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ABSTRACT

In the context of building a new foundation for tharmonious
continuation of the established world order, religi/cultures/civilizations
are now being summoned to the cause of creatingepaad security. The
dialogue projects which are carried out to serve gbal work to resolve the
lack of mutual knowledge among the communities diesd as “the West
and Islam”, to discover the common values, and tbusstablish some kind
of universal understanding. In this article, naidigion is made between the
efforts variously described as “interreligious d@le”, “intercultural
dialogue”, or “the alliance of civilizations”. Ire4d, all these endeavors will
be commonly referred to as the “Dialogue betweerMiest and Islam”. This
is because, in practice, these efforts are all {mesrupon the idea that Islam
constitutes a threat to the universal values wiighWest represents. This
paper argues that dialogue alone will be insuffiti® preserve peace and
security in a world in which some two billion eigttindred people are living
on less than two dollars per dagnd a further one billion two hundred
million are struggling to stay alive with less thame dollar. One banner that
the anti-globalist demonstrators unfurled in Gengwavides a succinct
summary of this case: “If there is no justice, ¢hetll be no peace.”
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Introduction

The world order that we are living with today i®, $ome
significant degree, the child of modernism, whigt sut with the
ideal of creating a universal order based on tircimles of freedom,
equality and brotherhood. It can be said that muder was indeed
successful in creating a universal order in thenfaf the capitalist
world economy; however, it has come to be widelgezienced that
this order does not and cannot serve the principfesreedom,
equality and brotherhood.

This awareness of failure, the seeds of which waready
embedded in the revolutions of 1968, destroyedrtbst fundamental
element of the modernist ideal: the optimism or ehaghich gave
meaning and continuity to the said order. With dlestruction of this
fundamental element, the structures which had bmeth upon it
started (and continue) to crumble one after anotfiee result is a
period which is universally recognized as a time aofsis by
opponents as well as by apologists for the estaddi®rder.

There is no such consensus, however, when it cdamélse
question of whether this crisis is going to leath® self-restructuring
of the established order, or to the establishmérgnoentirely new
order. As always happens in periods of social ch@aoespeting
value-systems and ideologies struggle to emergar@dminfrom the
uncertainty. In the most general terms, this stieiggkes place
between those who have benefited from the estadisirder and
those who have suffered from it. In the internatlorelations, the
parties of this struggle are explicitly identifiad the West and Islam.
We will be discussing the reasons for selecting tefinition later
on. For now, it is enough to emphasize the fact tha basic
framework of this definition is religion. On thet@mnational stage,
religions have been cast in a leading role — airoighich they act as
a cause of the actions which threaten the estadlisinder, and in
which they are invoked as the basis for the harm@ncontinuation
of that order. As the central protagonists in tinénsitional period,
this dual role of religion carries some importaltes which might
help us to understand the essence of the curregigse.

In the context of attempts to build a new foundatfor the
harmonious continuation of the established worldeorreligions are
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now being summoned to the cause of creating peadesecurity. |
should indicate that in this article, no distinatis made between the
efforts variously described as “interreligious dguie”, “intercultural
dialogue”, or *“the alliance of civilizations”. Iread, all these
endeavors will be commonly referred to as “the @gale between the
West and Islam”. This is because, in practice, ahefforts are all
premised upon the idea that Islam constituteseatho the universal
values which the West represents. At the same tinese efforts are
intended to help overcome the marked fear of Is{sfamphobia)
which is based on this perception of threat andciwh$ increasing
across large parts of the West. The dialogue pt®jarhich are
carried out to serve these goals work to resoleeldick of mutual
knowledge among the communities described as ‘thestWand
‘Islam’, to discover the common values, and thugstablish some
kind of universal understanding.

At this point it is apposite to underline the féwat, although in
the literature of social science ‘civilization’,ulture’ and ‘religion’
are each defined as separate concepts, in thextoitedialogue
projects carried out by the international instas like the UN and
the EU, religion is usually seen as the definingeese of culture and
civilization. The Alliance of Civilizations projectfor example,
through which such efforts are conducted on theeristate level,
defines the two parties of the dialogue as ‘the t\&ed ‘Islam’, and
thus indicates clearly that it approaches Islanth@score and the
defining element of the West's interlocutor cialion. In this
context, the question of “why not Christian-MuslDmalogue, rather
than the Dialogue between the West and Islam?” h&dy to shed
some light on this article’s central subject ofastigation.

The main problem with discussions about the aforgimeed
dialogue efforts can be seen in the immanent skeubgtween the
Euro-centric structure of modernism and the Clarstisects.
However, even as a paradigm which originates frove tinique
conditions of European geography and history, mudsr
nonetheless makes a claim which extends far beytrase
limitations: the principle of universality. Now nerthan ever, the
hope that the entire world will progress on theidbad rationality
appears less and less feasible; and this calls ouestion
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modernism's central claim of universality, or ithages the fact that
this principle was actually never vafd.

This is why many of the discussions now taking elagthin
this framework define the current crisis as nothlegs than the
“crisis of modernism" itself. In this article, hower, and without
denying the problems which result from modernisElso-centric
claim to be the "one, absolute and universal" psdfmm, an

IThe critics of modernism were especially developedthe 1970s by
European thinkers. Postmodernism, which was bamm these criticism led
by thinkers like Jean Francois Lyotard and Wittgeins in the general
terms depends on the questioning of the one unigud claim of the
European philosophy in the post-Enlightenment &rstead relativity has
been preferred and the design of the one, exclusivgctive, external or
universal truth was rejected. In this context pesin is a type of
colonialism or colonialism is a result of positivis The postmodernism
discussions have a predominant effect especiallgreparing the basis for
the religions to take stage as political actors.Yasar Saribay analyzes this
effect as such: The fact that the Postmodernityetealizes the subject,
allowed important developments like the appearaofcéhe community
feeling, the gathering of widespread masses ardengborary emotional
communities and the invention of a new lifestylesgible. Religions rise
upon a community basis, which make the values af dtommunity the
foundation of either the lifestyle or the cultumdrld of which they offer.
Therefore, while postmodernity leads the individuab religion by
encouraging the community feeling, it also createsamework in which
religions can represent themselves and/or theisebgnovements freely. In
other words, postmodernism, which permits everybeeright to transform
their lifestyle in to a culture, inevitably enfosc@ structure founded on
majority. Like every other lifestyle, religion al$egitimizes its situation in
the mentioned structure being one of those magsriind having the right to
transform their lifestyle in to a culture (Ali Yar Saribay Postmodernite,
Sivil Toplum veslam,istanbul, Alfa Yayinlari, 2001. 22).
The side of postmodernism that enables findingwhag back to religion
becomes so evident that; despite having conflicfntitical values, while
seeking a way to repair the societal reality- warmd torn by modernism-
some theorists inevitably come across each otloere¥ample D. Bell, who
is a neo-conservative, and F. Jameson, who is aviaexist, meet each
other inside the postmodern culture, when makimglhfor the renovation
of religious symbolism for the sake of repairing thocietal link (Saribay,
Ibid., p. 87).
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evaluation of the current situation as a "crisis cafpitalism" is
thought to be more elucidating. This is becausejsasentioned
above, the only legacy of modernism which has histtly
demonstrated its universally applicable naturehes dapitalist world
economy.

Born from modernism, the capitalist world econonag lgiven
new forms to modernist structures over the coufsésdunctioning
as an actual historical system. For example, maslarmvill always
reject a domination based on the notion of a tramdental will2
because among the most basic conditions of mogidmitecularism.
Within the capitalist system, too, secularism isprnciple; but
religion also remains as a political tool. In thistbrical development
of the capitalist world economy, religions maintaan important
functional value as structures which serve the tionng of the
system. The analysis that Weber made in “Protegthits and the
Spirit of Capitalism” is the clearest evidence bisf The current

2However, Ernest Gellner claims that such kind eharp distinction cannot
be made between modernism and religion, becauseprbgosition of
modernism about the uniqueness of reality is ampuiudf the Christian
doctrine: “If a serious, even obsessive, monothedd oneneshad not
existed the rational naturalism of the enlightenimgiilosophy may not
have seen the daylight” (Ernest Gelln€®gstmodernizm/slam ve Us
[Postmodernism, Reason and Religiptrans. Biilent Peker, Ankara, Umit
Yayincilik, 1994, p. 137).
3In Sociology Durkheim is the first name that hasdp made the analysis of
the functional relationship between the societies the religions. Durkheim
says that the order and structures of the sociaty their expressions in
religion. The religious rituals makes it possibte the people, who are
living in a society, to remember the social “congtbns” of their own
structures from time to time. Therefore, Durkheiairos that religion is not
a personal but a societal procedure. The respeetrsto the religious one,
is nothing but a respect shown to the authorityd #me real object of
religious worshiping is the society itself (Emileuf®heim, Dini Hayatin
Iikel Bicimleri [The Elementary Forms of Religioui$el, trans. Fuat Aydin,
Istanbul, Atac Yayinlari, 2005).
Max Weber analyzes the abovementioned functioreliion by focusing
on its influence over the development process pftalism. According to
Weber what enabled the development of capitalistheswvorld view of the
Protestantism. In the Calvinist type of Protestamtithe belief that the
human being is born to earth not to pursue her awrs, but to realize the
natural order which God has gifted, has led thepfgedn the capitalist
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centrality of religion on the stage of politics m®t, then, a new
phenomenon - even if some specific protagonistsh(sts Islam) are
stepping into new roles.

To better understand the new position of Islammight be
helpful to elaborate on the crisis of capitalisms Ammanuel
Wallerstein argues, the functioning of capitalismimich is based on
the logic of endless growth and accumulation, isflamted with the
stark reality of the limits of the resources and #tructures upon
which it is built. In consequence the political plems are manifest
in the form of specific issues such as the cortfohe world's natural
resources, or the changing patterns of human nogratThis
deepening crisis is in turn sharpening the impéstroictures such as
nationalism, racism, and sexism — systems whiclp hel define
capitalism’s limits of inclusion and exclusion, ataldetermine the
distribution of its surplus value. For example, tbeal issue of the
EU's security policy is the question of migratidfigrants, who were
accepted in a period when there was a need fopdadar but who
can no longer generate the need for further chebpr] are now
demanding a share from the narrowing pool of resesjrcompelling

system to develop the rational sides of the soeirtyby this way motivated
them to accept and use the rationality elementhefmarket mechanism as
a reflection of God. The idea of Calvinism that #ichieved wealth should
not be used for personal interest, has led to éselr of added value.
However, since success was accepted as a sigmafimgdi¢chat the God loves
the human beingthe individuals were encouraged to work hard in
Calvinism. According to Weber, it was by this psitnt ethic that
capitalism which started to gain its form, foundpktform to further
develop on (Max WeberProtestan Ahlaki ve Kapitalizmin RuHThe
Protestant Ethic and the Spirit of AuthoritarianismPuritanism,
Democracy, and Societyirans. Zeynep Gurata, Ankara, Ayrac Yayinevi,
1999).

Taking off from these findings, Weber uses thegeressions to define the
relationship between the society and religion: teality every religion,
influences the people it is applied to by its obijexs and promises to a
certain extent. However, the next generation searcfor the new
interpretations of the forecagi$ thereligions in order to adopt them to the
new circumstances. This is how religious thinkirgedimes compliant with
the religious needs” (Max Weber, “Dinya Dinlerirfdosyal Psikolojisi”,
Din Sosyolojisi Yasin Aktay and M. Emin Kokta(eds.), Ankara, Vadi
Yayinlari, 1998, p. 165).
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European states to implement restrictive immigratipolicies.

Closing the doors to new immigrants, Europe has itef existing

immigrants with the dilemma of assimilation undée tname of
integration, or the risk of exclusion. It is withiinis context that Islam
becomes a significant factor, because of its ghip both with the
geography of natural resources and with the idenfithe immigrant
masses.

Despite this crisis, the desire for endless accation of
capital continues to make itself felt in the calBtasystem as an
unavoidable reflex action. Recalling tl2 Lampedusaprinciple,
Wallerstein says that if necessary, in a situatiike this, the
sovereigns would seek to “change everything in oite change
nothing”# According to Wallerstein, in the transitional mets where
a historical system ends and a new historical pestarts, sovereigns
try to invent the change, convincing their suppmwrteo support it
while misleading their opponents. Under the gui$ealtowing or
even leading radical change, the sovereigns erhatenothing will
alter their position of privilege. Seen within thisamework, the
creation of a dialogue between the West and Islaightmbe
perceived as an attempt to manipulate the outcofmdeo current
crisis, giving the illusion of change while actyaéinsuring that the
status quo remains the same. Even the ground achwithe dialogue
is based — religion — permits of little change; fact, religions
condition their adherents to accept the presentdwtbe way that it
is, as a creation of God. This attitude is exaethat is required in
order to ensure the unproblematic continuatiornefdresent system.

I would like to emphasize the fact that this claflmes not
imply the rejection of dialogue, which is an esgdmirerequisite for
negotiative democracy. Especially today, when veestainding on the
threshold of a new historical system, it is impbksito generate a
response to the question; "what kind of a worldvgowant?" without
engaging in dialogue. However, at this point, thegion "what kind
of dialogue?" gains importance. For example, adogrdo the
dialogue type defined as the "ideal speech sitoatity Habermas,
the free expression of ideas is the most promirgiriciple. A
dialogue based upon this principle will increasdualiunderstanding

4mmanuel WallersteinUtopistics or Historical Choices of the Twenty-firs
Century New York, New Press, 1998.



80 THE TURKISH YEARBOOK [VOL. XXXIX

among people. However, this dialogue must remastadt from the
exercise and function of power and from the resglinequalities and
discriminations. At the same time, the consequentékis dialogue
must not be predefined, nor should any definiteltede pursued. In
other words, the dialogue should not be premiseuh gelf-interest or
strategic outcomes. The participants must be ptesemply as an
empathic audience, meaning that they attain thétyalto see the
world with the eyes of others. It is only in thigwthat, although the
results may not be definite, a change in the wayptrticipants think
can reasonably be expecfed.

The dialogue efforts which we will be discussingden the
name of the dialogue between the West and Islahafébng way
short of incorporating the principles proposed ahdvirst of all, as
stated at the beginning, these efforts are lanfyproduct of a peace
and security strategy which is informed by politismategy and self-
interest. The intended outcome of this dialogualisady clear: that
the existing system, with its spurious claim tovensality, will once
again be approved and further consolidated, tme tthrough the
sanction of the transcendental will. Moreover, r@di relationship of
power and discrimination is already establishedvbenh the parties
invited to contribute to this dialogue. The choicadefine the parties
as "the West and Islam" is the clearest evidendkisf

In an attempt to understand these concerns molg fat us
examine how the Dialogue between the West and I$lam been
shaped; how the common understanding that is deasea result of
this dialogue has been structured; and how Islamlified as both
the subject and the object of this dialogue, han mositioned as the
"other".

5Jurgen Habermag) Theory of Communicative Action, PartsClambridge,
Polity Press, 1984.
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An International Response to “Temporary Threats and
Challenges of Globalization”

When Samuel Huntington argued, in his 1993 artesiétled
“the Clash of Civilizations”, that the differencdsetween the
civilizations which were stuck between the armeadds of a bipolar
world during the Cold War were going to cause dot#lin the
coming millennium, many social scientists put forevaiews which
attempted to discredit the fundamentals of Huntingt thesis.
However, in the years following the publication tifis article,
institutions such as the UN and the EU started dipgeup projects
which aimed to promote cooperation and understgndietween
civilizations, the partnership of cultures, andressed tolerance
among religions. These kinds of actions clearlyidate that the
possibility of conflict along the lines of civilitanal or cultural
division was widely acknowledged, and that the gaties and lines
of division themselves were broadly accefted.

In fact the Parliament of World's Religiofswhich first
assembled in 1893 in Chicago, launched its secoeeting after a

6The list of the terrorist organizations of theS. Department of Statid not
include any religious group in year 1980. Howewer1994, 16 out of the
49 terrorist organizations were defined as religiothe following year the
number increased; 26 out of the 56 terrorist orions were defined as
religious. When Madeline Albright announced the Bst dangerous
terrorist organizations in the world, the ideolajifoundation of the half of
them were based on religion (Ingmar Karlssbin, Terdor ve Hegorl
[Faith, Terror and Toleranceg] trans. Turhan Kayagu, Istanbul, Homer
Yayinlari, 2005, pp. 179-180).

"The first meeting of the Parliament of World’s R@ins was held in an
important period of the American history. The Pstdats, who settled down
in North America and established the USA, approddhe Catholicism as a
degenerated anti-democratic religion that attacksndn freedom and
individuality. Therefore, in the 1840’s, when tlest Catholic wave reached
America together with the migrants coming from dred, the habitants of
America firstly referred to them as anti-Americéfterwards this approach
caused an enmity towards the Catholics, which ftione to time resulted
with act of violence like; the sabotage of the ®éth churches in
Philadelphia in 1844, homicide of 14 people andflgds in the streets
(Yasin Aktay, “Amerika’da Din-Devletiliskileri ve Dini Cemaatlerin
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century with the support of UNESCO in 1993 at Blowae. The
religious leaders who gathered at this meetingd#etcithat various
religions, and especially the monotheistic onesyukh be acting
collectively in order to solve the problems of therld 8

Eleven years later, in 2004, the Parliament of Werld's
Religions assembled once again in Barcelona with ghpport of
UNESCO to try to address a series of pressing glotmacerns: the
worsening situation of refugees around the wohd, liurden of debt
on developing countries, the prevention of violenespecially
violence which is informed by or targeted towardbgion, and the
water crisi€? As can be seen from the agenda, the world’'s el
leaders were being quite openly summoned to dutyrder to help
solve the biggest problems encountered by the wodgditalist
economy today. But what kind of a solution can kpeeted from
religion or from religious leaders?

Our search for adequate answers to this questibbrbsing us
back to the previous discussion of globalizatiaut; lilefore we turn to
that field of enquiry (which is addressed below emthe heading A
Salvation Prescription for Peace and Securityli$efirst look at what

Etkisi”, Devlet ve Dinili skileri-Farkli Modeller, Konseptler ve Tecriibeler
Ankara, Konrad Adaneuer Vakfi, 2003, p. 36).
8The Universal Declaration of the Global Ethitisat was accepted by the
Parliament of World’s Religions in the 1993 BareeloMeeting included
these statements: 1) Providing collective actionomgn the religions,
especially the monotheistic ones, to solve the lprob challenging the
world; 2) Achieving the necessary cooperation thidlthelp strengthen the
religious and moral values of the societies; 3) ikgdhe struggles among
different religions and cooperating against theoidgies that exclude and
despisereligions; 4) Cooperating in solving problems likeugs, AIDS,
alcoholism, divorce and breaking up of familiesyagance, poverty, hunger,
injustice, war and ethnic conflicts; 5) Preventitige use of religion for
political or any other kind of earthilybjectives; 6) Providing the protection
and development of the woman rights, starting femacation; 7) Working
for the achievement and preservation of the hunigimtsr and freedoms,
especially the freedom of belief and conscienc& @nbating with all types
of mentalities and evolutions that attempt to resany of these rights and
freedoms (http://www.cpwr.org, 14 February 2009).
9<http://www.parliamentofreligions.org/_includes/FCittent/File/2004rep
ort-rev.pdf, 14 February 2009.
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is expected from the partnership of monotheistilgians. There is a
widely accepted premise that the link between “msnaature, and
the sacred”, broken by the modern paradigm, hdeeteepaired, and
the will that is required in order to surmount thggoblems must be
restructured. Again, we can use the approach oérnational
organizations to help us track the ways in whicis tilestructuring
will take place. UNESCO, for example, defines thgeotive of
activities conducted under the UN'’s roof since 1946°supporting
the dialogue that serves peace”. A UNESCO repdaedda7 March
2005, however, reveals the shifts in the emphasis the
organization’s mission. The main theme of the @y conducted
during the years of establishment was defined aace in the minds
of men”; in time, however, this evolved to beconfest, the
constitution of common values and understandinggiveen “people
and cultures”, and now among the “civilizatiod8”.

The year 2001 is accepted as a turning point irekission of
UNESCO'’s mission. As is widely know, that same ywas declared
to be the “the Year of Dialogue among Civilizatibrs/ the UN
General Assembly. There can be no doubting abeuintipact of the
events of 9/11 on these decisions. The aforemesdiddNESCO
report from 2005 states quite explicitly that thepact of 9/11 is the
central factor behind its renewed support to diatogoetween
civilizations and its sharpened commitment to prtgevhich prevent
the formation of radical or terrorist moveme#ts.

In the light of this information we can say thatce 2001, the
agenda of the dialogue activities conducted by Wi has been
largely determined by the question of “terrorism’hile emphasizing

10Report by the Directors-General on the Promotiorihef Dialogue among
Peoples 171EX/40, Paris, 17 March 2005.

11The dialogue activities of UNESCO depend on twoisieas. First is the
Decision No. 56/6, which foresees the maintenafigeaceon the basis of
justice, equality and tolerance by eliminating theutual lack of
information among the societies, cultures and ie&ilons. The second is
the Decision No. 31 C/39, which calls for “the imtational cooperation in
the prevention of terrorism”. The document usedaa®ference in this
research is taken from the report that was predebie the General
Director, responsible for the UNESCO Support of tméerpersonal
Dialogue, in the special session held on 17 Mafif}bZn Paris.
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the importance of dialogue in responding to themfierary threats
and challenges of globalization”, the main objetief efforts at
dialogue is defined as the discovery of shared arsal human
values, and the basic approach is one of attempdirmgpunteract the
lack of knowledge and understanding which existsveen human
communities belonging to different religions, cuds, and
civilizations. It is hard to avoid the conclusiohat, from this
perspective, the biggest challenge to world peaw# security is
perceived to be *“terrorism”, and that the sourcetaforism is
understood to be “cultural”, or in other words, thkeck of

information and respect among the cultures”. Diagin this
scheme, will help us overcome this lack of undewditag and respect,
and will therefore provide the means through whieh might cease
the present conflict and meet at the place of ‘foom, universal,
shared” values.

The UN institutionalized the framework, the partiasnd the
objectives of these dialogue activities in 2005hvitie “Alliance of
Civilizations Project”. It was this initiative in goticular which
brought the underlying agenda, assumptions, argkbiaf the long-
standing political discussions around civilizatipn=ultures, and
religions into sharp focus. The priority of the iAlice of
Civilizations Project was expressed as:

In its initial focus on the relationship between &égn nations and
predominantly Muslim populations, the Alliance hastablished
priority areas for its programmingdhese include the political factors
that contribute to extremism, the effects of meala education on
mutual understanding, and the key population sscbdéryouth and

immigrant communitie2

As is clear from this statement, dialogue actisitieeld in the
name of peace and security will focus on the retestiip between the
West and Muslim communities. Expressed another ey migrant
Muslim populations of the West and political Islare viewed and
presented as problems that need to be solved gr ¢odensure the
peace and security both in the West and in thedworl

12<http://www.unaoc.org/content/view/79/112/lang,esigty, 15 February
2009.
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The traces of this same UN approach may be obsearved
Europe at a much earlier date. It is widely knovwattGermany
initiated dialogue activities, initially in the ecational field, aimed at
the integration of the dense Muslim migrant popafatwith the
German society in the early 1970s. 9/11, howevansformed the
context of such efforts. Germany decided to chahgdevel at which
the dialogue is conducted by starting a projeckedathe “Europe-
Islam World Dialogue” in 2001, thereby shifting itdialogue
programs away from the Ministry of Interior and Cué and towards
the arena of international relations. The firsti@acttaken by this
project was the appointment of new diplomats, rasijtibe solely for
the issue of dialogue among religions, to five aefiéint countries
(Turkey, Yemen, Egypt, Saudi Arabia, and Indonesia)

Gabriel Goltz was one of these diplomats, appoitdedork in
the Embassy of Germany in Turkey in 2005. He stdtatbehind the
German approach lay the attitude of “somethingtbdse done” — an
attitude which came to be widely shared after 9/Adcording to
Goltz, the issue of Islam had appeared earlier tactar in internal
integration problems (e.g. gender inequality, hdkitings etc.), but
became an issue of international relations in Gaynas well as in
other Western countries, in the post-9/11 eraa sense we can say
that the Europe-Islam World Dialogue Projecivas a result of
Germany’s deliberate decision to search for theutswi to these
problems in the field of cultural origins. As Go#tays, the diplomats,
who had been appointed explicitly for this dutyargtd working to
contribute to the foreign policy of Germany:

Our duty as a diplomat is to evaluate the conchsieached
by the intercultural or interreligion dialogues dheintil now, in a way
that makes it possible for them to function assauece of a political
projection. We are trying to see....what is capatblehanging? Is it
religion, tradition or culture?

13The information given with reference to Gabriel @plho worked in the
Embassy of Germany in Turkey as the responsiblemiigt for the Inter-
Religions Dialogue, is quotddom the notes of the interview held with him
on 6 July 2006.
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It is evident that this approach not only predeteas the
source or origin of the problem, but also antiaggathat the solution
to these problems lies in the transformation of Musocieties. A
similar approach can be detected in activities tWwhite German
government is conducting in partnership with othmstitutions. For
example Frank Spengler, who is the Turkish repteser of the
Konrad Adenauer-Stiftung institution, summarizes thbjective of
their mission as follows:

Taking in to consideration the increasingly protdgimrelationship of
Europe with Islam, the issue of “Dialogue with melahas for long
been one of the most important missions carriedbyuthe Konrad-
Adenauer-Stiftung in the world. In these missiotislogue is never
an end in itself, on the contrary the aim is tanglate the mutual
misunderstanding and the lack of information, ab asto support the
reformist movements in the Muslim countriés

As this analysis underlines, even though the fraomkwef the
Dialogue between the West and Islam was designeddcome the
mutual lack of information and respect among the parties, it is
still premised upon the idea of reinterpreting nsland/or bringing
Islamic culture into alignment with Western valubsthis context it
becomes evident that the parties in dialogue ateapproached as
equals, and that while the West is the subjecthef gaid activity,
Islam has become the object of it.

The EU projects, participated in by all the Eurapstates as
part of the wider Dialogue between West and Isleaproduce the
same hierarchical approathAs a matter of fact théligh Level

14Frank SpenglerTirkiye ve Avrupa’ddslam Devlet ve Modern Toplym
Istanbul, Konrad Adenauer Stiftung Yayinlari, 2005x.

15The EU made the first decision to start the intiucal dialogue activities
among the states in 1993, under the context ofBecelona Process.
However, the meeting held in 2002 at Valencia becamilestone for the
said dialogue activities. The EU decided to spgethe actions especially
regarding the strengthening of the humanitarian @rtlral dimensiorof
the European-Mediterranean cooperation, which veenesidered to be
neglected in the last years. The Anna-Lindh Fouodatwhich was
established in Alexandrim 2005according to this decision, assembled all
the EU dialogue activities under one roof.
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Reportpresented by the Head of the EU Commission, RorRaiadi,

in 2002 about the European-Mediterranean Dialogigues the
conditions of a reliableialogue in some detail. The report, prepared
by academics and intellectuals from both sidedhefNediterranean,
includes the following statement:

For the dialogue to be called an achievement anditfdo be
considered credible/reliablghe participating actors have to share
certain basic principles. These principles arepeets equality, and
openness as well as the absence of authority amorcement.
Equality means that the participants are contnitguto the dialogue
equally and that they are in an equal status. herotvords, no actor
has a privilege or a representative. The thougihdsr@commendations
are not evaluated according to military or othewpoparameters, but
according to their own ethics and vaffe.

However, the report underlines the fact that thgmasetric
relationship between the two sides of the Meditexean in economic,
social and political terms poses the biggest chg#do the success of
this ideal dialogue model:

It is deemed necessary to overcome the inequaditywden the North
(EV) and the South (the Mediterranean side) inotalelevelop a real
dialogue. Structurally there is no equality betwélem North and the
South in the terms of economic, social and politwawer. In this

sense, EU is an area where unification is possids#spite the
inequalities, unlike the South, where there isaorgi discrepancand

conflict. It is natural that due to the presenginalities the dialogue in
the South does not have successful results likediaegue in the
North 17

In the light of these criticisms, the claim thadldgue between
the West and Islam might produce a common ground of
understanding, where the two parties can comproraisg reach
harmony, becomes implausible or even irrelevantisCBrown even
argues that this kind of dialogue amounts to littlere than one side
assuming the responsibility for reinterpreting adues of the other.

162002 Mediterranean Dialogue Work Programme”,
<http://www.nato.int/med-dial/2002/mdwp-2002 3d20 May 2006.

bid.
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Moreover, he underlines that without a compelliagson there is no
guarantee that the result will be accepted by ever}?

Mark Lynch considers “terrorism” as one of the ceftipg
reasons. According to Lynch, 9/11 and the US react it caused
insecurity and violence between the West and theslikuworld,
while at the same time highlighting the need falatjue between the
two parties. Because dialogue is presented asdbediternative to
radicalism and violence, rejecting it would impliet victory of
terrorism, which aims to destroy security and tcead feaf? This,
too, reinforces the conclusion that efforts at atjale have been
established within a framework determined by a gBedriven
political agenda. Helle Malvmig evaluates how dimle has been
transformed into a security strategy by focusing tonee main
indicators: the publication of alternatives to Hogton's conflict
theory, the continual emphasis on the urgency amgoitance of
dialogue, and the propagation of the idea thaatisence of dialogue
constitutes a threat to the futife.

At this point we should underline the fact that Huogton's
thesis is mentioned in almost every document comckmwith the
field of dialogue. In most of these documents tlaénts of the theory
are not accepted. Even so, referring to this theenyains useful in
almost all attempts to analyze the current secuaityl conflict
situation. The important point, however, is the waywhich the
model of dialogue now being established by govemimeand
international institutions actually reproduces chaes the same basic
analysis. Even projects which purport to refute theory reveal a
tacit acceptance of the lines of division describgdHuntington. The
clearest proof of this is that the dialogue prajgbemselves (such as
the “Alliance of Civilizations” and/or “Europe-Ista Dialogue”) are
being named after his theory.

18Chris Brown, “Cultural Diversity and InternationBblitical Theory: From
the Requirement to Mutual Resped®eview of International Studiggol.
26, 2000, p. 208.

19Mark Lynch, “Transnational Dialogue in an Age ofriice, Global Society
Vol. 19, 2005, p. 11.

20Hele Malmvig, “Security through Intercultural Digjoe? Implications of
the Securitization of Euro-Mediterranean Dialogustween Cultures”,
Mediterranean PoliticsVol. 20 (3), 2005, p. 351.
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These projects offer no response to the questiow “ban a
dialogue possibly be successful, when the percemtica “threat” to
security is directed at one of the parties (Islam)the dialogue
itself?” However, since the real objective of dgue between the
West and Islam is not to strengthen the culturetbuatreate a culture
to strengthen the security, it can be said that ghate of inequality is
neglected.

If we consider institutions like the UN or the EW be
international instruments to uphold the functionimigthe capitalist
world economy, we can see that this situation iavoidable. The
continued security of both organizations dependsonuphe
preservation of the existing system. The fact resdhat this zero-
sum system, in which the winner can win only if same else loses,
and in which the winners are conditioned to asknfimre and more,
resulting in 85% of the world’s resources being ediby about 15%
of the world’s mosprivileged people, is simply not sustainable.

The dilemma of institutions like UN and EU is thhey are
faced with the contradictory demands of the exagssystem, while
simultaneously dealing with the problems causedhieyinequalities
which inevitably result from it. The scarcity ofetlworld’s resources
forces a change. Some of the initiatives proposeithése institutions
reveal that they, too, are aware of this need fange; and yet they
continue to search for solutions not in the infnastiure but in the
superstructure of the current system.

In this search for a solution the notions of raigiculture, and
civilization, which build the “meaning of life” foinhabitants, are
being called to duty. As the current system lostdanse of meaning,
human communities can have no will to preservestia¢us quo. In
other words, the creation of a more widely shaestss of meaning is
urgently required if the existing system is to @one functioning.

A “Salvation Prescription” for Peace and Security
Peter Wagner emphasizes the creation of congruammmng

social identities, political limits, and social pti&es as a precondition
for the construction of a political movement. Theagtices which
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human beings share with others, and which therdfag would like
to regularize in society as a whole, will becomstitationalized or
normalized only when enough people form a uniorudospecific
values, and around the extension and influenckasfe values!

The final period of the capitalist world economydseating
different political actors and different power tadaships in
accordance with the process of globalization wiéchiggered by the
flow of condensing capital, people and technoldgyis same process
generates inequality and social dislocation, makihgxtremely
difficult to establish the political preconditiomghich are essential to
the harmonious functioning of the ordé&mn example of this may be
seen in the problems caused by economic and pdlitecisions
taken by major capital owners - decisions whichautdedly benefit
those who take them, but which rarely serve thera@stts of anyone
else.

In this context, the values of liberal democracyl déhe free
market economy, which have been presented ovepdie twenty
years almost as a “salvation prescription”, are ndacing
considerable resistance. While this formula is gewed by neo-
liberals as a universally applicable remedy whickargntees the
elimination of poverty, hunger and misery, its oppots characterize
it as little more than camouflage for the destmectinvasion of the
world by international capital which is transformithe world into

“one village”, “one world".

Gellner sees this as the natural result of Amesiafining
influence on globalization. At the root of the Anoan attitude lies
the absolutization of its own culture and the idfes#tion of the
entire human situation with it. America, therefoa@proaches other
cultures as a deviation from the one universallg tand valid human
situation. According to the Americans, features likdividualism,
equality, freedom, and constant innovation are pftthe air that they
breathe; having never lived in any other socialetitical climate,

2lpeter WagnerModernligin Sosyolojisi: Ozgiirlik ve Cezalandirma [A
Sociology of Modernity: Liberty and Disciplinefrans. Mehmet Kiguk,
Istanbul, Sarmal Yayinlari, 1996, p. 266-267.
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Americans are blind to the absence of these featimethe demand
for them) in other culture®

Arguments about modernization, many of which foaurs
Islam, are shaped by this premise. To the extemt Idlam acts as
source of “terrorism, which is the biggest challenfacing the
preservation of peace and security in the world'signifies the
“deviation from the true human situation”. In orde surmount this
obstacle, a revision is deemed necessary to tistamit tenets which
exclude liberal democracy or which are perceivedhasinspiration
for terrorism. It can be argued that the homogenizeffect of
globalization is only possible if those regions andtures that are
furthest from the dominant global influence shdne same basic
frame of reference as the center which actuallgypeces the exported
object, theory, concept, system or structure in firet place. For
cultures within the Muslim geographical sphere,drample, to even
receive the messages sent by the global centemthsy first absorb
and assimilate that center’s framework of undeditanthe world3

As a result of this, tension has been caused bfathee of the
globalization process to produce the expected nypestand by its
opposing tendency to cause plurali&m.In this environment, the
question emerges regarding how to generate thaeeed unity and
shared interest which is imperative for the maiatere of the system.
Since the system has not been successful in cgeatiity around the
principles of freedom, equality and brotherhood,ibstill dependent
on some kind of unity to guarantee its survival evehmight it turn
next in search of a solution?

Those seeking an answer to this dilemma will soardater
have to look at the issue of religion, especiatlyan environment
where Islamic terrorism threatens peace and sgcufibhere are

22Gellner,Postmodernizmislam ve Usp. 80.

23Thomas Friedman, “Kiresel Sistem, Kiresglle ve Modernjin
Parametreleri’Postmodernizm vislam; Kiiresellgme ve OryantaliziA.
Topcualu and Yasin Aktay (eds.jstanbul, Vadi Yayinlari, 1996, p. 93.

24Roland Robertson, “Toplum Kurami, Kiltirel Gorekelie Kiresellik
Sorunu”, Kiltir Kireselleme ve Diunya SisterfiCulture, Globalization
and the World-SystemAnthony D. King (ed.), trans. Gulcan Seckin and
Umit Husrev Yolsal, Ankara, Bilim ve Sanat Yayin|at998, p. 101.
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several characteristics of organized religion whiaht be deployed
or exploited in order to consolidate and perpeteaisting systems.
First, religions are the strongest and most widssgprstructures
which accept what exists without question and withthought of
change. Second, religions encourage hope for arbété to be

deferred to the realm of the eternal. The monoticeiseligions

especially, with their insistence on a single, &ltgp constant reality,
lend themselves towards the perpetuation of tiestuo.

Religion permeates almost every aspect of cultacesmciety,
and as such it has never been extricable fromigmliRobertson
underlines that, in according with a Durkheimiaralgsis, societies
which have a state organization approach religisra@a important
aspect of their national identities, with differemtegrees of
consecration and deep identity applicai®rOn the other hand, for
millions of people religion functions as a kind ofganizational
infrastructure and as a means of political parétigm. For example,
black communities in the USA used the churches gdaae of
expression, inspiration, organization, solidaritgnalysis and
recruitment during the civil rights movement. Iristhespect, religion
can be seen as a means to consecrate the shareitamnidestyle in
the USA.

Religions generate discourses which encompassuaibhity,
and make moral and social assertions which claifetainiversally
applicable. Areas of the globalization process Whice of concern to
organized religions, and upon which religion wilbnder their
approval or rejection, include: types of values,ntabties and
attitudes that should be taught to new generationthe modern
world; the ways in which the public is informed abdhe modern
world; the operation of social control mechanismsaciety; ethical
questions to do with the maintenance of a healtidygeaceful social
life; the demonstration of respect and love toraljardless of ethnic
or religious grouping; societal deterioration atiapse as a problem
which affects all society’s members; the notiont thaod citizenship

25Roland Robertson, “Globalime, Politika ve Din”Dini Arastirmalar, Vol.
6 (17), Eylul-Aralik 2003, pp. 362-368.
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is a requirement of faith, and even a form of dewot&ccording to
certain beliefs and doctrirfé.

In this framework the problems caused by the chgiitevorld
economy (environmental pollution, for example, be ulf among
the income levels within societies, or poverty amdnger) are
accepted as common problems of human kind and tleg®me
subject to universally accepted strategies andmagtlans’’ We are
reminded of the possible contribution of Islamic nnism, for
example, by the model of Izzeddin Abdisselam, gueilator of 13th
century Sharia, who produced a bill on animal sgintd nature based
upon Islamic law8 In this document Islam is described as “a
meaningful civilization, which knows what is aiméar ethically,
environmentalist in spirit and humanist in insgwat existing in the
privacy of more than one billion peoplé®.

At this point it can be said that Islam, which, lz@s been
discussed, is generally positioned as the objecthef dialogue
between the West and Islam, is being mobilizedddigious leaders
and intellectuals to fulfill a duty which is predemnined by the very
framing of the analysis. This mobilization is cediout by the said
parties within a pattern of assumptions and matwat which goes
something like this: the reason behind the curgéoital crisis is that
until now the West thought of itself as being selfficient; Islam is a
unique resource to overcome this crisis; in orderthis to happen a
modernization movement within Islam is necessaméver this
modernization must be an alternative type of madation; Muslim
societies are anyway in need of new interpretatitres are in
alignment with the requirements of the age; and, tinaconclusion,

26Durmus Tathlioglu, “Kiireselleme-Diniliskisi’, Dini Arastirmalar, Vol. 6
(17), Eylul-Aralik 2003, pp. 185-193.

27THasan OnatTiirkiye'de Din Anlayinda Deisim Sirecj Ankara, Ankara
Okulu Yayinlari, 2003, p. 144.

28Richard Langhorne Medeniyetler Cagmasindan Diyalga, Istanbul,
Gazeteciler ve Yazarlar Vakfi Yayinlari, 1999, 51

29Tarik Ramazanjslam: Medeniyetlerin Y{izimesi: Hangi Modernite igin
Hangi Proje [Islam, le face a face des civilisattorQuel projet pour
quelle modernité?]trans. Age Meral,istanbul, Anka Yayinlari, 2003, p.
319.
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these efforts will combine to counteract the peticepof Islam as a
“threat”.30

In the ongoing dialogue between the West and Isiarwhich
universities and non-governmental organizationstakiang an active
part (alongside internationally institutionalizedustures like the UN
and the EU), the main target audience is the yqomulation. It is
noticeable that in many of these dialogue initiegivexchange
programs for young people are the dominant mecharitg the
facilitation of dialogue. It seems irrefutable thhis is a suitable
method, and one which fits the dialogue type deffing Habermas as
the ideal speech situation. However, when we exartfie discourse
within which this method is being utilized, we fifghportant clues
about what is meant by the dialogue between thet \&fed Islam.
Take, for example, the symbol of Prophet Abraharhp s often
utilized in these dialogues in order to emphasamaroonalities’!

30To the arguments held around Islam and moderriity,ctitics like Islam
can not comply with democracy, are responded ds SWhat is the basic
concept? Either Christianity or Islam, in the basi®oth the human being
is a sacredreature. The religion centers on the person, thean being.
Also democracy centersn the individual. This means that there is
compatibility among Islam, Christianity and democracy. Moreoifethe
procedure of the contemporary democracy is anajythedsimilarities with
the elements likglra, meveret icma (council, consultancydf Islam can
be observed. Therefore one of the main points, wkiould be expressed,
is that Islam is compliant with the contemporarynderacy in the basics.
If this democracy is not being practiced in the Nuscountries, the
reasons for this should be mentioned. What aregheons for this? The
sultanates, sheiks, this and thahich are established in defiance thé
basic elements of Islam, in other words; the aatticcivil orders/polities.
In Islam neither kingdoms nor sultanates exist.yTnvere compulsorily
adapted to Islam after the™and 12 centuries However, in the spirit of
Islam these things do not exist. We should befglag this. If we are to
clarify this we can eliminate tHeaselineof the ideological gun pointet
Islam” (Kemal Karpat,Sava ve Demokrasiistanbul, Gazeteciler ve
Yazarlar Vakfi Yayinlari, 2004, p. 145-146).

31The Symposiums on “Following the Prophet Abrahawtijch the first is
organized in 2000 and, the second is organize®@32also known as the
“Harran Meetings” in Turkey, can be seen as an g@karof this. These
symposiums were conducted by thetercultural Dialogue and
Cooperation Platform (KADIPknown as an organization of the Fethullah
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The young people should understand that the altgusdists in
blindfold rejection of the authority as much asldtes in obedience
without questioning. Obedience in a true authodibes not damage
the person’s individuality; on the contrary it pides the development
of human capabilities that are distinctive of herheTmodel of
Abraham can teach the young people what obedieocarage,
moving towards future with hope and the true bealfebne God really
means. What we should do is -just like Abraham sssfuilly did -; to
leave the decision to the hands of God, who knovesything the
best32

The obedience which is stressed here as the greatas
clearly stands in opposition to the central inlarite of
Enlightenment thinking: the idea that the world @ should be
understood through rational human enquiry, and tlobugh
revelation of the transcendental will.

The failure of some of the ideologies which wereedeped
within this same rational tradition and which wei@ so long
presented as “salvation prescriptions” is used gsstfication for
this rejection. Democracy itself, however, is natjected or
abandoned; rather, the argument is made that,rgpde democracy
rests on “a political and cultural framework thaédds from ethical
and moral origins”, then religion and democracy rdit contradict
one another. In this context it is emphasized ‘tsiate power defines
law, law cannot be seen as the only resource dfifegy”. The
pursuit of peace and security provides an examiplehat this might
mean in practice: in order to prevent war, it icewsary, through
education, to promote a mentality of conciliatiamdahe pursuit of
peaceful ends. Since rationality, it is claimedyas able to designate
such objectives on its own terms, this educatioh méed to be
informed by traditionally rooted (i.e. religiousth&s. A specific
example of this might be the use of the Islamiditian on the
discipline of human desires and acquittals.

Gulen Community. For detailed info seehttp://www.gyv.org.te, 14
Februaray 2009.

32Jules Janssens,ibrahim’in Rehberlii'nde Hosgorii Sahibi Bir Nesil
Yetistirmek”, Hazret-i /brahim’in /zinde, Cemal UWak (ed.), istanbul,
Gazeteciler ve Yazarlar Vakfi, 2001, p. 226-235.
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In the current situation, then, the discourse whdominates
the dialogue between the West and Islam foresedauttiversal law
should restructure its legitimacy using ethical uesl based on
religion. There are two main reasons behind tHitude: firstly, the
regulations of universal law have been adopteduoi & majority in
the world, and no religion can deny something whigs gained
acceptance on such a scale; and secondly, mamesé regulations
are already requirements of religious ethical codes

In the final analysis the view of the capitalistndoeconomy,
which defines individuals and societies within aerhrchical
relationship and which sustains these hierarclgesligned with and
supported by the traditional outlook of religiomgiich perceive and
legitimize the social order as an integral parttted universal and
divine order. As a consequence, the system of lodgaitalism can
expect to receive from the religious establishna@mendorsement or
an approval grounded in ethical claims. Conversahd with some
irony, religions have found their social role aneéputation
strengthened by institutions which are an integeat of the secular,
modernist inheritance.

330ne of the most discussed themes is that the emfenat power of modern
law is in need of an ethical training. For examfiie “Explanation of
Universal Ethics” by Hans-Kiing, who is accepted a®yennén the field
of interreligious dialogue, is one of the most tghi examples of this
attitude: “We have learnt from our personal experés and the history of
our planet full of constraintthat a better world order is not established
only by laws, regulations and traditions. Neithan dt be established by
force. The success of achieving the preservatioth@fpeace, the justice
and the earth depends on the agreement and cdopeséipeople on the
achievement of justice. A contribution to the reation of justice and
freedom requires responsibility and task consciessand for this both
the hearts and the minds of the people should lbleeased. Without an
ethical behavior a foundation that will provide thaintenance of law will
not become reality. Therefore, without a univermaler there can not be a
new world order” (Hans King and Karl-Josef KuschElrensel Bir
Ahlaka Dgru [A Global Ethic: The Declaration of the Parliamieof the
World's Religions] trans. N. Aikoglu and Tosun Dgan, Ankara, 1995, p.
15).
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Despite the fervent hopes of some, this processnatual
reinforcement will not be enough to overcome thsi€which is now
engulfing the system. This is because the systeghobil capitalism,
in denial of the fact that its own inherent struetiare the root cause
of the present crisis, is still hoping that a bilegsby those
institutions which claim to speak for a transceridepower will be
enough to ensure its survival. What is requiredyédwer, is not the
consecration of the existing order by the religiessablishment, but
a fundamental and structural transformation of tirder. Religions,
which cannot accommodate the basic assumptionthieatvorld can
be transformed by human action, do not lead suemgds. Current
efforts at dialogue between the West and Islanmetbes, can be
understood as attempts to strengthen rather thaohatienge a
fundamentally flawed and failing system.

Conclusion

The dialogue between the West and Islam, implendente

globally in order to preserve peace and secusty manifestation of

a wider attempt to overcome the crisis which thpitadist world
economy is now going through. Though this claim nmsgem
deceptive, if we consider the fact that the prestom of this
economic system is regarded as the foundation aifaglpeace and
security — an assumption which underpins almostdiivity in the
field of international relations — the validity ¢iis thesis becomes
apparent.

International institutions will not and cannot lead more
sweeping effort to change the structure of theesgstself, which is
the ultimate cause of the current crisis. Howeuwbey will be
prepared to manage, accommodate, and manipulatgerend the
appearance of change in the interests of presetiagunderlying
system and the privileges which it confers upomthe

The dialogue between the West and Islam is oned@ation
upon which change, demanded by the systemic crismy be
manipulated in the interests of the capitalist woeglconomy. The
structure that is then built upon this foundatiegitimizes the role of
religion in the public sphere. As was emphasizeavapthe apparent
reason behind this politic preference is to diffuge global
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opposition that arises in opposition to the funmiig of the capitalist
system and the inequalities created by it. In @8tiesmpt to neutralize
potentially decisive opposition, the power of raig is being

deployed in order to induce in entire populationgassive and
fatalistic acceptance of the world and the univaisé is.

What will be the effect of a political strategy whiuses Islam
as the object of dialogue with religion itself, andh the nations of
the Middle East which view Islam as a source ofoldgical
reference? It is too early to give an adequate oresp to this
guestion. However, we can already say that onehef methods
adopted in order to combat radical Islam is theemion and
promotion of a moderate Islam model. We will havemait and see
how (and whether) the dialogue between the Westlsladh helps
this model to find acceptance in the Middle East.

What we can conclude at the present time with some
confidence is that, in a world in which some twdlidm eight
hundred people living on less than two dollars geey and a further
one billion two hundred million are struggling torgive on less than
a dollar, dialogue along will not be enough to easpeace and
security. One banner unfurled at the recent protést Geneva
provides a succinct summary of this case: “If thereo justice, there
will be no peacé.



