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Abstract  
This study presents a multidisciplinary analysis of the film Cloud Atlas (2012), adapted from David Mitchell’s 
novel, through the intersecting frameworks of temporal cyclicality, narrative interiority, mythopoetic 
reconstruction, embodied memory, and posthuman subject formation. The six narrative planes in the film 
are interlinked not only through successive temporal modalities but also through gestural continuity, 
narrative reverberation, and multiple forms of subjectivation. In this regard, time is no longer linear but 
emerges as a palimpsestic field of layered inscriptions, transforming into a narrative matrix that reframes 
notions of identity, memory, and ethics. The central claim of the study is that cinema functions here not 
merely as a representational form but as an epistemological apparatus capable of reconstructing being. 
Motifs such as the recurring birthmark, repeated gestures, actors reappearing in multiple roles, and the 
transformation of narrative materials (journals, letters, testimonies, novels) through intertemporal 
transmission establish affective and corporeal connections across temporal boundaries. These narrative 
structures are examined through Gilles Deleuze’s time-image, Judith Butler’s performativity, Rosi Braidotti’s 
posthuman ontology, and Paul Ricoeur’s narrative identity, illuminating the ethical resonances that emerge 
through spectator engagement. Positioning Cloud Atlas as a poetic construction of modern myth, the study 
interprets Sonmi’s transformation, from witness to ritualized cultural figure, via Barthes’ theory of 
mythologies, Benjamin’s storyteller, and Foucault’s author function. The film, rather than merely 
reproducing narrative, stages each re-enactment as an ethical act, inviting the viewer into a renewed 
relationship with memory. Ultimately, the study argues that Cloud Atlas is not merely a layered narrative 
but a cinematic mode of being, an organism that regenerates its own temporality, subjectivity, and 
mythology. Through this lens, the study offers an original contribution to contemporary film theory, 
emphasizing cinema’s power to construct memory, stage ethical positions, and reconfigure identity. 
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Öz 
Bu çalışma, David Mitchell’ın aynı adlı romanından sinemaya uyarlanan Bulut Atlası, (Cloud Atlas), (2012) 
filmini; zamansal döngüsellik, anlatı-içsellik, mitopoetik yapıların çağdaş sinemada yeniden kurulumu, 
bedenselleşmiş bellek ve posthüman özne oluşu çerçevesinde disiplinlerarası bir yaklaşımla incelemektedir. 
Altı farklı anlatı düzleminde kurgulanan bu yapısal bütün, yalnızca ardışık zaman kipleriyle değil, aynı 
zamanda jestsel süreklilik, anlatısal yankılanma ve çoklu özneleşme biçimleriyle birbirine eklemlenir. Filmde 
zaman, doğrusal bir dizge olmaktan çıkar; palimpsestik bir üst üste yazım mekânına dönüşerek, kimlik, etik 
ve hafıza kavramlarını yeniden çerçeveleyen bir anlatı matrisine evrilir. Sinemanın burada yalnızca temsil 
eden değil, varlığı yeniden inşa eden bir epistemolojik aygıt olarak işlediği temel savlardan biridir. Doğum 
lekesi, tekrar eden jest motifleri, aynı oyuncuların çoklu karakterlerde yeniden belirmesi ve anlatı 
metinlerinin (günlük, mektup, film, ifade, roman) ardışık aktarımlar aracılığıyla dönüşmesi, izleyicinin 
zamanlar arası geçişlere bedensel ve duygulanımsal düzeyde bağlanmasını olanaklı kılar. Bu yapılar; Gilles 
Deleuze’ün zaman-imge kuramı, Judith Butler’ın performativite anlayışı, Rosi Braidotti’nin posthüman 
ontolojisi ve Paul Ricoeur’ün anlatı kimliği kavramsallaştırması doğrultusunda değerlendirilmiş; anlatıların 
kurduğu etik rezonans izleyici deneyimi üzerinden yeniden yorumlanmıştır. Çalışma, Bulut Atlası, mitin 
çağdaş görsel anlatı biçimleriyle nasıl yeniden üretilebildiğine odaklanan bir poetika örneği olarak 
konumlandırır. Özellikle Sonmi karakterinin tanıklıktan ritüele, oradan mitik bir belleğe dönüşen ifadesi, 
Roland Barthes’ın mitolojiler yaklaşımıyla, Walter Benjamin’in anlatıcı figürüyle ve Michael Foucault’nun 
yazar işlevi kuramıyla birlikte ele alınarak yorumlanır. Filmde anlatı yalnızca yeniden aktarılmaz; her yeniden 
sahneleyişte etik bir sorumluluk üretir, seyircinin hafıza üzerindeki konumunu yeniden tanımlar. Bu 
çözümleme, anlatı düzlemlerini birer etik performans alanı olarak ele alırken; görsel ve metinsel stratejilerin 
zamansal ve ontolojik yeniden yazım süreçlerine nasıl dâhil olduğunu analitik bir bağlamda ifadelendirir. 
Bulut Atlası, bir anlatılar toplamı olmanın ötesinde, bir sinemasal varlık kipidir: kendi zamanını, öznesini ve 
mitini yeniden üreten bir anlatı organizması. Bu bağlamda çalışma, sinemanın belleği yapılandırıcı, etiği 
sahneleyişi ve kimliği dönüştürücü potansiyelini kuramsal yoğunlukla serimleyen özgün bir katkı sunar. 

Anahtar Kelimeler: Zamansallık, mit yaratımı, anlatı döngüselliği, bedenselleşmiş bellek, ontolojik yeniden 
yazım 
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Introduction 
 

In an era marked by sustained critiques of linear time, cohesive identity, and centralized authorship, David Mitchell’s Cloud 
Atlas (2004) and its cinematic adaptation by Tom Tykwer, Lana Wachowski, and Lilly Wachowski (2012) represent a distinctive 
intersection of literary form and audiovisual practice. The novel’s palindromic structure, with six interlinked narratives 
symmetrically embedded within one another, foregrounds Paul Ricoeur’s (1984) concept of “reconfigured time,” showing 
that storytelling not only reflects temporality but also constitutes it. The 2012 film abandons concentric nesting and 
interweaves all six narratives into a dynamic simultaneity. The recurring line, “Our lives are not our own” (Cloud Atlas, 2012, 
00:12:15) articulates this strategy and functions as a thematic connector across epochs. This restructuring unsettles 
conventional cinematic chronology and generates a multilayered ontology of becoming. The study contends that Cloud Atlas, 
in both literary and cinematic form, functions as an epistemological artifact that brings time, text, and body into intersection 
to destabilize metaphysical conventions. The article employs poststructuralist and phenomenological frameworks to 
interpret the film as a site of ontological experimentation. The analysis draws on Friedrich Nietzsche’s concept of eternal 
recurrence (1974) to frame cyclical temporality; Gilles Deleuze’s time-image (1989) to rethink cinematic duration; Julia 
Kristeva’s abjection (1982) to probe corporeal instability; Mikhail Bakhtin’s chronotope (1981) to situate narrative space-
time; Michel Foucault’s critique of authorship (1977) to question originality and authority; Roland Barthes’s textual 
multiplicity (1977) to underline intertextual dispersion; and Jacques Derrida’s différance (1978) to emphasize the deferral of 
meaning. By positioning Cloud Atlas beyond the category of adaptation, the article contributes to adaptation theory and to 
wider debates on memory, identity, and narrative fragmentation. 
 
Within this conceptual architecture, David Mitchell’s novel articulates six protagonists across distinct historical periods, from 
the 1850s to a post-apocalyptic future, their trajectories mediated by textual artifacts: a journal, letters, a pulp thriller, a 
screenplay, a holographic testimony, and an oral myth. These objects function primarily as semiotic conduits, transmitting 
narrative energy across centuries and configuring readers and viewers within an intertextual matrix. Julia Kristeva’s (1982) 
notion of the intertextual mosaic manifests here, as each text resonates through prior inscriptions rather than remaining 
isolated. The novel’s structural rupture, structured through interruption and reverse resolution, actualizes Paul Ricoeur’s 
(1984) redemptive configuration, a temporality conceived through reassemblage rather than representation. Tom Tykwer, 
Lana Wachowski, and Lilly Wachowski’s film unsettles this symmetry by enacting what Gilles Deleuze (1989) terms the time-
image, a cinematic condition that reconfigures temporality beyond movement and renders it a field of perception, 
contingency, and delay. A sequence in which Sonmi-451 declares “Our lives are not our own. From womb to tomb, we are 
bound to others” (Cloud Atlas, 2012, 01:32:44) dramatizes this cinematic temporality, rendering its transformation of 
chronological succession into thematic simultaneity. Time in Cloud Atlas contests linear passage, proliferating through 
repetition and accumulation. Characters emerge not as historical entities but as temporal vectors, traversed by the ethical 
residue of past and future selves. The recurrence of the comet-shaped birthmark across disparate identities embodies 
Friedrich Nietzsche’s (1974) theory of recurrence, an imperative of affirmation that exceeds the return of the same. 

 
The film’s ontological disruption unfolds most explicitly in its treatment of the human body. The same ensemble of actors 
incarnates figures across disparate epochs, racial identities, and gender roles. This casting emerged as a locus of moral-
philosophical contention, yet it simultaneously enacts Roland Barthes’s (1977) formulation that identity constitutes a tissue 
of quotations drawn from diverse cultural sources. The actors’ bodies instantiate semiotic multiplicity, articulating Julia 
Kristeva’s (1982) conception of the “subject-in-process,” a subject continually reconstituted in process, withholding any 
closure as essence. Identity in Cloud Atlas materializes through iterative performance, refracted into contingent forms that 
evade stability. Textuality mirrors this somatic polyphony: Adam Ewing’s journal circulates to Robert Frobisher; Frobisher’s 
letters reach Luisa Rey; Rey’s life becomes a novel re-read by Timothy Cavendish; Cavendish’s memoir transforms into a film 
viewed by Sonmi-451; her testimony evolves into scripture for Zachry’s tribe. These textual relays orchestrate a 
transhistorical relay of transmission and enact Jacques Derrida’s (1978) account of différance, as meaning defers itself 
interminably, refusing any stable point of origin. A decisive moment manifests as Sonmi-451 affirms “I believe death is only 
a door. When it closes, another opens” (Cloud Atlas, 2012, 02:24:18), a declaration that fuses embodied mortality with textual 
endurance. Narrative in Cloud Atlas destabilizes knowledge by exposing its precarity, revealing identity and meaning as 
recursive processes of displacement. 
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From this premise of corporeal multiplicity, the far-future storyline delineates a crisis of language as characters speak an 
attenuated dialect of English. This invented “Neo-Korean” creole configures linguistic entropy and instantiates Julia Kristeva’s 
(1982) account of abjection in language, a moment marked by the collapse of speech as guarantor of meaning and the 
disclosure of its fragility. At this philosophical juncture, language consolidates as a locus of anxiety, and communication 
unfolds as a precarious gesture of epistemological trust. The spatial-temporal interplay in Cloud Atlas invokes Mikhail 
Bakhtin’s (1981) concept of the chronotope, whereby time inscribes itself in space and narrative renders duration 
perceptible. Each timeline, ranging from colonial plantations to nuclear-era California, from totalitarian dystopias to post-
collapse landscapes, structures historical context while projecting affective climate. Gilles Deleuze’s (1989) “crystal-image” 
operates here as reflective surface, refracting time, duplicating its contours, and folding perception back upon itself. The 
viewer immerses in narrative temporality, interiorizing its rhythms rather than maintaining the stance of detached observer. 
This study posits that Cloud Atlas constructs a radical cinematic ontology, displacing temporality, corporeality, and textuality 
from the fixity of narrative devices and generating fields of philosophical inquiry. The dismantling of linear structure, singular 
identity, and authorial closure constitutes a polyphonic system in narrative unfolds as lived experience, embodied and 
enacted. This dynamic becomes evident when Zachry remarks “Old Uns smart, true-true. But Old Uns smarted theirself to 
death” (Cloud Atlas, 2012, 02:41:05), a fractured utterance that lays bare the precariousness of linguistic transmission. 
Consequently, Cloud Atlas casts narrative as event, reconfiguring representation into a site through image, gesture, and 
utterance resonate across bodies, epochs, and modes of being. 
 
Cyclical time and the ethics of recurrence: Narrative echoes in Cloud Atlas 
 
Cloud Atlas articulates temporality in recursive, refractive, and ethically performative terms, dismantling the linear logic of 
cause and effect. In departure from Enlightenment models of historical evolution, both the film and its literary source 
formulate a conception of time attuned to the metaphysical cyclicality of myth and to the resonance of Friedrich Nietzsche’s 
(1974) doctrine of eternal recurrence. Time assumes the role of active agent in the production of meaning, dislodging its 

reduction to inert backdrop and mediating a field, ethical possibilities are revisited, reframed, and reinscribed. Nietzsche 
states the challenge in The Gay Science: “Would we will our lives again and again, if every moment returned eternally?” 
(Nietzsche, 1974, p. 341). The film reformulates this provocation as cinematic grammar. A sequence in which Sonmi-451 
declares “From womb to tomb, we are bound to others” (Cloud Atlas, 2012, 01:32:44) discloses this temporal logic, binding 
responsibility to recurrence. At this stage, the film establishes a multi-temporal constellation rendering action temporally 
delimited and simultaneously opening onto metaphysical horizons, approaching Gilles Deleuze’s (1989, p. 36) notion of the 
non-chronological time-image. 
 
Cloud Atlas articulates temporality across six interwoven narratives that traverse five centuries, from a nineteenth-century 
colonial journal to a post-apocalyptic mythos. The episodes interlace through iterative patterns, ethical decisions, symbolic 
correspondences, and recurrent physiognomies. The comet-shaped birthmark recurring across protagonists signifies 
temporality as continuity, resisting the effacement of subjectivity by transmitting and transforming it across historical 
thresholds. These figures act as vectors of ethical potentiality, displacing doctrinal reincarnation. Their lives converge through 
structural correspondences rather than genealogical descent. In her oracular testimony, Sonmi-451 states “Our lives are not 
our own. We are bound to others, past and present, and by each crime and every kindness, we birth our future” (Cloud Atlas, 
2012, 01:44:22). This declaration recalls Jacques Derrida’s (1978, p. 61) notion of the trace, the residue of prior inscriptions 
that contour every present articulation by embedding absence within presence. In Cloud Atlas, singular decisions register 
antecedent inscriptions and prefigure subsequent trajectories, situating agency within a continuous circuit of ethical 
iteration. 
 
The symmetry of the narratives exposes resonance as ethical form. Adam Ewing’s journal charts an awakening to the violence 
of slavery; Zachry’s final timeline stages a passage from fear-bound tribalism toward post-human solidarity. Both trajectories 
encounter alterity, whether racial, cultural, or interplanetary, and nonetheless each terminates in refusal. Ewing’s 
transformation persists in the medium of writing; Zachry’s response materializes in voice and gesture. Inscription yields to 
performance; rationalism cedes to relationality. Zachry’s line “The true-true is a thing I know now” (Cloud Atlas, 2012, 
02:43:10) epitomizes this ethical threshold. 
 



 
16 

 

 

Current Perspectives in Social Sciences 

Friedrich Nietzsche (1974) frames eternal recurrence as ethical provocation: every act entails affirmation as though it 
returned without end. Responsibility emerges through assent to recurrence. Michel Foucault (1977, p. 126), in contrast, 
posits an “ethics of self-fashioning,” subjectivity constitutes itself through iterative practices in place of essential identity. 
Cloud Atlas mediates these perspectives. Protagonists function as loci of ethical inscription, displacing the notion of a 
coherent self. Frobisher’s completion of the Cloud Atlas Sextet before suicide, despite alienation, transmits into Luisa Rey’s 
pursuit of justice and into Cavendish’s comic yet existential escape. Across this circuit Nietzsche’s challenge assumes 
cinematic form, on another register Foucault’s practice of self-fashioning modulates the process. The interrogation turns: 
not “Would you live this life again?” but “How do actions return as narrative, memory, and myth?” 
 
Montage dislocates chronology, casting ethics in temporal terms. Sequences interlace by analogical association; a montage 
juxtaposes Zachry’s reluctant intervention with Luisa Rey’s infiltration of Seaboard Corporation and Sonmi’s insurgent 
address. Temporal layers collapse; fidelity endures across the fracture. Vivian Sobchack contends that “film constructs 
temporality as affective duration, a process by which events from disparate spaces become co-experienced in embodied 
time” (Sobchack, 1992, p. 108). The spectator abandons sequential order and inhabits an ethical field of simultaneity. Cloud 
Atlas thus destabilizes the teleological syntax sedimented in classical cinema. Synthesis is withheld; resolution endlessly 
deferred. Zachry’s oral narration to his grandchildren on a distant planet recasts closure as continuity. His mythologizing of 
Sonmi’s gospel together with Earth’s collapse establishes a recursive circuit, temporal vectors fold into mutual implication. 
At this threshold Zachry declares, “The true-true is a thing I tell you now” (Cloud Atlas, 2012, 02:44:50), figuring testimony as 
ethical transmission. Paul Ricoeur’s triadic model (mimesis1, prefiguration, mimesis2, emplotment, mimesis3, refiguration) 
intersects with Sobchack’s affective duration. Affect threads fragments into lived continuity; refiguration translates that 
continuity into narrative intelligibility. Each timeline forges a constellation that fractures historical determinism. 
 
Recurrence in Cloud Atlas appears as fracture, not promise. Acts of compassion and rebellion reverberate across centuries, 
yet at once violence, exploitation, and complicity return with comparable force. Systemic cruelty, including slavery, colonial 
conquest, and corporate totalitarianism, discloses the abject, Julia Kristeva characterizes as “that which cannot be 
symbolized, that which resists incorporation into narrative coherence” (1982, p. 4). In the film, abjection ruptures continuity: 
cannibalism, genocide, and mechanized dehumanization punctuate narrative at moments in which the ethics of return collide 
with the impossibility of redemption. The comet-shaped birthmark figures burden, displacing salvation; it marks recurrence 
of responsibility in lieu of identity. Sonmi’s testimony makes this ethic legible: “Our lives are not our own. From womb to 
tomb, we are bound to others” (Cloud Atlas, 2012, 01:32:44). The reiterated visages of the cast, inhabiting divergent 
identities, amplify this motif: identity emerges performatively, inheritance voided, and ethical action persisting as continuity. 
At this point of convergence Kristeva’s notion of abjection intersects with Gilles Deleuze’s claim that “time in modern cinema 
no longer subordinated to movement but ‘liberated as pure form,’ capable of manifesting thought itself” (1989, p. 124). 
Within this framework recurrence operates both as disruption of coherence and as the manifestation of temporality as 
thought. 
 
In Cloud Atlas, temporality articulates itself as moral ecology. Actions extend beyond proximate consequences, embedding 
themselves within generational memory, embodied practice, and symbolic registers. The film refracts Friedrich Nietzsche’s 
imperative to “become who you are” (1974, p. 270), recast less as injunction toward fixed selfhood than as demand to wrest 
coherence from fragmentation and to undertake authorship over recurrence. Recurrence, ethical, cinematic, and ontological, 
materializes through spiraling montage, constellations of echo and doubling, and the systematic withholding of closure. Time 
surfaces in this register as ethical vibration, displacing linear chronology. Acts persist as events; gestures return as utterances, 
each reinscribing the logic of return. The spectator inhabits a recursive intersubjectivity, living time across other lives, 
internalizing temporality through relation. Sonmi-451’s testimony renders this ethic palpable: “From womb to tomb, we are 
bound to others” (Cloud Atlas, 2012, 01:32:44). Storytelling crystallizes into ethical praxis, instituted through others and 
sustained across memory. Under this constellation, Cloud Atlas frames eternal return as possibility figured less as inevitability 
than as potentiality, a question continually rearticulated within the praxis of existence. 
 
Textual Transmission and the Collapse of Authorship in a Post-Narrative Cosmos 
 
The narrative structure of Cloud Atlas constellates a semiotic field of recursivity in the transmission of texts across epochs 
operates as a deconstruction of authorship, supplanting its role as connective device. By withholding any enclosure of 
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timelines within closed historiographical frames, the film choreographs the dissemination of stories, journals, letters, novels, 
films, digital archives, and oral myths as a performative fracturing of narrative sovereignty. Through this enactment, it 
materializes Roland Barthes’s proposition that “a text’s unity lies less in its origin than in its destination” (1977, p. 148), 
alongside Michel Foucault’s theorization of the “author function” as emerging from social and discursive regimes rather than 
from interior subjectivity (1977, p. 113). Cloud Atlas instantiates the author’s death as ontological condition. 
 
Cloud Atlas configures a constellation of textual transmissions that cut across temporal, spatial, and medial registers. This 
logic emerges in the scene staging Adam Ewing’s journal, rediscovered by Robert Frobisher in the 1930s. The film 
choreographs Frobisher’s reading as embodied engagement: he reclines in bed, inscribing Ewing’s moral meditations with 
visible intensity, whispering; “A half-finished book is, after all, a half-finished love affair” (Cloud Atlas, 2012, 00:47:12). His 
letters to Sixsmith, detailing both compositional ambition and existential crisis, re-emerge decades later for Luisa Rey. Her 
discovery, presented with ritual solemnity, figures the letters as profane relics. As she reads them aloud, the editing intercuts 
her voice with Frobisher writing in flashback, dislocating the author–reader axis. Rey’s life is refracted into Half-Lives, a re-
narrativized text encountered by Cavendish in 2012. His experiences translate into cinematic form, screened for Sonmi-451; 
her digitally preserved confession is consecrated as scripture within Zachry’s community. This network performs Roland 
Barthes’s proposition that “a text’s unity lies less in its origin than in its destination” (1977, p. 148), and concurrently enacts 
Michel Foucault’s theorization of the “author function” as produced by discursive regimes rather than interior subjectivity 
(1977, p. 113). The recursive relay of texts interfaces with Gilles Deleuze’s conception of the time-image, in cinema suspends 
linear succession and releases temporality as thought (1989, p. 124). 
 
As Cloud Atlas unsettles textual transmission, each instance of iteration reconstitutes the text, dislodging its origin and 
reorienting its meaning. This recursive circuit enacts Jacques Derrida’s notion of différance, a perpetual deferral that 
precludes the consolidation of textual meaning into singular interpretation (1978, p. 141). At the moment Sonmi-451 
proclaims; “Truth is singular. Its versions are mistruths” (Cloud Atlas, 2012, 01:57:22), her words are inscribed with irony, 
inasmuch as her own narrative had by then been mythologized beyond recognition. Zachry’s daughter subsequently 
reiterates Sonmi’s words to children on a distant world, evidencing that falsehoods acquire authority across this transmission. 
In this circuit, authorship relinquishes its status as erasure and, rather, assumes elevation into deification. 
 
Roland Barthes’s notion of the text as a “multi-dimensional space in which a variety of writings blend and clash” is 
cinematically materialized through the film’s montage grammar (1977, p. 146). Montage institutes an epistemic fissure, 
destabilizing temporal continuity. In one sequence, Luisa Rey’s reading of Frobisher’s letters on the bridge is braided with 
Sonmi’s reception of the Cavendish film, intersecting with the carnivalesque hospital escape to forge a cross-temporal weave. 
As Rey murmurs “I believe there is a natural order to this world and those who try to upend it do not fare well” (Cloud Atlas, 
2012, 01:21:08), the utterance resounds across temporal horizons. Montage withholds causal logic and advances a theory of 
reading in which interpretation persistently exceeds intention. Reading is constituted as co-creation; viewing functions as 
narrative co-constitution. Michel Foucault’s conceptualization of the “author function” renders this dynamic more intricate: 
authorship emerges not as unmediated consciousness but as a historically embedded category regulating discourse (1977, 
p. 124). In Cloud Atlas, no character retains sovereignty over narrative agency. Frobisher’s correspondence concludes with 
his suicide; Cavendish’s memoir is appropriated without authorization, Sonmi’s testimony is coerced into confession and 
subsequently recontextualized by future generations. Authorship undergoes ceaseless reconstitution through characters, 
institutions, technologies, and audiences alike. 
 
The materiality of textual transmission asserts itself through the film’s formal economy. Across ink, celluloid, holographic 
inscription, and oral narration, media reconfigure the epistemic gravity of narrative. As Zachry’s daughter intones Sonmi’s 
teachings by firelight, the sacral aura of the scene derives less from textual fidelity than through the affective gravitas of 
repetition. The passage from digital archive to oral myth dramatizes Julia Kristeva’s claim that “meaning arises not from the 
sign in isolation but through its intersemiotic encounter” (1980, p. 75). In Cloud Atlas, the transition from archive to altar 
consolidates as the governing logic of recurrence rather than incidental residue. This intersemiotic movement coalesces as 
Sonmi’s holographic confession transposes into ritual practice: her calm, analytical tone in the original footage confronts the 
fervent intonation of Zachry’s people. In a liturgical sequence, her words assume inscription on stone and are declaimed 
within a funerary rite. Phrases formerly embedded in state surveillance transmute into sacralized epistemology. This 
recontextualization aligns with Paul Ricoeur’s third mimetic level, refiguration, through narrative mutates from narration into 
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lived enactment (1984, p. 95). The film fractures the boundary between textuality and liturgy, dramatizing the dilemma of 
the degree to history ossifies into scripture as memory decays. 
 
Within its interrogation of intersemiotic translation, Cloud Atlas destabilizes the logocentric privileging of written language 
by dramatizing misreading, loss, and continual reinterpretation. Frobisher’s suicide note eludes Sixsmith; Cavendish’s 
manuscript undergoes deformation through unfaithful editing; Rey’s story transmutes into pulp narrative. These disjunctures 
disclose the fragility of narrative transmission and the futility of securing original intention. Jacques Derrida’s theory of the 
supplement inscribes itself with force here, the “extra” that functions simultaneously as necessity and subversion (1978, p. 
145). Retelling, in every instance, overlays the very traces it effaces. In this deferral of origin and fracturing of authorship, 
Cloud Atlas configures a post-narrative order, texts survive as migratory vectors rather than monuments. They course 
through memory, media, and embodiment, unfolding in ceaseless metamorphosis. Characters collectively inhabit 
intersecting roles of reader and transmitter, witness and mythmaker. The author manifests as aperture, displacing both 
sovereign presence and absolute absence, a threshold through stories pass and transmute. 
 
Sanctified Archives: The Poetics of Media, Memory, and Narrative Authority 
 
Building on the film’s interrogation of textual memory, Cloud Atlas configures archives as operative forces, displacing the 
notion of inert receptacles of data and concurrently encoding memory, authorizing discourse, and transfiguring political 
testimony into liturgical myth. The film orchestrates a rhizomatic constellation of semiotic traces, including journals, letters, 
novels, holographic inscriptions, and orally transmitted myths, that traverse chronological thresholds and recalibrate 
ontological resonance. Archives surpass preservation by reordering, reframing, and consecrating discursive content, 
embodying semiotic constellations that Jan Assmann terms “memory figures,” through cultural memory assumes material 
and institutional form (2011, p. 133). This transformation reaches narrative intensity in the arc of Sonmi-451. Sonmi enters 
the narrative within a hyper-corporatized dystopia as a fabricated bio-clone, her voice inscribed in a holographic interrogation 
and codified as proof of ideological deviance. Yet the same footage, fragmented and institutionalized, resurfaces in the 
distant future as sanctified narrative, recited by Zachry’s daughter to the next generation: “Our lives are not our own. From 
womb to tomb, we are bound to others” (Cloud Atlas, 2012, 01:32:44). Archival preservation mutates from forensic 
instrument into theological operation, exemplifying Pierre Nora’s distinction between lieux de mémoire (sites of memory) 
and milieux de mémoire (environments of memory), a process that refunctions archival remnants into culturally vitalized 
narrative ritual (1989, p. 9). 
 
Amid its figuration of archival memory, Cloud Atlas articulates heterogeneous epistemic registers through visual 
counterpoint. In the Neo Seoul sequence, Sonmi’s confession projects itself across the interrogation chamber in aseptic blue 
hues, framed by surveillance and algorithmic control. Her voice intones the phrase, “Our lives are not our own” (Cloud Atlas, 
2012, 01:32:44), articulated under the gaze of power. Within the post-apocalyptic register, the same testimony reverberates 
beside a ritual fire, its cadence infused with reverence; Zachry’s daughter concludes with the refrain, “This is the true-true” 
(Cloud Atlas, 2012, 02:44:50). This inversion enacts Jacques Derrida’s concept of archontic power, a process that grants 
archives authority less through factual accuracy than through the institutions that codify and venerate them (1996, p. 4). The 
archive functions as legitimacy, displacing storage. The film intensifies this dynamic through a recursive chain of textual 
succession: Adam Ewing’s maritime diary transmutes into Frobisher’s annotations; Frobisher’s letters resurface in Rey’s 
investigation, Rey’s life refracts into Half-Lives: The First Luisa Rey Mystery; the novel shifts into Cavendish’s recreational 
reading, Cavendish’s memoir, later transfigured into a film encountered by Sonmi; her digital testimony congeals as scriptural 
record within a future tribal cosmology. Texts, whether private or institutional, undergo appropriation and reconstitution, 
acquiring sacral consecration in successive contexts. Authorship collapses, leaving no sovereign instance to govern the 
discursive unfolding or its ethical gravitas. 
 
The film’s archival logic articulates the displacement of authorship through Michel Foucault’s “author function,” refiguring 
authorship from originary source to discursive mechanism that regulates interpretation (1977, p. 113). Across Cloud Atlas, 
this function saturates temporalities and crystallizes within social formations. Absence of encounter defines the chain: 
Frobisher not meet Ewing, Rey remains unacquainted with Frobisher, Cavendish remains detached from Rey’s reality, and 
Sonmi remains untroubled by the fictionality of Cavendish’s film. Every narrative strand emerges through the residue of its 
predecessor. Frobisher confesses, “A half-finished book is, after all, a half-finished love affair” (Cloud Atlas, 2012, 00:47:12), 



  
19 

 

Current Perspectives in Social Sciences 

a sentiment subsequently reinscribed in Rey’s reading. Sonmi proclaims, “Truth is singular. Its versions are mistruths” (Cloud 
Atlas, 2012, 01:57:22), a declaration that elevates Cavendish’s comic ordeal into theological testimony. These transmissions 
enact Gérard Genette’s transtextuality, a framework texts invariably function as palimpsests layered upon the remains of 
others (1997, p. 1). The sanctified archive embeds spectral traces of prior inscriptions even as it foreshadows future 
misreadings. In this convergence, Roland Barthes’s thesis of the “death of the author” acquires renewed resonance: 
authorship dissolves into a network of discursive traces, displacing the sovereign instance and redistributing authority across 
texts, institutions, and readers. 
 
The film configures archival memory as a field marked simultaneously by continuity and distortion. Frobisher’s suicide note 
fails to reach Sixsmith and vanishes into archival silence; Rey’s novelization recodes within the idiom of pulp fiction; 
Cavendish’s memoir reframes in the commodified register of popular cinema. These mediations perform Hayden White’s 
claim that “every narrative is a content reconstituted through a form,” demonstrating that remembrance inheres structurally 
in narration itself (1987, p. 7). The film materializes this principle through generic reconfigurations: epistolary, noir, comedy, 
dystopia, and myth, each inflected by its medium. Texts elude stabilization, undergoing continuous aesthetic and ideological 
mutation. The tension between archival fidelity and aesthetic reappropriation finds its most radical articulation in Sonmi’s 
trajectory. The holographic interface of her confession projects fixity, only to be immediately reinscribed in Zachry’s temporal 
horizon. In a pivotal scene, Zachry kneels as his daughter intones Sonmi’s words with ceremonial gravity: “This is the true-
true” (Cloud Atlas, 2012, 02:44:50). The utterance, once juridical testimony, acquires the authority of sacral doctrine. Sonmi 
herself had earlier declared, “Our lives are not our own. From womb to tomb, we are bound to others” (Cloud Atlas, 2012, 
01:32:44), a statement ritually reinscribed as communal truth. This resemanticization performs Julia Kristeva’s semiotic 
chora, a pre-symbolic matrix of affect and rhythm through language reconfigures itself in the act of ritual repetition (1980, 
p. 78). The force of Sonmi’s words draws its power less from propositional truth than from ritualized enactment in a mythic 
register. 
 
From the film’s resemanticization of testimony emerges a cinematic form that renders perceptible a recursive sacred logic. 
The relentless montage of cross-cutting produces the figure that Gilles Deleuze theorizes as the crystal-image: an audiovisual 
configuration in past and present coexist within a single frame, the archive refracted as temporal mirror rather than linear 
record (1989, p. 98). As Rey reads Frobisher’s letters, her voice overlays images of him writing, including the line “Sixsmith, 
it’s all breaking apart beneath my fingers” (Cloud Atlas, 2012, 01:11:36). In the scene of Sonmi’s viewing of Cavendish’s film, 
her gaze is absorbed into the spectatorial field, reinforced by her dictum; “Truth is singular. Its versions are mistruths” (Cloud 
Atlas, 2012, 01:57:22). These intersections displace expository clarity, staging instead the archival entanglement of time, 
body, and gaze. Concurrently, Cloud Atlas destabilizes the presumption of archival neutrality. Walter Benjamin insists that 
cultural heritage persists as much through forgetting as through remembering, declaring that “there is no document of 
civilization which is not at the same time a document of barbarism” (1968, p. 256). Within the film, sacred texts encode 
repressed violence: Sonmi’s elevation eclipses her execution; Cavendish’s cinematic story occludes his institutionalization, 
Rey’s novel sanitizes corporate conspiracy. The sanctified archive functions as a locus where preservation and distortion 
converge. This ambivalence proves decisive for apprehending Cloud Atlas less as a celebration of memory than as a critique 
of its conditions of possibility. 
 
Following Walter Benjamin’s recognition of barbarism within cultural memory, the film articulates Dominick LaCapra’s 
theorization of “empathic unsettlement,” a mode of historical engagement that subverts teleological closure, intensifies 
indeterminacy, and inscribes the affective sediment of trauma (2001, p. 103). The viewer grapples with the impossibility of 
resolving Sonmi’s story into theological certainty and remains positioned to endure its afterlives, echoing her declaration; 
“Our lives are not our own. From womb to tomb, we are bound to others” (Cloud Atlas, 2012, 01:32:44). The sanctification 
of archives in Cloud Atlas acquires ethical gravitas by acknowledging its own violence, its constitutive role in shaping and mis-
shaping memory. The archive assumes the form of sacred event rather than static object, unfolding as a recursive process of 
inscription, distortion, and ethical reanimation. Its intermedial architecture discloses the contingency of authorship, the 
plasticity of memory, and the generative force of narrative transmission. Documents act as temporal vectors, media serve as 
ritual interfaces, and retellings enact ethical refiguration. In this configuration, sanctity derives less from the negation of error 
than from its inevitability, since remembrance itself entails continual remaking. 
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Linguistic Entropy and the Crisis of Meaning: The Poetics of Neo-Korean English 
 
A disquieting narrative strategy in Cloud Atlas dramatizes linguistic attrition, transposed from ornamental world-building into 
a central philosophical and political aporia that fractures the transmission of meaning, identity, and memory. In the Neo 
Seoul and post-apocalyptic sequences, language renounces transparency as communicative medium, transfiguring into an 
ideologically saturated apparatus that discloses the genealogical erosion of civilization. This configuration converges with 
poststructuralist critiques of language as precarious and politically contingent, accentuating the epistemic vulnerability of 
enunciation within a horizon, signification unfolds in paradoxical simultaneity as both overdetermined and decaying. Neo-
Korean English, a vernacular assemblage marked by syntactic reduction and semantic instability, instantiates Jacques 
Derrida’s concept of différance, a structure by meaning endlessly defers itself, constituted through absence rather than 
presence (1978, p. 141). In Neo Seoul, the corporately sanctioned lexicon consolidates through systemic semiotic 
engineering: lexical artifacts exemplified by “Honor thy fabricant” (Cloud Atlas, 2012, 01:26:15), “deadland”, and “Unanimity” 
are reinscribed as affective performatives rather than referential signs, perpetuating socio-political docility. In the post-
apocalyptic timeline, Zachry invokes Sonmi’s words with ritual gravity; “This is the true-true” (Cloud Atlas, 2012, 02:44:50), 
evidencing degraded language’s transmutation into theological sovereignty. Thus, language abrogates reference, instituting 
ideological simulation and thereby embodying Jean Baudrillard’s notion of the simulacrum: a regime of signs circulating 
without orientation to anything external to their own operation (1994, p. 6). 
 
The radical simplification of grammar and syntax in Neo Seoul discloses the mechanisms through linguistic economy functions 
as an ideological dispositif. This contraction of expressive capacity remains irreducible to stylistic variation; it institutes a 
disciplinary apparatus entrenched in the operative logics of corporate domination. Lyotard identifies postmodernity as a 
“crisis of narratives,” a historical juncture at which discursive legitimacy fractures into competing language games (Lyotard, 
1984, p. 60). Neo-Korean English epitomizes this fragmentation. In place of dialogic reciprocity, it engenders commodified 
subjectivity. Ethical deliberation disintegrates as the indeterminacy constitutive of judgment dissolves, constrained into 
binary codifications exemplified through “true-true” and “untrue.” The interrogative decree; “Answer true-true or untrue. 
Nothing else exists” (Cloud Atlas, 2012, 00:32:15), illuminates the reconstitution of language as a disciplinary grid that 
forecloses alternative enunciations. This process intersects with Sapir and Whorf’s formulation of linguistic relativity, 
contends that the formal architecture of language delimits the parameters of perception (Sapir & Whorf, 1956, p. 162). Under 
this discursive regime, political and existential categories collapse into unspeakability, subsumed within a regulated economy 
of silence. 
 
Sonmi’s linguistic transformation acquires symbolic density within the ideological dispositif of Neo Seoul. Conditioned by the 
semiotic regime imposed upon the fabricant class, her early utterances materialize through mechanical iteration and tonal 
subservience, a constrained linguistic economy engineered to enforce docility. Exposure to interdicted texts, Cavendish’s 
cinematic fiction and the writings preserved by Hae-Joo Chang, precipitates a discursive displacement, shifting her language 
from mimicry to reflexive articulation. The declaration; “Our lives are not our own. From womb to tomb, we are bound to 
others” (Cloud Atlas, 2012, 01:12:43) functions not as narrative hinge but as syntactic rupture. Its temporal expansiveness 
and ethical indeterminacy fracture the austerity of the prevailing idiom. A later pronouncement, “I will not be subjected to 
this lie any longer” (Cloud Atlas, 2012, 01:36:07), transfigures refusal into a performative fissure, enunciation destabilizing 
the very grammar that codifies obedience. Butler’s theorization of performativity elucidates this rupture, demonstrating that 
speech constitutes subjectivity within regulatory regimes rather than reflecting pre-given identities (Butler, 1997, p. 12). 
Kristeva’s symbolic–semiotic dialectic opens an additional analytic register. Sonmi’s utterances destabilize the symbolic order 
and precipitate the resurgence of suppressed semiotic rhythms (Kristeva, 1984, p. 28). Foucault’s genealogy of discourse 
frames these enunciations within a wider economy of power, language functioning as dispositif, an apparatus that 
consolidates domination yet simultaneously exposes its fissures (Foucault, 1977, p. 138). This triangulated constellation 
positions Sonmi’s speech as discursive rupture, an intervention disrupting the corporeal disciplining enacted by the corporate 
order while unsettling the linguistic architectures that perpetuate its sovereignty. Language in Neo Seoul manifests as 
contested terrain, operating simultaneously as instrument of domination and medium of resistance. 
 
Neo Seoul dramatizes the disciplining of speech through corporate regulation, the post-collapse world lays bare its 
dissolution into a fractured vernacular voiced by Zachry’s tribe. Their utterances approach the pre-linguistic, inscribed with 
distorted phonetics, compressed metaphors, and semantic opacity. Expressions such as “Old’uns,” “Smart,” and “Soul Circle” 
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linger as unstable residues of a lexicon whose referential anchors have eroded; in one sequence Zachry falters over the word 
“Smart,” his hesitation unmasking a linguistic economy incapable of stabilizing signification (Cloud Atlas, 2012, 00:48:22). 
This entropy registers the erosion of historical memory rather than any form of cultural primitivism. Halbwachs accentuates 
that collective remembrance depends upon symbolic matrices and institutional frameworks that secure transmission across 
generations (Halbwachs, 1992, p. 55). Cloud Atlas dramatizes the collapse of such frameworks, precipitating shards of 
discourse that circulate residually and sustain only fragile coherence. The film amplifies this condition through its auditory 
design: Zachry’s interior monologue overlays ambient noise, indistinct whispers, and dissonant tonalities, orchestrating an 
acoustic field that echoes Kristeva’s theorization of the chora, the pre-symbolic register of rhythm and affect anterior to 
articulation (Kristeva, 1982, p. 93). As linguistic precision disintegrates, corporeal resonance secures centrality: gestures, 
silences, and tonal inflections convey, verbal forms can no longer stabilize. Derrida’s notion of différance explicates this 
regime of deferral, since speech within this register perpetually refers to absent signifieds (Derrida, 1976, p. 23). Agamben’s 
concept of the state of exception condemns such speech to a suspended zone, deprived of normative structures yet 
compelled to signify (Agamben, 2005, p. 39). Considered across these theoretical lenses, Zachry’s fractured speech 
crystallizes into a palimpsest of cultural loss and endurance, revealing that even in ruin language endures as both archive of 
memory and medium of resistance. 
 
The erosion of linguistic structure operates simultaneously as narrative device and historiographical dilemma. Rey’s 
investigative milieu of the 1970s unfolds at a historical conjuncture, language wields archival authority and epistemic force. 
Through her disentangling of Frobisher’s letters, she reconfigures fragmentary traces into the coherence of a conspiracy 
narrative, demonstrating that textual legibility underwrites the conditions of historical reconstruction. Zachry, by contrast, 
functions entirely within an oral register; excluded from literacy, he internalizes Sonmi’s words through ritualized recitation 
and collective performance. The metamorphosis of Sonmi’s deposition into scripture renders visible Assmann’s distinction 
between communicative and cultural memory, a displacement in which dialogic recollection is supplanted by codified 
commemoration (Assmann, 2011, p. 126). In its terminal form, language withdraws from critical interrogation, sanctifying a 
corpus of utterances vested with untouchable authority. Such sacralization, though it preserves affective continuity, 
simultaneously circumscribes semantic plurality and constrains interpretive possibility. 
 
The film reconfigures the nexus of inscription and orality into a site of historical tension. In the antecedent narratives, 
journals, letters, reports, and manuscripts operate as modalities of reflexive inquiry and as instruments of resistance. 
Frobisher’s correspondence, Rey’s investigative files, and Cavendish’s manuscript accentuate the entanglement of textuality 
with individual autonomy. Zachry’s narration, by contrast, materializes within a divergent discursive register in which Sonmi’s 
words disseminate through liturgical narration rather than through scriptural permanence. In the scene, he recounts her 
testimony before a circle of listeners, fractured syntax and ceremonial cadence (Cloud Atlas, 2012, 02:01:37) metamorphose 
deposition into mythopoetic performance. The authority of the archive disintegrates, reconstituted as corporeal enactment 
through narrative traverses chant, gesture, and allegory. Ricoeur posits that emplotment encodes temporal sequence into 
discursive form (Ricoeur, 1984, p. 74), yet the film’s terminal horizon suspends even this principle of narrative order. Sonmi’s 
deposition, transfigured into scripture, unveils Assmann’s distinction between communicative memory and cultural memory, 
a displacement through dialogic recollection becomes supplanted by ritualized commemoration (Assmann, 2011, p. 126). 
Ong extends this perspective, emphasizing that oral cultures perpetuate memory through formulaic repetition rather than 
archival fixity (Ong, 1982, p. 41). Derrida, in turn, delineates the aporia of the archive: preservation simultaneously institutes 
fragility, for each instance of transmission inscribes loss (Derrida, 1996, p. 12). In Cloud Atlas, Sonmi’s tale endures in residual 
fragments of chant and allegorical figuration, the archive dissolves into affective intensity and the sentence assumes the force 
of incantation, laying bare memory’s survival at the threshold of inscription’s collapse. 
 
Thus, Cloud Atlas dramatizes a conjunctural erosion of linguistic complexity and agency, construing a horizon in language 
renounces its critical vocation and collapses into a repository of exhausted signifiers. Derrida’s theorization of the trace, 
understood as the constitutive inscription of absence within every mark of presence, assumes acute urgency in this 
configuration (Derrida, 1976, p. 68). Verbal signs reverberate through mnemonic hollows, their semantic density eroding and 
rendering utterance void of epistemic traction. Nonetheless, the film asserts the ethical gravity of enunciation: Sonmi’s 
pronouncement, ritualized, distorted, and abstracted, consolidates the affective cohesion of Zachry’s community and 
structures collective identity, thereby unveiling that linguistic degradation, rather than extinguishing communicative efficacy, 
reallocates it through fragments that safeguard continuity across temporal rupture. Cloud Atlas reinvokes Lyotard’s 
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delineation of the postmodern sublime, an experience of fragmentation that intimates the unrepresentable and compels 
reflection on the limits of signification (Lyotard, 1984, p. 81). Benjamin’s categories intensify this vision: fractured language 
manifests as a ruin, its incompletion exposing history as devastation and survival alike (Benjamin, 1999, p. 178), surviving 
fragments conserve an aura, a singular presence irreducible to instrumental use that upholds enigmatic intensity even in 
decay (Benjamin, 1968, p. 222). The poetics of Neo-Korean English thereby transcends dystopian diagnosis, propelling a 
meditation on the thresholds, fragilities, and afterlives of language. 
 
Embodied Continuities: Birthmarks, Gestures, and Cinematic Reinscription 
 
In Cloud Atlas, the body figures as a dense semiotic field, displacing the neutrality of substrate and opening itself to temporal 
resonance, ethical force, and ontological plurality that inscribe themselves in visual form. The film redeploys its ensemble of 
actors across six temporalities, dwells on gestural minutiae, and accentuates corporeal indices, most prominently the comet-
shaped birthmark, to establish a grammar of embodied continuity. This continuity repudiates linear causality and 
genealogical transmission, elaborating a poetics of recurrence in which the body acts simultaneously as epistemic archive 
and performative agent of intertemporal inscription. The comet-shaped birthmark, emblematic within this narrative 
economy, reappears across figures from Ewing to Sonmi and Meronym. It avoids both the logic of reincarnation and the 
mysticism of destiny, functioning instead as a cinematic mnemonic that renders visible a transhistorical ethical filament. 
Butler maintains that the body materializes power relations, constituted and reiterated within the temporal norms of 
performativity (Butler, 1993, p. 2). The birthmark denies essence and immutable trace, acting as a performative invocation 
of affinity that summons recognition of temporal and moral bonds across radically discontinuous temporalities. 
 
In Cloud Atlas, corporeality figures as a semiotic palimpsest that inscribes temporal strata, traces ethical trajectories, and 
configures ontological multiplicities within the visual register. The redeployment of a single ensemble across six 
heterogeneous temporalities produces meaning through corporeal reiteration as narrative succession recedes; Sonmi’s 
prayer posture re-emerges in the epilogue with Zachry’s daughter, and Frobisher’s fragile bearing reverberates in Rey’s 
embodied vulnerability. These corporeal resonances enact cinematic inscriptions aligned with Marks’s theorization of haptic 
visuality, a modality that mobilizes tactile apprehension, the image drawing the sensorium into contact and the body 
channeling intersubjective relation (Marks, 2000, p. 162). Deleuze’s category of the cinematic “event-point” articulates the 
structural logic at work, as corporeal repetitions disrupt chronology and interweave heterogeneous temporalities in 
simultaneity (Deleuze, 1989, p. 98). The intercutting of Rey’s descent in an elevator shaft with Sonmi’s passage through sterile 
corridors materializes this folding: temporally estranged coordinates, 1973 San Francisco and Neo Seoul’s dystopian futurity, 
suture into figural scenes of embodied resistance. Kristeva’s concept of the chora assumes critical force, since pre-symbolic 
rhythms of gesture and posture summon a bodily register anterior to language, transmitting affective resonance beyond 
fixed signification (Kristeva, 1982, p. 93). Sobchack’s phenomenology of the “lived body” intensifies this reading, as the 
cinematic body refuses mere representational capture and establishes a threshold where temporality, spatiality, and affect 
converge in embodied perception (Sobchack, 1992, p. 94). 
 
In Cloud Atlas, the recurrence of actors across heterogeneous roles dislocates corporeal ontology and casts performance as 
a palimpsestic surface inscribed with historical violence, ethical responsibility, and ontological ambiguity. Hugo Weaving 
oscillates between authoritarian enforcers and spectral figures; Doona Bae incarnates Sonmi and later Meronym, dramatizing 
a casting practice that materializes the body as layered inscription. Bakhtin’s chronotope elucidates the process by 
temporality acquires legibility in spatial embodiment (Bakhtin, 1981, p. 85). Derrida’s theorization of the trace discloses that 
every performance carries the residue of absence, presence marked by withdrawal (Derrida, 1976, p. 67). Butler 
conceptualizes embodiment as reiterative production and displaces presumptions of stable essence (Butler, 1993, p. 2). 
Merleau-Ponty contends that gesture anchors perception within a lived horizon marked by the convergence of space and 
time (Merleau-Ponty, 1962, p. 150). Cinematic form intensifies this layered embodiment by foregrounding surfaces such as 
hands, eyes, and scars and by configuring a tacit lexicon of longing, resistance, and recognition. Marks’s theorization of haptic 
visuality reinforces this insight, noting that sensation precedes cognition and that the body constitutes a locus of knowledge 
(Marks, 2000, p. 183). An intimate adjustment of Sixsmith’s collar by Frobisher resonates across centuries; Zachry brushing 
Meronym’s hair aside engraves gestures historically estranged yet affectively potent and institutes precarious solidarities 
across disjoint temporalities. 
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In Cloud Atlas, embodiment unsettles corporeal ontology and figures as a palimpsestic surface that gathers cultural memory, 
ethical ambivalence, and ontological uncertainty. Tom Hanks’s shifting embodiments enact this semantic volatility with 
precision: the physician aboard Ewing’s voyage dispenses laudanum under the guise of care, disclosing violence masked as 
intimacy; Zachry’s trembling posture before the Kona renders fear corporeal and inscribes hesitation into the body; the aged 
narrator by the fire transmits Sonmi’s testimony to his grandchildren, the body reconstituted as an archive of cultural 
memory. Derrida’s theorization of the trace elucidates this interplay of presence and absence, for every incarnation carries 
the spectral remainder of others, meaning inflected by withdraws (Derrida, 1976, p. 67). Butler reconceptualizes embodiment 
as reiterative production, configuring subjectivity through repetition and difference rather than essence (Butler, 1993, p. 2). 
Bordo observes that the body bears the inscriptions of “the central rules, hierarchies, and even metaphysical commitments 
of a culture” (Bordo, 1993, p. 13). The film renders this thesis visible by projecting history onto corporeal surfaces such as 
scars, gestures, and voices, so that embodiment emerges as a contested archive of culture and power, displacing any residual 
fantasy of bodily stability. 
 
In Cloud Atlas, bodily continuity emerges within the film’s aesthetic economy as an operation of cultural memory, condensed 
most powerfully in the comet birthmark. First glimpsed on Sonmi’s shoulder in the regimented space of the fabricant quarters 
(Cloud Atlas, 2012, 01:18:42) and resurfacing on Meronym’s skin during her exchange with Zachry (02:07:13), the mark 
condenses narrative, temporality, and identity into a recurrent image. Assmann conceptualizes such motifs as “figures of 
memory,” symbolic condensations that transport cultural meaning across epochs and bodies (Assmann, 2011, p. 133). The 
epilogue intensifies this logic: Zachry’s daughter presses her hand to her chest and invokes Sonmi before the fire (Cloud Atlas, 
2012, 02:41:05), the gesture transforming corporeal performance into liturgy. Butler’s account of performativity interprets 
this iteration as constitutive practice, subjectivity generated by repetition rather than essence (Butler, 1993, p. 2). Placing 
Assmann’s mnemonic figure beside Butler’s performative iteration discloses the dual force of embodiment: archive and rite 
at once, preserving cultural memory while engendering myth. The comet’s recurrence resists reduction to emblematic 
continuity; it stages memory as migration, engraving history onto corporeal surfaces such as scar, gesture, and skin, thereby 
inscribing survival within the very matter of the body. 
 
The poetics of embodiment in Cloud Atlas forestalls teleological closure and refracts history into a recursive logic of 
repetition. In the final sequence, Zachry projects his hand toward an uncharted planet while recounting destinies that exceed 
his lived horizon, and corporeality unveils itself as an open system of signification, no longer reducible to a vessel of 
determinate meaning. The body, dislodged from historical instrumentality, configures a locus of ontological becoming, a site 
in memory, myth, and futurity converge in provisional assemblage. The film rearticulates history by transfiguring linear 
succession into recursive enactments of ethical potentiality. Within this topological field, the cinematic body institutes a 
double economy: the redeployment of actors and gestures engraves mnemonic continuity, even as recurring motifs 
precipitate fracture and semantic excess. Corporeality appropriates the functions of archive and oracle, echo and agent, 
mediating between residues of past lives and horizons of futurity that remain indeterminate. Such continuity unfolds as 
iterative praxis opposed to teleological progression, producing affective intensities rather than causal explanations, 
intimating possibilities rather than resolutions. The body in Cloud Atlas materializes as a resonant formation, charged with 
spectral energies of memory and anticipation, sustaining the perpetual present of cinematic experience as a site of ethical 
undecidability and ontological potential. 
 
Posthuman Ontology and Temporal Performance 
 
In Cloud Atlas, a posthuman ontology institutes itself through the dissolution of autonomous identity, the disarticulation of 
linear temporality, and the interlacing of human and technological strata, producing a cinematic world structured by 
becoming and subverting the metaphysics of static being. Subjectivity disperses across assemblages of code, memory, and 
embodiment, dislodging any presumption of interior stability: Sonmi’s politicization through illicit digital archives (Cloud 
Atlas, 2012, 01:12:36) renders legible Hayles’s theorization of the posthuman as informational construct, sustained by 
inscription and circuitry. This logic reaches its most acute articulation in the Neo Seoul execution sequence (Cloud Atlas, 
2012, 01:56:48), Sonmi’s body, multiplied across broadcast screens at the instant of death, dramatizes the dynamics Butler 
attributes to performativity and Braidotti associates with life as incessant metamorphosis. Temporality fractures in the 
montage suturing Luisa Rey’s plunge into the river (Cloud Atlas, 2012, 01:42:05) with Sonmi’s flight through sterile corridors, 
a cinematic operation that materializes Deleuze’s time-image as simultaneity and disjunction. Haraway’s cyborgian vision 
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achieves figural concretion in the laboratory sequence (Cloud Atlas, 2012, 00:49:57), the engineered bodies of fabricants 
disclose the co-implication of organic and machinic orders. By weaving these sequences into a recursive aesthetic, Cloud 
Atlas performs posthuman philosophy in its very form, refusing any reduction to illustration, and reframes the human as 
mutable node within techno-temporal constellations, a locus of becoming inscribed by memory, machine, and myth. 
 
Sonmi-451 concentrates the film’s posthuman ontology: her body predicated upon servitude within Papa Song’s diner 
(00:34:22), simultaneously constituted as cyborgian assemblage that dissolves categorical oppositions (Haraway, 1991, p. 
149). The illicit screening of Cavendish’s story, (Cloud Atlas, 2012, 01:09:48) inaugurates an ontological rupture, the cinematic 
image saturating programmatic control and recasting code as desire, reinscribing compliance into refusal. Sonmi pronounces 
her testament before the tribunal, broadcast across Neo Seoul at the instant of death (Cloud Atlas, 2012, 01:57:12), the 
sequence abrogates the teleology of humanist assimilation. The figure that emerges converges with Braidotti’s nomadic 
subjectivity, existence mediated by mobility, situatedness, and negotiation across technological and political infrastructures 
(Braidotti, 2013, p. 81). Here Cloud Atlas reconstitutes embodiment from a linear narrative of emancipation into a 
dramatization of subjectivity’s provisional and distributed condition, engraved upon cinematic flesh as a philosophy of 
perpetual becoming. 
 
The posthuman condition in Cloud Atlas, configured with particular acuity in its reimagining of temporality, six narrative 
trajectories abrogate sequential logic and re-emerge as fragments conjoined by montage and affective resonance. Deleuze’s 
theorization of the time-image supplies the conceptual matrix for this cinematic operation: chronology is annulled, causality 
de-anchored, and temporality refracted as a surface upon heterogeneous durations stratify (Deleuze, 1989, p. 37). The edit 
that sutures Sonmi’s televised confession (01:57:10) with Frobisher’s suicide in his hotel room (Cloud Atlas, 2012, 01:28:46), 
Rey’s descent along the Seaboard elevator shaft (Cloud Atlas, 2012, 01:42:12), and Zachry’s confrontation with the Kona on 
the cliffside (Cloud Atlas, 2012, 02:18:05) institutes a simultaneity, disparate histories are superimposed in unstable 
adjacency. These sequences forgo thematic continuity; they instantiate a cinematic ontology in time withdraws from the 
logic of containment and posits itself as affective event, installing temporality as recursive intensity rather than linear 
succession. 
 
Temporality in Cloud Atlas consolidates itself through aesthetic strategies that recycle actors across radically divergent roles, 
crossing race, gender, class, and epoch, and thereby configure the body as a laboratory of ontological experimentation. Tom 
Hanks embodies figures as heterogeneous as a predatory physician, a violent enforcer, a disillusioned scientist, and a 
shamanic storyteller; this succession of embodiments transfigures subjectivity as decentered and contingent, dispersed 
across multiple instantiations, displacing any presumption of a stable core. Such polyphonic corporeality interfaces with 
Hayles’s theorization of distributed cognition, the self emerges not as autonomous unity but as relational node inscribed in 
technological systems, cultural narratives, and social environments (Hayles, 1999, p. 290). Cloud Atlas shifts coherence from 
discrete character identity to affective and ethical resonances that circulate across a constellation of roles. Through this 
gesture, the film delineates a cinematic ontology that refuses identity as essence and inscribes it instead as performative 
process, orchestrated across assemblages of power, temporality, and memory. 
 
In Cloud Atlas, the figures of Sonmi and Meronym, incarnated by Doona Bae, dramatize an ontological mutation that unsettles 
genealogical continuity and rearticulates identity as iterative divergence. Sonmi materializes within the technocratic 
surveillance matrix of Neo Seoul (Cloud Atlas, 2012, 01:05:12); Meronym subsists in a post-collapse milieu sustained by 
fragmentary remnants of “Old’uns” technology (Cloud Atlas, 2012, 02:11:30). Their corporeal recurrence marks a rhythm of 
return, becomes legible is discontinuity, subjectivity precipitating as difference rather than continuity. Barad’s theorization 
of intra-action explicates this dynamic: entities are constituted by entangled relations, displacing the logic of pre-inscribed 
boundaries (Barad, 2007, p. 140). Meronym reanimates an ethical trace displaced from Sonmi, reconfiguring it within a newly 
constituted assemblage. This refiguration incarnates in her gestures before abandoned apparatuses, manipulating an 
indecipherable “Old’uns” device (Cloud Atlas, 2012, 02:14:47) or touching the glowing archival stone (Cloud Atlas, 2012, 
02:15:21), gestures that recall Sonmi’s tactile negotiation with digital interfaces (Cloud Atlas, 2012, 01:18:44). These 
corporeal reprises delineate a cinematic ontology, memory and being withdraw from essentialist grounding and operate as 
material-performative processes inscribed across flesh, technology, and cultural residue. 
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Sonmi’s terminal scene in the interrogation chamber configures temporality as performative event. The utterance extracted 
under coercion (Cloud Atlas, 2012, 01:56:05) resurfaces in the epilogue when Zachry’s daughter recites it as scripture (Cloud 
Atlas, 2012, 02:41:12). Political testimony here transfigures into sacred revelation, exposing the volatility of posthuman 
discourse as it migrates across medial substrates, historical strata, and interpretive regimes. Butler’s theorization of 
performativity emphasizes that meaning not emanate from a preconstituted identity but is instituted through iterability, 
generated by citational repetition (Butler, 1993, p. 13). Sonmi’s confession, reiterated and displaced, assumes a new 
discursive register, inscribing the posthuman subject as perpetually mediated by recursive regimes of memory and 
inscription, displacing any fantasy of stable recollection. 
 
The sonic and visual registers of Cloud Atlas intensify its figuration of posthuman temporality. The recurrent Cloud Atlas 
Sextet, attributed to Frobisher, assumes the force of an auditory vector that traverses heterogeneous timelines. 
Reverberating across Rey’s investigation (Cloud Atlas, 2012, 01:36:22), Cavendish’s confinement (Cloud Atlas, 2012, 
01:51:04), and Sonmi’s awakening (Cloud Atlas, 2012, 01:12:45), the motif insinuates that sound, unlike visual inscription, 
sustains affective continuity across fractured historical strata. Deleuze’s claim that “the musical motif becomes the time-
image par excellence” renders this dynamic intelligible: music crystallises past, present, and future into a single perceptual 
constellation (Deleuze, 1989, p. 95). The posthuman subject assumes the status of vibrational entity, oriented toward 
resonance rather than origin. Simultaneously, the film destabilises this ontology by interrogating the ideological apparatuses 
that contour posthuman agency. Sonmi’s mythologisation in the post-apocalyptic horizon transposes her voice from political 
manifesto into sacralised artefact, divested of historical determination. This aesthetic displacement renders palpable 
Benjamin’s warning that “every monument of civilization is also a monument of barbarism” (Benjamin, 1968, p. 256). In 
staging this tension, Cloud Atlas sustains an aporia between the possibility of ethical accountability and the risk of political 
memory dissolving into aesthetic abstraction, an irresolution that resonates with Lyotard’s theorisation of the postmodern 
sublime, in representation falters before the unpresentable yet compels ethical reflection (Lyotard, 1984, p. 78). 
 
Foregrounding entangled agency, recursive temporality, and mediated embodiment, Cloud Atlas inaugurates a posthuman 
ontology, being withdraws from metaphysical fixity and reconstitutes itself as performative process dispersed across 
heterogeneous assemblages of relation. The film dismantles the paradigm of sovereign subjectivity, instituting in its stead an 
ethos of distributed responsiveness attuned to reverberations of other lives, temporal strata, and systemic 
interdependencies. Braidotti conceptualises the posthuman subject not as attenuation but as intensification: a multi-sited, 
affective, and generative configuration perpetually modulated by material and discursive forces that contour existence 
(Braidotti, 2013, p. 190). Within this philosophical constellation, Cloud Atlas operates less as narrative speculation than as 
cinematic instantiation of posthuman becoming, fragmentary, polyphonic, vibrational. Temporality ceases to function as 
linear continuum, instead stratifying into an inhabitable field, a resonant plane in past, present, and futurity sediment as 
overlapping intensities. The film obliges a reconceptualisation of subjectivity: no longer trajectory or essence, but temporal 
performance constituted in relation, a displacement that rewrites the ontological grammar of selfhood and inscribes 
storytelling within the horizon of the posthuman. 
 

Conclusion 
 

Within the intricate architecture of Cloud Atlas, temporality configures itself as constellation, displacing the model of 
continuum; identity reverberates as spectral echo, withdrawing from metaphysical essence; and authorship circulates as 
transmission divested of originary sovereignty. The film functions less as mimetic narrative than as recursive meditation on 
the modalities of meaning, memory, and becoming. The analysis elucidates that Cloud Atlas institutes a stratified cinematic 
ontology that disarticulates linear chronology, privileges multiplicity, and contests the hegemony of singular authorship by 
situating subjectivity within shifting constellations of ethical entanglement. Developed across thematically and theoretically 
differentiated movements, this inquiry delineates multiple axes of the film’s interwoven aesthetics and philosophy, 
converging in the recognition that Cloud Atlas enacts a posthuman ontology in existence inscribes itself as recurrence, 
diffraction, and resonance, transforming cinematic form into a philosophy of relation and survival. 
 
The temporal logic of Cloud Atlas, predicated on cyclical structures and recursive intersections, configures a cinematic 
figuration of Nietzschean eternal return refracted through Deleuze’s philosophy of the time-image and non-chronological 
becoming. This configuration disarticulates the linear causality conventionally tethered to both cinematic narration and 
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historical understanding, transvaluing it into an ethic of repetition-with-difference. Within this horizon, the reiteration of 
moral dilemmas, the reappearance of gestural motifs, and the recurrence of actors across divergent roles instantiate 
ontological procedures that displace subjectivity from originary foundation and re-situate it within a field of perpetual re-
entry and temporal variation. The circular architecture of the film consequently acquires philosophical gravity, orchestrating 
a cinema of becoming that implicates character and spectator alike in an interminable process of ethical attunement. 
 
Cloud Atlas mobilizes journals, letters, manuscripts, and visual testimonies as discursive instruments that transform memory, 
myth, and inscription into dynamic processes rather than static records. Documentary traces function as mechanisms of 
consecration and distortion, inflecting the ideological field they inhabit. Ewing’s diary and Sonmi’s confession exemplify the 
capacity of textual residues to traverse temporal strata, acquiring renewed semantic density and shifting ethical resonance 
with each act of transmission. The archive materializes as a volatile topography of meaning, scripting futurity, destabilizing 
the notion of origin. Derrida’s Archive Fever (1996), Kristeva’s Powers of Horror (1982), and Assmann’s Cultural Memory and 
Early Civilization (2011) converge on the same tension: preservation operates simultaneously as construction, and the 
category of the past unfolds only within the horizon of futurity. The film transposes this dynamic into aesthetic practice, 
staging the sacred as a performative effect sustained through reiteration, ritualized citation, and embodied enactment. 
 
Cloud Atlas situates the body as a constitutive stratum within its aesthetic economy, a material site, temporality, affect, and 
memory converge in processes of inscription. A visual idiom shaped by actor recurrence, gestural resonance, and the semiotic 
insistence of the birthmark institutes a regime that grafts remembrance onto corporeal surfaces. Identity is displaced, and 
the body unfolds as a mutable topology of intersubjective exchange, gestures reverberating across epochs and ethical 
orientations acquiring palpable density in somatic form. In dialogue with Merleau-Ponty’s phenomenology of perception and 
Marks’s theorization of haptic visuality, embodiment emerges as the medium in narration condenses into affective force and 
temporality assumes the quality of lived event. Corporeality carries a political inflection: histories are apprehended, 
transmitted, and reconstituted within the materiality of flesh, functions as the substrate of collective remembrance. In this 
configuration Cloud Atlas elaborates a carnal historiography, an archive of embodied memory sustained by movement, 
sensation, and gesture as the primary vectors of historical consciousness. 
 
This study advances the claim that Cloud Atlas destabilizes authorship by dispersing agency across interlocking circuits of 
mediation. Authorship functions as a contingent effect of inscription and reiteration, rather than as an originary source. The 
subject operates as a site of textual processes, written, overwritten, cited, and reframed, its contours shifting across media, 
temporal registers, and interpretive horizons. Narrative entanglement articulates the dissolution of authorial sovereignty: 
Frobisher’s letters are absorbed into Rey’s investigation, Cavendish’s memoir is refracted as Sonmi’s awakening, and Sonmi’s 
testimony acquires sacred authority in Zachry’s oral tradition. The notion of infinite scripts designates ontological refrains, 
each articulation constituting a node within a recursive economy of storytelling. In this configuration the film intensifies 
Barthes’s thesis on the death of the author, simultaneously repositioning the reader as an ethically implicated co-narrator. 
The viewer’s labor consists in reconfiguring relations, inhabiting the interstices where memory and mediation converge, and 
sustaining recognition through acts of rearticulation. 
 
The study articulates Cloud Atlas as a cinematic practice of mythopoesis, instituting a project that reconfigures modernity 
through symbolic condensation and ritualized form. In dialogue with the theoretical frameworks of Barthes, Benjamin, White, 
and Blumenberg, the film’s recurrent figures, including the Cloud Atlas Sextet, Sonmi’s dictum, our lives are not our own, and 
the cosmological frame of narration, configure generative patterns for conceiving human interrelation. Myth operates here 
as a recursive structure, enacting forms that demand interpretation, inscription, and ethical renewal. Within this aesthetic 
economy Cloud Atlas inscribes myth as a practice that mediates truth, transposing it into an architecture continuously re-
encountered and reconstituted. 
 
The intervention of this study situates Cloud Atlas within a critical matrix that reconceptualizes myth, temporality, authorship, 
and embodiment by orchestrating philosophical theory, narratology, film aesthetics, and cultural memory within a unified 
analytic field. Critical discourse on the film predominantly privileged discrete thematic emphases; the present analysis 
establishes a hermeneutic architecture, intertextual recurrence and ontological resonance operate as constitutive logics of 
its formal and ethical composition. Mobilizing heterogeneous theoretical lineages such as Deleuze’s conception of the time-
image, Butler’s theorization of performativity, Derrida’s elaboration of the trace, and Ricoeur’s construction of narrative 
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identity, the study configures an interpretive stratigraphy commensurate with the polyphonic and recursive architecture of 
the film. 
 
The spectator emerges as a constitutive locus of signification, absorbed into the film’s architecture of recurrence and return. 
In the final sequence Zachry recounts his narrative beneath an alien sky to an unseen generation, an image that folds the 
viewer into the recursive circuitry of narration. Engagement with Cloud Atlas demands traversal of an archival economy in 
memory inscribes itself onto sensorial surfaces, myth perpetuates itself through iterative refrains, and subjectivity undergoes 
continuous reconfiguration within networks of citation and reiteration. The film institutes a regime of spectatorship that 
withholds resolution and compels ethical habitation of indeterminate narrative formations. Reading, remembering, and 
retelling function as generative practices through meaning endures only by submitting to incessant reconstitution. The 
analysis concludes that Cloud Atlas constitutes an entangled ontology, a cinematic organism, ethical intensity inheres in its 
formal structures, mnemonic density unfolds in its movements, and claim to truth materializes through recursive enactment. 
To encounter the film entails immersion in its scriptural continuum, participation in proliferating narratives, and assumption 
of the storyteller’s role within its recursive horizon. 
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