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ABSTRACT

This research work discusses the various ideas on, and various
roles of Christian belief that affect communities, national and
international policies. To do this, initially the origins and
characteristics of phenomena such as; secularism, post-secular era,
de-secularization have been briefly examined with the help of various
scholars’ perspectives. Following these, the next step has been to
share knowledge to wunderstand the topics focused, Christian
denominations such as Evangelicalism and Christian Zionism. The
historical background and the development processes of these
denominations have been briefly reviewed. Lastly, the third chapter
have been formulated by examining the developments regarding the
contemporary roles of these Christian denominations, with the
perspectives, constructed by the information from the first two
chapters. As a result of these evaluations; today it can be argued that
the Enlightenment’s restrictive effects on church and religion’s
influence on public sphere, seem not much that prevailing in some
fields within aforementioned societies and their politics.

Key Words: Secular, De-secular, Post-secular, Christian
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"HIRISTIYAN SiYONIiZMIi GIBIi HIRISTIYAN MEZHEPLERININ
POST-SEKULER ETKIi YAYILIMI"

OZET

Bu arastirma calismasiyla; toplumlari, ulusal ve uluslararasi
politikalar1 etkileyen Hiristiyan inanci Uzerine cesitli diistinceler ve
cesitli roller tartisilmistir. Bu amacla oncelikle sekulerlesme, post-
sekiler cag ve de-sekulerlesme gibi olgularin kékeni ve 6zellikleri
cesitli bilim insanlarinin perspektiflerinden yardim alinarak kisaca
incelenmistir. Devaminda sonraki asamayi; odak konulari olarak
Evangelikalizm ve Hiristiyan Siyonizmi gibi Hiristiyan mezheplerini
anlamaya yonelik bilgi paylasimi olusturmustur. Bu Hiristiyan
mezheplerinin tarihi arka plani ve gelisim surecleri kisaca ele
alinmistir. Son olarak, ilk iki boélim bilgileriyle insa edilen
perspektiflerle bahse konu Hiristiyan mezheplerinin glincel rollerine
iliskin incelemelerle son boltim olusturulmustur. Bu
degerlendirmelerin sonucunda gintimuzde; Aydinlanmanin kilise ve
dinin kamusal alandaki tesirini kisitlayici etkilerinin, cesitli alanlarda
bahse konu toplumlar ve politikalar: icin fazla gecerli gdéztikmedigi
iddia edilebilir.

Anahtar Kelimeler: Sektuler, De-sektiler, Post-sekiiler,
Hiristiyan Siyonizmi, Evanjelikalizm, Evanjelizm, Pentekostalizm,
Dini Yayilmacilik.

INTRODUCTION

There have been very important developments regarding
religions around the world which may be interpreted as the
emergence of post-secular era for Christian societies. Most of the
masses and even philosophers prefer not to focus on the religious
causes or results of these developments. The aim of this research
paper is to understand the religious developments mostly within the
Christian world by evaluating the increasing influence and expansion
of Protestants such as; Evangelicals, Christian Zionists, Pentecostals
and their effects on national or international policies.

To begin with, it is important to understand how religious
policies can find paths or ways to development and expansion within
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the secular western states. So, the relation of Christians with their
secular states will be examined in brief.

On Secularization & Secularism

From the last periods of the middle-ages and following the
emergence of so-called enlightenment, some Western philosophers
have been developing arguments against the immense power and
influence of Church in the governing process of their communities.

Some scholars argue that ‘secularity’, which is related with
seeding the origins of Judeophobia and Islamophobia, is the result of
a very long process beginning with Spanish Reconquista, the many
wars of religions and the threat that ‘Turks’ represented in the 16th
and 17th centuries (Salvatore cited in Challand, 2014).

Secularization is described as the historical process by which,
society becomes no more dominated by the church just as the decline
of ecclesiastical control and revolt of scholars ‘against the
narrowness, intolerance and dogmatism of the church’ (Swomney,
cited in Doerr, 1998). The implementations of medieval church and
clerics seem to have provided more than enough justifications to
some of the peoples of Europe to demand change.

Whereas; what some of the societal changes brought by
secularization seem questionable. Some scholars argue that
secularism has tried to frame ‘religion’ as chaotic, irrational, and
dangerous, to control and isolate religion from public life, and
position secularism as neutral, rational and peaceful ... (Mavelli &
Petito, cited in Delgado, 2017). This idea of establishment of secular
control over Christian religion by modelling justifications can be
interpreted as the derailing the struggle of diminishing the control of
the church.

Interestingly, some of the supporters of secularization had been
arguing that the wars of religions had been causing constant
violence. On the other hand, Professor Jose Casanova (2011), argues
that even with the segregation between church and politics in
Europe, the interval between 1914 and 1989 was the most brutal and
bloody time span for centuries and was the ‘product of modern
secular ideologies’ (cited in May et al., 2014). This example may be
interpreted as the promises of secularism may not have utterly been
fulfilled enough to satisfy the societal needs.

More interestingly, former president of American Humanist
Association, Edd Doerr interprets the difference between
secularization and secularism. He argues that “secularization is not
the same as secularism and is not the enemy of the religion. Its goal
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is religious neutrality, not hostility toward religion” (Doerr, 1998: 37).
He further argues that desecularization “poses serious threats to
religious freedom, personal and intellectual freedom, and democratic
values and institutions” (Doerr, 1998: 38). Evaluating the
acceptability of these arguments is beyond the scope of this essay.
But it can be argued that some of the wrong policies of some
Christian religious authorities may have resulted in antagonism
against some of the Church policies or creation of some kind of
hostility against religion.

On the other hand, some scholars blame secularization for
privileging the non-religious public sphere over the private sphere of
faith and also for placing religion into private sphere which devalued
religion since public space is regarded as politically superior to the
private (May et al.,, 2014: 335, 338). Whereas some scholars
highlight that “exclusion of religion from the public sphere is not its
destiny, and modernity does not have to damage religion”
(Jewdokimow, 2015:230).

It is an undeniable fact today that church, in most of the
developed countries, functions as a medium of political information
and activism. Julien Winandy (citing Weithman, 2002) argues that
United States churches operate as venues of political socialization
mostly for those marginalized populaces who in other ways could not
find chance to develop communal awareness. She also emphasizes
that the churches function as a spokesperson and a lobby for those
people who don’t have other voice in political discourse and because
of these facts, excluding religious reasons from political argument
would develop into an exclusion them from democratic processes and
leading to political marginalization (Winandy, 2015: 844).

Also, according to some Christian philosophers, secularization
has also been transformed into some kind of a problematic ideology.
This is evident in recent arguments. In brief; some scholars argue
that secularization ‘Protestanized’ religion and the different ‘religions’
that do not fit nicely what religion ‘ought to be’ become subordinate
and problematic (Brown et al., cited in May et al., 2014: 335).
Whereas according to Karpov (2010), secularist political and
ideological authorities may marginalize religious communities that
may be the majority of the population under the authority’s
command. Considering abovementioned opinions, it can be argued
that some kinds of modernity’s secularization frameworks may have
been designed to Protestanize’ some religions.
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On the other hand, it is worth thinking on how states of secular
communities justify and name their struggle against religious
fundamentalism. Do these states, societies use secular notions
against other religions or do secular states, communities still use
religious notions and phenomenon? While mentioning about cultural
relativism, derived from postmodern critique of reason, Jurgen
Habermas (2008) argues that cultural relativism is also “shared by
those militant Christians who fight Islamic fundamentalism while
proudly claiming that the Enlightenment culture either as part and
parcel of the tradition of Roman Catholicism or as the specific
offshoot of Protestantism”. It can be argued that some of the
contemporary groups in the states of secular communities still use
religious phenomenon or ideologies.

Considering the arguments illustrated briefly above, and
considering there have been much more arguments and suggestions
for or against secularization and secularism, one can conclude to the
idea that, some implementations regarding secularization become
more questionable because of various kinds of derailing activities and
secularism has lost various levels of grounds against church and
religion after the developments that occurred since the very first
emergence of the idea of secularism.

On Post-Secular or Post-Secularism

Having demonstrated some of the discussions about secularism,
we are moving now on to examine the ideas about church, religion
and the post-secular discourse.

To begin with, it is necessary here to clarify post-secular
discourse. While describing post-secular societies Jurgen Habermas
(2008) emphasized that religion maintains a social influence and
relevance, while the secularistic certainty that ‘religion will fade away
globally in the course of modernization’ is losing ground.

Interestingly, one of the main defenders of the secularization
theory, Peter L. Berger has changed his mind, witnessing that the
secularization theory was essentially mistaken. He confirms “the
world is just as furiously religious as it ever was, and in some places
more so than ever” (Berger, cited in Costa, 2015). Thus, post-
secularism can be defined as questioning the Enlightenment’s
handling of religion and, during the times when secularism has
appeared increasingly discredited, invocations of post-secularism
have begun to proliferate (Furani, 2014).

Inspired by prominent German sociologist Max Weber, Dustin
Byrd (2017) argues that: rationalization and bureaucratization
disconnected Man from what religion once provided, a complete
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explanation of reality and orientation of action. Also, he suggests that
rationalization left him isolated, and modern disenchanted man
experienced himself locked within an “iron cage” without religious or
metaphysical relief. Byrd further emphasizes that the modern world
that promised both worldly abundance and immunity from past and
misguided dogmas, failed to replace the connectedness and
perception of ontological and eschatological certainty that man once
possessed within a religious universe. As a result of the mentioned
issues above, Byrd concludes that, a gate for religion was left open by
the defeat of modernity to adequately address man’s psychological
and spiritual necessities outside of his material needs (Byrd, 2017:
8). These arguments may be interpreted as the brief descriptions of
some of the justifications regarding the emergence of post-secular
world view.

Similarly, what Giorgi Areshidze argues can be interpreted as;
peaceful coexistence of religious and secular citizens by convergence
on religious freedom does not require believing citizens to accept all
the epistemic criteria of modern rationalism and secularism at the
expense of their own religious traditions and, religious moderation in
the modern world can provide an appealing route (2017: 735).

Whereas Benjamin Schewel argues that secularization theory
neglects religion’s close connection with modernity’s historical
formation and solely secular accounts of human affairs hamper our
capability to navigate and react to the challenges confronting
contemporary society. As a result, he suggests moving beyond of the
tendency to exclude religion from the public sphere to utilize its
capacity of uniquely contribution to the achievement of many social
goods (Schevel, 2014: 50,59). It can be argued that post-secular
scholars suggest inclusion of religion in societal life to benefit from its
possible positive advantages.

In the same way, Phillips (2014) argue that in the post-secular
space the political society may once again utilize resources from the
church, since the strict distinction between religion and politics
proved unachievable to sustain.

If we think about post-secularism within the international
relations, John A. Rees outlines that recently, the research on
international relations has taken a ‘post-secular turn’ and this has
resulted in the birth of a renewed focus on the political agency of
‘religion’ (May et al. 2014: 346). Likewise, regarding national politics,
an example from Israel may be interpreted as a kind of post-secular
governance. Samantha May and her colleagues argue that, national-




29

The Expansion Of Post-Secular Influence By Christian Denominations
Such As Christian Zionists

religious settler movement has systematically penetrated the state
apparatus in order to pursue its parochial interests and redevelop
Israel’s otherwise secular national identity and politics (2014: 345).

To sum up, the ideal definition of post-secular understanding
varies according to how one society has experienced or explored
secular implementations. So, the precise understanding may be
what Furani (2014) emphasizes: the post-secular corresponds to an
overcoming of a past launched by the Protestant Reformation and by
the following expansion of Europe’s dominion in the world.

On De-Secularization, Counter-Secularization

De-secularization, as a reaction to previous or continuing
secularization, is defined as a process of counter-secularization with
all or some of the tendencies of; de-privatization (resurgence of
religion to public sphere), resurgence of religious beliefs and
practices, reconciliation between formerly secularized institutions
and religious norms both formal and informal, revival of religious
content in subsystems of culture like arts and philosophy, changes in
society’s religion-related substratum (Karpov, 2010: 250). De-
secularization can be seen within diverse fields by the
implementations of various kinds.

Denés Kiss (2015) argues that secularizing interventions in
Eastern Europe between 1945 and 1989 such as nationalization of
religious education, religious health and social institutions or
banning the economic activities of churches was not seen legitimate
by large groups and this resulted in de-secularization processes after
the regime change. To sum up, religion continue to unsettle the
rational nature of secular politics through symbolism, rhetoric,
images, narratives, histories, myths, values and experiences (May et
al., 2014). Some groups or authorities may defend the role of
secularization, but some other groups and authorities may seek de-
secularization.

Just as the marginalization of religion in public institutions
was accomplished by secularizing activists, de-secularizing activists
are defined as individuals and groups who actively support re-
establishing the role of religion in social institutions and culture
(Karpov, 2010). What are their motivations, how do they formulate
ideological background and are there international or global
influencers within these activists can be some of the questions one
can ask.

De-secularization can also affect foreign policy. De-secularization
affects international relations and global strategies. Yagil Levy (2018)
argue that since the 1970s, partial de-secularization of American
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politics has begun with the growing ties between evangelical
churches, Republican party and neo-conservatives and this policy
strengthened with promotion of aggressive foreign policy.

Social learning theories may also be utilized to understand
secularization and de-secularization. Sympathy with religion may
also be constructed. Here, the functions of social elites play
important roles to define directions. Alex Mesoudi (2009) argues that
“religion is expected to rise in countries in which educated and high-
status individuals tend to be more religious than low-status
individuals, and to decline in countries in which high-status
individuals have below-average religiosity” (cited in Meisenberg, 2011:
319). It can be argued that controlling elites may give a way to
control religiosity of societies. Whereas elites may contradict society
and resist societal change needs. Inspired by Peter Berger, Karpov
(2010) illustrates that according to de-secularization thesis, counter-
secularization movements express mass discontent with secular elites
and elite ideology of secularism which may be imagined as revolts
against irreligious or anti-religious elites.

Another important finding may be about de-secularization
processes experienced in the Western armies. Analysing the armies of
both United States of America and Israel, Levy (2018) argues that de-
secularization of both armed forces can be seen in various forms
such as; religious intolerance, theologizing military deployments,
using religiosity to motivate sacrifice and justify violence, associating
good soldiering with religiosity and the desecularization mostly
promoted by the most radical groups; Evangelicals and National
ultra-Orthodox respectively.

Christian Denominations Such As; Christian Zionism,
Evangelicalism

After having brief research on contemporary phenomenons
related with post-secularity, it is now time to turning focus to
understand some of the developments regarding some of groups
within the Christian faith. Researchers usually get confused while
trying to understand the relations and connections of various
Christian belief groups, especially when some people or communities
believe beyond the ‘borders’ of their group’s commons. Describing
clearly the specialities of various Christian groups and their
connections with each other is beyond the limits of this essay. Some
of the sub-groups may also believe the other groups’ teachings, so
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definitions may not reflect the clear borders of beliefs. But some

information and related understandings of Christian Zionism,
Evangelicalism and Pentecostalism will be examined.

To begin with, Protestantism is a form of Christianity originated
during 16t century as a reaction to Roman Catholic Church
doctrines and practices (Marty et al., 2018). Some of the major
branches of Protestantism can be described as Anglicanism,

Lutheranism, Pentecostalism, Methodism. The complex structure of
the branches may be seen in the chart below.
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It is important to emphasize the fact that some Christians define

Evangelism, as a different phenomenon than Evangelicalism. They
argue that Evangelism
Evangelicalism. Evangelism is sharing the good news about God with

those who have not heard yet, with the intention of converting those
into Christianity (Brown,2013).

is not the same belief system as
In North America, until 1865,
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churches used to look for an outpouring revival from God to awaken
his people from lethargy but after 1870, churches seemed to seek less
for revival and moved to evangelistic campaigns (Severance, 2010).
Evangelists’ philosophy can be found in Tisha Brown’s words: “far too
many people in our world today view the Church as a judgmental,
restrictive, irrelevant institution; a place that caused pain and
suffering to them and to others they know and love. This sad reality
makes it crucial that we find ways to approach evangelism for today's
Church that is tempered by the love to which John refers.”(Brown,
2013: 59). On the other hand Evangelicalism may have various
differences.

Evangelicals are Protestant Christians who are Bible-centric,
conversion-centric, crucicentric, and mission-centric (Bebbington
cited in Bowman, 2011). Whereas Carlo Aldrovandi (2011) from
Bradford university argues that Evangelical Zionism de-humanizes
Jews into abstract beings, mythic players furthering an impending
drama of Christian salvation. On the other hand,, ‘Christians United
for Israel’s spiritual leader Pastor John Hagge “implicitly blames the
Israelites themselves for the Holocaust, and recognizes in Hitler and
the Nazi movement those ‘historical forces’ whereby God
‘mysteriously’ advanced His redemptive plan based on a Jewish
restoration in Palestine” (Spector cited in Aldrovandi, 2011). Whereas
regarding Palestine, Chetty’s arguments are worth thinking. Illegal
Jewish settlements in Palestinian Territory warrant Israel forces to
station Palestine but it should be noted that Jesus tells to love
neighbour as one loves himself/herself and also, “Arabs are
descendants of Ishmael, Abraham’s son, whom God also blesses”
(Chetty, 2014).

Against Christian Zionism, in the year 2006, churches in
Jerusalem declared ‘The Jerusalem Declaration on Christian
Zionism’. These churches against Christian Zionism policies were:
The Latin Patriarchate of Jerusalem (Catholic), the Syriac Orthodox
Archdiocese of Jerusalem, then Anglican Bishop in Jerusalem of the
Episcopal Church in Jerusalem and the Middle East and the
Evangelical Lutheran Church in Jordan and the Holy Land.

The Jerusalem Declaration on Christian Zionism emphasized
some arguments such as; “We categorically reject Christian Zionist
doctrines as false teaching that corrupts the biblical message of love,
justice and reconciliation” and also; “We call upon all people to reject
the narrow world view of Christian Zionism and other ideologies that
privilege one people at the expense of others” (Jerusalem Decleration,
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2006). Following this declaration, Christian Zionists posted their
response message! signed by the representatives of Christian Friends
of Israel, International Christian Embassy Jerusalem, Bridges For
Peace organizations.

It becomes clear with this declaration that some Evangelicals
and some Lutherans and others may oppose Christian Zionism
whereas some of them support Zionism. Also, there may be
differences between Dispensationalists and the Biblical Zionists. So,
again it is vital to emphasize that regarding Zionism or
desecularization or else, there may be different groups or ideologies
and there may not be clear positions or borders. Whereas the aim of
this essay is not defining various belief groups but understanding the
arguments about their strategies and actions which may illustrate
expansion of post-secular implementations. Thus, brief information
presentation about these beliefs will help us in understanding the
post-secular developments.

Some other scholars also argue that Christian Zionism has
hermeneutical problems. One of the problems may be about the
concept of promised land. Du Toit (2017) argues that “...in the New
Testament God’s kingdom is portrayed in such a way that the
inheritance of the land is incorporated, fulfilled but transferred to
believers in Christ, not as an earthly territory, but as an inheritance
of eternal rest in Christ” furthermore, Du Toit emphasizes: “according
to Paul the Jerusalem above’, not an earthly Jerusalem...”, and *.
even the temple has been fulfilled in believers; they themselves are
God’s temple ...” (2017: 6).

In one of her speeches, Rabbi Laurie, Zimmerman defines
Christian Zionists as: “Protestant fundamentalists who believe that
the modern State of Israel is the fulfillment of a Biblical mandate and
that the land from the Euphrates to the Nile belongs exclusively and
eternally to the Jews” (Zimmerman, 2007).

On the other hand, according to Khan (2018); Zionist Jews were
in need of Christian’s support and in 1867, John Nelson Darby
retranslated the New Testament with changes that construct new
doctrine of Dispensationalism, of the Christian Zionism. Khan also
argues that Darby is accused of corrupting the Bible and Christian
Zionism, ultimately helped the establishment of Israel.

Anglican theologian Stephan Sizer finds Dispensational
Premillennialism, which is foundational to Christian Zionism,
problematic and uses the term ‘bad theology’ while describing the
problem (Rood & Rood, 2011). Whereas in past, “the visit of John

'"The Joint Response Message can be found at:https://int.icej.org/media/jerusalem-declaration-
christian-zionism02.12.18
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Nelson Darby, the founder of dispensationalism, to the United States
(US), catalysed a dispensationalist movement and an evangelical
revival” (Chetty, 2014). Christian Zionism in US originates from the
beginning of the years after 1630, when 20.000 Puritans, considering
themselves as the new chosen people escaped the ‘sinful secularism
of Western Europe’ (Finney, 2016: 21). And according to Stephen
Sizer (2002), “Dispensational Christian Zionism, which is the
dominant form of Christian Zionism in America, with its teaching on
the Rapture of the Church, the rebuilding of the Temple and
imminent battle of Armageddon, is pervasive within mainline
evangelical, charismatic and independent denominations including
the Assemblies of God, Pentecostal and Southern Baptists as well as
many of the independent mega-churches”. Interestingly, Dale Crowley
(cited in Sizer, 2002) claims that “they are led by 80,000
fundamentalist pastors, their views disseminated by 1,000 Christian
radio stations as well as 100 Christian TV stations”.

Moreover, Tristan Sturm (2017) from Queen’s University Belfast,
argues that the post-9/11 geopolitical vision of U.S. Christian
Zionists were dominated by demonizing and dividing language
between absolute good and evil just as George W. Bush’s language of
‘axis of evil’. Sturm interprets this, within the apocalyptic geopolitics
of Christian Zionists: evil door—was over there, it had an address,
and it was knocking on Israel’s God’s address. And after 9/11 terror
attacks, the wars in Afghanistan and Iraq, it has been easy to
convince the masses that history is wunravelling precisely as
dispensationalism predicted (Chetty, 2014).

Heightened apocalyptic expectations might explain why
Christian Zionists support ethically dubious activities like Israeli
settlement organizations and radical groups such as Temple Mount
Faithful, which is dedicated to the rebuilding of the Jewish temple at
any cost (Bush, 2009:148).

Whereas some of the prominent Christian Zionists argue that
supporting Israel was God’s foreign policy (Kirkpatrick, 2006), so-
called Israel Defence Forces is God’s army and Israelian Prime
Minister is an analogue for the divine right of a king (Hitchcock,
2002).

On the other hand, in his article titled “Fear Under
Construction: Islamophobia Within American Christian Zionism”,
Steven Fink argues that “American Christian Zionist leaders connect
Islam categorically with violence” and also, they have two tendencies
to lead laypeople to wuncritically accept their ideas; first, they
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“commonly present an ethos of unique personal authority” and
secondly they have tendency to “impute divine mandate upon their
narrative as if obedience to God requires acceptance of whatever they
say” (Fink, 2014:32, 39.40).

Another group of Christians that will be mentioned in this
research is Pentecostals. So, what are the characteristics of this
group? It can be argued that Pentecostals in general, also support
Zionism. They use similar language as John Calvin when describing
church as ‘spiritual Israel’ and in one of the articles of the Pentecostal
Evangel, which was previously named Weekly Evangel, S. A.
Jamieson in 1916 argued: God would drive the Turk out of Palestine
and cause his ancient people to get it. (Williams, 2015: 163).

According to Singleton (2011) “the term ‘Pentecostal’ refers to an
ever-increasing sub-group of Protestant denominations or
independent churches who place a strong emphasis on the so-called
‘gifts of the spirit’, which include speaking in tongues, being slain in
the Spirit, prophecy, visions and miraculous healing”.

Similar to above mentioned belief groups; according to British-
Israelism which is also known as Anglo-Israelism, persons who
descended from Anglo-Saxon ancestry are descended directly from
the so-called ten lost tribes of Israel whereas according to a
prominent historian of Mormonism, Mormonism sees membership in
the Church of Jesus Christ as defining “the Saints are literally
adopted into Israel and are thereupon brought into the covenant by
virtue of their membership in the tribes of Israel” (Shipps, 1987;
Horsman, 1981; cited in Williams, 2015). Interestingly, charismatic
evangelical transformation in Latin America also motivated by a myth
that describes the communities as the descendants of the Iberian
Jews who were forced to convert to Christianity during the Inquisition
(Carpenedo, 2018). There are some other narrations saying that these
Jewish people escaping inquisition have also migrated to the
American Southwest, Colombia and even India (Forero, 2012).

All of the mentioned belief groups have one crucial speciality in
common: it can be argued that all of them can somehow be related to
Zionism.

Developments Illustrating Post-Secular Expansion of
Christian Denominations

In this part of the research, we will evaluate the past and
present post-secular developments and trends regarding some
Christian denominations.
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To begin with, it can be argued that Evangelicals have currently
great capacity to influence or control some societies, some states and
global policies in some fields. The examples which will be mentioned
below may be interpreted as the evidences of desecularization within
the post-secular era.

Suggesting that the conjunction of the “cowboy capitalism” with
the most militant section of American Christianity creates the
greatest threat to democracy, William E. Connoly (2005) argues that
the electronic news media currently function as the echo chamber of
the capitalist-evangelical complex, doubling and tripling the problems
democratic movements face in developing economic security,
reducing inequality, and promoting multidimensional pluralism.

Moreover, inspired by Victoria Clark, Lawrence Anderson (2010)
argues that “in the English speaking world, we witness the greatest
number of Christian Zionists tirelessly trying to influence both the
British and American governments to ‘bless’ the Jews by giving them
someone else’s territory” (2010: 605). Also, regarding political power,
Irvine Anderson argues that “when it comes to exercising influence in
the U.S. Congress, the more balanced message of these churches
loses out to the better organized and more aggressively persistent
Christian Zionist-dJewish Zionist alliance” (Anderson, 2010: 608).

On the other hand, religion affects election campaign strategies.
While describing his analysis on 2016 elections, John Fea argues
that “to win the evangelical vote, these political candidates knew that
they would have to convince the faithful that the Christian fabric of
the country was unraveling, the nation’s evangelical moorings were
loosening, and the barbarians were amassing at the borders, ready
for a violent takeover” (2018: 22). Due to the strenght of Christian
Zionists, both Democrats and Republicans identify as pro-Israel and
a 2015 “Bloomberg poll found that almost 60 percent of evangelicals
say the United States should support Israel even if its interests
diverge with U.S. interests” (Sturm, 2017: 17). Thus, with these
informations it becomes more understandable what Finney in 2016
argued when he suggested that President Obama was under the same
pressure as previous presidents to conform to a Christian Zionist
Worldview ... (Finney, 2016: 29).

Post-secular era state policies may be seen in state support to
religious organizations. An example may be the support by
government of Israel. Du Toit (2017) argues that “the state of Israel
gave official encouragement to Christian Zionism by allowing the
establishment of the International Christian Embassy Jerusalem in
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1980”. Similarly, international zionist evangelical organizations, such
as Bridges for Peace and the International Christian Embassy
Jerusalem, which have explicit political agenda, enjoys diplomatic
status in several Central American Countries (Wagner, cited in Sizer,
2002).

The state’s involvement in religion and religious people can
clearly be seen in the American example. The top leader and
influencer of the country, president Trump recently shared disturbing
videos on social media which portrayed Muslims as violent, cruel and
intolerant. Matthew Kaemingk (2018) interpreted Trump’s strategy as
furthering a dramatic epic that he has been composing about a “clash
of civilizations”, a story that far-right leaders in Europe have been
using for 20 years now. Evangelical professor Matthew Kaemingk
further emphasizes that “many evangelicals imbibe large amounts of
toxic political media on a daily basis. An hour on Sunday morning
talking about humility, forgiveness and hospitality cannot compete
with a daily ride on the outrage merry-go-round of talk radio, cable
news and social media. The devastating impact these daily practices
have on Christian political wisdom cannot be overstated.” (Kaemingk,
2018).

Whereas in Latin America, it can be argued that desecularization
has been a continuing process for decades. According to his
researches on the ground throughout Latin America, Daniel H. Levine
(2008) argues that “by any measure there is now more religion, more
instances and variety and accessibility of religion than ever before.
Where a typical town or neighborhood once could be safely assumed
to have one church, sparsely attended at that, one now finds
multiple, competing religious offerings: evangelical chapels and
charismatic movements, street preachers and radio or television
programs. One cannot get off a bus, exit a train station, turn on a
radio, or stand in a public square almost anywhere in the region
without encountering some kind of preacher.”(2008: 210).

The Evangelical influence building activities seem very active in
focusing on cultural policies. For example in Brazil, as Doleac (2014)
argues; Evangelical clothing companies are common, numerous best-
selling albums are by Evangelical artists where Rock, hip-hop,
samba, and gospel are increasingly in demand, the book market for
Evangelical ideas is strong and counts dozens of best-sellers over the
past years and also, street art is valued by Evangelical churches and
flourished in the big cities.

Institutionally, increasing amount of church or religious
organizations’ influences can be seen throughout Latin America, or
may be in a wider perspective, throughout the world. An example
from Brazil may ease understanding how these kind of post-secular
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developments designed: “In little over a quarter of a century, the
Universal Church has accumulated followers, trained Ileaders,
acquired legitimacy, created a formidable media empire, begun
transnational outreach, and developed a self-conscious and very
practical political strategy. Rather than establish a party of its own,
the Universal Church has hedged its bets by maintaining a presence
in many parties, counting on strong internal discipline to provide
coherence. To ensure reliability, rank-and-file believers, including
many professionals, were replaced as candidates by bishops and
pastors” (Levine, 2008: 215).

Regarding Charismatic Evangelicals, Carpenedo (2018) defines
them as ‘Judaising Evangelicals’ and she further argues that
“Judaising Evangelical group is also articulating its international
expansion within Latin American and African countries as well as the
South of the US.” These developments may also illustrate post-
secular expansion of Christian Zionism.

Furthermore, it can be argued that the international politics
regarding religious beliefs have been an arena of competition between
Evangelicals and other religious groups. For example, Afro-Brazilian
religions (mostly Candomblé and Umbanda religions) have been
struggling against Evangelical hostility (Phillips, 2015). The historical
development of these Afro-Brazilian religions are interesting. “Islam
was the religion of many of the Hausa, Fulani, Yoruba, and other
slaves brought to Brazil, but was subsumed by other practices that
gave rise to Candomblé and Umbanda” (Harvard University, 2018).
After these religions formulated, today, they are also under some of
the Evangelicals’ target. “Tactics range from propaganda blitzkriegs
launched on blogs and YouTube videos to threats, violence and
expulsions from drug gangs. Afro-Brazilian religious leaders and
sympathizers are fighting back in court.”(Phillips, 2015). Parishioners
— including a handful of drug kingpins who control slums across Rio
— are heeding the call to arms and for these evangelical criminals,
Candomblé and Umbanda are Satan’s work, and they must be
stamped out (Muggah, 2017). Also regarding prisons, Muggah (2017)
argues that state prisons are essentially governed by one of two
competing drug trafficking organizations with the government only
nominally in control and of the 100 faith-based organizations
subcontracted to run social programs in prisons, 81 are evangelical
churches. Thus, Charismatic Christianity has spread quickly through
the criminal justice system (Muggah, 2017). Similarly a recent
documentary illustrates that in Salvador, in a prison with country’s
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most notorious gang members, a preacher of Evangelical Church
clearly approves that to be a Christian is the only way out of a gang
by saying “it’s either Christianity or a black plastic bag” (Channel 4,
2018).

It is an undeniable fact today that democracy sometimes favours
rich and money sometimes shapes domestic and international
politics. Capital may influence democracies in a post-secular way. In
Brasil, the newly elected president Jair Bolsonaro became known
when his sons wore shirts of Mossad and Israel Defence Forces (Nord,
2018). Interestingly Bolsonaro, who declared his plan to move
Brazilian Embassy from Tel Aviv to Jerusalem, “was baptized in the
Jordan River into the Assemblies of God, which has been pouring
money into far-right politics in Brazil and around the world” (Ross,
2018).

Interestingly, apart from Protestants, some Catholics also
experience post-secular developments. In Poland, Catholic Bishops
and President Andrzei Duda declared Christ as the King of Poland.
The prayer may be illustrating post-secular era as well: "In our
hearts, Rule us, Christ! In our families, Rule us, Christ! ... In our
schools and universities, Rule us, Christ! ... Through the Polish
nation, rule us, Christ! ... We pledge to defend Your holy worship and
preach Thy royal glory, Christ our King, we promise! We pledge to do
Your will and protect the integrity of our consciences, Christ our
King, we promise! We pledge to care for the sanctity of our families
and the Christian education of children, Christ our King, we promise!
[Tlhe King of kings and Lord of Rulers! We entrust the Polish people
and Polish leaders to you. Make them exercise their power fairly and
in accordance with Your laws. ... Rule us, Christ! Reign in our
homeland and reign in every nation -- for the greater glory of the
Most Holy Trinity and the salvation of mankind."(Chapman, 2016).

Another interesting development that may be interpreted as
another post-secular implementation is from Germany. During his
first interview since taking office, German Interior Minister Horst
Seehofer declared that “Islam does not belong in Germany” (Huggler,
2018). Furthermore, according to a new law “every public building in
the southern German state of Bavaria is now required to display a
Christian cross at the entrance to greet visitors”(Shubert & Vonberg,
2018).

Whereas in Orthodox world, some voices calls for seperation of
Churces. This is important because this development illustrates the
role of churches in secular Europe within post-secular era. Ukranian
president Mr Poroshenko declared that “here will be a national,
autocephalous, Orthodox Church of Ukraine!”,“It’s a question of our
independence. It’s a question of our national security. It’s a question
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of our statehood. It’s a question of world geopolitics,”(McLaughlin,
2018). This decleration may illustrate the post-secular roles that the
church plays in governance of states.

One more example from Europe, illustrating post-secular era
may be the veil-ban implementations. Michaels (2018) argues that
face-veil ban is the self-identification of the state in opposition to the
visible religion of Islam. He further emphasizes that “in regulating
face-veil, the state reconstructs itself as though it were a religion” and
the state “ultimately invokes faith and subjection just like the religion
it seeks to regulate” (Michaels, 2018: 243-4). The veil bans seem
other evidences of post-secular because as Ralf Michaels emphasizes,
in Europe where face-veil is banned, “the state requires a quasi-
religious commitment from its citizens—and excommunicates those
who do not, in word and deed, express their willingness to follow”
(Michaels, 2018: 244).

CONCLUSION

This research paper discussed the various ideas on and roles of
Christian denominations that affect national and international
policies. After examining the origins of phenomenons such as;
secular, post-secular, de-secularization, this research focused of
contemporary  situation after briefly examining Christian
denominations such as Evangelicalism and Christian Zionism.
Considering these evaluations, it can be argued that in some fields of
social life and in various policies, the Enlightenment’s restrictive
effects on church and religion’s influence seem not much that
prevailing today.

In conclusion, it can be argued that the Christian societies have
implicitly or explicitly been experiencing convergence to the
increasing influence of church and religion. The evaluations within
this research regarding Christian denominations such as Christian
Zionism may illustrate the relevance of this argument. The
contemporary expansion of church and religious influence may
require awareness in various fields while designing policy and
measures for the welfare of societies and the globe. Are these
societies of these Christian denominations well aware of the
contemporary developments that shape the combination of their
beliefs with politics? Also, to what extent the religious influence will
expand within these societies? Also, regarding the other societies,
how have they been affected by the developments within these
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Christian denominations, or have will the future developments will
affect the other societies and what will be the policies that they may
need to construct, may be some of the questions for future studies.

REFERENCES

Aldrovandi, C. (2011) “Theo-Politics in the Holy Land: Christian
Zionism and Jewish Religious Zionism”, Religion Compass 5/4: 114-
128, 10.1111/j.1749-8171.2011.00267.x

Anderson, 1. H. (2005) “Biblical Interpretation and Middle East Policy:
The Promised Land, America, and Israel, 1917-2002”, Gainseville:
University Press of Florida.

Areshidze, G. (2017) “Taking Religion Seriously? Habermas on
Religious Translation and Cooperative Learning in Post-secular
Society”, American Political Science Review 111, 4, 724-737
doi:10.1017/S0003055417000338

Bebbington, D. (1989) “Evangelicalism in Modern Britain: A history
from the 1730s to the 1980s”, London: Unwin & Hyman.

Berger, P. L. (1999) “The Desecularization of the World: A Global
Overview.”,The Desecularization of the World: Resurgent Religion and
World Politics, Washington, DC: Ethics and Public Center; Grand
Rapids; MI: W. B. Eerdmans Pub. Co.

Bowman, M. (2011) “The Urban Pulpit: Evangelicals And The City In
New York, 1880-1930”, Georgetown University, Washington DC,
Available at:
https:/ /repository.library.georgetown.edu/bitstream/handle/ 10822/
553119 /bowmanMatthew.pdf;sequence=1 26.11.18

Brown, T. (2013) “Evangelism for  Today's Church”,
InternationalCongregational Journal, 12.1, ISSN 1472-2089

Brown, W., J. Butler & S. Mahmood (2013) ‘Preface, 2014’ in Is
Critique Secular? Blasphemy, Injury, and Free Speech, New York:
Fordham University Press, pp. ix—x.

Bush, A. F. (2009) “The Implications of Christian Zionism for
Mission”, International Bulletin of Missionary Research, Vol. 33, No.
3, Available at: http://www.internationalbulletin.org/issues/2009-
03/2009-03-144-bush.pdf 03.12.18

Byrd, D. J. (2017) “Islam in a Post-Secular Society: Religion,
Secularity and the Antagonism of Recalcitrant Faith”, Boston, Brill,
isbn 978-90-04-32855-6.

Carpenedo, M. (2018) “Between Christianity and Judaism?: The Rise
of ‘Judaising Evangelicalism’ in Brazil”, University of Edinburgh,
School of Divinity, Center For the Study of World Christianity,

Journal of Analytic Divinity
Volume 2/3


https://repository.library.georgetown.edu/bitstream/handle/10822/553119/bowmanMatthew.pdf;sequence=1
http://www.internationalbulletin.org/issues/2009-03/2009-03-144-bush.pdf 03.12.18

42

Journal of Analytic Divinity Cilt/Vol: 2, Sayi/Issue: 3, 2018, ss/pp. 23-47.

Available at: http:/ /www.cswc.div.ed.ac.uk/2018 /03 /between-
christianity-and-judaism-the-rise-of-judaising-evangelicalism-in-
brazil/ 04.12.18

Casanova, J. (2011) “The Secular, Secularizations, Secularisms” in C.
Calhoun et al. (eds) Rethinking Secularism, Oxford University Press,
p. 70.

Challand, B. (2014) “De-Secularization in Europe and the
Consequences for the Nexus Human Rights- Religion in the Middle
East”, Human Rights, Volume 9 , Numbers 1,2, (Summer 2014,
Winter2015), 19-46.

Channel 4 News (2018) “Finding God in Jail”, Unreported World,
Available at:
https:/ /www.facebook.com/Channel4 /videos/vb.273250047329/27
8612889668182 /?type=2&theater 09.12.18

Chapman, M. W. (2016) “Polish Bishops and President Duda Declare
Christ King of Poland”, CNS News Blog, Available at:
https://www.cnsnews.com/blog/michael-w-chapman /polish-
bishops-and-president-duda-declare-christ-king-poland 04.12.18

Chetty, I. G. (2014) “The New Apostolic Reformation and Christian
Zionism”, Journal for the Study of Religion , Vol. 27, No. 2, pp. 297-
312, Association for the Study of Religion in Southern Africa,
https://www.jstor.org/stable/10.2307 /24799454 29.11.18

Clark, V. (2007) “Allies for Armageddon: The Rise of Christian
Zionism”, New Haven, CT: Yale University Press.

Connoly, W. E. (2005) “The Evangelical-Capitalist Resonance
Machine”, Political Theory, Vol. 33, No. 6, pp. 869-886, Sage
Publications, Inc., https://www.jstor.org/stable/30038467

Costa, A. (2015) “Habermas On Religion In The Public Sphere: A
Post-Secular Conservative Critique”, Trinity Western University,
Available at:
https://www8.twu.ca/library/theses/388834_pdf_404044_8BB2AF2
8-67A5-11E5-982B-6FC24D662D30_costa_a.pdf 22.11.2018

Crowley, Dale (1996-1997), “Errors and Deceptions of Dispensational
Teachings”, Capital Hill Voice.

Davidson, L. (2010) “Book Review: Christian Zionism and the
Formulation of Foreign Policy”, The Society for Historians of American
Foreign Relations, Diplomatic History, Vol. 34, No. 3Wiley Periodicals.



http://www.cswc.div.ed.ac.uk/2018/03/between-christianity-and-judaism-the-rise-of-judaising-evangelicalism-in-brazil/
https://www.facebook.com/Channel4/videos/vb.273250047329/278612889668182/?type=2&theater
https://www.cnsnews.com/blog/michael-w-chapman/polish-bishops-and-president-duda-declare-christ-king-poland
https://www.jstor.org/stable/10.2307/24799454
https://www.jstor.org/stable/30038467
https://www8.twu.ca/library/theses/388834_pdf_404044_8BB2AF28-67A5-11E5-982B-6FC24D662D30_costa_a.pdf

43

The Expansion Of Post-Secular Influence By Christian Denominations
Such As Christian Zionists

Delgado, V.T. (2017) “Embodying Religiosities and Subjectivities: The
Responses of Young Spanish Muslims to Violence and Terrorism in
the Name of Islam”, in eds. Mapril, J., Blanes, R., Giumbelli, E.,
Wilson, E., K., Secularisms in a Postsecular Age, Palgrave Macmillan.

Doerr, E. (1998) “Desecularization”, The Humanist, July/August
1998.

Doleac, C. (2014) “Evangelists in Brazil: A Major Political
Force?”, Washington Report on the Hemisphere, Vol.34, No 19, Council
on Hemispheric Affairs, www.coha.org

Du Toit, P.La.G., (2017), “The Radical New Perspective on Paul,
Messianic Judaism and their connection to Christian Zionism”, HTS
Teologiese Studies/ Theological Studies 73(3), 4603.
https://doi.org/10.4102/hts.v73i3.4603

Fea, J. (2018) “How Trump captured the white evangelical vote, The
fear sweepstakes”, Christian Century, Christian Century Foundation.

Fink, S. (2014) “Fear Under Construction: Islamophobia Within
American Christian Zionism”, Islamophobia Studies Journal, Vol. 2,
No. 1, pp. 26-43, Published by: Pluto Journals, DOI:
10.13169/islastud;j.2.1.0026

Finney, M.T. (2016) Christian Zionism, the US and the Middle East: A
Sketch and Brief Analysis. In: Sandford, M., (ed.) The Bible, Zionism
and Palestine: The Bible's Role in Conflict and Liberation in Israel-
Palestine. Bible in Effect, 1 . Relegere Academic Press , Dunedin, New
Zealand , pp. 20-31. ISBN 978-0-473-33279-2 Available at:
http:/ /eprints.whiterose.ac.uk/ 110543/ 1/Finney%2C%20BZP%20pa
per%2C%202016.pdf 27.11.18

Firinci, Y. (2017) “Post-Liberal, Post-Truth Era Observations On
Religion Politics”, Diplomatic Observer, Issue: 114, Ankara.

Forero, J. (2012). “Colombian Evangelical Christians Convert to
Judaism, Embracing Hidden Past”, The Washington Post, Available at:
https://www.washingtonpost.com/world /the_americas/from-
colombian-evangelicals-to-jews-in-region-with-a-hidden-jewish-
past/2012/11/23/04889712-2f2f-11e2-af17-
67abba0676e2_story.html?utm_term=.24e8e31lee7ef 04.12.18

Furani, K. (2014) “Is There a Postsecular?”, Journal of the American
Academy of Religion, March 2015, Vol. 83, No. 1, pp. 1-26
doi:10.1093/jaarel /1fu082

Habermas, J. (2008) “Notes on a Post-secular Society”, Available at:
http:/ /www.signandsight.com/features/1714.html 20.11.18

Harvard University (2018) “African Derived Religions in Brazil”
Harvard Divinity School, Available at:

Journal of Analytic Divinity
Volume 2/3


http://www.coha.org/
https://doi.org/10.4102/hts.v73i3.4603
https://www.jstor.org/publisher/plutojournals
http://eprints.whiterose.ac.uk/110543/1/Finney%2C BZP paper%2C 2016.pdf
https://www.washingtonpost.com/world/the_americas/from-colombian-evangelicals-to-jews-in-region-with-a-hidden-jewish-past/2012/11/23/04889712-2f2f-11e2-af17-67abba0676e2_story.html?utm_term=.24e8e31ee7ef
http://www.signandsight.com/features/1714.html

44

Journal of Analytic Divinity Cilt/Vol: 2, Sayi/Issue: 3, 2018, ss/pp. 23-47.

https://rlp.hds.harvard.edu/faq/african-derived-religions-brazil,
04.12.18

Hitchcock, M. (2002) “The Coming Islamic Invasion of Israel”,
Oklahoma: Hearthstone Publishing.

Horsman, R. (1981) “Race and Manifest Destiny: Origins of American
Racial Anglo-Saxonism”, Cambridge, Mass.:Harvard University Press,
3-5.

Huggler, J. (2018) “German interior minister declares 'Islam does not
belong' in the country”, The Telegraph News, Available at:
https://www.telegraph.co.uk/news/2018/03/16/german-interior-
minister-declares-islam-does-not-belong-country/ 04.12.18

Jerusalem Decleration on Christian Zionism (2006) The Latin
Patriarchate of Jerusalem, the Syriac Orthodox Archdiocese of
Jerusalem, then Anglican Bishop in Jerusalem of the Episcopal
Church in Jerusalem and the Middle East and the Evangelical
Lutheran Church in Jordan and the Holy Land, "Christians Together
in the Highands and Islands", Available at:
https://www.christianstogether.net/Publisher/File.aspx?ID=20700
02.12.18

Jewdokimow, M. (2015) “From The Secular To The Post-Secular. The
Place Of Religion in the Local Public Sphere in The Context Of
Monasteries in Poland — A Case Study”, Ciéncias da Religido: histéria
e sociedade, Sao Paulo, v. 13, n. 1, p. 226-240, Available at:
https:/ /www.researchgate.net/publication /289238897 _From_the_se
cular_to_the_post-
secular_The_place_of_religion_in_the_local_public_sphere_in_the_cont
ext_of_monasteries_in_Poland_-_a_case_study 18.11.18.

Kaemingk, M. (2018) “Trump is also baiting Christians with his anti-
Muslim  videos”,  Religion @ News  Service, Available at:
https://religionnews.com /2017 /12 /01 /trump-is-also-baiting-
christians-with-his-anti-muslim-videos/ 04.12.18

Karpov, V. (2010) “Desecularization: A Conceptual Framework”,
Journal of Church and State, vol. 52 no. 2, pages 232-270;
doi:10.1093/jcs/csq0S8.

Khan, A. A. (2018) “Understanding the Christian Zionism: Zionists

Corrupted Christianity Theology - Dispensationalism, Part 2 ¢
Defence Journal, Vol. 21, Iss. 8, Asianet Pakistan, Karachi.



https://rlp.hds.harvard.edu/faq/african-derived-religions-brazil
https://www.telegraph.co.uk/news/2018/03/16/german-interior-minister-declares-islam-does-not-belong-country/
http://www.wikizeroo.net/index.php?q=aHR0cHM6Ly9lbi53aWtpcGVkaWEub3JnL3dpa2kvQW5nbGljYW5fQmlzaG9wX2luX0plcnVzYWxlbQ
https://www.christianstogether.net/Publisher/File.aspx?ID=20700
https://www.researchgate.net/publication/289238897_From_the_secular_to_the_post-secular_The_place_of_religion_in_the_local_public_sphere_in_the_context_of_monasteries_in_Poland_-_a_case_study
https://religionnews.com/2017/12/01/trump-is-also-baiting-christians-with-his-anti-muslim-videos/

45

The Expansion Of Post-Secular Influence By Christian Denominations
Such As Christian Zionists

Kirkpatrick, D. D. (2006) “For Evangelicals, Supporting Israel Is
‘God’s Foreign Policy,” New York Times, November 14, 2006.

Kiss, D. (2015) “Desecularisation in Postcommunist Romania”,
Belvedere Meridionale, vol. 27, no. 1, 27-37. Pp.

Levine, D. H. (2008) “Conclusion: Evangelicals and Democracy- the
Experience of Latin America in Context” in Freston, P., Evangelical
Christianity and Democracy in Latin America, Oxford University Press
USA.

Levy, Y. (2018) “Theorizing Desecularization of the Military: The
United States and Israel”, Armed Forces & Society, 1-24, DOI:
10.1177/0095327X18806516

Marty, E. M. &E. Clifford Nelson, James C. Spalding, Roland H.
Bainton, W. Owen Chadwick (2018) “Protestantism” Encyclopedia
Britannica, Available at:
https://www.britannica.com/topic/Protestantism 26.11.18

Mavelli, L. & Petito, L. (2012) “The Postsecular in International
Relations: An Overview”, Review of International Studies, 38(5): 931—
942.

McLaughlin, D. (2018) “Ukraine set for church independence despite
Russia's warnings”, The Irish Times, Available at:
https:/ /www.irishtimes.com /news /world /europe /ukraine-set-for-

church-independence-despite-russia-s-warnings-1.3660595 05.12.18

Meisenberg, G. (2011) “Secularization and Desecularization in Our
Time”, Journal of Social, Political and Econimic Studies, Vol. 36,
No:3.

Mesoudi, A. (2009) “How Cultural Evolutionary Theory Can Inform
Social Psychology And Vice Versa, Psychological Review, 116: 929-
952.

Michaels, R. (2018) “Banning Burqas: The Perspective Of Postsecular
Comparative law”, Duke Journal Of Comparative & International Law,
Vol 28, Available at:
https://scholarship.law.duke.edu/cgi/viewcontent.cgi?article=1518&
context=djcil 05.12.18

Muggah, R. (2017). “In Brazil, religious gang leaders say they’re
waging a holy war”, The Conversation, Available at:
https://theconversation.com/in-brazil-religious-gang-leaders-say-
theyre-waging-a-holy-war-86097 04.12.18

Nord, R. (2018) “Photo of Brazil President-Elect Bolsonaro’s Sons
Wearing IDF and Mossad Shirts Goes Viral”, MPN News, Available at:
https://www.mintpressnews.com/grim-sign-bolsonaro-sons-mossad-
idf-shirts-signal-pro-apartheid-fascist-tide-brazil/251489/ 04.12.18

Journal of Analytic Divinity
Volume 2/3


https://www.britannica.com/contributor/Martin-E-Marty/1923
https://www.britannica.com/contributor/E-Clifford-Nelson/2124
https://www.britannica.com/contributor/James-C-Spalding/2805
https://www.britannica.com/contributor/Roland-H-Bainton/143
https://www.britannica.com/contributor/W-Owen-Chadwick/509
https://www.britannica.com/topic/Protestantism 26.11.18
https://www.irishtimes.com/news/world/europe/ukraine-set-for-church-independence-despite-russia-s-warnings-1.3660595
https://scholarship.law.duke.edu/cgi/viewcontent.cgi?article=1518&context=djcil
https://theconversation.com/in-brazil-religious-gang-leaders-say-theyre-waging-a-holy-war-86097
https://www.mintpressnews.com/grim-sign-bolsonaro-sons-mossad-idf-shirts-signal-pro-apartheid-fascist-tide-brazil/251489/
https://www.mintpressnews.com/grim-sign-bolsonaro-sons-mossad-idf-shirts-signal-pro-apartheid-fascist-tide-brazil/251489/

46

Journal of Analytic Divinity Cilt/Vol: 2, Sayi/Issue: 3, 2018, ss/pp. 23-47.

Phillips, C. A. (2014) “Theo-political Visions Post-secular Politics and
Messianic Discourse”, Ecclesiology, 10, 337-354, DOI:
10.1163/17455316-01003003

Phillips, D. (2015). “Afro-Brazilian religions struggle against
Evangelical hostility”, The Washington Post,
https://www.washingtonpost.com/world /the_americas/afro-
brazilian-religions-struggle-against-evangelical-
hostility/2015/02/05/b6a30c6e-aaf9-11e4-8876-
460b1144cbcl_story.html?utm_term=.e0556634817d, 04.12.18

Protestant.co.uk, (2018) “Chart of Protestant Denominations”,
Available at: http:/ /protestantism.co.uk/denominations 26.11.18

Rood, J.M. & Paul W. Rood (2011) “Is Christian Zionism Based On
Bad Theology?”, Cultural Encounters 7 (2011): 37-48. Available at:
https://www.researchgate.net/publication/262827966_Is_Christian_
Zionism_Based_on_Bad_Theology 27.11.18

Ross, A. R. (2018) “U.S. Evangelicals and Nazi Political Theory Behind
Brazil's President-in-waiting”, Haaretz, Available at:
https://www.haaretz.com/opinion/.premium-hitler-in-brasilia-the-u-
s-evangelicals-and-nazi-political-theory-behind-bolsonaro-1.6581924
04.12.18

S.A. Jamieson, (1916) “The Second Coming of Christ,” Weekly
Evangel 128 (February 26, 1916): 6.

Salvatore, A. (2005) “The Euro-Islamic Roots of Secularity: A Difficult
Equation”, Asian Journal of Social Science, 33: 412-437.

Schevel, B. (2014) “What Is “Postsecular” About Global Political
Discourse”, The Review of Faith & International Affairs, Volume 12,
Issue 4, DOI: 10.1080/15570274.2014.976088

Severance, D. (2010) “Era of the Evangelist”, Christianity.com,
Available at: https://www.christianity.com/church/church-
history/timeline/1801-1900/era-of-the-evangelist-11630566.html
08.12.18.

Shipps, J. (1987) “Mormonism: The Story of a New Religious
Tradition”, Urbana: University of Illinois Press.

Shubert, A. & Judith Vonberg, (2008) “Crosses go up in public
buildings across Bavaria as new law takes effect”, CNN World,
Available at: https://edition.cnn.com/2018/05/31/europe/bavaria-
germany-crosses-public-buildings-intl/index.html 04.12.18



https://www.washingtonpost.com/world/the_americas/afro-brazilian-religions-struggle-against-evangelical-hostility/2015/02/05/b6a30c6e-aaf9-11e4-8876-460b1144cbc1_story.html?utm_term=.e0556634817d
http://protestantism.co.uk/denominations 26.11.18
https://www.researchgate.net/publication/262827966_Is_Christian_Zionism_Based_on_Bad_Theology
https://www.haaretz.com/opinion/.premium-hitler-in-brasilia-the-u-s-evangelicals-and-nazi-political-theory-behind-bolsonaro-1.6581924
https://www.christianity.com/church/church-history/timeline/1801-1900/era-of-the-evangelist-11630566.html
https://edition.cnn.com/2018/05/31/europe/bavaria-germany-crosses-public-buildings-intl/index.html 04.12.18

47

The Expansion Of Post-Secular Influence By Christian Denominations
Such As Christian Zionists

Singleton, A. (2011) “The rise and fall of the Pentecostals; The role
and significance of the body in Pentecostal spirituality”, Scripta
Instituti  Donneriani  Aboensis, 23: 381-99, Available at:
https://journal.fi/scripta/article/view /67396 /27693 26.11.18

Sizer, S. R. (2002) “The promised land: a critical investigation of
Evangelical Christian Zionism in Britain and the United States of
America since 18007, Middlesex University, Available at:
https://eprints.mdx.ac.uk/6403/1/Sizer-promised_land.phd.pdf
26.11.2018

Spector, S. (2009) “Evangelical and Israel, the Story of American
Christian Zionism”, Oxford: OUP.

Sturm, T. (2017) “Christian Zionism as Religious Nationalism Par
Excellence”, Brown Journal of World Affairs, volume xxiv, issue 1,
Available at:
https://pure.qub.ac.uk/portal/files/ 137216402 /Sturm_ReadyForLa
yout.pdf 28.11.18

Swomley, M. J. (1968) “Religion, the State and the Schools”, New
York, Pegasus.

Wagner, D. (1995) “Anxious for Armageddon”, Scottdate,
Pennsylvania, Herald, p 109.

Weithman, P.J. (2002) “Religion and the Obligations of Citizenship”
Cambridge, Cambridge University Press.

Williams, J. (2015) “The Pentecostalization of Christian Zionism”,
Church History 84:1, 159-194, American Society of Church History,
doi:10.1017/S0009640714001747

Wilson, E.K., May, S., Baumgart-Oshse, C. & Sheikh, F. (2014) “The
Religious as Political and the Political as Religious: Globalisation,
Post-Secularism and the Shifting Boundaries of the Sacred”, Politics,
Religion & Ideology, Vol. 15, No. 3, 331-346,
http://dx.doi.org/10.1080/21567689.2014.948526

Winandy, J.(2015) “Religious citizens’ in Post-secular democracies: A
critical assessment of the debate on the use of religious argument in
public discourse”, Philosophy and Social Criticism, Vol. 41(8), 837-
852, Sage Publications, DOI: 10.1177/0191453714566484

Zimmerman, L. (2007) “A Night to Honor Israel?: Christian Zionism
and Jewish Community”, Jews on the First, Available at:
http:/ /www.jewsonfirst.org/07b/zimmerman.pdf 26.11.18

Journal of Analytic Divinity
Volume 2/3


https://journal.fi/scripta/article/view/67396/27693
https://eprints.mdx.ac.uk/6403/1/Sizer-promised_land.phd.pdf
https://pure.qub.ac.uk/portal/files/137216402/Sturm_ReadyForLayout.pdf
http://www.jewsonfirst.org/07b/zimmerman.pdf

	_GoBack

