi. Asiretler silahsizlandirilarak merkezi otorite
giiclendirildi. Yeni bir medeni kanun kabul edildi; egitim, ulasim, sanayi ve saglik gibi alanlarda ciddi yatirimlar
yapildi. Topluma modern bir goriiniim kazandirma amaciyla giyim kusam konusunda da birtakim diizenlemeler
hayata gegirildi. Ancak bu reformlar icra edilirken {ilkenin i¢ dinamikleri ve muhafazakar yapis1 goz ardi edildi.
Bu ihmal Riza Sah doneminde bazi énemli isyanlarin ortaya ¢ikmasina neden oldu. Bu calismada Iran’in
modernlestirilmesi adina gerceklestirilen kilik kiyafette birlik diizenlemesi ve bu diizenlemeye karsi din adamlart
liderliginde baslatilan muhalefet, Molla Halil ve Seyh Behlil isyanlar ele almacaktir.

Anahtar Kelimeler: Iran, Riza Sah, Kilik Kiyafet Diizenlemesi, Pehlevi Sapkasi.
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Introduction

During the final period of the Qajar dynasty, Iran was fragmented, with political authority outside
Tehran held by local tribal elements. It needed many reforms, especially in military, political, social,
economic and public works areas, as well as a strong central authority and innovative staff to implement
them. The innovative staff that would enable Iran's centralization and modernization began to take root
thanks to the students sent to Europe and Russia during the Qajar dynasty and the relations established
with these countries. Additionally, in the late nineteenth century, military reforms were implemented to
prevent territorial losses, and units were formed following the examples of Russia and Europe. However,
these reforms were left unfinished due to the turmoil experienced during the Constitutional Movement
of 1905-1906 and the occupation of Iran by the Ottomans and Russians during World War I. With Reza
Shah's rise to power in 1921, the reform initiatives that began in the army were gradually extended to
all state institutions. After strengthening central authority through the military, Reza Shah pursued a
policy of creating a new Iranian nation and society, modelling his approach on the West, as Turkey had
done. His goal was to operate state institutions and social structures using Western methods and build a
new Iranian identity (Soleymaniyan & Yar1 & Emint, 1399/2020; Silah, 1384/2005). To this end, Persian
was first declared as the official language, and reading and writing in local languages were banned,
thereby ensuring linguistic homogenization and creating an Iranian nation under a Persian identity.
Subsequently, efforts were made to reduce the influence of religious leaders on the state and society and
to establish a secular society. The aim was to prevent ulema from opposing more radical reforms to be
implemented in the future (Katouzian, 1981).

After a monolingual Iranian nation emerged under the Persian umbrella identity, it was time to
give this nation a European-style appearance. For this reason, it was necessary to abandon the traditional
clothing worn by various ethnic groups in different regions of Iran and to achieve unity in dress as well
as in language. Communities living in various regions of Iran had their own distinctive clothing dating
back to the Middle Ages. These garments were one of the key distinguishing features between them,
and they were also factors that contributed to Iran's cultural richness. In the nineteenth century, the
diversity in Iranian society's clothing styles increased due to interactions with the Ottoman Empire,
Europe, and Russia. Merchants, tradesmen, and aristocrats living in cities dressed in different styles,
while tribal members residing in rural areas and villages wore clothes of various colors and styles and
wore turbans or fez hats. People living in border regions generally dressed like those in neighboring
countries; those who could not read or write wore robes and turbans like clergymen. This difference in
dress gradually began to be seen as a threat to Iran's national unity, particularly during the reign of Reza
Shah (Hukumat, 1355/1976; Amanat, 2017; Abrahamian, 2018). However, it is not correct to start the
process of regulating clothing with Reza Shah. In fact, when examining the historical background of the
concept of innovation in Iran, it becomes clear that the process leading to the hijab ban (kashf-e hijab),
which initially applied only to men and later included women, was not the work of Reza Shah. It is
understood that the idea of innovation was discussed and planned even before the change of reign, and
that Reza Shah seized the opportunity to put it into practice. For this reason, as Mahdi Silah (1384/2005)
also states, it can be said that Reza Shah was the leader who forcibly legitimized the wave of innovation
that began in Iran during the Qajar dynasty and grew in influence throughout the nineteenth century
(Silah, 1384/2005, p. 73).

Purpose

Dress code regulations are among the innovations implemented by most countries striving to
modernize by undertaking reforms in the Western sense. Iran has undergone similar processes to Turkey
in terms of modernization and has changed and transformed, largely following Turkey's lead, especially
during the Reza Shah period. Reza Shah, who wanted to create a nation-state in the Western sense, had
embarked on reforms that would homogenize Iranian society and eliminate regional differences. One of
these reforms was a regulation of uniformity in dress. With this reform, Reza Shah, who wanted to give
his people a modern appearance, failed to adequately anticipate the reaction of religious leaders and
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conservative Iranians and overlooked the internal dynamics of his country. This situation led to two
major uprisings in Iran. This study aims to provide information about Reza Shah's clothing regulations,
which were part of his reforms for the people against their will and the resulting uprisings.

Method

This study employed qualitative research methods and content analysis techniques. In this
context, a literature review was first conducted on the research topic. Archival documents, periodicals,
and research works are the Turkish, Persian, and English sources used in the study. After the scanning,
classification, and analysis processes, various questions were addressed by considering the entire study.
These can be listed as follows: “Why was there a need for dress code regulations in Iran? Did the Mullah
Khalil and Sheikh Behlil Rebellions arise solely out of religious concerns? What were the reasons for
the failure of the rebellions?”” Evaluations have been made on the subject in light of the answers obtained.

Findings

This study provides a detailed analysis of data obtained through qualitative research methods. The
findings have been categorized as uniform regulations, reactions from Shia and Sunni scholars, and the
rebellions of Mullah Khalil and Sheikh Behlil, and are presented in four sections excluding the
conclusion. After classifying and analyzing the sources related to the topic in each section, the data was
used.

The Regulation of Unity in Clothing

The European-style innovation movement in clothing style and design began during the reign of
Fattah Ali Shah Qajar and first influenced Iranian men. During this period, as Europe's influence over
the Iranian court increased, British and French diplomats began to travel frequently to Tehran to make
military and political agreements. Their travels to this country gradually enabled the Iranian court
officials to understand Europe's level of social and political development. French diplomats, in
particular, brought their tailors with them to Iran in order to gain influence and demonstrate their
technological sophistication to the court. These tailors brought from France soon began sewing
European-style clothing and uniforms for the Qajar princes. These dresses, sewn by French tailors, made
the Qajar princes appear privileged and distinguished in the eyes of other Iranian aristocrats,
encouraging them to dress in the European style. Furthermore, Iranian students sent to Europe also
influenced traditional Iranian society in terms of clothing (Silah, 1384/2005). However, the changes in
clothing that began with Fattah Ali Shah Qajar did not spread to all segments of society due to the
political, economic, and social turmoil the country was experiencing and the conservative nature of the
people.

After seizing power in Tehran and proclaiming his dynasty, Reza Shah launched a war against
the old state structure, institutions, and especially the influence of ulema on society and politics in Iran.
After modernizing the army, he took advantage of the rivalry between the ulema and the intellectuals to
seize power and consolidate his absolute authority. Thus, as Sehristani (1388/2009) also stated, he found
the opportunity to implement the reforms he had planned (Sehristani, 1388/2009, pp. 78-79). As a first
step, in 1926, he had a civil code compiled from French laws to ensure unity in the field of law and
establish a secular judicial system. With this law, which became legal on May 8, 1928, judges with legal
education took over the judicial duties of religious leaders. Furthermore, regulations concerning
marriage and divorce restricted the scope of religious officials' activities, and official marriage registers
began to be kept in place of religious marriage registers (Erden, 2017; Silah, 1384/2005). Thus, the
influence of religious leaders on society was restricted. Reza Shah's subsequent action in the name of
modernization was to prepare a regulation aimed at achieving uniformity in dress. This regulation would
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ensure the apparent homogenization of society and, as Mahdigeli Hidayet Muhber’us-Saltana
(1344/1965) also emphasized, the wearing of religious clothing would be eliminated (Mahdigeli Hidayet
Muhber’us-Saltana, 1344/1965, p. 382). Actually, there was no discord between the clergy and Reza
Shah at the outset. In fact, Iranian religious scholars welcomed Reza Shah's coup in January 1921 and
saw him as the savior of Iran and Islam. However, the secularization process in the judicial sphere
threatened the clergy's leadership role and income in society, positioning them against Reza Shah. The
regulation on clothing would further increase the opposition of the ulema (Ivanov, 1337/1958).

On December 27, 1928, a bill titled “Law on Uniformity in the Dress of the Iranian People Within
the Country” was introduced to the Iranian Majlis-e Shura-ye Melli and was approved and enacted on
the same day. According to the law, which only contains regulations on the dress code for male Iranian
citizens, a uniform dress code in the European style would be enforced. Clergymen grouped into eight
categories were exempt from this law. These included: religious scholars responsible for spiritual affairs;
officials who had passed the necessary exams and would administer religious affairs in villages and
towns; Sunni muftis; muezzins; students permitted to perform religious services by two scholars; those
eligible to take the certification exam; madrasa teachers; and non-Muslim religious officials. All other
Iranian men were required by this law to wear European-style trousers, shirts, and jackets and to wear a
peaked cap known as the Kulah-1 Pehlevi, which resembled the cap worn by French soldiers (Amanat,
2017; Abrahamian, 1983; Chehabi, 2004). It was decided that the law would be enforced in cities until
March 21, 1929, and in villages and towns until March 21, 1930. Those who violated the law would be
punished with a fine of one to five thousand tumens or imprisonment for one to ten days if they resided
in the city, and with imprisonment for one to seven days if they lived outside the city (Itt1la’at, 4 Behmen
1307/January 24, 1929; Mekki, 1362/1983).

Turkey had a significant influence on the dress code reforms and other innovations carried out in
the name of modernization during the early years of the Pahlavi dynasty in Iran. Reports were sent to
the Turkish Ministry of Foreign Affairs stating that Reza Shah closely followed Mustafa Kemal
Atatiirk's modernization policies and implemented them in Iran in the same manner. The letter sent from
the Turkish Embassy in Washington to the Ministry of Foreign Affairs on July 29, 1935 clearly
demonstrates this effect. The report emphasizes that Reza Shah implemented Turkey's modernization
program exactly as it was, and that this situation greatly pleased the Turks (TDA. 502/22591-98993-1).
Considering the report's date, the Turkish influence on Iran's modernization became more noticeable
after Reza Shah's visit to Turkey in 1934. During this visit, especially after visiting the Ismet Pasha
Girls' School in Ankara, Shash was greatly impressed by both the clothing of women who did not wear
headscarves and the fedora hats worn by men. After returning to his country, he initiated a number of
measures to lift the veil and change the type of hat worn (Arfa, 1946; Avery, 1373/1994). Sadr al-Ashraf
(1364/1985) believes that the transition from the Kulah-1 Pehlevi to the fedora hat occurred very
suddenly, and that Reza Shah's visit to Turkey was an influential factor in this change. Because
immediately after returning to his country, Shah gathered his ministers and stated that Turkish society
was far more advanced than Iran in terms of clothing and attire, and requested that all members of
parliament and cabinet members attend the assembly wearing fedora hats (Sadr’al-esraf, 1364/1985, p.
302).

The dress code regulation was not initially imposed on all Iranian men as a legal requirement;
only members of parliament, ministers, and civil servants working in state institutions were required to
dress in European style and wear hats. Instructions had also been sent to all government agencies on this
matter. Later, students were also included in this directive, and it was decided that they should wear
Pahlavi hats and khaki-colored pants and shirts. However, as Mekki (1362/1983) also stated, when this
directive was sent to official state institutions, most Iranian men continued to wear turbans instead of
hats and to dress in the traditional style. Because the jacket, shirt, and pants required by law could not
be provided. Moreover, many people did not want to change the traditional clothing they had been
wearing for centuries. In particular, market vendors did not adopt European-style clothing, ignored
warnings from law enforcement, and protested the regulation by keeping their shops closed. This
situation led to the codification of uniform dress regulations and their enforcement on the public through
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criminal penalties (Mekki, 1362/1983, pp. 70-71). This imposition led to a series of uprisings,
particularly in rural areas.

Reaction of Shia and Sunni Ulema to the Law

The dress code law only applies to Iranian men; religious figures grouped into eight categories
were exempt from the law. However, clergymen exempt from the law were required to document their
status with a certificate obtained from the education directorates in the regions where they resided.
Otherwise, they too would be subject to criminal penalties. Reza Shah, determined to establish a modern
nation-state in Iran, pursued a highly repressive program in enforcing the law and prohibited religious
officials without a license from going out in public wearing turbans and robes. Those who violated this
ban had their turbans and robes torn by law enforcement officers and were insulted in front of the public
(Sehbazi, 1387/2008; Arfa, 1946). Reza Shah's strict enforcement of the dress code without compromise
greatly upset both Shia and Sunni ulema. The garment that religious leaders found most objectionable
was the Pahlavi hat. Because praying with this hat, which sticks out at the front, was quite difficult. As
Chehabi (2004) and Abrahamian (1983) also emphasize, the Iranian clergy believed that Reza Shah
deliberately chose this hat so that he would not perform his religious duties (Abrahamian, 1983, p. 143;
Chehabi, 2004, p. 218). For this reason, various uprisings broke out, primarily in the Shiite-majority
regions such as the city of Qom, the center of religious education, as well as Mashhad and Shiraz, and
in the Sunni Kurdish settlements in West Azerbaijan Province. The most effective of these were the
rebellion started by Sheikh Behlil in Mashhad and the uprising led by Mullah Khalil in the Mukriyan
region.

The Mullah Khalil Revolt

The imposition of European-style dress and the Pahlavi hat on Iranian men, ostensibly to promote
unity and modernity, caused great discontent in Sunni and Shia tribal areas where traditional clothing
was worn. The tribe members viewed wearing the new clothes as a stain on their honor and dignity, and
therefore opposed the dress code. Sunni Kurdish tribes residing in Iran's Mukriyan' region expressed
their opposition to Reza Shah immediately after the law was enforced and protested the uniform dress
code. The protests that began in 1928 soon turned into a regional uprising led by Mullah Khalil,
nicknamed Blind Omar, a member of the Mengever” tribe. The fundamental reason for the uprising,
which lacked a nationalist character and arose more out of religious concerns, was the attempt to forcibly
implement the dress code program in the regions where Kurdish tribes lived (Gazi, 1370/1992; Samedi
1373/1994; Serefkendt, 1393/2014). Some important cities in the region, such as Mahabad, were forced
to accept the government's program and replaced their traditional clothing with European-style jackets,
trousers, and Pahlavi hats. However, the rural population and religious leaders strongly opposed the
implementation of the program. The pressure exerted by the Iranian government through its law
enforcement agencies in the region was another reason that fueled opposition among tribal members to
the dress code regulations. According to the law, clergy were exempt from the regulation and could
freely wear their religious attire with permission from the Ministry of Education. However, this
exception in the law was not taken into account, and all men wearing traditional clothing, especially

! Mukriyan is a term used to describe the southern regions of Iran's West Azerbaijan Province and the northern
regions of Kurdistan Province. While part of this region lies within the Little Zap Basin, the other part extends as
far as Lake Urmia. The region's important Kurdish settlements are Serdest, Mahabad, Bane, Sakiz, Bukan,
Pirangehr, Egneviye, and Negede. For detailed information, see (Hezer1, 1387/2008).

2 The Mengever tribe, together with the Piran, Dehbekri, Feyzullah Begi, Gevrek, and Mames tribes, form the
Bilbas confederation. The Mengever tribe, residing northwest of Mahabad, are Sunni-Shafi'i and speak the Sorani
dialect of Kurdish. For detailed information, see (Samed1 1373/1994).
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clergymen, were forced to change their clothes. Beluriyan (1379/2000) states the following in his
memoir about this pressure exerted by the Iranian government:

“....All Iranians wore jackets and trousers and donned Pahlavi hats. In the region where we lived
(Mukriyan), European-style clothing had gained notoriety as Pahlavi-style attire. During that period, the
government had placed tax officials on the four roads leading to Mahabad to collect taxes from the
peasants' production. Next to each of them stood a police officer holding scissors. Anyone who went to
the city wearing Kurdish baggy trousers had their trousers cut by the police with scissors to resemble a
skirt. For this reason, when one of the village chiefs or ordinary people went to Mahabad, they would
hang their Pahlavi-style jacket and trousers in their donkey's pack saddle and change their clothes when
they approached the city (Beluriyan, 1379/2000, pp. 27-28).”

Reza Shah's insistence on implementing his dress code program and the pressure exerted by law
enforcement in the Mukriyan region prompted the Kurdish tribes in the area to unite around Mullah
Khalil and revolt against the central government. Mullah Khalil, leader of the Mengever tribe and a
respected cleric, issued a statement condemning the dress code and calling on the people to rise up
against the central government. He then declared jihad against the government of Reza Shah. His
statement and call quickly gained a large following. Many Kurdish tribes from the Mukriyan region to
the Urumiye countryside supported Mullah Khalil. Concerned that the uprising would spread to all
Kurdish tribes, Reza Shah tasked Lieutenant General Hussein Hezal, commander of the troops stationed
in Azerbaijan, with investigating the events and reporting his findings. After meeting with Mullah
Khalil, Hezai sent a telegram to Reza Shah stating that all Kurds and religious leaders were dissatisfied
with the dress code regulations, that the events would not be limited to Mullah Khalil and the Mengever
tribe, that Sunni scholars had called for jihad against the government, and that they demanded the dress
code regulations be abandoned. (Soleymaniyan & YarT & Emini, 1399/2020). However, Hezal's
telegram had no effect on Reza Shah's insistence on implementing the dress code program. This time,
Shah used influential people in the region and held celebrations to separate the people from the rebels
and change their clothes. The first celebrations were held in Mahabad under the name of “dress change”,
followed by similar gatherings in other provinces and districts. Hajj Mustafa Davudi, an influential
figure in the Mukriyan region, was coerced into making speeches encouraging people to change their
clothing. In addition, some respected sheikhs and religious leaders in the region were mobilized to
prevent the uprising from growing. Mullah Ahmed Tercani, who one of Mahabad's prominent religious
figures, was one of them. The governor of Iran's West Azerbaijan Province, Ali Mansir, had
recommended to the government that assistance be sought from Mullah Ahmed Tercani. Tercani, who
officially had the right to wear religious clothing, voluntarily complied with the dress code and began
teaching religious education in European-style clothing. His action had a significant impact on the local
community. Ali Mensiir therefore believed that Tercani should be utilized. However, both Tercani and
some of the clerics who had acted alongside him soon regretted their actions and switched sides to join
Mullah Khalil. Thus, with Reza Shah's encouragement and appeasement policies, the implementation
program of the uniform dress code completely collapsed in the Mukriyan region (Soleymaniyan & Yart
& Emint, 1399/2020).

There was no alternative but to launch a military operation against Mullah Khalil for Reza Shah.
Before launching an effective military operation against the rebels, Shah turned his attention to efforts
aimed at separating other Kurdish tribes in the region from the Mengever tribe. First, a statement
explaining that the uprising had emerged based on unjustified reasons was distributed to Kurdish tribes.
Subsequently, the region's representatives were tasked with quelling the uprising. Reza Shah summoned
Ali Heyder1, the Mahabad MP of the time, to his side and reproached him, saying, “You represent the
Kurds. The people in your region oppose the dress code and consider this program blasphemous, yet
you did not inform me of this situation.” He then sent him to Mahabad to prevent the rebellion from
spreading to other Kurdish tribes. Additionally, Mullah Muhammad Musti, who representing the town
of Sakiz, was sent to Sakiz to prevent the tribes in his region from joining Mullah Khalil. However,
these attempts were also unsuccessful. The government's insistence on enforcing uniform dress codes
in towns and villages, coupled with public opposition, made clashes inevitable. Tribes and clans



Demirel, K. / Anemon Mus Alparslan Universitesi Sosyal Bilimler Dergisi, 2025 13(3) 1477-1498. 1483

affiliated with the Mengever tribe joined the rebellion by obeying Mullah Khalil. Numerous other
Kurdish tribes in the region, such as the Gevrek, Serdest, and N'ailin, also formed an alliance with the
Mengever. However, some Kurdish tribes such as Dehbekri and Feyzullah Begi, which had close ties
with the Tehran government and were fighting for regional supremacy against the Mengever tribe, did
not support the rebellion. The Dehbekris, in particular, had aligned themselves with the central
government due to their rivalry with the Mengeveris, thereby rising to become the sole rulers of the
Kurds in the Western Azerbaijan Province (Soleymantyan & Yart & Emini, 1399/2020, p. 188).

The Iranian government was concerned that Mullah Khalil's uprising would spread to all regions
inhabited by Iranian Kurds and was trying to buy time for a decisive military victory. To this end,
Lieutenant General Hussein Hezal proposed a general amnesty for the Kurds who participated in the
uprising on February 15, 1929. HezaT also stated that the uniform law did not contradict Sharia law, and
that otherwise Reza Shah himself would oppose its implementation, attempting to distance the Kurds
who had not yet joined the rebellion from Mullah Khalil. To this end, two Sunni clerics belonging to the
Mengever tribe who were detained in Tabriz were also released. However, Hezat's calculations did not
add up. The two clerics who were released soon joined Mullah Khalil in supporting the rebellion. As
the rebellion could not be stopped from growing, military activity in the Mukriyan region was increased.
Iranian forces, reinforced by troops from neighboring provinces, spread across the entire Mukriyan
region north of Mahabad and the towns of Serdest, Negede, and Esneviye during the winter of 1929.
This operation was unsuccessful, and a large number of Iranian soldiers fell into the hands of the rebels.
The rebels tore the hats of the captured soldiers as punishment. This success emboldened the rebels and
increased the number of those joining Mullah Khalil. By late February 1929, the rebels had seized the
hills overlooking Mahabad and surrounded the city.’ The rebels had also cut the telegraph and telephone
lines between Mahabad and Serdest. However, due to the extreme cold, the Mengever forces were
unable to hold the areas they had captured and retreated. In March 1929, Iranian forces under the
command of Brigadier General Hussein Mukaddem, reinforced by fighter planes and cavalry from the
Shahstin, Mamesh, and Gevrek tribes, launched a fierce attack on the areas inhabited by the Mengever
tribe. The Iranian army, with the support of other tribes hostile to the Mengever, took control of the
region and drove the rebels into Iraqi territory. Mullah Khalil could not be captured and fled to Iraq
(Gazi, 1370/1992; Samedt 1373/1994; Soleymaniyan & YarT & Emini, 1399/2020). Brigadier General
Mukaddem stated that the Mengever tribe, who had fled to Iraq some time ago, had been pardoned and
given security guarantees, and invited them to return to their homeland. However, some of the leaders
of the Mengever tribe who returned to Iran were arrested despite the security guarantees given. The
arrested tribal leaders were sent to Tabriz and released after a period of time (Gazi, 1370/1992).

The reasons for the failure of Mullah Khalil's rebellion were: Lack of weapons and ammunition,
the concern of the rebels for the families they had left behind, unfavorable seasonal conditions, lack of
discipline among the rebels, betrayal by other tribes in the region, and the fact that Mullah Khalil and
his followers did not possess the military capabilities to contend with regular army units. Furthermore,
Mullah Khalil's inability to establish sufficient connections with Kurdish tribes in neighboring provinces
meant that the uprising was confined to Mahabad and its surroundings (Soleymantyan & Yari & Emint,
1399/2020). However, there is a large Kurdish population of both Shia and Sunni sects residing in Iran's
Kermanshah and Kurdistan provinces, and the conservative people in these regions were also

* Abdurrahman Serefkendt (1393/2014), a poet from the Mukriyan region known by the nickname Hejar, recounts
the following in his memoirs about the advance of the groups loyal to Mullah Khalil:

“One snowy winter day, before noon, I heard the sound of a cannon and gunfire for the first time in my childhood.
I ran home and asked my dad what was going on. My father said, ‘These are Mullah Khalil's troops.” Mullah Khalil
did not want Muslims to wear the Pahlavi hat and considered it blasphemous. Therefore, he rebelled and, together
with his companions, seized the high ground of the city (Mahabad). Hopefully, they will win. The guests at home
were also praying for Mullah Khalil's victory. However, Mullah Khalil and his companions could not resist the
government forces any longer and retreated. For detailed information, see (Serefkendt, 1393/2014, pp. 22-23).
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dissatisfied with Reza Shah's dress code regulations. The spread of the uprising to these regions could
have left the Iranian government in a very difficult position.

The Revolt of Sheikh Behliil

Mashhad is an important religious center for Shia Muslims. Because the shrine of Imam Reza (the
eighth imam according to Shia belief) and many other important religious figures are located in this city.
In this respect, Mashhad, which is considered sacred and is quite conservative, has been one of the cities
most resistant to European-style innovations. In particular, innovations and pressures regarding dress
codes and the wearing of hats have brought the scholars of Mashhad into conflict with the Tehran
administration. According to religious scholars in Mashhad, Reza Shah's innovations and impositions
regarding uniformity in dress will not be limited to Iranian men, and if no measures are taken, women's
veils will also be affected. The clergy were right to think this way. Because Reza Shah had certain plans
regarding the clothing of Iranian women as well. Indeed, after returning from his trip to Turkey, Shah
told Prime Minister Mahmud Cem on December 3, 1935, “When I saw women in Turkey working
alongside men for their country without wearing veils or headscarves, I hated the black veil and
understood that it was the enemy of progress (Silah, 1384/2005, p. 129).” Thus, he clearly expressed his
thoughts on the veil.* Another development that justified the ulema and led to the Mashhad uprising was
the celebration and theatrical performance held at the Shaptir elementary school in Shiraz in March
1935. Education Minister Mirza Ali Asker also attended this show, where a group of girls suddenly
came to the front of the stage, removed their veils, and began dancing. Upon this, some of the audience
members went outside to protest what had happened. The next day, news of the incident spread
throughout the city and caused a huge outcry. Most of the people gathered at the Mescid-i Vekil Mosque,
and Seyyid Husameddin Fali, one of Shiraz's influential religious figures, took to the pulpit to protest
the theater performance and condemn what had been done. The Shiraz bazaar closed in protest. After
news of the Shiraz incidents reached Tehran, Sayyid Husameddin Fali was arrested. His arrest caused a
strong reaction from the scholars of Qom, Mashhad, and Tabriz and led to the spread of the events to
these cities as well. Ayatollah Seyyid Hassan Engeci and Ayatollah Aga Mirza Sadik Aga, scholars from
Tabriz, protested the dress code and the wearing of fedora hats. The two individuals were ordered to be
followed from Tehran. Ayatollah Seyyid Hassan Engeci and Ayatollah Aga Mirza Sadik Aga were
arrested and exiled to Simnan (Mekki, 1362/1983; Hukumat, 1355/1976).

The celebrations in Shiraz, the arrest of Sayyid Husameddin Fali, and the news of the exile of two
scholars from Tabriz had a significant impact in Mashhad. Ulema in Mashhad have begun holding
meetings regarding dress code regulations and the pressures being exerted on religious figures. The view
that changing dress codes at meetings would result in the removal of the veil was put forward, and it
was decided to strongly oppose the regulation. At one of the meetings held at Ayatollah Yunus Erdebili's
house, it was decided that Hajj Aga Hussein Kumi would be sent to Tehran to negotiate with Reza Shah.
Hajj Aga Hussein Kumi sent a telegram before leaving Mashhad, informing Reza Shah that he would
be coming to Tehran. However, when he arrived in the city of Rey near Tehran, he was arrested and
exiled to Atebat (Muhsin Sadr al-Ashraf, 1364/1985; Chehabi, 2004). Kumi's capture and exile further
increased the anger in Mashhad. Religious leaders and preachers, with the support of the people,
gathered almost daily at Ayatollah Yunus Erdebilt's house and made statements suggesting that the dress
code would result in a ban on veils, inciting the gathered crowd against the regime. As the crowd could
not fit into Erdebilt's house, it was decided that the meetings would be held at Kither Shad Mosque.

4 Reza Shah's daughter, Ashraf Pehlevi, states that her father was not opposed to modernization, but rather that he
did not internalize the dress code because he came from Iran's traditional family structure. She expresses the
following on this matter:

“....0ne day, I was wearing a short-sleeved shirt and sitting down to lunch. When my father saw my outfit, he
immediately went and ordered me to change my shirt. Despite his personal views, my father chose to set aside his
personal feelings regarding clothing and attire for the sake of the country's development as Sultan.” For detailed
information, see (Teld1, 1376 AH/1997: 69).
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Preachers who ascended the pulpit at mosque gatherings urged the public to resist dress code regulations.
Two preachers named Sheikh Behliil and Nevvab Ihtisam Rezevi were also making inflammatory
speeches, directly calling on the people to resist and rebel against the regime (Mekki, 1362/1983). Their
call bore fruit on July 12, 1935. The protests, which initially took the form of a sit-in at the Kother Shad
Mosque, spread to the streets of Mashhad. Clashes broke out between protesters and law enforcement
surrounding the mosque. The toll from these clashes was approximately one hundred dead and wounded
among the protesters and three dead among the soldiers. The events continued the next day and spread
throughout Mashhad. Reza Shah ordered that those chanting slogans against the regime, especially those
in the mosque, be arrested and punished at any cost. Soldiers and police officers were positioned at
strategic points throughout the city with heavy machine guns. Muhammad Veli Khan Asadi, who served
as deputy head of the Shiite holy sites in Mashhad, was aware that if an attack were launched on the
Kuher Shad Mosque, the events would spread throughout Khorasan, and even before the events began,
he had warned Reza Shah that it would be impossible to enforce a dress code in a holy city like Mashhad.
However, his warnings were ignored. The clergymen held responsible for the incidents were tricked out
of the mosque. Those in the mosque had been deceived by a telegram stating that the Shah was ready to
negotiate with the clergy. As soon as the ulema left the mosque, soldiers under the command of General
Irec Matbui® moved in. A group of the regime's secret agents had also managed to blend in with the
crowd by changing their clothes and enter the mosque before the attacks. The attacking forces from
inside and outside crushed the Kiiher Shad resistance with over two thousand dead and one thousand
five hundred prisoners. Numerous clerics and protesters, including Sayyid Yunus Erdebili, were
arrested. Entry and exit from the city have been prohibited, and military rule has been declared in
Mashhad. Sheikh Behliil, who was considered the instigator of the events and had a bounty placed on
his head, could not be captured. Later, it was reported that Sheikh Behltl had removed his religious
robes, donned guard uniforms, and fled to Afghanistan with help from inside (Kusis, 25 Tir 1314/July
17, 1935). The person who helped Sheikh Behlill was Muhammad Veli Han Esedi. Sheikh Behlul
managed to leave the mosque without being caught, thanks to Esed1's help, and reached the Afghan
border using the vehicle and driver he had provided. After the events in Mashhad were suppressed, Esedt
was tried in a military court established in the city, accused of inciting the people against the regime,
and sentenced to death. Additionally, in order to prevent the uprising from spreading to the capital,
important religious figures such as Aghazadeh Sheikh Muhammad Kefal from Mashhad and Sayyid
Nureddin Husaini from Shiraz were brought to Tehran (Muhsin Sadr al-Ashraf, 1364/1985; Mekki,
1362/1983; Sehbazi, 1387/2008).

The massacre in Mashhad, the arrests and the trial of a group of scholars in military courts and
their heavy sentences and executions had created discontent against Reza Shah and his government. The
public condemned the events that took place at the Imam Reza Shrine and its surroundings and
demanded respect for sacred places. Reza Shah, in order to appease the reaction of the people of
Mashhad, responded to the congratulatory message of the Speaker of Parliament, Muhtesem'us-Saltana,
on the night of Laylat al-Qadr, stating that the principles of religion and the laws of Sharia in today's
modern world are not incompatible, and that the lawgiver of Islam (Prophet Muhammad) is not opposed
to progress; but that this idea had been exploited by certain individuals.® Reza Shah, who said that Iran
had to make up for its backwardness, further increased the people's anger against him by referring to the
Prophet Muhammad as the lawgiver of Islam and not mentioning Ali at all (Mekk1, 1362/1983).

5 Irec Matbul, one of Reza Shah's trusted generals, was an infantry officer in the Kazakh regiments during the coup
of January 1921. Retired with the rank of Major General, Matbul served as a senator for six terms until the Islamic
Revolution. Matbui, who was arrested after the revolution, was tried and held responsible for the bloody raid on
the Kuoher Shad Mosque and was executed on September 24, 1979. For detailed information, see (Sehbazi,
1387/2008).

® An article supporting Reza Shah's idea was published in the July 18, 1935 issue of the Kiisis newspaper. This
article states that Islam does not oppose progress, that clothing has varied over the centuries according to regional
needs, and emphasizes that the rebellion initiated by Sheikh Behltil under the pretext of clothing was not based on
religious grounds. For further information, see (Kiisis, 26 Tir 1314/July 18, 1935, Number, 157, p. 1).
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Discussion

This study examines the clothing reforms implemented during the Reza Shah period in Iran and
their repercussions. It has been understood from the findings that modernization apparently began long
before the establishment of the Pahlavi dynasty, starting during the Qajar period; however, it was carried
out as part of a program under Reza Shah. It has been observed that Iran's internal dynamics and its
conservative populace have been overlooked, that regulations directly interfering in the social sphere
have given rise to new problems, and that resentment has built up against the Pahlavi dynasty. Although
this anger was suppressed during the reign of Reza Shah by two unsuccessful uprisings led by Mullah
Khalil and Sheikh Behlil, it was not completely quelled. The ulema and other opposition elements
simply waited for the right moment to take action against the Pahlavi dynasty. Indeed, the Iranian
people's lack of readiness for the innovations imposed in the name of Westernization would bring about
new waves of uprisings, beginning during the reign of Muhammad Reza Pahlavi and culminating in the
Islamic Revolution.

Conclusion

Although modernization and nationalization policies in Iran were established as a program under
Reza Shah and implemented in a mandatory manner, the changes and transformations this country
experienced in the Western style date back much earlier than that. The defeats suffered against the
Russians and the resulting territorial losses led to reforms in numerous state institutions, primarily in the
military sphere, in Iran during the 18th and 19th centuries, as they did in the Ottoman Empire. The
reforms implemented, the growing political, military, and diplomatic relations, and the students sent to
Europe ensured the development of core personnel who would bring about fundamental changes in both
countries in the modern sense. When the time came, these cadres would rescue their countries from the
collapse they were experiencing through radical reforms. Reza Shah was not well-educated and did not
come from an intellectual family; however, he was militarily capable. This ability enabled him to seize
power in the 1921 coup and declare his reign in 1925 with the support of Iranian intellectuals and ulema.
Reza Shah, the sole power in his country, attempted to establish a nation-state in Iran, guided by the
statesmen and intellectuals around him and following the example of Turkey. The new Iran that the
Shah planned to create would model itself on the West in every respect. The dress codes, which could
also be described as modern in appearance, were a result of the Shah's efforts to create a homogeneous
Iranian nation in every respect. However, his efforts soon led to the formation of significant opposition
against him because he did not take Iran's internal dynamics sufficiently into account.

Before establishing uniformity in dress and appearance on a legal basis and enforcing it through
the coercion of law enforcement, Reza Shah had anticipated opposition from the ulema and taken certain
measures to counter it. First of all, he restricted the authority of religious leaders in the fields of judiciary
and education in order to break their influence over society. He then exempted religious officials with
certificates from the law, thereby seeking to prevent them from opposing its implementation. In doing
so, however, he failed to take into account the reaction of the traditional and conservative Iranian people
and demanded that they abandon their local attire immediately. His request was turned into a means of
pressure by law enforcement. The resulting pressure led to the emergence of two important uprisings
that are little known in modern Iranian history. The rebellions initiated by Mullah Khalil and Sheikh
Behlil had left the Iranian forces in a very difficult situation. Both uprisings were motivated by religious
concerns and were directed against Reza Shah's forced assimilation policies. The uprisings were
suppressed after effective measures were taken and numerous casualties were incurred. The most
important reasons for the failure of both Mullah Khalil and Sheikh Behiil against Reza Shah and for the
uprisings not spreading across the country as they did in 1978-79 were the lack of coordination among
the rebels, Reza Shah's absolute authority over the army, and his ruthless attitude towards the rebels.
For this reason, the rebellion initiated by Mullah Khalil remained confined to the Mukriyan region and
did not spread to other provinces inhabited by Iranian Sunni and Shia Kurds. Furthermore, the opposition
of the Shia ulema in Mashhad did not gain support across Iran.
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TURKCE SURUM

Giris

Kacar hanedanliginin son doénemlerinde Iran, Tahran disinda siyasi otoritenin yerel agiret
unsurlarinin elinde oldugu pargalanmis bir yapidaydi. Basta askeri olmak {izere siyasi, sosyal, ekonomik
ve bayindirlik gibi alanlarda birgok reforma, bunlari hayata gecirecek giiglii bir merkezi otoriteye ve
yenilik¢i kadroya ihtiyag duymaktaydi. Iran’in merkezilesip modernlesmesini saglayacak yenilikgi
kadro Kacar hanedanlig1 doneminde Avrupa ve Rusya’ya gonderilen 6grenciler ve bu iilkelerle yasanan
iligkiler sayesinde filizlenmeye baslamisti. Ayrica on dokuzuncu yiizyilin sonlarinda toprak kayiplarim
onlemek icin askeri alanda birtakim 1slahatlar yapilmis, Rusya ve Avrupa Orneginde birlikler
olusturulmustu. Ancak bu islahatlar 1905-1906 Mesrutiyet Hareketleri doneminde yasanan karigikliklar
ve Birinci Diinya Savasi’nda Iran’in Osmanli ve Ruslar tarafindan isgali neticesinde yarim kaldi. Riza
Sah’in 1921°de iktidar olmasiyla birlikte orduda baslayan 1slahat girisimleri zamanla devletin tim
kurumlarinda yayginlastirildi. Merkezi otoriteyi ordu eliyle giiglendirdikten sonra yeni bir Iran ulusu ve
toplumu olusturmaya yonelik politika takip eden Riza Sah bunu gergeklestirirken Tiirkiye'nin yaptigi
gibi Bat1’y1 6rnek aldi. Onun hedefi devlet kurumlarimi ve toplumsal yapiy1 Bati’nin yaygin metotlariyla
isletip yeni bir Iranl kimligi insa etmekti (Soleymaniydn & Yari & Emini, 1399/2020; Silah, 1384
/2005). Bu hedef dogrultusunda oncelikle Fars¢a resmi dil ilan edilerek yerel dillerle okuyup yazmak
yasakland1, bdylece dilde homojenlesme saglanacak Fars iist kimligi altinda bir Iran ulusu viicuda
getirilecekti. Ardindan din adamlarmin devlet ve toplum iistiindeki etkisini azaltmaya ve sekiiler bir
toplum olusturmaya yonelik faaliyetlere gecildi. Amag ileride yapilacak daha radikal reformlara karsi
din adamlarindan gelebilecek muhalefeti 6nlemekti (Katouzian, 1981).

Fars iist kimligi altinda tek dilli bir Iran milleti ortaya giktiktan sonra sira bu ulusa Avrupa tarzinda
bir gériiniim kazandirmaya geldi. Bunun igin Iran’m farkli bolgelerinde gesitli etnik gruplar tarafindan
giyilen geleneksel giysilerin terk edilmesi ve dilde oldugu gibi kiyafette de birlikteligin saglanmasi
gerekliydi. Iran’m gesitli bolgelerinde yasayan topluluklar gegmisi ortagaga kadar uzanan kendilerine
has kiyafetlere sahipti. Bu kiyafetler onlar1 birbirinden ayiran énemli emarelerden biri olmakla birlikte
Iran’1n kiiltiirel zenginligini de olusturan etmenlerdendi. On dokuzuncu yiizyilda Iran toplumunun giyim
tarzindaki gesitlilik Osmanli, Avrupa ve Rusya ile yasanan etkilesimden dolay: fazlalasti. Sehirlerde
yasayan tacir, esnaf ve aristokratlar farkli tarzda giyinirken kirsal bolgelerde ve kdylerde ikamet eden
agiret mensuplar ¢esitli renk ve modelde giysiler giyip sarik veya fesler takiyordu. Sinir bolgelerinde
yasayan halk genellikle komsu iilkelerdeki gibi giyiniyor, okuma yazma bilmeyenler, din adamlar1 gibi
ciibbe giyip sarik takiyordu. Giyim kusamdaki bu farlilik zamanla dzellikle Riza Sah déneminde Iran’mn
milli birligi i¢in bir tehlike olarak goriilmeye baslandi (Hukumat, 1355/1976; Amanat, 2017;
Abrahamian, 2018). Ancak kilik kiyafet diizenlemesine giden siireci Riza Sah’la baslatmak dogru
degildir. Aslinda Iran’daki yenilik kavrammin tarihi arka plam incelendiginde baslangigta sadece
erkekleri kapsayan daha sonra kadinlarin da dahil edildigi tesettiir yasagina (kesf-i hicab) giden siirecin
Riza Sah’in marifeti olmadig1 goriiliir. Yenilik diigiincesinin saltanat degisikliginin 6ncesinde de
konusulup planlandigr ve Riza Sah’in bunu fiiliyata gegirme sansi1 yakaladigi anlagilir. Bu nedenle
Mehdi Silah’m (1384/2005) da belirttigi gibi Riza Sah’m Iran’da Kacar hanedanligi déneminde
baslayan ve on dokuzuncu yiizyilda etkisi giderek artan yenilik akimina zorla resmiyet kazandiran lider
oldugu sdylenebilir (Silah, 1384/2005, s. 73).

Amag

Kilik kiyafet diizenlemesi Batili anlamda reformlar yapip modernlesmeye calisan ¢ogu iilkenin
gerceklestirdigi yenilik hareketlerindendir. Iran, modernlesme konusunda Tiirkiye ile benzer
stireclerden gecmis ve Ozellikle Riza Sah doneminde cogunlukla Tiirkiye’yi takip ederek degisip
doniismiistiir. Batilh anlamda bir ulus devlet yaratmak isteyen Riza Sah, Iran toplumunu
homojenlestirecek ve bolgesel farkliliklar1 ortadan kaldiracak reformlara yonelmisti. Bu reformlardan
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biri kilik kiyafette birlik diizenlemesiydi. Bu diizenlemeyle halkina modern bir goriiniis kazandirmay1
diisiinen Riza Sah, din adamlarmin ve muhafazakar iranlilarm tepkisini yeterince hesaplayamamis ve
iilkesindeki i¢ dinamikleri goz ard1 etmisti. Bu durum Iran’da iki onemli isyanin ortaya ¢tkmasina neden
oldu. Bu ¢alismada Riza Sah’in halka ragmen halk i¢in reformlarindan olan kilik kiyafet diizenlemesi
ve bu diizenleme sonucunda ortaya ¢ikan isyanlar hakkinda bilgi vermek amaglanmistir.

Yontem

Bu caligmada nitel arastirma yontemleri ve igerik analizi teknigi kullanilmistir. Bu baglamda
arastirma konusuyla ilgili oncelikle kaynak taramasi yapilmistir. Arsiv belgeleri, siireli yaymlar ve
arastirma eserler calismada kullanilan Tiirkce, Farsca ve Ingilizce kaynaklardir. Yapilan tarama, tasnif
ve tahlil siireglerden sonra ¢aligmanin tamami g6z Oniine alinarak gesitli sorulara cevap aranmustir.
Bunlar sdyle siralanabilir. “Iran’da kilik kiyafet diizenlemesine nigin ihtiya¢ duyulmustur? Molla Halil
ve Seyh Behldl Isyanlar1 sadece dini kaygilarla m1 ortaya ¢ikmustir? Isyanlarin basarisiz olmasinin
nedenleri nedir?” Elde edilen cevaplar 15181nda konu hakkinda degerlendirmelerde bulunulmustur.

Bulgular

Bu calismada nitel arastirma yontemleriyle elde edilen verilerin detayli bir sekilde analizi
yapilmstir. Bulgular kilik kiyafette birlik diizenlemesi, Sii ve Stinni ulemanin tepkisi, Molla Halil ve
Seyh Behlil isyanlar1 olarak kategorize edilmis ve sonug hari¢ dort boliim olarak aktarilmistir. Her
boliimde konuyla ilgili kaynaklarin tasnif ve tahlili yapildiktan sonra veriler kullanilmastir.

Kilik Kiyafette Birlik Diizenlemesi

Giyim sekli ve modelinde ortaya c¢ikan Avrupa tarzi yenilik akimi Fettah Ali Sah Kacar
déneminde basladi ve ilk olarak iranli erkekleri etkiledi. Bu dénem Avrupa’nin Iran sarayi izerindeki
niifuzu arttigindan Ingiliz ve Fransiz diplomatlar askeri ve siyasi anlagmalar yapmak i¢in Tahran’a sik
sik seyahat etmeye baglamisti. Onlarin bu iilkeye yaptig1 seyahatler Iran saray erkdnmin, Avrupa nin
toplumsal ve siyasi gelismislik diizeyini yavas yavas anlamalarini sagladi. Ozellikle Fransiz diplomatlar
[ran’a niifuz etmek ve fenni gelismisliklerini saraydakilere gosterebilmek igin yanlarinda terzilerini de
getirmisti. Fransa’dan getirilen bu terziler bir siire sonra Kacar sehzadeleri i¢cin Avrupa tarzinda elbise
ve {iniformalar dikmeye basladi. Fransiz terzilerin diktigi bu elbiseler Kacar sehzadelerini iranli diger
aristokratlari goziinde ayricalikli ve seckin gostermis, onlar1 Avrupa tarzinda giyinmeleri konusunda
tesvik etmisti. Ayrica Avrupa’ya gonderilen Iranl dgrenciler de giyim kusam konusunda geleneksel
[ran toplumunu etkilemisti (Silah, 1384/2005). Ancak Fettah Ali Sah Kacar ile birlikte baslayan giyim
kusam alanindaki degisiklik iilkenin iginde bulundugu siyasi, ekonomik, sosyal karisikliklardan ve
halkin muhafazakar yapisindan dolayi tiim toplumun tiim katmanlarina yayilmada.

Riza Sah Tahran’da yonetimi ele gegirdikten ve hanedanligini ilan ettikten sonra iran’daki eski
devlet yapisina, kurumlarina ve 6zellikle de din adamlarinin toplum ve siyaset lizerindeki etkilerine karst
bir savas baglatti. Orduyu modernize ettikten sonra ulema ve aydinlar arasindaki rekabetten faydalanip
giic tekelini eline ald1 ve mutlak otoritesini gii¢clendirdi. Boylece Sehristani’nin (1388/2009) de ifade
ettigi gibi yapmay1 tasarladigi reformlar hayata gegirme imkani buldu (Sehristani, 1388/2009, ss. 78-
79). 11k is olarak 1926 yilinda hukuk alaninda birliktelik saglamak ve laik bir yarg1 sistemi olusturmak
icin Fransa yasalarindan derlenen bir medeni kanun hazirlatti. 8 Mayis 1928 tarihinde yasalasan bu
kanunla hukuk egitimi almig hakimler din adamlarinin yerine yargilama gorevini Ustlendi. Ayrica
evlenme ve bosanma ile ilgili diizenlemelerde din adamlarinin faaliyet alan1 sinirlandirildi ve nikahlarda
ser’i kayit defterlerinin yerine resmi nikah defterleri tutulmaya baslandi (Erden, 2017; Silah,
1384/2005). Boylece din adamlarinin toplum iizerindeki etkisi kisitlandi. Riza Sah’in modernlesme
adma gerceklestirdigi sonraki icraati kilik kiyafette birlik saglamayir amaglayan bir diizenlemeyi
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hazirlatmak oldu. Bu diizenlemeyle toplumun goriiniiste homojenlesmesi saglanacak ve Mehdigeli
Hidayet Muhber’us-Saltana’nin (1344/1965) da vurguladig1 gibi dini kiyafetlerin giyilmesi ortadan
kaldirilacakti (Mehdigeli Hidayet Muhber’us-Saltana, 1344/1965, s. 382). Aslinda baslangigta din
adamlariyla Riza Sah arasinda bir uyumsuzluk sz konusu degildi. Hatta Iran ulemas1 Riza Sah’m Ocak
1921°de gerceklestirdigi darbeyi olumlu karsilanis ve onu Iran’m ve Islam’in kurtaricis1 olarak
gOrmiigtii. Ancak yargi alanindaki laiklesme siireci din adamlarinin toplumdaki liderlik roliinii ve
gelirlerini tehdit etmis ve onlar1 Riza Sah’a kars1 konumlandirmigti. Kilik kiyafet hakkindaki diizenleme
ise ulemanim muhalefetini daha da arttiracakt: (Ivanov, 1337/1958).

27 Aralik 1928 tarihinde Iran Meclis-i Sura-y1 Millisine “Ulke Dahilinde Iran Halkinin Kilik
Kiyafetinde Birlik Kanunu” adinda bir tasar1 getirildi ve ayn1 giin onaylanarak yasalasti. Sadece iran
vatandas1 erkeklerin giyim kusami hakkinda diizenlemeler igeren kanuna gore, Avrupa tarzi olacak
sekilde kilik kiyafette birlik saglanacakti. Sekiz grupta toplanan din adamlar1 bu kanundan muaf
tutulmustu. Bunlar; ruhani islerden sorumlu ulema, gerekli siavlar verip koy ve kasabalarda serri igleri
yiirlitecek olan yetkililer, Stinni miiftiiler, miiezzinler, ulemadan iki kisi tarafindan din hizmeti
yapmasina izin verilen 6grenciler, icazet alma sinavina girmeye hak kazananlar, medrese hocalar1 ve
gayrimiislim din gorevlileriydi. Bunlarin digindaki biitiin Iranli erkeklerin bu kanun geregince Avrupa
tarz1 pantolon, gomlek ve ceket giyip Kulah-1 Pehlevi olarak bilinen ve Fransiz askerlerinin taktigi
sapkaya benzeyen 0nii ¢ikik bir basligi takmasi zorunlu tutulmustu (Amanat, 2017; Abrahamian, 1983;
Chehabi, 2004). Kanunun 21 Mart 1929 tarihine kadar sehirlerde, 21 Mart 1930 tarihine kadar ise kdy
ve kasabalarda icra edilmesi kararlastirllmigti. Yasaya uymayanlar sehirde ikamet ediyorsa bir ila bes
tiimen nakdi para veya bir ila on giin hapis cezasina, sehir disinda yasiyorsa bir ila yedi giin hapis
cezasina carptirilacakti (Itt1ila’at, 4 Behmen 1307/24 Ocak 1929; Mekki, 1362/1983).

Iran’da Pehlevi hanedanliginin ilk yillarinda yapilan kilik kiyafet diizenlemesi ve modernlesme
adina gercgeklestirilen diger yeniliklerde Tiirkiye’nin biiyiik etkisi s6z konusudur. Mustafa Kemal
Atatiirk’{in modernlesme politikalarmin Riza Sah tarafindan yakindan takip edildigi ve Iran’da ayni
sekilde icra edildigine dair Tiirk Disisleri Bakanligi’na raporlar gonderilmistir. 29 Temmuz 1935
tarihinde Tiirkiye’nin Washington Biiyiikel¢iligi’nden Disisleri Bakanligina gonderilen yaz1 bu etkiyi
acikca ortaya koymaktadir. Raporda; Riza Sah’in Tiirkiye’nin modernlesme programini aynen tatbik
ettigi ve bu durumun Tiirkleri ziyadesiyle memnun ettigi vurgulanmaktadir (TDA. 502/22591-98993-
1). iran modernlesmesindeki Tiirk etkisi, raporun tarihi dikkate alindiginda, Riza Sah’m 1934 yilinda
gergeklestirdigi Turkiye ziyaretinden sonra daha ¢ok hissedilir olmustur. Sah bu ziyareti sirasinda,
ozellikle Ankara’daki Ismet Pasa Kiz Okulu’nu ziyaretinden sonra, hem tesettiirsiiz kadinlarmin giyim
kusamindan hem de erkeklerin kullandig1 fétr sapkadan c¢ok etkilenmisti. Ulkesine dondiikten sonra
tesettiiriin kaldirilmasi ve kullanilan sapkanin degisimi konusunda birtakim girigimler baglatmist1 (Arfa,
1946; Avery, 1373/1994). Kulah-1 Pehlevi’den fotr sapkaya gegisin ¢ok ani gerceklestigini belirten
Sadr’iil-esraf (1364/1985) Riza Sah’in Tiirkiye ziyaretinin bu degisiklikte etkili bir faktér olduguna
inanmaktadir. Ciinkii Sah iilkesine dondiikten hemen sonra bakanlarini toplayarak Tiirkiye toplumunun
giyim kusam bakimindan iran’dan ¢ok daha ileride oldugunu ifade etmis ve biitiin milletvekili ve kabine
iiyelerinden meclise fotr sapka takarak gelmelerini istemistir (Sadr’iil-esraf, 1364/1985, s. 302).

Kilik kiyafette birlik diizenlemesi baslangigta bir kanun hiikmii olarak tiim Iranl erkeklere
dayatilmamis sadece milletvekilleri, bakanlar, devlet kurumunda ¢alisan memurlardan Avrupa tarzi
giyinmeleri ve sapka takmalar1 istenmisti. Bu konuda biitiin devlet kurumlarina bir talimat da
gonderilmisti. Daha sonra 6grenciler de bu talimata dahil edilerek onlarin Pehlevi sapkasi takmasi, haki
renkte bir pantolon ve gémlek giymeleri kararlastirildi. Ancak Mekki’nin (1362/1983) de ifade ettigi
gibi bu talimat resmi devlet kurumlarina génderildigi vakit, iranli erkeklerin gogu sapka yerine sarig1
kullaniyor ve geleneksel tarzda giyinmeye devam ediyordu. Ciinkii kanun mucibince giyilmesi gereken
ceket, gobmlek ve pantolon temin edilemiyordu. Ayrica halkin bir¢ogu ylizyillardir giyinile gelen
geleneksel kiyafetlerini degistirmek istemiyordu. Ozellikle ¢arst esnafi Avrupa tarzi kiyafetleri
benimsemiyor, bu konuda kolluk kuvvetlerinin yaptig1 uyarilar1 dikkate almiyor ve diizenlemeyi
protesto etmek i¢in diikkkanlarimi a¢gmiyordu. Bu durum kilik kiyafette birlik diizenlemesinin
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kanunlastirilip, cezai yaptirimlarla halka dayatilmasina neden oldu (Mekki, 1362/1983, ss. 70-71). Bu
dayatma beraberinde 6zellikle kirsal bolgelerde ortaya ¢ikan bir takim ayaklanmalar getirdi.

Sii ve Siinni Ulemanin Yasaya Tepkisi

Kilik kiyafette birlik yasasi sadece Iranli erkekleri kapsiyor, sekiz grupta toplanan din adamlar
kanundan muaf tutuluyordu. Ancak kanundan muaf olan din adamlar1 ikamet ettikleri bolgelerdeki
egitim miidiirliiklerinden aldiklar1 bir icazetnameyle bu durumlarini belgelendirmek zorundaydi. Bu
yapilmadigi takdirde onlar da cezai miieyyideye maruz kaltyordu. Iran’da modern bir ulus devlet viicuda
getirme konusunda kararli olan Riza Sah, kanunun igletilmesi konusunda oldukg¢a baskici bir program
takip etmis ve icazetnamesi olmayan din gorevlilerinin sarik ve clippeyle sokaga c¢ikmalarini
yasaklatmisti. Bu yasaga uymayanlarin sarik ve ciippeleri kolluk kuvvetleri tarafindan yirtilmis ve
onlara halkin oniinde hakaretler edilmisti (Sehbazi, 1387/2008; Arfa, 1946). Riza Sah’in kilik kiyafet
diizenlemesini bu sekilde taviz vermeden uygulamasi hem S$ii hem de Siinni ulemay1 oldukga rahatsiz
etmisti. Din adamlarinin en ¢ok rahatsizlik duydugu giysi Pehlevi sapkasiydi. Ciinkii 6nii ¢ikik bu
sapkayla namaz kilmak olduk¢a zordu. Chehabi (2004) ve Abrahamian’nin (1983) da vurguladiklar
gibi Iran ulemasi, bu sapkanin Riza Sah tarafindan dini vazifeler yerine getirilmesin diye bilerek
secildigine inaniyordu (Abrahamian, 1983, s. 143; Chehabi, 2004, s. 218). Bu nedenle basta ulemanin
egitim merkezi Kum sehri olmak tizere, Meshed, Siraz gibi Sii niifusun yogunlukta oldugu bolgeler ve
Bat1 Azerbaycan Eyaleti’'ndeki Siinni Kiirt yerlesimlerinde ¢esitli isyanlar ¢ikti. Bunlardan en etkili
olanlar Meshed’de Seyh Behlll tarafindan baglatilan isyan ile Mukriyan bolgesinde Molla Halil’in
onderliginde patlak veren ayaklanmadir.

Molla Halil isyam

Goriiniiste birlik ve modernlik saglama adina Iranli erkeklere dayatilan Avrupa tarzi giyinme ve
Pehlevi sapkas1 takma zorunlulugu yerel kiyafetlerin giyildigi Siinni ve Sii agiret bolgelerinde biiyiik
hosnutsuzluga neden olmustu. Asiret {iyeleri yeni kiyafetleri giymeyi san ve sereflerine siirtilmiis bir
leke olarak goriiyor ve bu nedenle kilik kiyafette birlik diizenlemesine karsi cikiyordu. Iran’in
Mukriyan’ bélgesinde ikamet eden Siinni Kiirt asiretleri, kanun icra edilmeye basladiktan hemen sonra,
Riza Sah’a kars1 muhalefetlerini ortaya koymus ve kilik kiyafette birlik programini protesto etmisti.
1928 yilinda baslayan protestolar kisa siirede Mengever® asiretine mensup Kér Omer lakapli Molla
Halil’in liderliginde bolgesel bir isyana doniistii. Milliyetci bir karakterden yoksun olan ve daha ¢ok dini
kaygilarla ortaya ¢ikan isyanin temel gerekgesi kilik kiyafet programinin Kiirt agiretlerinin yasadigi
bolgelerde zorla icra edilmek istenmesiydi (Gazi, 1370/1992; Samedi 1373/1994; Serefkendi,
1393/2014). Mahabad gibi bdlgenin bazi énemli sehirleri hiikiimetin programini kabul etmeye mecbur
kalmig ve yerel kiyafetlerini Avrupa tarzi ceket, pantolon ve Pehlevi sapkasiyla degistirmisti. Ancak
kirsalda yasayan halk ve din adamlar1 programin icrasina siddetle karsi ¢ikmusti. Iran hiikiimetinin
kolluk kuvvetleri eliyle bolgede uyguladigi baski, agiret mensuplarinin kilik kiyafet diizenlemesine kars1
muhalefetini kortikleyen diger bir nedendi. Kanuna gore din adamlan diizenlemeden muafti ve Egitim
Bakanligindan aldiklan izinle dini kiyafetlerini serbestge giyebilirdi. Ancak kanundaki bu istisna
dikkate alinmamig ve basta din adamlar olmak iizere yerel kiyafet giyen tiim erkekler elbiselerini

7 Mukriyan iran’in Bat1 Azerbaycan Eyaleti’nin giiney ve Kiirdistan Eyaleti’nin kuzey bélgelerini tanimlamak igin
kullanilan bir terimdir. Bu bdlgenin bir kismi Kii¢liik Zap Havzasi’nda kalmaktayken diger boliimii Urumiye
Goli’ne kadar uzanir. Bolgenin 6nemli Kiirt yerleskeleri; Serdest, Mahabad, Bane, Sakiz, Bukan, Pirangehr,
Esneviye ve Negede’dir. Ayritili bilgi i¢in bkz; (Hezeri, 1387/2008).

8 Mengeverler; Piran, Dehbekri, Feyzullah Begi, Gevrek ve Mames asiretleriyle birlikte Bilbas konfederasyonunu
olusturmaktadir. Mahabad’in kuzey batisinda ikamet eden Mengeverler Siinni-Safii mezhebinde olup Kiirt¢enin
Sorani lehgesini kullanirlar. Ayrintili bilgi i¢in bkz; (Samedi 1373/1994).
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degistirmeye zorlanmugti. Beluriyan (1379/2000), Iran hiikiimetinin uyguladigi bu baski hakkinda
hatiratinda sunlar ifade etmektedir:

“....Biitiin Iranlilar ceket ve pantolon giyip Pehlevi sapkasi takmusti. Bizim yasadigimiz bolgede
(Mukriyan) Avrupa tarzi elbiseler Pehlevi tingirtisi olarak nam salmigti. Hiikiimet o donem, kdyliilerin
iiretiminden vergi almak icin Mahabad sehrine giden dort yola maliye memurlarmi yerlestirmisti.
Bunlarin her birinin yaninda elinde makas olan bir polis bulunuyordu. Her kim Kiirt salvariyla sehre
giderse polis elindeki makasiyla salvar1 etege benzeyecek sekilde kesiyordu. Bu nedenle kdydeki
agalardan veya siradan halktan biri Mahabad’a gidecegi vakit Pehlevi tingirtis1 olarak adlandirilan ceket
ve pantolonlarin eseklerinin heybesine asiyordu ve sehre yaklastiklarinda elbiselerini degistiriyordu
(Beluriyan, 1379/2000, ss. 27-28).”

Riza Sah’mn kilik kiyafet programinin icrasindaki israr1 ve Mukriyan bolgesindeki kolluk
kuvvetlerinin baskis1 bolgedeki Kiirt asiretlerini Molla Halil’in etrafinda birlesmeye ve merkezi
hiikiimete isyana sevk etti. Mengever agiretinin lideri ve ayni zamanda saygin bir din adami1 olan Molla
Halil kilik kiyafet diizenlemesini kinayan ve halki merkezi hiikiimete kars1 ayaklanmaya ¢agiran bir
bildiri yayimladi. Ardindan Riza Sah Hiikiimeti’ne karsi cihat ilan etti. Onun bu bildirisi ve ¢agrisi kisa
stirede ¢ok sayida taraftar buldu. Mukriyan bolgesinden Urumiye kirsalina kadar bir¢cok Kiirt asireti
Molla Halil’e destek verdi. Isyanin biitiin Kiirt asiretlerine sirayet etmesinden endiselenen Riza Sah,
Azerbaycan’da konuslu birliklerin komutam1 Tiimgeneral Hiiseyin Hezai’yi olaylar1 incelemesi ve
sonuclarini rapor etmesi konusunda gorevlendirdi. Hezai, Molla Halil’le goriistiikten sonra Riza Sah’a
gonderdigi telgrafta, biitlin Kiirtlerin ve din adamlarinin kilik kiyafet diizenlemesinden rahatsiz
oldugunu, olaylarin sadece Molla Halil ve Mengever agiretiyle sinirli kalmayacagini, Stinni ulemanin
hiikiimete kars1 cihat ¢agrisinda bulundugunu ve kilik kiyafet diizenlemesinden vazgegilmesini
istediklerini belirtti (Soleymaniyan & Yari & Emini, 1399/2020). Ancak Hezai’nin bu telgrafi Riza
Sah’in kilik kiyafet programimin tatbiki konusundaki israr {izerinde bir etki yaratmadi. Sah bu defa
bolgedeki niifuzlu kimseleri kullanarak ve kutlamalar yaptirarak halki isyancilardan ayirmaya ve kilik
kiyafetlerini degistirmeye yoneldi. Tlk kutlamalar “elbise degisikligi” adi altinda Mahabad’da yapildi,
ardindan diger il ve ilgelerde de benzer toplantilar icra edildi. Mukriyan bélgesinin niifuzlu
kimselerinden olan Hac Mustafa Davudi’ye zorla kilik kiyafet degisikligini tesvik eden konugmalar
yaptirildi. Ayrica bolgenin saygi duyulan bazi seyh ve din adamlar1 da isyanin biiylimesini engellemek
icin harekete gegcirildi. Mahabad’in 6nemli din adamlarindan olan Molla Ahmed Tercani bunlardan
biriydi. iran’in Bat1 Azerbaycan Eyaleti’nin Valisi, Ali Menstr, Molla Ahmed Tercani’den yardim
alinmasi1 konusunda hiikiimete 6neride bulunmustu. Resmi olarak dini kiyafet giyme hakkina sahip olan
Tercani, kilik kiyafet diizenlemesine goniillii olarak uyum saglamis ve Avrupa tarzi elbiselerle dini
egitim vermeye baslamisti. Onun bu hareketi bolge halki {izerinde biiyiik etki yaratmisti. Ali Mensitr bu
nedenle Tercani’den faydalanilmasi gerektigini diisiinliyordu. Ancak gerek Tercani gerekse onunla
birlikte hareket eden baz1 din adamlar kisa siire sonra eylemlerinden pismanlik duyarak Molla Halil’in
tarafina gecti. Boylece Riza Sah’m tesvik ve teskin politikalariyla kilik kiyafette birlik kanununu icra
programi Mukriyan bolgesinde tamamen ¢oktii (Soleymaniyan & Yari & Emini, 1399/2020).

Riza Sah i¢cin Molla Halil’e kars1 askeri bir harekat yapmaktan baska care kalmamigti. Sah,
isyancilara kars1 etkili bir askeri operasyon baslatmadan once bolgedeki diger Kiirt asiretlerini
Mengeverlerden ayirmaya doniik girisimlere yoneldi. Ilk olarak isyanin haksiz gerekgelerle ortaya
ciktigin1 agiklayan bir bildiri Kiirt asiretlerine dagitildi. Ardindan bolgenin milletvekilleri isyani
durdurmalar1 igin gorevlendirildi. Riza Sah, donemin Mahabad Milletvekili Ali Heyderi’yi bizzat yanina
cagirarak ona; Kiirtleri temsil ediyorsunuz, bolgenizdeki halk kilik kiyafet diizenlemesine karsi ¢ikip bu
programu kiifiir olarak saydigi halde siz bu durumu bana bildirmediniz, diyerek sitem etmis ve onu
isyanin diger Kiirt agiretlerine sirayet etmesini engellemesi i¢cin Mahabad’a gondermisti. Ayrica Sakiz
kasabasii temsil eden Milletvekili Molla Muhammed Mustl kendi bolgesindeki asiretlerin Molla
Halil’e katilmasin1 6nlemek amaciyla Sakiz’a gonderildi. Ancak bu girisimler de sonugsuz kaldi.
Hiikiimetin kilik kiyafette birlik diizenlemesinin kasaba ve kdylerde uygulanmasi konusundaki 1srar1 ve
halkin muhalefeti ¢catismalar1 kaginilmaz kildi. Mengever asiretine bagl taife ve tireler Molla Halil’e
itaat ederek isyana katildi. Bolgedeki diger Kiirt agiretlerinden olan Gevrek, Serdest ve N’ailin gibi cok
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sayida grup da Mengeverlerle ittifak kurdu. Ancak Tahran hiikiimetiyle yakin iligki igerisinde olan ve
Mengeverlere karst bolgesel iistiinliik miicadelesi veren Dehbekri ve Feyzullah Begi gibi baz1 Kiirt
asiretleri isyami desteklemedi. Ozellikle Dehbekriler, Mengeverlerle yasadiklari rekabetten dolay1
merkezi hiikiimete yakin durmus ve bu sayede Bati Azerbaycan Eyaleti’ndeki Kiirtlerin tek hakimi
konumuna yiikselmisti (Soleymaniyan & Yari & Emini, 1399/2020, s. 188).

Iran hiikiimeti, Molla Halil isyanmin Iranli Kiirtlerin yasadig1 biitiin bdlgelere yayilmasmndan
endise ediyor ve kesin bir askeri zafer i¢in zaman kazanmaya calistyordu. Bu amagla Tiimgeneral
Hiiseyin Hezal 15 Subat 1929 tarihinde isyana katilan Kiirtler i¢in genel af 6nerisinde bulundu. Hezal
ayrica kilik kiyafette birlik kanununun seriata aykir1 olmadigi, aksi halde bizzat Riza Sah’in kanunun
uygulanmasina karsi ¢ikacagini belirterek heniiz isyana katilmamis olan Kiirtleri Molla Halil’den
uzaklastirmaya ¢alisiyordu. Bu amagla Tebriz’de tutuklu bulunan Mengever agiretine mensup iki Siinni
din adami da serbest birakilmisti. Ancak Hezal’nin hesaplar tutmadi. Serbest birakilan iki din adami
kisa siire sonra isyani destekleyerek Molla Halil’e katild1. Isyanin bilyiimesi énlenemeyince Mukriyan
bolgesindeki askeri hareketlilik arttirildi. Cevre illerden takviye alan Iran birlikleri 1929 kisinda
Mahabad’in kuzeyindeki Mukriyan bdlgesinin tamamina ve Serdest, Negede ve Esneviye kasabalarina
dagildi. Bu harekat basarili olmadi ve gok sayida Iran askeri isyancilarm eline gegti. Isyancilar ceza
olarak ele gegirdikleri askerlerin sapkalarini parcaladi. Bu basar isyancilar1 daha da cesaretlendirmis ve
Molla Halil’e katilanlarin sayisini arttirmigti. Subat 1929’un sonlarinda isyancilar Mahabad’a bakan
yiikseltileri ele gecirmis ve sehri kusatmist1.” Isyancilar ayrica Mahabad ve Serdest arasindaki telgraf ve
telefon hatlarin1 kesmisti. Ancak asir1 soguk nedeniyle Mengeverler ele gecirdikleri bolgelerde
tutunamadi ve geri ¢ekildi. Mart 1929’da Tuggeneral Hiiseyin Mukaddem komutasinda takviye alan
Iran birlikleri savas ucaklarinin ve Sahsiin, Mames ve Gevrek asiret siivarilerinin destegiyle
Mengeverlerin yasadiklar1 bolgelere siddetli bir saldir1 baslatti. iran ordusu Mengeverlere diisman diger
asiretlerin de destegiyle bolgeyi kontrol altina aldi ve isyancilan Irak topraklarina siirdii. Molla Halil
yakalanamadi ve Irak’a kagti (Gazi, 1370/1992; Samedi 1373/1994; Soleymaniyan & Yari & Emind,
1399/2020). Tuggeneral Mukaddem bir siire sonra Irak’a kagan Mengeverlerin affedildigini ve onlara
giivenlik garantisinin verildigini belirterek onlar1 kendi topraklarina dénmeye davet etti. Ancak Iran’a
donen Mengeverlerin bazi reisleri verilen giivenlik garantisine ragmen tutuklandi. Tutuklanan agiret
reisleri Tebriz’e gonderilmis, bir siire sonra serbest birakilmisti (Gazi, 1370/1992).

Molla Halil isyaninin basarisiz olmasimin nedenleri; silah ve mithimmat eksikligi, isyana
katilanlarm geride biraktiklar1 aileleri i¢in duyduklar1 endise, mevsim sartlarmin uygun olmayisi,
isyancilar arasindaki disiplinsizlik, bolgedeki diger asiretlerin ihaneti ve Molla Halil ve
beraberindekilerin askeri yeteneklerinin diizenli ordu birlikleriyle basa ¢ikabilecek giicte olmayisiydi.
Ayrica Molla Halil’in ¢evre illerdeki Kiirt asiretleriyle yeterli baglanti kuramamas1 isyanin sadece
Mahabad ve gevresiyle sinirl kalmasina neden oldu (Soleymaniyan & Yarl & Emini, 1399/2020). Oysa
Iran’in Kirmansah ve Kiirdistan Eyaletlerinde Sii ve Siinni mezhepte olan yogun bir Kiirt niifusu ikamet
etmekte olup bu bolgelerdeki muhafazakar halk da Riza Sah’in Kilik kiyafet diizenlemesinden memnun
degildi. Isyanin bu bdlgelere sirayet etmesi iran hiikiimetini oldukca zor bir durumda birakabilirdi.

® Mukriyan bolgesinin sairlerinden olan Hejar lakapli Abdurrahman Serefkendi (1393/2014) hatiratinda Molla
Halil’e bagl gruplarin ilerleyisi hakkinda sunlar1 aktarmaktadir:

“....Karli ki giinlerinin birinde, 6gleden 6nce, cocukluk hayatimda ilk kez top ve tiifek sesi duydum. Eve kosup
neler oldugunu babama sordum. Babam bunlar Molla Halil’in birlikleridir, dedi. Molla Halil, Pehlevi sapkasinin
Miisliimanlarin bagina takilmasini istemiyor ve bunu kiifiir sayryordu. Bu nedenle isyan etti ve beraberindekilerle
birlikte sehrin (Mahabad) yiikseltilerini ele gegirdi. Insallah zafer kazamir. Evdeki misafirler de Molla Halil’in
zafer kazanmasi i¢in dua ediyordu. Ancak Molla Halil ve beraberindekiler hiikiimet kuvvetlerine kars1 daha fazla
dayanamadi ve geri ¢ekildi.” Ayrintili bilgi i¢in bkz; (Serefkendi, 1393/2014: ss. 22-23).
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Seyh Behlil isyam

Meshed Sii Miisliimanlar i¢in dnemli bir dini merkezdir. Ciinkii Harem-i Imam Riza (Sii inancina
gore sekizinci imam) ve daha birgok 6nemli dini ismin tiirbesi bu sehirdedir. Bu yoniiyle kutsiyet
atfedilen ve olduk¢a muhafazakar olan Meshed, Avrupa tarzi yapilan yeniliklere en fazla direnen
sehirlerden biri olmustur. Ozellikle kilik kiyafet diizenlemesi ve sapka takilmasiyla ilgili yenilik ve
baskilar Meshed ulemasiyla Tahran yonetimini kars1 karsiya getirmistir. Meshedli din adamlarina gore
Riza Sah’mn kilik kiyafette birlik konusunda yaptig1 yenilik ve dayatmalar sadece Iranl erkeklerle sinirlt
kalmayacak ve eger dnlem alinmazsa kadinlarin tesettiiriine de el uzatilacaktir. Din adamlar1 bdyle
diisiinmekte haklyd1. Ciinkii Riza Sah’in iranli kadmlarin da giyim kusamiyla ilgili birtakim planlart
vardi. Nitekim Sah, Tiirkiye seyahatinden dondiikten sonra, 3 Aralik 1935 tarihinde Bagbakan Mahmut
Cem’e; “Tiirkiye’deki ¢arsafsiz ve pecesiz kadinlarin erkeklerle birlikte memleketleri igin ¢aligtiklarini
gordiigiimde kara ¢arsaftan nefret ettim ve bunun ilerlemenin diigmani oldugunu anladim”, demisti
(Silah, 1384/2005, s. 129). Béylece tesettiir hakkindaki diisiincelerini agik¢a ortaya koymustu.'® Din
adamlarin1 hakli ¢ikaran ve Meshed ayaklanmasina neden olan diger gelisme Mart 1935°te Siraz’daki
Sapir ilkokulunda diizenlenen kutlama ve tiyatro gosterisiydi. Egitim Bakan1 Mirza Ali Asker’in de
katildig1 bu gosteride kizlardan bir grup aniden sahne 6niine gelmis ve yiizlerindeki pegeyi ¢ikararak
dans etmeye baglamisti. Bunun iizerine izleyicilerin bir kismi yasananlar1 protesto etmek igin disar
cikmisti. Ertesi giin olay sehirde duyuldu ve biiylik tepkiye neden oldu. Halkin ¢ogu Mescid-i Vekil
Camisinde toplandi ve Siraz’in niifuzlu din adamlarindan Seyyid Hiisameddin Fali minbere ¢ikarak
tiyatro gdsterisini protesto etti ve yapilanlar1 kinadi. Siraz garsis1 protesto amaciyla kapandi. Siraz
olaylar1 Tahran’da duyulduktan sonra Seyyid Hiisameddin Fali tutuklandi. Onun tutuklanmasi Kum,
Meshed ve Tebriz ulemasinin biiyiik tepkisine ve olaylarin bu sehirlere de yayilmasina neden oldu.
Tebriz ulemasindan Ayetullah Seyyid Hasan Engeci ve Ayetullah Aga Mirza Sadik Aga kilik kiyafet
diizenlemesi ve fotr sapka takilmasini protesto etti. Tahran’dan bu iki kisinin takip edilmesi emredildi.
Ayetullah Seyyid Hasan Engeci ve Ayetullah Aga Mirza Sadik Aga tutuklanarak Simnan’a siirgiin edildi
(Mekki, 1362/1983; Hiikiimet, 1355/1976).

Siraz kutlamalari, Seyyid Hiisameddin Fali’nin tutuklanmasi, Tebriz ulemasindan iki ismin
stirgiin haberi Meshed’de biiyiik etki yaratti. Meshedli din adamlan kilik kiyafet diizenlemesi ve din
adamlarina uygulanan baskilar hakkinda toplantilar yapmaya basladi. Toplantilarda kilik kiyafetin
degistirilmesinin tesettiiriin kaldirilmasiyla sonuglanacag goriisii 6ne ¢ikmis ve diizenlemeye siddetle
kars1 ¢ikilmasi kararlagtirilmisti. Ayetullah Yunus Erdebili’nin evinde yapilan toplantilarin birinde, Hac
Aga Hiiseyin Kumi’nin Riza Sah’la miizakere yapmasi i¢in Tahran’a gonderilmesi kararlagtirildi. Hac
Aga Hiiseyin Kumi, Meshed’den hareketinden 6nce bir telgraf ¢ekerek Tahran’a gelecegini Riza Sah’a
bildirmisti. Ancak O, Tahran yakinlarindaki Rey sehrine geldiginde tutuklanarak Atebat’a siirgiin edildi
(Muhsin Sadr’iil-Egsraf, 1364/1985; Chehabi, 2004). Kumi’nin yakalanmasi ve siirgiinii Meshed’deki
Ofkeyi daha da arttird1. Halki arkasina alan din adamlar ve vaizler neredeyse her giin Ayetullah Yunus
Erdebili’nin evinde toplanarak kilik kiyafet diizenlemesinin tesettiir yasagiyla sonuglanacagi yoniinde
aciklamalar yaparak toplanan kalabaligi rejim aleyhine kiskirtiyordu. Kalabalik Erdebili’nin evine
sigmayica Kiiher $4d Camii’nde toplantilarin yapilmasi kararlagtirildi. Camideki toplantilarda minbere
¢ikan vaizler halki kilik kiyafet diizenlemesine karsi koymaya davet ediyordu. Seyh Behlil ve Nevvab
Ihtisam Rezevi adli iki vaiz daha kigkirtict konusmalar yaparak halki dogrudan direnmeye ve rejime
isyan etmeye cagirtyordu (Mekki, 1362/1983). Onlarin bu cagrisi 12 Temmuz 1935 tarihinde sonug
verdi. Baslangigta Kiiher Sad Camii’nde oturma eylemi seklinde ortaya c¢ikan protestolar Meshed
sokaklarina tagti. Caminin etrafini saran kolluk kuvvetleriyle protestocular arasinda ¢atigmalar ¢ikt1. Bu
catigmalarin bilangosu protestoculardan yaklasik yiiz 6lii ve yarali, askerlerden ti¢ 6litydii. Olaylar ertesi

10 Riza Sah’in kiz1 Esref Pehlevi babasmin modernlesme karsiti olmadigini, Iran’in geleneksel aile yapisindan
geldiginden dolayr kilik kiyafet diizenlemesini igsellestirmedigini belirtmekte ve bu konuda sunlari ifade
etmektedir: “....Bir gilin kisa kollu bir gdmlek giymis ve 6gle yemegine oturmustum. Kiyafetimi géren babam
hemen gidip gomlegimi degistirmemi emretti. Babam bdyle diisiinmesine ragmen Padisah olarak memleketin
gelismesi ugruna kilik kiyafet konusundaki sahsi hislerini bir kenara birakmayi tercih etti.” Ayrintili bilgi bkz;
(Teldd, 1376/1997, s. 69).
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giin de devam etti ve Meshed’in geneline yayildi. Riza Sah basta camidekiler olmak iizere, rejim
aleyhine slogan atanlarin her ne pahasina olursa olsun yakalanarak cezalandirilmasini emretti. Asker ve
polisler agir makineli tiifeklerle sehrin stratejik noktalarina yerlestirilmisti. Meshed’de Siiler i¢in kutsal
sayilan mekanlarin baskanvekilligi gorevini yiirliten Muhammed Veli Han Esedi, Kiither S4d Camii’ne
bir saldin baslatildig1 takdirde olaylarin biitlin Horasan’a yayilacagimin farkindaydi ve daha olaylar
baslamadan once kilik kiyafet diizenlemesinin Meshed gibi kutsal bir sehirde uygulanmasimin miimkiin
olmadig1 yoniinde Riza Sah’1 uyarmisti. Ancak onun uyarilar dikkate alinmadi. Olaylardan sorumlu
tutulan din adamlan bir hileyle camiden ¢ikarildi. Camidekiler Sah’in din adamlariyla miizakere
yapmaya hazir oldugunu belirten bir telgrafla kandirilmisti. Din adamlarinin camiden ¢ikar ¢ikmaz
askerler General irec Matbui'' komutasinda harekete gecti. Rejimin gizli memurlarindan bir grup da
tebdili kiyafetle halkin arasma karigip saldirilardan énce camiye girebilmeyi basarmisti. Igeriden ve
disaridan saldiran birlikler iki binden fazla 6lii ve bin bes yiiz esirle Kiher Sad direnisini kirdi.
Aralarinda Seyyid Yunus Erdebili’nin de oldugu ¢ok sayida din adami ve protestocu tutuklandi. Sehre
giris ¢ikislar yasaklandi ve Meshed’de askeri yonetim ilan edildi. Olaylarm azmettiricisi olarak kabul
edilen ve bagma 06diil konan Seyh Behlil yakalanamadi. Daha sonradan Seyh Behldl’un dini
kiyafetlerini c¢ikardigi ve bekgi elbiseleri giyerek igeriden aldigi yardimla Afganistan’a kagtig1 haber
alind1 (Kasis, 25 Tir 1314/17 Temmuz 1935). Seyh Behlil’e yardim eden kisi Muhammed Veli Han
Esedi idi. Seyh Behldl, Esedi’nin yardimiyla yakalanmadan camiden ¢ikabilmis ve yine onun tahsis
ettigi ara¢ ve soforle Afganistan sinirina ulagabilmisti. Meshed olaylar1 bastirildiktan sonra sehirde
kurulan askeri mahkemede yargilanan Esedi, halki rejim aleyhine kiskirtmakla suglandi ve idam
cezasina carptirildi. Ayrica ayaklanmanin bagkente sigramasimi Onlemek amaciyla 6nemli din
adamlarindan Agazade Seyh Muhammed Kefai, Meshed’den ve Seyyid Nureddin Hiiseyni, Siraz’dan
Tahran’a getirildi (Muhsin Sadr’iil-Esraf, 1364/1985; Mekki, 1362/1983; Sehbazi, 1387/2008).

Meshed’deki katliam, tutuklamalar ve bir grup ulemanin askeri mahkemelerde yargilanarak agir
cezalara carptirilmasi ve idam edilmesi Riza Sah’a ve hiikiimetine kars1 bir hosnutsuzluk dogurmustu.
Halk, Imam Riza Tiirbesi ve gevresinde yasananlar1 kinamis ve kutsal mekanlara saygi gosterilmesini
istemisti. Riza Sah Meshed halkinin bu tepkisini yatistirmak igin kadir gecesi selaminda, Meclis Bagkani
Muhtesem’us-Saltana’nin tebrik mesajina cevaben; glinlimiiz modern diinyasinin din ilkeleri ve seriat
hiikiimleriyle bir aykirilik tastmadigini, islam dininin kanun koyucusunun (Hz. Muhammed) ilerlemenin
karsisinda olmadigimi; ancak bu diisiincenin bazi kimselerin istismarma ugradigini ifade etmistir.'
Iran’in geri kalmishgm telafi etmek zorundayiz diyen Riza Sah, Hz. Muhammed igin islam dininin
kanun koyucusu ifadesini kullanarak ve Hz. Ali’den hi¢ s6z etmeyerek halkin ona karsi olan 6fkesini
daha da arttirmigt1 (Mekki, 1362/1983).

Tartisma

Bu ¢aligmada Riza Sah dénemi Iran’da yapilan yenilik hareketlerinden kilik kiyafet diizenlemesi
ve bunun yansimalari ele alinmigtir. Gorliniiste modernlegmenin, tarihi olarak Pehlevi hanedanliginin
kurulmasindan ¢ok dncesine gittigi ve Kacarlar doneminde bagladigi; ancak Riza Sah ile birlikte bir
program dahilinde yiiriitiildiigii, bulgular 1s13inda anlagilmistir. iran’m i¢ dinamiklerinin ve
muhafazakar halkinin g6z ardi edildigi, toplumsal alana dogrudan miidahale eden diizenlemelerin

" Riza Sah’m giivenilir generallerinden olan Irec Matbui Ocak 1921 darbesinde Kazak tugaylarinda piyade subay1
idi. Tiimgeneral riitbesiyle emekli olan Matbui Islam Devrimi’ne kadar alti donem senatdrliik gérevinde
bulunmustur. Devrimden sonra tutuklanan Matbui, yargilanmis ve Kiher Sad Camii’ne yapilan kanli baskindan
sorumlu tutularak 24 Eyliil 1979 tarihinde idam edilmistir. Ayrimntili bilgi i¢in bkz; (Sehbazi, 1387/2008).

12 Kiisis gazetesinin 18 Temmuz 1935 tarihli sayisinda Riza Sah’m bu diisiincesini destekleyen bir makale
yayinlanmugtir. Bu yazida Islam’in ilerlemenin karsisinda olmadig1, giyim kusamin yiizyillar boyunca bédlgesel
ihtiyaglara gore farklilik gosterebildigi belirtilmis ve Seyh Behlal’un kilik kiyafeti bahane ederek baslatmis oldugu
isyanin dini gerekgelere dayanmadigi vurgulanmistir. Ayrintili bilgi i¢in bkz; (Kasis, 26 Tir 1314/18 Temmuz
1935, Somare, 157, s. 1).
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beraberinde yeni sorunlar dogurdugu ve Pehlevi hanedanliina karsi1 bir 6tke biriktirdigi goriilmiistiir.
Bu 6fke Riza Sah doneminde Molla Halil ve Seyh Behll’un baslattig1 basarisiz iki isyanla sindirilse de
tam olarak bastirilmamigtir. Ulema ve diger muhalif unsurlar Pehlevi hanedanligina kasi harekete
gecmek icin sadece dogru zamanin gelmesini beklemistir. Nitekim Iran halkinin Batililasma adima
dayatilan yeniliklere yeterince hazir olmamasi, Muhammed Riza Pehlevi doneminde baslayacak ve
Islam Devrimi’yle sonuglanacak yeni isyan dalgalarini beraberinde getirecektir.

Sonug¢

Iran’da modernlesme ve ulusallasma politikalar1 Riza Sah’la birlikte bir programa oturtulmus ve
zorunlu bir sekilde icra edilmis olsa da bu iilkenin Bati tarzinda yasadigi degisim ve doniisiim ondan
cok oOncesine gitmektedir. Ruslar karsisinda alman yenilgiler ve yasanan toprak kayiplari Osmanl
Devleti’nde oldugu gibi Iran’da da 18 ve 19. yy. da basta askeri alan olmak iizere cok sayida devlet
kurumunda 1slahatlarm yapilmasini sagladi. Yapilan 1slahatlar, artan siyasi, askeri, diplomatik iligkiler
ve Avrupa’ya gonderilen ogrenciler her iki iilkede de modern anlamda koklii degisiklikleri yapacak
cekirdek kadrolarin yetismesini sagladi. Bu kadrolar zaman1 geldiginde radikal reformlarla iilkelerini
icinde bulundugu ¢okiisten kurtaracakti. Riza Sah, bilgi birikimi bakimindan donanimli degildi ve
entelektiiel bir aileden de gelmemekteydi; ancak askeri agidan kabiliyetliydi. Bu kabiliyeti, 1921°deki
darbeyle iktidar olmasin1 ve 1925 yilinda iran aydinlari ve ulemasinin de destegiyle saltanatmi ilan
etmesini sagladi. Ulkesinde tek giic olan Riza Sah, ¢evresindeki devlet adamlar1 ve aydinlarin
rehberliginde ve Tiirkiye 6rneginde iran’da bir ulus devlet viicuda getirmeye calistr. Sah’1n olusturmay1
planladig1 yeni Iran her agidan Bat1’y1 8rnek alacakti. Gériiniimde modern olma diye de adlandirabilecek
kilik kiyafet diizenlemeleri, Sah’in her agidan homojen bir Iran ulusu meydana getirme cabalarmin bir
sonucuydu. Ancak onun bu gabasi, Iran i¢ dinamiklerini yeterince dikkate almamasindan dolay1 kisa
siirede kendisine kars1 biiylik bir muhalefetin olugsmasina neden oldu.

Riza Sah kilik kiyafette birlik diizenlemesini yasal bir zemine oturtmadan ve kolluk kuvvetlerinin
baskisiyla icra ettirmeden 6nce ulemadan gelebilecek muhalefeti 6ngdrmiis ve buna yonelik bazi
tedbirler almistr. Oncelikle din adamlarinin toplum iizerindeki niifuzunu kirmak igin onlarin yargi ve
egitim alanindaki yetkilerini kisitlamisti. Ardindan icazetnamesi bulunan din gorevlilerini yasadan muaf
tutmus ve boylece onlarin yasanin icrasina muhalefet etmelerini 6nlemek istemisti. Ancak bunlar
yaparken geleneksel ve muhafazakar iran halkinmn tepkisini hesaba katmamis ve onlardan yerel
kiyafetlerinden bir an evvel vazgegmelerini istemisti. Onun bu talebi kolluk kuvvetlerinin marifetiyle
bir bask1 unsuruna déniistii. Olusan baski modern Iran tarihinde az bilinen iki énemli isyanin ortaya
¢ikmasina neden oldu. Molla Halil’in ve Seyh Behltl’un baglatmis oldugu bu isyanlar iran birliklerini
olduk¢a zor durumda birakmisti. Her iki isyan da dini kaygilarla ortaya ¢ikmis ve Riza Sah’in zorla
benzestirme politikalarina karsi gerceklesmisti. Isyanlar alman etkili tedbirler ve verilen cok sayida
kayiptan sonra bastirilabilmisti. Gerek Molla Halil’in gerekse Seyh Behiil’un Riza Sah’a kars1 basarisiz
olmasinin ve isyanlarin 1978-79’da oldugu gibi iilke geneline yayillmamasinin en dnemli nedenleri,
isyancilar arasindaki koordine eksikligi, Riza Sah’m ordu iizerindeki mutlak otoritesi ve isyancilara
kars1 takindi1g1 acimasiz tutumdu. Bu nedenle Molla Halil’in baslattig1 isyan sadece Mukriyan bolgesiyle
siirh kaldr ve Iranli Siinni ve Sii Kiirtlerin yasadig diger eyaletlere sirayet etmedi. Ayrica Meshed’de
Sii ulemanin muhalefeti Iran genelinde destek bulmadi.
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