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Kashgari

Abstract

This study explores the paremiological units in Divanii Liigati’t-Tiirk, a Turkish-Arabic
dictionary compiled by Mahmud al-Kashgari in the 11th century. The work is not only a linguistic
reference but also a cultural archive that reveals the moral and philosophical outlook of Turkic
societies. Unlike earlier approaches that analyzed proverbs in isolation, this study adopts a holistic
perspective, examining them within their textual and semantic context. It highlights the structural and
explanatory functions of proverbs in defining Turkish lexemes through Arabic parallels. The paper also
addresses the difficulty of categorizing proverbs due to the lack of a universal definition, emphasizing
the importance of analyzing both Turkish and Arabic components. This dual-layered approach reveals
deeper didactic and intercultural meanings. By reevaluating the role of proverbs in the Divan, the
research contributes to a richer understanding of early Turkic linguistic heritage and the cross-cultural
nature of medieval lexicography.

Keywords: Paremiology, Mahmud al-Kashgari, Divanii Liigati’t-Tiirk, Turkic lexicography,
proverbs.

Mahmud al-Kasgari’nin Divanii Liigati’t-Tiirk Adl Eserindeki

Paremiolojik Birimler

0z

Bu calisma, 11. yiizyilda Mahmud al-Kaggart tarafindan derlenen Tiirkce-Arapca sozliik Divanii
Liigati’'t-Tiirk 'te yer alan paremiolojik birimleri incelemektedir. Bu eser yalnizca bir dilbilimsel kaynak
degil, ayni zamanda Tiirk topluluklarimin ahlaki ve felsefi bakis agilarini yansitan kiiltiirel bir arsivdir.
Daha onceki yaklasimlarin atasozlerini metinden bagumsiz olarak ele almasinin aksine, bu ¢alisma
onlart metinsel ve anlamsal baglam icinde biitiinciil bir yaklasimla degerlendirmektedir. Calismada
atasozlerinin, Tiirkce sozciiklerin Arapca karsiliklariyla agiklanmasindaki yapisal ve agiklayic
islevierine dikkat cekilmektedir. Ayrica, evrensel bir tanim eksikligi nedeniyle atasozlerinin kategorize
edilmesindeki zorluklara da deginilmektedir. Hem Tiirk¢ce hem de Arapga unsurlarin birlikte analiz
edilmesinin gerekliligi vurgulanarak bu c¢ift katmanh yaklasimin didaktik ve kiiltiirlerarast anlamlar
aciga c¢ikardigi belirtilmektedir. Divan’daki atasozlerinin konumunu yeniden degerlendiren bu
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arastirma, erken donem Tiirk dil mirasinin ve ortagag sozliikgiiliigiiniin kiiltiirlerarasi dogasimin daha
kapsamli anlasilmasina katki sunmaktadir.

Anahtar Kelimeler: Paremioloji, Mahmud al-Kasgari, Divanii Liigati 't-Tiirk, Tiirk sozliik¢iiltigii,
atasozleri.

Introduction

Among the ongoing challenges in the study of the classical cultural heritage of the peoples
of the East, the exploration of proverbs continues to hold a place of vital importance. As Yu.
Abramova observes, “proverbs are an integral part of the spiritual heritage, as well as of the
language, which in turn acts as the most truthful mirror of any culture” (Abramova, 2009, p.
31). Proverbs, by their very nature, encapsulate collective wisdom, social norms, and
philosophical insights accumulated over generations, making them essential tools for
understanding the worldview and value systems of different societies.

For centuries, proverbs have attracted the attention of linguists, philologists, and cultural
historians. They have been collected, classified, interpreted, and analyzed not only as linguistic
phenomena but also as reflections of cultural identity and oral tradition. In this context,
particular significance is attached to the work of Mahmud al-Kashgari (1008-1095), the
prominent 11th-century Turkic scholar and encyclopedist. His monumental Turkish-Arabic
lexicon, Divanii Liigati’t-Tiirk, stands as a cornerstone in the history of Turkic linguistics and
ethnography.

Compiled with the aim of documenting and promoting the richness of the Turkic
languages and culture, Divanii Liigati’t-Tiirk offers not only lexical explanations but also
numerous proverbs, poetic verses, and cultural notes. Through this work, Mahmud Kashgari
not only preserved the linguistic structure of various Turkic dialects but also recorded the socio-
cultural fabric of the Turkic world in the 11th century. As such, the Divan remains an
indispensable source for scholars studying the early intellectual, moral, and literary heritage of
the Turkic peoples. In the contemporary era, revisiting classical sources like Divanii Liigati’t-
Tiirk is not only a matter of linguistic analysis but also a way of reconnecting with deep-rooted
traditions and understanding the historical evolution of thought in the East.

The bilingual explanatory dictionary "Divanu Lughat at-Turk™ by Mahmud
Kashgari
According to the first translator of the Divanii Liigati’t-Tiirk into Turkish and its

publisher, Kilisli Rifat—also known as Rifat Bilge (Ahmad Rifat bin Abdul-Kerim) (1876—
1953)—*“Turkish scholar and bibliophile Ali Amiri acquired this manuscript in Istanbul around
1333 (1914-1915) in the old book market known as Sahhafler Carsisi, and presented it to him
(Kilisli — Ch.M).” This unique copy is currently preserved in Istanbul at the National Library
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named after Ali Amiri (1857-1924). It is also known that the manuscript was transcribed by
Muhammad ibn Abu Bakr ibn Abul-Fath as-Sawi ad-Damashqi, who is referred to by Besim
Atalay as “Samli Mehmet.” According to the translator, this scribe reproduced the extant
version directly from one of the four lost original manuscripts of Mahmud al-Kashgari, on the
title page of which the following note was recorded: =~ Ll () 50 QUS (s HadlSd) Cpuadl 0 deeaa
Sl (Kasgari) Among the numerous translations of the manuscript, the most significant is
widely considered to be that of the renowned orientalist, Professor Besim Atalay (1882—-1965).
His translation, published between 1934 and 1943, and reissued by the Turkish Language
Society in Ankara between 1939 and 1943 in five volumes (Atalay, 1939-1941, Vols. 1-3),
laid the groundwork for subsequent interpretations of Divanii Liigati’t-Tiirk. Many scholars
conducting later translations and commentaries have relied extensively on Atalay’s version due
to its philological rigor and comprehensive linguistic analysis.

The Turkish-Arabic dictionary Divanu Lughat at-Turk by Mahmud al-Kashgari is
considered one of the earliest and most foundational works in the field of historical linguistics.
As Azerbaijani scholar M. Garayev emphasizes, "Divanu Lughat at-Turk is, first of all, an
encyclopedia of language, a dictionary of dialectology, and a compilation of lexical-semantic,
functional-grammatical, as well as phonological-morphological studies” (Xalil, 2001, p. 8).

However, it is crucial to note an additional layer of significance: the dictionary, originally
compiled to assist Arab scholars in learning Turkish, stands as a deliberate and sophisticated
comparison between the Turkish and Arabic languages. Arabic, as the dominant and revered
language of the Islamic world, was placed on equal footing with Turkish by al-Kashgari—a
remarkable linguistic and cultural assertion at the time. The scholar’s lasting contribution lies
in his ability to align these two esteemed languages on a common intellectual and structural
platform.

Al-Kashgari’s profound knowledge is evident in his method of semantic exposition. His
approach reflects an encyclopedic mind capable of systemic linguistic analysis. Particularly
notable is his nuanced strategy in translating Turkish terms into Arabic: he consistently selects
the most precise equivalents, ensuring that the semantic richness of the original is preserved.
This includes direct Turkish-Arabic interpretations, contextual nuances, incorporation of
folklore, references to the Qur'an, and, most significantly, the use of proverbs—demonstrating

the multi-layered cultural and linguistic dimensions embedded in the vocabulary.
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Paremias in the Divan

Numerous scholarly works have been dedicated to the study of paremias (proverbs and
proverbial expressions) in Mahmud al-Kashgari’s Divanii Liigati’t-Tiirk. Among the most
notable contributors to this field are Nihat Sami Banarli, V. V. Bartold, Ahmed Caferoglu, H.
Zeynalll, Z. ©Olizado, K. Voaliyev, P. Xolilov, and A. Fitrat. These scholars have explored the
Divan from various perspectives—primarily structural-semantic and historical-comparative
approaches.

In the context of Central Asian Turkish history, V. V. Bartold highlights that the adoption
of Islam did not immediately eliminate pre-Islamic beliefs. For instance, he references the deity
Umai mentioned in the Orkhon inscriptions as a cultural continuity. Similarly, in his analysis
of the proverbs in the Divan, Kamil Valiyev focuses on 19 paremias for which he identifies
direct or near-equivalent counterparts in Azerbaijani folklore (Valiyev, 1986).

The Structure of Paremiological Texts in the Divan

At first glance, the paremiological content in the Divan may appear structurally complex,
with sequences that blend together and are difficult to segment. However, upon close reading,
it becomes clear that these texts are methodically constructed and follow a consistent pattern.
The structure of a typical paremiological entry can be outlined as follows:

*The Turkish lexeme and its Arabic equivalent — establishing a bilingual lexical
correlation.

*The Turkish proverb — provided as a usage example within context.

*An Arabic translation or interpretation of the proverb — sometimes literal, sometimes
adapted for clarity.

*An explanatory note in Arabic — offering cultural or contextual insight for the intended
Arab readership.

This layered structure not only facilitates semantic understanding across languages but
also preserves the stylistic and folkloric richness of Turkish oral tradition. Al-Kashgari’s
method demonstrates a keen awareness of the value of proverbs as linguistic, cultural, and social
tools.

Kashgari (Kasgarli, 1990)

Akl ol dady (Gad 138 o aimy dead) e Ll ey Ladl (g) el Cogan (02 50 Jial) (8 5 g LdVL aeadl 50

Text analysis: Turkish word and its Arabic equivalent

g LiYL 2aall 5,
Turkish proverb
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Dlad g (50 90 i) B

Avrabic translation of the proverb

deall cpe Lall ki Lail (!
that is: water drips from melted ice! Additional explanation in Arabic
Al ol iy (e 138 0 juay
This is an example for those who are similar in character to his father (Ch.M.).
Another example: Kashgari (Kasgarli, 1990).
GEAL el IS 13 olina Hald ) 0538 Ly (o) ols el (8 g alad 80 Sl (e CailS e JS aul (g 518
e s g il g3 T 130 gl 8 2 Sy 134 ¢y A1) el 1l S
Text analysis:
1. Turkish word and its Arabic equivalent
sl 81 il e CilS (o IS sl O 58
2. Turkish proverb
8 ) 058 Ly (i) s Jia) (S

3. Arabic translation of the proverb

Ol el Al & g olElall el IS 1A slina

its meaning: when the sovereign commands, the command of the empress is suspended
(Ch.M.).

4. Additional explanation in Arabic

o g dlay ) e T 13 agd 8 A1 Jiay 138

As the Arabs say: When the river of Allah flows, the river of Jesus stops (Ch.M.).

As can be seen from the above, if in the first case M. Kashgari gives an additional
explanation to the text of the Turkish proverb, then in the second case the scholar cites a
corresponding parallel from the Arabic language.

Regarding the inaccuracies in the “Divan”

It should be noted that the manuscript has been copied, in general, carefully, but there are
many cases where the edition contains inaccuracies and errors. Most of them can be grouped
under the rubric of incorrect placement of diacritic dots and inaccurate vocalization. According
to Besim Atalay, this is the fault of the calligrapher, who, being of Persian origin (Shamil
Muhammad), had a poor knowledge of both Turkish and Arabic, hence the inaccuracies and
errors in context. For example:

Kashgari (Kasgarli, 1990).

Here in after the translation was made by Chimnaz Mirzazadeh (Ch.M.).
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& sl Gl QIS RAS e ey e 1 ey adl) 4 (B Y U JB (e sline (S 38 ) L )
A

Besim Atalay (Atalay, 1939)

Ot — an-naru. Su savda da gelmistir: ot tesa ages koymes=ates demekle ag1z yanmaz. Bu
sav, sOyledigi sézden cayan kimse igin soylenir.

Text analysis:

Turkish word and its Arabic equivalent
ot — an-naru DAl &l
Turkish proverb
oS el L &gl Jidll B
Arabic translation of the proverb
adll 4y (3 iy ¥ Ll B (e olina
its meaning is, saying fire, the mouth will not catch fire (Ch.M.).
additional explanation in Arabic
AlSE OIS e jiay Cpaid 138 1 uay

This is an example of someone who apologizes for a word spoken (Ch.M.).

The incorrect spelling of the verb, L= instead of Ly, speaks in favor of the above.

Terms in the "Divan"

A closer examination of the manuscript showed that each time the scholar begins a
paremiological text, he turns to the Turkish <L [sav], contrasting it with the Arabic equivalent
Jidl A [fil - masal].

Some researchers have attempted to classify paremias in Divanii Liigati 't-Tiirk according
to their subject matter and semantic content. A notable example of this approach can be found
in the Azerbaijani translation of al-Kashgari’s dictionary by R. Osgar. In his translation, rather
than using a single fixed term for all paremiological entries, R. Osgor offers a variety of
interpretive labels based on the conceptual nuances of the Turkish word sav—a term historically
used to denote a saying, maxim, or proverb.

In rendering the sav into Azerbaijani, he employed several terms to better reflect
contextual and stylistic distinctions, including “deyim” (expression), “ibara” (phrase, figure of
speech), “hikmatli s6z” (wise saying), “ifads” (expression), “kolam” (word or saying), “tobir”
(phrase or interpretation), and “beyt” (couplet). This multi-faceted translation strategy aimed to
preserve both the semantic depth and the stylistic variety found in the original text (Kashghari,
1333/1915). Kashgari (Kasgarli, 1990).
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Ol e Slaa 58 Al Jla () slima ) ol ly il 1S o0 ) Jiall (8 5 sl S )
ermeku - al-kaslonu; in the proverb ermekiike bulut yiik bolur; its meaning: even the
shadow of a cloud is a burden for a lazy person (Ch.M.).

Besim Atalay (Atalay, 1941). ermegii eringen. Su savda da gelmistir: b <b <l 1S 4 )
ermegiige bulit yiik bolur = eringene bulut yiik olur.

R.Asker (Kaggari, 2006). armogii eringen, tonbal. Bu deyimds do islonir _sh <l &l S S )
armoagiigoa bulit yiik bolur = tombals bulud da yiik olar. Another example:

M. Kashgari (Kasgarli, 1990),
aliad (o () yegn (patd o ypan o1l dtgqékﬂ\emgauuﬁﬁls‘;jgﬂ&d\gjmw\ S

ld ind e s all U LS 18 g OIS
tirki — ol-moidotu: in the proverb »SiS S5 ob tiliu tergige tegir; its meaning is: with
beautiful speech [one can] be admitted to the table. This is an example for those who are ordered
to express their intentions with words. As the [Arabs] say: a person hides behind his speech
(Ch.M.) Besim Atalay (Atalay, 1939). tergi - sofra. Su savda dahi gelmisgtir: »S3S S 5 o5 tilin
tergige tegir = dil ile sofraya erisilir. (Iyi sézle insan nimete erisir). Bu sav, faziletini sdzleriyle
bildirmekle emrolunan kisi i¢in soylenir; nitekim Arapcada 4l Gad o gda el
denilmistir, “kisi dilinin altinda gizlidir” demektir - a person hides behind his speech (Kasgari,
2006). terge, siifre, dostorxan. Bu kolamda da islenmisdir: »S5\S (S 5 ot tilin tergego togir = dil
sayasinds siifroys ¢atmaq olar, (xos sozlo insan nemats gatar). Bu s6z fazilotin sozlo izhar
etmoayin faydasi barado sdylonir. Orob dilinds do buna yaxin bels bir atalar sézii mévcuddur:
aild a3 da ¢ yall yoni “insan 6z dilinin altinda gizlonir” demakdir - a person hides behind his
speech.

It should be noted that paremias are multifaceted and, depending on the paremiological
text, carry completely different meanings. Therefore, it is difficult to determine the genre of
proverbs, as there is no exact or universally accepted definition of the concept of a "proverb."
One cannot but agree with the statement of O. T. Dubrovskaya, who argues that the
phenomenon of the proverb is so complex—both semantically and structurally—that it seems
impossible to define it once and for all (Dubrovskaya, n.d.). A detailed study of the structure of
the dictionary under consideration shows that M. Kashgari’s main goal was to grasp and convey
the meaning of a word. Therefore, the paremias he collected—guided by the scholar’s broad
outlook—were carefully selected examples used to explain the meaning of a word in both
Turkish and Arabic.
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It is noteworthy that M. Kashgari proposed a rather extensive interpretation of the
Turkic <l
i) Gl
Aadll (il
LA Gl
Al 1) ol
A2 il
(Kasgarli, 1990).

Speaking about paremias, M. Kashgari begins the example with the word sav, which, as
A. Khalil correctly noted, encompasses several forms of the paremiological genre in the
Azerbaijani language, such as atalar sozii (proverb), zarb masal (saying), masal (parable), tamsil
(fable), and kalam (word, saying) (Xalil, 2001, p. 47). The parallelism between the terms sav
and al-masal—the latter grammatically meaning “proverb, saying, fable, parable” in Arabic—
is evident in their semantic proximity. Based on the above, it can be assumed that M. Kashgari
does not differentiate the paremiological units, he cites by genre specificity, but conveys them
under the general Turkish term <L [sav] contrasting it with the Arabic Jisl [al-masal].

Repetition of paremiological units in the Divan

There are different opinions regarding the number of paremias in the explanatory
dictionary. So, according to K. Brockelman, there are 264 of them. Ferit Birter increased this
number to 290. Ali Haydar Bayat also agrees with this number. Turkish researcher T. Tekin
gives the figure of 289. Uzbek scholar Salih Mutallibov recorded 247 paremias. A.T.
Abdurakhmanova and Sh. Sh. Shukurova agree with this opinion. According to N. Asim, there
are 266 of them in the dictionary. The author of the translation of "Divan" into Azerbaijani, A.
Khalil indicated 300 proverbs. According to R. Asker, the number of paremias in the specified
dictionary is 318. Our collation of the text of the dictionary with the translation of Besim Atalay
showed that there are 290 paremias in the “Divan", and some of them are repeated two, or more
rarely three times.

There is no scholarly consensus on the number of paremiological units (proverbs) in
Divanii Liigati 't-Tiirk. According to Karl Brockelmann, the dictionary contains 264 proverbs
(as cited in Molotova, 2017). Ferit Birter increased this figure to 290 (Bayat, 2006), and Ali
Haydar Bayat also supports this number. Turkish linguist Tuncer Tekin reported 289 paremias
(Tekin, 1994), while Uzbek scholar Salih Mutallibov identified 247, a view shared by A.T.
Abdurakhmanova and Sh. Sh. Shukurova (Abdurahmanov, 2024). According to Nihad Asim,
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the number is 266 (Asim, 1950). The Azerbaijani translator of the Divan, A. Khalil, suggested
there are 300 proverbs in total (Xoalil, 2001). R. Asker, on the other hand, listed 318 paremias
in his critical edition (Osgar, 2006). Our comparative study of the original text with the Turkish
translation by Besim Atalay (1939-1941) confirms that the Divan contains 290 proverbs, some
of which appear two or, more rarely, three times.

The analysis of the factual material showed that, depending on the contextual and
situational conditions, the same proverb can act as both a warning and advice. Thus, the
proverb < glulll 4@l sl ) o) “Truly, the head of a smart person [is his] tongue” is repeated
twice: when explaining themeanings of the words »2_) [erdem] sheet 34 a and J: [til] sheet 85b.
Kashgari (Kasgarli, 1990).

Al A JUy SIS G o e e Gl aiall (l ) () slie i (o aa )l i) (A 5 adiiall 5 a¥) o))

Text analysis:

1. Turkish word and its Arabic equivalent

4a8iall 5 ) a )
2. Turkish proverb
i i ) Jiall &
3. Arabic translation of the proverb
Ol adid) gl y o) oliae
its meaning: truly the head of a smart person [is his] tongue (Ch.M.).
4. additional explanation in Arabic
o) 4 Jln SN s e (e

the one who has an excellent command of speech receives honor (Ch.M.).

In another place of the dictionary of Kashgari sheet 85 b we read:
a3 giia g pall LS Guaall DS 4y iny Glaalll 8Ll ol oline 3 iy ) il 8 QU sl 5

il

Text analysis:

1. Turkish word and its Arabic equivalent

Slaalll J5
2. Turkish proverb
8PP TPR S N
3. Arabic translation of the proverb
Ol 2SN 4y ey il Ll ) () oliza
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its meaning: truly the head of a smart person [is his] tongue, that is, he has beautiful
speech (Ch.M.).

4. Additional explanation in Arabic

Al Gl gada e pall JB S

As the Arabs say: a person is loved for his language (Ch.M.).

In this case, the above paremia is somewhat different from the revious one, although they
are similar in meaning.

Let's consider another example:

The proverb “_ #4518 ) 5 Ludw \S S “whoever spits at the sky will receive [spit] on his own
face”, which is cited by the author when explaining the meaning of the words “s3_ =" [sagurdi]
sheet 155 b, “d " [kok] sheet 251 b and “ 533 s [suzti] sheet 317 b —318a.

Kashgari (Kasgarli, 1990).

333 (31 (e olina 93 1S 59 s s IS S Jiall (g slanall s (330 4l (6l (550 0k s ) ) s
4 i aie ) ga (e B 3y 138 i dga s e 1y el
Text analysis:
1. Turkish word and its Arabic equivalent
Bl ) 2 )
2. Turkish proverb
o3 s e e S S Jid) b
3. Arabic translation of the proverb
a5 le @ slandl i (35 (g olina
its meaning: the one who spits on the sky will receive [spit] on his own face (Ch.H.).
4. additional explanation in Arabic
4 ald i S| ga (e BSe 3y el 138 iy

This is an example for someone who, having committed a bad deed towards his elders,

will himself be subject to the same (Ch.M.).
Kashgari (Kasgarli, 1990).
Jrd da ) 2108 i dgn s (B s Landl a3 (53 e oline 5 19 5 Ll IS S el Alall Sl A1 <

Text analysis:

1. Turkish word and its Arabic equivalent

clad) Al alL & <
2. Turkish proverb
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03818 ) 5 Ll S S Jidl) b
3. Arabic translation of the proverb
an s A s Landl a3 (330 (g olina
its meaning: whoever spits on the sky will receive [spit] on his own face
4. additional explanation in Arabic
48 ga adylaado yal Dlad Jad Ja ) (8108 iy
this is an example for those who, having committed a bad deed towards others, will
themselves be subject to the same (Ch.M.).
The same proverb is given in another place:
Kashgari (Kasgarli, 1990).
Qi dgn s o Ladl a3 (350 (e oline 9 1S 50 Lusd guu IS € Jiall 3 5 1) (30 () (Ssm )
sladl 8 4 5S) 8 (e galay (e 12
Text analysis:
1. Turkish word and its Arabic equivalent
da b B ) (Sl
2. Turkish proverb
D585 18 5 Lasd g LSS Jiall (8
3. Arabic translation of the proverb
Aa s d e Laadl o (331 (e olina
its meaning: the one who spits on the sky will receive [spit] on his own face (Ch.M.).
4. additional explanation in Arabic
slall (A 4ie S| 8 (e (galay (e 138 o
This is an example for those who are at odds with someone older than them (Ch.M.).
As can be seen from the above examples, when repeating the paremias, the Arabic
explanations offered by Kashgari at the end of each context differ somewhat from each other.
The proverb “oslaly (35)) 13585 )1 Laly (i yiw laiaw - “if there is a quarrel during plowing,
there will be no fighting during threshing” is repeated three times when explaining the meaning
of the word:
“Ows 7 [saban] sheet 102 b, “w2d 5w ” [sanrusdi] sheet 187 6 and “(ixies ” [sandrus]
sheet 313 b.
Kashgari (Kasgarli, 1990).
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YV AaD ol g AaDlall g 13 slina el i) 1 S5 ) Ll (i Mo Jiall 3 5 (W) a8 G
o daalaall jeday DS Alabaall Tail A 0¥ AlSaly jasy el 138 Gy oSl o juall Alls 8 o jaliiall a8y
iyl
Text analysis:
1. Turkish word and its Arabic equivalent
oY AaD e
2.Turkish proverb
bl Q) o G851 Ly ()i i Jial) b
3. Arabic translation of the proverb
oSl g o puall Al o jaliall a8 Aa Gl 5 dadlall Cand g 13) olina
its meaning: if there is a quarrel during plowing, then there will be no fight during
threshing (Ch.M.).
4. additional explanation in Arabic
sLgi) 8 daalaal) sy DS Alalaall Tai) 3 5a¥) alSaly ja g0yl 138 o puiay
This is an example for those who are told [to make] the right decision [already] at the
beginning of a relationship, [so that] a quarrel does not occur at the end (Ch.M.).
We read in another place in Kashgari's "Divan" sheet 187 b
130 olina (pabaly 1 15 583l Ly (3 s i Jial) (& 5 (s Sl il (g1 (50 pim el LY &l Jlis
Sl Als el adY Aa ) 5 Aadlall Cand g
Text analysis:
1. Turkish word and its Arabic equivalent
Sl i (o) g2k i g Y &yl
2. Turkish proverb
sl Q) 1 585 ) Ly (i i Jiad) &
3. Arabic translation of the proverb
oS s daalad) A& 4adll Gl 5 Andlall Cand g 13) olins
its meaning: if there is difficulty during plowing, then there will be no clashes during
threshing (Ch.M.).
The third case of using this proverb:
Kashgari (Kasgarli, 1990).
Aolaall g 4laall Cand 5 130 olina Cpulaly ) 13 65 51 Ly iy D Jiall & Aalaall 5 4leall (i ot
ac g JB in eVl O 458l el 8 g Aaaldall 285 Y A3 o)

Text analysis:
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1. Turkish word and its Arabic equivalent
Aol 5 adilaall 6o
2. Turkish proverb
Oslaly G5 ) 1 585 ) Ly (i i aiaws Jial) 3
3. Arabic translation of the proverb
S 5 Fnaliall i Y 2SS ol o) Aaladl) 5 4ilaall 5 13) olina

its meaning: if there is a quarrel during plowing, then there will be no fight during
threshing (Ch.M.).

4. additional explanation in Arabic

4 85 d8 yin ye¥) Ol 4l

The decision should be made at the beginning of the relationship (Ch.M.).

Conclusion

"Divanu Lughat at-Turk" by Mahmud al-Kashgari is not only the first comprehensive
Turkish-Arabic dictionary but also a rich source of cultural and linguistic data, particularly
through its inclusion of numerous proverbs (paremias). This study has shown that the proverbs
in the Divan cannot be analyzed in isolation, as they function as integral parts of broader
paremiological texts constructed to explain the meaning of specific words.

Our analysis highlights the need for a systematic approach to interpreting these texts, one
that takes into account both the Turkish and Arabic elements embedded in the structure. We
argue that each proverb in the Divan serves as a carefully chosen illustrative tool, selected by
al-Kashgari to clarify a particular semantic field. Thus, understanding the full meaning of these
paremiological units requires reading them as unified wholes.

Moreover, the repetition of certain proverbs within the Divan should not be seen as
redundancy but rather as a reflection of their versatile rhetorical function—used to express
different communicative intentions in various contexts.

Ultimately, this approach allows for a more accurate and comprehensive interpretation of
al-Kashgari’s work and offers new insights into the linguistic and cultural complexity of
medieval Turkic thought as preserved through proverbial language.
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