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Siinni-Sii Geleneginde Muhkem ve Miitesabih
Olgusu

—Ibn Astir ve Tabatabai Ornegi-*
Mansur YAYLA™

Oz

Muhkem ve miitesabih terimlerini tanimlamada goriilen farkliliklar Tefsir problemleri
arasinda yer almaktadir. Bazi Tefsir problemlerine yaklasimlar: arasinda farkliliklar bulunan
Siinni ve $ii gelenegine mensup miifessirlerin muhkem ve miitesabih ile ilgili diisiincelerinde
bir ihtilafin var olup olmadiginin tespiti énem arz etmektedir. Bu ¢alismada, oncelikle
muhkem ve miitesabih terimlerinin her iki gelenekteki tarihi gelisimi incelenmektedir. Buna
bagl olarak Siinni ve Sil diislinceyi savunan son dénem miifessirlerden Ibn Astr ile
Tabatabail'nin konu ile ilgili goriisleri ele alinarak bu kapsamda ulasilan nokta mukayeseli
olarak degerlendirilmektedir. Muhkem-miitesabihin tarihi seyrine bakildiginda, Stinn1 ve $ii
ulemasimin yaklagimlarinin biiyiik oranda ortiistiigii goriilmektedir. Stinnilerde selef, Siilerde
ise Ahbari ulemasma gore miitesabih ifadelerin anlami sadece Allah tarafindan bilinebilir.
Ancak selef ile Ahbari ulemasinin muhkem-miitesabih algis1 arasinda kismi bir farkliik da
goriilmektedir. Selef ulemasmin yaklasiminda ayetlerdeki gaybi durumlarin ismi olarak
kullanilan kelimeler miitesabih olarak adlandirilmaktadir. Ahbari ulemaya gore ise Kur'an,
yalniz masum imamlar tarafindan dogru anlasilabildiginden biitiin ayetler miitesabihtir. Buna
karsilik, Ustili ulemaya gore Kur’an’da manasi bilinmeyen ayetler bulunmamaktadir.

flim diinyasmna bityiik katkilar sunan ibn Astir ile Tabatabai muhkem-miitesabih
konusunda 6zgiin diisiincelere sahiptirler. Ancak, bu diisiinceleri yeni tartismalarm 6niinii
acacak kabildendir. Séz gelimi ibn Astira gore miitesabihin Kur'an’da bulunmasmin

hikmetlerinden bir tanesi Kur’an’in ilmi i'cazidir. Tabatabai’ye gore ise te’vile ihtiya¢ duyan
ayetlerin Kur’an’da bulunmasindan kaynaklanmaktadir.
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The Fact of Muhkam and Mutashabih in Sunni-Shia
Tradition

-The Example of Ibn Ashur and Tabatabai-

Abstract

The differences seen in the definitions of the terms Muhkam (decisive) and Mutashabih
(similar) are part of the problems of Tafsir. It is important to determine whether mufassirs
(commentators) from Sunni and Shia traditions, who have differences in their approach
towards some of the tafsir problems, have disagreement about their ideas for muhkam and
mutashabih. In this study, primarily the historical development of the terms muhkam and
mutashabih in both traditions is analyzed. Accordingly, by addressing the opinions of Ibn
Ashur and Tabataba’i, who are of the recent mufassirs advocating Sunni and Shi’a ideas, the
final point reached in this context is comparatively evaluated.

When the historical course of muhkam and mutashabih is considered, it is seen that the
approaches of Sunni and Shi’ite scholars largely correspond to each other. According to the
Salaf scholars in Sunnis, and the Akhbari scholars in Shi’ites, the meanings of mutashabih
expressions can only be known by Allah. However, a partial difference is seen between the
muhkam-mutashabih perceptions of Salaf and Akhbari scholars, as well. In the approach of
Salaf scholars, the words used as the names for the unknown states in verses are called
mutashabih. Yet, according to the Akhbari scholars, as the Quran can only be understand truly
by the innocent imames, all of the verses are mutashabih. On the other hand, there are no verses
in the Quran whose meaning is not known according to Khalaf scholars in Sunnis and Usulis
in Shi’ites, in general.

Ibn Ashur and Tabataba’i, who made great contributions to the world of scholarship,
have unique ideas about the subject of muhkam-mutashabih. However, these ideas of theirs
are such as to open the way to new discussions. For instance, one of the hidden causes for the
Quran to include mutashabih is its scholarly laconic aspect. According to Tabataba'i, it results
from the fact that there are verses in the Quran which need gloss.

Keywords: Sunni, Shi’a, Ibn Ashur, Tabatabai, Muhkam, Mutashabih.
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Giris
Muhkem, ;&~| kokiinden tiiremis bir kelimedir. Lugatte birgok anlami ifade

etmekle birlikte, daha ¢ok “saglamlastirmak, bir seyi tam ve miikemmel kullanmak,
fesattan alikoymak” manasinda kullanilmaktadir.!

Miitesabih ise «lis kokiinden tiiremis olup, lugatte “iki ya da daha fazla seyin

birbirine benzesmesi” anlamina gelmektedir.? Islam edebiyatcilarindan EbGi Bekr
Sicistani, (6l. 330/912) miitesabihi liigatte, “giizellikte ve nitelikte bir seyin bagka bir
seye benzesmesidir”? seklinde tanimlarken, Firizabadi (6l. 817/1415) ise “kuvvetli
benzesmeden dolayr iki seyi birbirinden ayirt edememek” seklinde
tanimlamaktadir.*

Muhkem, 1st1lahi olarak bir¢ok manada kullanilmakla birlikte onu su sekilde
tanimlamak miimkiindiir: “Karine ya da harici bir delile ihtiya¢ duyulmadan anlam
anlasilan ayetlerdir.”>

Miitesabihi ise su sekilde tanimlamak miimkiindiir: “Tefsiri i¢in karine ya da
harici delillere ihtiya¢ duyulan ayetlerdir.”¢

Kur’an-1 Kerim’de muhkem ve miitesabih kelimeleri, hem 6zel hem de genel
manada ge¢mektedir. Sozgelimi “Elif, Ldm, Rd. (Bu) bir kitaptir ki, hikmet sahibi, her
seyden haberdar olan (Allah) tarafindan ayetleri muhkem (saglam, eksiksiz ve agik)
kilinmigtir.”” ayetinde muhkem kelimesi, lugavi manada kullanilmis olup, genel
manada ayetlerin biitiiniiniin, haberlerinde saglam, hakikati batildan ayirmada
eksiksiz ve emir ile yasaklarinda agik oldugunu ifade etmektedir.?

Miitesabih kelimesi, “Allah, soziin en giizelini; ayetleri (giizellikte, dogrulukta ve
miikemmellikte) birbirlerine benzeyen bir kitap olarak indirdi.”® ayetinde ise ayetlerin
biitiintintin, glizellik, dogruluk ve miikemmellikte birbirlerine benzedigini ifade
etmek tizere zikredilmistir.10

1 Halil b. Ahmed EbGi Abdirrahméan b. Amr b. Temim el-Ferahidi, Kitdbu'l-‘ayn miiretteben ald hurifi’l-
mu’cem, thk. Abdiilhamid el-Hindavi (Beyrfit: Dérﬁ’l—Kiitiibi’l—'Hmiyye, 1424/2003), 1/343.

2 Ebu’l-Hiiseyin Ahmed b. Zekriya’ ibn Faris, Mu’'cemii mekdyisi’l-liiga, thk. Abdiisselam Muhammed
Haran (b.y.: Daru’l-Fikr, 1399/1979), 3/243.

3 Ebti Bekr el-'Uzeyri Muhammed b. ‘Uzeyr Sicistani, Garibu'l-Kur'an el-miisemmd bi niizheti’l-kuliib, thk.
Muhammed Edib Abdiilvahid Cemran (Suriye: Daru Kuteybe, 1416/1995), 432.

4 Mecdiiddin EbG Tahir Muhammed b. Yakub Firtizabadi, el-Kamiisii’l-muhit (BeyrGt: Miiessetii'r-Risale,
1426/2005), 1247.

5 Celaliiddin Abdurrahman SiiyGti, el-Itkdn fi ‘uliimi’l-Kur'an, thk. Fevvaz Ahmed Ziimerli (Beyrt: Dariil-
Kiitiibi’l-* Arabi, 1431/2010), 475.

¢ Eb(i Abdillah Muhammed b. Ahmed b. Ebi Bekr b. Ferh Kurtubi, et-Tizkdr fi efdali’l-ezkdr, thk. Besir
Muhammed ‘Uytin (Dimegk: Mektebetii Dari’l-Beyan, 1407/1987), 230.

7 Had 11/1.

8 Eb(i Ca‘fer Muhammed b. Cerir et-Taberi, Camiu'l-beydn ‘an te'vili dyil-Kur'an, thk. Islam Manstr
Abdiilhamid (Kéahire: Darii’l-Hadis, 1431/2010), 3/311-312.

9 ez-Zimer 39/23.

10 Taberl, Cimiu'l-beyin, 9/674-675.
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Kur'an’in tamaminin bir yoniiyle muhkem, yani ayetleri nazim ve i‘caz
cihetiyle miikemmel, batildan uzak, bir yoniiyle de miitesabih oldugu, yani ayetleri
belagat, fesahat, i‘caz agisindan birbirlerine benzedigi hususunda Islam ulemasi
arasinda tartisma bulunmamaktadir.” Bu konudaki asil ihtilaf Kur’an’in bazi
ayetlerinin muhkem bazilarinin da miitesabih oldugunu beyan eden su ayet
tizerinde olmustur:

“Kitabr sana indiren O’dur. Onun (Kur’an'in) bazi ayetleri muhkemdir ki bunlar Kitabin
anasidir. Digerleri de miitesabihtir. Kalplerinde egrilik olanlar, fitne ¢ikarmak ve olmadik yorumlarini
yapmak icin miitesibih ayetlerinin ardina diiserler. Oysa onun gercek manasini ancak Allah bilir. [limde
derinlesmis olanlar ‘Ona da inandik, hepsi Rabbimiz katindandir’ derler. (Bumlar1) akl-1 selim sahibi
olanlar diginda kimse iyice diisiinemez.”12

Diger iki ayetin aksine burada Kur’an ayetlerinin ya muhkem ya da miitesabih
oldugu ifade edilmektedir. Dolayisiyla miifessirler buradaki muhkem ve
miitesabihten kast edilen mana tizerinde ihtilaf etmislerdir.

Bir diger ihtilaf ise miitesabihin, Allah hari¢ baskasi tarafindan bilinip
bilinmeyecegi meselesidir. Bu tartismanin ¢ikis noktasi ise bir dnceki ayette gecen
Cifj‘ G Ol “[limde derinlesmis olanlar” ifadesidir. Miitesabihin ilimde derinlesenler
tarafindan bilinebilecegini diistinenler mezkiir ifadeyi atif ctimlesi olarak kabul edip
ayeti su sekilde yorumlamaktadirlar: “Oysa onun (miitesibihin) gercek manasini ancak
Allah ve ilimde derinlesenler bilir.”13 Miitegabihin Allah disinda kimse tarafindan
bilinmeyecegini diislinenler ise mezkir ifadeyi istinaf yani ibtida climlesi olarak
kabul edip ayeti su sekilde yorumlamaktadirlar: “Oysa onun manasini ancak Allah bilir.
[limde derinlesmis olanlar, (acziyetlerini itiraf ederek) ‘Ona inandik hepsi Rabbimiz
katindandir.” derler.”

Diger taraftan niiz{il sebebi de ayetin anlaminin dogru anlasilmasinda 6nemli
bir etkendir. Bu konuda iki farkli rivayet bulunmaktadir. Bir rivayete gore Hz.
Peygamber ile Hz. Isa’'nin ulfihiyeti iizerine tartismaya giren Necran Hiristiyanlarina
cevaben bu ayet inmistir.4 Bir diger rivayete gore mukattaa harfleriyle Islam'in ve
immetin Omriinii tespit etmeye calisan Yahudilerin bu tutumunun yanlighhigim
ifade etmek igin bu ayet inmistir.!s

11 Taberi, Cimiu’'l-beyin, 6/311; Kurtubi, et-Tizkir, 230.

12 Al-i fmran 3/7.

13 Muhammed HAdi Marifet, et-Te'vil fi miihtelifi'l-mezéhib ve'l-4rd” (Tahran: el-Cem’ir'l-Alemiyye,
1427/2006), 26-28.

14 Taberi, Cdmiu’l-Beydn, 3/100.

15 Miikatil b. Siileyman b. Besir, Tefsirii Miikdtil b. Siileymdn, thk. Abdullah Mahm(it Sehhate (Beyr(t: Darii
1hyéi’t-Tﬁrés, 1423), 364; Taberi, Cimiu’l-Beydn, 3/97.
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1. Siinnilere Gore Muhkem ve Miitesabih

Stinni ulemasinin muhkem ve miitesabih hakkindaki diisiincelerini ele alirken
selef alimlerin goriisleri ve halef alimlerin goriisleri seklinde iki ayr1 grup {izerinde
degerlendirmek daha dogru olacaktir. Sahdbe, Tabi(in, Etbau’t-Tabiin ile onlari
temsil eden dort mezhep imamlarindan olusan selefin, muhkem mdiitesabih anlayist
ile onlardan sonra gelen halefin anlayisi birbirinden farklidir. Selef ulemasinin kendi
arasinda muhkem ve miitesabih ile ilgili farkli goriisleri olmakla birlikte genel
itibariyle onlara gore miitesabih, Allah’in sifat ve fiilleri, kiyametin zamani, levh-i
mahfuz, beyt-i ma’mur, Rih, sfir, ahiret ahvali, meleklerin mahiyeti gibi gercekligini
ancak Allah’in bilecegi gaybi durumlari konu edinen ayetlerdir. Muhkem ise gaybla
alakali olmayan ayetlerdir. Nitekim Sahabenin dnde gelen sahsiyetlerinden olan Ibn
Mes'tid (61. 32/652-53), Ubeyy b. Ka'b (61. 33/654), Ibn Abbas (5. 68/687-88), Cabir b.
Abdillah’tan (6l. 78/697) muhkem ve miitesabih ayetlerle ilgili su rivayetler
aktarilmaktadir:

“Bircok manayla te’vil edilme ihtimali bulunan ayetlerdir.”, “(Kiyametin
zamanui gibi) te’vilini ancak Allah’in bildigi durumlardir.”, “Muhkem hem iman
etmeyi hem de amel etmeyi gerektiren ayetlerdir. Miitesabih ise manas1 Allah
indinde olup sadece iman etmeyi gerektiren ayetlerdir.”1®

Tabitin ve Etbau’t-Tabiin ulemasi da muhkem ve miitegsabih konusunda,
Sahabe ulemas1 gibi diisiinmektedir. Miicahid (6l. 103/721), Sa‘bi (6l. 104/722), 17
Tkrime (61. 105/723), Dahhak (61. 105/723), Hasan el-Basri (6. 110/728), 18 Katade (61.
117/735), Stiddi (61. 127/745), Rebi’ b. Enes (6l. 139/757), Miikatil b. Hayyan (0l
150/767) Siifyan es-Sevri (6l. 161/778) gibi alimlere goére muhkem amel etmeyi
gerektiren, miitesabih ise amel etmeyi gerektirmeyen ayetlerdir. 1 Bu goriise gore
miitesabih gaybla alakali oldugundan ona sadece inanmak gerekmektedir.

Selef ulemasinin son halkasi olarak kabul edilen EbG Hanife (61. 150/767),
Imam Malik (1. 179/795), Imam Safii (61. 204/820) ve Ahmed b. Hanbel (&1. 241/855)
muhkem ve miitesabih konusunda Sahabe ve Tabiln ulemas: gibi
diisiinmektedirler.?0 Ayrica Imam Safii ve Ahmed b. Hanbel, miitesabihi, bircok
te’vile ihtimali bulunan ayetler olarak da agiklamiglardir.?!

Hicri ilk i asirda muhkem ve miitesabih hakkindaki selef anlayis1 daha sonra
halefle birlikte farkli bir ¢ehreye biirtinmiistiir. Kanaatimizce, selef ulemasindan

16 Taberl, Cdmiu'l-beyin, 3/94.

17 Ebu’l-Muzaffer Mansfir b. Muhammed Sem’ani, Tefsiru’s-Sem‘dni, thk. Mustafa Abdiilkadir Ata (Beyr(t:
Darii’l-Kiitiibi'l-‘Ilmiyye, 2010), 1/216.

18 Ebi Muhammed b. Mes’ud Begavi, Tefsirii’l-Begavi (Me'dlimii’t-tenzil), thk. Muhammed Abdullah en-
Nemr (Riyad: Darii Tibe, 1427/2006), 1/324.

19 fbn Kesir, Tefsirii’'I-Kur'ani’l-‘azim, 2/7.

20 Kadi Muhammed Send’ullah el-Osmani el-Mazhari, Tefsirii’l-mazhari, thk. Ahmed Izz Inaye (Beyrfit:
Darii Thyai't-Tiirasi’l- Arabi, 1425/2004), 1/279.

2l Ebu’l-Hasen Ali b. Muhammed b. Habib el-Maverdi, en-Niiket ve’l-‘uyfin, thk. Abdulmakstid b.
Abdirrahim (Beyriit: Darii’l-Kiitiibi'l- [lmiyye, 1433/2012), 1/369.
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sonraki Ehl-i Siinnet alimlerinin, muhkem miitesabih ile ilgili farkli goriisler
benimsemesinde, Mu’tezilenin akilc1 yaklasiminin etkisi vardir. Nitekim Kur’an'da
anlami bilinmeyen ayetlerin bulunduguna dair goriisleri sert bir sekilde elestiren ilk
kisilerden birisi Ibn Kuteybe (6l. 276/889) dir. Bilindigi tizere Ibn Kuteybe, uzun bir
middet meshur Mu‘tezili alim Cahiz (61. 255/869)"a talebelik etmistir.22 Hicri ikinci
asirda ortaya ¢ikan Mu‘tezile akimi, ilmi bircok mevzuda akilc1 yaklagimlariyla Ehl-
i Siinnet alimlerini etkilemistir. Bu etkilesimin bir sonucu olarak Ibn Kuteybe,
Kur’an’da anlamu bilinmeyen ayetlerin bulunmasinin, Kur’an'in Niir, Miibin, Hiddyet
gibi vasiflariyla bagdasmayacagin ileri siirmekte ve ilimde derinlesenlerin de
miitesabihi bildiklerini sdyle ifade etmektedir:

“(Ali Imran 7. ayetinde gegen bazi) kelime ve manalari hatali te'vil ederek
Kur’an'in miitesabihlerini, ilimde derinlesenler de bilmez diyen kimselerden
degiliz. Ciinkii Allah, kullarina yarar saglamayacak, onlar1 hidayete
erdirmeyecek bir seyi indirmez. Kald1 ki miitesabihler Allah disinda kimse
tarafindan bilinmez denilirse bu durumda Kur’an’a saldiranlarin eline koz
verilmis olunacaktir. Ayrica kim Resfliillah (s.a.s) miitesabihi bilmiyordu
diyebilir ki? Restliilldh (s.a.s), miitesabihi bildigine gore Sahabeden alim
olanlarin da miitesabihi bilmelerinde bir sakinca olmayacaktir.”?

Ibn Kuteybe’den sonra, Kuran’da anlami bilinmeyen ayetlerin
bulunmayacag1 one siiriilerek muhkem ve miitesabih konusunda yeni bir tutum
belirlenmesinde, Taberi (6l. 310/923) ve Ehl-i Siinnet itikadinin mezhep
kurucularindan Imam Es‘ari (61. 324/935-36) ile Imam Matiiridi (61. 333/944)nin
etkisinin oldugunu ifade etmek miimkiindiir. Ciinkii Imam Eg'ari** ile Imam
Matiiridi'nin, miitesabih ayetlerinin,? ilimde derinlesmis olanlar tarafindan
bilinebileceklerini ifade etmis olmalari, kendilerinden sonra gelecek olan bircok
kelam ulemasmmin diisiincesini etkileyecektir. Sozgelimi etkilenenlerin baginda
Bakillani (403/1013),26 Abdiilkahir el-Bagdadi (1. 429/1037),” Imam Ciiveyni (1.
478/1085),% Ebii’'l-Muin en-Nesefi (6l. 508/1115),2 Kad1 Beydavi (1. 685/1286) 3 ve

2 Ebit Muhammed Abdullah b. Miislim b. Kuteybe ed-Dineveri, ‘Uyiinii'l-ahbdr (BeyrGt: Darii’l-Kiitiibi'l-
‘Ilmiyye, 1418), 1/10.

2 Ebit Muhammed Abdullah b. Miislim b. Kuteybe ed-Dineveri, Te vilii miigkili’l-Kurdn (Beyrtit: Darii’l-
Kﬁﬁibi’l—‘ilmiyye, ts.), 66.

24 Eb{i Bekr Muhammed b. Hasan b. Fiirek el-isfahani en-Nisabtiri, Miicerredii mikalati’s-seyh Ebii’l-Hasan
el-Es’dri, thk. Daniel Gimaret (Beyrt: Darii’l-Mesrik, 1987), 190-191.

25 Eb(i Manstir Muhammed b. Muhammed b. Mahmid el-Matiiridi es-Semerkandi, Kitdbii't-tevhid, thk.
Bekir Topaloglu & Muhammed Arugi (Beyrft: Daru’s-Sadir, 1422/2001), 301-302.

26 Bk. Ebi Bekr Muhammed b. Tayyib b. Muhammed Bakillani el-Basri, Kitdbii't-temhid, thk. Richard Y{suf
McCarthy (Beyrit: el-Mektebetii’s-Serkiyye, 1957), 22-32.

2 Bk. Eb(i Manstr Abdiilkahir b. Tahir b. Muhammed et-Temimi Bagdadi, Usilii’d-din, thk. Ahmed
Semsiiddin (Beyrit: Darii Kiitiibi'l-‘Ilmiyye, 1423/2002), 97-98, 245-246.

2 [mamii'l-Harameyn Ebu’l-Me‘ali Riikniiddin Abdiilmelik b. Abdillah el-Ciiveyni, el-‘Akidetii'n-
nizdmiyye fi'l-erkdni’l-Islimiyye, thk. Muhammed Zahid el-Kevseri (Kahire: el-Mektebetii'l-Ezheriyye,
1412/1992), 32.

2Bk. Ebii'l-Muin Meym{in b. Muhammed en-Nesefi, Bahrii'l-keldm, thk. Veliyiiddin Muhammed Salih el-
Ferftir (Dimegk: Mektebetii Dari’l-Ferftr, 1421/2000), 90-110.

30 Beydavi, Envdr, 1/149.
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Ebii'l-Berekat en-Nesefi (6l. 710/1310)3' gibi alimler gelmektedir. Taberi'nin de
muhkem ve miitesabih konusundaki yaklasimi, kendisinden sonra gelecek birgok
tefsir ulemasmi etkileyecektir. Ancak Taberi’nin, biitiiniiyle mdiitesabihin
bilinebilecegini diisiindiiglinii ifade etmek dogru olmayacaktir. Taberi, her ne kadar
dogrudan ifade etmese de miitesabihin, iki kisma ayrildigini diisiinmektedir. Ona
gore hur(if-1 mukattaa, kiyametin kopma zamani gibi durumlardan s6z eden
miitesabih ayetlerin bilgisi, Allah’in ilmine mahsustur, baskalari tarafindan bilinmesi
miimkiin degildir. Diger miitesabihler ise bir kism1 ancak Hz. Peygamber tarafindan
yorumlanabilen ve diger kismi da Arap dilinde uzman olanlar tarafindan
yorumlanabilinendir.3? Taberi’nin muhkem ve miitesabih konusundaki bu tutumuna
bakildiginda onun i¢in, selef ile halef ulemas: arasinda uzlasmaci bir rol iistlendigini
ifade etmek miimkiindiir.

Selef ulemasindan sonraki Ehl-i Siinnet alimlerinin, muhkem ve miitegabih
konusuna yaklasimlarinda, pek bir farklilik bulunmazken Gazzali (1. 505/1111) ile
Fahreddin er-Razi’'nin (61. 606/1210) konuya yaklasimlar: dikkat cekecek kabildendir.
Yukaridaki bilgilerden de anlasildigi {izere Ehl-i Stinnet ulemas: daha ¢ok,
miitesabih tizerinden ihtilafa diigsmiis ve muhkem konusu bu itibarla miitesabihin
golgesinde kalmistir. Ancak Gazzali, miitesabih kadar muhkemi de giindeme
tasimistir. Nitekim bir¢ok miiellif, miitesabihi kisimlara ayirirken Gazzali,
muhkemin iki kisma ayrildigini ifade etmistir. Ona gore muhkemin birincisi,
anlasilmasinda herhangi bir zorluk bulunmayan ve manalar1 apagik olan lafizlardur.
Ikincisi ise zahir ya da te’vil olunduklari mana itibariyle agik, ancak delaletleri
itibariyle kapali olan lafizlardir. Gazzali’nin bu yorumuna bakildiginda, ona gore
te’vil, sadece miitesabih ayetler icin degil muhkem ayetler icin de s6z konusu
olabilmektedir. Gazzali, miitesabih konusunda ise Allah’in sifatlar1 hakkinda varid
olmus ayetleri de dahil olmak iizere biitiin ayetlerin anlaminin bilinebilecegini ifade
etmektedir.®

Muhkem ve miitesabih konusunu oldukg¢a genis bir sekilde irdeleyen
Fahreddin er-Razi ise diger alimlerden farkli olarak ayetlerin muhkem ya da
miitesabihattan sayilabilmesinin sartlarin1 tespit etmeye calismaktadir. Razi'nin
ortaya koydugu sartlar neticesinde lafzin nass,? zahir,? miisterek® ve miicmel® olma
durumuna gore ayetler ya muhkem ya da miitesabihtirler.’

31 Nesefi, Medirik, 1/237-238

2 Taberi, Cdmiu’l-beydn, 3/93-98.

3 Eb(t Himid Muhammed b. Muhammed el-Gazzali et-Ttsi, el-Mustasfd, thk. Muhammed Abdiisselam
Abiigsafi (Beyrit: Darii’l-Kiitiibi'l- Tlmiyye, 1413/1993), 85-86.

3 Nass: lafzin, sadece vazedildigi manaya delalet etmesidir.

3 Zahir: lafzin delalet ettigi iki manadan birisine ihtimali daha fazla olmasidir.

3% Miigterek: Lafzin iki manaya delaleti aymu diizeyde olmasidir.

% Miicmel: Lafizdan kastedilen mananin kapali olmasidir.

38 Razi, Mefitihii’l-gayb, 154-170.
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Muhkem miitesabih konusunda selef alimleri gibi diisiinen halef alimleri de
olmustur. Bunlardan biri de Serif el-Ciircani (6l. 816/1413)’dir. Serif el-Ciircani de
selef alimleri gibi gaybi haberler iceren ayetlere miitesabih demektedir. Ona gore
ayetlerin miitesabih olmasi, lafzin kendisinden kaynaklanan kapaliliktan
kaynaklanmaktadir. Dolayisiyla bunlarin anlaminin Allah disinda kimse tarafindan
bilinmesi miimkiin olmayacaktir.?

Tespit edildigi kadariyla miitesabihin pratik olarak tasnif edilmesi, ilk defa
Mu’tezili alim Ragib el-Isfahani (61. 425/1033) ile olmustur.# Onun bu tasnifinden
sonra bir¢ok Siinni alimi de miitesabihi tasnif ederek agiklamaya ¢alismistir. Nitekim
[ranli Siinni alim Tibi (61. 743/1343), muhkem ve miitesabihin dort kisma ayrildigini
belirtmistir.4! Satibi (790/1388) ise miitesabihin kisimlarina 6zgiin isimler bulmustur.
O, manasini sadece Allah'in bildigi miitesabih ayetlere hakiki, ilimde derinlesenlerin
de anlamim bilecegi miitegabih ayetlere izafi miitesabih ismini vermistir.2 ibn
Teymiyye (6l. 728/1328),4* Muhammed Abduh (81. 1905),# Ziirkani (6l. 1367/1948),%
Seyyid Kutub (6l. 1966)% gibi alimler de Kur’an’da hakiki miitesabihin oldugunu
belirtmislerdir.

2. Sia’ya Gore Muhkem ve Miitesabih

Genel itibariyle $il ulemasmin muhkem ve miitesabih meselesine yaklasimi
onlarin zahir ve batin anlayisiyla dogrudan iliskilidir. Ancak bu meselede de
Ahbariyye ve Ustiliyye ekolleri# arasinda farkliliklarin bulundugunu belirtmemiz
gerekir. Hicri ilk dort asirda tesekkiil eden Ahbariyye Ekolii, Kur'an’in anlaminin
ancak imamlar tarafindan bilinebilecegini One siirmektedir. $ia inancina gore
imamlar ile Allah arasinda Rih ani bir iliski vardir. Imamiyye ulemasi tarafindan
sthhatinden stiphe duyulmayan kaynaklarda, imamlarin vahiy aldiklar1 da

% Ebii'l-Hasan Ali b. Muhammed b. Ali es-Seyyid es-Serif Ciircani, Mu cemii’t-ta’rifdt, thk. Muhammed
Siddik el-Minsavi (Kahire: Darii’l-Fazile, 2004), 167.

4Ragb el-Isfahani'nin goriigleri igin bk. Ebii'l-Kasim Hiiseyin b. Muhammed Ragib el-isfahani, Miifredatii
elfazi’l-Kur’an, thk. Safvan Adnan Davhdi (Dimegk: Darii’'l-Kalem, 1435/2014), 443-444.

40 dort kisim ise, a. Lafiz ve mana yoniiyle muhkem b. Lafiz ve mana yoniiyle miitesabih c. Lafiz yoniiyle
miitesabih ve mana yoniiyle muhkem d. Lafiz yoniiyle muhkem ve mana y6niiyle miitesabihtir. Bk. EbG
Muhammed Sereftiddin Hiiseyin b. Abdillah b. Muhammed et-Tibi, Fiitihii’l-gayb fi'l-kesf ‘an kand'i’r-reyb,
thk. Hasan b. Ahmed el-Umeri (Dubai: Ca’izeti Dubai, 1434/2013), 4/19-21.

42 Satibi, el-Muvifakadt, 3/68.

43 Ebir'l-Abbas Takiyyiiddin Ahmed b. Abdilhalim b. Teymiyye el-Harrani, Meciii‘u’l-fetdvd, thk. Amir el-
Cezar & Enver el-Baz (Kahire: Darii'l-Vefa, 1426/2005), 3/36-49.

# Muhammed All b. Muhammed Resid Rizd, Tefsirii’l-Kur'ani’l-hakim-Tefsirii’l-mendr (b.y.: el-Hey etii’l-
Misriyyeti'l-Amme 1i"l-Kitab, 1990), 3/138.

4 Ziirkani, Muhammed Abdtilazim, Mendhilii’l-irfin fi ‘uliimi’l-Kur’an, thk. Ahmed Semsiiddin (Beyrfit:
Dﬁrﬁ’l-Kﬁtﬁbi'l-'ﬂmiyye, 1424/2003), 2/299.

40 Seyyid Kutub b. Ibrahim b. Hiiseyin el-Sazili, Fi zildli’l-Kur’an (Kahire: Darii’s-Stirtik, 1423/2003), 1/370.
47 Ahbariyye, dini konularda imamlardan gelen rivayetleri tek kaynak olarak kabul ederken Usfiliyye ise
rivayetlerle birlikte akil ve istidlalin de kullanilmasina cevaz vermektedir.
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belirtilmektedir.#® Bu anlayisa gore, imamlarin bilgileri diger kimseler gibi kesbi
olmay1p ilham ya da vahiy yoluyla gerceklesmektedir. Ayrica onlara gore Hz. Ali ile
diger imamlar, biitiin peygamberlerin mirascilari olmakla birlikte ilimdeki her sey
onlarin bilgisine sunulmustur.* Imamlar, Kur’an’da bulunan ilimlerin tamamin
bilmektedirler. Hatta Kur’an, onlarin anlayabilecegi sekilde indirilmistir. Boylece
Kur’an't anlamanin tek kaynagi imamlar ve onlardan gelen haberlerdir.>

Ahbariler bu inanglar1 dogrultusunda muhkem olsun miitesabih olsun
herhangi bir ayetin anlaminin ancak imamlardan gelen haberlerle anlasilabilecegini
ileri stirmektedirler.5!

Ahbariyye ekoliiniin hicri ilk dort asirdaki en énemli temsilcileri, Imamiyye
tarafindan ilk miifessirler olarak kabul edilen Cabir el-Cu‘fi (6l. 127/745), Farat el-
Kafi (6l. 310/922) ve Ebti Cafer el-Kummi (61. 307/919) ile dort muteber muhaddisten
kabul edilen Kiileyni (61. 329/941) ve Seyh Sadiak (6l. 381/991) tur. Cabir el-Cu'fi,
naklettigi bir rivayette imamlarin, Kur’an'in sirlarina vakif olduklarindan muhkem
ile miitesabihi de onlarin bildiklerini belirtirken3? Fiirat el-KGfi, imamlarin ilimdeki
derinlikleri hakkinda biraz daha ileriye giderek, Ehl-i beyt’in, Tevrat1 Tevrat
ehlinden, Incil’i incil ehlinden ve Kur’an’1 da Kur’an ehlinden daha iyi bildigini dile
getirmektedir.?> Ebi Cafer el-Kummi, ise muhkemi, te’vile ihtiya¢ duymayan,
miitesabihi de bircok manaya delalet eden ayetler olarak tanimlamasma ragmen
Kur’an’in te’vilini ancak Restliillah ve onun vasilerinin bilecegini belirtmektedir.5
Kiileyni ile Seyh Sadiik da miitesabihin sadece imamlar tarafindan bilinebilecegini
diisinmektedirler.5

Hicri besinci asirda Ahbariligin zayiflamas: ve Ustliyye ekoliiniin ortaya
citkmasiyla birlikte Sia’da reyle tefsir donemi de baslamis oluyordu. Bu, aym
zamanda, muhkem ve miitesabih konusunda yeni fikirlerin ortaya ¢ikmasi anlamina
gelmekteydi. Ancak birgok ilmi yeni fikirlerin tiiremesi noktasinda, Imamiyye’ye
onciilitk eden Ustliyye ekoliiniin kurucularindan Seyh Miifid’in (61. 413/1022),
muhkem ve miitesabih konusunda da ayni sekilde onciiliik ettigini ifade etmemiz
gerekir. Sozgelimi, Ahbari ekoliintin, ayetlerin te’vil edilemeyecegine dair siddetli

4 Kiileyni, Usilii’l-kdfi, 1/163; Meclisi, Biharii’l-envir, 6/250, 28/267.

4 Kiileyni, Usalii'l-kifi, 1/112-127, 1/151; Meclisi, Bihdrii’l-envdr, 26/93; Hanifi Sahin, ilk Dénem Sit
Kaynaklarda Siinni Algist (Ankara: Berikan Yay., 2015), 68-69.

S0Kileyni, Uslii'l-kafi, 1/128.

51 Ebii'n-Nasr Muhammed b. Mestid b. Ayyas, Tefsirii Ayydsi, thk. es-Seyyid Hasim er-Rastli (Beyrfit:
Miiessesetii’l-A’lemi li'l-Matbt‘at, 1411/1991), 1/22-23.

52 Meclisi, Muhammed Bakir b. Muhammed Taki, Bihdrii'l-envdr (Beyrit: Miiessesetii’l-Vefa, 1984/1404),
23/172; 26/252.

53 Eb{i’l-Kasim Fiirat b. Ibrahim b. Fiirat Fiirat el-KGfi, Tefsirii fiirdt el-Kifi, thk. Muhammed Kazim (Tahran:
Miiesseseti’t-Tab’ ve'n-Nesr fi Vezarati'l-irsadi’l-islami, 1410), 68.

54 Ebii’l-Hasan Ali b. ibrahim b. Hasim el-Kummi, Tefstrii'I-Kummf (Beyrit: Miiessesetii Dari'l-Kitab, 1404),
1/7, 96; 2/152.

55 Kiileyni, Usdlii'l-kifi, 1/126-127; Seyh Sadiik Ibn Babeveyh Eb{i Cafer b. Ali b. el-Hiiseyn b. Mfisa el-
Kummi, Kitabii'l-i'tikidat (Kum: Miiessesetii’l-imami’l-HAd3, 1435), 379-387.
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tutumuna kars1 Seyh Miifid, ayetlerin te'vilini caiz gormiis ve bazi ayetleri bizzat
kendisi te’vil etmistir. Boylece Imamiyye’de, miitesabih ayetlerin manasinin sadece
imamlar tarafindan bilinebilecegine dair gelen tek anlayis Seyh Miifid’le birlikte son
bulmustur.’”

Seyh Miifid’in talebesi Eb(i Cafer et-Tisi (61. 460/1067) ile Ttisi'nin talebesi olan
Tabersi (01. 548/1153) ile birlikte Ahbari anlayis daha da zayiflarken miitesabihin
bilinebilecegi diisiincesi bu dénemde yayginlasmaya baslamistir. Bilindigi tizere
Tasi ile Tabersi $ii tefsir gelenegi icerisinde en meshur iki miifessir olma 6zelligine
sahiptirler. Ozellikle T{isi'nin, ilk defa dirayet metoduyla Kur’an’ tefsir etmesi, Sii
tefsir geleneginde doniim noktasini tegkil etmektedir. Muhkem ve miitesabih
konusunda da bir¢ok Sii miifessirin diisiincesini etkileyen Tasi, Kur'an'in
manalarinin dort kisma ayrildigini, bunlardan bir tanesinin —gaybi haberler iceren
ayetlerin manas: gibi- Allah disinda kimse tarafindan bilinemeyecegini belirterek Sii
tefsir anlayisinin aksine bir goriis ortaya atmustir. Bilindigi tizere $ii tefsir anlayisina
gore imamlar Kur’an'in agik kapali biitiin anlamini bilmektedirler. T(isi, miitesabih
ayetlerin harici delillerle bilinebilecegini de ifade ederken, alimlerin degerlerinin bu
ayetlerin anlamim bilmeleriyle anlasilacagini savunmaktadir.® $ii dirayet tefsir
yonteminin gelisiminde ciddi katkist1 bulunan Tabersi ise Kur'an’da manasi
bilinmeyen ayetlerin bulunduguna dair goriisii sert bir sekilde elestirmektedir.
Tabersi, Kur’an’da manasi bilinmeyen ayetlerin bulundugu i¢in tefsir edilmedigine
dair Sahabe ve Tabi(in ulemasindan herhangi bir rivayetin gelmedigini ileri siirer. O,
miitesabih ayetlerin, ilimde derinlesenler tarafindan bilinmesinde, herhangi bir
sakincanin bulunmadigin belirtmektedir.”

Hicri besinci asirda ortaya ¢ikan Ustliyye ekolii anlayisi, hicri on birinci asra
kadar devam etmistir. Bu donem igerisinde Ibn Sehrastib (61. 588/1192), Ibn Idris el-
Hilli (61. 598/1201) gibi Imamiyye'nin énde gelen alimleri muhkem ve miitesabih
konusunda Tiisi'nin goriisiinii  desteklemistir.5 Ibnii’l-Mutahhar el-Hilli (6.

% Bk. Seyh Miifid EbG Abdillah Muhammed el-Ukberi, el-Fiisilii’l-muhtdratii mine’l-'uyiin ve’l-mehdsin
(Kum: el—Mﬁ’temirﬁ’l—Alemiyye li Elfiyeti’s-Seyh el-Miifid, 1413), 130.

57 Seyh Miifid’in cagdaslarindan Serif er-Razi (6l. 406/1015) ile kardesi Serif el-Murtaza (1. 436/1044),
ilimde derinlesenlerin miitesabihin manasin1 bilebilecegini diisiinmelerine karsin Kur’an’in batinin ancak
imamlar tarafindan bilinebilecegini belirtmislerdir. Dolayisiyla onlar, muhkem ve miitesabih konusunda
kendilerinden sonra gelenler Ustiliyye alimleri iizerinde fazla etkili olamamuslardir. Bk. Ebii’l-Hasen Serif
er-Razi Muhammed b. el-Hiiseyin b. Miisa b. Muhammed el-Mfisevi el-Alevi, Hakd'ikii’t-te’vil fi
miitesdbihi’t-tenzil, thk. Muhammed er-Riza Ali Kasifi (Beyrit: Darii'l-Edva, 1406/1986), 9-10; [Imiv1-Hiida
Serif el-Murtaza Ebii'l-Kasim Ali b. el-Hiiseyn b. Misa b. Muhammed el-Alevi, es-Sdfi fi'l-imdme, thk.
Abdtizzehra el-Hiiseyni el-Hatib (Tahran: Miiessesetii’s-Sadik, 1424/2004), 1/302-304.

58 Tasi, et-Tibyadn, 1/5, 10, 2/396.

59 Tabersi, Mecme’, 2/196.

6 Eb{i Cafer Ibn Sehrastib Residiiddin Muhammed b. Ali, Miitesabihii’l-Kur'an ve muhtelifiih, thk. Hamid
Cabir Habib el-Miimin (Beyrfit: Miiessesetii’l-Arif, 1429/2008), 1/48-49; EbGi Abdillah Muhammed b.
Ahmed b. Idris el-Hilli, el-Miintehab min tefsiri’l-Kur'an ve'n-niike, thk. es-Seyyid Mehdi er-Recai (Kum:
Mektebetii Ayetillﬁh el-"Uzma, 1409), 1/114.
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726/1325) ise Ustli olmasma karsin muhkem ve miitesabih konusunda Ahbari
ulemasinin diistincesini desteklemistir.!

On birinci asirda Muhammed Emin el-Esterabadi (6. 1033/1624), Ahbariyye
metodunu biiyiik bir ugras neticesinde yeni bir anlayisla sistemlestirmistir.®> Onunla
miitesabihin, ancak imamlar tarafindan bilinebilecegi anlayis1 ikinci bir kez yayginlik
kazanmugtir.® Nitekim Feyz el-Kasani (6. 1091/1680),¢ el-Hiir el-Amili (6l
1104/1693),%5 Bahrani (1. 1107/1695),56 AbdiiAli el-Hiiveyzi (61. 1112/1700),5” Meclisi
(61. 1110/1698), Ni‘metullah el-Cezairi (1112/1700)% gibi Ahbariyye’'nin 6nde gelen
alimleri, miitesabihin, sadece imamlar tarafindan anlasilabilecegini savunmuslardir.

Bu son Ahbari anlayis, modern déneme kadar devam etmis, modern dénemle
birlikte zayiflamistir. Modern dénemde Usili diisiince, Imamiyye ilim aleminde
tekrar yayginlasmis ve bununla birlikte muhkem ve miitesabih konusundaki anlayis
da bir kez daha degismistir. Bu donemle birlikte miitesabih, tasnif edilmeye ve
miitesabihin Kur'an’da yer almasimin hikmetleri ve ayetlerin miitesabih
sayllmasindaki sebepleri iizerinde yogunlasmaya baglanmistir. Nitekim Ali
Abdurrezzak Mecid Mirza (6. 1421/2000) miitesabihten ziyade ayetlerin miitesabih
sayllmasinin sebepleri iizerinde durmustur. Ona gore lugavi manalar, rivayet
farkliliklari, kiraat farkliliklar, 1stilahi manalardaki ihtilaflar vb. sebepler ayetlerin
miitesabih sayilmasinda onemli etken iken,® Mekarim $irazi, miitesabihin Kur’an’da
yer almasini, onun hidayet ve terbiye edici 6zellikleriyle izah etmektedir.”

Bu doénem igerisinde bircok Imamiyye alimi, muhkem ve miitesabih
konusunda diisiincesini dile getirirken Imamiyye'nin yetistirdigi onemli limlerden
Cevat Mugniyye (0l. 1979) ile M. Hadi Ma'rifet, bu konuda 6nemli goriisler beyan
etmislerdir. Bir¢ok ilmi meseledeki diisiincesi, Siinni ulemasinin diisiincesine yakin
olmakla bilinen Cevat Mugniyye, bu konuda da benzer bir yaklasim sergilemektedir.
Nitekim miitesabihi, manasini sadece Allah’in bildigi ayetler, manasini ulemanin da

1 Hilli, Cemaliiddin el-Hasen b. Yfisuf b. el-Mutahhar, el-Elfeyn (Kum: Darii’l-Hicra, 1409), 98.

62 Metin Yiirdagiir, “Ahbariyye”, Tiirkiye Diyanet Vakfi Islim Ansiklopedisi (Istanbul: TDV Yayinlari, 1988),
1/490-491.

6 Bk. Muhammed Emin Esterabadi, el-Fevd'idii’l-medeniyye, thk. Rahmetiillah er-Rahmeti el-Eraki (Kum:
Mﬁesseseﬁi’n—Neyi’l—Islémi, 1426), 49-50.

¢4 Kasani, Muhsin Muhammed b. Sah Murtaza, Tefsirii’s-sdfi (Tahran: Mektebetii’s-Sadr, ts.), 1/318.

66 Muhammed b. el-Hasen Hiirr el-Amiili, Vesd'ilii’s-Sia ilé tahsili mesd'ili’s-seria (Kum: Miiessesetii Ali'l-
Beyt li [hya'i’t-Tiiras, 1409), 27/201.

6 Hasim b. Siileyman b. Ismail Bahrani, el-Burhin fi tefsiri’l-Kur'an (BeyrGt: Miiessesetii’l-E’lem,
1427/2006), 2/10-11.

7 Abdiiali b. Cuma el-ArGsi Hiiveyzi, Kitdbii tefsiri nilri’s-sekaleyn, thk. Seyyid Hasim er-Resfili el-Mahallati
(b.y.: y.y.., 1383), 1/315-317.

% Meclisi, el-Burhin, 66/91-92; Ni‘metullah Seyyid b. Abdilldh b. Muhammed el-Misevi el-Hiiseyni
Cezairi, ‘Ukildii'l-mercin fi tefsiri’l-Kur’an (Kum: Thyaii'1-Kiitiibi'l-Islamiyye, 1425), 1/285-286.

0 Al Abdurrazzak Mecid Mirza, et-Tecdid fi tefsiri’l-Kur'ani’l-mecid (Kum: el-Miiessesetii’l-Islamiyye 1i'l-
Biihiis ve’l-Ma’ltimat, 1428), 4/397-400.

70 Ayetullah Nasir Mekarim $irazi, el-Emsel fi tefsiri kitdbillahi'l-miinezzel (Beyrt: Miiessesetii’l-E’lem1 li'l-
Matbi‘at, 1434/2013), 3/173-175.
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bildigi ayetler olmak iizere iki kisma ayirarak $atibi'nin diislincesini desteklemistir.
Hatirlanacag gibi Satibi, miitesabihi hakiki ve izafi olmak {izere iki kisma ayirmist.
Cevat Mugniyye, miitesabihin, sadece imamlarin degil alimlerin de bilecegini ifade
ederek muhkem ve miitesabih konusunda Sii geleneginin disina ¢ikmistir.”? M. Hadi
Ma'‘rifet ise Kur'an’da manasi bilinmeyen ayetlerin bulunduguna dair iddialar1
gafletle nitelerken miitesabihi 6zgiin bir sekilde yorumlamaya ¢alismistir. Nitekim
miitesdbihin kisimlarini zati/asli ve arazi olmak iizere iki 6zgiin isim altinda
degerlendirmektedir. Ona gore zati miitesabih, miitesabih olarak inen ayetlerdir.
Ornegin Allah’in sifatlari, begerin idrak yeteneginin iizerinde oldugundan onlardan
bahseden ayetler, niizdl itibariyle miitesabihtirler. Arazi miitesabih ise muhkem
olarak inmis olup daha sonra manasini anlamada gii¢liik yasandigindan miitesabih
olduguna hiikmedilen ayetlerdir.”

Bu donemde yasayip muhkem ve miitesabih konusunda kismen Ahbari
ulemas: gibi diisiinen Usfili miiellifleri de olmustur. S6zgelimi Miifessir Muhammed
b. Abdirrahim en-Nihdvendi (61. 1371/1951) bir rivayete dayanarak bazi ayetlerin
manalarinin sadece Hz. Peygamber ve imamlar tarafindan bilinebilecegini ifade
etmektedir.”? Cenabizi (6l. 1327/1909) de Hz. Ali'ye deger atfetmede daha da ileriye
giderek Hz. Ali'nin mesiyet makamina’ yiikseldigini ve Riith en peygamberlerden
de iistiin durumda oldugunu belirtmektedir. Ona gore miitesabihi de ancak mesiyet
makamina yiikselenler bilmektedir. Ayrica Al-i Imran 7. ayetindeki ilimde
derinlesenlerden kastin Hz. Peygamber ve on iki imamdan bagkas1 olmadigini ifade
etmektedir.”

Muhkem ve miitesabih konusunda yukarida degindigimiz goriislerin diginda
bir¢ok $ii aliminden Sahabeyi 6ven ve yeren goriisler de olmustur. Maalesef basta
Kiileyni olmak {izere Ayyasi, Kasani, Meclisi gibi miiellifler, muhkemden kastin Hz.
Ali, miitesabihten kastin ise Hz. Ebi Bekr, Hz. Omer ve Hz. Aige oldugunu ifade
etmektedirler. Bu diisiinceye gore Hz. Ali saglam, giivenilir ve 6ziinde s6ziinde biri
oldugundan muhkem kelimesi onun bu vasiflarim1 karsilamaktadir. Onun

71 Cevat Miigniyye b. Mahmiid b. Muhammed b. Mehdji, et-Tefsirii’l-kisif (BeyrGt: Darii'l-Envar, ts.), 2/9-
15.

72 Muhammed Hadi el-Ma'rifet, et-Temhid fi uliimi’l-Kur'an (BeyrGt: Dari’'t-Te’ariif li'l-Matb('at,
1432/2011), 3/15-30.

7 Muhammed b. Abdirrahim Nihavendi, Nefehitii'r-Rahmin fi tefsiri’l-Kur’an (Kum: Merkezii't-Tibd’e ve'n-
Nesr fi Miiesseseti’l-Bi‘sa, ts.), 1/578-580.

74 Sia’ya gore mesiyet makami, Kur’an'in gizlerinin sakli oldugu yerdir. Bu makama ulasmayan Kur’an'm
ilimlerini bilemez. Hz. Peygamber ve imamlar disinda diger peygamberler de dahil hi¢ kimse bu makama
ulagsamaz. Dolayisiyla Kur’an'in ilimlerini en iyi Hz. Peygamber ve imamlar bilirler. Bk. Cenabizi,
Beyanii’s-se’ide, 1/16.

75 el-Hac Sultan Muhammed Ali Sah Cenabizi, Tefsirii beydni’s-sa’dde fi makiamadti’l-ibdde (Beyrft:
Miiessesetii’l-E‘lem1 1i’l-Matbi“at, 1408/1988), 1/20, 248-249.
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muhalifleri de aksine vasiflara sahip olduklarindan onlarin vasiflarini miitesabih
kelimesi karsilamaktadir.7

3. ibn Asiirun Muhkem ve Miitesibih Anlayis

ibn Astir (6. 1970), muhkem ve miitesdbih meselesini ele alirken diger
miifessirler gibi o da Kur’an’in tamaminin muhkem oldugunu beyan eden Had 1.
ayeti ile Kur’an’in tamaminin miitesabih oldugunu beyan eden Ziimer 23. ayetinin,
Kur’an’in bir kisminin muhkem ve bir kisminin da miitesabih oldugunu beyan eden
Al-i imran 7. ayetiyle tenakuz olusturmadigim ortaya koymaya calisir. Ona gore
Kur’an’in tamaminin muhkem olmasindan kastedilen, onun belagatinin ve i‘cazinin
mitkemmel olan stinligidiir. Kur'anin tamaminin miitesabih olmasmdan
kastedilen ise ayetlerin, gilizellikte, belagatta ve dogrulukta birbirlerine
benzemesidir. Nitekim “Eger o, Allah’tan baskas: tarafindan gelmis olsaydi. Onda, bircok
tutarsizlik bulurlardi.””” ayetinde de bu manaya vurgu yapilmaktadir.”

Al-i imran suresinin 7. ayetindeki muhkem ve miitesabih hakkinda ise ibn
Astir, cumhura ait iki goriisiin bulundugunu belirtmektedir. Birinci goriise gore
muhkem, delaleti agik olan; miitesabih ise manasini sadece Allah'in bildigi
lafizlardir. Ikinci goriise gdre muhkem, manasi agik, miitesabih ise manasi kapali
olan lafizlardir. Razi'nin de meylettigi bu goriise gore nass ve zahir konumunda olan
lafizlar, anlam itibariyle delaletleri acik olduklarindan muhkemdirler. Miicmel ve
miievvel kabul edilen lafizlar ise delaletleri itibariyle manalar1 kapali olduklarindan
miitegabihtirler.”

ibn Astir, cumhura nispet ettigi bu iki goriisten ikincisini desteklemektedir.
Ona gore s6z konusu ayetteki muhkemden manasi acik, miitesabihten ise manasi
kapali olan ayetler kastedilmektedir. Bunun delillerinden biri, ayn1 ayette gecen
3)‘5,{3\ & Ummii’l-Kitab ile JJE Te'vil ifadeleridir. Ciinkii g@‘ & ifadesi, Kur'an'in 6zii,
asli, anast gibi manalarda olup muhkem ayetlerinin mana itibariyle acik olduklarin
ve bu nedenle Kur'an’in 6ziinti olusturduklarini; Jﬂj% ifadesi de Bir sozii, zahiri

manasmn digindaki bir manayla yorumlamak manasinda olup mdiitesabih ayetlerin
mana itibariyle kapali olduklarini nitelemek {izere zikredilmislerdir. Béylece Ibn
Astira gore akaid, tesrl, adab, ahlak, irsad ile alakali olan ayetler grubu, delalet
ettikleri mana itibariyle agik olduklarindan muhkem kismina dahil olmaktadirlar.
Allah'in sifatlar1, kiyamet, stir, riih gibi gaybi haberler iceren ayet gruplari, delalet

76 Kitleyni, Usilii'lI-kdfi, 1/261; Ayyasi, Tefsirii Ayyisi, 1/185; Kasani, Tefsirii’s-Sifi, 1/318; Meclisi, Bihirii’l-
envdr, 23/208; Hiveyzi, Tefsirii nilrii’s-sekaleyn, 1/315-317; Nihavendi, Nefehdtii’r-Rahmadn, 1/579.

77 en-Nisa 4/82.

78 ibn A§ﬁr, Tahrir ve’t-tenvir, 2/154.

79 fbn A@ﬁr, et-Tahrir ve't-tenvir, 2/156; Ibn A@ﬁr, el-Muhkem ve’l-miitesdbih, 2/756-757.
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ettikleri mana itibariyle kapali olduklarindan miitesabih kismuina dahil
olmaktadirlar.®

ibn A§ﬁr, Al-i imran 7. ayetindeki muhkemden kastin, delaleti agik olan;
miitesabihten kastin da delaleti gizli olan lafizlar olarak kabul etse de muhkem ve
miitesdbih kelimelerin, bu manalarla ayetlere itlak olunmasini mecaz olarak
nitelendirmektedir. Ona gore muhkem, bir tek manaya delaleti olan ayetler ise, bu
durumda bir¢ok manaya delalet eden ayetlere muhkem denilmemesi gerekir. Oysa
bazen bir¢ok manaya delaleti s6z konusu olan ayetlere de muhkem denilmektedir.
Aymni sekilde miitesabih, delaleti kapali olan ayetler ise bu durumda miitesabih
denilen ayetlerin, delalet ettikleri mana itibariyle hep kapali kalmalar
gerekmektedir. Oysa miitesabih ayetler, karine ve deliller vasitasiyla
agiklandiklarinda, delaletleri acik hale gelmektedir.®!

ibn Astir, miitesabih ayetlerin bilinip bilinmeyecegi ihtilafina da deginirken
oncelikle “Ilimde derinlesmis kimseler” anlaminda olan (.l:d\ Q3 Os.l3 8 ibaresiyle
kimlerin kastedildigini aciklamaya calismaktadir. Ona gore Rdsihiin, ilmin
inceliklerine niifuz etmis olup Allah’in, ayetlerdeki muradini ortaya gikarabilecek
delilleri tespit etmeye vakif olan kimselerdir.®

ibn Astir, Rdsihin’'un miitesabih ayetlerin manasini bilip bilmeyecegi
hususunda iki zit goriis oldugunu ifade etmektedir. Ibn Abbas, Miicahid, Rebi’ b.
Siileyman, fmam Safii, ibn Farek, Kurtubi ve ibn Atiyye gibi alimlerden olusan
miifessirler, (..LJ’ & ds~~sifadesini & Y lafzina atfederek miitesabih ayetlerin te’vilini
Allah ve ilimde derinlesenlerin bildigini belirtmislerdir. Abdullah Ibn Omer, Hz.
Aige, Ubeyy, Urve b. Ziibeyr, Ebti Hanife, Imam Malik, Fahruddin er-Razi gibi
alimler de &Yl ifadesinde vakf yapip sonraki ciimleyle ibtidd ederek miitesabih
ayetlerin te’vilini sadece Allah’in bildigini ifade etmiglerdir.8*

ibn Astir, bu iki goriisten birincisini makul gormektedir. Ona gore ilimde
derinlesmis olanlar, miitesabih ayetlerin te’vilini bilmeyecek olsalard1 ayette
kendilerinden bahsedilmis olmalarinin bir anlami kalmazdi. Onlar, miitesabihin
te’vilini bildiklerinden Rdsihiin vasfina layik goriilmiislerdir.®

Diger taraftan ayette, Rdsihiin'un mukabili olarak zikredilen & 5 AH ] J-U'

“Kalplerinde egrilik olanlar” ifadesinden kimlerin kastedildigi hususunda ihtilaf

8 fbn A@ﬁr, et-Tahrir ve't-tenvir, 2/154-155; Ibn A@ﬁr, el-Muhkem ve’l-miitesdbih, 2/754-755, 2/766.
81ibn A@ﬁr, et-Tahrir ve't-tenvir, 2/154; Ibn A§ﬁr, el-Muhkem ve’l-miitesibih, 2/755.

82 Al-i Imran 3/7.

8ibn A@ﬁr, et-Tahrir ve't-tenvir, 2/164-165; ibn A@ﬁr, el-Muhkem ve’l-miitesdbih, 2/770-771.

8 fbn A@ﬁr, et-Tahrir ve't-tenvir, 2/164-165; Ibn A@ﬁr, el-Muhkem ve’l-miitesdbih, 2/770-771.

8ibn A@ﬁr, et-Tahrir ve't-tenvir, 2/164-165; ibn A@ﬁr, el-Muhkem ve’l-miitesdbih, 2/770-771.
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bulunurkens®s Ibn Astir'a gore onlardan kasit, miinafiklar, miisrikler ve zindiklardar.
Tefsirlerde, kalplerinde egrilik bulunanlarin miitesabih ayetleri nasil
yorumladiklarina dair ornekler ¢ok az bulunurken Ibn A§ﬁr misriklerin, fitne
¢ikarmak amaciyla miitesabih ayetleri te'vil ettiklerine dair su rivayeti 6rnek verir:

“Sahabeden Habbab b. Eret, As b. Vail'e giderek borcunu istemisti. As b. Vail
onu alaya alarak ‘Nasil olsa -sizin inancinizda- oliimden sonra bir daha
dirilecegiz, o giin malim da ¢ocuklarim da olacaktir, o zaman gel 6derim!” dedi.”

Zindiklarin te'viline ise su rivayeti 6rnek vermektedir:

“Muhammed b. Razim et-Tai soyle dedi: ‘Mekke’de bulundugum sirada
Karmatilerin reislerinden Cennabi de ordaydz. O sirada Haccac'1 dldiirmiislerdi.
Soyle diyorlardr: ‘Mekkeli Muhammed (s.a.v.) ‘Oraya (Mekke’ye) kim girerse
gliven igerisinde olur’ demiyor muydu!” dedi. Ben de ona ‘Bu ayet, haber
nitelikli olsa da emir anlamindadir. Yani ‘Kim oraya girerse ona giiven verin’
demektir’ dedim.”#”

Miitesabih, genelde manasi kapali olan ayetler olarak kabul edilse de delalet
ettigi manalar itibariyle bircok miiellif tarafindan kisimlara ayrilmistir. Bu hususta
ibn Astir, yeni bir sey sdylemezken Satibi’'nin goriislerini destekleyici mahiyette
acgiklamalarda bulunmaktadir. O da $Satibi gibi miitesabihin hakiki ve izafi olmak
tizere iki kisma ayrildigin diisiinmektedir. Ancak ona gore hakiki denilen miitesabih
ayetlerin sayisi oldukg¢a azdir.®

Miitesabih ayetlerin Kur’an’da bulunmasinin sebeplerine dair bir¢ok farklh
goriis bulunurken bu hususta ibn Astir, 6zgiin bir goriis ortaya atmaktadir. Nitekim
miitesabih ayetlerin Kur'an’da yer almasinin, Kur'an'in ilmi i‘cdz1 ve Kur’an'in
evrenselligiyle alakali bir durum oldugunu belirterek bu konuda yeni bir diisiince
gelistirmistir. Ona gore kevni hikmet ve sirlari ihtiva eden bazi ayetler, ilk
muhataplar1 tarafindan dogru anlasilmadigindan miitesabih olarak telakki
edilmislerdir. Ancak bu ayetler, daha sonra bilim ve teknolojinin gelismesiyle
birlikte, ihtiva ettikleri sirlar anlasilacak ve boylece Kur’an'in ilmi i‘caz1 da ortaya
¢ikmis olacaktir. Dolayisiyla miitesabih kabul edilen bazi ayetlerin, daha sonra
muhkem olduklarina kanaat getirilecektir.s

ibn Astir, miitegabihin Kur'an’da yer almasini, onun davet, 6giit, dgretici,
kalic1 tesri’ ve mucize olmasinin geregi olarak goriir. O, muhataplarinin kiiltiirel ve
medeni yapilarinin da miitesabih ayetlerin var olmasiyla iliskili oldugunu
diisiinmektedir. Ona gore Kur’an'in indigi dénemde Araplar, ilmi 6gretim ve yazi
gelenegine sahip degillerdi. Dolayisiyla mevcut dil, Kur'an'in getirdigi bir¢ok yeni

8 Genel itibariyle kalplerinde egrilik olanlardan kasit Yahudiler oldugu yoniindedir. Ancak Harfriyye,
Sebeiyye ve Hariciler olduklarina dair rivayetler de vardir. Bk. San‘ani, Tefsirii Abdirrazzak, 1/382; Taberi,
Cami, 12/99-102.

87 fbn A@ﬁr, et-Tahrir ve't-tenvir, 2/162; Ibn A@ﬁr, el-Muhkem ve’l-miitesdbih, 2/766-767.

88 bn A@ﬁr, et-Tahrir ve't-tenvir, 2/156; Ibn A@ﬁr, el-Muhkem ve’l-miitesibih, 2/766.

8 ibn A@ﬁr, et-Tahrir ve't-tenvir, 2/157-158; ibn A@ﬁr, el-Muhkem ve’l-miitesdbih, 2/758-760.
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ilmin amacini karsilamakta yetersiz kaldig1 gibi muhataplarinin ¢ogu, bu ilimleri
anlama hususunda yeterli kabiliyete sahip degildi. Sozgelimi Kur’an’in beger
hizmetine sundugu tabiat ilimleri, sosyoloji, felsefe ve hukuk gibi ilimler, muhatap
kesiminin anlay1s kabiliyetini asmaktaydi. Biitiin bunlar, Kur’an’da miitesabihin yer
almasini zorunlu kilmigt1.9

ibn Asiir'a gore miitesabih ayetlerin Kur’an’da yer almasinin bir diger hikmeti
ise muhatabini ilmi arastirmalara sevk etmektir. Eger biitiin ayetlerin anlami agik,
herkes tarafindan ayni sekilde anlasiliyor olsaydi farkli bakis acilariin ortaya
¢itkmasi s6z konusu olmazdi.

Sonug itibariyle ibn AsGr'a gore miitesabihin Kur'an’da yer almasimin
hikmetleri sunlardir: a. Kur'an'in evrenselligini ortaya koymak, b. Kur'an'in ilm1
i‘cazin1 gostermek, c. Hidayet kaynagi olmasi itibariyle {islip geregi, d.
Mubhataplarinin kiiltiirel ve medeni yapilarmi g6z 6niinde bulundurmak e. fslam
ulemasini sorgulamaya ve arastirmaya sevk etmek.

Ayetlerin, miitesabih grubuna girip girmeyecegi durumunu belirlemek iizere
birgok sebep zikredilirken ibn Asfir, bu konuda bir arastirma yaptigini ve arastirma
neticesinde on sebep tespit ettigini ifade etmektedir. Onun tespit ettigi on sebep ise
sunlardir:

1. Beserin idrak kabiliyetini asan manalar. Bu manalar, beser idrakini
astigindan kapali olarak zikredilmiglerdir. Ornegin, rububiyet ve ru’yetle ilgili bazi
hususlar, kiyamet ahvali gibi beserin manasini idrak etmede zorluk yasadig:
meseleleri konu edinen ayetler.

2. Hikmetlere binaen miicmel olarak verilmesi gereken manalar. Bu manalar,
ancak te’vil yontemiyle anlasilabilirler. HurGf-1 mukattaa ve “Rahmin arsa istiva
etmigtir”92, “Sonra (Allah) goge yoneldi”*® ayetlerinin ihtiva ettigi manalar gibi.

3. Dilin, ifade etme hususunda yetersiz kalacagi manalar. Bu manalar, mahiyet
itibariyle dil ile tam olarak izah edilemeyeceginden beserin anlayabilecegi sekilde
verilmistir. Bu maddeye “Alldh, giklerin ve yerin nurudur.”% ayeti ve Allah’in Rauf,
Miitekkebir gibi sifatlarindan bahseden diger ayetler 6rnek verilebilir.

4. Ancak bilimin gelismesine bagli olarak anlasilabilecek manalar. Bu manalar,
ilk muhataplar tarafindan tam anlasilmasa da Kur’an'in mu’cizliginin bir geregi
olarak sonraki ¢aglarda yasayan ilim ehli tarafindan dogru anlasilabileceklerdir.
Buna su ayetler 6rnek verilebilir:

90ibn A@ﬁr, et-Tahrir ve't-tenvir, 2/157-158; ibn A@ﬁr, el-Muhkem ve’l-miitesdbih, 2/758-760.
91ibn A@ﬁr, et-Tahrir ve't-tenvir, 2/157-158; ibn A@ﬁr, el-Muhkem ve’l-miitesdbih, 2/758-760.
92 Taha 20/5.

93 el-Bakara 2/29.

94 en-Ntr 24/35.
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“Giines de kendi yoriingesinde akip gitmektedir.”

“Riizgdrlar agilayici olarak gonderdik.”%

“Geceyi giindiize dolar.”*7

“Goriip de donuk sandigin daglar, bulut yiiriimesi gibi yiiriimektedirler.” %

5. Arap dilinde kullanilan bazi mecaz ve kinayeler. Ancak bunlari, zahirleri
iizerine yorumlamak uygun diismediginden alimler, onlar1 yorumlama hususunda
tevakkuf etmislerdir. Ornegin “Gdge gelince, onu biz ellerimizle kurduk”®, “Sen
gozlerimizin Oniindesin”1%, “Yalmz Rabbinin varligr baki kalacaktir”1%, “Miinafiklar,
Allah1 (giiya) aldatamaya calisirlar. Oysa, O, onlarmn hile ve tuzaklarimi bozar, onlarin

bagina gecirir.” 1% ayetlerinde gegen -, (i5, 433 ve ¢31= ifadeleri gibi.

6. Kur’an indiginde Araplar arasinda yaygin olarak bilinmeyen bazi Arapga
lafizlar. Buna dair su ayetler 6rnektir:

€75 456y “Meyove ve cayir” 103 d}é pe rfu;b 3 “Yahut (azabin) kendilerini bir korku

G 800 S G\ M

iizerinde yakalamayacagindan (emin midirler)?”104 X 5455 333 %8 2353 “ve her birine de

9 Yasin 36/38.

% el-Hicr 15/22.

97 ez-Ziimer 39/5.

98 en-Neml 27/88.

9 ez-Zariyat 51/47.

100 Ttir 52/48.

101 er-Rahman 55/27.

102 en-Nisa 4/142.

103 Abese 80/31. Hz. Ebti Bekr ve Hz. Omer’in U kelimesinin anlamim bilmediklerini sdylemeleri, bu
kelimenin Kur’an’in nazil oldugu zamanda Araplar arasinda yaygin olmadigini gostermektedir. Nitekim
hutbedeyken € s ayetini okuyan Hz. Omer &5t kelimesinin anlamim biliyoruz, peki £f kelimesinin
anlami nedir?” diye sormustur. Bk. Ebt Osman Said b. Manstr b. Sube el-Horasani, et-Tefstr min Siineni
Said b. Mansfir, thk. Sa’d b. Abdillah b. Abdilaziz Ali Hamid (Riyad: Darii’s-Semi‘1, 1417/1997), 1/181.

104 en-Nahl 16/47. Said b. Miiseyyeb’den gelen bir rivayete gore Hz. Omer < kelimesinin anlamin
bilmiyordu. Nitekim bu rivayete gore Hz. Omer minberdeyken el g; (,LG-L § ayetini okumus ve
cemaate 3% kelimesinin anlammi sormustu. Hiizeyl kabilesine mensup birisi de ayaga kalkarak bu
kelimenin kendi lehgelerine ait oldugunu ve Eksiltme anlaminda oldugunu sdylemisti. Bk. Seyhzade
Muhyiiddin Muslihiiddin Mustafa el-Kticevi, Hésiyetii Muhyiddin Seyhzdde ald tefsiri’l-kidi el-Beydivi, thk.
Muhammed Abdulkadir Sahin (Beyrdt: Darii’l-Kiitiibi'l- [lmiyye, 1419), 5/277.
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birer bicak verdi.”1% = 35y 5] & “Gergekten Ibrdhim, cok icli ve yumusak huylu
birisiydi.” 100 (lig &y N 3L Yy “Irinden baska yiyecek yoktur.”107

7. Araplarin, anlamini bilmedikleri baz1 dini kavramlar. Bu dini kavramlardan
bir kisminin anlami, Kur’an’in indigi donemde Miisliimanlar arasinda yayginlasarak
bilinir hale geldigi gibi bir kismi da anlam1 yayginlasmadigindan miicmel olarak
kalmigtir. Nitekim Hz. Omer’in “Ribd ayetleri en son inenlerdi. Fakat Resaliilldh (s.a.v.)
onlart heniiz agiklamamust ki vefat etti.”1% ifadesinden de anlasildig1 gibi Ribd, Araplar
arasinda ser’? anlamiyla bilinmeyen bir kavramdi.

8. Kur'an'in indirildigi dénemde Araplarla 6zdeslesmis baz: iisluplar. Bu
iisluplar sonraki ¢aglarda yasayan topluluklar tarafindan dogru anlagilmadigindan
miitesabih olarak telakki edilmistir. Ornegin 5l di$ . “O'na benzer hichir sey
yoktur.”1® ayetindeki Kdf harfi, basinda geldigi i Misl ifadesiyle ayn1 anlamui ifade

etmektedir. Kur'an'mn indigi donemde Araplar arasinda bu tiir kullanimlar vardi.
Ancak sonraki nesiller, bundan haberdar olmadiklarindan bu tiir ayetleri
miitesabihattan saymislardir.

9. Araplara ait baz1 adetlerden bahseden ayetler. Bu ayetler, ilk muhataplar
tarafindan dogru bir sekilde anlasilirken sonraki nesiller tarafindan aymni sekilde
anlasilmadigindan miitesabih olduklarina hitkmedilmislerdir. Buna su ayetler 6rnek
gosterilebilir:

“Orug gecesi, kadinlarinizla birlikte olmak size helal kilindi. Onlar sizin elbisenizdir, siz de
onlarin elbisesisiniz. Allah, sizin kendinize yazik etmekte oldugunuzu bildi ve tevbenizi kabul edip sizi
affetti.”110

“Iman edip sdlih amel isleyenlere; Allah’a kars: gelmekten sakindiklari, iman ettikleri ve slih
amel igledikleri, sonra Allah’a kars: gelmekten sakindiklar: ve iman ettikleri, sonra yine Allah’a kars:
gelmekten sakindiklar: ve iyilik ettikleri takdirde daha 6nce tatmug olduklarindan dolay: bir giinah
yoktur.” 111

105 Ydsuf 12/31. Ayette gegen . ifadesinin de Kur’an'in indigi donemde Araplar arasinda yaygin bir
kelime olmadig1 anlagilmaktadir. Nitekim Hz. Peygamber’in bir konusmasinda gegen & ifadesini ilk
defa isiten Ebli Hiireyre, soyle demektedir: “Yemin ederim, ¢ &. kelimesini ilk defa o gin (Hz.
Peygamberden) isittim. Ciinkii biz bicaga .t diyoruz.” Bk. Ebu’l-Fazl Ahmed b. Ali b. Muhammed b.
Ahmed Ibn Hacer el-Askalani, Fethii’l-bri serhii Sahihi’l-Buhdri, thk. Abdulaziz b. Abdillah b. Baz (b.y.:
Darir'l-Kiitiibi’s-Selefiyye, ts.), 6/458.

106 et-Tevbe 9/114.

107 el-Hakka 69/36. Kur’an'in indigi dénemde »is%1 ve (4lit kelimelerinin, Araplar arasinda yaygin olmadig:
ibn Abbas'in su sézlerinden anlasilmaktadir: sl ve ol kelimelerinin anlamini bilmiyorum.” Bk.
Kurtubi, et-Tizkir, 313.

108 fbn Mace, Kitabii’t-ticdrat, (1276).

109 eg-Stira 42/11.

110 e]-Bakara 2/187.

111 e]-Maide 5/93.
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Bu son ayet, yasaklanmadan 6nce Araplar arasinda yaygin olan icki adetinden
bahsetmektedir.

10. Dar anlayislar. Bunlar da kalplerinde egrilik olanlar ile te’vili kabul
etmeyip Kur’an'1 zahiri iizere tefsir edenlerdir. Kalplerinde egrilik olanlar, Kur’an'in
¢ogunu miitesabih kabul edip kendi arzularina gore te’vil etmislerdir. Te’vili kabul
etmeyenler ise selef ve halefe muhalefet ederek Kur’an’i, zahirinden anlasilan mana
ile tefsir etmislerdir. Onlar, “Hiikiim vermek yalniz Allah’a aittir.”112 ayetine dayanarak
kimsenin Kur’an’1 te'vil etmeye yetkili olmadigini iddia etmektedirler. Ornek olarak
su ayet verilebilir: “Baldirlarin agilacag: giin” 113

ibn Astir, miitesabihin sebeplerini izah ettikten sonra miitesabihattan
sayllmamas1 gereken ayet gruplarinin bulundugunu ifade etmekte ve onlar1 su
sekilde siralamaktadir:

1. Bilgisine ulagilmasinin miimkiin olmadigim beyan eden ayetler. Ornegin
“De ki; Rith rabbimin emrindendir.”1* ayetinde “ Rth “un bilgisinin sadece Allah’a ait
oldugu belirtilmektedir.

2. Ne zaman meydana geleceginin bilinemeyecegine isaret eden ayetler. “O
(Kiyamet), size ansizin gelecek.” 1> ayetinde kiyametin kopacag1 vaktin, belirsiz oldugu
haber verilmektedir.

3. Harici delillerden dolay1 zahir manasiyla tefsir edilmesi uygun diismeyen
ayetler. “(Ey Iblis), Onlardan giiciiniin yettigini sesinle yerinden oynat.” 116 ayetinden ilk
manasinin  kastedilmedigini (¢iinkii Allah, kullarmmin kiifre diistirtilmesini
emretmez), harici delil konumunda olan “Siiphesiz Allah size muhta¢ degildir. Fakat
kullart icin kiifre razi olmaz.”"V7 “Allah bozgunculugu sevmez.”"18 ayetleriyle
anlasilmaktadir.1?

4. Tabatabai'nin Muhkem ve Miitesabih Anlayis1

Muhammed Hiiseyin Tabatabai (61. 1981) de éncelikle Ibn Astir gibi Kur’an’m
tamaminin muhkem, tamaminin miitesabih ve bir kisminin muhkem bir kisminin
miitesabih oldugunu beyan eden ayetler arasinda celiskinin bulunmadigini izah
etmeye calisir. Ona gore HGd 1. ayetindeki Kur'an’in tamaminin muhkem

112 e]-En’am 6/57.

113 ¢]-Kalem 68/42. ibn A@ﬁr, et-Tahrir ve't-tenvir, 2/158-160; ibn A§ﬁr, el-Muhkem ve’l-miitesibih, 2/761-765;
Enver Arpa, “‘Miitesabih Ayetler Kavrami Hakkinda Tarihi ve Semantik Bir Inceleme”, Ankara
Universitesi Ilahiyat Fakiiltesi Dergisi 43/2 (2002), 151-168.

141sra 17/85.

115 e]-A’raf 7/187.

116 fsra 17/64.

117 ez-Ziimer 39/7.

118 e]-Bakara 2/205.

119 fbn A§ﬁr et-Tahrir ve't-tenvir, 2/160; ibn A§ﬁr, el-Muhkem ve’l-miitesdbih, 2/765.
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olmasindan kasit, ayetlerin mana itibariyle acik, muglakliktan uzak ve yanlis
yorumlanmaya karsi emniyetli olmalaridir. Ziimer 23. ayetindeki Kur’an'in
tamaminin miitesdbih olmasindan kasit ise muhkem olsun miitesabih olsun biitiin
ayetler, i'caz, glizellik, isltip ve dil tathg: hususunda ayni tarzdadirlar.120

Tabatabai’ye gore Al-i imran 7. ayetindeki Kur’an’in bir kisminin muhkem
olmasinin anlami, bir manaya delaleti olup manasi bagka bir mana ile karismayan
ayetlerdir. Kur’an'in bir kisminin miitesabih olmasindan kasit ise zahirinden asil
manast anlasilmayan ayetlerdir.12!

Tabatabai, ayetteki muhkem ve miitesabih ifadeleri igin 6ngérdiigii manalar:
destekleyici mahiyette, genel manadaki muhkem ve miitesabih icin ise su tanimlar:
uygun gormektedir: “Muhkemden kasit Kur’an’in temel prensiplerinden bahseden
ayetlerdir. Miitesabihten kasit ise bu temel prensipler ¢ercevesinde anlami belirginlik
kazanan ve netlesen ayetlerdir.”122

Bununla birlikte Tabatabal, miitesabih ayetlerin muhkem ayetlerden ayirt
edilebilmesi icin soyle pratik bir 6rnek de vermektedir: “Dinleyici, miitesabih ayeti
ilk isittiginde ondan amaglanan manay: ¢ikaramaz. Bilakis birka¢ mana arasinda
gidip gelir ta ki muhkem ayetlere bagvurana kadar. Iste bu tiir ayetlere miitesabih
denilir.”123

Tabatabai, muhkem ve miitesabihi yukaridaki sekilde agiklamakla birlikte
mukattaa harflerinin digindaki biitiin ayetlerin bir yoniiyle acik olduklarini ve bu
nedenle de muhkem olduklarini su sekilde ifade etmektedir:

“Kur’an’da manasi bilinmeyecek bir tek ayet yoktur. Bu itibarla ayetler ya
muhkem ayetlerde oldugu gibi kendiliginden ya da miitesabih ayetlerde
oldugu gibi muhkem ayetler araciligiyla dolayli olarak, muhkemdirler.
Stirelerin basindaki mukattaa harflerine gelince, onlar, ne normal anlamda
kelimedirler ne de insanin anlayabilecegi bir anlama sahiptirler; bu nedenle,
goriinen lafzi bir anlamlar1 yoktur, muhkem ve miitesabih siniflandirmasinin
diginda kalirlar.” 124

Tabatabai’'nin bu yorumdan hareketle, Kur’an’da, ya dogrudan muhkem ya
dolayli olarak muhkem ya da ne muhkem ne miitesabih olmak {izere {i¢ gesit ayet
grubu bulunmaktadir.

Miitesabih ayetler, manasmin tespiti hususunda, harici delillere ihtiyag
duyulacag: bilinen bir seydir. Ancak harici deliller tespit edilirken nasil bir yonteme
basvurulmasi gerektigine dair farkli goriisler vardir. Bu konuda Tabatabai,
miitesdbih ayetlerin deldlet edecekleri anlamlarin, yalniz muhkem ayetlerle

120 Tabatabai, el-Mizin, 3-4/16; Tabatabai, el-Kur'an fi’l—fslﬁm, 46.

121 Tabatabai, el-Mizin, 3-4/16; Tabatabai, el-Kur'an ﬁ’l—islﬁm, 47; Tabatabai, el-I'cdz ve’t-tehdddi, 79.

122 Tabatabai, el-Mizin, 3-4/17; Muhammed Hiiseyin Tabatabai, el-I'ciz ve't-tehaddi fi'l-Kur’ani’l-Kerim, thk.
Kasim el-Hagem1 (Beyriit: Miiessesetii’l-E‘lemi 1i'l-Matbiat, 1423/2002), 69.

123 Tabatabai, el-Mizin, 3-4/16.

124 Tabatabai, Islim’da Kur'an, 38-39.
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anlasilabilecegini savunmaktadir. Ona gore Kur'an’da bulunan her bir miitesabih
ayetin delalet edecegi anlama, kaynaklik edebilecek ayetler vardir. Sozgelimi
“Rahmin arsa istiva etmigtir.”1?> ayeti, miitesabih olup delalet ettigi mana itibariyle
kapali durumdadir. Ciinkii Rahman’in arsa istivasinin nasil oldugu bilinmeyen bir
seydir. Ancak muhkem olan “O’na benzer hichir sey yoktur.”12%6 ayetine
bagvuruldugunda, Istiva kelimesinden “miilke egemen olma”, “her seyi kusatma”
manasinin kastedildigi anlasilmis olacaktir.’?”

Diger taraftan bir¢ok mdiiellif, miitesabihi te’vile ihtiya¢ duyan ayetler olarak
acgiklarken Tabatabai, ayetlerin, te’vile ihtiya¢ duymalarindan dolay: miitesabih
olamayacaklarini ifade etmektedir. Ona gore muhkem olsun miitesabih olsun her
ayetin bir te’vili bulunmaktadir. Dolayisiyla te’vil olgusunun, ayetlerin muhkem ve
miitesabih sayilmasinda bir 6l¢ii olmasi s6z konusu degildir. Tabatabai'nin, her
ayetin bir te’vilinin oldugunu diisiinmesinde kanaatimizce Imamiyye'nin “Her ayetin
bir te’vili vardir. Onu da en iyi imamlar bilirler.”128 seklindeki anlayisin etkisi oldugu
ifade edilebilir.’?

Miitesabihin manasinin, bilinip bilinmeyecegi konusunda ise Tabatabai, $it
Ustli ulemasi gibi diisiinmektedir. Ona gore Kur’an ayetleri arasinda, bir tane dahi
olsa manas1 muglak, anlasilmaz bir ayet bulunmamaktadir. Boyle bir sey, Kur’an'in
fesahat yoniiyle de bagdasmamaktadir. Kald1 ki Kur’an, ayetlerinin agik oldugunu
bizzat kendisi agiklamstir: 130 “Bilen bir toplum icin ayetleri agiklannus, Arapga okunan
bir kitaptir.”131

Tabatabai’ye gore Kur'an’da manasi bilinmeyen ayetlerin var olup olmadig:
ihtilafi, (’l’d‘ & Oyuilis 132 ifadesinin bagindaki Vidv harfinin i‘rabtaki konumundan
kaynaklanmaktadir. Miielliflerden bir kismi, Vv harfini atif edat1 olarak kabul edip
Viv'dan sonra gelen ifadeyi, &1 Y] i 56 #%5 U5 ifadesindeki & lafzina atfederek ayetin
biitiiniinden “Hem Allah hem de ilimde derinlesenler miitegdbihin manasin
bilecektir.” manasini ¢ikarmiglardir. Bir kismi1 da Viv edatini istinaf edati olarak
kabul edip ayetten “miitesabihin te’vilini sadece Allah bilecektir.” anlamini
¢ikarmiglardir.'®

Tabatabai miitesabih ayetlerin manalarmin bilinebilecegini siddetle
savunmasina karsin Viv harfinin atif edati olmadigmi diistinmektedir.

125 Taha 20/5.

126 Eg-S{ira 42/11.

127 Tabatabai, el-Mizin, 3-4/16, 32; Tabatabai, el-Kur'an fi’l—fslﬁm, 51-52; Tabatabai, el-I‘ciz vet-tehdddi, 83.
128 Ayvyasi, Tefsirii Ayydsi, 1/22-23; Ebii’'l-Hasen Muhammed b. el-Hiiseyin b. Miisa b. Muhammed Serif er-
Razi el-Mfsevi el-Alevi, el-Mecdzitii'n-nebeviyye, thk. Taha Muhammed ez-Zeyni (Kum: Mektebetii
Basirat], ts.), 251; Meclisi, Bihdrii'l-envdr, 22/197; Hiirr el-Amiili, Vesd'ilii 's-Sia, 27/196.

129 Tabatabal, el-Mizdn, 3-4/19, 34; Tabatabai, el-Kur’an fi "I-Islém, 50; Tabatabai, el-Icdz ve’t-tehdddi, 83.

130 Tabatabai, el-Mizan, 3-4/19, 27; Tabatabal, el-Kur'an fi ‘I-Islém, 51; Tabatabai, el-I“ciz ve’t-tehdddi, 84-85.
131 e]-Fussilet 41/3.

132 Al-i Imran, 3/7.

133 TabAtabai, el-Mizin, 3-4/19, 38; Tabatabai, el-I‘cdz ve’t-tehdddi, 90.
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Gorebildigimiz kadariyla miitesabihin te’vilinin bilinebilecegini savunup, Viv
harfinin atif edati olmadigimi diisiinen miellif bulunmamaktadir. Yukaridaki
bilgilerden de anlasilacag: iizere Viv harfinin atif edati olarak kabul edilmesi,
miitesabihin te’vilinin bilinebilecegine dair 6nemli bir delil olacaktir. Dolayisiyla Viv
harfinin atif edati olarak kabul edilmemesi makul goériinmemektedir. Ancak
Tabatabal, bu konuda aksini diisiiniirken gerekgesini soyle ifade etmektedir:

“Sayet “Vav’ harfi, atif edat1 olarak kabul edilip, atiftan ilimde derinlesenlerin
de miitesabihin te’vilini bildigi anlami ¢ikarilirsa bu durumda, ilimde
derinlesenler ifadesi, umum ifade ettiginden Restliillah’1 (s.a.v.) da kapsayacak
ve Restliillah’'in miitesabihin te’vilini bilmedigine dair bir anlam ortaya gikmis
olacaktir. Kur’an'mn, Restlilldh’in  kalbine indigini g6z Oniinde
bulundurdugumuzda Restiliillah’in miitesabih ayetlerden neyin kastedildigini
bilmemesi miimkiin mii? Kald1 ki ayetlerde, {immet ya da bir toplulukla birlikte
Restiliillah’tan da bahsedilecegi zaman Kur’an'in bu konudaki iisléibu bellidir.
Tegrif amaciyla dnce Restiliillah’1 ismen; sonra digerlerini zikreder. Buna dair
bir¢ok 6rnek bulunurken birkag tanesi sunlardir:

uji»y‘db 4 G ) J;‘ & J |5 ) 541 “Peygamber, Rabbi tarafindan kendisine indirilene iman
etti, miiminler de (iman etti), ¥ Guid o3 425 Jo&Se @ J31% ‘Sonra Allah,

Restiliiniin ve miiminlerin iizerine sekinetini (giiven veren rahmetini) indirdi’ 1%

Gaa 8 5y J e S “Fakat Peygamber ve beraberindeki miiminler’, 154 el &3 1dag 136
‘bu Peygamber ve O’na iman edenler’ 137 s 154! s & 4 sZY “Allah, Peygamber ve
O’nunla birlikte iman edenleri utandirmayacaktir’.3 Sayet (.Ld\ 3 4.1 ifadesi,

Resfiliillah’1 da kapsamis olsaydi bu durumda ayet s6yle olacakti: *Allah, O'nun
Resiilii ve ilimde derinlesenler disinda kimse onun te’vilini bilemez.” 1%

Tabatabai, Viiv harfini atif edat1 olarak kabul etmeyip ayetten “Allah’tan bagka
kimse miitesabihin te’vilini bilmez” anlamini ¢ikarsa da miitegdbihin bagkalari
tarafindan da bilinebilecegini soyle ifade etmektedir:

“Ayette, te’vilin bilinmesinin Allah’a mahsus oldugu agik bir sekilde

belirtilmistir. Ancak bu, ayetteki genellemeye istisnanin vaki olmayacag:

anlamina gelmez. Nitekim i1 o e 145 56 _ 46 ‘Gaybr bilen O’dur. Hig kimseye
gaybimi  bildirmez.”¥0 ayetinde gayb bilgisi Allah’a 06zgii kilmmigken

Jsi & 25 o 31 “ Ancak razi oldugu elciye (gaybt) gosterir. 141 ayeti istisna kabilinde,

(Allah’in r1zas1 dahilinde) baskalarinin da gaybi bilecegini bildirmistir.” 42

134 e]-Bakara 2/285.

135 et-Tevbe 9/26.

136 et-Tevbe 9/80.

137 Al Imrén 3/68.

138 gt-Tahrim 66/8.

139 Tabatabal, el-Mizin, 3-4/22.

140 Cin 72/26.

141 Cin 72/27.

142 Tabatabal, el-Mizin, 3-4/22; Tabatabai, el-Kur'an fi’l—fslﬁm, 62-64.
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Tabatabai'nin, Resfiliillah’'in ilimde derinlesenlerden ayri zikredilmemesiyle
ilgili diistincesi kanaatimizce makul degildir. Ciinkii s6z konusu ayetlerde
Restiliillah’'in isminin ayr1 zikredilmis olmasi diger ayetlerde de O’'nun isminin ayr1
zikredilmesini gerektirmez. Kald1 ki toplumsal ovgiiniin oldugu baz: ayetlerde,
Resfiliillah’in ismi ayrica zikredilmemis ve o toplumla birlikte anilmigtir. Ornegin su
ayette oldugu gibi: 2541 4 5 ) ) ¥ Ly w6 L Sofs i 4 ) Ay L dgs
“Allah, kendisinden baska ilah olmadi§ina sahittir. Biitiin melekler ve adaletten ayrilmayan
ilim sahipleri de Allah’in, mutlak galip ve hikmet sahibi olduguna sahittirler.” 14

Tabatabal'nin istisna ile ilgili diisiincesi de makul goriinmemektedir. Ciinkii
miitesabihin te’vilinin bilinip bilinmeyecegi, yukarida da ifade ettigimiz tizere Viv
edatinin atif ya da istinaf edati olmasiyla ilgili bir durumdur. Ayrica & V) & 6 sy

ayetindeki genellemeye herhangi bir ayetin istisna mahiyetinde zikredildigine dair
bir bilgiye rastlanilmamaktadir. Zaten Tabatabai de ayetin istisnasinin bulundugunu
belirtmesine karsin baska ayetlerdeki istisnay1 6rnek gostermistir.

Miitesabih ayetlerin Kur’an'da yer almasinin hikmetlerine de deginen
Tabatabai, oOncelikle bu hususta Miisliimanlara yonelik soyle bir itirazin
bulundugunu ifade etmektedir:

“Kur’an, kiyamete kadar insanlarin sorumluklariyla alakali hiikiimler
icermektedir. Hak ile batili birbirinden ayiran kesin bir sézdiir. Ancak buna
ragmen mezhep miintesipleri, kendi mezhebi goriislerini hakli ¢ikarmak igin
Kur'an’dan deliller tiiretmektedirler. Biitiin bunlarin yegane sebebi ise
Kur’an’in muhkemle birlikte miitesabih ayetleri de icermis olmasidir. Kur’an,
miitesabih ifadelerden arinmis ve biitiin ayetlerinde agik olsaydi, amaca daha
uygun diismez miydi? Boylece bircok ihtilafin 6niine de gegilmis olmaz
mryd1?”14

Tabatabai, bu itiraz karsisinda Oncelikle isim vermeden Muhammed
Abduh’un miitesabih ayetlerin Kur'an’da yer almasimin hikmetleriyle ilgili {ig
goriisiinii nakleder ve bu goriislerin yukaridaki itiraza cevap olabilecek nitelikte
olmadiklarini izah etmeye c¢alisir. Abduh’a ait tig goriis ise soyledir:

1. Miitesabih ayetlerin Kur’an’da yer almasmin hikmetinden bir tanesi,
Allah’in emirlerine karsi gelmeyi sakindirmak ve Peygamberinin emirlerine
teslimiyeti saglamaktir. Ciinkii Kur'an’daki biitiin ifadeler agik segik herkes
tarafindan aymi gekilde anlagiliyor olsaydi, Allah ve Peygamberinin emirlerine itaat
etmede bazi noksanliklar yasanilabilirdi.146

Tabatabai, bu goriisiin, yukarida zikredilen itiraza cevap olabilecek nitelikte
olmadigini diisiinmektedir. Ona gore boyun egme, zayif kimsenin giligliiniin

143 Ma'rifet, Kur’an ilimlerine giris, 229.

144 Al-i imrén 3/18.

145 Tabatabal, el-Mizdn, 3-4/43; Tabatabai, el-I'ciz ve't-tehdddi, 99.

146 Resid Riz4, el-Mendr, 3/141; Tabatabai, el-Mizin, 3-4/44; Tabatabai, el-I‘ciz ve't-tehdddi, 100.
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karsisinda hissettigi birtakim duygular neticesinde, ortaya ¢ikan bir durumdur.
Sozgelimi Allah’in sonsuz kudreti, sonsuz azameti gibi sifatlarin etkisinde kalan
insanoglu bu etkilesimin bir geregi olarak Allah’a karsi boyun eger. Ancak
miitesabih ayetler kargisinda bdyle bir durum sdz konusu degildir. Ornegin
miitesdbihin manasini yanlis kavrayan birisi onu dogru kavradigini diistinmektedir.
Bu durumda olan kisi i¢in miitesabihe boyun egmenin nasil bir anlami1 olacaktir?'4

2. Miitesabih ayetlerin, Kur’an’da bulunmasinin hikmetlerinden bir tanesi de
aklin fonksiyonelligini saglamaktir. Bilindigi {izere miitesabih ayetler, delaletleri
itibariyle kapalidirlar. Akil, bu kapali manalari ortaya ¢ikarmak iizere bircok
arastirmaya ihtiya¢ duyacaktir. Boylece insanin en degerli varlig1 olan akil, insanin
egitiminde aktif bir rol tistlenerek islevini yitirmemis olacaktir.'4

Tabatabai, bu goriisii de kabul etmemektedir. Ona goére Allah Teald, akillarin
kullanmalari i¢in insanoglunun i¢ ve dis dleminde bir¢ok ayet yaratmistir. Kur’an da
kapal1 ve ayrintili bir tislupla afaki ve enfiisi ayetler iizerinde diisiinmeye yonelik
bircok telkinde bulunmustur. Nitekim goklerin, yerin, daglarin, agaglarin,
hayvanlarin ve insanlarin yaratilisi, dillerin ve renklerin farklihig: gibi hususlar
iizerinde diisiiniilmesi Kur’an’in bir emridir. Ayrica Kur’an, akletmeye, tefekkiir
etmeye yonelik yeryiiziinde dolasmayi, ge¢mis {immetlerin akibetlerinden dersler
c¢ikarmayr tesvik etmektedir. Biitlin bunlar dururken fikir catismasma ve
ayriliklarina sebep olacak unsurlarin (miitesabih ayetlerin) aklin islevselligini
korudugunu sdylemenin bir anlami olmayacaktir.4

3. Miitesabihin, Kur'an’da yer almasinin hikmetlerinden bir tanesi de
peygamberlerin gonderildikleri toplumun kiiltiir seviyesiyle alakalidir. Vahiyle
muhatap olan kesimden zeki, aptal, alim ve cahil kimseler bulunur. Dolayisiyla
bazen bir manayi, i¢ boyutunu tiim gergekligiyle géz oOniine serecek ve herkes
tarafindan ayni sekilde anlasilmasini saglayabilecek nitelikte ifade etmek miimkiin
olmayabilir.!%

Tabatabai, Muhammed Abduh’un bu goriisiinii, benimsedigi “Miitesabih
ayetlerin manasi ancak muhkem ayetler araciligiyla anlasilabilecektir” ilkesiyle
reddetmektedir. Tabatabal’ye gore bu goriis dogrultusunda, avam kesimi,
miitesdbih ayetlerin manasini hicbir zaman bilemeyecektir. Halbuki Kur’an'in
ayetlerinin bir kisminin diger bir kisminu tefsir ettigi bilinmektedir. Dolayisiyla avam
olsun havas olsun, miitesabih ayetleri, muhkem ayetlere irca etmeleri halinde
miitesabihin manasini anlayabileceklerdir.!!

Abduh’un goriiglerini reddeden Tabatabai, miitesabih ayetlerin Kur’an’da yer
almasin1 bir zorunluluk olarak gormektedir. Ona gore Kur’an, ilahi hitap

147 Tabatabal, el-Mizdn, 3-4/44; Tabatabai, el-I‘ciz ve't-tehdddi, 100.

148 Resid Rizd, el-Mendr, 3/141; Tabatabai, el-Mizin, 3-4/44; Tabatabai, el-I'ciz ve't-tehdddi, 100.
149 Tabatabai, el-Mizin, 3-4/44; Tabatabai, el-I'ciz ve’t-tehiddi, 100.

150 Resid Rizd, el-Mendr, 3/141; Tabatabai, el-Mizin, 3-4/44; el-I‘ciz ve't-tehdddi, 100.

151 Tabatabai, el-Mizin, 3-4/44; Tabatabal, el-I'ciz ve’'t-tehiddi, 101.
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oldugundan te'vile ihtimali bulunan ayetler igermelidir. Bu da, dogal olarak
miitesdabih ayetlerin Kur’an’da bulunmasini zorunlu kilacaktir. Bu zorunluluk ise
Kur’an’in bir kisminin diger bir kisminu tefsir etmeyi zaruri kilan te’vil olgusunun
varligindan kaynaklanmaktadir.52

5. Degerlendirme

Muhkem ve miitesdbih meselesinde bir¢ok ihtilafin olusmasi, konunun
miigkiil bir yapiya sahip olmasindan kaynaklanmaktadir. Bununla birlikte bazi
elestirilerin  olusmasinda ortaya atilan goriislerin saghkli bir sekilde
degerlendirilmemesinden kaynaklanmaktadir. Bunlarin basinda ise miitesabih ile
baglantili olarak Kur’an’da manasi bilinmeyen ayetlerin bulundugu yoéntindeki
goriistiir. Nitekim Ibn Astir ve Tabatabai'nin de icerisinde yer aldig1 alimler grubuy,
Kur'an’da manas: bilinmeyen ayetlerin bulunduguna dair goriisii elestirirken bu
goriisiin kaynaginin selef ulemas: oldugunu diisiinmektedirler.1%

Peki, selef ulemasina goére Kur’an’da manas: bilinmeyen ayet var midir? Bu
konuda selef ulemasindan gelen rivayetlere bakildiginda Kur’an’da, manasi
bilinmeyen ayetlerin yer aldigini belirtmek oldukga giigtiir. Hz. Ali, Ibn Mes‘tid, Ibn
Abbas, Ubey b. Ka'b gibi Sahabenin 6nde gelenleri, Kur’an ayetlerinden her birisinin
manasinin bilinebilecegini belirtmislerdir. Nitekim Hz. Ali, her ayetin manasini
bildigine isaret etmek {izere sdyle demistir: “Allah’in kitab1 hakkinda bana sorun?
Allah’a yemin ederim ki, hi¢bir ayet yoktur ki onun, ne hususta nerede ve kimin
hakkinda indigini bilmeyeyim.” 15+

Abdullah Ibn Mes'tid da bu hususta sOyle demistir: “Allah’a yemin ederim,
Kitapta nazil olan ayetlerin kimin igin ve nerede nazil olduklarimi en iyi ben
bilirim.”1%

Ayrica Ibn Mes'tid’dan Hz. Ali'nin her ayetin manasim bildigine dair gelen
rivayetler de vardir.15

ibn Abbas da “Kur’an’in tamamini biliyorum.” demistir.’” Bununla birlikte
Ibn Abbas'm biitiin ayetlerin manasini bildigini, ondan gelen “Ben ilimde
derinlesenlerdenim, miitesabih ayetlerin te’vilini bilirim.”’% rivayetinden de
¢ikarmak miimkiindiir. Ciinkii miitesabih ayetlerin disinda kalan ayetlerin
manalarinin bilinirligi {izerinde bir tartisma bulunmamaktadir. Miitesabih ayetlerin

152 Tabatabal, el-Mizdn, 3-4/45; Tabatabai, el-I‘ciz ve't-tehdddi, 101.

153 Bk. Sirazi, el-Liime’, 159; Zerkesi, el-Burhdn, 295; Stibhi Salih, Mebihis, 282.

154 Matiiridi, Te'vil, 1/219; ibn Hacer, Fethii’l-Biri, 3/599; Ayni, ‘Umdetii'I-Kdri, 19/190.

155 Miikatil b. Stileyman, Tefsirii Miikatil, 5/11; ibn Atiyye, el-Muharrer, 1/13.

1% Ebi Zeyd Abdurrahman b. Muhammed es-Se‘alibi, el-Cevihirii’l-Hisdn fi Tefsiri’l-Kur’an, thk.
Muhammed Ali Mu‘avvid (Beyriit: Darii Thya'i’t-Tiirasi’l-Arabi, 1418), 1/53.

157 Jbn Kuteybe, Te'vil, 67; Ebi Bekr Muhammed b. el-Kasimb. Enbari, ez-Zahir fi Me‘dniyi Kelimdti'n-Nds,
thk. Hatem Salih ed-Damin (Beyriit: Miiessesetii'r-Risale, 1412/1992), 1/103; Sa‘lebi, el-Kesf, 3/14.

158 Taberi, Cdmi’, 3/107.
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manasini bilen, muhkem ayetlerin de manasim bilecektir. Ibn Abbas da miitesabih
ayetlerin manasini bildigine gore muhkem ayetlerin manasin da bilecektir. Ciinkii
Kur’an bir biitiin olarak muhkem ve miitesabih ayetlerden ibarettir.

Tabitin ulemasinin 6nde gelenlerinden olan Miicahid, Dahhak, Katade, fkrime
gibi alimlerden gelen rivayetlerden de Kur'an’da manasi bilinmeyen ayetlerin yer
almadig1 anlagilmaktadir. Nitekim Miicahid, miitesabihin te’vilini bildigini; Dahhak
da ilimde derinlesen kimselerin, miitesabihin manasini bilecegini belirtmislerdir.®
Tkrime Kur’an’in biitiin ayetlerini tefsir ettigini; Katade ise mukattaa harflerinin dahi
manasinin bilinecegini belirtmistir.160

Selef ulemasindan dort mezhep imami da Kur’an’da manasi bilinmeyen
ayetlerin yer almadigim diistinmektedir.'¢!

Selef asrindan hemen sonraki asirda yasamis olan Ibn Kuteybe, Kur'an’da
manas! bilinmeyen ayetlerin yer aldigi iddiasinin selef ulemasindan kimseye ait
olmadigini, bu hususta herhangi bir ayetten de 6rnek gosterilemeyecegini ihsas
ederek sunlar1 dile getirmektedir:

“Miifessirlerden, Kur’an’in herhangi bir ayetinin tefsiri hususunda tevakkuf edip de
‘Bu ayet miitesabihattandir, Allah disinda kimse onun manasini bilmez’ diyen birisini
goremezsiniz. Bilakis, onlar biitiin ayetleri tefsir etmekle yiikiimlii olunduklarinin
bilincinde olarak mukattaa harfleri de dahil olacak sekilde ayetlerin tamamini tefsir
etmiglerdir.”162

Benzer bir goriis de Tabersi ve Zerkesi’den gelmistir. Her iki miiellif de Sahabe
ve Tabilin’dan herhangi bir ayet i¢cin manasi bilinmez, tefsiri yapilmaz seklinde gelen
bir bilginin bulunmadigini dile getirmektedirler.¢?

Peki, selef ulemas1 Kur'an’da manasi bilinmeyen ayetlerin yer almadigim
diisiiniirken neden miitesabihleri manasini1 sadece Allah’in bilecegi ayetler olarak
degerlendirmektedirler? Bu bir geliski degil midir? Bu bir celigki degildir. Ciinkii
selef ulemasi, miitesabih ayetlerden stireleri olusturan ayetleri kastetmemektedirler.
Zaten Kur’an’da manasi bilinmeyen ayetlerin yer alip almadig ihtilafi, selefin bu
konudaki yaklasiminin anlagilmamasindandir. Selef ulemasi, genel olarak miitesabih
ayetlerden Hz. Isd'nin niiz(lii, giinesin batidan dogusu, kiyametin kopma zaman
gibi hususlar, Riith, stir, dabbetii'l-arz, ars, kiirsi, melek, seytan, cin gibi unsurlar ve
Allah’'in sifatlar gibi aklin bilgi sinirlarini asan gaybi durumlar kastetmektedirler.
S6z konusu gaybi durumlar, ayetlere konu olduklarindan onlara dogrudan ayet
denilmistir. Bir nevi mecaz-1 miirsel gesidi ¢/ &)1y S $3 “Biitlinii anip pargayi

kastetmek” kabilinden ayetin ciiziine/parcasina, ayet denilmistir. Nitekim Hz. Aise,

15 Taberi, Cimi’, 3/107; Sa‘lebi, el-Kesf, 3/14; Ibnir'1-Cevzi, Zadii’l-Mesir, 1/258.

160 Miikatil b. Stileyman, Tefsirii Miikitil, 5/66; Suyti, el-Itkin, 883.

161 Bk. Mazhari, Tefsirii'l-Mazhari, 1/279; Kadi 1yéz, es-Sifd, 2/541; Ayni, ‘Umde, 7/281.
162 fbn Kuteybe, Te'vil, 67.

163 Tabersi, Mecme’, 2/196; Zerkesi, el-Burhin, 295.
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Ibn Mes'id, ibn Abbas, Ubey b. Ka'b, Céabir b. Abdilldh, Miicahid gibi Sahabe ve
Tabitin’dan alimler, bilgisi Allah’a mahsus ayetlerden maksadin, kiyamet vakti,
giinesin batidan dogmasi, Hz. Isd’min niizGlii gibi hususlar oldugunu beyan
etmiglerdir.164

Imam Malik’in meghur “Istivd malumdur, keyfiyeti mechuldurdur, istivaya
inanmak vacip, istiva hakkinda soru sormak bidattir.”165 sozii selef ulemasinin bu
konudaki diisiincesini &zetle yansitacak niteliktedir. Ciinkii dikkat edilirse Imam
Malik, Istivd kelimesinin gectigi ayetin anlamini degil, Istivd’min bizzat kendisinin
gaybla alakali oldugundan bilinemeyecegini ifade etmektedir.

Selef ulemasinin miitesabih ile ilgili diisiincesi anlasildigina gore erH G Oshu Bl
166 jfadesinin istinaf m1 yoksa atif ciimlesi mi oldugu hususu da netlik kazanacaktir.
Bir bagka ifadeyle miitesabihin te’vilinin bilinip bilinemeyecegi durumu ile ilgili net
bir sey sdylemek miimkiin olacaktir. Nitekim Gazzali, bu konudaki ihtilafa ¢6ziim
bulma adina sunlar1 ifade etmektedir:

“Miitesabihin te’vilini sadece Allah mi bilir yoksa hem Allah hem de ilimde
derinlesenler mi bilir? Deriz ki her ikisi de muhtemeldir. Eger kastedilen
kiyametin kopma zamani, Rih, str gibi durumlar ise ‘Bunun te’vilini sadece
Allah bilir’ ifadesi iizerine vakfetmek daha uygun olur. Eger bununla kastedilen
stireleri olusturan ayetler ise “Allah ve ilimde derinlesmis olanlar, te’vili bilir’
seklinde okunmasi daha dogru olacaktir.”1¢”

Burada degerlendirecegimiz ikinci mesele ibn Astir ve Tabatabai'nin
miitesabih ayetlerin Kur’an’da yer almasinin hikmetleriyle ilgili ileri stirdiikleri baz
goriisleri olacaktir.

Yukarida da gectigi {izere Ibn Asiir’a gore miitesabih ayetlerin Kur’an’da yer
almasi, Kur’an'in evrenselligi ve ilmi i’caz1 geregiydi. Bir digeri de aklin islevselligini
saglamakti. Tabatabai'ye gore ise te’vilin, Kur'an’da bulunmasindan kaynaklanan
bir durumdur.

[lmi i‘caz, Kur’an’in indigi donemde beseri vasitalarla bilinmesi miimkiin
olmayan, ancak deneysel yontemlerle ulasilan bazi gerceklerin Kur'an tarafindan
Onceden haber verilmesidir.'s® Bu gesit i‘caz ile ilgili olumlu ve olumsuz goriislerin
oldugu bilinmektedir. Olumlu bakanlara gore Kur’an’da miisbet ilimle ilgili yedi yiiz
elliden fazla ayet vardir. Bu ayetlerdeki hakikatler ile Allah’in yaratmis oldugu kevni
hakikatler arasinda uyum bulunmaktadir. Ciinkii her ikisi de aymi kaynaktan
gelmektedir. Miisliimanlara diisen, deneysel verilerle bu hakikatler arasindaki

164 Jbn Hacer, Fethii’l-bdri, 1/224.

165 Mazhari, Tefsirii'l-Mazhari, 9/104.

166 Al-i Imran 3/7.

167 Ebi Hamid Muhammed el-Gazzali, Mustasfa, ev. Yunus Apaydin (Istanbul: Klasik Yay., 2017), 236.
168 Y(suf Karadavi, Keyfe nete’dmel mea’l-Kur'ani’l-Azim (Kahire: Darii’s-Suriik, 1421/2000), 12.
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uyumu tespit edip Kur’an’in vahiy iiriinii oldugunu inkarcilara gostermektir.6?
Olumsuz bakanlara gore ise Kur’'an'in boyle bir i‘caz ¢esidi olmus olsaydi selef
zamaninda mutlaka giindeme gelirdi.'”® Kur’an’daki her ifade, belirli bir sozliik
anlamini  karsilamak {izere kullanilmistir. Kur’an ayetlerini bilimsel verilerle
yorumlama, Kur’an ifadelerini maksut olmayan manalarla yorumlamaya yol
agabilir.’”! Bununla birlikte bilimsel i‘caz, Kur’an’in bilimsel veriler 1s1ginda yeniden
yorumlanmasini gerektirmektedir ki bu da Kur'an'in beldgati agisindan dogru
degildir.’”? Ayrica Kur'an’mn mu’cizligi denildiginde bu mu‘cize kiyamete kadar
devam edebilecek nitelikte olmalidir. Kur’anin isaret ettigi baz1 gerceklerin, bilimin
ortaya koydugu verilerle tespiti halinde Kur’an'in ilmi yonden i‘cazi son bulmus
olacaktir.17?

Yukaridaki goriislerden anlasildigi gibi Kur’an’in ilmi i‘cazi tartismali bir
mevzudur. Bu tartismali mevzuda, miitesabih ayetlerin Kur'an’da yer almasinin
hikmetlerinin aranmasi, beraberinde yeni tartismalar1 da getirecektir. Miitesabih
ayetlerin Kur’an’da yer almasi, Kur’anin ilmi i‘caziyla iliskilendirilebilir. Ancak su
hususlar1 da dikkatten kagirmamak gerekir:

a. Kur'an, hem ayet hem de sfireleriyle mu’ciz oldugunu beyan ederek
muhataplarina tehaddide bulunmustur.7 {lm1 i’caz denilen olay, sadece miitesabih
ayetlerde s6z konusu olursa Kur’an'in bazi ayetlerinin, i'caz alaninin disinda kalmas:
gerekecektir. Bu da, Kur’an'in biitiin ayet ve stireleriyle tehaddide bulunma ilkesine
ters diisecektir.17>

b. Kur’an bir hidayet kitab1 oldugundan asil gayesi de insanlara dogru yolu
gostermektir. O'nun miitesabih denilen ayetlerinde tip, matematik, hendese gibi
kevni ilimleri aramak, Kur’an'in gonderilis amacinin oniine gegebilir.76

c. Gegmiste ortaya konulan bazi bilimsel verilerin, modern dénemde yeni
bilimsel verilerle yanlislanmasi, bilimsel verilerin sabit ve degismez olmadiklarin
gostermektedir. Dolayisiyla siiphe arz edecek olan verilerle miitesabih ayetlerin
agiklanmasi, Kur’an ayetlerine de siipheyle yaklasilmasina sebep olabilir.1””

d. Miitesabih ayetlerin Kur'an’da yer almasi, Kur’an’in ilmi i‘cazinin bir
geregidir denilebilir. Ancak ilmi i’caz, sadece miitesabih ayetlerde degil muhkem

169 Muhammed Ratib en-Nabliisi, Mesii atii’l-i’cdzi’l-‘ilmi fi'l-Kur'an ve’s-Siinne (Dimegk: Darii'l-Mektebi,
1426/2005), 1/1-3.

170 Satibi, Muvdfakdt, 2/79-80; Ai@e Abdurrahman, el-I ‘cdzii’l-beydni, 96.

171 Sehmus Demir, “Kur’an’in Bilimsel Veriler Isiginda Yeniden Yorumlanmasina Elestirel Bir Yaklasim”,
Tarihten Giiniimiize Kur'an'a Yaklagimlar (istanbul: y.y., 2010), 401-424.

172Muhammed Seyyid Hiiseyin ez-Zehebi, et-Tefsir ve’l-Miifessiriin (Kahire: Darii’l-Hadis, 1433/2012), 2/430
17 Muhammed Gazzali, Keyfe nete‘dmel me’a’l-Kur’an (Kahire: Nehdetii Misir, 2005), 138-139.

174 Mustafa Muslim, Mebdhis f7 i‘cdzi’l-Kur’an (Dimegk: Darii’l-Kalem, 1426/2005), 54.

175 Zahir b. Muhammed, el-I"cizii’l-“ilmi, 106.

176 Zehebi, et-Tefsir ve'l-miifessiriin, 2/431-432; Ziirkani, Mendhilii’l-"irfdn, 1/379.

177 Zehebi, et-Tefsir ve'l-miifessiriin, 2/431; Veysel Giilltice, Bilimsel Tefsirde Usill (Ankara: Aktif Yaymevi,
2007), 56-58.
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ayetlerde de s6z konusu olabilir. Nitekim muhkem ayetlerde bilimsel i‘caz aranmaz
diye bir kurala rastlamilmamaktadir. Aynmi sekilde Kur’an'in evrenselligi de
miitesabih ayetlerle siirli degildir. Kur'an, hem miitesabih hem de muhkem
ayetleriyle evrensel bir kitaptir.

Miitesabihin Kur'an’da yer almasimin hikmetinin, te’vil olgusundan
kaynaklanan bir zorunluluk oldugu diisiincesi hakkinda ise sunu ifade etmek
miimkiindiir: Te'vil, miitesabih ayetlerin Kur’'an’da bulunmasinin bir sebebi degil
aksine miitesabih ayetlerin Kur’an’da bulunmasindan ortaya ¢ikan bir olgudur.
Nitekim miifessirler, miitesabih ayetleri mana agisindan kapali bulduklarindan,
onlar1 te’vil etmeye calismaktadirlar. Kaldi ki yukarida da belirtildigi gibi Tabatabai,
sadece miitesabih ayetlerin degil muhkem ayetlerin de te’'vili oldugunu
diisinmektedir.

Miitesabih ayetlerin Kur'an’da yer almasinin bir¢ok hikmet ve sebebi
zikredilmektedir. Kanaatimizce miitesabihin Kur'an’da yer almasi, Kur'an'in
belagat, fesahat ve nazim i‘caziyla alakali bir durumdur. Bilindigi {izere Kur’an,
belagat ve fesahat agisindan en {ist, nazim yoniinden ise erisilmez diizeydedir. Bir
baska ifadeyle Kur’an, sectigi kelimeler ve bu kelimelerden olusan ciimleler, agik,
duru ve giizel olmalar1 yoniiyle en {ist diizeydedir.'”® Dolayisiyla sectigi kelimeler,
kelimelerin tertibi ve ciimlelerinden olusan ifade tekniginden daha iyisinin
bulunmasi s6z konusu degildir. Miitesabih ayetlerin Kur’an’da yer almas:
sorgulandiginda bu ayetlerin yerlerine ayni anlamlar1 karsilayan baska ayetlerin yer
almasi s6z konusu olacaktir. Bu durumda mevcut ayetlerden belagat, fesahat ve
nazim agisindan daha {iist diizeyde ayetlerin getirilebilecegi ihtimali dogacaktir.
Beser tarafindan Kur’an’in bir benzerinin ya da daha iyisinin getirilmesi miimkiin
degildir. Ciinkii Kur’an, su ayetlerinde muhkem ve miitesabih ayetleri ayirt etmeden
bir benzerinin bulunmadigini beyan etmektedir:

“De ki: Andolsun eger insanlar ve cinler bu Kur’an'in bir benzerini getirmek iizere
toplansalar ve birbirlerine destek olsalar, yine onun bir benzerini getiremezler.”17

“Yoksa ‘O'nu uydurdu mu?’ diyorlar. De ki: ‘Oyleyse siz de onun benzeri on
uydurulmusg siire getirin.”” 180

“Eger kulumuza indirdiimizden siiphe ediyorsaniz, haydi onun benzeri bir silre
getirin.”181

Allah tarafindan daha iyisinin getirilmesi ise miimkiin olmakla birlikte bunun
sorgulanmasi abesle istigal etmek demektir. Ciinkii manalara uygun diisen lafizlar1
en iyi bilen Allah’tir.

178 Ebi Bekr Muhammed b. Tayyib b. Muhammed Bakillani el-Basri, [‘cdzii’l-Kur’an (Beyrhit: Alemii’l-
Kitab, 1408/1988), 52-56.

179 fsra 17/88.

180 Had 11/13.

181 e]-Bakara 2/23.
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Sonug¢

Miitesabih meselesi, tamimi iizerindeki tartismalarla 6n plana ¢iktig1
diisiiniilse de, daha ¢ok manasi bilinmeyen ayetlerin Kur’an’da yer alip almadig:
tartismasiyla giindemde kalmistir. Hicri ilk asirlarda miitesabihin te’vilinin Allah
disinda kimse tarafindan bilinemeyecegi yoOniinde bir diisiincenin olusmasi,
Kur’an’da manasi bilinmeyen ayetlerin var olup olmadig ihtilafin1 dogurmustur.

Kur’an'in her ayetinin bilinecegi hususunda selef ve halef ulemasinin ittifak:
bulunmaktadir. Aralarindaki ihtilaf noktasi, miitesabihin bilinip bilinmeyecegidir.
Selef ulemasi, miitesabihin manasinin bilinmeyecegini, halef ulemas ise bilinecegini
diisiinmektedir. Ancak selef ulemasina gore miitesabih, streleri olusturan ayetler
degil, ayetler icerisinde yer alan, gaybi durumlar1 niteleyen bazi ifadelerdir.

Kur'an’da manasi bilinmeyen ayetlerin yer aldigi hususunda $ii ulemas:
icerisinde de ihtilaf bulunmaktadir. Ahbari ulemasina gore Kur’an, ancak imamlar
tarafindan dogru anlagsilabilecektir. Usfili ulemasina gore ise Kur'an’1 en iyi bilen
imamlar olmakla birlikte alimlerin de miitesabih ayetleri bilmeleri miimkiindiir.

ibn Astir, muhkem ve miitesabih konusunda halef ulemas: gibi diistiniirken
miitesabihin Kur’an’da yer almasiyla ilgili 6zgiin fikirler ortaya atmistir. Cagdas
donemde miitesabihin, Kur’an’da yer almasinin hikmetleriyle ilgili birgok farkl fikir
ortaya atilirken ibn Astir, miitesabihin Kur’an’da yer almasmin, Kur’an’in ilm{ i‘caz
ve evrenselligiyle alakali bir durum oldugunu diisiinmektedir. fbn Astr, bu
yaklasimiyla miitesabihle ilgili yeni bir ilmi tartismanin Oniinii agmis
bulunmaktadir. S6zgelimi bu goriisle birlikte ilm1 i’caz ya da Kur’an'in evrenselligi
sadece miitesabih ayetlerde mi gecerli olacaktir? Oyleyse muhkem ayetlerde soz
konusu olmayacagimna dair deliller nelerdir? gibi bir¢ok soruyu beraberinde
getirecektir. Diger taraftan ibn Astir, miitesabihin Kur’an’da yer almasinin, Kur’anin
ilk muhataplarinin kiiltiirel ve medeni yapilariyla da alakali bir durum oldugunu
belirterek miitesabih ayetlerinin anlagilmasinda tarihin 6nemine dikkat ¢ekmistir.

Tabatabai de muhkem ve miitesabih konusunda Usiliyye ulemasinin
yaklasimini benimsemektedir. En siddetli savunusu, Kur’an’da manasi bilinmeyen
ayetlerin yer almadigidir. Gerek tefsirinde gerek diger eserlerinde muhkem ve
miitesabih konusunu genis bir sekilde ele almis olmasi, birbirinden farkli goriisler
ortaya atmasina sebep olmustur. Diger taraftan miitesabih ayetler, genelde te'vile
ihtiya¢ duyan ayetler olarak kabul edilse de Tabatabal, muhkem olsun miitesabih
olsun her ayetin bir te’vilinin oldugunu belirterek bu yaklasimi kabul etmemistir.
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Abstract

The differences seen in the definitions regarding the concepts of muhkam (decisive)
and mutashabih (similar) are some of the problems in the discipline of tafsir. It is important
to determine whether mufassirs (commentators) from Sunni and Shiite traditions, who have
different approaches toward some of the tafsir problems, have a disagreement about their
ideas for muhkam and mutashabih. This study primarily analyzed the historical
development of the terms “muhkam” and “mutashabih” in both traditions. Accordingly, by
addressing the opinions of Ibn Ashur and Tabatabai, who are some of the recent mufassirs
advocating Sunni and Shiite ideas, the final point reached in this context was comparatively
evaluated. A review of the historical course of muhkam and mutashabih would indicate that
the approaches of Sunni and Shiite scholars largely correspond to each other. According to
the Salafi scholars among Sunnis and Akhbari scholars among Shiite people, the meanings of
mutashabih expressions can only be known by God. However, a partial difference can be
seen between the muhkam-mutashabih perceptions of Salaf and Akhbari scholars. In the
approach of Salafi scholars, the terms used as the names for unknown states in verses are
called mutashabih. However, according to the Akhbari scholars, as the Quran can only be
understood truly by the innocent imames, all of the verses are mutashabih. On the other hand,
there are no verses in the Quran whose meaning is not known, according to Khalaf scholars
among Sunnis and Usulis in Shiites, in general.

Ibn Ashur and Tabatabai, who made great contributions to the world of scholarships,
had unique ideas about the subject of muhkam-mutashabih. However, these ideas of theirs
can pave the way for new discussions. For instance, one of the unknown causes for the
Quran to include mutashabih is its laconic scholarly aspect. According to Tabatabali, it results
from the fact that there are verses in the Quran which need gloss.
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The Fact of Muhkam and Mutashabih in Sunni-Shia Tradition

Siinni-Sii Geleneginde Muhkem ve Miitesabih
Olgusu

—ibn Asiir ve Tabatabai Ornegi-

Oz

Muhkem ve miitesabih terimlerini tamimlamada goriilen farkliliklar Tefsir
problemleri arasinda yer almaktadir. Bazi Tefsir problemlerine yaklagimlari arasinda
farkliliklar bulunan Siinni ve Sii gelenegine mensup miifessirlerin muhkem ve miitesabih ile
ilgili diisiincelerinde bir ihtilafin var olup olmadiginin tespiti énem arz etmektedir. Bu
calismada, oncelikle muhkem ve miitesabih terimlerinin her iki gelenekteki tarihi gelisimi
incelenmektedir. Buna bagh olarak Siinni ve Sii diislinceyi savunan son donem
miifessirlerden Ibn Asir ile Tabatabai'nin konu ile ilgili goriisleri ele alnarak bu kapsamda
ulagilan nokta mukayeseli olarak degerlendirilmektedir. Muhkem-miitesabihin tarihi seyrine
bakildiginda, Siinni ve $ii wulemasinin yaklagimlarinin  biiylik oranda Ortiistiigii
goriilmektedir. Siinnilerde selef, Sillerde ise Ahbari ulemasina gore miitesabih ifadelerin
anlami sadece Allah tarafindan bilinebilir. Ancak selef ile Ahbari ulemasinin muhkem-
miitesabih algist arasinda kismi bir farkliik da goriilmektedir. Selef ulemasinin
yaklasiminda ayetlerdeki gaybi durumlarin ismi olarak kullanilan kelimeler miitesabih
olarak adlandirilmaktadir. Ahbari ulemaya gore ise Kur'an, yalniz masum imamlar
tarafindan dogru anlasilabildiginden biitiin ayetler miitesabihtir. Buna karsilik, Ustli
ulemaya gore Kur’an’da manasi bilinmeyen ayetler bulunmamaktadir.

flim diinyasma biiyiik katkilar sunan Ibn AsGr ile Tabatabai muhkem-miitesabih
konusunda 6zgiin diisiincelere sahiptirler. Ancak, bu diisiinceleri yeni tartismalarin 6niinii
acacak kabildendir. S6z gelimi ibn Astra gore miitesabihin Kur'an’da bulunmasimin

AAs

hikmetlerinden bir tanesi Kur’anin ilmi i’cazidir. Tabatabai’ye gore ise te'vile ihtiya¢ duyan
ayetlerin Kur’an’da bulunmasindan kaynaklanmaktadir.

Anahtar kelimeler: Siinni, Sii, ibn A§ﬁr, Tabatabai, Muhkem, Miitesabih

Introduction

The term muhkam was derived from the base S~ It has many lexical
meanings but generally indicates “strengthening, using something fully and
perfectly, and preventing from malevolence.”!

Mutashabih, on the other hand, was derived from the base «li5, meaning

“similarity between two or more concepts.”2 Abu Bakr Sijistani, (d. 330/912), an

1 Halil ibn Ahmad Abu Abd ar-Rahman ibn Amr ibn Tamim al-Farahidi, Kitabu al-‘ayn murattaban ala
hurufi al-mu’‘jam, Ed. Abd al-Hamid al-Hindawi (Beirut: Daru al-Qutubi al-Ilmiyya, 1424/2003), 1/343.
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Islamic literature authority, defined the concept of mutashabih as “similarity
between two concepts in regard to beauty and quality”? while Firuzabadi (d.
817/1415) defines it as “inability to distinguish a concept from the other due to
extensive similarity.”#

The concept of muhkam also has many technical meanings, which include
the following: “Verses that are understood without needing presumptions or
external evidence.”5

The concept of mutashabih can also be defined as follows: “Verses whose
interpretation requires presumptions or external evidence.”®

The concepts of muhkam and mutashabih are used in both specific and
general sense. Accordingly, the concept of muhkam in the verse “Alif, Lam, Ra. [This
is] a Book whose verses are perfected and then presented in detail from [one who is] Wise
and Acquainted.”” has a lexical meaning indicating that all verses have concrete
messages, complete structure for separating truth from falsehood, and clarity
regarding the orders and prohibitions.?

The concept of mutashabih means that all verses have similarities in regard
to beauty, accuracy and perfection in the verse “Allah has sent down the best
statement: a consistent Book wherein is reiteration”.10

Islamic scholars agree upon the fact that the Quran is entirely muhkam, that
Quran verses are perfect in terms of being laconic and poetic, that the Quran is
mutashabih and free from falsehood, and that Quran verses are similar in terms of
rhetoric, fluency and being laconic.! However, they have had a disagreement on
the following verse, which indicates that certain Quran verses are muhkam while
some are mutashabih:

“It is He who has sent down to you, [O Muhammad], the Book; in it are verses [that are]
precise - they are the foundation of the Book - and others unspecific. As for those in whose hearts is
deviation [from truth], they will follow that of it which is unspecific, seeking discord and seeking an

2 Abu al-Husein Ahmad ibn Zakriya’ Ibn Faris, Mu‘jamu magqayisi al-lugha, Ed. Abd as-Salam Muhammad
Harun (s.1.: Daru al-Fiqr, 1399/1979), 3/243.

3 Abu Bakr al-‘Uzayri Muhammad ibn ‘Uzayr Sijistani, Garibu al-Qur’an al-musamma bi nuzhati al-qulub,
Ed. Muhammad Adib Abd al-Wahid Jamran (Syria: Daru Qutayba, 1416/1995), 432.

4 Majd ad-Din Abu Tahir Muhammad ibn Yaqub Firuzabadi, al-Qamusu al-muhit (Beirut: Muassatu ar-
Risala, 1426/2005), 1247.

5 Jalal ad-Din Abd ar-Rahman Suyuti, al-Itqan fi ‘ulumi al-Qur’an, Ed. Fawwaz Ahmad Zumarli (Beirut:
Daru al-Qutubi al-Arabi, 1431/2010), 475.

¢ Abu Abdillah Muhammad ibn Ahmad ibn Abi Bakr ibn Farh Qurtubi, at-Tizqar fi afdali al-azqar, Ed.
Bashir Muhammad “Uyun (Damascus: Maktabatu Dari al-Bayan, 1407/1987), 230.

7 Hud 11/1.

8 Abu Ja’far Muhammad ibn Jarir at-Tabari, Jamiu al-bayan ‘an ta’wili ayi al-Qur’an, Ed. Islam Mansoor
Abd al-Hamid (Cairo: Daru al-Hadith, 1431/2010), 3/311-312.

9 az-Zumar 39/23.

10Tabari, Jamiu al-bayan, 9/674-675.

11 Tabari, Jamiu al-bayan, 6/311; Qurtubi, at-Tizqar, 230.
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interpretation [suitable to them]. And no one knows its [true] interpretation except Allah. But those
firm in knowledge say, "We believe in it. All [of it] is from our Lord.” And no one will be reminded
except those of understanding.”1?

Contrary to the other two verses, the afore-noted verse indicates that Quran
verses are either muhkam or mutashabih. Therefore, tafsir authorities have had
disagreements on the meaning of muhkam and mutashabih in this regard.

Moreover, another disagreement is that mutashabih cannot be known by
anybody, but God. This disagreement has arisen from the phrase in the previous

verse ("w & Os53“But those firm in knowledge.” Those who might have thought

that mutashabih can be known by those firm in knowledge regard the afore-noted
phrase as a sentence of reference and interpret it as follows: “And no one knows its
[true] interpretation except Allah.”'® Those who think that mutashabih cannot be
known by anybody but God, consider the afore-noted statement as a sentence of
appeal or reflection and interpret the verse as follows: And no one knows its [true]
interpretation except Allah But those firm in knowledge say, "We believe in it. All [of it] is
from our Lord.”

On the other hand, the reason for revelation is a significant factor for
understanding the true meaning of verses. There are two different narratives in this
regard. According to one of them, this verse was revealed to clarify Najran
Christians, who had discussions regarding the superiority of Muhammad and
Jesus.™* According to the other, this verse was revealed to reflect the wrong
attitudes of Jews who attempted to determine the life of Islam and ummah through
the mugqatta’at letters.1

1. Muhkam and Mutashabih for Sunnis

While reviewing the ideas of Sunni scholars in terms of muhkam and
mutashabih, assessment on two groups as the ideas of Salafi scholars and ideas of
Halafi scholars would be more proper. The Salafi movement that consists of
Sahabah, Tabiun, Atbau at-Tabiin and imam of four sects representing them has a
conception of mutashabih, which is different from that of the Halafi group. Salafi
scholars internally have different thoughts on muhkam and mutashabih but
according to them (in a general sense), the concept of mutashabih indicates the
verses with metaphysical topics such as God’s titles and actions, time of Judgment,
lawh al-mahfuz, bayt al-ma’mur, spirit, trumpet, people of the afterlife, and angels’
characteristics, all of which can only be known by God. Muhkam, on the other

12 Ali ‘Imran 3/7.

13 Muhammad Hadi Marifat, at-Ta'wil fi muhtalifi al-mazahib wa al-ara’ (Tahran: al-Jam‘u al-’Alamiyya,
1427/2006), 26-28.

14 Tabari, Jamiu al-Bayan, 3/100.

15 Mugqatil ibn Suleiman ibn Bashir, Tafsiru Mugatil ibn Suleiman, Ed. Abdallah Mahmood Shahhata
(Beirut: Daru Ihyai at-Turas, 1423), 364; Tabari, Jamiu al-Bayan, 3/97.
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hand, reflects the verses with mortal topics. The following narratives regarding
muhkam and mutashabih verses are conveyed from Ibn Mas'ud (d. 32/652-53),
Ubayy ibn Qa’b (d. 33/654), Ibon Abbas (d. 68/687-88), and Jabir ibn Abdillah (d.
78/697), who are important names among Sahabah members:

“Verses that can be interpreted through many meanings. These are the cases,
such as the Day of Judgment, which can only be known by God.” Muhkam
reflects the verses which require both believing and practicing. Mutashabih, on
the other hand, has meanings that are only known by God and require only
believing.”1¢

Tabiun and Atbau at-Tabiin scholars have the same ideas with Sahabah
scholars in regard to the concepts of muhkam and mutashabih. According to
scholars such as Mujahid (d. 103/721), Sha‘bi (d. 104/722), 7 Iqrimah (d. 105/723),
Dahhak (d. 105/723), Hasan al-Basri (d. 110/728), 18 Qatadah (d. 117/735), Suddi (d.
127/745), Rabi ibn Anas (d. 139/757), Muqatil ibn Hayyan (d. 150/767) and Sufyan
as-Sawri (d. 161/778) muhkam verses require practicing while mutashabih verses
do not. 1 Accordingly, mutashabih only requires believing as it is related to eternal
life.

Scholars such as Abu Hanifa (d. 150/767), Imam Maliq (d. 179/795), Imam
Shafii (d. 204/820) and Ahmad ibn Hanbal (d. 241/855), who are regarded as the
latest members of Salafi movement, have approaches similar to those of Sahabah
and Tabiun scholars in regard to the concepts of muhkam and mutashabih.?
Moreover, Imam Shafii and Ahmad ibn Hanbal explained mutashabih as the verses
that have different options for interpretation.?!

The Salafi approach regarding the concepts of muhkam and mutashabih had
a different structure following the impacts of Halafi movement in the first three
Hijri centuries. According to our belief, the rationalist approach of Mu'tazilah has
an impact on the adoption of different ideas between muhkam and mutashabih by
Salafi scholars and Ahl al-Sunnah. One of the first people to severely criticize the
idea that the Quran has verses with unknown meanings is Ibn Qutaybah (d.
276/889). As is known, Ibn Qutaybah was a long-term student of a Mu’tazilah
scholar named Jakhiz (d. 255/869).22 The Mu'tazilah movement, which emerged in
the Hijri second century, impacted Ahl al-Sunnah scholars through rationalist

16 Tabari, Jamiu al-bayan, 3/94.

17 Abu al-Muzaffar Mansur ibn Muhammad Sam‘ani, Tafsiru as-Sam’ani, Ed. Mustafa Abd al-Qadir Ata
(Beirut: Daru al-Qutubi al-‘Ilmiyya, 2010), 1/216.

18 Abu Muhammad ibn Mas'ud Bagawi, Tafsiru al-Bagawi (Ma’alimu at-tanzil), Ed. Muhammad Abdallah
an-Namr (Riyadh: Daru Tiba, 1427/2006), 1/324.

19]bn Qasir, Tafsiru al-Qur’ani al-‘azim, 2/7.

20 Qadi Muhammad Sana’ullah al-Osmani al-Mazhari, Tafsiru al-mazhari, Ed. Ahmad Izz Inaya (Beirut:
Daru Thya at-Turasi al-* Arabi, 1425/2004), 1/279.

2l Abu al-Hasan Ali ibn Muhammad ibn Habib al-Mawardi, an-Nugat wa al-‘uyun, Ed. Abd al-Magsood
ibn Abd ar-Rahim (Beirut: Daru al-Qutubi al-Ilmiyya, 1433/2012), 1/369.

2 Abu Muhammad Abdallah ibn Muslim ibn Qutayba ad-Dinawari, ‘Uyunu al-ahbar (Beirut: Daru al-
Qutubi al-‘Ilmiyya, 1418), 1/10.
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approaches in many topics. As a result of such an interaction, Ibn Qutaybah
claimed that the presence of verses with unknown meanings could not be related to
certain Quran qualities such as Nur, Mubin or Hidayah, stating that people with
extensive Islamic knowledge are aware of the concept of mutashabih.

We are not among the people who say, as a result of wrong interpretations
toward certain words and meanings (in Surah Ali ‘Imran verse 7) that
mutashabih verses in the Quran are not also known or learned by the people
with extensive Islamic knowledge. God does not reveal anything that will not
benefit creatures or will prevent them from reaching the true path. Besides, the
statement that mutashabihs are not known by anybody but God would
strengthen the hands of people opposing or assaulting the Quran. Who can say
that the Prophet (p.b.u.h.) did not know mutashabih verses? As he knew these
verses, there is no abnormality in thinking that scholars from Sahabah also
knew mutashabih verses.”?

It is fair to state that following Ibn Qutaybah; Tabari (d. 310/923) and Imam
Ash’ari (d. 324/935-36) and Imam Maturidi (d. 333/944), founders of Ahl al-Sunnah,
had a great impact in establishing a new approach regarding the concepts of
muhkam and mutashabih claiming that the Quran does not have verses with
unknown meanings. The fact that Imam Ash’ari** and Imam Maturidi stated that
mutashabih verses? can be known by the people with extensive Islamic knowledge
will affect the ideas of following kalam scholars. The scholars affected include
Bagillani (403/1013),% Abd al-Qahir al-Baghdadi (d. 429/1037), Imam Juwayni (d.
478/1085),% Abu al-Muin an-Nasafi (d. 508/1115),% Qadi Baydawi (d. 685/1286) 2
and Abu al-Bareqat an-Nasafi (d. 710/1310)'. The approach of Tabari in terms of the
concepts of muhkam and mutashabih will affect many tafsir scholars from later
periods. However, it is not correct to claim that Tabari thought the mutashabih
could have been known entirely. Although he did not make a direct explanation, he
believed that mutashabih is divided into two sections. Accordingly, the information
regarding the mutashabih verses such as huruf al-muqattaa or the day of judgment

2 Abu Muhammad Abdallah ibn Muslim ibn Qutayba ad-Dinawari, Ta'wilu mushqili al-Quran (Beirut:
Daru al-Qutubi al-'Ilmiyya, nd.), 66.

24 Abu Bakr Muhammad ibn Hasan ibn Furaq al-Isfahani an-Nisaburi, Mujarradu magqalati ash-sheikh Abu
al-Hasan al-Ash’ari, Ed. Daniel Gimaret (Beirut: Daru al-Mashriq, 1987), 190-191.

25 Abu Mansoor Muhammad b. Muhammad ibn Mahmood al-Maturidi as-Samarqandi, Kitabu at-tawhid,
Ed. Bekir Topaloglu & Muhammad Arugi (Beirut: Daru as-Sadir, 1422/2001), 301-302.

26 See: Abu Bakr Muhammad ibn Tayyib ibn Muhammad Bagqillani al-Basri, Kitabu at-tamhid, Ed. Richard
Yiisuf McCarthy (Beirut: al-Maktabatu ash-Shargiyya, 1957), 22-32.

27 See: Abu Mansoor Abd al-Qahir ibn Tahir ibn Muhammad at-Tamimi Baghdadi, Usulu ad-din, Ed.
Ahmad Shams ad-Din (Beirut: Daru Qutubi al-Ilmiyya, 1423/2002), 97-98, 245-246.

2 Imamu al-Haramayn Abu al-Ma‘ali Ruqn ad-Din Abd al-Malik ibn Abdillah al-Juwayni, al-*Agidatu an-
nizamiyya fi al-arqani al-Islamiyya, Ed. Muhammad Zahid al-Qawsari (Cairo: al-Maktabatu al-Azhariyya,
1412/1992), 32.

2 See: Abu al-Muin Maymoon ibn Muhammad an-Nasafi, Bakhru al-kalam, Ed. Wali ad-Din Muhammad
Salih al-Farfoor (Damascus: Maktabatu Dari al-Farfoor, 1421/2000), 90-110.

30 Baydawi, Anwar, 1/149.

31 Nasafi, Madarig, 1/237-238
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can only be known by God. Certain other mutashabih concepts can be interpreted
by the Prophet or people who are experts in Arabic.2 Considering Tabari’s attitude
in regard to muhkam and mutashabih verses, it is fair to state that he served as a
bridge between the Salafi and Halafi scholars.

There is not much difference between the following Ahl al-Sunnah scholars
in terms of the concepts of muhkam and mutashabih, but approaches of Ghazali (d.
505/1111) and Fahr ad-Din ar-Razi (d. 606/1210) to this topic are interesting. As
understood from the above-noted information, Ahl al-Sunnah scholars have had
disagreements on the concept of mutashabih, and the concept of muhkam has been
less important than the former. However, Ghazali stressed the concept of muhkam
as much as mutashabih. Moreover, while many authors divided mutashabih verses
into many parts, they grouped the concept of muhkam as two sections.
Accordingly, the first muhkam type includes the wordings that are easy to
understand and that have clear meanings. In addition, the second type consists of
the wordings that have clear revealed meanings and unclear implications.
Considering such a remark by Ghazali, tawil can be valid for both mutashabih and
muhkam verses. Regarding the concept of mutashabih, Ghazali stated that
meanings of all verses including those about the titles of God can be known.?

Having reviewed the concepts of muhkam and mutashabih extensively, Fahr
ad-Din ar-Razi aimed to determine the conditions for considering verses as
muhkam or mutashabih, which is different compared to other scholars. As a result
of the conditions presented by Razi, verses are either muhkam or mutashabih based
on being nass, zakhir,*> mushtarak® and mujmal?”.3

There were Halafi scholars who had the same thoughts with Salafi scholars
in regard to the concepts of muhkam and mutashabih, one of whom was Sharif al-
Jurjani (d. 816/1413). Like Salafi scholars, Sharif al-Jurjani called the verses with the
knowledge regarding the eternal life as mutashabih. Accordingly, mutashabih
quality of verses arises from the unclear structure of the wording. Thus, it is not
possible for anybody but God to know their meanings.®

The practical classification regarding the concept of mutashabih was first
made by Ragib al-Isfahani (d. 425/1033), a Mu'tazilah scholar.# Following his

2 Tabari, Jamiu al-bayan, 3/93-98.

3 Abu Hamid Muhammad ibn Muhammad al-Gazzali at-Tusi, al-Mustasfa, Ed. Muhammad Abd as-
Salam Abu ash-Shafi (Beirut: Daru al-Qutubi al-‘Ilmiyya, 1413/1993), 85-86.

3 Nass reflects that the wording only indicates the intended meaning.

3 Zakhir is the higher possibility of implication for one of two meanings indicated by the wording.

3 Mushtarak is the equal possibility of implication for both meanings of a wording.

% Mujmal is the unclear meaning reflected by the wording.

3 Razi, Mafatihu al-gayb, 154-170.

% Abu al-Hasan Ali ibn Muhammad ibn Ali as-Sayyid ash-Sharif Jurjani, Mu'jamu at-ta’rifat, Ed.
Muhammad Siddiq al-Minshawi (Cairo: Daru al-Fazila, 2004), 167.

40 For the thoughts of Raghib al-Isfahani, see: Abu al-Qasim Husein ibn Muhammad Ragib al-Isfahani,
Mufradatu alfazi al-Qur’an, Ed. Safwan Adnan Dawudi (Damascus: Daru al-Kalam, 1435/2014), 443-444.
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classification, many Sunni scholars made efforts to classify and explain the concept
of mutashabih. Tibi (d. 743/1343), an Iranian Sunni scholar, indicated that muhkam
and mutashabih are divided into four.#! Shatibi (790/1388) found authentic names
for the parts of mutashabih. He called the mutashabih verses that are only known
by God as authentic, and he named the mutashabih verses which can also be
known by the people with extensive Islamic knowledge as relative mutashabih.*
Scholars such as Ibn Taymiyyah (d. 728/1328), Muhammad Abduh (d. 1905),+
Zurqani (d. 1367/1948),% and Sayyid Qutub (d. 1966)% stated that the Quran has
authentic mutashabih verses.

2. Muhkam and Mutashabih for Shia

Approach of Shiite scholars toward the concepts of muhkam and mutashabih
are directly related to their apparent and internal understandings. However, it
should be noted that there are differences between the Akhbariyya and Usuliyya
movements? in regard to this issue. The Akhbariyya movement that emerged in the
first four Hijri centuries indicates that the Quran’s meaning could only be known
by imams. According to Shiite belief, there is a spiritual relationship between the
imams and God. The sources which are doubtlessly accepted by the Imamiyya
scholars indicate that the imams received revelations.*® Accordingly, the imams’
knowledge was not gained. Instead, imams learned through inspiration or
revelations. Moreover, according to Shia, Ali and other imams are the heirs of all
prophets, and the information of anything is provided to them.* Imams know all of
the information and messages in the Quran. Moreover, the Quran was revealed in a
manner that could be understood by them. Therefore, the only source for
understanding the Quran is the imams and messages from them.

4 These four types include a. muhkam in terms of wording and meaning b. mutashabih in regard to
wording and meaning c. mutashabih in terms of wording and muhkam in regard to meaning, and d.
muhkam in terms of wording and mutashabih in regard to meaning. See: Abu Muhammad Sharaf ad-
Din Husein ibn Abdillah ibn Muhammad at-Tibi, Futuhu al-gayb fi al-qashf ‘an gana‘i ar-raib, Ed. Hasan
ibn Ahmad al-Umari (Dubai: Ja’izati Dubai, 1434/2013), 4/19-21.

42 Shatibi, al-Muwafaqat, 3/68.

43 Abu al-Abbas Taqi ad-din Ahmad ibn Abdilhalim ibn Taymiyya al-Harrani, Majmu al-fatawa, Ed. Amir
al-Jazar & Anwar al-Baz (Cairo: Daru al-Wafa, 1426/2005), 3/36-49.

44 Muhammad Ali ibn Muhammad Rashid Riza, Tafsiru al-Qur’ani al-hagim-Tafsiru al-manar (s.l.: al-
Hay’atu al-Misriyyati al-Amma li al-Kitab, 1990), 3/138.

4 Zurqani, Muhammad Abd al-Azim, Manahilu al-irfan fi ‘ulumi al-Qur’an, Ed. Ahmad Shams ad-Din
(Beirut: Daru al-Qutubi al-Tlmiyya, 1424/2003), 2/299.

4 Sayyid Qutub ibn Ibrahim ibn Husein al-Shazili, Fi zilali al-Qur'an (Cairo: Daru ash-Shurugq,
1423/2003), 1/370.

47 Akhbariyya accepts the narratives from imams as the single source while Usuliyya suggests using the
intelligence and inferences along with the narratives.

48 Qulayni, Usulu al-Qafi, 1/163; Majlisi, Biharu al-Anwar, 6/250, 28/267.

49 Qulayni, Usulu al-Qafi, 1/112-127, 1/151; Maijlisi, Bikharu al-anwar, 26/93; Hanifi Sahin, Ik Dénem Sit
Kaynaklarda Siinni Algis1 (Ankara: Berikan Yay., 2015), 68-69.

50 Qulayni, Usulu al-qafi, 1/128.
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Akhbaris claims, based on their belief, that meanings of any verse can be
understood only through the information from imams regardless of whether these
verses are muhkam or mutashabih.>

The most important names of Akhbariyya in the first four Hijri centuries are
Jabir al-Jufi (d. 127/745), Furat al-Qufi (d. 310/922) and Abu Jafar al-Qummi (d.
307/919), who are regarded as the first tafsir authorities by Imamiyya, and Qulayni
(d. 329/941) and Sheikh Saduq (d. 381/991), who are regarded to be among the first
four esteemed hadith authorities. The narrative by Jabir al-Jufi indicates that imams
know the concepts of muhkam and mutashabih as they also know secret messages
of the Quran®, while Furat al-Qufi stated by presenting an assertive claim about the
extensive knowledge of imams that Ahl al-Bayt knew the Torah more than the
followers of the book, understood and knew Bible more than Bible followers, and
knew the Quran more than any Muslims.® Abu Jafar al-Qummi defined muhkam
as the verses that do not require tawil while explaining the concept of mutashabih
as the verses indicating many meanings, but he stated that the Quran’s tawil could
only be known by the Prophet and his close followers.> Qulayni and Sheikh Saduq
believed that mutashabih verses could only be known by imams.%

After the Akhbariyya weakened and the Usuliyya movement emerged in the
Hijri fifth century, the era of interpretation through r’ay started in Shia, which
meant that new ideas regarding the concepts of muhkam and mutashabih emerged.
However, it should be noted that Sheikh Mufid (d. 413/1022), one of the founders of
the Usuliyya movement that leads Imamiyya, also pioneered people in terms of the
concepts of muhkam and mutashabih. In other words, considering the severe
attitude of Akhbari movement that verses cannot be explained, Sheikh Mufid
considered the process of tawil for verses as appropriate and he occasionally
conducted such actions by himself.** Thus, the Imamiyya conception that the
meanings of mutashabih verses could only be known by imams ended with Sheikh
Mufid.>”

51 Abu an-Nasr Muhammad ibn Masud ibn Ayyash, Tafsiru Ayyashi, Ed. as-Sayyid Hashim ar-Rasuli
(Beirut: Muassasatu al-A’lami li al-Matbu‘at, 1411/1991), 1/22-23.

52 Majlisi, Muhammad Bakr ibn Muhammad Tagqi, Biharu al-anwar (Beirut: Muassasatu al-Wafa,
1984/1404), 23/172; 26/252.

53 Abu al-Qasim Furat ibn Ibrahim ibn Furat Furat al-Qufi, Tafsiru furat al-Qufi, Ed. Muhammad Qazim
(Tehran: Muassasati at-Tab” wa an-Nashr fi Wazarati al-Irshadi al-Islami, 1410), 68.

5 Abu al-Hasan Ali ibn Ibrahim ibn Hashim al-Qummi, Tafsiru al-Qummi (Beirut: Muassasatu Dari al-
Kitab, 1404), 1/7, 96; 2/152.

% Qulayni, Usulu al-qafi, 1/126-127; Sheikh Saduq Ibn Babawayh Abu Jafar ibn Ali ibn al-Husein ibn
Musa al-Qummi, Kitabu al-i‘tigadat (Qom: Muassasatu al-Imami al-Hadi, 1435), 379-387.

% See: Sheikh Mufid Abu Abdillah Muhammad al-Uqbari, al-Fusulu al-muhtaratu mina al-‘uyun wa al-
mahasin (Qom: al-Mu'tamiru al-Alamiyya li Alfiyati ash-Shikh al-Mufid, 1413), 130.

57 Sharif ar-Razi (d. 406/1015) and his brother Sharif al-Murtaza (d. 436/1044), two of Sheikh Mufid’s
peers, believed that people with extensive Islamic knowledge could know the meanings of mutashabih
verses but they stated that the Quran’s internal meanings could only be known by imams. Therefore,
these afore-noted scholars and the following people did not have much impact on Usuliyya scholars in
regard to the concepts of muhkam and mutashabih. See: Abu al-Hasan Sharif ar-Razi Muhammad ibn al-
Husein ibn Musa ibn Muhammad al-Musawi al-Alawi, Haqa'iqu at-ta’wil fi mutashabihi at-tanzil, Ed.
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Sheikh Mufid’s student Abu Jafar at-Tusi (d. 460/1067) and Tusi’s student
Tabarsi (d. 548/1153) had a key role in the weakening of the Akhbari movement,
and the idea that mutashabih verses could be known started to become common in
this period. It is a fact that Tusi and Tabarsi are two most well-known Shiite tafsir
authorities. Tusi explained the Quran through the method of wisdom for the first
time, which was the milestone for Shiite tafsir tradition. Having affected the
thoughts of many Shiite tafsir authorities in terms of the concepts of muhkam and
mutashabih, Tusi claimed that the Quran’s meanings are divided into four, one of
which cannot be known by anybody but God like the verses with information
regarding the eternal life, and he presented an approach opposing Shiite tafsir
conception. As known to all, imams know all apparent and internal meanings of the
Quran according to Shiite tafsir conception. Tusi claimed that mutashabih verses
can be known through external evidence and that scholars’ values can be
understood through their knowledge regarding these verses.’® Having made great
contributions to the development of Shiite wisdom-based tafsir method, Tabarsi
severely criticized the idea that the Quran has verses with unknown meanings. He
claimed that any such narratives that the Quran cannot be totally explained as there
are verses with unknown meanings were not conveyed from Sahabah and Tabiun
scholars. He also noted that mutashabih verses can be normally known by the
people with extensive Islamic knowledge.®

The conception of Usuliyya movement, which emerged in the Hijri fifth-
century continued until the Hijri eleventh century. Important Imamiyya scholars
such as Ibn Shahrashub (d. 588/1192) and Ibn Idris al-Hilli (d. 598/1201) from that
era supported Tusi’s ideas in regard to the concepts of muhkam and mutashabih
verses.®0 Ibnu al-Mutahhar al-Hilli (d. 726/1325) supported the ideas of Akhbari
scholars in this regard despite being an Usuli scholar.¢!

Muhammad Amin al-Astarabadi (d. 1033/1624) systematized the Akhbariyya
method as a result of great efforts in the eleventh century.®> After his time, the belief
that mutashabih verses could only be known by imams gained popularity once
again.®® Pioneering Akhbariyya scholars such as Fayz al-Qashani (d. 1091/1680),%*

Muhammad ar-Riza Ali Qashifi (Beirut: Daru al-Adwa, 1406/1986), 9-10; Ilmu al-Huda Sharif al-Murtaza
Abu al-Qasim Ali ibn al-Husein ibn Musa ibn Muhammad al-Alawi, ash-Shafi fi al-imama, Ed. Abd az-
Zahra al-Huseini al-Hatib (Tehran: Muassasatu as-Sadiq, 1424/2004), 1/302-304.

% Tusi, at-Tibyan, 1/5, 10, 2/396.

% Tabarsi, Majma’, 2/196.

% Abu Jafar Ibn Shahrashoob Rashid ad-Din Muhammad ibn Ali, Mutashabihu al-Qur’an wa muhtalifuh,
Ed. Hamid Jabir Habib al-Mumin (Beirut: Muassasatu al-Arif, 1429/2008), 1/48-49; Abu Abdillah
Muhammad ibn Ahmad ibn Idris al-Hilli, al-Muntahab min tafsiri al-Qur’an wa an-nuqa, Ed. as-Sayyid
Mahdi ar-Rajai (Qom: Maktabatu Ayatillah al-“Uzma, 1409), 1/114.

61 Hilli, Jamal ad-Din al-Hasan ibn Yusuf ibn al-Mutahhar, al-Alfayn (Qom: Daru al-Hijra, 1409), 98.

62 Metin Yiirdagiir, “Ahbariyye”, Tiirkiye Diyanet Vakfi Islim Ansiklopedisi (Istanbul: TDV Yaynlari, 1988),
1/490-491.

0 See: Muhammad Amin Astarabadi, al-Fawa'idu al-madaniyya, Ed. Rahmatallah ar-Rahmati al-Araqi
(Qom: Muassasatu an-Nashri al-Islami, 1426), 49-50.

64 Qashani, Muhsin Muhammad ibn Shah Murtaza, Tafsiru as-safi (Tehran: Maktabatu as-Sadr, nd.),
1/318.
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al-Hur al-Amili (d. 1104/1693),%> Bahrani (d. 1107/1695),% AbduAli al-Huwayzi (d.
1112/1700),5” Majlisi (d. 1110/1698), and Ni‘matallah al-Jazairi (1112/1700) claimed
that mutashabih could only be understood by imams.

The latest Akhbari conception continued until the modern era, but it
weakened following that period. The Usuli movement in the modern period gained
popularity in Imamiyya movement, changing the approaches toward the concepts
of muhkam and mutashabih. Mutashabih verses were classified in this period and
scholars started to focus on the reasons why mutashabih verses were present in the
Quran and why verses were considered mutashabih. Besides, Ali Abd ar-Razzaq
Majid Mirza (d. 1421/2000) focused on the reasons why verses were considered as
mutashabih, rather the concept itself. Accordingly, reasons such as lexical
meanings, narrative-related differences, qiraat differences, disagreements in
technical meanings were among the significant factors in considering verses as
mutashabih,® but Makarem Shirazi explains the presence of mutashabih verses in
the Quran through their correct and educative qualities.”

Many Imamiyya scholars reflected their ideas regarding the concepts of
muhkam and mutashabih in this period, including the important Imamiyya
scholars such as Jawat Mughniyya (d. 1979) and M. Hadi Ma'rifat who presented
significant approaches. Having reflected many Islamic thoughts that were similar to
those of Sunni scholars, Jawat Mughniyya also displayed a similar approach in this
regard. He divided mutashabih verses as the verses whose meanings can only be
known by God and verses who can be explained by the scholars with extensive
Islamic knowledge, supporting the ideology of Shatibi who divided mutashabih
verses as authentic and relative. Jawat Mughniyya stated that mutashabih verses
can be known by both imams and scholars, opposing the Shiite tradition in regard
to the concepts of muhkam and mutashabih.”? M. Hadi Marifat regarded the claims
that the Quran has verses with unknown meanings as carelessness while aiming to
authentically interpret the concept of mutashabih. Besides, he assessed the types of
mutashabih under two authentic names as original/essential and secondary.
Accordingly, original mutashabih verses are the ones that were revealed in
mutashabih verse form. For instance, understanding God’s titles exceed people’s
ability, thus the verses mentioning these titles are mutashabih. If the secondary

6 Muhammad ibn al-Hasan Hurr al-Amuli, Wasa'ilu ash-Shia ila tahsili masa’ili ash-Sharia (Qom:
Muassasatu Ali al-Bayt li Ihyai at-Turas, 1409), 27/201.

¢ Hashim ibn Suleiman ibn Ismail Bakhrani, al-Burkhan fi tafsiri al-Qur’an (Beirut: Muassasatu al-A’lami,
1427/2006), 2/10-11.

7 Abduali ibn Juma al-Arusi Huwayzi, Kitabu tafsiri nuri as-saqalayn, Ed. Sayyid Hashim ar-Rasuli al-
Mahallati (s.l.: s.n., 1383), 1/315-317.

8 Majlisi, al-Burkhan, 66/91-92; Ni‘matallah Sayyid ibn Abdillah ibn Muhammad al-Musawi al-Huseini
Jazairi, ‘Uqudu al-marjan fi tafsiri al-Qur’an (Qom: Ihya al-Qutubi al-Islamiyya, 1425), 1/285-286.

® Ali Abd ar-Razzaq Majid Mirza, at-Tajdid fi tafsiri al-Qur’ani al-majid (Qom: al-Muassasatu al-Islamiyya
li al-Buhus wa al-Ma‘lumat, 1428), 4/397-400.

70 Ayatallah Nasir Maqarim Shirazi, al-Amsal fi tafsiri qitabillahi al-munazzal (Beirut: Muassasatu al-A’lami
li al-Matbu’at, 1434/2013), 3/173-175.

71 Jawat Mughniyya ibn Mahmood ibn Muhammad ibn Mahdi, at-Tafsiru al-qashif (Beirut: Daru al-
Anwar, nd.), 2/9-15.
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verse type is mutashabih, the verses that were revealed as muhkam and caused
difficulty in understanding later are regarded as mutashabih.”

There were Usuli authors who lived in that era and had thoughts that were
partially similar to those of Akhbari ulama in regard to the concepts of muhkam
and mutashabih. In other words, Muhammad ibn Abd ar-Rahim an-Nikhawandi
(d. 1371/1951), a tafsir authority, stated based on a narrative that meanings of
certain verses could only be known by the Prophet and imams.”? Janabizi (d.
1327/1909) took a step further in attributing value to Alj, stating that he reached the
status of having a divine judgment (mashiyat)”* and being superior to prophets
spiritually. Accordingly, mutashabih can only be known by such a person.
Moreover, he claims that what God meant by saying “those with firm knowledge”
in Surah Ali ‘Imran verse 7 is nobody but the Prophet and twelve imams.”

In addition to the afore-noted points regarding the concepts of muhkam and
mutashabih, many Shiite scholars praised Sahabah members. Unfortunately,
authors such as Ayyashi, Qashani, Majlisi and particularly Kulayni stated that who
mas meant through the concept of muhkam was Ali while mutashabih indicated
Abu Bakr, Umar and Aisha according to the afore-mentioned authors. Moreover,
the concept of muhkam matched Ali’s characteristics as he was a trustworthy and
straightforward person. As his opponents possessed the opposing characteristics,
their characteristics can be reflected in the concept of mutashabih.”

3. Ibn Ashur’s Conception of Muhkam and Mutashabih

While reviewing the concepts of muhkam and mutashabih, Ibn Ashur (d.
1970) made efforts to indicate that first verse of Hud which reflects that the entire
Quran is muhkam and twenty-third verse of az-Zumar which states that the Quran
is actually totally mutashabih do not contradict with the seventh verse of Ali ‘Imran
indicating that the Quran is partially muhkam and mutashabih. Accordingly, what
is meant by stating that the Quran is totally muhkam is the perfection of the
rhetoric and laconic structure in the Quran. However, the meaning in the statement
that the Quran is totally mutashabih is the similarity between the verses in regard

72 Muhammad Khadi al-Ma'rifat, at-Tamhid fi ulumi al-Qur’an (Beirut: Daru at-Ta‘aruf li al-Matbu'at,
1432/2011), 3/15-30.

7> Muhammad ibn Abd ar-Rahim Nihawandi, Nafahatu ar-Rahman fi tafsiri al-Qur’an (Qom: Marqazu at-
Tiba‘’e wa an-Nashr fi Muassasati al-Bi‘sa, nd.), 1/578-580.

7+ According to Shia, the status of mashiyat is present at where the secrets of the Quran are present.
Anybody without such a position cannot know the messages of the Quran. No prophets other than
Muhammad and imams can reach such a position. Thus, the Quran’s secrets and messages can only be
known by the Prophet and imames. See: Janabizi, Bayanu as-sa‘ada, 1/16.

75 al-Haj Sultan Muhammad Ali Shah Janabizi, Tafsiru bayani as-sa’ada fi makamati al-‘ibada (Beirut:
Muassasatu al-A’lami li al-Matbu’at, 1408/1988), 1/20, 248-249.

76 Qulayni, Usulu al-qafi, 1/261; Ayyashi, Tafsiru Ayyashi, 1/185; Qashani, Tafsiru as-Safi, 1/318; Maijlisi,
Bikharu al-anwar, 23/208; Huwayzi, Tafsiru nuru as-saqalayn, 1/315-317; Nikhawandi, Nafahatu ar-Rahman,
1/579.
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to beauty, rhetoric and accuracy. The verse “If it had been from [any] other than Allah,
they would have found within it much contradiction.””” stresses the afore-noted points.”

Ibn Ashur states that there are two public opinions regarding the concepts of
muhkam and mutashabih in the seventh verse of Ali ‘Imran. According to the first
opinion, muhkam verses have clear implications, while the meanings of
mutashabih verses can only be known by God. Moreover, according to the second
idea, muhkam have clear meanings, while mutashabih have unclear explanations.
According to the opinion that was also followed by Razi, wordings that have
internal and apparent meanings are muhkam as their implications are clear based
on their meanings. Wordings that are accepted to be mujmal and muawwal are
mutashabih as their meanings are unclear based on their implications.”

Ibn Ashur supports the latter of these opinions. Accordingly, the concept of
muhkam reflects the verses with clear meanings, while mutashabih reflects the ones

with unclear meanings. Evidence in this regard include the phrases of gliﬁ\ il
Ummu al-Kitab and Jgjlea’wil because the phrase ) # indicates the essence of

the Quran and was stated to indicate that muhkam verses have clear meanings and
form the essence of the Quran while the phrase \stmeans Interpreting a term out of

its lexical content and was used to indicate that mutashabih verses have unclear
meanings. Therefore, the verse group that is related to the concepts of aqaid, tashri,
adab, ahlag and irshad have clear meanings based on their implications and are
regarded as muhkam verses. Verse groups, including metaphysical concepts such
as God'’s titles, Judgment day, trumpet, or spirit, have unclear meanings based on
their implications and are regarded as mutashabih verses.®

Although Ibn Ashur indicated that the meaning of muhkam in the seventh
verse of Ali ‘Imran is the wordings with clear implications and that mutashabih
verses meant wordings with unclear implications, he metaphorically reflects the
limitless meanings of these two concepts for the relevant verses. Accordingly, if
muhkam indicates the verses implying a single meaning, the verses indicating more
than one meaning should not be called muhkam in this case. However, verses
implying more than one meaning are also called muhkam. Similarly, if mutashabih
verses have unclear implications, the verses called mutashabih should always have
unclear meanings based on their implications in this case. Implications for
mutashabih verses become clear when they are explained through presumptions
and evidence.®!

77 an-Nisa 4/82.

78Ibn Ashur, Tahrir wa at-tanwir, 2/154.

7 Ibn Ashur, at-Tahrir wa at-tanwir, 2/156; Ibn Ashur, al-Muhgam wa al-mutashabih, 2/756-757.

80 Ibn Ashur, at-Tahrir wa at-tanwir, 2/154-155; Ibn Ashur, al-Muhqam wa al-mutashabih, 2/754-755, 2/766.
81Ibn Ashur, at-Tahrir wa at-tanwir, 2/154; Ibn Ashur, al-Muhgam wa al-mutashabih, 2/755.
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While mentioning the disagreement on whether mutashabih verses can be
known, Ibn Ashur made efforts to explain who was meant within the phrase

”

Ci—gj‘ ¢ O3 meaning “those firm in knowledge.” Accordingly, Rasihun
indicated the people who have competence regarding the specific points of Islamic
science and can determine the evidence that can reveal God’s purpose in the

verses.83

Ibn Ashur stated that there are two opposing approaches to whether Rasihun
knew the meaning of mutashabih verses. The tafsir authorities including Ibn Abbas,
Mujahid, Rabi ibn Suleiman, Imam Shafii, Ibn Furaq, Qurtubl and Ibn Atiyya
associated the phrase (..L‘H ¢ 0545 with the wording d Yiand stated that tawil of

mutashabih verses could only be known by God and people with extensive Islamic
knowledge. Scholars such as Abdallah ibn Umar, Aisha, Ubayy, Urwa ibn Zubayr,
Scholars such as Zubayr, Abu Hanifa, Imam Maliq, Fahr ad-Din ar-Razi stated that
the tawil of mutashabih verses can only be known by God by stopping at the

phrase Yiand continuing with the following sentence.®*

Ibn Ashur considers the former idea as more reasonable. Accordingly, if
people with extensive Islamic knowledge did not know the tawil of mutashabih
verses, there would be no point in mentioning them in the verse. As they knew the
tawil of mutashabih, they are regarded to deserve the title Rasihumn.s

There is also a disagreement about who was meant with the phrase UJJJ'

SRe ,J3 stated to substitute for Rasihun and meaning “As for those in whose hearts is

deviation [from truth]”®, but according to Ibn Ashur, who are meant are disbelievers,
polytheists and atheists. The number of examples about how people whose hearts
deviated from the truth interpret mutashabih verses is quite limited, Ibn Ashur
presents the following narrative as an example for how polytheists interpreted the
mutashabih verses to create disorder:

“Habbab ibn Arat, a Sahabah member, asked his due from As ibn Wail. As ibn
Wail ridiculed him, saying ‘We will be resurrected — based on your religion —
after we die, and I will have my children and goods at that time. I will pay
then!””

He presents the following narrative for atheists” tawil:

“Muhammad ibn Razim at-Tai stated the following: ‘I saw Jannabi, one of
Qarmatis” leaders, when I was in Mecca. They killed Hajjaj back then. They

82 Ali ‘Imran 3/7.

83 Ibn Ashur, at-Tahrir wa at-tanwir, 2/164-165; Ibn Ashur, al-Muhgam wa al-mutashabih, 2/770-771.

8¢ Tbn Ashur, at-Tahrir wa at-tanwir, 2/164-165; Ibn Ashur, al-Muhgam wa al-mutashabih, 2/770-771.

8Ibn Ashur, at-Tahrir wa at-tanwir, 2/164-165; Ibn Ashur, al-Muhgam wa al-mutashabih, 2/770-771.

86 People who are meant with the phrase “whose hearts deviated from the truth” are believed to be the
Jews. However, there are also narratives indicating that these people are Haruriyya, Sabaiyye and
Harijis. See: San’ani, Tafsiru Abd ar-Razzaq, 1/382; Tabari, Jami, 12/99-102.
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said: ‘Did not Muhammad (p.b.u.h.) from Mecca say, whoever went to Mecca
would be safe?’ I said to him: “This phrase is actually a directive even if it is
informative. It actually meant “Whoever goes to Mecca should be made to feel
safe.””8”

Although mutashabih is regarded to indicate the verses with unclear
meanings, it was divided into many sections by many authors based on the
meanings it implies. Ibn Ashur did not state anything new in this regard but he
gives explanations to support Shatibi’s thoughts. Like Shatibi, he thought that
mutashabih verses are divided into two as authentic and relative. However, the
number of mutashabih verses called authentic is quite low, according to him.s

There are many different ideas about the reasons why mutashabih verses are
present in the Quran, and Ibn Ashur presented a different approach in this regard,
stating that the presence of mutashabih verses in the Quran is related to the
Quran’s scientific, laconic and universal quality. Accordingly, certain verses
including existential wisdom and secrets were not understood correctly by their
first addressees and were regarded as mutashabih. However, the secrets in these
verses will be understood as science and technology improves, and scientific and
laconic structures of the Quran will be revealed. Therefore, certain verses that were
once regarded as mutashabih will be considered muhkam later.®

Ibn Ashur considered the presence of mutashabih in the Quran as a
requirement of being inviting, hortatory, educative, permanent and miraculous. He
believed that the cultural and social qualities of addressees were related to the
presence of mutashabih verses. According to him, Arabs did not have the scientific
teaching and traditional calligraphic methods when the Quran was revealed.
Therefore, the language of the era was not sufficient in meeting the purposes stated
in the Quran, and most of the addressees did not have the necessary skills to
understand these messages. In other words; the natural sciences, sociology,
philosophy and law in the Quran, all of which are provided for the use of people,
exceeded the understanding of the first addressees, which made it obligatory to
include mutashabih in the Quran.®

According to Ibn Ashur, another reason for the presence of mutashabih
verses in the Quran is to direct the addressees to perform scientific researchers. If
all verses had clear meanings and been understood in the same manner by
everybody, different perspectives would not have emerged.”

According to Ibn Ashur, the reasons why mutashabih verses are present in
the Quran are as follows: a. to present the Quran’s universal quality, b. to reflect the
Quran’s scientific and laconic quality, c. as a result of style as the Quran is a source

87 Ibn Ashur, at-Tahrir wa at-tanwir, 2/162; Ion Ashur, al-Muhqam wa al-mutashabih, 2/766-767.
8Ibn Ashur, at-Tahrir wa at-tanwir, 2/156; Ibn Ashur, al-Muhqam wa al-mutashabih, 2/766.

8 Ibn Ashur, at-Tahrir wa at-tanwir, 2/157-158; Ibn Ashur, al-Muhgam wa al-mutashabih, 2/758-760.
0 Ibn Ashur, at-Tahrir wa at-tanwir, 2/157-158; Ibn Ashur, al-Muhgam wa al-mutashabih, 2/758-760.
9Ibn Ashur, at-Tahrir wa at-tanwir, 2/157-158; Ibn Ashur, al-Muhgam wa al-mutashabih, 2/758-760.



The Fact of Muhkam and Mutashabih in Sunni-Shia Tradition

of true path, d. to consider addressee’s cultural and social structures, and e. to
direct Islamic scholars to question and research.

Many reasons are mentioned to determine whether certain verses are
mutashabih, and Ibn Ashur stated that he performed a research in this regard and
determined ten reasons as follows:

1. Meanings exceeding people’s understanding. These meanings are
regarded to be unclear as they exceed human intelligence. For instance, certain
points regarding rububiyyah and ru’yat and verses reviewing the topics such as the
conditions of Judgment Day that cannot be easily understood by people.

2. Meanings that should be provided as mujmal based on the messages in
verses. These meanings can only be understood through tawil, which is also the
case for Huruf al-muqattaa and meaning of the verses “The Most Merciful [who is]
above the Throne established”*?, “ Then He directed Himself to the heaven.”%

3. The meanings that cannot be thoroughly expressed linguistically. The
meanings that cannot be thoroughly expressed linguistically are presented in a
specific manner to ensure that people understand. The verse “Allah is the Light of the
heavens and the earth.”** and other verses mentioning God’s titles such as Rauf or
Mutaqabbir can be among the examples in this regard.

4. The meanings that can be understood only when technology develops.
These meanings were not fully understood by the first addressees but they will be
perceived more correctly by the following scholars as a result of the Quran’s laconic
structure. The following verses can be an example in this regard:

“And the sun runs [on course] toward its stopping point.”
“And We send the winds impregnating.”
“He wraps the night over the day and wraps the day over the night...”

“You now see the mountains and consider them firmly fixed, but then they shall pass
away even as clouds pass away.”%

5. Certain metaphors and allegories in Arabic. As it is not appropriate to
interpret these concepts through their apparent meanings, scholars did not continue
interpreting them. For instance, the verses “And the heaven We constructed with
strength, and indeed, We are [its] expander”®, “for indeed, you are in Our eyes”1%, “And
there will remain the Face of your Lord, Owner of Majesty and Honor”1%1, “Indeed, the

92 at-Taha 20/5.

% al-Baqarah 2/29.

94 an-Nur 24/35.

9 Ya-sin 36/38.

% al-Hijr 15/22.

97 az-Zumar 39/5.

9% an-Naml 27/88.

9 adh-Dhariyat 51/47.
100 at-Tur 52/48.

101 gr-Rahman 55/27.
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hypocrites [think to] deceive Allah, but He is deceiving them”12 and the concepts &, 351,

<3 and 21> in these verses are examples in this regard.

6. Certain Arabic wordings were not known among Arabs when the Quran
was revealed. The following verses are examples in this regard:

G 245G, “And fruit and grass”1® S le‘ v_a»b 3 “Or that He would not seize
them gradually [in a state of dread]?” 104 L'&w 2 3005 28 55" and gave each one of them
a knife.105 s 355 a3 3 “Indeed, Abraham was forbearing, grieving and [frequently]
returning [to Allah].”1% clig & i 35 Y, “Nor any food except from the discharge of

wounds.” 107

7. Arabs do not know certain religious concepts. Meanings of some of these
religious concepts became common among Muslims when the Quran was revealed,
while some remained mujmal as they did not gain popularity. Moreover, Abu
Hurayra who Umar’s statement: “Verses on riba (usury) were the latest ones. However,
the Prophet (p.b.u.h.) passed away before explaining them”1%, riba was not known
canonically among the Arabs.

8. Certain Arabic styles during the period of revelation for the Quran. These
styles were considered to be mutashabih as they were not understood properly by
the people of the following periods. For instance, the letter Qaf in the verse

102 an-Nisa 4/142.
10 Abasa 80/31. No prophets other than Muhammad Bakr and Umar stated that they did not know the
meaning of the term &, which indicates that such a word was not common among the Arabs when the

Quran was revealed. Umar, who read the verse &l isGswhen preaching, said they knew the meaning of
the term &sié and asked: “What does ©mean?” See: Abu Uthman Said ibn Mansoor ibn Shuba al-

Khorasani, at-Tafsir min Sunani Said ibn Mansoor, Ed. Saad ibn Abdillah ibn Abd al-Aziz Ali Hamid
(Riyadh: Daru as-Sami‘i, 1417/1997), 1/181.
104 an-Nahl 16/47. According to a narrative from Said ibn Musayyab, Omar did not know the meaning of

£, Moreover, according to the afore-noted narrative, Umar read the verse - o J’ V.A-b-b 3l at minbar
and asked the meaning of the term 355 to the congregation. A person from Huzayl tribe stood and said
that the word belonged to their dialect and meant reduction. See: Sheikhzada Muhy ad-Din Muslih ad-
Din Mustafa al-Kujawi, Hashiyatu Muhy ad-Din Sheikhzada ala tafsiri al-qadi al-Baydawi, Ed. Muhammad
Abd al-Qadir Shahin (Beirut: Daru al-Qutubi al-'Ilmiyya, 1419), 5/277.

105Yusuf 12/31. The term . in the verse was not a common word among Arabs when the Quran was
revealed. Moreover, Abu Hurayra who heard the phrase . for the first time in Prophet’s speech said
the following: “I swear I heard the term (& for the first time in Prophet’s speech because we call knife
as wi11.” See: Abu al-Fazl Ahmad ibn Ali ibn Muhammad ibn Ahmad Ibn Hajar al-Asqalani, Fathu al-bari
sharhu Sahihi al-Bukhari, Ed. Abd al-Aziz ibn Abdillah ibn Baz (s.1.: Daru al-Qutubi as-Salafiyya, nd.),
6/458.

106 at-Tawbah 9/114.

107 al-Haqqa 69/36. The following words by Ibn Abbas are evidence to the fact that the terms s34 and calie
were not common among Arabs when the Quran was revealed: “I do not know the meanings of 5% and
olie.” See: Qurtubi, at-Tizqar, 313.

108]bn Majah, Kitabu at-tijarat, (1276).
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toh S o “here is nothing like unto Him.”1% reflects the same meaning with the
prefix EMisl. Such methods were used in the periods when the Quran was

revealed. However, following generations regarded these verses as mutashabih as
they did not know much about such uses.

9. Verses reflecting certain Arabic traditions. These verses were correctly
understood by their first addressees but they were regarded as mutashabih by the
following generations as they were not perceived in the same way. The following
verses can be examples in this regard:

“It has been made permissible for you the night preceding fasting to go to your wives [for
sexual relations]. They are clothing for you and you are clothing for them. Allah knows that you used
to deceive yourselves, so He accepted your repentance and forgave you.”110

“There is not upon those who believe and do righteousness [any] blame concerning what they
have eaten [in the past] if they [now] fear Allah and believe and do righteous deeds, and then fear
Allah and believe, and then fear Allah and do good; and Allah loves the doers of good.” 11

The latest verse mentioned the habit of drinking before being banned.

10. Shallow conceptions. These conceptions include those with deviations in
their hearts and those that do not accept tawil and interpret the Quran superficially.
Those with deviations in their hearts consider the majority of the Quran as
mutashabih and performed the action of tawil arbitrarily. Those who did not accept
tawil opposed the Salafi and Halafi scholars and interpreted the Quran
superficially. Based on the verse “The decision is only for Allah”''?, they claimed that
nobody had the authority to perform the action of tawil on the Quran. The
following verse is another example: “The Day the shin will be uncovered.”13

Having explained the reasons for mutashabih verses, Ibn Ashur stated that
there are verse groups that should not be regarded as mutashabih and listed them
as follows:

1. Verses that cannot be detailed further. For instance, the soul in the verse
“Say, “The soul is of the affair of my Lord.””114 is known thoroughly only by God.

2. Verses whose actualization time is not known. The verse “It will not come
upon you except unexpectedly.”'® indicates that the date of Judgment Day is
uncertain.

109 ash-Shura 42/11.

110 g]-Baqarah 2/187.

111 a]-Maidah 5/93.

112 a]-An‘am 6/57.

113 gl-Kalam 68/42. Ibn Ashur, at-Tahrir wa at-tanwir, 2/158-160; Ibn Ashur, al-Muhgam wa al-mutashabih,
2/761-765; Enver Arpa, “‘Miitesabih Ayetler’ Kavrami Hakkinda Tarihi ve Semantik Bir inceleme”,
Ankara Universitesi [lahiyat Fakiiltesi Dergisi 43/2 (2002), 151-168.

114 Al-Isra 17/85.

115 al-A’raf 7/187.
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3. Verses that should not be interpreted superficially due to external
evidence. The fact that the verse “And incite [to senselessness] whoever you can among
them with your voice.” ¢ actually refers to different meanings (compared to its literal
meaning) (as God does not order creatures to commit sacrilege) can be understood
from the following verses as external evidence: “indeed, Allah is Free from need of you.
And He does not approve for His servants disbelief.”1V7 “And Allah does not like
corruption.” 118,119

4. Tabatabai’s Conception of Muhkam and Mutashabih

Muhammad Husein Tabatabai (d. 1981) made efforts to explain that there is
no contradiction between the verses indicating that the Quran totally consists of
muhkam or mutashabih verses, or the Quran partially includes mutashabih or
muhkam verses, which was also reflected by Ibn Ashur. Accordingly, the meaning
in the first verse of Surah Hud, indicating that the Quran totally consists of
muhkam verses is that verses have clear meanings, and they are free from
uncertainty and safe against misinterpretation. However, the intention in the
twenty-third verse of az-Zumar indicating that the Quran entirely includes
mutashabih verses is that all verses have the same laconic structure, beauty, style
and regularity regardless of whether they are mutashabih or muhkam verses.!?

According to Tabatabai, the intention in the seventh verse of Ali ‘Imran
indicating that the Quran partially has muhkam verses is an implication toward a
certain meaning, reflecting verses with specific meanings. Moreover, the intention
indicating that the Quran partially has mutashabih verses actually reflects the
verses whose meanings cannot be understood superficially.!?!

Tabatabai used the following definitions for the concepts of muhkam and
mutashabih in the verse to support the general approaches toward explaining the
afore-noted concepts: “Muhkam reflects the verses indicating the Quran’s main
principles. However, mutashabih covers the verses whose meanings are clear based
on these main principles.” 122

Moreover, Tabatabai presents the following practical example to separate
mutashabih verses from muhkam ones: “People do not understand the message
when they hear mutashabih verses for the first time. They may have a couple of

116 Isra 17/64.

17 az-Zumar 39/7.

118 a]-Baqarah 2/205.

119 Tbn Ashur at-Tahrir wa at-tanwir, 2/160; Ibn Ashur, al-Muhgam wa al-mutashabih, 2/765.

120 Tabatabai, al-Mizan, 3-4/16; Tabatabai, al-Qur’an fi al-Islam, 46.

121 Tabatabai, al-Mizan, 3-4/16; Tabatabai, al-Qur’an fi al-Islam, 47; Tabatabai, al-I'jaz wa at-tahaddi, 79.

122 Tabatabai, al-Mizan, 3-4/17; Muhammad Husein Tabatabai, al-I'jaz wa at-tahaddi fi al-Qur’ani al-Qarim,
Ed. Qasim al-Hashami (Beirut: Muassasatu al-A‘lami li al-Matbu‘at, 1423/2002), 69.
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thoughts about their meanings until they refer to muhkam verses. These verses are
called mutashabih.”12

Tabatabai explained the concepts of muhkam and mutashabih in the manner
noted above and stressed that all verses except the ones with muqatta’at letters are
clear from a certain perspective and thus regarded as muhkam as follows:

“The Quran does not have a single verse with an unclear meaning. Therefore,
the controversial verses are muhkam directly through the muhkam verses or
indirectly through mutashabih verses. Regarding the muqatta’at letters in
front of the surahs, these letters are neither words with normal meanings nor
have a meaning that can be understood by people. Therefore, they have no
apparent wording-related meanings, and they are excluded from muhkam and
mutashabih classification.” 124

Based on Tabatabai’s remark, the Quran has three verse groups as direct
muhkam, indirect muhkam or neither muhkam nor mutashabih.

Mutashabih verses require external evidence to determine meanings, which
is a fact. However, there are different ideas about the methods to be used in
determining external evidence. Tabatabai claimed that the meanings implied by
mutashabih verses could only be understood through muhkam verses.
Accordingly, there are verses which can be a source to the meanings to be implied
by every mutashabih verse in the Quran. In other words, the verse “The Most
Merciful [who is] above the Throne established.”'?> is mutashabih and has unclear
meaning based on its implication because how God sets the divine throne over the
sky cannot be known. However, considering the muhkam verse “There is nothing
like unto Him.”1%, the meaning of the term istiwa is “owning a property” or
“covering everything.”1?

Moreover, many authors explained mutashabih as the verses requiring tawil,
but Tabatabai stated that verses cannot be mutashabih as they required tawil.
Accordingly, every verse has a tawil regardless of whether they are muhkam or
mutashabih. Thus, the concept of tawil cannot be a criterion in determining
whether verses are muhkam or mutashabih. We believe that the Imamiyya
conception “Every verse has a tawil which is known by the imams the best.”1?8 had an
impact on Tabatabai’s afore-noted ideas.’?

123 Tabatabai, al-Mizan, 3-4/16.

124 Tabatabai, Isldm’da Kur'an, 38-39.

125 at-Taha 20/5.

126 Ash-Shura 42/11.

127 Tabatabai, al-Mizan, 3-4/16, 32; Tabatabai, al-Qur’an fi al-Islam, 51-52; Tabatabai, al-I'jaz wa at-tahaddi,
83.

128 Ayyashi, Tafsiru Ayyashi, 1/22-23; Abu al-Hasan Muhammad ibn al-Husein ibn Musa ibn Muhammad
Sharif ar-Razi al-Musawi al-Alawi, al-Majazatu an-nabawiyya, Ed. Taha Muhammad az-Zayni (Qom:
Magqtabatu Basirati, nd.), 251; Majlisi, Biharu al-anwar, 22/197; Hurr al-Amuli, Wasa'ilu ash-Shia, 27/196.

129 Tabatabai, al-Mizan, 3-4/19, 34; Tabatabai, al-Qur’an fi al-Islam, 50; Tabatabai, al-I‘jaz wa at-tahaddi, 83.
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Regarding the issue of whether the meaning of mutashabih can be known,
Tabatabai had thoughts similar to those of Shiite scholars. Accordingly, there is no
uncertain or incomprehensible verse in the Quran. The presence of such verses does
not suit the fluency in the Quran. Besides, the Quran explains that the verses have
clear meanings: 130 “A Book whose verses have been detailed, an Arabic Quran for a people
who know.”13!

According to Tabatabai, the issue of whether the Quran has unclear verses
arises from the fact that the letter Waw before the phrase (..l:d\ & 053 132 §s at the

end in this case. Certain authors accepted the letter Waw as an attribution
preposition and associated the following phrase to the wording i in the phrase 3

Al Y\ i ;\3 +%5, understanding the following meaning from the entire verse: “Both

God and people with extensive Islamic knowledge know the meaning of
mutashabih.” Some scholars accepted the Waw preposition as an appeal-related
preposition and understood the following meaning: “tawil of mutashabih is only
known by God.”13

Tabatabai strongly supported that meanings of mutashabih verses can be
known but he believed that the letter Waw is an attribution preposition. According
to the results, there are no authors thinking that the tawil of mutashabih can be
known and that the letter Waw is not an attribution preposition. It is clear from the
afore-noted points that accepting the letter Waw as an attribution preposition is
significant evidence to the possibility that the tawil of mutashabih can be known.
Thus, avoiding accepting the letter Waw as an attribution preposition does not
sound reasonable. However, Tabatabai believed the contrary in this regard and
explained the reasons for his belief as follows:

“If the letter “‘Waw’ is accepted as an attribution preposition and if the
attribution is considered to reflect that people with extensive Islamic
knowledge know the meaning of mutashabih tawil, the entire concept will
cover the Prophet as other people are the general public and he is among the
public members, resulting in the understanding that the Prophet did not know
the tawil of mutashabih. Considering the fact that the Quran was directly
revealed to the Prophet’s heart, how can it be possible for the Prophet to fail in
knowing the meaning of mutashabih verses? Besides, the style of the Quran is
definitive when the Prophet is mentioned along with the ummah or a certain
group. He is mentioned first as a sign of honor, and then the names of others
are mentioned. There are many examples in this regard, some of which include
the following:

130 Tabatabai, al-Mizan, 3-4/19, 27; Tabatabali, al-Qur’an fi al-Islam, 51; Tabatabai, al-I'jaz wa at-tahaddi, 84-
85.

131 gl-Fussilat 41/3.

132 Ali ‘Imran, 3/7.

133 Tabatabai, al-Mizan, 3-4/19, 38; Tabatabai, al-I‘jaz wa at-tahaddi, 90.
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O5aitls & G o I3 G D520 31 The Messenger has believed in what was revealed to
him from his Lord, and [so have] the believers’, 13 it J25 dsig S s by Jjur:
‘Then Allah sent down His tranquility upon His Messenger and upon the believers’%
G 1l ;,a-\jij Jszah ﬂ * ‘But the Messenger and those who believed with him’,
11 :ﬁ;\jg :SJ\ \Xsg 136 ‘this prophet, and those who believe [in his message] 137
a1l :ﬂ.ﬁg &_n 4y L;,év “Allah will not disgrace the Prophet and those who believed
with him’ .38 If the phrase V.bd‘ & O58)5 covered the Prophet, the verse would be

as follows: ‘Nobody knows the divine gloss other than the Prophet and scholars.” 1%

Tabatabai did not accept the letter of Waw as an attribution preposition and
understood the following from the verse: “Nobody but God can know the tawil of
mutashabih.” Nonetheless, he expressed that mutashabih can also be known by
others as follows:

“The verse clearly indicates that tawil can only be known by God. However,
this does not mean that there is no exception in this regard. Moreover, the
information related to the unseen in the verse 1is1 <% J& 3¢k 56 C 3 16’ [He is]
Knower of the unseen, and He does not disclose His [knowledge of the] unseen to
anyone Except whom He has approved of messengers, and indeed, He sends before each
messenger and behind him observers.”%0 can only be known by God, but the verse
J5i & 2B oo N Except whom He has approved of messengers, and indeed.”1*! is an

exception indicating that the unseen can also be known by others.” 142

We believe that Tabatabai’s opinion about the process where the Prophet was
not mentioned separately from the people with extensive Islamic knowledge is not
reasonable because mentioning the Prophet separately in the afore-noted verses
does not mean that his name should be mentioned separately in the other verses.
Moreover, the Prophet’s name was mentioned with others in certain verses where

social praises are present. The following verse is an example: 3# Y\ 4y £ NUL
RS A 5 VY Ll s olsd Jyis 8s9is “Allah witnesses that there is no deity
except Him. And [so do] the angels and those of knowledge - [that He is] maintaining
[creation] in justice. There is no deity except Him, the Exalted in Might, the Wise.”1#

Tabatabai’s thoughts on the issue of exception do not seem reasonable
because whether the tawil of mutashabih is known is related to whether Waw

134 a]-Baqarah 2/285.

135 at-Tawbah 9/26.

136 at-Tawbah 9/80.

137 Ali ‘Imran 3/68.

138 at-Tahrim 66/8.

139 Tabatabai, al-Mizan, 3-4/22.

140 Al-Jinn 72/26.

141 Al-Jinn 72/27.

192 Tabatabai, al-Mizan, 3-4/22; Tabatabai, al-Qur’an fi al-Islam, 62-64.
14 Ma‘rifat, Kur’an ilimlerine giris, 229.
144 Alj ‘Imran 3/18.
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preposition is an attribution or appeal-related preposition as noted above.
Moreover, there is no evidence indicating that there are exceptional verses to the
generalization in the verse di Y| 4,6 4l U3, Besides, Tabatabai pointed out the

exceptions in other verses, although he noted that the verse has an exception.

Having mentioned the reasons for the presence of mutashabih verses in the
Quran, Tabatabai indicated that there is an objection to the Muslims in this regard:

“The Quran has provisions which are related to people’s responsibilities and
valid until Judgement Day. It has absolute statements that separate the facts
from falsehood. However, certain followers of sects generate false evidence
from the Quran to justify their own ideas. The main reason for these is the
presence of muhkam and mutashabih verses in the Quran. If the Quran was
free from all mutashabih expressions and clear in its all verses, would not it
suit the purposes better? Would not it be possible for us to prevent many
controversies then?”1%

In such a case of objection, Tabatabai conveyed Muhammad Abduh’s three
opinions regarding the reasons for the presence of mutashabih verses in the Quran
and made efforts to explain that these opinions could not be an answer to the afore-
noted objection. Abduh’s three opinions are as follows:

1. One of the reasons for the presence of mutashabih verses in the Quran is to
make people avoid objecting God’s orders and follow Prophet’s directives because
if the statements in the Quran had been clearly understood by everybody, certain
problems in following the orders of God and Prophet might have occurred.14

Tabatabai believed that such an approach could not be the answer to the
objection noted above. Accordingly, the process of obeying occurs as a result of
certain emotions felt by weak people before the powerful. In other words, as people
are affected by God’s limitless power or greatness, they obey God as a result.
However, such a case is not valid for mutashabih verses. For instance, one who
misinterpreted the meaning of mutashabih would think that one actually
understood it properly. What will the meaning of obeying be for a person in such a
case?'¥

2. One of the reasons for the presence of mutashabih verses in the Quran is to
ensure rational functionality. As known to all, mutashabih verses are unclear based
on their implications. The human mind requires many researches to reveal these
unclear meanings. Thus, intelligence, which is the most valuable element for
people, will gain an active role and maintain its function in this regard.!4

145 Tabatabai, al-Mizan, 3-4/43; Tabatabai, al-I'jaz wa at-tahaddi, 99.

146 Rashid Riza, al-Manar, 3/141; Tabatabai, al-Mizan, 3-4/44; Tabatabai, al-I'jaz wa at-tahaddi, 100.
147 Tabatabai, al-Mizan, 3-4/44; Tabatabai, al-I'jaz wa at-tahaddi, 100.

148 Rashid Riza, al-Manar, 3/141; Tabatabai, al-Mizan, 3-4/44; Tabatabai, al-I'jaz wa at-tahaddi, 100.
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Tabatabai rejects this approach, too. Accordingly, God created many verses
regarding the internal and external aspects of people to ensure they use their
minds. The Quran often recommends people to think over afagi and anfusi verses in
an unclear and detailed style. Moreover, the Quran orders people to think about the
creation of the sky, earth, mountains, trees, animals and humans, or the differences
of languages and colors. In addition, the Quran encourages people to walk over the
earth and take lessons from the destinies of the previous people while thinking
about divine creation examples. However, it would make no sense to state that the
concepts (mutashabih verses) that cause ideological conflicts and disagreements
maintain rational functionality.!#

3. One of the reasons why the mutashabih verses are present in the Quran is
related to the cultural level of the societies guided by the Prophets. Addressees of
revelations included intelligent, idiotic, scholar or uneducated people. Thus, it may
not always be possible to express a meaning in a manner to reveal its all internal
dimensions and to ensure that it is understood in the same way by everybody.!%

Tabatabai rejected such an opinion of Muhammad Abduh with the principle,
“Meaning of mutashabih verses could only be understood through muhkam
verses.” For Tabatabai, the general people would never understand the meaning of
mutashabih verses. However, it is known that a certain part of the Quran verses
explained another part. Therefore, people (including the uneducated and educated)
will understand the meanings of mutashabih verses if they relate them to the
muhkam verses.!!

Having rejected Abduh’s ideas, Tabatabai considered the presence of
mutashabih verses in the Quran as an obligation. Accordingly, as the Quran is a
divine statement, it should have verses that can go through the tawil process, which
will naturally obligate the presence of mutashabih verses in the Quran. Such an
obligation arises from the presence of the tawil concept that requires interpreting a
certain part of the Quran through another Quran section.!52

5. Evaluation

The disagreement on the concepts of muhkam and mutashabih arises from
the challenging structure of the topic. However, certain criticisms in this regard
arise from the failure in presenting ideas properly. In relation to the concept of
mutashabih, these ideas include the opinion that the Quran has verses with unclear
meanings. Moreover, the group of scholars, including Ibn Ashur and Tabatabai,

149 Tabatabai, al-Mizan, 3-4/44; Tabatabai, al-I'jaz wa at-tahaddi, 100.
150 Rashid Riza, al-Manar, 3/141; Tabatabai, al-Mizan, 3-4/44; Tabatabai, al-I'jaz wa at-tahaddi, 100.
151 Tabatabai, al-Mizan, 3-4/44; Tabatabai, al-I'jaz wa at-tahaddi, 101.
152 Tabatabai, al-Mizan, 3-4/45; Tabatabali, al-I'jaz wa at-tahaddi, 101.
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criticized the idea that the Quran has verses with unknown meanings while
indicating that such an idea arose from the Salafi scholars.’5

Are there verses with unknown meanings in the Quran according to Salafi
scholars? Moreover, according to the relevant narratives from the Salafi scholars, it
is difficult to state that the Quran has verses with unclear meanings. No prophets
other than Muhammad Sahabah figures such as Ali, Ibn Masud, Ibn Abbas and
Ubay ibn Qab indicated that meanings of all Quran verses could be known.
Moreover, Abu Hurayra who Ali stated the following, indicating that he knew the
meanings of all verses: “Ask me about God’s book. I swear to God that there is not
a single verse whose reason and place of revelation and addressee are not known
by me.”15¢

Abdallah Ibn Masud stated the following in this regard: “I swear to God that
I know the reason and place of revelation and addressee of Quran verses the
best.”155

Besides, there are narratives from Ibn Masud that Ali knew the meanings of
all verses.1%

Ibn Abbas said he knew all verses in the Quran.!” Moreover, the narrative
from Ibn Abbas “I am one of the people with extensive Islamic knowledge. I know
the tawil of mutashabih verses”!% indicates that he knew the meanings of all verses
because there is no discussion on understanding the meanings of verses other than
mutashabih verses. One who knows the meanings of mutashabih verses also knows
the muhkam verses. As Ibn Abbas knew the meanings of mutashabih verses, he
also knew the meanings of muhkam verses because The Quran consists of muhkam
and mutashabih verses as a whole.

Narratives from important Tabiun scholars such as Mujahid, Dahhak,
Qatadah or Ikrimah indicate that the Quran does not have unclear verses. Mujahid
stated that he knew the tawil of mutashabih, and Dahhak noted that people with
extensive Islamic knowledge would know the meaning of mutashabih.!® Ikrimah
said he interpreted the entire Quran, and Qatadah said that even the meanings of
mugqatta’at letters could be known.¢

Four sectarian imams from Salafi scholars believed that the Quran did not
have verses with unclear meanings.1¢!

153 See: Shirazi, al-Luma’, 159; Zarqashi, al-Burkhan, 295; Subhi Salih, Mabahis, 282.

15 Maturidi, Ta"wil, 1/219; Ibn Hajar, Fathu al-Bari, 3/599; Ayni, ‘Umdatu al-Qari, 19/190.

155 Mugqatil ibn Suleiman, Tafsiru Muqatil, 5/11; Ibn Atiyya, al-Mukharrar, 1/13.

1% Abu Zayd Abd ar-Rahman ibn Muhammad as-Sa‘alibi, al-Jawahiru al-Hisan fi Tafsiri al-Qur’an, Ed.
Muhammad Ali Mu‘awwid (Beirut: Daru Ihyai at-Turasi al-Arabi, 1418), 1/53.

157 Ibn Qutaybah, Ta'wil, 67; Abu Bakr Muhammad ibn al-Qasim ibn Anbari, az-Zahir fi Ma‘aniyi Kalimati
an-Nas, Ed. Hatam Salih ad-Damin (Beirut: Muassasatu ar-Risala, 1412/1992), 1/103; Sa’labi, al-Qashf,
3/14.

158 Tabari, Jami’, 3/107.

159 Tabari, Jami’, 3/107; Sa’labi, al-Qashf, 3/14; Ibnu al-Jawzi, Zadu al-Masir, 1/258.

161 See: Mazhari, Tafsiru al-Mazhari, 1/279; Qadi Iyaz, ash-Shifa, 2/541; Ayni, ‘Umda, 7/281.
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Ibn Qutaybah, who lived in the century after the Salafi era, stated that the
claim “The Quran has verses with unclear meanings” was not presented by
anybody from Salafi scholars and that no verse can be indicated as an example in
this regard. He also added the following:

“You can see no tafsir authority who stops and says, ‘This is a mutashabih verse.
Nobody other than God can know its meaning.” On the contrary, they interpreted all
verses, including the mugqatta’at letters, while being aware of the fact that they were
responsible for explaining all verses.”162

A similar idea was reflected by Tabarsi and Zarqashi. Both authors stated
that Sahabah and Tabiun members did not indicate any verses to have unclear
meanings or to be uninterpretable.163

In this case, while Salafi scholars thought that the Quran had verses with
unclear meanings, why did they regard mutashabih verses as the divine statements
whose meanings can only be known by God? Is not this a contradiction? This is not
a contradiction because Salafi scholars did not indicate the verses forming the
surahs when they mentioned mutashabih verses. The issue of whether the Quran
has verses with unclear meanings arises from the failure in understanding Salafi
scholars’ approach in this regard. What they meant when they mentioned
mutashabih verses included metaphysical concepts such as the descending of Jesus,
sunrise in the west, Judgment Day, soul, trumpet, Dabbat al-Ard, the ninth stage of
heaven, God’s powers, angels, the devil or the jinn, and God’s titles, all of which
exceed one’s intelligence. These metaphysical concepts were directly the topic of
verses, and they were called verse accordingly. The fascicle/section of a verse was

called verse based on the principle of metonym or ¢! 53,y | S3”“meaning a part

while mentioning the entirety.” Moreover, Abu Hurayra who Ibn Masud, Ibn
Abbas, Ubay ibn Qab, Jabir ibn Abdallah, and Mujahid indicated that the verses
that can only be known by God thoroughly included the day of Judgment, sunrise
in the west or the descending of Jesus.16

The well-known statement by Imam Maliq “Istiwa is a fact but its conditions
are not certain; believing in istiwa is necessary but asking questions about it means
unnecessary innovation.”'65 briefly reflects the approach of Salafi scholars in this
regard because Imam Maliq indicated that istiwa is directly related to the
metaphysical concepts and thus cannot be known thoroughly, rather than reflecting
the meaning of the verse where istiwa is present.

After understanding the Salafi approach regarding the concept of
mutashabih, the issue of whether the phrase rbd’ ] 05315166 is appeal-related or an

attribution sentence will be clarified. In other words, it will be possible to make

162 Jon Qutaybah, Ta'wil, 67.

163 Tabarsi, Majma’, 2/196; Zarqashi, al-Burkhan, 295.
164 ]bn Hajar, Fathu al-bari, 1/224.

165 Mazhari, Tafsiru al-Mazhari, 9/104.

166 Ali ‘Imran 3/7.
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clear statements about whether the tawil of mutashabih can be known. Ghazali
stated the following to propose a solution to the disagreement in this regard:

“Is the tawil of mutashabih only known by God or both God and people with
extensive Islamic knowledge? Actually, either is possible. If the intention is to
indicate Judgment Day or concepts such as the soul or trumpet, it would be
more convenient to state that their tawil can only be known by God. If the
verses forming the surahs are indicated, it would be better to state the
following: ‘God and those with extensive Islamic knowledge know the
tawil.””167

The second point to be assessed here consists of certain ideas by Ibn Ashur
and Tabatabai regarding the reasons for the presence of mutashabih verses in the
Quran.

As noted above, according to Ibn Ashur, the presence of mutashabih verses
in the Quran was related to the universality and laconic structure of the Quran.
Another reason was to ensure the functionality of intelligence. According to
Tabatabai, it arose from the presence of tawil in the Quran.

The laconic structure indicates the reflection of certain facts, which could not
be understood through human instruments in the period of revelation and which
can be accessed through experimental methods, by the Quran.'® It is known that
there are positive and negative opinions on this structure. According to those with
positive ideas, the Quran has more than 750 verses about positive sciences. There is
a concordance between the facts in these verses and existential facts arising from
God because both are received from the same source. What Muslims should do is to
determine the harmony between the experimental data and these facts and to
demonstrate to deniers that the Quran is a product of revelation.’® According to
those with negative opinions, if the Quran had had such a laconic structure, it
would have been certainly mentioned during the Salafi period.'” Every phrase in
the Quran was used to have a certain lexical meaning. Interpreting the Quran
verses through scientific data may result in explaining the Quran through the
inconvenient approaches and meanings.'”! Moreover, a laconic scientific approach
requires reinterpreting the Quran through scientific data, which is not correct for
the Quran’s rhetoric.1”? In addition, the Quran’s laconic structure should last until

167 Abu Hamid Muhammad al-Ghazali, Mustasfa, Trans. Yunus Apaydin (Istanbul: Klasik Yay., 2017),
236.

168 Yusuf Qaradawi, Qayfa nata’amal maal-Qur’ani al-Azim (Cairo: Daru ash-Shurugq, 1421/2000), 12.

16 Muhammad Ratib an-Nablusi, Masu‘atu al-i‘jazi al-'ilmi fi al-Qur’an wa as-Sunna (Damascus: Daru al-
Magqtabi, 1426/2005), 1/1-3.

170 Shatibi, Muwafaqat, 2/79-80; Aisha Abd ar-Rahman, al-I'jazu al-bayani, 96.

171 Sehmus Demir, “Kur’an’m Bilimsel Veriler Isiginda Yeniden Yorumlanmasina Elestirel Bir Yaklasim”,
Tarihten Giiniimiize Kur’'an’a Yaklagimlar (Istanbul: s.n., 2010), 401-424.

172 Muhammad Sayyid Husein az-Zahabi, at-Tafsir wa al-Mufassirun (Cairo: Daru al-Hadis, 1433/2012),
2/430
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Judgment Day. If certain facts indicated in the Quran are determined through the
scientific data, the Quran’s scientific and laconic structures will end.17

As understood from the ideas above, the Quran’s scientific and laconic
structure is controversial. Questioning the reasons for the presence of mutashabih
verses in the Quran will result in new discussions. The presence of such verses in
the Quran can be related to the Quran’s scientific and laconic structure. However,
the following should be observed:

a. The Quran states that it is laconic through its verses and surahs, giving
messages to its addressees.”* If the concept of scientific and laconic structure is only
valid for mutashabih verses, certain the Quran verses should be excluded from the
laconic structure, which contradicts the Quran’s messages given through all verses
and surahs.!”

b. As the Quran is the book of the correct path, its main purpose is to guide
people. Searching for medical, mathematical or geometrical details in its verses,
called mutashabih, may be irrelevant to the purpose of revelation.!”6

c. Distorting certain scientific data from the past with the new scientific data
from the modern era indicates that scientific data are fixed and cannot be changed.
Thus, explaining mutashabih verses with the data causing suspicion may result in
approaching the Quran verses with suspicion.'””

d. It is fair to state that the presence of mutashabih verses in the Quran is a
requirement arising from the Quran’s scientific and laconic structure. However, the
scientific and laconic structures can be present in mutashabih and muhkam verses.
Moreover, there is no rule indicating that the scientific and laconic structures
cannot be searched in muhkam verses. Similarly, the Quran’s universal structure is
not limited to mutashabih verses. The Quran is universal through its mutashabih
and muhkam verses.

Regarding the idea that the reason for the presence of mutashabih in the
Quran arose from an obligation related to the concept of tawil, the following can be
stated: Tawil is not a reason for the presence of mutashabih verses in the Quran.
Instead, it is a concept arising from the presence of mutashabih verses in the Quran.
Besides, tafsir authorities make efforts to apply the tawil process on mutashabih
verses as they find these verses unclear based on their meanings. As noted above,
Tabatabai thinks that both mutashabih and muhkam verses can go through such a
tawil process.

17 Muhammad Ghazali, Qayfa nata’amal maal-Qur’an (Cairo: Nahdatu Misir, 2005), 138-139.

174 Mustafa Muslim, Mabahis fi i'jazi al-Qur’an (Damascus: Daru al-Kalam, 1426/2005), 54.

175 Zahir ibn Muhammad, al-Ijazu al-"ilmi, 106.

176 Zahabi, at-Tafsir wa al-mufassirun, 2/431-432; Zurqani, Manahilu al-‘irfan, 1/379.

177 Zahabi, at-Tafsir wa al-mufassirun, 2/431; Veysel Giilliice, Bilimsel Tefsirde Usill (Ankara: Aktif Yayimevi,
2007), 56-58.
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There are many reasons for the presence of mutashabih verses in the Quran.
We believe that the presence of mutashabih verses in the Quran is related to the
Quran’s rhetoric, fluency and poetic and laconic structures. It is clear that the Quran
is the most developed book in regard to rhetoric and fluency, and the Quran’s
poetic structure cannot be matched. In other words, the Quran has the highest
degree based on its words and sentences with clear and beautiful qualities.!”® Thus,
the terms, syntax and expressions in the Quran cannot be matched. Questioning the
presence of mutashabih verses in the Quran will result in replacing these verses
with other verses with the same meanings. In this case, the possibility for the
verses, which are superior to the current verses in regard to rhetoric, fluency and
poetic structure, to be revealed emerges. It is not possible for people to form a book
that is similar to or better than the Quran because the Quran indicates that there is
no similar book without separating the muhkam and mutashabih verses in the
following verses:

“Say, "If mankind and the jinn gathered in order to produce the like of this Quran,
they could not produce the like of it, even if they were to each other assistants.” 179

Or do they say, "He invented it?” Say: Say, "Then bring ten surahs like it that have
been invented and call upon [for assistance] whomever you can besides Allah, if you should
be truthful. 180

“And if you are in doubt about what We have sent down upon Our Servant
[Muhammad], then produce a surah the like thereof.” 18!

God can, for sure, reveal a better concept, but questioning such as action is
nothing but wasting time because God knows the wordings for meanings the best.

Conclusion

Although the concept of mutashabih is believed to interest people due to the
disagreements regarding its definition, it has been controversial based on the
discussion of whether the verses with unclear meanings are present in the Quran.
The formation of the idea that tawil of mutashabih cannot be known by anybody
but God in the first Hijri centuries resulted in the issue of whether the Quran has
verses with unclear meanings.

Salafi and Halafi scholars agree on the claim that all verses of the Quran have
clear meanings. However, the disagreement between them is related to whether
mutashabih can be known. Salafi scholars believe that the meaning of mutashabih

178 Abu Bakr Muhammad ibn Tayyib ibn Muhammad Bagqillani al-Basri, I‘jazu al-Qur’an (Beirut: Alamu
al-Kitab, 1408/1988), 52-56.

179 al-Isra 17/88.

180 Surah Hud 11/13.

181 a]-Baqarah 2/23.
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cannot be known while Halafi people accept the opposite. However, according to
Salafi scholars, the concept of mutashabih reflects certain phrases indicating
metaphysical topics rather than the verses forming the surahs.

Shiite scholars also disagree on the issue of whether the Quran has verses
with unclear meanings. According to Akhbari scholars, the Quran can be
understood correctly only by imams. Moreover, for Usuli scholars, the Quran was
known by imams in the best manner possible, and scholars can know mutashabih
verses.

Ibn Ashur agreed with Halafi scholars in regard to the concepts of muhkam
and mutashabih and presented authentic ideas regarding the presence of
mutashabih in the Quran. Many thoughts regarding the reasons for the presence of
mutashabih in the Quran were presented in the modern era. Ibn Ashur stated that
the presence of mutashabih verses in the Quran is related to its scientific, laconic
and universal quality. Ibn Ashur paved the way for a new Islamic discussion based
on the concept of mutashabih. In other words, the following questions have arisen:
are the scientific, laconic or universal quality of the Quran only valid for
mutashabih verses? If so, what is the evidence indicating that these qualities cannot
be valid for muhkam verses? Moreover, Ibn Ashur stated that the presence of
mutashabih in the Quran is related to the cultural and social structures of the first
Quran addressees, and he indicated the importance of history in understanding
mutashabih verses.

Tabatabai adopted the approach of Usuliyya in regard to the concepts of
muhkam and mutashabih. His most extreme claim is that the Quran does not have
verses with unclear meanings. He extensively reviewed the concepts of muhkam
and mutashabih in his tafsir and other works, which resulted in various ideas
offered by him. Although mutashabih verses are regarded as the verses requiring
tawil, Tabatabai stated that every verse has a specific tawil regardless of whether
they are muhkam or mutashabih, and he did not adopt such an approach.
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Siinni-Sii Ge,lene§inde Muhkem ve Miitesabih Olgusu
—Ibn Asiir ve Tabatabai Ornegi-
Mansur YAYLA

Ozet
Muhkem ve miitesabih terimlerini tanimlamada goriilen farkliliklar Tefsir
Froblemleri arasinda yer almaktadir. Bazi Tefsir problemlerine yaklagimlari arasinda
arkliliklar bulunan Sinni ve gﬁ gelenegine mensup miifessirlerin muhkem ve
miitesabih ile ilgili diisiincelerinde bir ihtilafin var olup olmadiginin tespiti nem arz
etmektedir. Bu calismada, 6ncelikle muhkem ve miitesabih terimlerinin her iki
gelenekteki tarihi gelisimi incelenmektedir. Buna bagli olarak Siinni ve Sii diisiinceyi
savunan son donem miifessirlerden Ibn Astir ile Tabatabai’nin konu ile ilgili
é(’jrﬁgleri ele almarak bu kapsamda wulasilan nokta mukayeseli olarak
egerlendirilmektedir. Muhkem-miitesabihin tarihi seyrine bakildiginda, Siinni ve
Sil ulemasmin yakla%lmlarmm biiyiik oranda 6rti’1%tii§ii %érﬁlmektedir. Stinnilerde
selef, Siilerde ise Ahbari ulemasina gore miitesabih ifadelerin anlami sadece Allah
tarafindan bilinebilir. Ancak selef ile Ahbari ulemasinin muhkem-mdiitesabih algis
arasinda kismi bir farklibk da goriilmektedir. Selef ulemasimn yaklasiminda
ayetlerdeki gaybl durumlarin ismi olarak kullanilan kelimeler miitesabih olarak
adlandirilmaktadir. Ahbari ulemaya gore ise Kur’an, yalniz masum imamlar
tarafindan dogru anlagilabildiginden biitiin ayetler miutesabihtir. Buna karsilik,
. Ustliu emaya gore Kur an’da manasj bllinm%yen ayetler bulunmamaktadir
Ilim diinyasina buiytik katkilar sunan Ibn Astr ile Tabatabai muhkem-miitesabih
konusunda 6zgiin diistincelere sahiptirler, Ancak, bu diisiinceleri yeni tartismalarin
oniinti agacak kabildendir. S0z gelimi Ibn Astira gore miitesabihin Kur’an’da
bulunmasinin hikmetlerinden bir tanesi Kur’an’in ilmi i‘cazidir. Tabatabai’'ye gore
ise te’vile ihtiya¢ duyan ayetlerin Kur'an’da bulunmasindan kaynaklanmaktadir.
Anahtar Kelimeler: Siinni, Sii, Ibn Agtir, Tabatabai, Muhkem, Miitesabih

The Fact of Muhkam and Mutashabih in Sunni-Shia Tradition
-The Example of Ibn Ashur and Tabatabai-
Abstract

The differences seen in the definitions of the terms Muhkam (decisive) and
Mutashabih (similar) are part of the problems of Tafsir. It is important to determine
whether mufassirs (commentators) from Sunni and Shia traditions, who have
differences in their approach towards some of the tafsir problems, have disagreement
about their ideas for muhkam and mutashabih. In this study, primarily the historical
development of the terms muhkam and mutashabih in both traditions is analyzed.
Accordingly, by addressing the opinions of Ibn Ashur and Tabataba'i, who are of the
recent mufassirs advocating Sunni and Shi’a ideas, the final point reached in this
context is comparatively evaluated .

When the historical course of muhkam and mutashabih is considered, it is seen
that the approaches of Sunni and Shi’ite scholars largely correspond to each other.
According to the Salaf scholars in Sunnis, and the Akhbari scholars in Shi’ites, the
meanings of mutashabih expressions can only be known by Allah. However, a partial
difference is seen between the muhkam-mutashabih perceptions of Salaf and
Akhbari scholars, as well. In the approach of Salaf scholars, the words used as the
names for the unknown states in verses are called mutashabih. Yet, according to the
Akhbari scholars, as the Quran can only be understand truly by the innocent imams,
all of the verses are mutashabih. On the other hand, there are no verses in the Quran
whose meaning is not known according to Khalaf scholars in Sunnis and Usulis in
Shi’ites, in general .

Ibn Ashur and Tabataba'i, who made great contributions to the world of
scholarship, have unique ideas about the subject of muhkam-mutashabih. However,
these ideas of theirs are such as to open the way to new discussions. For instance, one
of the hidden causes for the Quran to include mutashabih is its scholarly laconic
aspect. According to Tabataba'i, it results from the fact that there are verses in the
Quran which need gloss.

Keywords: Sunni, Shi’a, Ibn Ashur, Tabatabai, Muhkam, Mutashabih
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