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Nicolai Sinai (ed.), Unlocking the Medinan Qur’an*

|
Oz

Unlocking The Medinan Qur’an, Nicolai Sinai editorliigiinde hazirlanmis, akademik bir eserdir. Adindan
da anlasildig1 lizere Medine doneminde inen ayetler kitabin inceleme konusunu teskil etmektedir.
Ancak kitabin bashgna konu olan ifadeyle islami literatiirde karsilasmak miimkiin degildir. Buna
mukabil yaygin olan, Kuran’daki ayetlerin ve surelerin mekki ve medeni seklinde siiflandirilmasidir.
Bu siniflandirmada 6l¢iintin ne oldugu tartismalidir. Bu konuda birbiriyle ihtilafli goriisler icerisinde
baskin olan, hicreti esas alan gortstiir. Buna gore hicretten 6nce nazil olan ayet ve sureler, mekk;
hicretten sonra nazil olan ayet ve sureler, medeni kabul edilmelidir. islami literatiirde yaygin olan bu
siniflandirma kitabin basliginda hatali olarak ifade edilmistir. Kuran’da mekki ve medeni ayetler olmakla
birlikte Mekke Kuran'i ve Medine Kuran’i seklinde bir niteleme ve siniflandirma mevcut degildir. Eser,
hatali bir siniflandirmaya dayali bir basliga sahiptir. Ancak Kuran’in muhteviyatina ve tarihine iliskin
onemli konular icermektedir. Bunlarin her birisi miistakil bir incelemeye konu olabilecek diizeydedir.
Bu degerlendirme yazisi, eserin igerigindeki konulara dikkat cekme amaci tasimaktadir.

Anahtar Kelimeler: Kur’an, Hadis, Peygamber, Din, Vahiy.

*Sinai, Nicolai (ed.). Unlocking The Medinan Qur’an. Leiden: Brill, 2022.
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-
Abstract

Unlocking The Medinan Qur’an is an academic work prepared under the editorship of Nicolai Sinai.
As its name suggests, the verses revealed during the Medinan period constitute the subject of the
book’s examination. However, it is impossible to recognize the expression in the book’s title in Islamic
literature. In contrast, the widespread classification of the verses and chapters in the Qur’an as Meccan
and Medinan is debatable. The criterion used in this classification is debatable. Among the conflicting
views on this subject, the dominant view is based on migration. Accordingly, the verses and chapters
revealed before the migration should be considered Meccan; the verses and chapters revealed after
the migration should be considered Medinan. The book’s title incorrectly expresses this classification,
which is widespread in Islamic literature. Although there are Meccan and Medinan verses in the Qur’an,
there is no qualification or classification as the Meccan Qur’an or the Medinan Qur’an. The work has a
title based on an incorrect classification. However, it contains essential issues regarding the content and
history of the Qur’an. Each of these can be the subject of an independent study. This evaluation article
aims to draw attention to the issues in the content of the work.

Keywords: Qur’an, Hadith, Religion, Revelation, Prophet.

* Sinai, Nicolai (ed.). Unlocking The Medinan Qur’an. Leiden: Brill, 2022.

kalemname 93



Nicolai Sinai (ed.), Unlocking the Medinan Qur’an

Itis a well-established academic practice in Islamic tradition to categorize the revelation of the Qur’an
into the Meccan and Medinan periods. However, it is essential to note that Islamic tradition has no explicit
classification as the Meccan Qur’an and Medinan Qur’an. The book, edited by Nicolai Sinai, unfortunately,
adopts this erroneous classification. This misclassification is perpetuated in the book»s introduction,
which states:

The Medinan Qur’an undoubtedly occupies a key position in the formative period of Islam. For
instance, it is only in Medinan texts that the community of the Qur’anic believers (alladhina amanfj,
al-mu’mintn), or perhaps “the Believers”, is explicitly demarcated from Judaism and Christianity, thus
anticipating the emergence of Islam as a self-consciously independent religion towards the end of the
seventh century. (p. 1)

Furthermore, the Medinan statements regarding the duty of obedience to Muhammad have significantly
influenced later Islamic notions of the Prophet’s authority. This duty is deeply rooted in the belief that
the Prophet’s actions and teachings are divinely inspired. While the Medinan period elaborates on this
duty, its foundation is already present in the Meccan period, where the Prophet’s role as a messenger is
firmly established. The Qur’anic revelation began with the first revelation sent to the Prophet on Mount
Hira. This revelation, a pivotal moment in Islamic history, was a dialogue between the Prophet and the
angel Gabriel. When the first revelation came to him, the Prophet sought the counsel of Waraka b. Nawfal
(d. 610), a scholar renowned for his knowledge of the scriptures. Waraka b. Nawfal recognized the angel
as Gabriel and confirmed the Prophet’s role as the last Prophet, a recognition of immense historical

significance. This event made the obligation to obey the Prophet clear since the first revelation.

The book consists of thirteen chapters. In the first chapter, the author presents an argument that there
is an unique composition grammar specific to Medinan stras. This central argument, which forms the
backbone of the book, will surely pique your interest. The author’s argument will be critically examined
and invites you to be part of this scholarly discourse. However, the evidence he presents does not
conclusively support this thesis. According to the author, Meccan siiras are generally short, transparent,
and easy to understand. Medinan siiras are the exact opposite and lack internal integrity. The author, who
claims that serial anaphoric parallelism ensures the integrity of the Medinan stras, concludes that there
are composition techniques specific to the Medinan siiras. This conclusion is weakened by the fact that
serial anaphoric parallelism is also common in Meccan siuiras.The authors’ scrutiny of the repetitions in
Medinan stras in the second and third chapters significantly advances the ongoing scholarly debate on
the stylistic features of the Qur’an. They argue that repetitions, while a common feature in Medinan siiras,
are not exclusive to them. The repetitions in Strat Al ‘Imran exemplify this. Marianna Klar, the author of
the second chapter, reinforces the authors’ argument by stating:

Indeed, without wishing to disrupt the forward momentum created by recent developments in the field,
[ would argue that caution is paramount in all attempts to date Qur’anic material to a certain stylistic
period. The opening pages of this essay demonstrate the intellectual challenge and the potential for
misinterpretation, particularly in the case of Medinan siiras that may have employed Meccan language
and Meccan stylistic paradigms for Medinan purposes. This underscores the need for careful and
thorough analysis in our scholarly pursuits. (pp. 57-119).

In the fourth chapter, question patterns in the Qur’an are examined. The author distinguishes between
the Meccan and Medinan stras regarding question patterns. The Meccan suras, revealed during the early
years of Islam in Mecca, often focus on Islam’s fundamental beliefs and principles. The Medinan siiras,
revealed after the migration of the Prophet to Medina, often deal with social and legal issues. The author
says an instructive question is first asked in the Meccan stiras. Another question then follows this question.
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The second question usually follows: “How will you know what is being asked?” The author argues that
there are no clear answers to these questions. According to him, these questions aim to ensure the
epistemic authority of the Prophet. However, when examined closely, many such questions in the Meccan
suras are followed by precise answers. Surat al-Qadr provides a clear example:

Indeed “it is” We “Who” sent this “Qur’an” down on the Night of Glory. And what will make you realize
what the Night of Glory is? The Night of Glory is better than a thousand months. That night, the angels
and the “holy” spirit descend, by the permission of their Lord, for every “decreed” matter. It is all peace
until the break of dawn.’

These precise answers serve to clarify the concepts and events being questioned, rather than merely

reinforcing prophetic authority.

In the fifth chapter, the author presents a comprehensive and thorough analysis of the forms of address
in the Qur’an. This in-depth examination reveals the differences between the Meccan and Medinan stras,
providing the audience with new and detailed insights. The author’s analysis uncovers that “O you who
believe” is prevalent in the Medinan siiras, while addresses such as “O people” are more common in the
Meccan siiras. However, as the author acknowledges, these generalizations are not without exceptions,
which add complexity to the analysis.The sixth chapter discusses the gibla. But the author’s interpretation
reduces the gibla to a tool of identity politics, which contradicts the Qur’anic verses on the matter. However,
it is essential to perform the prayer by turning towards a specific direction (qgibla). In this context, the
Prophet says: “When one of you turns towards the gibla, he turns towards Allah.”? In another hadith,
turning towards the gibla is considered one of the signs of being a Muslim:

Whoever performs our prayer, turns towards our gibla, and eats the meat of the animal we slaughter,
he is a Muslim under the guarantee of Allah and His Messenger. Do not break the assurance given by
Allah.?

The Ka‘ba has been the gibla of Muslims since the time of Abraham. Even during the period ofignorance,
people who believed in God and rejected idolatry respected the Ka‘ba. During the Meccan period, the
Prophet prayed towards Jerusalem, facing the Ka‘ba. During the Medinan period, Jerusalem remained the
gibla of Muslims for a while. However, the attitude of the Jews in Medina towards the Prophet and the
Muslims was not friendly. The Jews of Medina said that the Prophet was in contradiction. According to
them, the Prophet, on the one hand, was opposing them, and on the other hand, he was turning towards
their gibla. They said, “We taught the Prophet the gibla.” The Prophet, disturbed by this situation, was
waiting for an order from his Lord regarding the direction of the gibla. Finally, the expected order came
with the following verse:

Indeed, We see you “O, Prophet” turning your face towards heaven. Now, We will make you turn
towards a direction of prayer that will please you. So turn your face towards the Sacred Mosque in
Mecca -wherever you are, turn your face towards it. Those who were given the Scripture certainly
know this to be the truth from their Lord. And Allah is never unaware of what they do.*

As understood from the verse, the change of gibla is God’s order. However, the author attributes this
to the Prophet’s political decision. According to him, the Prophet determined Jerusalem as the gibla to
get closer to the Jewish community in Medina. Later, when there was conflict with the Jews, he distanced
himself from the Jews. It became possible by designating the al-Masjid al-Haram as the gibla. With these

statements, the author’s misrepresentation, reducing the gibla to a tool of identity politics devoid of

tal-Qadr, 97/1-5.

2 Aba David, Salat, 22.
3 Bukhari, Salat, 28.
*al-Baqara, 2/144.
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religious meaning, should be stressed. This emphasis on the misrepresentation should make the audience
feel the importance of accurate interpretation. Therefore, the author’s approach starkly contradicts the

verses expressing the change of qibla, underscoring the need for a more aligned interpretation.

The author explains the verses about the construction of the al-masjid al-haram as a political project
of the Prophet. He said the Prophet wanted to create an alternative to the al-Aqsa Mosque. However, there
is no doubt that the author’s approach is anachronistic. There are many Meccan verses about the al-
masjid al-haram. One of the names of the Ka‘ba is the bayt al-Atiq, which means that the Ka‘ba is the first
mosque on earth. In that case, the Masjid Haram is not an alternative to the al-Agsa mosque, but instead,
indeed, the first house of worship’ established for humanity is the one at Bakkah -a blessed sanctuary and

a guide for all people.

In the seventh chapter, the author discussed the prophetic paradigms of Mecca and Medina. According
to the author, the prophetic paradigms of Mecca and Medina are different. The author’s thesis is that the
difference in emphasis on obedience to the Prophet in Meccan and Medinan stiras indicates a difference
in the prophetic paradigms. The author supports this thesis by pointing out that while obedience to
the Prophet is commanded in Medinan siiras, this is emphasized little in Meccan siiras. The evidence
presented by the author refutes his thesis. However, the expression “Allah and His Messenger” also appears
in Meccan stras, undermining the claim that the prophetic paradigms are fundamentally different.In the
eighth chapter, the author discussed the marriage rules in Medinan stras, claiming that the Bible inspires

them.

However, the author fails to provide any evidence to support this claim. The radical differences between
the Qur’an and Bible marriage rules are so significant that they effectively and decisively undermine his
argument. These differences underscore the lack of evidence supporting his claim, fostering a sense of
skepticism and caution in the reader. More critically, the lack of evidence not only encourages the reader
to be analytical, but also empowers them to engage in critical thinking, stimulating their intellectual
curiosity. Forinstance, marriage with the spouse ofadeceased brother or uncleis sanctioned, breastfeeding

constitutes a marriage ban, and adoption is prohibited in the Qur’an.

In the ninth chapter, the dynamics of Strat Al ‘Imran are discussed. The author states that there is
difficulty in understanding the seventh verse of this sura, and based on this, he gives the verse a different
meaning from the classical tafsir tradition, a traditional method of interpreting the Qur’an. However, the
meaning of the verse is clear. A classification is made in the verse. This classification is among the verses
of the Qur’an. God revealed the Qur’an in the language of the Arabs, its first addressees. It has a simple,
clear, and easy-to-understand language, a testament to the Qur'an’s clarity and straightforwardness.
This clarity of the Qur’an, even in the face of some verses’ complexity, reassures the readers of its divine
origin and comprehensibility, fostering a sense of trust. Some verses do not need an explanation to be
understood, as well as verses that need one. The Qur’an expressed this distinction between verses:

He is the One Who has revealed to you "O Prophet’ the Book, of which some verses are precise -they
are the foundation of the Book -while others are elusive. Those with deviant hearts follow the elusive
verses seeking "to spread’ doubt through their 'false’ interpretations -but none grasps their "full’

meaning except Allah. As for those well-grounded in knowledge, they say, “We believe in this "Quran’
-it is all from our Lord.” But none will be mindful "of this" except people of reason.’

In the tenth chapter, Strat al-Nisa’ is discussed from a legal perspective. According to the author,

5 Al ‘Imran, 3/7.
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understanding Surat al-Nisa’ requires considering the period’s social conditions. In this context, the
Battle of Uhud, a significant historical event in Islamic history, had profound social consequences. The
Battle of Uhud was a critical battle between the early Muslims and the Meccans, and its outcome had a
significant impact on the morale and unity of the Muslim community. The emergence of hypocrites as
an opposition movement and their relation to the Battle of Uhud is crucial to the author’s discussion.
He explains that the defeat in the Battle of Uhud led to disintegration and discord in Muslim society, a
situation that the call for obedience and order in Stirat al-Nisa” aimed to resolve. However, it is crucial to
note the chronological order of revelation. Surat al-Nisa’ was not revealed immediately after the Battle of
Uhud; it was revealed after Sturat al-Mumtahina, which was revealed between the Treaty of Hudaybiyya
and the conquest of Mecca. This historical context, deeply rooted in Islamic scripture and history, provides
a deeper understanding of the text and its implications, making the audience feel more informed and

enlightened.

On the other hand, the emergence of hypocrites within Muslim society was before the Battle of Uhud.
Immediately after the Prophet migrated to Medina, a hypocrisy movement led by ‘Abd Allah b. Ubayy (d.
9/631) emerged. The author’s perspective on Siirat al-Nisa’, not without its challenges, adds an element
of engagement for the readers. According to the author, there is a call for social order in Siirat al-Nisa’.
However, it is impossible for someone who reads Siirat al-Nisa’ to encounter a verse with this content.
There is no explicit call for social order in Strat al-Nisa’ for a society that has lost its unity. In the rest of
the article, the author continues to provide his readers with information that may initially seem doubtful
or suspicious, challenging them to reconsider their preconceptions. This challenge can stimulate readers’

intellectual curiosity and encourage them to engage with the text more critically.

In the eleventh chapter, the author discussed Siirat al-Anfal in terms of emotional intensity. The
author graded how to address the audience and indicated them on a chart, categorizing different forms
of address and their respective emotional intensities. Based on this, the author proposes a method by
which the emotional impact of the Qur’an can be assessed. The method assumes that different forms of
address increase emotional tension, significantly contributing to the field. The emotional impact of the
Qur’an is of significant importance in Islamic studies and literature, as it shapes the understanding and
interpretation of the text. The author’s method, a valuable tool for scholars, researchers, and students,
provides a structured approach to understanding the emotional depth of the Qur’an. In this context, the
author rates the verses in Surat al-Anfal in terms of the intensity of emotion they evoke in the reader.
Accordingly, addressing with the third person pronoun has low emotional intensity. A direct address is
more emotionally intense. The highest emotional intensity is found in expressions containing orders and
threats. The author’s analysis is deeply rooted in the belief that the Qur’an should emotionally impact its
listeners. Although this effect can never be measured, some aspects are understandable by focusing on
the emotional content. The author’s method of assessing emotional impact enlightens the audience about

the emotional depth of the Qur’an, underscoring the practical value of this research.

In the twelfth chapter, the author delves into the intricacies of intertextuality and repetitions in
Medinan stras. His perspective, which challenges the traditional view of the Qur’an as a verbal revelation,
is particularly intriguing. The author’s emphasis on the written process is significant, as it suggests that
some Medinan suras are its product. This viewpoint, which challenges traditional views, contradicts
historical data. It is essential to consider that intertextuality and repetitions are not necessarily contrary
to the verbal revelation paradigm. As revealed through the Prophet’s transfers, the nature of revelation

suggests that revelation is not just the product of an oral process but a significant one. The need for
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further research on this topic is urgent and important.

In the thirteenth chapter, the author presents a contribution to the ongoing scholarly debate about
the history of the ‘Uthmanic Text. The author’s critique, which posits the ‘Uthmanic Text as a hybrid
text created with readings from various companion collections, is a thought-provoking perspective.
This Perspective elucidates the Text's compatibility with the collections of most Companions. However,
as the author presents it, the formation process of the ‘Uthmanic Text is not a closed case but a topic
ripe for further scholarly examination. Contrary to the author’s view, the ‘Uthmanic Text is not a hybrid
text composed of various collections of companions. The delegation, which included prominent figures
such as Zayd b. Thabit (d. 45/665), ‘Abd Allah b. al-Zubayr (d. 73/692), Sa‘id b. al-‘As (d. 59/679), and
‘Abd al-Rahman b. Harith (d. 43/663-64), played a crucial and enlightening role in compiling the Mushaf.
Their significant and invaluable contributions, under the direct supervision and approval of ‘Uthman (d.
35/656), are a testament to the comprehensive and meticulous process of compiling the Quran. This
process, which the audience can appreciate for its effort and dedication, should reassure them about the
Quran’s authenticity and preservation. The term “Mushaf” refers to the written compilation of the Qur’an
during the reign of Abl Bakr (d. 13/634). This delegation copied the Text compiled during the reign of
Abl Bakr and sent it to various Islamic countries, spreading the Quran’s teachings and preserving its
integrity.
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