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Abstract

This article critically examines the misquotation of Qur’an 49:6 in modern media and highlights the indispensable role of siyaq
(context) in understanding the verse accurately. In digital media environments, Qur’anic verses are often selectively extracted to
support ideological narratives separated from historical context, linguistic structure, and classical exegesis. Qur’an 49:6—invoked
frequently in discussions on fact-checking and information reliability is commonly interpreted in a superficial manner that obscures
its theological foundations. Through a contextual reading that incorporates siyaq—sibaq, the socio-historical background of Sirat al-
Hujurat, and classical exegetical discussions by al-Tabar1, [bn Kathir, al-Qurtubi, and Fakhr al-Din al-Razi, this study demonstrates
how decontextualized usage produces significant semantic distortion. The analysis evaluates examples of misquotation in modern
media and explores their influence on social trust and ethical communication. The study concludes that responsible interpretation of
Qur’anic discourse requires close attention to context, and that misquotation undermines both textual meaning and the Qur’an’s
moral framework regarding justice, reliability, and communal integrity.
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Oz

Bu ¢aligsma, Hucurat Stiresi’nin 6. ayetinin (49:6) ¢cagdas medya ortamlarinda sik¢a baglamindan koparilarak yanlis yorumlanmasini
incelemekte ve ayetin dogru anlasilmasi icin siydk (baglam) kavraminin dnemini vurgulamaktadir. Giiniimiizde 6zellikle sosyal
medya platformlarinda Kur’an ayetleri belirli ideolojik pozisyonlar1 desteklemek amaciyla segilerek dolasima sokulmakta; bu
stirecte ayetlerin inis baglami, muhatap kitlesi, dilsel yapis1 ve klasik tefsirdeki yorumlar1 goz ard1 edilmektedir. 49:6. ayet 6zellikle
“fasik birinin haber getirmesi durumunda arastirma yapilmasi gerektigi” ifadesi nedeniyle medya dogrulama siiregleriyle
iliskilendirilmekte, ancak yiizeysel yorumlara konu olmaktadir. Makale, ayetin siyak-sibak iligkisi, niiziil ortami ve klasik
miifessirlerin degerlendirmeleri 1g18inda kapsamli bir baglamsal analiz sunmakta; dijital medyada gergeklesen yanlis alintilama
pratiklerini tespit etmekte ve bu durumun toplumsal algi tizerindeki etkilerini tartigmaktadir. Sonug olarak ¢alisma, baglamdan kopuk
okumalarin hem hermenétik hem de toplumsal agidan ciddi sorunlara yol agtigini gostermektedir.
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1. Introduction

The interpretation of Qur’an 49:6 stands at the intersection of classical Qur’anic hermeneutics and
contemporary media ethics, making it a critical case study for understanding how sacred texts are engaged,
repurposed, or distorted in modern communication environments. The verse is frequently cited particularly on
social media platforms such as Twitter, Facebook, and YouTube as a universal command for verifying
information. Yet this popular usage significantly departs from the verse’s classical, textually grounded
meaning. Historically, the verse was revealed in response to a specific incident involving inaccurate
information delivered by al-Walid b. “Ugbah that nearly triggered armed conflict between Muslims. Classical
exegetes such as al-Tabari, Ibn Kathir, al-Qurtubi, and al-Razi consistently emphasize that the verse’s primary
purpose is to prevent communal harm, injustice, and internal division arising from hasty acceptance of
unreliable reports. A disconnection emerges when contemporary interpretations flatten this ethically nuanced
instruction into a simplistic slogan of “fact-checking,” separating it from its theological, ethical, and historical
dimensions. The resulting misinterpretations diminish the Qur’anic message and often contribute to polarizing
digital discourse. This study is guided by a set of interrelated questions concerning both interpretation and
usage: how the principle of siyaq shapes the ethical and theological function of Qur’an 49:6, how the verse
becomes decontextualized and misquoted within contemporary digital media environments, and what kinds of
ethical, interpretive, and social consequences arise when the verse is separated from its classical framework
and transformed into a general slogan about fact-checking.

In today’s algorithm-driven media systems, decontextualized religious content tends to circulate more rapidly
and more widely than nuanced interpretations. As digital platforms reward brevity, emotional intensity, and
visual appeal, Qur’anic verses are frequently extracted and disseminated in isolation from their surrounding
textual and historical contexts. This environment encourages what scholars of media studies describe as
“fragmentary reception,” in which audiences encounter religious content detached from its interpretive
tradition. Qur’an 49:6 is especially susceptible to this phenomenon because its wording appears, at first glance,
to align neatly with modern concerns regarding misinformation. However, contextually disconnected readings
risk stripping the verse of its conceptual richness such as the theological category of fasig, the ethical principle
of proportional verification, and the siirah’s broader focus on communal harmony. The aim of this study,
therefore, is not only to restore the verse to its proper hermeneutical framework but also to examine how
contemporary misquotation functions and why such practices matter. It argues that responsible engagement
with Qur’anic discourse requires a methodologically sound approach grounded in siyaq (context), classical
tafsir tradition, and awareness of the epistemological challenges posed by modern media ecosystems.

Methodological framework

This study is conducted through a qualitative textual analysis grounded in a siyag-based hermeneutical
approach. The analysis combines classical exegesis (tafsir) with elements of contemporary media theory to
examine how Qur’an 49:6 is decontextualized in digital communication environments. By focusing on close
reading, comparative interpretation, and selective sampling of contemporary media examples, the study seeks
to clarify how misquotation occurs and what ethical implications emerge from it. This methodological
orientation allows the article to preserve the integrity of the classical interpretive tradition while
simultaneously engaging the epistemological challenges of modern digital media
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2. Siyaq in Qur’anic Hermeneutics

Siyaq, understood as the textual and thematic context that governs the meaning of Qur’anic discourse, is one
of the most critical principles in classical Islamic hermeneutics. Classical exegetes consistently asserted that
no verse of the Qur’an can be interpreted in isolation; every verse exists within a discursive environment that
shapes and specifies its meaning. Al-Zarkashi identifies siyaq as the “verbal environment that directs and
constrains meaning,” emphasizing that linguistic indicators such as grammatical structure, semantic fields, and
rhetorical flow must be understood in relation to what precedes and follows a verse. This principle prevents
the extraction of Qur’anic statements from their coherent conceptual framework, ensuring that interpretation
remains anchored in the Qur’an’s internal logic. Within Surat al-Hujurat, this framework is especially
pronounced: the siirah unfolds as a unified ethical program addressing behavior toward the Prophet (49:1-5),
epistemic responsibility (49:6), communal reconciliation (49:9—10), and moral refinement (49:11-12). As
such, Qur’an 49:6 cannot be isolated from the siirah’s overarching concern with social harmony, restraint, and
the cultivation of trustworthy communication. A reading that neglects these dimensions risks flattening the
verse into a mere procedural guideline, devoid of its embedded moral significance.

Beyond textual considerations, siyaq also encompasses the historical and situational background of revelation.
Classical scholars such as al-Tabari, Ibn Kathir, al-Qurtubi, and al-Razi unanimously record that 49:6 was
revealed in connection with a specific incident involving al-Walid b. "Ugbah’s inaccurate report about Banii
al-Mustaliq. This contextual framing does not restrict the universality of the moral principles embedded in the
verse; rather, it clarifies their proper scope and application. Al-Razi, for instance, argues that the verse’s
primary function is to prevent isti jal the impulsive acceptance of information that can lead to harmful
consequences. Such hasty judgment is not merely an epistemic failure but a moral one, because it threatens
the integrity of communal relations and risks unjust harm. The Qur’anic instruction to verify information,
therefore, is not indiscriminate; it is conditional upon the reliability of the informant and the potential gravity
of the consequences. Contemporary misquotations often ignore this conditional logic, universalising the verse
in a manner that strips it of its theological nuance. A siyag-based analysis restores this nuance by
demonstrating that the Qur’an’s concern is not simply the accuracy of information but the ethical
responsibilities tied to transmission, judgment, and social cohesion.

3. Classical Exegetical Approaches to Qur’an 49:6

Classical exegetical literature presents a rich, multilayered understanding of Qur’an 49:6, situating it within a
specific sociopolitical context that is essential for interpretation. Al-Tabar, for instance, offers one of the most
detailed accounts of the verse’s historical background, citing multiple reports that describe how al-Walid b.
‘Ugbah returned from a mission to Banii al-Mustaliq with inaccurate information that suggested imminent
rebellion. This misinformation could have resulted in catastrophic conflict had it not been corrected through
revelation, illustrating the Qur’an’s insistence on moral responsibility in communication. Al-TabarT’s
methodological emphasis on transmitted reports (riwayar) reflects his belief that understanding the precise
circumstances of revelation is indispensable for grasping the verse’s intended meaning. Later exegetes such
as Fakhr al-Din al-Razi extend this historical grounding by exploring the psychological and ethical layers of
the event, noting that the verse condemns isti jal (haste) as a moral flaw that compromises justice. Razi’s
analysis demonstrates that the command to verify information is not an abstract epistemic rule but a practical
safeguard designed to prevent injustice and preserve communal harmony. His interpretation also highlights
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the delicate interplay between information, power, and moral responsibility, showing that the Qur’an addresses
not only the act of transmitting reports but also the ethical character of the individuals involved.

Ibn Kathir builds upon these earlier discussions with a unique focus on the moral implications of accepting
reports from a fasiq. He argues that the verse establishes a legal-ethical principle whereby the credibility of
information is proportionate to the moral integrity of the informant. For Ibn Kathir, fisq is not a neutral term
describing unreliability in a general sense; it is a theological category that signals a person’s deviation from
righteousness and thus their diminished trustworthiness. Al-Qurtubi, meanwhile, integrates the verse into the
broader moral architecture of Siirat al-Hujurat, asserting that its command forms part of a unified program
aimed at eliminating social discord. He connects 49:6 with later verses condemning mockery, suspicion, and
backbiting, arguing that all these injunctions share the common goal of reinforcing communal cohesion. By
situating the verse in relation to the stirah’s overarching thematic unity, al-Qurtub1 emphasizes that verification
is not an isolated duty but one element of a larger ethical system. Collectively, classical exegetes treat 49:6
not as a universal command to examine all information indiscriminately but as a contextually grounded
instruction tied to the prevention of harm, injustice, and social fragmentation. Their analyses serve as an
important corrective to contemporary misreadings that detach the verse from both its historical context and its
ethical scaffolding.

4. Misquotation of Qur’an 49:6 in Contemporary Media

In contemporary digital ecosystems, Qur’an 49:6 is frequently detached from its historical and textual
foundations, resulting in widespread misquotation and misuse across social media platforms, news outlets, and
ideologically charged online spaces. Modern platforms such as Twitter, Facebook, TikTok, and YouTube
privilege brevity, emotional resonance, and rapid circulation factors that encourage decontextualized
presentations of religious texts. In such settings, Qur’anic verses often appear in the form of visually appealing
images, short clips, or brief textual excerpts without explanatory commentary. This communicative
environment fosters what Hoskins (2018) describes as “fragmented digital memory,” where information
circulates as disconnected fragments rather than as coherent narratives. Qur’an 49:6 is especially vulnerable
to such fragmentation because its apparent relevance to contemporary concerns about misinformation and
media ethics makes it prone to selective citation. Users often invoke the phrase “if a fasiq brings you news,
verify it” as a general principle supporting modern fact-checking practices, while ignoring its theological and
historical layers. Such selective invocation transforms the verse from a context-bound ethical directive into a
vague cultural slogan, thereby stripping it of interpretive precision. Furthermore, the recasting of fasig as
simply “any unreliable source” erases the term’s moral and theological nuance, contributing to an
oversimplification that obscures the Qur’anic vision of responsibility, justice, and communal harmony.

Equally problematic is the instrumental use of Qur’an 49:6 in online polemics, where individuals deploy the
verse to delegitimize opponents or strengthen ideological positions. In many digital debates, the verse becomes
a tool for rhetorical superiority rather than a principle guiding ethical communication. Research on digital
religion illustrates how sacred texts are often appropriated to establish authority in online conflicts (Campbell,
2013), and Qur’an 49:6 fits this trend precisely. Misquotation frequently occurs when users either omit the
conditional structure of the verse or universalize its message beyond its intended scope. For instance, the
imperative fatabayyanii (‘“verify”) is sometimes promoted as a blanket obligation, detached from the specific
circumstance of receiving information from a morally compromised individual. Such universalization
contradicts classical exegetical consensus, which links the command explicitly to the danger of unjust harm
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arising from unverified reports. In other cases, media personalities or influencers invoke the verse selectively
to challenge institutional journalism, political opponents, or marginalized groups thereby instrumentalizing
scripture for partisan ends. Algorithms that amplify emotionally charged content exacerbate this dynamic,
enabling misquoted religious texts to circulate widely without corrective commentary. As a result, Qur’an 49:6
becomes a site of epistemic confusion, where religious authority is invoked in misleading ways that distort
both the meaning of the verse and its ethical aspirations. Addressing these distortions requires returning to a
contextually grounded hermeneutic that resists the reductive tendencies of digital communication and
reintegrates the verse within its proper textual and moral framework. For instance, on platforms such as
Twitter/X it is common to encounter posts stating, “The Qur’an commands fact-checking — 49:6 proves Islam
invented verification.” Similarly, short-form videos on TikTok and Instagram frequently present the phrase
“if a fasiq brings you news, verify”” as a universal principle, omitting both the conditional structure and the
historical background of the verse. In some cases, commentators invoke the verse to delegitimize institutional
journalism or to accuse ideological opponents of moral corruption. These examples illustrate how selective
citation operates as a rhetorical tool, transforming the verse into a flexible slogan rather than a contextually
anchored ethical command.

5. Reconstructing the Correct Meaning: A Siyaq-Based Reading

A siyaqg-based reconstruction of Qur’an 49:6 demonstrates that the verse’s primary significance cannot be
grasped through lexical analysis alone but must instead be understood within the integrated textual, thematic,
and historical framework of Sturat al-Hujurat. The immediate textual surroundings particularly the emphasis
on proper conduct toward the Prophet (49:1-5) and the subsequent commands promoting reconciliation and
social harmony (49:9—-12)—frame the verse as part of a broader Qur’anic program for cultivating moral
discipline within the community. The verse does not merely instruct believers to verify all forms of
information; rather, it establishes a principle of proportionate verification conditioned by the reliability of the
informant and the potential harm of acting upon unverified reports. Classical exegetes underscore this point:
al-Qurtub1 (1964) situates 49:6 alongside other ethical directives that collectively safeguard communal
cohesion, while al-Razi (1981) argues that the verse aims to eliminate isti jal hastiness born of emotional
impulse which can precipitate injustice and social disruption. In this framework, the command fatabayyanii is
not a universal obligation applicable to every situation; it is a context-sensitive instruction that becomes
operative when the source of information exhibits characteristics associated with fisq (moral deviation). The
verse’s logic is therefore conditional, not absolute, and its ethical force lies in its emphasis on preventing harm
through disciplined judgment rather than indiscriminate skepticism.

A historically grounded interpretation further clarifies the verse’s intended function by connecting it to the
circumstances surrounding al-Walid b. ‘Ugbah’s mission to Banii al-Mustaliq. Classical reports preserved by
al-Tabar1 (1956) and Ibn Kathir (1999) reveal that misinformation in this case nearly resulted in unjust
aggression highlighting how quickly social order could be destabilized by unverified claims. This historical
episode exemplifies the Qur’anic concern with preventing collective wrongdoing arising from epistemic
negligence. From this perspective, Qur’an 49:6 is not primarily concerned with the accuracy of information
for its own sake; it is concerned with the ethical consequences of acting on unreliable claims. Modern readings
that equate the verse with secular fact-checking overlook the Qur’anic emphasis on maintaining justice and
unity within the community. Contemporary hermeneutical approaches that employ siyaq therefore must
reintegrate the verse’s legal, ethical, and theological dimensions in order to counteract its misappropriation in
digital media. By restoring the verse to its proper interpretive environment, a siyaq-based reading ensures
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fidelity to the Qur’anic message—one that prioritizes moral discernment, protects communal integrity, and
guards against the harmful effects of misinformation.

6. Conclusion

This article contributes to the literature by clarifying that Qur’an 49:6 cannot function as a modern “fact-
checking verse” without reference to its siyaq. Unlike widely circulated digital interpretations, this study re-
establishes the verse’s conditional logic, its ethical purpose within Strat al-Hujurat, and its relationship to
classical tafsir methodology. By placing classical hermeneutics in conversation with contemporary media
studies, the article offers an interdisciplinary framework that has not been sufficiently developed in existing
scholarship. A comprehensive examination of Qur’an 49:6 reveals that the verse cannot be understood in
isolation from its broader textual, thematic, and historical context. The classical Islamic tradition consistently
approached the verse through the lens of siyaq, recognizing that its moral and legal implications emerge from
its placement within Siirat al-Hujurat’s overarching program of communal ethics. The siirah as a whole focuses
on cultivating respectful conduct toward the Prophet, ensuring social cohesion, promoting reconciliation, and
prohibiting behaviors that fracture communal harmony. When Qur’an 49:6 is reintegrated into this
constellation of ethical directives, it becomes clear that its command to verify information is neither universal
nor abstract; rather, it is a context-sensitive instruction aimed at preventing injustice arising from reliance on
morally compromised sources. Classical exegetes such as al-Tabari, Ibn Kathir, al-Qurtubi, and al-Razi
underscore the conditional nature of the verse’s imperative, its grounding in a concrete historical incident, and
its function as a preventative measure against communal harm. Their analyses emphasize that epistemic
responsibility in the Qur’an is inseparable from moral responsibility, and that verification is an ethical act
intended to safeguard the community from rash judgments, misinformation, and potential conflict. From a
practical perspective, a siyag-based hermeneutic suggests that Muslim engagement with digital media should
prioritize proportional verification, moral evaluation of sources, and resistance to algorithm-driven
sensationalism. This has direct relevance for journalism, online religious education, da‘wah content creation,
and institutional communication, all of which require contextual accuracy to preserve the ethical intent of
Qur’anic discourse.

In contrast, contemporary misquotation especially within fast-paced, algorithmically mediated digital
platforms frequently strips the verse of its contextual foundations and transforms it into a simplified slogan
supporting modern discourses of fact-checking. Such decontextualized usage obscures the verse’s theological
nuance, severs it from its historical anchoring, and flattens its ethical richness. The misappropriation of Qur’an
49:6 in social media environments illustrates a broader challenge in modern Qur’anic engagement: the
tendency to extract isolated textual fragments while neglecting interpretive tradition, methodological
discipline, and the Qur’an’s internal coherence. A siyaq-based hermeneutic is therefore essential not only for
safeguarding accurate interpretation but also for resisting the reductive tendencies of digital communication.
By reaffirming the centrality of context textual, historical, and ethical. this study demonstrates that responsible
engagement with Qur’anic discourse demands a holistic and disciplined interpretive approach. Such an
approach ensures fidelity to the Qur’an’s moral vision, strengthens resistance to misquotation, and promotes
a more informed and ethically grounded public discourse about scripture. Future studies may expand this
analysis by examining additional verses that are frequently misquoted online or by incorporating empirical
data from content analysis of specific platforms. Comparative studies between Muslim-majority and non-
Muslim media contexts may also illuminate how Qur’anic discourse is framed, instrumentalized, or contested
in different cultural settings.

460



Suhair Thottupurath

Conflict of Interest and Contribution Declaration: The authors declare that they have no conflict of interest.
The distribution of contribution rates is as follows: First author contributed 100%.

References

al-Qurtubi, A. (1964). Al-Jami ‘ li-Ahkam al-Qur’an. Dar al-Kutub al-Misriyyah.

al-Razi, F. (1981). Mafatih al-Ghayb. Dar Ihya’ al-Turath al-"Arab.

al-Tabari, M. b. J. (1956). Jami ‘ al-Bayan ‘an Ta 'wil Ay al-Qur’an. Dar al-Ma‘arif.

al-Zarkashi, B. (1988). Al-Burhan fi ‘Uliam al-Qur’an. Dar al-Kutub al-‘Ilmiyyah.

Ayoub, M. (1984). The Qur’an and Its Interpreters. SUNY Press.

Boullata, 1. (2000). Modern Muslim Qur’anic Interpretation. Oxford University Press.

Campbell, H. (2013). Digital Religion: Understanding Religious Practice in New Media Worlds. Routledge.
Esack, F. (1997). Qur’an, Liberation and Pluralism. Oneworld Publications.

Firestone, R. (1990). Journeys in Holy Lands: The Evolution of the Abraham—Ishmael Traditions. SUNY
Press.

Gillespie, T. (2018). Custodians of the Internet: Platforms, Content Moderation, and the Hidden Decisions
that Shape Social Media. Yale University Press.

Hoskins, A. (2018). Digital Memory Studies: Media Pasts in Transition. Oxford University Press.
Ibn al-Qayyim al-Jawziyyah. (1991). I lam al-Muwagqgqi ‘in. Dar al-Hadith.

Ibn ‘Ashiir, M. al-T. (1984). Al-Tahrir wa al-Tanwir. Dar al-Tinisiyyah.

Ibn Kathir, 1. (1999). Tafsir al-Qur’an al-‘Azim. Dar Tayyibah.

Jackson, S. (2009). Islam and the Problem of Black Suffering. Oxford University Press.

Kermani, N. (2014). God Is Beautiful: The Aesthetic Experience of the Quran. Polity Press.
Khalidi, T. (2008). The Qur’an: A New Translation. Penguin.

Saeed, A. (2006). Interpreting the Qur’an: Toward a Contemporary Approach. Routledge.

Sardar, Z. (2011). Reading the Qur’an: The Contemporary Relevance of the Sacred Text of Islam. Oxford
University Press.

Sinai, N. (2017). The Qur’an: A Historical-Critical Introduction. Edinburgh University Press.
Smith, J. (2000). Approaches to the Qur’an. Continuum.
Stetkevych, S. (2017). The Poetics of Islamic Legitimacy. Indiana University Press.

Wadud, A. (1999). Qur’an and Woman: Rereading the Sacred Text from a Woman’s Perspective. Oxford
University Press.

Watt, W. M. (1985). Islamic Philosophy and Theology. Edinburgh University Press.

461



	1. Introduction
	2. Siyāq in Qur’anic Hermeneutics

	3. Classical Exegetical Approaches to Qur’an 49:6
	4. Misquotation of Qur’an 49:6 in Contemporary Media
	5. Reconstructing the Correct Meaning: A Siyāq-Based Reading
	6. Conclusion
	References

