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Kur’an’la Yetinme S6yleminin Cikmazlar

Enbiya YILDIRIM*

Ozet:

fslam medeniyet ve gelenegini insa eden iki asli unsur Kur'an ve hadislerdir. Bu
nedenle, mimariden adet ve geleneklere varincaya kadar akla gelebilecek her sey bu iki asli
unsur goz oniinde bulundurularak anlasilmalidir. Ayrica bundan sonraki donemlerde de bu
ikisi olmadan s6z konusu medeniyet ve gelenegi siirdiirmek miimkiin olmayacaktir. Tersi
bir durum degerlerden kopus ve bagkalasmadir. Bu yalin gergege ragmen, son yiiz elli yillik
siiregte hadisleri tamamen bir yana koymak suretiyle Islam medeniyet ve gelenegini yeniden
inga etme ve Kur’an’la yetinme seklinde bir yaklasim kendisine taraftar toplamaktadir. Bu
yaklagim Islam cografyasinin son iki yiizyildir zillet i¢inde yasamasmin kokenindeki
etkenlerden biri olarak hadisleri gérmekte ve {immeti tek kitap etrafinda birlestirmenin daha
rahat olacagm diisiinmektedir. Bu bakis agisi biitiinlestirici bir bakis agis1 olarak kendisini
takdim etmekle birlikte pek ¢ok yeni sorunu da beraberinde getirmekte, {immetin yeni
parcalanmisliklara siiriiklenmesine neden olmaktadir. Bu nedenle yapilmasi gereken, iki asli
unsurun hadkimiyetini korumaktir. Bunu yaparken de, var olan bazi sorunlara gozleri
kapamamaktir.

Anahtar kelimeler: Hadis, stinnet, Kur’an, namaz, ezan, peygamber, immet
y

Dilemmas of the Qur’an is Enough Discourse

Abstract:

Qur’an and hadiths are two fundamental sources that base Islamic civilization and
Islamic future. For that reason, all Islam related issues, from architecture to culture, should
be interpreted with reference to them. Besides that, it is not possible to sustain Islamic
civilization and future without these sources.

The counter situation is the rupture from the values and degeneration. Although this
plain truth, in the last one hundred fifty years, there are increase in the number of supporters
for the Qur'an is enough discourse which excludes hadith tradition. This approach
hypothesizes that hadiths are the among of reasons for underdeveloped situation of the
Islamic world and considers that uniting Muslim people around the Qur’an is easier to
achieve.
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Although this approach has potential to unity people, it causes many new problems
and excludes the ummah differently. For that reason, the cure is to respect two fundamental
sources of the Islam. While doing that, it is important not to ignore the current problems.

Keywords: Hadith, sunnah, Qur’an, salah, azan, prophet, ummah

[slam diinyasinda temel tartisma konularindan biri her zaman hadislerdir.
Bu baglamda, hadis kitaplarinda bulunan bazi rivayetlerin sorunlu olduguna dair
calismalar yapilmis, bunun yaninda tamaminin bir yana birakilmasi gerektigini dne
siirenler de olmustur. Ikinci yaklagimi benimseyen ve bir akima déniisen “Kur’an
bize yeter” kabulii, son dénemlerde Islam diinyasinda 6zellikle gencler arasinda
ilgi gébrmeye baslamistir. Yurdumuzdaki durum da farkli degildir. Bu soylem dile
getirilirken bazi rivayetlerden hareketle iddia temellendirilmeye calisiimakta ve iki
kapak arasinda tek metin olarak oniimiizde duran Kur’an’mn miiminlere yetecegi
savunulmaktadir. Buna gore, geligkiler yumagi ve Hz. Peygamber’den en az yiiz yil
sonra yazilmis olan hadislerle mesgul olmaktansa Kur'an’a odaklamip onun
etrafinda timmetin vahdetini saglamak daha makuldiir.

flk bakista oldukga hos ve cazip gibi gelen bu sdylem esasinda pek gok
sorunu da beraberinde getirmektedir. Ciinkii insanlarn tek kitap etrafinda
birlestirmeye c¢alismaktadir ancak isin sonucu hi¢ de Oyle olmamaktadir.
Miisliimanlar yeni problemlerle kars1 karsiya birakilmaktadir.

1. Tartismanin kékenleri:

On dokuzuncu asirda Ingilizlerin Hindistan ve Misir1 isgali sonrasinda
batiyla yliz yiize gelinen bu iki cografyada, eski ihtisamli ve onurlu giinlere
dénmenin 6zlemi ve Miisliimanlarin diistiikleri yerden kalkmalar istiyakiyla,
dirilisin kendi degerlerimize sahip ¢ikmaktan gectigi yoniinde diisiinceler
dillendirilmeye baslandi. Arayis i¢inde olanlardan bir kismi -Hint alt kitasinda
oldugu gibi- vahdetin saglanmasi icin Kur'an etrafinda kenetlenmek gerektigi
goriisiinii One siiriip hadisleri bir yana koymak icap ettigini soylediler ve
sonrasinda goriislerine uygun tefsir ¢alismalar1 yaptilar. Onlara gore hadisler Hz.
Peygamber'den ¢ok sonra yazilmisti, giiven arz etmiyordu ve en kotiisii de
Miisliimanlarin tefrikasina neden olmustu ve oluyordu. Daha 6ncesinde devamlilik
arz eden bir harekete doniismemis olan bu diisiince kendisine hatir1 sayilir bir
taraftar toplamaya baglad1 ve Islam diinyasimin pek ¢ok bélgesinde yanki buldu. Bu
kabul giintimiizde de varligini oldukga yaygin bir sekilde devam ettirmektedir.

S6z konusu yaklasimi benimseyenler kendi hakliliklarini ispat etmek igin
diinyanin gesitli dillerinde ¢alismalar yapmakta, onlar gibi diisiinmeyenler de
reddiyeler ile cevap vermektedir. Lakin reddiyelerin 6nemli kisminda dikkatimizi
ceken husus, nezaket dilinin terk edildigi ve gesitli yaftalamalarla sucglama yoluna
gidildigidir. Tenkit edenlere gore, hareketin ortaya ¢ikisinda Ingilizlerin de etkili
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oldugu genel kabuliinden hareketle, bu akimda yer alanlar-6zellikle de Hint alt
kitasindakiler ile Misirdakiler- mdiistesriklerden etkilenen ve onlarin yolundan
giden, Islami degerlerden nasibi olmayan kimselerdir. Hatta bir kismu
Miisliitmanmis gibi goziikmekle birlikte inancimizin diismamnidir, amaclarn
dinimizin ikinci kaynagini ortadan kaldirarak yiice Islam’1 yikmaktir.

Sunu bilmek gerekir ki, s6z konusu hareket bir akim olarak yiiz elli yildir var
olmakla birlikte, sahip olunan diisiinceler ilk kez onlarla birlikte ortaya ¢ikmis
degildir. Nitekim Imam Safii Umm kitabinda hadislerin tamamini reddeden biriyle
yaptigl miinazaray1r aktarir. Onun 204/819 yilinda vefat ettigini goz Oniinde
bulunduracak olursak, tartismalarin kokenlerinin ilk asirlara kadar gittigini ama
bilimsel zayiflik nedeniyle tutunamadigimi ve devam eden bir harekete
doniisemedigini ¢ok rahat anlariz.

Mezkir tartismalarin yapildig ilk asirlarda miistesrikler olmadigina gore,
Miisliimanlarin akliyla alay edip onlar1 her haliikarda birilerinin pesinden giden ve
kendi baslarina bir hususu dile getiremeyen zavallilar olarak tanimlamaktan ve bir
yere yaslamaktan vazge¢cmemiz gerekir. Ayrica diisiinmenin, elestirmenin ve
farklihigin kapisini agik tutmaliyiz ki, Islam diisiincesi gelissin. Aksi takdirde
miiminleri baskilayarak, oteleyerek, dislayarak ve hedef tahtasina koyarak sadece
kaos ¢ikmasina ortam hazirlamis ve yetersizligimizi zorbalikla ortmeye c¢alismis
oluruz. O yiizden her Miisliimana merhamet ve anlayis gostermeliyiz.
Unutmamaliyiz ki, sadece Kur'an diyenler hadislerin -baska bir ifadeyle
rivayetlerin- tefrikaya sebebiyet verdigini diisiindiiklerinden dolay1 {immeti tek
kitap etrafinda birlestirmenin daha rahat olacagimi ve hatta bunun zorunlu
oldugunu diistinmiislerdir, diisiinmektedirler.

2. Bu ddnemde “Kur’an yeter” diyenler

Yasadigimiz zaman diliminde {ilkemizde, genel olarak da islam
cografyasinda “Kur’an yeter” diyenlerin 6zge¢mislerine baktigimizda, bu hareketin
kendilerine yaslandirildig1 Seyyid Ahmed Han, Abdullah Cekralevi, Ahmeduddin
Amritsarl gibi insanlardan farkli olarak, ¢ok ilging bir durum arz ettiklerini
goriirliz. Cogunlugu gercek anlamda dini tahsil almamus, ylizeysel okumalar
yapmis ve Kur’an-hadis/stinnet iligkisi, fikih, tefsir gibi alanlarda yeterli kivama
gelmemis velhasil Islami ilimlerde uzmanlasmamis insanlardir. Bundan dolay1 da
hadis 6zelinde ser’i ilimlerin ne anlama geldigini ve ne ifade ettigini tam olarak
kavrayamamaktadirlar. Boyle olunca da muteber hadis kitaplarinda gecen ve sithhat
agisindan gercekten problemli olan bazi rivayetlerin durumunu genel hadis
kiilliyat1 {izerine yayarak biitiin hadisleri reddetmektedirler. Bu kisiler Hz.
Peygamber’in giintimiiz Miisliimanlar i¢in mutlaka bir sey ifade etmesi gerektigi
gercegini -birikimlerinin yetersizliklerinden dolay1- goz oniinde
bulunduramamakta hatta anlayamamaktadirlar.
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Ulkemizde halk arasinda Kur’an yeterlidir diyen bir grup daha
bulunmaktadir. Bunlar Arapga bilmemekte ve birilerinin yaptig1 ¢eviriler iizerinden
konusmaktadirlar. “Allah’in  kitab1 sadece Araplara ve hocalara hitap
etmemektedir, bu nedenle Arapga bilmek sart degildir, terciimesi {izerinden de
pekala konusulabilir” iddiasindadirlar. Lakin gevirisi tizerinden Kur’an’1 -6zellikle
de bazi ayetleri- anlamanin ¢ok zor oldugunu, kitabi anlamaya yonelik diger ilim
dallarina miiracaat etmek gerektigini bilememektedirler. Daha dogrusu bu alanda
alt yapilar1 neredeyse hi¢ olmadigindan dolay1 zorunlulugun farkinda bile
degillerdir. Oysa Arap edebiyati, tefsir, hadis, fikith ve kelam ilimleri bu noktada
biiylik yardim saglar. Ancak bu kisiler Kur’an'in Tiirk¢e mealine bakarak bagka
seye ihtiyaclar1 olmadigmi iddia ettiklerinden yardimci ilimlerden mahrum
kalmakta ve kendilerini icinde bulunduklar1 yola sokanlarin Kur’an etrafinda
olusturmus oldugu anlayist din edinmektedirler. Ortada gercekten vahim bir
durum vardir.

3. Hadislerin sayis1 iizerinden yoneltilen su¢lama

Hadislerin giivenilmez oldugunu iddia edenlerin en biiyiik dayanaklarindan
birisi hadislerin sayisidir. Ciinkii bazi rivayetlerde, Buhari’nin de i¢inde oldugu
biiyiik muhaddislerin ytiizbinlerce hadisten secki yaparak kitaplarini olusturduklar:
gecmektedir. Buradan hareketle, her muhaddisin topladig1 rivayetleri yan yana
koyup hesap ettigimizde, ortaya asgari iki milyonluk bir rivayet kiimesi
¢ikmaktadir.  Bu biiyiik rakama bakilarak bir hesap yapilmakta ve soyle
denmektedir:

“Hz. Peygamber yirmi ii¢ y1l peygamberlik yapmistir. Bunu hesaba dokecek
olursak, 23 yil x 365 giin = 8.395 giin yapmaktadir. Iki milyonu 8.395 giine bolecek
oldugumuzda son elginin her giiniine ortalama 238 hadis diismektedir. Allah
Rastli’'niin her giin bu kadar mesele dile getirmesi miimkiin degildir. Ayrica bir
insan sevdigi bir kisiden bir yil 6nce ayni giin iginde veya farkli zamanlarda
dinlediklerini yazacak olsa, ¢ogunu hatirlayip yazamaz. Bu durum Hz.
Peygamber’den en az yiiz yil sonra yazilmis olan hadislere pek ¢ok yalan karistigini
velhasil rivayetlerin giivenilmez oldugunu gostermektedir.”

Bu iddia pek ¢ok agidan yanlislar icermektedir. Soyle ki:

3.1. Hadis imamlarmin kag hadisten secki yaptiklarina dair rivayetler onlarin
hayat Oykiilerinde gecer. Bunlar sayim yapilarak belirtilmis rakamlar degildir.
Hatta imamin kendisinin bile topladig1 hadisleri saydigini -gereksiz bir is ve zaman
harcama olacagindan dolayi- diisiinmiiyoruz.

3.2. Rivayetlerde gegen rakamlara takilip kalanlarin alanin uzmani
olmamalarindan dolay1 gozlerinden kagirdiklar1 ¢ok 6nemli bir husus vardir: Tki
milyon hadisi, her biri farkli seylerden bahseden rivayetler gibi
degerlendirmektedirler. Oysa hadisciler, rivayet zincirinde bir ravisi farkli olan
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veya metninde bir kelime degisen hadisi ayr1 hadis saymaktadir. Dolayisiyla tarik
ve metin farklili1 iceren yiiz hadis kiimesi aslinda tek bir hadistir.

3.3. Bir insan sevdigi bir kisiden bir yil once aymi giinde veya farklh
zamanlarda dinlediklerini yazmaya caligssa ¢ogunu yazamayacagindan hadislerin
Oonemli bir kismi siiphe uyandirmaktadir iddiasina gelince:

Hz. Peygamber'den gelen hadisleri genel olarak iki gruba ayirmak
miimkiindiir. Bunlardan birincisi Miisliimanlarin giindelik hayatta stirekli
miiracaat ettikleri hadislerdir. Namaz, orug, zekat, hac, namaz sonrasi tesbihat gibi
ibadetler bu kapsamda degerlendirilebilir. Bunlar miiminler tarafindan Hz.
Peygamber doneminden itibaren giinliik hayatta pratize edilmektedir. Bir anlamda
hadis kitaplarindaki ilgili rivayetlerin saglamasi1 yapilmaktadir. Miiminler hem
hadis kitaplarindan hem de ¢aglar boyunca tevariis ettikleri uygulamalar ile bunlar1
kusaklar boyunca birbirlerine aktarmaktadirlar. Buna siinnetin kontrolii diyebiliriz.
Dolayisiyla son elgi nasil namaz kiliyor idiyse onun gibi namaz kilmakta keza
orucu da onun belirledigi sekilde tutmaktadirlar. Diger ibadetler de bu
minvaldedir.

Fikhi mezheplerin 0Ozellikle namazin edasinda degisik uygulamalara
gitmeleri onlarin her bir uygulamayla ilgili rivayetler manzumesinden sadece birini
tercih etmelerinden, digerleriyle amel etmemelerinden kaynaklanmaktadir.
Dolayistyla Hz. Peygamber’in degisik zamanlardaki farkli uygulamalar1 olarak
degerlendirilebilecek mezhepsel farkliliklar Allah Rastlii'niin gosterdigi esnekligin
bir yansimasidir. Yoksa bu uygulamalardan birinin sahih, digerlerinin yanlis
oldugunun gostergesi degildir. Bu nedenle her bir uygulamanin siinnette yeri
oldugunu soyleyerek farkliliklari cesitlilik olarak anladigimizda ortada sorun
kalmamaktadir. Dolayisiyla bir celiskiden bahsetmek miimkiin degildir.

Ikinci grupta yer alan rivayetlere gelince, bunlar Miisliimanlarin giindelik
hayatlarinda siirekli yer almayan ve zaman zaman miiracaat ettikleri hadislerdir.
Hadisler etrafinda siiphe uyandiranlarin veya endise tasiyanlarin dile getirdikleri
rivayetlerin biiylik cogunlugu bu kiimede yer almaktadir. S6z konusu rivayetlerin
onemli kismi inangla ve gecmis donemlere ait kissalarla ilgilidir. Hz. Isa’nin
niizulii, mucizeler, Deccal, Mehdi, Cessase, kabir azabi, kader, Hz. Siileyman’in bir
gecede doksan hanimini dolagsmasi, Hz. Musa’'nin 6liim melegini tokatlamasi, etin
kokmasiin sebebinin Israflogullari olmasi, farenin hayvana gevrilen bir insan
ziimresi oldugu, kertenkeleyi dldiirmenin sevap olmasi... konular:1 bunlara 6rnek
verilebilir. Bu rivayetler 6teden beri tartisma konusu olan hadislerdir. Dolayisiyla
bunlara yonelik dile getirilen elestiriler ve endiseler yeni degildir. Ancak bunlari
onceden dile getirenlerin kahir ekseriyetini giiniimiizdekilerden ayiran énemli fark,
hadisleri toptan reddetmemeleridir. Yani belirli alanlardaki rivayetleri elegtiri
konusu yapmuislardir yoksa hadislerin biitiiniiyle ilgili bir sorunlar1 yoktur. Nitekim
bidat olarak degerlendirilen mezheplerin kabullerine ve c¢alismalarina goz
atildiginda bu husus agikca goriiliir.
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Ikinci grupta yer alan rivayetlere baktigimizda, bunlarin tamamimn (ayni
hadisin farkh tariklerini hesaba katmadan) iki yiiz elli civarinda tekil rivayetten
olustugunu goriiriiz. Demek oluyor ki, siirekli tartisma konusu yapilan veya 6rnek
gosterilerek biitiin hadis kiilliyatinin inkarina gerekge {iiretilen rivayetlerin tamami
iki ytiz elli civarindadir. Dolayisiyla ikinci grupta yer alan bazi rivayetler nedeniyle
biitiin bir hadis kiilliyat1 {izerinde toptan reddedici bir yaklasim sergilenmektedir
ki, bu saglikli degildir.

Sunu unutmamak gerekir ki, bu iki yiiz elli rivayetin tamami mevzu kabul
edilse bile dinde bir eksiklik s6z konusu olmaz. Miisliimanlar Hz. Peygamber
zamanindaki gibi kulluklarini eda etmeyi stirdiiriirler. Dolayisiyla iki yiiz elli hadis
ve igerigi sahih olsun veya olmasimn, iclerinden bir kismi saglam rivayetlere
dayansin veya dayanmasin fark etmez, bu alandaki rivayetlerin durumu birinci
kiimede yer alan ve Miisliimanlarin dini yasantilarini diizenleyen rivayetler
mecmuasina zarar vermez, miiminlerin Miisliimanliklarindan bir sey eksiltmez.
Ciinkii birinci grupta yer alan ve miiminlerin giinliikk hayatlarin1 tanzim eden
sahih-hasen rivayetlerin sayisinin yirmi ila yirmi bes bin arasinda oldugu tahmin
edilmektedir.! Bu rakam dini hayatta bosluk birakmayacak bir sayidir. Tartisma
konusu yapilan iki yiiz elli rivayetin muhtevalarinin tartisilmasinda ise hi¢bir sorun
yoktur. Bu, bizlerin miinazara ederek fikir imal ettigimiz alan olarak kabul
edilebilir. Yeter ki, kii¢lik alandaki tartisma, hadislerin ¢ogunun bulundugu biiyiik
alana tasinarak biitiin hadislerin inkarina gidilmesin.

4. Olumsuz her malzemenin kullanilmasi1 sorunu

Kur'an’la yetinmek gerektigini soyleyenler, hadislerin neden giivenilmez
oldugu hususunda ne kadar rivayet varsa hepsini fiitursuzca kullanmaktadirlar. Bir
taraftan hadislerin itimat edilmez oldugunu soylerken diger yandan kendilerini
destekleyecek rivayet malzemesine -sahih olup olmadigina bakmaksizin, bazen de
baglamindan kopararak- siki sikiya yapismaktadirlar. Halifelerin hadis rivayetine
kars1 tavir aldiklari, bazi sahabilerin hadis uydurdugu (!) gibi. Dile getirdikleri
siiphelere verilecek cevaplar olmakla birlikte, rivayet malzemesini kullanarak
hadisler agisindan tarihte islerin hi¢ iyi gitmedigini ispat etme yoluna girmeleri
yadirganacak bir durumdur. Bu nedenle, giivenmedikleri rivayetlerden
yararlanarak hadislere neden itimat edilmeyecegini ispat etmeye c¢alismay1
birakmalar1 gerekir. Zira bilimsel bakis agisinda ikileme yer yoktur.

1 Bkz. Enbiya Yildirim, Hadisler ve Zihinlerdeki Sorular, Istanbul 2011 s. 127.
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5. Hadislerin toptan reddinin neticeleri
5.1. Hz. Muhammed’in varlig1 meselesi

Kur’an’1 kendilerine tek dayanak olarak alanlarin yeryiiziine “Muhammed”
diye birinin geldigi, annesi-babasi, yasam Oykiisii gibi hayati etrafinda
anlatilanlarin hi¢birine inanmamalar1 ve bunlardan s6z etmemeleri gerekir.

5.2. Hz. Peygamber’le ilgili ayetlere gerek kalmamasi

Rastilullah’in yasantis1 ve soyledikleri giiniimiiz Miisliimanlar: i¢in bir sey
ifade etmiyorsa, Kur'dan’da ondan bahseden ve uyulmasimi emreden ayetler
anlamsizlasmaktadir. Keza giiniimiiz inananlar1 i¢in mesaj yonii bulunmayan
ozellikle de onun sahsi durumundan veya ailevi iliskilerinden bahseden ayetlerin
mushafta durmasina gerek yoktur! Kaldi ki, bu ikinci grup ayetlerin metnine
bakarak buralarda neyin kastedildigini hakkiyla anlamak ¢ogu zaman imkansizdir.
Ozellikle de Hz. Peygamber’in uyarildig1 ayetlerde. Bu durumda hepsini kitaptan
¢ikarmak gerekir!

5.3. Degerlerin drselenmesi, basitlesmesi

Islam’a dair tiim bilgilerimizi zihnimizden sildigimizi farz edelim. Kelime-i
sehadet basta olmak kaydiyla, namaz, orug ve diger ibadetler de dahil Islam’a ait
aklimizda hicbir bilgi olmadigini var sayalim. Sonra iki yiiz kisiyi bir amfiye
toplayalim. Kur’an’dan rastgele bir sayfa acalim ve salondakilere diyelim ki: “Bu
* Kagitlar1 topladigimiz
zaman herkesin okudugu sayfadan farkli seyler anladigini goriiriiz. Hele de
verdigimiz sayfa ibadetleri, ahkam bahislerini veya kissalar1 igeren ayetler ise her
bir fert bunlardan ¢ok degisik anlamlar ¢ikarir.

sayfadan anladiklarinizi oniintizdeki bos kagida yazin.

Bu durumda kendi kendimize sunu sormak durumunda kaliriz: “Iki yiiz kisi
bir sayfa metinde ortak bir akil {iretemiyorsa, bu sayfay1 bir milyar yedi yiiz binlik
Islam alemine okutacak olsak acaba sonugc ne olurdu?” Hig siipheniz olmasin, bu
durumda bir milyar yedi yiiz bin farkli sonug ile karsi karsiya kalirdik. Haliyle
sunu sorma hakkimiz dogardi: “Bu din inananlar1 iimmet yapmak icin nazil olmus
bir kitaptir. Bir sayfasi bile insanlar1 birlestirmiyor ve bir milyar yedi yiiz bine
ayiriyorsa, o zaman nasil {immet olacagiz?” Demek oluyor ki, Hz. Peygamber’i
devreden c¢ikardigimiz vakit esasinda herkes kendisini Hz. Muhammed yerine
koymakta ve sahsi algisina gore din insa etmis olmaktadir. Bir milyar yedi yiiz
binin farkli anladig1 bir dinin ne kadar Allah’in indirdigi Islam olacag bellidir. Ve
bu din hi¢ siiphe yok ki, Hz. Muhammed’in rehberliginde sekillenen din degil,
herkesin kendi aklindan yorumladigi bir din olacaktir. Bu nedenle dinin
merkezindeki Kur’an ile aramiza Hz. Peygamber’i almak zorundayiz. Ciinkii
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herkesin keyfine gore bir Islam olamaz. Bunu yapmadigimizda ortaya —hepimizin
sahit oldugu- su ac1t manzara ¢ikar:

5.4. Islam kiiltiir ve medeniyetini bekleyen tehlike

Miisliimanlarin bin dért yiiz kiistr yildir insa ettikleri Islam kiiltiir ve
medeniyetinin temelinde Hz. Peygamber vardir. Onun sozleri ve uygulamalar1 bu
ikisinin tabanin1 olusturmustur. Gelenegimiz ve hayata bakisimiz onunla
sekillenmistir. Hig¢ siiphe yok ki, son el¢i kendisine referans ve motive edici giig
olarak Kur’ani almistir ancak uygulamanin hayata yansitilmas: ve uygulamasi
onun eliyle gergeklesmistir. Dolayisiyla Kur'an’t agiklamas: basta olmak {izere
hayata kendisinden kattig1 her sey Miisliimanlarin ufuklarini agan, yasam tarzlarini
belirleyen ana unsurlar olmustur. Islam kiiltiir ve medeniyeti onun rehberliginde,
onu merkeze almak suretiyle biiyliyiip gelismistir.

Birkag 6rnek vermek gerekirse: Islam diinyasina goz attigimizda bizi biz
yapan ortak degerlerin ezan, cemaatle namaz, Cuma, bayram ve teravih namazlari,
hac ibadeti disinda kurban, oliileri yikayip kefenlemek ardindan da cenaze
namazini kilmak gibi ibadetlerimiz keza selamlasmamiz, musafaha yapmamiz, sag
elle yememiz...oldugu goriliir. Kur'an’da yok diyerek hepsini hayatimizdan cekip
aldigimizda bizi bir araya getirecek veya kardes oldugumuzu hissettirecek bir sey
kalir m1 acaba? Ezansiz bir Miisliimanlik, cemaatle namazin olmadig bir dindarlik
s0z konusu olabilir mi? Her seyden soyutlanmis ve adeta semboliklesmis bir dinin
hayata ve ona inanan Miisliimanlara verecegi bir mutluluktan s6z edilebilir mi?
Elbette edilemez. Ciinkii miiminler bu degerlerle kendi varliklarini hissetmekte,
bunlar1 icra ederek mutlu olmaktadirlar. Bunlarsiz bir Miisliimanligin onlara
verecegi hicbir sey olmayacagi gibi sadece karmasa ve problem {iiretecegi bellidir.

6. Delil olarak alinan ayetler

Kur'an’in biz Miisliimanlara yetecegini savunanlar bu iddialarina dayanak
olarak bazi ayetler zikrederler. Lakin bu ayetleri kendilerine delil almalarindaki
yontemleri sorunludur. Birkag 6rnek zikredecek olursak:

6.1. “(De ki): Allah’tan baska bir hakem mi arayacagim? Halbuki size kitabi acik
olarak indiren odur. Kendilerine kitap verdigimiz kimseler, Kur'dn'in gercekten rabbin
tarafindan indirilmis oldugunu bilirler. Sakin siipheye diisenlerden olma!”?

Bu ayeti delil getirenler, miiracaat edilecek tek dayanagin Kur'an oldugunu
ve her hususun acik bir sekilde kitapta beyan edildigini, bu nedenle kitapta
olmayan herhangi bir seyin kabul edilmeyecegini sdylerler. Buna gore ipek giymek
erkekler i¢in haram degildir, ¢linkii Kur'an’da zikredilmemektedir. Haram olacak

2 el-En’am 6/114.
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olsayd: Allah mutlaka zikrederdi. Ciinkii onun i¢in unutma s6z konusu olamaz.
Ayetlerde ge¢cmeyen diger hususlar da boyledir.

Cevabr:

a) Bu ayeti 6ne siirenler 6ncelikle bunun Islam’1 inkar edenlere seslendigini
ihmal etmektedirler. Onceki ve sonraki ayetleri bir arada ele aldigimiz zaman
durum netlesecektir:

“Ahirete inanmayanlarin kalpleri ona (yaldizli soze) kansin, ondan hoslansinlar ve
isledikleri sucu islemeye devam etsinler diye (boyle yaparlar). (De ki): Allah'tan baska bir
hakem mi arayacagim? Halbuki size kitabi acik olarak indiren odur. Kendilerine kitap
verdigimiz kimseler, Kur'dn'in gercekten rabbin tarafindan indirilmis oldugunu bilirler.
Sakin siipheye diisenlerden olma! Rabbinin sozii, dogruluk ve adalet bakimindan
tamamlanmistir. Onun sozlerini degistirecek kimse yoktur. O isitendir, bilendir.”?

Goriildiigti gibi Kur'an kendisine inanmayanlara seslenmekte ve tek
hakemin Allah, bunun delilinin de Kur’an oldugunu, bir bagka ifadeyle son kitabin
hak oldugunu belirtmektedir. Islam zaten seslenisini Kur’an iizerinden yaptigindan
ve Hz. Muhammed Allah'in elgisi oldugunun delili olarak Kur’ant one
siirdiigiinden dolay: kiiffar karsisinda Kur’an'in yegane dayanak olmasindan daha
tabii ne olabilir?

b) Ayette gecen Kur'an’in acik olmasindan kastin ne oldugu izaha hacet
birakmayacak derecede anlasilabilirdir. Gergekten de Kur’an, sirkten uzak vahdet
inancini, Hz. Muhammed’in son elgi olusunu, kendisinin de hak kitap oldugunu
¢ok net bir sekilde ortaya koymaktadir.

c) Bu ayetten, “her haramin Kur'an'da zikredildigi, diger her seyin miibah
oldugu” sonucunu c¢ikarmaya gelince, oncelikle sunu belirtmek gerekir ki, ayi,
kopek, kurt, kedi, sirtlan, sican, ¢iyan, akrep, leslerde ortaya ¢ikan kurtguk, siiliik
yenilmeyecekler olarak Kur'an’da zikredilmez. Peki bunlarin yenilebilecegi
sOylenebilir mi? Ayrica Kur'an’da zikri gegen yasaklar ayetlerin indigi dénemdeki
cografyayla kayitlidir. Dolayistyla Araplarin giindeminde olmayan bir kisim seyler
Kur'an’da ge¢miyor diye miibah goriilemez. Bunun yaninda Kur'an'in niizulii
zamaninda olmayip da sonradan gelistirilen zararli seyler 6rnegin uyusturucular
bulunmaktadir. Esrar, eroin ve Isd gibi. Kur'an’da ge¢miyor diyerek bunlara cevaz
vermek toplumlar icin felaket olur. Bunun anlami bazi hususlarin hitkmiiniin Hz.
Peygamber’e, sonrasinda da timmetin bilginlerine birakildigidir.

6.2. “Ey iman edenler! Aciklanirsa hosunuza gitmeyecek olan seyleri sormayin. Eger
Kur’an indirilivken onlari sorarsamiz size agiklanir. (Agiklanmadigina gore) Allah onlar
affetmistir. (Siz sorup da baginmiza is ¢tkarmayin). Allah cok bagislayicidir, aceleci degildir.”*

3 el-En’am6/113-115.
4 el-Maide5/101.
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Bu ayeti delil getirenler zikredilmesi gerekenlerin zaten kitapta gectigini,
ayetin de belirttigi tizere zikredilmeyenlerin miibah oldugunu soylerler. Buna gore,
hakkinda yasaklama olmayan her sey mubahtir.

Cevabr:

a) Pek ¢ok ayet bir sebebe binaen nazil olmustur. Hadislere itibar etmeyenler
icin bu rivayetlerin bir degeri olmayabilir ancak ayetlerin 6nemli bir kisminin -
sadece ibaresine bakmak suretiyle bile- bir sebebe binaen indigini anlamak
miimkiindiir. Bu nedenle, baz: ayetlerin niizuliiniin sebebi oldugunu inkar etmek
hakikati inkar etmek, Hz. Muhammed’in toplumda karsilastig1 baz1 sorunlara veya
izah bekleyen meselelere Allah’tan gelen vahiyle cevap verdigini kabul etmemek
olur. Bu ise sosyal yasami ve bu yasamin ortaya c¢ikarabilecegi sorunlari
gormezlikten gelmek demektir. Nitekim bu ayetle ilgili olarak kaynaklarda bazi
insanlarin “babam kim”, “yitik devem nerede”, “hac her yil gerekli midir” gibi
sorular sorduklari, bunun {izerine ayetin nazil oldugu ge¢cmektedir.5 Bu rivayetlerin
asilsiz oldugunu kabul edecek olsak bile, ayete baktigimizda Hz. Peygamber’e bir
seyler soruldugunu ve ayetin her akla gelen liizumsuz soruyu sormaktan men
ettigini anlayabiliriz. Demek oluyor ki ayet, gereksiz soru sormay: yasaklamakta,
anlamsiz yere sorun icat edilmesinden men etmektedir.

Goriildiigh tizere, ayetin kendi iginde bir konteksti vardir. Belli konularda
sorular sorup cevabini istemekten nehyetmekte, ¢iinkii cevap verilecek olursa
bunun hoslarina gitmeyecegi beyan edilmekte, aciklama yapilmamissa o meselenin
miibah olduguna isaret edilmis olmaktadir. Dolayisiyla Kur'an'in buradaki ifade
tarzinin, sdylenecek bir sey olursa biz sOyleriz, siz sorun ¢ikarmayin gercevesinde
oldugu asikardir. Bu nedenle baglamini goz 6niinde bulundurmak icap eder.

Sorulan hususlarin miibah seyler hakkinda oldugunun bir delili de sudur:
Sual edilen sey haram olacak olsaydi buna ne Allah siikGit ederdi ne de elgisi.
Velhasil, soru soranlarin zaten haram olmayan ve herkesin bildigi siradan seyleri
sorduklar1 ayetin metninden ¢ok net bir sekilde anlasiimaktadir.

b) Bu ayetten, bir sey yasak olacaksa mutlaka Kur’an’da ge¢mesi gerekir
sonucunu ¢ikarmak dogru degildir. Ciinkii ayette ¢ok acgik bir sekilde sorulmasi
diisiiniilen meselelerin miibahligindan bahsedilmektedir. Kald: ki, bir sonraki
ayette sorulan seyler nedeniyle 6nceki bir toplumun inkéara diistiigii belirtilmis ve
sOyle denmistir:

“Sizden dnce de bir toplum onlar: sormus, sonra da bunlart inkir eder olmugstu.”®

Demek ki, soru sorularak adeta mecbur hale getirilmeye c¢alisilan hususlar
insanlara agir gelebilir ve inkarlarina yol agabilir. Bu nedenle inananlardan
teslimiyet istenmektedir. Burada Hz. Peygamber’in bazi seyleri yasaklamasina bir

5 Bkz. Buhiri, 4621-4622; Ahmed b. Hanbel, Musned, 905.
6 el-Maide 5/102.
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kisitlama yoktur. Sorulan soruya kendi baglaminda cevap verme durumu soz
konusudur.

6.3. “Bugiin size dininizi ikmal ettim, iizerinize nimetimi tamamladim ve sizin i¢in
din olarak Isldm’1 begendim.””

Bu ayeti delil getirenler sdyle derler: Ayet ¢ok sarih bir sekilde dinin tamam
edildigini belirtmektedir. Bu nedenle Kur’an disinda baska bir delile ihtiyacimiz
yoktur.

Cevabr:

a) Buradaki temel sorun dinin tamamlanmasiyla neyin kastedildigidir.
Sadece Kur’an diyenlere gore kitapla dinin her bir seyi tamam olmustur. Lakin her
bir sey veya ayetlerde gecen baz1 hususlarin tafsilati Kur’an’da olmadig i¢in bu
gercek anlamda bir tamamlama degildir, temel umdelerin tamamlanmasidir.
Fiili/icrai tamamlama Allah’in elgisine kalmistir. O bizzat Allah’in kontroliindeki
uygulama ve izahlariyla dini pratize etmis ve somut hale getirmistir. Kaldi ki ayette
peygamberin dediklerine kulak asmayin diye bir ifade gegmemektedir.

Unutmamak gerekir ki, dinin tamam oldugunu belirten bu ayeti insanlara
okuyan Hz. Peygamber idi ve o, hayati boyunca topluma rehberlik yapmisti. Yirmi
ii¢ y1l boyunca ayetleri okuyup susmamisti.

b) Sebeb-i niizule 6nem vermeyenler ayetin veda haccinda nazil oldugunu
inkar edebilir ama metni bunu sarahaten ortaya koymaktadir. Onceki ayetle birlikte
biitiinii soyledir:

“Ey iman edenler! Allah’in (koydugu, dini) isaretlerine, haram aya, (Allah’a hediye
edilmis) kurbana, (ondaki) gerdanliklara, rablerinin liituf ve rizasini arayarak Beyt-i
Haram'a yonelmis kimselere (tecaviiz ve) saygisizlik etmeyin. Ihramdan ¢ikinca
avlanabilirsiniz. Mescid-i Haram'a girmenizi onledikleri icin bir topluma kars: beslediginiz
kin sizi tecaviize sevk etmesin! Iyilik ve (Allah'm vyasaklarmdan) sakinma iizerinde
yardimlagin, giinah ve diismanhk iizerine yardimlasmayim. Allah’'tan korkun; ciinkii
Allah’n cezasi ¢etindir. Les, kan, domuz eti, Allah’tan baskast adina bogazlanan, bogulmus,
(tas, agag vb. ile) vurulup Oldiiriilmiis, yukaridan yuvarlanip 6lmiis, boynuzlanip 6lmiis
(hayvanlar ile) canavarlarin yedigi hayvanlar -6lmeden yetisip kestikleriniz miistesna- dikili
taglar (putlar) iizerine bogazlanmis hayvanlar ve fal oklartyla kismet aramaniz size haram
kilindi. Bunlar yoldan ¢ikmaktir. Bugiin kafirler, sizin dininizden (onu yok etmekten) iimit
kesmiglerdir. Artik onlardan korkmayin, benden korkun. Bugiin size dininizi ikmal ettim,
iizerinize nimetimi tamamladim ve sizin icin din olarak Islim't begendim. Kim, goniilden

7 el-Maide 5/3.
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glinaha yonelmis olmamak iizere acglik halinde dara diiserse (haram etlerden yiyebilir).
Ciinkii Allah ¢ok bagislayict ve esirgeyicidir.”®

Bu durumda ayeti, hacla birlikte Islom’in ana umdelerinin tamam oldugu
seklinde anlamamiza mani yoktur. Adeta Hz. Peygamber’in hacciyla yani bu
ibadeti bizzat eda etmesiyle din yapisinin catis1 ¢atilmistir. Dolayisiyla ayetin
muradi soyle anlasilabilir: “Mekke’yi aldimiz. Peygamberiniz hacci da yapti. Din
artik bu cografyaya hakim oldu ve tiim ibadetler ve genel sistem bizzat Rastil’{in
hacciyla tamamlanip taglandirildi. Artik kafirlerden korkmayin, benden korkun.”

¢) Bu ayetin niizuliine dair rivayetleri inkar edenlerin ellerinde, en son nazil
olan ayetin bu olduguna dair bir delil mi var? Hayir yok. Belki de bu ayetten sonra
baska ayetler nazil olmustur?!! Bu ihtimal her zaman vardir. Bu durumda dinin
tamamlanmasindan neyin kastedildigi herkesin kendi yorumuna kalmistir.

d) Bu ayet hacca dair bazi hiikiimlerle birlikte zikredilmistir. Lakin haccin
biitiin kisimlar1 keza uygulama sekilleri Kur'an’da yer almaz. Bu da bizi hadislere
ve siyere yonlendirmekte, ayette kastedilen tamamlama ile neyin kastedildigi
tizerinde tekrar diisiinmeye sevk etmektedir.

7. Kur'an’da Hz. Peygamber’e takdim edilen yiice konum

Allah’in son kitabmna bakildiginda, Hz. Muhammed’in 6niimiize rehber
olarak konuldugu, Miisliman oldugunu sodyleyen herkesin ona uymasimin
gerektigi nitekim onun acgiklama goérevinin oldugu ve benzeri hususlar dikkatimizi
ceker. Dolayisiyla kiyamete kadar gelecek olan tiim Miisliimanlar icin Hz.
Muhammed’in ifa etmesi gereken bir misyon vardir. O misyonun O6grenilecegi
kaynak ise hadisler ve siinnetlerdir. Lakin giintimiizdeki sorun sudur:

Guniimiizde Ozellikle kevni ayetlerin izahinda bilimsel gelismelerden
oldukga yararlanilmakta, bdylece yiice Allah’in buyruklarindaki yeni hikmetler
ortaya ¢ikarilmakta, yaraticinin kitabinin mucize olusu bir baska acgidan daha ispat
edilmeye calisilmaktadir. Biitiin bunlar yapilirken bir tek Hz. Muhammed’e yani
kitab1 getiren ve Allah’in muradini en iyi bilen insana ayetleri anlamak igin ihtiyag
duyulmamaktadir!? Boyle olunca da, kitaptan ne anladigimiz, Hz. Muhammed’in
ne anladigindan daha onemli ve kiymetli hale gelmis olmaktadir. Oysa ayetlerin
hangi kontekst baglaminda ve neye binaen indigini en iyi bilen odur, ¢ilinkii vahyi
teslim alan kendisidir. Bu nedenle onun hadisleri biitiiniiyle Kur’an't agiklamaya
yoneliktir.

Burada onemli bir sorun daha vardir: Sadece Kur'an diyenler cesitli
gerekgelerle biitlin hadisleri bir yana birakmakta ancak Hz. Peygamber ile Kur’an
arasina girmektedirler. Adeta Kur'an'in nasil anlasilmasi gerektigini peygambere

8 el-Maide 5/2-3. Ayni surenin 1, 4, 5. ayetlerine de bkz. Bu ayetlerde hac baglaminda bazi dini meseleler
ele alinir.
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ve bizlere dikte etmektedirler! Sanki bu kitab1 Allah peygamberine degil de onlara
vahyetmis gibi davranmaktadirlar! Daha da koétiisii, bir tane Muhammed’in
Kur'an’1 bizlere agiklamasini cesitli gerekcelerle bir yana koyarlarken her biri
kendisini Hz. Muhammed yerine koymakta ve Kur’an ile aramiza binlerce yeni
Muhammed dikilmis olmaktadir. Oysa Hz. Muhammed’e ihtiya¢ yoksa onun
roliine soyunmus olan yeni Muhammedlere hi¢ hacetimiz yoktur!'Bu nedenle
Kur’an ile aramiza girmemeleri icap eder.

Hadisler olmadan ayetleri anlamakta ne kadar zorlanacagimiza keza
ayetlerin manalarinin tahrif edilmesi 6niindeki en biiyiik engelin hadisler olduguna
dair asagida verecegimiz ornekler Allah Rastlii'niin Islam dairesi igindeki
sarsilmaz konumunu bizlere tekrar hatirlatacaktir.

8. Hadislerin tefrikaya sebebiyet verdigi iddias1

Ummet arasindaki farkli egilim, kabuller ve tefrikanin biiyiik oranda
hadislerden kaynaklandigi, onlar yiiziinden Miisliimanlarin bolitk por¢iik oldugu
iddia edilmekte, bunun sonucu olarak da sadece Kur’an’la bas basa kalinarak birlik
ve vahdetin saglanabilecegi 6ne siiriilmektedir.

Bu yaklasim gercegi yansitmamaktadir. Ciinkii hadislerin tamamini bir
kenara koyup yok farz etsek bile, Kur'an'in kendisi (inan¢ ve amel noktasinda)
farkli anlasilmalara miisait bir yap1 arz etmektedir. Bu nedenle tek basina Kur’an
farkli mezheplerin ve kabullerin ortaya ¢ikmasina yeterlidir. Burada aslolan, zaten
ortaya citkacak olan farkli algi ve yorumlari anlayisla karsilamaktir, insanlarin
birbirlerine kars: tolerans ve anlayis gostermeleridir. Dolayisiyla maharet, farklilig:
zenginlige cevirme basarisidir, baskalarini dislamamaktir, degisik kabullerimizle
bir arada yasayabilmektir. Miisliimanlara kazandirilmasi gereken diisiince ve
anlayis budur. Ciinkii farkli yorumlar zenginliktir. Kaldi ki “sadece Kur’an”
diyenlerin bile ayetlerden anladiklar1 hep ayn1 degildir. Ortak bir Kur’an anlayislari
oldugundan s6z etmemiz asla miimkiin degildir. Bu zaten imkan dahilinde de
degildir. Zira algilar farkli olabilmekte keza Kur’an nassi degisik anlamalara yol
verebilmektedir. Baska bir deyisle son kitabin kendisi de degisik yorumlanmay1
istemektedir.

Burada Kur'an’in kendisinin bile farkli yorumlanmaya ne derece agik
oldugunu gostermek igin Arap dili lizerinden bir 6rnek vermek istiyoruz:
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Ayette gegen :Xfs ifadesi Arapga dil kurallari agisindan iki sekilde

okunabilir. Sayet bunu 1am harfinin fethasiyla :%5; diye okursak anlam sdyle olur:
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“Ey iman edenler! Namaz kilmaya kalktiiniz zaman yiizlerinizi,
dirseklerinize kadar ellerinizi yikayimn; baslarinizi meshedip, topuklara kadar
ayaklarimzi da (yikayin).”®

S0z konusu kelimedeki 1am harfini kesre ile ;Q:»ﬁj diye okursak anlam soyle

olur:

“Ey iman edenler! Namaz kilmaya kalktiginiz zaman yiizlerinizi,
dirseklerinize kadar ellerinizi yikayin; baglarimizi ve topuklara kadar ayaklarmmiz: da
meshedin.”

Arapca acgisindan her iki okuyus da dogrudur ancak —bazilarina gore- ikinci
okuyus Oncelige sahiptir.'0

9. Degerlendirme

[slam diinyasinda din alaninda yapilan tartismalara ve bunlarmn sosyal
hayata yansimalarina bakildiginda, iimmetin ¢ogunlukla ifrat ile tefrit arasinda
gezindigi goriiliir. Bir kesim i¢in Arapga yazili klasiklerde gegen bilgiler mutlak
hakikatlerdir. Bu kisilere yakin sayilabilecek bazilar1 i¢in de iimmetin -hakli olarak-
¢ok deger verdigi bazi eserler adeta mukaddes konumdadir ve onlara en kiigiik bir
elestiri yoneltilemez. Ciinkii boyle bir yola girilmesi Ehl-i stinnet inancini zedeler ve
ilerleyen asamalarda devamu gelir, yikima neden olur. Bu ytiizden elestirel bakis her
haliikarda terk edilmelidir. Bir bagka grup da iimmeti insa eden degerlerin 6nemini
kavrayamaz. Yeterli birikimlerinin olmamasi nedeniyle kendilerini otorite gibi
gorerek gelenege, kiiltiire ve kazamimlarimiza saldirmayi, kusur aramay: bir
maharet sayar, her seyi degersizlestirir. Bu minvaldeki insanlarn bir kismi
iimmetin i¢ine diistiigii karmasanin suclusu olarak hadisleri goriir ve toptan redde
yonelir. Kur’an ile yetinme sloganiyla vahdeti saglama iddiasinda bulunur. Hepsi
de samimi olan bu ¢abalarin {immeti ortak bir noktada bulusturmaktan aciz kaldig:
agikardir. Ciinkii bu diisiincelerin her birinin her Islam iilkesinde biiyiik taraftar
kitlesi vardir ancak sonug ortadadir. Ummet béliinmiis, kamplara ayrilmugtir.

Bu manzara bizlere itidalin ne kadar 6nemli oldugunu gostermektedir. Bunu
saglamanin yolu ise, Hz. Muhammed’e hak ettigi degeri vererek onu Kur’an ile
aramiza almak, otoritesini kabul etmektir. Bunu yaparken de —-Kur'an disinda
higbir kitab1 kutsallastirmadan- rivayetleri her agidan tahlile tabi tutmak ve sithhat
testinden gecirmektir. Bu yapildig: takdirde, hadis alanindaki tartismalarin biiyiik
¢ogunlugunun Misliimanlarin  giindelik ibadet diinyasim1 sekillendiren
rivayetlerde olmadig1 goriilecektir. Tam tersine ilk asirdan beri zaten tartisma
konusu olan kabir azabi, Hz. Isa’nin niizulii, gegmis peygamberlere dair bazi

9 el-Maide5/6.
10 Ehl-i stinnet Hz. Peygamber’in uygulamasinda ¢iplak ayaga mesh olmadig icin ikinci okuyusu tercih
etmez.
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kissalarla... ilgili oldugu anlasilacaktir. Dolayisiyla ortada biiyiitiilecek bir problem
yoktur. Tartisma sahasinda olan rivayetler tartisiimaya devam edilmeli ancak geri
kalan rivayetlerle Hz. Peygamber zamanindaki gibi ibadet yapmanin miimkiin
oldugu bilinmelidir. Dolayisiyla biiyiik hadis kiilliyat: icindeki kiigiik tartisma
alanini tiim hadislere yaymak haksizliktir.
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Abstract:

Qur’an and hadiths are two fundamental sources that base Islamic civilization and
Islamic future. For that reason, all Islam related issues, from architecture to culture, should
be interpreted with reference to them. Besides that, it is not possible to sustain Islamic
civilization and future without these sourses.

The counter situation is the rupture from the values and degeneration. Although this
plain truth, in the last one hundred fifty years, there are increase in the number of supporters
for the Qur'an is enough discourse which excludes hadith tradition. This approach
hypothesizes that hadiths are the among of reasons for underdeveloped situation of the
Islamic world and considers that uniting Muslim people around the Qur’an is easier to
achieve.

Although this approach has potential to unity people, it causes many new problems
and excludes the ummah differently. For that reason, the cure is to respect two fundamental
sources of the Islam. While doing that, it is important not to ignore the current problems.

Key Words: Hadith, sunnah, Qur’an, salah, azan, prophet, ummah

Kur’an’la Yetinme Soyleminin Cikmazlar

Ozet:

Islam medeniyet ve gelenegini insa eden iki asli unsur Kur'an ve hadislerdir. Bu
nedenle, mimariden adet ve geleneklere varincaya kadar akla gelebilecek hersey bu iki asli
unsur goz oniinde bulundurularak anlagilmalidir. Ayrica bundan sonraki dénemlerde de bu
ikisi olmadan s6z konusu medeniyet ve gelenegi siirdiirmek miimkiin olmayacaktir. Tersi
bir durum degerlerden kopus ve bagkalasmadir. Bu yalin gercege ragmen, son yiiz elli yillik
siiregte hadisleri tamamen bir yana koymak suretiyle Islam medeniyet ve gelenegini yeniden
inga etme ve Kur'an’la yetinme seklinde bir yaklasim kendisine taraftar toplamaktadir. Bu
yaklagim Islam cografyasmin son iki yiizyildir zillet iginde yasamasinin kdkenindeki
etkenlerden biri olarak hadisleri gérmekte ve timmeti tek kitap etrafinda birlestirmenin daha
rahat olacagim diistinmektedir. Bu bakis acis1 biitiinlestirici bir bakis acis1 olarak kendisini
takdim etmekle birlikte pekgok yeni sorunu da beraberinde getirmekte, iimmetin yeni
parcalanmisliklara siiriiklenmesine neden olmaktadir. Bu nedenle yapilmasi gereken, iki asli
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unsurun hakimiyetini korumaktir. Bunu yaparken de, var olan bazi sorunlara gozleri
kapamamaktir.

Anahtar kelimeler: Hadis, siinnet, Kur’an, namaz, ezan, peygamber, immet

Hadiths have always been among the fundamental topics of discussion in the
Islamic world. Certain studies focused on the lack of consistency in the narrations
of hadith books, while some studies have suggested that hadiths should be
discarded altogether. The latter, which is the understanding that the “Qur’an is
sufficient for us” then evolved into a movement of thought, which recently gained
attention amongst the younger Muslim generations. The situation is no different in
our country. Defenders of this discourse tend to base their claims on certain
accounts, suggesting that an unchanged text, that is the Qur’an, would be enough
for all the faithful to follow. Therefore, according to this way of thinking, it is
reasonable to focus on the Qur’an and unite the ummah around its teachings, rather
than take account of conflicting hadiths which were narrated at least a hundred
years after the passing of the Prophet.

This discourse comes across rather reasonable at first, but it also raises many
problems. The reason being, it intends to unite the community around a single
book, but fails to do so and leaves Muslims with new problems.

1. Roots of the discussion:

In the 19th century, the English invasion of India and Egypt also brought the
East and the West face-to-face, which led the Muslim world into thinking that they
need to regain their dominance and the power they had in the past, and that this
was only possible by sticking to their own values. Some of the defenders of this
thinking (i.e. on the Indian subcontinent) claimed the people can only unite around
the Qur’an and set aside the teachings of the hadiths in order to gain power and
develop interpretations that followed their way of thinking. According to them, the
hadiths were written long after the passing of the Prophet, were not reliable and,
worst of all, caused and are still causing division among Muslims. This idea, which
did not gain attention before, has gathered a considerable number of supporters in
many Muslim regions. Today, this idea is still broadly accepted.

Adopters of this idea run activities everywhere in the world in order to prove
their so-called rightfulness, and respond to opposing ideas with refutation.
However, striking aspects in the majority of these responses is that the tone of voice
is far from polite, and the general approach is to accuse and stigmatize. According
to the criticizing side - while also taking into account that a British influence is to
blame for the onset of the movement - supporters of the movement, especially those
on the Indian subcontinent and in Egypt, are under the influence and following the
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way of orientalists and do not respect Islamic values. What is more, some of these
people are Muslims only by appearance and in reality they are true enemies of our
faith, and their purpose is to abolish the second main source of our religion in an
attempt to destroy the religion altogether.

We need to know that while this movement of thought has existed for
around one hundred and fifty years, the ideas behind it date back much longer.
Thus in his book Umm, Al-Shafi'i narrates a debate he had with a person who
rejected all of the hadiths. Taking into account that he passed in 204/819, we can
easily understand that the roots of the discussions date all the way back to the first
centuries but could not take hold due to lack of scientific grounds, therefore it did
not turn into a sustainable movement.

Orientalists did not exist in the first centuries, when the abovementioned
discussions were taking place, therefore we should abandon the behaviors that are
underestimating the intelligence of Muslims and stereotyping them as people who
always need to follow someone else and are unable to individually express their
own thoughts. What is more, we need to pave the way for criticism and expression
of different ideas, so that Islamic thought can evolve. Otherwise, the only thing we
can achieve is an environment ripe for chaos if we oppress, set back, ostracize and
target Muslims, and it also means covering up insufficiency with tyranny.
Therefore we must show mercy and understanding to every Muslim. We must not
forget that since the followers of the “Qur’an only” movement believe that the
hadiths -in other words, stories- cause division, they always thought, and still think
that it is easier to unite the ummah around one book, and that in fact this is a must.

2. Followers of “the Qur’an is enough” movement today

Looking at the backgrounds of those who support “the Qur’an is enough”
movement, we can see that these people pose a very different profile than Syed
Ahmad Khan, Abdullah Chakralawi and Ahmad Uddin Amritsari, who are
believed to be the initiators of this movement, which is quite an interesting find.
Most of these people did not receive adequate religious education, have only
undertaken superficial readings and are not at all intellectually mature in the areas
of Islamic science, such as connecting the Qur’an and the hadiths and the sunnah,
figh, religious interpretations, etc. Therefore, they are unable to comprehend what
religious sciences are and how they work within the context of the hadiths. This
leads them to use certain incoherent stories in the hadith books to denigrate the
entire corpus of the hadiths, for the greater purpose of rejecting all of the hadiths.
Due to their limited knowledge, these people seem to be unable to take into
account, and even comprehend, that the Prophet has to mean something to the
Muslims of today.
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There is an extension of the same group in our country too. The people in this
group do not speak Arabic and take some Turkish translations as the base of their
beliefs. They claim that, “Allah’s book doesn’t only address Arabs and teachers of
Islam, therefore it is not a must to speak Arabic. We can take its translation as
source too.” However, they do not know that it is very hard to understand the
Qur’an - especially certain verses - only by reading a translation, and that one has to
make use of other scientific disciplines in order to fully comprehend what the
Qur’an says. In other words, their lackings in this area prevents them from
becoming aware of such necessities. However, Arabic literature, interpretation
studies, the hadith, figh and kalam sciences are the major sources of help at this
point. However, these people claim that they can use the Turkish interpretation of
the Qur'an and only this, so they deprive themselves of the complementary
sciences. This causes them to reduce the religion down to the understanding their
mentors created using the Qur’an. This is a grave situation indeed.

3. Accusations based on the number of hadiths

One of the main baselines for the accusations that the hadiths are unreliable,
is the number of hadiths. This is because of the fact that, according to some
accounts, great narrators of hadiths, including Sahih al-Bukhari, selected some of
hundreds of thousands of hadiths to write their books. Moving forward from this
point, adding the stories collected by all the hadith narrators, gives us a collection
of roughly two million stories. The opposers make a calculation based on this
number and say,

“The Prophet carried the duty of prophecy for thirty three years. Multiplying
23 years with 365 days gives us 8,395 days. Then dividing two million with 8,395
days, we get an average of 238 hadiths per day. It is simply not possible for Allah’s
Messenger to speak of this many matters every day. What is more, it would not be
possible for a person to remember everything they had heard over the past year
from a beloved person, and transcribe them. This shows that the hadiths, which
were written at least a hundred years after the passing of Muhammad, are quite a
mixture of truth and lies, and are therefore not reliable.”

This claim in itself is based on many incorrect assumptions, that is,

3.1. Accounts regarding the pools of hadiths, from where the imams of the
hadiths made their selections, were narrated in their life stories. These figures are
not obtained by counting. Furthermore, we do not think that the imams of the
hadiths did not count the hadiths they collected themselves, since it would be a
waste of time and resources.

3.2. There is a very important aspect which those who are stuck on the
figures narrated in the tales miss due to their inexperience in the field: They are
counting the two million hadiths as if they were two million individual accounts,
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each of which focuses on a different topic. However, hadith researchers deem that
when one of the narrators in the hadith chain, or when a word in a hadith, changes,
it is then a new and separate hadith. Therefore, a set of one hundred hadiths, which
exhibit differences in terms of storyline and text flow, may well be counted as a
single hadith.

3.3. As for the claim that it would be impossible for a person to fully
transcribe the information they heard from a beloved person a year ago, or multiple
times within a year, accuracy of many of the hadiths are doubtful:

It is possible to classify the hadiths of the Prophet into two groups. The first
group is made up of the hadiths which Muslims always refer to in their daily lives.
Worshipping such as Salah, Zakat and blessing after prayers can be included in this
group. These have been practiced daily by the Islamic faithful since the time of the
Prophet. In a sense, it is a verification of the accounts in the hadith books. Muslims
have been sustaining the practices they both learned from the hadith books and
inherited through generations. We can call this, “the preservation of the sunnah.”
Therefore, Muslims always take the last Prophet as an example in their worship,
such as striving for Salah and fasting in the way he did.

Figh sects adopt different practices, especially in the Salahs, because they
adopt only one example of practice among the hadiths for all types of worship, and
disregard other examples. Therefore, the differences between sects, which can be
attributed to different practices of the Prophet at different times, is a reflection of
the flexibility which Allah’s Messenger bestows. It is not at all proof that one of
these practices is correct and the others are false. Therefore, when we accept the fact
that sunnah includes a variety of practices and regards differences as positive
diversity, then we should have no problems. This also means that it is impossible to
talk about any contradictions.

As for the hadiths in the second group, these are rather more rarely referred
to by Muslims and they are not practiced in daily life. Most of the hadiths referred
to by those who create doubt and provoke anxiety around the hadiths are in this
group. The majority of these hadiths are related to faith and anecdotes from history.
Examples of this are the descension of Jesus Christ; the Antichrist; Mahdi; Cessase
(Antichrist’s guide); the suffering of the soul within the grave; Prophet Solomon
visiting his ninety wives in one night; Moses slapping the angel of death; the reason
why meat goes bad very quickly once in the hands of the Tribes of Israel; mice
being a group of human beings in the past; killing a lizard being a good deed, etc.
These narratives are the hadiths which have long been a matter of debate. Therefore
the criticism towards and doubt on these are nothing new. However, what
separates the majority of people who spoke of these in the past is that they did not
reject the hadiths altogether. That is, they criticized specific sets of hadiths and they
did not have a problem with the concept of hadiths. Expectedly, this attitude is very
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easily observes in the acceptances and works of the sects which can be classified as
bid’ah.

Looking at the hadiths in the second group, we see that there are about two
hundred and fifty of them (without counting the different storylines, that is,
different versions of the same hadith). This means that at the center of all of these
discussions and rejections of the hadith corpus is about two hundred and fifty
hadiths. Therefore, it is a holistic approach of rejection based on some of the hadiths
in this second group, which is an unhealthy premise.

It should not be forgotten that even if all of these two hundred and fifty
hadiths were to be inaccurate, there would be no shortcomings in terms of the
religion. All Muslims would continue practicing the religion just as the Prophet did.
Therefore, whether the content of one hundred and fifty hadiths are accurate or that
only some of them are based on proven facts, the state of the narratives in this
second group would not affect that of the ones in the first group which regulate
Muslims’ religious life, or detract from the value of their behaviors towards
practicing their religion. The number of accurate and true narratives in the first
group, which regulate to Muslims’ daily life, is estimated to be between twenty and
twenty five thousand.! This abundance would not leave any untouched aspects in
one’s religious life. Furthermore, discussing the content of those other two hundred
and fifty hadiths would not cause any problems. This could be accepted as an area
for debate which could lead to the production of ideas, as long as it is not
exaggerated or lead to the rejection of all the hadiths in the first group.

4. The problem of using every negative provision

Defenders of the understanding of “the Qur’an is enough” discourse tend to
recklessly use every account that points to the unreliability of the hadiths. On the
one hand, they think that hadiths are not reliable, but then they stick very firmly to
other hadiths which are in their favor. They do not care whether these hadiths are
accurate or not, or used correctly according to their context. The best examples to
this are their stance against khalifa hadiths, and that some of sahabahs hadiths are
fictionalized (!). There certainly are answers to the doubts which they create,
however, it is unusual behavior to use hadiths as proof to historically denigrate
hadiths. For this reason, it would be wise to stop trying to prove why hadiths are
unreliable by using the very same. Because science allows for no dilemmas.

1 See Enbiya Yildirim, Hadisler ve Zihinlerdeki Sorular, Istanbul 2011, p. 127.
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5. Results of total hadith rejection
5.1. The existence of the Prophet Muhammad

The people who only trust in the Qur’an are also not supposed to believe in
and mention the existence of a person named “Muhammad”, his parents and his
life story.

5.2. No verses needed for the Prophet

If the life and words of Allah’s Messenger mean nothing for the Muslims of
today, the verses of thr Qur'an which mention him and stipulate obeying him
would also be rendered meaningless. Thus, verses without any messages for the
current Muslims, and specifically those mentioning his personal state and family
affairs do not need to be in the holy book either! Then again, it is almost always
impossible to comprehend the meaning of this second group of verses by looking at
the text alone. This is especially true for the verses which narrate the warnings sent
to the Prophet, so we need to remove all of them from the book!

5.3. Corrosion and simplification of values

Imagine that we have all of our knowledge of Islam wiped from our minds
and we do not have any information about any kind of worship such as Salah,
fasting and especially kalima shahadat. Then imagine we gathered a hundred
people in a lecture hall. We tell them to open to a completely random page in the
Qur’an and tell them to write what they understand from it onto a blank piece of
paper in front of them. When we collect the papers and read them, we can see that
everyone understood a different thing. This would be especially evident if the page
was about worship, judgment or anecdotes.

In that situation we would have to ask ourselves, “If two hundred people
cannot produce a common understanding of a page of text, what if we were to have
this page read by all of the 1.7 billion Muslims in the world?” Undoubtedly, we
would face 1.7 billion different outcomes. Then we would have a right to ask, “This
religion is based on a book which was brought down to convert believers into being
an ummabh. If only one page is enough to divide opinions into 1.7 billion, how will
we become an ummah?” This all means that when we take the Prophet out of the
equation, everybody else substitutes themselves for the prophet and constructs a
very individual understanding of the religion. It goes without saying that a religion
interpreted in 1.7 billion ways would not stay as the Islam which Allah meant us to
adopt. Beyond doubt, this religion would be one which everybody interprets
individually, which would be quite far from how it would have come to be under
Prophet Muhammad’s guidance. Therefore, we need to have the interpretations of
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the Prophet between the Qur’an, which is the center of Islam, and ourselves. As
there cannot be an individual Islam for every person. If we fail to do this, we would
then be faced with this bitter situation which we are all currently witnessing:

5.4. The danger which awaits the culture and civilization of Islam

The Prophet is the foundation of Islamic culture and civilization which
Muslims have been building for around one thousand four hundred years. His
words and practices are keystones of this culture and civilization. Our tradition and
our world perspective were shaped by him. Undoubtedly, the last messenger took
the Qur'an as a reference and the motivating power for himself, but the
administering of the Qur'an was only realized by his hand. Therefore, his
explanations of the Qur’an and everything else he offered to us have been the main
pillars which have given Muslims their horizons and shaped their lifestyles. The
culture and civilization of Islam developed around him.

To give a few examples: Having a look at the world of Islam, we can see that
the values that make us who were are would be Azan, Community Salah, Friday
Salah, Eid Salah, Tarawih Salah, the Hajj, together with customs such as cleaning
and enshrouding the deceased, funeral prayers, greeting each other in the streets,
handshaking, eating with the right hand, etc. If we were to remove all of these from
our lives because they are not in the Qur’an, would there be anything left which
would unite us and remind us that we are all brothers and sisters? Think of Islam
without Azan, without Community Salah, would it be a devout practice at all?
Would an abstract religion of Islam, which is relegated to a mere symbol, bring any
joy at all to life and to the Muslims who believe in it? Of course not. Because these
values help Muslims feel their very existence and by practicing them they enjoy
their lives. An Islam without these values would not mean anything to them and
only produce chaos and problems.

6. Verses taken as proof

The people who think that only the Qur’an is enough for Muslims also refer
to some verses as proof of their belief. However, their method of reference is
problematic. To give a few examples:

6.1. “Say: Then is it other than Allah I should seek as judge while it is He who has
revealed to you the Book explained in detail? And those to whom we [previously] gave the
Scripture know that it is sent down from your Lord in truth, so never be among the
doubters.”

2 Al-An’am 6/114.



The Journal of Theological Academia

Those who use this verse as proof are of the opinion that the only source to
be referred to is the Qur’an, everything is openly expressed in the book and
therefore that which is not in the book cannot be accepted as truth. According to
this, wearing silk is not forbidden for men since it is not mentioned anywhere in the
Qur’an. If it were to be, Allah would have mentioned it. Because He does not forget.
This is the same for other subjects which are not mentioned in the verses.

The answer:

a) Those who refer to this verse fail to notice that it addresses those who
reject Islam. When we read the previous verse and the next verses together it will
become clear:

“And [it is] so the hearts of those who disbelieve in the Hereafter will incline toward
it and that they will be satisfied with it and that they will commit that which they are
committing. [Say], Then is it other than Allah I should seek as judge while it is He who has
revealed to you the Book explained in detail? And those to whom we [previously] gave the
Scripture know that it is sent down from your Lord in truth, so never be among the
doubters. And the word of your Lord has been fulfilled in truth and in justice.None can alter
His words, and He is the Hearing, the Knowing.”?

As seen here, the Qur’an addresses those who do not believe in it, and states
that the only referee is Allah, and the proof of it is the Qur’an, that is, the last book
is the true book. Since Islam addresses its audience through the Qur’an and the
Prophet Muhammad claims the Qur’an to be proof of the fact that he is the
messenger of Allah, is not it only natural that the Qur’an is the sole foundation
against heathens?

b) The “openness of the Qur’an” which is mentioned in the verse is very easy
to understand and it does not require any further explanation. Indeed, the Qur’an
very clearly portrays the belief of unity free from polytheism, the fact that the
Prophet Muhammad is the last messenger, and that the Qur’an itself is the last holy
book.

c) As for the conclusion of this verse, “everything that is unlawful is pointed
out in the Qur'an and all else is allowable”, we first need to clarify that creatures
such as bears, dogs, wolves, cats, hyenas, centipedes, scorpions, and worms that
appear in dead animal flesh, and leeches are not mentioned in the Qur’an, are also
forbidden food. So can we say that we can eat them? In addition, the unlawful acts
pointed out in the Qur’an are only based on the state of the region when the verses
were communicated to the Prophet. Therefore, things not related to the Arab world
cannot be deemed as permissible just because they are not mentioned in the Qur’an.
There are also things which did not exist when the Qur’an was brought down, such
as, narcotic drugs including marijuana, heroin and LSD. It would be a disaster for

3 Al-An’am 6/113-115.
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the communities to allow use of these just because they are not mentioned in the
Qur’an. This all means that for some situations, the knowledge is left to the
Prophet, and then to the ummah, to judge.

6.2. “O, you who have believed, do not ask about things which, if they are shown to
you, will distress you. But if you ask about them while the Qur’an is being revealed, they
will be shown to you. Allah has pardoned that which is past; and Allah is forgiving and
forbearing.”*

Those who use this verse as proof state that what needs to be mentioned is
already in the book, and as pointed out in the verse, that which is never mentioned
is automatically allowable. So everything that is not intentionally forbidden must
be allowable.

The answer:

a) Many verses were brought down because of a case. These narratives may
not mean anything for those who do not respect the hadiths just by looking at a
verse’s wording, however, it is very easy to understand that the majority of the
verses in the Qur'an were brought down for a reason. Therefore, denying the
reason for certain verses means denying the truth, and the fact that the Prophet
Muhammad responded to some of the social problems and cases that needed
explanation by using revelations coming from Allah. This also means to deny social
life and the problems it may lead to. Thus, within the context of this verse, some
sources cite some people asking questions such as, “Who is my father?”; “Where is
my lost camel?”, or “Is the Hajj an annual requirement?”, which led to the bringing
down of verses.5 Even if we were to admit that these narratives are unfounded,
when we look at the content of the verse we can understand that certain questions
were directed to the Prophet and the verse itself bans people from asking
unnecessary questions. This means that it is forbidden by verses to ask unnecessary
questions, and likewise creating unnecessary problems.

It is very possible to see that every verse has a context. Verses prohibit asking
questions and requesting answers on certain topics because the answers would be
too hard to handle. If there is no explanation for a topic, it is then considered to be
allowable. Therefore, the wording in the Qur’an roughly means that if there was
anything to point out, then it would have already been pointed out, and that people
must not create their own problems. Therefore, we need to take the verses’ contexts
into consideration too.

Another significant proof that the matters which are asked about are
allowable is, that if the question was unlawful, neither Allah nor His Messenger
would keep silent about it. In short, the text of the verse is quite telling of the fact

4 Al-Mai’dah 5/101.
5 See: Sahih al-Bukhari, 4621-4622; Ahmad ibn Hanbal, Musnad, 905.
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that the people who were asking questions, were questioning things that were not
unlawful and rather ordinary aspects of life.

b) It would not be correct to conclude from this that something has to be
mentioned in the Qur’an if it is prohibited. Because the verse makes it clear that we
only should ask allowable questions. Besides, we learn from the immediate next
verse that a community in the past brought itself into denial because of asking the
wrong questions:

“A people asked such [questions] before you, then they became thereby disbelievers.”®

Therefore, no questions should be asked about certain unnecessary subjects,
since the answers to them might be too heavy for people and lead them to disbelief.
Thus submission is demanded from believers. Here there are no limitations on the
Prophet in terms of prohibition. It is a matter of answering a question within its
own context.

6.3. “This day I have perfected for you, your religion and completed My favor upon
you and have approved for you Islam as your religion.””

Those who use this verse as proof state that the verse very openly dictates
that the religion, as it is, is complete. Therefore, we do not need any more proof
than the Qur’an itself.

The answer:

a) Here, the fundamental problem is what meaning is intended by “religion
being complete.” According to defenders of “the Qur’an is enough” discourse, the
book complements religion as being complete. However, since not all aspects of life
or details of certain accounts in the verses are not explained in the Qur’an, it is not
completion in a real sense, it is only a complete listing of the fundamental principles
of life. Actual completion is up to Allah’s Messenger. The Messenger personally
practiced and materialized the religion through his actions and explanations, all of
which were under Allah’s control. Besides, the verse does not say that we should
not pay attention to what the prophet says.

It should not be forgotten that it was the Prophet who made people aware of
this verse, which says that religion is complete, and it was him again who guided
the society throughout his life. He spoke the verses for twenty three years and
never stopped speaking of them.

b) Those who ignore Asbab al-nuzul may deny that the verse was brought
down during the Farewell Sermon, but the verse’s content explicitly demonstrates
the fact. Here is the full verse, together with the preceding verse:

6 Al-Mai’dah 5/102.
7 Al-Mai’dah 5/3.
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“O, you who have believed, do not violate the rites of Allah or [the sanctity of] the
sacred month or [neglect the marking of] the sacrificial animals and garlanding [them] or
[violate the safety of] those coming to the Sacred House seeking bounty from their Lord and
[His] approval. But when you come out of ihram, then [you may] hunt. And do not let the
hatred of a people for having obstructed you from al-Masjid al-Haram lead you to
transgress. And cooperate in righteousness and piety, but do not cooperate in sin and
aggression. And fear Allah; indeed, Allah is severe in penalty. Prohibited to you are dead
animals, blood, the flesh of swine, and that which has been dedicated to other than Allah,
and [those animals] killed by strangling or by a violent blow or by a head-long fall or by the
goring of horns, and those from which a wild animal has eaten, except what you [are able to]
slaughter [before its death], and those which are sacrificed on stone altars, and [prohibited
is] that you seek decision through divining arrows. That is grave disobedience. This day,
those who disbelieve have despaired of [defeating] your religion; so fear them not, but fear
Me. This day, I have perfected for you your religion and completed My favor upon you and
have approved for you Islam as your religion. But whoever is forced by severe hunger with
no inclination to sin - then indeed, Allah is forgiving and merciful.”

Therefore, we can interpret the verse’s message as the principles of Islam to
be complete, together with the Hajj. The religious structure was completed when
the Prophet made his first Hajj, so to speak. So we can conclude that the verse’s
purpose is, “You have taken Mecca. Your prophet has completed his Hajj too.
Religion now dominates this region. All worshipping activities, together with the
religious system is now complete and crowned with the Hajj that Allah’s Messenger
made. Fear not the heretic now, fear me.”

c) Those who deny the narratives about the bringing down of this verse, do
they have any proof that this was the last verse to be brought down? No. Maybe
other verses were brought down after this one too?! This chance is always real.
Therefore, what is meant by “completion of religion”, is always up to individual
interpretation.

d) This verse goes hand in hand with certain provisions regarding the Hajj.
However, the Qur’an does not include all stages and particularly the practices of
the Hajj. This leads us to learn from the hadiths and prophetic biography, and to
rethink what is being meant by the notion of “completion” pointed out in the verse.

7. The supreme status granted to the Prophet in the Qur'an

The last book of Allah strikes us with its messages and some of them are that
the Prophet Muhammad was sent to us as our guide. People who describe
themselves as Muslim must obey him, he carried the duty of explaining Islamic
matters, etc. Therefore, the Prophet Muhammad has a mission to carry out for all of

8 Al-Mai’dah 5/2-3. The 1st, 4th and 5th verses of the same sura regulate some religious matters within
the context of the Hajj.
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Muslims who ever live in this world until the day of judgment. The sources which
we can learn this mission from are the hadiths and sunnahs. There is a problem
with this in our day.

Scientific developments are used to a great extent in order to explain the
Qur’anic verses, especially those regarding creation, therefore uncovering the
wisdom behind Allah’s orders. The greater purpose is to prove the miraculous
nature of the Creator’s book in another way. All this effort being said, who are we
then to say that we do not need the Prophet Muhammad, who is the bringer of the
book and who best knows the wishes of Allah, to understand the verses? This
makes what we understand from the book more important and valuable than what
the Prophet Muhammad understood from it. Yet he knows best the context of and
the reason for every verse, because he was the receiver of the revelation which
brought it. Therefore, the sole purpose of his hadiths is to explain the meaning of
the Qur’an.

There is another important problem here. Defenders of “the Qur’an is
enough” discourse deny all hadiths for various reasons, but they are also coming
between the Prophet and the Qur’an. They are almost dictating how the Prophet
and us interpret the Qur’an! They are acting as if Allah revealed the book to them
and not to his Prophet! Worse still, they devalue the Prophet Muhammad’s
explanations of the Qur’an for various reasons, but then they act as if they were
themselves the Prophet Muhammad and they stand between the Qur’an and us.
But if we do not need the Prophet Muhammad, we do not need new pretend
Muhammads either! This is why these defenders should not stand between the
Qur’an and us.

The examples we will be giving in the following sections to demonstrate how
difficult it is to interpret the verses without the hadiths, since the hadiths are the
biggest obstacle that stand in the way of falsifying verses, will remind us of the
unshakable status of Allah’s Messenger within the world of Islam.

8. The claim that the hadiths cause division

It is claimed that the different inclinations, understandings and divisions
among the ummah are mostly caused by the hadiths, that Muslims are being
fragmented because of them, and that as a result, the only way to provide unity
again is to take only the Qur’an as the foundation.

This approach does not reflect the truth at all. Because even if we rejected all
of the hadiths and pretend that they never existed, the Qur’an itself is, by nature,
open to different interpretations (in terms of belief and practice). For this reason,
the Qur’an itself is enough to cause different sects and understandings to emerge.
What really matters at this point is to show an understanding of various
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perceptions and interpretations that will naturally emerge, and that people are
tolerant and understanding of each other. Therefore, the true skills is to turn
diversity into richness, avoid ostracizing other people and be able to live together
with all the differences we embrace. This is the way of thinking and tolerance that
should be instilled in all Muslims. Because different interpretations mean richness.
Besides, even the defenders of “the Qur'an is enough” discourse differ in their
interpretations of verses. They ca not be said to have a common understanding of
the Qur’an. Not that this is ever possible. Because people can interpret the content
differently and the Qur’an lends itself to this as well. In other words, the last book
would also like to be interpreted in a number of ways.

At this point we would like to give an example of how the Qur’an itself is
easily able to be interpreted in different ways.
o) BRIA 15 s g8 5 1AL 5 38 5a) ) il a&h A 5 1l B s3Il ) g 03 1Sl Gl i
sl
The expression, &% 513 can be read in two ways, depending on the rules of the

Arabic language. If we were to read this as, &5 by using the letter lam’s ustun,
the meaning then becomes:

“O, you who have believed, when you rise to [perform] Salah, wash your faces
and your forearms to the elbows and wipe over your heads and (wash) your feet to the heels.”

But if we were to read the letter lam with kesre,&4515 , then we get the
following meaning:

“O, you who have believed, when you rise to [perform] Salah, wash your faces,
and your forearms to the elbows and wipe over your heads and your feet down to the heels.”

Both readings are correct in Arabic, but, for some, the second reading is of
priority.10

9. Evaluation

Looking at the religious discussions in the world of Islam, and the reflections
of these discussions on social life, we can observe that the ummah always move
between exaggeration and understatement. For some people, the information
conveyed in classical written Arabic works is absolute truth. For other people,
which is close to this group, some works which the ummah - rightfully - greatly
value are almost sacred and they cannot be criticized in any way. Because such an
act would damage the belief of sunnah followers, later worsening and causing
mayhem. This is why the critical point of view must be abandoned. Another group
is incapable of comprehending the importance of values which make an ummah.

9 Al-Mai’dah 5/6.
10 Since the Prophet did not wipe his bare feet, the followers of sunnah do not prefer the second reading.
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They do not have the required knowledge to interpret the situation, but they regard
themselves as the authority, find it deft to attack tradition, culture and our
achievements, and find faults and devalue everything. Some of these people hold
the hadiths responsible for the chaos that the ummah are currently in, and tend to
deny the hadiths. They also claim the ability to provide unity through the slogan,
“the Qur’an is enough.” Despite their sincere nature, it is obvious that these efforts
fail to unite the ummah at a common point. Every one of these ideas have large
numbers of supporters in every Islamic country, however, the failure of the
movement is also obvious. The ummah is divided into camps.

This shows us how important composure really is. The way to gain
composure is to dignify the Prophet Muhammad in the way that he deserves to be,
and consider him to be a bridge between the Qur’an and us, and surrender to his
authority. While doing this we should also examine and study the consistency of
the narratives in all possible ways, but without consecrating any books other than
the Qur’an. In this way, we can see that the majority of the disputes in the area the
of hadiths are not rooted in narratives, which form the daily worship routines of
Muslims, but in the suffering of the soul within the grave, the Second Coming,
some anecdotes regarding previous prophets, etc. Therefore, there is no reason for
exaggeration. The narratives, which are subjects of discussion, must still be
discussed, but it must be known that it is convenient to use the remaining
narratives as examples of the way of worshipping in the time of the Prophet.
Therefore it would be unjust to spread a small scale discussion into a large corpus
of hadiths.
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Kur’an’la Yetinme Séyleminin Cikmazlar

Oze;t

Islam medeniyet ve gelenegini insa eden iki asli unsur Kur’an ve hadislerdir. Bu
nedenle, mimariden adet ve geleneklere varincaya kadar akla gelebilecek her sey bu
iki asli unsur goz oniinde bulundurularak anlasilmalidir. Ayrica bundan sonraki
donemlerde de bu ikisi olmadan s6z konusu medeniyet ve gelenegi siirdiirmek
miimkiin olmayacaktir. Tersi bir durum degerlerden kopus ve baskalasmadir. Bu
yalin gergege ragmen, son yiiz elli yillik siirecte hadisleri tamamen bir yana koymak
suretiyle Islam medeniyet ve gelenegini yeniden insa etme ve Kur’an’la yetinme
seklinde bir yaklasim kendisine taraftar toplamaktadir. Bu yaklasim Islam
cografyasinin son iki yiizyildir zillet igcinde yasamasinin kokenindeki etkenlerden
biri olarak hadisleri gérmekte ve iimmeti tek kitap etrafinda birlestirmenin daha
rahat olacagimi diistinmektedir. Bu bakis acis1 biitiinlestirici bir bakis agis1 olarak
kendisini takdim etmekle birlikte pek ¢ok yeni sorunu da beraberinde getirmekte,
iimmetin yeni parcalanmighklara siiriiklenmesine neden olmaktadir. Bu nedenle
yapilmasi gereken, iki asli unsurun hakimiyetini korumaktir. Bunu yaparken de, var
olan baz1 sorunlara gozleri kapamamaktir.

Anahtar Kelimeler: Hadis, siinnet, Kur’'an, namaz, ezan, peygamber, immet
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Dilemmas of the Qur’an is Enough Discourse
Abstract

Qur’an and hadiths are two fundamental sources that base Islamic civilization
and Islamic future. For that reason, all Islam related issues, from architecture to
culture, should be interpreted with reference to them. Besides that, it is not possible
to sustain Islamic civilization and future without these sources.

The counter situation is the rupture from the values and degeneration. Although
this plain truth, in the last one hundred fifty years, there are increase in the number
of supporters for the Qur’an is enough discourse which excludes hadith tradition.
This approach hypothesizes that hadiths are the among of reasons for
underdeveloped situation of the Islamic world and considers that uniting Muslim
people around the Qur’an is easier to achieve.

Although this approach has potential to unity people, it causes many new
problems and excludes the ummah differently. For that reason, the cure is to respect
two fundamental sources of the Islam. While doing that, it is important not to ignore
the current problems.

Keywords: Hadith, sunnah, Qur’an, salah, azan, prophet, ummah

e Gy D1 AT G Al Y1 235U /200 LI (] 0555 Lo (315 SpalY1 0]
dls caddl S 385 g M Ll N Gam AISKE] J o sde Sy Slal s ey T s GLI
cod A ler 53 s TS Sl Valazal i3 5 ) s Sl o b lul il eds Lol
Ualeaals b5 s 5o Y15 1 I3l oy s, 0T, a0 b D 5L ] e o2 5 L4
o8 gl iy Lol alls e (il VUL 3 e sl Ll 285 0 dolt s (oSl W1 G
o2l o5Lzel T 0115 S5 e gl el s Il Gam Gob e Lol sl (g2 Ol s
e 555 O3 o 5 01 006 8 S 515 gl odh Uib s 5 e 31 S S 93 o ol i)
(VN e ol oy 2B ol s oS A Sus YU JBY e & pan s didlae ST g 2N
colaslal e dos K25

NS o S0 s 2 w0 8 S5 et s Boletas (51 aba 50 sy Sl Vi 0]
wmﬂuuwjf‘w:gLr';ﬁ\)ic.x,»\,gwdfﬁ?;,wu\&%uw R
it el s ans plel el wd s p Gl L

tdAd] gder -

ool Al ada G culs e wuld] 081 I s s digl) (g AN IV ny
ol y3 5 ST e s @l 5 558015 Jan V1) e (U bl el o Al o s Sl dgr 5o Ay
055 o skl gl OF HISEY T oda &l 5 5 ¢Ol 4y DAL oyo a1 gad s L raduadl Lz Y 5 5 56l
il Ul 4 § o S Ragdl eda e i LIV ST e 8 s Lt s Liad (U] 83 5800 V)
oo W Ll 3 a g el 80 5 G2 B oYl slazal © g5 OT AL el 555 5

eY VA /A=Y sl




olis )b dnal (iaassSYI SLAYD Ul

) e g sl V1 353 Ty o Lae 55 el T o JUSST 331 5 1 S 5 il ool
RN WA{RE - BWECH FRVPRCHCAVI FUILIPL PV [PREF PR RWSIRPEIC D PRt FHE -
oy Sl g (8 LT V] e oxa ¥l 8 5L dxane 3 Bl (86 Sl odn S5 | gt
Ll 5 geall odn 1 Lo g . oY1 AW Ol cyn Sl (3 (b Y 5 s Ol ¥ sk (0 i
.\)m\@)u@jmuﬁgu)\w\&

LS5 oS Calbs Wl Loy oo e U] oo & 85580 B Ll p 5
23335 o S e 3 lalsl il (g1 eV ST L AWl Sl Cileey gl Lo 55355 o
B B B B T FYTS U VS S PP W PP e
o O el SUL e s = e s Bl )W) s Aol wiles s Ll M Ll 0l sladl
o5k 3 ISSY s Al bl SIS s s MW 0 dll (o 0 b e oo el (a5 o Jo e
el bkl § o (Ll oy o) 56b o5 g Lany O] s oLl g s 2541 ol
e d s jolas e G bl sbecal I s oSNl ada o8 o gl s (Ui

SISV OTY] clale (oo 5 i20 din S5 83 g 508,550 8 A1 055 85 &l (Lol o Y5
ol aoT e Lal T8 Ble (Y alsS (3 adLadl a1 Sy o . L5V a el g Lo gl | Lehod
oo OF &g JS3 8,05 AV /Y€ oo 355 T LI fpms BT Lo 3] LIS a1 0 5028 5
45 s o 88l 5 6 ot 38 (U] o5 L e TYL 51 gl () 3 g5 Lt lidl 5 Judf e

e Dy Ll eda WSl o ,eh 1 N1 gl G 08 2l s s s pokal T
el J gy o151 e g (LidSCte (1) Gl e Lo o b (o oSSV pe i1 03] e
QWIS 5.4 (6 o ol Lo ol b s IV S 8 Y1 sty U1 S oo on Ll 5
I (e 0SB oMYl Sl shary (o b 2o S5 )y S L el e
U3Las| Lo Ldad 5 oy ol ol pSU1 s ) 21 UsteT 8 pgslaas] s o s (v 1 Lo aia
OTAL (s3by o OF i Y 5 oo S ol ol 2l A 1 5lls] Like 10 5 1z VL U a5
B o s el B85 oy ol —ll I 5 A Sl — Susl VI OT (6 Ll 0
Ll Gogll & ganmy O b fimy il 5 kol 5 OUS g Y1 i 5 Y1y T 0 ity

i le 0 ASG el 5 0T A 8,88 O sl - Y

LS 5 Gl (8 ol pon o JUHV G e G 0S5 O 8,808 0 50y )5 s /2o (1) U L 13)
‘ﬁglm;ﬁx\yw‘mym:;,:\s}\mémﬁ,wu@ up:zﬁ@&,«mwgw\gri
Ahmeduddin (gl ol 3l AT 5 cAbdullah Cekralevi (g ol Sor dil s 5 O Aol dmns ? J2o

oY VA /V=A sl



@I sae O AL sl Ollas i

il Boedas 351 35 Aalllas pa eanio Lo JS5 ¢ bl by T (ol Gl | gl Amritsar
(g [an )5 OT 0 G B3 2 o Zpll G5kl s p sl sl (3 o llall (6 gl ) gl
V5 0555 Y ol 1d 5 AN o ladl 3 Ureanaieie d ol Slat by s by il 5 caidll
0588 5% oo 23 Lo sl gl Il G a5 oo s s 20l o slall i gL LG O 526 52y
S pn IS e Sad Gl A1 Sl s ieall epdl oS § a3l bl I an e
B sV 033 5 gl Slsdes 3lhas IS e Lol DLkl oda O soany o ol 35 Lo
e 0T o VT dhags Qi — palall o2 ) gl o= Jlze ¥l O 05350 Y oetY1 sV 548
W3 0 8 s Y el e po ) Gnedneld Lt o T Y

O iy (615 el BN O 5 5a ¥ oY 55 L OT Il slesV (60U [l o 88 Ll 55 3 5
s ek paelde s oAl CBZ Y Al CLS 0D ga paslesls gt L o Al Sl AN IY e
ol VLl 5 e aie Egadh g Bl 4l s 48 e LSy (6L ey adl 2L ol bty D8 03
g dl g N s oo cwim 5 e~ an ol g O o Lpmo e Oslin
oot bl Y12 ga0 0 g8y Y el e V1l LS 18 ol e (6 5 YT el Lo bazs Y
a1 5 g 5 il ghal 5 (g ! O3 OT JUHT 5 Skl a3 ) ol g S55VI A 3 50k
2 5 528 o ¢ ol Y 5 O] LDl i (3 L 8 Y sutslons o s (TS T50 #3101
5215 e ladl o glall a1 50 2 ¢ SN OTAU &S 31 a3l b e b ) lem V1 o (gilesl
(S s plal 13 T Lo Gy Jall M () g (o DT, e ol (g1 p sl

tEasl=Yl sue M e a4l eI -y

S sl Ylsde pa sl VI8 g oy O se by (pdll Lo oy A1 il ST 0
o oS 3 L sed ANV gl 05 (bl b o Cdtond) LS STl I an 35
Lo Lol s oz IS Las 51 31 lls i L Lo 131 S5 Lo sy 5 gl e YV e (g
e o s B BT e S e o JR Y o b s il e T 055 B
105 s s el sl a4 05 Ly

LSBT0 # Y el Y sand il las by 2 Tl 13)s Lle 0 2o 8963 5,015 76 315 aih
A Bl OB AT40 sV se o O sebe 525 ol Yl s a3 Lo 135 L gy A¥R0 0LT 0,5
M g 06 88 1 0,85 01 oSKall e s o YA Gy JS ad #8201 0] (6T VYA
o5l 3 o Lo 3 OF OLS] S1T15 SIS Lo 3530 5 p 3 IS Jsludls ke pud 1 e ST a3l
OF o doy a1 as LS LS e Sy o b e asd o ple 13 88 e S350 3 ST w3
RO LRSI TS V FOVS R e Y SR OVE - el INEVRCK PROgeT ROSNERY
Ao sl Vs e 65551
oY VA /A=Y sl




olis )b dnal (iaassSYI SLAYD Ul

g_g\;;— e % C‘)Ua.n;uj ¢Ua.>-i clesNlda "’j":‘:’.

a2 A el adl el g Jlt) Al Eusl-Ylsde e Soes ANl N0 )
AL J o g g slam |5 Ao Blas (5 ] (g cllsla W1 £, YL o (6,1 0dgs L L
Gelol M3 OY tlagaz A EusbY1 ot A8 gl 3ol OF dias Vs 03 )1 s
e b Y s sl
ool 5 ot B oy Sl I 383,51 1 B YL O pSasy (o o WA g ol SIa ),
Y e et il T Lo Eudo Gl e Eado IS e T pa 5 O i
de ame 3 LS s o el gy o iy Sud JS 80 ol 0F DU LS (5 5V
(R PYCHERORI I F AP 1D EE P RCIREE S PCIRE PE RPN = SO
g
ple 3 8 aze 5T (3 5T 4513 0 ol (3 anas Lo oG OF 51T 15[ OLas Y1 OF el pos L2y L5 ), Y
Sl grta Eslo ¥ o LS To o OB 03 e oleSI WalS Ln Sy o s cat yaind e
iy
ol b VLT oo ez Ul ple IS 88 1 e 5,1 1 Cosl Y s Sy
e el Ladl S A a3 petes S0 Ly O geded ) Ly S5 1 LA 2l
dn 5 8L 3 gl L5 e dids JiLd) eligh .sMu&)Lss;YUG;UsLSJJ\,(aLraJ\jaM\
050 5M6 il (S 8 g ) e dlaall 13 Sl 1 el o5 &l ey A ) s oo oy
S 32 5 g m aeb) S o ST o o s Bl o315 oLl 13
Ok ot o5 ooy Lghadom 5 Bl Janniey S5 o Sy 5 . 5 5T g 0 ) sl e Lol 55 A
LAY lsball Ll o) SIS 5 iy (U1 JSCEIL O 30 gy 5 B 1 Lo | S
bt s gr Lol sdlall ol 5 ccnlslaall ehsl Ko 5T 4, b ol Lgaall Coalddl vl Ll
o5 e le el oo Y1 plnel s cle dunyle OLa 53,1 1 Sl I e go g s gy fonll g,
A B Dbl G Akl ol oligdss Wl Lo (Soy A1 adll S Y) 0l
oty colnsllll odin (g B (1) 5,130 5T Sls s BB ) J gy alo] 1 255500 S
G oMYl o g s cdndl e a Sl e dule S 0 J i Lo L M5 s =Y
Al 23 (g e on b S0y YL JSCENY g 5 Gl
sl 3L G581 Eusl Y1 g Bl e pondl G185 g L1 S5 I Glay | el
W sl Aol I el 51 bl Gp 0ol e poi Lol ¢ aime JS2 eyl
Sially Sl Jloda a5 e gaadloda pans 8 ORI e s I sl el

(aY A A=Y suall



@I sae O AL sl Ollas i

TSV Ll e s ANl I e penll oda Aiel o LS szl oo V1 L5 2l s
Oledber IV 85 ol 5 el e 5 Al 5 (sl 5 Sl el s pOL ke s I 5
Sy Joil ol (s e M s @3 e (g g0 05 Bl A G LS 0 s e
Oﬁ,.L}Ubwbudkjaqu;t}mmj.gmp@;\y,‘twﬂ)w\j‘ﬁw\
oo I gl oI OTY il oL e U g Sl sl U g 5,10 lgntd) OB o
23y pde g S 3l 3 Al e BLul 3 bl Nl ek 31 sedSS ) e i Ll ELEY)
mmuwgbﬂj‘@Qv@joungag\jg\\jm@i.Mjaaq;u‘y\
3 g sl AU LS Lo By w8 a3 LT La 3] 55 IS o L a0 5 Ll sl s

s gl 2ol

) Gl e Ll ain- Calls el dos G511 A sanell s 855 Sl bl 01 3kl s
ol Tyl 0555 Lo (s 1 gl O] 03] 63 50 &3y s s 15 om0 gt
Sske JS SIGY a5 e 05500 JaS 5 el I o et g G 5 (B
oan e dozad AV AN OB o3 gy o &ylsy Gped s e D15 2 3] Sl p Al |
s i e 1)lie 4S5 i) Slians IS L 23 7 8511 e el G351 5 )
s B Gy e isds iy A1 U M odn S 55 05 ) o o L s Y
A ) dge OSB3 godl ol s ool (3 05 et 0 podB L plll G ol 002 D6 e 4 40
16T Ugs b o ozl ol s s pl s U5 15 010 paien OUST ol s 3 336 15 o
g"J\db&&jy”.o}aqd\‘:éb)\)l\o\.i\jjmj@‘ﬁL&B}J\QJHML}QU})\CA»)OL).J.A:;uf
ol g | Syl a0t OV ot 5T 23] e (i 535 V5 el (50 Byl 5L (s
e s s ] e 2l g ) Sy 5 e 3ol e 1 8L a5 ) (L5 Y1 e ol B3,
G et o A BT a5 Yy il el 3 15 83 YT wls e sl s i
3Ll Ve oy edn de Koy Tl el ol S 6 522 0Ly S Jadl 5 3L
Ge s o J12 3 Joolbl GO ST Judl s J&5 e g L o pllall oN1s . Sl dleels 315
B s 5 5 sV SY dry 3 alar 03 o s s Y1 LI oy (Ul o V15 w5 V1O )
:%B\ATJSJW‘M—i

O Lels o ) &l J1 AT f31T plaseaul oy odm 5 OT, 8L a1 555 oy 051 Sl g Y
DS Y Sl L O sondy e (on o 23 G b )3 IS5 (21 43 5 50 e G o 5 08
el o 093 el IS o 5,2 UK 053 Y 4 e o e G515 apl-Y1 s ol
sol) e oY @ on SO ey Lo Wbl oo Lo sz Bl om0 gt Wl
oY VA /Y= 51




olis )b dnal (iaassSYI SLAYD Ul

J A I s sl (g1 Ll sl LY &l I alsT plaseral (4] e 38 Ty O Gl e 5
Ol cutdl &5 o sl (517 e o ALl Je (23 e Al 51 515 i)
dirale 5 gam L 5 Lo s ) (SCas L g, BT Al olgetdl o OF s Ll sy Blowdll Samy
05 Y Al N e slae Vb Eoslo Y183 5 50 pe o DU 52 o el pgle o g iy
Tl el 530 3 Y palad) ol ciom 5350 ilne O shomiog S oYl

ovaisy il Ll b, pusles -0

O dezall A g1 jall O, a1 311 (s 5D 5,56 0la o O) (B et 340y dniad L0, )
o Sl Geas Vo Bl ] e ansl o o e Grbnadl oo Lo g ol o o s
e e o S adla s aals ] e Sl Bad s annasnd e St I le glall

@&debd\ﬁb%%gﬂ!abjﬁw:%%&nglolfﬂl&l%&h&ﬁ\.oﬂ
S O G aslsl s aellay ol s ane oo ) LT el one U6 03] el Lo gy 3 Cpvodadd
yewg\wuum}g\wwauw@ygﬂ\owufﬂwvazuvw.xs,
IS Y1 O Uldab U5 cpe Sludi 5 Lz Joal o 201 1T 4y 5T Anaie ) 201 Ul g
S Dol o S ol o ML BN ds garndl T dolin ngh Ly 5 Jomnd) o 68
LS e LelS Ll ) o o8 om0 L Jod

G 835 H Sl plall U W Vo 5,00 1L Bz L 5ully ol 38 0, ¥
G e T 0Lty s (6T Lind G aor ¥ o o5 Ul e Loy B o3 J g Lila3
et e o5 33l ZalS IS IS 15 cba b5 el plalls 3Ll ke solsliall 23
Lo | 5SD el 8 cp polodd g s (sl e o SOV OV (pn domis i o 3068 (3 ol Lo Y
sl ogh ased IS OF o 315531 o Lokt (o Salal 83 g2 511 25,5 1 Lo Gl (g0 0 pozagd
STl Slslall o St Logs Lol alioms 1 domieal] SIS 130505 5 Y cngh oo Aoz
P Y 5 s Bkt Ty 5T 00 5wV GLall 0 ALl oY) s

IS e s S5 ol el e e OGaL oSG 4 0D 1Y gl bl Jl s 0 Ly Y s
055l o by oI LI o domiall ada L5 13] Bl O g CAS (65 U ciminall i o
055 O o Akl e (3 LT L3 Y (Tlaagh s el 3 gio Lkl 5 cOLS] O sebo dammn 5 5Lke &1 3 (o
Jand e SLSINR O] 11 5l L 0 0 58 L5 Bt s kit e 0 o Bam 5 5Lko i
A 55 0 8l e s gl Al i &1 (65 o g sl g el g sl (U s 4 e 3l
Anzed | @301 (3 603] FaaY adn 058w Lal 16 ¢85 3 0 pole Bamrrs ke () g5 3] ¢ ol
&1 gl o Ml eliS] be Jon s ot Boos QUG 4 oy OL] JS OB 0550 a5 45 I
oY VA /V=A sl




@I sae O AL sl Ollas i

IS0 L] & ek B s 5k s (501 ol U3 G B3 0 0yt o Y 5 i 2
el s O T e Y s o 5T 1 eS¢ V1 e 2kl dlll &1 s gie
it S o b G0 ) 0 S L o0l 8 e U 5303 02 025 (5 1 055 o)
Gl ez Al Lo s OT A o Lo (3 oznd OY 05 Janas (o 1 5 Zlindl 51503 5 4615 55 o
L U5 fads d 0Ly -OLas] JS (638 omm Jo 05 Y oD OY 0T (s Loy oo s oo
NI RBYPESUP RPN PP RO

B LwleYl clledd) a1 #8 ) da deduY) 5,Ladly Bl Gus hs o, ¢
Bl edasaels (S5 il 36 G 5 e dapf oy sy Lo oo o 0 sl LT e Lk
ATOT Yy sl Wk aiy b e cndd 5 (Wlole s Ll ,eTs W1 5 WS e |S535 5 Lt
o 5 B Lo Al 5 4 a5 OIS S el 3 3ol 5 38 el 3 5l 0021 0y SN OT AL At el oLV
G o 4 sl o 3L ) LT e IS a3 e wﬁ\@u.\,m&uz,w@u\ Lo e
Sl Jaas 302 5 (ol ) LT GBI nis O WLt o sy ol g 1 ool il s OT, 01 s I3
3L3 Vs cade slze V1IN o o 55 oy glas s s ] adlyl 5 5Lak s Bl . eaie
Sl 5wl

250emE V5 Al Y B e (08 s o1 Ll Lo iy 8 Ll Lo 13 U] s Lo
Gaadt| 8o 5 el 65005 OI3YI 13 o5 (5 Y1 e W1 Gy 6 Jae Bnadndp SIS LW lar I
AL plalall J 555 dliall s p3ldl clil] s b 83Le 5 £V 5 sl 1 850 5 (pponll 8505
oS T (3 a5 poke sy Bl e Ll s Wl o ol e Gidaczd Lo 130501 ol
5 o 1 OIS 093 Ol ye ol Sy b 9555Vl el W Lk, ST e o 5 A Jab
3yl Babaedl oty OF 50552 U s coisd JS o 02 5 00 Ol Jor Siel A 8300 05
el o IV 1m0 s 52 015 s o 5 OY Tk ¥ 030 50 315 6 sty el Cpalnadd 5 3Ll
5531 L gy o el 0 035 oo LoSa] 0T T ey s e oLl 9 e 83adls O gt 5
G5 b NI

e el ALY -1

oYy Flelesls pgas! 5o Aol OT & ST Ll 05,50 (LSS OT @0 lad & gmd 01 O
rels alaf e J&«Y\Lrjwj‘ufp))wuﬁuuw,d\ub‘ﬁ\o.\,,r_w.x,,ﬂldjla

JABMQ&\;’%JMAG.\\}j@Gﬂ 4»\”"‘% (dbs JG T,
Lpy 4 @Dl %8 [,;SLJSJ‘UZ PN RFAC RSP [ (e

st JSO O o ) (Sod Gl o I o 100535 e 03052 Y1 el O gtz (S

eY VA /A=Y sl




olis 5 daslx (iaassSYI SLAYD Ul

ﬁ}‘dujj‘umjdps‘:’.jjj\"&&’}ﬁ@;%a‘@ét‘ﬁéﬁ\ﬂcubﬁ\écpfjw
Ol 5 0550 545 - OLAN G s bl 0 S Ll 015 53] 0T, G S L &Y el o
AT S G5 L A A1 a1 IS5 el

B

S e L 3] ey V6 oS ST B y;fw\e.kr Jitzey 50 01 Y1 (0
CEFEJURI P (RN isj/ B s gsu s
,.A..:us_as\ ’\”‘\'UJ.SL n Crelize=d\ ‘\:s Y”’\i’r;»w e
VA EINL N N A SR STOIA foivey o RO CA NS o S BT SR A
.[ruv\]%,yYE,J\”j
Bl pa dom I (SO g e O g0 50 Y U S OT AN 0B LY ods 0 st (SO
b2 NI O3 gL A e YOSl s OT 31 (s 1 85km s cOT AN I3 5 o Jlas
1,1 0 555 0 T acal (ped ot Ui 855 Lo S5 T30 piy 5 0T, 801 s SUsSTI5 S
S g o (8 o 1 il g dozall g
Olas o0 5 d bt Ve saies mdls B 353,01 Oliaie I 35ke a5 50l 0 (
S G oS &l BBtz U 5505 201 e il b sl s Sas (g 05 0T, 806
(2 3od Sl aim Y s s Jaaie
VT b (Lo b M3 053 Lo IS5 DTN 580 o2 50 1291 o VU Gla |8 L5 (2
3 A5 el s Al ol CASIly ol Jre S B iz ST o OT A1 (3 S d il 0 o
OB IS 5 Sl sl oda JST 32 J 580l Sy Jb - Gladls cdl Ola s il 2 A1
VoS s WY 55 a3 831l 2kl st o SUNOTA §5, 550015, ol s L2V
il s OT AN G o s ook gy Bo-Los ol i 83 s 5 | A1 LNIO) 5l S
OLAN I3 opn) By pme 55 L s | Lo sk o5 A1 a,Lall o1l e el dla cll
§ ) 1 e a s s bl GulS S0 it Ll il L JU o Je ol asdls
G VS F 55N G oS 0T g ln -zl oo ] (635 011 3 L 53 pe Bmg

Lol o AI.AT o r—U&U;
s s Gelet o 5358 53 oy aelleaT o sl @y v

Lo @ LS e 4 e il ez e o8

Wel3 Y1 0 S s 53 S0 Loy 0T (8o 55 050 85 2 o 0] 1 g &YV oy Dty (10
b 58 O G s S Lt d L IS 0L el 5. 203

(aY A A=Y suall



@I sae O AL sl Ollas i

]
O m Y ok il da bl I e0dd 04 Y 5. o o by LT @1 S e eSOI 50 (1
—lnad o g o 8,05 sl o — LT s o s e o e OF 0 S5 a -
GO R ol daad 5] J s 5 bl LY Gaad O e S 0B 1A 5 e o <5 )
) Pl pan e oot T el Lgrl iy A1 NSl Gand d b ek OLYI e oS
Sl Sald s 0550y Moy Lty QL bl o ke 3 Ul o ) b 2 e 5 ) 12
ot 5 Ll B adn 0Ley palall (85 o g s OF Sy A1 Kz all 5 el VI
e Sple IS 15 b e a5 (983 g2l BU D WGl e e ol Gy WL 2]
OF Joe BB ) O g g &1 e ) s Lakie LB b ol Y ol I eda OF L 531 )
las Lge b Y & 56 oLl e a3 ka2 Lo JS e Jl gl conied £Y1 ol sl sl
Lo i oo s Gl e s By I Y Al a5 e g8 YO i
G leblr) by denVl e 55 e 45 b BV 515 e Bl dir gy o U (e SO
Sl s (25 DL 0T ) 3,030 L5 el Yl odis o sl b s J5LI OY clins J5los
oo b O3 aaseanl U1 (g _peoadl o N1 0T e gl b Lty e 55 5 5 Lo S U
Bls e NSl 158 M (5T Lls el g b & 8 2 L Sla 015 O] 131 ] s
Skl s Sl dsl g 1 5 oSl
2 I3l 05 OIS s 2 g B LU LY 0Ly O 5 axe 1l 05 L OF Lo Jty Lo SIS 5
_”,Juww\&&:w,w\u@yw.yw}.u}.ﬂjvwwmumuu;i@
sl bl gz dly A AWl L2 a GLs ela el g oo L Je
OY e b el O, (35,5800 055 0Ty ¥ o el 5o V1 0T s o i1 0] (0
Siab s s JIsedl paddl 3 k2 1 BN aU) s B bty (K8 6,2 1Y G gk
I3y T LSV g SISOV G cond s Bl &l OF 25U Y1 (3 S5 8 I3 e
[o&&\]%@u’_}ﬂf ”'K,;ﬁuuﬂ \AL.»% L¥0eda 35l 3 clge
ﬂ&ivuy%pd\ﬂbc&y\w}y?bl@b@d;lﬁvﬂ;g\j\)}»‘ﬁ\u\wuﬁ
Lot om0 D8 ol i) e Sl 15 e aST 5 LSS el U s 08 05 g0 5 ¢ el JalS
oo i M ALY e BV g L NV Gl Gl o o bt Gamy o o) 0 ST s
Al

S I et & G i8S Ly s oz K 2B e Ty oy

Aol i o T EEIYY — 87 (g, Ll ()
eY A [ A=Y 30l




olis 5 daslx (iaassSYI SLAYD Ul

Jbo 6T ) ooy Lol 1 5 . JozS) 6 ol 0T T o o S5 0 Ll 120 ke O 5y

I

S OLA s Lo 5T

]

OB Loz O AL LS YL O 5oly cpdll 385 .l ST oo 5 el 3 o L Ll YT JISEYT O
LY G, 1 5oV Gam ool 51 aY1 IS OV T a5 S0 5 . obsOL eS| 5l 5l IS
SadasVls 5o ISt Bl kbl ally ISV e ISV LR 016 0T, 3 LS S5 )
s 5 Al Gy by 8 B ) J e S 955 S N1 ST ) DS LTy s 1 0L,
S5 e Sdby - Js il (o a5 1 sy @1 ol e st s Tloe Tilas cpall e
S 1Y oYl e )5l 1Y G i

25 G OIS 5] el e ) JIST e oo AT eda 13 101 0T s Y
BW e o Lelas LYY e g | sgd il Sl b el sLa)k ol (Ul
Lle o 2o s

a

WMY|UAJQ\Y‘«C\bjj\WJMY\on}jUWﬁJ}JJrﬂuMYM\L;fyu./a (u

SNy A ’T”*}bnl\””g“\pfs% 3 4k ATl S5 16 o ol
¥ 64 '\U\jﬂ,,é;u:w@;;r AT e gl 18805 e ju
SIS S ENE e Al i o ieatis
L;:.!y. G DA ke @uu,s Loa 280 NS ;;ub
[;’a A6 ;x.s;w;ézsf Jedt itk ﬂ;””*;ii;eﬁ\ﬂ
PRy )jzﬁm,f»wﬁs——vuia&ba’ﬁ K53 G QER3-
J;wus gfy,%szz':';ﬁs@;u;’ g ﬁluww@wﬁ&
.[sx&\]%@,‘.—g}

L s I NI O TS g2 (6] Y1 o 5 sl OF g OF (SCoy WU 0 4
o o iy 3Ll 0 sl Gy b e (T ) IB el ely i B 1 e (SIS
@JJ\C,;L;.G;\L@J.;gg\@b‘u}fm,&oww)):‘:;ﬁug;;)a;ma,a;,ﬂ\u&g
|22 3 J gy e s ol pllasl) i)y ol S o555 o35 Ol eda Lo Lo
S Ul G2 s ¢ A
oI F AT AT A dYNeda O Lo Js BV eda o5 J a3l bl N 05, e g o
e Y Y SOl

@

(aY A A=Y suall



@I sae O AL sl Ollas i

o s T 350 Jle Vs L S0 YT ods s e 5 (5 ol 8 0,85 0 oz Y
O] IS a3l il o a1 IS 5 gl 15 U
Vs BIS gl el | LN 3 Y ST b b 2abladl SN Gam il ] Y1 e s 5 (5
oo 3 smailly Sl ssle] 4] baddy s el s sl () Lgr 0 0T 6L o oY1 15 . Lgslsl i
RO BRSBEN
10T A § o) B grall ol BUSU -y
) ey T U5 sl gy 0L Bl 2 T ol a8 o o ) DS Lin Lo 13)
Nea 0B 1Y ) Ll 01,30 il s caslil s ansll s IS (e Cor g5 Tk a5 sla Lol
de 4 adlas (01 Sl Ll Laelldl pls o ke o (U] Bliay) da B lo o 2 DL
PP RAUEL FICSAURXN PRI PROVN R, [PV [N

S T oty o SO, enis (3 AU 2aladl sl Lo T8 5l sz
Wl G G Slme] OS] e Jorll 625 ¢ Jors 58 41 oS oy 3pcr 51l (S 5t
odn ) dast Uk (U] U1 5Ll Jroma S5 5 gy SIS JS IV 5 At 5 300 Ul s5 o0 Ll
Gt Y1 e Lo 3 1 dbl o) oy el el s bSOl e el (U1 4] 2 pate gl oY
A el o T I3 B da Ui g8 o0 Bad ST ol bl OUST Liogd et s WTa e
] G asT LS asloT 0B Gy oy e o 1 A Ul g &Y (U 5 Ol s« Y Bl
by O3 s
Osbaiog sy OLAL sLSYI 5505 Oloesl O 15 s 2T 5 plat Ui sz 5 Ling
%‘,ﬂ%@\&o}@ﬁk}.oT,ang,;J\;mop.uiMWg‘ébﬂb ! e B Eosl-Y)
U3 o S5 18 ) g s L) )5 i) o 5T OT, 01 01 5 0 g6 iy ot ] 10T, gl S ke
Aot OISCo s ey s Sl g JS 01 O AN s Il dat s w31, 01 Cilins O st Lo o]
ot oo ) B Slin 55 L 00T, Gy 5 Uy el O oy 5 0o 10 SYYI LI O gy 5
.oT,aJ\;wu.gJ};mwﬁ;;%u@j!!UP\MMJ\«;.ur\w.ag\»dluazuw

Q;L;w”;d?j‘qﬂ;wfa&ww\r@;wdeme};qygﬂ\mmog
8515 (o Bl I bl gy Bl (5 541550 U ST G g LY Glae i E 093 Ll G ol
eyl

185 ) G EuslYI o eles YT A

G20 5] dedha Y1 &Yy ulally 2akesdl 6Ny ity 6L OF () coady slesl Sl

eY VA /A=Y sl



olis )b dnal (iaassSYI SLAYD Ul

O 3o I GAE s OB 05 pas b B35 O gpodand) S5 L5 (sl o 8 Byt
o 3 &y ool OT, A LSV g2 6] gl L 3slel s alndl
poke Lo 7315 LS a1 Ltz 5 o WY T 315015 B S Y ) eda 0]
OT AN O 105 L dylze g dalee fLe‘N (Jodl s 5a2all Oloe Lj)olﬁ@.awj.swu\fﬂ Ols clas s> 5
Ol il 5 Sy g2l po Joladl sa Lia ol o YG L Adssll Sl yLally Gl gy JoiS o
oo Lam ppdn ol el alidlslos] WUl Lo iy o o8 50 by 5l (e Y A1 AR
e il s e AV s Lad e s o8 ) SOV s 2 Lo 6l a elisTl s el I O o3
Bkl o il OY el 625 o U1 Sl o gl sa Vigs Akl 6l 915 SlalE Y
Lo 613 oV e LY o O AL LSV 5,55 Oloensl angd Lo 01 U3 o Sadds . 8 e
o e I il V1 g 01,301 0Ly 5 s Ll o) O] 15801 ol (b ogncn
e g Olae ) (933 48 OT A s 0l SIS 5 ciylize 0 55 3 plgd Y15 oy o] O] 3] Sl 3 50
e gt O s by 513 S USO8 5 lns s
Wu\MMd\ﬂ\@bédﬁﬂ.@lﬁ\!MﬁJ\M\JWLﬁuYLﬁL;E&\Q‘sjU
e e e
i °*u‘]%w«ﬁ\dlrﬁﬁj) st

OB s S5 ep Ml may s &l Al el 8 335 Oy sl 3 ) Say “é".)b” 5,k 0

eI G 8l odn LT3 0 Lol 5 (oSOl (] o Sdor 51 1l 99 10 55 bl OB o3I ety Lalil 3

Bl 461 3 e Ol Ol 30 onSTl ] oS |yl 59 10,5 il 05 02055150
) &8s A O~ guam— 5 SUs i,

:‘.ﬁm“"“—‘\

RV IR R WAy o W PN B 518 RO [ RE PRCH I PR PRCAIIE- By (R e

Ol 6 542 2b . Jay 1855 bl 3 Gy o] B Lz JL 3 A1 O LoD Al I LA e el
S Gany Jeays Aillas 35l Dltay Lol D300 & xS0 LSS W Ll 3 3,100 s glall
o o2 Al adn o G A G (6 el 5 e ) —2i2 L jLzsl— 58 28 Y1 e 5
cindl ol saiin 5 oY el o ax sl s 2o 0V ¢ us Salar 5 Y 5 xSl odye uludl 552 Y
&.&J‘SM\&)L&Y\;M"M)%ﬂ‘jrﬂbw‘ﬁuﬁjcw‘ékﬁﬁdb&‘bUb
Olag Lalall o3 A5 Cond LBV oy A1 ) S153] e Lo 88 Sy 1Y) a3

Ayl pdil) s I JWT 3 e SN L1581 ddl ol e, Y (Y)
(aY AA /A=Y suad




@I sae O AL sl Ollas i

cb|ﬂud\jﬁ|jgxﬂ|&o¢>gﬂjcolfm:ﬁ\jz\é&ﬂb&‘ﬂ‘&ﬁn@‘dj:\&dcL.q—J.Ar.é,w.iﬁ
1 L Gl 1l B ) a sV 0T oY 38 n om0 0 sd S0 Oyt
ol s O LSV Hlas s Yl 5 a0 g0 505 iy s Lguth 5ui O peid
u)&m\mys»\,p.as,mw&am@yskuwﬁbw\gu\moﬁk
Conneil 5 2338 25 VG UYL Lo ol 5 b el 505 ¢ oMl Ay IS G pkb 5 55 el
a5 00 )08 G ot B i 50 U3 (] el Lol s L Jlaze N1 AT (ke by gt 1n O]
85— Ul I S sl Lty G5 ol (UL stnr o5 st SIas Y15 O, s Uty Uas
L 13 el Sl Leliast| 5 ¢ ol Gaoadll JIKST Calised — OT 8l slinaly OLS (T s
S G S5 d Eutd Ole (§ Rl Sy NI e SN ol OF (6 5 G5 gk U5 05
e 6 AT ooy Balaze el Grtonn 31 ¢ Sl e Ll - Ovedmedd s gl sl e S0 )
iz g0 JUH dady SIS A1 el o 83 ) aadll Gamrs e o555 )l lle
23l Gl pera ¥l i ) My dasess A Slia ol o3 a5 (51 dgall die SV
ol LU bl I g b e oSaw &l ol OF ity o805 el el Ole G el Ll )
6 o Jaor s Ml Chndl o 6 VB 1 e G sl 015 U1 AL sl
B CoslYI e Raseall Eotdl Slsie e Ja ¢ 5 0Ly

NAAY &g Bl I hw g co b5 b 3ULYI cond 1632 ¢ o dnT ool s ¢ o cpanl @

Bkl cﬂu|ﬂudﬁj¢&2&# ‘L_;)la‘r.,!l CN)W‘M‘C‘GJ a&&@!iﬁw&é)wl .
B KRR RUPPe et

eY VA /A=Y sl





