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Theodor Noldeke’nin Ayet ve Siireleri Tarihlendirmede
Basvurdugu Yontemlere Elestirel Bir Yaklasim-I *

Hiiseyin POLAT**
Oz
Oryantalistlerin nazarinda Kuran-1 Kerim’in mevcut mushaf tertibi, O’nun
kompozisyon biitiinliigiinden yoksun olmasma ve anlasilmamasma neden olan basat
unsurdur. Bu durum ayni zamanda Kur’an metninin anlasilmasimin oéniindeki en biiyiik
engel olarak da degerlendirilmistir. Oryantalizmin Bati’da {iniversitelerin ¢atis1 altinda
pozitivist, sekiiler bir yaklasimla ve bilimsel bir formatla insa edildigi On Dokuzuncu
ylizyilda, 6nce Yahudi ve Hristiyanlarin akabinde de Miisliimanlarin kutsal kitaplar: tarihsel
krtik, hermonotik ve semantik gibi bazi yeni yontemler 1si§inda yeniden incelenmeye
baglanmistir. Bu girisimde temel gaye, ilahi kelamin muhatap aldig1 insanla ilk karsilastig1
zamani ve sartlar tespit ederek hitabin ilk anlamina niifuz edebilmektir. Bu ¢ercevede
oryantalistler, Miisliimanlarin kutsal kitab1 Kur’an’1 Kerim’in ayetlerinin hangi zaman dilimi
ve tarihsel sartlarda nazil oldugunu tespit etmek amaciyla 6nemli arastirmalar kaleme
almigslardir. Bu ¢alisma, Kur’an tarihi ve kronolojisinin tespiti konular1 hakkinda oryantalist
gelenek tarafindan ittifakla en yetkin isimlerden biri olarak kabul edilen Theodor
Noldeke'nin Kur’an vahyini tarihlendirmede basvurdugu yontemleri Geschichte des Qorans
adli eserini referans alarak bazi Ornekler {iserinden tanitmayr ve tahlil etmeyi
amaclamaktadir.

Anahtar Kelimeler: Oryantalizm, T. Noldeke, Kur’an Kronolojisi, Ayet ve Siire
Tarihlendirmesi

Approach to the Methods of Theodor Noldeke in Dating
Verses and the Surahs-I

Abstract

The present order of the moushaph of the Holy Quran is considered to be the
dominant element in the view of the Orientalists, which caused to lack the unity of the
composition and not to be understood. This situation is also considered as the biggest
obstacle in understanding the text of the Qur'an. In the nineteenth century, when orientalism
was built in the West in a positivist, secular, and scientific format under the roof of
universities, the sacred books of Jews, Christians and Muslims have been re-examined in the
light of some new methods such as historical criticism, hermeneutics and semantics. The
fundamental aim, in this attempt, is to determine the time and conditions of the first
encounter of the divine word and to obtain its first meaning. In this respect, the orientalists
have written important studies in order to determine the period and the historical conditions
of revelation time of the verses of the Holy Qur'an. This research, based on Theodor
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Noldeke's Geschichte des Qorans, who is considered to be the most authoritative name in the
Orientalist literature in the subjects of the Qur'an's history and chronology in the orientalist
tradition, aims to identify and analyze the methods used by him to date the Qur'anic
revelation.

Anahtar Kelimeler: Orientalism, T. N6ldeke, Quran Chronology, The Dating of Verses
and Surah

Giris

Bati'da Kur’an kronolojisi ya da Kur'an vahyinin tarihlendirilmesi
denildiginde hig siiphesiz Yahudi asilli Alman oryantalist Gustav Weil (1808-1889)
ismi en basta anilacak kisi olacaktir.! Bununla birlikte Weil’den hemen sonra Alman
oryantalizm geleneginin 6ncii isimlerinden sayilan Theodor Noldeke (1836-1930),
bu mevzuyu farkli yonleriyle ve detayli bir sekilde incelemis ilk ve en yetkin
oryantalist olarak kabul edilmistir? Zira o, ayet ve slrelerin tertibi ve
tarihlendirilmesi konusunda yazdig1 doktora tezi ve dgrencilerinin katkilariyla s6z
konusu tezinin genisletilmis hali olan “Geschichte des Qorans / Kur’an Tarihi” adli
eseri sayesinde daha once Weil'in ortaya attig1 fikirleri ve tezleri gelistirmeye
muvaffak olmustur. Noldeke oryantalist gelenegi temsilen Kur’an tarihi alaninda
Bati'da kaleme alinmis en nitelikli kaynak addedilen eserinde, igerdikleri ¢ok
sayida ayet grubuyla birlikte ilk defa tiim Kur’an stirelerini tarihlendirmeye iliskin
ozgiin goriisler ve yaklasimlar sergilemistir.?

Bu calisma, Noldeke'nin ayet ve stlreleri tarihlendirmede basvurdugu
yaklasimlar1 ve yontemleri bazi ornekler iizerinden tanitarak tahlil ve tenkid
siizgecinden gecirmeyi amaglamaktadir. Bu sayede bir taraftan Kur'an
kronolojisine ve niizll tertibinin tespitine iliskin oryantalist yaklasim ve bu
yaklasimin tezleri ve goriigleri taninacak oOte taraftan soz konusu tezler ve
goriiglerin dayandig1 referanslar ve yontemler Islami referanslarla ve malumatla
karsilagtirilarak bunlarin ne derece basarili oldugu tartisilacaktir.

* Bu metin, yazarin “Oryantalistlerin Kur'an Vahyini Tarihlendirme Calismalar1 - Alman Onciiler:
Gustav Weil ve Theodor Noldeke Ornegi-“ adli doktora tezinden ilgili boliimlerin yeniden
diizenlenmesi ve gelistirilmesi neticesinde {iretilmistir. Makale Gonderim Tarihi: 08.11.2019/ Makale
Kabul Tarihi: 24.12.2019.

** Dr. Ogr. Uyesi, Mus Alparslan Universitesi, islami Ilimler Fakiiltesi
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1 Theodor Noldeke, Geschichte des Qorans (1909 baskisindan yapilmis ofset baski) (Hildesheim: Georg
Olms Yay. 1961), I, 72; Gerhard Bowering, “Chronology of the Quran”, Jane Dammen McAuliffe (Ed.),
Encylopeedia of the Quran (Leiden: Brill 2001-2005), 322; Emmanuelle Stefandis, The Qur’an Made Linear: A
Study of the Geschichte des Qorans chronological Reordering, Journal of Quranic Studies. 10/2. (Ekim 2008), 1.

2 Johann Fiick, Die Arabischen Studien in Europa Bis in den Anfang des 20 Jahrhunderts (Leipzig: Otto
Harrassowitz Yay., 1955), 43-44; Rudi Paret, Arabistik und Islamkunde an der Deutschen Universititen,
Deutsche Orientalisten seit Theodor Noldeke, (Wiesbaden: Franz Steiner Yay, 1966), 14; Robert Irwin,
Oryantalistler ve Diismanlari, Cev. Bahar Tirnakct (Istanbul: YKY Yay., 2008), 199.

3 Ibrahim Sarigam, vd., Ingiliz ve Alman Oryantalistlerin Hz. Muhammed Tasavouru (Ankara: Nobel Yay.,
2011), 114-118; Hiiseyin Yasar, Batinn Kur’'an Algist (izmir: Isik Akademi Yay., 2010), 274-277.
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Tespit  edebildigimiz ~ kadariyla ~ Noldeke'nin  Kur’an  vahyinin
tarihlendirilmesi hususunda ileri stirdiigii goriis ve yaklasimlarini ele alan ilk ve
tek akademik calisma, Tarek Anwar Abdelgayed Elkot tarafindan 2014 yilinda
kaleme alinmistir. Elkot “Die Methode Néldeke’s zur chronologischen Anordnung der
Stiren und Verse des Korans in seinem Buch “Geschichte des Qorans - Eine analystisch
kritische Studie / Kur'an tarihi adli kitabinda Néldeke'nin Kur'an Ayet ve Sitrelerini Niizill
Tertibine Iliskin Metodu - Analitik Elestirel bir Arastirma” bashigini tasiyan doktora
tezinde, Kur’an vahyin tarihlendirilmesinde No6ldeke'nin bagvurdugu tarihi tenkit
yonteminin tahlilini merkeze almis, Mekki ve Medeni tarihlendirmede bu yontemin
izlerini takip ederek bazi Orneklerini tamitmis ve degerlendirmistir. Biz ise,
Noldeke'nin tarihlendirme girisimlerini, sadece tarihi tenkit yaklasiminin
yansimalari agisindan degil; basvurdugu biitiin yontem veya yaklagimlarin tespit
ve tahlilini arastirma konusu yaparak konuyu daha biitiinciil ve detayli bir sekilde
incelemeye ¢alisacagiz.*

1. Noldeke'nin Ayet ve Siireleri Tarihlendirmede Basvurdugu Yontemler

Noldeke'nin Kur'an Tarihi adli eserinde ayet ve sfireleri tarihlendirmeye
iliskin serdettigi goriisler ve yaklasimlar incelendiginde, Kur’an vahyini
tarihlendirmek icin yedi farkli yonteme basvurdugu goriilecektir. Bu yontemleri su
sekilde siralamak miimkiindiir:

1. Islami referanslar ve rivayetler ile iligkilendirerek tarihlendirme
yontemi

2. Kavramlar, muhteva ve baglam ile iliskilendirerek tarihlendirme
yontemi

3. Dil ve tislup 6zellikleri ile iliskilendirerek tarihlendirme yontemi
4. Muhataplar ile iligkilendirerek tarihlendirme yontemi

5. Tarihi olaylar, siyer, siyasi ve sosyal kosullar ile iliskilendirerek
tarihlendirme yontemi

6. Hz. Peygamber’in psikolojik durumu ile iligkilendirerek tarihlendirme
yOntemi

7. Belirli bir yontem takip edilmeksizin yapilan 6znel tarihlendirmeler

Bu calismada makalenin simirlarini  zorlamamak adma Noldeke'nin
basvurdugu yontemlerden ilk iigli incelenecektir. Bu c¢erecevede Vahy'in

¢ Tarek Anwar Abdelgayed FElkot, Die Methode Noldeke’s zur chronologischen Anordnung der Stiren
und Verse des Korans in seinem Buch “Geschichte des Qorans”, eine analystisch kritische Studie
(Géttingen: Georg August Universitesi Felsefe Fakiiltesi, Doktora Tezi, 2014)
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tarihlendirilmesinde s6z konusu yontemlerin nasil uygulandigini gérmek amaciyla
Oncelikle her yontemle ilgili birka¢ 6rnege yer verilecek; akabinde Noldeke'nin
basvurdugu her bir yontem sirasiyla tahlil ve tenkid siizgecinden gegcirilmeye
caligilacaktr.

1.1. islami Referanslar ve Rivayetler ile iligkilendirerek Tarihlendirme
Yontemi

Noldeke'nin asagida kaydettigimiz bazi1 degerlendirmeleri, stireleri ve ayet
gruplarmni Islami referanslar ve rivayetleri esas alarak tarihlendirme ydntemine
ornek olarak gosterilebilir.?

Alak Siiresi

Alak stiresi iizerinde hassasiyetle duran Noldeke, stirenin igerigi ve niiz{l
siirecinden hareketle birtakim nevzuhur oryantalist goriisler ileri slirmiistiir.
Noldeke, ilk vahiy olay1 ile ilgili bazi slami rivayetleri incelemis, ilk vahyin Alak 1-
5 ayetleri oldugu yéniindeki Islami goriisiin makul oldugunu belirtmistir. Bununla
birlikte o, ilk bes ayetin niiztl hikayesinden hareketle Islam’daki vahiy gergekligini
vizyon olgusuyla agiklamayi tercih etmistir.6

Hz. Muhammed’in peygamberliginin, gordiigii riiyalar ve vizyonlarla
basladigini belirten Noldeke, rivayetlere atifta bulunrakak ilk vahiy olaymin su
sekilde gelistigini kaydetmistir: “Bu riiyalardan sonra ibadetle dolu bir hayat: tercih
etmis olan Peygamber, uzun bir siire Hira dagmn yalmzhigima sigmmstir. Bu esnada
vahiy melegi kendisine goriinmiis” ve ‘Oku!” emriyle ondan okumasini talep etmistir. ‘Ben
okuma bilmem.” cevabina mukabil melek, Peygamber’i giiclii bir sekilde sarmalamistir.® Bu
olay art arda ii¢ defa tekrar ettikten sonra melek, ona Alak siiresinin ilk bes dyetini
okumustur. Yasadiklarindan dolayr kuvvetli bir korkuya kapilan Muhammed hizli bir
sekilde esi Hatice'ye gelerek onda teselli aramigtir.”®

Islami kaynaklarda benzer bagka bir rivayetin daha bulundugunu ifade eden
Noldeke’ye gore bu tecriibe, bn Hisam’in ve Taberi’nin de yer verdigi iizere Ubeyd
b. Omer b. Katade tarafindan nakledilen bir hadiste acik lafizlarla ritya olarak ifade
edilmistir. Noldeke, Suyuti'nin eseri olan itkan’da bu hadise ek olarak vahiy melegi

5 Daha fazla 6rnek pasaj ve malumat igin bkz: Hiiseyin Polat, Oryantalistlerin Kur’an Vahyini Tarihlendirme
Calismalar- Alman Onciiler: Gustav Weil ve Theodor Noldeke Ornegi- (Erzurum: Atatiirk Universitesi Sosyal
Bilimler Enstitiisii, Doktora Tezi, 2019), 140-181.

6 Noldeke, Geschichte des Qorans, I, 78.

7 Noldeke, Geschichte des Qorans, 1, 79, Bu husuta De Goeje’'nin goriislerine atiflta bulunan Noldeke,
olaym bir haliisinasyon olup olmadiginin tartismaya acik oldugunu belirten Néldeke’ye gore bu konuda
kesin olan sey, Hz. Peygamber’in Incil hikayelerinde yer verilen bir melege inanmis olmasidir. Bkz.
Dipnot, 2.

8 Noldeke, Geschichte des Qorans, I, 79.

9 Noldeke, Geschichte des Qorans, I, 78-79.
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Cebrail'in beraberinde Hz. Muhammed’in okumasi gereken sozlerin yazilmis
oldugu ipek bir mendil getirdigi bilgisinin de kaydedildigine dikkat ¢cekmistir. Ona
gore her ne kadar s6z konusu yazi malzemesi hakkinda kaynaklarda detaylara yer
verilmemis olsa da Kur’an’daki “(3." ve “ta @ kelimeleri ile vahyin kutsal bir
yaziyla kayit altina alindig1 yoniindeki bazi ifadeler bu duruma isaret etmektedir.!0

Miiddessir Siiresi

Noldeke Miiddesir sfiresinin tarihlendirilmesi ile Fetretu’l-Vahiy siireci
arasinda iliski kurmus ve bu siirecte korkulan durumu sona erdiren meghur
rivayetlerden birinin, Ebu Seleme tarafindan Cabir b. Abdullah’tan nakledilen
hadis oldugunu belirtmistir. Bu hadise gore, “Vahyin bir siire kesilmesinden sonra
Hz. Peygamber, Hira magarasinda kendisine ansizin goriinen vahiy melegini gokte
nurlar i¢inde goérmiistiir. Bunun iizerine biiyiik bir endise ve korkuyla esi Hatice’ye
gelerek “Beni ortiin!/siske) 1505 7 demistir. Hz. Peygamber Sézkonusu ruhsal
durumdayken vahiy melegi Miiddessir siresinin bas kismindaki vahiy pasajiyla
yeniden onunla irtibata ge¢mis ve bu olaydan sonra vahiy bir daha kesilmeksizin
pesi sira gelmeye devam etmistir.”1!

Noldeke, Hadisin bagka tariklerinde fetrete isaret eden ifadelerin yer
almamasindan yola ¢ikan bazi miifessirlerin sfirenin ilk inen vahiy olabilecegi
yoniinde birtakim yorumlarda bulunduklarma dikkat c¢ekmistir.>? Ona gore
meghur Islami kaynaklar Alak stresinin ilk béliimiiniin ilk vahiy oldugu
hususunda ittifak ettiklerinden s6z konusu miifessirlerin goriisleri pek muteber
gozitkmemektedir. Noldeke, Miiddesir sfiresinin tefsir otoritelerince ¢ogunlukla
agik davet emrini veren ilk stire olarak kabul edildigine isaret etmistir.!?

Mesed | Tebbet Siiresi

Mesed sfiresinin ilk nazil olan sfirelerden biri oldugu hususunda tefsir
kaynaklarinin hemfikir oldugunu belirten N6ldeke'ye gére bu stirenin niiztl sebebi
sadedinde nakledilen bazi olaylar {izerinde ittifak etmislerdir. Buna gore Hz.
Peygamber, Islam’1 kabul etmeleri amaciyla kabilesini bir toplantiya davet etmis,
ancak Kur'an’in daha sonra Ebu Leheb lakabiyla kendisinden bahsettigi amcas:
Abdul Uzza b. Abdulmuttalip, toplantida yegenini “Yaziklar olsun sana, bunun

10 Noldeke, Geschichte des Qorans, 1, 79. Noldeke'ye gore Kur’an’daki 20/113, 25/134, 53/5 ve 10, 75/18 ve
81/19. ayetlerde Hz. Muhammed’in kendi basina ilahi kitabi okuyamayacagina dikkat gekilmis;
hafizasinda yerlesinceye dek tekrar etmesi veya bir melegin ona okumas: sartiyla ancak bunlari
ogrenebilmesinin miimkiin olacagina isaret edilmistir.

11 Noldeke, Geschichte des Qorans, I, 86.

12 Noldeke, Geschichte des Qorans, I, 86.

13 Noldeke, Geschichte des Qorans, I, 86.
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icin mi bizi topladin?” ifadesiyle sert bir dille kinamistir. N6ldeke, kabilenin en
seckin {iiyelerinden biri olmasi vasfiyla Abdul Uzza'min Hz. Muhammed’in
niyetinin ve konusmasmin anlamsizlifina isaret eden bu c¢ikisindan sonra
toplantinin dagildigini dile getiren nakillere atifta bulunmustur. Noldeke’ye gore
Hz. Muhammed amcasinin tavri karsisinda son derece tepkisel davranmis, kendisi
hakkindaki ¢ok da agir olmayan elestirileri kasitli olarak ¢arpitmis ve Ebu Leheb’i
ve esini azili diismanlar ilan etmekle yetinmemis onlara son derece agir bir dille
lanet ve beddua etmistir.'*

Bu olayla ilgili olarak kaynaklarda ittifakla aktarilan bilgilere fazla itimat
edilmemesi gerektigini diisiinen Noldeke, stirede Ebu Leheb’in her iki eline atifta
bulunulmasini bu toplanti esnasinda Peygamber’e tas atmasina yoran goriislerin,
aslinda ilk olarak Beydavi ve Nesefi gibi sonraki donem tefsircileri tarafindan
glindeme getirildigini iddia etmistir. Ona gore Ebu Leheb ve ailesinin Hz.
Peygamber’in iizerine pislik attiginini nakleden rivayetler de haddi zatinda stirenin
konusuyla iligkili degildir. Benzer sekilde Ebu Leheb’in ve karisinin cezasindan
bahseden 4. ve 5. ayetlerin de bu olayla ilintili olmadigini belirten Noldeke, s6z
konusu ayetlerin Islami kaynaklarda genellikle bagka olaylar hakkindaki bazi
rivayetlerle birlikte zikredildigini ileri siirmiistiir. Ona gore ayrica Ebu Leheb ve esi
tarafindan Hz. Peygamber’e tas veya pislik atildigin1 nakleden rivayetler, Hz.
Muhammed’in daha 6nce diizenledigi toplantidan bahseden rivayetlerden daha
saglam ve inandiric1 da degildir. Noldeke neticede Mesed stiresi hakkindaki rivayet
malzemesinin erken déneme ait olmay1p biitiiniiyle miifessirlerin kurgular: sonucu
olustugunu iddia etmek suretiyle bu husustaki yaklasimini ortaya koymustur. 15

Tahrim Siiresi

Noldeke, kendisinden &nce Alman oryantalizm geleneginde Kur'an
kronolojisi goriisler ileri siiren Weil gibi Islami kaynaklarin Tahrim sfiresini, Hz.
Peygamber'in  evinde gerceklesen “skandal bir olaya” dayandirarak
tarihlendirdiklerini ileri siirmiistiir.’® Noldeke’ye gore bu olay su sekilde cereyan
etmistir: Hz. Muhammed, esi olan Hafsa'nin odasinda bulunmadig: bir esnada
orada cariyelerinden biriyle birlikte olmustur. Bu sirada odasina dénen Hafsa her
ikisini bu halde yakalamis ve Peygamber’e agir bir serzeniste bulunmustur. Hafsa,
hem donemin orfiine hem de kadinin 6zel hukukuna aykiri olan bu durumu firsat
bilmis, Hz. Aise’nin de destegiyle Hz. Peygamber’in diger eslerini de teyakkuza

14 Noldeke, Geschichte des Qorans, 1, 89-90. Noldeke, Ebu Leheb’in agzindan ¢ikan sozlerin lanetlemeyi
hak etmeyecek ifadeler oldugunu ileri siirerek bu iddiasim kanitlamaya calismistir. Bkz: Dipnot, 2.

15 Noldeke, Geschichte des Qorans, I, 90-91.

16 Gustav Weil, Historisch-kritische Einleitung in den Koran (Bielefeld: Velhagen und Klasing Yay., 1844),
88; Noldeke, Geschichte des Qorans, 1, 217. Noldeke, skandal olay olarak niteledigi bu olaya Nesai'nin,
Kitab Isretun Nisa’da, Taberi ve Zemahgerinin ise tefsirlerinde yer verdiklerini kiinye bilgisi
vermeksizin kaydetmistir. Buna karsin atif yaptig1 oryantalist kaynaklar igin ise detayl kiinye bilgilerini
paylasmuistir.
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gecirmistir.” Noldeke Hz. Peygamber’in, bu gelismenin Islam toplumu tarafindan
liderlerinin bir sapkinligl olarak goriilebilcegi ve biiyiik bir infial uyandiracag:
endisesiyle Tahrim sfiresinde kendisini temize ¢ikaran ilgili ayetleri kurgulama
ihtiyac: hissettigini iddia etmistir.'

Tek basina bu rivayeti, s6z konusu olayin tarihi gercekligini temellendirmede
yeterli bir delil olarak goren Noldeke’ye gore bu durum karsisinda Miisliimanlar,
peygamberlerini hayli uygunsuz bir sekilde resmeden bu vakay1 ya uydurulmus
veya kafirlerin sa¢malamalarindan iktibas edilmis olmakla nitelemislerdir.!
Noldeke, Miisliimanlarin bu sebeple olayi, bu hususu ele alan bagka bir rivayete
sarilarak agiklamaya c¢alistiklarimi ileri siirmiistiir. Ona gore ¢ok daha masum olan
bu alternatif rivayette Hz. Peygamber, diger eslerinden daha fazla sevdigi Hafsa'y1
ziyaretinde, kendisine ikram edilen ve ¢ok sevdigi ball1 siitii igmek ve diger eslerini
ihmal ederek yaninda biraz fazla kalmakla su¢lanmigtir.?

Degerlendirme

Mekki-Medeni, esbab-1 niiziil, nasih-mensuh, tarih, siyer ve megazi gibi
Islami gelenegin vahyi tarihlendirmede bagvurdugu kaynaklar ve referanslar, ayni
zamanda Oncii batili arastirmacilar tarafindan da genellikle dikkate alinmustir.
Kur'an vahyinin tarihlendirilmesiyle ilgilenen oryantalistlerin Onciilerinden
Noéldeke de aragtirmalarinda Islami kaynaklari ve rivayet kiiltiiriinii goz ardi
etmemis, diisiincelerini ve tezlerini desteklemek amaciyla Islami gelenege atifta

17 Noldeke, Geschichte des Qorans, I, 217.

18 Noldeke, Geschichte des Qorans, I, 217.

19 Noldeke, Geschichte des Qorans, 1, 217. Tahrim stresi hakkinda bir¢ok rivayet oldugu halde
Noldeke'nin 6zellikle bu rivayete sarilmasi manidardir. Bunda Peygamber’i sapkin ve zayif bir durumda
gosterme arzusunun paymin oldugu sdylenebilir. Noldeke bu olayin disinda Peygamber hakkinda
olumsuz alg1 ve imaya isaret edebilecek zayif veya uydurma bir¢ok rivayet ve haberi giivenilir kabul
ederek elestirel degerlendirmelerde bulunmustur.

20 Noldeke, Geschichte des Qorans, 1, 217. Kaynaklarimizda Peygamber’imizin ziyareti esnasinda
kendisine bal serbeti ikram ettigi icin odasinda fazladan kaldig1 esinin, Hz. Zeynep oldugu
belirtimektedir. N6ldeke muhtemelen kiskanghklar1 ve bu uygulamadan rahatsiz olmalar1 sebebiyle
kendilerini ziyaretleri esnasinda Hz. Peygamber’den agir kokusuyla bilinen megafir agacinin zamki
veya ciceginin kokusunun geldigi hususunda agiz birligi yapmis olan egsleri hakkinda anlatimlari
kanistirmugtir.  Hadislerde belirtildigine gore Peygamberimiz, agzinin megafir koktugunu soyleyen
Hafsa'ya aralarinda kalmasi kosuluyla bir daha bal serbetini igmeyecegine dair beyanda bulunmusur. Bu
olay aym zamanda Tahrim sfiresinin ilk boliimiiniin niiziil sebebi olarak da kabul edilmektedir. Bu
hususta bkz: Eb(i Abdillsh Muhammed b. Ismail el-Buhari, el-Cami u’s-sahih, nsr. Muhammed Téamir
(Kahire: Daru’l-Hadis, 1432/2011), “Talak”, 8 (No. 5267), “Eyman”, 25 (No. 6691); Eb(i'l Huseyn Miislim
b. Haccac b. Muslim, Sahih el-Muslim, nsr, Abdulmalik Miicahid (Riyad, Daru’s-Selam, 1421/2000),
“Talak”, 20 (No. 1474/3678); Ebu Dav{id Siileyman b. el-Es’as es-Sicistani, Siinen-i Ebi Diviid, Ebu Zahir
Zuheyr Ali Zii (Riyad, Daru’s-Selam, 1430/2009), “Esribe”, 11 (No. 3714); Eb( Abdirrahman Ahmed b.
Su’ayb b. Ali b. Sinan en- Nesai, thr: Ebu Zahir Zuheyr Ali Zii, Siinen en-Nesai (Riyad, Daru’s- Selam,
1430/2009), “Eyman”, 20 (N0.3826);
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bulunma ihtiyaci hissetmistir.2! Bununla birlikte o, Islami kaynaklar ve rivayetleri
kullanmada ve yorumlamada c¢ogu zaman oOn yargi ve siibjektiflikten
kurtulamamus, bilhassa hadislerin sihhati ve kaynaklar: hakkinda tamamen indi ve
hicbir delile dayanmayan olumsuz bir takim goriis ve algilar ifade etmekten
cekinmemistir. Noldeke'nin Islami kaynaklarin tarihlendirme yaklagimlarina
yonelik oryantalist elestirileri, genellikle makul ve makbul bir argiiman ileri
stiriilmeksizin dillendirilmigtir.22

Vahyin niiz{l tarihini tespit adina Noldeke tarafindan yapilan oryantalist
degerlendirmeler miisahede edildiginde, her ne kadar giivensizlikle ve genellikle
sonraki donemlerde miifessirler veya alimler tarafindan ihdas edilmis olmakla
nitelenmis olsa da rivayet kiltiirline yogun bir sekilde atifta bulunuldugu
goriilecektir.? Bu durum Noldeke'nin gerek Mekke donemi gerekse de Medine
dénemi vahyi igin kendi tarihlendirme yaklagimlarinda Islami kaynaklardan ve
rivayet kiiltiirtinden istifade etmesine mani teskil etmemis;** dogal olarak onun
tarihlendirme 6nerilerinin bir kisminin Islami ggriislerle uyumlu olmasma yol
acmigtir.?

Kur'an kronolojisine dayanak olusturan Islami rivayetleri, cogu zaman
herhangi bir neden ileri siirmeksizin arzularina gore red veya kabul ettigi
miisahede edilen Noldeke, bu tasarrufunda herhangi bir usul de takip etmemistir.
Noldeke ayni pasaj hakkinda birbirinden farkli tarihlere isaret eden nakiller
arasindan tercihte bulunurken kimi zaman donemin tarihi olaylarini, siyasi ve
sosyal sartlarin ileri siirerek itirazda bulunmus kimi zaman da ilgili ayet pasajinin
dil ve {islup 6zelliklerini veya muhtevasini esas alarak farkli veya mubhalif goriisler
serdetmistir.20 Bunlarin yam sira Noldeke'nin gerek vahiy tarihine 1s1ik tutan bazi
rivayetler gerekse de bizzat bazi Kur'an pasajlar1 hakkinda biitiintiyle dini ve
ideolojik tutumlarmin tesiriyle ve de tamamen yanli hareket ettigi soylenebilir.
Nitekim o bu baglamda, Islam Peygamber’inin bazi pasajlari Ehl-i Kitaptan
asirdigini veya onlardan esinlenerek kurguladigini iddia etmis; Hz. Peygamber’in

21 Neal Robinson, Kur'an't Kesfetmek Ortiilii Metne Cagdas Bir Yaklagim, cev. Siileyman Kalkan (istanbul:
Kuramer Yay., 2018), 113; Noldeke, Geschichte des Qorans, 1, 58.

22 Ornegin Noldeke Fussilet siiresi 1-3 ayetlerinin Utbe b. Rebia’nin Miisliiman olmast igin peygamberin
sarfettigi cabalara isaret ettigi yoniindeki nakilleri tenkit babinda ibn Ishak'm bu durumu teyid eden
aciklmasini elegirir. Ona gore Utbe'nin Islam davetinin Hz. Hamza'mn Islam’a giriginin akabinde
gerceklestigi seklindeki bilgiler giivenilmez olup Ibn Ishak'nm bu husustaki goriisiine itibar
edilmemelidir. Ne var ki Noldeke bu elestirileri igin aksini sdyleyen hicbir kaynaga atif yapma ihtiyac
duymamustir. Bkz: Noldeke, Geschichte des Qorans, 1, 152-153.

23 Noldeke, Geschichte des Qorans, 1, 62-63. Nitekim yukrda zikredildigi tizere Noldeke, hicbir delile
ihtiya¢ duymaksizin Mesed stiresiyle ilgili baz1 rivayetleri, sonraki yiizyillarda miifessirler tarafindan
uydurulmus olmakla nitelemistir.

24 Noldeke, Geschichte des Qorans, 1, 182-187.

25 Bilhassa Mekki olan Alak ve Miiddessir ile Medeni olan Bakara, Tevbe ve Maide siirelerinin
tarihlendirmeleri i¢in dayandig: rivayetler bu duruma 6rnek gosterilebilir.

26 Noldeke, Geschichte des Qorans, 1, 162-164.
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ruh halini ve tecriibelerini yorumlama girisiminde bulunarak vahiy pasajlarmi
tarihlendirmeye calismistir.?”

Noldeke basta olmak iizere genellikle oryantalistler, rivayet malzemesi
icinden Ozellikle Hz. Peygamber veya Miisliimanlar i¢in olumsuz veya yakisiksiz
durumlara isaret edenleri hi¢ tartismasiz dogru kabul etme egilimindedirler.
Yukarida zikredilen smirli sayidaki 6rnek miisahede edildiginde ¢ogu zaman
I[slami kaynaklara ve refeanslara yaslanmig goziikmekle birlikte Noldeke nin,
Islami nakillerin sthhat degerine itibar etmedigi miisahede edilmistir. Nitekim
Noldeke Miisliimanlar ve Hz. Peygamber hakkinda olumsuz gelismelerin
nakledildigi rivayetlerde tarihi gergeklik oldugu on kabiiliine saplanmis ve Islami
tarihlendirmelere muhalif goriis ileri siirme refleksiyle cogu rivayeti sonraki
astrlarda uydurulmus olmakla itham etmistir.

1.2. Kavramlar, Muhteva ve Baglam ile iligkilendirerek Tarihlendirme
Yontemi

Noldeke'nin asagida kaydettigimiz baz1 tarihlendirme girisimlerii
kavramlari, muhteva ve baglami esas alarak sfireleri ve ayet gruplarim
tarihlendirme yontemine 6rnek gosterilebilir.2

Alak Siiresi

Noldeke, Alak stiresinin stirenin 1-5. ayetlerinden miitesekkil ilk boliimiiniin,
stirenin daha sonra nazil olan ikinci béltimiiyle ayn1 zaman dilimine ait olmadig:
kanatindedir. Zira ona gore bu ayetlerde ikinci béliimde Islam toplumunun ayni
haklara sahip bir ferdi olan kéle Miisliimanin durumu ele alinmistir. Bu durumda
olan kiginin inan¢larinin diismani olan kéfirlerin ellerinden kurtarilmas: temasi, ilk
zamanlarda ve vahiyle yeni tanuismis Peygamber’in giindeminde olmamasi gereken
bir konudur. Noldeke bu sebeple sfirenin ikinci boliimiiniin en iyi tahminle Hz.
Muhammed’in risalet'inden birka¢ yil sonraya tarihlendirilebilecegini ileri
sturmiistiir.?

Kureys Siiresi

Noldeke, Kureys stiresinin niizil zamani hakkinda igerdigi yilda iki donem

gerceklestirilen ticari yolculuklardan ve donemin ritiiellerinden biri olarak yaygin
Yo% < I

sekilde dile getirilen “Kabe'nin Rabbine/cxall 13 &)~ jbadet edilmesi gerektigi

27 Noldeke, Geschichte des Qorans, I, 89-90.

2 Daha fazla ornek pasaj ve malumat i¢in bkz: Hiiseyin Polat, Oryantalistlerin Kur'an Vahyini
Tarihlendirme Cahismalari- Alman Onciiler: Gustav Weil ve Theodor Néldeke Ornegi-, 181-219.

29 Noldeke, Geschichte des Qorans, I, 83.
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yoniindeki ifadelerinden hareketle tarihlendirme girisiminde bulunmustur. Ona
gore Mekki sfirelerde Kébe’'den pek bahsedilmezken, bu stirede kavmin
geleneginin siirdiiriilebilirligine atifta bulunulmus ve bir nevi bu gelenek
olumlanmistir. Bu yaklasimdan yola ¢ikan Noldeke, Kureys stiresinin, Hz.
Muhammed’le kavmi arasinda hentiz bir ¢atismanin yasanmadigi nisbeten erken
bir zaman dilimine ait oldugunu ileri stirmiigtiir.*

Tin ve Asr Siireleri

A’la stiresi hakkindaki benzer yorumlari, Mekke sehrini anlatan Tin sfiresi ve
Asr stresi icin de kaydeden bazi Islami yaklagimlarin varligma atif yapan
Noldeke’ye gore, aslinda her iki slirenin orijinal ifadeleri iizerinde sonradan
birtakim degisiklikler yapilmigtir. Tin stiresi 6. ayetin sfireye daha sonra ilave
edildigini iddia eden Noldeke, digerlerine mukayeseyle 6. ayetin metninin daha
uzun oldugu, “iman edenler ve salih amel isleyenler” ifadesinin siklikla Mekke
doéneminin sonlarinda kullanilan bir s6z 6begi olmas1 hasebiyle stirenin igerigi ve
baglamuyla iliskili olmadig1 yiiniinde birtakim argiimanlar ileri siirerek bu iddiasmi
temellendirmeye c¢alismistir. Noldeke, Tin sfiresi icin zikrettigi gerekgelerin Asr
stiresindeki benzer ayet i¢in de gecerli oldugunu dile getrimistir.3!

Saffat Siiresi

Saffat stiresi 70. ayetinde, kafir Mekkelilerin inkar ettikleri yeniden dirilme ve
hesap verme konularinin islendigine dikkat ¢eken No6ldeke, bu ayetten sonra gelen
71. ayetin kendisinden sonraki 71-148. ayet grubuyla onceki pasaji birbirine
bagladigii belirtmistir. Ona gore bu bolimde yer verilen Yahudi asilli yedi
peygamberin hikayesinde, elcilerin muhataplarmin biiyiik oranda inkarcilardan
miitesekkil oldugu vurgulanmak istenmistir. Noldeke, 167-182 aras1 ayet grubunun
bu konuda giizel bir sonug boliimii olarak degerlendirilebilecegini, fakat isledigi
Mekkelilerin ¢oktanriciligr temasi ile aradaki 149-167. ayet grubunun, daha zayif bir
konu deseni sagladigini dile getirmistir. Ona gore buna ragmen s6z konusu ayet
grubunun olusturdugu boliimiin, kendisinden 6nceki ve sonrakilerin kendi i¢inde
benzer birkag¢ pasaj veya bir iki ayetle siirli uyumuna nazaran, birbiriyle daha
fazla ahenk igindedirler. Zira bu gruptaki ayetler iislup, kafiye ve ritim agisindan
birbirlerine o kadar yakindir ki hepsinin bir biitiin oldugu konusunda neredeyse
higbir stipheye yer yoktur.32

30 Noldeke, Geschichte des Qorans, I, 91.
31 Noldeke, Geschichte des Qorans, I, 97.
32 Noldeke, Geschichte des Qorans, I, 123.
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Degerlendirme

Bu yontemle yapilan tarihlendirmelerde, Kur'an’da yer alan kelimelerin ve
kavramlarin kokeni, bunlarin dénemin cahiliye veya ehl-i kitap kiiltiiriiyle iliskisi,
stirelerde ve ayet gruplarinda ele aliman konular ve islenen meseleler, vahiy
pasajlarinda yer verilen konunun onceki ya da sonraki ayetlerle irtibati ve ayet
gruplar: arasindaki baglam orgiisii esas alinmistir.

Noldeke basta olmak tizere oryantalistler siklikla Kur'an vahyinin
muhtevasi, anlami, metinde yer alana kelime ve kavramlarin tahlili, ayetler
arasindaki baglam iliskisi, konu birligi ve anlam yakinligi gibi unsurlardan
hareketle kronolojik tarihlendirme denemelerinde bulunmuslardir.3® Noldeke ayet
pasajlarinin veya stirelerin kronolojisini tespitte konu birligi ve muhteva yakinlig:
yaninda kelime ve kavram diinyas1 agisindan birbirleri arasinda irtibat kurmaya
calismistir. Vahiy pasajlar1 arasinda baglam iliskisinin bulunup bulunmadig: da
oryantalistler tarafindan sorgulanan bir durum olmustur.3 Bu 6zellikleri {izerinden
vahiy kronolojisini tespit girisimi, oryantalist zihnin Kur’an vahyini klasik
kompozisyon yapisini haiz bir metin olarak tasarlama diisiincesinden miilhemdir.3
Oryantalistler her ne kadar Kur’an'in konu ve muhteva eksenli bir tertip 6zelligine
sahip olmadigini vurgulasalar da tarihlendirme denemelerinde ayet gruplarini ve
streleri, igeriklerinden hareketle ilgili ilgisiz farkli niizil zamanlariyla
iliskilendirerek tarihlendirmeden de imtina etmemislerdir.3

Vahiy tarihinin ayn1 zamanda inanan birey ve toplumun insa tarihi oldugu
goz oOnilinde bulundurulacak olursa Kur'an vahyinin, farkli zaman ve sartlar
dikkate alarak tedrici ve gelisimsel bir konu cesitliligine sahip olmasi gayet tabii bir
durum olarak degerlendirilmelidir.¥” Haddi zatinda Mekke doneminde islenen
konular, karsilagilan sorunlar, dénemin siyasi, sosyal kogullari ve Islam’in ve
Miisliimanlarin pozisyonu Medine doneminden farkli oldugu igin her iki dénem
vahiyleri arasinda muhteva farkliliklarinin bulunmasini zaruri kilmistir.® Ancak
bununla beraber gerek Mekke doneminde gerekse de Medine doneminde dinin
temel mesajlar1 agisindan degismeyen bazi ortak yonler ve konular da
bulunmaktadir. Mamafih Miisliiman tefsirciler ve ilim adamlar1 da bu hususlar
gozden 1rak tutmamis, vahiy pasajlarinin kronolojik tasnifinde ilgili ayet
gruplarinin kavramsal yapilar1 ve muhtevalarini esas alarak degerlendirmelerde

33 Noldeke, Geschichte des Qorans, I, 91-92.

3 Noldeke, Geschichte des Qorans, 1,105, 181, 194; Weil, Einleitung, 79, 80, 82, 83.

3% Noldeke, Geschichte des Qorans, 1, 64; Weil, Einleitung, 7, 9, 41; Gustav Weil, Mohammed der Prophet. Sein
Leben und seine Lehre. Aus handschriftlichen Quellen und dem Koran geschopft und dargestellt
(Stuttgart: Metzler Yay., 1843), 362, 363.

36 Noldeke, Geschichte des Qorans, I, 97.

%7 Subhi Salih, Mebahis fi Uliimi’l-Kur’an (Beyrut: Darw’l-Ilmi li'l-Melayin, 2014), 183-184.

3 Muhammed Kutup, Kur’an Arastirmalary, gev. Bekir Karliga, Besir Eryarsoy (Istanbul: Seriyye Kitaplari
Yay. 1997), I, 23; Salih, Mebahis fi Uliimi’l-Kur'an, 184,185.
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bulunmuslardir.®® Buna mukabil Noldeke gibi 6ncii Alman oryantalistler vahyin
evrensel ve ortak unsurlarin1 zaman zaman goz ard1 etmisler ve bu yiizden de baz1
vahiy pasajlarinin tarihlendirilmesinde hatal1 gortisler ileri siirmiislerdir.#

Mekke donemini sadece akide, ahlak, niibiivvetin savunusu, hesap ve ahirete
iliskin konulara hasreden oryantalistler, bu hususlar: ele alan kimi Medeni pasajlar:
da Mekki olarak tarihlendirmeyi tercih etmislerdir.#t Halbuki Kur'an'in bu
konulardaki iddias1 ve ¢agris1 Medine donemini de igeren bir evrensellige sahiptir.
Kur'an'in inang¢ ve ahlak ogretisi Mekke’de, Mekkeli miisriklere; Medine’de ise
burada yasayan miisriklere ve Yahudilere doniiktiir. Dolayisiyla Mekki stirelerde
daha yogunluklu olarak ele alinmis ortak bazi konular, pekala Medeni stirelerde de
islenmistir.#? Buna karsin siyasi, sosyal ve Kkiiltiirel gelisimin hasilasi olarak
degerlendiren ve ancak Medine déneminde giindem olabilmis bazi konu ve
meseleleri de Mekke doneminde aramak beyhude bir girisimdir.#® Ne var ki
oryantalistler bu yonlerini dikkate almaksizin bazi ayet ve stireleri igerdikleri
kelimelerden, kavramlardan veya ele aldiklar1 konulardan hareketle gelisi giizel bir
sekilde Mekke ya da Medine donemi vahyinin farkli zamanlarina tarihlendirmede
bir beis gormemislerdir.*

Noldeke'nin Tin ve Asr stireleri gibi tek defada inmis kisa stirelerin i¢indeki
bazi ayetlerin dahi Hz. Peygamber tarafindan keyfi olarak mevcut yerlerine
sonradan yerlestirildigi ve degistirildigi yoniindeki iddialar1 ilmi ve makul bir
izaha dayanmamaktadir. Bu tiirden goriisler temelde strelerdeki veya ayet
gruplarindaki konu ve kavram gesitliliginin tabiatinin, inang ve ahlak ilkelerinin
evrensel yoniiniin goz ardi edilmesinden ve oryantalist zihnin Kur’an’in kaynag:
hakkindaki pesin hiikiimlerle maliil kabiil ve inanglarinadan neset etmistir. Kureys
stiresinde “o halde bu evin sahibine ibadet edin” ayetini dahi cahiliye gelenegini
olumlamak seklinde yorumlayan oryantalist yaklasim, Hz. Peygamber’in ve
Kur'an’in kavram diinyasinda 6zgiinliik bulunmadigi on kabiiliine yaslanarak
vahyi, cahiliye kiltiiri veya Ehl-i kitap gelenegi ile zorlama irtibatlarla
iligkilendirmeyi tercih etmislerdir.

% {zzet Derveze, Kur'an-1 Anlamada Usul, gev. Vahdettin Ince (Istanbul: Ekin Yay. 2008), 37.

4 Weil, Einletung, 70-72; Noldeke, Geschichte des Qorans, 1, 146. Ozellikle Noldeke’'nin Kur’an’daki yemin
ifadeleri hakkindaki goriisleri, Besmele, Fatiha ve Allah'm “Rahman” isminin kullanimi hakkindaki
iddialar1 bunlara verilebilecek bazi drneklerdir. Noldeke, Kur'an’da gegen yemin ifadelerinin ve ayet
sonundaki kafiyelerin/seci cahiliye kiiltiirlindeki kahinlerden alindigini, hatta bu nedenle ¢agdaslari
tarfindan deli veya mecnun olarak nitelendigini iddia etmistir. Bkz. Noldeke, Geschichte des Qorans, 1, 75-
76. Meke doneminin ikinci asamasinda Peygamber’in putperest gelenege ait terminolojiyi &diing aldigm
iddia eden Noldeke’ye gore cahiliye doneminde, Allah’la esanlamli olarak ¢ogu zaman birlikte
kullanilan “Rahméan” ismi bir siire tedaviilde kaldiktan sonra ti¢linci asamadan itibaren terkedilmistir.
Bkz. Noldeke, Geschichte des Qorans, 1, 121.

41 Derveze, Kur’an-1 Anlamada Usul, 38.

2 Muhammed Abdulazim Zerkani, Mendhilu’l-Irfan fi Ulimi’l-Kur’an (Beyrut: Daru’l-Kutubi’l-[lmiyye,
2003), I, 220.

4 Noldeke, Geschichte des Qorans, 1, 81. 98, 155, 157, 178.

4 Noldeke, Geschichte des Qorans, I, 81.
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1.3. Dil ve Uslup Ozellikleri ile iliskilendirerek Tarihlendirme Yontemi

Noldeke'nin asagida kaydettig§imiz bazi tarihlendirme girisimleri dil ve
islup ozelliklerini esas alarak stireleri ve ayet gruplarin tarihlendirme yontemine
ornek gosterilebilir.#

Alak Siiresi

Noldeke, kisa ciimle yapisina ve melodik bir ritme sahip olmasi nedeniyle
Alak stiresinin ilk bes ayetinin erken donem Mekke vahyinin 6zelliklerini yansittig1
kanaatindedir.4

Buriic Siiresi

Noldeke, stirenin ilk inananlarin (dindar/muttaki) vasiflarini tanitmayi ve
erken donemlerde hicret edenlerin iskencelere tabi tutulma ve oldiiriilme gibi
tehditlerle smandiklarin1 amimsatmayr amagcladigi kanaatindedir. Stirenin 8-11.
ayetlerinin daha ge¢ bir zaman diliminde bizzat Hz. Muhammed tarafindan stireye
sonradan eklendigini ileri stiren Noldeke’ye gore zira bu ayetler, gerek uzunluklar:
ve gergin ifade bigimleri gerekse farkli kafiye yapilariyla digerlerinden
farklilasmaktadir.#”

Kari’a Siiresi

Kari’a stiresinin edebi bir iislup tasimakla birlikte gorece olarak kendisinden
onceki stirelerden daha sakin bir dil yapisina sahip oldugunu belirten Noldeke,
stiredeki bazi vahiy pasajlarinin daha sonraki bir zaman dilimine ait ayet
gruplarindan olustugunu iddia etmistir. Noldeke'ye gore Muzzemmil'den sonra
Kari'a stiresinde de “leidenschaftliche Unruhe/tutkulu huzursuzluk” 6n plana
¢ikmaktadir.®® Bununla birlikte No6ldeke, Muir'in siredeki 10. ve 11. ayetlerin
pasajdan bagimsiz olarak degerlendirilmesi gerektigi yoniindeki goriisiiniin,
saglam dayanaklar: olmadigini diisiinmektedir. Ancak ona gore, her ne kadar Muir
dile getirmese de kesin olmamakla birlikte aslinda 7. ve 10. ayetler arasinda bir
bosluk bulunmaktadir.¥

4 Daha fazla malumat ve &rnek pasaj igin bkz: Hiiseyin Polat, Oryantalistlerin Kur'an Vahyini
Tarihlendirme Cahismalari- Alman Onciiler: Gustav Weil ve Theodor Néldeke Ornegi-, 219-234.

46 Noldeke, Geschichte des Qorans, I, 83.

47 Noldeke, Geschichte des Qorans, I, 97-98.

48 Noldeke, Geschichte des Qorans, I, 99.

49 Noldeke, Geschichte des Qorans, I, 99.
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Felak ve Nas Siireleri

Noldeke Hz. Peygamber’in Felak ve Nas siirelerinin ifade ve tisluplarini
kendi basina tayin etmedigini, aksine O'nun ¢ok daha eski zamanlardan nakledilen
bazi kalip ifadeleri fark ettirmeden Islamilestirme ihtimalinin yiiksek oldugunu
iddia etmistir. Noldeke'ye gore Muavvizeteyn sfirelerinin yarisindan fazlasina
tekabiil eden son {ii¢ ayet, cahiliye/sirk tesirini bariz bir sekilde sergilemektedir.
Noldeke, Islam’da Allah’tan bagka hic¢ kimsenin yardiminin talep edilemeyecegi
seklinde ifade edilen inang ile paganist 6gretide veya putperestlikte var olan kotii
ruhlarin  insan bedenine tesir edebilecegi seklindeki/yoniindeki inancin
biribirleriyle acik bir tutarsizlik olusturdugu kanaatindedir. Ona gore bu durum
stirelerdeki ifadeler {izerinde yeni bir kurguyu gerekli kilmistir. Noldeke bu
baglamda Kur'an’da Mekke doneminin ikinci veya {i¢ilincii asamasina ait bazi
ayetlerde, (Mir'mintin, 97, Nahl, 98, Fussilet, 36, Enfal, 200) seytanin tesirini etkisiz
kilmak icin sihirli kelimelerin kullanilmasinin onerildigini ornek gostermistir.
Noldeke’ye gore tiim bu sebeplerden dolayr Muavizeteyn stireleri ¢ok daha erken
doneme tarihlendirilmelidir.5

Su’ard Siiresi

Noldeke stiredeki 214. ayetin veya 214-224. ayet grubunun daha genis ve
daha zayif olan bigimsel Ozelliklerinin, kendilerinden sonra gelen ayetlerle tam
anlamiyla bir uyum iginde oldugunu dile getirmistir. Noldekeye gore bu 6zellikleri
nedeniyle pasajin Tebbet ve Kiyame streleri ile ayni zaman diliminde
degerlendirilmesi miimkiin goziikmemektedir.5'

Stiredeki son bes boliimiin ilk ayetlerinin tamamiyla benzer bir metinden
olustugunu ileri siiren Noldeke’ye gore bu iislup, stirenin son boliimii olan 192-227.
ayet grubunda devam ettirilememistir. Bu sebeple Ncldeke “JJ 4y ifadesiyle 191.
ayete atif yapilarak sfireyle sonradan birlestirilen bu boliimiin, miistakil bir vahiy
pasaji olarak degerlendirmesi gerektigini iddia etmistir.>

Isrd siiresi

Noldeke’ye gore Isra stiresi birinci ayetin sonrakilerle iliskilendirilemeyeceg;i,
harici bir delile ihtiyag olmaksizin agik bir sekilde goriilmektedir. Ustelik ayet
sonlar1 “/ kafiyesiyle biten koca bir stirede yalmzca bu ayet izole edilmisgesine

“_H’ kafiyesiyle bitmektedir. Noldeke bu durumda ya birinci ayeti ikinci dyete
baglayan bir dizi ayetin sonradan buradan c¢ikarilmis veya 1. ayetin bagska bir

50 Noldeke, Geschichte des Qorans, I, 109.
51 Noldeke, Geschichte des Qorans, 1, 126-127.
52 Noldeke, Geschichte des Qorans, I, 129.
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yerdeki baglamindan koparilip bilingli bir sekilde buraya yerlestirilmis
olabilecegini iddia etmistir.%

Noldeke, strenin muhtelif dyetlerinin Medeni olduguna iligskin sayisiz
rivayete yer verdigi halde slirenin bir tek ayetinin dahi Medeni olduguna isaret
eden giiclii bir kanitin olmadig1 kanaatine varmistir. Ona gore, her ne kadar 2.
ayetten itibaren stirede tam bir kafiye uyumu miisahede edilse de ayetler arasinda
saglam bir konu irtibati bulunmamaktadir. Bu da stirenin biitiiniiyle ayn1 doneme
ait olmadigr hakkindaki siiphelere haklilik kazandirmaktadir. Noldeke, netice
itibariyle saglam oOlciitler olmadig1 icin strenin zamani hakkinda giivenilir bir
sonuca varmanin miimkiin goriinmedigini belirtmistir.5

Degerlendirme

Noldeke basta olmak {izere Kur’an kronolojisiyle ilgilenen oryantalistler, ayet
ve streleri tarihlendirme denemelerinde vahyin dil, iislup ve form o&zelliklerine
siklikla atifta bulunmuslar, Kur’an ayetlerinin kisa coskulu ve heyecanl {isluba
sahip olanlarinin daha erken doneme; buna mukabil daha sakin ve uzun olanlarin
ise ge¢ donemlere tarihlendirmeyi tercih etmislerdir.”® Vahiy pasajlarinin dil ve
uslup oOzelliklerini esas almak, Noldeke'nin ayetleri tarihlendirmede siklikla
basvurdugu yollardan biridir. Noldeke Mekke ve Medine dénemi vahiylerini dil ve
uslup Ozelliklerini dikkate alarak farkli asamalara ve zaman dilimlerine
tarihlendirmistir.

Noldeke'nin Mekke doénemi vahyinin dil ve tslup ozellikleri hakkinda
ortaya koydugu birtakim tespitler, Miisliiman alimlerin savundugu bazi goriislerle
ortiismektedir. Noldeke {i¢ asamaya ayirdig1 Mekke donemi vahyinin dil ve tislup
agisindan hicrete kadar kismen azalmakla beraber erken donemden itibaren
neredeyse tiimiiyle manzum bir yapiya sahip oldugunu savunmustur.’ Ona gore
siirsel bir biinyede viicut bulan vahiy, coskulu ifade tarzini kisa ayetlerde, secili ve
kafiyeli formuyla sergilemistir. Kur’an’da dilin etkili tislup 6zellikleri yaninda veciz
ifadelere, yemin ve hitap kaliplarina siklikla bagvurulmustur. Bir¢ok vesileyle 6zlii
hikaye tiirtinden anlatim bic¢imine (kissa) yer verilmis, ahiret, hesap, cennet ve
cehennem tasvirleri etkileyici ve edebi bir dille islenmistir.”” Bununla birlikte
Noldeke dahil bir¢ok oryantalist Mekke donemi iiglincii asama vahyinin dil ve
uslup agisindan 6nceki asamalardan bariz sekilde farklilastig1 kanaatindedir.>

53 Noldeke, Geschichte des Qorans, I, 136.

54 Noldeke, Geschichte des Qorans, I, 139.

55 Noldeke, Geschichte des Qorans, I, 63.

56 Noldeke, Geschichte des Qorans, 1,91, 92, 118.

57 Noldeke, Geschichte des Qorans, 1,75, 98-99

5 Noldeke, Geschichte des Qorans, 1, 143; Weil, Einleitung, 72.
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Noldeke, Medine donemi vahyinin siyasi, sosyal ve dini agidan
Mekke’dekinden farkli bir muhatap kitlesine ve atmosfere hitap etmesinden dolay1
Mekke donemi ile bariz sekilde bir dil ve {iislup farkliligi sergiledigini ileri
stirmiistiir. Ona gore bu dénem vahyi, dil gelisimi yoniinden gozlemlenebilir ciddi
veriler sunmadig i¢in bu zaman diliminde inmis vahiylerin tarihlendirilmesinde
dil ve fislup Ozelliklerinden yeterince istifade edilemez.® Bununla birlikte
Medine’deki yeni sartlar ve ortamin yeni ifade, kavram ve deyimler kullanimlar: da
beraberinde getirdigini belirten Noldeke, Yahudiler ve Miinafiklar ile miirtetlerin
Medine’deki varliginin metinde yeni bazi kelime ve kavramlarin kullanimin
zorunlu kildigimi dile getirmistir.®® Bu donemde 6zellikle hukuki meseleleri ele
alan ayetlerde, dil ve iislup acisindan son derece belirgin bir degisimin rahatlikla
izlenebilecegini diisiinen Noldeke, az olmakla birlikte Medine vahyinde Mekke
vahyini cagristiran bazi pasajlara da yer verildigini kabul etmistir.6!

Yukarida Noldeke’ye ait tespitlerin bir kismi 6zellikle de Mekki ayetlerin dil,
iislup ve form ozellikleri hakkindaki degerlendirmeler, biiyiik oranda Islam tefsir
geleneginde de kabul goérmiis ve dile getirilmistir.®? Ancak bununla beraber
oryantalistlerin, Mekke dénemi ii¢lincii asamasinin 6nceki Mekki vahiylerden bariz
bir sekilde farklilastig1 yoniindeki agiklamalarinin dogru olmadigi sdylenebilir. Zira
onlar yalnizca bu donemle ilk dénem arasindaki bazi tislup farkliliklar1 oldugunu
belirtmis, bu doéneme tarihlendirilen ayet ve stireler ile ikinci donem Mekki asama
arasinda ne tiir farklar oldugunu aciklamamislardir.®® Halbuki Mekki donemin
ikinci ve figiinci donem stireleri dil ozellikleri agisindan miisahede edildiginde
aralarinda bariz bir farkliligin olmadigi ve bu sirelerin dil, tislup ve bigimsel
ozelliklerinin birbirleriyle uyustugu rahatlikla miisahede edilecektir.®

Néldeke'nin Karia, Buruc ve Isra sfiresine ait baz1 ayetler rneginde oldugu
lizere ayet uzunlugu veya ayet sonu kafiye yapilarindaki farklilsamalari one
siirerek Hz. Peygamber’in ayetlerin yerleri hakkinda keyfi tasarruflarda bulundugu
ithami, Kur'an’m orynatalist algida Hz. Muhammed’in driinii  olarak
degerlendirilmis  olmasina  dayanmaktadir. = Noldeke'nin  diisiincesinde,
Muhammedi bilgi vahiy olmadigmna gore doénemin ulasilabilir beseri bilgi
havzalarindan beslenmis olmalidir. Bu durumda Felak ve Nas sfireleri 6rneginde
oldugu gibi vahiy pasajlar1 dil islup, kelime ve kavram tahlili agisindan ele
alindiginda Peygamber’in bunlar1 cahiliye geleneginden alarak veya esinlenerek
kurgulamis olmasi ihtimali zorunlu sekilde tek izah yolu olacaktir.

59 Noldeke, Geschichte des Qorans, I, 172.

60 Noldeke, Geschichte des Qorans, 1, 171-172.

61 Noldeke, Geschichte des Qorans, I, 171.

62 Salih, Mebahis fi Uliimi’l-Kur’an, 181-184.

0 Noldeke, Geschichte des Qorans, I, 143; Weil, Einleitung, 72.
64 Salih, Mebahis fi Uliimi’l-Kur’an, 209, 230.
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Bilhassa Mekke donemi vahyinin dil ve iislup yapisinin dénemin kahin, falc
ve sairlerinden alindig1,% Peygamber'in vahye cahiliye ve Ehl-i Kitap
terminolojisini soktugu, Kur'an kissalarint Arapgay: iyi bilmeyen yabanci
Ogretmenlerinden aldig1 tarzinda Islami yaklasimla biitiiniiyle ¢atisan birtakim
iddialar ileri siiren oryantalistler,® her seyden 6nce Kur’an vahyinin orijinalligini
hedef almiglardir. Oryantalistler, benzer sekilde Hz. Muhammed’in gerek Mekke
gerekse de Medine donemi vahyinde Ehl-i Kitap malumatindan istifade ettigini
ozellikle de Medine’ye hicretten sonra sahip edindigi Ehl-i Kitap bilgisini
gelistirdigi ve bu malumati Kur'an’da sergilemekten c¢ekinmedigini iddia
etmislerdir.®”

Kanaatimizce bu tiirden oryantalist goriisler, temelsiz 6n kabullere ve
zorlama iliskilendirmelere dayanmaktadir. Zira hitap ettigi toplumun dilini ve
kavramlarimi kullanmak kadar tabii bir olguyu dahi Kur'an vahyinin alint1 hatta
calinti olduguna yormak hi¢ de adil ve insafli bir tutum degildir. Kur'an'in
kullandig1 yemin kalib1 ve hitap formu gibi {isluplar Arapcanin dil 6zellikleriyle
alakalidir. Cahiliye terminolojisi olarak belirtilen dil kullanumlari, bir alint1 veya
Ozenti olmayip vahye muhatap olan miisriklerin zihin ve goniil diinyasina acilan
ozel yollar olarak degerlendirilmelidir. Buradan hareketle Islam vahyinin 6zgiin ve
Peygamber’in bilgi kaynaklarmin ilahi olmadig1 sdylenemez. Benzer sekilde ortak
bazi yonlerin bulunmas: veya aymi gelenegin devami olunmasi sebebiyle Ehl-i
Kitapla Islam Peygamber’i arasinda 6zgiinliik tartismasi yapmak yanlistir. Zira
Islam vahyi kendisinden 6nceki kaynaklari tiimiiyle inkar etmemis ancak bunlarin
kirletildigini ileri siirmiistiir. Dolayisiyla bir¢ok mesele ve uygulamada ortak hatta
benzer yaklasim ve goriisiin olmasi birini digerinden beslenmis veya digerinden
asirmis olduguyla itham edilmesini asla gerektirmez.

Sonug¢

Noldekenin Kur’an vahyini tarihlendirme amaciyla basvurdugu yontemler
sirastyla ve dikkatle incelendiginde, onun ayet ve strelerin niiz{l tarihlerini tespit
edebilmek icin Islami rivayet malzemesini biitiiniiyle g6z ard1 etmedigi miisahede
edilecektir. Bununla birlilkte Noldeke'nin bu malzemeyi objektif kriterlere
dayanmaksizin hoyratca kullandig1 da sOylenebilir. Noldeke’'nin bilhassa rivayetler
arasindan Ozellikle Hz. Peygamber ve Miisliimanlar hakkinda olumsuz alg1 ve imaj
olusturmaya miisait olanlar1 mahza tarihi gergekligi yansitan olaylar olarak

65 Noldeke, Geschichte des Qorans, 1,75, 109.

% Noldeke, Geschichte des Qorans, I, 121; Weil, Einleitung, 71.

7 Noldeke, Geschichte des Qorans, I, 183. Noldeke'ye gore adet dénemindeki kadinlar hakkindaki
hiikiimler Yahudilerden alinmstir. Noldeke, Geschichte des Qorans, 1, 192; Ali imran: 3/25. ayet pasajt bir
stikiir duasi olarak Yahudilerden alinmustir. Bkz. Noldeke, Geschichte des Qorans, 1, 115. Yine ona gore,
Hicr: 15/87 ve Ziimer: 39/24. dyetlerinde gegen “mesani” ifadesi Ibranicedeki “misna” veya Aramicedeki
“meanisu” kelimesiyle iligkilidir.
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degerlendirmesi, ilmi Olciitlere aykiri, iyi niyetten uzak wve oOn yargih bir
yaklagimdir.

Kur'an tarihi ve kronolojisi alaninda oryantalist akademyanin basat
temsilcilerinden addedilen Noldeke'nin Kur'an vahyini kavram, muhteva ve
baglam iliskilendirmeleri iizerinden tarihlendirme girisimleri incelendiginde, onun
da oryantalist gelenekteki selefleri gibi Kur’an vahyini klasik kompozisyon yapisini
haiz bir metin olarak tasarlama diisiincesinden siyrilamadig1 miisahede edilmistir.
Burada ilging olan durum Gteden beri oryantalistlerin bir nakisa olarak Kur’an’a
yonelttikleri bu elestiriyi Noldeke'nin vahyin tarihlendirilmesi hususunda g6z ardi
etmis olmasidir. Ozellikle Mekke ve Medine dénemi vahiylerini konu muhteva
agisindan tasnife tabi tutan Noldeke, tabii muhteva farkliliklarinin 6tesinde inang
ve ahlak gibi tiim zamanlar igin gecerli ve evrensel olan bazi temel dini ilkeleri ve
mesajlar1 goz ard1 etmistir.

Noldeke'nin Kur'an'in dil ve iislup 6zelliklerinin kaynagina iliskin temel
goriisleri, onun vahiy pasajlarini tarihlendirme tercihinde de etkili olmustur. Bu
baglamda Kur’an vahyinin {islubunun cahiliye kahin ve sairlerinden esinlenmeyle
olusturuldugunu iddia eden Noldeke, ayetlerin sonlarindaki seslerin/kafiyelerin
degismesiyle ayet Obeklerinin niizil tarihi arasinda bir iliski kurmustur. Benzer
sekilde Kur’an’in dilinde Ehl-i Kitap ve cahiliye kiltiirii tesiri oldugu o6n
kabiiliinden hareketle bazi vahiy pasajlarin1 tarihlendirmeye ¢alismistir.
Noldeke'nin ayet gruplar1 veya slrelerin dil ve islup oOzelliklerinde goriilen
farklilasmalarda Hz. Peygamber’in tasarrufu oldugu yoniindeki degerlendirmeleri,
tamamen onun siibjektif yaklasimina ve Hirisiyan bir oryantalist olarak sahip
oldugu alg1 ve kabiillerine dayanmaktadir. Kur’an’in muhatap aldig1 insanlarin
diline ait unsurlar1 en mitkemmel ve etkili sekilde kullanmasini, tabii oldugu kadar
O'na has bir 6zgiinliik ve iistiinliik olarak degerlendirmek yerine bu durumu, Hz.
Muhammed’in esinlenmesi, Oykiinmesi, hatta c¢almas: seklinde yorumlamak,
aslinda isin bagindan itibaren Kur’an'in vahiy eseri olarak kabul edilmemesi inanci
ve sartlanmighigina dayanmaktadir.
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Abstract

The present order of the mushaf of the Quran in the view of Orientalists is considered
to be the dominant element causing the deficiency regarding the unity of the composition
and resulting in the failure in understanding the book, which is also considered as the
greatest obstacle in understanding the text of the Quran. In the nineteenth century, when
orientalism was formed in the West in a positivist, secular and scientific format within
certain universities, the sacred books of Jews, Christians and Muslims were re-examined,
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semantics. The fundamental aim in this attempt is to determine the addressee, time and
conditions of the first encounter with the divine word and to obtain its first meaning. In this
respect, the orientalists have published significant studies to determine the period and the
historical conditions of revelations regarding the verses of the Quran. Based on Geschichte des
Qorans by Theodor Noldeke, who is considered to be one of the most significant figures in
Orientalist literature regarding the subjects of the Quran history and chronology within the
orientalist tradition, this study aims to identify and analyze the methods used by him to date
the Quran revelation.
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Theodor Noldeke'nin Ayet ve Sireleri Tarihlendirmede

Basvurdugu Yontemlere Elestirel Bir Yaklagim-I

Oz

Oryantalistlerin nazarinda Kur’an-1 Kerim’'in mevcut mushaf tertibi, O'nun
kompozisyon biitiinliigiinden yoksun olmasina ve anlasilmamasma neden olan basat
unsurdur. Bu durum aym zamanda Kur’an metninin anlasilmasinin éniindeki en biiyiik
engel olarak da degerlendirilmistir. Oryantalizmin Bati’da {iniversitelerin gatis1 altinda
pozitivist, sekiiler bir yaklasimla ve bilimsel bir formatla insa edildigi On Dokuzuncu
ylizyilda, 6nce Yahudi ve Hristiyanlarin akabinde de Miisliimanlarin kutsal kitaplar: tarihsel
krtik, hermoénétik ve semantik gibi bazi yeni yontemler 1siginda yeniden incelenmeye
baglanmistir. Bu girisimde temel gaye, ilahi kelamin muhatap aldig1 insanla ilk karsilastig
zamani ve sartlar1 tespit ederek hitabin ilk anlamina niifuz edebilmektir. Bu gergevede
oryantalistler, Miisliimanlarin kutsal kitab1 Kur’ant Kerim’in ayetlerinin hangi zaman dilimi
ve tarihsel sartlarda nazil oldugunu tespit etmek amaciyla 6nemli arastirmalar kaleme
almislardir. Bu ¢alisma, Kur’an tarihi ve kronolojisinin tespiti konular1 hakkinda oryantalist
gelenek tarafindan ittifakla en yetkin isimlerden biri olarak kabul edilen Theodor
Noldeke'nin Kur’an vahyini tarihlendirmede basvurdugu yontemleri Geschichte des Qorans
adli eserini referans alarak bazi Ornekler {iserinden tamitmay:r ve tahlil etmeyi
amaclamaktadir.

Anahtar Kelimeler: Oryantalizm, T. Noldeke, Kur'an Kronolojisi, Ayet ve Siire
Tarihlendirmesi

Introduction

Gustav Weil (1808-1889), a German orientalist with Jewish roots, is the
person to mention first when the Quran chronology or activities of dating the
Quran revelation are reviewed in the west.! Following Weil; Theodor Noldeke
(1836-1930), one of the pioneers of German orientalism, was accepted as the first
and most competent orientalist who reviewed this topic in detail from different
aspects.2 Noldeke enhanced the ideas and thesis of Weil with his work entitled
“Geschichte des Qorans / Kur'an Tarihi”, which is the improved version of his
doctoral thesis on collecting and dating verses and surahs with the contributions of
his students. In his work, regarded as the most comprehensive western work

! Theodor Noldeke, Geschichte des Qorans (Offset edition from 1909 edition) (Hildesheim: Georg Olms
Yay. 1961), 1, 72; Gerhard Bowering, “Chronology of the Quran”, Jane Dammen McAuliffe (Ed.),
Encylopedia of the Quran (Leiden: Brill 2001-2005), 322; Emmanuelle Stefandis, The Quran Made Linear: A
Study of the Geschichte des Qorans chronological Reordering, Journal of Quranic Studies. 10/2. (October 2008),
1.

2 Johann Fiick, Die Arabischen Studien in Europa Bis in den Anfang des 20 Jahrhunderts (Leipzig: Otto
Harrassowitz Yay., 1955), 43-44; Rudi Paret, Arabistik und Islamkunde an der Deutschen Universitédten,
Deutsche Orientalisten seit Theodor Noldeke, (Wiesbaden: Franz Steiner Yay, 1966), 14; Robert Irwin,
Oryantalistler ve Diismanlari, Trans. Bahar Tirnakc (Istanbul: YKY Yay., 2008), 199.
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representing the orientalist tradition in the topic of Quran history, he provided
authentic ideas and approaches toward dating the Quran surahs along with many
verse groups.?

This study aims to analyze and criticize the approaches and methods
Noldeke used to date verses and surahs through introduction with certain
examples. By doing so, it will introduce the orientalist approaches and relevant
theses and ideas regarding the determination of the Quran chronology and
revelation arrangement, and it will compare the references and methods serving as
the basis for the afore-noted theses and ideas with the Islamic references and
knowledge and discuss how successful these references and methods are.

The first and only academic study examining the thoughts and approaches of
Noldeke in terms of dating the Quran revelation was written by Tarek Anwar
Abdelgayed Elkot in 2014, according to the findings. In the doctoral thesis entitled
“Die Methode Néldeke’s zur chronologischen Anordnung der Siiren und Verse des Korans
in seinem Buch “Geschichte des Qorans - Eine analystisch kritische Studie / Kur’an tarihi
adl kitabinda Noldeke'nin Kur'an Ayet ve Stirelerini Niizil Tertibine Iliskin Metodu -
Analitik Elestirel bir Arastirma”, Elkot primarily analyzed the historical criticism
method used by Noldeke in dating the Quran revelation and introduced and
assessed certain examples by following the traces of this method in dating practices
regarding Mecca and Madinah. This study aims to examine Noldeke’s dating
practices from a more holistic and detailed perspective rather than the perspective
covering the reflections of historical criticism approaches, by studying all methods
and approaches he used in this regard.*

1. Approach to the Methods of Theodor Noldeke in Dating Verses and
Surahs

Noldeke’s ideas and approaches for dating verses and surahs in “Kur’an
Tarihi” indicate that he used seven different methods to date the Quran revelation.
These methods are as follows:

1. The method of dating by relating to Islamic references and narratives

2. The method of dating by relating with concepts, content and context

3 fbrahim Sarigam, et al., Ingiliz ve Alman Oryantalistlerin Hz. Muhammad Tasavouru (Ankara: Nobel Yay.,
2011), 114-118; Hiiseyin Yasar, Batinin Kur’an Algist (Izmir: Isik Akademi Yay., 2010), 274-277.

¢ Tarek Anwar Abdelgayed Elkot, Die Methode N&ldeke’s zur chronologischen Anordnung der Stiren
und Verse des Korans in seinem Buch “Geschichte des Qorans”, eine analystisch kritische Studie
(Gottingen: Georg August University, Faculty of Philosophy, Doctoral Thesis, 2014)
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3. The method of dating by relating with language and stylistic
characteristics

4. The method of dating by relating with addressee

5. The method of dating by relating to historical events, prophetic
biography, and political and social conditions

6. The method of dating by relating to the psychological state of the
Prophet

7. The method of subjective dating without following a specific method

The first three methods of Noldeke were reviewed in this study to maintain
the scope of this study. Accordingly, a couple of relevant examples regarding each
of these three methods were provided to see how these methods were practiced to
date revelations, and efforts were made to analyze and criticize each method used
by Noldeke later.

1.1. Method of Dating by Relating to Islamic References and Narratives

The below-noted assessments of Noldeke can be an example of the method
of dating surahs and verse groups based on Islamic references and narratives.

Surah al-‘Alaq

Having attributed particular importance to Surah al-“Alagq, Noldeke
presented certain new orientalist ideas based on the content of the surah and
revelation period. He reviewed certain Islamic narratives regarding the first
revelation, and to him, the Islamic belief that the first revelation was al-"Alaq 1-5
was rational. However, based on the story of revelation for the first five verses, he
preferred explaining the Islamic concept of revelation through the concept of
vision.®

The method the prophecy of Muhammad started with the dreams and
visions he saw, Noldeke referred to the narratives and noted that the first revelation
occurred as follows: “Following these dreams, the Prophet preferred a life full of prayers
and secluded himself in a cave on Mount Hira. During that time, Gabriel appeared before
the Prophet’ and demanded him to read with the order ‘Read!’. After the answer ‘I do not

5 For more relevant passages and information, see: Hiiseyin Polat, Oryantalistlerin Kur'an Vahyini
Tarihlendirme Calismalari- Alman Onciiler: Gustav Weil ve Theodor Néldeke Ornegi— (Erzurum: Atatiirk
University, Institute of Social Sciences, Doctoral Thesis, 2019), 140-181.

6 Noldeke, Geschichte des Qorans, I, 78.

7 Noldeke, Geschichte des Qorans, 1, 79. Referring to the relevant ideas of De Goeje, what is certain for
Noldeke, who stated that it is controversial whether the afore-mentioned incident was a hallucination or
not, is that Muhammad believed in an angel mentioned in Bible stories. See: Footnote, 2.
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know how to read,” Gabriel held the Prophet and shook him rapidly.8 After repeating the act
three times, Gabriel read the first five verses of surah Al-’Alaq. Having felt severe fears from
this incident, Muhammad quickly came and sat beside Khadijah, his wife, and tried to feel
relief beside her.”?

This experience for Noldeke, who claimed that Islamic sources have a similar
narrative, was reflected as a dream with open wordings in a hadith narrated by
Ubaid ibn Umar ibn Qatada, as also noted by Ibn Hisham and Tabari. Noldeke also
stressed that the information indicating that Gabriel brought a silk handkerchief
with the words to be read by the Prophet was presented in “Itqan” by Suyuti.
Accordingly, although references do not provide details about the afore-noted
information, the divine words “&J” and “u=® in the Quran and certain
statements that revelations were recorded through sacred work indicate that

information.10

Surah al-Muddaththir

Noldeke established a relationship between dating Surah al-Muddaththir
and period of revelation absence and stated that one of the well-known narratives
ending the feared case here was narrated by Abu Salamah from Jabir ibn Abdallah.
Accordingly, after revelations were interrupted for a period of time, the Prophet
suddenly saw the angel of revelation in white light in the sky from Mount of Hira.
Accordingly, he had great concerns and fear, telling his wife “Cover me with
something!/ssk) 555 .7 The method the Prophet was contacted by Gabriel
reading the revelation passage in the first part of Surah al-Muddaththir to him in
this psychological state, and revelations constantly continued and gradually
later.”1!

Noldeke indicated that certain tafsir authorities made comments reflecting
that the afore-noted surah, based on the absence of hadiths indicating the period of
absence in other passages, might be the first verse to be revealed.’? Accordingly,
well-known Islamic sources agreed upon the claim that the first section of Surah al-
‘Alaq was the first revelation. Thus, the ideas of these tafsir authorities do not seem
reliable. Noldeke stated that surah Muddaththir was accepted by the tafsir
authorities as the first surah ordering the open call.’®

8 Noldeke, Geschichte des Qorans, I, 79.

9 Noldeke, Geschichte des Qorans, I, 78-79.

10 Noldeke, Geschichte des Qorans, I, 79. According to Noldeke, the verses 20/113, 25/134, 53/5-10, 75/18
and 81/19 in the Quran indicated that Muhammad cannot read this book on his own and that he could
learn it only by repeating or being taught by an angel to read.

11 Noldeke, Geschichte des Qorans, I, 86.

12 Noldeke, Geschichte des Qorans, I, 86.

13 Noldeke, Geschichte des Qorans, I, 86.
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Surah al-Masad/Tabbat

According to Noldeke, who stated that tafsir sources agreed upon the claim
that al-Masad was among the surahs that were revealed first, these sources also
agreed upon certain actions narrated in relation to the reason for revealing this
surah. The Prophet called his tribe for a meeting where he introduced Islam to
them, but his uncle Abd al-Uzza ibn Abd al-Muttalip, who was mentioned in the
Quran with the title Abu Lahab, condemned his nephew with the following:
“Shame on you, is this why you gathered us here?” Noldeke referred to the
narrations indicating that the group dispersed after Abd al-Uzza as one of the most
significant figures in the tribe stressed the irrationality of Muhammad'’s intention
and speech. According to Noldeke, Prophet Muhammad showed a strict reaction
to his uncle’s approach, deliberately twisted the so-called severe criticism toward
him, declared Abu Lahab and his wife as his greatest enemies, and cursed them in
the worst possible manner.

Believing that the relevant details in relevant sources that were agreed by the
scholars should not be trusted, Noldeke claimed that the ideas associating with
both hands of Abu Lahab with stoning against the Prophet were first mentioned by
the tafsir authorities of the era such as Baydawi and Nasafi. Accordingly, narratives
indicating that Abu Lahab and his family threw dirt at the Prophet are actually not
related to the topic of the surah. Similarly, N6ldeke mentioned that the fourth and
fifth verses, which were about the punishment of Abu Lahab and his wife were not
related to this issue, and that these verses were mentioned with certain narratives
about other incidents in Islamic sources. Besides, narratives indicating that Abu
Lahab and his wife threw stones or scum at the Prophet are not truer or more
credible than the narratives mentioning of Muhammad’s previous meetings,
according to Noldeke, who reflected his approach in this regard by claiming that
the narrative content regarding Surah al-Masad does not belong to the early period
and is formed as a result of the efforts from tafsir scholars.'>

Surah at-Tahrim

Noldeke claimed that Islamic sources such as Weil who presented thoughts
on the Quran chronology within German orientalism tradition before him dated
Surah at-Tahrim based on “a scandalous incident” that took place in Prophet’s
house.'s According to Noldeke, this incident occurred as follows: The method

14 Noldeke, Geschichte des Qorans, 1, 89-90. Noldeke attempted to prove his claim that Abu Lahab’s words
did not deserve curses. See: Footnote, 2.

15 Noldeke, Geschichte des Qorans, I, 90-91.

16 Gustav Weil, Historisch-kritische Einleitung in den Koran (Bielefeld: Velhagen und Klasing Yay., 1844),
88; Noldeke, Geschichte des Qorans, 1, 217. Noldeke noted that this scandalous incident was included in
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Muhammad had sexual actions with one of the handmaidens when Hafsa, one of
his wives, was not present in her room. When Hafsa came back to her room, she
caught them in that state and directed severe reprehension of the Prophet. Hafsa
took this incident opposing the customs of the era and private law of females as an
advantage and alarmed other wives of the Prophet with the support of Aisha.!”
Noldeke claimed that the Prophet felt the need for organizing the relevant verses
proving himself right in Surah at-Tahrim upon the concern that the afore-noted
incident could have been regarded as a corruption of leadership by the Islamic
society and that it could create chaos among the people.'

According to Noldeke, who regarded this narrative as sufficient evidence for
dating the afore-noted incident, Muslims accepted this narrative depicting
Muhammad in an inconvenient state as a fake statement or nonsense from
disbelievers.’” He claimed that Muslims made efforts to explain this incident using
another relevant narrative. Accordingly, the Prophet was accused of drinking warm
milk with honey, one of his favorite beverages, served to him when he visited
Hafsa, whom he loved more than his other wives, and was accused of neglecting
his other wives as he spent more time with her.20

Evaluation

Kitab Ishrat an-Nisa by Imam Nasai and tafsir works of Tabari and Zamahshari without any details of
identity records. However, he shared detailed records for the orientalists’ references, which he cited.

17 Noldeke, Geschichte des Qorans, I, 217.

18 Noldeke, Geschichte des Qorans, I, 217.

19 Noldeke, Geschichte des Qorans, 1, 217. Although there are many narratives regarding Surah at-Tahrim,
Noldeke particularly used this narrative, which is meaningful. It is fair to state that the intention of
reflecting the Prophet as a pervert and a weak person is effective in Nolde’s selection. Moreover,
Noldeke performed critical assessments by accepting many weak or fake narratives and news, which
could indicate negative perceptions and implications about the Prophet, as reliable.

20 Noldeke, Geschichte des Qorans, 1, 217. According to our sources, Zaynab bint Jahsh is regarded to be
the person who stayed in the Prophet’s room longer as she served oxymel to him. N6ldeke must have
confused the narratives about the Prophets’ wives who had a verbal agreement on the claim that the
Prophet smelled like essence or flowers of the Maghafir tree that is known to have a strong smell as they
were probably jealous of Zaynab bint Jahsh and disturbed by the Prophet’s relationship with her. As
noted in hadiths, the Prophet told Hafsa, who claimed that the Prophet smelled like the afore-noted tree,
that he would not drink oxymel anymore on the condition that she would keep this as a secret, which is
regarded as the reason for the revelation of the first section of Surah at-Tahrim. For more details in this
regard, see: Abu Abdillah Muhammad ibn Ismail al-Bukhari, al-Jami ‘ush-Shahih, Ed. Muhammad Tamir
(Cairo: Daru al-Hadith, 1432/2011), “Talak”, 8 (No. 5267), “Ayman”, 25 (No. 6691); Abu al Husein
Muslim ibn Hajjaj ibn Muslim, Shakik al-Muslim, Ed., Abd al-Maliq Mujahid (Riyadh, Daru as-Salam,
1421/2000), “Talaq”, 20 (No. 1474/3678); Abu Dawud Suleiman ibn al-Ash’as as-Sijistani, Sunan al-Abi
Dawud, Abu Zahir Zuhair Ali Zii (Riyadh, Daru as-Salam, 1430/2009), “Ashriba”, 11 (No. 3714); Abu Abd
ar-Rahman Ahmad ibn Shu’aib ibn Ali ibn Sinan an-Nasai, Ed.: Abu Zahir Zuhayr Ali Zii, Sunan an-
Nasai (Riyadh, Daru as- Salam, 1430/2009), “Ayman”, 20 (No0.3826);
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Sources and references such as Makki-Madani, ashab al-nuzul, nasikh and
Mansukh, tarikh, siyar and maghadhi, which are used by the Islamic tradition to
date verses, were also and generally considered by the pioneering western scholars.
As one of the pioneers of orientalism who were interested in dating the Quran
revelation, Noldeke did not ignore Islamic sources and narration culture in his
studies, but he felt the need to refer to Islamic traditions to prove his thoughts and
theses.2! However, he was always under the influence of prejudices and subjectivity
in using and interpreting Islamic sources and narratives. Instead, he did not
hesitate to present certain negative ideas and perceptions that are totally arbitrary
and have no grounds in regard to the truth and sources of hadiths. Noldeke
directed orientalist criticisms toward the dating approaches of Islamic sources
without presenting a suitable and rational argument.

Considering the orientalist assessments made by Noldeke to determine the
date of revelation, it is clear that N6ldeke intensely referred to the narration culture,
although this culture was associated with distrust and was said to have been
formed by tafsir authorities and scholars from following periods.?? This case did
not prevent Noldeke from using Islamic sources and narration culture within his
own dating efforts of the revelations from Mecca and Madinah periods,? and it
naturally caused some of his dating-related suggestions to suit Islamic thoughts.?>

Noldeke, who was regarded to have accepted or rejected Islamic narratives,
which serve as the grounds for the Quran chronology, arbitrarily without providing
any reasons, did not follow any methods in this regard. While selecting from the
narratives indicating different dates about the same passage, Noldeke occasionally
raised an objection by mentioning the historical, political and social conditions of
the era, and he presented different or opposing ideas based on the linguistic and
stylistic characteristics or content of the relevant verse passage.?6 Moreover, it is fair
to state that Noldeke acted under the influence of religious and ideological
attitudes or totally subjective toward certain narratives shedding light on revelation
history and toward certain Quran passages. However, he claimed that Prophet

21 Neal Robinson, Kur’an’t Kesfetmek Ortiilii Metne Cagdas Bir Yaklasim, Trans. Siileyman Kalkan (Istanbul:
Kuramer Yay., 2018), 113; Noldeke, Geschichte des Qorans, 1, 58.

2 For instance, Noldeke criticized the statement of Ibn Ishaq, who confirmed this case, to direct negative
thoughts toward the narratives indicating the Prophet’s efforts to persuade Utba ibn Rabia to be a
Muslim. Accordingly, the belief that the Islamic invitation to Utbah shortly occurred after Hamza
adopted Islam is not credible, and Ibn Ishaq's ideas in this regard should not be trusted. However,
Noldeke did not feel the necessity to refer to any sources indicating the contrary in this regard. See:
Noldeke, Geschichte des Qorans, 1, 152-153.

2 Noldeke, Geschichte des Qorans, 1, 62-63. As noted above, Noldeke considered certain narratives
regarding Surah al-Masad as fake statements produced by the tafsir authorities from upcoming centuries
without providing any evidence.

24 Noldeke, Geschichte des Qorans, 1, 182-187.

% The narratives he used to date Surah al-’Alaq and Muddaththir (Makki) and al-Baqarah, at-Tawbah
and al-Mai’dah (Madani) can be an example in this regard.

26 Noldeke, Geschichte des Qorans, 1, 162-164.



The Journal of Theological Academia

Muhammad inappropriately obtained certain passages from Ahl al-Kitap or formed
these passages in accordance with this work, and he made efforts to date revelation
passages by attempting to interpret Prophet’s mood and experiences.?”

Orientalists, particularly Noldeke, are oriented to accept certain narration
content that indicates negative or inappropriate cases regarding the Prophet or
Muslims without any suspicion or hesitation. Considering the afore-noted
examples, it is clear that Noldeke did not regard the authenticity of Islamic
narratives as reliable, although these examples seem to be based on Islamic sources
and references. Besides, Noldeke believed beforehand that the narratives conveying
negative approaches regarding Muslims and the Prophet had historical reality, and
claimed that many narratives were actually false and generated in the later periods
with the reflex of presenting ideas opposing the Islamic dating efforts.

1.2. Method of Dating by Relating with Concepts, Content and Context

Certain dating efforts by Noldeke, which are mentioned later, are an example
of the method of dating surahs and verse groups based on concepts, content and
context.?

Surah al-‘Alaq

Noldeke believes that the first section of Surah al-Alag, which consists of
verses 1-5, does not belong to the same time zone of the second section of the surah
which was revealed later. Accordingly, the second section of these verses reviewed
the state of a slave Muslim who had the same rights as any member of Islamic
society. The issue of saving the beliefs of a person in this state from disbelievers
must not have been addressed by the Prophet who had just been revealed for the
first time then. Therefore, Noldeke claimed that the second section of the surah
could most probably be dated to the period that is a couple of years later than the
revelation of the Prophet’s duty.?

Surah Quraysh

Considering the revelation time of the surah, commercial journeys performed
twice annually, and the common statement “Prayers are to be toward the God of
Kaaba/ziééi\ s &5 7 as one of the rituals of the era, Noldeke makes efforts to date
Surah Quraysh. Accordingly, Kaaba is not often mentioned in Makki surahs, but

27 Noldeke, Geschichte des Qorans, I, 89-90.

28 For more relevant passages and information, see: Hiiseyin Polat, Oryantalistlerin Kur'an Vahyini
Tarihlendirme Calismalari- Alman Onciiler: Gustav Weil ve Theodor Noldeke érnegi-, 181-219.

29 Noldeke, Geschichte des Qorans, I, 83.
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the sustainability of the tribe was mentioned in this surah, and this tradition was
confirmed in some way. Considering the afore-noted case, Noldeke claimed that
Surah Qurayhs dates to an earlier period when Muhammad did not have a conflict
with his people.®

Surah at-Tin and al-*Asr

According to Noldeke, who referred to the presence of certain Islamic
approaches reflecting the remarks, which are related to surah al-A’la, also for Surah
at-Tin and al-’Asr that mention the city of Mecca, certain changes were made on the
original forms of both surahs. He claimed that the sixth verse of Surah at-Tin was
later added to the surah, and he made efforts to provide grounds to his claim by
presenting certain arguments that the sixth verse is longer compared to other verses
and that the surah is not related to its content and scope as the statement “who
believe and do righteous deeds” in the surah was mostly used in the late Mecca
periods. Noldeke stated that the reasons he mentioned the Surah at-Tin were also
valid for the similar verse in surah al-*Asr.3!

Surah as-Saffat

Indicating that the verse 70 in Surah as-Saffat is based on the topics of
resurrection and judgment that were denied by the disbelievers from Mecca,
Noldeke noted that verse 71 serves as a bridge between the previous verses and
following verses (particularly the ones between 71-148). Accordingly, the
implication in the story of seven Jewish prophets in this section was that the
addressee of messengers largely consisted of deniers. Noldeke stated that he could
regard the verse group between 167 and 182 as a proper conclusion section, but he
noted that the verse group between 149 and 167 constituted a weaker topic pattern
along with the polytheist theme of people from Mecca. Accordingly, the section
formed by the afore-noted verse groups are more concordant to one another
compared to the similar previous passages or a couple of verses because the styles,
rhymes and rhythms of the verses in these groups are so close to one another that
there is almost no doubt that they represent a unity.»

30 Noldeke, Geschichte des Qorans, I, 91.
31 Noldeke, Geschichte des Qorans, I, 97.
32 Noldeke, Geschichte des Qorans, I, 123.
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Evaluation

Roots of the terms and concepts in the Quran, their relationship with the
ignorance and Ahl al-Kitap culture, topics and subjects reviewed in surah and verse
groups, the connection of the topics in revelation passages with the previous or
following verses, and the pattern of content between the revelation groups were all
considered in the activities of dating through this method.

Orientalists, particularly Noldeke, attempted to perform chronological dating
based on certain concepts such as the content and meaning of the Quran revelation,
analysis of the terms and concepts in texts, the relationship between the contexts of
verses, unity of topics and semantically closeness.?> Noldeke made efforts to
establish a relationship between the unity of topics and content, and between the
terms and concepts to determine the chronology of verse passages or surahs.
Orientalists have questioned whether there is a context-related relationship
between the revelation passages.’* Accordingly, the attempts to determine the
revelation chronology were inspired by the orientalist ideology to reflect the Quran
revelation as a text with classical composition structure.> Although orientalists
stressed that the Quran does not have a topic or content-based structure, they did
not hesitate to date verse groups and surahs by randomly relating them to any
revelation periods based on their content.3

Considering the fact that the revelation period was also the date when
groups of believers and society were formed, gradual and developmental topic
variety in the Quran revelation should be regarded natural considering the
conditions of different times.?” Accordingly, topics reviewed in the Mecca period,
issues that emerged then, political and social conditions of the era and positions of
Islam and Muslims were different compared to the Madinah era. Thus, differences
between the contents of revelations from both eras were inevitable.3® However,
there are certain unchangeable common aspects and topics regarding the basic
religious messages from both the Mecca and Madinah periods. Muslim tafsir
authorities and scholars considered the afore-noted points and performed
assessments based on the conceptual structures and contents of the relevant
passage groups in the chronological classification regarding the revelation
passages.”? Moreover, pioneering German orientalists such as No6ldeke neglected

33 Noldeke, Geschichte des Qorans, I, 91-92.

3 Noldeke, Geschichte des Qorans, 1, 105, 181, 194; Weil, Einleitung, 79, 80, 82, 83.

3% Noldeke, Geschichte des Qorans, 1, 64; Weil, Einleitung, 7, 9, 41; Gustav Weil, Mohammed der Prophet. Sein
Leben und seine Lehre. Aus handschriftlichen Quellen und dem Koran geschdpft und dargestellt
(Stuttgart: Metzler Yay., 1843), 362, 363.

36 Noldeke, Geschichte des Qorans, I, 97.

37 Subhi Salih, Mabahis fi Ulumi al-Quran (Beirut: Daru al-Ilmi li al-Malayin, 2014), 183-184.

3% Muhammad Kutup, Kur’an Arastirmalari, Trans. Bekir Karliga, Besir Eryarsoy (Istanbul: Seriyye
Kitaplar1 Yay. 1997), I, 23; Salih, Mabahis fi Ulumi al-Qur’an, 184,185.

39 {zzet Derveze, Kur’an-1 Anlamada Usul, Trans. Vahdettin ince (Istanbul: Ekin Yay. 2008), 37.
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the universal and common elements of revelation from time to time and thus
presented false approaches in dating certain revelation passages.*

Orientalists who limited the content of the Mecca period with dogmas,
ethical concepts, prophetic arguments, concepts regarding the Judgment Day and
eternal life preferred dating certain Madani passages reviewing these points as
Makki.#* However, the Quran’s call and claim in this regard has a universality
covering the Madinah period. The Quran’s theological and ethical doctrines
concerned the disbelievers and Jews in Mecca and Madinah. Thus, certain common
topics that were reviewed in Makki surahs more intensely were also assessed in
Madani surahs.®? However, searching certain topics and subjects, which were
assessed as the output of political, social and cultural development and that became
an agenda item in the Madinah period, in the Mecca period is a futile attempt.*
Nevertheless, orientalists did not see any problems in randomly dating certain
verses and surahs based on their terms, concepts or topics to different periods of
revelations regarding the Mecca or Madinah periods.*

Noldeke’s claim that certain verses in short surahs such as Surah at-Tin and
al-"Asr, which were revealed at once, were arbitrarily placed in their locations or
changed by the Prophet does not have a scientific and rational explanation. These
ideas basically arose from neglecting the nature of variety regarding the topics and
concepts in surahs and verse groups and universality of theological and ethical
principles, and from accepting the false beliefs and prejudices of orientalist
ideology regarding the source of the Quran. The orientalist movement that assesses
the statement “Let them worship the Lord of this House,” in Surah al-Quraysh as
approving the traditions of ignorance period preferred relating the ignorance
culture or Ahl al-Kitap traditions with false links based on the prejudice that there
is no freedom in the conceptual words of the Prophet and the Quran.

4 Weil, Einletung, 70-72; Noldeke, Geschichte des Qorans, 1, 146. Particularly, Noldeke’s thoughts on
swearing-related statements in the Quran and his claims regarding the use of Basmala, Fatihah and
God’s title Rahman are among the examples in this regard. Noldeke also claimed that these afore-noted
statements and rhymes at the end of verses were obtained from the oracles from the ignorance culture,
and they were called lunatic or crazy by their companions. See: Noldeke, Geschichte des Qorans, 1, 75-76.
According to Néldeke, who claimed that the Prophet borrowed the idolatrous terminology in the second
phase of the Mecca period, the term Rahman that was often used synonymously with God in the
ignorance period was abandoned following the third phase. See: Noldeke, Geschichte des Qorans, 1, 121.

41 Derveze, Kur’an-1 Anlamada Usul, 38.

42 Muhammad Abd al-Azim Zarqani, Manahilu al-Irfan fi Ulumi al-Qur’an (Beirut: Daru al-Qutubi al-
Timiyya, 2003), I, 220.

43 Noldeke, Geschichte des Qorans, 1, 81. 98, 155, 157, 178.

4 Noldeke, Geschichte des Qorans, I, 81.
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1.3. The method of dating by relating with language and stylistic
characteristics

The following dating attempts by Noldeke can be an example of the method
of dating surahs and verse groups based on language and stylistic characteristics.*>

Surah al-’Alaq

Noldeke states that the first five verses of Surah al-“Alaq reflect the
characteristics of early-period Mecca revelations as they have short sentence
structures and melodic rhythm.#

Surah al-Buruj

Noldeke believes that the surah aims to introduce the characteristics of the
early believers (religious/saints) and remind us that the migrants of the early
periods were tested with the threats of torment or death. Verses between the eighth
and eleventh were added to the surah by Muhammad at a later period because
these verses differ from the others due to their length, tense expressions and rhyme
structures, according to Noldeke.#

Surah al-Qari’ah

Having claimed that Surah al-Qari’ah has a literary style and calmer
linguistic form compared to previous surahs, Noldeke indicated that certain
revelation passages in the surah consisted of verse groups from a later period.
According to Noldeke, following Surah al-Muzzammil, the statement
“leidenschaftliche Unruhe/passionate uneasiness” is prominent in Surah al-
Qari’ah.*® Moreover, according to him, Muir’s statement, that the verse 10 and 11 in
the surah should be assessed with no relation to the passage, has no concrete
grounds. However, there is a possible gap between the verse 7 and 10 even though
Muir does not mention this, according to Noldeke.*

Surah al-Falaq and an-Nas

4 For more information and example passages, see: Hiiseyin Polat, Oryantalistlerin Kur’an Vahyini
Tarihlendirme Calismalari- Alman Onciiler: Gustav Weil ve Theodor Noldeke érnegi-, 219-234.

46 Noldeke, Geschichte des Qorans, I, 83.

47 Noldeke, Geschichte des Qorans, I, 97-98.

48 Noldeke, Geschichte des Qorans, I, 99.

49 Noldeke, Geschichte des Qorans, I, 99.
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Noldeke claimed that the Prophet did not determine the expressions and
styles in Surah al-Falaq and an-Nas by himself. Instead, the possibility that he
Islamized certain stereotypes statements from previous times without being noticed
is quite high, according to him. Noldeke states that the last three verses, meaning
more than half of Muawwizatayn surahs, clearly reflect the ignorance/polytheism
impact. He notes that the Islamic belief, which is that nobody but God can be asked
for help, and the Paganist or idolatrous approach that evil spirits may negatively
impact human spirit is clearly incoherent. Accordingly, such a case required a new
structure for the expressions in surahs. Noldeke indicated that certain magical
words are recommended to neutralize evil impacts in certain verses from the
second and third stages of the Mecca period (al-Mu’'minun 97, an-Nahl 98, Fussilat
36, al-Anfal 200). For Noldeke, Muawizatayn surahs should be dated to an earlier
period.®

Surah ash-Shuraa

Noldeke reflected that the broader or weaker stylistic characteristics of verse
214 or verses between 214 and 224 are totally in harmony with the following verses.
For Noldeke, it is not possible to assess the passage in the same time zone covering
Surah al-Masad and al-Qiyamah due to the afore-noted qualities.

According to Noldeke, who claimed that the last five sections in the surah
had a totally similar text format with the first verses, this style was not maintained
in the verses between 192 and 227, the last section of the surah. Therefore, Noldeke
claimed that verse 191 was referred with the statement “J4l5” and that this section,
which was combined with the surah at a later period, should be assessed as a
separate revelation passage.>

Surah al-Isra

According to Noldeke, it is clear that the first verse of Surah al-Isra cannot be
related to the following verses without any need for external evidence. In addition,
in a surah where verses end with the rhyme “, only this verse ends with the
rhyme “_».” Noldeke claimed that either certain verses combining the first and
second verses were later removed or the first verse was removed from its context at
another point and deliberately positioned at this point.’

50 Noldeke, Geschichte des Qorans, I, 109.
51 Noldeke, Geschichte des Qorans, 1, 126-127.
52 Noldeke, Geschichte des Qorans, I, 129.
53 Noldeke, Geschichte des Qorans, I, 136.
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Although Noldeke provided many narratives indicating that certain verses of
the surah were Madani, he noted that there was no concrete evidence about the
Madani quality of the surah. Accordingly, even if there is a rhyme harmony
following the second verse, there is no concrete topic-based relationship between
the verses, which justifies the suspicions that the surah does not totally belong to
the same period. Noldeke stated that it is not possible to have a reliable result
regarding the time of the surah as there is no concrete criteria.>*

Evaluation

Orientalists, particularly Noldeke, who were interested in the Quran
chronology, often referred to language, style and form-based characteristics of
verses in their attempts to date verses and surahs and preferred dating enthusiastic
Quran verses with shorter forms to earlier periods while dating the calmer and
longer ones to later periods.”® Considering the linguistic and stylistic features of
revelation passages is among the methods Noldeke often used to date verses. He
took into consideration the linguistic and stylistic features of the revelations from
Mecca and Madinah periods and dated these verses to different stages and time
zones.

Certain remarks of Noldeke in regard to the language and stylistic
characteristics of the Mecca period match with certain thoughts from Muslim
scholars. Noldeke claimed that almost all verses from the Mecca period, which he
divided into three stages, had a poetic structure from a linguistic and stylistic
perspective although their number gradually decreased until Hegira.’ Accordingly,
revelations with a poetic structure reflected an enthusiastic expression style with
short verses and a rhymed form. In addition to the effective style characteristics,
poetic expressions, swearing-related statements and addressing forms are often
used in the Quran. Anecdotes and expressions along with stories with messages are
included and an impressive and literary language is used with the depictions
regarding the eternal life, Judgment Day, paradise and hell.” However, many
orientalists, including Noldeke, believe that third-phase revelations from the Mecca
period clearly differ from the previous phases in regard to language and style.’

Noldeke claimed that revelations from the Madinah period differed from the
ones from the Mecca period in regard to language and style as the addressee and
atmosphere of both periods differed politically, socially and religiously.
Accordingly, revelations from the Madinah period do not provide observable

54 Noldeke, Geschichte des Qorans, I, 139.

55 Noldeke, Geschichte des Qorans, I, 63.

56 Noldeke, Geschichte des Qorans, 1,91, 92, 118.

57 Noldeke, Geschichte des Qorans, 1, 75, 98-99

5 Noldeke, Geschichte des Qorans, 1, 143; Weil, Einleitung, 72.
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concrete data for linguistic developments. Therefore, linguistic and stylistic
qualities cannot be used adequately to date the revelations from this period.®
However, having stated that the new conditions and environment in Madinah
resulted in the use of new statements, concepts and phrases, Noldeke noted that the
presence of Jews, disbelievers and apostates in Madinah obligated the use of certain
new concepts and terms in texts.®® Noldeke believed that a distinct change
regarding the language and style could easily be seen in the verses about legal
issues, and he accepted that there were certain passages in the revelations from the
Madinah period which evoked the ones from the Mecca period.¢!

Some of Noldeke’s remarks noted above, particularly the assessments on the
linguistic, stylistic and form-related qualities of Makki verses, were generally
accepted and mentioned in the Islamic tafsir tradition.®2 However, it is fair to state
that orientalists” claim, which is that the third revelation phase of the Mecca period
clearly differed from the previous revelations, is not correct because they stated that
there were certain stylistic differences solely between that period and early period,
but they did not explain what kind of differences were present between the verses
and surahs from this period and Makki revelations from the second period.c
However, a review of the linguistic qualities of the second and third period surahs
from the Makki period would indicate that there are no clear differences between
them and that linguistic, stylistic and formal quality of these surahs conform to one
another easily.*

Noldeke’s claim that the Prophet arbitrarily changed the locations of verses
while indicating the differences regarding the length of verses or rhymes at the end
of verses, for which he gave certain verses from Surah al-Qari’ah, al-Buruj and al-
Isra as examples in this regard, is based on the orientalist perception where the
Quran is regarded as a product of Muhammad. As Muhammad’s knowledge is not
a revelation in Noldeke’s ideas, he must have used the accessible informational
sources of the era. As seen in the examples of Surah al-Falaq and an-Nas, an
assessment of the language, style, terms and concepts of revelation passages would
indicate the possibility that the Prophet formed these upon inspiration from the
ignorance tradition as the only obligatory explanation.

Orientalists, who directed certain claims that the linguistic and stylistic form
of the revelations from the Mecca period were derived from the oracles,
fortunetellers and poets of the era,® that the Prophet added ignorance and Ahl al-
Kitap terminology to revelations, and that the Prophet got the idea for the

59 Noldeke, Geschichte des Qorans, I, 172.

60 Noldeke, Geschichte des Qorans, 1, 171-172.

61 Noldeke, Geschichte des Qorans, I, 171.

62 Salih, Mabahis fi Ulumi al-Qur’an, 181-184.

63 Noldeke, Geschichte des Qorans, 1, 143; Weil, Einleitung, 72.
64 Salih, Mabahis fi Ulumi al-Qur’an, 209, 230.

65 Noldeke, Geschichte des Qorans, 1, 75, 109.
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anecdotes in the Quran from his instructors who did not speak Arabic well, all of
which totally contradict the Islamic approach,% questioned the authenticity of
Quran revelations before anything else. Similarly, orientalists claimed that the
Prophet Muhammad used the information regarding Ahl al-Kitap in the revelations
from both the Mecca and Madinah periods, that he improved his knowledge on Ahl
al-Kitap particularly after he migrated to Madinah, and that he did not hesitate to
display this knowledge in the Quran.&

According to our belief, these orientalist thoughts are based on groundless
prejudices and fake relationships formed by orientalists because interpreting the
natural process of using the language and concepts of the addressee society as
citing or stealing Quran revelations is not just and right-minded. The swearing
concept and addressing form used in the Quran is related to the linguistic quality of
Arabic. Linguistic usages regarded as ignorance terminology do not mean a citation
or inspiration. Instead, they should be regarded as the special ways toward the
rational and spiritual worlds of polytheists who are also the addressee.
Accordingly, it is fair to state that Islamic revelation is authentic and that the
Prophet’s information source was divine. Similarly, it is wrong to conduct
authenticity-based discussions between Ahl al-Kitap and Muhammad, as there are
certain common aspects or the same tradition, are believed to continue.
Accordingly, Islamic revelation did not totally neglect the previous sources but
indicated that they were falsely changed. Therefore, the presence of common or
similar approaches and ideas in many issues and practices does not require
claiming that one is supported by or based on another approach.

Conclusion

A respective and careful examination of the methods used by Noldeke to
date the Quran revelation indicates that he did not totally neglect the content of
Islamic narration to set the revelation dates of verses and surahs. Besides, it is fair to
state that Noldeke used this content loutishly with no grounds on objective criteria.
Noldeke’s assessment of the narratives that are suitable for creating negative
perceptions and images about the Prophet and Muslims as the concepts that reflect
pure reality are against the scientific criteria, good deeds and full of prejudices.

A review of the attempts of Noldeke, one of the pioneers of orientalist
academia in the field of Quran history and chronology, to date Quran verses

% Noldeke, Geschichte des Qorans, I, 121; Weil, Einleitung, 71.

7 Noldeke, Geschichte des Qorans, 1, 183. According to Noldeke, the provisions regarding women on their
period were obtained from the Jews. Noldeke, Geschichte des Qorans, 1, 192; Ali ‘Imran: 3/25 verse
passage was obtained from Jews as a thanksgiving prayer. See: Noldeke, Geschichte des Qorans, 1, 115.
Besides, according to him, the term “masani” in al-Hijr 15/87 and az-Zumar 39/24 is related to the
Hebrew concept “mishna” or Aramaic concept “maanisu.”
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through the terms of concept, content and context indicated that he could not
overcome the idea of reflecting the Quran revelation as a text with a classical
composition structure, which is also the case for his predecessors in the orientalist
tradition. The interesting point here is that Noldeke neglected the afore-noted
criticism, which is a deficit of the Quran, according to orientalists, in the issue of
dating revelations. Having classified the revelations from the Mecca and Madinah
periods based on their content, Noldeke neglected certain basic religious principles,
messages and concepts (along with natural content differences) such as belief and
ethics that are valid and universal in all periods of time.

Noldeke’s ideas on the source of the Quran’s language and linguistic style
were effective in his preferences to date verse passages. Accordingly, Noldeke
claimed that the style in the Quran verse was inspired by the oracles and poets of
the ignorance period, and he established a relationship between the changes of
vowels/rhymes at the end of verses and revelation dates regarding the verse
groups. Similarly, considering the belief that the language of the Quran was
impacted by Ahl al-Kitap and ignorance culture, he made efforts to date certain
revelation passages. Noldeke’s idea that the Prophet had an impact on the
differences between the linguistic and stylistic differences of verse groups or surahs
is totally based on his subjective approach and perceptions and principles as a
Christian orientalist. Instead of regarding the perfect and effective use of Arabic in
the Quran as natural beauty and divine authenticity and superiority, the action of
considering this quality as Muhammad’s inspiration, emulation or even theft is
based on the initial belief or prejudice that the Quran is not a product of revelation.
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kompozisyon biitiinliigliinden yoksun olmasma ve anlasilmamasma neden olan

basat unsurdur. Bu durum ayni zamanda Kur’an metninin anlasilmasinin éniindeki
en biiyiik engel olarak da degerlendirilmistir. Oryantalizmin Bati’da tiniversitelerin
catis1 altinda pozitivist, sekiiler bir yaklasimla ve bilimsel bir formatla insa edildigi
On Dokuzuncu yiizyilda, 6nce Yahudi ve Hristiyanlarin akabinde de Miisliimanlarin
kutsal kitaplar1 tarihsel krtik, hermonoétik ve semantik gibi bazi yeni yontemler
1s181nda yeniden incelenmeye baslanmistir. Bu girisimde temel gaye, ilahi kelamin
mubhatap aldig1 insanla ilk karsilastigt zamani ve sartlar tespit ederek hitabin ilk
anlamina niifuz edebilmektir. Bu cercevede oryantalistler, Miisliimanlarin kutsal
kitab1 Kur’an’1 Kerim'in ayetlerinin hangi zaman dilimi ve tarihsel sartlarda nazil
oldugunu tespit etmek amaciyla 6nemli arastirmalar kaleme almislardir. Bu calisma,
Kur'an tarihi ve kronolojisinin tespiti konular1 hakkinda oryantalist gelenek
tarafindan ittifakla en yetkin isimlerden biri olarak kabul edilen Theodor
Noldeke’nin Kur’an vahyini tarihlendirmede basvurdugu yontemleri Geschichte des
Qorans adl1 eserini referans alarak bazi 6rnekler iiserinden tanitmay1 ve tahlil etmeyi
amaglamaktadir.

Anahtar Kelimeler: Oryantalizm, T. Néldeke, Kur’an Kronolojisi, Ayet ve Stire
Tarihlendirmesi

Approach to the Methods of Theodor Noldeke in Dating Verses
and the Surahs-I

Abstract

The present order of the moushaph of the Holy Quran is considered to be the
dominant element in the view of the Orientalists, which caused to lack the unity of
the composition and not to be understood. This situation is also considered as the
biggest obstacle in understanding the text of the Qur'an. In the nineteenth century,
when orientalism was built in the West in a positivist, secular, and scientific format
under the roof of universities, the sacred books of Jews, Christians and Muslims have
been re-examined in the light of some new methods such as historical criticism,
hermeneutics and semantics. The fundamental aim, in this attempt, is to determine
the time and conditions of the first encounter of the divine word and to obtain its first
meaning. In this respect, the orientalists have written important studies in order to
determine the period and the historical conditions of revelation time of the verses of
the Holy Qur'an. This research, based on Theodor Noldeke's Geschichte des Qorans,
who is considered to be the most authoritative name in the Orientalist literature in
the subjects of the Qur'an's history and chronology in the orientalist tradition, aims
to identify and analyze the methods used by him to date the Qur'anic revelation.

Keywords: Orientalism, T. N6ldeke, Quran Chronology, The Dating of Verses and
Surah
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