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Sia'da Kur'an'in Mevsukiyeti Sorunu:

el-Intisar Adl1 Eser Ozelinde Bir Degerlendirme*

Saban KONDi**

Oz

Bu makalede; Kur'an’in korunmuslugu ve tahrif konusu Ehl-i Siinnet ve imémiyye
Sias1 arasindaki tartismalar, Kadi Ebt Bekir Bakillani'nin (61. 403/1013) el-Intisdr 1i'l-Kur'an
isimli eseri 6rnekliginde ele alinmistir. Makale iki kisma ayrilmistir. Birinci kisim bazi $if
alimlerin Kur'an’in lafzina yonelik ekleme ve c¢ikarma iddialarmi, ikinci kisimda ise
Kur’an'in ilahi ve begeri tedbirlerle korunmusluguna yonelik tespitleri icermektedir. Baz1 $ii
ulemanin Kur’an metnine yonelik tahrif iddialarinin ¢ok boyutlu oldugunu goérmekteyiz.
Sia'nin Ozellikle Hz. Ali'nin hilafeti ve Ehl-i Beyt ile alakali ayet ve sfirelerin mevcut
Kur'an’da yer almadigina, yer alanlarin da tahrif edildigine, Kur'an’m hem lafiz hem de
anlam diizeyinde degistirildigine, birtakim ekleme ve ¢ikarmalarin yapildigina dair iddialar
ele alinmigtir. flk dénem kaynaklarinda ve klasik donem eserlerinde, tahrif iddiasinin
iizerine inga edildigi Hz. Ali'nin, Hz. EbGi Bekir'in cem ettigi, Hz. Osman’in istinsah ederek
resmi mushaf haline getirdigi Kur’an niishasinda bu iddialarla alakali bilgilere ulasilmaya
calisilmistir.
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The Matter of the Reliability of Quran in Shia: An
Evaluation in Scope of the Work Titled el-Intisar

Abstract

In this article, the discussions between "The Protection of the Qur'an and the subject of
Tahrif” (Ahl al-Sunnah and Imamiyya Shia) are discussed in the example of al-Intisar li'l-
Qur’an by Qad'i Abu Bakr Bakillani (d. 403/1013). The article is divided into two parts. The
first part includes the claims of some Shiite scholars about the additions and subtractions to
words of the Qur'an, and the second part contains the determinations of the protection of the
Qur'an by divine and human precautions. We see that some Shia ulema's claims of
falsification of the Qur'an are multi-dimensional. No clear statement of Shia claiming that
especially Hz. Ali's caliphate and Ahl al-Bayt-related verses and surahs are not included in
the current Qur'an, those involved are falsified, the Qur'an has been changed at the level of
both word and meaning, to confirm the claims that some additions and subtractions. was
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found in the Qur'an and Sunnah. When we look at the sources of the first period and the
works of the classical period, Hz. Ali, Hz. Abu Bakr cem, Hz. In the copy of the Qur'an,
which Osman has made an official mushaf, he has not witnessed any information to confirm
this.

Keywords: Tafseer, Qur'an, Revelation, Tahrif, Mevsiikiyet, Ahl al-Sunnah, Shia.

Giris

Kur’an-1 Kerim, niizuliinden kiyamete kadar insanlik icin her alanda kutsal
bir metin, dini, huk{iki ve ahlaki alanda bir mesaj, ayn1 zamanda da bir hidayet
kaynag1 ve yol gosterici rehber olmustur. Cebrail Kur’an’it vahiy yoluyla Hz.
Peygamber’e (s.a.v.) getirmis, Hz. Peygamber de onu okumus, onda higbir
degisiklik yapmadan katiplere yazdirmis, hifz, kitabet, cem, istinsah, teblig,
ibadetlerde okunarak tekrarlama gibi 6zel yontemlerle koruma altina almistir.!

Hz. Peygamber’in vefatindan sonraki siliregte, sahdbe doneminden
uzaklastikca, 6zellikle Islam fiituhatinin genislemesiyle, Kur'an’in mevstkiyeti,
tarihi ve Kur’an ilimleri igerisinde yer alan konularla alakali farkli goriisler ortaya
cikmugtir. Ozellikle bazi Sii alimler ve son yiizyilda da bazi miistegrikler tarafindan
Kur'anin tarihine, mevstikiyetine ve tahrif iddialarina yonelik bir¢ok goriis ileri
siiriilmiis, bunlara yonelik bir¢ok eser kaleme alinmistir.

Ehl-i Stinnet ulemasina gore; Kur’an’in biitiin insanliga gonderilen Allah’a ait
son kitap oldugu, daha onceki semavi kitaplarin aksine mevcut Kur’an metninin
fazlalik veya noksanlik gibi bir tahrife maruz kalmadigi, aksine Allah’tan geldigi
sekliyle nakledilip sonraki nesillere salimen ulastig: ittifakla sabittir.2 “Siiphesiz o
Zikri (Kur’an1) biz indirdik biz... Onun koruyucusu da elbette biziz.”3, “Bu, kendisinde
siiphe olmayan Kitaptir.”* ayetleri Ehl-i Stinnet’in temel dayanaklarindandir.

Bununla birlikte erken dénem Sii - Imami kaynaklarda Kur’an’in hem lafiz
hem de anlam diizeyinde tahrif edildigine, birtakim ekleme ve g¢ikarmalarin
yapildigina dair bir¢ok rivayet mevcuttur. Lafzi tahrifle ilgili rivayetlerin bir kismi1
¢ok sayida ayetin Kur’an'in igerisinde yer almadig1 iddiasini icermektedir.> Mesela,
Sii alimlerin 6nde gelen muhaddislerinden el-Kiileyni (6l. 329/941) el-Kdfi fi'l-Usiil
isimli eserinde, (Hisam b. Salim’den) Ebti Abdillah'in su sozlinii nakleder:

1 EbG Abdilldh Muhammed b. Ahmed Kurtubi, Tefsiru’l-Kurtubi, thk. Salim Mustafa Bedri (Beyrut:
Dﬁru’l-Kutubi’l-Hmiyye, 1431/2010), 1/25-28; Eblt Abdillah Bedruddin Muhammed Zerkesi, el-Burhin fi
‘Ulfimi’l-Kur’an (Beyrut: Mektebetu’l-Asriyye, 1430/2009), 1/26; Sihabuddin Mahmtd Alast, Rithu’l-Medni
fi Tefsir'iil-Kur'ani’l-Azim ve’s-Seb’i’l-Meséni, thk. Seyyid Muhammed-Seyyid Imran (Kahire: Daru’l-
Hadis, 1426/2005), 1/25-26.

2 Eb{i Bekir Muhammed b. Tayyib Bakillani, el-Intisdr li'l-Kur'an, thk. Omer Hasan el-Kiyam (Beyrut:
Muessesetii'r-Risale, 1425/2004), 11/33; fhsan 11ahi Zahir, Sia’'mn Kur'an, Imamet ve Takiyye Anlayisi, gev.
Sabri Hizmetli & Hasan Onat (Ankara: Afsaroglu Matbaasi, 1984), 68.

3 el-Hicr 15/9.

4 e]-Bakara 2/2.

5 Mustafa Oztiirk, Tefsirde Ehl-i Siinnet Sia Polemikleri (Ankara: Ankara Okulu Yayinlari, 2008), 180.
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“Cebrail’in (a.s) Hz. Muhammed’e (s.a.v.) getirdigi Kur’an on yedi bin ayettir. Ehl-
i Beyt ve Hz. Ali (6l. 40/661) ile ilgili ayetler tamamen Kur’an’dan g¢ikartilmigtir.”6
Imam Muhammed el-Bakir'mn da (6l. 1110/1688), “Kur’an’mn tamaminin [Allah]
tarafindan indirildigi sekliyle cem edildigini ileri siiren kimse yalancidir. Zira
Kur'an’t Allah'in indirdigi sekilde cem ve hifz eden sadece Hz. Ali ve ondan
sonraki imamlardir.” dedigi zikredilmistir.”

Bu calismanin simirlart iginde, Sia'min tahrifle ilgili iddialarinin tamamini
inceleyerek analiz etmemiz miimkiin degildir. S6z konusu iddialarin reddine
yonelik delilleri daha ziyade Bakillani'nin el-intisir 1i'l-Kur'an isimli eseri
baglaminda ele alacagiz.

Bununla birlikte; $il alimlerin O6nde gelenlerinden, Ebii'l-Hasen Ali b.
fbrahim el-Kummi'nin (Seyh Sadik) (6. 307/919) Risélet’iil-I'tikidati’l-Tmamiyye (Sii-
Iméamiyye nin Inang Esaslar) ve Tefsiru’l-Kummi’si, el-Kiileyni'nin el-Kdfi fi'l-Usil'ii,
Abdillah es-Sayrafi'nin Niiketu’'l-intisdr li-nakli’l Kur’an1, Seyyid Murteza er-
Rizvi'nin el-Burhin ‘ald ‘ademi tahrifi'l-Kur’an’1t gibi son donem Sia eserlerinden
yararlanilmistir. Yine Kur’an'in tahrifiyle ilgili Saban Karadas'in Sia’da ve Sunmni
Kaynaklarda Kur’an Tarihi, Mustafa Oztiirk’iin Tefsirde Ehl-i Siinnet-Sia Polemikleri,
Hasan Elik’in Kur’an’tn Korunmuslugu Uzerine vb. kaynaklardan ve makalelerden de
istifade edilmistir.

1. Kur’an Metninin Mevstkiyeti ve Tahrif Kavrami

Ehl-i Siinnet ile Imamiyye Siasi1 arasindaki temel tartisma konularindan biri
de Kur’an’in mevstikiyeti ve tahrifi hususundadir. Bu tartismanin temelini Hz.
Ali'nin imamet/hilafeti tartismasiyla irtibath olarak iki mezhebin Kur’an metni ve
mevsikiyetiyle ilgili farkli yaklasimlari olusturmaktadir. Ehl-i Sitinnet'e gore
Kur'an, Allah tarafindan Hz. Muhammed’e nazil olan ve biitiin insanliga
gonderilen son kitaptir. Asla degismemis ve bozulmamistir. Kiyamete kadar da
bozulmayacak ve degismeyecektir. Kur’an, daha 6nceki semavi kitaplarin aksine
her tiirlii tahriften, ziyade ve noksanliktan uzak, ilahi ve begeri tedbirlerle koruma
altindadir. Bir¢ok Siinni miifessir Kur’an’in metinsel mevsiikiyeti konusunda;
“Siiphesiz o Zikri (Kur'an1) biz indirdik biz... Onun koruyucusu da elbette biziz.”8
mealindeki ayeti delil gostermislerdir. Daha onceki semavi kitaplar Kur'an'in
korunmasinda uygulanan beseri tedbirler (hifz, kitabet, cem, istinsah, arza, teblig
ve ibadetlerde tekrarlama) uygulanmadig1 i¢in peygamberlerin vefatindan sonra
tahrif, tebdil, ziyade ve noksanliktan kurtulamamisladir.®

6 Kiileynt, el-Kdfi fi'l-Usiil (Beyrut: y.y., 1426/2005), 11/634, 824.

7 Kileyni, el-Kifi fi’l-Usiil, 1/228.

8 el-Hicr 15/9.

9 Bakullami, el-Intisdr Ii'l-Kur'an, 11/33, Icdzu’l-Kur’an, thk. Mahmud Muhammet Mezriia (Cidde:
Mektebetii Kuintizil Marife, 1427/2006), 23; Zahir, Sia'nin Kur'an, Imamet ve Takyye Anlayist, 68.
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Kur’an'in tahrifi iddalarima ge¢gmeden 6nce tahrif sozciigiinii liigat ve 1stilah
acgisindan incelemekte yarar vardir. Tahrif sozctigii sozlitkte “bir seyi egip biikmek,
degistirmek, carpitmak, dondiirmek, seklini bozmak, bir seyi bulundugu yerden
saptirmak, kaydirmak, uzaklastirmak”!® yahut “bir kelimeyi muhtemel iki
manadan birine hamletmek, tevil yoluyla manay1 degistirmek!!, bir sozii bir tarafa
cekmek”12 gibi anlamlara gelmektedir. Metni degistirmeye tenzili tahrif, manay:
degistirmeye ise te’vill tahrif ad: verilmektedir.’® Kur’an’da tahrif kelimesinin yam
sira, tebdil, leyy (dili egip biikmek), kitman (gizlemek), nisyan (unutmak), Allah’in
dyetlerini satmak, elleriyle kitap yazmak gibi baz1 kelime ve ifade kaliplarinin da
tahrifle ilgili oldugu diistiniilmektedir.1*

Islam literatiiriinde tahrif sonraki donemlerde Yahudi ve Hiristiyanlarin
kendi kutsal metinlerini kasith sekilde degistirmelerini veya yanlig
yorumlamalarin ifade etmek igin kullanilirken,?> ilk donem sozliiklerinde tahrife
verilen anlamlar metinden ¢ok yorumla ilgilidir ve anlamin ¢arpitilmasin ifade
etmek i¢in kullanilmistir.’e Arapgadaki 6zellikle “tagyir” ve “tebdil” kelimeleriyle
de yakin anlam iligkisi bulunan tahrif kelimesi'” bu baglamda Kur’an’da Ehl-i Kitap
ile ilgili olarak kelimelerin anlam ve baglaminin carpitildigini ve ilahi kelamin
tahrif edildigini agiklamak {izere dort yerde ge¢mektedir.’® Bu ayetlerin tamamina
bakildigi zaman muhatap ziimre Hz. Peygamber devrindeki Medine
Yahudileridir.”” Miifessirler bu ayetlerde Medine Yahudilerine isnad edilen “tahrif”
fiilini tamamen Tevrat ile iliskilendirmekle birlikte kismi de olsa diger ilahi
kitaplarda da tahrifin olabilecegini belirtmislerdir.?® Ancak kelamcilar ve
tefsircilerin genel kanaati Kur’an'in disindaki kitaplarin tahrifinin daha ¢ok lafiz ve
mana olarak yapildig1 yoniindedir.?!

10 Ebu’l-Fazl Cemaleddin ibn Manziir, Lisin’ul-‘Arab (Kahire: Daru’l-Hadjis, ts.), 11/402-403; isfahani, el-
Miifredat fi Garibi’l-Kur’an (Beyrut: y.y., 1432/2011), 228.

1 Eb{i Cafer Muhammed b. Cerir Taberi, Cami’u’l-Beydn an Te'vili Ayi’l-Kur'an (Beyrut: y.y., 2005), [/412;
Rasl Caferiyyan, Ukziibetii tahrifi’l-Kur’an beyne’s-Sid ve’s-Siinne (Tahran: y.y., 1405/1985), 8.

12 [sfahani, el-Miifreddt fi Garibi’l-Kur'an, 228.

13 Arif Yildirim, “Kelami Agidan Tevrat ve Incil Meselesi”, Atatiirk Universitesi llahiyat Fakiiltesi Dergisi 26
(Aralik 2006), 12; Ahmed b. Abdulhalim Ibn Teymiyye, Iktizdu's-Strati’l-Mustakim Muhdlefeti Ashabi'l-
Cehim, thk. Muhammed Hamid (Kahire: y.y., 1369/1950), 8.

14 Mehmet Tarakgl, “Tevrat ve Incil'in Tahrifi ile Tlgili Kur'an Ayetlerinin Anlagilmasi Sorunu”, Usill
Dergisi- Islam Arastirmalar: 2/2 (Temmuz-Aralik 2004), 36.

15 fbn A@ﬁr, et-Tahriru vet' Tenvir, V1/36-37; ibn Atiyye, el-Muharreru’l-Veciz, 1, 260.

16 fbn Atiyye, el-Muharreru’l-Veciz fi Tefsiri’l-Kitdbi'l-Aziz, 1, 260; Tarakg1, “Tevrat ve Incil’in Tahrifi ile
[lgili Kur'an Ayetlerinin Anlagilmast Sorunu”, 37.

17 fbn Manziir, Lisdniil-* Arab, 11/402.

18 Bakara 2/75; Nisa 4/46; Maide 5/13; Ra’d 13/41.

19 fbn Atiyye, el-Muharreru’l-Veciz, 1/261; Altst, Rithu’'l-Medni, V/69.

20 {bn Atiyye, el-Muharreru’l-Veciz, 1/260; Altst, Rithu’'l-Medni, V/67-69.

21 Konuyla ilgili tartismalar igin bk. Ignaz Goldziher, “Ehl-i Kitaba Karg1 Islam Polemigi” ¢ev. Cihad
Tung, Islam Tlimleri Enstitiisii Dergisi 4 (1980), 151-170; Baki Adam, Yahudi Kaynaklarina Gore Tevrat,
(istanbul: y.y., 2001), 208-232; Necmeddin Gokkir, “Kur’an-1 Kerim Agisindan flahi Kitaplarin Tahrifi
Meselesi”, Istanbul Universitesi llahiyat Fakiiltesi Dergisi 2 (2000), 221-256.



ﬂahiyat Akademi Dergisi 173

Eb(i Abdillah b. Ahmed el- Kurtiibi (6l. 671/1273) ve Ebti Cafer Muhammed
b. Cerir et-Taberi (6l. 335/946), Yahudilerin, Tevrat'in aslinda tahrif yaptiklar: gibi,
Kur’an hususunda da Hz. Peygamber’in, bu tiir tahrifin Tevrat'ta olabilecegi gibi
Kur'an’da da Yahudiler tarafindan yapildigina dikkat ¢ekmistir. Yahudi din
adamlarinin  Hz. Peygamber’i dinlediginde hoslarima gitmeyen sozleri ve
hiikiimleri degistirerek anlamimi tahrif ettiklerini, kendi gortiislerine gére yorum
yaptiklarini, umumi olan ilahi hiikiimleri gizlediklerini anlatmigtir.2

Fahreddin er-Razi’ (6l. 606/1209) de tahrifi, yalan yanlis yorumlar veya
kelime oyunlariyla so6ziin anlammin baska yonlere ¢ekilmesi seklinde
tanimlamistir.? Razi, “en-Nisa 4/46 ayetinin tefsirinde bir dizi tahrif seklinden soz
etmistir. Tahrifin birinci sekli, recm cezasiyla ilgili ibareyi had cezasina tahvil etmek
gibi lafizda degisiklik yapmak ya da lafzin asli seklini bozmaktir.* Ikinci sekli, asli
esast olmayan fikirler temelinde merdud te’villere basvurmak ve birtakim kelime
oyunlariyla kutsal metinlerdeki ibarelerin nesnel anlamlarini arpitmaktir. Ugiincii
sekli ise Yahudilerin Hz. Peygamber’den aldiklar: bilgileri ¢arpitmalar: ve yalan
yanlis bigimde aktarmis olmalar1 ve sOylemedigi sozleri ona isnad etmeleridir.”?
seklinde izah etmistir.

2. Sia’min Kur’an Metninde Tahrif iddias:

Sia'nin Kur’an metnine yonelik tahrif iddias1 ¢ok boyutludur. Bunun bir
boyutu Kur’an metnine ekleme ve ¢ikarma meselesiyle ilgilidir. Ikinci bir boyutu
Kur’an metninde lahn (imla ve gramer hatasi) iddiasiyla ilgilidir. Bir diger boyut
Kur'an’daki tekrarlarla iligkilidir. Biitiin bunlarin disinda, mecazli ve kinayeli
ifadeler ile bazi zamirler ve edatlar, mukattaa harfleri, hitap sekilleri, ayet ve
strelerin say1 ve tertipleri de tahrif iddiasimin baska bir boyutuna karsilik
gelmektedir.

Erken doénem Sii-imami kaynaklarda Kur'an’in hem lafiz hem anlam
diizeyinde tahrif edildigine, birtakim ekleme ve ¢ikarmalarin yapildigina dair
bir¢ok rivayet mevcuttur. Lafzi tahrifle ilgili rivayetlerin bir kism1 ¢ok sayida ayetin
Kur'an’in igerisinde yer almadig1 iddiasini igermektedir.26 Mesela, $ii alimlerin
onde gelen muhaddislerinden olan el-Kiileyni el-Kdfi fi’l-Usiil’ isimli eserinde,
Hisam b. Séalim’den EbG Abdillah’in su soztinii nakleder. “Cebrail’'in Hz.
Muhammed’e (s.a.v.) getirdigi Kur’an on yedi bin ayettir.”?

2 Genis bilgi i¢in bk.Taberi, Cdmiu’l-Beyin, 1/411-413.; ibn Atiyye, el-Muharreru’l-Veciz, 1/259-260; Ebt
Hayyan, Bahru’l-Muhit, 1/436-438.

2 Razi, Mefatihu’'l-Gayb, X/95.

24 Razi, Mefatihu’'l-Gayb, X/94-96.

25 Razi, Meﬁitihu’l—éayb, 111/124; Altsi, Rithu'lI-Medni, V/67-69.

26 Oztiirk, Tefsirde Ehl-i Siinnet Sia Polemikleri, 180.

27 Kiileyni, el-Kdfi fi'l-Usiil, 11/824.
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Ahmed b. Muhammed b. Ebi Nasr, el-Beyyine stiresinin ilk ayetinde
Kureys'ten yetmis kisinin tek tek zikredildigini sdylemistir.28 Keza Kiileyni baska
bir rivayette Imam Muhammed el-Bakir'in, Kur’an’in tamaminn Allah tarafindan
indirildigi sekliyle cem edildigini ileri siirenin yalanci oldugunu, zira Kur'an’i
Allah'in indirdigi sekilde cem ve hifz edenin sadece Hz. Ali ve ondan sonraki
imamlar oldugunu nakletmektedir.® Bu son beyan Kur’an'in tam ve otantik
seklinin Ehl-i Beyt imamlariyla birlikte mezara gittigine isaret etmektedir.®
Bunlarla birlikte bir kissm Sii ulema Kur'an’dan bazi sfirelerin tamamen
cikartildigini iddia etmislerdir. Mesela kirk bir ayetten olustugu iddia edilen
Kur'an’da da hi¢ yer almayan Nfreyn stresi ve Hz. Ali'ye itaat ve hiirmetin
gerekliliginden soz eden yedi ayetlik Velaye sfiresi buna birer 6rnektir.3! Ancak bu
iddialar1 dogrulayacak Kur’an’da higbir emare mevcut degildir.

2.1. Sii Gelenekte Kur'an Ayetlerinin Tahrif Edildigine Yonelik iddialar
2.1.1. Hz. Ali ve on iki imamin isimlerinin diisiiriildiigiine yonelik iddialar

Erken dénem Sii-imami hadis ve tefsir kaynaklarinda birgok ayetin kismen
tahrif edildigi iddiasina rastlanir. Umumiyetle Imam Muhammed el-Bakir ve Cafer
es-Sadik’a isnad edilen bu iddiaya gore kismi metin tahrifine maruz kalan ayetlerin
hemen hepsi genelde Ehl-i Beyt ve imamlarin faziletleri, 6zelde de Hz. Ali ve onun
velayeti ile ilgilidir.> Ornegin Cafer es-Sadik;

Ay sty K o 035 Syl Syt S Es il s 8 “Siz, insanlar icin
ctkarilmig en haywrly iimmetsiniz. lyiligi emreder, ktiiliikten men eder ve Allah’a iman
edersiniz.” mealindeki Ali imran 3/110 ayetinde gecen M\ kelimesinden, siradan bir
topluluk bir iimmet degil 44l ortaya c¢ikarilmis hayirli ve faziletli imamlar
toplulugunun (on iki imamin) kast edildigini sOylemistir.® el-Kiyame s{iresinin
75/17 ayetteki, L35 & Gle & “Siiphesiz onu toplamak ve okumak bize aittir.” yerine «

2L

i & e O “Siphesiz onu toplamak ve okumak Ali'mize aittir.” §eklinde
yorumlanu@tu‘ Keza en-Nisa 4/166 ayetindeki &l «dey 57 2100 51 & Agks ﬂ

b9ieks “Fakat Allah sana indirdigini kendi zlmzyle indirmis olduguna sahitlik eder.
Melekler de buna sahitlik eder...” & & S I8 G dgks UQ “ne var ki Allah sana Ali

hakkinda indirdigi buyruga taniklik eder.” Yine, #3 & $U &% ObAN 1A & “Bu Kur'an en

28 Kiileyni, el-Kdfi fi'l-Usiil, 11/634.

2 Kiileyni, el-Kdfi fi'l-Usill, 1/228.

30 Oztiirk, Tefsirde Ehl-i Siinnet Sia-Polemikleri, 180-181.

31 Oztiirk, Tefsirde Ehl-i Siinnet Sia Polemikleri, 182; Garcin de Tassy, “Chaptire inconnu du Coran”, Journal
Asiatigue 3 (1842), 431-439.

32 Oztiirk, Tefsirde Ehl-i Siinnet-Sia Polemikleri, 180-183.

3 Bakallani, el-Intisdr 1i'1-Kur’an, 11/52,53.
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dogru olana iletir.”** ayetindeki GU' ismi mevsGliinii imam olarak belirleyen
imamiyye miifessirleri ayetin anlamuini, “Bu Kur'an i oo S imama (on iki imama)
iletir.” sekline doniistiirmiislerdir. $id, Kur'an’daki miiphem ifadeleri kendi
kabulleri dogrultusunda yorumlamistir. Buna iliskin en 6nemli 6rneklerden birisi
de el-Maide stiresinin 5/67. ayetidir. Zira bu ayet, Imamiyye mezhebinin ileri
surdiigii ildhi hak nazariyesinin en temel argiimanini olusturmaktadir. ¢L It i g
35 4 A I3 G“Ey Peygamber! Rabbinden sana indirileni tebli§ et. Eger bunu
yapmazsan onun verdigi peygamberlik gorevini yerine getirmemis olursun.”% mealindeki
ayette (. ) ismi mevsilii zikredilmek siiretiyle miiphem birakilan husus, Imamiyye
miifessirleri tarafindan Hz. Ali'nin hilafet hakk: olarak yorumlanmis ve bu yoruma
gore Hz. Peygamber'den kendisine indirilip teblig edilmesi istenen sey de bu
hakkin agikea ilan edilmesi seklinde telakki edilmistir.3 &b 3. 3 ,»" G CL J 240 )
b “Ey Peygamber! Rabbinden sana indirileni tebli§ et” den sonra ayetin devaminda,
e e 3y e A Jf’\b “Ey Peygamber! Rabbin katindan Ali hakkinda sana indirilen
buyruklar: teblig et”? diye ilave edilmistir. Zikri gecen bu ayetlere ilaveten benzer
ibareler en-Nisa 4/168, el-En’am 6/93 ve 26, es-Suara 26/227 ayetlerde Ehl-i Beyt'in

hakkina tecaviiz edildigini bildiren ifadelerde bir sekilde tahrif ve tagyir edildigi
iddia edilmistir.3s

Imamiyye miifessirlerinden bazilari, Furkan 25/28. ayette kullanilan, 3 b

UERNAY .\4\ 1 & “Yaziklar olsun bana, keske falami dost edinmeseydim!”® ayetindeki
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(35" kelimesinden kast edilenin herkesge taninan Hz. Omer oldugunu,® ancak Hz.
Osman’in, bunu falanca seklinde kinevi ve miiphem lafizla degistirmek sfretiyle
Kur'an’da tahrifat yaptigimi*, Allah’in boyle miiphem ve manasi agik olmayan
ayetleri indirmesinin miimkiin olamayacagini sdylemislerdir. Yine el-Furkan 25/27.
ayette Yot Joi3 &5 e GG Jeks 8k e Al Pans p333 O giin zalim kimse, (caresizlik
icinde) ellerini 1sirip soyle diyecektir: ‘Ne olurdu ben de peygamberle beraber ayni yolu
tutsaydim!” ifadesinde miiphem birakilan yerde Hz. Ebu Bekir'in “Ah keske Rasul
ile beraber Ali'yi de veli edinseydim” demek istedigini ileri siirmiislerdir.*

34 el-Isra 17/9.

35 e]-Maide 5/67.

3% Siileyman Ates, “Imamiyye Siasiun Tefsir Anlayis1”, Ankara Universitesi llahiyat Fakiiltesi Dergisi 20
(1975), 162.

% Ebu’l-Hasen Ibrahim el- Kummi, Tefsiru’l-Kummi (Beyrut: y.y., 1991), 1/22-23.

38 Kummi, Tefstru’l-Kummi, 1/22-23.

39 Furkan 25/28.

40 Bakallani, el-Intisdr 1i'1-Kur'an, 11/116; Sayrafi, Niiketii'l-Intisdr, 43.

41 Bakallani, el-Intisdr 1i'1-Kur'an, 11/116; Sayrafi, Niiketii’l-Intisdr, 29.

@2 Bakillani, el-intisdr 1i’'l-Kur’an, 11/50, 116-117; Ayrica bk. Karadas, Sia’da ve Siinni Kaynaklarda Kur'an
Tarihi, s. 190.
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Sia'min tahrif iddialar1 bunlarla sinirh degildir. Bilindigi gibi Allah, Kur’an1
Arapga olarak indirmis, muhataplarina Arap dilinin imkan sinirlar1 gergevesinde
hitap etmistir. Bu itibarla O, insana yonelik hitabinda, vahyin ilk ve dogrudan
muhataplari olan Araplarin konusup anlastiklar1 dile 6zgii tisluplarini kullanmistir.
Bakillani'nin naklettigine gore; Sil ulema, Kur'an’da manasi acgik olmayan ve
anlasilmasinda bir karineye ihtiya¢ duyulan mecaz® ve kinayenin,* zamirlerin,*
hurifu mukatadnin,* miiphem kelimelerin,¥ tekrarlarin® olamayacagini, bu tiir
sozlerin ancak inandigimin disinda bir s6z sdyleme ihtiyaci duyan ya da insanlar1
idare etmekten korkan bir insana ait anlamsiz sozlerin olabilecegini® ileri
stirmuglerdir.

Baz1 Sii ulema, es-Saffat 37/147. ayetindeki; Osdz 3 uJ' B sdles “Nihdyet
onu (tekrar) niifusu yiiz binden fazla olan bir kavme peygamber olarak gonderdik.”
ayetindeki “3” kelimesinin mana itibari ile sek ve zann ifade ettigini, halbuki

Allah’a sek ve siiphe isnad edilemeyecegini, Allah’in biitiin sek ve siipheden uzak

oldugunu, Taha 20/17. ayette s ¢ Sty S5 B3 “Su sag elindeki nedir ey Musa!”>
ayetinde de bir soru ve haber alma ifadesi kullanildigini, halbuki Allah’in biitiin
gayb1 bildigini, soru sormanin mana itibariyla bir bilinmezligi ifade ettigi icin
Allah'in boyle bir seyle vasfedilemeyecegini sOylemislerdir.’' Yine er-Rtiim 30/27.

ale beal Ag dh (I s 153 gﬂ\ sks “Insanlart ilkin yaratan o’dur. Giinii gelince onlart
tekrar hayata kavusturacak olan da yine O’dur. Ustelik bu is O'nun icin pek kolaydir.”
ayetinde de «l& O3a Ay “bu daha kolaydr” ifadesinden demek ki Allah’a zor olan

4 Bk. Yusuf 12/82. Bu ayette miirsel mecazi olusturan ilgi (alaka) tiirlerinden hail-mahall ilgisi tizerinden,
mahal (sehir) zikredilmis ancak hal (sehrin sakinleri) zikredilmemistir. “Sehre sor.” ifadesinde, aslinda
sehir sakinlerine sor anlami kast edilmistir. (BAkilland, el-Intisdr li’l- Kur'an, 11, 239.)

44 Bakillani, el-intisdr 1i’l-Kur'an, 11/116; Sayrafi, Niiketii’l-Intisdr, 44; Bk. Yusuf 12/82, en-Nisa 4/43 ve el-
Maide 5/6. ayetlerde gegen, Ll #al3l ifadesinde ki o+ fiilini hem hakiki hem de mecazi olarak
anlamlandirmak miimkiindiir. Bu kelimeden maksat cima olabilecegi gibi dokunma manasinda da
kullanilmustir. Farkli 6rnekler igin bk. Zerkest, el-Burhin fi Ulfimi’l-Kur’an, 11/188.

45 Bk. el-Adiyét 112/4, es-Sems 91/3-4, el-Kadr 97/1; Ciineyt Eren, “Kur’an-1 Kerim’de Tekrar Oldugu
Iddiasmin Belagat Agisindan Degerlendirilmesi”, Ekev Akademi Dergisi 3/2 (2001), 94.

46 Bakillani, el-intisdr 1i’l-Kur'an, 1/115.

47 Bakallani, el-Intisdr 1i'1-Kur’an, 11/116-117. Ayrica bk. Karadas, Sia’da ve Siinni Kaynaklarda Kur’an Tarihi,
190.

48 Kur’an’da tekrarlar, bir stire igerisinde ayni ayetin tekrarlanmasi, ayn1 ayetlerin ardisik olarak gelmesi
ve ayni ayetin strenin farkli yerlerinde ge¢mesi seklinde olabilir. el-Miiddessir 74/18-20, el-Kiyame

75/34-35, Rahman stiresinde 31 kere gegen gb:&f L&Qj i 151:3 “Rabbinizin hangi nimetlerini

yalanhyorsunuz?” ayetleri 6rnek olarak gosterilebilir. Yine bir ayetin degisik stirelerde tekrar edilmesine
ornek olarak Ytinus Stresi 10/48 dyette gegen (ndsLo ‘iﬁ‘f o i}—}j' 13 é} 5 }j };3.’33 “Eger dogru soyleyenler

iseniz, (soyleyin) bu tehdit ne zaman (gerceklesecek)? diyorlar.”* ifadesi alti ayr stirede tekrarlanmustir.
Yiinus 10/48; el-Enbiya 21/38; en-Neml 27/71; Sebe 34/29; Yasin 36/48; el-Miilk 67/25.

49 Bakallani, el-Intisdr 1i'1-Kur'an, 11/116; Sayrafi, Niiketii'l-Intisdr, 44.

50 Taha 20/17.

51 Bakullani, el-Intisdr 1i’1-Kur’an, 11/170, 171-190.
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seylerin de olabilecegini, halbuki her seyi yaratan, goren ve isiten Allah i¢in hi¢bir
seyin zor olamayacagini, dolayisiyla bdyle bir dyetin Kur’an’in nazmina aykir
oldugunu,” bu ve benzeri hatalarin ancak Kur'an't cem ve istinsah edenlerin
inatlari, hatalar1 ve onda olmayanlari ona dahil etmeleri yiiziinden meydana
geldigini iddia etmislerdir.%

2.1.2. Gramer yoniinden Kur’an’da tahrif yapildigina dair iddialar

Sit ulema, gramer yoniinden de Hz. Ebu Bekir, Hz. Omer ve Hz. Osman’in
Kur’an’1 tahrif ettiklerini, ona birbiriyle uyumlu olmayan acik ve yanlis kelimeler
dahil ettiklerini, saglam ve icaz vasfina sahip olmayan bu kelimelerin asla Allah’a
isnat edilemeyecegini, Allah'm bu tiir yanlis kelimelerle konusamayacagini,
Kur'anin bdyle gramere aykiri olan ve dogru olmayan kelimelerle
indirilemeyecegini, Hz. Peygamber’in de bunlar1 dile getiremeyecegini iddia
etmislerdir. Bu tiir yanlislarin olsa olsa Kur’an’in cemi ve yazimi esnasinda cem
edenler ya da katipler tarafindan kasten Allah’in kitabini ifsad igin yapilmis
olabilecegini sdylemislerdir.* Ornek olarak da asagidaki ayetleri vermislerdir.

Lokman 31/3. Ayette &Sl 5%l kelimeleri elifle degil vav ile yazilmistir. Yine, el-
En’am 6/74. ayette, 1.»3 el-En’am 6/84. ayette, G2 - Jlulfﬂ Kehf 18/46. ayette, 55;:1'
seklinde® yazilarak lafizda vav ile telaffuz edilmemesine ragmen elif
dustirtilmiistiir.*®® Yine el-Bakara 2/135. ayette 6 -1, en-Nisa 4/142. ayette 1536
seklinde sonlarinda sabit olmayan bir elif yazilmistir. Dolayisiyla yazilista ve
okunusta farklilik arz etmektedir.”” Bu ayetlerde harflerin yazilisindan kaynaklanan
ve hata olarak algilanan durumun aslinda gergek bir hata olmadigy, farkli kabilelere
mensup katiplerden (sive ve lehge farkliliklarindan) kaynaklanan bir durum
oldugu Ehl-i Siinnet ulemasi tarafindan belirtilirken, bazi $il ulema da, Allah’in
gramer eksiklikleri iceren boyle hatali ctimleler kullanmayacagini, bu tiir hatalarin
varliginin Kur’anin tahrif edildiginin agik bir delili oldugunu ileri siirmiislerdir.>

Insanlik tarihine bakildig1 zaman her toplumun kullandig: dil, farkl sive ve
lehgelerden olusmaktadir. Kur'an’in indigi Arap toplumu da, aym dili
konusmasina ragmen, farkli sive ve lehgeleri telaffuz eden gruplardan meydana
gelmistir.® Bircok Ehl-i Stinnet alimi, Kur’an’in tevatiir yoluyla nakledildigini, onda

52 Bakallani, el-Intisdr 1i'I-Kur'an, 1/172-173; Fussilet 41/11; en-Naziat 79/27-30.
53 Bakallani, el-Intisdr 1i'1-Kur’an, 1[/172-173.

54 Bakallani, el-Intisdr 1i'1-Kur'an, 11/130.

55 Bakallani, el-Intisdr 1i'1-Kur'an, 11/144-145.

56 e]-En’am 6/74-85; el-Fatiha 1/3; el-Kehf 18/46.

57 Bakallani, el-Intisdr 1i'1-Kur'an, 11/145-146.

58 Bakallani, el-Intisdr 1i'1-Kur'an, 11/149.

5 Bakallani, el-Intisdr 1i'1-Kur'an, 11/131.

60 Zerkes, el-Burhdn fi Uliimi’l-Kur’an, 1/293.
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gramer ve yazim dahil hicbir eksikligin ve tahrifin olmadigini dile getirmislerdir.¢!
Sil ulema tarafindan, Hz. Osman’in istinsah ettirdigi Mushaf'in tilavetinde ve
yazilisinda hatalarin ve degisikliklerin olduguna yonelik iddialar da mevcuttur. Bu
iddialara ornek olarak; bazi ayetlerin evvelinde huzurda bulunan (muhatap) kisiye
hitap ederken sonunda huzurda olmayan (gaipteki) kisilere hitap edilmesinin
Kur'an’in nazmina uymadigini iddia ettikleri ayetleri vermislerdir. el- Huctrat

49/7. ayette, & 453 O 1K i d g5 5 L S BKa 0 Ot 155 T il
INETS Ayl Sladdy Gyl S0 (&J\ 55 (Sv;b “Bilin ki, aramizda Allah'mn elgisi
bulunmaktadir. EZer o, bircok islerde size uysaydi, stkintiya diiserdiniz. Fakat Allah, size
imani sevdirmis ve onu goniillerinize giizel gbstermis; inkarcihg, fasikhigi ve (Islam’in
emirlerine) karsi ¢tkmayr da cirkin gOstermistir. Iste onlar dogru vyolda olanlarmn ta
kendileridir.” Ayette, r’fw (sizin aranizda), ri:‘dai ¥ (Eger size uysaydi), r‘iajfs & (sizin
kalplerinizde) buralarda ;S muhatap zamirleriyle hazirda bulunanlara hitap
edilirken &yetin sonunda &slsf) A 3dyl (Iste onlar dogru yolda olanlarin ta

kendileridir) #* zamiriyle hazirda olmayanlara hitap edilmistir.2

Yine er-Ram 30/39. dyette, — Osbniatll 24 JW6 & i35 00 58 o 2 U3
"”Allah’tn hognutluunu isteyerek her ne zekat verirseniz; iste bunu yapanlar sevaplarini
kat kat arttiranlardir.” Bu ayette de &l Ujs (siz me verirseniz) &yl (istiyorsunuz)

zamirleri hazirda bulunanlara hitap ederken 4yetin devamunda &sixiatl oAt

diyerek gaipte olanlara hitap edilmistir.®* Bakillani, Arap liigatini en iyi bilenlerce
malum oldugu tizere ittifakla hazirda olan birisine hitap ederken, hitabin hazirda
olmayan birisine doniismesinin miimkiin olabilecegini, bu durumun bir¢ok Arap
siirinde ve Arap kiiltiirtinde mevcut oldugunu, bu ithamlarin ravi senet ve sika
agisindan problem teskil ettigini ifade etmistir.®* Yine Hz. Ali'nin kolesi Kamber ile
birlikte tasiyabilecekleri kadar agir olan Kur'an’in Hz. Muhammed’in vefatindan
sonra Hz. Ali tarafindan cem edildigini,®® bu Kur’an’in dortte birinin Ehl-i Beyt'in
fazileti hakkinda, dortte birinin Ehl-i Beyt'in diismanlar1 hakkinda, dortte birinin
siyer ve drnekler hakkinda, dortte birinin de farzlar ve Kur’an'in fazileti hakkinda
indirilmis olmasina ragmen®, elimizde mevcut olan Kur'an da bu béliimlerin yer
almadigini iddia etmislerdir.s”

Kur'an-1 Kerim’in nazil oldugu dil olan Arapcada kelime, mana, telaffuz
veya imla farklilig1 gosteren gesitli lehgeler, siveler, muhatap ve gaib zamirleri,
mecaz, kinaye gibi muhataplarin dikkatini ¢ekmek igin tasarlanmis, anlatim

61 Taberi, Cidmiu’l-Beydn an te'vil-i dyi’l-Kurdn, 11/363-364.

&2 Bakillani, el-intisdr 1i’l-Kur'an, 1[/1954. Ayrica bk. Yanus 10/22.
6 Bakallani, el-Intisdr 1i’1-Kur'an, 11/1954.

64 Bakallani, el-Intisdr 1i'1-Kur'an, 11/195.

6 Bakallani, el-Intisdr 1i'1-Kur'an, 11/51.

66 Kiileyni, el-Kdfi fi'l-Usil, 11/812.

&7 Kiileynd, el-Kaff fi'l-Usdl, 11/824-828.
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zenginligi iceren tiirlii dil 6gelerine rastlamak miimkiindiir. Ancak bu durum asla
Kur’an’da bir tahrif oldugunun gerekgesi degildir. Zira Kur’an'in biitiin pargalari,
kelime, ciimle, ayet ve sfireleri arasinda son derece dikkat gekici bir irtibat ve uyum
vardir. O, gergekten her tiirlii tenakuz ve ihtilaftan, tahrif ve tagyirden uzak ilahi
bir kitaptir. Ne nazminda, ne icizinda, ne gramerinde ne de tertip ve diizeninde bir
tenakuz s6z konusudur.

Kugkusuz Ehl-i Siinnet ile Sia arasinda Kur'anin bu sekilde
degerlendirilmesi daha ¢ok siyasi ve ideolojiktir. Ozellikle Sia'min agir1 gruplari
dinin ashin1 ve Kur’an’i, bu vasiflara sahip imamlardan aldiklarini sdyleyerek, her
Sit’nin bu imamlara inanmasi ve itaat etmesinin farz oldugunu, imamlardan gelen
rivayetlerin asla cerh ve tadile tabi tutulamayacagini, imamet makaminda bulunan
kisi sadece Islam toplumunun diinyevi lideri degil ayn1 zamanda masumiyet ve
gizli bilgilere de sahip oldugunu, bu itibarla imamin dini ve diinyevi islerde
peygamberin vekili oldugunu, imametin mesruiyetinin de nassa (haber-i sadik’a)
dayandigimi ve bu konuda birgok ayet ve hadisin mevcut oldugunu
sOylemislerdir.®® Bu delillerin kahir ekseriyeti imdmetten ziyade Hz. Ali'nin Hz.
Peygamber'in = vefatindan sonra ilk halife olmasi gerektigi iddiasim
temellendirmeye y&neliktir.® Ancak Islam geleneginde “Ona ne éniinden ne de
ardindan batil gelemez. O hiikiim ve hikmet sahibi, éviilmeye layik olan Allah tarafindan
indirilmigtir.”7%  gibi ayetler Sia'min bu iddialarinin reddi yoniinde delil
niteligindedir.

Sil ulema Kur'an ile alakali diisiincelerini genelde Hz. Ali'nin velayeti
iizerinden yiiriitmektedir. Hz. Ali, Hz. Osman’in istinsah ettigi Kur’an’i onaylamus,
Kur'an't cem eden komisyona dahil olmus, onun disindakileri reddetmis ve
Kur’an’da degistirilen, ziyade ve noksan bir harf ve bir kelimenin dahi olmadigini
sOylemistir.”" Baz1 $if ulemanin iddia ettigi gibi Kur'an'in ayetleri degistirilmis, yok
edilmis, eksiltilmis ya da ziyade edilmis ve bunu da Hz. Ali s6ylemis ise o zaman
Hz. Ali'nin Kur’an'in neresinin degistirildigini, hangi ayetlerin ¢ikarildigini, hangi
ayetlerin ziyade edildigini soylemesi gerekmez miydi? Bu tespitler yapilmadan Hz.
Ali'nin bunlar1 sOylemesi miimkiin miidiir?”? Kanaatimizce Muaviye’'nin $Sam’a
vali olmasina karsi ¢ikarak savasi goze alan Hz. Ali'nin, dinin 6zii olan Kur’an'in
tahrif edilmesi durumunda bunu mutlaka dile getirirdi.”?

Konu ile alakali yaptigimiz calismada; tahrifle ilgili iddialarin sadece Sii
kaynaklarda degil, sahihlik derecesi tartismali olsa da Ehl-i Siinnet kaynaklarindaki
rivayet malzemelerinde de mevcut olduguna sahit olduk. Bu konuda el-Ahzab
stiresi ve recm ile ilgili rivayetler bize yeterli bilgi vermektedir. Hz. Aise’den

68 Bakallani, el-Intisdr 1i'I-Kur'an, 11/47; 11ahi Zahir, Sia’min Kur'an, Imamet ve Takiyye Anlayist, 85.
6 Oztiirk, Tefsirde Ehl-i Siinnet Sia Polemikleri, 15-37.

70 Fussilet 41/42.

71 fbn Sa’ad, Tabakdt, V1/172; Bakillani, el-Intisdr li'I-Kur'an, 11/57; Sayrafi, Niiketii ‘I-Intisdr, 29.
72 Bakallani, el-Intisdr 1i'I-Kur'an, 11/55-56.

73 Bakulland, el-Intisdr 1i'-Kur'an, 11/57, 59- 61.



Sia’da Kur’an’in Mevsukiyeti Sorunu 180

rivayet edilen bir hadiste, Hz. Peygamber’in hayatta oldugu dénemde el-Ahzab
stiresinin iki yiiz ayetlik bir stire olmasina ragmen, Hz. Osman’in istinsah ettigi
mushafta stirenin 73 ayet oldugu belirtilmistir.”# Bu konuda Hz. Omer ve Ubey b.
K&'b'in, Kur'an’da recm ayetinin oldugunu ve bu ayetin de el-Ahzab sfiresinde
oldugunu, bu slrenin vaktiyle el-Bakara stresi kadar uzun oldugunu
belirtmislerdir.”

Ibn Mace (6l. 273/887) tarafindan nakledilen bir hadiste de, Hz. Aise’nin
sOyle dedigi rivayet edilmistir: “Yeminle sOyliiyorum ki vaktiyle recm ayeti ile siit
emzirme (rada) ayeti nazil olmustu. Bu ayetler divanimin altinda bulunan bir
sahifede yazili idi. Ne var ki biz Hz. Peygamber’in vefati ile ilgili islerle mesgul
oldugumuz sirada (koyun keci tiiriinden) bir evcil hayvan igeri girmis ve o sahifeyi
yemigti.”76

Sia’nin tahrif konusunda Ehl-i Siinnet’e ait eserlere yaptiklar: bu tiir atiflarin
genel itibariyle mensuh ayetlerle ilgili rivayetler, zayif hadisler, baglamindan
koparilan bazi ifadeler ve rivayetler tizerinde yogunlastigini da gérmekteyiz. Yine
de Ehli Siinnet kaynaklarinda bu tiir rivayetlerin zikredilmesi Kur’an’in
mevsikiyetine ciddi anlamda zarar vermektedir. Ciinkii bazi1 $ii ulema ve
miistesrikler Kur’an’da tahrif iddialarini bu tiir goriislerle temellendirmektedirler.

Sonug olarak; Kur’an1 bir araya getirip derleyenler, dort halife ve Hz.
Peygamber’in sahabeleridir. Onlar Kur’an’in niizuliine, kitabetine, hifzina, cem ve
istinsahina, mevstikiyetine bizzat taniklik eden seckin insanlardir. Onlarin Allah'in
kitabinda gordiikleri bir hatay1 diizeltmeyip bu halde sonraki nesillere birakmasi
s6z konusu degildir. Kald1 ki onlar Kur’an’1 bizzat Hz. Peygamber’den 6grenmisler
ve onu derleyip bir araya getirmislerdir. Kur’an'in tahrif edildigine dair basta dort
halife olmak {izere sahabeden bir elestiriye sahit olunmamaistir.””

3. Kur'an’in Korunmuslugu

Allah Kur’an ayetlerini levh-i mahfuzda, beytii'l-izze’de, niizul asamas: ve
sonrasinda her tiirlii cin ve seytanlarin serrinden ve hilesinden korumustur.
Seytanlar ve cinler melekleri dinlemek ve goklerden bilgi calmak icin goklere
cikmaya tesebbiis ettiklerinde Allah onlar1 delici ates hiizmeleriyle oradan
uzaklastirarak” vahyi koruma altina almistir.”” Vahiy melegi Cebrail Kur’an
ayetlerini ummu’l-kitap’tan mahiyetini bilmedigimiz bir bigimde almis®, Hz.
Peygamber’e farkli zamanlarda lafiz ve mana biitiinliigii icerisinde degisik

74 Hakim, 510-511; ibn Hibban, 4429; ibn Abdi’l- Berr, el-Istizkdr, 6/495.

75 Buhari, “Hud(d”, 31; Darimi, “Hudd”, 16; Eb(i David, “Huddd”, 23; ibn Mace, Hudid, 9.
76 fbn Mace, “Nikah”, 1944.

77 Bakallani, el-Intisdr 1i'I-Kur'an, 11/60, 64, 66, 72.

78 el-Cinn 72/8-9; el-Hicr 15/ 17-18.

7 Taberd, Tefsiru’t-Taberi, XI1/265-267.

80 Zerkes, el-Burhdn fi ‘Ulfimi’l-Kur’an, 1/164.
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sekillerde getirmistir. Getirilen her ayet Hz. Peygamber tarafindan ezberlenmis
(hifz), vahiy katiplerine titizlikle yazdirilmis (kitabet), her y1il vahiy melegi Cebrail’e
mukabele seklinde okunmus (arz), sahabeye Ogretilmis, onlarinda okumasi ve
ezberlemesi saglanmis, Hz. Peygamber’in vefatindan sonra cem ve istinsah gibi
beseri tedbirlerle koruma altina alinmis ve aslina uygun olarak giiniimiize kadar
salimen ulagmistir.8! Boylece Kur’an Allah’tan geldigi sekliyle ezberlenen ve yaziya
gecirildigi sekliyle lafiz ve mana olarak korunabilmis tek kutsal metin haline
gelmistir.

3.1. Kur’an’in Levh- i Mahfuz’da Korunmasi

“Korunmusluk” terkibi ile vahyin Hz. Peygamber’e salimen ulasmasi ve
niizuliinden itibaren aslini muhafaza ederek giiniimiize kadar intikal etmis
olmasi®?, levh-i mahfuz terkibi ile de, mahliikata ait biitiin bilgilerin ve Kur’an'in
kayith oldugu, her tiirliit miidahaleden, tahrif ve tagyirden korunmus Allah’in
degismeyen bilgilerinin yazili oldugu levha ilahi kayit merkezi diger adiyla ummu’'l-
kitdb kast edilmektedir.®? Burada Kur’an’in asil korunma merkezi olan levh-i
mahfuz terkibine kisaca deginmenin faydali olacag: kanaatindeyim.

Levh-i mahfuz terkibi; Kur'an’da vahyin nfiizulii ile baglantili olarak
zikredilen en 6nemli terkiblerden birisi levh-i mahfuz’dur. Kur’an’in korunmasinda
en Onemli etkendir. Tamlama geklinde kullanilan levh-i mahfuz, Kur'an’da sadece
el-Biirtic stiresinin 85/22. ayetinde gecmektedir. Alimler levh-i mahfuz terkibine
birbirinden farkli anlamlar ytiiklemislerdir. Mesela; levh-i mahfuz’'u, Allah katinda
biitiin bilgilerin kayitli oldugu, cin ve seytanlardan korunmus ana merkez,8
yaratilanlarla ilgili Allah’in degismeyen bilgilerinin kayitli oldugu levha,® yazic
meleklerin ilahi ilmi kaydettikleri yer veya semavi kitaplar1 oradan istinsah ederek
Cebrail’e sunduklart bir makam?®, ummu’l-kitab®, biitiin ilahi kitaplarin
cogaltildigy levha, “yer ve gokteki biitiin gizlilikleri kapsayans®s, olacak her seyin
biitiin bilgilerini saklayan”® bir kavram olarak yorumlamislardir.®® Ayrica, levh-i

81 Kurtubi, Tefsir'ul-Kurtubi, 1/25-28; Zerkesi, el-Burhdn fi Uliimi’l-Kur'an, 1/172-173; Altisi, Rithu’l-Meani fi
Tefsir'il-Kur'ani’l-azim ve’s-Seb’i’l-Mesdni, 1/25-26.

82 Hasan Elik, Kur’an'in Korunmuslugu Uzerine (Istanbul: I[FAV Yayinlar1), 2009, 15.

8 Kurtubi, Tefstr’'ul-Kurtubi, IXX/196; Altisi, Rihu'l-Medni, XIII, 219; Seyyid Serif Ali b. Muhammed
Ciircand, Kitabu't-Td'rifat, Dar'ul Kutubi’'l Hmiyye, (Beyrut: y.y., 1995), 130; Takiyyuddin Ahmed b.
Abdulhalim Ibn Teymiyye, Mecmiiu'l-Feteva, (Dabat: y.y., ts.), VII/126.; Siileyman Ates, Yiice Kur'an'm
Cagda Tefsiri, (Istanbul: Yeni Ufuklar Negriyat, 1988), VIII/238.

84Taberd, Tefsiru't-Taberi, X11/530-531; ibn Manzir, Lisinu’l Arab, 11X/152-154.; Zemahseri, Kessiif, 11/536.;
Cemalu’d-Din Abdurrahméan b. Ali b. Muhammed Cevzi, Zidu'l-Mesir fi [lmit’-Tefsir, (Beyrut: el-
Mektebii’l-Islami, 1987), IX/78.

85 Kurtubi, el-Cdmi li Ahkami’l Kur'an, IXX/196.

86 Muhammed Hamdi Yazir, Hak Dini Kur’an Dili, VI1/403, 1X/102.

87 Ebu Ishak Ibrahim Ibnii’s-Seri Zeccic, Meini’l Kur’'an ve Irdbuhu, (Beyrut: y.y., 1988), V/309.

88 en-Neml 27/75.

89 Kaf 50/4.



Sia’da Kur’an'in Mevsukiyeti Sorunu 182

mahfuz terkibinin bazi ayetlerde yer alan kitab®, kitab-1 miibin,2 imam-1 miibin%,
ummii’l kitab* ve kitab-1 mekn{in% terkibleri ile es anlamli olarak kullanildigini da
goriiyoruz.”

Bazi alimler de, levh-i mahfuz terkibini ummu’l-kitab terkibiyle es anlamh
olarak degerlendirmislerdir.” Zira bu anlami gii¢lendiren Kur'an’da birden ¢ok
ayet mevcuttur. “Siiphesiz o, katimizdaki ana kitapta mevcut olup cok yiicedir,
hikmetlerle doludur.%”, “Ana kitap onun yammdadir.”® Allah bu ayetlerde biitiin
bilgilerin, ilahl mesajlarin kendi katinda oldugunu acik bir sekilde indehil ve
ledeynd kelimeleriyle beyan etmistir. Bu bilgi bize Kur’an'in Allah’in zatinin
disinda bagka bir yerde kayitli oldugu, 6nce diinya semasina sonra oradan da
toptan ya da peyderpey Hz. Peygamber’e indirildigi noktasinda ki tartismalarin
¢okta isabetli olmadigini gosteriyor.

Bu ayetlerle san ve serefi yiiksek, hikmetli ve muciz vasiflara sahip
Kur’an’in, Hz. Peygamber’e indirilmeden 6nce levh-i mahfuz’da (ummu’l-kitab) cin
ve seytanlar dahil her tiirlii miidahaleye karsi muhafaza altina alinmis “yiice bir
Kitap” oldugu, “O, dlemlerin Rabbi tarafindan indirilmedir.”'%, “Biz onu hak olarak
indirdik, o da hak olarak indirilmistir.”10! ayeti ile de Allah tarafindan indirilerek beser
s0zil olmadig1 ve beser sozii karistirilmadigy agikga belirtilmistir. “Eger (Peygamber)
bize isnat ederek bazi sozler uydurmus olsaydr mutlaka onu kudretimizle yakalardik. Sonra
da onun sah damarimm mutlaka keserdik. Hicbiriniz de bu cezayr engelleyip ondan
savamazdi.”192 buyurarak da Allah, vahyin cin, seytan ve insanlardan gelebilecek her
tirlii miidahaleden, vesveseden, tahrif ve tagyirden korundugunu, dolayisiyla
miisriklerin Kur’an ve Hz. Peygamber hakkindaki iddialarini bosa gikarmaistir.103

Kur’an’in korunmasinda, levh-i mahfuz’un korunmasi kadar, vahiy melegi
Cebrail ve Hz. Peygamber’in giivenirligi ve korunmasi da énemlidir. Vahiy melegi
Cebrail'in giivenilirligi Kur’an-1 Kerim’'de; Cibril, RGhu’'l-kudiis, Rithu’l-emin, Riih
ve Restil seklinde beg degisik isimle ifade edilir. Ilgili ayetlerde belirtildigine gore

9 Kurtubi, el-Cami li Ahkami’l Kur'an, IXX/218; Alsi, Rihu'l-Medni, XI11/219; Miicteba Altindas, “Bir
Kitap Olarak Levh-i mahfuz ve Ummu'l kitab”, Kelam Arastirmalar: 1/11 (2013), 225; Isfahani, Miifredit,
456.

91 Taha 20/51; el-Hadid 57/22; er-Ra‘d 13/39, el-Biirtic 85/21-22.

92 Hud 11/6; en-Neml 27/76, 77; En’am 6/59.

9 Yasin 36/11.

% er-Rad 13/39; ez-ZuhrGf 43/4.

9% el-Vakia 56/78.

% Taberi, Tefsirut'Taberi, VII/405; Kurtubi, Tefsiru’l-Kurtubi, IX/219; Muhammed Resid Riza, Tefsiru’l
Kurani’l-Kerim (Misir: Menar Matbaasi, 1353/1934), VII/470.

97 Taberi, Cdmiu’l-Beydn an Te'vili Ayi’l—Kur’un, V/402-405, X11/323.

98 ez-Zuhrif 43/4.

9 er-Ra‘d, 13/39. Ana kitap igin ayrica bk. Al-i Imran 3/7; es-Suard, 26/192, 193; Fussilet 41/2.

100 Fussilet 41/2.

101 ¢]-fsra 17/105.

102 e]-Hakka 69/38- 47.

103 M. Sait Simsek, Hayat Kaynag: Kur'an Tefsiri (Istanbul: Beyan Yayinlari, 2012), V/158.
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Cebrail kars1 konulamayan midithis bir giice ve kesin bilgilere sahiptir.’%* Meleklerin
kendisine mutlaka itaat ettigi serefli, giivenilir bir vahiy melegidir.’%® Kur’an'in
mevsiikiyeti icin Allah, vahiy melegi Cebrail'i ve Hz. Muhammed’i korumus,
glivenli kilmis sonra da vahyi gondermistir.

3.2. Kur'an’in Beytii’l-izze’de Korunmasi

Kuranin  ummu’l-kitdb’dan 6nce “beytii'l-izze”ye sonra tencimen
yeryiiziine indirildigini savunanlara gore Allah Kur'an1 “beytu’l-izze”de cin ve
seytanlardan yildizlarla korumustur. Zira Allah yildizlari, gokleri siislemek, vahyi
korumak amaciyla seytanlara ates hiizmeleri olarak atmak ve insanlarin yon
bulmalarina kolaylik saglamak icin yaratmigtir.106

Taberi’nin ifade ettigine gore, cinler ve seytanlar Oteden beri goklerde
dolasir, oradaki meleklerin aralarinda ki konusmalarini dinler, aldiklar1 bilgilere
kendilerinden de yorumlar ekleyerek onlarla irtibat kuran kahinlere anlatirlardi.10”
“Kuskusuz biz goge ulasmak istedik, fakat onu getin bekgcilerle ve yakic 1siklarla
dolu bulduk. Halbuki biz, (daha once) gogiin bazi yerlerinde gayb haberlerini
dinlemek igin otururduk. Fakat simdi her kim dinlemeye kalkacak olursa, kendini
gozetleyen yakici bir 151k bulur.”1% Cin sfiresinin niiz{il sebebini anlatan Ibn Abbas
da onceden cinlerin, Allah’in meleklere evrenin yonetimiyle ilgili olarak gonderdigi
vahyi dinlediklerini, ancak Hz. Peygamber’in gonderilmesiyle birlikte onlarin
gokleri dinlemelerinin yasaklandigini,'® EbGi Hayyan da goklerin cin ve
seytanlardan korundugunu, vahyi dinlemeye kalkisanlar da gorevli melekler
tarafindan ates hiizmeleriyle uzaklastirildigim sdylemistir.!1

Abdullah Ibn Omer, daha énce goklerden haber alip kahinlere getiren cin ve
seytanlar, vahyin Hz. Peygamber’e inmeye basladig1 giin itibarryla goklerden haber
alamadiklarini ve oradan kovulduklarini sdylemistir. Yine Ibn Abbas'in; “Bir giin
Hz. Peygamber ile otururken gokten bir yildiz diistiigiinii gordiik. Hz. Peygamber;
‘siz cahiliye doneminde bu yildiz kaymasina ne anlam verirdiniz’ diye sordu. Ibn
Abbas da; boyle bir durumu biz biiyiik bir sahsiyetin ya dogum ya da 6liimii olarak
algilardik diye cevap verdi. Bunun iizerine Hz. Peygamber’in ‘hayir, bu olay bir

104 Yusuf Sevki Yavuz & Zeki Unal, “Cebrail”, Diyanet fgleri Ansiklopedisi VI1/202-204; Konu ile ilgili bk.
Meryem 19/17; el- Mii’'min 40/15; el-Mearic 70/4; en- Nebe 78/38; el-Bakara 2/87, 253; el-Maide 5/110; en-
Nahl 16/102.

105 Bk, eg-Suara 26/193; en- Necm 53/5-6; et-Tekvir 81/19-21; ibn Manziir, Lisdnu’l-Arab, X/393; Firuzabadsi,
Kamiisu’l-Muhit, 58; Liitfullah Cebeci, Kur'an’a Gére Melek Cin Seytan (istanbul: Sule Yayinlari, 1998), 23.
106 Kurttibi, Tefstru’l-Kurtubi, XVIII/138.

107 Taberd, Tefsiru’t-Taberi, XI1/265-267.

108 ]-Cinn 72/8-9.

109 Taberl, Tefsiru't-Taberi, V/499-501, XI/265-265; Kurtubi, Tefsiru’l-Kurtubi, XV/44-45;, Ebii'l-Ferec
Cemaliiddin Abdurrahmén b. Ali Ibnu’l-Cevzi, Zadu'l-Mesir fi [lmi't-Tefsir (Beyrut: Mektebi’l-Islami,
1987), VIII/380.

110 Ebi Hayyan, Bahru’l-Muhit, IX/92.
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sahsin dogum ve 6liimii i¢in meydana gelen bir olay degildir. Bu cin ve seytanlarin
goklerden vahiyden alacaklar: gizli haberleri 6nlemek i¢indir.”""! buyurmasi vahyin
goklerde cin ve seytanlarin serrinden korundugunu gosterir.” Burada ki olaylar
gaybi olaylardir. Biz bunun kiinhiine vakif degiliz. Mahiyetini de bilemeyiz. Biz ne
melekler nede seytanlar hakkinda Kur'an ve siinnette verilen bilginin disinda bir
bilgiye sahip degiliz.!?

3. 3. Vahyin Korunmasina Yonelik Beseri Tedbirler
3. 3. 1. Hifz Yoluyla Koruma

Kur’an tarihine baktigimiz zaman en onemli konulardan birisinin hig
siiphesiz vahyin Allah katinda, niizil asamasi ve sonrasinda korunmasi olay1
oldugunu goriiriiz. Kur'an'in beseri tedbir olarak korunmasinin en 6nemli ve ilk
yolu, kendisi de ilk hafiz olan''® Hz. Peygamber ile sekillenen hafizlik miiessesesi ve
hifzdir. Hafizhik miiessesesi, Kur'an’in ilk muhatabi Hz. Peygamber ve onun
gozetimindeki seckin sahabe ile baglamis,'* Miisliimanlar tarafindan kesintisiz
glinlimiize kadar devam etmistir.

Hz. Peygamber, sozlii ve ezbere dayali kiiltiiriin yaygin oldugu Mekke’'de,
vahyin muhafazasi konusunda ciddi bir endiseye kapilmis, kendisine vahyolunan
ayetleri bir an 6nce ezberlemek ve muhafaza edebilmek amaciyla icten ige okuyarak
acele etmisti. Halbuki Allah, Kur’ant onun hafizasinda muhafaza edecegini, lafiz
ve mana olarak kolay anlasilacagini, kendisine okutulacagini ve unutulmayacagini,
bu konuda bir endiseye ve telasa gerek olmadigini 6zellikle vurgulanmistir. “Sana
Kur’'an1 okutacagiz ve sen onu unutmayacaksmn...”115 Allah bu ayetle Kur'an’t Hz.
Peygamber’in hafizasinda muhafaza edeceginin garantisini vermistir.1¢ Hz.
Peygamber ne zaman Kur’an’dan bir boliim okumak istese, hi¢ yanilmadan,
sasirmadan veya ilave ve eksiltme yapmadan okuyacaktir.

Hz. Peygamber, Kur'an &gretimine 6zel bir ihtimam gostermis ve bizzat
kendisi ashaba Kur’an 6gretmis,!” 6grenmelerini tavsiye etmis,''® “limmetimin en
sereflileri Kur'an’t ezberleyenlerdir”’® buyurarak da Kur'an'in ezberlenmesine
dikkat ¢ekmistir. Sahabe nazil olan ayetleri farz, nafile ve tehecciid namazlarinda,
gece giindiiz okuyarak muhafaza yoluna gitmistir.

1 Kurtubi, Tefstru’l-Kurtubi, IXX/10.

112 Hasan Elik, Kur’an’in Korunmuslugu, 81.

113 Kurtubi, Tefsir'ul-Kurtubi, 1/25-28; Zerkesi, el-Burhdn fi Ulfimi’l-Kur'an, 1/172-173; Alast, Rihu’'l-Mednt fi
Tefsir'il-Kur’ani'l-Azim ve’s-Seb’i’l-Mesini, 1/25-26.

114 Zerkesl, el- Burhdn fi Uliimi’l-Kur’an, 1/164.

115 e]-A’14 87/ 6, 7.

116 Zerkesi, el-Burhin fi Ulfimi’l-Kur’an, 1/165.

117 Ahmed Bin Hanbel, Miisned, 11/157.

118 Eb{i'l-Kasim Suleyman b. Ahmed Taberani, Mu cemii’l-kebir (Musul: Mektebetii’l-Ulim ve’l-Hikem,
1983), VIII/291.

119 Taberani, Mu’cemu’l-kebir, X1/42,125.
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Kur’an’in ezberlenerek korunmasina katkida bulunan énemli hafiz sahabeler
vardir. Ancak bunlarin sayis1 hakkinda farkl rivayetler mevcuttur. Katade'nin Enes
b. Malik’ten rivayet ettigi bir hadiste; Hz. Peygamber hayatta iken Ensar’dan dort
kisinin Kur'ant cem ettigi belirtilmistir. (Cemden maksat bazilarina gore
ezberlemek, bazilarina gore de bir araya toplamaktir.) Bunlar, Ubey b. Ka’b, Muaz
b. Cebel, Zeyd b. Sabit ve ebii Zeyd’'dir. Bir bagka rivayette Hz. Osman ve Temim
ed-Dari de bunlara eklenmistir.’0 Tbn Ebi Dav(id’dan gelen bir rivayette, Ubey b.
Ka'b, Muaz b. Cebel, Ubade b. Samit, Ebud’-Derda ve Ebu Eyyub el-Ensari olmak
tizere bes kisinin, farkli bir rivayette ise, biri kadin olmak {izere dort ile sekiz
kisinin'?! bir baska rivayette ise, say1 ayni kalmakla birlikte sahdbelerin isimlerinin
degistigini gormekteyiz.’”? Ancak Hz. Peygamber'in déneminde Kur'ant
ezberleyenlerin sayisi elbette ki bunlarla sinirh degildir.'® Bi'ri Matine ve Yemame
savaslarinin her birinde yetmiser'? hafiz sahabenin sehit diismesi Hz. Peygamber
donemindeki hafizlarin sayisi hakkinda bilgi veren onemli bir olaydir.'® Bu
savaglara bakilirsa, hafiz oldugu halde sehit olmayan ve harbe katilmayanlarla
birlikte bu rakamin daha fazla olma ihtimali yiiksektir.

Hz. Peygamber'den itibaren orijinal haliyle kusaktan kusaga c¢ok sayida
insamin hafizasinda korunan Kur'an’in tahrif, tagyir ve tebdile ugramasi soz
konusu degildir. Kur'an'in disinda diger semavi kitaplarin mensuplar1 arasinda
kusaktan kusaga kesintisiz olarak vahiy metnini ezberleyen bir gelenege
rastlanmamuistir. Mesela bir Yahudi teolojisinde Tevrat hifizi Hiristiyan teolojisinde
Incil hafizi gibi bir kavrama rastlanmamaktadir. Bu durum sadece Kur’an
mensuplari i¢in s6z konusudur.'? Kur’an, tarifinde de zikredildigi gibi, goniillerde
ezberlenen, sahifelerde yazilan, dillerde okunan, ilahi ve begeri tedbirlerle korunan
Allah’a ait tek kitaptir.'””” Kur’an'in korunmasinda, ilahi taahhiidiin “Siiphesiz o Zikri
(Kur’an1) biz indirdik biz. Onun koruyucusu da elbette biziz.”?% yamisira, Hz.
Peygamber'in yiirlirliige koydugu ve titizlikle uyguladift beseri emniyet
tedbirlerinin, son kutsal kitabin tahrif ve tagyire ugramaksizin giiniimiize kadar
gelmesinde ve mevstikiyetinde 6nemli katkis1 olmustur.

Kur'an'in bir diger muhafaza sekli; Cebrail ile Hz. Peygamber'in her yil
Ramazan ayinda tekrarladiklart arza olayidir. Hz. Peygamber ezberlerin
dogrulugunu tespit i¢in arza yontemi ile her yil Ramazan ayinda mukabele seklinde
Kur’an’1 Cebrail’e okumus, bu durum Hz. Peygamber’in vefatindan onceki son arza

120 Zerkesi, el-Burhin fi Ulfimi’l-Kur’an, 1/170; Buhari, Feddilu'l-Kur'an, 24-25.

121 Ahmed B. Hanbel, Miisned, V1/405; Zerkesl, el-Burhin fi Ulfimi’l-Kur'an, 1/164.

122 Siiy Gt el-tkdn fi Uliimi’l-Kur'an, 188.

123 bn Sad, Tabakit (Beyrut: Darus- Sadir, 1968), 11/355-358.

124 Suyti, el—ftkﬁnfi Uliimi’l-Kur’'an, 185; Zerkes, el-Burhdn fi Uliimi’l-Kur’an, 1/173.

125 Hakki Dursun Yildiz (Heyet), Dogustan Giiniimiize Biiyiik Isldm Tarihi (Istanbul: Cagr1 Yaymlari, 1992),
1/475.

126 Hasan Elik, Kur’an’in Korunmuslugu, 177.

127 fon Ak, ez-Ziyddetu ve'l-Ihsdn fi Uliimi’l-Kur’an (Kahire: y.y., 2016), 1/102.

128 e]-Hicr 15/9.
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da iki defa vuku bulmustur.’” Miisliimanlar bu olaymn hatirasini, yiiz yillardir
devam ettirdikleri ramazan aylarinda ezber mukabele gelenegi ile
yasatmaktadirlar.

3. 3. 2. Kitabet Yoluyla Koruma

Kur’an’in korunmasina yonelik yapilan en énemli ¢alismalardan birisi belki
de en Onemlisi kitdbet yontemidir. Bu yontemle tarihte ilk defa kutsal bir kitap,
daha niiz(il asamasinda sadece ilahi degil beserl tedbirlerle de koruma altina
almmistir. Kur’an, nazil olmaya basladigi andan itibaren Hz. Peygamber’in
agzindan ¢iktig1 sekliyle vahiy katipleri tarafindan yaziyla kayit altina alinmis, bu
durum Hz. Peygamber’in saghiginda tamamlanmistir.’® Kur’an'in yazilma siirecine
baktigimizda; Hz. Peygamber nazil olan ayetlerin sadece ezberlenmesini yeterli
bulmadigini, vahyin gelecek kusaklara eksiksiz intikalini saglayabilmek icin vahiy
katipleri edindigini goriiyoruz.

Kur’an’in yazilmasmin zimnen iladhi korumaya yonelik bir talimatin sonucu
olarak, serahaten de nebevi bir tedbir olarak ortaya ¢ikmis olmasi muhtemeldir.
Zira Kur’an'in yazilmasini emreden sarih bir ayet mevcut degildir. Ancak Mekke
doneminin ilk yillarindan itibaren yazildifina zimnen isaret eden ayetler de
mevcuttur.’®  Sozgelimi, Alak stresinin oku emriyle baglamasi ve devaminda
Allah'in kalemle (yazmay1) 6grettigine vurgu yapilmasi, “Insana kalemle (yazmay)
ogretti.”132 el-Kalem stiresinde, “Andolsun kaleme ve satir satir yazdiklarina”13 “kalem
ve satira” yemin edilerek yazinin Onemine dikkat ¢ekilmesi,’®* Kur’an'in
kendisinden 1srarla el-Kitdb adiyla yazili bir sey olarak bahsetmesi, bazi ayetlerde
yazinin 6nemine dikkat cekilmesi,’®® okuma ve yazma ile ilgili emirlerin bizzat
vahyin kendisinde mevcut olmasi, vahyin baslangicindan itibaren yazildigina dair
zimnen delil olarak kabul edilmistir.

Vahyin, Mekke doneminin ilk yillarindan itibaren yaziya gegirildigine dair
bir¢ok rivayet mevcuttur.’® Zeyd b. Sabit'in; “Hz. Peygamber’in komsusu idim,
kendisine vahiy geldiginde beni ¢agirir ve gelen vahyi bana yazdirirdi. Yazi islemi

129 Zerkesi, el Burhdn fi Uliimi’l-Kur’an, 1/170. Muhaysin, Tarthu’l-Kur’an’il-Kerim, 131.

130 Zerkesi, el-Burhdn fi Uliimi’l-Kur’an, 1/170; Muhaysin, Tarihu'l-Kur’an'i’l-Kerim, 128, 129; Subhi’s-Salih,
Mebihis fi Ulfimi’l-Kur'an (Beyrut: y.y., 1990), 73-74; Hasan Elik, Kur’an'in Korunmuslugu, 180.

131 e]-Furkan 25/5; et-Ttr 52/1-3; Abese 80/11-16; el- Beyyine 98/2; el- Enbiya 21/104; en-Necm 53/36; el-
En’am 6/7.

132 e]-Alak 96/4.

133 e]-Kalem 68/1.

134 fbn Hisam, es Siratu’n-Nebeviyye, 1/27; ibn Faris, es-Sahibi fi Fikhi’l-Luga, 15; Kalkasend], Suhhu’l—A’gﬁ fi
Sidati’l-Insd (fi Kitﬁbeti’l—fngﬁ), I11/9; Zerkesi, el-Burhan fi Uliimi'l-Kur'an, 1/263.

135 Muhammed Mustafa A’zami, Vahyedilisinden Derlenisine Kur’an Tarihi, cev. Omer Tiirker & Fatih
Serenli (Istanbul: Iz Yay., 2011), 105.

136 Buhari, “Cihad”, 129; Miislim, “Imare”, 24/92-94; “Ziihd”, 16/72; ibn Mace, “Cihad”, 45; Zerkesi,
Menéhilu'l-Irfin i Uldmi'l-Kur'an, 1/172; Ganim Kaddari, Resmu’l-Mushaf (Bagdat: Dirasetu’l
Lugaviyyetu't Tarihiyye, 1982), 98.
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bitince yazdiklarimi Hz. Peygamber’e okurdum eger bir eksiklik varsa onu
diizeltirdi.”’” ve “Biz Hz. Peygamber zamaninda Kur’an’t deri parcalarina
yazardik.”1% demesi, vahyedilen ayetlerin, develerin kiirek ve kaburga kemikleri,
tabaklanmis deri pargcalari, yassi taslar, hurma dallari, odun pargalar1 vb. seylere
yazildiginin belirtilmesi Kur'anin Mekke doneminden itibaren yazildiginin
kanitidir.'® Ayrica Hz. Omer’in de Miisliiman olusuna vesile olan Kur’an ayetleinin
yazili oldugu sahifelerin ortaya ¢ikmasi,'* Sahabeden Ubey b.Ka’b, Abdullah ibn
Mestid ve Hz. Ali gibi sahsiyetlerin kendilerine has Mushaf olusturmalari, ' Hz.
Peygamber’in Akabe Biati'nda kendisi ile karsilasan Zurayk ogullarindan Rafi' b.
Malik ez-Zurayki’ ye o giine kadar (on yillik siire zarfinda) nazil olan biitiin vahiy
metinlerini ig¢ine alan bir niisha sunmasi, ¥ Kur’an’in yazilmasmin sonradan
meydana gelen bir is olmadigini, her vahiy geldiginde bizzat Hz. Peygamber’in
emriyle yaziya gegirildigini gosteren delillerdendir.

Kur’anin niiz{l siirecine baktigimizda; Hz. Peygamber nazil olan ayetlerin
sadece ezberlenmesini yeterli bulmadigini, vahyin gelecek kusaklara eksiksiz
intikalini saglayabilmek i¢in vahiy katiplerine yazdirdigini1 da goriiyoruz. Ciinki
yazi unutmamayl, yanilmamayi ve vahyi korumayi gergeklestiren onemli bir
etkendir.’® Bagta ildhi metinler olmak {izere toplumlar acisindan 6nem arz eden
metinler ancak yazi sayesinde daha sonraki asirlara eksiksiz aktarilabilmislerdir.
Bunun en giizel 6rnegi de Kur’an’dir. Ayrica Kur’an’in cem’i'# ve istinsah1'¥ da
korunmasina yonelik onemli beseri tedbirlerdendir.

Sonug¢

Kur’an-1 Kerim, Allah tarafindan vahiy melegi Cebrail vasitasiyla mahiyetini
bilemedigimiz bir sekilde, Hz. Peygamber’e indirilen ilahi bir kelamdir. Nazil
olmaya basladig1 andan itibaren, Hz. Peygamber'den giiniimiize sahih bigimde
ulasmustir. Islam gelenegindeki yaygin inancin aksine birtakim $if ulema bunun
aksi yoniinde iddialarda bulunmustur.

137 Buhari, “Fedailu’l-Kur'an”,4, Zerkesi, el-Burhdn fl Ulfimi’l-Kur'an, 1/168; Suyfti, el-Itkdn fi Uldmi’l-
Kurin, 134; Kaddiri, Resmu’l-Mushaf, 98.

138 Zerkesi, el-Burhdn fi Uliimi’l-Kurdn, 1/170; Suyti, el-Itkan i Ultimi’l-Kuran, 153; Kurdi, Tarthu’l-Kur’an,
39; Kaddri, Resmu’l-Mushaf, 97.

139 Suyti, el-Itkan fi Ulimi’l-Kurdn, 157; Kurdi, Tarthu’l-Kur'an ve Gardibu Resmihi ve Hukmili, 40;
Mubhaysin, Tarihu'l-Kur’an’i’l-Kerim, 130.

140 Muhammed Hamidullah, Islam Peygamberi, gev. Salih Tug, (istanbul: Irfan Yay., 1993), 1/105.

191 Bakalland, el-Intisdr 1i'1-Kur’an, 1/32.

192 fonu'l-Esir, el-Kamil fi't- Tdrih, 11/157; A’zami, Biitiin Yonleriyle Asr-1 Saadet’te Islam, 1/201-202.

19 Zerkani, Mendhilu'l-Irfan fi Ulimi’l-Kur’an, 1/362.

144 Buhari, “Fedailw’l-Kur’'an”, 8; Ibniv'n Nedim, el-Fihrist, 41; Zerkesi, el-Burhin fi Uliimi’l-Kurdn, 1/67;
Stiytti, el-Itkin fi Ulimi’l-Kur’an, 154; Sicistani, Kitdbu'l-Mesdhif, 1/162-165; Kurdi, Tarthu’l-Kur'an ve
Gardibu Resmihi ve Hukmihi, 39-40; et-Tevbe 9/128-129.

145 Zerkesi, el-Burhdn fi Uliimi’l-Kur’an, 1/169; Suytti, el-Itkdn fi Uliimi’l-Kur’an, 157, Kaddtri, Resmu’l-
Mushaf, 115.
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Ehl-i Siinnet, Kur’an’in ilahi ve beseri tedbirlerle lafiz ve mana olarak
koruma altinda oldugunu belirtirken, bazi $ii ulema 6zellikle Hz. Ali’'nin hilafeti ve
Ehl-i Beyt ile alakali ayet ve strelerin mevcut Kur'an'da yer almadigimni, yer
alanlarin da tahrif edildigini iddia etmistir. Bu konuda Ehl-i Siinnet ile Sii ulema
arasindaki tartismalarin daha ¢ok ideolojik ve siyasi kaygilarla yapildigi, S$ii
ulemanin iddialarin1 dogrulayacak Kur’an ve hadis kaynaklarinda sarih bir beyanin
olmadig1 sonucuna ulagilmistir.

Sit ulemanin bir kisminin, Kur’an’da tahrif iddialarimi giiclii kilabilmek igin,
sahsi diisiincelerini Hz. Ali ve ilk imamlar iizerinden ydiiriittiikleri, iddialarim
temellendirmek icin dyet, ciimle ve kelime bazinda net bir delil getiremedikleri,
bundan dolay: da gercek Kur’an'in asli orijinal metnini ve Kur’an’daki eksiklikleri
beklenen Mehdi'nin gelip agiklayacagi mazeretine sigindiklari anlasilmaktadir.
Ancak sunu da belirtelim ki, Ehl-i Stinnet kaynaklarindaki rivayetler, drnegin el-
Ahzab stiresiyle ilgili olanlar $ii ulema’ya malzeme olusturmustur.

Bir takim erken donem Sii kaynaklarda Kur’an’in hem lafiz hem de mana
olarak tahrif edildigine, ekleme ve c¢ikarmalarin yapildigina dair birden ¢ok
rivayetin oldugu, vahiy melegi Cebrail'in Hz. Muhammed’e getirdigi Kur'an'in
onyedi bin ayetten olustugu, Ehl-i Beyt'in fazileti ve Hz. Ali'nin hilafeti ile ilgili
ayetlerin tamaminin Kur’an’dan c¢ikartildign ya da tahrif edildigi, Kur’an’daki
tekrarlar, mukattaa harfleri, mecazli, kinayeli ifadeler ile bazi1 zamirler ve edatlarin
mevcut olmasi gibi husular, hem lafiz hem de anlam diizeyinde Kur'an'da tahrif
iddiasinin ¢ok boyutlu oldugunu gostermektedir. Ancak Sia’'min bu konularla ilgili
iddialarinin tamaminin senet, ravi ve rivayet aktarimi agisindan problemli,
mesnetsiz ve ideolojik yaklasimlar oldugu kanaatine varilmistir.

[lk donem kaynaklari ve klasik donem eserleri incelendiginde, tahrif
argiimaninin iizerine insa edildigi Hz. Ali'nin, Hz. EbG Bekir'in cem ettigi, Hz.
Osman’in istinsah ederek resmi Mushaf haline getirdigi Kur'an niishasini kabul
ettigi, Kur'an’t cem eden komisyona dahil oldugu, Kur'an’da degistirilen, tahrif
edilen, ziyade ve noksan bir kelime ya da harfin olmadigina dair beyanda
bulundugu, kendisinin de Hz. Ebi Bekir ve Hz. Osman’in yerinde olsayd: onlardan
farkli bir sey yapmayacagini ifade ettigi goriilmektedir. Sil ulemanin iddia ettigi
gibi Hz. Ali ve Ehl-i Beyt ile ilgili Kur'an ayetleri, degistirilmis, tahrif edilmis ve
bunu da Hz. Ali sdylemis ise Hz. Ali'nin Kur’an'in hangi siresinin degistirildigini,
hangi ayetlerin ¢ikartilip hangilerinin ziyade edildigini soylemesi gerekirdi. Ancak
Hz. Ali'nin boyle bir ifadesine rastlanmamustir.

Sonu¢ olarak, Kur'an’in asli hiiviyetiyle muhafazasina yonelik ilahi
taahhiidiin yarusira, Hz. Peygamber’in yiiriirliige koydugu ve titizlikle uyguladig:
bu beseri emniyet tedbirlerinin, son kutsal kitabin tahrif ve tagyire ugramaksizin
giinlimiize kadar gelmesinde ve mevsiikiyetinde 6nemli katkis1 olmustur.
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The Matter of the Reliability of the Quran in Shia: An
Evaluation in Scope of the Work Entitled al-Intisar*

Saban KONDI**

Abstract

In this article, the discussions between “The Protection of Quran and the subject of
Tahrif” (Ahl al-Sunnah and Imamiyya Shia) were performed based on the example of al-
Intisar li al-Quran by Qadi Abu Bakr Baqillani (d. 403/1013). The article is divided into two
sections. The first section includes the claims of some Shiite scholars about the addition and
subtraction to the words of the Quran, and the second contains the determinations regarding
the protection of the Quran through divine and human precautions. It is clear that the claims
of certain Shia scholars regarding the falsification of the Quran are multi-dimensional.
Certain Shiite claims that the verses and surahs regarding Ali’s caliphate and Ahl al-Bayt are
not present in the Quran, that the relevant verses have already been changed, that wordings
and meanings in the Quran have been altered, and that certain additions and reductions
have been performed were all reviewed. Evidence regarding these claims were searched in
the early sources, classical period works, and the Quran, verses which were collected by Ali
and Abu Bakr, and converted into an official book by Uthman.

Keywords: Tafsir, the Quran, revelation, alteration, reliability, Ahl al-Sunnah, Shia.

Sia'da Kur'an'in Mevsukiyeti Sorunu:

el-Intisar Adl1 Eser Ozelinde Bir Degerlendirme

Oz

Bu makalede; Kur’an'in korunmuslugu ve tahrif konusu Ehl-i Siinnet ve Imamiyye
Sias1 arasindaki tartismalar, Kadi Ebti Bekir Bakillani'nin (1. 403/1013) el-Intisdr 1i’l-Kur'an
isimli eseri Ornekliginde ele alinmistir. Makale iki kisma ayrilmistir. Birinci kisim baz1 $ii
alimlerin Kur'an’in lafzina yonelik ekleme ve c¢ikarma iddialarini, ikinci kisimda ise
Kur’an’in ilah1 ve begeri tedbirlerle korunmusluguna yonelik tespitleri icermektedir. Bazi1 Sii
ulemanin Kur’an metnine yonelik tahrif iddialarinin ¢ok boyutlu oldugunu goérmekteyiz.
Sia’'nin Ozellikle Hz. Ali'nin hilafeti ve Ehl-i Beyt ile alakali ayet ve sfirelerin mevcut
Kur'an’da yer almadigina, yer alanlarin da tahrif edildigine, Kur'an’in hem lafiz hem de

anlam diizeyinde degistirildigine, birtakim ekleme ve ¢ikarmalarin yapildigina dair iddialar
ele almmustir. Ik dénem kaynaklarinda ve klasik donem eserlerinde, tahrif iddiasinin
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iizerine inga edildigi Hz. Ali'nin, Hz. EbGi Bekir'in cem ettigi, Hz. Osman’in istinsah ederek
resmi mushaf haline getirdigi Kur’an niishasinda bu iddialarla alakal: bilgilere ulasilmaya
calisilmistir.

Anahtar Kelimeler: Tefsir, Kur’an, Vahiy, Tahrif, Mevstkiyet, Ehl-i Siinnet, Sia.

Introduction

The Quran has been a sacred book, a religious, legal or moral message, and a
source of guidance for humanity since the days it was revealed. Through
revelations, Gabriel introduced the Quran to the Prophet (p.b.u.h.) who read the
book, had clerks write down the revelations without making any changes, and
protected the book via certain methods such as memorizing, composing, collecting,
copying, notifying or reading in prayers.!

After the Prophet passed away, different ideas about the Quran’s reliability,
history and topics emerged as time passed following the sahabah period and
Islamic lands expanded through conquests. Certain Shiite scholars and orientalists
have presented their ideas of the history, reliability and amendment of the Quran in
the last years, and they have authored many works in this regard.

According to Ahl al-Sunnah scholars, it is certain that the Quran is the latest
divine book sent to the entire humanity, that the Quran has not been expanded or
downsized like the previous divine books, and that it has been conveyed to the
following generations in the way it was revealed by God.? The following verses are
the main sources for Ahl al-Sunnah:” Indeed, it is We who sent down the Quran and
indeed, We will be its quardian.”3, “This is the Book about which there is no doubt.”*

However, the Shiite-Imami sources from the earlier periods indicate that
wordings and meanings in the Quran were amended and that certain additions and
removals were performed. Some of the narratives on wording-related amendments
include the claim that many verses are not present in the Quran.5 For instance, al-
Qulayni (d. 329/941), an important Shiite scholar, conveyed the following statement
of Abu Abdillah (from Hisham ibn Salim) in his work entitled al-Qafi fi al-Usul:

1 Abu Abdillah Muhammad ibn Ahmad Qurtubi, Tafsiru al-Qurtubi, Ed. Salim Mustafa Badri (Beirut:
Daru al-Qutubi al-Ilmiyya, 1431/2010), 1/25-28; Abu Abdillah Badr ad-Din Muhammad Zarqashi, al-
Burhan fi ‘Ulumi al-Quran (Beirut: Maktabatu al-Asriyya, 1430/2009), 1/26; Shihab ad-Din Mahmood
Alusi, Ruhu al-Maani fi Tafsiru al-Qurani al-Azim wa as-Sabi al-Masani, Ed. Sayyid Muhammad-Sayyid
Imran (Cairo: Daru al-Hadis, 1426/2005), 1/25-26.

2 Abu Bakr Muhammad ibn Tayyib Bagqillani, al-Intisar li al-Quran, Ed. Umar Hasan al-Qiyam (Beirut:
Muassasatu ar-Risala, 1425/2004), 11/33; fhsan 1AM ZAhir, Sia'min Kur’an, Imamet ve Takiyye Anlaysi,
Trans. Sabri Hizmetli & Hasan Onat (Ankara: Afsaroglu Matbaasi, 1984), 68.

3 al-Hijr 15/9.

4 al-Baqarah 2/2.

5 Mustafa Oztiirk, Tefsirde Ehl-i Siinnet Sia Polemikleri (Ankara: Ankara Okulu Yayinlari, 2008), 180.
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“Having been revealed through Gabriel (a.s) to the Prophet (p.b.u.h.), the Quran
consists of seventeen thousand verses. Verses related to Ahl al-Bayt and Ali (d.
40/661) were totally removed from the Quran.”¢ Imam Muhammad al-Bagqir (d.
1110/1688) was noted to have stated the following: “Whoever says that the Quran
was totally compiled in the way it was revealed by God is a liar. The only people
who collected and memorized the Quran in the way it was revealed by God are Ali
and the following imams.””

It is not possible to review and analyze all Shiite claims regarding the Quran
verses in this study. The evidence in terms of rejecting these claims were reviewed
in regard to al-Intisar li al-Quran by Baqillani in this study.

Moreover, the following important Shiite scholars and their works were used
in this regard: Abu al-Hasan Ali ibn Ibrahim al-Qummi’s (Sheikh Saduq) (d.
307/919) Risalatu al-Itiqadati al-Imamiyya (Theological Principles of Shiite Imamiyya) and
Tafsiru al-Qummi, al-Qulayni’s al-Qafi fi al-Usul, Abdillah as-Sayrafi's Nugatu al-
intisar li-nagli al Quran, Sayyid Murtaza ar-Rizwi’s al-Burhan ‘ala ‘adami tahrifi al-
Quran were used in this regard. In addition, articles and works such as Sia’da ve
Sunni Kaynaklarda Kur’an Tarihi by Saban Karadas, Tefsirde Ehl-i Siinnet-Sia
Polemikleri by Mustafa Oztiirk, and Kur’an'mn Korunmuslugu Uzerine by Hasan Elik
were also used.

1. Reliability of the Quran Text and Concept of Amendment

One of the controversial topics between Ahl al-Sunnah and Imamiyya Shia is
the Quran’s reliability and amendment. These discussions are based on different
approaches of two different sects regarding the Quran’s text and reliability in
relation to the discussions of Ali’s imamah and caliphate. According to Ahl al-
Sunnah, the Quran is the latest book sent by God to all of humanity through the
Prophet. It has never been amended or distorted and will stay so until Judgment
Day. Contrary to previous divine books, the Quran is free from amendments and
deficits and under protection thanks to divine and human precautions. Many Sunni
tafsir authorities indicated the following verse as an evidence: “Indeed, it is We who
sent down the Quran and... indeed, We will be its guardian.”® Previous divine books
were amended, distorted and downsized following the deaths of relevant Prophets
as they were not protected through human precautions (memorizing, compiling,
collecting, copying, notifying, praying and repeating through prayers).?

6 Qulayni, al-Qafi fi al-Usul (Beirut: s.n., 1426/2005), 11/634, 824.

7 Qulayni, al-Qafi fi al-Usul, 1/228.

8 al-Hijr 15/9.

 Bagqillani, al-Intisar li al-Quran, 11/33, Ijazu al-Quran, Ed. Mahmood Muhammat Mazrua (Jeddah:
Maktabatu Qunuzil Marifa, 1427/2006), 23, Zahir, Sia'nin Kur’an, [mamet ve Takiyye Anlayisi, 68.
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Before reviewing the claims that the Quran has been distorted, the concept of
distortion should be assessed lexically and terminologically. Distortion lexically
means “bending, changing, twisting, rotating, deforming, deviating, sliding or
removing something”!® or “using one of two meanings of a word, changing
meaning through the action of tawil", or twisting the meaning of term”'2. Changing
a text is called tanzili tahrif (superficial distortion) while changing the meaning is
called tawili tahrif (interpretation-based distortion).’® In addition to the concept of
distortion, the concepts of amendment, layy (twisting the tongue), kitman (hiding), nisyan
(forgetting), selling God’s verses, and writing book manually in the Quran are believed
to be related to the process of distortion.™

The concept of distortion in the Islamic literature is used to indicate the
deliberate distortion or misinterpretation made by Jews or Christians toward their
own divine books,'5 but the meanings assigned to distortion in the early-period
glossaries are related to the interpretation, rather than the text, and this concept was
then used to reflect the process of twisting the essential meaning.'® This term, which
is closely related to the Arabic concepts of taghyir and tabdil”’, is mentioned four
times in the Quran to indicate that the meanings and contexts of words are twisted
in regard to Ahl A-Kitap and that the divine statements are distorted.’® These
verses reflect that the addressees were the Jews of Madinah during the era of the
Prophet.!? Tafsir authorities relate the concept of “amendment”, which is actually
associated with Madinah Jews, to the Torah, but they also state that other divine
books can also be distorted.?? Kalam and tafsir authorities generally believe that
wordings and meanings of books other than the Quran have been distorted.?!

10 Abu al-Fazl Jamal ad-Din ibn Manzur, Lisan al-‘Arab (Cairo: Daru al-Hadith, nd.), 11/402-403; Isfahani,
al-Mufradat fi Garibi al-the Quran (Beirut: nd., 1432/2011), 228.

11 Abu Jafar Muhammad ibn Jarir Tabari, Jamiu al-Bayan an Ta'wili Ayi al-Quran (Beirut: s.n., 2005), 1/412;
Rasul Jafariyyan, Ugzubatu tahrifi al-Quran bayna ash-Shia wa as-Sunna (Tehran: s.n., 1405/1985), 8.

12 Jsfahani, al-Mufradat fi Garibi al-Quran, 228.

13 Arif Yildirim, “Kelami Agidan Tevrat ve incil Meselesi”, Atatiirk Universitesi [lahiyat Fakiiltesi Dergisi 26
(December 2006), 12; Ahmad ibn Abd al-Halim ibn Taymiyya, Igtizau as-Sirat al-Mustagim Muhalafati
Ashabi al-Jahim, Ed. Muhammad Hamid (Cairo: s.n., 1369/1950), 8.

14 Mehmet Tarakgi, “Tevrat ve Incil'in Tahrifi ile {lgili Kur'an Ayetlerinin Anlagilmast Sorunu”, Usill
Dergisi- Islam Arastirmalart 2/2 (June-December 2004), 36.

15 Tbn Ashur, at-Tahriru wa at "Tanwir, V1/36-37; Ibn Atiyya, al-Muharraru al-Wajiz, 1, 260.

16 Tbn Atiyya, al-Muharraru al-Wajiz fi Tafsiri al-Kitabi al-Aziz, 1, 260; Tarakg1, “Tevrat ve Incil’in Tahrifi ile
flgili Kur'an Ayetlerinin Anlagilmasi Sorunu”, 37.

17 Ibn Manzur, Lisanu al-‘Arab, 11/402.

18 Al-Bagarah 2/75; an-Nisa 4/46; al-Maidah 5/13; ar-Ra’d 13/41.

19 Jbn Atiyya, al-Muharraru al-Wajiz, 1/261; Alusi, Ruhu al-Maani, V/69.

20 Ibn Atiyya, al-Muharraru al-Wajiz, 1/260; Alusi, Ruhu al-Maani, V/67-69.

21 For discussions on this issue, see: Ignaz Goldziher, “Ehl-i Kitaba Kars: fslam Polemigi”, Trans. Cihad
Tung, Islam Ilimleri Enstitiisii Dergisi 4 (1980), 151-170; Baki Adam, Yahudi Kaynaklarima Gore Tevrat,
(Istanbul: s.n., 2001), 208-232; Necmeddin Gokkir, “Kur’an-1 Kerim Agisindan flahi Kitaplarin Tahrifi
Meselesi”, Istanbul Universitesi Ilahiyat Fakiiltesi Dergisi 2 (2000), 221-256.
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Abu Abdillah ibn Ahmad al-Qurtubi (d. 671/1273) and Abu Jafar
Muhammad ibn Jarir at-Tabari (d. 335/946) noted that the Quran might have
actually been distorted by Jews, who also did the same toward the original Torah,
based on the Prophet’s remarks. They stated that Jewish religious authorities
amended the words and statements they did not like when they listened to the
Prophet, presented interpretations based on their opinions, and hid the divine
provisions addressing the people.2

Fahr ad-Din ar-Razi (d. 606/1209) defined the concept of distortion as
twisting meaning through false interpretations or wordplay.? Ar-Razi mentioned a
couple of distortion methods regarding the tafsir of an-Nisa 4/46. The first form of
distortion is related to changing the wording or twisting the essential form of
wording (e.g. amending a phrase on the penalty of being stoned to death as a fixed
penalty).?* The second form is related to using rejected tawils in regard to the ideas
with no grounds and twisting the objective meanings of phrases in divine texts
through certain wordplays. The third form is related to Jews’ actions of twisting
and falsely conveying the information they received from the Prophet and
attributing the words to the Prophet, although he did not say so.”%

2. Shiite Claims Regarding the Distortion in the Quran’s Text

Shiite claim that the Quran’s text was distorted is multi-dimensional. One of
the dimensions is related to the issue of adding to or removing from the Quran’s
text. The second dimension is related to lahn (spelling and grammar errors) in the
Quran. Another dimension is related to repetitions in the Quran. Moreover,
metaphorical and sarcastic terms, certain pronouns and prepositions, muqatta’at
letters, addressing styles, and numbers and orders of verses and surahs are all
related to another dimension in this regard.

The early-period Shiite-Imami sources have many narratives indicating that
wording and meanings in the Quran have been distorted and that certain additions
and removals have been performed. Some of the narratives on wording-related
amendments include the claim that many verses are not present in the Quran.? For
instance, al-Qulayni, an important Shiite scholar, narrated the following statement
of Abu Abdillah from Hisham ibn Salim in al-Qafi fi al-Usul. “Having been revealed
through Gabriel (a.s) to the Prophet (p.b.u.h.), the Quran consists of seventeen
thousand verses.”?

2 For more details, see: Tabari, Jamiu al-Bayan, 1/411-413.; Ibn Atiyya, al-Muharraru al-Wajiz, 1/259-260;
Abu Hayyan, Bahru al-Muhit, 1/436-438.

2 Razi, Mafatihu al-Ghaib, X/95.

24 Razi, Mafatihu al-Ghaib, X/94-96.

%5 Razi, Mafatihu al-Ghaib, 111/124; Alusi, Ruhu al-Maani, V/67-69.

26 Oztiirk, Tefsirde Ehl-i Siinnet Sia Polemikleri, 180.

27 Qulayni, al-Qafi fi al-Usul, 11/824.
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Ahmad ibn Muhammad ibn Abi Nasr indicated that seventy people from the
Quraysh tribe are mentioned in the first verse of Surah al-Bayyina.?® Moreover, in
another narrative, Qulayni noted that whoever says the Quran was totally compiled
in the way it was revealed by God is a liar and that the only people who collected
and memorized the Quran in the way it was revealed by God are Ali and the
following imams.?? The afore-noted statement indicates that the full and authentic
form of the Quran went to the grave with Ahl al-Bayt imams.?® However, certain
Shiite scholars claimed that some surahs in the Quran were totally removed. For
instance, Surah an-Nurayn that was claimed to have forty one verses and is not
present in the Quran and Surah Walaya that mentions the necessity of obeying Ali
and consists of seven verses are examples in this regard.’® However, there is no
evidence in the Quran confirming these claims.

2.1. Shiite Claims That Verses in the Quran Have Been Distorted
2.1.1. After the name of Ali and twelve imams were removed

Early-period Shiite-Imami hadith and tafsir sources claim that many verses
were partially distorted. According to these claims that were generally associated
with Imam Muhammad al-Baqir and Jafar as-Sadig, almost all verses that were
partially distorted were related to Ahl al-Bayt, imams’” benevolence, Ali, and his
authority.®? For instance, Jafar as-Sadiq said the term

°

i in the verse «l i S 2 034855 Gyl Oyl A0 Es 2
You are the best nation produced [as an example] for mankind. You enjoin what is right and

forbid what is wrong and believe in Allah.” in Surah Ali ‘Imran 3/110 meant 4ithe
benevolent and right imam group (twelve imams), rather than a random group.?

He interpreted the phrase &i:35 & (e 31 Indeed, upon Us is its collection [in your
heart].” in Surah al-Qiyamah 75/17 as 35 & e O &  “Indeed, upon Ali is its
collection [in your heart].” Moreover, he explained the phrase & J51 G igi; 0y uﬁ
Sadgss &L«Jb «»J:u 457 “But Allah bears witness to that which He has revealed to you, and
the angels bear witness [as well]...” in an-Nisa 4/166 as 2L Jf\ & Ak f\ii\ JQ ide & “But
Allah bears witness to that which He has revealed to you about Ali.” Moreover, the
Imamiyya tafsir authorities who regarded the ism al-mawsul illl in the verse 11 5]

28 Qulayni, al-Qafi fi al-Usul, 11/634.

2 Qulayni, al-Qafi fi al-Usul, 1/228.

30 Oztiirk, Tefsirde Ehl-i Siinnet Sia-Polemikleri, 180-181.

31 Oztiirk, Tefsirde Ehl-i Siinnet Sia Polemikleri, 182; Garcin de Tassy, “Chaptire inconnu du Coran”, Journal
Asiatigue 3 (1842), 431-439.

32 Oztiirk, Tefsirde Ehl-i Siinnet-Sia Polemikleri, 180-183.

3 Bagqillani, al-Intisar li al-Quran, 11/52,53.
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éy\ & L5U A\ éﬁﬁ\”lndeed, this Quran guides to that which is most suitable.”* as imam
changed the meaning of the verse as “This Quran addresses (s pls Simams (twelve

imams).”. Shia interpreted the ambiguous statements in the Quran based on their
approaches. One of the most important examples in this regard is Surah al-Maidah
5/67. This verse constitutes the most fundamental argument of the divine theory of
Imamiyya sect. By mentioning the ism al-mawsul (& ) in the verse G G Ja @ig
3 5e S Jj\ O Messenger, announce that which has been revealed to you from your

Lord, and if you do not, then you have not conveyed His message.”, the ambiguous point
was interpreted by Imamiyya tafsir authorities as Ali’s right to be caliph, and
accordingly, what Prophet was asked to declare is this right of Ali%. Following the

verse § & & S Jﬁ G CL :J,d«jﬂ @ “0 Messenger, announce that which has been
revealed to you from your Lord”, they added L& & &8 & 3 Jfia” O Messenger,
announce that which has been revealed to you about Ali from your Lord”¥. In addition,
similar phrases claiming that Ahl al-Bayt’s rights were violated are used in an-Nisa

4/168, al-An’am 6/93 and 26, and ash-Shuara 26/227 along with the claims of
alteration and denaturation.3

Some Imamiyya tafsir authorities claimed that the verse al-Furqan 25/28
Sl G .x;.\ (l 6,.5 éLij “Oh, woe to me! I wish I had not taken that one as a friend!”* and
the phrase “CS5” in the verse is Umar known by everybody,“ that Uthman distorted

this verse and changed the person in this verse as “one” through sarcastic and
ambiguous wording*, and that God would not reveal such ambiguous and unclear

Zoso

verses. They claimed that regarding the ambiguous section in al-Furqan 25/27 733
St Jh a5 el S Sk 4k 2 QLEJ\ 2233 And the Day the wrongdoer will bite on

his hands [in regret] he will say: "Oh, I wish I had taken with the Messenger a way,” Abu
Bakr aimed to say “Oh, I wish I had taken Ali along with the Messenger as a guide” *

34 al-Isra 17/9.

35 al-Ma’idah 5/67.

3 Siileyman Ates, “Imamiyye Siasiun Tefsir Anlayis1”, Ankara Universitesi [lahiyat Fakiiltesi Dergisi 20
(1975), 162.

37 Abu al-Hasan Ibrahim al-Qummi, Tafsiru al-Qummi (Beirut: s.n., 1991), 1/22-23.

3 Qummi, Tafsiru al-Qummi, 1/22-23.

3 al-Furqan 25/28.

4 Bagqillani, al-Intisar li al-Quran, 11/116; Sayrafi, Nugatu al-Intisar, 43.

4 Bagqillani, al-Intisar li al-Quran, 11/116; Sayrafi, Nuqatu al-Intisar, 29.

42 Bagqillani, al-Intisar li al-Quran, 1I/50, 116-117; Also see: Karadas, Sia’da ve Siinni Kaynaklarda Kur'an
Tarihi, s. 190.
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Shiite claims in this regard are not limited to the afore-noted. As known to
all, God revealed the Quran in Arabic and addressed the people using the qualities
of Arabic. Accordingly, God used the Arabic styles as Arabs were the first and
direct addressees of revelations. According to Bagillani’s narratives, Shiite scholars
claimed that the Quran does not have metaphors* and sarcasm* which are unclear
and require a presumption to be understood, pronouns,* huruf al-muqatta’at,
ambiguous terms¥ and repetitions®s, and that these words are meaningless
statements generated by those who need to say anything other than what they
believe or are afraid of managing people®.

Certain Shiite scholars stated that the term “3” in as-Saffat 37/147 @ J! suleg

NN

Sedyz 3 u.ﬁ “And We sent him to [his people of] a hundred thousand or more.” indicated

doubts and thoughts, that God cannot be related to doubts, that God is free from all
doubts, that there is a question and informative expression in at-Taha 20/17 3 &

s U Ely “And what is that in your right hand, O Moses? "%, that God knows all the

unseen, and that God cannot be considered as deficit as asking questions by God
indicates that God may not know something.5® Moreover, they added that the

phrase <l 531 5A5 “and that is [even] easier for Him” in ar-Rum 30/27 S 133 gjjw 343
<o ST ghy 30 ?”And it is He who begins creation; then He repeats it, and that is
[even] easier for Him.” may indicate that there are difficult things for God, that there

4 See: Yusuf 12/82. The place (city) was mentioned over the concept of state-place relationship as one of the
terms constituting the metonym in this regard but, the state (residents of the city) were not mentioned in
this verse. The statement “And ask the city.” actually reflects asking the residents of the city. (Bagillani, al-
Intisar li al-Quran, 11, 239.)

4 Baqillani, al-Intisar li al-Quran, 11/116; Sayrafi, Nuqatu al-Intisar, 44; See: The verb uml in the phrase éihﬂji
¢Ldll in Yusuf 12/82, an-Nisa 4/43 and al-Maidah 5/6 can be interpreted lexically and metaphorically. The
purpose in this verb may indicate a sexual relationship or touching. For different examples, see:
Zarkashi, al-Burhan fi Ulumi al-Quran, 11/188.

4 See: al-Adiyat 112/4, ash-Shams 91/3-4, al-Qadr 97/1; Ciineyt Eren, “Kur’an-1 Kerim’de Tekrar Oldugu
Iddiasmin Belagat Agisindan Degerlendirilmesi”, Ekev Akademi Dergisi 3/2 (2001), 94.

4 Bagqillani, al-Intisar li al-Quran, 11/115.

4 Bagqillani, al-Intisar li al-Quran, 11/116-117. Also see: Karadas, Sia’da ve Siinni Kaynaklarda Kur’an Tarihi,
190.

48 Repetitions in the Quran may include repeating the same verse in a surah, successive presence of the

Tow e
same verses and presence of the same verse in different sections of the surah. The statement ¢¥I (¢ L

ob.&f LS5 So which of the favors of your Lord would you deny?” which is mentioned 31 times in al-
Muddassir 74/18-20, al-Qiyama 75/34-35, and Surah Rahman can be an example. Besides, as an example
to the repetitions in different surahs, the statement in Surah Yunus 10/48 (i.i;f Z)) j:c}ﬂ 13a L,';S K }5 j.‘b:j

82" And they say, "When is [the fulfillment of] this promise, if you should be truthful?”%8 was repeated in

six different surahs. Yunus 10/48; al-Anbiya 21/38; an-Naml 27/71; Saba 34/29; Yasin 36/48; al-Mulk 67/25.
4 Bagqillani, al-Intisar li al-Quran, 11/116; Sayrafi, Nuqatu al-Intisar, 44.

50 at-Taha 20/17.

51 Bagqillani, al-Intisar li al-Quran, 11/170, 171-190.
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cannot be anything difficult for God who is the creator, observer and hearer of
everything, that such a verse is contradictory to the Quran’s general structure,? and
that such mistakes arise from the stubbornness and wrong actions of adding foreign
statements to the Quran by the people who compiled and copied the Quran.>

2.1.2. Claims that the grammar of the Quran was distorted

Shiite scholars claimed that the grammar of the Quran was distorted by Abu
Bakr, Umar and Uthman, that they added clearly discordant and wrong words to
the Quran, that these words which are not true and laconic cannot be associated
with God, that God would not use these wrong words, that the Quran would not be
revealed with these wrong words opposing grammar rules, and that the Prophet
would not use these words to declare the divine message. They stated that these
errors were deliberately made by the people or clerks who compiled and copied the
Quran to refute the divine book.* They mentioned the following verses as

examples: The terms 553 S,l%lwere written with waw, rather than alif, in Lokman

31/3. Moreover, alif was removed, although waw was not used in the wording, in
al-An’am 6/74 +»3), al-An'am 6/84 =i - ;A and al-Qahf 18/46 §);i\55.56 In

addition, an unstable alif was added to the end of al-Bagarah 2/135 as \jjb -\ and

an-Nisa 4/142 as 525, Therefore, there are differences in writing and reading.5” Ahl

al-Sunnah scholars stated that the case, which is interpreted as an error arising from
writing the letters in these verses is not actually an error, and that it arose from the
clerks from different tribes (with different accents and dialects)®. Certain Shiite
scholars claimed that God does not use such sentences with grammar deficits and
that the presence of such mistakes is clear evidence that the Quran has been
distorted.”

The languages of every society have had different accents and dialects
throughout history. The Arabic society, which was the first addressee of the Quran,
consisted of groups speaking different accents and dialects despite speaking the
same language.®® Many Ahl al-Sunnah scholars stated that the Quran was narrated
verbally and that the Quran does not have any deficits or distortions in its grammar
or structure.®! As noted before, Shiite scholars claimed that there are mistakes and

52 Bagqillani, al-Intisar li al-Quran, 11/172-173; Fussilat 41/11; an-Naziat 79/27-30.
% Bagqillani, al-Intisar li al-Quran, 11/172-173.

54 Bagqillani, al-Intisar li al-Quran, 11/130.

% Bagqjillani, al-Intisar li al-Quran, 11/144-145.

56 al-Anam 6/74-85; al-Fatiha 1/3; al-Qahf 18/46.

57 Bagqillani, al-Intisar li al-Quran, 11/145-146.

%8 Bagqillani, al-Intisar li al-Quran, 11/149.

% Bagqillani, al-Intisar li al-Quran, 11/131.

60 Zarqashi, al-Burhan fi Ulumi al-Quran, 1/293.

o1 Tabari, Jamiu al-Bayan an tawil al-ayi al-Quran, 11/363-364.
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changes in the recitation and structure of the Quran, which was compiled as a book
upon the efforts of Uthman. As an example of these claims, they mentioned certain
verses that addressed the people as addressee and which interested the addressees
that are unseen, which does not suit the Quran’s structure according to them. For

instance, al- Hujurat 49/7 <3 Al U 5 Kok 3 B Jyzs s 512l
NIREDIES Ayt Saddy G285 5K 6—}<«J’ 55 riji-: & 4555 O&Y) ;iJ' “And know that among
you is the Messenger of Allah. If he were to obey you in much of the matter, you would be in
difficulty but Allah has endeared to you the faith and has made it pleasing in your hearts
and has made hateful to you disbelief, defiance and disobedience. Those are the [rightly]
guided.” Through the pronoun 3, addressees that are present are meant as

understood from the phrases (._‘ia (among you), (,_}Q,.Jaj 3§ (if he were to obey you),

s

#5568 (in your hearts). However, the pronoun 34 at the end of the verse & &lds

5sdsE) (Those are the [rightly] guided) indicates those that are not present.s

Another verse in this regard is ar-Rum 30/39 i» gyl Al 225 8005 555 2 ‘.LJ 3

5 4 e, ;g’nu

But what you give in zakah, desiring the countenance of Allah - those are the

35 B3 (But what you give in zakah) &4} (desiring)

multipliers.” The pronouns .

°
u."

reflect those present but O s b @-;g;’\é indicated those that are not present.s

Bagillani stated that it is possible to change the addressing toward somebody
present into somebody that is not, as known by the people speaking Arabic well,
that this case is present in many Arabic poems and culture, and that such a process
can constitute a problem for the evidence and imputations in this regard.®*
Moreover, scholars indicated that the Quran, which was so heavy that Ali could
carry it thanks to his slave’s (Qambar) help, was compiled by Ali following the
passing of Muhammad,® and that although one-quarter of the Quran is about the
benevolence of Ahl al-Bayt while the other quarters are related to Ahl al-Bayt’s
enemies, biographies and examples, and obligations and Quran’s benevolence®, the
current Quran does not have these sections.5”

Arabic, which is the language the Quran was revealed in, has various
linguistic elements such as words, meanings, pronunciations, dialects, accents,
pronouns for addressing and unseen subjects, metaphors and sarcasm, all of which
serve the purpose of attracting addressees’ attention. However, this does not mean
that the Quran has been distorted because there is an interesting connection and
harmony between the terms, sentences, verses and surahs of the Quran, a book

2 Bagqillani, al-Intisar li al-Quran, 11/1954. Also see: Yunus 10/22.
6 Bagqillani, al-Intisar li al-Quran, 11/1954.

6 Bagqillani, al-Intisar li al-Quran, 11/195.

% Bagqillani, al-Intisar li al-Quran, 11/51.

¢ Qulayni, al-Qafi fi al-Usul, 11/812.

7 Qulayni, al-Qafi fi al-Usul, 11/824-828.
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which is free from all sorts of contradictions, controversies, amendments and
alterations. There is not a single contradiction in the structure, grammar, laconic
quality and order of the Quran.

It is without a doubt that such differences regarding the assessment of the
Quran between Ahl al-Sunnah and Shia are rather political and ideological.
Particularly the extreme Shiite groups stated that the essence of Islam and the
Quran arises from the imams with these characteristics, that it is an obligation for
every Shiite member to believe and obey these imams, that the narratives from
imams cannot be refuted or amended, that imams are not only the mortal leaders of
Muslims but also the possessors of secret knowledge, that imams are the
representatives of the Prophet in religious and moral issues, that legitimacy of
imams is based on religious information (khabar al-sadiq), and that there are many
verses and hadiths in this regard.®® The vast majority of this evidence serves the
purpose of justifying the claim that Ali should be the first caliph following the
death of the Prophet, rather than the concept of imamah.®® However, verses such as
“Falsehood cannot approach it from before it or from behind it; [it is] a revelation from a
[Lord who is] Wise and Praiseworthy.”? is the evidence to such Shiite claims.

Shiite scholars reflect their Quran-related thoughts through the authority of
Ali. After Ali, Hz. Uthman, joined the commission compiling the book, and rejected
anything irrelevant. Moreover, he said that there is not a single word or letter that
was changed or have deficits. As claimed by certain Shiite scholars, if the Quran
verses were changed and removed and if this was reported by Ali, then would not
Ali explain which part of the Quran was changed and which verses were removed
or distorted? Is it possible for Ali to say these without reviewing the issues? We
strongly believe that Ali, who accepted the risk of going to war objecting to the
governorship of Damascus by Muawiyya, would mention the issue if the Quran,
the essence of Islam, was distorted.”

The results of this study indicated that distortion-related claims are not only
present in Shiite sources but also in certain narrative materials in certain
controversial Ahl al-Sunna sources. Surah al-Ahzab and narratives related to the
penalty of stoning to death provide adequate information. After from Aisha
implied that Surah al-Ahzab, which consisted of 200 verses during the Prophetic
era, had 73 verses in the Quran version compiled by Uthman.”> Umar and Ubay ibn
Qab noted that the Quran has verses on the penalty of stoning to death, which are
within the Surah al-Ahzab, and that this surah was once as long as al-Baqarah.”
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According to a hadith narrated by Ibn Majah (d. 273/887), Aisha stated the
following: “I swear that verses on the penalty of stoning to death and breastfeeding
were once revealed. These were written on a page under my couch. However, when
we were busy with the passing of the Prophet, a domestic animal (like a sheep or
goat) went inside and ate the paper.”7*

Evidence indicates that Shiite references to the works of Ahl al-Sunnah
generally focus on the removed narratives, weak hadiths, decontextualized
statements and narratives. However, these narratives mentioned in Ahl al-Sunnah
sources harm the reliability of the Quran because certain Shiite scholars and
orientalists associate the claims of distortion in the Quran to these opinions.

In brief, those who compiled the Quran are four caliphs and Sahabah of the
Prophet. They are the outstanding people who witnessed the revelation,
compilation, memorization, copying and reliability of the Quran. It is clear that they
would not pass down the book of God to following generations without revising
any errors. Moreover, they learned the Quran directly from the Prophet and
compiled accordingly. No criticism regarding the distortion of the Quran was
directed by anybody, particularly four caliphs.”

3. Protected Status and Content of the Quran

God protected the Quran verses from all sorts of jinn and evils during and
after lawh al-mahfuz, bayt al-izza and revelation. When evils and jinns attempted
to ascend to the sky to listen to angels and steal information from them, God kept
them away, sending beams of fire’ and protected the revelations.”” Gabriel, the
angel of revelation, received the Quran verses from ummu al-kitap in a manner we
do not know” and revealed them to the Prophet in different wording and
meanings. Each revealed verse was memorized by the Prophet (hifz), authored by
revelation clerks meticulously (kitabat), read to Gabriel as demanded by the angel
(arz), taught to Sahabah members, read and memorized by them, protected through
human methods of compilation and copying after the Prophet passed away, and
conveyed to the present time without changes.” Thus, the Quran has been the only
divine book that is memorized in the manner as revealed by God and protected as
how it was authored along with its wording and meanings.
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3.1. Protection of the Quran During Lawh al-Mahfuz

The concept of protection indicates the proper delivery of revelations to the
Prophet and conveying the verses to the present time while protecting the original
forms8?, while lawh al-mahfuz reflects that all divine information related to creatures
are protected from distortion and amendment. Moreover, lawha ,,which has God'’s
eternal information indicates the divine center of information called ummu al-kitab.8!
The concept of lawh al-mahfuz, the essential center of protecting the Quran, should
be briefly detailed.

The concept of lawh al-mahfuz; one of the most important concepts
regarding the revelation of the Quran verses. It is the most important factor
regarding the protection of the Quran. Used as a noun phrase, lawh al-mahfuz is
only mentioned in al-Buruj 85/22. Scholars assigned different meanings to the
concept of lawh al-mahfuz. For instance, they defined lawh al-mahfuz as the center
where all divine information is recorded and which is protected from jinns and
evils,® as the board where eternal information regarding creatures is present,® as
the place where relevant angels recorded the divine information or compiled this
information and presented the compilation to Gabriel®, ummu al-kitab®, the board
where all divine books are copies, and as the element covering “all secrets on the
world and in the sky® and covering the details of everything to occur”#.8s
Moreover, the concept of lawh al-mahfuz were used as the equivalent of kitab®,
kitab al-mubin,® imam al-mubin?!, ummu al kitab®? and kitab al-maqnun®.%
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Certain scholars considered the concept of lawh al-mahfuz as the
equivalent of ummu al-kitab.% There are many Quran verses supporting this
relationship. “And indeed it is, in the Mother of the Book with Us, exalted and full of
wisdom.*”, “with Him is the Mother of the Book.””” God clearly reflected through the
concepts of indahu wa ladayna that all divine messages are from the divine
authority. According to the afore-noted statement, the discussions that the Quran
was first recorded at somewhere from the divine authority, that it was first totally
or partially brought to world and revealed to the Prophet later do not seem
logical.

These verses indicate that esteemed the Quran with wisdom and laconic
structure was protected from jinns and evils in lawh al-mahfuz before being
revealed to the Prophet, and that the Quran consists of divine statements without
any human interferences as understood from the verses “[This is] a revelation from
the Entirely Merciful, the Especially Merciful.”®s, “And with the truth, We have sent the
Quran down, and with the truth, it has descended.”*. Having revealed the verses, “ And
if Muhammad had made up about Us some [false] sayings, We would have seized him by the
right hand; Then We would have cut from him the aorta. And there is no one of you who
could prevent [Us] from him”1%, God stated that revelations are free from all sorts of
interventions, corruptions, distortions and amendments from jinns, evils and
people, nullifying polytheists’ claims regarding the Quran and the Prophet.!o!

For the protection of the Quran, reliability of Gabriel and Prophet is as
important as the protection of lawh al-mahfuz. Reliability of Gabriel: This angel is
mentioned in five names as Jibril, Ruhu al-qudus, Ruhu al-amin, Ruh and Rasul in
the Quran. As understood from the relevant verses, Gabriel has amazing,
irresistible power and absolute knowledge.1%? Gabriel is an esteemed and reliable
angel obeyed by other angels.'® For the reliability of the Quran, God protected and
made Gabriel and the Prophet reliable, and then God sent the revelations.
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3.2. Protection of Quran in Baytu al-Izza

According to those who claimed that the Quran was descended from ummu
al-kitab to baytu al-izza first and then the world later, God protected the Quran
from jinns and evils in baytu al-izza using starts because God created stars to
ornament the sky, to throw beams of fire to evils to protect revelations, and to help
people find directions.!

According to Tabari, jinns and evils have been in the sky, listened to the
conversations of angels, added remarks to what they hear, and reported this
information oracles who establish contact with them.®> “And we have sought [to
reach] the heaven but found it filled with powerful guards and burning flames.
And we used to sit therein in positions for hearing, but whoever listens now will
find a burning flame lying in wait for him.”1% Having stated the reasons for the
revelation of Surah al-Jinn, Ibn Abbas stated that jinns listened to the revelation that
is about the management of the universe and was sent to the angels and that after
the Prophet was assigned the divine duty, they were banned from listening to
angels'””. Moreover, Abu Hayyan noted that the skies are protected from jinns and
evils, that those who try to listen to the revelations are expelled through the beams
of fire by the relevant angels.1%

Abdallah ibn Umar stated that the jinns and evils that used to get
information from the skies and report this information to oracles were banned from
skies and failed to get information after revelations were sent to the Prophet. Ibn
Abbas’ statement, “I saw a shooting star when I was sitting with the Prophet. After
asked: ‘"How do you interpret shooting stars in the ignorance period?’ I said this
was considered as the birth or death of an important person. The Prophet said this
was not related to the birth or death of such a person. Instead, it was to prevent
jinns and evils from getting the secret revelations from the sky.”'®” indicates that
revelations are protected from jinns and evils. These are metaphysical events, so we
cannot determine the essence of the topic or know the details of it. We do not know
anything about angels or evils other than what is indicated in the Quran and
sunnah. !

104 Qurtubi, Tafsiru al-Qurtubi, XVIII/138.

105 Tabari, Tafsiru at-Tabari, XI11/265-267.

106 a]-Jinn 72/8-9.

107 Tabari, Tafsiru at-Tabari, V/499-501, X1/265-265; Qurtubi, Tafsiru al-Qurtubi, XV/44-45; Abu al-Faraj
Jamal ad-Din Abd ar-Rahman ibn Ali Ibnu al-Jawzi, Zadu al-Masir fi ilmi at-Tafsir (Beirut: Maktabi al-
Islami, 1987), VIII/380.

108 Abu Hayyan, Bahru al-Muhit, IX/92.

109 Qurtubi, Tafsiru al-Qurtubi, IXX/10.

110 Hasan Elik, Kur’an’in Korunmuslugu, 81.



The Matter of the Reliability of Quran in Shia

3. 3. Human Precautions to Protect Revelations
3. 3. 1. Through Memorization

History of the Quran indicates that one of the most important topics is the
revelations and protection of revelations in skies and on earth. The most important
and first way to protect the Quran through human methods is the title of hafiz and
memorizing the Quran just like the Prophet who is the'! first hafiz. The title of
hafiz started with the Prophet and his Sahabah,!'? the first addressee of the Quran,
and it has been maintained by Muslims thus far.

After was seriously concerned with the protection of revelations in Mecca,
where the verbal culture based on memorization was common, and he read the
revelations continuously to memorize and protect them as soon as possible.
However, God particularly stressed that the Quran would be kept in Prophet’s
mind, that the Quran’s wordings and meanings would be understood easily, that
the Prophet would read and remember the Quran, and that there would be no need
to be concerned or to hurry in this regard. “We will make you recite, [O Muhammad],
and you will not forget...”13 God guaranteed that the Quran would be kept in the
Prophet’s mind.""* After Prophet read the Quran without any mistakes, confusions,
additions or deductions whenever he wanted to do so.

After Prophet showed particular importance to teaching the Quran, teaching
his first followers by himself or'’> suggesting them to learn the Quran,'¢ and he
stressed the importance of memorizing the Quran by stating “the most esteemed
ones in my ummah are those who memorized the Quran”'V. Sahabah members
aimed to protect the verses by reading them day and night in various prayers
including the optional, supererogatory or tahajjud prayers.

There are important hafiz Sahabah members who made contributions to
protecting the Quran by memorizing it. However, there are different narratives
about their number. According to a hadith Qatada narrated from Anas ibn Maliq,
four Ansar people compiled the Quran when the Prophet was alive. (The Arabic
concept of jam means memorizing for some and compiling for others.) They are
Ubay ibn Qab, Muaz ibn Jabal, Zayd ibn Sabit and Abu Zayd. Another narrative
added Uthman and Tamim ad-Dari to this group.”® A narrative from ibn Abi
Dawud reflected this group as Ubay ibn Qab, Muaz ibn Jabal, Ubada ibn Samit,
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Abud’-Darda and Abu Ayyub al-Ansari while another narrative indicated four-
eight people including a woman'®. Moreover, another narrative reflected different
narratives although the number stayed the same.'? However, the number of people
who narrated the Quran during the Prophetic era is not limited to them.'?! A total of
70 hafizs who fell martyr in Batlle of Biri Maunah and Yamamah'?? provides
important evidence regarding the number of hafizs in Prophet’s era.'® Accordingly,
this number can be higher considering the possibility that there were hafizs who
did not fall martyr or join the battles.

After which has been passed down to generations in its original form and
protected in the memories of many people cannot be distorted, amended or
changed. There is no such tradition of memorizing or passing down the divine
book to the following generations among the followers or readers of other religions.
For instance, concepts such as the Torah hafiz or the Bible hafiz cannot be found in
Jewish or Christian theological approaches. The afore-noted tradition is specific to
the Quran.”* As mentioned in relevant definitions, the Quran is the only divine
book that was memorized, written in pages, read in different languages, and
protected through divine and human measures.'? For the protection of the Quran
from distortion and amendments and the Quran’s reliable quality until the present
day, the promises in verses “ Indeed, it is We who sent down the Quran, and indeed, We
will be its guardian.”'26 and Prophet’s meticulously-practiced human measures have
played key roles.

Another method of protecting the Quran is the action of recitation performed
by Prophet before Gabriel in every Ramadan month. After Prophet recited the
Quran before Gabriel to check the correctness of his knowledge every Ramadan
month, which is called the method of arza. The last arza before the passing of the
Prophet occurred twice.'?” Muslims have maintained the memory of this tradition
through the habit of memorization they perform every Ramadan month.
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3. 3. 2. Protection Through Composition

One of the most important activities to protect the Quran is the method of
composition. A divine book was protected through divine and human methods
when it was being revealed for the first time in history. After the Quran was
revealed, the book was recorded by the clerks as how it was reflected by the
Prophet, and this process was completed when he was alive.’? Regarding the
process of recording the Quran, it is clear that the Prophet did not consider
memorizing the revelations as adequate, and that he assigned clerks to record the
revelations and pass them down to following generations.

The process of recording the Quran must have probably arisen from a divine
directive or as a Prophetic measure in this regard because there is no verse ordering
people to record the Quran. However, there are verses indicating that the Quran
verses were written following the first years of the Mecca period.’” In other words,
the facts that the surah al-Alaq starts with the order “read” and reflects the
implication that God taught writing with pen, “Who taught by the pen.”'% that the
importance of writing is reflected in al-Qalam “ Nun. By the pen and what they
inscribe”3! with the expressions of swearing on “pen and lines”,'® that the Quran
indicates itself as a written work under the title al-Kitab, that certain verses show the
importance of writing,®® and that orders related to reading and writing can be
found in verses regarded as subtle evidence indicating that verses were being
written as they were being revealed.

There are many narratives indicating that verses were written following the
Mecca period.’®* Zayd ibn Sabit’s statement “I was the neighbor of the Prophet. He
used to call me when he received a revelation, and he told me to write them down.
After the process ended, I recited them to the Prophet and he would revise them if
there were deficiencies.”% and “We used to write the Quran on leather pieces
during the time of the Prophet,”1%* and the evidence that verses were written on
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shoulder bones and ribs of camels, tanned leather pieces, flat stones, palm branches,
wooden pieces etc. indicate that the Quran was recorded following the Mecca
period.’” Moreover, the emergence of pages with the Quran verses, which enabled
Umar to be Muslim,'® specific Quran versions of certain Sahabah members such as
Ubay ibn Qab, Abdallah ibn Masud and Ali, and '*Prophet’s present to Rafi' ibn
Maliq az-Zurayqi from Zurayk family, which was a Quran copy containing all
verses revealed until that day (in ten years), 4 is clear evidence that the Quran was
written at that time and that every verse was recorded when they were revealed
upon the order of the Prophet.

The revelation period indicates that Prophet did not consider memorizing the
verses as adequate and had clerks record revelation books to pass the book down to
following generations without deficits because writing is an important action
preventing people from forgetting and making mistakes and helping them protect
revelations.’! Socially-important texts, particularly the divine texts, were passed
down to following generations only through the written records. The most proper
example in this regard is the Quran. Moreover, compilations'®? and copying'# are
important human measures for protecting the Quran.

Conclusion

The Quran is a divine book revealed by God to the Prophet through Gabriel
in a manner we do not know. After it was revealed first, it has reached this day
without any changes. Contrary to the common belief in Islam, certain Shiite
scholars presented opposing claims.

Ahl al-Sunnah stated that wording and meanings of the Quran were
protected through divine and human measures, but certain Shiite scholars claimed
that verses and scholars regarding Ali’s caliph and Ahl al-Bayt are not presented in
the Quran, and those that are already present have been distorted. Results indicated
that the discussions between Ahl al-Sunnah and Shiite scholars were based on
ideological and political concerns and that the Quran and hadith sources have no
statements confirming the claims of Shiite scholars.
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139 Bagqillani, al-Intisar li al-Quran, 1/32.

140 Ibnu al-Asir, al-Qamil fi at-Tarih, 11/157; Azami, Biitiin Yonleriyle Asr-1 Saadet’te Islam, 1/201-202.

4 Zarqani, Manahilu al-Irfan fi Ulumi al-Quran, 1/362.

192 Bukhari, “Fadailu al-Quran”, 8; Ibnu an Nadim, al-Fikhrist, 41; Zarqashi, al-Burkhan fi Ulumi al-Quran,
1/67; Suyuti, al-Itqan fi Ulumi al-Qur’an, 154; Sijistani, Kitabu al-Masahif, 1/162-165; Qurdi, Tarihu al-Quran
wa Gharaibu Rasmihi wa Huqmihi, 39-40; at-Tawbah 9/128-129.

143 Zarqashi, al-Burkhan fi Ulumi al-Quran, 1/169; Suyuti, al-Itqan fi Ulumi al-Quran, 157; Qadduri, Rasmu al-
Mushaf, 115.
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It is also clear that some of Shiite scholars related their personal ideas to Ali
and first imams to strengthen their claims, that they could not provide clear
evidence as sentences and words to justify their claims, and that they used the
excuse that Mahdi will come and explain the original Quran and deficits in the
book in this regard. However, it should be noted that the narratives in the sources
of Ahl al-Sunnah, e.g. those related to Surah al-Ahzab, were the materials for Shiite
scholars.

Certain claims in certain early-period Shiite sources that wording and
meanings of the Quran have been distorted, that the Quran version revealed by
Gabriel to Muhammad consisted of seventeen thousand verses, that verses
regarding the benevolence of Ahl al-Bayt and caliphate of Ali were removed from
the Quran or distorted, and that repetitions, muqatta’at letters, metaphors, sarcasm,
certain pronouns and prepositions all indicate that the claims of distortion in the
Quran, both in terms of wording and meaning, are multi-dimensional. However,
results also indicated that all Shiite claims are problematic and false ideological
approaches with no imputations for narrators and narrating.

Early-period sources and classical works indicate that Ali accepted the copy
of the Quran compiled by Abu Bakr and were collected by Ali and Abu Bakr, and
converted into argument of distortion was based, that Ali joined the group that
compiled the Quran, that he made statements indicating that the Quran does not
have any words or letters that were changed or distorted, and that he would not do
different actions if he were in the shoes of Abu Bakr and Uthman. As claimed by
Shiite scholars, if the Quran verses regarding Ali and Ahl al-Bayt were changed or
distorted and if this was reported by Ali, he would indicate which Quran surahs
were changed, removed or added. However, the number of people who narrated
the Quran Ali was found.

In conclusion, for the protection of the Quran from distortion and
amendments and the Quran’s reliable quality until the present day, the promises in
certain verses and Prophet’s meticulously-practiced human measures have played
key roles.
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Sia'da Kur'an'in Mevsukiyeti Sorunu:

el-Intisar Adl1 Eser Ozelinde Bir Degerlendirme

" Saban KONDI

Ozet

Bu makalede; Kur’an’in korunmuslugu ve tahrif konusu Ehl-i Siinnet ve Imamiyye Siast
arasindaki tartismalar, Kadi Ebti Bekir Bakillani'nin (61. 403/1013) el-intisar 1i’l-Kur’an isimli
eseri Ornekliginde ele alinmistir. Makale iki kisma ayrilmistir. Birinci kisim bazi $if alimlerin
Kur’an'in lafzina yo6nelik ekleme ve ¢ikarma iddialarini, ikinci kisimda ise Kur’an'in ilahi ve
beseri tedbirlerle korunmusluguna yonelik tespitleri igermektedir. Bazi $if ulemanin Kur’an
metnine yonelik tahrif iddialariin ¢ok boyutlu oldugunu gérmekteyiz. Sia'nin 6zellikle Hz.
Ali’nin hilafeti ve Ehl-i Beyt ile alakal1 ayet ve stirelerin mevcut Kur’an’da yer almadigina, yer
alanlarin da tahrif edildigine, Kur’an’in hem lafiz hem de anlam diizeyinde degistirildigine,
birtakim ekleme ve ¢ikarmalarin yapildigina dair iddialar ele alinmistir. Ik doénem
kaynaklarinda ve klasik donem eserlerinde, tahrif iddiasinin tizerine insa edildigi Hz. Ali'nin,
Hz. Ebi Bekir'in cem ettigi, Hz. Osman’m istinsah ederek resmi mushaf haline getirdigi
Kur’an niishasinda bu iddialarla alakali bilgilere ulasilmaya ¢alisilmistir.

Anahtar Kelimeler: Tefsir, Kur’an, Vahiy, Tahrif, Mevstkiyet, Ehl-i Stinnet, Sia
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The Matter of the Reliability of Quran in Shia: An
Evaluation in Scope of the Work Titled el-Intisar

Abstract

In this article, the discussions between "The Protection of the Qur'an and the subject of
Tahrif” (Ahl al-Sunnah and Imamiyya Shia) are discussed The example of al-Intisar li'l-Qur'an
by Qad'i Abu Bakr Bakillani (d. 403/1013). The article is divided into two parts. The first part
includes the claims of some Shiite scholars about the additions and subtractions to words of
the Qur'an, and the second part contains the determinations of the protection of the Qur'an by
divine and human precautions. We see that some Shia ulema's claims of falsification of the
Qur'an are multi-dimensional. No clear statement of Shia claiming that especially Hz. Ali's
caliphate and Ahl al-Bayt-related verses and surahs are not included in the current Qur'an,
those involved are falsified, the Qur'an has been changed at the level of both word and
meaning, to confirm the claims that some additions and subtractions. was found in the Qur'an
and Sunnah. When we look at the sources of the first period and the works of the classical
period, Hz. Ali, Hz. Abu Bakr cem, Hz. In the copy of the Qur'an, which Osman has made an
official mushaf, It didn't witness any information to confirm this.

Keywords: Tafseer, Qur'an, Revelation, Tahrif, Mevstikiyet, Ahl al-Sunnah, Shia
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