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Abstract 

This study examines the function of Alevi religious music in forming and transmitting 
cultural memory, focusing on the Veli Baba– Lodge and the Beydili Turkmen 
communities living in Tokat and its surroundings. In the Alevi belief system, music is not only 
a means of worship but also a carrier of identity, historical memory, and values. The research 
is based on qualitative fieldwork conducted between 2019 and 2022, primarily in the Zile 
district and various other parts of Tokat. The data were collected through participant 
observation, in-depth interviews, and document analysis. The belief tradition of the tribe is 

-

within the tribe into three subtypes: ritual, didactic, and supplicatory. The tevhid, performed 
-

in accordance with 
the Ardabil lineage. The semah serves as a multilayered reflection of tribal identity. Alongside 

dynamic function by enabling other members of the community to participate in the belief 
system. In conclusion, music within the Veli Baba– lodge assumes a central role in 
worship, identity construction, and cultural continuity, functioning as a medium through which 
memory is transmitted from generation to generation. 

Key Words: Alevi Music, Cultural Memory, Veli Baba-Ans  

G  

 
 

yerine getirerek . Bu 
 

. T
tutulmakta, bireyler aidiyetlerini bu belleks  
(Assmann, 2015, 98). 

Anadolu Alevili

 kleriyl
temelinde  

(Shankland, 2003, 171)

modeline . 



TURKISH CULTURE AND HACI BEKTAS VELI RESEARCH QUARTERLY AUTUMN - SEPTEMBER 2026 / ISSUE 119

ARTICLE

195

doktrinlerin 
mektedir

Alevili
tmektedir. 

ye  –

 ile tan , 

yoluyla   
 

kent cem  

aktar  
–

cem   
Yöntem 
Veli Baba- ' -

alizlere 

 

isimlendirilecektir.  
 maktad  verileri 

2019-
   

em, do
 Alan olarak belirlenen  

, 
 verilerin analizinde alizi  Lofland ve 

Lofland (1995, 89-91

, 
, 

metinlerdir. 

Bununla birlikte alandan 



196

ali
kod okutarak  

1. Temsil 

 

,  belirleyen 

Bu 

da
, 

2017, s.2). Kültürel 
sosyo-

 

rmektedir , 2012, s.46). 

 2018, s. 105). 

aliyeti 
ndirirken, Clifford Geertz (2015

türel bir sistem olarak 
 

 

arak 
. 

 mitler ve 
 (Eliade, 1963, 69)

Bu misyonuyla m

temsil eden 

 kabul edilebilir 012, s.46; , s.49). 



TURKISH CULTURE AND HACI BEKTAS VELI RESEARCH QUARTERLY AUTUMN - SEPTEMBER 2026 / ISSUE 119

ARTICLE

197

 
 

, 
2017, s.32).   -

  

  haricinde herhangi bir 
 ve semah haricinde 

 
 

edinmektedir (Mangion, 2014, s.158). 

tmektedir

in 
 

Assmann (2015

etmek

, kleri ve gelecek 

s.65). 
ktedir (Mustan 

 
mgesel 

(Arslan, 2015, s.6). Z



198

 
  

. Yerel anlamlar  

 ile Ki ) ya 
KK 12 

04.06.2021) ifadeleri bu durumu desteklemektedir. KK 15 
 . 

yerel in temsili 
 

 
2. Veli Baba-  

 topluluklar

Alevi-  leler, Alevi  
   

 nin ocak yap
 (Temel ve 

ve  

belirtilmektedir: 

KK 2 ile , 
06.02.2022). 

ali
 ile 

, 06.02.2022). Ancak bu durum,   yeni gerilimlere sebebiyet 
. 

  (KK 
11 ile  
vurumudur. -



TURKISH CULTURE AND HACI BEKTAS VELI RESEARCH QUARTERLY AUTUMN - SEPTEMBER 2026 / ISSUE 119

ARTICLE

199

 

oparma r  
2017, s.62). 

 

O derek 
 (KK 15 ile , 18.02.2020). 

   . 
K n Veli Baba-
kolunda  

  
 

alan  Veli 

  Huby r dedesi 
H ve Kurt Hasan  

  anla r: 
 

KK 2 ile , 06.02.2022).  her ne kadar 
 da Veli Baba 

. 19. y
 “  

muhtemel bir perspektifle Erdebil tekkesi   Alevi 
belirtilmektedir (Yaman, 2011; Ocak, 2012). Bununla 

birlikte 
- - -

-Ah -

 y  
yer alan metinler   yine 
muhtemel perspektifle tarihsel olarak 11.–
gelen dede, baba, ata ve abdal 

belirtmektedir -256). Veli 
Baba–  

g . Bu 
 

Ali aba isimlerin  
KK 1  24.06.2021;KK 3 

, 08.02.2022). 



200

BULGULAR VE YORUM
Veli Baba-
Veli Baba- kategoriler hali

. Bu kategorilerin belirlenmesinde

Kutsal olarak 
- , ve 

tevhid) icra edildikleri 

n 

Tablo 1. Veli Baba-



TURKISH CULTURE AND HACI BEKTAS VELI RESEARCH QUARTERLY AUTUMN - SEPTEMBER 2026 / ISSUE 119

ARTICLE

201

3.1. Âyet 
  aktaran ve yolu temsil 

ismi verilmektedir
birlikte, 

fadesi tercih edil
belirtilmektedir (KK 4  

  Alevi 
 ikame eden bir  

 mektedir. , 
 

 deneyim
 

31).  

 anlam 
 

 
KK 

 ifadesiyle, nin takiyye  
ktedir (KK 1 ile 

, 13.01.2021). Terim olarak  

  bir   
 
a. âyet 
Hane sahibine gelince mehman 

 
Hane sahibine gelince mehman 
 
 

b. bir katara ekilsin deyi 
irengi a deyi 

Âyette delil okunsun deyi 
Bir name y sahip zamana  
(KK 5 ile , 
18.02.2020).

 

korunmakta h

 
Ö nda ya da 

 (KK 4  25.08.2020; KK 6  
25.08.2020; KK 14  14.06.2021). 

 



202

 (KK 2  
06.02.2022).  
isteklerini ifade edebilmeleri 

le getirmeleri 
beklenmektedir. lerde” 

ifadesinin de 
 in 

 
 

 Bunlardan ilki Alevi yolunu anlat
hülûl, 

inin 
 

“  
 

 
”  

-

anlat i- ler 
 

“Yitirip fikrini ummana dalma 
 

 
” (KK 2. ile , 06.02.2022). 

yetleri ol
, 

.  
lerinin 

Ali” “Ali’m” 
-mi ters glissando ile 

 
 
“  

 
 

Kusur bizden evsan senden ya Ali” (KK 5, KK 4 ile ) 
 

 

- -



TURKISH CULTURE AND HACI BEKTAS VELI RESEARCH QUARTERLY AUTUMN - SEPTEMBER 2026 / ISSUE 119

ARTICLE

203

ci 
-

 

-

 
-

. - lerine 
 verilebilir: 

 
 

 
 

 
 

 
 

 
1  

 
 

 (KK 8 ile 
, 10.02.2022). 

 
 

makam olarak nite

metin kadar kutsal bir nitelik 
 

3.2. Düvaz-  
-

 

form Alevi  
- kutsal metin konumunda 

 

1  
 



204

-
-

ibadetin ru
 (Kurt, 2015, 54). 

-  
  

-
n icra 

r. 
 
“Bir seher vaktinde Ali       

 
 

 
 

 
 

Cennetin nerede gel bana der mi? 
 

 
 

 
 

 
 

 
 

 
Sen de tarikata gir dedi bana 
 

 
 

 
Ali  
 

 
 

Ali  
Bu yo  
 
Ali Hasan Askeri didara erdi 

 
 
 

 
 
 
 
”  

(KK 5 ile , 18.02.2020).
3.2. Tevhid 
Kelime olarak vahd (tek ve bir olmak) 

te ise  
 arla bir olma halini temsil etmektedir

manevi  
simgelemektedir. B olarak kabul 
edilmektedir
erkekler yoksa  

ali tevhide e
. B

.  



TURKISH CULTURE AND HACI BEKTAS VELI RESEARCH QUARTERLY AUTUMN - SEPTEMBER 2026 / ISSUE 119

ARTICLE

205

, 

tmektedir. 
Ali ve A  

 

de 

 (4/4) . 
Tevhid m metne 

 
 

 
“  
Verelim seyit ahmede selavat 

 
Verelim Muhammed ye selavat 

 
Verelim imam ye selavat 
 

 
 

Elh Ali  
 

sul var bay var 
 

Ali  
 

 
 

Ali  
 

 
 

 
 

 
 

 
 

 
 

  
 

 
 

 

 
 
 

 
  

 
 

 
 

 
 

 
 

 
 

 
 
 

 
 

 
 

 
 

 
 
 

 
 

 
 

 
 
 

 



206

Allah Hü Allah Hü Hak lailahe illa Hü 
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Extended Abstract  

This study analyzes the role of Alevi religious music in the construction of cultural memory 
and its intergenerational transmission within the Veli Baba–  , a community 

Alevi belief system, music is not merely an instrument of worship but a multifaceted medium 
that encompasses historical memory, identity formation, and the representation of collective 
values. The research is grounded in qualitative fieldwork conducted between 2019 and 2022, 
centered around the district of Zile. Data collected through participant observation, in-depth 
interviews, and document analysis reveal the transmission power of music within the 
framework of oral culture. 

Members of the Veli Baba– Lodge articulate their religious identity not solely 
alized cultural identifiers such as 

music to attain a distinctive character. Religious practices are systematically encoded through 
-  

function as melodic memory units that carry both symbolic and ritual significance, ensuring the 
community's cultural continuity. 

terms such as nefes or deme. It emphasizes the sacred and functional depth of the text and is 
-

(yalvarma). These categories encompass a broad epistemological spectrum ranging from 
cosmological creation narratives to individual ethical guidance and devotional prayers. The 

-
 

-  compositions, which poetically recount the names and virtues of the Twelve 
Imams, are recited at both the opening and closing of the cem ritual. These texts, largely 
authored by local minstrels within the community, serve as oral vessels of theological continuity 
and ritual sanctity. The tevhid, performed without instrumental accompaniment, symbolizes an 
unmediated connection with the divine and reflects an aspiration toward cosmic unity. 

  underscores 

further illustrates how differentiated continuities within Alevi practice are shaped by political 
ruptures and memory-based affiliations. 

Semah practices in the Veli Baba–
embody secular expressions of communal joy and performative identity. While forms like 

 and  are restricted to spiritually authorized individuals, the 
 (Semah of the Lodge) is inclusive and participatory, serving as a dynamic 

vehicle for cultural transmission, especially among youth. The symbolic meaning of this ritual 
is deepened by the garments (saya) worn by female semah dancers and the circular movements 
they perform, which evoke metaphors of fertility and divine connection. In conclusion, music 
within the Veli Baba–  functions as both a symbolic matrix shaping individual 
religious experience and a foundational mechanism for sustaining collective memory. Melodic 
memory, in this context, constitutes not only a conduit to the past but a living cultural domain 
in which belief, identity, and communal belonging are continuously reconstituted. 




