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Peygamber’e Itaatin Dayanag1 Olarak Ismet Meselesi

Mahmut CINAR*

Ozet

Peygamberler, insanlarin hidayeti bulmalar1 ve bu dogrultuda hayatlarimni
diizenlemeleri igin, Allah tarafindan kendileri arasindan secgilen ve yine kendilerine
gonderilen sahsiyetlerdir. Peygamberlerin islevlerini yerine getirmeleri igin, oOncelikle
taninmalari, daha sonra gorevleri konusunda giivenilir olmalar1 ve kendilerine itaat
edilmeleri gerekir. Taninmalar1 ve giivenilir olmalari, isin tabiatinin geregi ve peygamber
olan sahsiyetle ilgili hususlardir. Itaat edilmeleri ise, peygamberlikle amaglanan hedefin
gerceklesmesi icin, peygamberin muhatabi olan kitleyle ilgili bir tercihtir. Ne var ki
insanlarin kendileri gibi bagka bir insana kayitsiz sartsiz teslim olmalari ve ona itaat etmeleri
her zaman kolay degildir. Diger yandan teslimiyet ve itaat s6z konusu olmadig: takdirde de
peygamberlikten beklenen neticenin elde edilmesi miimkiin degildir. Iste bu engelleri agsmak
igin peygamberligi bir yontem olarak belirleyip tercih eden Yiice Allah, peygamberlerin
taninmalari i¢in onlar1 mcize ile desteklemis, kendilerine giivenilmesi icin de onlar1 ismet
sifatiyla donatmistir. Bu iki husus peygamberin {immetini doniistiirme kapasitesini
olusturmakta ve iimmetin aksine mazeret gostermesini engellemektedir. Itaat ise, immetin
istenilen yonde doniismesi i¢in, baslangicta sahip olmasi gereken 6n sart1 teskil etmektedir.
Ummetin itaatinin mesru bir zeminde olmasi igin, peygamberin peygamberlik iddiasmnda
samimi olmasi ve bu gorevine sahsi hi¢bir kaygisini karistirmamasi gerekir.

Peygamberlik goreviyle gorevlendirilen zatin, ismet sifatryla donatilmis olmasi, onun
gorevlendirildigi konu olan Allah’in dinini yasama ve bunu hem sozlii olarak hem de fiili
olarak teblig etme konusunda giivenilirligini ifade etmektedir. Allah’m onu mastim kilmasi,
onun dini konularda dinin gercek sahibi olan Allah'in iradesinin aksine herhangi bir
tasarrufta bulunmayacagi anlamina gelmektedir. Iste baska higbir insanda bulunmayan bu
ozellik nedeniyle peygambere itaat etmek gerekli goriilmiistiir. Bu makalemizde ismetin
mahiyeti, smurlari, itaatin kaynagi olma kapasitesi ve buna bagh olarak gergeklesmesi
beklenen, mastim olan peygambere itaat iizerinde durulacak, ismet ile itaat arasindaki
baglant: irdelenmeye calisilacaktir.
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The Issue of Ismah as the Ground of Obedience to
the Prophet

Abstract

Prophets are personalities chosen by God from among people and sent to them so
that they can find guidance and regulate their lives in this direction. In order to fulfill their
functions as prophets, they must first be recognized, then they must be trusted in their duties
and be obeyed. Being recognized and obeyed is a matter related to the nature of their duty
and is mostly about the prophet himself. Obedience, on the other hand, is a preference about
the mass as the interlocutor for the fulfillment of the goal of the prophecy. However, it is not
always easy for people to be submissive unconditionally and obey to another human being
like themselves. Nevertheless, in the absence of submission and obedience, it is not possible
to obtain the expected result from prophecy. Here, Almighty Allah, who chooses the
prophecy as a method to overcome these obstacles, has propped them up with miracles for
recognition and has equipped them with ismah to make them trustworthy. These two points
constitute the capacity of the prophet to transform the Ummah and prevent him from
making excuses unlike the Ummah. Similarly, obedience constitutes a precondition that must
be possessed in the beginning in order for the ummah to be transformed into the desired
direction. In order for the obedience of the Ummah to be at a legitimate ground, the prophet
must be sincere in the claim of prophecy and should not confuse his personal concern with
this task.

The fact that the person assigned with the duty of prophecy is equipped with the title
of ismah expresses his credibility to live the religion of Allah, the subject to which he is
commissioned, and to communicate it both verbally and de facto. Allah's making him sinless
means that he will not do anything in religious matters in contrary to the will of God, the
true lord of the religion. It is considered necessary to obey the prophet because of this
property which is not found in any other person. In this article we will focus on the essence
of ismabh, its boundaries, its capacity to be a source of obedience, and the relation between
ismah and obedience.
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Giris

Genel olarak peygamberlerin, 6zel olarak da Hz. Peygamber’in dindeki
konumu, Islam diisiince tarihi boyunca zaman zaman tartismalara sebep olmustur.
Tartismanin ana eksenini iki husus olusturmustur. Birincisi “Hz. Peygamber, dini
hiikiimler ve dini hayat {izerinde belirleyici bir inisiyatife sahip midir degil midir?”
seklinde formiile edilebilen problemdir. Tkincisi ise “Hz. Peygamber’in dini
hiikiimler ve dini hayat tizerindeki bu inisiyatif ve tasarruflarinin kaynagi nedir?”
seklinde formiile edilebilen meseledir. Birinci problem, niibiivvetin mahiyeti, amac1
ve dindeki konumuyla dogrudan alakalidir. Ikincisi ise Peygamber’in inisiyatif
kullanirken dayandig1 konum, bilgi ve bu bilginin kaynagiyla alakalidir. Kuskusuz
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her ikisi de tizerinde durulmasi gereken ve ¢6ziim bekleyen hususlardir. Su var ki
su ana kadar girisilen ¢6ziim Onerileri, nihai ¢6ziim olmadig1 gibi, bundan sonraki
hicbir girisim de meseleyi temelden ¢6zmeye yetmeyecektir. Belki de iimmetin bir
kesimi arasinda bu mesele kiyamete kadar tartisilmaya devam edilecektir.

Kuskusuz niibiivvetin kaynagi ve insa eden Oznesi, bizzat Yiice Allah'tir.
Kelam alimleri O'nun kullar1 i¢in bu yontemi se¢mesini, farkli gerekgelere
dayandirmiglardir. S6zgelimi Mu'tezile, bunu “aslah” teorisi ve bunun kaynag:
olan “adl” ilkesiyle agiklarken!, Matiiridiler “ilahi hikmet” aciklamasini?, Eg’ariler
ise “liituf ve rahmet” yorumunu 6ne ¢ikarmiglardir®. Bu agiklamalardan higbiri ilahi
iradeyi devre dis1 birakmamakta, aksine ilahi iradeyi gerekgelendirerek
agiklamaktadir. Buna gore kullar icin bu ydntemi benimseyen ilahi iradenin,
niibiivvete hangi islevi yiikledigini tespit etmeye ¢alismak oncelik kazanmaktadir.
Bunun i¢in tek kaynagimiz Kur’an’dir. Kur'an'in disinda, ilahi iradeyi aciklamaya
yonelik higbir caba gorecelilik ve spekiilasyondan &teye gitmez. flahi iradenin
maksadini Kur'an'in disindaki yontemlerle de anlamaya calismak miimkiin ve
hatta gerekli ise de, bu yontemlerle elde edilen sonuglarin isabetli olmas1 ihtimal
dahilinde olmakla beraber, kesinlik ifade etmez. Bu nedenle kesinlik ifade eden tek
kaynagin Kur'an oldugunu kabul etmek durumundayiz. Kur'an’a bakildiginda,
Peygamber’in {immetine gore konumu ile ilgili olarak su ozelliklerin 6n plana
ciktig1 goriilmektedir.

1. Hz. Peygamber canli bir taniktir. Kur'an bir biitiin olarak
degerlendirildiginde, birazdan meali verilecek olan ayetlerin yam sira dogrudan
veya dolayli olarak bu anlama delalet eden baska ayetlerin de bulundugu
goriilecektir.

“Ey Peygamber! Seni tanik, miijdeci ve uyarici olarak gonderdik.”4.

“Iste boylece, siz insanlara sahit olasiniz, Peygamber de size sahit olsun diye
sizi vasat (Ornek) bir immet yaptik.”>

“I¢inizden Allah’in lutfiine ve ahiret giiniine umut baglayanlar, Allah’1 gokca
ananlar icin hig stiphe yok ki, Restilullah’ta giizel bir 6rneklik vardir.”®

Bu ayetlerin ilk ikisinde Hz. Peygamber’in timmeti i¢in canli bir tanuk oldugu
ve {immetin onu 6rnek almasi gerektigi ifade edilmektedir. Ozellikle ikinci ayette,
sadece onu Ornek almanin da yetmedigi, 6rnek alarak olusturulacak bir dindarligin
baska insanlara da tasinmasi gerektigi agikca ifade edilmektedir. Uctincii ayette ise

1 Kad1 Abdiilcebbar, Serhu’l-Usili’l-hamse (trc. ve ngr. {lyas Gelebi), Istanbul: YEK Bagkanligs, 2013, II, 420
vd.

2 Ebii’'l-Muin en-Nesefi, Tabsiratii’l-edille (nsr. H. Atay-$S.A. Diizgiin), Ankara: DIiB, 2003, 11, 1 vd.

3 Seyyid Serif el-Ciircani, Serh ul-Mevikif (ngr. M. Omer ed-Dimyati), Beyrut: Darii’l-kiitiibi'l-ilmiyye,
1433/2012, VIII, 242.

4 el-Ahzab 33/45.

5 el-Bakara 2/143.

6 el-Ahzab 33/21.
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Allah’in restiliiniin alinmasi1 gereken bir model olarak sunulmasinin yan sira,
kulun Allah'in rahmetine erismesi ve ahiretteki kurtulusu da bu Ornekligi
benimsemeye baglanmaktadir.

2. Hz. Peygamber, 6greten ve arindiran bir muallimdir. Kur’an’da bu anlama
gelebilen bir¢ok ayet bulunmakla birlikte, 6zellikle Bakara siiresinde yer alan
asagidaki ayet, oldukga acik ve detaylidir:

“Nitekim aramizdan size bir Peygamber gonderdik: O size ayetlerimizi
okuyor, sizi arindirip temizliyor, size kitab1 ve hikmeti 6gretiyor; yine size daha
once bilmediklerinizi 6gretiyor.””

Bu ayette Yiice Allah, Hz. Peygamber'in Allah’in ayetlerini insanlara
okuyarak onlar1 arindirdigina ve onlara muallimlik yaptigina dikkat ¢ekmektedir.
Buna gore Hz. Peygamber, sadece insanlara bilgi aktarmakla yetinmemekte, ayni
zamanda onlar1 verdigi bilgiler ve okudugu ayetler dogrultusunda doniistiirerek,
sirk ve diger kotiiliiklerden arindirmaktadir.

3. Peygamberler hidayet iizeredirler ve hidayete ermek isteyenlerin
peygamberlere tabi olmalar1 gerekir. Kur’an’da genel olarak peygamberlerin, 6zel
olarak da Hz. Peygamber’in hidayet {izere oldugu ve insanlarin hidayeti bulmalar1
icin peygamberlerine tabi olmalar1 gerektigi, bircok defa anlatilmaktadir. Bunlara
su ayetleri 6rnek vermek miimkiindir:

“Iste o peygamberler, Allah‘in hidayete erdirdigi kimselerdir. Su halde
onlarin rehberligine uy.”#

“Andolsun biz, her timmete, “Allah'a kulluk edin, tagiittan ka¢inin” diye
peygamber gonderdik. Allah onlardan kimini dogru yola iletti, onlardan kimine de
(kendi iradeleri sebebiyle) sapiklik hak oldu. $imdi yerytiiziinde dolasin da
peygamberleri yalanlayanlarin sonunun ne oldugunu goriin.”®

Birinci ayette, Hz. Peygamber’e hitaben kendisinden onceki peygamberlerin
hidayet {izere olduklar1 ve kendisinin de onlara uymasi gerektigi ifade
edilmektedir. Tkinci ayette ise bunu destekler bir sekilde, Allah'in peygamber
gondermesinin sebebi olarak insanlarin taguttan kaginip Allah’a kulluk etmeleri;
yani hidayete ermeleri gosterilmektedir. Buna gore peygamberlere tabi olanlar
hidayete ermekle, onlara tabi olmayanlar ise sapiklikta kalmakla nitelenmislerdir.
Dolayistyla  peygamberlerin  hidayetin  haricinde  herhangi bir  yere
konumlandirmalari séz konusu degildir. Insanlarin hidayete ermeleri de onlarin
davetine uymalariyla miimkiindiir.

4. Allah’in sevmesi Peygamber’e tabi olmaya baghdir: Kur'an'in biitiinliigi
dikkate alindiginda, Allah’in sevmesinin kulun isabetli tercihine bagh oldugu ve bu

7 el-Bakara 2/151.
8 el-En'am 6/90.
9 en-Nahl 16/36.



ﬂahiyat Akademi Dergisi 331

sevmenin kulun kurtulusunu beraberinde getirdigi anlasilmaktadir. Bu nedenle
Allah’'in zalimleri sevmedigi, iyileri de sevdigi genel olarak zikredilmektedir.

“De ki: “Eger Allah’1 seviyorsaniz bana uyun ki Allah da sizi sevsin ve
glinahlarimizi bagislasin. Allah ¢ok bagislayici, ¢ok esirgeyicidir.”10

Bu ayette, Allah’t sevdiklerini iddia edenlere, bu iddialarinda samimi iseler
Hz. Peygamber’e tabi olmalar: gerektigi ve Allah'in da kendilerini sevmesi igin
bunun sart oldugu zikredilmektedir. Hemen pesinden gelen ayette de Allah’a ve
Peygamberine itaat etmeleri emredilmektedir.

5. Hz. Peygamber, iimmetinden sadece kendilerinin hayrina olan seyleri
ister: Biitiin peygamberlerin iimmetlerine diigkiin olduklari ve onlarin hidayete
ererek hem diinyada hem de ahirette mutlu olmalarin istedikleri kuskusuzdur.
Asagidaki ayette 6zellikle Hz. Peygamber’in timmetine karsi duygular ve durusu
canli bir sekilde resmedilmektedir.

“Andolsun, size i¢inizden Oyle bir Peygamber gelmistir ki, sizin sikintiya
ugramaniz ona agir gelir, size ¢ok diiskiindiir, miiminlere kars: sefkat ve merhamet
doludur.”1

Bu ayette Hz. Peygamber’in iimmetine diiskiin oldugu ve {immetin herhangi
bir sikintiyla kars1 karsiya gelmesinin ona ¢ok agir geldigi ifade edilmektedir. Buna
gore timmetine bu kadar diiskiin olan bir Peygamber’in onlarin hayrina ve yararina
olmayacak bir seyi onlardan istemesi s6z konusu olamaz. O halde ona itaat etmek
ve onun Onderligini kabul ederek yasamak gerekmektedir.

Yukarida Kur’an ayetlerinden yola cikilarak, genel olarak peygamberlerin
0zel olarak da Hz. Peygamber’in iimmetine gore konumu ve onlarla iligkisi ana
hatlarryla tespit edilmeye calisildi. Peygamberlerin hidayette olduklari, etrafindaki
insanlar1 da hidayete davet ettikleri, zaten bunun igin Allah tarafindan
gonderildikleri, sadece Allah’in ayetlerini iimmetlerine iletmekle degil onlara rol
model olarak onlar1 arindirdiklar1 neticesine varildi. Buna bagl olarak Yiice Allah
tarafindan iimmetin bireylerinin peygamberine tabi olmalari, onu model olarak
almalar1 ve boylelikle Allah’in rizasina ulasmalar talep edilmektedir. Calismamizin
bundan sonraki kisminda peygamberlerin hidayet tizere olduklarinin garantisi olan
ismet sifat1 ve bunun sinirlari {izerinde durulacak, peygamberin ismeti ile ona itaat
edilmesi arasinda baglantilarin neler oldugu ve bu baglantilarin kaynagi
irdelenecektir. Zira Hz. Peygamber’in {immeti icin ne ifade ettigine dair zaman
zaman tartismalar yapilmakta, kimileri onu yari tanr1 bir varlik gibi adeta higbir soz
ve icraati sorgulanmayan bir merci olarak dayatmakta iken, birileri de onu etkisiz
bir insan seklinde tasavvur etmektedir. Her ikisi de problemli olan bu
yaklagimlarin disinda Hz. Peygamber’in, bir peygamber olarak iimmeti i¢in hangi
olclide baglayici oldugu ve bunun gerekgeleri belirlenmeye calisilacaktir.

10 Al-i fmran 3/31.
11 et-Tevbe 9/128.
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Ismetin Peygamberlik i¢in Zorunlu Bir Ozellik olmas1

Peygamberler, Allah tarafindan insanlar arasindan segilerek yine insanlara
gonderilen elgilerdir. Peygamberlerin diger insanlardan farki, vahiy almalaridir.
Ancak vahiy almak tamamen bireysel bir tecriibe oldugu igin, birtakim riskleri de
beraberinde getirmektedir. Bu risklerden iki tanesi olduk¢a Onemli ve
peygamberlik miiessesinin islevine dogrudan etki etmektedir. Birincisi, vahiy
almak bireysel bir tecriibe oldugu icin, vahiy almadig1 halde, vahiy aldigini iddia
ederek, bu miiessesenin olumlu sonuglarindan faydalanmak isteyen sahtekarlar
cikabilir. Nitekim tarih boyunca miitenebbiler hep olagelmistir. Ikincisi ise
kendisine peygamberlik gorevi verilen zat da bir insan oldugu i¢in, peygamberligin
oldukga sikintili, ¢etin ve zorlu olan yolunda, birtakim kaygilarla aldig1 vahyi, sekil
veya anlam agisindan manipiile etme ihtimaline agiktir. Bu risklerin her ikisi de
bertaraf edilmedigi takdirde, Allah’in peygamber gondermesinin tam olarak
hedefine wulasmasi miimkiin degildir. Bu durumu herkesten daha ¢ok
peygamberligi ihdas eden Yiice Allah bildigi igin, dogal olarak tedbir almas1 da
beklenir. Yiice Allah bu tedbirleri su sekilde almistir: Peygamber olarak gonderdigi
zat1 micize ile desteklemek suretiyle, birinci riski ortadan kaldirmistir. Boylece
gercekten peygamber olan zatin elinden miicize zuhur ettigi, sahtekar olan
miitenebbinin elinde ise boyle bir sey soz konusu olmadig: igin, ikisi birbirinden
ayrilmis olur. Miicize gercekten peygamber olan zat ile sahtekar olan iddia sahibini
birbirinden ayirmak igin Yiice Allah’in verdigi bir imkandir. Yiice Allah'in,
kendisine ait olan bu fiili, peygamber olarak sectigi kulun elinde gerceklestirerek,
dolayl: olarak onun sahtekar olmadigini ortaya koymaktadir.

Ikinci risk ise Yiice Allah’in kullarina iletmek iizere peygamberine
gonderdigi vahyin kismen veya tamamen degistirilmesi, eklemelerde bulunulmasi,
eksiltmelerin yapilmasi veya baglamindan koparilarak yorumlanmas: seklinde
olabilir. Zira peygamber de bir insan oldugu igin, maruz kaldig1 baskilar
neticesinde kismen de olsa gizlemesi, ekleme yapmasi veya farkli sekilde
yorumlamasi, aklen miimkiindiir. Ayrica vahiy almasi siirecinde de cin ve
seytanlarin baskilarina maruz kalmas: da aklen miimkiindiir. Su var ki bunlardan
hangisi gerceklesirse gerceklessin, boyle bir durumda da vahiy hedefine ulasmamais
olacaktir. Kur'an'da da agikga belirtildigi gibi, peygamber bu tiir baskilardan
korunmustur?. Iste bu nedenle Yiice Allah, peygamber olarak gonderdigi zat1 ismet
sifatiyla donatarak, ona gonderdigi vahyi koruma altina almistir. Bu koruma lafiz
ve kalip diizeyinde oldugu gibi, anlam ve uygulama diizeyinde de gegcerli
kilinmistir. Dolayisiyla peygamber olan zata gelen vahiy, cin ve seytanlarin
baskilarindan korundugu gibi, s6z konusu zatin manipiilasyonlarindan da
korunmustur. Ismet sifatinin mahiyeti ve kapsami dikkate alinarak
degerlendirildiginde, bu durum vuz{iha kavusacaktir.

12 e]-Vakia 56/79.
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Sozliikte “Engel olmak, gelebilecek zarari bertaraf etmek” gibi anlamlara
gelen ismet, asm kokiinden tiiremis Arapga bir isimdir (masdar). Terim olarak
[slam diisiince tarihi boyunca “Allah’in, insanlara rehber olarak sectigi
peygamberleri giinah islemekten korumasi” anlaminda kullamilmaktadir.’ Islam
diisiince tarihinin &zellikle ilerleyen donemlerinde, peygamberlerin mastimiyeti,
onlarin teblig ettigi dini dogrudan etkilediginden ciddiyetle {izerinde durulmus ve
zaman zaman bu alanda miistakil risaleler kaleme alinmistir.’* Konu,
peygamberlerin mastimiyetinin dini/diinyevi hangi alanlarda gecerli olusu, bu
mastimiyetin niibiivvet Oncesi ile alakasi ve teblig ettikleri dine etkisi gibi temel
hususlar etrafinda tartisilmig; zaman zaman farkli goriisler ortaya atilmistir.
Ismetin kavramsal cercevesinin temellendirilmesi, her ne kadar sonraki dénemlere
rastlamakta ise de, gerek sahabe gerekse onlardan sonra gelen diger ilk nesiller
arasinda Hz. Peygamber’in dini diisiince ve dini hayat iizerinde tartismasiz bir
otoritesinin kabul edildigi kuskusuzdur. Ayrica Kur'an’da bircok defa Hz.
Peygamber’e itaat edilmesinin emredilmis olmasi, bu otoriteyi destekleyen énemli
amildir.’® S6z konusu otorite, 6zellikle dini konularda Hz. Peygamber’in koruma
altinda oldugu, yanilsa bile behemehal uyarilacag: gercegine dikkat cekmektedir.
Hz. Peygamber’in, peygamberlik gorevinin kapsami igerisinde an be an kontrol
altinda bulundugu ve herhangi bir yanls hareketi durumunda oldukca sert bir
sekilde wuyarilacagr Kur'an’da acik¢ca ifade edilmektedir.’® Bu durumda
peygamberlik gorevinin alanma giren hususlarda, baska bir deyimle dini
konularda, Hz. Peygamber’in koruma altinda bulunduguna dair herhangi bir itiraz
bulunmamaktadir.

Ismetin kapsami hakkinda meydana gelen tartisma ve farkli goriisler, daha
cok peygamberlik alaninin digindaki hususlarla ilgilidir. S6z gelimi Imamu’l-
Haremeyn el-Ciiveyni (6. 478/1085), peygamberlerden biiyiik giinahlarin meydana
gelmeyecegini, onlarin miicize ile desteklenmelerine baglamakta ve bunun aklin bir
geregi oldugunu belirtmektedir. Kiiciik giinahlara gelince, bunun aklen miimkiin
oldugunu, kesin olarak kiigiik giinah islemeyeceklerine dair nakli bir delilin de
bulunmadigimi ifade etmektedir.”? Nureddin es-Sabtni (6. 580/1184) ise,
peygamberler icin, kiifiirden mastimiyetin vahiyden Once de sonra da sabit

13 Genis bilgi igin bkz. ibn Manziir, Lisdnii’'l-Arab, s. 2976; Tehanevi, Kessif, 11, 1183; Topaloglu-Celebi,
KTS, “Ismet”, s. 163; Bulut, Mehmet, “Ismet”, DIA, XXIII, 134.

14 Ornek olarak; Serif el-Murtaza, Tenzihii 'l-enbiya, Beyrut 1988; Fahreddin er-Razi, Ismetii "l-enbiya,
Kahire 1986; Celaleddin es-SiiyGti, Tenzihii’l-enbiya an tesfihi’l-egbiya (nsr. Said Muhammed Lehham),
Beyrut 1417/1997; Uveyd b. Tyad Mutrifi, Ayatu itdbi’l-Mustafa fi dav'i’l-ismeti ve'l-ictihdd, Kahire ts.
(Darii'l-Fikri'l-Arabi); Mehmet Bulut, Ehli siinnet ve Sia’da ismet inanci, Istanbul 1991.

15 S5z gelimi; “Ey iman edenler! Allah'a itaat edin, Peygamber’e itaat edin. Islerinizi bosa ¢ikarmayn.
(Muhammed 47/33)".

16 Ornek olarak: el-Hakka 69/44-47. “Eger (Peygamber) bize atfen bazi sézler uydurmus olsayds, elbette
onu kiskivrak yakalardik. Sonra onun can damarin koparirdik (onu yasatmazdik). Hicbiriniz buna mani
de olamazdimz.”

17 fmamii’l-Haremeyn el-Ciiveyni, el-Irsid (ngr. M. Yiisuf Misa-Abdiilmiin’im Abdiilhamid), Kahire
1369/1950, s. 356 vd.
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oldugunu, biiyiik giinahtan mastimiyetin ise vahiyden sonrasi i¢in sabit oldugunu
belirtmektedir. Ona gore peygamberler Allah’in insanlara hiicceti olduklarindan,
giinaha bulagmamalar1 gerekmektedir. Aksi takdirde giivenilirliklerini yitirirler.'s
Ehl-i Stinnet ulemasmin ismet konusundaki goriisleri, 6zet olarak bu sekilde
verilebilir. Buna gore peygamberligin disindaki konularda ihtilaf olmakla birlikte,
peygamberligin kapsamina giren, yani dini konularda peygamberin mastim oldugu
konusunda tam bir ittifak bulunmaktadr.

Ehl-i Stinnetin yaninda Mu'tezile ve Sianin konu etrafindaki yaklasimlar1 da
onemlidir. Mu'tezile, peygamberlerin bilerek ve kasitli olarak biiyiik giinah (kebair)
islemelerini caiz gormemekle beraber, insanlarin nefretini celb edecek (miineffir)
tiirden olmamak kaydiyla kiigiik giinah (segair) islemelerini caiz gormektedir. Buna
gore, Mu’tezilenin genel goriisii ile Ehl-i Stinnetin gortisii birbirine yakindir. Ancak
Mu'tezile iginde zaman zaman farkli degerlendirmelerin yapildig1 da
goriilmektedir. S6z gelimi, Ibrahim en-Nazzam (6. 231/845), ne tevilde hatay1 ne de
taammdiiden kebair ve segairi islemeyi peygamberler icin caiz gormemektedir. Ona
gore, sadece unutma ve yanilma yoluyla giinaha diismeleri miimkiindiir. Ayrica bu
durumda bile ikaz edilirler. Onlarin ilimleri tam (ekmel) oldugundan, siirekli
teyakkuzda bulunmalar1 gerekir. Buna karsilik Eb(i Ali el-Ciibbat’ye (6. 303/916)
gore peygamberlerin taammiiden ne kebair ne de segair islemeleri caiz olmamakla
birlikte, tevilde hata etmek suretiyle giinah islemeleri caizdir.! Kadi Abdiilcebbar
(0. 415/1024) ise, Ebli Hagim el-Ciibbat’den (6. 321/933) alintilar yaparak konuyu
detaylandirir ve sonug olarak peygamberlerin 6zellikle niibiivvet sonrasi giinaha
diismelerini caiz gorenlerin goriislerinin celiskili oldugunu belirtir. Soyle ki,
peygamberler insanlar1 masiyetlerden caydirmak igin gonderilirler, insanlar
sakindirdiklar1 seylere kendilerinin diismesi; mesajlartyla fiillerinin tezat teskil
etmesi anlamina gelir. Bunu peygamberler icin diisiindiigiimiizde tebliglerinde
basarili olmalarinin miimkiin olmayacag: aciktir?® Mu’tezile mensuplarinin yaptigt
degerlendirmelerin tamaminda, dini bir 6nder olarak peygamberlerin, ilgili alanda
mastm olarak kabul edildikleri dikkat ¢cekmektedir. Hatta Mu‘tezile ulemasinin bu
konuda Ehl-i Siinnet ulemasindan daha siki bir yontemi benimsediklerini
kaydetmek miimkiindiir. Bu durum, peygamberin otoritesi ve dindeki konumu
agisindan oldukca énemlidir.

Sia, bir adim daha ileri giderek, peygamberlerin ne kasten, ne de yaniulma ve
unutma seklinde kebair veya segair islemelerini caiz gérmektedir. Serif el-Murteza
(6. 436/1044) Sia'nin giinah islemenin insanlarin nefretini celp edecegi kanaatinde
oldugunu belirterek, peygamberlerin gerek niibiivvet Oncesi, gerekse niibiivvet
sonrasi, biiyiik-kiigiik  tiim  gilinahlardan mastim olduklar1  goriisiinii
benimsediklerini ifade etmektedir. Ayrica bu diizeydeki ismetin, sadece
peygamberler icin degil, ayn1 zamanda imamlar i¢in de gegerli oldugunu belirterek

18 Nureddin es-Sabtni, el-Biddye fi Usilliddin (nsr. Bekir Topaloglu), Ankara 2005, s. 54.
19 Abdtulcebbar, Kads, Serhii’l-Usiili’l-hamse (nsr. Abdiilkerim Osman), Kahire 1408/1988, s. 573.
20 Kad1 Abdiilcebbar, el-Mugni fi ebvibi’t-tevhidi ve’l-adl, Kahire 1385/1965, XV, 300 vd.
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bu sifatin kapsamin: genisletmektedir.?! Cagdas Sii otoritelerden olan Kasifirl-Gita
(0. 1373/1954) ise, biitiin peygamberlerin Allah tarafindan gonderildiklerini ve
serefli kisiler oldugunu belirttikten sonra, s6zii Hz. Peygamber’e getirerek, onun
biitiin islerinde mastim oldugunu ve vefatina kadar Allah’in rizas1 disinda higbir
sey yapmadigini belirtmektedir.22 $ia’nin bu yorumu, Mu‘tezileyi de geride birakan
ve ismet konusunda gerceveyi en ¢ok genis tutan gortistiir.

Yukarida da ifade edildigi gibi Islam alimleri ilgili biitiin ayetleri teker teker
degerlendirerek bunlarin ismet sifatiyla celismedigi sonucuna varmislardir. Bu
ayetleri  degerlendiren literatiire = bakildiginda;  yapilan  yorum  ve
degerlendirmelerin su maddelerde temerkiiz ettigi goriilmektedir:

1. Peygamberlerle ilgili s6z konusu fiillerin higbiri yiiz kizartic1 ve insanlarin
tiksinmelerini gerektiren fiiller cinsinden degildir. Hi¢bir peygamberden hasislik
vasfina uygun bir fiil sudur etmemistir.

2. Bu fiillerin higbiri isyan kastiyla islenmemistir. Maksad1 asan fiillerdir. Hz.
Misa'nin elinden Kiptinin Olmesi sonrasinda takindigr tavir ve pismanlik
duyduguna dair ifadelerinden bu durum agik¢a anlasilmaktadir.

3. Bu fiillerin higbirisinde 1srar etmemisler, aksine Allah’a siginarak tovbe
etmislerdir.

4. Bu fiillerin higbiri dinin tebligi ve yasanmasi ile alakal1 degildir.

5. Peygamberler diger insanlardan farkli olarak, bu konuda Allah’tan yardim
gordiiklerinden herhangi bir ruhani (cin-seytan gibi) baskiya maruz kalmaktan
mastmdurlar.?

flgili degerlendirmelerden ¢ikan en onemli sonug; peygamberlerin hata
olarak degerlendirilebilecek fiillerinin bile aslinda normal sartlarda baska insanlar
i¢in miisamaha ile karsilanabilecek tiirden fiiller olmalaridir. Bireysel hayatlarinda
ve dini ilgilendirmeyen hususlarda, kural olarak hata etmelerini benimseyen ilmi
cevreler bile, onlarin bu konuda 1srarci olmadiklarini ve yiiz kizartict hatalardan
uzak durduklarmmi kabul etmektedirler. Bu durum, peygamberlerin dini
konulardaki uygulama ve tasarruflarinin ilahi koruma altinda oldugu ve bu
konudaki biitiin belirlemelerinin isabetli oldugu sonucuna gotiirmektedir.

Peygamber’e itaat ve Bunun Kur'an’daki Delilleri

Peygamber, Allah tarafindan, kullarina rehberlik etmek iizere segilen bir
kuldur. Allah ona vahiy gondererek gorevi konusunda yol gosterir. Buna bagh
olarak Allah’in kullari, Allah'in kendileri hakkindaki muradini ve bu yodnde
kendilerinden istedigi emir ve yasaklari, ancak peygamber {izerinden

21 el-Murtaza, Ebii'l-Kasim Alemiilhiida Ali b. Hiiseyin Serif, Tenzihii'l-enbiyd, Beyrut 1988, s. 4 vd.
2 M. Hiiseyin Al Kasifirl-Gita, Aslu’s-$id ve Usiiliihd (nsr. Daru’1-Usil), Beyrut 1410/1990, s. 143.
23 Genis bilgi igin bkz. Ismail Cerrahoglu, “Garanik”, DIA, XIII, 363-364.
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Ogrenebilirler. Allah’in muradini ifade eden ayetlerden bir kismi pratikte karsilig
bulunan ve uygulamaya dayal1 bir igerige sahiptir. Bunlarin nerede, ne zaman ve
nasil pratize edilecekleri ¢ogu zaman Kur'an’da tam olarak agiklanmamustir. Bu
durum, muhatap olan kullarin akillarinin farklilasmasi ve goriis ayriliginin ortaya
¢ikmasina sebep olur. Bunun en béariz 6rnegi namazlarin rek’at sayisidir. Kur’an’da
defalarca namazin kilinmasi emredilmekle birlikte, rek’at sayis1 hakkinda herhangi
bir bilgi verilmemekte, bu husus Hz. Peygamber’e birakilmaktadir. Hz.
Peygamber’in belirlemesi dikkate alinmadigi takdirde, farkli goriisler ortaya
cikacak ve dinin diregi olarak bilinen bir hususta bile {immetin ittifak:
olusmayacaktir. Boyle bir durumda, ilahi iradenin hedefine ulasmamas: seklinde
neticelenme riskini tagimaktadir. Ancak Yiice Allah gonderdigi Peygamberini bu
tiir ihtilaflar1 ¢6zmek ve kullarina somut bir sekilde pratik uygulamalariyla birlikte
gostermek {izere gorevlendirmistir. Bu nedenle Kur'an'da ¢ok acik bir sekilde
peygamberlere ve Ozellikle de bu iimmetin peygamberi olan Hz. Muhammed’e
itaat edilmesi emredilmektedir. Bu anlamdaki ayetler, sayilamayacak kadar goktur.
Bunlar1 kendi aralarinda, igerdikleri hususlar1 dikkate alarak farkli kategorilere
ay1rip tasnif etmek miimkiindiir.

1. Hz. Peygamber’e itaat imanin geregidir: Yiice Allah’in kullarindan istedigi
emir ve yasaklar, kullarin iman etmeleri {izerine bina edilmistir. Kelam alimlerinin
bliytik ¢ogunlugu iman etmeyenlerin, emir ve nehye muhatap olmadiklari
goriisiindedir. Zira iman olmadig takdirde, yaptiklar: iyi seylerin bir faydasim
gormeleri de miimkiin degildir. Bu kurala gore Peygamber’e itaati emreden biitiin
ayetler, aslinda miimin kimselere hitap etmektedir. Peygamberlere itaati emreden
ayetler arasinda miisriklerle ilgili olanlar1 var ise de, bunlar genelde ya iman etme
ve tevhid inancini benimseme konusunda itaat etmeyi 6ngormekte ya da iman
ettikten sonra amel konusunda itaati emretmektedir. Dolayisiyla Hz. Peygamber’e
itaat etmeyi emreden ayetler, imamin bir geregi olarak bunu istemektedir. Buna
ilave olarak bazi ayetlerde bu durum agik¢a ve teyid edilerek ifade edilmektedir.
Bunlara 6rnek olarak asagidaki iki ayeti vermemiz miimkiindtir:

“Sana ganimetleri soruyorlar. Ganimetlerin Allah’a ve restiliine ait oldugunu
soyle! O halde siz gercek miiminler iseniz Allah’a karsi saygisizliktan sakinin,
aranizi diizeltin, Allah ve res(iliine itaat edin.”24

“Bir miimin erkek veya bir miimin kadinin, Allah ve restlii bir emir ve
hiikiim verdiklerinde artik islerinde bundan bagkasini se¢me haklar1 olamaz.
Allah'in ve restliiniin emrine itaat etmeyenler dogru yoldan agik¢a sapmuslardir.”?

Birinci ayette: “siz gercek miiminler iseniz” ibaresi, ikinci ayette ise: “Bir
miimin erkek veya bir miimin kadmin, Allah ve resilii bir emir ve hiikiim
verdiklerinde artik iglerinde bundan bagkasini se¢me haklar1 olamaz.” Ibaresi,

2 el-Enfal 8/1.
% e]-Ahzab 33/36.
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Allah’la birlikte Allah’'in resfiliine itaatin de imanin zorunlu bir geregi oldugunu
beyan etmektedir.

2. Peygamber’e itaat Allah’a itaattir: Dogrudan bu anlama gelecek lafizlarla
bu duruma isaret edildigi gibi, dolayl olarak da bu anlamda anlasilabilecek ayetler
vardir. Birincisine su ayeti 6rnek vermek miimkiindiir:

“Restlullah’a itaat eden Allah’a itaat etmis olur, yiiz ¢evirenlere gelince seni
onlara bekgi olarak gondermedik.”2¢

Dolayli olarak Peygamber’e itaati emreden ayetlerin sayisi oldukca fazladir.
Allah’a itaatle birlikte Peygamber’e itaatin de zikredilerek emredilmis olmasi,
Peygamber’e itaatin Allah’a itaat etmek gibi degerlendirildigi anlamina
gelmektedir. Bu itaat, Peygamber'in Allah’in elgisi olmasindan dolayidir. Bu
durumda elgiye itaat eden, onu el¢i olarak gonderen Allah’a itaat etmis gibidir.
Bunlara ornek olarak su iki ayeti vermek miimkiindiir:

“De ki: “Allah’a ve restile itaat edin.” Eger yiiz cevirirlerse bilsinler ki Allah
kafirleri sevmez.”?

“Allah’a itaat edin, peygambere de itaat edin ve tedbirli olun. Eger yiiz
cevirirseniz bilin ki el¢imizin gorevi agik bigimde teblig etmekten ibarettir.” 2

3. Peygamberler itaat edilmeleri igin gonderilmislerdir: Kur'an'da,
peygamberlerin gonderilis sebebi olarak, onlara itaat edilmeleri 6n goriilmektedir.
Dolayisiyla peygambere itaat edilmedigi takdirde, onu peygamber olarak génderen
ilahi iradenin hedefine ulasmasi sdz konusu degildir. Itaat edilmek {izere
gonderilen bir zata itaat edilmeyerek ilahi rizaya ermek de miimkiin olmaz. Su
ayetler bu durumu ifade etmektedir:

“Biz her bir peygamberi, Allah’in izniyle, ancak kendisine itaat edilmesi igin
gonderdik. Eger onlar kendilerine kétiiliik ettiklerinde sana gelseler de Allah’tan
bagislanmay1 dileselerdi, peygamber de onlar i¢in magfiret dileseydi, elbette Allah’1
ziyadesiyle affedici ve esirgeyici bulurlardi.”#

“Artik Allah’a kars1 gelmekten sakinin ve bana itaat edin.”30

Yukarida meali verilen ikinci ayet, birka¢ peygamberin diliyle
tekrarlanmaktadir. Bu durum, peygamberlik miiessesinin bizatihi kendisinin, itaat
edilmeyi gerektirdigi anlamina gelmektedir.

4. Allah’in rahmetine ermek icin Allah’la birlikte Peygamber’e de itaat etmek
gerekir: Yiice Allah, Peygamber’e itaat etmenin kendisinin rahmetinin 6n sart:
oldugunu zikretmektedir. Peygamber’e itaat edilmedigi takdirde, rahmetin zidd1

26 en-Nisa 4/80.

27 Al-i imréan 3/32.

28 el-Maide 5/92.

29 en-Nisa 4/64.

30 eg-Suara 26/108, 110, 126, 131, 144, 150, 163,179.
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olan “hizlan” s6z konusu olur ki, bu durum hicbir miiminin goze alabilecegi bir
sonug degildir. Iste ayetlerden 6rnekler:

“Allah’a ve peygambere itaat edin ki rahmete erdirilesiniz.”3!

“Miiminlerin erkekleri de kadinlar1 da birbirlerinin velileridir; iyiligi tesvik
eder, kotiilitkten alikoyarlar, namazi kilarlar, zekat: verirler, Allah ve restliine itaat
ederler. Iste Allah merhametiyle onlar1 kusatacaktir. Kuskusuz Allah mutlak gii¢ ve
hikmet sahibidir.”?

“Namaz1 hakkiyla kilin, zekat: verin ve resiile itaat edin ki esirgenesiniz.”33
y , g

“Kim Allah’a ve Peygamber’e itaat ederse iste onlar, Allah’in kendilerine
lituflarda bulundugu peygamberler, siddiklar, sehidler ve sdlih kisilerle
beraberdirler; bunlar ne giizel arkadaslardir!”3

5. Peygamberler helal ve harami insanlara bildirmek icin gonderilmislerdir:
Yiice Allah, Peygamberlerinin helal ve harami timmetlerine bildirmek {izere
gonderildigini ifade ederek, bu konularda da Peygamber’e kulak verilmesi ve
dolayisiyla ona itaat edilmesini emretmektedir.

“Benden oOnce gelen Tevrat't dogrulayici olarak ve size haram kilinmis
olanlarin bir kisminin sizin i¢in helal oldugunu bildireyim diye génderildim ve size
rabbimden bir miicize getirdim. Artik Allah’a kars1 gelmekten sakinin ve bana itaat
edin.”®

6. Ebedi kurtulus Allah ile birlikte Peygamber’e itaatle miimkiindiir: Yiice
Allah Kur'an’da zaman zaman ahiretteki ebedi kurtulusu Peygamber’e itaate
baglamaktadir. Buna gore Peygamber’e itaat olmaksizin ebedi kurtulus miimkiin
degildir. Bir biitiin olarak Islam dininin insanlardan istedigi her seyin karsiliginda
vaad ettigi nihai karsilik, ebedi kurtulustur. Bir insanin ebedi kurtulusu dikkate
almadan dini vecibelerinin anlam kazanmasi diisiiniilemez. Ebedi kurtulus da
Peygamber’e itaat sartina baglandigina gore, dini vecibelerin tamami, Peygamber’e
itaatle anlam kazanmaktadir. Bu ayetlerden birkag tanesi mealen sunlardir:

“Bunlar Allah’in simirlaridir. Kim Allah’a ve peygamberine itaat ederse Allah
onu, altindan irmaklar akan cennetlere koyacaktir, orada devaml kalicidirlar; iste
biiyiik kazang budur.”3

“Ey iman edenler! Allah’a itaat edin, Peygamber’e itaat edin, sizden olan
ulii’l-emre de. Eger bir hususta anlagsmazlia diiserseniz -Allah’a ve &hirete

31 Al imrén 3/132.
32 et-Tevbe 9/71.

33 en-Nar 24/56.

34 en-Niséa 4/69.

3 Al-i Imréan 3/50.
36 en-Nisa 4/13.
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gercekten inaniyorsamiz- onu, Allah’a ve Peygamber’e gotiiriin. Bu, elde edilecek
sonug bakimindan hem hayirlidir hem de en giizelidir.”%”

“Allah’a ve restliine itaat eden, Allah’a itaatsizlikten korkan, O’na
saygisizliktan korunanlar var ya, iste asil kazananlar bunlardir!”3

“Ey iman edenler! Allah’a itaatsizlikten sakinin ve dogru soz sdyleyin ki,
Allah sizin islerinizi diizeltsin, giinahlarinizi bagislasin. Kim Allah’a ve restliine
itaat ederse gercekten biiyiik bir kazang elde eder.”%

7. Peygamber’e itaatsizlik ebedi azabin sebebidir: Kur'an’da Peygamber’e
itaatle ebedi kurtulus arasinda dogrudan bir baglant1 kuruldugu gibi, Peygamber’e
itaat etmemeyle uhrevi azab arasinda da dogrudan bir baglant: kurulmustur.

“Kim de Allah’a ve Peygamberine itaatsizlik eder ve siirlarini asarsa Allah
onu, devamli kalacag1 bir atese sokar, onun i¢in alcaltici bir azap vardir.”4

“Yiizleri atese c¢evrildigi giin, "Keske Allah’a itaat etseydik, restilii
dinleseydik" diyecekler.”*!

“Ey iman edenler! Allah’a itaat edin, resfile itaat edin ve yaptiklarimiz1 bosa
¢ikarmayn.”#

ikinci ayette, Allah’a itaat etmekle elgisini dinlemek arasinda bir baglanti
kurulmaktadir. Buna gore Allah’a itaatin tam olarak gerceklesmesi i¢in onun elgisi
olan Peygamber’e kulak vermek gerekmektedir. Son ayetin mealinde ise, Allah ve
resiiliine itaat etmemenin amellerin bosa ¢ikmasinin sebebi olacag: belirtilmektedir.
Buna gore kulun yaptigr iyi seylerin Allah katinda kabul gormesi, Allah’a ve
Peygamber’e itaat sartina baglidir.

Ismet-itaat iliskisi

Peygamberi diger insanlardan ayiran asli vasif, onun vahiy almasidir. Vahiy,
ilmi asla tartisma konusu olmayan bir kaynaktan, yani Yiice Allah’tan peygambere
gelmektedir. Higbir siipheye yer birakmayacak derecede kesin bilgileri igeren
vahiy, Allah’in kullarinin hidayete ermelerini kolaylastirmak i¢in gonderdigi yol
gosteren bir muhtevaya sahiptir. Bu itibarla vahiy ve igerdigi bilgi, hem nitelik
agisindan hem de olgusal agidan peygamberle, konumu ve statiisii ne olursa olsun
diger insanlarin arasini keskin bir sekilde ayirmaktadir. Ayrica Hz. Peygamber’in
sahsinda gerceklesen vahyin bir defada gergeklesip bitmeyen, aksine
baslangicindan Hz. Peygamber’in vefatina kadar devam eden bir siire¢ olmasi,

37 en-Nisa 4/59.
38 en-Nar 24/52.
3 el-Ahzab 33/71.
40 en-Nisa 4/14.
41 e]-Ahzab 33/66.
42 e]-Kital 47/33.
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Onemini daha da artirmaktadir. Zira Hicri takvime gore yirmi ti¢ yil siiren vahiy
siireci, ayn1 zamanda Hz. Peygamber’in bir peygamber olarak, peygamberlik
alaniyla alakali olarak {immetine rehberliginin siirekli kontrol altinda oldugu ve an
be an izlenerek, Yiice Allah tarafindan onaylandig1 anlamina gelmektedir. Zira Hz.
Peygamber’in bazi tasarruflari, zaman zaman vahiy yontemiyle tenkid edilmis ve
uyarilara muhatap olmustur. Bu durum, uyarilmadig1 konularda, ilahi iradenin
kendisine muvafakat ettigi anlamina gelmektedir. Kuskusuz bu durum, sadece Hz.
Peygamber’in peygamber olarak yaptigi tasarruflarla simrlidir. Onun bir beger
olarak yapip ettikleri bu kapsamin disindadir. Sahabe de Hz. Peygamber’in bir
peygamber olarak talep ettigi hususlarda mutlak olarak itaat ettigi halde, bir insan
olarak teklif ettigi Onerileri zaman zaman tartismis, hatta bazen Hz. Peygamber
kendi Onerisini terk ederek sahabenin goriisiinii benimseyip uygulamistir. Bu
durum sahabenin de Peygamber’in peygamberlik alaninda Allah’in kontrolii
altinda oldugunu, ancak bir insan olarak isabet edecegi gibi hata da edebilecegini
dogru anladiklarini gostermektedir.*

Peygamber Allah’tan vahiy aldig icin, onun din adina soyledikleri, Allah
tarafindan benimsendigi anlamini tasimaktadir. Yukarida da belirtildigi gibi, zaten
Yiice Allah benimsemezse, uyariyor. Iste bu nedenle vahyin iman edenler {izerinde
sagladig1 avantajlardan yararlanmak icin, zaman zaman peygamberlik iddiasinda
bulunan sahtekarlar da (miitenebbiler) ortaya ¢ikmistir. Gergekten peygamber olan
zat ile peygamber olmadig1 halde bu iddiada bulunan sahtekar kimseyi birbirinden
ayirt etmek onem tagimaktadir. Yiice Allah sahiden peygamber olan zati mficize ile
destekleyerek, sahtekar olan iddia sahiplerinden ayirmistir. Yiice Allah, sectigi
peygamberlerin elinden micizeleri gerceklestirmek suretiyle, dolayli olarak; “Iste
bu zat gercekten benim peygamberimdir, ona giliveniniz ve ona uyunuz.”
buyurmus olmaktadir.

Miicize ile desteklenerek peygamberligi kesinlesen zatin, peygamberligi ve
dolayisiyla vahiyle ilgili hususlarda baglayict ve itaat edilmesi gerektigi
konusunda, dikkate alinmasi gereken bir tek problem vardir. O da acaba ilahi
vahye muhatap olan bu zat, bir beser oldugu icin korku, benimsenme, yayilma ve
basarili olma gibi birtakim kaygilarla kendisine gelen vahyi lafiz ya da mana
itibariyle degistirme, eksiltme ve ekleme yapma gibi yontemlerle manipiile etmis
olamaz m1? Kuskusuz peygamberligi tesis eden ve peygamberlikle kullarinin isini
kolaylastirmay1 murad eden Yiice Allah, bunun tedbirini de almis ve peygamberi
mastim kilmistir. Ismet sifatiyla donatilan peygamberin, aldig1 vahyi ne lafiz
itibariyle ne de mana ve tatbikat itibariyle, amacinin disinda aktarmasi miimkiin
degildir. Kuskusuz tatbikat Hz. Peygamber’e aittir ve bu konuda farkli
alternatiflerin olmasi da miimkiindiir. Ancak bu tatbikat ilahi maksada uygun
olmak durumundadir. Restlullah’in ilgili tatbikati bu maksada uygundur.
Yukarida ismetle ilgili alt baghkta verildigi gibi, bu tiir bir tegebbiisiin olmasi

4 Bu konuda yapilan bir degerlendirme icin bkz. Evkuran, Mehmet, Ahlak, Hakikat ve Kimlik, Ankara:
Aragtirma, 2013, s. 65. vd.
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durumunda, ilahi kudret tarafindan derhal miidahale edilecegi kesindir. Iste
peygambere ve bu iimmetin peygamberi olan Hz. Muhammed’e bir peygamber
olarak itaat edilmesinin gerekli olusu, bu nedenle yani onun mastm olmasi
nedeniyledir. Mastim oldugu i¢in aldig1 gorevi hakkiyla ve ilahi iradeye uygun bir
sekilde yerine getirmektedir. Bu konuda yanilmasi, yanlis yapmasi veya uygulama
aninda kusurlu olmas: durumunda derhal ilahi itaba muhatap olmustur.
Dolayistyla onun biitiin tasarruflari —ilahi irade ve vahiy yoOntemiyle tashih
edilenlerin tashihten sonraki hali- ilahi iradeye uygundur ve timmeti igin
baglayicidir. Buradan siinnetin de adeta vahye es deger oldugu sonucunu ¢ikarmak
meseleyi anlamamaktir. Zira stinnetin tarihsel baglantilar1 bulunmasina karsilik,
vahiy evrenseldir.

Goriildiigti gibi peygambere itaat, peygamberin dini temsil etme
konumundan kaynaklanmaktadir. Dini temsil hususundaki giivenilirlik ve
baglayiciligi da onun mastim olusuna dayanmaktadir. Buna bagh olarak itaat ile
ismet arasinda dogrudan bir baglanti bulunmaktadir. Bu durum ayni zamanda, din
kimlik veya konumu ne olursa olsun peygamberden baska herhangi bir kimseye
itaat etmenin {immetin tamamina vacip olmadig1 sonucunu vermektedir. Bagka
insanlara itaat etme, onlarin konumu ve ilgili olduklar1 cevrelerle smirlidir. Din
adina yaptig1 yorum ve tasarruflari kabul de edilebilir red de edilebilir. Kabul veya
reddedilmesi, hi¢ kimsenin kinanmasina sebep olmaz. Ancak peygamberin bir
peygamber olarak yaptigi tasarruflari, iman ettigini iddia eden herkes igin
baglayicidir. Aksine hareket edenler, dini vecibelerini yerine getirmemis olurlar ve
kinanirlar. Bu durum, peygamberden baska hi¢ kimsenin dini tasarruflarinda
mastim olmamasindan kaynaklanmaktadir. Her ne kadar Sia imamlariin mastm
oldugunu ileri siirse de, bu degerlendirme {immetin biiyiik ¢ogunlugu tarafindan
genel kabul gérmemistir. Dolayistyla dini tasarruflar: ilahi kontrol altinda bulunan
ve bu alandaki sdylem ve uygulamalarinda mastim olan sadece peygamberdir.
Onun mastim olmasi, dini tasarruflarinin isabetli olmasini garanti altina
almaktadir. Dini tasarruflarinda isabetli oldugu garanti oldugu i¢in de kendisine
itaat emredilmistir. Buna bagli olarak peygambere itaat etmenin dayanaginin ismet
sifat1 oldugu anlasilmaktadir.

Sonug¢

Islam diisiince tarihinin ilk yillarindan itibaren Hz. Peygamber’in otoritesi,
baglayiciligi ve dindeki konumu zaman zaman tartisma konusu olmustur.
Tartismalar, genelde Hz. Peygamber’in ontolojik hiiviyeti, onun siinnetinin
baglayicilig1 ve hadislerinin bilgi degeri {izerinden siirdiiriilmiistiir. Kuskusuz bu
tartismalar zaman zaman Hz. Peygamber’in beser iistil bir varlik olarak tasavvur
edilmesi ve onun sahsiyeti etrafinda yar1 tanr1 bir imajin olusturulmasi seklinde
sonuclanmistir. Bu tiir degerlendirmeleri Kur’an’in sundugu Hz. Peygamber
cercevesi igerisinde kabul etmek miimkiin degildir. Ancak bu asiriliklar, aksi yonde
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baska asiriliklar: beraberinde getirmis ve Hz. Peygamber’i hayatin disina iten, onu
glinliik hayatimizin hicbir alaninda etkisi olmayan, biitiin vazifesi sadece Allah’tan
aldig1 vahyi teblig etmekten ibaret olan, adeta bir postaci gibi telakki eden bir
anlayisa sebep olmustur.

Hz. Peygamber’in bir beser olarak yapip ettikleri, herhangi bir beserin yapip
ettiklerinden farkli degildir. Su var ki onun saglam kisiligi, temiz fitrati ve pak
ahlaki, kolay kolay her insanda bulunmayacak bir diizeydedir. Ancak bu 6zellikler,
onun beser olarak yapip ettiklerinin iimmeti tarafindan da dini bir hiiviyet
kazandirilarak taklit edilmelerini gerektirmez. Ulemanin genel goriisii asil baglayici
olan soz ve fiillerinin, dini konularla alakali olan ve bunlar arasinda kendi sahsina
ait olan 6zel hususlarin diginda kalanlar oldugu seklindedir. Uzerinde durulmasi
gereken ve miimkiin mertebe tartisma disinda tutulmasi gereken husus, budur. Bu
durum, Hz. Peygamber’e isnad edilen ve hadis literatiiri icerisinde yer alan
rivayetlerin sorgulanmasi ve ultimii’l-hadis kurallarina gore degerlendirilmesinden
farklidir. Zira bu anlamda yapilan faaliyetler, Hz. Peygamber’e isnad edilen bir
rivayetin gercekten ona ait olup olmadigini sorgulayarak tespit etmeyi
amaclamaktadir. Oysa kastimiz, Hz. Peygamber’e aidiyeti kesin olan ve igerik
itibariyle dini olan bir konuda Hz. Peygamber’in otoritesidir.

Yiice Allah’in insanlarin hidayeti bulmalarinda yardimc olmasi igin
gonderdigi dinin asli 6zelligi tevhid inancidir. Buna bagli olarak kula kulluk, hangi
formatta olursa olsun, kesin bir sekilde reddedilmis ve tevhid inanc 6zgiirliigiin
garantisi olarak sunulmustur. Zira tevhid inanci sayesinde, insan hiir iradesiyle,
hicbir baski altinda kalmadan, iman etmektedir. Aksi durumda imanin sahih
olmas1 miimkiin degildir. Bu acidan bakildiginda, tevhid inancina mensup bir
kulun, herhangi baska bir besere, kendisi gibi insan olan baska bir kula kayitsiz
sartsiz itaat etmesi diisliniilemez. Bu tespit ile Kur'an’da yer alan peygambere
itaatle ilgili ayetler, goriiniirde geligkili gibi durmaktadir. Ancak her ne kadar bir
beser ise ve bir begerin sahip oldugu tiim begeri 6zelliklere sahip ise de peygamber
vahiy almaktadir. Ayrica aldig1 vahyin alinmasi, anlasilmasi ve tatbikata yonelik
hususlarda tatbik edilmesi siire¢lerinin tamaminda ismet sifatiyla donatilmistir.
Ismet sifatiyla donatilmis olmast, s6z konusu alanla ilgili olarak ilahi iradeye aykirt
davranamamasini netice vermektedir. Bu nedenle s6z konusu alanla ilgili olarak
Hz. Peygamber mastim oldugundan otoritesinin baglayici oldugu ve iimmetin tim
bireylerinin buna baglh olmasi gerektigi anlasilmaktadir.

Peygamberlerin disinda hicbir insan vahiy almadig: gibi, hi¢bir insan mastim
da degildir.# Bu nedenle kim olursa olsun, ilmi ve irfani kisiligi ne olursa olsun,
hangi aile ve silsileye mensup olursa olsun, dini konularda hi¢ kimseye kayitsiz

4 Islam {immeti igerisinde oldukga sinirli bir azlig1 olusturan Siilerin, imamlarin masum olduguna dair
goriiglerini saymazsak, hemen hemen {immetin tamami1 bu konuda miittefiktir. Siiler de ismet sifatinin
kapsamina peygamberlerin disinda sadece 12 imam ve Hz. Fatima’y1 almaktadir. Bu durum bile ismetin
ne kadar &zel bir sifat oldugu konusunda fikir vermektedir.



ﬂahiyat Akademi Dergisi 343

sartsiz itaat etmek s6z konusu degildir. Vahiy alan ve ismet sifatina sahip olan en
son sahsiyet Hz. Muhammed’dir. Onun vefatiyla birlikte vahiy kesildigi gibi,
vahyin korunmas: igin Yiice Allah’in aldig1 tedbir anlamina gelen ismet sifati da
sona ermistir. Onun vefatindan sonra onun iimmetine mensup olan herkesin din
adina sOyledikleri, yaptiklar1 veya onerdikleri her sey isabetli de olabilir, isabetsiz
de olabilir. Bu nedenle kabul de edilebilir red de edilebilir. Ummetin birligini,
kimligini ve bitiinligiinii korumak da sadece Hz. Peygamber’e itaatle
miimkiindiir. O, devre dis1 birakildig: takdirde, {immeti immet yapan O6zellikler
asinir ve birbirinden oldukca farkli ve dogal olarak problemli yeni durum ve
anlayislarin ortaya ¢ikmasi kaginilmaz olur. Bu durum onun diginda hig kimse igin
s0z konusu degildir.

Hz. Peygamber'in baglayiciligini tartisma zeminine tasimak, dini
anlamamaktir. Belki s6z konusu baglayiciligin siirlar tizerinde tartisilabilir. Ancak
bir peygamber olarak {immeti igin belirleyici ve baglayici oldugundan kusku
yoktur. Hz. Peygamber etrafinda olusturulan asir1 tasavvurlar: buna gerekge olarak
sunmak da hedefi sagirmaktir. Zira s6z konusu tasavvurlar ne kadar asir1 ve
peygamberlik miiessesinin oziine aykir1 ise, Hz. Peygamber’i dini hayatin disina
itmek de en az o kadar asir1 ve s6z konusu miiessesenin 6ziine aykiridir. Tek delil
ve kaynak olarak Kur’an ile yetinme iddiasi, Hz. Peygamber’le Kur’an't birbirine
alternatif olarak gorme hatasindan kaynaklanmaktadir. Oysa Kur’an ile Hz.
Peygamber, birbirinin alternatifi degil, birbirinin tamamlayicisidir. Zira Hz.
Peygamber’in bir peygamber olarak yaptiklarinin tamami, Kur’an’'in anlasilmasi ve
yasanmasini gostermek ve kolaylastirmak igindir. Hz. Peygamber’e isnadi kesin
olan hicbir s6z ve fiil Kur'an’a ragmen soylenmis veya yapilmis degildir. Belki
problem, ona isnad1 kesinlesmeyen konular hakkindadir ki, bunlar1 onun sahsina
isnad ederek, bunlar {izerinden yorum yapmak ve hiikiim vermek asla dogru
degildir. Dinin 06zii, Restlullah’tan itibaren tatbikatla intikal etmistir. Tatbikati
olmayan hususlar, tali konulardir ve yoruma agiktir. Bu konuda farkl tercihlerde
bulunmak miimkiindiir. Ancak Restilullah’in baglayic1 bir sekilde uyguladig: ve
uygulanmasini istedigi hususlar, Islam dininin bireyin hayatina yerlesmesi ve
Miisliiman bireyin dontismesi igin, kabul edilmesi ve itaat edilmesi gereken
hususlardir.
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guide them in their quest to put their lives in good order in their search of the true path. In
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ismah on them so they would become reliable. Miracles and ismah are the foundations in the
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The Issue of Ismah as the Ground of Obedience to the Prophet

Peygamber’e Itaatin Dayanag1 Olarak ismet Meselesi

Ozet

Peygamberler, insanlarin hidayeti bulmalar1 ve bu dogrultuda hayatlarin
diizenlemeleri igin, Allah tarafindan kendileri arasindan segilen ve yine kendilerine
gonderilen sahsiyetlerdir. Peygamberlerin islevlerini yerine getirmeleri igin, o6ncelikle
taninmalari, daha sonra gorevleri konusunda giivenilir olmalar1 ve kendilerine itaat
edilmeleri gerekir. Taninmalar1 ve giivenilir olmalari, isin tabiatinin geregi ve peygamber
olan sahsiyetle ilgili hususlardir. Itaat edilmeleri ise, peygamberlikle amaglanan hedefin
gerceklesmesi icin, peygamberin muhatab1 olan kitleyle ilgili bir tercihtir. Ne var ki
insanlarin kendileri gibi baska bir insana kayitsiz sartsiz teslim olmalar1 ve ona itaat etmeleri
her zaman kolay degildir. Diger yandan teslimiyet ve itaat s6z konusu olmadig: takdirde de
peygamberlikten beklenen neticenin elde edilmesi miimkiin degildir. Iste bu engelleri agmak
icin peygamberligi bir yontem olarak belirleyip tercih eden Yiice Allah, peygamberlerin
taninmalari igin onlar1 miicize ile desteklemis, kendilerine giivenilmesi i¢in de onlar1 ismet
sifatiyla donatmistir. Bu iki husus peygamberin {immetini doniistiirme kapasitesini
olusturmakta ve iimmetin aksine mazeret gostermesini engellemektedir. itaat ise, immetin
istenilen yonde doniismesi i¢in, baslangicta sahip olmasi gereken 6n sart1 teskil etmektedir.
Ummetin itaatinin mesru bir zeminde olmasi igin, peygamberin peygamberlik iddiasinda
samimi olmasi ve bu gorevine sahsi hi¢bir kaygisini karistirmamasi gerekir.

Peygamberlik goreviyle gorevlendirilen zatin, ismet sifatiyla donatilmis olmasi, onun
gorevlendirildigi konu olan Allah’in dinini yasama ve bunu hem sozlii olarak hem de fiili
olarak teblig etme konusunda giivenilirligini ifade etmektedir. Allah’mn onu mastim kilmasi,
onun dini konularda dinin gergek sahibi olan Allah’in iradesinin aksine herhangi bir
tasarrufta bulunmayacagi anlamina gelmektedir. Iste baska hicbir insanda bulunmayan bu
ozellik nedeniyle peygambere itaat etmek gerekli goriilmiistiir. Bu makalemizde ismetin
mahiyeti, smnirlari, itaatin kaynagi olma kapasitesi ve buna bagh olarak gerceklesmesi
beklenen, mastim olan peygambere itaat iizerinde durulacak, ismet ile itaat arasindaki
baglant: irdelenmeye calisilacaktir.

Anahtar Kelimeler: Peygamber, immet, ismet, itaat, doniisme

Introduction

The position of prophets in general, and the Prophet’s position in particular,
has always been the subject of discussion throughout the intellectual history of
Islam. This discussion was based on two main topics. The first of these topics is the
problem which can be formulated as “Does the Prophet have a binding initiative on
religious provisions and religious life?”. The second topic is what can be
formulated as “What is the source of the Prophet’s initiative and preferences on
religious provisions and religious life?”. The first problem directly relates to the
nature, purpose and religious position of a prophet. The second relates to the
executive position and the knowledge the prophet relies on when taking initiative,
and the source of this knowledge. Doubtlessly, both are matters that need to be
addressed and resolved. As a matter of fact, the efforts to resolve these matters have
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not been successful and no efforts either now or in the future will suffice either. It is
likely that even at the time of the apocalypse, a part of ummah will still be
discussing these matters.

It is certain that Allah is the source and builder of prophecy. Scholars of
kalam justified this method of Him in different ways. For example, Mu'tazila based
his explanation on the “aslah” theory and the principle of “adl” which is the source
of this theory!, the Maturidi focused their explanations around “divine hikmat”?
and the Ash’arites, rather, highlighted the concepts of “favor and mercy”?. None of
these explanations disregard the divine will, but they rather justify and verbalize it.
Therefore it becomes a priority to establish the function of prophecy, which is the
method of Allah for communicating with His creation. To do this, the only source
we can use is Qur’an. Efforts using other sources would not lead to anything more
than mere relativity and speculation. It is possible and even a necessity to
understand the purpose of divine will through means other than Qur’an. The
results to be acquired by these means may be accurate but they can never reflect
any certainty. Therefore we need to accept that the only source which can provide
complete certainty is Qur’an. Looking at Qur’an we can see the following attributes
coming to the fore in terms of the positions of the prophets relative to their
ummahs.

1. The Prophet is a personal witness. When we take Qur’an as a whole, we
can see that the verses, which will be explained shortly, are accompanied by other
verses which directly or indirectly point to their meaning.

“O Prophet, indeed We have sent you as a witness and a bringer of good
tidings and a warner.”4.

“And thus we have made you a just community that you will be witnesses
over the people and the Messenger will be a witness over you.”>

“There has certainly been for you in the Messenger of Allah an excellent
pattern for anyone whose hope is in Allah and the Last Day and [who] remembers
Allah often.”®

The first two of these verses explain that the Prophet is a living witness for
his ummah, and stipulate that the ummah regard him as an example. Especially
the second verse tells that it is not sufficient to regard him as an example, and that
the religious stance, which would be formed by regarding the prophet as an

1 Abd al-Jabbar ibn Ahmad, Serhu’l-Usiili’l-hamse (translation and publications by ilyas Celebi), Istanbul:
YEK Presidency, 2013, II, 420 vd.

2 Ebu’l-Muin en-Nesefi, Tabsiratii’l-edille (edited by H. Atay-$.A. Diizgiin), Ankara: DiB, 2003, 11, 1 et al.
3 Seyyid Serif el-Ciircani, Serh’ul-Mevikif (edited by M. Omer ed-Dimyati), Beirut: Darii’l-kiitiibi’l-
ilmiyye, 1433/2012, VIII, 242.

4 al-Ahzab 33/45.

5 al-Baqarah 2/143.

6 al-Ahzab 33/21.
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example, must be conveyed to other people too. The third verse presents the
Messenger of Allah as a role model and draws the path to gaining Allah’s grace and
salvation in the afterlife through the adoption of this example.

2. Prophet Mohamad is a teaching and purifying master. While there are a lot
of verses in Qur’an which could be interpreted to convey this very same meaning,
the following verse, which is a part of the surah Baqara, provides an extremely clear
and detailed explanation of the subject:

“Just as We have sent among you a messenger from yourselves reciting to
you Our verses and purifying you and teaching you the Book and wisdom and
teaching you that which you did not know.””

In this verse, Allah Almighty emphasizes that the Prophet purifies and
educates people by reading Allah’s verses to them. Accordingly, the Prophet not
only conveys information to people but also transforms them through the
information he provides and the verses he reads to them, thereby purifying them
from polytheism and other bad habits that they might fall into.

3. Prophets are always upon the right path and people who want to take this
path must subject themselves to the prophets. In Qur’an, it is expressed many times
that prophets generally, and the Prophet especially, are on the right path, and that
people must subject themselves to the prophets in order to find this path. The
following verses are examples of this:

“Those are the ones whom Allah has guided, so from their guidance take an
example.”$

“And We certainly sent into every nation a messenger, [saying], "Worship
Allah and avoid Taghut.” And among them were those whom Allah guided, and
among them were those upon whom error was [deservedly] decreed. So proceed
through the earth and observe how was the end of the deniers.”?

The first verse addresses the Prophet, telling him that the prophets before
him were on the right path and that he should follow their path too. The second
verse supports this by stating that the reason why Allah sends prophets is to help
people practice religion and avoid taghut, which would be the right path for them.
Accordingly, the people who subject themselves to prophets find the right path and
those who do not will remain in divergence from the path. Therefore we cannot
position the path of prophets within any context other than hidayah, and people
can only find hidayah by answering the call of the prophets.

4. Allah loves you when you subject yourself to the Prophet: Considering the
wholistic nature of Qur’an, it can be concluded that Allah’s love depends on

7 al-Baqarah 2/151.
8 al-An’am 6/90.
9 an-Nahl 16/36.
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whether the person makes the right choice, and that this love will bring about
salvation within itself. Therefore, it is expressed in a general sense that Allah does
not love the cruel but that He loves good people.

“[Say], [O Muhammad], If you should love Allah, then follow me, [so] Allah
will love you and forgive you your sins. And Allah is Forgiving and Merciful."10

In this verse, it is expressed that the people, who claim to love Allah, must
subject themselves to the Prophet if they are sincere in their love, which is a
prerequisite for Allah to love them. The verse, which immediately follows, orders
that they obey Allah and His prophet.

5. Prophet Mohamad only asks his ummah what is good for them: It is
beyond doubt that all prophets are very fond of their ummahs and want them to be
on the right path in the world and happy in the afterlife. The following verse clearly
demonstrates The Prophet’s feelings and stance towards his ummah.

“There has certainly come to you a Messenger from among yourselves.
Grievous to him is what you suffer; [he is] concerned over you and to the believers
is kind and merciful.”"!

This verse expresses that the Prophet is fond of his ummah and it is very
difficult for him to watch his ummah encounter hardship. Accordingly, for a
prophet so devoted to his ummabh, it is impossible to wish for anything that would
not be good for them and that would harm them. Therefore one must obey him and
accept his leadership.

Up till now we have used Qur’an verses as a base to define and streamline
the approach and relationship of prophets in general, and the Prophet specifically,
towards their ummahs. The conclusions are that prophets are on the right path, that
they invite the people around them to join them, that they have been sent by Allah
for this very same purpose, and that they do not only convey Allah’s verses to their
ummabhs but they purify them by becoming role models for them. In relation to this,
Allah Almighty demands that members of the ummah subject themselves to their
prophet, take him as a role model and therefore reach the grace of Allah in this
way. Later parts of the study will touch upon the attribute of ismah, which is a
proof that prophets are on the right path, and the limitations of ismah and will
analyze the connection between a prophet’s ismah and the act of obeying a prophet,
together with the source of these connections. There have been discussions from
time to time about what the Prophet means to his ummah; some people regard him
as a semi-god, whose words and actions can never be questioned while some others
hold him to no such effect. We will be studying these two problematic perspectives
together with the extent of binding will that the Prophet has on his ummah as a
prophet and the justification for this.

10 a]-i Imran 3/31.
11 at-Tawbah, 9/128.
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Ismah Being a Prerequisite for Prophecy

Prophets are messengers who are chosen by Allah from among people to be
sent back to them. The difference between a prophet and other people is that they
receive revelations. However, since the act of receiving revelations is purely of an
individual nature, it also brings with it some risks. Two of these risks are very
critical and they directly influence the impact of prophecy. The first is, due to the
individual nature of receiving revelations, there may be people who claim to be
receiving revelations even if they are not for the purpose of taking advantage of
such a position in society. There have always been false prophets throughout
history. The second risk is that, since the person, who is charged with the duty of
prophecy, is after all a human being, throughout their difficult, demanding and
challenging journey they may be inclined to subjectively manipulate the revelations
they receive. Unless both of these risks are eliminated, it is not possible to realize
the purpose of any prophecy. Since it is Allah Almighty who created prophecy and
who best knows this situation, He is expected to also take precautions regarding
this. His precautions are as follows. By supporting the individual, whom he sends
as a prophet, with miracles, He has eliminated the first risk. Therefore a true
prophet is able to be distinguished from a false one by their miracles. Indeed,
miracles were intended by Allah Almighty as a means to separate true prophets
from false claimants. Allah Almighty administers, through his prophets, this ability
of Himself, therefore demonstrating the authenticity of His prophets.

The second risk, as stated above, can be summarized as the possibility of
partly or completely changing, adding to, subtracting from or decontextualizing a
revelation which was originally intended by Allah to be conveyed to an ummah.
Since the prophet is also a human being, for this reason it is possible for such an
individual to fail to fully disclose, add to or alter a revelation due to the pressure
they are subject to at a specific time. In addition, for this reason it is also possible to
be subjected to pressure from djinnis or demons while receiving revelations.
However, whatever circumstances may have effect, they will all lead to the same
conclusion that a revelation does not fulfill its purpose. As openly stated in Qur’an,
all prophets are shielded from such kinds of pressure’2. For this very reason, Allah
Almighty bestowed the attribute of ismah on every individual whom he charged
with the duty of prophecy for the purpose of protecting His revelations. This shield
protects at the physical and spiritual levels of word and heart, while it also
preserves the accuracy of meaning and administration. Therefore any revelation to
come down to the prophet is protected from any possible pressure from djinnis or
demons as well as from any manipulation by the prophet themselves. Taking into
account the nature and extent of the attribute of ismah, this aspect can be fully
clarified.

12 al-Waki’ah 56/79.
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Literally meaning to “Prevent, eliminate possible harm”, ismah is an Arabic
name (infinitive) which was derived from the root “asm”. As a term it’s been used
throughout the philosophical history of Islam to mean “Allah preventing the
prophets, whom He chose as guides for people, from committing sins”.1? Especially
in the later stages of the history of Islamic thinking, the innocence of prophets was
carefully scrutinized since they directly affect the religion, which has also led to
preparation of various study papers.’* Discussions have been centered around
topics such as in what religious/worldly areas is the prophets” innocence valid, the
relationship of this innocence to the time before becoming a prophet, what the
prophet told people about religion and its effects on religion and different
perspectives have been laid out at different times. The conceptual framework of
ismah was later founded, but it is accepted among sahabah and subsequent
generations beyond doubt that the Prophet is an unquestionable authority in terms
of religious thinking and religious lifestyle. In addition, the fact that Qur’an tells us
to obey the Prophet in countless instances is the most important factor which
supports this authority.’® The authority in question emphasizes that The prophet is
under protection especially regarding religious matters and that he will be warned
in cases where he might do wrong. Qur’an clearly indicates that the Prophet is
[was] under strict control while performing his duties of prophecy and that he
would be very sternly warned in the case of misconduct.’ This means that there
can be no objection to the fact that the Prophet is under protection regarding the
issues about the duty of prophecy, that is, regarding general religious matters.

Discussions that have taken place and different views that have been
suggested about the extent of ismah are generally concerned with matters outside
the field of prophecy. For example, Al-Juwayni (d. 478/1085) expressed that no
major sins can come from prophets and that this is because they are being
supported by miracles and that this is a reasonable fact. As for sins on a smaller
scale, Al-Juwayni suggests that this is reasonable and there are no proofs based on
conveyance that prophets do not ever commit small sins.’” Nureddin Es Sabuni (d.
580/1184) states that for prophets, being free of blasphemy, is a must both before
and after revelations and being free of major sins is a must only after revelations.

13 For more information, see Ibn Manzur, Lisdnii’'l-Arab, p. 2976; Tehanevi, Kessdf, II, 1183; Topaloglu-
Celebi, KTS, “Ismet”, p. 163; Bulut, Mehmet, “Ismet”, DIA, XXIII, 134.

14 As an example; Serif el-Miirteza, Tenzihii'l-enbiya, Beirut 1988; Fakhr al-Din al-Razi, Ismetii "l-enbiya,
Kahire 1986; Al-Suyuti, Tenzihii’l-enbiya an tesfihi’l-egbiya (edited by. Said Mohammad Lahham), Beirut
1417/1997; Uveyd b. Iyad Mutrifi, Aydtu itabi'l-Mustafa fi dav'i’l-ismeti ve'l-ictihdd, Cairo n.d. (Darii'l-
Fikri'l-Arabi); Mehmet Bulut, Ehli siinnet ve Sia’da ismet inanci, Istanbul 1991.

15 For example: “O you who have believed, obey Allah and obey the Messenger and do not invalidate
your deeds. (Muhammad 47/33)”.

16 For example: al-Haqqah 69/44-47. “And if Muhammad had made up about Us some [false] sayings,
We would have seized him by the right hand; Then We would have cut from him the aorta. And there is
no one of you who could prevent [Us] from doing so.”

17 fmam al-Haramayn al-Juwayni el-Irsid (edited by. M. Yiisuf Miisa-Abdiilmiin’im Abdiilhamid), Cairo
1369/1950, p. 356 et al.
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According to him, prophets are Allah’s hujjat for people so they must not be
involved with sin. Otherwise they would no longer be reliable.’® Opinions of the
Sunni ulama on ismah can be summarized as follows. According to this, while there
is conflict on subjects other than prophecy, there is complete consensus regarding
the fact that prophets are innocent regarding matters related to prophecy and,
therefore, religion.

Beside the Sunni, the approaches of the Mu’tazila and Shiite to the subject are
also important. While Mu'tazila does not accept as permissible when prophets
intentionally commit major sins (kebair), they do accept as permissible smaller sins
(segair), as long as they do not invoke hate among people (munafir). Accordingly,
the general opinion of the Mu’'tazila and the Sunnis are close to each other.
However there can at times be different opinions among the Mu'tazila. For
example, Ibrahim an-Nazzam (d. 231/845) does not see as permissible for prophets
either kebair (major) or segair (small) sins. According to him, it is only acceptable
for prophets to commit sin through forgetfulness or other human mistakes.
However they receive warnings even in those situations too. Since their knowledge
is a complete knowledge, they must stay vigilant at all times. Nonetheless,
according to Ebu Ali Al-Jubba'i (d. 303/916) it's not acceptable for prophets to
intentionally commit kebair or segair sins but it is possible and permissible for them
to commit sins by mistake.’ Abd al-Jabbar ibn Ahmad (d. 415/1024) cites Abu
Hashim al-Jubba’i (d. 321/933) and elaborates on the subject. He suggests that the
opinions of the parties, who think that it is permissible for a prophet to commit sin
after becoming a prophet, are in conflict. Namely, prophets are sent to people to
dissuade people from acts which result in sin, therefore it would create a conflict
between their messages and acts if they themselves committed sins. Therefore they
would not be able to succeed in their communications about religion.? All of the
opinions coming from Mu’'tazila members emphasize that prophets, as religious
leaders, are completely innocent as far as religious matters are concerned. One can
say that Mu’tazila ulama even adopted a method that is quite a bit stricter than that
of the Sunni ulama. This is very important in terms of a prophets’ authority and
position in religion.

Shiites take the matter one step further and suggest that it is not permissible
for prophets to commit kebair or segair sins intentionally, mistakenly or even
forgetfully. Sharif al-Murtaza (d. 436/1044) states that there is consensus among
Shia that committing sins would evoke hatred from people, and therefore they
adopt the view that prophets must be free of any major or minor sins both before
and after they become prophets. Furthermore, ismah at such a level would be valid

18 Nureddin es-Sabtni, el-Biddye fi Usilliddin (edited by Bekir Topaloglu), Ankara 2005, p. 54.

19 Abd al-Jabbar ibn Ahmad, Serhii’l-Usiili’l-hamse (edited by Abdiilkerim Osman), Cairo 1408/1988, p.
573.

20 Abd al-Jabbar ibn Ahmad, el-Mugni fi ebvibi’t-tevhidi ve’l-adl, Cairo 1385/1965, XV, 300 et al.
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for prophets and imams alike, thus extending the meaning of the word.?' Kashif al-
Ghita' (d. 1373/1954) who is one of the contemporary Shia authorities, reiterates that
all prophets are sent by Allah and that they are honorable people. As for the
Prophet he emphasizes that he is innocent in all of his actions and he did not do
anything other than was intended by the will of Allah until the time of his
passing.?? This remark is ahead of Mu’tazila too and it is the opinion with the
widest context as far as ismah is concerned.

As explained above, Islamic scholars have evaluated all the verses
individually and have come to the conclusion that none of them are in conflict with
the attribute of ismah. Having regard to the literature which evaluates these verses,
it is possible to see that all comments and evaluations concentrate on these matters:

1. None of the actions regarding prophets are of a disgraceful or
repugnant nature. None of the prophets carried any attributes that would be
classified as “vile”.

2. None of these actions were intended for rebellious purposes. These
were excessive actions. Moses’ attribute and expressions of regret when the Copt
died because of him is clear proof of this.

3. They did not insist on any of these actions and they even took
refuge in Allah’s mercy and repented of it.

4. None of these actions were in any way related to communicating or
practicing the religion.

5. Since prophets, unlike other people, were supported by Allah in
such matters, they were also free of any spiritual (i.e. djinni, demons, etc)
pressure.?

The most important result to be had from these evaluations is that a
prophets’ actions, which could be classified as mistakes, was behavior which would
have been excused by other people if an ordinary person committed them. Even the
scholars, who believe that prophets can make mistakes in their individual lives and
in other areas which do not concern religion, are content wit the fact that prophets
themselves do not insist on these matters and so stay away from disgraceful
mistakes. The conclusion is therefore that prophets’ practices and disposal
regarding religious matters are under divine protection and that all determinations
regarding this matter are accurate.

21 el-Miirteza, Ebii'l-Kasim Alemiilhiida Ali b. Hiiseyin Serif, Tenzihii'l-enbiyd, Beirut 1988, p. 4 et al.
2 M. Hiiseyin Kashif al-Ghita’, Aslu’s-S1d ve Usiliihd (pub. Daru’l-Ustl), Beirut 1410/1990, p. 143.
23 For more information, see Ismail Cerrahoglu, “Garanik”, DIA, XIII, 363-364.
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Obeying the Prophet and Proof of this in Qur’an

A prophet is an individual chosen by Allah to guide his creation. Allah sends
revelations to his prophet to instruct them in their duties. Therefore it is only
possible for men to learn about Allah’s will, orders and prohibitions for them
through prophets. Some of the verses, which express Allah’s wishes have in
practice a corresponding and practical content. Though Qur’an mostly does not tell
us where, when and how these are to be practiced. This leads to different mindsets
and opinions among people. The most obvious example of this is the difference
between the rakats of namaz. While Qur’an orders namaz in numerous places, it
indicates no rakat numbers and this is left to the disposal of the prophet. When the
Prophet’s disposal is not taken into consideration there are sure be different
opinions and the ummah would not even be able to come to a consensus on a
matter which is thought to be one of the pillars of Islam. This situation also
involves a risk that the divine will may not be able to realize its purpose. However
Allah the Almighty tasked His prophet with resolving such conflicts and
demonstrating religious practice to the people at first hand. For this reason, Qur’an
very explicitly tells us to obey the prophets, and especially to obey the Prophet,
who is the prophet for this ummah. There are countless verses that tell that to us.
We can categorize them according to their content.

1. Prophet It is a prerequisite of belief to obey the Prophet: The orders and
prohibitions of Allah the Almighty for people work when people believe in Him.
The majority of kalam scholars are of the opinion that non-believers are not subject
to orders and prohibitions. Because if there is no belief, then there cannot be any
good coming from any deeds. By this rule, all verses which order us to obey the
prophet are in fact, addressed to believers. Among the verses which order us to
obey the prophet, there are also verses which address the polytheists but these
verses generally stipulate obedience in terms of belief and al-Tawhid or obedience
in terms of practices after belief. Therefore, the verses which order us to obey the
Prophet demand this as a requirement of our belief. Additionally, some verses
express state and confirm. The two following verses can be given as examples of
this.

“They ask you, [O Muhammad], about the bounties [of war]. Say, "The
[decision concerning] bounties is for Allah and the Messenger." So fear Allah and
amend that which is between you and obey Allah and His Messenger, if you should
be believers.”2*

24 al-Anfal 8/1.
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“It is not for a believing man or a believing woman, when Allah and His
Messenger have decided a matter, that they should [thereafter] have any choice
about their affair. And whoever disobeys Allah and His Messenger has certainly
strayed into clear error.”?

In the first verse, the phrase ... if you should be believers”, and in the second
verse, the expression “It is not for a believing man or a believing woman, when
Allah and His Messenger have decided a matter, that they should [thereafter] have
any choice about their affair.” mean that obedience to Allah and His messenger is
mandatory for believers.

2. Obeying the prophet is obeying Allah: While this is quite directly indicated
in Qur’an, there are also verses which also indirectly convey this. The following
verse is an example of this:

“He who obeys the Messenger has obeyed Allah ; but those who turn away -
We have not sent you to them as a guardian.”?

There are many verses which indirectly order us to obey the Prophet. The
fact that the instructions to obey Allah are usually accompanied with instructions to
obey the Prophet also means that obeying the Prophet is believed to be the same as
obeying Allah. This obedience is due to the fact that the Prophet is Allah’s
messenger. Therefore, one who obeys the messenger, also obeys Allah, who sent the
messenger to him. The two following verses are given as examples of this.

“Say, "Obey Allah and the Messenger." But if they turn away - then indeed,
Allah does not like the disbelievers.”?

“And obey Allah and obey the Messenger and beware. And if you turn away
- then know that upon Our Messenger is only [the responsibility for] clear
notification.”?

3. Prophets are sent so that can be obeyed. Qur’an anticipates obedience as
the reason why prophets were sent to the people. Therefore, if the people do not
obey the prophet, it would not be possible for the divine will, which sent the
prophet, to realize its purpose. Then it would not be possible to attain divine grace
either. The following verses demonstrate this situation.

“And We did not send any messenger except to be obeyed by permission of
Allah. And if, when they wronged themselves, they had come to you, [O
Muhammad], and asked forgiveness of Allah and the Messenger had asked

25 al-Ahzab 33/36.
26 an-Nisa 4/80.

27 Ali “Imran 3/32.
28A]-Mai’dah 5/92.
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forgiveness for them, they would have found Allah Accepting of repentance and
Merciful.”?

“So fear Allah and obey me.”%

The second verse above is repeated through the words of several prophets.
This means that the very position of a prophet requires obedience.

4. In order to attain Allah’s grace, it is necessary to obey the prophet and
Allah: Allah Almighty indicates that it is a prerequisite of attaining His grace that
we obey the Prophet. If the prophet is not obeyed, then what awaits is “hizlan”
(disgrace), which is a consequence that no believers can afford to incur. Here are the
examples for this in verses:

“And obey Allah and the Messenger that you may obtain mercy.”!

“The believing men and believing women are allies of one another. They
enjoin what is right and forbid what is wrong and establish prayer and give zakah
and obey Allah and His Messenger. Those - Allah will have mercy upon them.
Indeed, Allah is Exalted in Might and Wisdom.”32

“And keep up the prayer, and bring the Zakat, (Pay the poor-dues) and obey
the Messenger, that possibly you would be granted mercy;”3

“And whoever obeys Allah and the Messenger - those will be with the ones
upon whom Allah has bestowed the favor of the prophets, the steadfast affirmers of
truth, the martyrs and the righteous. And excellent are those as companions.”3*

5. Prophets are sent to people so they can teach them the difference between
the lawful and the unlawful: Allah Almighty states that prophets are sent to people
so they can teach them the difference between the lawful and the unlawful and
orders us to take heed of them, therefore obey them, as regards these matters.

“And [I have come] confirming what was before me of the Torah and to
make lawful for you some of what was forbidden to you. And I have come to you
with a sign from your Lord, so fear Allah and obey me.”3

6. Ultimate salvation is only possible through obedience to Allah and his
Prophet. In several places in Qur’an, Allah the Almighty relates ultimate salvation
in the afterlife with obedience to the Prophet. According to this, ultimate salvation
is not possible without obeying the Prophet. The final reward, which Islam
promises people as compensation for all things that it asks of people, is ultimate

29 an-Nisa 4/64.

30 ash-Shu’ara 26/108, 110, 126, 131, 144, 150, 163,179.
31 ali “Imran 3/132.

32 at-Tawbah, 9/71.

33 an-Nur 24/56.

34 an-Nisa 4/69.

35 ali “Imran 3/50.
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salvation. Religious requirements would be meaningless for a person who does not
care about ultimate salvation. Since this salvation is conditional on obedience to the
Prophet, all religious requirements also become meaningful when one obeys the
Prophet. Some of the verses which demonstrate this fact are:

“These are the limits [set by] Allah, and whoever obeys Allah and His
Messenger will be admitted by Him to gardens [in Paradise] under which rivers
flow, abiding eternally therein; and that is the great attainment.”%

“O you who have believed, obey Allah and obey the Messenger and those in
authority among you. And if you disagree over anything, refer it to Allah and the
Messenger, if you should believe in Allah and the Last Day. That is the best [way]
and best in result.”3”

“And whoever obeys Allah and His Messenger and fears Allah and is
conscious of Him - it is those who are the attainers.”3

“O you who have believed, fear Allah and speak words of appropriate
justice. He will [then] amend for you your deeds and forgive you your sins. And
whoever obeys Allah and His Messenger has certainly attained a great
attainment.”%

7. Lack of obedience to the prophet is a cause of ultimate suffering. While a
direct relationship is established in Qur’an between obedience to the Prophet and
ultimate salvation, there is another direct relationship between lack of such
obedience and ethereal suffering:

“And whoever disobeys Allah and His Messenger and transgresses His
limits - He will put him into the Fire to abide eternally therein, and he will have a
humiliating punishment.”4

“The Day their faces will be turned about in the Fire, they will say, "How we
wish we had obeyed Allah and obeyed the Messenger."” 4!

“O you who have believed, obey Allah and obey the Messenger and do not
invalidate your deeds.”#

The second verse establishes a connection between obeying Allah and
heeding His messenger. According to this, in order to attain complete obedience to
Allah, one needs to heed his messenger. The last verse means that lack of obedience
to Allah and his messenger will result in invalidation of all the deeds one has done.

36 an-Nisa 4/13.

37 an-Nisa 4/59.

38 an-Nur 24/52.

39 al-Ahzab 33/71.

40 an-Nisa 4/14.

41 al-Ahzab 33/66.

42 Muhammad 47/33.
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Therefore, to be accepted good deeds depend on obedience to Allah and the
Prophet.

The Relationship Between Ismah and Obedience

The essential qualification which separates a prophet from people is that a
prophet receives revelations. Revelations come to a prophet from Allah the
Almighty, and knowledge from this source is never a question of debate. A
revelation, which always conveys absolute information, contains information from
Allah, intended to facilitate people’s progress in finding the right path. In this
sense, revelations and the information they convey draws a sharp line between
prophets and other people, whatever their position may be, in terms of qualitative
and factual aspects. Besides, the fact that the sending of revelations to the Prophet
continued throughout his life renders this difference even more important. The
coming of revelations, which took 23 years according to the hijri calendar, means
that throughout his guidance the Prophet was always under observation and
subject to approval by Allah the Almighty. An indication of this is the fact that
some disposals of the Prophet were criticized or caused direct warnings by way of
revelations. This means that in regard to matters that he was not warned about, the
prophet had divine consent. Doubtless, this situation only relates to disposals of the
Prophet regarding his prophetic duties. What he did as a human being is of no
concern. While the sahabah unquestioningly obeyed the Prophet in terms of what
he had asked of them as a prophet, they sometimes debated what he had asked of
them as an ordinary human being, which sometimes even led to the Prophet
abandoning his own view and adopting theirs. This means that sahabah and the
Prophet are under Allah’s control in terms of prophetic matters, but sahabah
rightfully understands that the prophet, as a human being, can naturally be right
but also can be wrong in other matters.*

Since the prophet receives revelations from Allah, it means that when the
prophet speaks religiously all he says is approved by Allah too. As explained
above, Allah the Almighty sends a warning when He does not. For this very reason,
history has borne witness to a number of false prophets who were seeking to
benefit from the advantages that revelations bring to believers. It is important to be
able to distinguish between a true prophet and a false one. To this end, Allah the
Almighty bestowed true prophets with the ability to demonstrate miracles.
Realizing miracles through the hands of his prophets, Allah the Almighty sent the
message of “This person is truthfully my messenger, trust him and obey him”.

With regard to the premise of being bound by, in terms of revelations, and
obeying a person, who is shown to be a true prophet through miracles, there is only
one problem to be considered. Could this person, as a human being and the
receiver of divine revelations, have altered, reduced, extended, therefore

4 For an evaluation, see Evkuran, Mehmet, Ahlak, Hakikat ve Kimlik, Ankara: Arastirma, 2013, p. 65. et al.
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manipulated in terms of word or meaning, the revelations sent to them for reasons
of fear, being adopted in society, or for extending their personal reach or success?
Doubtless, Allah the Almighty, who established the concept of prophecy and
wishes to facilitate the actions of His creation through prophecy, also took
precautions against this by rendering His prophets free of wrongdoing in this
regard. Bestowed with the attribute of ismah, a prophet is not able to convey any
revelation in a different wording or meaning or create a practice that is different
that what is originally intended by Allah. Doubtless, this practice comes from the
Prophet and there may be alternative practices. However, those alternatives must
be in line with the divine purpose. The practices of the Messenger of Allah comply
with this purpose. As given above under the title of ismah, such an attempt would
evoke instant divine intervention. Therefore, the requirement of obeying the
prophets and in particular the Prophet, who is the prophet of this ummabh, is for the
same reason for making him free of sin. Since he is innocent, he properly fulfills his
duty in line with divine will. Any circumstance in which he could be wrong,
mistaken or less than perfect at implementation were always subject to divine
warning. Therefore all disposals of him -the ones which have been corrected
through divine will and revelations- are in line with divine will and are binding on
his ummah. At this point, a conclusion that sunnah is almost equal to revelation
would be a grave misconception. Sunnah has historical roots but revelations are of
universal nature.

As can be seen, obeying the prophet is a requirement due to the fact that a
prophet is a representative of the religion. The trustworthiness and binding nature
of the actions of a prophet in a religious context are grounded in the prophet’s
innocence. This creates a direct connection between obedience and ismah. This also
demonstrates that dedicating obedience to a person other than the prophet,
whatever that person’s religion, identity or title may be, is not wajib. Obedience to
people other than prophets must be limited to those people’s titles and jurisdiction.
However, their remarks and disposals regarding religion would always be subject
to debate. The adoption or rejection of these remarks would not cause anybody
harm. However, the religious disposals of a prophet are binding for each person
who considers themselves a believer. People who act otherwise would be deemed
divergent from the religious path and would be condemned. This is because of the
fact that no person other than a prophet is created free of sin in terms of religious
disposal. In Shia imams are believed to be innocent but this suggestion has not been
positively received by the ummah on a global scale. Therefore the only people
whose religious disposals are under divine control and are innocent in their
religious words and practices are the prophets. Their innocent stance can be
considered as a guarantee for the accuracy of their religious disposals. Since it is
guaranteed that their religious disposals are accurate, believers are ordered to obey
them. It can be concluded from this fact, that the foundation of this obedience is the
attribute of ismah.
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Conclusion

Since the first years of the intellectual history of Islam, the Prophet’s
authority, binding nature and his exact position in religion have been subject to
debate at times. These debates generally focused on the Prophet’s ontological
identity, the binding nature of his sunnah and the informational value of his
hadiths. Doubtless, there are times when these debates had led to interpreting the
Prophet as a super-human being and creating an identity of a semi-god based on
his personality Such interpretations cannot be accepted within the context of
prophecy that is set out in Qur’an. However, such excessive conclusions have led to
other excessive behavior where the influence and example of the Prophet is
removed from our lives and he is reduced to, so to speak, a mere postman who only
receives and communicates revelations from Allah.

The actions of the Prophet as a human being are no different from those of
any human being. However, his strong personality, positive disposition and pure
morals are hard to find in most human beings. However, these attributes and his
actions are personal and they do not need to be imitated by his ummah as part of
religious identity. The ulama is of the general opinion that his binding words and
practices are those which are related to religious matters and those outside of his
personal and private affairs. These are the aspects we need to focus on and those
we need to exclude from our agenda. This is a different thing from the requirement
of questioning and evaluating narratives, which are credited to the Prophet and
included in the hadith literature, by the rules of ulumu'l-hadith because activities
in this area are aimed to determine whether a narrative, which is credited to the
Prophet, really originates from him. However, the purpose of this article is to lay
out the Prophet’'s authority in an area which is naturally linked to him and is
religious in nature.

The essential attribute of religion, which Allah the Almighty sent to help
people find the right path, is the belief of tawhid. In connection with this, being
subject to a subject of Allah is rejected in any form and the belief of tawhid is
presented as a guarantee of freedom. Thanks to tawhid, a person is able to believe
with their own free will and without pressure. Otherwise there cannot be true
belief. In this sense, it is impossible for a person, who believes in tawhid, to have a
divine faith in another person. This determination and the verses in Qur’an
regarding obedience to prophets seem to be in conflict. A prophet is indeed a
human being and bears all the attributes a human being bears but the difference is
in the receiving of revelations. What is more, a prophet has the attribute of ismah
bestowed upon him in relation to the actions of receiving, interpreting and
practicing revelations. This very attribute prevents a prophet from acting out of line
with the divine will in religious matters. Therefore the innocence of the Prophet
regarding religious matters means that his authority is binding for all members of
the ummah.
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No-one other than prophets receives revelations and no other person is as
innocent.* Therefore it is out of the question to unconditionally obey any person in
terms of religious matters, irrespective of who they are, what scientific or insightful
knowledge they have or what family they come from. The last person to receive
revelations and bear the attribute of ismah is the Prophet. His passing meant the
conclusion of the communication of revelations and the cessation of the existence of
the attribute of ismah, which was the precaution taken by Allah the Almighty to
preserve the revelations. After his passing, religious words, actions or suggestions
of his people from his ummah may be accurate or inaccurate, therefore they can be
adopted or rejected. Protecting the unity, identity and integrity of ummah is only
possible through obedience to the Prophet. When he is taken out of the equation
from the attributes which make ummah then ummah will deteriorate, therefore
leading to differing opinions which are destined to be problematic. This is only true
for him and is out of question for anyone else.

Debating the binding quality of the Prophet counts as a failure in
understanding Islam. The extent of this binding quality may be debated. However,
there can be no doubt that a prophet is a determining and a binding factor for an
ummah. Referring to extreme imagery centered around the Prophet as grounds for
this would be misdirection. However excessive and false to the essence of prophecy
such imaginative thinking is, that much that is excessive and false removes the
impact of the Prophet from religious life. The claim that Qur’an is the only proof
and resource is founded in the mistake of seeing the Prophet and Qur’an as
alternatives to each other. However, Qur'an and the Prophet are actually
complementary to each other. Everything the Prophet did as a prophet was meant
to demonstrate and facilitate the understanding and practice of Qur'an. No words
or practices, which truthfully come from the Prophet, were said or done “in spite
of” Qur'an. The problem may lie in accounts which have not been proven as
coming from him, in which case it would be a mistake to attribute these to him and
to base arguments on that point. The essence of religion was adopted through the
practices of the Messenger of Allah. The accounts which have not been
demonstrated in any practice are of secondary importance and are open to debate.
It is possible that different approaches could be taken towards them. However, the
practices, which the Messenger of Allah adopted and wanted ummah to adopt, are
required of Muslims so that they can incorporate Islam into their life and transform
into better versions of themselves.

4 Other than the opinion of the Shia, a minority in the Islamic ummah, that imams are innocent, nearly
all of the ummah in the world is in agreement in this regard. The Shia only deem the Twelve Imams and
Fatima to bear the attribute of ismah. This alone is indicative of how exclusive the attribute of ismah
really is.
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Peygamber’e Itaatin Dayanag1 Olarak Ismet Meselesi
Ozet

Peygamberler, insanlarin hidayeti bulmalar1 ve bu dogrultuda hayatlarim
diizenlemeleri i¢in, Allah tarafindan kendileri arasindan segilen ve yine kendilerine
gonderilen sahsiyetlerdir. Peygamberlerin islevlerini yerine getirmeleri igin,
oncelikle taninmalari, daha sonra gorevleri konusunda giivenilir olmalar1 ve
kendilerine itaat edilmeleri gerekir. Taminmalar1 ve giivenilir olmalari, isin
tabiatinin geregi ve peygamber olan §ahsilzfetle ilgili hususlardir. Itaat edilmeleri ise,
Eeygamberlikle amaclanan hedefin gerceklesmesi icin, peygamberin muhatab1 olan

itleyle ilgili bir tercihtir. Ne var ki insanlarin kendileri gibi bagka bir insana kayitsiz
gladl daall 8 i Al "Peygamber’e Itaatin Dayanag1 Olarak Ismet Meselesi” ol sixs dul all Ay 2l dan 51l 2 20*
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sartsiz teslim olmalar1 ve ona itaat etmeleri her zaman kolay degildir. Diger yandan
teslimiyet ve itaat s6z konusu olmadig1 takdirde de peygamberlikten beklenen
neticenin elde edilmesi miimkiin degildir. Iste bu engelleri asmak igin
peygamberligi bir yontem olarak belirleyip tercih eden Yiice Allah, peygamberlerin
taninmalari i¢in onlari micize ile desteklemis, kendilerine giivenilmesi i¢in de onlar1
ismet sifatryla donatmistir. Bu iki husus peygamberin {immetini doniistiirme
kapasitesini = olusturmakta ve {immetin aksine mazeret gOstermesini
engellemektedir. Itaat ise, {immetin istenilen yonde doniismesi igin, basglangicta
sahip olmasi gereken On sarti teskil etmektedir. Ummetin itaatinin mesru bir
zeminde olmasi i¢in, peygamberin peygamberlik iddiasinda samimi olmas: ve bu
gorevine sahsi hicbir kaygisini karistirmamasi gerekir.

Peygamberlik goreviyle gorevlendirilen zatin, ismet sifatiyla donatilmis
olmasi, onun gorevlendirildigi konu olan Allah’mn dinini yasama ve bunu hem s6zlii
olarak hem de fiili olarak teblig etme konusunda giivenilirligini ifade etmektedir.
Allah’in onu mastim kilmasi, onun dini konularda dinin gergek sahibi olan Allah'in
iradesinin aksine herhangi bir tasarrufta bulunmayacag1 anlamina gelmektedir. Iste
bagka hicbir insanda bulunmayan bu 6zellik nedeniyle peygambere itaat etmek
gerekli goriilmiistiir. Bu makalemizde ismetin mahiyeti, sinirlari, itaatin kaynag:
olma kapasitesi ve buna bagh olarak gerceklesmesi beklenen, masiim olan
pay ambere itaat {izerinde durulacak, ismet ile itaat arasindaki baglanti
irdelenmeye c¢alisilacaktir. . . )

Anahtar Kelimeler: Peygamber, Ummet, Ismet, Itaat, Doniisme

The Issue of Ismah as the Ground of Obedience to the

Prophet
Abstract

Prophets are personalities chosen by God from among people and sent to them
so that they can find guidance and regulate their lives in this direction. In order to
fulfill their functions as prophets, they must first be recognized, then they must be
trusted in their duties and be obeyed. Being recognized and obeyed is a matter
related to the nature of their duty and is mostly about the prophet himself.
Obedience, on the other hand, is a preference about the mass as the interlocutor for
the fulfillment of the goal of the prophecy. However, it is not always easy for people
to be submissive unconditionally and obey to another human being like themselves.
Nevertheless, in the absence of submission and obedience, it is not possible to obtain
the expected result from prophecy. Here, Almighty Allah, who chooses the
prophecy as a method to overcome these obstacles, has propped them up with
miracles for recognition and has equipped them with ismah to make them
trustworthy. These two points constitute the capacity of the prophet to transform
the Ummah and prevent him from making excuses unlike the Ummah. Similarly,
obedience constitutes a precondition that must be possessed in the beginning in
order for the ummabh to be transformed into the desired direction. In order for the
obedience of the Ummabh to be at a legitimate ground, the prophet must be sincere
in the claim of prophecy and should not confuse his personal concern with this task.

The fact that the person assigned with the duty of prophecy is equipped with
the title of ismah expresses his credibility to live the religion of Allah, the subject to
which he is commissioned, and to communicate it both verbally and de facto.
Allah's making him sinless means that he will not do anything in religious matters
in contrary to the will of God, the true lord of the religion. It is considered necessary
to obey the prophet because of this property which is not found in any other person.
In this article we will focus on the essence of ismabh, its boundaries, its capacity to
be a source of obedience, and the relation between ismah and obedience.

Keywords: Prophet, ummah, ismah, obedience, transformation
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