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Kur’an’in Yorumlanmasinda Baglamin Roliine
Metodik Bir Yaklasim®

Ismetullah SAMI**
Oz
Bu makalede dil ve usul bilginlerinin Kur'an’m anlasilmasinda takip edilmesi
gerektigini diistindiikleri metin i¢i ve dis1 unsurlar, modern dil ve anlambilimin bir konusu
olan baglam teorisi ekseninde ele alinmaktadir. Bu cercevede usul eserlerinde genellikle
dagimmik bir bi¢cimde anlatilan parametreler yeni bir bakigla ve bir biitiin halinde
sunulmaktadir. Kur’an’in dogru anlasilmasi igin ilk olarak ayetin yap1 taslar1 hitkmiindeki
lafizlarin sozlitkteki karsiliklar1 ve hangi kurallar igerisinde dizildiginin tespit edilmesi
gerekmektedir. Tkinci olarak her ayet ait oldugu metnin bir parcasi olarak okunmali ve
iletilmek istenen mesaj bu gercevede degerlendirilmelidir. Uciincii olarak ise Kur’an’in
dogrudan muhatabi, onu agiklamakla ve temsil etmekle gorevli olan Hz. Peygamber’in sozlii
veya fiill beyan1 muvacehesinde tefsir ve yorum faaliyeti yiiriitiilmelidir. Buna ilave olarak
sahabenin anlayisi, ilk dénem Arap toplumunun o6rfii gibi anlamin tayininde etkili olan
niizul ortamui ile alakali toplumsal unsurlar dikkate alinmalidur.

Anahtar Kelimeler: Kur’an, anlam, yorum, ustl, baglam

A Procedural Approach Towards the Role of Context
in Interpreting Quran

Abstract

In this article, the intra textual and nontextual elements, which language and style
scholars think must be followed in understanding Quran, are discussed in the axis of context
theory, which is a subject of modern language and semantics. Within this frame, the
parameters which are usually told in a disorganized way in procedure works are presented
with a new view and as a whole. To understand Quran correctly, first of all, it is necessary to
determine what the meanings of wording, which are the building blocks of verses, are in
dictionary and it is also necessary to determine according to which rules they are ordered.
Secondly, all verses must be read as a part of the text to which it belongs and the message to
be conveyed must be evaluated accordingly. Thirdly, tafseer and interpretation activities
must be carried out pursuant to verbal and factual expressions of the direct addressee of the
Quran, and the one who is also in charge of explaining and symbolizing Quran, the Prophet.
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In addition to this, societal facts related to revelation time and place, which are important in
identifying the meaning, such as the understanding of the companions, traditions of the early
Arabic society must be taken into consideration.

Key Words: Quran, meaning, interpretation, method, context.

Giris

Diinyanin hangi dilinde olursa olsun yazili veya sozlii bir ifade 6ncelikle belli
kurallarin sekillendirdigi bir yapi igerisinde varlik kazanir. Metni veya hitab:
anlamak ic¢in evvela anlamin tasiyicist konumundaki sozciikleri ve bu yapisal
formlar1 tanimak gerekir. Bununla birlikte toplumsal anlasma dili sozliik ve gramer
bilgisinin smurlarini asan Ozelliklere de sahiptir. Bu Ozellikler toplumun hayat
anlayisinin, diinya algisiin ve inanglarinin dilsel 6gelere yiikledigi manalardir.
Maddi ve manevi kiiltiir dilin kendine 6zgii diinyasinda tezahiir eder. Toplumsal
kiiltiirtin ortaminda viicut bulan s6z ancak ait oldugu ortamin kodlarryla birlikte
dogru anlasilabilir.

Kur'an Arap dilinin formel yapisi igerisinde indirildigi gibi hitap ettigi
toplumun genel orfiine uygun anlatim iisluplarimi da kullanmistir. Bu nedenle
Kur’an’in mesajlarinin anlasilmas1 evvela Arap¢anin gramer ve sozliik bilgisine
sonra da vahyin muhatabi olan toplumunun &rfiine vukufiyet gerektirir. flahi
kitabin hitap ettigi toplumun ilkel bir din ve inancin yaninda basit bir sosyal,
ekonomik ve siyasal kiiltiire sahip oldugu gercegi unutulmamalidir. Kur'an'in
duyu iistii alem, 6liim sonrasi dirilis, varlik ve hayat anlayisina dayal1 genis toplum
tasavvuru ile ilgili ulvi mesajlar1 muhatab1 olan toplumun dar diinyasmin ok
Otesinde manalar barindirmaktadir. Bu ilahi nefhanin niizuliinden sonra Arap
toplumunun dilinde ve kiiltiiriinde bir biitiin olarak derin bir doniisiim meydana
geldi. Islom’in zengin anlam diinyasiyla saglanan bu bas déndiiriicii doniisiim
ortaminda insanlarin istikamet kazanmasi i¢cin Hz. Peygamber’in beyanlarina ve
ornekligine uymaktan bagka gikar yol bulunmamaktadir. Iste bu nedenle Kur’an’in
siirekli ona itaati, onu 6rnek almay1 emretmesi sasirtict degildir.

Kur'an’in niizuliinden sonra Arap toplumu ve dili yeni bir mahiyet ve
hiiviyet kazanmistir. Boylece dil ve kiiltiir degismis, Araplarin cahiliye
dénemindeki genel &rfii biiyiik dlgiide yerini Islam Peygamberinin rehberligindeki
0zel dini Orfe birakmugtir. Kur'an’t anlama ve yorumlama faaliyetinde gayret
gosterenlerin ayet ve surelerin metinsel baglamina dikkat etmeleri gerektigi izahtan
varestedir. Bununla birlikte Ozellikle yorumlama ve dogru hiikme ulasmanin
yontemini ve kurallarini insa eden usul bilginleri daha ¢ok bu 6zel orfiin yani dis
baglamin {izerinde durmuslardir. Bu makalede genel anlamda baglam konusu ve
naslarin yorumlanmas: yoniinden dil ve usul bilginlerinin konu ile diisiinceleri
aktarilmaya calisilacaktir.
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1. Baglam

Kur’an, hitap ettigi toplumun sosyal ve kiiltiirel atmosferine uygun bir iislup
ile indirilmistir. Bundan dolay1 Kur’an'in dilsel yapisi niizul ortaminin gergekligi ile
paralel bir sekilde incelenmelidir. Bu ihtiyag bizi zorunlu olarak baglam konusuna
gotiirmektedir. Clinkii Kur'an metninin tasidigi anlam ait oldugu baglamdaki
manalarin veciz bir gostergesidir. Baglam sozciik olarak, Arapcadaki “siydk” ve
Ingilizcedeki “context” kelimelerinin karsilig1 olarak kullanilmaktadir.! Kelimenin
sozlitk anlamindan sarf-1 nazar ederek giiniimiizde siyakin bir anlambilim terimi
olarak kullanildigini belirtmek gerekir. Terim olarak siyak veya Tiirkce ifadesiyle
baglam, yazili veya sozlii bir metnin icerisinde gecen dil iinitelerini kugsatan i¢ unsurlarin
yamnda konusan ve dinleyenin psikolojik, sosyal ve kiiltiirel durumlarimn tiimiinii ifade
etmek icin kullanilan bir isimdir.2 Baglam, bir metnin dilsel boyutlar: ile birlikte
onun ortaya ¢ikmasmi saglayan kisisel ve sosyal ortami da icine alan genis
kapsamli bir kavramsal muhtevaya sahiptir. Metnin delaletini tayin eden baglamsal
anlam aslinda modern anlambilimin, diger adiyla “semantik”in esas ilgi
alanlarindan birisini olusturmaktadir.3

Cagdas baglam teorisyenlerine gore, baglamin dikkate alinmasi, metnin bes
gorev acisindan incelenmesi anlamina gelmektedir: Ses, sézliik, kelime bilgisi
(sarf), gramer (nahiv) ve soziin gerceklestigi dis ortam. Buna gore ciimlenin
anlamini  belirlemek yoniinden en Onemli gorevler sozlikk, sarf ve nahiv
gorevleridir. Di1s ortam ise konusma dilini etkileyen kisisel, sosyal ve kiiltiirel
ozelliklerin tamamaidair.4 1§te siyak terimi, giiniimiizde s6ziin anlamini sekillendiren,
s0z konusu dil i¢i ve dil dis1 unsurlarin tamamini anlatan baglam teorisinin bir
karsiligr olarak kullanilmaktadir.® Bir mesajin veya metnin dogru anlasilmasi ve
yorumlanmasinda, metnin sentaks1i kadar baglami da biiyiik oneme sahiptir.
Gonderici (miitekellim) tarafindan aliciya (muhatap) iletilen her mesaj oncelikle
kuralli bir dilsel formda tasinmaktadir. Bununla birlikte mesaji ihtiva eden dilsel
form belli tarihsel, toplumsal ve kiiltiirel baglamlarda hayat bulmaktadir. Dilsel
mesajl saran sosyo-kiiltiirel baglamin bilinmemesi, okuyucunun veya dinleyicinin
metni dogru anlamasmi zorlastiracaktir. O halde modern doénemde ilim
diinyasinda revacgta olan baglam teorisi kelamin taraflar1 ve 6zel ortamini da

1 Cemaluddin Muhammed b. Mukerrem Ibn Manzir, Lisinu’l-Arab, thk. Abdullah Ali el-Kebir,
Muhamed Ahmed Hasbullah, Hagim Muhammed eg-Sazeli (Kahire: Daru’l-Mearif, ts.) 3/2153-2154.

2 Abdulfettdh Abdulalim Birkavi, Deldletu’s-Siydk Beyne't-Turdsi ve ‘[lmi’l-Lugati’l-Hadis (Misir: Daru’l-
Kutubi'l-Misriyye,1411/1991), 45.

3 F. R. Palmer, Semantik -Yeni Bir Anlambilim Projesi-, cev. Ramazan Ertiirk (Ankara: Kitabiyat, 2001), 62-
63.

4 Birkavi, Deldletu’s-Siydk Beyne't-Turdsi ve ‘llmi’l-Lugati’l-Hadis, 50-51.

5 Muhtar Dekavi, “Min Melamihi’l-Fikri’s-Siyaki ‘Inde’l-Ustiliyyin”, Nazariyyetu's-siydk Beyne’t-Tevsif
ve't-Te'sil ve'l-Icrd’ mlf. Muhammed Ahdulaziz Abduddayim & Arafat Faysal el-Mennd’, Nazariyyetu's-
siydk Beyne't-Tevsif ve't-Te'sil ve'l-Icrd’ (Beyrut: Daru Mektebeti’l-Besair, 2015), 56.
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kusatan toplumsal ve kiiltiirel sartlarin olusturdugu iklimin miivacehesinde séziin
yorumlanmasi geregi tizerinde durmaktadir.

Baglam terorisine gore soziin var oldugu toplumsal ¢evrenin 6nemsenmesi,
bu akimin mensuplar1 tarafindan metin i¢i bagintilarin dikkate alinmadig:
sonucuna ulagtirmamalidir. Sosyal hayatin dil {izerindeki etkisini vurgulayan ekole
gore kelimenin anlami, onun dildeki kullamimi, kullamim y&ntemi ve yerine
getirdigi islev ile netlesmektedir. Bu sebeple baglam teorisinin nciisii olan Firth
der ki: “Kelimenin anlamini, icinde bulundugu konteks belirler. Bu nedenle kelimenin
anlami, ancak kendisiyle birlikte ayni baglamda bulunan diger kelimelerden hareketle
anlagilabilir.”® Yine ona gore, baz1 ifadeler, farkli makamlarda kullanildiginda farkl
anlamlar kazanmaktadir. O halde ibareler ancak ait oldugu baglama gore bir anlam
ifade edebilir.” Bernard Russel ise bu diistinceyi daha da ileri tastyarak; “ Kelime, bir
dereceye kadar gizli anlam tagir. Kelimenin anlami ancak kullanum dikkate alinarak ortaya
¢tkar” demistir.$ Islam ilim geleneginde siyak terimi, birazdan zikredilecegi gibi,
dilin ait oldugu sosyal ve kiiltiirel zemini de igine alacak Slgiide genis anlamda
kullanilmadig) bir gercektir.® Ancak siyak terimi ile karsilanmamakla birlikte s6ziin
anlaminin tespitinde s6zdizimi, sozliik anlami, hitabin taraflarinin durumunu
gosteren hal karinelerinin yani sira toplumsal oOrfteki kullanimi da dikkate
alimustir. Hatta soziin orfteki yaygin kullanimi tizerinde durulmus, 6nemsenmis
hatta tearuz halinde lugavi anlamindan da iistiin tutulmustur.’® Bu durum bize
naslarin  yorumlanmasinda toplumsal anlayisin da hesaba katildigin
gostermektedir. Nitekim siydk olgusunun islenmesinde kavsak noktalarindan
birisini tegkil eden Ibn Dakikiil’id (702/1302) “Bir sz ile kastedilen anlam, karinelerle,
siydk ile ve kasti belirleyen harici delillerin delaleti ile tespit edilir’!! diyerek modern
baglam teorisinin 6nemsedigi kiiltiirel ortami1 da degerlendirme dis1 birakmamastir.

Islam alimleri arasinda ise siyak kelimesinin terimsel kullanimi baslangicta
metin merkezli olmustur. Bilindigi kadariyla siyak: terim olarak kullanan ilk kisi
Imam Safi’dir.”2 Safii (204/820), er-Risdle’ adli eserinde, “anlami siydki tarafindan
aciklanan nas tiirleri” bashg altinda mecazi ibareler iceren bazi ayetleri agiklamistir.
Miiellif bu tiire "5 AT B33 Ll Ei\.ﬁu"} Wb S35 . Wilad 355 “Biz, zulme sapmis nice

6 Ahmed Muhtar Omer, ilmu’d-Delile (Kahire: [lmu’l-Kutub, 5. Basim, 1998), 68-69.

7 Birkavi, Deldletu’s-Siyak Beyne't-Turdsi ve ‘[lmi’l-Lugati’l-Hadis, 49

8 Ahmed Muhtar Omer, ilmu’d-Deldle, 71.

9 Osman Giiman, “Siyak Kuralimin Nasslarin Yorumuna Etkisi”, Islam Hukuku Arastirmalart Dergisi 57
(2013), 32.

10 Ebu Hamid Muhammed b. Muhammed el-Gazali, el-Mustasfi min Iimi’lI-Usil, thk. Muhammed Tamir
(Kahire: Daru’l-Hadis, 2011), 2/43; bk. Nevevi, Eb(i Zekeriya Muhyiddin Yahya b. Seref, el-Mecmil’
Serhu’l-Miihezzeb (Tekmiletii’s-Siibki ve’l-Mutl’i ile birlikte); Takiyyuddin Ali b. Abdulkafi Siibki &
Tacuddin Abdulvehhab ibnu’s-Siibki, el-Ibhic fi Serhu’l-Minhic, thk. Ahmed Cemal ez-Zemzemi &
Nureddin Abdulcebbar Sagiri (BAE: Daru’l-Buhds 1i't-Turasi’l-Islamiyye, 2004), 3/934.

11 Takiyyuddin Ibn Dakikiil'id, [hkdmu’l-Ahkdm Serhu ‘Umdeti’l-Ahkim, thk. Ahmed Muhammed Sakir
(Kahire: ‘Alemu’l-Kutub, 2. Basim, 1987), 1/160, 171, 177; 2/ 136, 185, 191, 216.

12 Muhammed Abdulaziz Abduddayim & Irfan Faysal el-Menna’, Nazariyyetii's-Siyak Beyne't-Tavsif ve't-
Te’sil ve'l-Ierd’ (Beyrut: Daru Mektebeti’l-Besair, 2015), 50.
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iilkeyi yerle bir ettik, arkasindan da baska topluluklar viicuda getirdik.”13 dyetlerini 6rnek
olarak zikretmistir. Safil birinci ayette gecen “iilke” kelimesinden maksadin “iilke
halki” oldugunu izah etmistir. O bu izahini da ayetin devaminda gelen “zalim”
nitelemesi ve bagka bir toplum yaratma beyar ile gerekgelendirmistir.’* Bu 6rnekte
goriildiigii lizere ayetlerde yer alan ve “memleket/yerlesim yeri” lafzi anlamin
ifade eden "g}' kelimesi metin i¢i baglam ile uyumlu olarak agiklanmistir.’s flk

donem Hanefi ustlciilerden Debfisi (6. 430/1038) ve Serahsi (0. 644/1246) de siyak
terimini Safil gibi sadece metnin i¢ baglamini ifade edecek sekilde kullanmiglardir.
Nitekim bu bilginlerin eserlerinde “siyiku’l-dyet”, “siydku’l-hitab”, “siydku’n-nazm”,
“siydku’'n-nass” ve “siydku’l-kelim” seklinde ifadeler goriilmektedir.’® Bu
nitelendirmeler de aslinda siyak teriminin ilk donemlerde biitiiniiyle metin odakl
olarak kullanildigini gostermektedir.

Yukarida da tizerinde duruldugu gibi ilk donem dil ve usul bilginleri metni
i¢ Ogelerinin birbiriyle irtibatimin gerektirdigi sekilde acikladiklarinda siyak
terimini kullanmislardir. Siyakin bu sekilde kullanilmasi Islam bilginlerinin
metinleri yorumlamada dil dis1 unsurlar1 gozardi ettikleri anlamina gelmemektedir.
Aksine Islam bilginleri sozii sdyleyenin maksadini, muhatabin durumunu, séziin
gectigi ortami gibi anlami belirleyen metin disi faktorleri de ciddiyetle dikkate
almislardir. Burada ilgi cekici olan husus, Islam bilginlerinin dil dist unsurlari,
siyak teriminin kapsama alaninin disinda incelemeleridir. S6ziin gercek anlaminin
disinda yorumlanmasmin sartlarina baglam ile ilgili dil disi unsurlarin da
eklenmesine Serahsi’'nin su s6zii 6rnektir:

“Hakiki manamn terkedilmesini saglayan deldletler bes cesittir: Birincisi, soziin orfi
kullamminin, ikincisi soziin lafzimin, idiciinciisii sozdiziminin (siyik), dordiinciisii, soz
sahibinin niteliklerinin, besincisi ise soziin makaminin deldlet ettigi anlamdir.”17

Serahsi'nin bu ifadelerine gore soziin temel anlamindan farkl
yorumlanmasinin bazi sartlar1 vardir. Bu sartlar arasinda dis baglami ilgilendiren
miitekellimin hali ve s6ziin makami oldugu gibi dil i¢i baglami ilgilendiren
s0zdizimi ve lafzin delaleti de vardir. Fakat bu alintidan da anlasildig: tizere siyak

13 e]-Enbiya 21/11.

14 Eb(i Abdullah Muhammed b. idris es-Safii, er-Risile, thk. Ahmed Muhammed Sakir (Beyrut: Daru’l-
Kutubi'l-TImiyye, 1939), 62; siyak teriminin kullaruldig1 diger &rnekler igin bk. 580-581.

15 Ebi Abdullah Muhammed b. idris es-Safii, el-Unim, thk. Muhammed Ziihri en-Neccar (Beyrut: Daru'l-
Ma’rife, 1990), 1/69, 202, 224; 3/88; 5/118, 186; 6/184, 187; 7/ 45, 92; 8/15; Osman Giiman, “Siyik Kuralinin
Nasslarin Yorumuna Etkisi, 32.

16 Ebli Zeyd Abdullah b. Omer b. fsa, Takvimu’l-Edille fi Usili’l-Fikhi, thk. Halil Muhyiddin el-Meyyis
(Beyrut: Dﬁru’l-Kutubi’l-ﬁmiyye, 2001), 36, 128, 136; Ahmed b. Muhammed b. Eb(i Sehl Semsu’l-Eimme,
Usiilu’s-Serahsi, thk. Eb(i'l-Vefa el-Efgani (Beyrut: Daru’l-Ma'rife, 1993), 1/164, 190, 193, 254, 255; 2/ 88.

17 Serahsi, Usiil, 1/190. Ayn1 maddelerin farkli lafizlarla Hanefi usulciilerin eserlerinde de yer aldig:
goriilmektedir. Bk. Abdulaziz el-Buhari, Abdulaziz b. Ahmed b. Muhammed Alaeddin, Kegfu'l-Esrdr ‘an
Usiili'l-Pezdevi (Pezdevi'nin Usulii ile birlikte), hag. Abdullah Mahmud Muhammed Omer (Beyrut: Daru’l-
Kutubi'l-Tlmiyye, 1997), 2/95.
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terimi, o donemde, metnin yapisiyla alakali bir nitelemedir. Fakat, Serahsi’nin bu
izahindan anlasildig; {izere, ustilciiler metnin agiklanmasinda 6rfl yani toplumsal
kullanim:1 da anlami tayin eden 6nemli unsurlardan birisi olarak gormektedirler.
Siyak teriminin metin dis1 anlam belirleyicilerinden olan hal karinesini ima edecek
sekilde genis anlamda kullanan ilk kisi, Izzuddin b. Abdusselam’dir. '8 (660/1262)
Siyak teriminin gelisiminde onun talebesi olan ibn Dakik el-Id’in de biiyiik katkist
olmustur.’” Bu bilginlerden sonra siyak terimi fikih ustiliinde, metnin i¢ baglaminin
yani sira, dis baglama ait karineleri de ihtiva edecek tarzda kullanilmaya devam
etmigtir.2®  Usdlciiler anlami1 sadece lafizlarin dar c¢ercevesinin igine
hapsetmemislerdir.

Mecaz karsithigi ile bilinen Ibn Teymiyye (6. 728/1328) bu isimle anilan
mananin metinden c¢ikarilabilecegini diistindiigii i¢in baglamsal?! karinelere biiyiik
onem vermektedir. “Soz ancak akilla anlasilan manev? karineler ile anlam ifade edebilir”?
diyen Ibn Teymiyye'ye gore, delaleti tayin eden durum karineleri ile soze ait
karineler birbirinden farklidir? Ibn Teymiyye, soziin lugavi, orfi ve seri
hakikatlerden birine mi yoksa mecaza mi1 delalet ettigini tespit etmeye yardimci
olan unsurlan siyak baglig: altina yerlestirmeden siralamaktadir. Ona gore bazen
soziin dizilisinin, bazen mecazi anlatimda oldugu gibi soze eslik eden bir karinenin,
bazen soziin sahibinin veya muhatabinin durumunun ya da s6ziin gectigi ortamin,
bazen de soOziin i¢ baglammnin (siyak) lafzin delaletini ve mecazi anlamin
belirlenmesini sagladigini beyan etmektedir. Ona gore soz ile ilgili bu 6zellikleri
bilmeyen kisi, delaletin tespiti konusunda basarili olamaz.* Goriildiigii gibi
kendine 6zgii ve kati olarak nitelendirilebilecek bir yaklagima sahip olan ibn
Teymiyye de baglamin anlamin tayini {izerindeki etkisinin Onemini
vurgulamaktadir.

Satibi (6. 790/1388), tahsis edilmemis am bir lafzin her zaman vaz’edildigi
um@m manasim ifade etmek {izere kullanilmayabilecegini ve bu yo6niiyle anlami
belirleyen seyin de “kullamim siydki” oldugunu ifade etmektedir. Satibi’ye gore dini
metinlerde kullanilan umiémi lafizlarin lugavi veya ser’l anlamda kullanilmasi
miimkiindiir. Bu nedenle nasslarda gecen am bir lafzin lugavi, orfi veya seri

18 ‘jzzuddin b. Abdusselam, Eb(‘1-Kasim b. el-Hasan es-Siilemi ed-Dimegki, el-Imam fi Beydni Edilleti’l-
Ahkam, thk. Ridvan Muhtar b. Garbiyye (Beyrut: Déru’I—Begéir’il—islémiyye, 1987), 160, 171, 177; Bk.
Ismetulllah Sami, Islam Hukuk Usiiliinde Mecaz (Istanbul: ifav, 2018), 83-87.

19 Bk. {bnu’d-Dakik el-id, Takiyyuddin, Ihkamu’l-Ahkdm Serhu ‘Umdeti’l-Ahkidm, thk. Ahmed Muhammed
Sakir (Kahire: ‘Alemu’l-Kutub, 2. Basim,1987), 1/160, 171, 177; 2/136, 185, 191, 216.

20 fsmetulllah Sami, [slam Hukuk Usiliinde Mecaz, 83-87; Sa’d b. Mukbil b. Isa el-*Anzi, Deldletu’s-Siyik
Inde 'I-Usdliyyin (Mekke: Cami‘atu Ummu'l-Kur3, Yiiksek Lisans Tezi, 2007), 78.

21 Bk. Ahmed b. Abdulhalim Ibn Teymiyye, Mecmii‘l-Fetivd, drl. Abdurrahman b. Muhammed b. Kasim
(Medine: Mecme'u’l-Melik Fehd, 2004), 20/355-363

2 Tbn Teymiyye, Mecmil'l-Fetdvd, 20/359.

2 el-Istikime, thk. Muhammed Resad Salim (Riyad: Cami‘atu’l-imam Muhammed b. Su‘(id el-Islamiyye,
8. Basim, 1991), 1/10.

24 Ahmed b. Abdulhalim ibn Teymiyye, et-Tis'iniyye, thk. Muhammed b. fbrahim el-Aclan (Riyad:
Mektebetu’l-Me'arif, 1999), 566.
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manalarinin hangisinde kulanildigini anlamak icin séziin ortamini dikkate almak
gerekir. Ciinkii Arapca kelimelerin dinde kullanimi, dilin aslina nispetle 6zel bir
ilim dalinda kullanilmasina benzemektedir. O halde dinde kullamilan uméimi
lafizlarin tiimevarim yontemiyle tespit edilen sariin maksatlarina uygun olarak
anlasilmasi gerekir. Ciinkii seriatin maksatlarimi ancak din bilginleri, Araplarin
maksatlarini da ancak onlara vakif olanlar bilebilir. Salat kelimesinin dindeki
hakikatinin, dildeki hakikatinden daha 6zel bir anlam ifade etmesi buna 6rnektir.
Nitekim ustlctiler, lafzin buna benzer dine mahsus anlamlarda kullanilmasina
“ser'l hakikat” demiglerdir. Bu baglamda Satibi maksadini kamil manada izah eden
su ayeti ornek vermektedir. " allay sty T okuly 13 Tl Gdl v “fryan edip de imanlarin bir
haksizlik (zuliim) ile karistirmayanlar.”?> Sahabe bu ayette gecen zuliim kelimesinin
kendi fiillerini kapsadigindan endise etmislerdir. Bunun tiizerine Hz. Peygamber
(s.a.s.) bu kelimeden kastin sirk oldugunu beyan ederek onlar1 rahatlatmistir.
Sahabenin endiseye kapilmasinin nedeni Araplarin orfiinde zuliim kelimesinin
biitiin haksizliklar1 kapsayan umumi anlamidir. Hz. Peygamber’in konu ile ilgili
diger ayetleri de hatirlatarak yaptig1 beyan ziilmiin genel manasiru tahsis etmistir.
Satibl bu ayetteki zuliim kelimesini hadis rivayetiyle acikladiktan sonra bu ayetin
siyakinin ve yer aldigi surenin bu kelime ile ozellikle sirkin c¢esitlerinin
kastedildigini gosterdigini belirtmistir.> Boylece Satibi’'min, giiniimiiz baglam
teorisinin tizerinde durdugu hitap sahibinin maksadi, muhatabin durumu, lafzin
kullanim1 ve soziin ortami olgularinin 6neminin farkinda oldugu goriilmektedir.
Bununla birlikte yine de Islam alimlerinin siyak terimini bugiinkii dil teorisinin ele
aldig1 genislikte kullandigini sdylemek dogru olmaz. $imdi i¢ baglamdan
baslanarak sirasiyla baglamin kisimlar1 ve ilgili oldugu terimler iizerinde
durulacaktir. Baglam farkli sekillerde tasnif edilmistir.”? Ancak bu makalede
baglamin en 6nemli tiirleri tizerinde durulacaktir.

1.1. i¢ Baglam

Bu baglam, metnin i¢yapisiyla “sinirl olan ve onu asmayan” baglam tiiriidiir.2
ic baglam, metin i¢i ogelerin meydana getirdigi dilsel ortam? veya bir metnin
isledigi konu ve kamnitlamaya calistigt ana fikir etrafinda olusturdugu
kompozisyondur. Metnin tamaminin veya herhangi bir boliimiiniin iletmek istedigi
mesaj ve mana ancak bu baglamin tespiti ile tam olarak anlasilabilir.?*® Buna gore

25 e]-En‘am 6/82.

2 fbrahim b. Mfis b. Muhammed el-Lahmi el-Girnti, el-Muvdfakat, thk. Ebti ‘Ubeyde Meghfir b. Hasan
Al Siileyman (Kahire: Daru Ibn ‘Affan, 1997), 4/ 23-27, 34.

27 Mevliit Erten, Nass-Yorum ili;skisi (Ankara: Ankara Okulu Yayinlari, 2013), 88.

28 1d Belba’, es-Siyik ve Tevcihu Deldleti'n-Nass (Medine: Belensiyye li'n-Nesri ve't-Tevzi’, 2008),141.

2 Birkavi, Deldletu’s-Siydk Beyne't-Turdsi ve ‘Ilmi’l-Lugati’l-Hadis, 30.

30 Musa Simsekgakan, Soziin Baglam (Istanbul: Kiraat Yayinlari, 2015), 39.
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metin i¢inde kullanilan kelimeler sadece sozliik anlamlarini ifade eden bagimsiz
birimler olarak degerlendirilmez.

Kelimelerin vaz’edilislerine gore kendine 6zgii anlamlar1 vardir. Ancak
kelimeler kullanildiklar1 dilsel ibareler icerisinde her zaman bilinen ilk anlamlarini
ifade etmezler. Bir kelimenin veya ibarenin hakiki ya da mecazi anlamda
kullanildigimi  gosteren 0lgii, ibarenin kullamildigr dilsel baglamdir. Giizel
kelimesinin herkesce bilinen bir sézliik anlami1 vardir. Ancak bu kelime “giizel asc1”
tamlamasinin bir pargasi olarak kullanildiginda bilinen hakiki anlaminin disinda
becerikli, mahir mecazi anlamini kazandigini géormekteyiz. Yine ayni kelime “gtizel
araba” terkibinde kullanildiginda ise kaliteli anlaminu ifade ettigini gérmekteyiz.
Burada anlam farklilifina yol agan etken kelimenin yer aldigi baglamin
degismesidir.

Kelimenin kullanim degerine biiyiik énem veren filozoflardan birisi olan
Wittgenstein, kelimenin anlamini genel olarak, onun “dildeki kullanimi” olarak
tanimlamaktadir.3® Bazi kelimeler kendilerine 6zgii anlamlari ciimle igerisinde
kullanuldiktan sonra korumaya devam etse de, kelimelerin ¢ogu climle igerisinde
kullanildiktan sonra asil anlamina kavusmaktadir. Ciinkii ciimlenin igyapist ve dis
baglami kelimelerin anlamlar1 {izerinde dogrudan etkilidir. Bu nedenle bazi
kelimeler ctimle igerisinde kullamildiktan sonra birim anlamlarindan tamamen
farkli manalar kazanmaktadir.

Fikih ustliiniin yam1 sira belagat, tefsir, kelam, hadis, ve tasavvuf
disiplinlerinden her birisi, kendi zaviyerlerinden baksalar da, Kur’an'in anlagilmasi
ve yorumlanmasinda dilsel yapiyr Oncelemislerdir. Bununla birlikte biitiin bu
ilimlerin basinda anlama faaliyetinin usuliinii insa etmesi yoniiyle Fikih ustlii
gelmektedir.?? Ancak yukarida da belirtildigi gibi Fikih ustlciilerinin kullandig:
“siyaku'n-nazm” ifadesinde gegen nazm kelimesinin, Ciircani’nin anlattigi nazm
teorisiyle ayni diizeyde belagat ile ilgili zengin bir muhtevaya sahip olmadiginin
belirtilmesi gerekmektedir.3® Ciinkii nazm teorisi, kelam sahibinin zihnindeki
anlamlar1 ahenkli bir sekilde aktarmak igin en uygun kelimeleri secerek telif
etmesidir. Yani nazm (s6zdizimi), kelimelerin gramer kurallarina uygun bir sekilde
bir ciimle yapisina kavusturulmasindan ibaret degildir. Ona goére “nazm, anlamlar:
etkisine ve zihindeki dizilisine uygun olarak lafizlar1 dizmendir. Nazmin anlami, lafizlarin
gelisigiizel birbirine eklenerek siralanmasi degildir. Bilakis nazim onlarin yanminda, parcalar:
birbirine bagl bir biitiin olmay: gerektiren dokuma, birlestirme, kaliba dokme, bina yapim
ve benzerleri anlamindadir. Ta ki her bir par¢a amacina uygun olarak gereken yere konulsun
ve kendisine uygun yere konulmayanmi da uyumsuz gostersin.”3* Bu soOzlerden de
anlasildig1 tizere, bu biiyiik dil bilgininin esas amaci, diisiiniilen manalar ile

31 Wittgenstein, Felseff Sorusturmalar, ev. Deniz Kanit (Istanbul: Totem Yayincilik, 2006), 37.

32 Tahsin Gorgiin, Anlam ve Yorum (istanbul: Kiiltiir Yayinlari, 2016), 158, 160.

3 Satibi, el-Muvifakit, 267.

3 Abdulkahir el-Ciircani, Deldilu’l-['cdz, thk. Mahmud Muhammed Sakir (Kahire: Matbaatu’l-Medeni, 3.
Basim,1992), 49.
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uyumlu bir diizen igerisinde kelimelerin tam da olmasi gerektigi sekilde
dizilmesidir. Ciinkii ona gore fesahat tek tek lafizlarla degil, ancak anlamlara en
uygun lafizlarin miitenasip bir sekilde dizilmesi ile saglanabilir.?> Ciircani'nin ideal
bir anlam oOrgiisii ve bu orgiliyii muhataba aktaracak ahenkli bir metin insasi
betimlemesi, dil i¢i baglamin en olgun Orneklerinden biri oldugu soOylenebilir.
Nitekim giiniimiiz Arap diinyasinda anlambilim ile ilgili bir ¢ok ¢alismaya imza
atmis olan Temmam Hassan, “Arap kiiltiir tarihinde baglamsal alakalari agiklamanin en
yiiksek girisimi, alaka teriminin ve Deldilu’l-I'cdz isimli eserinde “nazm” adi altinda ortaya
koydugu biiyiik teorinin sahibi Abdulkahir el-Ciircdni’dir”3 demektedir.

Kur'an’in anlagilmasi s6z konusu oldugunda i¢ baglam naslarin ayet
0zelinde, siyak-sibak ve ilahi kelamin genel biitiinliigiine bagh olarak okunmasini
ifade etmektedir. Ciinkii Kur'an'in ciizleri yerine gore bir konu ile ilgili farkl
cepheleri anlatarak birbirlerini tamamlarken diger yandan bir yerde kapali
birakilan bir mevzuyu agiklamaktadir.®” Bu nedenle Kur’an, manalar1 agiklamak ve
maksatlar1 iletmek agisindan tek bir parca hiikmiindedir. Nitekim Zemahseri,
Kur’anin tek bir s6z hitkmiinde oldugunu ve bu nedenle onun iginde tenakuzun
olamayacagimi ifade etmektedir.® Ciinkii Kur'an mesajiyla iletilen manalar
birbiriyle yogun bir sekilde irtibatli bir sistematik yap1 arz etmektedir.®

Fikih ustlu bilginleri anlami belirlemede 6ncelik arz eden nazmin dogrudan
delaleti ile birlikte onun maksadini gosteren dolayli deléletlere biiyiik 6nem
vermislerdir. Ciinkii Hz. Peygamber’in fiilleri ve beyani ile hayat bulmasi yoniiyle
Kur’an 6rnegi goriilmemis ve kesfedilmeyi bekleyen anlamlarin tasiyicisi bir metin
olmaktan ziyade bir var olus kaynagidir. Ustlciiller Kur'an'in anlasilarak
yasandigini ve bu haliyle de nakledildigi kabuliinden hareketle sahih bir sekilde
nakledilen siinnetin mana ve maksad1 tayin edici roliine de dikkat ¢ekmiglerdir.4
Ciinkii ilahi kelami gevreleyen oOrf ve Islam bilginlerinin goriis birligi, naslarin
anlamini tespit hususunda dilsel formun sinirlarini agan bir konuma sahiptir.

1.2. D1s Baglam

Dis baglam, metni gevreleyen ve onun gercek anlaminin belirlenmesine etki
eden dil dis1 unsurlarin tamamidir. Dil dis1 unsurlar deyince akla s6zii séyleyenin
niyeti, psikolojik durumu ve dil becerisini belirleyen sosyal ve kiiltiirel ortami

35 Abdulkahir el-Ciircani, Deldilu’l-I'ciz, 401.

3% Temmam Hassan, el-Lugatu’l-"Arabiyye Ma’nihi ve Mebnihi (el-Magrib: Daru’s-Sekafe, 1994), 186.

37 Halis Albayrak, Kur’an'in Biitiinliigii Uzerine (istanbul: Sule Yayinlari, 2. Basim, 1993), 22, 43.

3 Ebu’l-Kasim Carullah Mahmud b. Omer b. Ahmed ez-Zemahser, el-Kessdf an Gavdmidi’t-Tenzil ve
‘Uyiini’l-Ekavil fi Vucithi’t-Te'vil, thk. Adil Ahmed Abdulmevctid, Ali Muhammed Mu‘avvad, Fethi
Abdurrahman Ahmed Hicazi (Riyad: Mektebetu'l-"Ubeykan, 1998), 5/312; Albayrak, 26.

% Toshiko Izutsu, Kur'an’da Tanr: ve Insan (istanbul: Pmar Yayinlari, 3. Basim, 2014), 54-55.

40 Gorgtin, Anlam ve Yorum, 164, 165.



Kur’an’in Yorumlanmasinda Baglamin Roliine Metodik Bir Yaklasim 10

gelmektedir. Cagdas dilbilimde dis baglam olarak adlandirilan sey ustlciilerin hal
karineleri dedikleri sozii ¢evreleyen toplumsal kosullarin tamamidir.*!

Naslarin makasid merkezli yorumlanmasi gerektigi yaklasimiyla 6n plana
c¢ikan Satibi, umim lafzin delaletini aciklarken dis baglami olusturan hal
karinelerini “beydnin 6zii” olarak adlandirmaktadir. Ona gore genel anlamdaki
lafizlarin maksadi ancak bu durumlarin gerektirdigi dogrultuda aciklanabilir.*?
Buna ek olarak hitabin iki tarafi olan alici ile gonderici arasindaki konusmanin
yapisini belirleyen hal ve makam baglamlar: vardir. Belagat bilginleri, bir soziin
belig olabilmesi i¢in onun fesahate uygun olmasinin yani sira “muktezd-y1 hil”e
uygun olmasini da sart kosmuslardir. Belagat agisindan soziin belig sayilabilmesi
icin onun makamin gerektirdigi sartlara uygun olmasi1 gerekmektedir. Makama
uygunluk, séziin mevcut sartlar gercevesinde ihtiya¢ duyuldugu o6l¢iide vurguluy,
latif, kisa, uzun, ikna edici veya tahkir edici iisluplarla séylenmesini tayin eden en
onemli dis unsurdur. Hal veya makama uygunluk Arap dili belagati ve Islam
ilimleri tarihinde edebi soziin kalitesini yiikselten unsurlar arasinda sayilmigtir.*
Nitekim dil ve belagat bilginleri arasinda “her soziin bir makam: vardir”# sozii, en
onemli belagat ilkelerinden birisi olarak kabul gérmiistiir.

Satibi, dis baglami olusturan hal karinelerinin 6nemini su sekilde ortaya
koymaktadir: “Araplarin konusmalarimin maksatlarindan cok Kur’an nazmumn i‘cizi ile
ilgilenmekle meshur olan Ma’dni ve Beydn ilmi “muktezayit: ahvdl/durum gerekleri”ne
odaklanmistir. Bu durumlar bizzat hitabin kendisi, soziin sahibi, muhatap ya da ayni anda
bunlarin hepsi ile ilgili olabilir. Ciinkii tek bir soziin anlami iki ayr: duruma, iki farkli kisiye
soylenmesine veya baska Ogelere gore degismektedir. Tek lafizdan ibaret oldugu halde
kapsamina belirleme veya kinama gibi farkli anlamlar giren bir istifhdm edatinin ya da
ibdha, tehdit, taciz vb. anlamlar: bildiren emir kipinin maksadini ancak muktezdy: hale
dayanan soziin digindaki unsurlar tayin edebilir. Soziin maksadini aciklayan her durum
veya karine soz ile birlikte bulunmaz. Bu karinelerden bazilart kayboldugunda soziin
anlammmn tamam veya bir kismi da kaybolur.” # Bu alintida ifade edildigi gibi, bir
soru climlesi bazen gercekten bir cevap almak maksadiyla kullanilirken bazen de
onay ve ikaz gibi amaglar igin kullanilabilmektedir. Keza emir lafizlarinin burada
zikredilen ibah3, tehdit ve tahkir gibi ikincil maksatlar i¢in kullanildigini belirleyen
sey, halin iktizasindan c¢ikarilabilen soziin disindaki karinelerdir. Bu karineler
bilinmediginde s6ziin gercek anlaminin tespit edilemesi son derece zordur.

Kur'an ayetleri ve Hz. Peygamber’in hadislerinin mesajinin dogru
anlasilmasi i¢in 6ncelikle onlarin dilsel formlarinin ve literal anlamlarinin bilinmesi

4 Muhtar Dekavi, “Min Melamihi'l-Fikri’s-Siyaki ‘Inde’l-Ustliyyin”, Nazariyyetii’s-Siydk Beyne't-Tavsif
ve't-Te'sil ve'l-Icrd’, 53.

42 Satibi, el-Muvifakdt, 4/21.

43 Birkav, Deldletu’s-Siydk Beyne't-Turdsi ve ‘Ilmi’l-Lugati’l-Hadis, 29-30.

4 Ebi Omer Sihabuddin Ahmed b. Muhammed b. Abdi Rabbih b. Habib b. Hadir b. Salim, el-‘Tkdu’l-
Ferid (Beyrut: Déru’l-Kutubi’l-’Hmiyye, 1404/1983), 2/125; 3/14.

45 Satibi, el-Muvifakdt, 4/ 146.
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On sarttir. Bununla birlikte naslarin sahih bir sekilde yorumlanmas: i¢in sadece
lafizlarin sozliik anlamlarinin ve dizilis kurallarin bilinmesi yeterli degildir.
Naslarin maksatlari ancak onlarin metin disi baglamlarinin da st diizeyde
bilinmesi ile netlige kavusur. Pek ¢ok unsurun birlesiminden meydana gelen bu
baglami, Zerkesi (6. 794/1392) “manevi karineler” olarak adlandirmis ve bunlarin
sinirlandirilmasinin imkansizligina dikkat ¢ekmistir. S6z gelimi “bosanan kadinlar ii¢
hayiz miiddeti beklerler” dyetinin® lafzi bir haber ctimlesi formundadir. Fakat vakia
olarak kadinlarin kendi basina bu sekilde beklemeleri miimkiin olmadigina gore bu
ayetle kastedilen lafzin zahirinden farkl bir seydir. Oysa Allah’in kelaminin muhali
bildirmesi aklen miimkiin olmadigindan bu ayetteki haber climlesinin aslinda emir
bildirdigi anlagilmaktadir.#” Ayrica ayetlerin niizil ortam: ve hadislerin viirtid
sartlar1 s0z konusu oldugunda naslarin delaletinin tespitinde dis baglam birinci
derecede 6nem arz etmektedir. Bu nedenle vahyin niiz{iliine tanuklik eden ve onun
ortamini teneffiis eden birinci muhataplar1 durumundaki sahabe herkesten daha
fazla naslar1 anlamaya kabiliyetlidirler. Ciinkii onlar, vahyin sekillendirdigi bir
ortamda ve bizzat Hz. Peygamber’in rehberliginde, dinlerini yasayan salih
insanlardi1.#® Dis baglam bashg altinda kismen deginildigi halde anlamin
tayinindeki 6nemine binaen karine teriminin agiklanmasi faydali olacaktir.

2. Baglam ve Karine

Karine kelimesi siirekli birlikte bulunan, yakin, es gibi anlamlar ifade
etmektedir. Bu kelimenin tiirevleri Kur’an’da otuz dort ayr: ayette ve birgok hadiste
gecmektedir. Karinenin biitiin tiirevlerini ele aldiktan sonra kelimenin kapali veya
belirsiz bir konunun anlasilmasin saglayan ipucu, isaret, iz ve durum anlamina
geldigini ifade edebiliriz.#

Karine terim olarak soziin hangi anlamda kullanildigini gosteren ilave bir
unsur veya alamet anlamina gelmektedir.® Tehanevi'nin de karineyi “bir sey icin

46 e]-Bakara 2/228.

47 Ebi Abdullah Bedruddin Muhammed b. Abdullah b. Bahadir Zerkesi, el-Burhan fi “Ultimi’l-Kur’an,
thk. Muhammed Eb{’l-Fadl ibrahim (Kahire: Daru Thyai’l-Kutubi’l-* Arabiyye, 1957), 2/ 216.

48 Abdurrahman Ibn Hald(n, Mukaddimetu Ibn Haldiin, thk. Yahya Murad, (Kahire: Miiessesetii’l-Muhtar,
2006), 547; Suytti, Abdurrahman b. el-Kemal Celaluddin, el-Itkdn fi ‘Ullimi’l-Kur’an, thk. Muhammed
Ebir'l-Fadl Ibrahim (Suudi Arabistan: Vizaretii’s-Su’tini’l-Islamiyye, ts), 474.

4 Eb{r'l-Huseyn Ahmed b. Faris b. Zekeriya [bn Faris, el-Miicmel fi'l-Luga, thk. Ziiheyr Abdulmuhsin
Sultan (Beyrut: Miiessesetii'r-Risale, 2. Basim, 1986), 3/ 749; Ibn Manzfir, Lisdnu’l-Arab, 3607-3614; Ragib
Isfehani, Miifreddtu Elfizi’l-Kur'an. thk. Safvan Adnan Davdi (Beyrut: Daru’s-Samiye, 1996), 667;
Muhammed Fuad Abdulbaki, el-Mu cemu’l-Mufehres li Elfazi'l-Kur'an (Istanbul: Cagr1 Yaymlari, 1990),
542; Karine teriminin farkl tanimlari, kavram alam ve fikih yorumlarina etkisi ile ilgili detaylh bilgiler
icin bk. Fatih Turan, Islam Hukukunda Karine (Erzurum: Atatiirk Universitesi, Sosyal Bilimler Enstitiisi,
Doktora Tezi, 2011),14; Semseddin Sami, 1068; Ferit Develioglu, Osmanlica — Tiirkge Liigat, haz. Aydin
Sami Giineygal (Ankara: Aydin Kitabevi, 15. Basim, 1998), 491.

5 Ali b. Muhammed Seyyid Serif el-Ciircani, Mu’cemu’t-Ta’rifit, thk. Muhammed Siddik el-Minsavi
(Kahire: Daru’l-Fadile, 2004), 146.
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kullamilmadi$r halde ona delilet eden unsur”> seklinde dogrudan delalet ile ilgili olarak
tanimladig1 goriilmektedir. Karine soziin lafzindan, anlamindan veya durumdan
anlagilabilir. Bundan dolay1 da karine temelde stzel ve durumsal ya da lafzi ve
manevi olmak iizere ikiye ayrilmaktadir.®? S6z gelimi “yiiriiyen bir kiitiiphane
gordiim” soziindeki “kiitliphane” sdzciigliniin mecazen insan yerine kullanilan bir
istiare oldugunu gosteren karine “yiiriiyen” lafzidir. Ozellikle Arapca sdz konusu
oldugunda lafzi karineden oOncelikle anlagilmasi gereken, kelimenin gramer
yoniinden kipi ve ciimle icerisindeki gorevidir. S6z gelimi kelimenin ismi fail veya
ismi meful olmasi ya da fail (6zne) veya mefulun bih (nesne) olmas: onun anlamini
birinci derecede etkileyen lafzi karinelerdir. Yine etken catili bir fiil climlesinde ve
tiilden sonra gelmek, bir ismin fail oldugunu gosteren karinelerdir. Bunun yaninda
tiil veya isim ciimlelerinde 6zne ile yiiklem arasindaki var olan isnat bag1 ve gecisli
fiil ile nesne arasinda meydana gelen etki, manay: ilgilendiren en Onemli
karinelerdendir. Anlam ile ilgili karineler kendi zaviyelerinden olay1 tahsis
etmektedirler.?® Karine mecazdaki gibi gercek anlami engelleyici (méania), emrin
tehdit manasinda kullanilmasinda oldugu gibi lafzi kalibindan farkli bir tarafa
yonelten (sarife), miisterek anlamlardan birisini se¢meyi gerektiren (muracciha)
veya anlami daraltict (muhassisa) olabilir.?* Biitiin bu hallerde karine veya
karinelerin mahiyetinin dogru tespit edilmesinin anlamin tayininde ciddi etkisi
vardir. Esasinda hicbir s6z tamamen anlami tayin eden karineden hali degildir.
Nitekim Gazall (505/1111) am lafzin delaletini agiklarken Araplarin dogrudan
istigrak igin lafizlar vaz’etmediklerini, sOziin biitiin fertleri gostermesi igin
karinelere ihtiya¢ oldugunu kaydetmektedir. Gazall “isti§rdk hal, remiz, isaret,
miitekellimin hareketleri, yiiziindeki jest ve mimiklerinin ya da adet haline getirdigi isleri ve
maksatlarimin degismesi gibi bir simf ile simrlandiilmas: veya nitelikte birlestirilmesi

51 Muhammed Ali Tehéanevi, Kessdfu Istilahdti’l-Funiin, thk. Refik el-’Acem (Beyrut: Mektebetu Liibnan
Nasirtin, 1996), 2/1315

52 Fahrudddin Ebi Abdullah Muhammed b. ‘Omer b. el-Hasan b. el-Huseyn et-Teymi er-Razi, el-Mahsill
fi ‘flmi Usili’l-Fikhi, thk. Taha CAbir Feyyaz el-’Alvani (Beyrut: Miiessetii'r-Risale, 3. Basim, 1997), 1/332;
Tilimsani (6. 771/1370) karineleri ii¢ siifa ayirmistir:

Lafzi karine: Bizzat lafzin yapisindan kaynaklanan karinedir. S6z gelimi " «,} " kelimesi ¢ogul olarak
kullanildiginda sadece temizlik halini ifade eder.

Baglam karinesi: Soziin oncesi veya sonrasi tarafindan agiklanmasidir. Bu konuyu i¢ baglam bashg:
altinda ele alacagiz.

Harici karine: Lafizdan tamamen bagimsiz olarak anlami gosteren karinelerdir. Tilimsani bu karineyi
“lafzin muhtemel oldugu iki anlamdan birini bildirdigini gosteren metinden, kiyastan ve uygulamadan
bagimsiz delil” olarak tanimlamaktadir. Tanimdan da anlasildig {izere Tilimsani bu karineyi lafzin
anlamini destekleyen harici deliller olarak degerlendirmektedir. Bk. Ebli Abdullah Muhammed b.
Ahmed b. Ali es-Serif Tilimsani, Miftdhu'l-Vusill ild Bindi’l-Fiirti'i ‘ald’l-Usil (Kitabu Mesarati’l-Galat ile
birlikte) thk. Muhammed Ali Ferkiis (Mekke: el-Mektebetu’l-Mekkiyye, 1998), 453-454, 456-457.

Seyyid Serif el-Ciircani de karineyi, hall, manevi ve lafzi olmak iizere {ice ayirmaktadir. Bu siniflardan
hal karinesi yine lafiz dis1 unsurlarin deléletini ifade ederken diger ikisi her haliikarda lafiz ile ilgili
delaletleri anlatmaktadir. Bk. Seyyid Serif el-Ciircani, Mu’cemu’t-Ta'rifdt, 146.

% Nadiye Ramazan en-Neccar, el-Kardin Beyne'l-Lugaviyyine ve'l-Usilliyyin (Beyrut: Daru’l-Kutubi'l-
‘flmiyye, 2015), 14-15.

53¢ Omer Acar, “Anlamu Tayin Eden Karine”, Ekev Akademi Dergisi 15/49 (Gliz 2011), 191.
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miimkiin olmayan karinelerden zorunlu olarak dogan bir bilgi ile anlasilir”% diyerek
anlam tayin eden karinelerin sinirlarin1 oldukga genis tutmaktadir. Ona gore bazen
de “Allah her seye vekildir” ayetinde oldugu gibi sadece aklin delaletiyle nassin
istigrak ifade ettigi anlasilabilir. Bu yaklasimda sosyal ve kiiltiirel ortama 6zel bir
vurgu goriilmese de bunlarin ihmal edildigini sdylemek de 6rfiin konumu ile ilgili
sOylenenlerin goz ard1 edilmesi anlamina gelmektedir.

Fikih ustli terimi olarak karine, Sari‘in veya soziin sahibinin maksadim
belirlemek icin yararlanilan delil ya da niteliktir. Ser? hiikiim istinbat etmek
amactyla metnin i¢ baglamindan veya dis baglami olusturan unsurlardan
faydalanmak gerekir. Ciinkii anlam faaliyetinin asil amaci, s6ziin sahibinin soz ile
neyi kast ettiginin anlasilmasidir. Bu nitelik ya bizzat soziin kendisinden veya
konusanin iradesinden ya da soziin disindaki faktorlerden cikarilir.® S6z gelimi
Kur’an metninin lafizlarinin tefsiri s6z konusu oldugunda en muteber karine lafiz
ile asil kastedilen anlami tespit etmeyi saglayan karinedir. Lafiz ile kastedilen mana
ise ancak soziin iginde gectigi kitabin genel anlami ve amacinin yamn sira lafzin
oncesi ve sonrasi ile olan baglantisi dikkate alinarak anlasilabilir.5” Karinenin en
onemli islevi de bilinen bir seyin delaletiyle tam olarak bilinmeyen bir seyin
anlamini veya hiikmiinii netlestirmektir.>

Lafzin mecaz oldugunu belirlemek igin gercek anlama mani bir karineye
ihtiyac vardir. Belagat bilginlerine gore de baslangicta hakikat veya mecaz olarak
anlasilabilecek olan bir soziin, ancak gercek anlami engelleyen bir karinenin
bulunmasi halinde mecaz olarak kabul edilebilecegini belirtmektedirler.” Hatta
Razi'nin belirttigi gibi mecazin karinesiz olarak bir anlam ifade etmesi miimkiin
degildir. Ayrica ona gore mecazi iislubu yalan beyandan ayiran en 6énemli unsur
konusanin 6zellikleri veya soziin i¢ baglamu ile ortaya ¢ikan karinelerdir.®® O halde
bir soziin mecaz olduguna hitkmetmek veya miisterek kelimenin hangi anlamda
kullanildigin belirlemek igin her zaman bir karineye ihtiyag vardir. Mecazda s6ziin
hakikat ifade etmedigini gosteren karine, soziin i¢ baglamindan veya akli, hissi, orfi
ve ser‘l gibi metin dis1 unsurlarin birisinden elde edilebilir. S6zii edilen karineler ile
mecaz olarak yorumlanan pek ¢ok s6z vardir. S6z gelimi,

"#s5 2955 IS G a8 Sl e sy Elstiay 15 Sl L !

5 Ebi Hamid Muhammed b. Muhammed, el-Gazali el-Mustasfd min ‘Ilmi’l-Usill thk. Muhammed Tamir
(Kahire: Daru’l-Hadis, 2011), 2/149.

% Nadiye Ramazan en-Neccar, el-Kardin Beyne'l-Lugaviyyine ve’l-Usiliyyin, 14.

% Fehd b. Abdurrahman b. Siileyman er-Rami, Itticahdtii't-Tefsir fi'l-Karni”r-Rabi’ ‘Ager (Beyrut:
Miiessesetii’r-Risale, 1986), 3/876.

58 Turan, Islam Hukukunda Karine, 18.

5 Mat‘ani, Abdulazim Ibrahi, et-Tegbthu'l-Belig Hel Yerkd ild Dereceti’l-Mecdz (Kahire: Mektebetu Vehbe,
ts.), 120.

60 Razi, el-Mahsiil, 1/290, 322-323.
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“Onlardan giiciiniin yettigini yerinden oynat. Athlarin ve yayalarinla onlarn
iizerine yaygaray: bas! Mallarda ve cocuklarda onlara ortak ol! Ve onlara vaadlerde bulun !
76l ayeti hitap sahibinin iradesinden kaynaklanan karine ile mecaz kabul
edilmistir. Bu ayetin hakikatine gore Yiice Allah seytana zahiren emretmektedir.
Halbuki Yiice Allah’in gercekte seytana veya bir bagkasina kotii veya giinah bir
fiili emretmesi dinen ve aklen imkénsizdir. Ciinkii O, mutlak adalet sahibidir ve
mahliikata mahsus her tiirlii noksandan da miinezzehtir. Bunu kanitlayan pek
¢ok ser'1 delil vardir. O halde ayetin ifadesinin mecaz oldugu bircok ser‘? delil ve
akli karine ile anlasilmaktadir.®? Ustilciiler, diger karine ¢esitlerinin yaninda orf
karinesine de 6nem vermislerdir. Hakikat bahsinde de ele alindig: tizere lafzin
lugavi, dini ve toplumsal hakikatleri bulunabilir. Boyle bir lafzin hangi anlamda
kullanildigini tayin eden sey onun hangi 6rfe gore kullanildigidir. S6z gelimi dini
anlamu ile bilinen salat ve zekat gibi lafizlarin din diline gore anlagilmasi esastir.s
Lafizlarin Kur’an ve siinnette kullanildigi hususi anlamin gegerliligi de orfi
anlamin lugavi anlama tercih edilmesiyle ilgilidir.** Ciinkii dini terimlerin
anlaminin tercih edilmesi bu kelimelerin ait olduklar1 alanin 6zel Orfiiniin
geregidir.

Hukukta karine, bilinen bir seyden hareketle hitkmii belli olmayan bir seyin
bilgisine ulasmaya vesile olan alamettir. Dereceleri, kati birbirinden farkli karineler
mevcut olsa da Islom hukukunda karine ile amel etmenin 6niinde bir engel
bulunmamaktadir.> Yargilama hukukunda ise karine “iki farkl: olay arasinda akli
ctkarsama yoluyla baglant: kurularak elde edilen ve bilinmeyen bir durumun ispatina
yarayan delil” seklinde tanimlanmistir.%¢ Fakat sonuca isaret eden karinelerin dilsel
veya dil dis1 ortamdan ¢ikarilabilecegini belirtmekte fayda vardir. Asil konumuz
olan mecazin tespitinde karineden maksat, lafzin hakiki anlamda anlasilmasina
engel olan unsurdur. Bir soziin hakiki anlami disinda, mecazi anlamda
kullanildigini gosteren bir alamete ihtiyag vardir. Mecazi sézlerin, hakiki anlamda
anlasilmasin1 engelleyen bu tiir alametlere karine denir. Karinenin dine, akla,
duyulara veya Orfe dayanmasi gerekir. “Su agactan yemem.” soOziinde,
yenilmeyecek seyin agag degil de onun meyvesi olduguna karar veren duyular
oldugundan buradaki karine duyusaldir. “Sesinle, giiciiniin yettigini yerinden oynat,
onlara karst yaya ve athilarmla haykirarak yiirii, mallarina ve cocuklarina ortak ol, onlara
vaadlerde bulun ama seytan sadece onlari aldatmak icin vadeder”®” ayetinin hakiki

61 el-Isra’ 17/64.

& Muhammed b. Ali b. Muhammed b. Abdullah es-Sevkani, Irsddu’l-Fuhiil il Tahkiki’l-Hakki min ‘Ilmi’l-
Usiil, thk. Ahmed ‘Azv '1néye (Dimagk: Daru’l-Kitabi’l-Arabi, 1999), 70-71; Siddik Hasan Han Bahadur,
Husillu'I-Me’miil min ‘[lmi’l-Usiil (Kostantiniye: Matba‘atu Cevaibi'l-Kaine, 1296/1878-1879), 17.

3 EbGi Hilal el-'Askeri, el-Hasan b. Abdullah b. Sehl b. Said b. Yahya b. Mihran, el-Furitku’l-Lugaviyye,
thk. Muhammed Ibrahim Selim (Kahire: Daru’l-‘Ilm ve’s-Sekafe, 1997), 66.

64 Satibi, el-Muvifakadt, 4/26.

% Yaylali, “Islam Hukukunda Karine”, Isldmi Arastirmalar 2/6, (Ankara 1988), 55-56.

6 Davut Yaylali, “Karine”, Tiirkiye Diyanet Vakfi Islim Ansiklopedisi (Istanbul: TDV Yaynlari, 2001),
24/492-493.

67 el-Isra 17/64.
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anlami, Allah Te’dla’'min bu fiilleri yapmasini seytana emrettigidir. Oysa Allah
Te’dla’'min bu fiilleri emrettigini diistinmek akla aykiridir. Clinkii bu davranislar
O’'nun muradina olmadig: gibi, O’'nun rizasina da uygun degildir. O halde burada
kastedilen anlam seytana bu fiilleri yapabilme giiciiniin verildigidir. Bu anlama
ulagsmamizi saglayan unsur akli karinedir. Bir kisi karisina “Eger evden ¢ikarsan
bos ol!” dediginde, bundan anlasilan, herhangi bir zamanda evden ¢ikmas: degil
aksine o anda ¢ikmasidir ki bu s6ziin mecaz olarak yorumlanmasin saglayan unsur
orfi karine olarak adlandirilabilir.® Su ana kadar kismen dis baglam ile ilgili olarak
orften soz edildiyse de anlami tayin eden metin dis1 unsurlarin baginda geldiginden
kiltiir ile iliskisi nedeniyle ayrica {izerinde durmaya ihtiyag vardir.

3. Baglam ve Orf

Burada esas tizerinde durulmak istenen husus naslarin anlasilmasi ve
yorumlanmasinda baglamin bir uzantis1 olarak orfiin degeridir. Dil ile toplumun
kiltiirti arasinda kuvvetli bir bag vardir. Dil hem kiiltiiriin tasiyicis1 olarak
toplumun sozel bir aynas1 hem de diisiince ve kiiltiiriin olusumu ve gelisiminde
belirleyici bir etkendir. Bu nedenle soziin giicli sadece onun dilsel agirligindan
kaynaklanmaz. En az onun kadar hatta ondan daha da Onemli olan, so6ziin
toplumun genel anlayisi bakimindan denk diistiigii nokta ve konumdur. Islami
gelenekte dilin bu yoniine dikkat g¢ekmek igin kiiltiir terimi yerine orfiin
kullanuldigr goriilmektedir. Bilindigi tizere Fikih Ustliinde o6rf ser'? ahkamin
kaynaklarindan birisi olarak kabul edilmektedir. Orf bir yandan kaliplasmis sosyal
davrarnislar1 diger yandan dilin toplumsal katmanda kazandigi anlami ifade
etmektedir. Ozellikle soziin anlagilmasinda sik¢a dikkat cekilen orf veya orfi
kullanim dilin szii edilen sosyo-kiiltiirel cephesini ortaya koymaktadir. Orfiin en
¢ok kabul goren ilk tanimi Nesefi'nin “akillara dayali olarak insanlarim vicdanlarina
yerlesen ve tabiatlar1 bozulmamis kimselerin kabul ettii sz ve davramslardir”®
seklindeki tanimidir. Yukarida Serahsi'nin siyaktan bahsettigini delillendirirken
onun lafz1 gercek anlaminin disinda agiklamanin bes gerekcesinden birisinin 6rfi
kullanim oldugunu zikretmistik. Serahsi bu gerekceyi agiklarken dilin merami
anlatmak ve zihnin tasavvur ettigi talebi ifade etme islevlerine vurgu yapmaktadir.
Ona gore toplumun orfiinde lafzin bir nesneyi adlandirmak iizere kullamldig:
bilinen manas: lugatteki hakiki manas1 gibi kesinlik bildirmektedir. Bu sekilde
yaygin ve genel kabul gormiis bir 6rfi anlamin bulunmadig: yerlerde ise lafzin
hangi manay: ifade ettiginin tespiti karineye ihtiya¢ duymaktadir. Serahsi buna
dirhem isminin mutlak olarak kullanimini 6rnek vermektedir. Dirhem ifadesi
kullanildig1 bolgenin Orfiine uygun olarak yerel para birimini ifade edebilmektedir.

6 Omer Nasuhi Bilmen, Hukuk-i fslumiye ve Istilahat-1 Fikhiye Kamusu (istanbul: Ozensar Yay., ts.), 1/84.
¢ Ibrahim Kafi Dénmez, “Orf”, Tiirkiye Diyanet Vakfi Islim Ansiklopedisi (Istanbul: TDV Yayinlari, 2007),
34/87, 88.
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Aslinda orfiin, kullanim ¢evresinin yayginlig1 agisindan genel ve 6zel olmak tizere
ikiye ayrildig1”® da g6z oniinde bulunduruldugunda din dili de 6zel 6rfe tekabiil
etmektedir. Yani dini istilahlarin anlamlar1 da Islam’in mensuplarinin &zel orfii
tarafindan belirlenmistir.”? S6z gelimi Arapcada gercekte dua manasinu ifade eden
“salat” kelimesi Hz. Peygamber’in uygulamasi ve izahinin sonucunda riikiinleri ve
sartlar1 malum olan ibadetin adi olarak Islam literatiiriinde ve Miisliimanlarin
zihinlerinde yer etmistir. Burada 6zel orfiin yiikledigi anlamin kelimenin dildeki
hakikatinin Oniine gectigi goriilmektedir. Dini terimlerin biiyiik ¢ogunlugunun
anlaminin buna benzer sekilde ya dogrudan Hz. Peygember doneminde veya Islam
tarihi boyunca ve zamanla netlestigi goriilmektedir. Ibn Riisd te’vil terimini, “lafz:
hakiki deldletten cikarip Araplarin bir seyi benzeri, sebebi, geregi, yakini veya bunun gibi
seylerle adlandirma adetine zarar vermeden mecazi deldlete gotiirmektir”7? seklinde
agiklamaktadir. Bu izahlardan da anlasildig: iizere naslar1 anlama ve yorumlama
faaliyetinde dilin sahibi olan Araplarin kiiltiiriiniin dikkate alinmasi zorunlu bir
ihtiyactir. Bu cercevede dil kurallar1 ve sozliik bilgilerinin yaninda 6zellikle vahyin
dogrudan muhatabi1 olan sahabe neslinin yasadigi ortami, naslar1 anlama
yontemleri dikkate alinmadan isabetli sonuglara ulasmak olduk¢a zordur.
Mecellenin “ddetin deldletiyle mana-y1 hakiki terk olunur” (m. 40)7® kurali da toplumda
egemen olan anlama bi¢iminin sozliik bilgisinin 6niinde geldigini vurgulamaktadir.
Nitekim Ibn Kayyim, “yiizden fazla meselede orf sarih séz gibi isletilmistir” diyerek
bunlar1 tek tek saymaktadir.”* Muhammed Hamidullah'in da kaydettigi gibi, Hicri
245 yilinda vefat eden Muhammed b. Habib, eserinde bizzat Hz. Peygamber’in
(s.a.v.) itibar ettigi niibiivvet oncesine ait 6rf uygulamalarini aktarmak i¢in oldukca
uzun bir boliime yer vermistir.”s Imam Malik’in Medine ehlinin &rf ve adetlerini
ser‘l bir delil olarak kiyastan 6nce usul sistemine dahil etmesindeki en 6nemli etken
naslarin nasil anlagildigi ve uygulandigi baglaminda sahabe orfiiniin tayin edici
roliine dikkat cekmektedir.”e Aslinda 6rfe itibar sadece imam Malik’in mezhebi ile
de smirh degildir. Mecelle’'nin Orfiin dinin dogru anlasilmasindaki etkisini
vurgulayan “orf ile tayin nas ile tayin gibidir” (m. 45)”7 maddesinin asl ilk dénem
Hanefi fikih birikiminin giiniimiize aktarilmasinda biiyiik rolii olan el-Mebsfit'ta,
mutlak lafizlarla yapilan hac adagmin anlaminin tayini bahsinde” geg¢mektedir.

70 Siibki & Tbnu’s-Siibki, el-Ibhdc fi Serhu’l-Minhdc, 3/704.

71 Serahsi, Usiil, 1/190.

72 ibn Riisd, Ebu’l-Velid Muhammed b. Ahmed b. Muhammed b. Ahmed, Faslu’l-Makdl, ¢ev. Bekir
Karliga (Istanbul: Isaret Yaymlari, 1992), 76.

73 Ahmet Cevdet Paga, Mecelle-i Ahkim-1 Adliyye (Istanbul: Matbaa-yi Osmaniye, 1300/1883), 28.

74 Ibn Kayymm el-Cevziyye, Ebti Abdullah Muhammed b. Eb{i Bekir b. Eyytb, I'lamu’l-Muvakki‘in ‘an
Rabbi’l-*Alemin, thk. Ebli Ubeyde Meghur b. Hasen Al Siileyman & Ebtt Omer Ahmed Abdullah Ahmed
(Suudi Arabistan: Daru ibnu’l Cevzi,1463h.), 4/316.

75 Muhammed b. Habib, Ebti Ca‘fer b. Umeyye b. ‘Amr el-Hasimi, Kitdbu'l-Muhabber (Haydarabad:
Dairetu’l-Me'arifi’'l-Osmaniyye, 1942), 309; Muhammed Hamidullah, “Islam Hukuku'nda Orf ve Adet”,
Hikmet Yurdu 2 (2008), 158.

76 Hamidullah, “Islam Hukuku’nda Orf ve Adet”, 163.

77 Ahmet Cevdet Pasa, Mecelle-i Ahkdm-1 Adliyye, 28.

78 Serahsi, Semsu’l-Eimme, el-Mebsilt (Litbnan: Daru’l-Ma'rife, ts.), 4/152.
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Demek ki, orf ile tayin Ozellikle sarahaten beyan edilmeyen nassin delaletinin
tespitinde 6nem arz etmektedir. Ancak 6rff anlamin gegerliligi mutlak degil; aksine
ser'i esaslarla mukayyet bir durumdur. Stibitii ve her yoniiyle delaleti kat'? olan bir
nas karsisinda orfe veya baskaca agiklama yontemlerine itibar edilmez.” Bir baska
ifadeyle sarih bir sekilde beyan edilen bir konuda orfiin delaletinin bir gegerliligi
bulunmamaktadir.®® Fakat takdire ihtiya¢ duyan naslarin hiikiimleri akil veya 6rfiin
delaletiyle tefsir hatta tahsis edilebilir. Orf delilinin esas islevi de naslarin
beyaninda ortaya ¢ikmaktadir. Her ne kadar Islam hukukunda 6rf, hakkinda
gecerli ser1 bir delilin bulunmadig1 konularda tali bir kaynak olarak muteber kabul
edilmis olsa da orfiin 6nemi daha ¢ok lafizlarin tefsir ve yorumunda delaletin
tespiti ile ilgili olarak sahneye ¢ikmaktadir. Naslarin beyaninda lafizlarin yaygin
toplumsal anlami halk arasinda megshur olmayan sozlitk anlamina tercih
edilmektedir. Tearuz halinde lafizlarin dildeki, toplumsal oOrfteki ve sariat
orfindeki anlamlarindan birinci sirada dini, ikinci sirada orfi ve tiglincii sirada
lugavi anlamlarina itibar edilmektedir.®® Biitin bu anlatilanlardan Islam
bilginlerinin metnin anlasilmasinda toplumun anlayisini, dilsel 6gelerin kitabi
karsiligindan daha fazla 6nemsedikleri anlagilmaktadar.

Sonuc¢

Sonug itibariyle, ister lafzi olsun ister akli, orfi veya hali olsun soziin
anlaminin tespitinde karinelerin ve toplumda egemen olan 6rfiin 6nemi biiytiktiir.
Bu nedenle bir lafzin literal anlaminin disinda kullanildigina karar vermek igin
metnin akisindan anlasilan dilsel unsurlarin yaninda dil dist karinelerin ve oOrfi
kullanimin tamami dikkate alinmalidir. Ne de olsa s6z ile baglam insan ve gevre;
fidan ve toprak; balik ve deniz kadar birbirlerinden ayri diistiniilmesi pek de
miimkiin olmayan bir biitiiniin parcalaridir. Nasil ki zamanin ve ortamin
sekillendirdigi insan, kimliginin bir parcasi olan sosyo-kiiltiirel ortamdan kopuk
olarak yeterli diizeyde taninamaz ise sdz de baglamindan koparilarak anlagilamaz.
Anlamin tayininde s6z varliginin, kendisini kusatan ve onun viicuda gelmesini
saglayan sosyal ortam ile birlikte degerlendirilmesi icap eder. Bu nedenle hem
anlaml dilbilimsel birimler olarak sozciiklerin hem de séz Sbekleri ve ciimlelerin
anlamlarimi ortaya c¢ikarmak igin tek bagina sozliik ve gramer bilgisi yeterli
goriilmemelidir. Dilsel birimleri anlamak i¢in zorunlu olan bu bilgilerin yaninda o
anlatinin olusmasini saglayan metnin icindeki ve disindaki acgik ya da ortiik

7 Emrullah Dumlu, “Ebu Yusufun “Orfe Dayali Nassin Orf Degistiginde Degisebilirligine” Iliskin
Goriistiniin Tespit Ve Tetkiki”, Islam Hukuku Aragtirmalart Dergisi 28 (ts), 88, 89.

80 Serahsi, el-Mebsiit, 4/152.

81 Ebu Hamid Muhammed b. Muhammed Gazali, el-Mustasfd min [lmi'l-Usiil, thk. Muhammed Tamir
(Kahire: Daru’l-Hadis, 2011), 2/43; EbGi Zekeriya Muhyiddin Yahya b. Seref Nevevi, el-Mecmii’ Serhu’'l-
Miihezzeb (Beyrut: Daru’l-Fikr, ts), 12/313; Siibki & Ibnu’s-Siibki, el-ibhic fi Serhu’l-Minhdc, 3/934; Satibi,
el-Muvdfakdt, 4/19.
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bagintilarin da anlasilmasina ihtiya¢ vardir. S6z gelimi climlenin veya ciimle
igerisinde kullanilan sozcligiin gercek veya mecazi anlamlarindan hangisini ifade
etmek i¢in kullanildigin belirleyebilmek icin gramer kurallarina ilave olarak soziin
i¢ baglami, miitekellimin maksadi, muhatabin durumu ve hitabin gerceklestigi
ortam ile ilgili bagka unsurlar da bilinmelidir. Ya da ¢ok anlamli miisterek bir lafzin
hangi anlamda kullanildigini belirleyebilmek ic¢in kelimelerin basit anlamlarinin
disinda soziin sahibinin maksadini netlestiren bazi karinelerin tespit edilmesi
gerekir. Hatta daha genis cercevede, oydasim sonucu olusan iletisim dilinin bir
pargasi olan soziin hangi toplumsal ve kiiltiirel vasatta (6rf) sarf edildiginin tespiti
maksadin anlagilmasi agisindan biiyiik faydalar saglayacaktir. Iste metinlerin ve
hitaplarin i¢indeki asil mesajin anlasilmasini saglayan biitiin bu karineler, baglam
konusunun kapsamina girmektedir. Bu nedenle baglamin bilinmesi, sdziin hangi
maksatla sdylendigininin tespit edilmesi agisindan hayati bir 6neme sahiptir. Islam
bilginleri metin i¢i baglami siyak terimi ile isimlendirmis ve naslar1 bunu dikkate
alarak agiklamiglardir. Bununla birlikte s6ziin maksadini belirleyebilmek igin
hatibin ve muhatabin durumunu, s6ziin ifade edildigi ortami ve toplumun lafizlar:
kullanim bigimlerini tayin edici etkenler olarak dikkate almislardir. Giintimiizde de
naslarin tefsiri ve yorumunda bir biitiin olarak baglami icine alan genis bir bakis ve
anlayis ile hareket edilmelidir. Giiniimiizdeki dilbilimsel baglam teorisinin artis
s0zli anlamak i¢in metin i¢i ve dist unsurlarin tamamin bir biitiin olarak ele alip
incelemeleridir. Islamin geleneksel birikimi ile ¢agdas dil ve anlambilim
yaklasimlar birlikte dikkate alindiginda bu yontem hem naslarin lafizlarini hem de
ruhunu koruyarak dogru anlamak agisindan takip edilmesi gereken en isabetli
yoldur. Ayetlerin anlaminin tayininde dis baglamin etkisini gosteren Grnekler
coktur. Ozellikle 6rf ve karinelerin agik bir sekilde anlamini etkiledigi ahkam
ayetlerinin ayrica bir makalede incelenmesi diisiiniildiigiinden burada daha fazla
Ornege yer verilmemistir.
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in Interpreting the Quran*
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Abstract

In this article, the intra-textual and non-textual elements, which should be followed
for understanding the Quran according to what language and style scholars think, are
discussed in the axis of context theory, which is a subject of modern language and semantics.
Accordingly, the parameters which are usually reflected in a disorganized way in procedural
works are presented with a new perspective view and as a whole. It is necessary to
determine what the lexical meanings of wording, which are the building blocks of verses, are
in the dictionary first and to determine the rules followed while ordering the wording to
understand the Quran correctly. Secondly, all verses should be read as a part of the text,
which includes them, and the message to be conveyed should be evaluated accordingly.
Thirdly, tafsir and interpretation activities should be carried out pursuant to verbal and
factual expressions from the direct addressee of the Quran and from the one who is also in
charge of explaining and symbolizing the Quran, the Prophet. In addition, societal facts
related to revelation time and place, which are important in identifying the meaning, such as
the understanding of the companions, and traditions of the early Arabic society should be
taken into consideration.

Keywords: The Quran, meaning, interpretation, method, context.

Kur’anin Yorumlanmasinda Baglamin Roliine

Metodik Bir Yaklasim

Oz

Bu makalede dil ve usul bilginlerinin Kur'anin anlasilmasinda takip edilmesi
gerektigini diistindiikleri metin ici ve dis1 unsurlar, modern dil ve anlambilimin bir konusu
olan baglam teorisi ekseninde ele alinmaktadir. Bu cercevede usul eserlerinde genellikle
daginik bir bigimde anlatilan parametreler yeni bir bakisla ve bir biitiin halinde
sunulmaktadir. Kur’an’in dogru anlasilmasi igin ilk olarak ayetin yap: taslar1 hitkmiindeki
lafizlarin sozlitkteki karsiliklart ve hangi kurallar icerisinde dizildiginin tespit edilmesi

gerekmektedir. Tkinci olarak her ayet ait oldugu metnin bir pargasi olarak okunmali ve
iletilmek istenen mesaj bu cercevede degerlendirilmelidir. Uctincii olarak ise Kur’an’m
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A Procedural Approach Towards the Role of Context in Interpreting the Quran

dogrudan muhatabi, onu aciklamakla ve temsil etmekle gorevli olan Hz. Peygamber’in sozlii
veya fiill beyan1 muvacehesinde tefsir ve yorum faaliyeti yiiriitiilmelidir. Buna ilave olarak
sahabenin anlayisi, ilk donem Arap toplumunun 6rfii gibi anlamin tayininde etkili olan
niizul ortamui ile alakal1 toplumsal unsurlar dikkate alinmalidir.

Anahtar Kelimeler: Kur’an, anlam, yorum, usfil, baglam

Introduction

Regardless of the language this statement is in, a written or verbal statement
gains existence based on a structure formed by a set of certain rules. To understand
a text or address, the words that are regarded as the conveyor of meanings and the
afore-noted forms should be learned. The language of the social agreement has the
characteristics of reaching beyond the lexical and grammar information. These
characteristics are the meanings attributed by social life-related approach, global
perception, and beliefs to linguistic elements. Material and spiritual culture
emerges in the specific world of language. The words appearing in the environment
of social culture can be understood correctly only through the codes of this
environment.

In addition to the fact that the Quran was revealed in the formal structure of
Arabic, it is known that the Quran has expressions suiting the general social
customs. Thus, understanding the messages of the Quran requires competency in
the grammar and lexicology of Arabic, and traditions of the society addressed by
revelations. However, it should be noted that the society addressed by the Quran
had a primitive religion and belief and a simple social, financial and political
culture. The Quran’s divine messages related to the metaphysical world,
resurrection and broad social depiction regarding the concepts of existence and life
have meanings surpassing the capabilities of the first addressee. Following the
revelation of the divine verses, a deep transformation occurred in the religion and
culture of the Arabic society. People had no other choices but to follow the
statements and exemplary characteristics of the Prophet to gain a concrete direction
in this confusing and complicated transformation period formed by the rich
meaning world of Islam. Therefore, it is not surprising to see that the Quran
constantly orders obedience and following.

After the Quran was revealed, Arabic society and language gained a new
quality and identity. Thus, their language and culture changed, and the general
customs of Arabs from the days of ignorance were replaced with the particular
religious traditions introduced by the Prophet. It is without a doubt that people
making efforts to understand and interpret the Quran should pay attention to the
textual context of verses and surahs. However, the scholars of methodology setting
the methods and rules of interpreting the Quran and reaching the correct
provisions stressed the importance of the afore-noted particular traditions, i.e. the
external scope. This study aims to reflect the approaches and thoughts of scholars
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in linguistics and methodology in regard to interpreting the topics of religious
scopes and works.

1. Context

The Quran had a style suiting the social and cultural atmosphere of the target
society. Thus, the linguistic structure of the Quran should be examined in a parallel
manner to the reality of the revelation period. This requirement obligatorily evokes
the topic of context as the meaning of the Quran texts is a laconic indicator of the
meanings in the Quran’s context. The Turkish term baglam is the equivalent of
Arabic term siyaq and English term context.! Apart from its lexical meaning, context
is used as a semantic term in the present time. Context is a term used to express all
of the psychological, social and cultural states of speakers and audience along with the
internal elements covering the linguistic units in a written or verbal text.2 The term
“context” has a broad conceptual content covering the linguistic dimensions and
personal and social environment that ensures these dimensions emerge. The
contextual meaning setting the implication of a text is one of the topics reviewed by
the modern semantics.?

According to the modern contextual theoreticians, considering the context
indicates the assessment of texts from five assignments: Voice, dictionary,
vocabulary, grammar and external environment where the word emerges.
Accordingly, the most important assignments in determining the meaning of the
sentence are those related to the dictionary, vocabulary and grammar. The external
environment covers all of the personal, social and cultural characteristics affecting
the spoken language.* Thus, the concept of context is used as an equivalent of the
contextual theory forming the meaning of words and reflecting all of the afore-
noted intra- and extra-linguistic elements.> The context of a text is as important as
the syntax in correctly understanding and interpreting the message. Every message
sent by the sender to the recipient is primarily conveyed in a formal linguistic form.
Besides, the linguistic form containing the message emerges in certain historical,
social and cultural contexts. Failure in learning the socio-cultural context covering
the religious message will make understanding the text challenging for the
audience. Thus, the contextual theory that is popular in the modern scientific world

! Jamaluddin Muhammad ibn Mugqarrram Ibn Manzoor, Lisanu al-Arab, ed. Abdallah Ali al-Qabir,
Muhammad Ahmad Hasballah, Hashim Muhammad ash-Shazali (Cairo: Daru al-Maarif, nd.) 3/2153-
2154.

2 Abd al-Fattah Abd al-Alim Birkawi, Dalaletu as-Siyaq Bayna at-Turasi wa ‘Ilmi al-Lughati al-Hadis (Egypt:
Daru al-Qutubi al-Misriyya, 1411/1991), 45.

3 F. R. Palmer, Semantik -Yeni Bir Anlambilim Projesi-, trans. Ramazan Ertiirk (Ankara: Kitabiyat, 2001), 62-
63.

4 Birqawi, Dalaletu as-Siyaq Bayna at-Turasi wa 'llmi al-Lughati al-Hadith, 50-51.

5 Mukhtar Dakawi, “Min Malamihi al-Fiqri as-Siyaqi ‘Inda al-Usuliyyin”, Nazariyyatu as-siyaq Bayna at-
Tawsif wa at-Ta’sil wa al-Ijra’ Id. Muhammad Ahd al-Aziz Abd ad-Dayim & Arafat Faisal al-Manna’,
Nazariyyatu as-siyaq Bayna at-Tawsif wa at-Ta’sil wa al-Ijra’ (Beirut: Daru Maktabati al-Basair, 2015), 56.



A Procedural Approach Towards the Role of Context in Interpreting the Quran

stresses the necessity to interpret words in accordance with the approaches formed
by the social and cultural conditions covering the sides and particular environment
of kalam discipline.

According to the contextual theory, attributing importance to the social
environment where the words are present should not be understood as neglecting
the intra-textual correlations by the members of religious groups. According to the
school reflecting the impact of social life on language, a lexical meaning becomes
clear through the use, usage method and function regarding that word. Thus, Firth,
the pioneer of contextual theory, makes the following the statement: “The meaning of
a term is set its context. Therefore, such meaning can be understood only through the other
words within the same context.”® Similarly, according to him, certain statements gain
different meanings in different contexts. Therefore, statements can indicate
meanings only based on their contexts.” Bernard Russel brings this approach to
another level stating the following: “Words have a secret meaning to a certain degree.
Their meanings can be understood only when their context is known.”8 It is a fact that the
concept of context in Islamic science is not broad enough to cover the social and
cultural ground of language, which will be detailed later.® However, syntax, lexical
meaning, state presumptions reflecting the state of the addressee and usage in
social traditions were considered along with the concept of context in determining
the meanings. Moreover, the common usage of words in customs was stressed,
valued and even prioritized against the lexical meaning when a contradiction
arose'%, which indicates that social approaches were also considered in interpreting
religious works. Ibn Daqiqul'id (702/1302), one of the important figures in
examining the concept of context, reviewed the cultural environment valued by the
modern contextual theory with the following statement: “The meaning of a word is set
through presumptions and external evidence reflecting the concepts of context and
intention.”M

The conceptual usage regarding the concept of context among the Islamic
scholars was first textual. As known to all, the first scholar using the concept of
context is Imam Shafi’i.’? Shafi'i (204/820) explained certain verses containing
metaphoric statements under the title “work types whose meanings are explained

6 Ahmad Mukhtar Umar, llmu ad-Dalala (Cairo: Ilmu al-Qutub, Fifth Edition, 1998), 68-69.

7 Birqawi, Dalalatu as-Siyaq Bayna at-Turasi wa ‘Ilmi al-Lughati al-Hadith, 49

8 Ahmad Mukhtar Umar, IImu ad-Dalala, 71.

9 Osman Giiman, “Siyak Kuralimn Nasslarin Yorumuna Etkisi”, Islam Hukuku Arastirmalar: Dergisi 57
(2013), 32.

10 Abu Hamid Muhammad ibn Muhammad al-Ghazali, al-Mustasfa min Ilmi al-Usul, ed. Muhammad
Tamir (Cairo: Daru al-Hadith, 2011), 2/43; See Nawawi, Abu Zakariya Muhyiddin Yahya ibn Sharaf, al-
Majmu’ Sharhu al-Muhazzab (with Takmilatu as-Subki wa al-Muti‘i); Taqgi ad-Din Ali ibn Abd al-Qafi
Subki & Tajuddin Abd al-Wahhab Ibnu as-Subqi, al-Ibhaj fi Sharhu al-Minhaj, ed. Ahmad Jamal az-
Zamzami & Nuraddin Abd al-Jabbar Saghiri (UAE: Daru al-Buhus li at-Turasi al-Islamiyya, 2004), 3/934.
11 Taqi ad-Din Ibn Dagqiqul’id, Ihqamu al-Ahqam Sharhu ‘Umdati al-Ahgam, ed. Ahmad Muhammad Shagqir
(Cairo: ‘Alamu al-Qutub, Second Edition, 1987), 1/160, 171, 177; 2/ 136, 185, 191, 216.

12 Muhammad Abd al-Aziz Abd ad-Dayim & Irfan Faisal al-Manna’, Nazariyyatu as-Siyaq Bayna at-Tawsif
wa at-Ta’sil wa al-Ijra’ (Beirut: Daru Maktabati al-Basair, 2015), 50.
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through context” in ar-Risala. He gave the following verse as an example in this
regard: "5 51 B3 Lk Glasfy 20t i G5 e Gaad 15" “And how many a city which was
unjust have We shattered and produced after it another people.”'> Shafi’'l explained that
the concept of “city” in this verse reflects “the people of a city”. He justified his
explanation with the term “umjust” and the statement of producing another
society.!* As understood from this example, the Arabic term "gi" in these verses,

which mean “home country/place of residence,” was explained in accordance with
the intra-textual context.’> Dabusi (d. 430/1038) and Sarahsi (d. 644/1246), two of
early period methodology scholars, used the concept of context in a manner that it
only reflects the internal context of a text, which was also performed by Shafi’i. The
works of these scholars have phrases such as “siyaqu al-ayat”, “siyaqu al-hitab”,
“siyaqu an-nazm”, “siyaqu an-nass” and “siyaqu al-kalam”.16 These phrases indicate
that the concept of context was used with a focus on the text in the early periods.

As emphasized above, the early-period linguistics and methodology scholars
used the concept of context when they explained that texts require a relationship
between their internal concepts. The use of context in this manner does not mean
that Islamic scholars neglected extra-linguistic elements in interpreting texts. On the
contrary, Islamic scholars considered the purpose of the speaker, state of the
addressee, and extra-textual factors such as the place of speaking. The interesting
point here is that Islamic scholars reviewed the extra-linguistic concepts outside the
topic regarding the concept of context. The following statement by Sarahsi is an
example of the process of adding contextual extra-linguistic concepts to the action
of interpreting words figuratively:

“The indicators ensuring the process of abandoning the real meaning have five types:
The first is reflected by the traditional use of words while the second is related to the
wording, third is related to syntax, fourth is the characteristics of the speaker, and fifth is the
meaning reflected by the context of a word.” V7

This statement by Sarahsi indicates that there are certain conditions for
interpreting words differently from their lexical meanings. These conditions

13 al-Anbiya 21/11.

4 Abu Abdallah Muhammad ibn Idrith ash-Shafii, ar-Risala, ed. Ahmad Muhammad Shagqir (Beirut:
Daru al-Qutubi al-'Ilmiyya, 1939), 62; for other examples where the concept siyaq is used, see: 580-581.

15 Abu Abdallah Muhammad ibn Idris ash-Shafii, al-Umm, ed. Muhammad Zukhri an-Najjar (Beirut:
Daru al-Ma'rifa, 1990), 1/69, 202, 224; 3/88; 5/118, 186; 6/184, 187; 7/ 45, 92; 8/15; Osman Giiman, “Siyik
Kuralinin Nasslarin Yorumuna Etkisi, 32.

16 Abu Zaid Abdallah ibn Umar ibn Isa, Taqwimu al-Adilla fi Usuli al-Fighi, ed. Khalil Muhyiddin al-
Mayyis (Beirut: Daru al-Kutubi al-Ilmiyya, 2001), 36, 128, 136; Ahmad ibn Muhammad ibn Abu Sahl
Shamsu al-Aimme, Usulu as-Sarakhsi, ed. Abu al-Wafa al-Afghani (Beirut: Daru al-Ma'rifa, 1993), 1/164,
190, 193, 254, 255; 2/ 88.

17 Sarahsi, Usul, 1/190. The same articles were found in different wordings in the works of Hanafi
methodology scholars. See: Abd al-Aziz al-Bukhari, Abd al-Aziz ibn Ahmad ibn Muhammad Alaaddin,
Kashfu al-Asrar ‘an Usuli al-Pazdawi (With Pazdawi’s Method), fn. Abdallah Mahmood Muhammad Umar
(Beirut: Daru al-Qutubi al-‘Ilmiyya, 1997), 2/95.
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include the speaker’s state and scope of the words regarding the external context
and implication of syntax and wording concerning the intra-linguistic context.
However, as understood from the afore-provided citation, the concept of context
was related to the structure of a text. As Sarahsi’s explanation reflects, methodology
scholars consider customs or social concepts as important elements setting the
meanings in explaining a text. The first scholar to use the concept of context in a
broad manner to hint the state-related presumption, one of extra-textual meaning
determinant, is Izzuddin ibn Abd as-Salam. 1 (660/1262) Ibn Dagqiq al-Id, his
student, had a role in the development of the concept of context.’® Following these
scholars, this concept was used in the discipline of figh, the internal context of texts,
and in the manner covering the presumptions from an external context.?
Methodology scholars did not limit the borders of meaning in the concept of
wording.

Ibn Taymiyyah (d. 728/1328), known for his anti-metaphoric personality,
attributed great importance to contextual?® presumptions as he believed that
meanings in this regard could be understood from texts. Stating, “Words can only
have meanings through the spiritual presumptions understood rationally”?, Ibn
Taymiyyah believed that the state-related presumptions are different from the
statement-related presumptions.?® Ibn Taymiyyah provided the concepts, which
help determine whether words indicate a lexical, customary or canon facts or reflect
a metaphoric approach, without classifying under the title of context. Accordingly,
he stated that syntax, presumptions accompanying words which is the case in
metaphoric statements, state of the speaker, addressee or place of speaking, and
internal context of words occasionally determine the indications and metaphorical
meanings of wording. People who do not know these qualities of words cannot
succeed in determining the implications.?* It is clear that Ibn Taymiyyah, who had a
specific and a bit “strict” approach, stressed the importance of context in
determining the meanings.

Shatibi (d. 790/1388) notes that an inclusive wording that was not clarified
before may not always have the commonly-known meaning and that what sets the
meaning in this regard is the “context of usage”. According to Shatibi, commonly-
known wordings used in religious texts can reflect lexical or canon meanings. Thus,

18 ‘Jzzuddin ibn Abd as-Salam, Abu al-Qasim ibn al-Hassan as-Sulami ad-Dimashqi, al-Imam fi Bayani
Adillati al-Ahgam, ed. Ridwan Mukhtar ibn Garbiyya (Beirut: Daru al-Bashair’il-Islamiyya, 1987), 160,
171, 177; See: Ismatulllah Sami, Islam Hukuk Usiiliinde Mecaz (Istanbul: Ifav, 2018), 83-87.

19 See: Ibnu ad-Daqiq al-‘Id, Taqi ad-Din, Ihqamu al-Ahqam Sharhu ‘Umdati al-Ahgam, ed. Ahmad
Muhammad Shaqir (Cairo: ‘Alamu al-Qutub, Second Edition, 1987), 1/160, 171, 177; 2/136, 185, 191, 216.
20 Tsmatulllah Sami, Islam Hukuk Usiliinde Mecaz, 83-87; Saad ibn Mugpbil ibn Isa al-Anzi, Dalalatu as-
Siyaq Inda al-Usuliyyin (Mecca: Jami‘atu Ummu al-Qura, Master’s Thesis, 2007), 78.

2 See: Ahmad ibn Abd al-Halim Ibn Taymiyyah, Majmu al-Fatawa, comp. Abd ar-Rahman ibn
Muhammad ibn Qasim (Madinah: Majma‘u al-Maliq Fahd, 2004), 20/355-363

22 Jbn Taymiyyah, Majmu al-Fatawa, 20/359.

2 gl-Istikama, ed. Muhammad Rashad Salim (Riyadh: Jami‘atu al-Imam Muhammad ibn Suud al-
Islamiyya, Eighth Edition, 1991), 1/10.

24 Ahmad ibn Abd al-Halim Ibn Taymiyyah, at-Tis‘iniyya, ed. Muhammad ibn Ibrahim al-*Ajlan (Riyadh:
Maktabatu al-Ma‘arif, 1999), 566.
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the place of speaking should be considered to understand which lexical, customary,
or canon meaning covers the inclusive wordings in religious works because the use
of Arabic terms in religious context resembles the use of language in a specific
scientific branch. Thus, commonly-known wordings used in religious context
should be understood in accordance with the purposes of guides, which were
determined through induction. Purposes of shariah can only be known by religious
authorities, while Arabs’ intentions can only be known by those around them. The
fact that the reflections of salat have more particular meanings in religious content
compared to the linguistic context is an example in this regard. Methodology
scholars explained the use of wording in a religious scope as “canon fact”.
Accordingly, Shatibi provides the following verse reflecting his purpose in a divine
manner: "allas aiilal 15kl 215 15380 Gl " They who believe and do not mix their belief with
injustice.”?> Sahabah members were concerned that the concept of injustice in this
verse covered their actions. Then, the Prophet (p.b.u.h.) relieved their stress, saying
that the afore-noted term indicated polytheism. The reason why Sahabah members
were concerned was the commonly-known meaning of injustice in Arabs’ culture.
The statement of the Prophet, including remarks on other relevant verses,
established the general meaning of injustice. After explaining the concept of
injustice through the hadith narrative, Shatibi stated that the context of this verse
and the surah covering it indicated the types of polytheism.? Thus, Shatibi is clearly
aware of the intentions of addressing a person, which is also assessed by the
modern contextual theory, state of the addressee, use of wording and place of
speaking. However, the claim that Islamic scholars used the concept of context in
the broad scope used by the modern linguistic theory is not correct. The section
ahead will review the concept of internal context first and parts of context and their
related terms later. The context was classified in different forms.?” However, this
article will focus on the most important types of context.

1.1. Internal Context

This context is the type “that is limited with the internal structure of texts and
that does not exceed this structure”.?® Internal context is the composition formed
around the linguistic environment formed by the intra-textual elements® or the
topic and main idea reflected by a text. The message and meaning to be conveyed
by a text partially or holistically can be understood clearly only through the

25 al-An’am 6/82.

2 Jbrahim ibn Musa ibn Muhammad al-Lahmi al-Ghirnati, al-Muwafakat, ed. Abu “Ubaidah Mashur ibn
Hassan Al Suleiman (Cairo: Daru Ibn ‘Affan, 1997), 4/ 23-27, 34.

27 Mevliit Erten, Nass-Yorum iliskisi (Ankara: Ankara Okulu Yayinlari, 2013), 88.

28 ‘Id Balba’, as-Siyaq wa Tawjihu Dalalati an-Nass (Madinah: Balansiyya li an-Nashri wa at-Tawzi’, 2008),
141.

2 Birqawi, Dalalatu as-Siyaq Bayna at-Turasi wa ‘Ilmi al-Lughati al-Hadith, 30.
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determination of the context.?® Accordingly, the terms used in a text should not be
regarded as the independent units reflecting the lexical meanings of terms.

Words have different meanings based on the manner they are imposed.
Words do not always indicate their first meanings in the linguistic phrases in which
they are used. The measure indicating whether a word or phrase was used in its
literal or metaphorical meaning is the linguistic content where this word is spoken
or written. The adjective “beautiful” has a commonly-known meaning. However,
the sentence “they cook beautifully” reflects that this adjective can be used to
indicate messages different than its literal meaning (meaning somebody can cook
properly here). The same term in the phrase “the car drives beautifully” indicates
the quality of the car. The factor creating the difference in meaning is the change in
the context of the term.

Wittgenstein, one of the philosophers attributing importance to the usage
value of words, defines the meaning of words as “their usage in the language” 3!
Certain words maintain specific meanings after being used in a sentence, but most
of the words have their essential meaning as they are used in a sentence because the
internal structure and external context of a sentence directly affect the meanings of
words. Thus, certain words gain meanings that are different from their lexical
explanations when they are used in sentences.

In addition to the discipline of figh, each of rhetoric, tafsir, kalam, hadith and
Sufism disciplines has their own specific perspectives, but they prioritized the
linguistic structure in understanding and interpreting the Quran. However, the
discipline of figh has a particular place as it sets the methods of understanding.3? As
noted above, it should be noted that the concept of “nazm” reflected in the phrase
“siyaqu an-nazm” and used by the figh methodology scholars does not have the
same rich content with the discipline of rhetoric explained by Jurjani.?® The theory
of nazm is the process of compilation performed by selecting the most appropriate
words to convey the meanings in the minds of speakers in a harmonious manner. In
other words, the syntax does not only indicate attributing a sentence structure to
words while following the grammar rules. To him, “nazm is the process of ordering
wordings suiting the impact and order in mind. Its meaning is not ordering wordings
randomly by adding them to one another. On the contrary, nazm means knitting,
combining, molding, constructing and so on, all of which requires a unity. Every piece
needs to be positioned on a suitable location while reflecting the ones that are not on
appropriate locations as discordant.”? This statement indicates that the main purpose
of this great linguist is the precise order of the words while suiting the meanings in
mind because fluency can only be achieved through the suitable order of suitable

30 Musa Simsekgakan, Soziin Baglami (Istanbul: Kiraat Yaylari, 2015), 39.

31 Wittgenstein, Felsef! Sorusturmalar, trans. Deniz Kanit (Istanbul: Totem Yayincilik, 2006), 37.

32 Tahsin Gorgtin, Anlam ve Yorum (Istanbul: Kiiltiir Yayinlari, 2016), 158, 160.

3 Shatibi, al-Muwafakat, 267.

3 Abd al-Qahir al-Jurjani, Dalailu al-I'jaz, ed. Mahmud Muhammad $akir (Cairo: Matbaatu al-Madani,
Third Edition, 1992), 49.
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wordings instead of separate wordings.* Jurjani’s ideal meaning pattern and his
depiction of accordant text that will convey this pattern to the addressee can be one
of the most ideal examples of intra-linguistic content. Besides, Tammam Hassan,
who produced many works in the discipline of semantics, made the following
statement: “The greatest efforts to explain the contextual meanings in the Arabic cultural
history were made by Abd al-Qahir al-Jurjani, the important figure who presented the
concept of meaning and introduced the great theory under the title "nazm” in his work
entitled Dalailu al-I'jaz.”%

Internal context reflects the assessment of religious works based on the
general unity regarding the concepts of siyaq, sibaq and ilahi, in particular regard to
verses, when efforts are made to understand the Quran. Fascicles in the Quran
occasionally reflect different aspects of a certain topic and complete one another
while explaining an unclear issue.®” Thus, the Quran has a single structure to
explain meanings and to convey the purposes. Moreover, Zamahshari expresses
that the Quran reflects a unity as it was revealed by a single authority, and thus it
cannot possess a contradiction in itself.?¥ Meanings reflected through the messages
in the Quran have a systematic relationship with one another in an intense
structure.®

Figh scholars attributed great importance to the indirect implications
reflecting the direct structure of nazm that is prioritized in establishing meaning
because the example of the Quran was not considered in regard to the Prophet’s
actions and statements practiced in daily life. Instead, the Quran was regarded as a
source of existence rather than the conveyor of meanings to be discovered.
Methodology scholars indicated the role of sunnah that is correctly conveyed and
that establishes meanings and purposes while accepting the fact that the Quran was
understood and practiced and conveyed accordingly.* Customs and ideological
unity of Islamic scholars covering divine kalam have a position exceeding the
borders of linguistic form in regard to determining the meaning of religious works.

1.2. External Context

External context is the total of extra-linguistic elements covering texts and
impacting the process of determining the literal meanings. Extra-linguistic elements
evoke social and cultural environments determining the social intentions,

% Abd al-Qabhir al-Jurjani, Dalailu al-I'jaz, 401.

3% Tammam Hassan, al-Lughatu al-’Arabiyya Ma'naha wa Mabnaha (al-Maghrib: Daru as-Saqafa, 1994), 186.

3 Halis Albayrak, Kur'an’in Biitiinliigii Uzerine (Istanbul: Sule Yayinlari, Second Edition, 1993), 22, 43.

3 Abu al-Qasim Jarullah Mahmood ibn Umar ibn Ahmad az-Zamahshari, al-Kashshaf an Ghawamidi at-
Tanzil wa 'Uyuni al-Akawil fi Wujuhi at-Ta’wil, ed. Adil Ahmad Abd al-Mawjud, Ali Muhammad
Mu‘awwad, Fathi Abd ar-Rahman Ahmad Hijazi (Riyadh: Maktabatu al-‘Ubaikan, 1998), 5/312;
Albayrak, 26.

3 Toshiko Izutsu, Kur’an’da Tanr: ve Insan (Istanbul: Pinar Yayinlari, Third Edition, 2014), 54-55.

40 Gorgtin, Anlam ve Yorum, 164, 165.
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psychological state and linguistic skills of speakers. What is regarded as the
external scope in modern linguistics are the social conditions, including the words
called state-related presumptions by the methodology scholars.*!

Stating that religious works should be interpreted in regard to the concept of
magqasid, Shatibi calls the state-related presumptions constituting the external
context as “the essence of a statement” while explaining the implications of
commonly-known wordings. Accordingly, the purpose of the wordings, in a
general sense, can be explained only in the manner required by these states.*?
Moreover, there are the contexts of state and scope determining the structure of the
conversation between the recipient and the sender, two sides of addressing.
Rhetoricians strongly believed that a word should suit the requirements of the state,
along with suiting the fluency rules, to be eloquent. A word should suit the
conditions related to its scope to be considered as eloquent in rhetoric. Suiting the
scope is the most important external process determining whether words should be
reflected in emphasized, simple, complicated, persuasive or libelous manner when
needed. Moreover, suiting the state and scope was regarded among the processes
raising the quality of literary statements in Arabic rhetoric and history of Islamic
sciences.®® In addition, the phrase “her soziin bir makam: vardwy”* among the
linguistic and rhetoric scholars were regarded as one of the most important
rhetorical principles.

Shatibi explains the importance of state-related presumptions constituting
the external context as follows: “The disciplines of Ma‘ani and Bayan, which are known
for dealing with the laconic expression of the Quran nazm instead of Arabs’ conversations,
focus on the “requirements of the state” . These states can be related to the process of
addressing, speaker or writer, addressee or all of them at the same time because the meaning
of a statement may differ in accordance with two different states, two different addressee or
other concepts. The intentions in a questioning remark covering different meanings such as
determining or condemning something despite having a single wording or imperative words
reflecting meanings such as permission, threat, harassment etc. can only be understood
through the extra-linguistic elements based on the requirements of the state. Every state or
presumption explaining the purpose of words is not always present with the words. All or a
part of words get lost when some of these presumptions are lost.” * This citation reflects
that a question sentence is occasionally directed to get an answer or to get
permission or give a warning. What determines whether imperative wordings are
used for the concepts of secondary purpose such as permission, threat and
defamation are the extra-lexical presumptions that can be derived from the state-

4 Mukhtar Daqawi, “Min Malamihi al-Fiqri as-Siyaqi ‘Inda al-Usuliyyin”, Nazariyyatu as-Siyaq Bayna at-
Tawsif wa at-Ta’sil wa al-Ijra’, 53.

42 Shatibi, al-Muwafagat, 4/21.

4 Birqawi, Dalaletu as-Siyaq Bayna at-Turasi wa ‘llmi al-Lughati al-Hadith, 29-30.

4 Abu Umar Shihabuddin Ahmad ibn Muhammad ibn Abdi Rabbih ibn Habib ibn Hadir ibn Salim, al-
‘lkdu al-Farid (Beirut: Daru al-Qutubi al-‘Ilmiyya, 1404/1983), 2/125; 3/14.

45 Shatibi, al-Muwafakat, 4/ 146.
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related requirements. It is quite difficult to determine the literal meaning of words
when these presumptions are not known.

Linguistic forms and literal meanings of the Quran verses and the Prophet’s
hadiths should be known first to understand their messages correctly. Moreover,
solely knowing the literal meanings and ordering rules of wordings is not enough
to interpret religious works in the correct manner. The objectives of these works
become clear only when their extra-textual contexts are known to a great degree.
This context of many elements arising from a combination of them was called
“spiritual presumptions” by Zarkashi (d. 794/1392), and the impossibility of limiting
these was stressed. The wording of the verse “Divorced women remain in waiting for
three periods,”# is an informative sentence. However, as women cannot wait in this
state by themselves, the meaning of this verse is different from that of the apparent
wording. As God’s statements do not reflect anything impossible rationally, it is
clear that the informative sentence in this verse is actually imperative.#” Moreover,
considering the environment of revelation for verses and conditions of revelation
for hadiths, external context gains primary importance in the determination of
religious works” implications. Thus, sahabah members, as the witnesses and first
addressee of revelation who lived in that era, were more capable of understanding
religious works than anybody else. They were the esteemed people who lived their
religions in an environment shaped by the verses and guided by the Prophet.*
Explanation regarding the concept of presumption will be beneficial for
determining them, meaning even if this concept was partially mentioned under the
title of the external context.

2. Context and Presumption

The concept of presumption means the elements or items that are always
close or near. Derivatives of this concept are mentioned in 34 different verses in the
Quran and in many hadiths. After all derivatives of presumption were assessed, it
is fair to state that the concept means tips, signs, traces of states helping one
understand a confusing or unclear topic.*

46 al-Baqarah 2/228.

4 Abu Abdallah Badruddin Muhammad ibn Abdallah ibn Bahadir Zarqashi, al-Burkhan fi “Ulumi al-
Qur’an, ed. Muhammad Abu al-Fadl Ibrahim (Cairo: Daru Ihyai al-Qutubi al-“Arabiyya, 1957), 2/ 216.

4 Abd ar-Rahman Ibn Khaldun, Mugaddimatu Ibn Khaldoon, ed. Yahya Murad, (Cairo: Muassasatu al-
Mukhtar, 2006), 547; Suyuti, Abd ar-Rahman ibn al-Kamal Jalaluddin, al-Itqan fi ‘Ulumi al-Qur’an, ed.
Muhammad Abu al-Fadl Ibrahim (Saudi Arabia: Wizaratu ash-Shu'uni al-Islamiyya, nd), 474.

4 Abu al-Hussein Ahmad ibn Faris ibn Zakariya Ibn Faris, al-Mujmal fi al-Lugha, ed. Zuheir Abd al-
Mubhsin Sultan (Beirut: Muassasatu ar-Risala, Second Edition, 1986), 3/749; Ibn Manzoor, Lisanu al-Arab,
3607-3614; Raghib Isfahani, Mufradatu Alfazi al-Qur’an. ed. Safwan Adnan Dawudi (Beirut: Daru ash-
Shamiya, 1996), 667; Muhammad Fuad Abd al-Baqi, al-Mu‘jamu al-Mufahras li Alfazi al-Qur’an (Istanbul:
Cagr1 Yayinlari, 1990), 542; for different definitions of presumption, its conceptual field and impact on
figh interpretations, see: Fatih Turan, [slam Hukukunda Karine (Erzurum: Ataturk University, Institute of
Social Sciences, Doctoral Thesis, 2011),14; Shamsaddin Sami, 1068; Ferit Develioglu, Osmanlica — Tiirkge
Liigat, prep. Aydin Sami Gilineycal (Ankara: Aydin Kitabevi, Fifteenth Edition, 1998), 491.
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As a term, presumption means the additional concept or sign indicating the
meaning of a word.® Tahanawi defined presumption in direct relation to
implication as follows: “the element that indicates a concept although it is not used for
that concept”®. A presumption can be understood from the wording, meaning or
state of a word. Thus, the presumption is divided into two groups as verbal and
situational or literal and spiritual.?? For instance, the presumption indicating that
the word “library” in the sentence “I saw a library walking” is actually a metaphor
for a knowledgeable person is the wording “walking”. Regarding Arabic, what
should be understood from the literal presumption is the grammar-related mode
and position of a word in a sentence. In other words, being a subject or
complement, or being a subject or object is the literal wordings primarily impacting
the meaning of a word. Besides, being positioned after the verb in an actual
sentence in active voice is the presumption indicating that a noun is actually an
object. The imputation-based relationship between the subject and verb in actual or
noun clauses, and the impact between the transitive verb and object are among the
most important presumptions concerning the meaning. Meaning-related
presumptions determine a case based from their perspectives.® Sources indicate
that presumption can prevent the literal meaning as seen in metaphors (mania), that
it can direct the wording to another scope different than its pattern (sarifa) which is
also the case for imperative statements used as a threat, that it requires selecting
one of the common meanings (murajjiha), and that it can narrow the scope of
meanings (muhassisa).>* Correctly determining the nature of presumption(s) in these
cases has a serious impact on establishing the meaning. In fact, no words are
independent of the presumptions establishing the meanings. While explaining the
implication of inclusive wording, al-Ghazali (505/1111) notes that Arabs did not

50 Ali ibn Muhammad Sayyid Sharif al-Jurjani, Mu‘jamu at-Ta’rifat, ed. Muhammad Siddiq al-Minshawi
(Cairo: Daru al-Fadila, 2004), 146.

51 Muhammad Ali Tahanawi, Kashshafu Istilahati al-Funun, ed. Rafik al-’Ajam (Beirut: Maktabatu Lubnan
Nashirun, 1996), 2/1315

52 Fahruddin Abu Abdallah Muhammad ibn ‘Umar ibn al-Hassan ibn al-Husein at-Taymi ar-Razi, al-
Mahsul fi ‘Ilmi Usuli al-Fighi, ed. Taha Jabir Fayyaz al-’Alwani (Beirut: Muassatu ar-Risala, Third Edition,
1997), 1/332; Tilimsani (d. 771/1370) classified presumptions into three groups:

Literal presumption: It directly arises from the structure of wording. For instance, the term " ¢, " solely
means the state of cleanliness when used in plural form.

Context presumption: It is the explanation of a word beforehand or afterward. This topic will be
reviewed under the title of the internal context.

External presumption: These are the presumptions indicating the meaning with no relation to the
wording. Tilimsani defines presumption as follows: “the evidence that is independent of the text,
comparison and practice indicating that the wording reflects one of two possible meanings.” This
definition indicates that Tilimsani assesses this presumption as the external evidence supporting the
meaning of the wording. See: Abu Abdallah Muhammad ibn Ahmad ibn Ali ash-Sharif Tilimsani,
Miftahu al-Wusul ila Binai al-Furuii‘i ‘ala al-Usul (with Kitabu Masarati al-Galat) ed. Muhammad Ali
Farqus (Mecca: al-Maktabatu al-Meqqiyyah, 1998), 453-454, 456-457.

Sayyid Sharif al-Jurjani divides presumption into three categories as situational, spiritual and literal.
Situational presumption indicates the implication of extra-literal elements while the other two reflect the
wording-related implications. See: Sayyid Sharif al-Jurjani, Mu‘jamu at-Ta'rifat, 146.

5 Nadiya Ramazan an-Najjar, al-Qarain Bayna al-Lughawiyyinah wa al-Usuliyyin (Beirut: Daru al-Qutubi
al-‘Ilmiyya, 2015), 14-15.

5¢ Omer Acar, “Anlamu Tayin Eden Karine”, Ekev Akademi Dergisi 15/49 (Fall 2011), 191.
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preach wordings directly for religious trance sessions and that presumptions are
needed to prove statements cover everybody. He keeps the borders of
presumptions, which establish meanings, quite broad with the following statement:
“the state of trance is understood from a fact that obligatorily arises from presumptions
which cannot be combined with certain qualities or categorized through an act or concept
such as symbols, signs, one’s movements, gesture and mimics or through the change of
works and purposes that became a habit for them.”®> To him, religious works
occasionally indicate the state of trance through rational implication, as seen in the
verse “Allah is the best of disposers.” Although there is no particular stress on the
social and cultural environments in this approach, stating that these environments
are neglected means that the words regarding the position of customs are
neglected.

Presumption, as a figh concept in Islam is evidence or quality used to
determine the intentions of guides or addressing authority. The internal context of a
text or the concepts constituting the external context should be used to reveal the
meaning of canon provisions because the main purpose of this process is to
understand what the addressing authority means with his/her words. This meaning
is derived either from the words or will of the speaker or from the extra-lexical
factors.® For instance, regarding the interpretation of the wordings in the Quran,
the most valid presumption is the one helping determine the message of these
wordings. The meaning in the wordings can be understood only through the
general concept and purpose of the book or work covering these wordings or
through the relationship of the wordings with the previous or following statements
in these works.”” The most important function of presumption is to clarify the
meaning, or provision of a concept, which is not thoroughly known, through the
implication of another known concept.>

A presumption reflecting the opposite of the literal meaning is needed to
determine whether a wording is metaphoric. Rhetoric scholars state that a concept
that can be understood as a fact or metaphor, in the beginning, can only be
regarded as a metaphor when there is a presumption preventing the possibility of
literal meaning.”® As noted by Razi, a metaphor cannot reflect a meaning without a
presumption. Besides, to him, the most important factor separating metaphoric
style from a false statement is the presumptions arising from the speaker’s
characteristics or internal context of words.®® Thus, a presumption is always needed
to consider a word as a metaphor or to determine the meaning of a common word.

% Abu Hamid Muhammad ibn Muhammad, al-Ghazali al-Mustasfa min ‘Ilmi al-Usul ed. Muhammad
Tamir (Cairo: Daru al-Hadith, 2011), 2/149.

% Nadiya Ramazan an-Najjar, al-Qarain Bayna al-Lughawiyyinah wa al-Usuliyyin, 14.

7 Fahd ibn Abd ar-Rahman ibn Suleiman ar-Rumi, Ittijahatu at-Tafsir fi al-Qarni ar-Rabi’ ‘Ashar (Beirut:
Muassasatu ar-Risala, 1986), 3/876.

58 Turan, Islam Hukukunda Karine, 18.

% Mat’ani, Abd al-Azim Ibrahi, at-Tashbihu al-Baligh Hal Yarka ila Darajati al-Majaz (Cairo: Maktabatu
Wahba, nd.), 120.

60 Razi, al-Mahsool, 1/290, 322-323.
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The presumption demonstrating that metaphors do not reflect the facts, can be
obtained from the internal context of words or extra-textual concepts such as
rational, sentimental, customary and canon. There are many words metaphorically
interpreted through the afore-noted presumptions. For instance, the verse
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“And incite [to senselessness] whoever you can among them with your voice and
assault them with your horses and foot soldiers and become a partner in their wealth and
their children and promise them! ”6' was accepted as a metaphor through the
presumption arising from the will of the addressing authority. According to the
reality in this verse, God Almighty gives orders to the devil from the divine
perspective. However, it is religiously and rationally impossible to accept that
God Almighty orders the devil or someone else to perform a malevolent action or
to commit a sin because God has the absolute justice and is free from all
deficiencies creatures have. There is a lot of canon evidence in this regard. Thus,
the metaphoric explanation of the verse can be understood from a lot of canon
evidence and rational presumptions.?? Methodology scholars attributed
importance to customary presumptions along with other presumption forms. As
noted in the topic of reality, wordings may have lexical, religious and social
realities. What determines the meaning of wording is the custom that is effective
in the use of this wording. For example, wording such as prayer and alms, which
have religious meanings, should be understood in a religious context.s® Validity of
the specific meaning where wordings are used in the Quran and sunnah is related
to preferring customary meaning to lexical meaning.5* Preference regarding the
meaning of religious terms arises from the specific custom of the area covering
these terms.

A presumption in law is the sign that helps people obtain the information on
an unclear topic based on a known topic. Even though there are presumptions with
degrees, there is no obstacle before practicing with presumptions in Islamic law.¢
Presumptions in judgment law are defined as follows: “the evidence that is achieved
by performing rational assumption between two different events and that helps clarify an
unclear case” %6 However, it should be noted that presumptions impacting the
outcome can be derived from the linguistic or extra-linguistic environments. The
explanation regarding the use of presumption in determining the concept of

61 al-Isra’ 17/64.

02 Muhammad ibn Ali ibn Muhammad ibn Abdallah ash-Shawqani, Irshadu al-Fuhul ila Tahkiki al-Haqqi
min ‘llmi al-Usul, ed. Ahmad ‘Azw ‘Inaya (Damascus: Daru al-Kitabi al-‘Arabi, 1999), 70-71; Siddiq
Hasan Khan Bahadir, Husulu al-Ma'mul min ‘Ilmi al-Usul (Constantine: Matba’atu Jawaibi al-Kainah,
1296/1878-1879), 17.

® Abu Hilal al-’Asqari, al-Hasan ibn Abdallah ibn Sahl ibn Said ibn Yahya ibn Mihran, al-Furuqu al-
Lughawiyya, ed. Muhammad Ibrahim Salim (Cairo: Daru al-Ilm wa as-Saqafa, 1997), 66.

64 Shatibi, al-Muwafaqat, 4/26.

% Yaylali, “Islam Hukukunda Karine”, Islémi Aragtirmalar 2/6, (Ankara 1988), 55-56.

6 Davut Yaylali, “Karine”, Tiirkiye Diyanet Vakfi Islim Ansiklopedisi (Istanbul: TDV Yayinlari, 2001),
24/492-493:
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metaphor is that presumption prevents understanding the literal meaning of a
wording. A linguistic sign is needed to indicate that a word is used in a
metaphorical sense. These signs preventing metaphoric words from being
understood in their literal meanings are called presumptions. Presumptions should
be based on religion, mind, sense or customs. For instance, the presumption
regarding the sentence “I won’t eat from that tree” is sensorial as senses determine
the object that is not to be eaten as the fruit of that tree. The true meaning of the
verse “And incite [to senselessness] whoever you can among them with your voice and
assault them with your horses and foot soldiers and become a partner in their wealth and
their children and promise them.” But Satan does not promise them except delusion” ¢ is
that God Almighty gives orders to the devil to do the afore-noted. However, it
would be irrational to think that God Almighty ordered this to the devil because
these attitudes do not suit God’s purposes and approval. Therefore, the meaning
here should be that the devil was granted the ability to do these. What helps us get
this meaning is the rational presumption. When a man says, “If you leave this
house, I will divorce you!” to her wife, what is understood is that the action of
leaving does not indicate any time. Instead, the point is leaving at that moment, and
the element allowing people to interpret this statement as metaphoric can be called
customary presumption.® Although the concept of custom has been mentioned in
relation to the external context thus far, it should be specifically examined as it is
one of the important extra-textual elements establishing meaning and as it has a
relationship with culture.

3. Context and Customs

The point stressed here is the value of customs as an extension of context in
understanding and interpreting the religious works. There is a strong relationship
between language and social culture. Language is both a verbal mirror of society as
the conveyor of culture and a determinant factor affecting the emergence and
development of ideas and culture. Thus, the impact of words does not solely arise
from its linguistic weight. What is equally, if not more, important is the reflection of
the position of a word in regard to the general understanding of society. Islamic
tradition scholars use the concept of custom, instead of culture, to draw attention to
the afore-noted aspect of language. As known to all, a custom is regarded as one of
the sources of canon provisions in figh-based methodology. Customs reflect
stereotyped social behaviors and the linguistic meaning achieved on the social
layer. Customs or customary use, which is interesting in regard to understanding
words, reflect the afore-noted socio-cultural aspect of the language. The first
definition of the concept “custom” was made by Nasafi as follows: “statements and
attitudes that are rationally positioned in conscience and accepted by people whose nature

67 al-Isra 17/64.
68 Omer Nasuhi Bilmen, Hukuk-i Islamiye ve Istilahat-1 Fikhiye Kamusu (Istanbul: Ozensar Yay., nd.), 1/84.
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has not been distorted yet”®. While providing evidence to the afore-noted statement
that Sarahsi mentioned about siyag, it was indicated that one of the five reasons for
explaining wording in a meaning other than its literal meaning is customary usage.
While explaining this reason, he stressed the linguistic functions of expressing the
state and reflecting the demands depicted rationally. Accordingly, the meaning of
wording to name an object in social customs reflects a certainty like the lexical
meaning. However, in places where there is no customary common and generally-
accepted meaning, presumptions are needed to determine the message of wording.
Sarahsi mentions about the absolute use of the concept “drachma” as an example.
Drachma can indicate the local currency of a place, suiting the customs of the
environment where it is mentioned. In fact, considering the fact that customs are
divided into two as general and particular based on the prevalence of usage area”,
religious language is directly related to particular customs. In other words,
meanings of religious terms were determined by the particular customs of Islamic
people.” The term “salat”, literally meaning praying in Arabic, was accepted by the
Muslims as the name of prayer whose practices and explanations became clear in
the Islamic literature following the practices and explanations of the Prophet. It is
clear that the meaning attributed by particular customs went beyond the lexical
reality in the language. Evidence indicates that most of the religious terms were
similarly clarified in the era of the Prophet or throughout Islamic history and in
time. Ibn Rushd explains the concept of ta'wil as follows: “deriving wording from the
true implication and relating it to metaphoric implication without distorting Arabs’ habit of
naming anything with a similar concept or reasons, associated terms or similar elements in
this regard.””? These statements indicate that consideration toward the Arabic
culture is obligatory in understanding and interpreting the religious works.
Accordingly, it is highly challenging to achieve correct results without regarding
the linguistic and lexical rules, the environment of the sahabah generation who
were the direct addressee of the revelations, and methods of understanding the
religious works. The rule in the Ottoman Code of Civil Law “literal meaning shall be
abandoned through the customary implications” (a. 40)7® stresses that the dominant
understanding form in society comes before the lexical information. Moreover,
stating “customs were used as express statements in more than a hundred cases”, Ibn
Qayyim mentions these, one by one.” As noted by Muhammad Hamidallah,
Muhammad ibn Habib who passed away in Hijri 245 spared quite a long section in
his work to convey the customary practices from the pre-Prophetic era, which were

¢ Tbrahim Kafi Donmez, “Orf”, Tiirkiye Diyanet Vakfi Islim Ansiklopedisi (Istanbul: TDV Yaymnlari, 2007),
34/87, 88:

70 Subgqi & Ibnu as-Subqi, al-Ibhaj fi Sharhu al-Minhaj, 3/704.

71 Sarahsi, Usul, 1/190.

72 Ibn Rushd, Abu al-Walid Muhammad ibn Ahmad ibn Muhammad ibn Ahmad, Faslu al-Magal, trans.
Bekir Karliga (Istanbul: Isaret Yayinlari, 1992), 76.

73 Ahmad Cevdet Pasha, Majalla-i Ahqam al-Adliyya (Istanbul: Matbaa-yi Osmaniya, 1300/1883), 28.

74 Tbn Qayyim al-Jawziyya, Abu Abdallah Muhammad ibn Abu Bakr ibn Ayyub, I'lamu al-Muwaqqi‘in ‘an
Rabbi al-"Alamin, ed. Abu Ubaidah Mashur ibn Hasan Al Suleiman & Abu Umar Ahmad Abdallah
Ahmad (Saudi Arabia: Daru Ibnu al Jawzi, 1463h.), 4/316.
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performed by the Prophet (p.b.u.h.) himself.”> Imam Maliq draws attention to the
determinant role of sahabah customs in regard to how religious works, which are
the most important factors for Madinah people to include their customs and
traditions in the methodological system before performing a comparison as canon
evidence, are understood and practiced in life.”® In fact, giving credit to customs is
not solely limited to Imam Maliq’s sect. The original version of the article in the
Ottoman Code of Civil Law, “determination through customs is equal to the
determination through religious works” (a. 45)”7, which stresses the importance of
customs in correctly understanding the religion, is mentioned in the topic of
establishing the meaning of pilgrimage offering through absolute wordings in al-
Mabsoot, the work that has a great role in conveying the early-period Hanafi figh
accumulations to the present time. Accordingly, determination through customs is
important for determining the implication of the works that are not implicitly
expressed. However, the validity of customary meaning is not absolute. Instead, it
is conditional with the canon principles. Customs or other explanation methods are
not used for the religious works, certainty and overall implications of which have
already been proved.” In other words, customary implications are not valid in
topics that are explicitly expressed.®® However, provisions of works to be assessed
can be interpreted or even allocated through rational or customary implications.
The main function of customary evidence is present in the statement of religious
works. Although customs are regarded as secondary references when there is no
canon evidence on a specific topic in Islamic law, their importance becomes
apparent in the efforts to determine the implications in the interpretations
regarding the wordings. The common social meaning of wordings is preferred to
the uncommon literal meaning in the statement of religious works. In case of
conflicts; religious, customary and lexical meanings of wordings are preferred,
respectively, among their meanings in language, social customs and shariah
customs.®! This evidence indicates that Islamic scholars valued social conceptions
more than the lexical meanings of linguistic elements in the process of
understanding a text.

75 Muhammad ibn Habib, Abu Ja’far ibn Umayya ibn ‘Amr al-Hashimi, Kitabu al-Muhabbar (Hyderabad:
Dairatu al-Ma'arifi al-Osmaniyya, 1942), 309; Muhammad Hamidallah, “Islam Hukuku'nda Orf ve
Adet”, Hikmet Yurdu 2 (2008), 158.
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77 Ahmad Cevdet Pasha, Majalla-i Ahqam al-Adliyya, 28.

78 Sarahsi, Shamsu al-Aimma, al-Mabsut (Lebanon: (Dar al-Ma'rifah, nd.), 4/152.
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81 Abu Hamid Muhammad ibn Muhammad Gazali, al-Mustasfa min Ilmi al-Usul, ed. Muhammad Tamir
(Cairo: Daru al-Hadith, 2011), 2/43; Abu Zakariya Muhyiddin Yahya ibn Sharaf Nawawi, al-Majmu’
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Conclusion

Presumptions and dominant customs have a great impact in the
determination of meanings, regardless of whether these presumptions are literal,
customary or situational. Therefore, to determine whether a wording was used to
reflect a meaning other than its literal meaning, the linguistic elements in the syntax
and extra-linguistic presumptions and customary usage should all be considered
because words and context are integral concepts such as human and environment,
sapling and soil, or fish and sea. A word cannot be understood separately from its
context just like humans who are shaped by time and environment and who cannot
be understood sufficiently with no relation to their socio-cultural environments. To
establish a meaning, presence of words should be assessed with their social
environments covering them and helping them exist. Therefore, solely the
dictionary and grammar knowledge should not be deemed sufficient enough to
reveal the meanings of words, phrases and sentences as meaningful linguistic units.
These are necessary to understand the linguistic units, but intra- and extra-textual
open or implied connections should also be perceived for that purpose. In other
words; grammar rules, internal context, speaker’s intentions, state of the addressee,
place of speaking, and similar concepts should also be known to determine whether
a literal or metaphoric meaning is reflected in a sentence or a word in a sentence.
Along with the simple meanings of words, certain presumptions clarifying the
intentions of the speaker should be specified to determine the meaning of a
common wording with plural meanings. In a wider framework, determining the
social and cultural medium (customs) that the word, which is part of the language
of communication formed as a result of consensus, is used will be of great benefit in
terms of understanding the purpose. All these presumptions, helping people
understand the essential message in texts and statements, are included in the topic
of context. Thus, knowing the context is critical in determining the intentions in the
process of addressing. Islamic scholars named the intra-textual context using the
concept of siyag and explained religious works accordingly. However, they
considered the states of the speaker and addressee, place of speaking, and the social
usage manners regarding the wording as the determinant factors. A broad
perspective and conception covering the context as a whole in the interpretation of
religious works should be employed. The advantage of the modern linguistic
contextual theory is that it holistically reviews the intra- and extra-textual elements
to understand the message. This method is the most appropriate direction followed
to correctly understand the works while maintaining the wordings and spirit when
traditional accumulation of Islam is assessed with the modern linguistics and
semantics. There are many examples indicating the impact of external context in
determining the meaning of verses. The number of examples on provisional verses
is limited in this study as these verses where customs and presumptions clearly
impact the meaning should be separately reviewed in another study.
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Kur’an’in Yorumlanmasinda Baglamin Roliine Metodik

Bir Yaklasim
Ismetullah SAMI
Ozet

Bu makalede dil ve usul bilginlerinin Kur’an’in anlasilmasinda takip edilmesi
gerektigini diistindiikleri metin i¢i ve dis1 unsurlar, modern dil ve anlambilimin bir
konusu olan baglam teorisi ekseninde ele alinmaktadir. Bu cercevede usul
eserlerinde genellikle daginik bir bicimde anlatilan parametreler yeni bir bakisla ve
bir biitiin halinde sunulmaktadir. Kur’an’in dogru anlasilmast icin ilk olarak ayetin
yapz1 taglart hitkmiindeki lafizlarin sozliikteki karsiliklar: ve hangi kurallar icerisinde
dizildiginin tespit edilmesi gerekmektedir. Ikinci olarak her ayet ait oldugu metnin
bir parcasi olarak okunmali ve iletilmek istenen mesaj bu c¢ergevede
degerlendirilmelidir. Ugﬁncﬁ olarak ise Kur'an’mm dogrudan muhatabi, onu
agiklamakla ve temsil etmekle gorevli olan Hz. Peygamber’in sozlii veya fiili beyaru

Kur’an’in Yorumlanmasinda Baglamin Roliine Metodik Bir " O s £l ,uld o 2l da 731 2 oda 3%
ol = TV /N VY U Ol o sl LAY Bl e 3150l § 25 31, <" Yaklagim
OIS oSV LAY T s G Ll 55 Eomgis Bl ¢ olor bl Zonae) Y V4 /1Y /YA DA U p8
Y EY Lo ) e saal Y eV LY
ismetullahsami@gmail.com &), 35Ul dxelsr = LAY LIS (3 dny 2] g ooyl a2 poe ek
CY"‘\ [N isaadl
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muvacehesinde tefsir ve yorum faaliyeti yiiriitiilmelidir. Buna ilave olarak
sahabenin anlayisi, ilk donem Arap toplumunun 6rfii gibi anlamin tayininde etkili
olan niizul ortama ile alakali toplumsal unsurlar dikkate alinmalidir.

Anahtar Kelimeler: Kur’an, anlam, yorum, ustil, baglam

A Procedural Approach Towards the Role of Context in
Interpreting Quran
Abstract

In this article, the intra textual and nontextual elements, which language and
style scholars think must be followed in understanding Quran, are discussed in the
axis of context theory, which is a subject of modern language and semantics. Within
this frame, the parameters which are usually told in a disorganized way in
procedure works are presented with a new view and as a whole. To understand
Quran correctly, first of all, it is necessary to determine what the meanings of
wording, which are the building blocks of verses, are in dictionary and it is also
necessary to determine according to which rules they are ordered. Secondly, all
verses must be read as a part of the text to which it belongs and the message to be
conveyed must be evaluated accordingly. Thirdly, tafseer and interpretation
activities must be carried out pursuant to verbal and factual expressions of the
direct addressee of the Quran, and the one who is also in charge of explaining and
symbolizing Quran, the Prophet. In addition to this, societal facts related to
revelation time and place, which are important in identifying the meaning, such as
the understanding of the companions, traditions of the early Arabic society must be
taken into consideration.

Keywords: Quran, meaning, interpretation, method, context
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