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“Ay agalar men neyledim felege
Adrimaz basimi gatti kelege

Yaz buza yerikler, kis gébelege
Lanet dul avradin zatina gelsin”

Turk Avrasya’si olarak da bilinen, Ulug Tirkistan’dan gliney-bati Asya’ya uzanan cografya, farklilasabilen ana-
dilleri ve dogma dinleri ile izerinde tarih boyunca birlikte yasaya gelen halklarla bir klltlr cografyasi olustur-
mustur. Bu cografyaya adini demografik yapidaki yiizde dagilimlari ve ortak kiiltiirel hayata yaptiklari katki vermistir.
Bu cografyanin halk inanclarinda yasayan ve sozli kultlr verilerden takibini yapabildigimiz sosyo psikolojik bir
yapi olusturmustur. Kadim dinlerin izlerini ortiili olarak tasiyan bu yapiya hulul edilemeden bir¢ok incinmenin
kokli tedavisi yapilamayacaktir. Halkin geleneksel kiiltlir kanalindan beslenen boyutu ile ¢agdas edinimleri ile
olusan boyutu arasinda biteviye bir celiski yasanacak toplumsal tedavi, rahatsizlik goz ardi edildigi icin sagla-
namamis olacaktir.

Bu kdltiirtin insanlari da mensubu bulunduklari semavi dinlere ragmen biraz da sosyolojinin dogal hiikm ge-
regince eski dinlerinin katman olusturmus inanglarinin izlerini tasimaktadirlar. Giiniimizden arkaik doneme
dogru gidilebildigi nispette 6rnegin Eski Tiurk inang sisteminde, izahlari mitolojik verilerle yapilabilen kadin
kisi ve er kisinin farkli konumlari vardi. Bu farkliligi Samanizm gibi dinlerin mensubu olan glinimiz Altay Kisi
dinT yasaminda gozlemek mimkiin olmaktadir. Bu bulgularla bir kisim Kafkasya, Ortadogu ve Balkan halklari-
nin yasamakta olduklari din Samanizm olmamasina ragmen ciddi paralellikler ve aynilikler gormek mimkiin
olmaktadir. Ugurlu kisi veya ugursuz kisi gibi bazi kutlu veya kutsuz olma hallerini, bu anlayis, cinsiyet farki
gozetmeden her iki kesime de mal etmis, uygun géormdstur.

Orneklemek gerekir ise bulug cagina girinceye kadar masumiyet her iki cinsiyete de taninmis iken fala bakma,
blyl bozma, rilya yorumlama konularinda bulug ¢agina girmemis disi kisi erkek kisiden daha istege uygun
bulunmustur. Mavi go6zIi, sari sach ve seyrek disli olan kimseler sira disi tasnifine girerlerken adeta bayan
olmanin farkli GstinlGgi kabul gérmustir. Bulug cagina giris ile yitirilen bu itibar menopoz safhasindan sonra
az-cok tekrar kazanilir. Mesela kutsal daglara yonelik toplu olarak yapilan mevsimlik dinf merasimlere geng
kadinlar katilamaz veya dagin ancak eteklerine kadar gelebilirler. Anadolu Tirk kiltir cografyasinda ise kiz
¢ocuklari ve yasl kadinlar cemaatle birlikte defin merasimi igin mezarliga gidebilirken diger yas kesimindeki
bayanlara bu imkan yaygin anlamda taninmamistir.

Diger taraftan hanimlarin 6zel hallerinde bereketle ilgili islemler yapmasi mesela hamur mayalamasi istenil-
mez. Bu teshisi cok sayida degisik drneklerle agiklamak zor degildir. Kadin kisi icin belirlenen yer, kadin kisinin
Ozel hallerinde ona uygun goérilen konum ve nihayet bu genel hiikiimlerin yani sira kadin kisi icin baska be-
lirlemeler de yapiimistir. Cok ¢cocuk yapabilmis ana, ¢ocuklari yasayabilen ana ¢ocuklarinin biiyik ¢ogunlugu
erkek olan kadin kisi farkh bir kutun olduguna inanilir. Bu kutlu hal onun eline, nefesine, giysisine kullandigi
besik tird esyalarina da sindigi inancindan hareketle onlara farkl mistik bir anlam yiklenilmistir. Bu kut cok
cocuklu babada degil de annede aranilir, onda olduguna inanilir. Bu konu da halk inanmalarindan hareketle
ayrintih 6rneklenebilir.

Turk halk tefekkirinin arka planina dair 6zel bilgi verdikten sonra dul kadina gelince adeta bilhassa kirsal
kesimde lanetlenmis kabul edilirdi. S6zlG kiltirin 6zIU sézlerinde, tekerlemelerinde alkis ve kargislarinda bu
teshisi rahatlikla 6rnekleyebilirsiniz. Bu tanimlama Azerbaycan Tiirk kilttr cografyasinda “Dul Avrat” olarak
bilinir. Ondaki ugursuzlugun temas halindeki yakin uzak ¢evresine zarar verecegi inanci oldugunu gosteren
cok sayida inanma érnegi vardir. Ornekler arasinda kiz istemeye bu tiir hanimlar gétiiriilmezler. Bunlarin gelin
yengesi olmasi istenilmez. Gelin kinasini bunlarin karismasi uygun bulunmaz. Bu 6rnekleri hayatin diger ke-
simlerinden de vermek mimkiindir. Bildirimizde bu konuyu tartismaya agiyoruz.
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THE “WIDOW CULT” OF TURKISH CULTURAL GEOGRAPHY

“Mates! What have | done to fate

To show me such a hate

As summer craves for winter for fungi

The hatred shall be placed on widow”-Anonymous*

The geography, stretches from Empyreal Turkistan to southwest Asia which is also known as Turkish Eurasia,
has shaped a cultural geography with societies which differentiated in terms of their mother tongues and
dogma religions throughout the flow of history. The percentage distribution in the demographic structure
knows as “Turkish Cultural Geography” and the practice on common cultural life has supported this geography.
The socio psychological structure which dwells in the fates of the people of this geography and which we co-
uld keep track of through oral cultural datas has formed an infrastructure. Without detailed a research on this
structure which holds the shrouded traces of ancient religion a fully treatment of many strains in the structu-
re cannot be carried out. The social treatment of a dimension of the society formed by traditional culture and
a dimension formed by contemporary acquisitions between which a constant contradiction is on the carpet,
cannot be accomplished as the indisposition is glossed over.

The people of this culture on the other hand hold the traces of the fates from their old religions slightly
because by virtue of the natural effect of sociology in spite of their current religion which is a member of
monotheistic religions. If you take a trip to the archaic era from the modern days the status of women and
men is different for example in the Ancient Turkish Belief System through which the illumination of men and
women are made according to mythological datas. One can observe this difference in the religion life of Altai
people which is the member of Shamanism/Kamism. It is possible to see significant parallelism and similarity
between these findings and a couple of socities in Caucasia, Middle East and Balkans even though their reli-
gion is not Shamanism. This understanding has attributed to and deemed suitable the circumstances of beign
blessed or not to both parts without the sexual discrimination such as being a lucky or an unlucky person.

If it is needed to be exeplified, telling fortunes, reversing a spell, interpreting a dream seemed more suitab-
le for the woman who have not stepped into puberty rather than man even though the innocence of both
genders is seemed to be accepted until their puberty. As blue eyes, blonde hair and scarce teeth were looked
as extraordinary classifications, a different superiority was bestowed to women. Even though this reputation
is lost during the entrance to puberty, it is somewhat regained during the menopause process. For instan-
ce, young women cannot participate at all or can just walk to the mountain foot in the collective religious
ceremonies held at the holy mountains. As for the Anatolian Turkish Cultural Geography, the girls and elder
women can go to the graveyards for funerals with the community however this opportunity is not given to
the ladies in other age ranges.

On the other hand, women during their mensturation period are not asked to do perform jobs closely related
with plenteousness for example leaven of doughs and it is not difficult to explain this recognition with more
examples. This status for women, the position and limit which is seen fit for women during their mensturation
made it possible to identify other specifications for women except for these general ordinances. It is believed
that women who have gave birth to many children and women whose majority of children are boys are bles-
sed in a different way. As it is also believed that this status of being blessed is permeated to her hands, breath,
clothes and to the cradle like furnitures she uses and so a mystical meaning is attributed to these women. This
blessing is more seeked in the mother rather than the father of many children because it is believed to be the
women who can possess this kind of blessing. This subject can be also exemplified in detail from the beliefs of the society.
After providing important information on the background of the way of thinking of Turkish public, when we
talk about widows, these women, particularly in the countryside are and were believed to be cursed. We can
easily exemplify this recognitions from the apophthegm, nursery rhymes, acclamation and imprecations of
the oral culture. This definition is known as “Widowed Dame” in the Azerbaijan Turkish Cultural Geography.
There are many examples of believes that the curse of these women may harm the people in the immediate
surrounding or not. One of the examples is that these women are not taken to ask for the girl in marriage. It
is not seemed appropriate for them to stir the henna of the bride. It is also possible to give more examples
from other parts of life. We will take this topic in hand in our representment.
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