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Siinnet’in Temellendirilmesi Problemi

Ismail Hakki UNAL

Ozet

fslam Dini'nin hiikiim kaynaklari arasinda Kur'an’dan sonra gelen Siinnet'in ser’i
delil olma keyfiyeti ve dini baglayicilig asirlardan beri tartisilan bir husustur. Konuyla ilgili
deliller siralanirken o6nce Kur'an ayetleri, sonra hadis rivayetleri, gerekirse akli
degerlendirmelere yer vermek bilinen bir uygulamadir. Stinnet’in esas ve dogal mesriiyyet
kaynagi Kur'an olmasina ragmen, ilgili ayetler baglamlarina ve delaletlerine dikkat
edilmeden siralandigi zaman isabetli bir delillendirme yapilamamaktadir. Siinnet’in
otoritesine delil olarak sunulan hadisler tizerinde yapilan miistakil ilmi ¢alismalar da bu
rivayetlerin, Hz. Peygamber donemi sonrasi zuhur eden konuyla ilgili tartismalarin {iriinii
oldugunu ortaya koymaktadir. Dolayisiyla bu rivayetlere dayanarak Siinnet’in otoritesini
tespit etmek ve savunusunu yapmak saglikli ve dogru bir yaklasim degildir.

Anahtar kelimeler: Kur’an, siinnet, siinnetin hiicciyyeti, ser'? delil, hadis, rivayet

The Problem of Legitimization of Sunnah

Abstract

It is a long-lasting debate for centuries that Sunnah’s shariatic evidence position and
its religious binding status. It is a known application that religious sources are respectively
Qur’an verses, hadith, and if necessary rational assessments of the individuals. Although
Qur’an is the principal and natural legitimization source of the Sunnabh, it is not possible to
understand this if the related verses are not considered in order. Specific studies show that
hadiths, presented as evidence for authority of sunnah, are from the debates emerged after
the death of the prophet Mohammad. For that reason, such narratives cannot be a proper
source for determining and defending authority of the Sunnah.

Keywords: Qur’an, sunnah, testification of sunnah, shariatic evidence, hadith,
narrative

A- Siinnet’in Kur’an’la Temellendirilmesi

Islam Dininin Ogretisinde Kur’an’dan sonra en 6nemli kaynak olan ve kisaca,
s0z, davranis ve tutumlartyla Hz. Muhammed (s.a.s.)’in dini ve ahlaki 6rnekligini
ifade eden Siinnet’in dinde delil ve hiikiim kaynag1 olmasi (hiicciyyeti) konusunda
simdiye kadar pek ¢ok eserin yazilmis oldugu bilinen bir husustur. Bu eserlerin ilk
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béliimlerinde, stinnetin delil ve hiikiim kaynagi olma degerinin dayanag: olarak
ilgili Kur’an ayetlerini siralamak adettendir. Aslinda bu dogal ve dogru olandir.
Zira ilk olarak, kendisinin tabii ve mii'mini oldugu bir dinin sahibi tarafindan, o
dini teblig etmek, agiklamak, uygulamak ve 6gretmek gorevleriyle yiikiimlii kilinan
bir peygamberin otoritesinin kaynagini oncelikle ve belki de sadece Kur'an'da
aramak en makul olandir. Ancak bu ayetleri belirlerken sadece lafza degil, lafzin
baglamina, maksadina, muhatabina ve niizul sebebine bakmak son derece
onemlidir. Bu konuda kapsamli bir calismasi bulunan Prof. Dr. M. Hayri
Kirbasoglu, Hz. Peygamber’in Kur'an’daki konumunu belirleyen ayetleri dort
temel gruba ayirarak otoritesinin kaynagimi bunlara dayandirmis, farkl
baglamdaki ayetleri bu gruba dahil etmek isteyenlerle, bu gruba giren ayetleri
baglamlarindan koparip yanlis yorumlayarak bunlarin Siinnet’in otoritesine
dayanak olamayacagini iddia edenleri elestirmistir.! Ayrica, Siinnet’i
temellendirmede bazi ayetlerin yanhs kullanildigini da 6rnekleriyle gostermistir.2
Burada Kirbasoglu'nun yaptig1 gruplandirmayi, verdigi orneklerden bazilarim
zikrederek aktarmak istiyoruz:

1. Hz. Peygambere Itaat Etmeyi, Ona Karsi Cikmamaysi,
Onun Hiikiimlerine Boyun Egmeyi Emreden Ayetler:

“De ki: Eger Allah’1 seviyorsaniz, bana uyun ki Allah da sizi
sevsin ve giinahlarinizi bagislasmm. Zira Allah bagislayandir,
esirgeyendir. De ki: Allah’a ve Peygambere itaat edin. Eger
donerlerse, bilsinler ki Allah kafirleri asla sevmez. (3/ Al-i Imran, 31-
32)

“De ki: Allah’a itaat edin, Peygambere itaat edin. Eger ona itaat
ederseniz dogru yolu bulursunuz. Peygambere diisen sadece agik¢a
tebligde bulunmaktir. (24/ Nur, 54)

“Kim Rastil’e itaat ederse, Allah’a itaat etmis olur” (4, Nisa,80)

“Kim Allah’a ve Rastlii'ne itaat eder, Allah’tan korkar ve
O’nun azabindan sakinirsa, iste sonunda kazanacak olanlar onlardir.”
(24/Nur,52)

“Biz hicbir peygamberi, Allah’in izniyle kendisine itaat
edilmesinden bagka bir maksatla gondermedik.” (4/Nisa,64)

“Aralarinda  hiikmetmesi icin Allah’a ve Rasalii'ne
cagrildiklarinda miiminlerin cevab: ‘isittik ve itaat ettik’ soziinden
baska bir sey olamaz.” (24/Nur, 51)

1 M. Hayri Kirbasoglu, Islam Diisiincesinde Siinnet, Ankara Okulu Yayinlar1 (4. Baski), Ankara 1999, s.
148-187.
2A.g.e., s. 188-205.
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“Allah ve Rastlii bir konuda hiikiim verdigi zaman, artik
miimin bir erkegin veya kadinin segme yapmaya hakki yoktur. Zira
kim Allah’a ve Rastlii'ne kars1 gelirse apacik bir sapikliga diismiis
olur.” (33/Ahzab, 36)

“Asla! Rabbinin hakki i¢in onlar aralarindaki ihtilafli konularda
seni hakem yapip, sonra da iclerinden hi¢bir hognutsuzluk duymadan
senin verdigin hitkme boyun egip tam anlamiyla teslim olmadikca
iman etmis olmazlar.” (4/Nisa, 65)

“Ey iman edenler! Allah’a itaat edin, Rastil’e ve sizden olan
emir (yetki) sahiplerine itaat edin. Eger herhangi bir seyde
anlasmazliga diiserseniz, Allah’a ve ahirete gercekten inaniyorsaniz,
meseleyi Allah’a ve Rastlii'ne gotiiriin. Boyle yapmak en iyisi ve
sonug bakimindan da en giizelidir.” (4/Nisa, 59)

Kirbasoglu bu gruptaki ayetleri,

1. Miiminler Allah’a, O'nun Rasfilii'ne ve yetki sahiplerine itaate davet
edilmektedir.

2. Miiminler Hz. Peygamber’e kars1 gelmekten sakindirilmaktadir.

3. Miiminler Hz. Peygamber’e tabi olmaya cagrilmaktadir.

4. Miiminler Hz. Peygamber’in hiikiimlerine, ihtilafli konularda verdigi
kararlara boyun egmek zorundadirlar,

seklinde 6zetledikten sonra, “bu ayetlerdeki Allah’a itaatten kastedilen bizzat
Allah’in kendisine itaat olmayip O'nun gonderdigi Kitaba, yani Kur’an’a, Kur’an'in
emir ve yasaklarina itaattir. Ras{ilii'ne itaat ise, saglhiginda bizzat kendisine, onun
emir, yasak ve talimatlarina, vefatindan sonra da Siinnetine itaat anlamindadir”
demektedir.?

2. Hz. Peygamberin Kur'ant Agklamakla Yiikiimlii
Olduguna Dair Ayetler:

“Biz her peygamberi mutlaka kendi kavminin diliyle gonderdik
ki, onlara (kendilerine indirileni) aciklasin.” (14/Ibrahim, 4)

“Sana da Zikri (Kur’an1) indirdik ki kendilerine indirileni

insanlara agiklayasin, ta ki diistiniip 6giit alsinlar.” (16/Nahl, 44)

Bu ayetler 15181nda Hz. Peygamber’in beyan gorevini genis olarak agiklayan
Kirbasoglu?, su degerlendirmeyi yapmaktadir: “Bir yandan Hz. Peygamber’in
Kur’an’1 agiklama gorevinin bulundugunu kabul edip de diger yandan bu konuyla
ilgili aciklamalar1 bize aktaran hadisleri uydurma-sahih ayirt etmeksizin reddetmek

3A.ge.,s. 152
4+A.ge.,s. 165-171.
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anlasilir bir tavir degildir. Bu sebeple, Hz. Peygamber’in Kur’an1 agiklama
gorevinin bulundugunu kabul etmek aslinda Siinnetin Islam’da yeri oldugunu
kabul etmek demektir. Bu da Hz. Peygamber’in bdyle bir gorevi olduguna delalet
eden ayetlere dayanarak Siinnetin bir delil ve kaynak oldugunu ispata calisan
goriisiin dogrulugunu tasdik etmek anlamina gelir.”>

3. Hz. Peygamber’in Helal Ve Haram Kilma Yetkisine Sahip
Olduguna Dair Ayetler:

“Kendilerine kitap verilenlerden, Allah’a ve ahiret giiniine
iman etmeyen, Allah'in ve Rastli'ntin haram kildigin1i haram
saymayan ve hak dini din edinmeyenlerle, hor ve hakir bir sekilde
kendi elleriyle cizye verinceye kadar savasin.” (9/Tevbe, 29)

“Onlar ki, ellerindeki Tevrat ve Incil’de yazili bulunan o elgiye,
o Ummi peygambere uyarlar. O (peygamber)ki kendilerine iyiligi
emreder, onlar1 kotiiliikten men eder; onlara temiz ve hos/iyi seyleri
helal, pis ve ¢irkin seyleri haram kilar, {izerlerindeki agir yiikleri ve
kendilerini baglayan baglar1 kaldirir. O peygambere iman edip ona
saygl gosterenler, ona yardim edenler ve ona indirilen nura tabi
olanlar, iste kurtulusa erenler onlardir.” (7/A’raf, 157)

Bu ayetleri verdikten sonra konuyla ilgili farkli goriisleri tartisan Kirbasoglu
kendi gortisiinii soyle ifade etmektedir: “Biitiin bunlar da gostermektedir ki, Hz.
Peygamber’in “helal ve haram” kilmasi, sadece Kur'an'da zikredilen “helal ve
haramlar”in tebliginden ibaret degildir. Onun, Kur’an’da kendisine verilen genel
ilke-kriter 1s18inda, Kur'an’da temas edilmeyen hususlarin “helal-haram” olup
olmadigini belirleme yetkisi vardir ve bu yetki Kur'an’a dayanan bir yetkidir.”¢
Kirbasoglu'nun genel ilke-kriter dedigi sey ise, A’raf suresinin 157. ayetinde
zikredilen, “iyiligi emredip, kotiiliikten men etmek” ile, “temiz ve hos/iyi seyleri
helal kilip, pis ve ¢irkin seyleri haram kilma” ilkeleridir.

4. Hz.Peygamber’in, Miisliimanlarin Uymas1 Gereken Giizel
Ornek (Usvetun Hasene) Olduguna Dair Ayet:

“Andolsun ki, Allah’in peygamberinde sizin igin, Allah’1t ve
ahireti arzu eden ve Allah’t ¢ok anan kimseler igin giizel bir 6rnek
vardir.” (33/Ahzab, 21)

Kirbasoglu, bu ayetle ilgili farkli yorumlar1 zikrettikten sonra goyle
demektedir: “Sonug¢ olarak, (33/Ahzdb, 21) ayetine dayanarak siinneti

5A.g.e.,s. 168.
6 A.g.e.,s. 176.
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temellendirmek genel kabul goren bir yaklasim olarak nitelendirilebilir. Bu konuda
giiniimiize gelinceye kadar Islam alimleri ve diisiiniirleri arasinda herhangi bir
ihtilafin bulunmadig1 da goriilmektedir. Bu durumda s6z konusu ayete dayanarak
Siinnet’i temellendirmenin de saglikli bir yaklasim oldugu sonucuna varilabilir.”

Kirbasoglu, siinneti temellendirmede dogru ve isabetli tesbitler olarak kabul
ettigi yukaridaki ayetlerin yani sira, Siinnet’e delaleti oldukc¢a tartismali hatta
isabetsiz bazi ayetleri de ele almaktadir ki, biz bunlara sadece atifta bulunup,
konuyla ilgili genis yorum ve degerlendirmeler igin ilgili kaynagi Onerecegiz.
Konuya savunmaci bir zihniyetle yaklasarak, ne pahasina olursa olsun Siinnet’i
savunma gayretinin, bazi ayetlerin yorumunda bir takim zorlamalara yol agtigini
belirten Kirbasoglu'nun, Siinnet’i temellendirmede tartismali ya da isabetsiz
buldugu ayetler sunlardir: 53/Necm, 3-4; 4/Nisa, 61, 136; 64/Tegabun, 8; 48/Feth,
8,9,158; 49/Hucurat, 15; 24/Nur, 62; 2/Bakara, 151, 231; 4/Nisa, 113; 3/Al-i Imran, 164;
62/Cum’a, 2; 33/Ahzab, 34; 59/Hasr, 7; 48/Feth, 10; 24/Nur, 63; 47/Muhammed, 32.

B- Siinnet’in Hadisle Temellendirilmesi

Siinnet’in hadis rivayetleriyle temellendirilmesi, bagka bir ifadeyle, kaynaklik
degerinin hadislerle ispata calisilmasi, Sitinnet'in hiicciyyeti konusunda en
problemli alani olusturmaktadir. Hz. Peygamber’in ve O'nun siinnetinin otoritesini
Kur'an’dan tespit etmek ne kadar dogal ve isabetli ise, bunu hadislerden ispat
etmeye calismak da o kadar suni ve isabetsizdir. Her seyden 6nce, konuyla ilgili
yapilan calismalar, “siinnet” ve “hadis”in Kur’an’dan sonra ikinci hiikiim kaynag:
olarak 1stildhi bir anlam kazanmasinin Hz. Peygamber’in vefat1 sonrasinda, geng
sahabiler doneminde oldugunu ortaya koymaktadir.®

Siinnet ve Hadis'in miistakil olarak veya Kur’an’la birlikte bir hiikiim
kaynagi oldugunu ifade eden hadisler iizerinde yapilan ilmi calismalar bu
rivayetlerin hemen hepsinin problemli oldugunu ortaya koymus bulunmaktadir.
Ornegin “erike hadisi” olarak bilinen ve Siinnet'in Kur’an’dan miistakil bir hiikiim
kaynag1 oldugu konusunda ilk sirada zikredilen rivayetle, “Muaz hadisi” olarak
taninan ve seri delillerin siralanmasinda mutlaka yer verilen rivayetin problemleri,
zaaflar1 ve bu halleriyle Hz. Peygamber’e dayandirilmasmin uygun olmadig:
hususu M. Emin Ozafsar’in bir calismasiyla ortaya konulmustur.'® Yine, “Sekaleyn
hadisi” olarak bilinen ve Hz. Peygamber'in Veda Hacci’'nda insanlara emanet

7A.ge.,s.187.

8 Bkz. A.g.e., s. 188-205.

9 Biinyamin Erul, Sahabenin Siinnet Anlayisi, Tiirkiye Diyanet Vakfi Yayinlari, Ankara 1999, s. 14-78; M.
Emin Ozaf§ar, Hadisi Yeniden Diisiinmek, Ankara Okulu Yayinlari, Ankara 1998, s. 13-32; Enbiya Yildirim,
Hadis Meseleleri, Ragbet Yaymlari, Istanbul 2008, s. 16-19; ismail Hakki Unal, Hadis, MEB Yayir, Istanbul
2005, s. 16-23.

10 M. Emin (jzaf§ar, “Polemik Tiirii Rivayetlerin Ger¢ek Mahiyeti”, islamiyat, c. 1, sayn: 3, Ankara 1998, s.
19-48.
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olarak biraktig1 belirtilen, bazi tariklarda biri “Kur’an” digeri “Peygamberi'nin
Siinneti”; bazilarinda ise biri “Kur’an” digeri “Ehl-i Beytim”seklindeki rivayette yer
alan “Peygamberi'nin Siinneti” ve Ehl-i Beytim” ifadelerinin sonradan hadise idrac
edildigi (katildig1) de net bir sekilde tespit edilmistir."

Hz. Peygamber’in s6z ve uygulamalariin bir kismi yazili olsa bile biiyiik
¢ogunlugunun sozlii aktarimla nakledildigi ve sosyal, siyasal, kiiltiirel pek ¢ok
ihtilafin yasandig: hicri ilk bir buguk asirlik donemdeki hadis ve siinnetle ilgili
tartismalarin izlerini tasiyan bu kabil rivayetlere dayanarak Hz. Peygamber’in ve
Siinneti'nin otoritesini delillendirmeye calismak ¢iiriik bir zemine temel atmaya
benzer. Kur’an gibi mevsuk bir kaynaktan onlarca delil getirebilecegimiz bir
konuda, yapilabilecek salt makul ve mantikli aciklamalar bile, igerigi yoniinden Hz.
Peygamber’e nisbeti tartismali bdyle ilave delillerden cok daha tatminkardir. Iste
burada, yukarida isaret ettigimiz calismalara ilaveten daha O6nce yaymlanan bir
makalemizde inceledigimiz!?, sadece Hz. Peygamber’in siinnetini degil dort
halifenin stinnetini de ser’i delil kabul eden, buna karsilik sonraki gelismeleri bid’at
kavrami altinda dalalet (sapkinlik) olarak niteleyen bir rivayetin tahlil ve tenkidine
yer verecegiz.

Irbad b. Sariye (6. 75)'den nakledilen bir rivayette o soyle demistir:
“Rasulullah (sas.) bir giin bize namaz kildirdi. Sonra bize dondii ve belig bir va’z
irad etti. Gozler yasardi, kalbler titredi. (Dinleyenlerden) birisi soyle dedi: Ey
Allah’in Rasulii! Sanki veda va’zi gibi oldu. Bize ne tavsiye edersin? (Allah'in
Rasulii) sOyle buyurdu: Allah’tan korkmamnizi (muttaki olmanizi), basinizda
Habesli bir kole de olsa dinleyip itaat etmenizi tavsiye ederim. Benden sonra
yasayanlar pek cok ihtilafa sahit olacaklar. Benim ve benden sonra rasid, mehdi
halifelerin stinnetine tabi olmaniz gerekir. Bunlara simsiki sarilin. Sonradan ortaya
¢ikan seylerden (muhdesat) sakinin. Siiphesiz sonradan ortaya c¢ikan hersey
bid’attir. Her bid’at dalalettir.”!3

Hadisin, ilk ravisinden sonra farklilasan inceledigim 14 tarikinin 5i Ahmed
b. Hanbel’in Musned’inde, 4’1 Tirmizi’nin, 3’ti Ibn Mace’nin, 1’i Ebt David’un 1'i
de Darimi'nin Sunen’lerinde yer almaktadir. Ortak raviler birlestirilirse tariklar:
6'ya indirmek miimkiindiir. Hepsinde ortak Sahabi ravi Irbad b. Sariye’dir (6. 75).
Yani hadis usfiliine gore bu rivayet ferd-i mutlak (veya garib-i mutlak) bir hadistir.
fkinci tabakada en fazla yer alan ravi Abdurrahman b. Amr es-Siilemi (6. 110)’dir.
14 tarikin 8inde hadisi Irbad’dan nakleden odur. Irbad’dan aldiklari bildirilen

11 Bkz. Biinyamin Erul, Siinnet Kavrami ve Sekaleyn Rivayetleri, llahiyat Yaynlari, Ankara 2007.

12 {smail Hakki Unal, “Secmeci ve Elestirel Yaklasim veya Hz. Hz. Peygamberi Anlamak”, Isldni
Aragtirmalar, c. 10, say1: 1-3, Ankara 1997, s. 47-51.

13 Ahmed b. Hanbel, Musned, 4/126-127 (1-6, Cagr1 Yaymlari, Istanbul 1982); Ebt Daviad, Siinne, 6 (1-5,
Cagr1 Yayinlari, Istanbul 1981); Tirmizi, ilm, 16, (1-5, Cagr1 Yaymlari, Istanbul 1981); ibn Mace,
Mukaddime, 6 (1-2, Cagr1 Yayinlari, Istanbul 1981); Darimi, Mukaddime, 16 (Cagr1 Yayinlari, Istanbul
1981); ibn Hibban, Sahih,1/104 (1-16, Beyrut 1988); Hakim, Mustedrek1/95 (1-4, Beyrut, t.y.); ibn Abdilberr,
CamiuBeydni’l-1lm,2/181-183 (1-2, Beyrut, t.y.)
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diger raviler sunlardir: Damre b. Habib, Hucr b. Hucr, Halid b. Ma’dan (6. 104),
Abdullah b. Ebi Bilal, Yahya b. Ebi’l-Muta’. Isnadin {igiincii tabakasinda en ¢ok ismi
gecen ravi Halid b. Ma’dan (7 tarikte), 4. tabakasinda en ¢ok ad1 gegen ravi ise Sevr
b. Yezid (6. 153) (6 tarikte) dir.

Rical kitaplarimin verdikleri bilgilere gore senedin ittisalinde ve ravilerin
giivenilirliklerinde bir problem yoktur. Kiitiib-i Sitte 6ncesi hadis mecmualarindan
olan Muvatta ve Musannaflarda, ayrica Buhari ve Muslim’de yer almamasina
ragmen rivayet, klasik hadis degerlendirmesi yoniinden sahih sayilan bir hadistir.
O yiizden Tirmizi, “bu hadis hasen-sahihtir” derken', Hakim Neysabri, “hadis
sahihtir, illeti yoktur” demektedir.'s

Hadis metninde de bazi farkhiliklar vardir. Bazi tariklarda bu va'z'in
herhangi bir namazdan sonra oldugu belirtilirken (EbG Dav(id), diger bazilarinda
sabah namazindan sonra oldugu bildirilmistir (Tirmizi, Darim?). Ibn Mace’de yer
alan rivayette namazdan bahsedilmeksizin Hz. Peygamber’in dogrudan kalkip va’z
ettigi zikredilir.

Tirmizi’de, “muhdesattan sakinin” ibaresinden sonra “her muhdes bid’attir”
ciimlesine yer verilmeden “bunlar (muhdesat) sapkinliktir” denilmis, arkasindan
da “kim o zamana ulasirsa benim ve rasid halifelerin stinnetine...” seklinde devam
etmistir, Ibn Mace’deki rivayette “bize ne tavsiye edersiniz?” ciimlesinden sonra,
“sizi gecesi gilindiizii gibi olan agik bir din ve hiiccet iizerine biraktim. Benden
sonra ondan sapan mutlaka helak olur. Size slinnetimden ve rasid, mehdi
halifelerin siinnetinden bildiklerinize tabi olmak diiser” ilavesi vardir. Sonunda da
Ahmed b. Hanbel’in Musned’indeki bir tarikte da bulunan, “mii’min burnuna yular
takilmus bir deve gibidir. Nereye siiriiliirse oraya gider” ibaresi yer almaktadur.16

Tahavi'nin (6. 327) Serhu Miiskili'l-Asdr'inda yer alan aym rivayetin {i¢ ayr1
tariki birbirini tamamlar mahiyette olmakla beraber her ii¢iinde de “benden sonra
yasayanlar ¢ok ihtilaf gorecekler” ciimlesiyle, “muhdesattan sakinin, siiphesiz her
muhdes bid’attir, her bi’dat dalalettir” kismi mevcut degildir. Daha 6nceki bazi
kaynaklarda yer alan bu ibarelerin Tahavi'nin eserinde bulunmamas: dikkat
cekicidir.’”

Bu teknik bilgileri verdikten sonra ve metin tahliline ge¢meden Once su
hususu belirtmemiz gerekir. Boyle bir hadis her ne kadar hadisciler nezdinde sahih
sayilsa da, Ozellikle Hanefi fakihlerin gelistirdikleri bir prensibe gore umiimi

14 Tirmizi, Ilm, 16.

15 Hakim, Mustedrek, 1/95. Hadisin sahih oldugu yoniinde degerlendirmeler igin ayrica bkz. ibn
Abdilberr, Camiu Beyani’l-llm, 2/182. Bu hadisi metin yoniinden makul gerekgelerle elestiren gorebildigim
tek ornek, sil alim Seyyid Murtaza el-Askeri’dir. Bkz. Mealimu’l-Medreseteyn2/243-244 (1-3, Tahran 1993).
Ne var ki bu zat ayn1 hassasiyeti kendi rivayetleri i¢in gostermemektedir.

16 Bu son climlenin miidrec oldugu belirtilmistir. (1bn Receb el-Hanbeli, Camiu’l-Uliim ve’l-Hikem 2/110, 1-
2, Beyrut 1991).

17 Bkz. Tahavi, Serhu Mﬁgkili’I—Asdr,3/221—224, (1-17, Beyrut 1994).
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belvada varid olan haber-i vadhid grubuna girer ki bu sekilde gelen haber
reddedilir. Yani herkesin veya bir¢ok kimsenin bilmesi gereken bir siinnet veya
hadisin sadece tek bir raviden nakli o rivayetin reddi i¢in yeterli bir sebeptir.!® Her
ne kadar Hanefiler bu prensiplerine her zaman riayet etmemislerse de ortaya
koyduklar1 gerekce makuldiir. Hz. Peygamber bir namaz sonrasinda cemaate veya
namaz haricinde bir topluluga hitaben konusma yapacak, dinleyenler aglayacak
kadar etkilenecekler ve o konusmay1 sadece Irbad b. Sariye nakledecek! Bu kural
sadece Hanefilerde degil Safiilerde de gecerlidir. Mesela Hatib Bagdadi, haber-i
vahid’i red gerekgeleri iginde, “bir¢ok kimsenin bilmesi gereken bir konuda tek
kisinin rivayetini” de saymaktadir. Ona gore bir kimsenin biiyiik bir topluluk
arasinda o konudaki bilgisiyle tek kalmas1 ve bu bilgiye kaynaklik eden bir ri-
vayetin aslinin olmas: caiz degildir.'

ibn Kayyim el-Cevziyye (6. 751) de uydurma hadis belirtilerini zikrederken,
Hz. Peygamber’in, ashabi huzurunda soyledigi bir séziin veya yaptig1 bir isin
ashab tarafindan ittifakla gizlenmis oldugu iddiasini doguracak bir rivayetin ash
olamayacagin belirtir.? Her ne kadar bizim rivayetimiz bir kisinin nakliyle gizli
olmaktan g¢ikmigsa da, Ibn Kayyim’m bu konuda zikrettigi ve asli olmadigim
soyledigi “Gadir-i HGm” rivayeti de muhtevasi biraz farkli da olsa bizim
kaynaklarimizda sadece bir degil, birkag ravi vasitasiyla nakledilen bir haberdir.?!

Rivayetin tizerinde durmak istedigimiz kismi, “benden sonra yasayanlar ¢ok
ihtilaf gorecekler” seklinde baslayip sonuna kadar devam eden boliimdiir. Ancak
bundan 6nce yer alan “basinizda habesi bir kole de olsa dinleyip itaat etmenizi
tavsiye ederim.” ifadesini makul bir sekilde anlayip, takvadan baska {istiinliik
tanimayan Islam’mn ve onun Peygamber’inin iman, amel-i salih ve ehliyet 6lciisiinii
dikkate alarak “insanlarin hi¢ onem vermedikleri zenci bir kole dahi bu sartlar
dahilinde basiniza gecse ona da itaat edin” demek istedigini zannederken ilk hadis
sarihlerinden Hattabl (6. 388) bunun boyle olmadigini soyle acikhiyor: “Bundan
maksat, yonetici (imam) sizin islerinize bir habesi kole dahi gorevlendirse ona itaat
edin demektir. Zira, Hz. Peygamber’in, “imamlar Kureystendir”?* hadisi sabit
olmustur. Bazen neredeyse hi¢ gerceklesmeyecek seyler icin darb-1 mesel soylenir.
Mesela, “kim Allah i¢in kus yuvas:t kadar bir mescid yaptirirsa Allah ona cennette
bir ev bina eder” sozii boyledir. Halbuki kus yuvas: kadar mescid olmaz.”?

Yani, “imamlar Kureys’ten olacagina” gore bir habesinin yonetici olma sansi,

18 Serahsi, Usiil,1/368, (istanbul 1984).

19 Hatib Bagdadi, el-Fakihve'l-Miitefakkih, 1/133, (1-2, Beyrut 1980). Ayrica bkz. el-Kifiye,17 (Medine t.y.);
Suyfti, Tedribu’r-Ravi. 1/276.

2 Tbn Kayyim el-Cevziyye, el-Mendru’l-Miiniffi’s-Sahihive’d-Daif, 57, (Halep 1982).

21 Bkz. Muslim, Fedailu’s-Sahabe, H. No. 36 (Zeyd b. Erkam’dan); Ahmed b. Hanbel, Musned, 1/ 84,118,
119, 152, 4/ 370 (Hz. Ali’den).

22 Ahmed b. Hanbel, Musned, 3/129, 183, 4/ 421.

23 Hattabi, Mealimu’s-Sunen 4/278, (1-4, Beyrut 1991) Ayrica bkz. ibn Receb el-Hanbeli, Camiu’l-Uliim ve'l-
Hikem, 2/119.
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kus yuvasinin mescid olma sans:t kadardir. Boylece inceledigimiz bir rivayetin
problemsiz gordiigiimiiz kismini bile, diger rivayetler 15181nda dogru anlamaktan
mahrum bulunuyoruz.

Hz. Peygamber’in herhangi bir vesileyle ashabina va’zu nasihatta bulunmasi
gayet tabiidir. Burada, kendinden sonra yasayanlarin ihtilaflarla karsilasacaklarim
bildirmesi tahminden ¢ok bir kesinlik arz etmektedir. Bu da Hz. Peygamber’in
verdigi gaybi haberlerin kaynagmin vahiy oldugunu kabul edenlerce ona Allah
tarafindan bildirilmis olmalidir. Bu anlayisa gore, Hz. Peygamber bildirmis ve
uyarmis olmasina ragmen o insanlarin daha sonra ihtilafa diistip birbirlerinin
boyunlarin1 vurmalar1 sanki, Peygamberlerinin gelecekle ilgi verdigi haberleri
tasdik gayretlerinin bir sonucu gibi goriinmektedir.

Stinnet terimi daha sonraki 1stilahi anlamini heniiz kazanmamis olsa da Hz.
Peygamber’in bazi konularda kendi uygulamasina atifta bulunmak i¢in “stinnetim”
tabirini kullandig1 goriilmektedir.?* Kur’an-1 Kerim’de 6rnek olarak gosterilen bir
Peygamber’in kendi tatbikatin1 model gostermesi ve muhataplarina bunu tavsiye
etmesi gayet tabiidir. Ancak rasid ve mehdi halifelerin stinnetinden bahsetmesi o
kadar tabii degildir. Bilindigi {izere Hz. Peygamber kendisinden sonra devlet
yonetimine kimin gegecegi konusunda ne sarih ne zimnen hicbir agiklama ve
isarette bulunmamistir. Zimnen isaret ettigini gosteren rivayetlerin de diizmece
oldugu anlasilmaktadir.> Hz. Peygamber vefat eder etmez, daha defnedilmeden
yonetime kimin gegecegi tartismalarinin baglamasi ve bu arada bir hayli farkh
gorlisiin ortaya ¢ikmasi konuyla ilgili herhangi bir Peygamber talimatinin ol-
madigini gostermektedir.2

Hz. Peygamber’in kendisinden sonra gelecek halifelerin rasid olup
olmayacaklarini bilmesi meselesini bir tarafa birakirsak bu rasid halifelerin kimler
oldugu iizerinde durmamiz gerekir. Bunlarin tesbiti yukarida temas ettigimiz
halifelik sirasina sarih veya zimnen isaret eden haberlere gore kolaydir.?” Nitekim
bunu dikkate alanlar bu halifelerin sirasiyla Eb{i Bekir, Omer, Osman ve Ali
oldugunu ifade etmislerdir.? Bir rivayete gore ise Hz. Peygamber’in “benden sonra
Ebt Bekir ve Omer’e uyun” buyurdugu belirtilmektedir.> Ahmed b. Hanbel bu
rasid halifelere Omer b. Abdilaziz (5. 101)'i de ilave etmigtir.

24 Ornek icin bkz. Buhari, Nikah, 1; Ahmed b. Hanbel, Musned, 3/241, 259, 4/ 268.

%5 Bu tiir rivayetler ve degerlendirmesi igin bkz. M. S. Hatiboglu, Siyasi-Ictimdi Hadiselerle Hadis
Miinasebetleri, Otto Yayinlari, Ankara-2015, .57 vd.

26 Konuyla ilgili tartismalarin genis tafsilati i¢in bkz. Taberd, Téarthu’lI-Umemuve’lI-Miiliik, 3/218-223, (1-10,
Beyrut t.y.)

27 Hgili rivayetlerin bir kismi igin bkz. ibn Hacer el-Askalani, el—Metﬁlibu’l—Aliye, 4/17-19, (1-4, Kuveyt
1973).

28 [bn Abdilberr, Camiu Beyﬁni’l—flmi ve Fadlih, 2/183-184; ibn Receb, Camiu’l-Uliim, 2/ 122; Leknevi,
Tuhfetu’l-Ahydr, 51, (Beyrut 1992).

2 jbn Ebi Seybe, Musannaf, 12/11, (1-15, Bombay 1983); ibn Sa’d, Kitabu’t-Tabakiti’l-Kebir, 2/ 334, (1-9,
Beyrut 1968); Ahmed b. Hanbel, Musned,5/ 385, 402; Tirmizi, Menakib, 16, 37. ibn Mace, Mukaddime, 11.
% Tbn Kayyim, el-Mendru’I-Miinif, 150.
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Seyyid Serif Ciircani (6. 816) halifelerin siinnetinin ne anlama geldigini
aciklarken, “burada dort halife kastedilmekle beraber bunun, hilafetin
bagkalarindan nefyi anlamina gelmedigini ¢linkii Hz. Peygamber’in, “iimmetim
icinde 12 halife olacak” dedigini nakleder. Ona gore dort halifenin kastedilmesi
onlar1 onemsemek, goriislerini tasvib etmek, yoneticilik hususunda digerlerine
olan iistiinliiklerini belirtmektir. Hz. Peygamber’in kendi siinneti yaninda onlarin
siinnetini  zikretmesi, onlarin siinnetten elde edecekleri ictihatta hataya
diismeyeceklerini bilmesindendir. Yine Hz. Peygamber bazi siinnetlerinin onlarin
zamaninda yayilacagini biliyordu. Bu siinnetleri reddedeceklerin goriislerini izale
icin onlarin stinnetini kendi siinnetine izafe etti. Yine bu hadiste ihtilaf halinde dort
halifeden birinin goriisiiniin diger sahabilerin goriislerine tercih edilecegine delil
vardir.”3!

Dort halifenin siinnetine uymanin nedb mi, yoksa vuc(ib mu ifade ettigi de
ayrica tartisilmistir, Ibnu’l-Hiimmam (6. 861)'a gore bu ittiba nedb ifade ederken
Abdulhayy el-Leknevi (6. 1304) ye gore baglayicilik (luztim) ifade eder.3

Yukaridaki iktibasta Seyyid Serif, “Hz. Peygamber’in, halifelerinin stinnetini
kendi siinnetine izafe ediyorken onlarin igtihatlarinda hata yapmayacaklarim
bildigi icin bdyle sdyledigini” belirtmisti. Halbuki Imam Safii (6. 204) belki bu
rivayet kendi devrinde fazla sohret bulmadig1 veya bu habere itibar etmedigi i¢in
ayni diistincede degildir. S$oyle der: “Derim ki, bize Rasulullah’in halifelerinin
bazisindan bir haber gelse ve Rasulullah’tan da buna muhalif bir haber gelse biz
Rasulullah’in haberini aliriz”3 Tabiatiyla Safii bunu sodylerken, halifelerin, Hz.
Peygamber’in siinnetinden farkli uygulamalarinin bulundugunu biliyordu.

Kanaatimizce isin piif noktas1 buradadir. Yani dort halife, gelisen siyasi,
toplumsal ve ekonomik ihtiyaglar karsisinda birgok yeni fikir ve uygulamalar:
hayata gegirirken, bunlarin bazilar1 onceki tatbikata, yani Hz. Peygamber’in
siinnetine seklen de olsa mubhalif olabiliyordu, &zellikle Hz. Omer’in
tatbikatlarindan bu konuda bir¢cok 6rnek bulmak miimkiindiir. Nitekim, onun ken-
di hilafeti doneminde ilk defa ihdas ettigi yeniliklerin sayis1 150 civarindadir.3* Iste
bunlar halifelerin siinnetidir.

Inceledigimiz rivayet hem sahabenin biiyiik ¢ogunlugunun hayatta oldugu
bir ortamda, Hz. Peygamber’in yakin arkadaslar1 olan bu ilk yoneticilerin zorunlu
olarak ortaya koyduklar: yenilikleri yanlis degerlendireceklere bunlarin da Hz.
Peygamber’in siinneti kapsaminda oldugunu hatirlatmak, hem de otoriteleri kabul
edilmis dort halifenin disinda bu araci kullanmak isteyenlere kapiy1 kapatarak
ondan sonrasini bid’at kavraminin olumsuz c¢agrisimi icinde degerlendirme

31 Seyyid Serif’ten naklen, Leknevi, Tuhfetu’l-Ahydr, 49.

32 Age., 50.

3 Safii, el-Umm, 7/262-263, (1-7, Bulak 1326).

3 Bkz. Galib b. Abdilkafi el-Kuresi, Evveliyyatu’l-Farikfi'l-Iddretive’l-Kada, (1-2, Beyrut 1990); aym yazar,
Evveliydtu’l-Fariik es-Siydsiyye, (Misir 1990).



Hahiyat Akademi Dergisi 35

gayretlerinin {irliniidiir.*> Fakat yeni gelismeler karsisinda ulemanin ve yonetici-
lerin ortaya koyduklar1 yeni fikir ve tatbikati sinirlamak ve engellemek miimkiin
olmadig icin uyulmas1 gerekli siinnetin, hayir ve salah ehli olduklar konusunda
Hz. Peygamber’in sahitlik ettigi bildirilen ilk {i¢ neslin® siinneti oldugu ondan
sonra gelenlerin, bunlarin metodlar1 hilafina ortaya koyduklar: seylerin sapkinliga
diisiiriicli bidat olacag: ifade edilerek kapsam genisletilmistir. Bu kapsami daha da
genisleterek biitiin Miisliimanlara bu hakki tanimak isteyenler, “Miisliimanlarin
glizel gordiikleri Allah katinda da giizel, onlarin ¢irkin gordiikleri Allah katinda da
cirkindir” rivayetini delil getirmislerdir.%

Hadiste, “sonradan ortaya ¢ikan seylerden (muhdesat) sakinilmasi” tavsiye
edilmektedir. Zaten ilk halifelerin muhdesat1 i¢in rezerv konmus, onlarin da aynen
Hz. Peygamber’in siinneti gibi oldugu bildirilmistir.®¥ O halde bu sinur disinda
kalan her yenilik sakinilmas: gereken bid’atlardandur.

Bu rivayeti Hz. Peygamber'in sozii kabul edenler muhtemelen, bizzat
Peygamber’in kendi hayatinda kabul ettigi yenilikleri dikkate alarak bu
muhdesatin, yani bid’atlarin hepsinin kotii olamayacagini, iyi ve koti olanlarinin
bulundugunu, koétii olan bid’atin bizatihi dinde ihdas edilen yenilikler oldugunu
sOylemek zorunda kalmiglardir.® Boyle bir ayrimi yapmanin kag¢inilmaz oldugu
meydandadir. Ciinkii Hz. Peygamberin vefatindan hemen sonra Hicaz
Yarimadast'min digina tagarak biiyiik bir hizla gelisen Islam Devleti ve yeni kiiltiir
ve medeniyetlerle karsilasan Miisliimanlar kendi {ilkelerinde go6rmedikleri
ylizlerce, binlerce muhdesatla yiiz yilize geldiler. Bunlarin bir kismin
benimsemekte tereddiit ederlerken, bir kismini kolayca benimsediler. Mesela
Araplarin bilmedikleri fakat Bizans’la karsilastiktan sonra tarmidiklari umémi
hamamlar bir¢ok Miisliimanin hosuna gitmis olmaliydi ki, bazi sahabiler,
muhtemel mahzurlar1 konusunda buralara gidenleri uyarmislardi. Bu uyarilar
bizzat Hz. Peygamber’e bile sdyletilmisgti.+

Hadiste her yeniligin bid’at, her bid’atin dalalet (sapkinlik) oldugu hicbir
aciklama ve kayitlama yapilmaksizin zikredildigi icin Islam alimleri asirlar boyu

35 Benzer bir miilahaza icin bkz. Talbi, “Bid’atlar”, cev. Mehmet Simsek, AUIFD, say1: 23, (Ankara 1978),
s. 460.

36 Hgili rivayetler icin bkz. Buhari, Sehadat, 9, Fedailu Ashabi'n-Nebi, 1; Tirmizi, Fiten, 45; ibn Mace,
Ahkam, 27.

37 Ahmed b. Hanbel, Musned, 1/379.

38 Satibi, el-I"tisdm,1/135, (1-2, Beyrut-1991); Leknevi, Ikdmetu’1-Hucce, 23.

39 Bkz. Satibi, el-I'tisim1/128 v.d. 135 v.d.; Leknevi, Ikdmetu’l-Hucce, 19 v.d.

4 Bkz. Ebt Davtid, Hammam, 1; Tirmizi, Edeb, 43; Nesai, Gusl; 2. Ayrica bkz. ibndil-Cevzi, Kitabu'l-
Mevdiit, 2/80-81, (1-3, Beyrut 1983).

Bu yeniliklerin disinda bazen dinde ortaya konan bidatler de olabiliyordu. Mesela, Medine Valisi Mervan
b. Hakem, cemaatin kacip gitmesini dnlemek i¢in Bayram namazindan sonra okunan hutbeyi 6ne almus,
bu is hosuna gitmeyen Ebii Sa'id el-Hudri “vallahi degistirdin” demistir. EbG Sa’id’in “muhdes” veya
“bidat” kelimelerine yer vermeden “gayyertum” tabirini kullanmas1 dikkat ¢ekicidir (Buhdri, Iydeyn, 6;
Muslim, Tydeyn, H. No. 9). Bu degisikligi ilk olarak Hz. Omer’in yaptig1 da nakledilmektedir. Bkz. A. b.
Hemmam, el-Musannaf, 3/ 283.
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hangi bid’atlarin gercekten sapkinlik sayilacagi hangilerinin sayilmayacag:
konusunda biiyiikk mesal sarfetmisler ve ciltlerle eser yazmislardir.#! Hz.
Peygamber zamaninda bilinmeyen fikir cereyanlar ve itikadi tartismalar da bu
bid’at kavramu i¢inde miitalaa edilmis, hatta polemik konusu olan fikhi meselelerde
bile karsi tarafin mesela Ebti Hanife ve Ogrencilerinin reyleri ve ictihatlar1 bu
netameli bid’at kavramiyla c¢iiriitiilmeye ¢alisilmistir.#? Ehl-i Stinnet disinda kalan
itikad1 ve kelami firka mensublar1 da ehl-i bid’attan sayilmiglardir. Bunlardan hadis
rivayet edilip edilmeyecegi konusu da ayrica tartigtlmuistir. Ehl-i bid’at
degerlendirmesi genel bir suclamay:1 da beraberinde getirdigi icin o firkalardan
elde edilebilecek muhtemel baz1 isabetli goriisler de goz ardi edilmistir.

Bu rivayeti Hz. Peygamber'in sozii kabul edemeyisimizin esas nedeni
siinnet-bid’at tartigmalarinin Hz. Peygamber’in hayatinda hi¢ yer almamasi, tam
tersine, yukarida agikladigimiz {izere rivayetin, Hz. Peygamber’in vefatindan sonra
ortaya ¢ikan hizli gelismeler muvacehesinde 1. hicri asirda baslayip daha sonra
devam eden konuyla ilgili tartismalarin bir yansimasi niteliginde bulunmasidir.+
Bid’at, kelime olarak Arap lugatinda, hatta Kur’an-1 Kerim’de yer almis olmakla
beraber# sonraki 1stilahi anlamiyla Hz. Peygamber’'e yabancidir. Ciinkii bizzat
kendisi bir¢ok faydali yeniligi kabul etmis, baskalarinin onerilerine siirekli agik
olmustur.

Kanaatimizce “rasid halifeler” kavrami da ilk dort halife doneminde bilinen
yerlesmis bir tabir degildir. Islam tarihiyle ilgili ilk kaynaklarda bu tabire fazla
rastlanmadig1 gibi¥ meshur hadis kaynaklarinda da belki de sadece bizim
inceledigimiz bu rivayet icinde yer almaktadir.#¢ Kullanimin bu rivayet ortaya
ciktiktan ¢ok sonralar1 yayginlik kazandig1 anlasilmaktadir.#

Burada Hz. Peygamber’in, kendisinden sonra olacaklar hakkinda bilgi
vermesinin nigin yadirgandig1 sorusu akla gelebilir. Bunu yadirgamamizin bazi
sebepleri vardir. Bir kere Hz. Peygamber, ¢ok dnemli bir konu olan kendisinden
sonra yonetime kimin gececegi hususunda bir agiklamada bulunmamaistir. Aniden
vefat etmedigine gore hastaligt esnasinda boyle bir aciklama yapmasi
beklenebilirdi. Boylesi 6nemli bir konuda muhtemelen toplumun kendi y6neticisini

# Konuyla ilgili eserler igin bkz. Rahmi Yaran, “Bid’at” TDV Islam Ansiklopedisi,6/131, (Istanbul-1992).
Ayrica bkz. I. Goldziher, Muslim Studies 2/25-37, (1-2, London 1967); M. Talbi, “Bidatlar”, s. 445-460.

42 Bkz. ibn Abdilberr. Camiu Beyani'l-1lm, 2/148.

4 Bu konuda 6nemli bir ¢alisma i¢in bkz. Muhammed Talbi, “Bidatlar”, s. 445-460.

4 46/Ahkaf, 9, 57/Hadid,27.

45 Mesela Ibn Sa’d’m Tabakétinda, Hz. Ebu Bekir'in, yerine Hz. Omer’i halife olarak tavsiye ederken
yaptig1 duada “vec’alhum in hulefdike’'r-rasidin” dedigi nakledilmektedir (3/200). Burada “hulefa”
kelimesinin Allah’a izafe edildigine dikkat edilmelidir.

4 Concordance’da yaptigimiz bir taramada “hulefa-i rasidin” tabirine bu rivayetin disinda
rastlanilmamusgtir.

# flk dért halifeye “ragidin” sifatinin, zalim Emevi ve Abbasi halifelerinin isbagina gecmesinden sonra
verildigi ve ilk dort halifeyi bu sifatla tanitan hadislerin bundan sonra ortaya ciktig1 seklindeki bir goriis
igin bkz. Seyyid Murtaza el-Askeri, Mealimu’l-Medreseteyn, 2/243.
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kendisinin se¢gmesini uygun goérmiisken, bunun kadar énem arz etmeyen pek ¢ok
konuda goriis beyan etmesi, kendisinden sonra ortaya ¢ikan bir¢ok ihtilafa miidahil
hatta taraf olmasi, bir¢cok fitneden haber vermesi, bazen isim belirterek bazen de
zimnen birtakim siyasi ve itikadi firkalar1 kinamasi, onlar1 yargilamasi makul
degildir. Dikkat edilirse Hz. Peygamber'den gelecekle ilgili nakledilen siyasi,
sosyal, kelam nitelikli haberler hemen hemen ilk 3 asirla sinirlidir. Bu siire iginde
gelisen olaylarla bazi hadis metinleri karsilastirildig1 zaman neredeyse birebir bir
tetabuk s6z konusudur.*® Bunun sebebi gayet aciktir. Hadis mecmualarinin tasnif
islemi biiyiik Olglide 3. hicri asrin sonlarina dogru tamamlanmis uydurma hadis
faaliyeti de buna paralel olarak durma noktasina gelmistir. Hadis kitaplariin
tedvin ve tasnif isleminin devam ettigi bu asirlarda Hz. Peygamber’e ne soyletilmek
isteniyorsa soyletilmis, bunlardan kaynaklara girenler girmis, bir kismu mevzuat
kitaplarinda toplanmus, belki de 6nemli bir kism1 unutulup gitmistir. Tasnif edi-
lerek son seklini almis kitaplara yeni bir sey sokmak miimkiin olmadig1 igin
gelecekle ilgili hadisler ilk ti¢ asirla siurli kalmistir. Kiyamete kadar olacaklar:
sabahtan aksama kadar verdigi bir hutbeyle bildirdigi nakledilen Hz.
Peygamber'in® daha sonraki asirlarda meydana gelen, mesela, bu asirda cereyan
eden belki de diinya tarihinin en 6nemli olaylarindan nicin haber vermedigi merak
konusudur.

Insanlarm, sz ve fiillerinin sorumlulugunu iizerlerine almak yerine Hz.
Peygamber’i araci kilarak kendilerini de baskalarini da kandirmalar1 hadis alaninda
karsilastigimiz problemlerin esasii tegkil etmektedir. Ayrica, siyasi, kabilevi,
ekonomik v.s. menfaatlerini bu sekilde daha kolay elde edeceklerini tahmin eden
insanlarin bu yolu tercih ettikleri diisiiniiliirse oniimiize ¢ikan bu tiirden birgok
rivayet karsisinda nigin tereddiit ettigimizi anlamak zor olmayacaktir. Bu tahlilimiz
1s1ginda, Hz. Peygamber sonrasi ortaya cikan gelisme ve tartismalari yansitan
stinnet inkari-savunusu ve siinnet-bid’at karsitligini ele alan biitiin rivayetlerin aym
degerlendirmeye tabi tutulmasi gerektigi kanaatindeyiz.
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The Problem of the Legitimization of the Sunnah*
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Abstract

It has been a long-lasting debate for centuries regarding Sunnah’s shariatic evidence
position and its religious binding status. It is a known application that religious sources are
respectively Qur’an verses, hadiths, and if necessary rational assessments of the individuals.
Although the Qur’an is the principal and natural legitimization source of the Sunnabh, it is not
possible to understand this if the related verses are not considered in order. Specific studies
show that hadiths, presented as evidence for the Sunnah’s authority, are from the debates
that emerged after the death of the prophet Mohammad. For that reason, such narratives
cannot be a proper source for determining and defending the authority of the Sunnah.
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Siinnet’in Temellendirilmesi Problemi

Ozet

Islam Dini'nin hiikiim kaynaklari arasinda Kur’an’dan sonra gelen Siinnet'in ser’i
delil olma keyfiyeti ve dini baglayicilig: asirlardan beri tartisilan bir husustur. Konuyla ilgili
deliller siralanurken oOnce Kur'an ayetleri, sonra hadis rivayetleri, gerekirse akli
degerlendirmelere yer vermek bilinen bir uygulamadir. Siinnet’in esas ve dogal mesriiiyyet
kaynagi Kur’an olmasina ragmen, ilgili ayetler baglamlarina ve delaletlerine dikkat
edilmeden siralandigi zaman isabetli bir delillendirme yapilamamaktadir. Siinnet’in
otoritesine delil olarak sunulan hadisler tizerinde yapilan miistakil ilmi ¢alismalar da bu
rivayetlerin, Hz. Peygamber donemi sonras: zuhur eden konuyla ilgili tartismalarin tiriini
oldugunu ortaya koymaktadir. Dolayisiyla bu rivayetlere dayanarak Siinnet’in otoritesini
tespit etmek ve savunusunu yapmak saglikli ve dogru bir yaklasim degildir.
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The Problem of the Legitimization of the Sunnah

A- Legitimization of the Sunnah through the Qur'an

It is a well-known fact that many books were written about the Sunnah being
a source of evidence and rules in religion (its evidentiary quality), which is the most
important source in the teachings of the Religion of Islam, followed by the Qur’an,
and which essentially refers to the religious and moral example of the Prophet
Muhammad (peace be upon him). In the first chapters of these books, it is
customary to list the verses of Qur'an as the basis of the value of the sunnah being a
source of evidence and rules. In fact, this is natural and true. Hence, seeking the
source of the authority of a prophet who is obliged by the owner of a religion which
s/he is a subject and believer of, to communicate, explain, apply and teach that
religion first and foremost and maybe only in the Qur’an is the most reasonable
thing to do. However, while identifying these verses, it is extremely important to
look at not just the wording but also the context, purpose, interlocutor and the
reason why such wording was utilized. Prof. Dr. M. Hayri Kirbasoglu who has
extensively studies this subject, divided the verses that identify the position of the
Prophet in the Qur'an into four main groups and based his authority on these,
criticizing those who wish to incorporate verses with different contexts in this
group and those who claim that verses of this group cannot be the basis of the
Sunnah’s authority by taking those verses out of context and misinterpreting them.!
He also demonstrated the misuse of some verses for the legitimization of the
Sunnah through examples.? Here we would like to convey Kirbasoglu's
categorization by mentioning some of his examples:

1. Verses that Command Obeying the Prophet, Not Objecting
to Him, and Submitting to His Judgements:

“Say, [O Muhammad], If you should love Allah, then follow
me, [so] Allah will love you and forgive you your sins. And Allah is
forgiving and merciful. Say, obey Allah and the Messenger. But if they
turn away - then indeed, Allah does not like the disbelievers. (3/ Ali
‘Imran, 31-32)

“Say: obey Allah and obey the Messenger. And if you obey
him, you will be [rightly] guided. And there is not upon the
Messenger except the [responsibility for] clear notification. (24/ An-
Nur, 54)

“He who obeys the Messenger has obeyed Allah” (4, Nisa,80)

! M. Hayri Kirbasoglu, Islam Diisiincesinde Siinnet, Ankara Okulu Pub. (4th Edition), Ankara 1999, p. 148-
187.
21bid, p. 188-205.
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“And whoever obeys Allah and His Messenger and fears Allah
and is conscious of Him - it is those who are the attainers.” (24/An-
Nur,52)

“And we did not send any messenger except to be obeyed by
permission of Allah.” (4/An-Nisa,64)

“The only statement of the [true] believers when they are called
to Allah and His Messenger to judge between them is that they say,
‘We hear and we obey’. And those are the successful.” (24/An-Nur,
51)

“It is not for a believing man or a believing woman, when Allah
and His Messenger have decided a matter, that they should
[thereafter] have any choice about their affair. And whoever disobeys
Allah and His Messenger has certainly strayed into clear error.”
(33/Al-Ahzab, 36)

“But no, by your Lord, they will not [truly] believe until they
make you, [O Muhammad], judge concerning that over which they
dispute among themselves and then find within themselves no
discomfort from what you have judged and submit in [full, willing]
submission.” (4/An-Nisa, 65)

“O you who have believed, obey Allah and obey the Messenger
and those in authority among you. And if you disagree over anything,
refer it to Allah and the Messenger, if you should believe in Allah and
the Last Day. That is the best [way] and best result.” (4/An-Nisa, 59)

After Kirbasoglu summarizes the verses in this group as follows, he states
that, “what is implied by obedience to God in these verses is not obedience to God
Himself, but to the book He sent, meaning the Qur'an and the orders and
prohibitions of the Qur’an. Obedience to its Messenger implies obedience to him
personally, and his commandments, prohibitions and instructions while he’s alive
and to his Sunnah after his death.

1. Believers are invited to obey Allah, His Messenger, and the authority
holders.
2. Believers are refrained from disobeying the Prophet.

3. Believers are invited to be subjects to the Prophet.

4. Believers have to submit to the rulings of the Prophet and the decisions he
makes on disputed issues.?

3Tbid, p. 152.
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2. Verses Indicating that the Prophet is Obliged to Explain
the Qur’an:

“And We did not send any messenger except [speaking] in the
language of his people to state clearly for them.” (14/Abrahim, 4)

“[We sent them] with clear proof and written ordinances. And
we revealed to you the message that you may make clear to the
people what was sent down to them and that they might give thought
to.” (16/An-Nahl, 44)

Extensively explaining the declaration mission of the Prophet in light of these
verses, Kirbasoglu* makes the following assessment: “Admitting that the Prophet
has a duty to explain the Qur’an, while rejecting the hadiths, relaying the
explanations on this to us, without discovering whether they are fabricated or true,
is not an understandable attitude. Therefore, accepting that the Prophet had a duty
to explain the Qur'an actually means accepting that the Sunnah has a place in Islam.
This means approving the accuracy of the view trying to prove that the Sunnah has
an evidential quality and is a source, based on verses implying that the Prophet had
such a duty.”>

3. Verses Indicating that the Prophet had the Authority to
Designate What Is Lawful and Unlawful:

“Fight those who do not believe in Allah or in the Last Day and
who do not consider unlawful what Allah and His Messenger have
made unlawful and who do not adopt the religion of truth from those
who were given the Scripture - [fight] until they give the jizyah
willingly while they are humbled.” (9/At-Tawbah, 29)

“Those who follow the Messenger, the unlettered prophet,
whom they find written in what they have of the Torah and the
Gospel, who enjoins upon them what is right and forbids them what
is wrong and makes lawful for them the good things and prohibits for
them the evil and relieves them of their burden and the shackles
which were upon them. So, they who have believed in him, honored
him, supported him and followed the light which was sent down with
him - it is those who will be the successful.” (7/Al-A’raf, 157)

After providing these verses, Kirbagsoglu discusses different opinions on the
subject and expresses his opinion as follows: All this indicates the Prophet’s
designation of what is “lawful and unlawful” is not just about the conveyance of
“lawful and unlawful” that are mentioned in the Qur'an. In light of the general

41bid, p. 165-171.
5 Ibid, p. 168.
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principle/criterion reflected on him in the Qur'an, he has the authority to identify
whether the matters that are not addressed in the Qur'an are “lawful/unlawful” or
not and this authority is based on the Qur'an.”¢ What Kirbasoglu refers to as the
general principle/criterion consists of the principles of “enjoining what is right and
forbidding what is wrong” and “making the good things lawful and prohibiting the
evil” which are mentioned in verse 157 of the Al-A’raf surah.

4. Verse Indicating that the Prophet is a Good Example to be
Followed by Muslims:

“There has certainly been for you in the Messenger of Allah an
excellent pattern for anyone whose hope is in Allah and the Last Day
and [who] remembers Allah often.” (33/Al-Ahzab, 21)

After mentioning the different interpretations of this verse, Kirbasoglu says:
“Consequently, legitimizing the Sunnah based on verse (33/Al-Ahzab, 21) can be
considered as a generally accepted approach. It is also observed that there has been
no conflict among the Islamic scholars and philosophers until today. As such, it can
be concluded that legitimizing the Sunnah based on this verse is a healthy
approach.”

In addition to the verses above which Kirbasoglu considers to be true and on-
point for the legitimization of the Sunnah, he also discusses other verses whose
evidence of the Sunnah are quite controversial or even inapplicable which we will
only refer to and offer the relevant sources for more detailed interpretations and
assessments on the subject.® Kirbasoglu states that the effort to defend the Sunnah
at any cost by approaching the subject with a defensive mentality causes some
coercion in the interpretation of some verses. The following are the ones that he
finds controversial or inapplicable for the legitimization of the Sunnah: 53/An-
Najm, 3-4; 4/An-Nisa, 61, 136; 64/At-Taghabun, 8; 48/Al-Fath, 8,9,158; 49/Al-
Hujurat, 15; 24/An-Nur, 62; 2/Al-Baqarah, 151, 231; 4/An-Nisa, 113; 3/Ali ‘Imran,
164; 62/Al-Jumu’ah, 2; 33/Al-Ahzab, 34; 59/Al-Hashr, 7; 48/Al-Fath, 10; 24/An-Nur,
63; 47/Muhammad, 32.

B- Legitimization of the Sunnah Through the Hadiths

Legitimization of the Sunnah through the hadith narratives, in other words,
the effort to prove its value as a source through the hadiths is the most problematic
area in the evidentiary quality of the Sunnah. As natural and on-point it is to
identify the authority of the Prophet and His Sunnah through the Qur’an, trying to

6Ibid, p. 176.
71bid, p. 187.
8 See: Ibid, p. 188-205.
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prove it through the hadiths is more artificial and insignificant. Above all, the
studies on the subject reveal that the “Sunnah” and “hadith” took on meanings in
the sense of special terms as a second source of commandment after the death of the
Prophet, during the period of the young companions.’

The scientific studies on the hadiths stating that the Sunnah and hadiths are
sources of commandments, either individually or together with the Qur'an,
revealed that almost all of these narratives were problematic. For example, the fact
that it is not appropriate for the narrative known as the “erike (the seat) hadith”,
which is the one that is the most referenced as evidence for the Sunnah being a
separate source of commandment in addition to the Qur’an, and the narrative
known as the “Muaz hadith”, which is most certainly included in the listing of
shariatic evidence, to be referenced to the Prophet in their current state and with
their problems and weaknesses, was revealed in a study by M. Emin Ozafsar."® Tt
was also clearly discovered that the terms of “His Prophet’s Sunnah” and “My
People of the House” included in the narrative known as the “Sekaleyn (two heavy
things) hadith”, which is stated to have been entrusted to the people by the Prophet
during the Farewell Sermon; and referred to as the “Qur’an” for one and ““His
Prophet’s Sunnah” for the other in some passages, while referred to as the “Qur’an”
for one and “My People of the House” for the other in other passages, were added
to the hadith later on.

Trying to provide evidence for the authority of the Prophet and his Sunnah
based on such narratives with traces of the discussions of the hadiths and the
Sunnah that took place in the first one and a half hijri century during which the
majority of the Prophet’s words and practices were conveyed verbally as only some
of these were in writing; and many social, political and cultural disputes were
experienced, appears to be laying a foundation on shaky ground. Even only the
reasonable and logical explanations that can be provided on a subject matter that
we can provide tens of evidential items from an authentic source such as the
Qur’an, would be much more satisfactory in terms of their content than additional
evidence like this whose relation to the Prophet is questionable. So here, in addition
to the studies we mentioned above, we will provide the examination and critique of
a narrative which we examined in an article published earlier'?; which considers not
only the Prophet’s Sunnah but also the Sunnah of the four caliphs as shariatic

9 Binyamin Erul, Sahabenin Siinnet Anlayisi, Tiirkiye Diyanet Vakfi Pub., Ankara 1999, p. 14-78; M. Emin
Ozafgar, Hadisi Yeniden Diisiinmek, Ankara Okulu Pub., Ankara 1998, p. 13-32; Enbiya Yildirim, Hadis
Meseleleri, Ragbet Pub., Istanbul 2008, p. 16-19; Ismail Hakki Unal, Hadis, MEB Pub., Istanbul 2005, p. 16-
23.

10 M. Emin Ozafgar, “Polemik Tiirli Rivayetlerin Ger¢ek Mahiyeti”, islamiyut, v. 1, no: 3, Ankara 1998, p.
19-48.

11 See: Biinyamin Erul, Siinnet Kavram: ve Sekaleyn Rivayetleri, llahiyat Pub., Ankara 2007.

12 fsmail Hakki Unal, “Se¢cmeci ve Elegtirel Yaklasim veya Hz. Peygamber'i Anlamak”, Isldmi
Aragtirmalar, vol. 10, no: 1-3, Ankara 1997, p. 47-51.
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evidence while considering the subsequent developments as heresy (perversion)
under the concept of innovation.

In a narrative recited by Al-Irbad Ibn Sariyah (d. 75) he said, “One day, the
Messenger (peace be upon him) led us in performing a prayer. Then he turned to
us and he eloquently propounded a sermon. Eyes became filled with tears, hearts
were shaken. One of them (those who listened) said, O Messenger of Allah! This
sounded like a farewell sermon. What do you advise us to do? He (the Messenger
of Allah) said, I advise you to be afraid of Allah (be aware) and do as you are told
and show obedience even if you have an Abyssinian slave as a leader. Those who
live after me will witness many conflicts. You should be subject to my Sunnah and
the Sunnah of the mahdi caliphs who are on the path of Allah after me. Hold on to
these tightly. Refrain from things that come up later on (innovation). Anything that
comes up later is undoubtedly an innovation. Any innovation is heresy.”1?

5 of the 14 passages of the hadith which I reviewed and become different
after the first communicator are located in the Sunan of Ahmad ibn Hanbal's
Musnad, 4 of them are located in the Sunan of Tirmidhi, while 3 are located in the
Sunans of Ibn Majah and, 1 in each of Abu Dawud and Al-Darimi. If the common
communicators are combined, it is possible to lower the number of passages to 6.
The common communicator companion in all of them is Al-Irbad Ibn Sariyah d.
75). So, this narrative has only one communicator (sole communicator) based on the
hadith procedure. The communicator who is included the most at the second level
is Abdurrahman b. Amr As-Sulaimi (d. 110). He is the one who recites the hadith
from Al-Irbad in 8 of 14 passages. Other communicators who are reported to have
received word from Al-Irbad are: Damre Habib, Hujr ibn Hujr, Halid ibn Ma’dan
(d. 104), Abdullah ibn Abu Bilal, Yahya ibn Abu-l Muta’. The communicators
whose names are referred to the most in the third and fourth layers of the
attribution are Halid ibn Ma’dan (in 7 passages) and Sevr ibn Yazid (d. 153) (in 6
passages), respectively.

There are no problems with the joining of the charter and the reliability of
the communicators, based on the information provided in the books on dignitaries.
Although narratives aren’t included in any issues of Muwatta ve Musannaf, which
is a hadith magazine published before the Six Books, and Buhari and Muslim, it is a
hadith that is considered to be authentic in terms of a classical hadith assessment.
That’s why Tirmidhi says, “this hadith is essentially authentic”'4, while Al-Hakeem

13 Ahmad ibn Hanbal, Musnad, 4/126-127 (1-6, Cagr1 Pub., Istanbul 1982); Abu Dawud, Sunna, 6 (1-5,
Cagr1 Pub., Istanbul 1981); Tirmidhi, ilm, 16, (1-5, Cagr1 Pub., Istanbul 1981); Ibn Majah, Mukaddime, 6
(1-2, Cagr1 Pub., Istanbul 1981); Al-Darimi, Mukaddime, 16 (Cagr1 Pub., Istanbul 1981); Ibn Hibban,
Sahih,1/104 (1-16, Beirut 1988); Hakeem, Mustedrek1/95 (1-4, Beirut, nd.); Ibn ‘Abd al-Barr, Jami al-Beyan
al-llm, 2/181-183 (1-2, Beirut, nd.)

14 Tirmidhi, {lm, 16.



The Problem of the Legitimization of the Sunnah

al-Naysaburi says, “the hadith is authentic and has no defects”?5.

There are also some differences in the hadith text. In some passages, it is
stated that this sermon came after an ordinary prayer (Abu Dawud), while in others
it is reported to have come after the morning prayer (Tirmidhi, Al-Darimi). In the
narrative included in Ibn Majah, it is stated that the Prophet directly got up and
preached a sermon, with no mention of a prayer.

In Tirmidhi, it is stated that “these are (innovation) perversion” followed by
the expression, “avoid innovation”, without the sentence, “any new thing is an
innovation” being included and then it is continued with the phrase, “whoever
reaches that time, my Sunnah and the Sunnah of the caliphs who are on the path of
Allah...” In the narrative in Ibn Majah, the following addition is available: “I left
you with a religion and hujjat the night of which is as clear as day. Whoever diverts
from that after me would definitely be ruined. Your responsibility is to be subject to
what you know of my Sunnah and the Sunnah of the mahdi caliphs who are on the
path of Allah. And in the end, the following expression which is also included in a
passage of Musnad by Ahmad ibn Hanbal is included: “the believer is like a bridled
camel. He goes wherever he is led.6

While the three separate passages of the same narrative included in
Sharh Mushkil al-Athar by Tahawi (d. 327) are complementary of each other, neither
of them includes the sentence, “those who live after me will witness many
conflicts” and the section, “refrain from innovation, any new thing is undoubtedly
an innovation, and any innovation is heresy.” The absence of these expressions
which appear in some previous sources in Tahawi’s book is noteworthy.!”

After providing this technical information and before proceeding with the
examination of the text, we should mention the following fact. Even though such a
hadith is considered to be authentic by the hadith researchers, what becomes a
matter of daily actions are considered to be in the group of uncommon news which
are rejected, according to a principle developed by the Hanafi canonists. This
means that, the conveyance of a Sunnah or hadith that is supposed to be known by
everybody or many people by only one communicator is a sufficient reason for the
rejection of that narrative.’® Although the Hanafis did not always abide by this
principle of theirs, the justification they established is reasonable. Consider a case
where the Prophet will give a speech to the congregation after a prayer or to a
group of people on another occasion, those who listen to him will be affected by it

15 Hakeem, Mustedrek, 1/95. Also see Ibn ‘Abd al-Barr, Jami al-Beyan al-llm, 2/182. for assessments on the
authenticity of the hadith. The only example I can see where this hadith is criticized on reasonable grounds
is the work of Shi'ite scholar Sayyid Murtada al-Askari. See Mealimu’l-Medreseteyn 2/243-244 (1-3, Tehran
1993). However, this person does not display the same sensitivity for his own narratives.

16 Jt is stated that this last sentence is a fabrication that is added later on to the hadith. (Ibn Rajab al-
Hanbali, Jami al-Ulum ve’l-Hikem 2/110, 1-2, Beirut 1991).

17 See: Al-Tahawi, Sharh Mushkil al-Athar, 3/221-224, (1-17, Beirut 1994).

18 Serahsi, Usill,1/368, (Istanbul 1984).
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so much that they will cry and Al-Irbad Ibn Sariyah will be the only one to convey
that speech! This rule applies not only for Hanafis but also for Shafiis. For example,
Khatib Baghdadi also lists “a single person’s narrative on a matter that is supposed
to be known by many people” in the reasons for the rejection of uncommon news.
According to him, it is not permissible for a person to be the only one in a large
community who has information on that subject and for a narrative based on this
information to be authentic.

While mentioning the indicators of a fabricated hadith, Ibn Qayyim al-
Jawziyya (d. 751) also states that a narrative which would give rise to the claim
that the companions collaboratively concealed something that the Prophet said or
did in their presence cannot be authentic.?0 Although our narrative is no longer a
secret thanks to the conveyance of a person, the narrative of “Gadir-i Him”, which
is mentioned by Ibn Qayyim on this issue as not being authentic, is news that is
conveyed by not just one, but a few communicators, even though its content is a
little different from our narrative.?

The part of the narrative that we would like to focus on is the one that begins
with the expression, “those who live after me will witness many conflicts” and
continues until the end. However, while a person could understand the expression,
“l advise you to do as you are told and show obedience even if you have an
Abyssinian slave as a leader” in a reasonable fashion, taking into account the scale
of the faith, good action and merit of Islam which does not recognize any
supremacy other than piousness, and its Messenger; and think that what is meant
by this expression is, “even if a negro slave whom no one attaches any importance
to becomes your leader under these circumstances, obey him”, one of the first
hadith commentators Al-Khattabi (d. 388) explains that it is not the case as follows:
“This means that even if the administrator (imam) appoints an Abyssinian slave to
oversee your affairs you should obey him. In fact, the Prophet’s hadith, “imams are
from the Quraysh”? has become a fixture. Sometimes, a proverb is said for things
that will almost never happen. For example, the saying, “whoever builds a prayer
room even as small as a bird’s nest for Allah, Allah would build a house for him in
heaven” is such a proverb. However, there cannot be a prayer room that is as small
as a bird’s nest.”2

So, as “the imams shall be from the Quraysh”, the chance of an Abyssinian to
become an administrator is as high as the chance of a bird nest becoming a prayer

19 Khatib Baghdadi, el-Fakih ve’l-Miitefakkih, 1/133, (1-2, Beirut 1980). Also see el-Kifdye,17 (Medina nd.);
Suyfti, Tedribu’r-Ravi. 1/276.

20 Ibn Qayyim al-Jawziyya, al-Menaru’l-Miiniffi’s-Sahihi ve’d-Daif, 57, (Aleppo 1982).

21 See: Muslim, Fedailu’s-Sahabe, H. No. 36 (by Zayd ibn Arqam); Ahmad ibn Hanbal, Musnad, 1/ 84,118,
119, 152, 4/370 (by Ali).

22 Ahmad ibn Hanbal, Musnad, 3/129, 183, 4/ 421.

23 Al-Khattabi, Mealimu’s-Sunen 4/278, (1-4, Beirut 1991) Also see Ibn Rajab al-Hanbali, Camiu’l-Ulim ve’l-
Hikem, 2/119.
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room. Therefore, we lack an accurate understanding of even the section of the
narrative which we examined and consider to be problem-free, in light of the other
narratives.

It is quite natural for the Prophet to preach to his companions and give them
advice on any occasion. Here, the information he provided on how those who will
live after him will experience conflicts reflects a certainty rather than a prediction.
For those who accept that the unknown events announced by the Prophet are
based on revelations, these must have been informed to him by Allah. According
to this approach, the fact that these people came into conflict with and behead each
other even though the Prophet declared and warned them that this would happen,
seems like the result of the efforts of such people for realizing the future events that
their Prophet announced.

Although the term Sunnah hasn’t yet gained its meaning in the sense of a
special term, it is observed that the Prophet uses the expression, “my Sunnah”, in
order to refer to his own practices on some issues.? It is quite natural for a Prophet
who is mentioned as a role model in the Qur’an to indicate his own practices as a
model and to recommend them to his interlocutors. However, it is not so natural for
him to mention the Sunnah of the mahdi caliphs who are on the path of Allah. As it
is well-known, the Prophet provided no explanations or signs either expressly or
implicitly on who will take on the administration of the state after him. It has been
discovered that the narratives indicating that he implicitly points to a successor are
fabricated.?> The fact that discussions on who will take on the administration began
as soon as the Prophet passed away, even before he was buried and the emergence
of a wide variety of opinions on the subject in the meantime indicate that the
Prophet had no instructions on this matter.2¢

Leaving aside the matter of the awareness of the Prophet on whether the
caliphs that will follow him will be on the path of Allah or not, we need to focus on
who these caliphs who are on the path of Allah were. Based on the news expressly
or implicitly pointing to the order of the caliphate which we mentioned above, their
identification is simple.?” Hence, those who took this into account stated that these
caliphs were Abu Bakr, Umar, Uthman and Ali, in that order.?® According to a
particular narrative, it is mentioned that the Prophet said: “Follow Abu Bakr and

24 For an example, see Al-Bukhari, Nikah, 1; Ahmad ibn Hanbal, Musnad, 3/241, 259, 4/ 268.

% For such narratives and their assessment, see M. S. Hatiboglu, Siyasi—fctimdf Hadiselerle Hadis
Miinasebetleri, Otto Pub., Ankara-2015, p. 57 et. al.

26 For extensive details on the discussions on the matter, see at-Tabari, Tarihu'l-Umem ve’l-Muluk, 3/218-
223, (1-10, Beirut nd.)

27 For some of the relevant narratives, see Ibn Hajar al-'Asqalani, al-Matalibu'l-Aliye, 4/17-19, (1-4, Kuwait
1973).

28 Ibn ‘Abd al-Barr, Jami al-Beyan al-llm ve Fadlih, 2/183-184; Ibn Rajab, Jami al-Ulum, 2/122; Lucknawi,
Tuhfetu’l-Ahydr, 51, (Beirut 1992).
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‘Umar after me.”? Ahmad ibn Hanbal also adds ‘Umar ibn Abd al-Aziz (d. 101) to
these caliphs who are on the path of Allah.3

While explaining what the Sunnah of the caliphs means, Sayyid Sharif
Jurjani (d. 816) states that, “although four caliphs are implied here, this doesn’t
mean that the caliphate is prohibited for others because the Prophet said, “there
shall be 12 caliphs in my ummah.”” According to him, the implication of four
caliphs refers to attaching importance to them, approving their views and
indicating their superiority over others on management capabilities. The reason
why the Prophet mentions their Sunnah besides his own is because he knows that
they would not be mistaken in the precedent that they would obtain from the
Sunnah. The Prophet also knew that some his Sunnah would prevail during their
time. He attached their Sunnah to his own in order to eliminate the views of those
who would reject these Sunnah. There is evidence yet again in this hadith on the
fact that the opinion of one of the four caliphs would be preferred over the opinions
of the other companions.”3!

Whether complying with the Sunnah of the four caliphs is only encouraged
or ordered is also debated; while this compliance is encouraged according to Ibn
al-Humam (d. 861), it is binding (required) according to Abdul Hayy Lucknawi (d.
1304).2

In the above quotation, Sayyid Shari mentioned that, “the Prophet knew that
the caliphs would not make a mistake in their precedent, while he was attaching
their Sunnah to his own and that’s why he said what he said.” In contrast, Al-
Shafi‘i (d. 204) did not share the same opinion perhaps because this narrative did
not gain much prevalence in his time or simply because he did not give credit to
this news. He says: “I say, if we receive news from some of the caliphs of the
Messenger and news that is contrary to that of the Messenger, we should take into
account the news of the Messenger.”3 Obviously, while Safii was saying this, he
was aware of the practices of the caliphs that were different than the Sunnah of the
Prophet.

In our opinion, this is the key point in this matter. In other words, while the
four caliphs were implementing many new ideas and practices in the face of
developing political, social and economic requirements, some of these were turning
out to be in opposition to the Sunnah of the Prophet, even if such opposition was
just in form; it is possible to find many such examples, particularly in the practices

2 Ibn Abi Shaybah, Musannaf, 12/11, (1-15, Bombay 1983); Ibn Sa’d, Kitabu't-Tabakati’l-Kebir, 2/ 334, (1-9,
Beirut 1968); Ahmad ibn Hanbal, Musnad, 5/ 385, 402; Tirmidhi, Menakib, 16, 37; Ibn Majah, Mukaddime,
11.

3 Ibn Qayyim, al-Menaru’l-Munif, 150.

3 From Sayyid Sharif, Lucknawi, Tuhfetu’l-Ahyar, 49.

32 Ibid, 50.

33 Al-Shafi‘i, al-Umm, 7/262-263, (1-7, Bulak 1326).
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of “‘Umar. In fact, the number of innovations that he created for the first time during
his period as a caliph was around 150.3¢ These are the Sunnah of the caliphs.

The narrative we examined is the product of the efforts on; reminding those
who would misjudge the innovations which the close friends of the Prophet
implemented due to necessity, that they are also covered by the Sunnah of the
Prophet, at a time when the majority of the companions were alive; and assessing
whatever comes next within the negative connotation of the concept of innovation
by closing the door to those who would like to use this instrument, other than the
four caliphs whose authorities are accepted.’> However, since it was not possible to
restrict and prevent the new ideas and practices that the ulema and the
administrators create in the face of new developments, the scope was broadened by
expressing that the Sunnah to be complied with was the Sunnah of the first three
generations® who were reported to have been approved by the Prophet on their
merits in benevolence and righteousness and the things that are implemented in
opposition to their methods by those who come after them would be innovations
that would lead a person to perversion. Those who wanted to grant this right to all
Muslims by extending this scope even further, set forth the narrative, “What
Muslims see as beautiful is also beautiful in the eyes of Allah, and what they see as
ugly is also ugly in the eyes of Allah”, as evidence.?

In the hadith, “refraining from things that come up later on (innovation)” is
advised. As a matter of fact, only the innovations of the first caliphs were allowed,
which were reported to be just like the Sunnah of the Prophet.? In that case, any
innovation outside this limit is one of the innovations that must be avoided.

Probably taking into account the innovations that the Prophet himself
accepted in his life, those who accept this narrative as the word of the Prophet had
to state that these innovations, meaning the new things, could not all be bad, there
were some that were good and some that were bad, and that the innovations that
were bad were the ones which were created in the religion itself.® It is obvious that
such a differentiation is inevitable. This is because, the Islamic State, which
extended outside the Hejaz Peninsula right after the death of the Prophet and
developed at a great pace, and the Muslims who came across new cultures and
civilizations observed hundreds and thousands of new innovations that they had
not seen before in their own country. While they hesitated in adopting some of

3 See: Ghalib ibn Abdul Kafi al-Qurayshi, Evveliyydtu’l-Farik ﬁ'l—idﬁreti ve’l-Kada, (1-2, Beirut 1990); the
same writer, Evveliydtu’l-Fariik es-Siyisiyye, (Egypt 1990).

3 For a similar assessment, see Talbi, “Bid’atlar”, trans. Mehmet Simsek, AUIFD, no: 23, (Ankara 1978),
p- 460.

36 For the relevant narratives, see Al-Bukhari, Sehadat, 9, Fedailu Ashabi'n-Nebi, 1; Tirmidhi, Fiten, 45;
Ibn Majah, Ahkam, 27.

37 Ahmad ibn Hanbal, Musnad, 1/379.

3 Al-Shatibi, al-I'tisam,1/135, (1-2, Beirut-1991); Lucknawi, Igametu’l-Hucce, 23.

3 See Al-Shatibi, el-I'tisim1/128 et al., 135 et al.; Lucknawi, Iqametu’l-Hucce, 19 et al.
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them, they adopted others easily. For example, the public hamams that the Arabs
did not know of but came across in the Byzantine Empire must have been well-
liked by many Muslims since some companions warned those who went to these
places of their potential harms. These warnings were even verbalized by the
Prophet himself as he was asked to do so.%

Since it is mentioned in the hadith that any new thing is innovation and any
innovation is heresy (perversion), without any explanations or references, Islamic
scholars spent many hours studying and writing many volumes of books for
centuries, on which innovations would really be considered as perversion and
which ones would not.4! Formations of ideas and discussions of faith, that were not
known of during the time of the Prophet were deliberated on within this concept of
innovation, and even on issues concerned with figh that were a matter of polemics,
the votes and precedents of the counterparty, for instance, Ebi Hanife and his
students, were tried to be refuted through this difficult concept of innovation.#
Members of sects in relation to faith and kalam, who were outside the Followers of
the Sunnah, were also considered to be the followers of innovation. The matter of
whether a hadith can be narrated by them was also debated. Since the assessment
of “the follower of innovation” also brings forth with it a general accusation, some
potentially sensible views that could be gained from those sects were also ignored.

The main reason why we cannot consider this narrative to be the word of the
Prophet is because the discussions on the Sunnah and innovation never existed in
the life of the Prophet, on the contrary, the narrative is a reflection of such
discussions that began in the 1st hijri century and continued later on, pursuant to
the rapid developments that appeared after the death of the Prophet.#* While
innovation was available as a word in the Arabic language, and even in the
Qur’an,*it was foreign to the Prophet in terms of its later meaning in the sense of a
special term. This is because he accepted many useful new things and always
remained open to the suggestions of others.

In our opinion, the concept of “caliphs who are on the path of Allah” is also

40 See Abu Dawud, Hammam, 1; Tirmidhi, Edeb, 43; Al-Nasa'i, Gusl; 2. Also see Ibn al-Jawzi, Kitabu'l-
Mevdiidt, 2/80-81, (1-3, Beirut 1983).

Other than these innovations, there could also be innovations that could be put forward in the religion.
For example, the Governor of Madinah, Mervan b. Hakem ensured that the sermon which is normally
given after the Salat el Aid is given before it, in order to prevent the congregation from leaving right
after the prayer, and Abu Sa’id al-Hudri, who wasn’t particularly fond of this practice said, “you really
changed it.” Abu Sa'id’s use of the word, “gayyertum” without including the words, “new thing” or
“innovation”, is noteworthy (Al-Bukhari, Iydeyn, 6; Muslim, Iydeyn, H. No. 9). It is also conveyed that it
was Caliph ‘Umar who first made this change. See A. b. Hemmam, e/-Musannaf, 3/ 283.

4 For books on the subject, see Rahmi Yaran, “Bid’at” TDV Islam Ansiklopedisi, 6/131, (Istanbul-1992).
Also see I. Goldziher, Muslim Studies 2/25-37, (1-2, London 1967); M. Talbi, “Bidatlar”, p. 445-460.

4 See. Ibn “Abd al-Barr. Jami al-Beyan al-llm, 2/148.

4 For an important study on this, see Muhammad Talbi, “Bidatlar”, p. 445-460.

4 46/Al-Ahkaf, 9, 57/Al-Hadid,27.
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not an expression that was known and well-established in the period of the four
caliphs. This expression is not only not encountered much in the first sources
relating to the history of Islam,* but it is perhaps, also only included in this
narrative that we examined among famous hadith sources.* It is understood that
the use of the word gained prevalence long after the appearance of this narrative.+

Here, the question of why the Prophet’s provision of information about what
is to come after him is regarded as strange, can come to mind. There are some
reasons why we regard this as strange. First of all, the Prophet did not provide any
explanations on the issue of who will take on the administration after him, which is
a crucial matter. Since he did not pass away suddenly, he might have been expected
to provide such an explanation. While he probably deemed it to be appropriate for
the community to elect their own administrator with respect to such a crucial
matter, it is not reasonable for him to declare his opinions on so many matters that
are not as important as this one; to be involved in, and even be a party to many
conflicts that came about after him; to announce many cases of instigation; and to
reprimand, and judge certain political sects and sects of faith, implicitly at times
and by explicitly mentioning names at other times. It must be noted that political
and social news, as well as news of kalam in relation to the future that was
conveyed by the Prophet, are usually limited to the first 3 centuries. When the
events that developed in this time period are compared to some hadith texts, almost
an exact match between these two can be seen.*® The reason for this is quite clear.
The classification of the hadith magazines was completed to a great extent by the
end of the 3rd hijri century, and the fabrication of hadiths came to a stop in parallel
with this. In these centuries during which the codification and classification
activities continued, the Prophet was made to say whatever it was that was wanted
to be said by him, some of these found their way to the sources, while others were
collected in legislation books and perhaps a majority of them were simply
forgotten. Since it is not possible to enter new information into books that took on
their final version by being classified, hadiths in relation to the future were limited
to the first three centuries. Why the Prophet did not give any news of events that
took place in the later centuries, for example, those that took place in this century,
which are perhaps the most significant events in world history, is a mystery, when
it is conveyed that he announced what will happen up until the apocalypse in a

4 For example, it is conveyed in Tabakdt by Ibn Sa'd that Caliph Abu Bakr said, “vec’alhum in
hulefaike’r-rasidin” during the prayer he said while he was recommending ‘Umar as his successor
(3/200). It must be noted that the word “hulefa” here is attached to Allah.

4 In a scan we conducted in Concordance, the expression, “hulefa-i rasidin” is not encountered in any
narratives other than this one.

47 For the view advocating that the adjective, “rasidin” is used for the first four caliphs after the cruel
Emevi and Abbasid caliphs came to power and that the hadiths defining the first four caliphs with this
adjective appeared after this, see Sayyid Murtadha al-'Askari, Mealimu’l-Medreseteyn, 2/243.

48 See Mehmet S. Hatiboglu, Siyasi-Ictimai Hadiselerle Hadis Miinasebetleri, Otto Pub., Ankara 2015.
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sermon he gave that began in the morning and ended at night.*

The fact that people mislead themselves and others by using the Prophet as a
mediator, rather than taking responsibility for their words and actions, forms the
basis of the problems we experience in the area of the hadiths. Furthermore,
considering that people who predict that they could achieve their political, tribal,
economic and other personal goals more easily this way choose this path, it would
not be hard to understand why we hesitate in the face of many such narratives. In
light of this analysis, we believe that all narratives addressing the Sunnah
rejection/advocacy and the Sunnah-innovation contrast, which reflect the
developments and debates that appeared after the Prophet, should be subjected to
the same assessment.
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Siinnet’'in Temellendirilmesi Problemi
OZET

Islam Dininin hiikiim kaynaklar arasinda Kur’an’dan sonra gelen Siinnet'in ser’?
delil olma keyfiyeti ve dini baglayicilig1 asirlardan beri tartisilan bir husustur.
Konuyla ilgili deliller siralanirken 6nce Kur’'an ayetleri, sonra hadis rivayetleri,
gerekirse akli degerlendirmelere yer vermek bilinen bir uygulamadir. Stinnet’in esas
ve dogal megriiiyyet kaynag1 Kur’an olmasina ragmen, ilgili ayetler baglamlarina ve
delaletlerine dikkat edilmeden siralandifi zaman isabetli bir delillendirme
yapilamamaktadir. Siinnet’in otoritesine delil olarak sunulan hadisler itizerinde
yapilan miistakil ilmi ¢alismalar da bu rivayetlerin, Hz. Peygamber dénemi sonrasi
zuhur eden konuyla ilgili tartismalarin {iriinii oldugunu ortaya koymaktadir.
Dolayisiyla bu rivayetlere dayanarak Siinnet’in otoritesini tespit etmek ve
savunusunu yapmak saglikli ve dogru bir yaklasim degildir.

Anahtar Kelimeler: Kur’an, siinnet, stinnetin hiicciyyeti, ser'i delil, hadis, rivayet

The Problem of Legitimization of Sunnah
Abstract

It is a long-lasting debate for centuries that Sunnah’s shariatic evidence position
and its religious binding status. It is a known application that religious sources are
respectively Qur’an verses, hadith, and if necessary rational assessments of the
individuals. Although Qur’an is the principal and natural legitimization source of
the Sunnah, it is not possible to understand this if the related verses are not
considered in order. Specific studies show that hadiths, presented as evidence for
authority of sunnah, are from the debates emerged after the death of the prophet
Mohammad. For that reason, such narratives cannot be a proper source for
determining and defending authority of the Sunnah.

Keywords: Qur’an, sunnah, testification of sunnah, shariatic evidence, hadith,
narrative
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