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Abstract

This article examines the phenomenon of Yngliism-the Ancient Russian Yngliist Church of the
Orthodox Old Believers-Ynglings-which emerged in the early 1990s under the leadership of
Aleksandr Yuryevich Khinevich as a radical, ethnocentric tendency within Slavic neopaganism,
namely Rodnovery. The scope of the research comprises the analysis of the doctrinal texts and
institutional strategies of this structure. The study aims to present a comprehensive theoretical
analysis of the movement's ideological foundations, legitimization mechanisms, and internal
conceptual contradictions within the context of its relationship with traditional religious
institutions. While scrutinizing how pseudo-historical continuity is constructed in destructive
religious structures, the focal point of the research is to decode the unique nature of Yngliism’s
syncretic structure and the character of its dogmatic and institutional rupture with traditional
Christianity. The theoretical and methodological framework of the study is based on the textual
and critical analysis of the primary sources of the movement, which is blended with the
conceptual tools of the sociology of religion and comparative religion. As a result of the
research, the syncretic nature of Yngliism, in which elements of Slavic folklore and mysticism
are articulated with the decontextualized Scandinavian epic tradition and Theosophy, has been
revealed. The strategy of semantic appropriation and transformation of Christian terms such as
Orthodoxy and Old Belief, utilized by this structure to create the illusion of historical continuity,
has been identified and analyzed. The research addresses the comparative analysis of the
Orthodox Church and the Yngliist movement, examining the deep-rooted theological
differences, fundamental divergences regarding the doctrine of salvation, and the distinct
rupture in institutional structures from a structural and doctrinal perspective. It has been
determined that while Orthodox Christianity relies on universalism and fundamental canon law,
Yngliism substitutes this with racial determinism. Another critical dimension of the study is the
conceptual analysis of the category of freedom in Yngliist discourse. This analysis concretely
demonstrates the profound internal contradiction that exists between an individual's declaration
of will (volya) and rigid hereditary fixity (RITA laws) alongside a strict intra-community
hierarchy. The research findings indicate that elements such as radical ethnocentrism, a
tendency toward isolation from the outside world, and the referencing of apocryphal
manuscripts marginalize the movement and isolate it within the broader Rodnover movement.
This process ultimately renders the classification of the movement's institutions and core texts
as 'extremist' inevitable.

Keywords: History of Religions, Neopaganism, Rodnovery, Yngliism, Orthodox Church,
Syncretism, Ethnocentrism.

Oz

Bu arastirma 1990’11 yillarin baginda Aleksandr Yuryevich Khinevich liderliginde ortaya ¢ikan
ve Slav neopaganizmi yani Rodnovery i¢inde radikal, etnik merkezci bir egilim olan Ortodoks
Eski Inananlar-Yngliinglerin Kadim Rus Yngliist Kilisesi yani Yngliizm fenomenini
incelemektedir. Aragtirmanin kapsamini, bu yapmnin doktrinel metinlerinin ve kurumsal
stratejilerinin analizi olusturmaktadir. Calisma; hareketin ideolojik temellerinin, mesrulastirma
mekanizmalarinin ve i¢gsel kavramsal ¢eliskilerinin kapsamli bir teorik analizini, geleneksel dini
kurumlarla iligkisi baglaminda sunmay1 amaglamaktadir. Arastirmanin odak noktasi, yikici dini

yapilarda sozde tarihsel siirekliligin nasil insa edildigini irdelemekle birlikte, Yngliizm’in
senkretik yapisinin 6zgiin niteligini ve geleneksel Hristiyanlik ile olan dogmatik ve kurumsal
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kopusunun karakterini ¢oziimlemektir. Calismanin teorik ve metodolojik ¢ercevesi, hareketin
birincil kaynaklarinin metinsel ve elestirel analizine dayanmakta olup bu analiz din sosyolojisi
ve karsilagtirmali din biliminin kavramsal araglariyla harmanlanmaktadir. Arastirma sonucunda
Yngliizmin; Slav folkloru ve gizemcilik unsurlarmin, baglamindan koparilmis Iskandinav
destan gelenegi ve Teozofi ile eklemlendigi senkretik dogasi ortaya konmustur. Bu yap1
tarafindan tarihsel siireklilik goriinlimii yaratmak amaciyla kullanilan Ortodoksluk ve Eski
Inang gibi Hristiyan terimlerinin anlamsal olarak benimsenmesi ve déniistiiriilmesi stratejisi
belirlenmis ve ¢oziimlenmistir. Arastirma, Ortodoks Kilisesi ile Yngliist hareketin
karsilagtirmali analizini, taraflar arasindaki koklii teolojik farkliliklari, kurtulus 6gretisine dair
temel ayrismalar1 ve kurumsal yapilardaki belirgin kopusu yapisal ve doktrinel bir perspektifle
ele almaktadir. Ortodoks Hristiyanligin evrenselcilige ve temel kilise hukukuna dayandig,
Yngliizmin ise bunun yerine 1rksal belirlenimciligi koydugu tespit edilmistir. Calismanin bir
diger kritik boyutu, Yngliist s0ylemdeki 6zgiirliik kategorisinin kavramsal ¢éziimlemesidir. Bu
analiz, kisinin iradesi (volya) beyani ile kat1 kalitimsal sabitlik (RITA yasalar) ve siki bir
topluluk i¢i hiyerarsi arasinda var olan derin igsel c¢eliskiyi somut bir sekilde ortaya
koymaktadir. Arastirma bulgulari, radikal etnik merkezcilik, dis diinyaya kapanma egilimi ve
apokrif el yazmalarinin referans alinmasi gibi unsurlarin hareketi marjinallestirdigini ve daha
genis Rodnovery hareketi i¢cinde tecrit ettigini gostermektedir. Bu siire¢, nihayetinde hareketin
kurumlarinin ve temel metinlerinin 'agirilik¢r' olarak siniflandirilmasini kaginilmaz kilmaktadir.

Anahtar Kelimeler: Dinler Tarihi, Neopaganizm, Rodnovery, Yngliizm, Ortodoks Kilisesi,
Senkretizm, Etnosentrizm.

Introduction

The dissolution of the Soviet Union created a profound ideological vacuum in the post-
Soviet geography. Following decades of state-enforced atheism, an acute demand for spiritual
guidance emerged within society, a phenomenon that paved the way for the rapid proliferation
of Slavic Neopaganism (Rodnovery) and various New Religious Movements (NRMs), such as
the Ivanovtsy and Bazhovtsy, which sought to reconstruct and re-examine the pre-Christian
heritage. Throughout history, institutional and heterodox movements diverging from dominant
denominations have manifested in almost every religion. These structures either maintained
implicit forms of protest within the mainstream tradition or entirely severed their ties to evolve
into autonomous entities. Consequently, the extent to which NRMs breaking away from
traditional structures introduce radical innovations or remain faithful to their claimed historical
roots persists as one of the most fundamental theoretical dilemmas in the field.!

Within this spectrum, the Ancient Russian Yngliist Church of the Orthodox Old
Believers-Ynglings-commonly known as Yngliism-stands out in both domestic and foreign
religious studies as a highly distinctive yet under-researched phenomenon. Despite a
proliferation of journalistic publications, a profound dogmatic and comparative analysis
addressing the institutional characteristics of Yngliism within the broader context of the
Rodnover movement remains an under-studied area in the humanities, thereby providing this
study with its scientific originality. Furthermore, conducted analyses reveal that Yngliism does

! Hicret Kiraz Toprak, “Yeni Dini Hareketler Ansiklopedisi Siileyman Turan - Emine Battal (ed.) Istanbul 2020, Okur Akademi, 1. Basim, 626
Sayfa, ISBN: 978-605-06-8502-2", Turkish Academic Research Review 8/1 (2023), 246-250.
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not constitute a monolithic structure. While radical factions of the movement frequently become
the subject of legal prosecution due to their ideologies of ethnic exclusivism, its moderate strata
focus heavily on folklore and ecology. One of the primary elements reinforcing the authority
of its doctrine is the consistent reference made to ancient North European traditions. In this
regard, elucidating the historical and literary foundations upon which the movement relies is
essential. Researchers point out that the Ynglingatal (The List of Ynglings) serves as the
primary source for the Ynglinga saga, compiled by Snorri Sturluson (1178-1241). It is widely
accepted that twenty-seven of the thirty-two skaldic stanzas within the saga-namely,
compositions written by Scandinavian poets adhering to traditional meters and rules-belong to
the ninth-century skald Thjodolf of Hvin.?

Contrary to historical and linguistic research, Aleksandr Khinevich (b. 1961), the founder
of the Yngliist Church, claims that the Eddas and sagas are merely Latinized versions of the
primordial 'Slavic-Aryan Vedas'. The utilization of Scandinavian-derived toponyms and
celestial nomenclature clearly exposes the syncretic nature of the movement. Within the system
constructed by this movement, authentic historical and literary documents like the Ynglingatal
are decoupled from their original contexts and artificially blended with folkloric elements based
on manuscripts devoid of any historical substantiation. On the other hand, Yngliism manifests
as a large-scale project of fictional identity wherein religious doctrine functions as an
instrument of alienation, distancing individuals from their objective reality. It synthesizes a
syncretic interest in actual history with radical nationalist interpretations that push the
movement to the periphery of conventional Rodnovery beliefs.

This fictional process becomes distinct through the systematic reinterpretation of
historical data. For instance, the Ynglingatal, a significant component of the Scandinavian
skaldic poetic tradition, is uprooted from its historical context in the theological configuration
of the movement and completely isolated from the North European literary tradition to which
it belongs, under the pretext of an alleged Slavic-Aryan origin. A similar practice of alienation
is observed in the spatial construct of the movement. The adaptation of fundamental
cosmological concepts of Norse mythology, such as Asgard or Midgard, to the Siberian city of
Omsk without any historical or geographical basis represents a process that estranges adherents
from their thousands-of-years-old local and literary realities. As a consequence of these two
practices, believers lose their connection with a rational past grounded in historical
documentation; instead, they are confined within an artificial 'sacred geography' and a
fabricated narrative of 'ancient origins' engineered by the doctrine.

1. History of Formation and Institutional Structure of Yngliism

Recorded in the literature as the “Ancient Russian Yngliist Church of the Orthodox Old
Believers-Ynglings,” this structure was founded in Omsk in 1992 by Aleksandr Khinevich and
assumed its final form in 1998. Analyzed within the framework of neopagan and Rodnover
movements in Russia, Yngliism is evaluated as a part of the general tendencies toward the

2 Tatyana Nikolayevna Dzhakson et al. (ed.), Drevnyaya Rus v Svete Zarubezhnykh Istochnikov: Khrestomatiya (Moscow: Russkiy Fond
Sodeystviya Obrazovaniyu i Nauke, 2009), 5/84-89.
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revitalization of Slavic neopaganism and an attempt to construct Russian national identity upon
controversial pagan references, defining the ideological boundaries of the movement.?

Investigations reveal a highly complex and eclectic ideological synthesis; the Yngliist
Church constitutes a concrete example of this structure, where esotericism, theosophy, national
socialist elements, and radical neo-paganism are articulated. At the center of this construct lies
the instrumentalization of the “seven root races” theory from Ye. P. Blavatskaya’s The Secret
Doctrine. Blavatskaya made a fundamental ontological distinction between Semitic and Aryan
cosmogonies, arguing that the Semitic materializes and humanizes the secrets of Nature, while
the Aryan spiritualizes Matter, subordinating physiology to metaphysics. Detached from its
original context, this spiritual evolution schema was transformed by Yngliists into a model of
“hierarchical racism,” using the concept of “Aryans” (the fifth root race) to legitimize claims
of biological superiority. Positioning Russians as the purest, direct heirs of this ancient lineage
instills a consciousness of a “cosmic duty” through “ancient blood,” hiding ethnic selectivity
behind a religious discourse and explaining why the movement is characterized as extremist.*

To grasp the roots of this ideological construct, it is necessary to trace the movement's
search for national identity back to the post-Soviet ideological quests aiming to fill the
intellectual vacuum following the dissolution of the USSR. Kavykin, referencing Dobroslav,
attributes a central role to Slavic-Russian paganism as a vehicle for national liberation against
external threats defined as 'Zionist-American imperialism'. Dobroslav completely rejected
Christianity as a 'foreign' element ('Judeo-Christianity') that breaks the will of the people and
pacifies them, substituting it with a universal, authentic understanding of paganism. In this
view, paganism represents a deep respect for 'Divine Nature'-a living, intelligent entity
integrated with humanity-rather than worshipping traditional deities, thereby representing
cosmic pantheism. Consequently, the real freedom of the people is tied to breaking free from
the mental oppression of world religions and realigning with the natural order, positioning this
nature-centered approach as the primary foundation of national identity.’

The historical ground for this search was laid during the Soviet period. Along with Stalin's
statist policies, social interest toward history and national values increased. The emergence of
historical societies and movements preserving cultural monuments between the 1950s and
1970s prepared the necessary cultural ground. Until the late 1980s, censorship forced
esotericism to leave its place to concepts like occultism or mysticism, paradoxically triggering
alternative identities in the post-Soviet period.® With Perestroika, themes of national awakening
permeated literature, and the first editions of the Book of Veles were published, functioning as
an infrastructure for a pagan explosion after 1991.”

3 Elena Golovneva, “Saving the Native Faith: Religious Nationalism in Slavic Neo-Paganism (Ancient Russian Yngling Church of Orthodox
Old Believers-Ynglings and Svarozhichi)”, KnE Social Sciences 3/7 (2018), 337-347.

4 Yelena Petrovna Blavatskaya, Taynaya Doktrina: Sintez Nauki, Religii i Filosofii, trans. Yelena Ivanovna Rerih (Riga: Uguns, 1937), 2/182-
183.

* Oleg Igorevich Kavykin, “Rodnovery”: Samoidentifikatsiva Neoyazychnikov v Sovremennoy Rossii (Moscow: Institut Afriki RAN, 2007),
108.

¢ Sergey Vladimirovich Pakhomov, “Spetsifika Sovremennoy Rossiyskoy Ezoteriologii”, Gosudarstvo, Religiya, Tserkov v Rossii i Za
Rubezhom 31/4 (2013), 36-65.

7 Yuri Aleksandrovich Kolovrat-Butenko, “Kratkaya Istoriya Izucheniya Yazychestva Vostochnykh Slavyan”, Zmiyevskoye Krayevedeniye 1
(2015), 46-64.
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Khinevich’s social recognition occurred upon this rising wave of mass interest toward
esotericism. The institutionalization began in 1990 with the paranormal center Dzhiva in Omsk,
which transformed into a full neopagan structure named "The Dzhiva Temple of Ynglia" in
1991, receiving official registration in 1992. Khinevich systematized the teaching in Yngliism.
A Short Course and the Slavic-Aryan Vedas series.® With local administrative and cultural
support, spiritual seminars and the “Midgard” school were opened, shaping education around
Khinevich's texts and the Book of Veles, reflecting the glorification of “Aryan” ancestors.’ This
radical orientation and the public use of swastika-like symbols led to a long-term conflict with
state officials, culminating in the Omsk Regional Court's decision dated May 5, 2004, which
officially banned the main communities as extremist.

Nevertheless, the internal organizational structure maintained its resilience due to a rigid,
centralist model under the unilateral leadership of Khinevich, who bore the title “Pater Diy”
(Supreme Leader). In East Slavic culture, Diy, a god of the sky, was traditionally used as a
general term to define pagan deities, a trend resulting from old Russian writers adopting
Byzantine historiography.!® This image solidifies the authority of the founder over the
ideological and financial structure of the organization.!! The movement secured material
stability through donations and revenues from commercial enterprises like “Asgard” and “S”
managed by Khinevich. Positioning the teaching as 'cosmic wisdom' rather than a religion
creates a defense mechanism against criticism and evades traditional religious oversight,
staying outside academic debates.'?

Khinevich asserted that this 'proto-religion' was born in Western Siberia, sacralizing
Omsk as the legendary Asgard and the Irtysh River as Iriy. A distinct logical contradiction
appears here: the global cosmic status claim of a “Unified Ancient Universal Community”
directly clashes with the narrow national-ethnic criterion in the name ‘“Ancient Russian
Church”."® These manipulations serve to artificially legitimize the teaching as a geographically
rooted ancient tradition. Utilizing geography and history, Khinevich promises adherents both
Russianness and an Aryan-universal origin. This ethnocentric discourse radicalized with claims
of racial superiority, leading to a confrontation with the state; the main communities were
banned in 2004, and Khinevich was sentenced to a suspended prison term for extremism in
2009. '* Ultimately, Yngliism represents an ethnocentric movement with nationalist discourses
that shifted its focal point entirely to a radical, marginal plane instead of legal public politics.'?

8 Viktor Aleksandrovich Shnirelman, Neoyazychestvo i Natsionalizm: Vostochnoyevropeyskiy Areal (Moscow: IEA RAN, 1998), 1-32.

? Vladislav Georgievich Sakharov, Kriticheskiy Analiz Osnovopolagayushchikh Tekstov i Polozheniy Russkogo Neoyazychestva (Ekaterinburg:
Missionerskiy Institut, Undergraduate Thesis, 2019), 33-36.

10 Anastasiya Mitkovskaya, “Omskim Iglingam Zapretili Verit”, Kommersant Omsk (16 June 2009).

! Nikolay Mikhaylovich Galkovskiy, Borba Khristianstva s Ostatkami Yazychestva v Drevney Rusi (Kharkov: Eparkhialnaya Tipografiya,
1916), 1/8-15.

12 Vladimir Aleksandrovich Tkach, “Orden-missiya Dzhiva-Khram Inglii”, Gosudarstvo, Religiya, Tserkov v Rossii i Za Rubezhom:
Informatsionno-analiticheskiy Byulleten 5/17 (1998), 39-45; Nikolay Antonovich Trofimchuk (ed.), Novyye Religioznyye Kulty, Dvizheniya i
Organizatsii v Rossii (Moscow: Izdatelstvo RAGS, 2. Edition, 1998), 195-200.

13 Andrei Vyacheslavovich Osintsev, “Russkoye Neoyazychestvo i Mif o Velikom Proiskhozhdenii, Prarodine i Yazyke”, 30 let kafedre
religiovedeniya Ural skogo federal 'nogo universiteta: sbornik nauchnykh statey (Y ekaterinburg: Maks-Info, 2017), 211-223.

14 Nikolai Igorevich Izotov, “Sozdaniye Neoyazycheskogo Kulta kak Zashchita ot Realnosti”, Zhurnal Klinicheskogo i Prikladnogo
Psikhoanaliza 5/2 (2024), 168-186.

15 Kaarina Aitamurto, Paganism, Traditionalism, Nationalism: Narratives of Russian Rodnoverie (London: Routledge, 2016), 51.
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1.2. Yngliism within the Context of Ethnocentric Neopaganism

Under post-Soviet ideological crisis conditions, Yngliism emerged as an ethnocentric
belief system aimed at reconstructing identity by revising pre-Christian heritage. Positioning
itself as the “true orthodoxy” of Slavs and Europeans, the movement fabricates an eclectic
origin myth tracing back to Siberian “Aryans” through speculative linguistic connections with
the Scandinavian Yngling dynasty. This framework deliberately detaches Scandinavian epics
from their original contexts to gain historical legitimacy. While Snorri Sturluson recorded
Norse mythology and lineages in the Prose Edda (Mladshaya Edda) purely as literary and
historical records, Yngliism completely ignores their allegorical dimensions. By
decontextualizing figures like Yngvi, the movement projects them onto Siberian geography to
support its “White Aryan Race” theories.!® Consequently, Yngliism utilizes an occultist
approach to deify historical figures and refashion texts into an ideological fiction,!’
exemplifying a broader trend within radical neopaganism to weaponize Germanic-
Scandinavian sources.

This decontextualization extends to the Nibelungen epic, abstracting deep-rooted folk
narratives from historical realities to exploit them as modern ideological tools.!® This
manipulative process culminates in structural parallelisms between Aleksandr Khinevich’s
Yngliism and Miguel Serrano’s “Esoteric Hitlerism,” demonstrating how destructive cults
reduce national culture to far-right discourse. Due to their ideological continuity with the
German volkisch movement, Yngliism doctrines are classified as “Slavic Volkische.”!”

As Beskov notes (referencing R. Griinder), early German neopaganism was a marginal
phenomenon on the periphery of the “National Movement.” Therefore, neopaganism must be
analyzed within its specific ethno-cultural matrix rather than as a direct precursor to subsequent
political regimes; projecting radical ethnocentrism onto the pre-Christian past merely yields a
superficial oversimplification.?

Similarly, Yngliism occupies a marginal periphery regarding its numerical reach.
However, this marginality stems directly from its ethnocentric core: the sanctification of the
“Aryan race” and the construction of Russian identity as a universal privilege form its
fundamental mainstays. Thus, Yngliism represents a radical manifestation of contemporary
ethnic centralism and the modern search for roots, rather than a linear continuation of historical
regimes.

While the moderate wing of Slavic Rodnovery-represented by the “Union of Slavic
Communities” and the “Circle of Pagan Tradition”-endeavors to ground its teachings in
historical scholarship, Yngliism adopts an exclusive doctrine, positioning itself as the guardian

1 Snorri Sturluson, Mladshaya Edda, trans. O. A. Smirnitskaya, ed. M. 1. Steblin-Kamenskiy (Leningrad: Nauka, 1970), 15.

17 Natalya Yurevna Gvozdetskaya, “Obraz Pravitelya v Sage ob Inglingakh: Narrativno-Verbalnyy Analiz”, Drevneyshive Gosudarstva
Vostochnoy Yevropy. 2011: Ustnaya Traditsiya v Pismennom Tekste, ed. Galina Vasilevna Glazyrina (Moscow: Russkiy Fond Sodeystviya
Obrazovaniyu i Nauke, 2013), 45-64.

18 Sturluson, Mladshaya Edda, 234.

19 Nikolay Numanovich Omonov, “Nekotoryye Priznaki i Istochniki Radikalnogo Slavyanskogo Neoyazychestva”, Slavyanskiy mir v Tretyem
Tysyacheletii / Slavic World in the Third Millennium 20/1-2 (2025), 85-103.

20 Aleksandr Anatolevich Beskov, “Prichiny Vozniknoveniya Fenomena Russkogo Neoyazychestva”, Izvestiya Irkutskogo Gosudarstvennogo
Universiteta Seriya Politologiya Religiovedeniye 21 (2017), 169.
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of the “white race.”?! This selective methodology aligns the movement with both far-right
European Odinism and indigenous currents like the Ukrainian RUNVera,?? underscoring the
fundamentally heterogeneous nature of contemporary neopaganism. Whereas some neopagan
currents focus on preserving environmental and cultural heritages, others prioritize exclusive
bloodline principles, racial constructs, and discriminatory demands for ethnic dominance.??

Within the context of ethnocentrism, this distinction is paramount. While one wing
utilizes ethnocentrism as a cultural defense mechanism to preserve local heritage, structures
like Yngliism weaponize this tendency into ethnic fundamentalism and an exclusive tool for
power. Consequently, Yngliism serves as a concrete example of how an initial quest for identity
can be subverted into claims of racial superiority and radical political fiction.

1.3. Comparative Analysis of Yngliism and the Orthodox Church

To clarify the conceptual divergence between Yngliism and historical ecclesiastical
structures, this comparative analysis evaluates three fundamental dimensions that define the
canonical status of any historical church: doctrinal authenticity, ecclesiological legitimacy, and
historical continuity.?* This framework contrasts Eastern Orthodoxy-strictly grounded in canon
law and apostolic succession-with the self-proclaimed framework of Yngliism.?* In Orthodoxy,
Divine Revelation is transmitted via two equivalent and inseparable forms: Holy Scripture and
Holy Tradition.?¢

This issue becomes more distinct when New Religious Movements artificially graft their
doctrines onto centuries-old Orthodox traditions, encountering insurmountable dogmatic
obstacles due to the comprehensive, multi-layered nature of Holy Tradition.?’

Consequently, any modern movement claiming connection to Orthodoxy while rejecting
the dogmas of the Ecumenical Councils, Church Canons, liturgical traditions, and Patristic
heritage lacks a genuine theological foundation. As Saint Basil the Great emphasizes, unwritten
Apostolic Tradition and Holy Scripture possess equal authority; rejecting either endangers the
essence of the Gospel.?® Thus, Yngliism's reliance on its fabricated “Slavic-Aryan Vedas,”
alongside its total rejection of Jesus Christ and the Ecumenical Councils, represents a deliberate
distortion of Christian theology rather than a simple doctrinal disagreement.*

This distortion is evident when contrasted with Christian Trinitarian monotheism, which
integrates divine oneness with the richness of Revelation, entirely excluding syncretic or

2! Sturluson, Mladshaya Edda, 234.

22 Aleksandr Petrovich Pavlyuk, “Ideya Spaseniya v Predstavlenii Proroka RUNVery Lva Silenko”, Sektovedenie: Almanakh 4 (2014), 70-76.
RUNVera, The Native Ukrainian National Faith, is a monotheistic religious movement officially recognized in Ukraine since 1992. Founded
in the 1960s by emigrant Lev Sylenko, this doctrine exalts pre-Christian practices into the cult of Dazhbog (Dajbog) as the single God.

2 Viktor Aleksandrovich Shnirelman (ed.), Neoyazychestvo na Prostorakh Evrazii (Moscow: Bibleysko-Bogoslovskiy Institut Sv. Apostola
Andreya, 2001), 8.

2% Yuri Sergeevich Osipov, “Ekkleziologiya”, Bolshaya Rossiyskaya Entsiklopediya, ed. Sergey Leonidovich Kravets (Moscow: Bolshaya
Rossiyskaya Entsiklopediya, 2017), 35/261-262.

% Vasiliy Mikhaylovich Drozdov (Filaret Moskovskiy), Prostrannyy Khristianskiy Katikhizis Pravoslavnoy Kafolicheskoy Vostochnoy Tserkvi
(Moscow: Sibirskaya Blagozvonnitsa, 2013), 73-75.

26 Oleg Viktorovich Davydenkov, Dogmaticheskoye Bogosloviye (Moscow: Pravoslavnyy Svyato-Tikhonovskiy Gumanitarnyy Universitet,
2017), 50-51.

" Vasiliy Mikhaylovich Drozdov (Filaret Moskovskiy), Prostrannyy Katikhizis Pravoslavnoy Tserkvi (Donetsk: Shkola Prava Imeni Svyatogo
Ravnoapostolnogo Vladimira, 2020), 59-60.

28 Svyatitel Vasiliy Velikiy, Tvoreniva Izhe vo Svyatykh Ottsa Nashego Vasiliya Velikogo, Arkhiepiskopa Kesarii Kappadokiyskoy (Moscow:
Tipografiya A. Semena, 1846), 2/331-332.

2 Shnirelman, Neoyazychestvo na Prostorakh Evrazii, 64.

Bozok Universitesi Ilahiyat Fakiiltesi Dergisi, 30 (Agustos 2026) S - 54



B

P

55" Abdulali ALIEV

pantheistic constructs.® In contrast, Yngliism’s cosmology conceives a polytheistic,
emanation-centered system hidden behind a monotheistic facade. Although it posits an absolute
Creator (Ra-M-Ha), the system bypasses direct divine intervention, instead configuring archaic
East Slavic deities like Rod or Svarog as divine hypostases or intermediary forces.*! Ultimately,
this theological modeling merely mimics Christian Trinitarianism to legitimize a neopagan
cosmogony while seeking to revive a pantheistic-polytheistic pantheon.

1.4. The Quest for Historical Continuity in the Theological and Cosmogonic

Structure of Yngliism

The cosmogony of Yngliism defines the origin of the universe as an emanation of the
primordial energy of the Absolute Being Ra-M-Ha, rather than creation ex nihilo.>* Ra-M-Ha
brings space and time into existence through this emanation, while his divine energy, the
“Living Light” Ynglia, orders chaos into material life. The Kolovrat (or Yarga), the universal
symbol of this cosmic order, reflects sacred orientations attributed to circular motion in ancient
cultures.® Clockwise rotation (Posolon) embodies male solar energy and cosmic order,>*
conceptualized in interdisciplinary text analyses as a multi-dimensional symbol of folk piety
and resistance.”® Conversely, counter-clockwise rotation (Protivosolon) represents female
intuition, transformation, or destruction and chaos.*® The Staroverie tradition established no
value hierarchy between these rotations, blessing both equally as the flames of the depicted
“fire of life”.>” Therefore, seeing both directions as equivalent treats them not as a theological
opposition, but as complementary elements of cosmic integrity.

This eclectic doctrine points to a selectionism where concepts from Indo-Vedic traditions
and modern esotericism are artificially adapted, causing divine functions within the system to
overlap. These figures mostly function as manifestations (hypostases) of the One God or as
facets of Vsebog (the pantheist God encompassing everything). The conception of the “Great
Triglav” (creator-destroyer-balancer), defined by researchers as a borrowing from Baltic Slavic
mythology or a personal fiction devoid of East Slavic tradition, clearly exemplifies this
synthesis.*8

Consequently, the doctrinal framework of Yngliism radically contradicts both historical
sources and the dogmatic definitions of the Ecumenical Councils. The movement stands as a
striking example of the syncretism and reconstruction of a tradition interrupted for centuries.

3 Boris Alekseevich Bobrinskiy, Tayna Presvyatoy Troitsy: Kurs Dogmaticheskogo Bogosloviye (Moscow: Pravoslavnyy Svyato-
Tikhonovskiy Gumanitarnyy Universitet, 2005), 18.

3! Rodobogie, “Rodnyye Bogi Slavyano-Ariyev. Chast 1. Ra-M-Kha i Ra-Reka (Ingliya, Mater Sva), Rod-Poroditel i Bogoroditsa Rozhana”
(Access 6 May 2026).

32 Aleksandr Nikolaevich Trush, Materialy iz Naslediya Slavyano-Ariyskikh Narodov. Azy iz Nachalnykh Znaniy (Krasnodar: OO0 Kopi-Print,
2007), 13.

3 Aleksandr Vasilievich Podosinov, “Sakralnoe Napravlenie Krugovogo Dvizheniya v Drevnikh Kulturakh [The Sacred Direction of Circular
Motion in Ancient Cultures]”, Novoe Proshloe / The New Past 4 (2024), 94-112.

3% Pavel Ivanovich Kutenkov, Yarga-Svastika: Znak Russkoy Narodnoy Kultury (Saint Petersburg: Izdatelstvo Rossiyskiy Gosudarstvennyy
Pedagogicheskiy Universitet, 2008), 198.

3 Yuri Vladimirovich Rozanov, “Posolon” A. M. Remizova: Istoriko-Literaturnyy Aspekt (Vologda: Vologodskiy Gosudarstvennyy
Universitet, 2015), 32-33.

3 Anastasiia Aleksandrovna Tikhonova, “Simvol Svastiki: Arkhetipicheskiy Smysl, Istoriya i Sovremennost”, Vestnik Moskovskogo
Gosudarstvennogo Instituta Kultury i Iskusstv 6/68 (2015), 164—169.

37 Aleksandr Vladimirovich Tarunin, Istoriya Svastiki: Sakralnyy Simvol (Moscow: Belye Alvy, 2. Edition, 2009), 355-356.

38 Aleksey Viktorovich Gaydukov, Ideologiya i Praktika Slavyanskogo Neoyazychestva (Saint Petersburg: Herzen State Pedagogical University
of Russia, Ph.D. Dissertation, 2000), 78-79.
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Believers resort to filling the gaps resulting from the absence of historical continuity with
pseudo-historical sources like the Book of Veles, whose status as an apocryphal text is
definitively proven.** This situation parallelizes apocryphal fictions manufactured in the
modern period to attribute an ancient past to Scotland, attempting to form an artificial ground
of legitimacy.

To ground their historical legitimacy, Yngliist followers reject the term 'Neopaganism',
preferring authentic names like “Ancestral Faith” (Rodovaya Vera). This can be read as an
effort to substitute a disconnected historical narrative with artificial intellectual bridges. To
institutionalize this foundation and concretize the claim of reviving an ancient tradition,
Yngliism established a rigid hierarchy. This process, consisting of 'Priests' (Zhretsy) and 'Magi'
(Volkhvy) who execute rituals and regulate sacrifices, resulted in a strict structural system.*
This points to an advanced level of hierarchical institutionalization not commonly encountered
in most Neopagan movements.*! However, contrary to the Orthodox Christian hierarchy
regulated by Canon Law and approved by the sacrament of Holy Orders,** the structure of
Yngliism relies entirely on the personal authority of leaders, feeding on a guidance mechanism
based on a non-sacramental master-apprentice relationship.*

Furthermore, Yngliism attempts a profound semantic ownership acquisition by melting
established historical terms like “Orthodoxy” (Pravoslavie) and “Old Belief” (Staroverie) in its
own pot.** Yngliing doctrines construct a pseudo-etymology explaining Pravoslavie as
“glorifying the world of Prav, the cosmological realm of the gods of light”. They claim the
Christian hierarchy adopted this term only after the Great Schism of 1054 to alienate traditional
Slavic institutions. Yet, this claim completely contradicts Old Russian textual criticism and
paleography, which demonstrate that Pravoslavie settled strongly into Christian contexts long
before Patriarch Nikon’s liturgical reforms in the 17th century. This distortion is a strategy to
legitimize its own marginality under the mask of an “ancient truth” by usurping the conceptual
capital of mainstream belief systems, performing a conscious manipulation of historical
memory.

This narrative-reconstructing approach extends to turning-point historical events, forming
the mainstay of the claim that early Slavic society deliberately severed ties with indigenous
pantheons. Yngliing sources do not evaluate Tsar Vladimir I's acceptance of Christianity in AD
988 as a geopolitical or spiritual shift; instead, they depict it as a calculated move to escape the
divine punishment of the god Svarog due to his practice of polygamy. Yngliing pseudo-history
asserts that Vladimir distanced himself from the faith of his ancestors to accept Christian

¥ Oleg Viktorovich Tvorogov, “Chto zhe Takoe ‘Vlesova Kniga’?”, Russkaya Literatura 2 (1988), 77-102.

4 Ingliizm: Kratkiy Kurs (Omsk: s.n., 1997), 32.

4! Gaydukov, Ideologiya i Praktika Slavyanskogo Neoyazychestva, 152-155.

42 Panteleimon Nikolaevich Gryunberg - Igor Petrovich Kirpichev, “K Voprosu o Nachale Rossiyskoy lerarkhii i Russkoy Tserkvi”, Istoriya
lerarkhii Russkoy Pravoslavnoy Tserkvi: Kommentirovannye Spiski lerarkhov po Episkopskim Kafedram s 862 goda (Moscow: Pravoslavnyy
Svyato-Tikhonovskiy Gumanitarnyy Universitet, 2006), 841-854.

43 Nikita Vladimirovich Shangin, “Rol Lidera v Novom Religioznom Dvizhenii”, Gumanitarnye i Sotsialnye Nauki 2 (2014), 40—47.

“ Yuliya Aleksandrovna Koshkarova, “Ekstremistskie Elementy v Verouchenii i Kulte Novykh Religioznykh Veroucheniy (Na Primere
Drevnerusskoy Ingliisticheskoy Tserkvi Pravoslavnykh Staroverov-Inglingov)”, Religion-Science-Society: Problems and Prospects of
Interaction: Materials of the VIII International Scientific Conference (Prague: Védecko Vydavatelské Centrum “Sociosféra-CZ”, 2018), 16-
25.
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baptism, escaping divine torment by exploiting Svarog’s attribute of not punishing members of
different faiths.*

To grasp this claim, one must look at Svarog's traditional position in authentic pre-
Christian Slavic mythology. Accepted as a prominent entity in the historical Slavic pantheon,
Svarog is seen as the supreme lord of the sky and the ancestor of fundamental Slavic gods like
Perun and Dajbog.*® Known as a celestial blacksmith and warrior, Svarog is revered as the
creator of fire, forging his son, the sun god Dajbog, from the sparks on his celestial anvil.
Therefore, Vladimir's claimed fear of this powerful creator functions as a central narrative tool
in the Yngliists' effort to reconstruct history.

This institutional fiction stems from the endeavor to make a disconnected historical past
the foundation for modern teachings. As emphasized in literature, using the term “Orthodoxy”
is a conscious strategy of legitimization. The movement aims to benefit from social trust by
hiding its recent origins behind a concept with historically strong resonance, completely
disregarding the real heritage of Christianity to create a pseudo-historical continuity.*’ This
divergence becomes distinct when examining the structural differences between the two
systems from three fundamental aspects.

First, soteriologically, Orthodox theology centers on the redemptive sacrifice of Christ
and deification (theosis) accessed through sacred mysteries (sacraments) within the Church,
defining salvation as a transformation by divine grace to participate in divine life.
Notwithstanding its theological universalism, the Orthodox Church exhibits an organizational
structure that is fundamentally anchored in geographical boundaries; its institutional identity is
markedly shaped by local and national dynamics.*® While Yngliist discourse takes over this
framework and reconstructs it with an 'ancient' origin claim, it severs the vertical relationship
established between man's will and divine grace.*’ In contrast, Yngliism rejects salvation as a
central element, positioning itself as the primordial faith of ancestors rather than an independent
religious system, and remaining entirely severed from the transmission of divine grace due to
being devoid of sacraments.>’

Second, regarding the perception of history, Orthodoxy views history linearly from
Creation to the Second Coming, integrating verified records with Holy Tradition.>! In contrast,
Yngliism relies on a mythological and cyclical narrative spanning hundreds of thousands of
years, completely unverified by historical-critical methods and scientific data. Lastly,
concerning spiritual authority, Orthodox clergy operate under canonical legitimacy coming

4 Stihi.ru (SR), “Kak Prokhodilo Kreshchenie Rusi - 1” (Access 13 May 2026).

46 Sir Muhammed Duali, “Hiristiyanlik Oncesi Dogu Slav inanglar1 ve Tanrilar Panteonu”, Tiirkiye Ilahiyat Arastirmalar Dergisi 6/2 (2022),
920-940.

47 Nikolay Numanovich Omonov, “Zaimstvovanie i Inversiya Kulturnykh Norm Khristianstva i ludaizma v Russkom Neoyazychestve”, Norma
i Anomaliya v Slavyanskoi i Evreiskoi Kul turnoi Traditsii, ed. Svetlana Nikolaevna Amosova et al. (Moscow: Sefer - Institut Slavyanovedeniya
RAN, 2016), 152—-168.

4 Mehmet Katar, “Ortodoks Kilisesi”, Sosyal Bilimler Ansiklopedisi, ed. Mehmet Ali Yekta Sara¢c (Ankara: TUBITAK Popiiler Bilim
Yaynlari, 2021), 185-187.

4 Anton Aleksandrovich Popov - Vasiliy Vasilevich Lipich, “Pravoslavnaya Ideya Bogopodobiya Cheloveka: Soteriologicheskiy Aspekt”,
Nauka. Iskusstvo. Kultura 2/42 (2024), 158-167.

3 Omonov, “Nekotoryye Priznaki i Istochniki Radikalnogo Slavyanskogo Neoyazychestva”, 85-103.

5! Trina Yurevna Vashcheva, Evseviy Kesariyskiy i Stanovienie Rannesrednevekovogo Istorizma (Saint Petersburg: Aleteyya, 2006), 30;
Evseviy Pamfil, Sochineniya Evseviya Pamfila, Perevedennye s Grecheskogo Pri Sankt-Peterburgskoy Dukhovnoy Akademii (Saint Petersburg:
Tipografiya E. Fishera, 1848—1849), 1/45.
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from Ecumenical and Local Councils. Conversely, the 'priesthood' in Yngliism carries an
entirely subjective appointment quality; devoid of historical hierarchy and apostolic succession,
it cannot establish contact with church grace, functioning as a movement focused on group
affiliation rather than doctrine.>?

Ultimately, Yngliism loses its ground of legitimacy due to an ancient historical heritage
consisting of a mythological fiction that contradicts scientific data. Basing its spiritual authority
on internal appointments instead of deep-rooted canonical processes leaves the structure devoid
of theological depth, reducing it to a strategic group affiliation and an artificial institutionalism
that reshapes historical terminology for its own goals.

1.5. The Originality and Contradictions of the Concept of Freedom in Yngliism
Ideology

The ideology of Yngliism, constructed by Aleksandr Khinevich on the basis of fictional
texts named the “Slavic-Aryan Vedas,” subjects the category of freedom to a radical
transformation, turning it into an ethnocentric and lineage-based privilege rather than a
universal right. The fundamental mainstay of the system is the claim that freedom is not a legal
status, but a hereditary heritage specific to the “White Race” purified from foreign elements.
The Yngliist discourse separates the concepts of “freedom” (svoboda) and “will” (volya)
through popular explanations of origins that explain the historical origins of concepts through
the structure of language with a forced logic instead of academic data.>

At this point, a negative meaning evoking the status of a human emancipated from slavery
is attributed to the concept of svoboda through a pseudo-scientific inference made from the
expression “svoy bude,” meaning “belonging to oneself”. The vision within Yngliism positions
the freedom guaranteed by modern legal systems as an artificial and substitute situation
narrowed down by human laws.**

This branding of freedom as a “restricted status” is an effort to imprison the members of
the system within a discipline space defined entirely by the leader and the teaching by detaching
them from legal guarantees. The mentioned status exhibits a sharp contrast with the concept of
will, which is seen as the absolute, natural, and spontaneous condition of pre-society man,
representing unlimited mental and vital potential.>

This conceptual separation brings along the rupture from Abrahamic religions and
especially from Eastern Orthodoxy, substantiating with the Neopagan discourse in the form of
“we are not servants of God, but children of the gods”. Thus, the concept of “helplessness before
God” in traditional faiths is entirely rejected in the new order constructed by Yngliism. In this
framework, freedom is grounded upon an ontological bond of adoption and a pure bloodline

52 Xiangyu Zhu, “Tserkovnaya lerarkhiya Russkogo Pravoslavnogo Dukhovenstva”, Missiya Konfessiy 11/8 (2022), 54-59.

3 Kavykin, “Rodnovery”, 52.

% Aleksei Dimitrievich Shmelev, “Eshe Raz o Russkih Slovah Svoboda i Volya”, Russian Journal of Linguistics 22/3 (2018), 675-700.

5 Mariya Yuryevna Yatsevich, “Kategorija Svobody v Liberal’noj Ideologii: Ot Teorii k Social’noj Praktike”, Istoricheskie, Filosofskie,
Politicheskie i Yuridicheskie Nauki, Kulturologiya i Iskusstvovedenie. Voprosy Teorii i Praktiki 9/2 (2014), 206-209.
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rather than a moral choice; instead of kneeling before the transcendence of the universe,
believers are demanded to display a straight posture centering their own lineage identity.>

This posture is actually not an individual declaration of will, but a collective necessity
defined only through loyalty to the lineage and ancestors, a condition in which the person
sacrifices their own existence for the continuity of the lineage. Rejecting state laws and thereby
legitimizing a kind of lawlessness, the movement redefines real freedom as living according to
internal cosmic rules (kony) feeding from the conscience of ancestors, the historical memory of
the lineage, and nature, rather than civil laws. Yet this situation is in irreconcilable opposition
to traditional Orthodox theology, which resolutely opposes the identification of the human soul
with the Absolute and defends free will against cosmic fatalism.>’

The understanding of freedom in Yngliism harbors an insurmountable internal
contradiction beneath its ambitious discourses directed toward the autonomy of reason and anti-
systemic stance. The claim of the individual's independence from the “system” is in reality
rendered void by a rigid hereditary determinism and an intense internal domination process. In
this system where the person has no right of choice other than accessing the “genetic memory
of ancestors,” freedom actually means the individual surrendering their own reason and will to
a dark fiction of history. Real freedom of choice is essentially impossible outside the boundaries
of one’s lineage, since it is tied entirely to the condition of being able to access genetic memory
through “ancestral memory”. This collectivist priority establishes heavy prohibitions upon the
individual; for instance, the individual's freedom to choose a spouse is completely eliminated
by the racist “RITA Laws” that forbid interracial unions under the threat of the corruption of
the lineage. Therefore, individual freedom is completely sacrificed for the sake of ethnic
isolation.”®

Furthermore, this institutional distance displayed toward state institutions is balanced
with a totalitarian micro-hierarchy within Yngliist communities. The operation of Khinevich's
“theology schools” reveals a rigid system containing gradual initiation, mental control
mechanisms, confidentiality agreements, and demands of absolute obedience to the leader.
Adherents claiming to have broken free from the “lies of politicians” are subjected to a full-
scope behavioral control that also includes prohibitions such as haircuts and alcohol
consumption; every violation is punished with the severing of the spiritual bond established
with the gods. The “freedom” promise of the system transforms into a form of “protected
captivity” that detaches the member from the rules of modern society and condemns them to
the absolute authority of the leader and the rigid surveillance of the community. Consequently,
Yngliism offers its followers the illusion of belonging to an elite and closed community rather
than real personal freedom. The highly radical legal classification and banning of this teaching

% Yuri Nikolaevich Skolyar, “Issledovanie Fenomena Svobody Voli v Ekzistentsialnoy Filosofii”, Lesnoy Vestnik / Forestry Bulletin 19/4
(2015), 165-168.

S7Aleksandr Vladimirovich Novopashin, “Khristos i Krishna. Svet i Tma”, Zhurnal Moskovskoy Patriarkhii 3 (1993), 96-100; Andrei
Vyacheslavovich Kuraev, Soblazn Neoyazychestva (Moscow: Khristianskaya Literatura, 1994), 45-49, 106-107; Aleksandr Egortsev,
“Udobnuyu Religiyu Pridumali Indusy”, Tatyanin Den (1 October 1997), 26-29.

38 Fyodor Babenko, “Klassifikatsiya Neoyazycheskikh Mifov”, Stavros (Access 18 May 2026).
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stem from the very structure of the Yngliist understanding of “will,” which rejects universal
human rights and social responsibilities in favor of racial exclusivity.>

Conclusion

Examining the doctrinal structure, historical background, and organizational operation of
the movement known in the literature as Yngliism-the “Ancient Russian Yngliist Church of the
Orthodox Old Believers-Ynglings”-with a holistic perspective, this research reveals important
observations regarding the construction style of the movement's belief system and its social
reflections. Blossoming in the ideological uncertainty atmosphere of the post-Soviet period,
Yngliism consists of the eclectic combination of the “Slavic-Aryan Vedas” texts compiled by
A. Yu. Khinevich, whose academic and historical foundations are controversial, with various
cosmological elements. This situation suggests that the movement is the product of a fictional
search for spirituality designed to fill the traditional vacuum of faith in the modern period.

The research also reveals that there are distinct theological and institutional differences
between Yngliism and historical Eastern Orthodoxy, and points out that the movement’s claims
regarding historical continuity can be evaluated as an effort to establish a leader-oriented
structure rather than traditional institutionalism due to being devoid of established holy orders
such as apostolic succession. When the concept of “freedom” within the teaching is examined,
a striking tension catches the eye: the emphasis on natural will (volya) defended by the
movement through the rejection of state norms and Christian teachings runs on a contradictory
plane with rigid race-based restrictions like the internal “RITA Laws” and intra-community
hierarchical control mechanisms. At this point, freedom becomes a restricted collective
necessity within the boundaries of an ethnic and lineage-focused community, rather than a
universal right transcending the individual. Within a system where they claim to be
“emancipated from slavery,” the individual is actually condemned to a new form of dependency
based on the rigid hierarchy of the community and the authority of the leader. Moreover, this
examination scrutinizes how radical ethnocentrism, identity-focused exclusive approaches, and
incompatibilities experienced with established legal norms paved the way for the movement's
confrontation with legal processes in 2004 and 2015. Presenting a case analysis regarding the
dynamics of religious-political movements emerging in the modern period by decoding the
course of the said structure developing on a marginal ground, the article demonstrates how
searches for identity can be channeled into different ideological and radical channels through
the example of Yngliism, and develops a comprehensive perspective regarding the role that
belief systems play in the construction of social belonging.

3 Nikolay Shcherbatyuk, Ten Pervogo: Arkhitektura Chistoty v Mire Teney (s.1.: Author, 2026), 8-10.
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