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Soylesi

Haydar HUBBULLAH*
Séylesi ve Terciime: Davut TEKIN**

Davut Tekin: Hadislerin tespitinde orijinal niishaya ulasamama probleminin
varligindan bahsediliyor. Mesela {ilkemizde Buhari'nin el-Camiu’s-Sahihi'nin
olmadigina dair iddialar ortaya atildi. Ayni sey Sii diinyada da mevcut mu? Mesela
Usul-i Kafi'nin orijinal niishasina ulasim saglandi m1? Bu baglamda bu niishanin
olmamasi sizin nezdinizde bir problem olusturuyor mu?

Haydar Hubbullah: Bir kitabin giivenilirligi yazarinin eliyle veya kendi
yazistyla yazmis oldugu asil bir niishasinin olmasiyla olur. Ciinkii burada soyle bir
tartismanin olmasi da miimkiindiir; acaba bu niisha yazarin kendi yazis1 midir yoksa
bagkast m1 yazmistir? Bu yiizden bizim aym asirda yazilmis olan bu niishanin
yazarina nispetini pekistirmemiz i¢in tarihsel bir yakinliga ihtiyacimiz vardir. Yoksa
bu niishanin yazarin kendi yazist oldugunu nasil bilebilirim? Bu konuda niishanin
lizerine yazarin adinin yazilmis olmasi yeterli midir? Bunun bagska biri tarafindan
yapilmis olmasi imkan dahilinde degil midir? Yani bize ulasan herhangi bir
niishanin yaninda daima bu tartismanin olmasi miimkiindiir. Eger bu niishanin
yazarin kendi yazisi olduguna veya yazarin ifadelerinin bunu ¢agristirdigina dair bir
kayit varsa kim bu niishanin yazarina nispeti konusunda elinde yazarin yasadig:
doneme ait baska bir niisha olsa dahi yeni bir tartisma acabilir?

Sunu soylemek istiyorum: Hadis ve hadis kitaplarinin niishalar1 konusunda
hadis arastirmacilar1 diger arastirmacilar gibidirler. Ya bir kitabin belli bir mezhebin
mensuplar1 tarafindan yazarina nispeti konusundaki mutabakata veya nesiller
tarafindan nakline ve sohretine itimat ederler ki maalesef biz ilk asirlara ait niishay1
kaybetmisiz, bundan sonraki niisha meshur olmustur. Ya da asirlar boyunca
seyhlerden imla ve sema yollarina itimat ederler ki bu imla ve sema eski niishanin
bir tescili ve vesikasi olur. Ve yahut delilleri ve karineleri toplama yolunu kullanirlar.
Soyle ki; yazarin su kitabindan nakil yapan muasirlarinin veya ona yakin bir
zamanda yasayan kisilerin nakillerine bakariz. Eger bu nakiller elimizde bulunan
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kitabin niishasiyla veya yazarin zamanina iki veya ii¢ asir yakin bir zamanda yazilan
bir niishayla -ki Seyh el-Kuleyni'nin el-Kifi kitab1 bu durumdadir- veya bir asra yakin
bir zamanda yazilan bir niishayla -ki Sahih-i Buhari kitab1 bu durumdadir- biiyiik
oOlclide ortiisiirse bu deliller ve karineler bu kitabin yazarina nispetinin dogrulugu ve
yanlishigi konusunda delildir. Bu gibi veriler Sia ve $ia disindaki mezheplerin elimize
ulasan bir kitap niishasimnin sahibinin ispati i¢in bir araya topladiklar1 verilerdir. Bu
ylizden bu niisha yazarin zamanina ne kadar yakin ve eski olursa, deliller ve
karineler ne kadar birbirini desteklerse kitabin sahibinin ispat ihtimali o kadar artar,
ne kadar uzak olursa durum o kadar karisik olur.

Ornegin; Orta donem Sia’da onlarca kiiciik hadis kitaplari bulunmaktadir ki
bunlarin hicri 10. ve 11. yiizyillardan Oncesine yani Safeviler donemine ait
niishalarii bulamiyoruz. Bu gibi kitaplar1 sahiplerine nispet etmek icin biiyiik, zor
cabalara ihtiya¢ vardir. Ne var ki bir, iki veya tii¢ asir onceki nesillere miiracaat
ettigimiz zaman ve baska kitaplarca bu kitaptan alinan veriler, deliller ve nakiller
birbirlerini destekledikleri zaman bu elimize ulasan niishaya olan giiveni gerekli
kilmaktadir.

Tarih biliminde yakin (kesin bilgi) kavrami, matematiksel bir kesinlik ya da
Aristoteles mantig1 degildir. Tarih bilimi, giliclii tercihlere ulasmak igin verilerin
birikimine dayanir. Bu, usul-i fikihta itmi'nan (giiven) diye isimlendirilen insanlarin
gunliik hayatlarini {izerine kurduklari, bununla yasadiklar1 ve bundan sonuclar
cikardiklar1 akli bir bilimdir. Biz hadis ilminde siiphe kabul etmeyen mantiksal
¢ikarimlar karsisinda degiliz. Eger mantiksal kesin diisiince ve bilgi yolunu
kullanirsak o zaman diyebilirim ki degil hadis ilminde herhangi bir bilim dalinda
herhangi bir kitabin sahibine nispeti imkansiz olur. Evet, eger bir kitabin herhangi
bir babinin veya boliimiiniin kasten veya hatali olarak veya baska bir sekilde kitaba
eklendigiyle alakali bir tartisma veya soru isareti varsa, o zaman bunlarin kitabin
aslina intisabimin dogruluguna dair bir delil ortaya ¢ikincaya kadar beklememiz
gerekir.

Bu duruma su anda matbu olan KitdbuI-Kéfi'nin son boliimii olan ‘Ravdatu’l-
Kafi’ kitab1 gosterilebilir. Bazilarina gore bu kitap Seyh el-Kuleyni'nin degil, [bn Idris
el-Hilli"ye (6. 595) aittir. Bu soru isaretinin devami bizim bu boliimiin el-Kuleyni'nin
el-Kifi’sinden olup olmadig1 konusunda durmamizi ve bunun bir hata sonucunda da
ilave edilebilecegini itiraf etmemizi gerektirmektedir. Her ne kadar sahsi
calismalarim sonucunda -ki bunlara el-Medhal ila Mevsilati’l-Hadisi'n-Nebevi adli
kitabimda yer verdim-, ‘Ravda’nin Ibn idris el-Hilli"ye ait olmadigini bunun hicri on
birinci asirda yasamis alimlerden birinin hatasi oldugunu ortaya koydum.

Yukarida anlatilanlara binaen 6zetle sdyle soylenebilir: Kitibu'lI-Kifi'nin en
eski niishas1 bazi1 eksik ciizler ve varaklar hari¢ Seyh el-Kuleyni’den iki buguk asir
sonrasina dayanmaktadir. Bu su anlama gelmektedir; bizim elimize ulasan bu eski
niishayla karsilastirma yapmamiz igin bircok delillere, karinelere ve onun
muasirlarinin veya ona yakin donemde yasayanlarin bu kitaptan yaptiklar
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nakillerin birbirini desteklemesine ihtiyacimiz var. Yine bu kitabin cesitli
donemlerdeki sohretini, nakillerini ve alimlerin ve nesillerin bu kitaba verdigi énemi
gboz oniinde bulundurmamiz gerekir. Seyh en-Necasi’'nin (6. 450) el-Fihrist adl
eserinde Kitibu'l-Kifi hakkinda azda olsa bilgiler vermesi gibi.

D. Tekin: Goldziher’in ortaya attig1, hadislerin yaziminin {i¢ asir sonra oldugu
hakkindaki goriise dair neler séylemek istersiniz?

H. Hubbullah: Meshur miistesrik Goldziher ve bagkalarinin hadisler ilk {i¢
asirda yazilmamustir seklinde dile getirdikleri iddia tartisilabilir. Fakat bu tartisma
hadisler ilk asirda yazilmistir veya tamamen ikinci asirda yazilmistir anlaminda
degildir. Zira malumdur ki biiyiik hadis kitaplarindaki hadislerin el yazmalarina
birinci ve ikinci asirda rastlamamisiz. Bu Sia ve Ehl-i Stinnetge tizerinde ittifak edilen
bir konudur. Burada sorulmasi gereken soru sudur: Yazi, siinnet icin yegane giiven
unsuru mudur? Ve bu baglamda sozlii nakil yeterli midir, degil midir? Farz edelim
ki hicri birinci asirda bir sahsa ait bir kitap var ve bu kitap bir¢ok hadis-i serif igeriyor.
Burada sunu sormak gerekir: Hicri birinci asirda siinnetin tedvin edilmis olmasi
rivayetin sthhatinin tespiti icin yeterli midir? Sozlii rivayetin uydurma olmasinin
miimkiin olmasi gibi bu kitabin tamamen uydurma bir kitap olmasi da miimkiindiir.
Bu su anlama gelmektedir: Ik iki asirda hadislerin tedvini hadisin sthhatini
kesinlestirmez ve tedvin edilmemis olmas1 naklinin degerini iptal etmez. Zira sozlii
nakildeki kuvvet tamamen sona ermez ve yazili nakil daima giivenirlik ve naklin
selametine mutmain olma siirina ulagsmaz.

Evet, bu konuda naklin gesitli olmasi (yazili-sozlii sekilde) 6nemlidir. Burada
biraz ayrintiya girmek istiyorum. Sozlii nakil ilave deliller olmadik¢a sana naklin
lafiz ile oldugu tespitini vermez. Bu yiizden s6zlii nakilde sen diisiince nakliyle kars1
karsiyasin. Aradan bes nesil gectikten sonra, ki her nesil bu diistinceyi nakletmekte,
hadis belli bir siga ile yayginlasmadan 6nce kendi lehgesiyle bu nakli yapmakta, biz
kasit olmasa dahi hadisi tahrif eden bir tehlike ile kars1 karsiyayiz. Yazili nakilde ise
bir kitap hemen sonraki nesil tarafindan yazildiktan sonra diger nesillere lafizlar
degismeden ulasir. Buradan su sonuca ulasiriz: Siinnetin tedvin edilmis
olmamasindan dolay1 sozlii nakil, cesitli tarikler ve senetler olsa dahi, yeterli
degildir, tarihi bir degeri yoktur diyemeyiz. Yine yazili nakil, cesitli tarikler ve
senetler olmasa dahi, yeterlidir diyemeyiz. Hayir, mesele boyle degildir.

Evet, bize yiiksek bir oranda hadis metinlerini sunmasindan dolay1 yazili
naklin ayricaliklar1 ¢oktur. Bu yiizden birinci asra donen ne kadar yazili metin elde
edersek Peygamberimizden (s.a.v) sudur eden sigalara o kadar yaklasmis oluruz.
Evet, bu nokta onemlidir ve ben su konuda Goldziher’e katiliyorum: Hicri ilk iki
asirda genis bir ¢ercevede hadis yaziminin olmamasi s6zlii naklin olusmasina neden
olmustur. S6zlii nakil ise bize kendiliginden manayla nakil kapisini agmaktadir ki
manayla nakil yine kendiliginden nakli tamamlanmis bir metindeki tahrifleri delille
ortaya koyma imkanini ortadan kaldirir. Fakat ilk iki asirda siinnet asla tedvin
edilmemistir ve burada mutlak anlamda bir hadis yazimi yoktur seklindeki iddia
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konusunda ise bana gore tarihi deliller bunun aksini gostermektedir. Sonug olarak
bu mesele siirhidir ve iiglincii asir ve daha sonrasi ile ilgili konustugun zaman daha
genis bir konusma alani bulmus olursun. Dogaldir ki bu konu bana gore bizi temkinli
hareket etmeye, hadisle daha fazla mesgul olmaya ve bu alanda herhangi bir taviz
vermemeye sevk etmektedir. Kisaca sunu sdylemek istiyorum: Sozlii naklin degeri
defalarca yapilmasiyla diismez, yazili nakil ise hadisin metnini daima tespit etmez.
Fakat yazili nakilde s6zlii nakle gore hatalar ve karisikliklar olma ihtimali daha azdir.

D. Tekin: Hadis usulii ve tarihi ile ilgili problemler nelerdir?

H. Hubbullah: Hadis usulii ve tarihi ile ilgili problemleri simrlandirmam
miimkiin degildir. Bu problemler gercekten ¢oktur ve beni hadis kabuliinde ve
sartlarinda taviz vermeyenlerden etmis, beni bir¢ok kimsenin elestirilerine maruz
birakan kolay olmayan konumlara sevk etmistir. Fakat sizin de dnceden bildiginiz
bazi hususlara isaret edebilirim:

A) Biraz 6nce bahsettigim manayla rivayet sorunu. Bu gergek bir sorundur.
Biz daima Sahih-i Buhari’de veya Kifi’l-Kuleyni’de zaruri olarak tedvin edilmis nebevi
bir metin ile kars1 karstya degiliz, biz bir metnin yorumuyla kars: karsiyayiz. Yani bu
metin ravinin peygamberin dedigini anlamasidir, peygamberin dediginin kendisi
degildir. Bu yorumsal bir metindir dedigimiz zaman bunun anlami sen bir anlayis
ile kars1 karsiyasin ve peygamberin soziiniin anlayisiyla alakadarsin, bu soziin
ashiyla alakadar degilsin.

Manayla rivayet bizim daima tahrife ugramis metinle alakadar olmamaiza,
metnin ifade ettigi diisiinceden uzaklasmamiza, derin arastirmalar yapamamamiza
ve bu metinden ¢ikardigimiz sonuglardan igtihatta bulunamamamiza neden olur. Ve
yine ravileri sadece zabt acisindan degil; ilim, hadisteki konuyu anlama giicii vb.
acgilardan incelememizi netice verir.

Manayla rivayet meselesi sadece sahabe donemine miinhasir degildir. Bazen
bu durum iglincii dordiincii tabakalarda da meydana gelir ki bunun manayla
rivayet edilmedigini pekistiremiyoruz. Yine bazen aymi diisiinceyi tagimasina
ragmen bircok tarik veya iislup ile nakledilen bir hadisi birden fazla hadismis gibi
degerlendirme hatasina diisiiyoruz.

B) El yazmalar1 ve niishalar problemi ki bu problem bana gore yine hakiki bir
problemdir. Ornegin; Ali bin Ibrahim el-KGmmi’'nin tefsir kitabi, Kitabu Misbihi’s-
Seria ve Kitabu Zeyd ez-Zerrid ve benzeri yazarlarina nispet edemedigimiz Sia’ya ait
onlarca kiiclik hadis kitabi yazmalar1 var. Bunun nedeni bunlarin en eski
niishalarmin son donemlerde ortaya ¢tkmasi ve bu dénemlerden 6nceki zamanlarda
mevcudiyetleri hakkinda bilgilerin az olmasidir. El yazmalar1 sorunu evrensel fslami
bir kalkinmanin gergeklesmesi igin Islam devletlerinin desteklemesi ve gelistirmesi
gereken bir sorundur.

C) Hadislere ekleme yapma (idrac ve demc) sorunu ki bu da gergek bir
sorundur. Ravilerden bir¢ogu iyi niyetinden dolay1 hadise yorumunu katmus, Seyh
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es-Sad{ik’un (6. 381) yaptig1 gibi bilinmeyen bazi Arapgca kelimeleri agiklamak vb. bir
nedenle hadise bir ciimle eklemistir. Oyle ki bir hadis arastirmacisi bazi
muhaddislerin anlamlar1 birbirine yakin olmalarindan dolay: iki hadisi birbirine
kattiklarina sahit olur. Bu durum miictehitlerin ve fakihlerin bu hadisi anlamalarini
etkiler. Baz1 idraclar son donem bazi alimlerce de gizli kalmistir, bu idracin hadisin
bir parcas1 oldugunu zannetmislerdir ki bundan farkl sonuglar ortaya ¢ikmistir.

D) Hadiste inkita’ sorunu. Ugiincii asirdan itibaren biiyiik hadis
mecmualarina baktigimiz zaman tamami demiyorum ama bir¢ogu babin bashigina
uygun olan pargay1 hadisten alip hadisleri inkita’a ugratmaktadir. Ornegin diyetler
konusunun disinda bagka konulardan da bahseden bir hadiste muhaddis hadisin
diger parcalarini terk ederek diyetler konusunu kesip kitabinin diyetler babina
koymaktadir. Siiphesiz ki bu inkita’ fakih, mdiictehit ve miifessirin isine zarar
vermektedir. Cinkii bu durum metinle birlesik durumda olan ve hadisin
anlasilmasinda rol oynayan karineleri kaybetmemize neden olur.

Hadisteki bir boliim inkita’a ugradigi zaman ve bizi bu béltimle sinirlandirdigy
zaman hadisin Oncesini, sonrasin1 ve boliimii anlamada fakihe yardimci olacak
emareleri feda etmis oluyorsun. Bu yiizden bir hadisi daha iyi anlamak igin sened ve
anlam biitiinliigiinii goz oniinde bulundurarak hadisin parcalarini bir araya
toplamamiz gerekir. Fakat ne yazik ki bazen bunu yapamiyoruz.

Bana gore hadisteki inkita” meselesi basit bir mesele degildir. Aksine ravinin
biitiin cimleleri nakletmedigi ve bu ctimleleri 6nemsiz zannederek kestigi ihtimalini
dogurur. Bu yiizden kesiklik tasnif ve tedvin gibi amaclardan dolayr muhaddisten,
bazen de 6zet yapma veya diger parcalarin naklini 6nemsiz gérme gibi nedenlerden
dolay1 raviden kaynaklanir. Oyle ki o pargalar fakihe ulagsaydi onlarda anlamaya
yardimc olacak bir¢ok aciklamalar gorebilirdi.

Inkita’ sorunu genis ve genel bir sorundur. Bazi biiyiik hadis alimleri Seyh el-
Hurr el-Amili (6. 1104) gibi Tafsilu Vesdili’s-Sia adl1 eserinde bu hataya diismdistiir.
Modern asirda Seyyid el-Burucirdi Cdmi'u Ehddi’s-Sia adl1 kitabinda imkan el verdigi
6lctide hadisin tam metnini bir araya getirerek bu hatalar1 diizeltmeye calismistir.

E) Ravinin sorusunun nedeninin anlagilamamasi. Peygambere, sahabeye veya
ehli beyte yoneltilen birgok soru bulunmakta fakat bize sadece cevap ve bu cevabin
sorusu olan ‘ona su konuda sordum’ ifadesi nakledilmekte, soruyla iligkili bagka
hususlar nakledilmemektedir. Bu yiizden soru ile ilgili bir gesit kapalilik durumu
meydana gelmektedir. Soru ne kadar kisa ve kapali olursa cevapta bu soruya gore
karisik olmaktadir. Ciinkii cevap soruya gore sekillenir. Yani soru ne kadar kapali
olursa cevap bundan etkilenir, fakat mutlak anlamda cevap daha kapali olmaz. Bu
konuda tam bir belirsizlik ve kapalilik oldugunu iddia etmiyoruz.

F) Hadis arastirmalarindaki bir diger sorun senet vasitalar: sorunudur. Bunlar
hadisi diisiirmez ama senette vasitalar Peygamber’e (s.a.v) kadar ne kadar artarsa
(dort-bes-on sahis gibi) hadise olan giivenirlilik azalir. Clinkii bu sahislarin her
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birinin hadisin bir parcasinda olsa dahi hata, idrac veya unutkanlik gibi kusurlar
yapmasi miimkiindiir. Bu ytizden vasitalarin fertleri ne kadar artarsa hata yapma
ihtimali o kadar artar. Bunun sonucu olarak da elimize ulasan metinle
Peygamber’den (s.a.v) sudur eden metin birbiriyle uyusmaz.

Cerh ve tadil ilminde sabit olan ravilerin adaletleri onlar1 masum kilmaz,
aksine hata yapma ihtimalleri devam eder. Say1 ne kadar artarsa matematiksel
ihtimaller o kadar artar. Bu, daha fazla hadis arastirmalariyla mesgul olmay:
gerektiren problemdir.

G) Hadiste uydurma (vad’) problemi. Bu, hadis aragtirmalarinda bilinen,
anlatilmaya dahi ihtiya¢ duymayan bir konudur. Bu sorun metin tenkidi
ameliyelerinde arastirmacinin karsilastig1 ve maalesef gereken 6nemi vermedigimiz
bir konudur. Her ne kadar bu konuya 6nem veriliyor denilse de daha fazla 6nem
verilmesi gerekir. Yalanin nedenleri ve cesitleri tarih boyunca ¢oktur. Hadis
arastirmacisi daha temkinli davranmak icin yalan sdyleme nedenlerinin arttig1 hadis
konularini incelemeli ve ahir zaman, fedail, menakib, mesalib (kusurlar), mezhep ve
milliyetcilik ¢cekismelerinin oldugu hadis konularinda daha fazla ¢aba gostermelidir.
Yalan ve hile ihtimali bu gibi hadis konularinda yiiksektir. Bize diisen bu konularda
temkinli ve yavas hareket etmektir. Uydurma ihtimalinin yiiksek oldugu bu
konularin yaninda ilim hakikatleri ve akil gibi konularda gizli uydurma problemleri
de bulunmaktadir.

H) Hadislerin birbirinden ayr1 parcalar halinde bulunmasi ve nebevi metinleri
gliclendirmek ve daha iyi anlamak i¢in mezheplerde bulunan hadisleri bir araya
toplayamama problemi. Sozii fazla uzatmak istemiyorum. Benim biitiin Islami
mezheplerde bulunan hadisleri bir araya toplayan (mezhepler iistii) genis bir
caligmam var. Bu calismamu “el-Hadisu’s-Serif, Hududu'l-Merciiyye ve Devdiru’l-Ihticic’
adl1 kitabimin birinci boltimiine ekledim.

D. Tekin: Giintimiizde Miisliimanlarda arasinda ortaya ¢ikan ‘Sadece Kur’an
yeterlidir’ veya ‘Sadece Siinnet/Hadis” yaklasimini nasil degerlendiriyorsunuz, bu
yaklasimin $ii diinyadaki yansimalarina dair neler sdylemek istersiniz?

H. Hubbullah: Miitevazi aragtirmalarima gore Imamiyye Sia’sinda Kur’ani bir
akim yiizde ytiiz yoktur. Bu konunun nedenini anlamamiz gerekir. Evet, Kur'an’a
birinci derecede itibar edip hadislere az giivenen bazi akimlar mevcuttur. Fakat
Imamiyye Sia’sinda siinnetin delil olduguna kesinlikle inanilmakta buna inanmayan
neredeyse hi¢bir akim bulunmamaktadir. Bunun nedeni sudur: 1mamiyye Sia’sina
bagh olan biri ben kesin bir Kur’anciyim (yani Kur’an disinda bir kaynak kabul
etmiyorum. ¢ev.) dedigi zaman on iki imamin oldugu (bir inang esas1 oldugu cev.)
bu Siiliginden ayrilmasi gerekir. Ciinkii on iki imamin adi Kur’an-1 Kerim’'de
gecmemektedir ve on iki imam diisiincesi yoktur. Bunun anlami sudur; Kur’anci-
Sii'nin kendiliginden Siiliginden arinmasi gerekir. Bu yiizden giiniimiizde yaygin
olarak kullanilan Kur’anci-$ii kavrama geliski ifade eden (paradoksal) bir kavramdir.
Evet, Sia arasinda yirminci yiizyilin baglarinda tedrici olarak gelisen bir akim var
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olup Kur’ani nassa gore hadisleri ele almaktadir. Bu inkar edilemez bir gercektir ki
‘Nazariyyetu's-Sunne fi'l-Fikri’'l-Imami es-Sit’ adli eserimin altinci bdliimiinde bu
konuya yer verdim. Bu akimin yaptiklarinin ¢ogu dini anlamada ya Kur’ani nass1 ya
da imani akli korumak i¢in hadisleri delil olarak kullanmay azaltmaktir.

Kur'an-1 Kerim’in yegane kaynak oldugu konusunda ileri siiriilen delilleri
sahsen ‘Hucciyyetu's-Sunne fi'l-Fikri’l-Islami Kiraat ve’t Takvim’ adli eserimde tartistim
ve sunu dedim: Bu konuda ileri siiriilen stinnetin tedvin edilmeyisi veya Kur’an-1
Kerim’in bizzat kendisinin her seyin agiklayicis1 oldugunu ifade etmesi veya buna
benzer delillerin mutlak anlamda siinnetin delil olmadigini ispatlamaz. Bu
durumdan birinci derecede kaynak oldugu, slinnetin ise bunu tamamladig:
sonucuna ulasilir. Evet, Islami medrese diisiincesinde siinnete Kur’an’dan daha fazla
onem verilmesi, siinnetin Kur’an’dan 6nce gelmesi gibi asiriliklar biiyiik sorunlara
neden olmustur seklinde kokli bir diistincede birlesebiliriz. Bana gore bu Islami
diisiince hiikiim verme konusunda bize ulasan siinnete kitaptan daha fazla imkan
sunmustur. Bunlarin hepsinden su ¢ikarilabilir: Kur’ancilarla beraber ayni goriisii
paylasabiliriz ki Kur’an-1 Kerim yeniden anlasilmalidir, Kur’an kendini agiklamaya
muktedirdir ve dini i¢tihatta Kur'an’dan baslamak gerekir. Bundan amag¢ Kur’ani
anlayis1 amm-has, mutlak-mukayyet gibi fikih usuliinde bahsi tamamlanmis sinirl
birka¢ konu disinda nakledilen siinnete hakim kilmaktir.

Ben stinneti reddetmeme anlaminda Kur'dana degilim, dinin
anlasilmasinda Kur’an-1 Kerim birinci, stinnet ikinci kaynak olmalidir ve
gliniimiizde stinnet kendisi igin ¢izilen genis konumdan daha dar bir konuma
sahiptir anlaminda Kurancryim.

D. Tekin: Modern asirda Sia'min hadis/Siinnet anlayisin1i nasil
degerlendiriyorsunuz? Hadisin tespiti ve anlasilmasi hususunda klasik usul yeterli
mi? Hadis metinlerini anlamaya yonelik neler yapilmali? Metin tenkidi ve metinlerin
anlasilmasi i¢in hem Sii diinyada hem de Ehl-i Stinnet mezhebi mensuplarinca epey
calisma yapildi. Bu ¢alismalar yeterli buluyor musunuz? Sizce eksikler nelerdir?

H. Hubbullah: Ben siinneti anlamak icin Sii Islami yaklasimin bir¢ok giiglii
unsurlara sahip oldugunu diisiiniiyorum. Bunlar: hafife almamak gerekir, fakat bazi
zafiyet unsurlarini tasidigini sdylemek gerekir. Burada birka¢ noktaya dikkat
¢ekmek istiyorum:

A) imamiyye Sia’si ve bazi Siinni yaklagimlarda Ahbari akimin etkisi
gliniimiize kadar bir¢ok alim iizerinde acik bir sekilde devam etmektedir. Ozellikle
de kelam, akaid, tarih ve benzeri alanlarda. Bu akim Kur’ant anlamay1 hadise
miinhasir kilan yaklasimdir. Yani (Bu yaklasima gore) Kur’an tek bagina anlasilamaz,
onun agiklayict bir giicii yoktur seklinde bir ifade sdylensin veya sdylenmesin,
Kur’an ancak hadis ile anlagilir. Baz1 Siinni ve $ii alimlerin Kur’an’1 tefsir ederken
hadis onlara Kur’an’t anlamada yol gostersin diye baglangi¢ noktas: olarak hadisleri
ele aldiklarini veya hadisle Kur’an tefsirini kendi yorumlarindan éncesine aldiklarin
gormekteyiz. Miitevazi bazi ¢alismalarimda ifade ettigim gibi bana gore bu yontem
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dogru degildir. Bana gore dil ve tarih kurallarina uygun olarak bizim Kur’ant
anlayisimiz hadis metinlerinden 6nce gelmelidir. Aksine Kur'an-1 Kerim hadis
metinleri {izerinde olumlu veya olumsuz bir sekilde hiikmedici olmalidir. Zira
hadisin delil olusu ancak metnin saglam olmasiyla hasil olur. Metnin saglamlik
unsurlarindan biri de hadisin Kur’an’a muhalif olmamasidir. Bunun anlami sudur;
baslangi¢ noktas1 ve temel Kur’an-1 Kerim'dir. Kur'ant anlamay1 nasil hadise
miinhasir kilabiliriz? Bu, ancak hadisin metninin saglam ve Kur’an’a ters
diismemesiyle miimkiindiir. Hadis bazi Ahbari Sii ulamanin dedigi gibi Kur'ant
anlamamizin asli olamaz.

Bu noktaya odaklanmamin nedeni dini nassta ictihad kaynaklarinin
seviyelerini diizenlemektir. Kur’ani nas ilk, hadis ise ikinci kaynaktir. (Bahsettigimiz
bu konu Kur’an ve hadis arasindaki iliski degildir.) Ciinkii Kur'ani nass giiglii
olusundan dolay: hadisin kabulii i¢in Ol¢iidiir, bunun tersi olamaz. Dini nassta
hiikiim vermek isteyen Islam iimmeti bugiin hadisi feda etmeden Kur’an nassim
kaynak almalidir. Bilgi kaynaklarinin seviyelerinin diizeni son derece énemlidir ki,
buna ayrintih olarak ‘Hucciyetu’s Sunne fi'l Fikri’l Islami Kiraat ve't Takvim’ adl
eserimde ayrintili olarak degindim.

B) Bana gore Islami metin tenkidi calismalar istenilen diizeyin altinda devam
etmektedir. Son iki yiizyildir bu konuda {imit verici bir seyler olsa da genel olarak
hadis hareketi, metin tenkidi ve hadis metninin diger bilgi kaynaklar1 ile
karsilastirilmast sorunlari ile hadiste metin tenkidi alaninda gerektigi kadar aktif
degildir. Fikhi ve ser’i metinlerde var olan teslimiyet¢i ve taabbudi yaklasim,
(tekviniyyat —yaratilisin baslangici— evrenin 6zellikleri, tibb-i nebevi, tarih, akaid,
gecmis toplumlar ve peygamberler, Kur’an tefsiri, gelecekte meydana gelecek olaylar
ve ahir zamanda meydana gelecek olaylar) gibi bircok hadis metnine sirayet etmistir.
Bu ytlizden bu teslimiyetci ve taabbudi yaklasim, hadis arastirmacisina hadis metnini
tenkit etme giiclinii bu alanlarda kaybettirmistir. Fikih, teslimiyet¢i ve taabbudi
yaklasimdan dolay1 hadis metnini tenkit edemiyorsa bu hadis metni, fikih disinda
bagka bir sekilde tenkit edilebilir. Bana gore hadis tenkidi konusunda genis bir alan
bulunmaktadir. Bu yiizden bu durum, bu konuda temel zafiyet noktalarindan
biridir. Mezhep ¢ekismeleri konusunda da yogun bir metin tenkit ¢calismalarina sahit
oluyoruz. Mesela Ehl-i Siinnet, Sii hadis metinlerini tenkit etmeye gayret gosterirken,
Siilerde ayni sekilde Siinni hadis metinlerini tenkide gayret sarf ediyor. Fakat bu
mezhepler kendi kaynaklarina dondiikleri vakit metin tenkidinde ictihadi akil
yetilerinde bir gerileme goriiyoruz.

Metin tenkidinden kastim -ki maalesef bugiin hala buna sahitlik etmekteyiz-
arastirmacinin sahsi intisaplar1 ve karakteristik 6zellikleri degildir. Aksine mesele
imkan el verdikge agik ve kesin ilmi olgiitlere muhtactir. Benim bugiinkii 6rfiime,
geleneklerime ve mizacima bir hadis uymayabilir. Boyle bir nedenden dolay1 hadis
reddedilmemelidir. Imam Ca’fer es-Sadik’tan nakledilen bir rivayet vardir: Imam
Ca'fer zevklerine ve karakterlerine uymuyor diye bir hadisin reddedilmemesi,
nakillerin yalanlanmamasi konusunda ashabini uyarmistir. Bu yerinde bir uyaridir
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ve tenkitlerini daha ilmi ve Onemli esaslar iizerine bina etmeleri i¢in biitiin hadis
arastirmacilarina hitap etmektedir.

C) Burada genel bir baska zayif nokta daha vardir. Bu da hadislerle alakali
toplu bir tarihsel okumanin olmayisidir. Ahir zaman ve gelecekteki olaylar gibi belli
bir konuyu inceledigimiz zaman genellikle inkita’ tuzagina diiser, kiiciik konulari ele
alir ve senetlerin degerlendirmesine geceriz. Bizim hadis alaninda soyle bir
arastirmaya ihtiyacimiz var: Gelecekteki olaylardan haber veren bu hadis nereden
zuhur etti, Irak’ta m1 Sam’da mi1 zuhur etti, Hangi sartlarda ortaya ¢ikti, nasil ilerledi,
bagka yerlere nasil intikal etti, bu hadisi kusatan toplumsal ve siyasi sartlar nelerdir,
tarih boyunca bu hadisin zuhuru ne zaman gii¢lendi, ne zaman diistii, hangi akim
bu hadisi gii¢lendirdi ve hangi akim kaybettirdi?

Belli bir hadisi konuyla alakal: tarihsel seyir bizim i¢in ¢ok 6nemlidir. Bunun
sonucunda bir¢ok noktaya 1sik tutulabilir, fakat maalesef durum bu minval {izere
degildir. Bizim hadiste (hadisi degerlendirmede) zamansal takip gozlemlemesi,
baska konularla karsilastirma ve daha ilmi bir yonteme ihtiyacimiz var.

Bana gore bir hadis arastirmasi, hadisin ortaya cikisinu ve tarihi seyrini bir
arada ele alan bir aragtirma olmalidir. Bu yontem bizi bircok noktada aydinlatacaktir.
Burada genel hadis tarihini kastetmiyorum -ki bu alanda ¢okca eser yazilmistir-
Aksine hadis konularinin tarihinin ve hadis metinlerinin toplumsal, cografi ve tarihi
olarak nasil seyrettigini kastediyorum.

D. Tekin: ‘Hiicciyetu’l Hadis’ adli kitabimizda hadisin delil oldugunu
belirtiyorsunuz, size gore hadis Akaid’de de hadis delil olabilir mi?

H. Hubbullah: Isin aslinda hadislerin delil olmast ile ilgili benim sahsi fikrimi
size agiklamam gerekir. Ben, sahih isnadli bile olsa zanni hadislerin (zanni ahad
haberlerin) delil olduguna inanmiyorum. Bizlere zandan baska bir sey vermeyen
hadis, sahih isnadli bile olsa delil degildir. “Hucciyetu’l-Hadis” adli kitabimda
birtakim kelam, usul ve hadis karsilagtirmasi ¢ercevesinde bu sonuca vardim. Bunun
disinda sadece destekleyen rivayetler, o hadisin sahitleri, miieyyideleri, karineleri,
yollar1 ve isnadlar1 konusunda ¢ok giiglii olan ve yollarinin ¢oklugu, birden fazla ve
¢esitli kaynaginin bulunmasi, metninin saglamlig1 ve benzeri tarihi arastirma araclar:
agisindan o hadisin dogrulugu veya Peygamberimiz’in (s.a.v.) bizzat kendisi
tarafindan soylendigi konusunda insanin bir nevi emin olmasi1 derecesine ulasan
hadisler delildirler. Ama ister sahih, isterse zayif isnadli olsun kendisini gosteren ve
sadir olusu hakkinda yakin bilgi seviyesine ulagtiran destek ve sahitlere sahip olan
her hadis de delil olamaz. Bunun anlami sudur; Senedinin sahih olmasi yakin
bilginin elde edilmesine yardimci olan faktdrlerden sadece biridir. Ancak, yakin
bilginin elde edilmesi igin yeterli olmanin 6tesinde delil olmak i¢in yeterli faktor
degildir.

Bu kitabimda (Yani ‘Hucciyetu’l-Hadis’de) ulasmaya ve ispat etmeye calistigim
teorimin 6zeti budur. Yine kitabimda, sahih isnadli bile olsa sadece zanni bir haber-
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i vahid ile “delillik’ ispat etmek isteyen ve bu konuda miibarek Hucurat suresindeki
haber hadisi, sahabelerin yasayisi, yaptiklar1 ve diger benzeri seylere dayanan -Siinni
ya da $ii- Miisliiman usul alimlerinin farkli delillerini tartigtim.

Ama ben diyorum ki; haber-i vahid teorisi iizerine insa ettikleri kurallar
dogrultusunda zanni hadis ve haber-i vahidin delil oldugunu sdyleyenlerin akaidin
detayli konularinda da haberi vahidin delil oldugunu sodylemeleri gerekecektir.
Ciinkii haber-i vahidin delil olmas: konusunda izlemis olduklar1 yolun kendilerini
tafsili akaid konularinda da ayni delillige gotiirmesi gerekir. Bu noktada saymis
olduklar1 engeller benim sahsi goriisiime gore dogru degildir. Bana goreyse haber-i
vahidin delil olma teorisine hi¢ inanmiyorum. Bana gore hadis ne akaid babinda ne
de fikih ve ahlak konularinda delil degildir. Hatta ve hatta siinnet delillerinde
tolerans tanima veya faziletli ameller konularinda tolerans tamima teorisine de
inanmiyorum. Zira bu teori akaid konularinin ya da fikih ve ser’1 yiikiimliiliiklerin
disinda zayif hadisin delil olmasina izin veren bir teoridir.

Miitevaz: kitabimin ikinci boliimiinde (Hadis-i serif, referanslik simirlar1 ve
delil alma daireleri konularinda) ser’i alan disinda evren, diinya sorunlari, gelecek,
tarih, akaid, kelam ilmi ve benzeri alanlarda ahad hadislerin delil olma boyut ve
sahalarini detaylica ele aldim. Faziletli ameller konularinda tolerans tanima teorisini
de detaylica inceledim ve benim sahsi diisiincemin, sahih isnadli bile olsa zanni ahad
hadislerin genel anlamda delil olmamasidir. Dolayisiyla akaidde ve yine fikihta delil
olan hadis, sOylenisi kesin olarak bilinen hadistir. Halbuki haber-i vahidin delil
oldugunu soyleyenlerin teorisi, akaidin tafsilath (ayrintili) konularinda da delil
oldugunu soylemelerini gerektirmektedir. Akaidin tafsilatlh konularinda delil
olamayacagina yonelik getirdikleri deliller ise zayif delillerdir. Dolayisiyla haber-i
vahidin delilligi konusunda sahip olduklar1 asil teoriyi tamamlamalar1 ve aymi
yoldan giderek akaidin tafsilath konularinda da delil oldugunu sdylemeleri
gerekmektedir.

D. Tekin: Tiirkiye’deki Hadis c¢alismalarmma nasil bakiyor ve nasil
degerlendiriyorsunuz, énceden bu konu ile ilgili 6n hazirliginz, bilginiz var miydi?
Ayrica eger Korfez tilkelerindeki hadis alimleri ile Tiirkiye’deki Hadis alimlerinin
yaptiklari ¢alismalara dair bir mukayese yapilirsa size gore nasil sonuglar ortaya
cakar?

H. Hubbullah: Acik¢a ve iiziintii ile sdylemek isterim ki maalesef benim
Tiirkiye’deki Hadis ¢alismalar1 hakkinda bilgim oldukca simirlidir. Ciinkii bu konu
¢okta acik degildir. Ancak yaklasik sekiz yil oOnce Istanbul’da diizenlenen
‘Uluslararasi Islam Mezhepleri Nezdinde Hadiste Metin Tenkidi’ adli konferansa
katildim, (o esnada) hayretler icinde kaldim ve Tiirkiye’deki hadis ¢alismalarina dair
onceden muttali olmadigima {iziildiim. Bu konuda firsat1 degerlendirmek istiyorum;
Tiirkiye’deki hadis calismalarimi Arapga Farsca ve Urduca dillerine terciime
edilmesini ve yayimnlanmasini temenni ediyorum. Bu ¢ercevede Tiirkiye’de ilmi,
arastirmaci yayinlar ve dergilerin tahsis edilmesini, Kur’an ve hadis alaninda yeni
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calismalarin Arap diinyasina terciime edilmesi i¢in 6zel merkezler ve boltimler tesis
edilmesini temenni ediyorum. Ciinkii Tiirkiye’deki calismalara daha fazla muttali
olalim ve Tiirk hadis arastirmacilari ile Arap diinyasindaki hadis arastirmacilarinin
arasinda yeni bir iletisim kanali olsun. Arap {iiniversiteleri ile ilmi ve arastirmaci
iligkisini gelistirmesi Tiirkiye’deki iiniversitelerin gorevidir. Bu konu, Arap dini
enstitiilerin ve fakiiltelerinin ne kadar gorevi ise Tiirklerin de gorevidir. Bu iki biiyiik
millete yeni ufuklar agmasi icin ki 6zel olarak hadis, genel olarak Islami galismalarda
yeni ve derin bilgiler kazandirsin. Bunlarin hepsi bize Tiirkiye’deki calismalar
hakkinda daha fazla bilgi sahibi olmamizi saglayacaktir. Ciinkii dil sorunu gercekten
Onemli bir sorundur. Bu yiizden bu sorunu ya terctime merkezleri aracilifiyla ya da
siirekli olacak olan toplantilar ve konferanslar aracihigiyla c¢oziilebilir. Ki
Tiirkiye’deki ¢alismalar insallah Arap diinyasindaki dini enstitiilere ilmi toplantilara
ve Uiniversitelere intikal etsin.

Korfez iilkeleri veya Arap {ilkeleri ile Tiirkiye’deki hadis c¢alismalarini
mukayese etme anlamindaki sorunuzun ikinci sikkii yukarida soylediklerim
1s1g1inda soyle soyleyebilirim ki ben bu soruyu cevaplanmaya muktedir degilim.
Ciinkii 6nceden Tiirkiye’de bu alanda yapilmis calismalarla alakali sahsi olarak
yeterli bilgim yoktur. Genel olarak Tiirkiye'deki Islami galismalar alaninda
bilgilerimi daha da genisletmek i¢in daha fazla ¢alismam gerekir.

D. Tekin: Peygamberimizin sireti ile ilgili hadisleri okuyup, dogru bir sekilde
anlayabilmemiz icin ne yapmamaizi Snerirsiniz? Ayrica genel anlamda siinneti ideal
bir sekilde anlamak icin hangi yontemi takip etmemiz gerekir?

H. Hubbullah: Hadisler ve miibarek Siyer-i Nebi konusunda yeni bir asamaya
girmemiz gerektigine inaniyorum ki, bu asamanin baslig;; hadisleri yeniden
degerlendirmek ve anlamaktir. Bu baglamdaki ilk adim geg¢mislerin anlayisindan
ozgilirlesmektir. Hadisler ve Siyer-i Nebi alaninda mevcut olan yorumlardan ve selef
tarafindan  gilintimiize kadar yiiriitiilmiis olan islem yontemlerinden
Ozgilirlesmezsek, -benim miitevazi diisiinceme gore - yeni bir seyler sunamaz ve
¢ogunlukla bir daire ve paradigma icerisinde ya da eski iiriinlerin yoriingesinde
hareket eder hale geliriz. Dolayisiyla anahtar, eski anlayislardan kurtulmaktir. Ancak
bu tamamen kenara birakmak anlaminda degildir. Fikir ve bilim diinyasinin diger
bakis agilarinda oldugu gibi, bilimsel standartlar dogrultusunda olumlu ya da
olumsuz degerlendirmelerde gecerli kalmaya devam edecek, ancak beseri ¢abalarla
elde edilmis, kutsal olmayan, fakat kiymetli olan ¢alismalar olarak kalacaktir. Bizim
bilimsel hayatimizda daima sandigin igerisinden diisiinmek yeni yontemler
doguramaz, yeni ufuklar acamaz, aksine bizi sadece birer sarihe (agiklayiciya)
doniistiiriir, Otesine gotiirmez bununla siyer ve hadis alaninda igtihad: 6ldiirmiis
oluruz.

Bu adim sadece bir slogan degildir. Aksine gerek bilimsel gerekse dini
iiniversite ve enstitiilerde hadis tarihi ve Siyer-i Nebi bilimlerinin 6grencilerini,
gecmiste olanlari miicerret anlama ruhu yerine, diisiince arastirma ve inceleme
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ruhuyla yetistiren bir egitim ve Ogretim sistemi olusturma zorunlulugunu
kastetmektedir. Anlayis ilk adimdir, ancak yeterli degildir. Bilakis karsilastirma ve
yakinlastirma, sonra da elestiri ve degerlendirme adimlarini takip etmemiz gerekir.
Sonunda -bu ii¢ parkurdan- gergek yaratici diistince dogar. Ancak Hadis ve Siyer
bilimi 6grencilerini sirf elestiri anlayis1 ve sehveti ile de yetistirmememiz sarttir. Zira
bu etik olmayan bir davranistir. Yine 6grencileri ge¢misi kiiciik gorme kiiltiiriiyle
yetistirmemeliyiz. Bu da tarih boyunca Islam alimlerinin yiir{itmiis oldugu degerli
gayret ve ¢abalarin inkar1 demektir.

Biz gercekten Hadis ve Siyer’de bir devrime ihtiya¢ duyuyoruz. Ancak bu bazi
isyancilarin  yaptigi gibi bir isyan devrimi degildir. Oyle ki bu isyancilar
arastirmaksizin, derin diisiinmeksizin veya zaman harcamaksizin hevesle elestiri dili
kullanmaktadirlar. Aksine bu, rical cerh ve tadil ilminin standartlarina varincaya
kadar hadis degerlendirme, Siyer ve Peygamberimizin davranislarini anlama
konusunda bilimsel objektif ve dengeli bir devrimdir. Peki, bu standartlar sinirh
midir? Bugiin bizden istenen sadece rical, cerh ve ta’dil alimlerinin s6ylediklerini
taklit edip kalmamiz mi, yoksa ravi hadislerinin metinlerini tarihlerini ve diger
konular: arastirip, eski rical, cerh ve ta’dil alimi nesilleri incelememiz ve ardindan
benim “Elestiri mantigy, rical cerh ve tadil kurallar1 hakkinda arastirmalar” isimli
kitabimda ¢agrida bulundum gibi cerh ve tadil alaninda igtihat kapisin1 agmamiz
midir?

Bizden istenen -kelimenin tam anlamiyla- cerh ve tadil ilminde i¢tihat kapisim
agmaktir. Ayni sekilde dirayet ilmi ve hadis terimleri bilimlerinde de bu kapiy1
acmamuz gerekmektedir. Belki de Hadiste daha dnce énem verilmemis yeni tiirlere
acilacagiz. Igtihat kapisini agmak yeni aragtirma diizeylerine girebilmek igin, icma ve
meshurluk noktalarini1 gegmeyi ve ittifak edilen konular1 asmay1 gerektirmektedir.

Ozgiirlesme kiiltiiriiniin benimsenmesi sonrasinda ikinci adim, hadislerin
degerlendirilmesi yorumlanmasi ve Siyer-i Nebi olaylarinin anlasilmasi esnasinda
Kur’an metinlerinin standartligi anlayisidir. Bu en 6nemli asildir. Kur'an metni
Miisliimanlar nezdinde birinci dereceden kesin olan bir metindir. Ardindan
¢ogunlugu zanni olan diger metinlerin muhakemesinde asil olarak Kur’an
metinlerine itibar etmeniz gerekmektedir. Hatta Siyer-i Nebi alaninda 21. yiizyilin
Islam diisiiniirlerinden bircogunun dile getirdigi Siyer ve Siyer yazimi konusunda
en biiyiik kaynagin Kur’an metni sayilmasi ¢cagrimi yeniliyorum. Siyer sadece Tarih
ve Hadis kitaplarindan yazilamaz. Bu alanda oncelik Kur’an’a aittir. Ciinkii
Kur'an’da anlatilan olaylarin gelismeleri, zihinlerimizde gerefli Asr-1 Saadet
doneminden 6nemli pargalar tegkil etmektedir.

Siyer-i Nebi'nin anlasilmasindaki iiglincii adim, nebevi sahsiyetin ikiliginin
1s181nda yeniden anlasilmalidir. Bu, son yillarda bazi makalelerimde dile getirdigim
bir konudur. Peygamber (s.a.v) daima Kur’an'i tefsir eden ve dini teblig eden biri
degildir. Kendi zamaninda Islam iimmetinin islerini idare eden bir lider olmasina
itibarla, Miisliiman grubunun yoneticisi konumundadir. Bazi hadis metinlerinin



ﬂahiyat Akademi Dergisi 419

sabit ilahi hiikiimlerin teblig dairesinde hareket etmesi, diger bazilarinin ise kendi
donemi icin gegerli olan zamana dayali gecici yOnetim dairesinde olmasi ¢ok
makuldiir. Buradaki en biiyiik problem Allah Restli'niin (s.a.v) niibiivvetini
yansitir nitelikteki asil nebevi metinler ile kendi zamanini yansitan zamansal idari
tedbirleri teskil eden nebevi metinlerin birbirinden ayrilmasina yonelik ictihat
yontemlerini nasil ortaya koyacagimizdir? Zira peygamberimiz tarihin o doneminde
iimmetin lideri ve cemaatin yoneticisi degil midir? Bugiin hadis i¢tihadinin 6niindeki
en biiyiik sorun, nebevi metinleri bu iki sik arasinda ayirt etme standartlarini nasil
ortaya koyacagimizdir. Zira birinci sik kiyamete kadar bizi muhatap almaya devam
edecektir. Tkinci sik ise zamansal bir faktor olup, sadece zahirini terk etmeli, ancak
ruhunu almaliyiz. Bu, Allah Restli'niin (s.a.v.) silinnetinin tiirlerinin
belirlenmesinde 6nemli bir noktadir. Ciinkii peygamberimiz bazen zamanin 6zel
kosullarinin geregi ile konusur. Bizler onun zamaninda yasanan 6zel olaylara kars:
onun konumunun idare yontemini Ogrenmeliyiz. Ancak bu olaylarn
degerlendirilmesi -ki hiikiimler mademki zamansal hiikiimlerdir-, o halde vahye
dayal: ser’i hiikiimlerin, Miisliimanlarin tamamini kiyamet giiniine kadar muhatap
olarak almasi anlasilamaz.

Dordiincii adim ise modern tarih arastirmalarinda elde edilen bilgilerden
yardim almaktir. Zira tarih bilimi son yiizyillarda ¢ok biiyiik gelisme kaydetmistir.
O halde benim tarihi arastirmalarin gelismelerinden, tarihi inceleme yontem ve
metotlarindan, tarihi eser ve arkeoloji biliminden, niisha ve el yazmasi
arastirmalarindan faydalanarak, nebevi hadis ve tarihini anlayabilmek icin bu
gelismeleri de kullanabilmem ve elime gecen bilgileri daha bilimsel bir
degerlendirme ile degerlendirebilmem gerekmektedir. Bu ne modern tarih bilginleri
veya yenilikgilerin, ne de modern tarih yontemlerinin taklidi anlamina gelmemelidir.
Biz her yonii, her sekli ve her suretiyle taklide karsiyiz. Aksine bunlardan
faydalanma, modern bilimlerin uygun olanlarim tarih alaninda kullanma ve boylece
Hadis-i Serif ve Siyer-i Nebi alaninda en giizel anlayisi ve degerlendirmeyi {iretme
anlamindadir.

D. Tekin: Son olarak... Genel olarak hadis 6grencilerine, 6zellikle de genglere
degerli nasihatleriniz nelerdir?

H. Hubbullah: Ben nasihat makaminda degilim. Bundan asagidayim. Ama
genc Ogrencilere soyleyebilecegim kendilerinde bilgi sorumlulugunu ve objektif
elestiri tastyabilmeleridir. Aynm1 zamanda elestiri meyilleri karsisinda kendilerini
sadece bir elestirmen, ne bir eksik ne bir fazlas1 haline getirmemeleridir. Bizim bir¢ok
gencin gonliinde bilgi ciiretini bilgi ahlakiyla birlikte egitmemiz gerekir. Bilgi ciireti
ve bilimsel sorumlulugun hissettirilmesi, taklit doneminin sonu anlamina
gelmektedir. Ciinkii bizler bugiin gercekten cerh ve tadil imamlarina, tarih bilimi
imamlarina ve hadis biliminde yeni imamlara ihtiya¢ duymaktayiz. Bizler bugiin
Ibn-i Salah, Behai veya digerlerinin sarihi degiliz. Her ne kadar onlar1 anlamak ve
onlarin elinde talebe olmak bizim gorevlerimizden biri olsa da hadis dersleri
alaninda yeni gelen neslin -Allah’in izniyle- yine bizzat Ibn-i Salah ve Behai'nin
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kitaplar1 iizerinde Ibn-i Salah ve Behai’den daha iyi yeni niishalar {iretmesini
istiyoruz. Burada biiyiik sorun su; Bugiin geng nesil nasil biiyiik bir 6zgiirliikle ve
ayni zamanda biiyiik bir objektiflik ve ahlakla diisiinebilir ve bu tiirden olumlu bir
alan olusturabilirler? Dini egitim kurumlari ve {iniversitelerde bu tiirden olumlu bir
alan olusturacak egitim ve 6gretim mdiifredat: nasil olusturulabilir? Sadece serhlere
ve aciklamalara degil yeni ve yenilikgi fikirlere yer verilmesi gerekir. Doktora
tezlerinin, zafiyet noktalarii kabul eden ve derin Islami miras igerisinde giic
noktalarina dayanan bilimsel bir yontemle, modern teori alanlarinda yeniliklere ve
hadis bilimi alaninda mevcut sorunlarin ¢oziimiine yo&nelik yeni projelerin
sunulmasina odaklanilmasi gerekir.

Allah’tan kendi yolunda hepimizi biiyiik ruhi, ahlaki ve ilahi degerlerin
hizmetine kabul etmesini dilerim...
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Interview*

Haydar HUBBULLAH **

Interview and Translation: Davut TEKIN

Davut Tekin: The existence of the problem of not being able to access the
original text for the identification of the hadiths is mentioned. For instance, in our
country, it was alleged that el-Camiu’s-Sahihi by Bukhari did not actually exist. Is
this also true for the Shia world? For instance, was the original of Usul-i Kafi
accessed? In this context, does the absence of this original constitute a problem for
you?

Haydar Hubbullah: A book can only be reliable if there is an original written
by hand by the author in his own handwriting. Because, here, another discussion
may also occur; was this text written by the author in his handwriting, or did
someone else write it? Therefore, we require a historical closeness in order to have
more solid proof that such a text written in the same century was actually written
by the author. Otherwise, how could we know that this text was written in the
handwriting of the author himself? Is it enough that the name of the author is
written on the text? Is it not possible that this was done by someone else? So, it is
always possible to have this discussion in the case of any text that we are able to
access. If there is a record indicating that this text was written in the author’s own
handwriting or that the author's expressions suggest this, then who could start a
new discussion on the comparison of this text to other works written by the author
even if there is another text from the period in which the author lived?

Here is what I would like to say: In terms of the copies of hadiths and hadith
books, hadith researchers are like other researchers. They rely either on the
agreement of the members of a certain sect on the fact that a certain book belongs to
a certain author or the book’s conveyance through generations and its good
reputation, in cases where the original from the first centuries is unfortunately lost
and the copy gained prominence after that. They may also rely on copies written by
the sheiks and the verbal narratives of the sheiks throughout the centuries and such
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copies and narratives become a registry and a means to verify the identity of the old
text. They may also use the method of collecting the evidence and the clues. Here is
how this works; we look at the quotations of the authors from the time of the
original author, which refer to a specific book by the author in question or the
references of the people who lived around the same time as the author. If these
references/quotations match, to a great extent, the copy of the book we have, or a
copy that was written two or three centuries after the original book was written -
this is true for the book, el-Kiff by Sheik al-Kulayni - or a copy that was written
nearly a century after the original book was written - this is true for the book, Sahih-
i Buhari - these facts and clues constitute evidence for the accuracy or inaccuracy of
the author of the book. Data such as these are data compiled by the Shia and sects
other than the Shia to prove that a copy of a book that we have obtained belongs to
its author. Therefore, the closer the time of such copy to the time of the author and
the older it is, and the more the evidence and the clues support each other, the
higher the chance to prove that the book belongs to its author and vice versa.

For example, tens of small hadith books are available from the middle period
of the Shia, and we are not able to find their copies from the 10th and 11th hijri
centuries, which correspond to the period of the Safavids. The authentication of the
authors of such books requires a lot of work with many challenges. Nonetheless,
when we refer to generations from one, two or three centuries ago and when data
quoted from this book is quoted in other books, as well as having the evidence and
the references support each other, we are required to trust the copy that we have
obtained.

In the science of history, the concept of precise information is neither a
mathematical certainty nor the logic of Aristotle. The science of history relies on the
accumulation of data to achieve strong odds. This is a rational science referred to as
confidence in the procedure of figh, which people build their lives on, live by and
draw conclusions from. We are not against logical inferences that do not accept
doubt in the science of the hadiths. If we use the path of logical and precise thought
and information in the science of the hadiths, I can say that the authentication of the
author of a book would be impossible in any branch of science, not just in the
science of the hadiths. Yes, if there is a discussion or a suspicion in relation to the
addition of any part or section of a book to that book deliberately, erroneously or in
any other way, then, we need to wait until evidence comes up verifying that these
belong to the original book.

An example of this case would be the book ‘Ravdatu’l-Kafi’, which is the last
part of Kitdbu'l-Kifi, which is currently in print form. According to some, this book
belongs to Ibn Idris al-Hilli, not to Sheik al-Kulayni (d. 595 AH). The remaining part
of this suspicion requires us to focus on whether this section is from el-Kifi by al-
Kulayni and admit that this may have been added as a result of a mistake. Actually,
I was able to prove as a result of my personal efforts - which I included in my book,
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el-Medhal ila Mevsfiati’l-Hadisi'n-Nebeuvi - that ‘Ravda did not belong to Ibn Idris al-
Hilli, and it was the mistake of a scholar who lived in the eleventh hijri century.

Based on what has beene discussed above, the issue can be summarized as
follows: The oldest copy of Kitdbu'l-Kifi, excluding some missing juzes and varaks,
dates back to a time that is two and a half centuries after Sheik al-Kulayni. This
means that we need a lot of evidence and clues, and we need the quotations from
this book, which belong to his contemporaries or those who lived roughly during
the same time he did, to support each other so that we can make a comparison with
the old copy that we acquired. We also need to consider the reputation and
quotations of this book and the significance attributed to it by the scholars and the
generations during different time periods. For example, Sheik an-Najasi (d. 450 AH)
provides a little information about Kitdbu I-Kdfi in his book el-Fihrist.

D. Tekin: What would you like to say about Goldziher’s argument that the
hadiths were written three centuries later?

H. Hubbullah: The claim that the hadiths were not written in the first three
centuries, which is asserted by the famous orientalist, Goldziher and others can be
discussed. But this discussion would not focus on the hadiths being written in the
first century, or entirely in the second century. Because, obviously, we did not
encounter the manuscripts of the hadiths found in major hadith books in the first
and second century. This is a topic that is agreed upon by the Shia and the
followers of the sunnah. The question that needs to be asked here is the following;:
Is the text the only element of trust for the sunnah? And in this respect, is a verbal
conveyance enough or not? Let us assume that there is a book by an individual in
the first hijri century, and this book includes many Hadith-i Sharifs. Here, we need
to ask the following: Is the codification of the sunnah in the first hijri century
enough for the authentication of the narrative? Just as it is possible for the verbal
narrative to be fabricated, it is also possible for this book to be completely
fabricated. This means: The codification of the hadiths in the first two centuries
does not verify their authenticity and if they are not codified, that does not
eliminate the value of its conveyance. This is because the power of verbal
conveyance does not completely end, and the written conveyance does not always
lead to satisfaction regarding the healthiness of the reliability and conveyance.

Yes, in this respect, the diversity of the conveyance (both in written and
verbal form) is important. I would like to get into a little detail at this point. A
verbal conveyance does not allow one to identify if the conveyance was made word
by word, unless there is additional evidence. Therefore, with regard to verbal
conveyance, what we have is a conveyance of thoughts. Across five generations,
each generation conveys this thought and the hadith is transferred through each
generation’s own dialect before it becomes widespread, and thus, we are in danger
of distorting the hadith, even without intent. In written conveyance though, if a
book is written by the next generation, it reaches the following generations without
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any changes to its wording. This leads us to the following conclusion: When a
sunnah is verbally conveyed as it was not codified, we cannot say that such
conveyance is not enough and does not have a historical value, even in the
existence of various passages and chains. Likewise, we cannot say that a written
conveyance is enough, even if various passages and chains are missing. No, that is
not how this issue is.

Yes, the verbal conveyance has many advantages as it provides us with
hadith texts to a great extent. Therefore, the higher the number of the written texts
we acquire dating back to the first century, the closer we get to the modes created
originally by our Prophet (peace and blessings be upon him). Yes, this is an
important point and I agree with Goldhizer on the following: The absence of
widespread hadith writing in the first two hijri centuries led to the emergence of
verbal conveyance. Verbal conveyance naturally opens the door to conveyance
through meaning, which eliminates the possibility to identify through evidence, the
distortion in a text, the conveyance of which is naturally completed. However, in
my opinion, historical evidence refutes the allegations indicating that the sunnah
was never codified in the first two centuries, and there was no actual hadith
writing. As a result, this issue is limited and when you talk about the third century
and beyond, you would find a more extensive area of discussion. Naturally, I think
this issue leads us to act cautiously, to work more on hadiths and to not make any
concessions in this area. Here is what I would like to briefly say: The value of verbal
conveyance is not reduced by the number of times it is transferred, and written
conveyance does not always verify the text of the hadith. However, written
conveyance is less likely to have mistakes and inconsistencies compared to verbal
conveyance.

D. Tekin: What are the problems with the procedure and history of the
hadiths?

H. Hubbullah: It is not possible for me to limit the problems related to the
procedure and history of the hadiths. There are so many of them which turned me
into someone who does not make any concessions on the acceptance and conditions
of the hadiths, which led me to find myself in difficult positions where I was
exposed to the criticism of many people. But I may point out some elements that
you are already aware of:

A) The problem of narrative through meaning, which I mentioned earlier.
This is a real problem. We are not always faced with a text that is attributable to the
prophet and that was imperatively codified in Sahih-i Buhari or Kafi'l-Kuleyni, we
are facing the interpretation of a text. So, this text reflects how the communicator
understood the Prophet, not what the Prophet actually said. Saying that this text is
an interpretation means that you are using an approach concerned with the way the
words of the Prophet are understood, not the originals of those words.
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Narrative through meaning causes us to always deal with texts that are
distorted, stray away from the idea that the text reflects, be unable to conduct
research on them, and be unable to form an opinion through the conclusions we
draw from this text. It also results in our analysis of the communicators, not just in
terms of their preservation skills but also in terms of their insight and intellectual
capacity to understand the topic of the hadith.

The issue of narrative through meaning is not just exclusive to the period of
the companions. Sometimes, it occurs in the third and fourth layers, and we cannot
verify that they are not narrated through meaning. Other times, we make the
mistake of assuming one hadith, that is conveyed in many passages and styles even
though they all have the same idea, as multiple hadiths.

B) The problem of manuscripts and copies, which, in my opinion, is another
real problem. For example, we have the interpretation book Kitabu Misbdhi’s-Seria
by Ali Ibn Ibrahim al-Qummi, Kitabu Zeyd ez-Zerrdd and tens of other small hadith
book manuscripts of the Shia, the authors of which we cannot verify. The reason for
this is the emergence of the oldest copies of them in recent times and the lack of
information with respect to their existence before such times. The problem with
manuscripts is a problem that requires effort and support by the Islamic states to be
resolved so that a universal Islamic development can take place.

C) Addition to the hadiths (placement and entry) which is also a real
problem. Most of the communicators added their interpretations to the hadiths
with good intentions and added a sentence to a hadith like Sheik as-Saduq (d. 381
AH) did, to explain some unknown Arabic words or other purposes. As such, a
hadith researcher may witness that some narrators combined two hadiths as they
were close in meaning. This affects how the interpreters of Islamic law and
canonists understand such a hadith. Some placements were concealed by some
scholars as well in the recent period as they thought such placement was part of the
hadith, which produced different results.

D) The problem of discontinuity in hadiths. When we look at the major
hadith journals dating back to the third century and beyond, we see that most of
them, if not all, subject the hadiths to discontinuity by removing the section which
is appropriate for the title of the topic. For example, in the case of a hadith
including the topic of compensations as well as other topics, a narrator leaves the
parts of the hadith, related to other topics, extracts the parts related to
compensations and places it under the compensations section of his book. Such
discontinuity undoubtedly damages the work of the canonist, the interpreters of
Islamic law and the interpreters of the Qur’an. Because such discontinuity causes us
to lose the clues that are within the text and that play a role in the understanding of
the hadith.

When a section in the hadith is exposed to discontinuity and we become
limited by the remaining section, we end up sacrificing the indicators that would
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help the canonist to understand the previous and following texts of the hadith as
well as the section itself. Therefore, we need to bring the pieces of a hadith together,
taking into account the integrity of the chain and the meaning, so that we can
understand the hadith better. However, sometimes we are not able to do this.

In my opinion, the issue of discontinuity in the hadiths is not a simple one.
On the contrary, it creates the possibility that the communicator did not convey all
the sentences and cut some of them off, thinking that they are not important.
Therefore, discontinuity is sometimes caused by narrators for purposes such as
classification and codification, while at other times, it is caused by communicators
due to reasons such as summarization or the consideration of other parts as
unimportant. If those parts reached the canonist, he could see many remarks in
them to help understand the hadith.

The problem of discontinuity is an extensive and general problem. Some
significant hadith scholars also made this mistake, like Sheik al-Hurr al-'Amili (d.
1104 AH) did in his book, Tafsilu Vesdili’s-5ia. In the modern age, Sayyid al-
Burucirdi tried to correct these mistakes by bringing the entire text of the hadith
together within the bounds of possibility in his book called Cami’u Ehddi’s-Sia.

E) Failure to understand the reason for the communicator’s question. There
are many questions directed to the Prophet, the companions and the people of the
house but we are only provided with the response and the question for the
response, which is stated as, ‘I asked him about this’, and other elements in relation
to the question are not provided. This leads to a kind of an implicitness about the
question. The shorter and the more implicit the question is, the more confusing the
response becomes in accordance with such a question. Because the response is
shaped according to the question. So, if the question is implicit, the response will be
affected by that depending on the level of implicitness, but the response would not
be more implicit than the question in the absolute sense. We are not claiming that
there is complete ambiguity and implicitness on this issue.

F) Another problem in hadith research is the problem of chain elements.
These would not devalue the hadith, but the higher the number of the elements
leading to the Prophet (peace and blessings be upon him) in the chain is (four, five
or ten individuals), the lower the reliability of the hadith would become. Because
there is a chance that any of these individuals may have made a mistake such as an
error, a placement or forgetting something even if it was only in one part of a
hadith. Therefore, the higher the number of the individuals of the elements is, the
higher the possibility to make a mistake would become. As a result, the text we
would end up having would not match the text that originated from the Prophet
(peace and blessings be upon him).

The fairness of the communicators, who are experts in the science of
refutation and amendment, does not make them innocent, on the contrary, the
possibility of making a mistake remains. The higher the number is, the higher the
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mathematical probability would be. This is a problem that requires addressing
more in hadith research.

G) The problem of fabrication (vad’) in hadiths. This is a well-known issue in
the area of hadith research that does not even require an explanation. This is a
problem encountered by the researcher in the process of textual criticism, which we
unfortunately do not pay enough attention to. Although it is mentioned that
attention is paid to it, more attention must be paid. The reasons and varieties of lies
are many throughout history. The hadith researcher must analyze the hadith topics
in which the reasons for lying are increased, and must put more effort into hadiths
with topics related to Judgment Day, worship that is not obligated, stories of the
good subjects of Allah, deficiencies (faults), and sectarian and nationalist conflicts.
The probability of lies and deception are higher in hadith topics like these ones. Our
responsibility is to proceed slowly and with precaution in such topics. In addition
to these topics with a high probability of fabrication, there is also the problem of
concealed fabrication in topics such as the facts of science and the mind.

H) The presence of hadiths in separate pieces and the problem of not being
able to bring together the hadiths held by the sects in order to strengthen the texts
attributed to the Prophet and understand them better. I do not want to talk too
much about this. I have an extensive study that brings together the hadiths
available in all the Islamic sects (supra-sect). I added this study of mine to the first
chapter of my book, “el-Hadisus-Serif, Hududu'l-Merciiyye ve Devdiru'l-Ihticic’.

D. Tekin: What do you think of the approach that emerged recently among
Muslims claiming that, ‘Only the Qur’an is enough’, or ‘Only the Sunnah/Hadith'?
What would you like to say about the reflections of this approach in the Shia
world?

H. Hubbullah: According to my humble research, there is no strict
movement based on the Qur’an in the Imamiyyah Shia. We need to understand the
reason for that. Yes, there are some schools of thought arguing that the Qur’'an
should be relied on at the highest level and the hadiths should not be easily trusted.
However, in the Imamiyyah Shia, it is absolutely believed that the sunnah is
evidentiary and there is almost no school of thought that argues not believing in
this. The reason for this is as follows: As someone who is a member of the
Imamiyyah Shia, I am certainly a believer in the Qur’an, (which means that I do not
accept any source other than the Qur’an), and when one says that they need to
leave behind their Shi‘ism which includes (based on the belief) twelve imams.
Because the names of the twelve imams are not referred to in the Qur’an and the
idea of the twelve imams is not available. This means that the Qur’anist Shia must
be automatically free of his/her Shi'ism. Therefore, the concept of a Qur’anist Shia,
which is used extensively these days, is an inconsistent (paradoxical) concept. Yes,
there is a movement that gradually developed among the Shia in the beginning of
the twentieth century, which handles the hadiths according to the Qur’anic nass.
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This is an undeniable fact which I included in the sixth chapter of my book,
‘Nazariyyetu's-Sunne fi'l-Fikri’l-Imami es-Sii’. What this movement mostly does is to
lower the use of hadiths as evidence in order to protect the Qur’anic nass or the
religious mind for the purpose of understanding religion.

I personally discussed the evidence put forward in relation to the Qur'an
being the sole source in my book, ‘Hucciyyetu's-Sunne fi'l-Fikri'l-Islami Kiraat ve't
Takvim’ and stated the following: Evidence put forward in relation to the sunnah
not having been codified, or the Qur’an itself explaining everything, or other
evidence, does not necessarily prove that the sunnah is not evidentiary. This leads
to the conclusion that the Qur’an is the first level source, while the sunnah
complements it. Yes, we may come together in the established idea that extremism,
such as paying more attention to the sunnah than the Qur’an or the sunnah coming
before the Qur’an in the school of the Islamic madrasah, caused great problems. In
my opinion, this school of Islam provided the sunnah that reached us with more
opportunities for ruling than the book. The following can be deduced from all this:
We may share the same idea with the Qur’anists; the Qur'an must be re-
understood, the Qur’an has the power to explain itself and one needs to begin with
the Qur’an in religious precedents. The purpose of this is to make the Qur’anic
approach dominant over the conveyed sunnah, excluding a few topics such as
‘amm-khass and general-specific, the arguments of which have been completed in
the figh procedure.

I am not a Qur’anist in the sense of rejecting the sunnah; I am a Qur’anist in
the sense that the Qur’an must be the first source and the sunnah must be the
second source for understanding the religion, and today the sunnah has a narrower
area of impact than its previously determined wide range of impact.

D. Tekin: What do you think of the Shia’s approach to the hadiths/sunnah in
the modern age? Is the classical procedure sufficient for the identifying and
understanding the hadiths? What should be done to understand the hadith texts? A
lot of studies were done both in the Shia world and by the members of the sect of
the followers of the sunnah in the area of textual criticism and for the texts to be
understood. Do you think that these studies are enough? What are the
shortcomings in your opinion?

H. Hubbullah: I think that the Shia Islamic approach has a lot of strong
elements for understanding the sunnah. These should not be taken lightly, but it
must be noted that they include some elements of weakness. I would like to
emphasize a few points here:

A) The effect of the Akhbari movement in the Imamiyyah Shia and some
Sunni approaches to many scholars has clearly continued until today, especially in
areas such as kalam, akaid and history. This movement considers that
understanding the Qur’an is only possible through the hadiths. So, (according to
this approach) whether a statement such as ‘the Qur’an cannot be understood by
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itself, it is not explanatory by nature’ is made or not, the Qur'an can only be
understood through the hadiths. We observe that some Sunni and Shia scholars
took the hadiths as a starting point while interpreting the Qur’an so that the hadiths
can guide them in understanding the Qur’an or considered the interpretation of the
Qur’an through the hadiths to be ahead of their own interpretations. As I expressed
in some of my humble studies, this method is not right in my opinion. In my
opinion, the way we understand the Qur’an in accordance with the rules of
language and history must come before the hadith texts. On the contrary, the
Qur’an must rule over the hadith texts in a positive or negative way. Because, the
condition for a hadith to be evidentiary is only met by the soundness of the text.
One of the elements of soundness for the texts is the condition that the hadith
should not be in opposition to the Qur’an. This means that the starting point and
the foundation is the Qur'an. How can we limit understanding the Qur’an
exclusively to the hadiths? This is only possible if the hadith texts are sound and are
not in opposition to the Qur'an. Hadiths cannot be the main source for
understanding the Qur’an as stated by some Akhbari Shia.

The reason why I focus on this point is to regulate the levels of the opinion
sources in religious nass. The Qur’anic nass is the first source, while the hadith is
the second source. (This topic we are talking about is not associated with the
relationship between the Qur’an and the hadiths.) This is because the Qur’anic nass
is a criterion for the acceptance of the hadiths due to its soundness. The Islamic
ummah who wants to make judgements in religious nass must base it on the
Qur’an nass today, without sacrificing the hadiths. The order of the levels of
information sources are extremely important, which I discussed in detail in my
book, ‘Hucciyetu’s Sunne fi'l Fikri'l Islami Kiraat ve't Takovim’'.

B) In my opinion, the work on the criticism of the Islamic texts continues at a
level that is lower than desired. While there have been hopeful strides in this in the
past two centuries, the hadith movement is not as active as required in the area of
textual criticism of the hadiths, due to the problems of textual criticism and the
comparison of the hadith texts with other sources of information. The submissive
and taabbudi approach available in fighi and canonistic texts affected many hadith
texts in several areas such as takviniyyat - the beginning of creation - features of the
universe, prophetic medicine, history, akaid, past communities and prophets,
Qur’an interpretation, events that will occur in the future and on Judgment Day.
Therefore, this submissive and taabbudi approach has caused the hadith researcher
to lose his power to criticize the hadith texts in these areas. If the figh is not able to
criticize hadith texts due to a submissive and taabbudi approach, the hadith texts
can be criticized by means other than figh. In my opinion, there is a large gap in the
area of hadith criticism. Therefore, this situation is one of the main points of
weakness on this issue. We also witness intensive work in textual criticism on
sectarian conflicts. For example, while the followers of the sunnah focus on
criticizing the Shia hadith texts, the Shia, likewise, focus on criticizing the Sunni
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hadith texts. However, when these sects get back to their own sources, we observe a
decline in their mental capabilities in relation to forming opinions on textual
criticism.

What I imply by textual criticism is not the personal tendencies and
characteristic features of the researcher - which we unfortunately still witness
today. On the contrary, the issue requires clear and precise scientific criteria within
the bounds of possibility. A hadith may not be compatible with my customs,
traditions and attitudes. The hadith must not be rejected due to such a reason.
There is a narrative conveyed by Imam Ja'far as-Sadiq: Imam Ja’far warned his
companions about rejecting a hadith due to its incompatibility with their taste and
character and denying the conveyances. This is a fair warning which addresses all
hadith researchers so that they can build their criticism on more scientific and
important foundations.

C) There is another, general point of weakness here. It is the absence of a
collective, historical insight on the hadiths. When we examine specific subject
matter such as Judgment Day or future events, we usually fall into the trap of
discontinuity, focus on the small-scaled subjects and skip the assessment of the
chains. We require the following research in the area of hadiths: Where did this
hadith which provides information about future events appear? In Iraq or
Damascus maybe? Under which circumstances did it appear? How did it progress?
How was it transferred to other places? What are the societal and political
conditions surrounding this hadith? When did this hadith become powerful or
weak throughout history? Which movement reinforced this hadith and which
caused it to lose its effectiveness?

The historical course of a hadith subject is very important for us. It can shed
light on many points, however, unfortunately that is not the case in this matter. We
require a temporal monitoring observation, comparison with other subject matters
and a more scientific method for the hadiths (the assessment of hadiths).

In my opinion, a hadith study must address the appearance of the hadith and
the historical course it followed, together. Such a method would enlighten us on
many points. I am not implying the general hadith history here (on which many
books were written), on the contrary, I am implying the historical course that the
hadith subjects took and the societal, geographical and historical course of the
hadith texts.

D. Tekin: In your book, ‘Hiicciyetu’l Hadis’, you mention that hadiths are
evidentiary. Do you think hadiths could also be evidentiary in Akaid?

H. Hubbullah: I actually need to explain to you my personal opinion on the
evidentiary nature of the hadiths. I do not believe that zanni hadiths (zanni ahad
khabars) are evidentiary even if they have authentic attributions. A hadith that does
not provide us with anything more than a zan, is not evidentiary even if it has
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authentic attributions. In my book, “Hucciyetu’l-Hadis”, I reached this conclusion as
a result of the comparison of a number of kalam, procedures and hadiths. Apart
from this, hadiths with very strong supporting narratives, witnesses, sanctions,
clues, manners, attributions, diverse manners and a wide range of multiple sources
are evidentiary if one can almost be sure of its authenticity or the fact that it was
verbalized by our Prophet (peace and blessing be upon him) himself through the
soundness of their texts and similar historical research tools. But, whether it has
authentic or weak attributions, any hadith that demonstrates itself and which has
support and witnesses that provide a precise level of information about its
occurrence cannot be evidentiary. This means that the authenticity of its chain is
only one of the factors that helps the acquirement of precise information. However,
while it is enough for the acquirement of precise information, it is not a sufficient
factor to be evidentiary.

This is the summary of the theory I tried to reach and prove in my book
(which is ‘Hucciyetu’l-Hadis"). In this book, I discussed the different evidence of
Muslim procedure scholars - either Sunni or Shia - who would like to prove the
‘evidentiary property’ through only a khabar-i wahid, even if the hadith has an
authentic attribution and, based on their work on the khabar hadith in the blessed
Hujurat surah, the way the companions lived, the things they did and other similar
things.

But I say; those who mention that the zanni hadith and khabar-i wahid is
evidence based on the rules they built on the khabar-i wahid theory will be
required to mention that the khabar-i wahid is also evidence of the detailed subjects
of the akaid. Because, the path they followed to reach the conclusion that the
khabar-i wahid is evidence should lead them to the same conclusion of evidence in
detailed akaid as well. The obstacles they list at this point are not correct in my
personal opinion. I do not believe the theory of khabar-i wahid being evidence, at
all. In my opinion, a hadith is not evidentiary either in terms of akaid or in figh and
morality. In fact, I also do not believe the theory of tolerance in sunnah evidence or
tolerance in virtuous deeds. This is because this theory is a theory that allows weak
hadiths, apart from akaid subjects or figh and canonistic liabilities, to be considered
evidentiary.

In the second part (about Hadith-i Sharif, referencing limits and evidence
collection circles) of my humble book, I discussed the evidentiary dimensions and
fields of ahad hadiths in detail, in areas such as the universe, problems of the earth,
the future, akaid and the science of kalam apart from the canonistic field. I also
thoroughly examined the theory of tolerance on virtuous deeds and my personal
thought is that the zanni ahad hadiths are not evidentiary in general, even if they
have authentic attributions. Therefore, hadiths that are evidentiary in akaid and
figh are those that are known to have been said for sure. However, the theory of
those who mention that the khabar-i wahid is evidence requires them to mention
that it is also evidence in the detailed subjects of the akaid. The evidence they put
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forward in relation to the notion that it cannot be evidentiary in the detailed
subjects of the akaid are weak. Therefore, they are required to complete the original
theory they have on the evidentiary property of the khabar-i wahid and mention
that it is evidentiary on the detailed subjects of the akaid as well, following the
same path.

D. Tekin: What do you think of the hadith studies in Turkey? Did you have
any preliminary preparations or information on this? Also, if the studies of the
hadith scholars in the Gulf countries are compared to those of the hadith scholars in
Turkey, what kind of results would one find in your opinion?

H. Hubbullah: I must clearly and sadly admit that my information on the
hadith studies in Turkey is quite limited unfortunately. Because this is an issue that
is not very much out in the open. However, I participated in the International
Conference on the Criticism of Text in Hadiths from the Point of View of the Islamic
Sects eight years ago in Istanbul, I was so amazed there and felt sad that I was not
aware of the hadith studies in Turkey earlier. I want to take this opportunity; I hope
that the hadith studies in Turkey are translated into Arabic, Persian and Urdu and
published in these languages. In this respect, I hope that scientific, research-based
publications and journals are established in Turkey and special centers and
departments are founded for translating new studies on the Qur’an and the hadiths
for the Arabic world. Because, in this way, we can become more familiar with the
studies in Turkey and a new channel of communication can be established between
the Turkish hadith researchers and the hadith researchers in the Arabic world. It is
the responsibility of Turkish universities to develop relationships with Arabic
universities at a scientific and research level. This is the responsibility of Turkish
universities as much as it is the responsibility of the Arabian religious institutes and
faculties, and it would open new horizons for both nations, particularly in terms of
the hadiths, and in general in Islamic studies and provide new and insightful
information. All of this would help us gain more information about the studies in
Turkey. Because, the language problem is indeed an important problem. Therefore,
this can be resolved either through translation centers or frequent meetings and
conferences, which would allow the studies in Turkey to hopefully be
communicated to the religious institutes, scientific meetings and universities in the
Arabian world.

With respect to the second element of your question regarding the
comparison of the hadith studies in the Gulf countries or Arabian countries and
those in Turkey, I can say, in light of what I mentioned above, that I am not capable
of responding to this question. Because, I personally do not have enough
information about studies in this area in Turkey. I would have to work harder to
extend my knowledge in Islamic studies in Turkey in general.

D. Tekin: What would you suggest us to do to be able to read and accurately
understand the hadiths in relation to the morality of our Prophet? Also, which
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method should we apply to be able to understand the sunnah in general in an ideal
way?

H. Hubbullah: I believe that we should proceed to a new stage in relation to
the hadiths and the blessed Siyer-i Nebi. The purpose of that stage would be to
reevaluate and re-understand the hadiths. The first step in this respect is to free
ourselves from the approach of the past. If we do not free ourselves of the
interpretations that are available in Hadith and Siyer-i Nebi, and the process
methods that have been executed up to today by the salaf, we cannot present new
things and will find ourselves moving mostly within a circle or paradigm, or in the
orbit of old products - in my humble opinion. Therefore, the key is to let go of the
old approaches. However, this does not involve letting go of them completely. They
will continue to remain relevant in positive or negative assessments in line with
scientific standards, and will remain as studies completed through human efforts
that are not sacred but valuable, just as in the other points of view of the world of
thought and science. Always thinking inside the box in our scientific life cannot
create new methods or expand new horizons, on the contrary, it would turn us into
nothing more than commentators (descriptors), which would lead us to kill the
precedents in the fields of morality and the hadiths.

This step is not just a slogan. On the contrary, it implies the necessity to
create an education system in both the scientific and religious universities and
institutes, in which the students of the sciences of hadith history and Siyer-i Nebi
are taught to have a spirit of research and examination of thoughts, instead of the
spirit of abstractly understanding what happened in the past. Approach is the first
step, but it is not enough. On the contrary, we need to follow the steps of
comparison and approximation, and then criticism and assessment. Eventually, real
creative thinking is born - out of these three stages. However, we also should not
only educate the students of the sciences of Hadith and Siyer with a critical
approach and desire. Because, this would be unethical. We also should not educate
the students with a culture of looking down on the past. This would mean a denial
of the valuable efforts and works of the Islamic scholars throughout history.

We really require a revolution in Hadith and Siyer. However, this is not a
rebellious revolution as some rebels engage in. Such rebels ardently use a language
of criticism without any research, deep thinking or spending any time. This, on the
other hand, is a scientific, objective and balanced revolution in terms of hadith
evaluation, Siyer and understanding the behaviors of our Prophet, including the
standards of the dignitary science of refutation and amendment. So, are these
standards limited? Does what is asked of us today involve simply imitating what
the dignitaries, refutation and amendment scholars said, or researching the texts,
dates and other properties of the communicator hadiths, examining the old
generations of dignitaries, refutation and amendment scholars and then opening
the door for precedent in the area of refutation and amendment as I called for in my
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book entitled, “Research on the logic of criticism, dignitaries, refutation and
amendment rules”?

What is asked of us - literally - is to open the door for precedents in the
science of refutation and amendment. Likewise, we also need to open this door to
the sciences of recognition and hadith terms. We would perhaps move on to new
types that were not previously paid attention to in the hadiths. Opening the door
for the formation of opinions and proceeding to new levels of research requires
going through the points of agreement and reputability, and going beyond the
topics that were agreed upon.

The second step, followed by the adoption of the liberation culture, is the
understanding of the standard property of the Qur’an texts during the evaluation
and interpretation of the hadiths and the understanding of the Siyer-i Nebi
incidents. This is the most important original. The text of the Qur’an is precise at
the highest level for Muslims. Then, we should actually rely on the Qur’an texts for
interpreting the other texts which are mostly zanni. In fact, I would like to repeat
my call for considering the texts of the Qur’an to be the major source in Siyer and
writing of Siyer, which is mentioned by most of the Islamic scholars of the 21st
century in the area of Siyer-i Nebi. Siyer cannot be written only through history and
hadith books. The Qur’an has priority in this field. Because, the developments of
the incidents explained in the Qur’an constitutes important pieces in our minds
from the honorable Golden Age.

The third step in understanding the Siyer-i Nebi is the requirement to
understand the prophetic figure in light of his dualism. This is an issue which I
brought up in some of my articles in recent years. The Prophet (peace and blessings
be upon him) is not always a person who interprets the Qur’an and provides the
information he receives about the religion. He is in the position of an administrator
of the Muslim population, based on the fact that he was a leader who oversaw the
business of the Islamic ummah. It is quite reasonable that some hadith texts are in
compliance with fixed divine judgements, while others are in compliance with the
temporary administration applicable in their own time. The greatest issue here is
the establishment of methods of precedent for the separation of actual prophetic
texts that reflect the prophecy of the Messenger of Allah (peace and blessings be
upon him) and the prophetic texts constituting the administrative measures of his
time. Because, was our prophet not the leader of the ummah and the administrator
of the congregation in that period of history? The greatest problem before the
hadith precedent today is the establishment of the standards for distinguishing
these two types of prophetic texts. Because, we will continue to address the first
type of text until the end of time, while the second type of text is a temporal factor,
the apparent meaning of which we must abandon and the spirit of which we must
focus on. This is an important point for determining the types of sunnah of the
Messenger of Allah (peace and blessings be upon him). Because, our Prophet
sometimes speaks as required by the special circumstances of his time. We must
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find out the method of administration he applied in his position, in the face of
special events that occurred in his time. However, when these events are assessed -
where the judgements are temporal ones - it is unfathomable for canonistic
judgements based on the revelations to address all Muslims until Judgement day.

The fourth step is getting assistance from information acquired in modern
history research. Actually, the science of history has made great strides in recent
centuries. Then, we need to make use of these developments in order to understand
the prophetic hadiths and history, and assess the information I acquire in a more
scientific manner by benefiting from the improvements in historical research; the
historical analysis methods and methodologies; the historical artefacts and the
science of archeology; and the research on copies and manuscripts. This should not
imply imitating either modern history scholars or innovators, or the methods of
modern history. We are against imitation by any means, and in any shape or form.
On the contrary, what we mean is benefiting from them, using the appropriate
modern sciences in the field of history and hence, generating the best insight and
assessment in the area of Hadith-i Sharif and Siyer-i Nebi.

D. Tekin: Finally... What would be your valuable suggestions to students of
the hadiths, particularly young people?

H. Hubbullah: I am not in a position to give suggestions. I am below that.
But what I can tell young students is that they should be able to carry the
responsibility of information and the act of objective criticism within them. They
also should not position themselves just as a critic, nothing more, nothing less,
against their tendency to criticize. We need to improve the bravery for information,
together with the morality of information in young people’s hearts through
education. The bravery for information and the feeling of scientific responsibility
means the end of the imitation era. Because today, we really need refutation and
amendment imams, imams of the science of history, and new imams in the science
of the hadiths. Today, we are not the commentators of Ibn-i Salah, Bahai or others.
Although it is one of our duties to understand them and be their student, we would
like the new generation of the hadith classes - Allah willing - to create new copies of
the books of Ibn-i Salah and Bahai themselves, which are better than those. The big
problem here is this; How can the young generation think with great liberty,
objectivity and morality at the same time today, and create such a positive
atmosphere? How can a curriculum that would create such a positive atmosphere
at educational institutions and universities on religion be created? Not only the
annotations and remarks, but also new and innovative ideas should be included in
the curriculum. Innovations in the area of modern theory and the presentation of
new projects for resolving the current problems in the area of the science of the
hadiths through a method that accepts the weaknesses of the doctorate theses, and
that is based on the powerful points of the extensive Islamic heritage must be
concentrated on.
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I wish Allah accepts us for the service of major spiritual, moral and divine
values in His own path...
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