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Some Hadiths Subjected to Discussion by Supporters of Bishr al-Marisi
Due to Having an Anthropormorphist and Corporealist Content

Abstract: Hadiths that have been discussed in this paper consist of narrations regarding divine
attributes and having some problematic meanings between supporters of Bishr al-Marisi and
‘Uthman al-Darimi. These narrations were mostly accepted denounced (munkar) by Bishr al-
Marisi and his supporters due to having an anthropormophist and corporealist content about
God. They rejected divine attributes according to their understanding of God based on incompa-
rability (tanzih) which provided by Mu‘tazilite approach towards divine attributes even though
they conveyed some features of Ahl al-Ra’y. They found contradicted of attributing human fea-
tures to God based on their tanzih understanding, therefore, they interpreted such this kind of
narrations in terms of their approach or rejected at all. At the other hand, a hard Hadith scholar
‘Uthman al-Darimi believed that one should accept divine attributes as they are in the Qur’an
and Sunna. According to his belief, he considered the explicit meanings of the narrations without
interpretation of divine attributes, and based on his perspective he denied Bishr al-Marisi (d. 218
/833) and his supporters’ interpretations claiming they would cause divesting God of all attrib-
utes (ta‘til). He argues that these narrations should be taken into considerations based on their
explicit meanings. The discussions on these hadiths are important due to showing different ap-
proaches of scholars from the schools of Ahl al-Ra’y and the ones from Ahl al-Hadith towards the
hadith during the period when the main Hadith works were collected. Discussions on the narra-
tions studied in this paper reveal two schools” understandings of divine issues, their approaches
to divine attributes, as well inform us their perspectives of hadith in general.

Keywords: Hadith, ‘Uthman al-Darimi, Bishr al-Marisi, Divine attributes, Anthropomor-
phism/(Tashbih), Corporealism/(Tajsim), Interpretation/(Ta’wil)

Tecsim ve Tesbth I¢erdigi iddiasiyla Bisr el-Merisi Taraftarlarinin
Tartigma Konusu Yaptigt Bazi Hadisler

Oz: Bisr el-Merisi taraftarlar: ile Osman ed-Darim? arasinda burada tartisma konusu yapilan ha-
disler haberi sifatlari konu alan ve miiskil nitelikte olan rivayetlerden olusmaktadir. Bu rivayet-
leri genelde Bisr el-Merisi ve taraftarlarinin tecsim ve tesbih icerdigi iddiasiyla miinker kabul
ettikleri goriilmektedir. Ehl-i re’y dzellikleri tasimakla birlikte ilahi sifatlar konusunda Mu'tezil
bir anlayisa sahip olduklarindan tenzih anlayislari geregi sifatlari reddetmektedirler. Yaratilmis-
lara ait niteliklerin yaraticiya nisbet edilmesini tenzth anlayislarina aykiri gordiiklerinden bu tiir
miiskil rivayetleri ya kendi anlayislar: dogrultusunda te'vil ya da reddettikleri gézlenmektedir.
Sert bir ehl-i hadis limi olan Osman ed-Darimf ise, ayet ve hadislerde bildirilen ilahi sifatlara
iman edilmesi gerektigini kabul etmektedir. Bu anlayisi sebebiyle bu rivayetlerde bildirilen ha-
beri sifatlara da te'vil etmeksizin lafzi anlamiyla yaklasmakta; kendi goériisii dogrultusunda Bisr
el-Merfsi ve taraftarlarinin yaptig1 te'villeri reddetmekte, bu te'villerin ta’tile yol acacagini ileri
siirmektedir. Bu rivayetlerin lafzi (literal) anlamlar1 dogrultusunda anlasilmas: gerektigini sa-
vunmaktadir. Bu hadisler iizerinde yapilan tartismalar, temel hadis eserlerinin yazildig1 dénemde
Ehl-i re’y ve Ehl-i hadis ekollerine mensup alimlerin hadislere yaklasimlarini géstermesi baki-
mindan 8nem arzetmektedir. Burada vermis oldugumuz hadisler tizerindeki tartigmalar bu iki

Cumbhuriyet flahiyat Dergisi - Cumhuriyet Theology Journal



Tecsim ve Tesbth icerdigi iddiastyla Bisr el-Merisi ...| 1403

ekoliin uluhiyet anlayisini, haberd sifatlara yaklasimlarini ortaya koydugu gibi bunlarin genel an-
lamda hadis perspektifi hakkinda bizlere bilgi vermektedir.

Anahtar Kelimeler: Hadis, Osman ed-Darim{, Bisr el-Merist, Haber{ sifatlar, Tesbih, Tecsim, Te'vil

INTRODUCTION

This study examines the debates between ‘Uthman al-Darimi (d. 280/894) and the sup-
porters of Bishr al-Marisi (d. 218/833) on some hadiths which are found ambiguous and involve
anthropomorphic description of God, in the third century of Islamic calendar, the period when
the main hadith books were composed. We could say that the debates between the scholars of
Ahl al-Hadith and Ahl al-Ra’y on the hadiths which we have examined here as the subject of
study, concern understanding the text of the hadith in one respect. Understanding the text of
the hadith in a broad sense is described as the science field that studies the understanding of the
hadiths, while in a narrow sense it studies ascertainment of decretals from them." We could also
say that the debates about these hadiths are focused on how these hadiths should be understood;
whether paying attention to the literal meaning of the wordings in the narrations, or paying at-
tention to the possible figurative meanings which are aimed to go beyond those wordings.

From the first period, not only the understanding that rejects the proving of the anthro-
pomorphic description of God and the interpretation of related narrations, but also those who
uphold the interpretation of these narrations based on the understanding of incomparability
composed many in line with their understandings. With the statement of ‘Uthman al-Darimi, in
the emergence of the literature of criticism and rejection of Ahl al-Hadith , having been raised
the topic of createdness of the Qur’an by Jahmiyyah and Mu‘tazilah after rejecting divine attrib-
utes was effective’ and many authors, including ‘Uthman al-Darimi, composed regarding this
subject.’ It can be said that the writing works related to the subject are continued by contempo-
rary writers. There are also some studies that made divine attributes their subject of examination
at the academic level.*

It should be noted that there are old and new works related to hadiths or similar narra-
tives discussed here. Ibn Furak (d. 406/1015), who wrote a book named Mushkil al-hadith wa
bayanuh in order to defend the hadiths against Jahmiyyah and Mu‘tazilah, who rejected some
narrations conveyed on the creed issues, hereby interpreted the divine attributes. Although it is
not written in order to examine the narrations containing corporealism and interpretation, it is
understood that they were examined in the article in question since this kind of narratives are

! Mehmet Gérmez, "Fikhii'l-Hadis", Tiirkiye Diyanet Vakfi Islam Ansiklopedisi (Ankara: TDV Publications,
1995), 13: 547.

?  Abi Sa‘id ‘Uthman b. Sa‘id al-Darimi, al-Rad ‘ald al-Jahmiyyah, ed. Badr b. ‘Abdallah al-Badr (Kuwait: Dar

Ibn al-Athir, 1995), 17-18.

For criticism works related to the anti-ta’wil literature of Ahl al-Hadith scholars, please see Ahmet Yiicel,

Hadis Tarihi, 8. Baski (Istanbul: IFAV Publications, 2012), 78-81.

For more information about this subject, please see Ali Budak, "Haberi Sifatlara Dair Rivayetlerin Te'vil

Yoluyla ¢8ziimii Baglaminda Razi'nin Esasu’t-Takdis Adli Eseri", Hitit Universitesi [lahiyat Fakiiltesi Dergisi

10/19 (2011/1): 44-45.

www.dergipark.gov.tr/cuid
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included in the scope of ambiguous tradition. As it can be seen in the references to the related
hadiths, there are Ibn Furak’s evaluations on all of the hadiths we have selected as the subject of
study. In this very work; some divine attributes were examined and interpreted such as "strat,
had, jihet, yeminullah, rijl/qadam, istilqa, dihk, sadr, khalwat with human, farah, hijab/hujub,
rwyat, kaff, >sba‘, yad/qabza, ‘ayn, dahr...”* Another study on the subject is an article titled "Jalal
al-Din al-Suyti: A Hadith Person Against Corporealism and Interpretation" written by Kamil
Gakin, on the writing of Jalal al-Din al-Suyiti (d. 911/1505) titled “Ta’wil al-ahAdith al-mtimiha li-
l-tashbih”. 1t is indicated in the article that among Suyiti’s sources there is a writing named Radd
al-Darimi ‘ala al-Marisi, written by ‘Uthman al-Darimi.® However, it should be emphasized that
in this work of Suyiti the opinions conveyed for the interpretation of narratives do not belong
to ‘Uthman al-Darimi, but belong to Bishr al-Marisi -who was criticised and rejected by al-Darimi-
and to his supporters. Another study is an edict named "Commentary of the Wordings that in-
clude Corporealism and Interpretation for God in Holy-Religious Texts According to Arabic Lan-
guage (In the Context of Asharist Doctrine)” presented by Mustafa Oncii who offers to gloss the
statements in the Qur’an and in narratives that include corporealism and interpretation, accord-
ing to the Arabic language. The ones read in the narratives and examined have been limited to a
few ambiguous words such as "rijl", "qadam", "dihk/dahik".”

1. THE PARTIES TO THE DISPUTE

The debates on the hadiths that we are going to examine were between Bishr al-Marisi
(d. 218/833) and ‘Uthman al-Darimi (d. 280/894).® One of the most important personalities of the
Ahl al-Hadith , ‘Uthman al-Darim’s work, which contains these disputes related to hadiths, "al-
Naqd ‘ala al-Marisi" has been an important source in that it transmitted us the hadith issues and
the dispute subjects of the period of classification. This work by ‘Uthman al-Darimi was written
as a refutation against Bishr al-Marisi and his two disciples’ views ° about God’s attributes and

For more information about this ta’wils, please see Ibn Farek, AbG Bakr Muhammad b. al-Hasan al-Isfa-
hani, Mushkil al-hadith wa bayanuh, ed. Misa Muhammad “Ali (Beirut: ‘Alem al-Kutub, 1985), 45, 50, 60, 115,
120, 125,132,143, 158, 170, 186, 191, 224, 232, 243, 258, 263, 275.

Please see Kamil Gakin, "Tesbih ve Tecsim Karsisinda Bir Hadisci: Celaluddin es-Suyaiti", Dini Arastirmalar
4/10 (2001): 11.

Please see for more information Mustafa Oncii, "Dini Kutsal Metinlerde Allah icin Tecsim Ve Tesbih ifade
Eden Lafizlarin Arap Diline Gdre Yorumlanmasi (Es'arilik Doktrini Baglaminda)", Uluslararast Imam Es’ari
ve Es‘arilik Sempozyumu Bildirileri, ed. Cemalletin Erdemci-Fadil Aygan (Istanbul: Beyan Publications, 2015),
2:681-692.

Among the scholars of Hadith, there are two scholars named Darimi. The Hadith scholar, which is known
more and who comes to mind first is known for his work al-Sunan, is AbG Muhammad ‘Abdallah b. ‘Abd
al-Rahman al-Darimi (8. 255/869). The other Darimi is Abii Sa‘id ‘Uthman b. Sa‘id al-Darimi (8. 280/894),
who died twenty-five years after the first one. The one who was discussed here is ‘Uthman b. Sa‘id al-
Darimi who came later.

°  al-Darimi, called one of these two students of Bishr al-Marisi, Muhammad b. Shuja* al-Thalji (5. 266/880)
and without giving the other’s name called him as "mu‘ariz". For more information please see Aba Sa‘id
‘Uthman b. Sa‘id al-Darimi, Naqd al-Imam Abi Sa‘id ‘Uthman b. Sa‘id ‘ala al-Marisiyyi al-Jahmiyyi al-‘anid fima
iftard ‘alallahi min al-tawhid (al-Naqd ‘ala al-Marisi), ed. Badr b. ‘Abdallah al-Badr (Kuwait: Dar Ibn al-Athir,
1995),1: 139, 432-435, 454, 483, 493, 524, 541, 555, 578; 2: 693-695, 697, 833, 836, 913.
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some hadith issues. '° Besides having studied under Imam Aba Hanifa (d. 150/767) for a short
period", Bishr al-Marisi was educated mainly by Aba Yasuf.”” Bishr al-Marisi, who is considered
to be an important theologian, and also the founder of the Marisiyya branch of the Murji’a sect

13

, is a scholar of Ahl al-ra’y who made theological discussion on the subject of hadith and kalam

with Imam al-Shafiq (d. 204/820) *, with ‘Abd al-‘Aziz al-Kinani (d. 240/854 [?])** and with
Za‘farani (d. 260/874)" the disciple of Imam al-Shafi‘i and with many other scholars. Among the
people Bishr al-Maris discussed were the scholars of the Ahl al-Hadith as well as the scholars of
Ahl al-ra’y and Mu‘tazilah. Bishr al-Marisi witnessed the period of Hartin al-Rashid (786-809) and
Al-Ma’miin (813-833) and played a significant role in the cultural life of Al-Ma’miin’s era. He was

‘Uthman al-Darimi wrote al-Naqd to refute criticisms of his earlier book al-Rad ala al-Jahmiyyah. One of
the followers of Bishr al-Marisi, known as mu‘ariz, had criticized his book al-Rad ‘ala al-Jahmiyyah. This
is understood from the statements of al-Darimi. There have been many places in the work that mu‘ariz’s
opinions have been referred by stating his name as mu‘ariz and then his work were criticized. As an
example please see ‘Uthman al-Darimi, al-Naqd ‘ald al-Marisi, 1: 139-142, 145, 146, 149, 152, 157, 158.
Abi-l-Hasenat Muhammad ‘Abd al-Hay b. Muhammad ¢Abd al-Halim al-Laknawi, al-Fawa’id al-bahiyyah fi
tarajim al-Hanefiyyah, ed. Sayyid Muhammad Badr al-Din Aba Firas al-Nu‘mani (Cairo: Dar al-Kutub al-
islami, nd.), 54; al-Kasani, ‘Ala al-Din Abd Bakr b. Mas‘id al-Kasani, Bad@i¢ al-san@’i* fi tartib al-sar@’i, (Bei-
rut: Dar al-Kutub al-‘Ilmiyyah, 1986), 1: 462.

al-Shirazi, Abi Ishaq Jamal al-Din Ibrahim b. ‘Ali al-Shirazi, Tabaqat al-fugah@, ed. Ihsan ‘Abbas. (Beirut:
Dar a;-R@’id al-‘Arabi, 1970), 138; Abl Bakr Ahmad b. ‘Ali al-Baghdady, Tarikhu Baghdad, ed. Mustafa ‘Abd
al-lkadir ‘Ata (Beirut: Dar al-Kutub al-‘Ilmiyyah, 1417), 7: 61; Abi Sa‘d ‘Abd al-Karim b. Muhammad al-
Sam‘ani, al-Ansab, ed. ‘Abd al-Rahman b. Yahya al-Mu‘allimi al-Yamani et al. (Hyderabad: Majlisu D@’irat
al-Ma‘arif al-Othmaniyya, 1382/1962), 12: 210.

Abl Mansiir ‘Abd al-Qahir b. Tahir al-Baghdadi, al-Farq bayna al-firaqg wa bayan al-firqah al-najiyah minhum
(Beirut: Dar al-Afak al-Jadide, 1977), 19, 192; Abi-I-Muzaffer ‘Imad al-Din Shahftr (Shahf(r) b. Tahir al-
Isfarayini, al-Tabsir fi-I-din wa tamyiz al-firqah al-ngjiyah ‘an al-firaq al-halikin, ed. Kamal Yasuf al-H{t (Bei-
rut: ‘Alem al-Kutub, 1983), 24.

Ibn Abi Hatim, Abi Muhammad ‘Abd al-Rahman b. Muhammad al-Razi, Adab al-Shfii wa managibuh, ed.
‘Abd al-Ghani ‘Abd al-Khaliq (Beirut: Dar al-Kutub al-‘Ilmiyyah, 2003), 132-133; al-Isfarayini, al-Tabsir, 99;
al-Dhahabi, Shams al-Din Aba ‘Abdallah Muhammad b. Ahmad b. ‘Uthman b. Qaymaz b. ‘Abdallah al-
Turkumani al-Fariqi al-Dimashqi al-Shafi‘, Siyar alam al-nubal@, ed. Shu‘ayb al-Arnaiit (Beirut: Muassasa
al-Risala, 1405/1985), 10: 30.

Ibn Abi Tahir, Abi-1-Fadl Ahmad b. Abi Tahir Tayfur al-Marwazi, Tarikhu (Kitabu) Baghdad, eddited by
Sayed ‘Izzet al-Attar al-Husayni (Cairo: Maktaba al-Khanci, 2002), 47; Al-Khatib al-Baghdadi, Aba Bakr
Ahmadb. ‘Ali al-Baghdadi, Tarikhu Baghdad, ed. Mustafa ‘Abd al-Ikadir ‘Ata (Beirut: Dar al-Kutub al-Ilmiy-
yah, 1417), 10: 448; al-Shirazi, Tabaqat al-fugaha’, 103; al-Sam‘ant, al-Ansab, 10: 95.

Yagqit al-Hamawi, Abi ‘Abdallah Shihab al-Din b. ‘Abdallah al-Hamawi, Mu§am al-udaba’ (Tabaqat al-ud-
aba’), ed. Thsan ‘Abbas (Beirut: Dar al-Gharbi al-Islami, 1993), 6: 2405.

www.dergipark.gov.tr/cuid
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in the Caliph Al-Ma’miin’s consultation assembly'” and had a massive contribution in the adop-
tion and implementation' of the idea of createdness of the Qur’an by the caliph."

‘Uthman al-Darimi, on the other hand, who was originally from Sijistan, was a scholar of
Ahl al-Hadith , who learned the hadith science from the crucial scholars of his period such as
Yahya Ibn Ma‘in (d. 233/848), Ishaq Ibn Rahawayh (d. 238/853) and Ahmad Ibn Hanbal (d.
241/855)%, learned the Arabic language from Ibn al-‘Arabi (d. 231/846), and was educated on Is-
lamic law (figh) by Buwayti (d. 231/846), disciple of Imam al-Shafi‘i.*' He visited all the major
cities of the Islamic world for hadith collection, learned the hadiths from the hadith scholars in
this region and conveyed them.”

2. CONTROVERSIAL HADITHS

The hadiths and narratives which are to be examined here are the hadiths that are inter-
preted by Bishr al-Marisi and his two students by reason of having contained corporealism and
interpretation. ‘Uthman al-Darimi, on the other hand, as a rigid scholar of Ahl al-Hadith who
advocates adherence to the wording of the verses, objects these interpretations and exegesis,
asserting that the verbal meanings in these hadiths should be accepted. In this review, the ap-
proaches of the parties to the hadiths discussed and how they understand the hadiths will be
revealed and an evaluation of them will be made.

2.1. HADITH OF HEARING AND SEEING

7" Tbn Abi Tahir, Kitabu Baghdad, 36, Josef Van Ess, "Mu'tezile: islam'in Akilc1 Yorumu-1", translator Veysel
Kanar, Harran Universitesi ilahiyat Fakiiltesi Dergisi 20 (2008): 296.

8 TbnKathir, ‘Imad al-Din Aba-1-Feda’ Isma‘il b. ‘Umar Ibn Kathir, al-Bidaya wa-I-nehaye, ed. Ali Shiri (Beirut:
Dar lhya’ al-Turath al-Arabi, 1988), 10: 301, 308; Ahmet Saim Kilavuz, "Bisr b. Giyas el-Meris1", Tiirkiye
Diyanet Vakfi Islam Ansiklopedisi (Ankara: TDV Publications, 1992), 6: 220.

! For information about Bishr al-Marisi please see Al-Khatib al-Baghdadi, Tarikhu Baghdad, 7: 61-70; al-
Sam‘@ni, al-Ansab, 12: 210-211; al-Dhahabi, Siyar, 10: 199-202; Al-Qurashi, Aba Muhammad Muhyiddin
‘Abd al-Qadir b. Muhammad al-Qurashi, al-Jawahir al-mudiyyah fi tabaqat al-Hanefiyye, (Karachi: Mir
Muhammad Kutupkhane, nd.), 1: 164-166; Ibn Kathir, al-Bidaya, 10: 308.

% Al-Hakim al-Naysabiiri, Aba ‘Abdallah Muhammad b. ‘Abdallah al-Naysaburi, Marifat ‘ulim al-(usil al-)
hadith, ed. al-Sayyid Mu‘azzam Hosain (Beirut: Dar al-Kutub al-‘Ilmiyyah, 1977), 80; Ibn ‘Asakir, Aba-1-
Kasim ‘Ali b. al-Hasan al-Dimashq, Tarikhu madinet Dimashg, ed. ‘Amr b. Gharame al-‘Amrawi (Beirut: Dar
al-Fikr, 1995), 38: 363.

2 Tbn al-Athir, Abi-l-Hasan ‘Iz al-Din Ali b. Muhammad al-Jazari, al-Kamil fi al-tarikh, ed. ‘Umar ‘Abd al-
Salam Tadmuri (Beirut: Dar al-Kutub al-Arabi, 1997), 6: 488; Al-Subqi, Abi Nasr T3j al-Din ‘Abd al-Wahhab
b. ‘Ali al-Subqi, Tabaqgat al-Shdfi‘iyyah al-kubrd, ed. Mahmid Muhammad at-Tanahi-‘Abd al-Fattah
Muhammad al-Hulv (Cairo: Daru Hicr, 1413/1992), 2: 302; Ibn Kathir, al-Biddya, 11: 83.

2 For more information about ‘Uthman al-Darimi please see Qiwam al-Sunnah, Abii-1-Kasim Qiwam al-Sun-

nah Isma‘il b. Muhammad al-Isfahani, Siyar al-salaf al-salihin, ed. Karam b. Hilmi b. Farhat (Riyadh: Dar al-

Raya, nd.), 1150; Ibn ‘Asakir, Tarikhu Dimashg, 38: 362; al-Dhahabi, Shams al-Din Abi ‘Abdallah Muhammad

b. Ahmad b. ‘Uthman b. Qaymaz b. ‘Abdallah al-Turkumani al-Fariqi al-Dimashqi al-Shafi, Tarikh al-Islam

wa vafayat al-(tabakat al-)mashahir wa-l-alam, ed. ‘Umar Abdussalam al-Tadmiri (Beirut: Dar al-Katib al-

‘Arabi, 1413/1993), 20: 396; Al-Subq, Tabagat al-Shafi‘iyyah, 2: 302.

Cumbhuriyet flahiyat Dergisi - Cumhuriyet Theology Journal
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One of the hadiths of the subject of discussion is the following narration of AbG Hurayra:
A8 le adledl 5 4352 le sl aniial gn 8 fl ot st S 0 G} i il 4 im0 50 5158
According to the narrated story Abii Hurayra said: "Prophet pointed his ear with his

thumb and his eye with his forefinger after reading the verse: "Allah is the hearing and seeing
one." (Al-Nisa 4/58)"

The opponent transferring this hadith argues that God Almighty is given the impression
of consisting of organs by some of the hadith clerks by arguing that they have proven that Allah
has eye and ear that are similar to the common ground for everyone.”* ‘Uthman al-Darimi
acknowledges that this hadith proves sight and hearing, but rejects the claim that it refers to
organs such as eyes and ears that are similar to the organs in humans because neither God Al-
mighty is similar to others nor his attributes resemble to the attributes of others. According to
him, it is slander to associate God Almight being consisted of organs to Ahl al-Hadith , and such
a thought cannot be expressed by a believer because it is blasphemy. ‘Uthman al-Darimi says that
they accept hearing and seing attributes of the Praised One as it was stated in the Qur’an and in
Sunnah but they do not assign a quality.”

The teacher of two sheikhs from whom Abt Dawiid narrated this hadith: ‘Abd al-Rahman
b. Yezid al-Mahzami al-Mugqri, explains that God’s seeing and hearing attributes are proven with
this hadith. Abii Dawid indicates that the explanation of ‘Abd al-Rahman b. Yezid al-Mahziimi al-
MugqrT is a refutation against Jahmiyah’s opinion that rejects divine attributes.” Ibn Abi Hatim (d.
327/938) said that, by pointing his ear and eye, the Prophet (pbuh) did not want to say that God
Almighty saw and heard with an eye and with an ear which resemble to the human organs con-
sisting of eyelash and eyelid or any kind of ear that man would have but wanted to tell that God
possessed the attributes of hearing and seeing. God Almighty is glorious and excluded from show-
ing resemblance to any kind of a living creature.?” Also Khattabi's (d. 388/998) commentary shows
resemblance to the comments of Imam Abii Hatim, in his elucidation to Abi Dawiid’s Sunan, re-
garding this hadith.? Tbn Furak (d. 406/1015) in contrast to the claim of the anthropomorphists,
states that this hadith does not refer to organs.” According to Al-Bayhaqi (d. 458/1066), by point-
ing the eye and ear which are locus of sight and hearing, the Messenger of God (pbuh) meant that

»  Abl Dawid Sulayman b. al-Ash‘ath b. Ishaq al-Azdi al-Sijistani. al-Sunan, ed. Muhammad Muhyi 1-Din

‘Abd al-Hamid, (Beirut: al-Maktabah al-‘Asriyyah, nd.), "Sunnah", 19; ‘Uthman al-Darimi, al-Naqd ‘ala al-

Marisi, 1: 318-319; 2: 688; Ibn Khuzayma, Abl Bakr Muhammad b. Ishaq b. Khuzayma al-Sulami al-

Naysabiiri, Kitab al-Tawhid, ed. ‘Abd al-‘Aziz b. Ibrahim al-Shahvan (Riyadh: Maktabah al-Rushd, 1994), 1:

97, 98; Ibn Hibban, Abl Hatim Muhammad b. Hibban al-Busti, al-Musnad al-sahih ‘ald at-tagasim wa-l-anvas,

ed. Su‘aib al-Arnaiit (Beirut: Muassasa al-Risala, 1988), 1: 498.

‘Uthman al-Darimy, al-Naqd ‘ala al-Marisi, 2: 688.

»  «Uthman al-Darimi, al-Naqd ‘ala al-Marisi, 2: 688-689.

% Please, see Abli Dawiid, al-Sunan, "Sunnah", 19; al-Hakami, Hafiz b. Ahmad b. ‘Ali al-Hakami, Ma‘arij al-
qabill, ed. ‘Umar b. Mahmid Abii ‘Umar (Dar Ibn al-Kayyim, 1410/1990), 1: 136.

Z  Please, see Ibn Hibban, al-Sahih, 1: 498-499.

% Al-Khattabi, Abii Sulayman Hamd (Ahmed) b. Muhammad al-Khattabi, Ma‘alim al-Sunan (Aleppo: al-
Matba‘a al-‘Ilmiyya, 1932), 4: 330.

#  Please, see Ibn Firek, Mushkil al-hadith, 248-253.
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God Almighty possessed this attributes not the organs of the sight and hearing.* It is seen that
the commentaries and similar interpretations mentioned here are shared by other scholars.”

1.2. The Hadith “I feel the breath of Lord from Yaman!”
The opponent also considered Abti Hurayra’s narration referring to the Prophet:
A U8 (e 255 Ol 2l 5 A A5 (Bl Y
"Faith is from Yaman, wisdom is from Yaman! I feel the breath of your Lord from Ya-
man!"*

The opponent denounced this hadith because, according to Bishr al-Marisi and his com-
panions, breath can only come from those with an abdominal cavity, and Allah is free from it.”*
According to ‘Uthman al-Darimi, the opponent misunderstood it. What is meant here is the wind
that blows from Yaman and comforts people. According to ‘Uthman al-Darimi, nobody had stated
the meaning that is stated by opponent.*

It is possible to say that we are facing an interesting situation when the approach of Bishr
al-Marisi and his companions and ‘Uthman al-Darimi towards this hadith are taken into consid-
eration because Bishr al-Marisi and his companions, who share the interpretationist features and
approaches of Ahl al-Ra’y, tend to accept this hadith as denounced. On the other hand, it is also
seen that ‘Uthman al-Darimi, who argues against interpretation (Ta’wil) and shows loyalty to the
wordings of the nas, interpreted the hadith instead of understanding it literally. It is possible to
see a similar approach in some other scholars of the Ahl al-Hadith school. In the context of this
hadith, Bishr al-Marisi and his companions subscribed to wording while ‘Uthman al-Darimi and
Ahl al-Hadith subscribed to the interpretation (Ta’wil).

The statement "breath of your Lord" that involves this hadith was interpreted by a great
number of scholars from both Ahl al-Hadith and Ahl al-Ra’y. They argued that the meanings of
help, support, relief, disembarrassment and fatah were meant. Ibn Qutaybah (d. 276/889), as one
of the most important representatives of Ahl al-Hadith, said that the expression in the hadith
was allegorical. He stated that what is meant by “the breath of Allah” is that Prophet’s salvation
and relief from oppression and distress caused by the people of Mecca would come with the

*®  al-Bayhaqi, Abii Bakr Ahmad b. al-Husayn al-Bayhaq, al-Asma’ wa al-sifat, ed. ‘Abdallah b. Muhammad al-
Hashid? (Jeddah: Maktabah al-Savadi, 1993), 1: 462-463.

31 Please see for these comments Ibn al-Kharrat, Abi Muhammad ‘Abd al-Haq b. ‘Abd al-Rahman al-Ishbili,
al-Ahkam al-kubrd fi-l-hadith, ed. Aba ‘Abdallah Husayn b. Ukkasha (Riyadh: Maktaba al-Rushd, 2001), 1:
273.

32 «Uthman al-Darimi, al-Naqd ‘ald al-Marisi, 2: 686. Please see as well Ahmad b. Hanbal, Ahmad b. Muhammad

b. Hanbal Aba ‘Abdallah al-Shaybani al-Marwazi, al-Musnad, ed. ‘Abdullah b. ‘Abdulmuhsin al-Turki (Bei-

rut: Muassasa al-Risala), 16: 576-577; Ibn Qutayba, AbG Muhammad ‘Abdullah b. Muslim al-Dinawari,

Ta’wil mukhtalif al-hadith (Beirut: al-Maktab al-Islami, 1999), 307; Ibn Abi ‘Asim, Abii Bakr Ahmad b. ‘Amr

al-Shaibani, al-Ahad ve'l-mathani, ed. Basim Faysal Ahmad al-Jawabira (Riyadh: Dar al-Raya, 1991), 4: 263.

‘Uthman al-Darimy, al-Naqd ‘ala al-Marisi, 2: 686.

*  Uthman al-Darimi, al-Naqd ‘ald al-Marisi, 2: 686-687.
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support that would come from Yaman.”® Ibn Furak (d. 406/1015) also made close comments.*
Fakhr al-Din al-Razi (d. 606/1209) stated that the Prophet told this hadith after receiving the Su-
rat al-Nasr and that the hadith foretold the conquest of Mecca.”” The fact that Yamani people
converted to Islam consecutively, or the salvation of the Prophet from his distsress by favour of
Yamani people, was accepted amongst the possible commentaries of this hadith by many glossa-
tors that conveyed this hadith in exegesis of Surat en-Nasr.* It can be seen that similar comments
about this hadith have been made by other scholars as well.*”’

It can also be seen that the scholars from the Hanbali and Salafi movements, who argue
strictly against interpretation (Ta’wil) and advocate adhering to the explicit meaning of the nar-
ration, interpreted this hadith. Al-Qadi Abt Ya‘la (d. 458/1066), who composed detachedly in or-
der to reject interpretation (Ta’wil), needed to interpret this hadith in his work titled "Ibtal al-
ta>wilat"." Ibn Taymiyyah (d. 728/1328), one of the prominent representatives of the Salafi move-
ment, quoted the exact interpretation of Al-Qadi Aba Ya‘la in his book regarding this hadith.*!
One of the Hanbali scholars, Tbn al ‘Adil (d. 775/1373) argued that this hadith aimed to reflect
Yamani people’s collective and consecutive conversion to Islam, or that the Messenger of God’s
salvation from the troubles by means of the Yamanis. Again, Mar‘ Ibn-Ytisuf (d. 1033/1624), a
scholar of Hanbali also, implies that he agrees with Ibn ‘Arabi (d. 543/1148) by citing his inter-
pretation (Ta’wil): "This hadith reflects the Prophet’s salvation from his troubles with the aid of
Yamani supporters."* The comments of Ibn al-‘Uthaymin (1928-2001), one of the contemporary
representatives of Salafi and Hanbali understanding, resemble to these interpretations.”

1.3. The Hadith about the Outflow of Qur’an from Allah

Another hadith that is argued is this mursal hadtih (incompletely transmitted hadith)
from Jubayr ibn Nufayr:

Wz 08 Uas Jiadl o0 2 ) ) 150588 1 a85) sl adle 40 T b (35 06206 580 0 5 e

*  Ibn Qutayba, Ta’wil mukhtalif al-hadith, 307-308.

% Please, see Ibn Firek, Mushkil al-hadith, 195-198.

7 Fakhr al-Din al-Razi, Abl ‘Abdallah Fakhr al-din Muhammad b. ‘Umar al-Razi, Mafatihu-l-ghayb (Beirut:
Dar Thya’ al-Turas al-Arabi, 1420), 32: 340.

3% Please, see Al-Mawardi, Abii-I-Hasen ‘Ali b. Muhammad al-Mawardji, Tafsir al-Quran, ed. Sayyid b. ‘Abd al-
Mags®d b. ‘Abd al-Rahim (Beirut: Dar al-Kutub al-‘Ilmiyyah, nd.), 6: 360; al-Qurtubi, Abi ‘Abdallzh
Muhammad b. Ahmad b. Abi Bakr, al-Jami¢ li-ahkam al-Qur’an, ed. ‘Abdallah b. ‘Abd al-Muhsin al-Turki
(Cairo: Dar al-Kutub al-Misriyyah, 1964), 20: 231.

¥ For comments on the hadiths please see Ibn Qutayba, Ta’wil mukhtalif al-hadith, 307-308; Ibn Firek, Mushkil

al-hadith, 195-198.

For the comment on the hadith please see Abti Ya‘la Muhammad b. al-Husayn al-Farr@’, Ibtal al-ta’wilat li-

akhbar al-sifat, ed. Muhammad b. Hamd al-Najdi (Kuwait: Dar Ilaf al-Dawla, nd.), 1: 252.

Ibn Taymiyyah, Abi-1-‘Abbas Taqi al-Din Ahmad b. ‘Abd al-Halim al-Harrani, Bayanu talbis al-Jahmiyya, ed.

scholars delegation (Madina: Majma* al-Malik Fahd, 1426), 6: 166.

Mar b. Yasuf, Zayn al-Din b. Mar b. Yasuf al-Karmi, Akawil al-thikat fi ta°wil al-asma® wa-l-sifat wa-l-ayat

al-muhkamat wa-l-mutashabihat, ed. Su‘aib al-Arnaiit (Beirut: Muassasa al-Risala, 1985), 187-188.

“ Tbn al-‘Uthaymin, Muhammad b. Salih b. Muhammad al-‘Uthaymin, al-Kawa‘id al-muthla fi sifatillah wa
asm@ih al-husnd (Madina: al-Jami‘ah al-Islamiyyah, 2001), 51.
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According to the narration from Jubayr ibn Nufayr Messenger of God (pbuh) stated: "You
cannot approach Allah with something more virtuous than what comes out of it (the Qur’an)."**

Except this incompletely transmitted hadith that comes from Jubayr Ibn Nufayr there is
also a report attributed to the Prophet, conveyed from Abi Dhar al-Ghifari and Abi ‘Umamah.*
Al-Bukhari stated that, the incompletely transmitted hadith was not valid on account of the break
in the chain, while Al-Tirmidhi did not evaluate but indicated that this report attributed to the
Prophet was a hadith narrated just by a single person at one point in the chain of transmitters.
Al-Hakim al-Naysabiiri (d. 405/1014) who conveyed this hadith as a connected (mawsiil) hadith
from AbT Dhar al-Ghifari stated that it was authentic chain of narration, and also Al-Dhahabi (d.
748/1348) shared this opinion. Al-Bayhaqi (d. 458/1066) also stated that this was authentic chain
of narration.*®

Ibn al-Thalji (d. 266/880) reports that Mushabbiha understands this hadith as one with
an abdominal cavity and from whom speech comes out. This understanding is invalid since God
is "samad" in the sense that He has no void. With this hadith, it is possibly meant that the Qur’an
comes out of God’s presence rather than God. In this hadith, the expression that “coming from
him” has a similar meaning as the expression “Someone has donated us that much money”. In

this case, the money does not come within the body of that person rather it is taken out of money
he has.”

According to ‘Uthman al-Darimi, the real aim of the opponent who conveyed this com-
ment from Ibn al-Thalj is to deny God’s attribute of speech. This is the reason behind the chant-
ing of "jawf", which everyone would reject. There is no doubt that the Qur’an comes from Him,
and only those who do not accept it are those who deny the attribute of speech, because if there
is a word then there is someone who utters it. The claim that the Ahl al-Hadith accepted the

*  Ahmad b. Hanbal, Ahmad b. Muhammad b. Hanbal Abi ‘Abdallah al-Shaybani al-Marwazi, Kitab al-Zuhd,
ed. Muhammad ‘Abd al-Salam Shahin (Beirut: Dar al-Kutub al-‘Ilmiyyah, 1999), 32; Abi ‘Abdallzh
Muhammad b. Isma‘il b. Ibrahim b. al-Mughira b. Bardizba al-Ju‘fi al-Bukhar1, Khalk af‘al al-‘ibad, ed. ‘Abd
al-Rahman Umayra (Riyadh: Dar al-Ma‘arif, nd.), 103-104; Al-Tirmidhi, Aba ‘Tsa Muhammad b. “Isa al-
Tirmidhi, Sunan al-Tirmidhi (al-Jami¢ al-Sahih, al-Jami¢ al-kabir), ed. Bashar ‘Awwad Ma‘r{if (Beirut: Dar al-
Gharbi al-Islami, 1998), "Tafsir", 17; ‘Uthman al-Darimi, al-Naqd ‘ala al-Marisi, 2: 690-691; Al-Tabarani, Abii
1-Qasim al-Tabarani Sulayman b. Ahmad al-Tabarani, al-Mu$am al-kabir, ed. Hamdi ‘Abd al-Majid al-Salafi
(Cairo: Maktabu Ibn Taymiyyah, 1994), 9: 151.

For "marfa‘" narrations from Abu Dhar al-Ghifarl please see Al-Hakim al-Naysabiri, Aba ‘Abdallah
Muhammad b. ‘Abdallah al-Naysabari, al-Mustadrak ‘ala al-Sahihayn, ed. Mustafa ‘Abd al-lkadir ‘Ata (Bei-
rut: Dar al-Kutub al-‘Ilmiyyah, 1990), 1: 741; al-Bayhaqi, al-Asma’ wa al-sifat, 1: 576.

For "marfi®" narrations from Abii Umamah pleas see Ahmad b. Hanbal, al-Musnad, 36: 644; al-Tirmidhi,
"Tafsir", 17; ‘Abdallah b. Ahmad, Aba ‘Abd al-Rahman ‘Abdallah b. Ahmad b. Muhammad b. Hanbal al-
Shaybani al-Marwazi, al-Sunna, Ed. Muhammad b. Sa‘id b. Salim al-Qahtani (Dammam: Dar Ibn al-Qayyim,
1406/1986), 1: 136; al-Marwazi, Abii ‘Abdallah Muhammad b. Nasr al-Marwazi, Ta%zimu qadr al-salat, ed.
‘Abd al-Rahman b. ‘Abd al-Jabbar al-Firyuva’i (Madina: Maktabah al-Dar, 1406/1986), 1: 208; al-Tabarani,
al-Mu$am al-kabir, 8: 151

For assessments about the accuracy of the narration, please see al-Bukhari, Khalk af‘al al-ibad, 104; al-
Tirmidhi, "Tafsir", 17; Al-Hakim al-Naysaburi, al-Mustadrak, 1: 741; al-Bayhaqi, al-Asma’ wa al-sifat, 1: 576.
¥ <Uthman al-Darimi, al-Naqd ‘ala al-Marisi, 2: 691-692.
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"jawf" is a slander by the opponents and God Almighty is more supreme than this. The one who
says that Qur’an did not come out of Him but came out beside him, as it might be seen happening
in the case of a person helps others, accepts Qur’an as somebody else’s words but not God’s. Man’s
words were created, so that it is not permissible to equate those with God’s. If it is permitted then
this could mean all the words that man speak of should be accepted as the words of God which is
impossible, and also to claim that is heresy. If it is accepted that the Qur’an is the word of God,
there is no doubt that it came from him. If it did not come out of Him then it is not His word.
Everyone knows that words come out of a speaker, yet donation does not come out of the one
who helps but from what s/he has. Comparing the words that come out of man and cannot be
thought of as separate from him, with the goods that are not integral parts and can be possibly
separated from him, is not only contradictory regarding the rules of comparison but also false
analogy.*®

Ibn Furak, who connected to Al-Tirmidhi by conveying the report attributed to the
Prophet, also made comments that are similar to the comments of Ibn al-Thalji regarding this
narrative. According to him, there are two meanings for something to come out of something.
The first one is the fact that a substance comes out of a substance, leaves a place and moves to
another. The second one is the use in the phrase "from your word emerged many benevolences
and obvious benefits for us", which is said in order to indicate the emerging of many benefits.
Since God Almighty is neither a substance nor an object the first meaning is false. The second
meaning, on the other hand is authentic. What is meant is that the Qur’an, which God delivered
to his Messenger and informed His subjects with. It was also interpreted as follows: the pronoun
"hu" in the word "minhu" which is mentioned in the report attributed to Prophet ( 3Gsl) &35
ez A e di ), belongs to the word "ibad" (subjects/servants/men), and "emerging from
subject" means that it should be chanted, memorised and written. Therefore, subject cannot ap-
proach God with a deed that is more virtuous than the Qur’an, which came out of Him, and chant-
ing it.*

1.4. The Hadith Hajar al-aswad and 4 épas

Another narrative that is argued is as follows:
ABla 4 i) a1 b ) i (R3) e il 0
Ibn al-‘Abbas once stated: "Rukn (Hajar al-aswad)) is God’s right-hand on earth; with it

150

He shakes hand with people.

This hadith conveyed as a report attributed to the Prophet by Anas ibn Malik, Jabir ibn
‘Abdallah and ‘Abdallah ibn ‘Amr ibn al-‘As. The narrative by ‘Abdallah ibn ‘Amr ibn al-‘As is as
follows: The Messenger of God (pbuh) stated: "In the day of judgement Rukn (Hajar al-aswad) is
going to come as bigger than the Abii Kubais (a sacred hill), (the very day) it is going to have a

% <Uthman al-Darimi, al-Naqd ‘ala al-Marisi, 2: 692-694.

* For Ibn Fiirek’s reviews please see Ibn Fiirek, Mushkil al-hadith, 286-287.
*®  Abd al-Razzaq al-San‘ani, ‘Abd al-Razzaq b. Hammam b. Nafi¢ al-San‘ani, Abu Bakr al-Yamani al-HimyarT,
al-Tafsir, ed. Mahmid Mohamed ‘Abduh (Beirut: Dar al-Kutub al-‘Ilmiyyah, 1419), 5: 39; Ibn Qutayba,
Ta’wil mukhtalif al-hadith, 313; ‘Uthman al-Darimi, al-Naqd ‘ala al-Marisi, 2: 694; Abti Ya‘la al-Farra’, Ibtal al-
ta’wildt, 183.
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tongue and two lips, it is going to speak of the ones who had saluted it. That Rukn is the right-
hand of God by which He shakes hand with His creatures."'

According to Ibn al-Thalji, the meaning of "yamin Allah" (the right hand of Allah) in the
narration is not the right hand that we know, but it is blessing and grace of Allah.*

According to ‘Uthman al-Darimi, who acknowledges that Black Stone is not meant to be
a hand, the purpose of Ibn al-Thalji is to deny the two hands mentioned in the verses and hadiths
about Allah with invalid interpretations. His right hand is with the God in the highest heaven,
not separated from him. The meaning of the hadith is that the ones who shake hands with Hajar
al-aswad and salute it, are the ones to shake hands with God, as it was stated in the verse; "The
ones who swore an oath of allegiance to you are the ones who swore an oath of allegiance to God.
The hand of God is over theirs!" (Al-Fatah 48/10) This verse proves that God has a hand also the
meaning in the following hadith “The alms arrive at the hand of The Compassionate (rahman)
before they are put in the hands of the beggar!"* is such: even if the alms are not put in the hand
of God, the expression "hand" hereby stands for the hand of God. This expression was used to
indicate the virtue of alms. This expression was not only used in order to indicate the value of
Hajar al-aswad and to accredite it with honour and supremacy but also it proves the existence of
a hand which belongs to God Himself. The meaning of right hand is not as Ibn al-Thalji claimed
as His blessing.*

‘Abd al-Razzaq al-San‘ani (d. 211/826-27) narrated this hadith of Tbn ‘Abbas and also
chanted his father’s reply (when he said this to his father) right after the hadith. "I heard Wahb
Ibn-Munebbih saying ‘That (Rukn (Hajar al-aswad) stands for the hand of Baytullah. Do you not
see that when one encounters a brother (coreligionist), he shakes hands with the right hand?"*®
While Ibn Qutaybah (d. 276/889) says that the expression in the hadith is an anology and rendi-
tion®, Ibn Battal (d. 449/1057) as one of the commentators of Al-Bukhari, states that this hadith
does not mean an organ attributed to God Almighty in a manner evocutive of anthropor-
morphism and corporealism with this hadith.”” Tbn Furak (d. 406/1015) interpreted the word
"yamin Allah" similarly to Ibn al-Thalji and pointed out the meaning blessing (nimat)**, and he
also thought that it seemed possible to mean the honour and glory for Hajar al-aswad with this

1 For the narrations from Anas b. Malik, Jabir b. ‘Abdallah and ‘Abdallah b. ‘Amr b. ‘As, please see Ibn Khu-

zayma, Abl Bakr Muhammad b. Ishaq b. Khuzayma al-Sulami al-Naysabiiri, al-Sahih, ed. Muhammad

Mustafa al-A‘zami (Beirut: al-Maktab al-Islami, 2003), 4: 221; Al-Hakim al-Naysabiri, al-Mustadrak, 1: 627.

‘Uthman al-Darimy, al-Naqd ‘ala al-Marisi, 2: 695.

3 <Uthman al-Darimi, al-Naqd ‘ald al-Marisi, 1: 288; 2: 696. Additionally please see Ibn al-Mubarak, Abii ‘Abd

al-Rahman ‘Abdallah b. Mubarak al-Marwazi, Kitab al-Zuhd wa-l-raq@’iq, ed. Habib al-Rahman al-A‘zami

(Beirut: Dar al-Kutub al-‘Ilmiyyah, nd.), 1: 227-228; ‘Abd al-Razzaq al-San‘ani, al-Tafsir, 2: 165.

‘Uthman al-Darimi, al-Naqd ‘ald al-Marisi, 2: 695-697. Additionally please see Ibn Taymiyyah, Bayanu talbis,

6:140-141.

‘Abd al-Razzaq b. Hammam b. Nafi¢ al-San‘ani, Aba Bakr al-Yamani al-Himyari, al-Musannef fi-l-hadith, ed.

Habib al-Rahman al-A‘zami, (Beirut: al-Maktab al-Islami, 1403), 5: 39.

¢ Tbn Qutayba, Ta’wil mukhtalif al-hadith, 313. s

7 Tbn Battal, Abi-l-Hasan ‘Ali b. Khalaf al-Qurtubi, Sharh al-Jami al-sahih, ed. AbGi Tamim Yaser b. Ibrahim
(Riyadh: Maktabah al-Rushd, 2003), 4: 278-279.

8 Ibn Fiirek, Mushkil al-hadith, 117.
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phrase.”® Also Imam Al-Ghazali (d. 505/1111) accuses those who understand the word "yamin" as
the organ which consists of five fingers and used for right hand of ignorance®, and states that a
metaphoric expression is used here, indicating that it is intended to attribute honour and glory
to Hajar al-aswad with the word "yamin Allah".** AbG Bakr ibn al-‘Arabi (d. 543/1148), who stated
that the word "yamin" had eight meanings in Arabic, said that one of the meanings was "proof"
and for this reason gave the meaning of "proof™ to this expression in the hadith.®” Ibn Athir (d.
606/1210), who understands the expression in this hadith as a rendition and envisaging, states
that Hajar al-aswad is being saluted in just the same way as the right hand of the sultan is being
kissed in order to show respect.®

The comments of Al-Dhahabi(d. 748/1348), who points out that the noun-phrase "yamin
Allah" means possession and that there is an analogy and a metaphoric use here in just the same
way as in the words "Baitullah" (house of God) and "Naqatallah" (she-camel of God), support the
commentary of both Ibn Battal and Imam Al-Ghazali.* It is seen that also Ibn Hajar al-Haytami
(d. 974/1567), interpreted the word "yamin Allah" as fortune and blessing, in a similar way to the
commentary of Ibn al-Thalji.®® 1t is also understood that similar comments to the comments
which we have partially conveyed here were also made by many other scholars.*

Scholars such as Imam Al-Ghazali, Aba Bakr ibn al-‘Arabi and Fakhr al-Din al-Razi state
that this hadith was one of the three hadiths which were interpreted (ta’wil) by Ahmad Ibn Han-
bal.” But Ibn Taymiyyah says that this information conveyed by Imam al-Ghazali, who claimed
that Ahmad Tbn Hanbal interpreted (ta’wil) these three hadiths, was not true, and also claims that
nobody ever narrated this by attributing it to Ahmad Ibn Hanbal.*® In addition to this, it is also
remarkable that Al-Qadi Abii Ya‘la (d. 458/1066), who is known for his antagonism against Inter-
pretation (ta’wil) and his closeness to the Salafi movement, said that this relativity meant

% Ibn Fiirek, Mushkil al-hadith, 119.

€ Al-Ghazali, Hujjat al-Islam AbG Hamid Muhammad b. Muhammad Al-Ghazali, al-Igtisad fi-l-i‘tikad, ed.
‘Abdallah Muhammad al-Khalili (Beirut: Dar al-Kutub al-‘Ilmiyyah, 2004, 39-40.

¢ Al-Ghazali, Hujjat al-Islam Abt Hamid Muhammad b. Muhammad Al-Ghazali, Qava‘id al-‘aka’id, ed. Misa
Muhammad “Ali (Beirut: ‘Alem al-Kutub, 1985), 168.

¢ Tbn al-‘Arabi, Abii Bakr Muhammad b. Abdallah al-Ma‘afiri, Kitab al-Masalik fi sharhi Muvatta’ Malik, ed.
Muhammad b. Husayn al-Sulaymani et al. (Beirut: Dar al-Garb al-Islami, 2007), 4: 402.

©  Tbn al-Athir, Abi-1-Sa‘adat Majd al-Din al-Mubarak b. Muhammad b. Muhammad al-Jazari, al-Nihdyah fi
gharib al-hadith wa-l-athar, ed. Tahir Ahmad al-Zawi-Mahmud Muhammad al-Tanahi (Beirut: al-Maktabah
al-TIimiyyah, 1979), 5: 300.

% al-Dhahabi, Tarikh al-Islam, 36: 68.

% Ibn Hajar al-Haytami, Abii-1-‘Abbas Shihab al-Din Ahmed b. Muhammad b. Muhammad al-Haytami, al-
Zawadcir ‘an iqgtirdaf al-kab&@’ir (Beirut: Dar al-Fikr, 1987), 1: 340.

% For these comments please see Mar‘i b. Yusuf, Akawil al-thikat, 133-134.

¢ For information please see Al-Ghazali, Hujjat al-Islam AbG Hamid Muhammad b. Muhammad Al-Ghazali,

Thy@u ‘uliim al-din, (Beirut: Dar al-Ma‘rifa, nd.), 1: 103-104; Ibn al-‘Arabi, al-Masalik, 3: 465; Fakhr al-Din al-
Razi, Mafatihu-l-ghayb, 22: 9.

For information please see Ibn Taymiyyah, Abi-1-‘Abbas Taqi al-Din Ahmad b. ‘Abd al-Halim al-Harrani,
Mejmii© al-fatawa, ed. ‘Abd al-Rahman b. Muhammad b. Qasim (Madina: Majma® al-Malik Fahd, 1995), 5:
398; The same person Baydnu talbis, 6: 105-109.
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honour, in a way that approved the Interpretation (ta’wil) of this hadith.®” Muhammad ibn al
‘Uthaymeen, who is known for his proximity to Salafi movement, exhibits similar attitude as
‘Uthman al-Darimi by opposing to Interpretation (Ta’wil). After indicating that this narrative is
not a report attributed to the Prophet, he states that this can be understood genuinely without
being interpreted (ta’wil), because the expression does not absolute point out to "the right hand
of God" but "the right hand of God on earth", so it is understood that it does not mean His hand.”

1.5. The Hadith: "I came into the presence of my Lord."

According to a narrative conveyed from ‘Abdallah Ibn ‘Abbas by the opponent who is one
of the supporters of Bishr al-Marisi, Messenger of God (pbuh) once said:
O a3 (8 s S (e Al (B i) e s
"I came into the presence of my Lord in the highest heaven; He was young and had curly

hair, He possessed two green robes."”

‘Uthman al-Darimi, who criticises the opponent not only for adding this narrative to his
work but also for evaluating it, states that the scholars must not expand these kind of narratives.
He criticises that the narrative is interpreted as denounced (murkar), and says that the interpre-
tation made is even more denounced (munkar) than the narrative itself. According to ‘Uthman
al-Darimi, the narrative is truely denounced (munkar) since it contradicts the hadith narrated by
AbU Dhar because according to that narrative, the Prophet, facing the question: "Oh Messenger
of God, have you seen the Lord?", answered: "He is light, how can I ever see Him!"”* This narrative
told by the opponent also contradicts the hadith conveyed by ‘Aisha: "The one whoever claims
that Muhammad has seen the Lord (on eath), is guilty of a great slander aganist God." and "The
Prophet (pbuh) cited the verse: ‘Your eyes cannot see into Him but He sees into your eyes." (Stirat
al-An‘am 6/103)”

‘Uthman al-Darimi, who carries out the evaluation, rejects all comments made by oppo-
nents, adressing them one by one, regarding this narrative. According to the opponents, the

% Abii Ya‘la al-Farr@’, Ibtal al-ta’wilat, 185.
7 Tbn al-‘Uthaymin, Muhammad b. Salih b. Muhammad al-‘Uthaymin, Asma’ullah ve sifatuh ve mawgif Ahl al-
sunnah minhd, (s.L.: Dar al-Shari‘a, 2003), 48-49.

' Uthman al-Darimi, al-Naqd ‘ald al-Marisi, 2: 725, 727, 730. Al-Darimi says that mu‘ariz narrated this hadith
in his own work and criticizes that is munkar. For more information, please see Ibn Farek, Mushkil al-
hadith, 336-337; Abt Ya‘la al-Farr@’, Ibtal al-ta’wilat, 1: 473-474.

72 Al-Tayalisi, Abii Daw(id Sulayman b. Daw(id al-Tayalisi, al-Musnad, ed. Muhammad b. ‘Abd al-Muhsin al-
Turki (Cairo: Daru Hicr, 1419/1999), 1: 381; Ahmad b. Hanbal, al-Musnad, 36: 311, 420; Muslim, Aba-I-
Husayn Muslim b. al-Hajjaj al-Kushayri, al-Jami al-sahih, ed. Muhammad Fu’ad ‘Abd al-Bagqi (Beirut: Dar
Thya’ al-Turas al-Arabi, 1955-1956), "Iman", 292; al-Tirmidhi, al-Sunan, "Tafsir", 53; ‘Uthman al-Darimi, al-
Rad ‘ald al-Jahmiyyah, 123-124; The same person al-Naqd ‘ala al-Marisi, 1: 363; 2: 726, 815; Al-Bazzar, AbQ
Bakr Ahmad b. ‘Amr al-Bazzar, al-Musnad (al-Bahr al-zahhdr), ed. Mahfiz al-Rahman Zeynullah et al.
(Madena: Maktabah al-‘Ul(im wa-1-Hikam, 1988-2009), 9: 346, 347, 362.

7 Ahmad b. Hanbal, al-Musnad, 40: 275; Aba ‘Abdallah Muhammad b. Isma‘il b. Ibrahim b. al-Mughira b.
Bardizba al-Ju‘fi al-Bukhari. al-Jami¢ al-sahih, ed. Muhammad Zuhayr b. Naser (Beirut: Dar Tavk al-Najat,
1422), "Tawhid", 4; Muslim, al-Jami¢ al-sahih, "Iman", 287; Al-Tirmidhi, al-Sunan, "Tafsir", 7; ‘Uthman al-
Darimi, al-Naqd ‘ala al-Marisi, 2: 726, 738, 761, 815; The same person al-Rad ‘ald al-Jahmiyyah, 71, 124; Tbn
Khuzayma, al-Tawhid, 2: 248-250, 551, 552.
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phrase "I came into the presence of my Lord" is a similar expression to this phrase used by pil-
grims "Oh Lord, we have come to you from all around the world, so that you forgive our sins."
And it means "I came into the presence of my Lord in the highest heaven." According to ‘Uthman
al-Darimi, the expression in the narrative "He was young and had curly hair, He possessed two
green robes." invalides this interpretation of the opponents. Thus, these kinds of ambiguous tra-
ditions should merely be conveyed but must not be interpreted by Ahl al-Ra’y. The hadiths, which
are similar to this, were narrated but never interpreted by the scholars because those who inter-
pret these hadiths from their points of view open themselves to criticism. The statement of Aba
‘Ubaidah ibn al-Jarrah (d. 197/812), as a response when he was asked a question related to a sim-
ilar hadith: "This is a famous hadith, we narrate it in accordance with the previous narratives."”*
is shown as an exemplary attitude in relation to these kinds of hadiths by ‘Uthman al-Darimi.
According to him, there is no need to make an explanation to those who ask questions about
similar hadiths; those who deny or dispute will be criticised owing to their wrong attitudes but
those who act like Abti ‘Ubaidah ibn al-Jarrah will reach safety. ‘Uthman al-Darimi, who criticises
strictly the claim of the opponents who claimed that this narrative was made up and put into the
books of hadith narrators by infidels, rejects this claim of the opponents, reminding the difficulty
of access to those books even for reliable men, and states that it would be impossible for infidels
to have access to the books and put made up narratives into those.”

It is remarkable that Ibn Furak making similar comments to the opponent or quoting the
comments made by him’® was criticised by one of the Hanbali scholars Al-Qadi Abd Ya‘la in a
similar manner with ‘Uthman al-DarimT’s criticism.”” Another conspicuous aspect regarding the
argument on this narrative is the fact that narratives were generally conveyed by ‘Uthman al-
Darimi and were made the matters of debate by Bishr al-Marisi and his companions. However,
this time companions of Bishr al-Marisi did not only narrate but also tried to interpret the nar-
ration, which was critized by ‘Uthman al-Darimi.

Here, it would be appropriate to point out an important issue in terms of hadith history.
The fact that scholars in the period of classification strictly rejected the assertion that made up
hadiths were put into the works of the narrators of Muhammad’s all sayings (muhaddiths), points
out a cricial situation. This assertion that claims some infidels had access to those works and had
been able to put made up narratives into those works was strictly rejected. However, as stated
‘Uthman al-Darimi, even reliable men could not have access to those works. This statement can
be regarded as a sign of the fact that the muhaddiths preserved their work from the interventions
of the factors beyond their knowledge.

1.6. The Hadith Kaf and Anamil (Palm and Fingertips)

Same as the previous one, this narrative is also conveyed and made a matter of debate by
the opponents. According to the narrative by Sawban, Messenger of God (pbuh) stated:

7% <Uthman al-Darimi, al-Naqd ‘ala al-Marisi, 2: 728-729.
7 «Uthman al-Darimi, al-Naqd ‘ala al-Marisi, 2: 726-731. For all of ‘Uthman al-Darim{’s criticisms on this nar-
ration, please see al-Naqd ‘ala al-Marist, 2: 726-733.

6 For Ibn Fiirek’s comments please see Ibn Firek, Mushkil al-hadith, 336-337.

7 Please, see Abii Ya‘la al-Farra’, Ibtal al-ta’wildt, 1: 473-474.
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"My Lord came to me with the finest semblance (in my dream at night) and asked ‘What
does Mele-i a‘la discusses, Muhammad?’ I answered ‘Oh Lord I do not have any information!"
Then He put His palm between my two shoulder blades, I felt the chillness of His fingers on my

chest and in the sequel, all those in between the heavens and earth came into my view."”

This hadith was also narrated from Abt Hurayra, Anas ibn Malik, Abt al-Rafi¢, Abt ‘Ubai-
dah ibn al-Jarrah, AbGi Umamah al Bahili, ‘Abdallah Ibn ‘Umar, Mu‘adh ibn Jabal, Ibn Khaldiin and
‘Abdallah Ibn ‘Abbas.”” However, hadith critics argue that Ibn Khaldon neither understood the
Messenger of God nor had a relationship with Him. *

According to the opponents, the Prophet probably wanted to say that Lord came to him
in the shape of a creature that He had created and the comer actually was not God Almighty but
was directed by God. The Prophet wanted to say that creature came and put its palm between His
shoulder blades so that He felt the chillness of that creature’s fingers on His chest. Palm and ap-
pearance were attributed to God as they belonged to a creature which God had created, besides
being directed by God Himself. After all, God is the creator of all the creatures and everything
belongs to Him.*!

‘Uthman al-Darimi, who states that the comments of the opponents meant to say that the
Prophet (pbuh) called "Oh Lord" addressing another creature and also said "Lord came to me"
addressing that very creature, rejects this commentary of the opponents and indicates that such
a claim about the Mesenger of God is blasphemy.* This commentary also contradicts the hadiths
conveyed from both Abli Dhar® and ‘Aisha® regarding the fact that the Prophet did not see the
Lord. Furthermore, Muslims had arrived at a consensus regarding the fact that God Almighty can
not be seen in this world.** After rejecting mentally the commentary of the opponents, ‘Uthman

8 «Uthman al-Darimi, al-Naqd ‘ala al-Marisi, 2: 733; Al-Bazzar, al-Musnad, 10: 110; Al-Riyani, Abi Bakr
Muhammad b. Har(in al-Riyani, al-Musnad, ed. Ayman “Ali AbQl Yamani (Cairo: Muasasah Qurtuba, 1416),
1: 429; Tbn Khuzayma, al-Tawhid, 2: 543-544; al-Tabarani, al-MuSam al-kabir, 8: 290; 20: 109, 141; al-
Daraqutni, Abil Hasan ‘Ali b. ‘Umar b. Ahmad b. Mahdi al-Daraqutni, Ru’yatullah (Zerka: Maktabah al-
Manar, 1411), 337-338, 340, 341.

7 For related narrations please see Ahmad b. Hanbal, al-Musnad, 5: 437-438; 32: 171; 36: 422-423; al-Darimi,
Abl Muhammad ‘Abdallah b. ‘Abd al-Rahman al-Darimi, al-Sunan, ed. Husayn Salim Asad al-Darani (S.L.:
Dar al-Mughni, 2000), "Ru’ya", 12; al-Tirmidhi, al-Sunan, "Tafsir", 39; Ibn Abi ‘Asim, al-Ahdd ve'l-mathani,
5: 48-49, 50; ‘Abdallah b. Ahmad, al-Sunna, 2: 489-490; Al-Bazzar, al-Musnad, 8: 110; 10: 110; 11: 42; 12: 18;
Al-Riiyan, al-Musnad, 2: 299; Ibn Khuzayma, al-Tawhid, 2: 533-534, 538, 540; 1549; al-Tabarani, al-Mujam
al-kabir, 1: 317; 8: 290; 20: 109, 141.

8 Al-Tirmidhi, AbG Tsa Muhammad b. ‘Isa al-Tirmidhi, al-Tlal al-kabir, ed. Subhi Samerra’i et al. (Beirut:
‘Alem al-Kutub, 1409), 356; Ibn Abi Hatim, AbG Muhammad ‘Abd al-Rahman b. Muhammad al-Razi, al-
Marasil, ed. Shukrallah Ni‘matallah K@jani (Beirut: Muassasa al-Risala, 1397), 124.

8 <Uthman al-Darimi, al-Naqd ‘ala al-Marisi, 2: 735.

8 <Uthman al-Darimi, al-Naqd ‘ala al-Marisi, 2: 736.

8 For the text and references of this hadith please see footnote 72.

8 For the text and references of this hadith please see footnote 73.

% <Uthman al-Darimi, al-Naqd ‘ald al-Marisi, 2: 737-738.
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al-Darimi states that this must not be trusted by virtue of the authentic hadiths he cited and the
proof of consensus.

Ibn Furak accredited this narrative, which was accredited to the opponents by ‘Uthman
al-Darimi, to Ibn al-Thalji. After stating that Abl Yahya once said the narrative was a defected
narration, he indicated that Ibn al-Thalji made the possible comments adding the note "only if it
is authentic". According to him, as it is in the verse from the Qur’an (Ji & 4 ee—ti' V) &g ke Ja
sl (1e); asking to be punished quickly (Ja=dls 3), the (prepositional) letter "fi" in this narra-
tive can also be used in the meaning of the letter "bi" in Arabic in terms of the literal wording.
The Lord sent Him an angel in the finest semblance. Also the fact that the Lord came to the
Prophet, stands for the deed and work of God that came to Him. The expressions "kaf and anamil"
which are read in this narrative might mean "divine power or blessing (nimat), gratitude and
benediction.*® Also Fakhr al-Din al-Razi interpreted the word "yad" in this narrative to have two
meanings. The first interpretation purports the excessive elaboration and showing great care to
the situation, while the second one stands for blessing (nimat).”

EVALUATION and CONCLUSION

Talking and making evaluations about divine attributes have been seen amongst the most
difficult and sinister subjects. Therefore, Salafi scholars preferred to remain silent on this subject.
However, it can be seen that next generations acted differently regarding this subject due to var-
ious factors and objectives. It is possible to divide the fundamental approaches on comprehend-
ing divine attributes into three main topics such as: delegation (tafwid), corporealism (tashbih)
and interpretation (ta’wil). Tafwid is the path that Salafi scholars adopted and followed, and it
also means referring the information related to the personality and the attributes of God to apol-
ogetic works. Tashbih means anthropomorphising God, or likening living creatures to God. It can
be stated that this understanding became apparent in the Islamic world due to the concepts de-
rived from Judaism, Christianity and Zoroastrianism. Besides, the reactions shown against Jahmi-
yah and Mu‘tazila, which went too far on incomparability (tanzih), might have been influential.
Interpretation (ta’wil) can be defined as explicating the explicit provisions (nas), which give the
impression of anthropomorphism, in the light of linguistic rules and rational knowledge. In spite
of the fact that Jahmiyah, Mu‘tazila, Shi‘ah, Ash‘arism, Maturidiyya and Falasifa adopted the In-
terpretation (ta’wil), each maintained different attitudes regarding their approaches on divine
attributes. Those who rejected some attributes by going too far on incomparability (tanzih) were
entitled as Mu‘attila, while Salafi movement, Asharism and Maturidiyya were entitled as "Siy-
yah" by reason of proving the attributes.®® According to Ahl al-Ra’y, the attributes which are ac-
credited to God in the explicit provisions and give the impression of corporealism and anthropo-
morphism in the lexical meaning must be interpreted in accordance with the incomparability

%  For more information please see Ibn Fiirek, Mushkil al-hadith, 77-83.

8  Fakhr al-Din al-Razi, Abu ‘Abdallah Fakhr al-Din Muhammad b. ‘Umar al-Razi, Asas al-tagdis, ed. Ahmad
Hijazi al-Sakka (Maktaba al-Kulliyat al-Azhariyya, 1406/1986), 119-120.

For information of techniques for understanding the adjectives, please see ilyas Celebi, "Sifat", Tiirkiye
Diyanet Vakfi Islam Ansiklopedisi (Ankara: TDV Publications, 2009), 39: 102-103.
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(tanzih). Regarding divine attributes Mu‘tazila and Jahmiyyah drove Tanzih forward and in the
sequel Ash‘arism and Maturidiyya adopted the interpretation (ta’wil) that is in accordance with
the Tanzih. Also Mushabbiha (Anthropopathism) and al-Wahhabiya-Salafi understandings ac-
cepted the wordings in divine attributes with their virtual meanings.

This discussion on some hadiths among the scholars of two different approaches who
lived in the late second and the third century of the Islamic calendar, a period when the most
important fundamental works in the hadith science were composed, has importance due to the
fact that it belongs to the first period. In addition, this debate involves important information in
terms of demonstrating two fundamental approaches regarding the explicit provisions that con-
sist of hadiths and verses of the Qur’an. The first of these two approaches represents the Ahl al-
R’y school and the Interpretationist (ta’wil) understanding, on account of the fact that it en-
deavours to understand the intentions and the meanings in explicit provisions and interprets the
wordings not by their lexical meanings but by their figurative meanings, when in need. On the
other hand, the second approach reflects the Ahl al-Hadith understanding which argues strictly
against Interpretation (Ta’wil) of the explicit provisions and advocates taking those provisions
into consideration by their literal meanings. Bishr al-Marisi and his companions represent Ahl
al-Ra’y understanding, while ‘Uthman al-Darimi represents Ahl al-Hadith understanding.

In spite of the fact that the parties generally approach to the issues according to the char-
acteristics of the schools they represent, they might occasionally view some of the issues accord-
ing to the characteristics of the party they are opposing. ‘Uthman al-Darimi generally advocates
the explicit provision itself and adherence to the wording of the narrative, while Bishr al-Marisi
and his companions criticize the narrative on the grounds that it is denounced or interpret the
narrative in line with their own understanding. In rare cases, it can be observed that the parties
of the debate have taken a stance against the understanding they have adopted in order to leave
their opponents in a difficult situation or to free themselves from arduous situations. In other
words, it can also be seen that ‘Uthman al-Darimi has taken the position of interpreting (ta’wil)
or rejecting the narrative, while Bishr al-Marisi and his companions have taken the position of
advocating the narrative or evaluating it by its literal meaning. In that case, Bishr al-Marisi and
his companions, who are know to be Interpretationists, might show a literalist approach, while
‘Uthman al-Darimi, who is known for his literalist approaches and strict arguments against In-
terpretation, might show an Interpretationist approach.

‘Uthman al-Darimi thinks that some weak and denounced hadiths were propounded de-
liberately by Bishr al-Marisi and his companions in order to provide a basis for the Ahl al-Hadith
criticism. It is noteworthy that ‘Uthman al-Darimi, who opposes Interpretation and always seeks
for a basis formed by predecessors when it comes to the comments made by Bishr al-Marisi,
sometimes makes anomalous comments against the predecessors’ understanding by contraven-
ing the rule which he set up. It is understood that the interpretations made by Bishr al-Marisi on
Mutashabih scriptures influenced the succeeding scholars. Bishr al-Marisi’s influence over suc-
ceeding scholars regarding interpretation is cited by many scholars; Bishr al-Marisi was de-
scribed as the Imam of the Interpretationists. In addition to the Mu‘tazili scholars such as, Jubba’1
(d. 303/916), ‘Abd al-Jabbar Ibn Ahmad (d. 415/1025), Abii Hussain al-Basri (d. 436/1044); some
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Sunni scholars such as, Ibn Furak (d. 406/1015), Al-Ghazali (d. 505/1111), Ibn ‘Aqil (d. 513/1119)
and Fakhr al-Din al-Razi (d. 606/1210) also quoted him.*

It should be kept in mind that in order to reveal the fact in hadith science which is based
on narrations, one should not only select one of the "narrative" and "ra’y" options but also use
both of them correctly and in a balanced way. In the discovery of the truth, narrative is in need
of ra’y as well as ra’y is in need of narrative. The narrative and ra’y should be seen as comple-
mentary elements, not rivals of each other. The statement of Ibrahim al-Nakha‘i (d. 96/714): "Nei-
ther ra’y without narrative nor narrative without ra’y is accurate!"* Reveals the fact that giving
preference to one of the "Ahl al-Hadith or Ahl al-Ra’y" approaches over the other is not accurate.
This statement also reflects the conception that they complement each other; in fact they are in
need of each other. Not only had the companions of Bishr al-Marisi but also ‘Uthman al-Darimi
tried to silence the opposite party by using the literary characteristics of Arabic language. The
supporters of Bishr al-Marisi generally used the literary characteristics of the language to reveal
the possible metaphorical meanings of the narratives by prioritising the Tanzih. ‘Uthman al-
Darimi, on the other hand, prefers using the literary characteristics of the language to protect
the virtual meaning of the narrative by prioritising the proof. Actually this situation is nothing
more than the fact that the parties reflect the characteristics of Ahl al-Hadith and Ahl al-Ra’y
parties on the debate. From time to time, both sides used the textual criticism method by resort-
ing to the Qur’an, the authentic narrations and their mind. It can be said that the supporters of
the Bishr al-Marisi resorted to textual criticism in order to reasonably interpret the narration.
On the other hand, using the textual criticism as an objection to a certain narrative, ‘Uthman al-
Darimi might have aimed to reject the interpretation of the narrative at the same time.

There is one more point to discuss with regard to the debates of the parties on hadiths.
In a broad sense, the approach of Bishr al-Marisi towards understanding and interpreting the
meaning and the intention of discontinued/halted hadiths (athar) can be evaluated as "under-
standing the text of the hadith". How much he influenced the "understanding the text of the
hadith" understanding, and how much he contributed to it can only be revealed with a separate
exmination, Likewise, it is seen that ‘Uthman al-DarimT’s literalist approach has an effect on next
generations and especially on the scholars who are close to Hanbali and Salafi schools. His influ-
ence is most evident on Ibn Taymiyyah (d. 728/1328) and his disciple Ibn Qayyim al-Jawziyya (d.
751/1350). The fact that in almost all of his works, Ibn Taymiyyah extensively quoted from
‘Uthman al-Darimi, urged his students to read ‘Uthman al-Darimi’s works. The same recommen-
dations were also made by Ibn Qayyim al-Jawziyya, which shows that ‘Uthman al-Darim influ-
enced these two composers. However, the degree of this influence and the extent to which the
thoughts of ‘Uthman al-Darimi reflected or were adopted by the generations representing Salaft
movement can only be revealed with another study.

¥ For information please see Ibn Taymiyyah, Mejmii¢ al-fatawa , 5: 23; Jamal al-Din al-Qasimi, Tarikh al-

Jahmiyya wa al-Mu‘tazila (Beirut: Muassasa al-Risala, 1979), 61.
% Abii Nu‘aym Ahmad b. ‘Abdallah b. Ahmad b. Ishaq al-Isfahani (or al-Isbahani), Hilyat al-awliy@, (Beirut:
Dar al-Kutub al-‘llmiyyah, 1409), 4: 225; Ibn Kathir, al-Bidaya, 12: 554.
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