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Gazzili’de Tanr Insan Iliskisinin Ahlaki Boyutu

Hasan AYIK”

Ozet

Bu makalede, 6nce Tanri insan iligkisinin epistemolojik ve ahlaki boyutu ele
alinmaktadir. Daha sonra bu iliskiyi miimkiin kilan Allah’in sifat ve isimleri karsisinda Islam
diisiincesinde ortaya ¢ikan epistemolojik ve ahlaki tavir karsilastirilmaktadir. Allah insan
iliskisi gercevesine ortaya ¢ikan s6z konusu iki iliski bi¢ciminden biri olan ahlaki iligki,
Gazzal'nin, Allah'm  En  Giizel Isimlerini yorumlama  bi¢imi  ¢ergevesinde
degerlendirilmektedir.

Anahtar Kelimeler: Ahlak, epistemoloji, Allah'in en giizel isimleri, tasavvuf, Mutezile

Moral Dimension of the Relationship Between God
and Man According to Gazzali

Abstrac

In this article, first, the epistemological and moral dimension of the relationship
between God and man is discussed. Then, the epistemological and moral attitudes that
emerged in Islamic thought against the adjectives and names of Allah, which make this
relationship possible, are compared. One of these two forms of relationship, which emerges
in the framework of God's human relationship, is the moral relationship, which is evaluated
within the framework of Gazzali’s interpretation of God's Most Beautiful Names.
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Giris

Tanri-insan iligkisi, en genel kategoride ya inkadr etmek ya da inanmak
seklinde olmustur. Ancak insan, Tanr1'y1 inkar ya da kabul etsin, O'nu tanimak, ne
oldugunu ya da olmadigmi bilmek istemistir. Bir kisstm insanlar Tanri’larim
mitolojiler ve hurafelerle anlatmis, onlari muhayyileleri aracilig ile tanimaya
calismig; bir kisim insanlar ise Tanrilarmni aklin Olgiileri igerisinde tanimaya
calismiglardir.

Tanr1'y1 metafizik bir varlik olarak gorenler, O'nu bir t6z (cevher) gibi
rasyonel metafizik gercevesinde degerlendirirken, akli astigini diisiinenler, O'nu
muhayyilenin #irtinii olan hurafelerin dilinde anlamaya g¢alismuglardir. Ancak
insanlar, Tanr1 ya da Tanri'larini, ister metafizik bir unsur olarak goriip aklin
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sinirlart igerisinde tanimlamaya caligsinlar isterse tamamen aklin sinirlar1 disinda
gorerek muhayyilenin tirettigi hurafeler cercevesinde tarnusinlar, her iki durum da
Tanri ile insan arasinda asilmaz engeller olusturmustur. Sonucta Tanr1 ya insanlar
tarafindan teslim alinmis ya da sayilari artarak hayaller aleminde buharlasip
gitmistir. Kuskusuz Tanr1'y1 tamimanin bir bagka yolu da O'nu, kendisini tanittig:
gibi tanimak; yani peygamberlerine gonderdigi kutsal kitaplar araciligy ile
tanimaktir. Ancak insanlarin Tanr1'y1 kendi kutsal kitaplar: araciligy ile tanimasi da
yine aklin aracilig1 ile olmaktadir. Bu durumda ise Tanri’'min niteliklerini (sifat ve
isimlerini) yorumlama bi¢iminde farkliliklar ortaya ¢ikmustr.

Insanlarin, Tanrilarim1 aklin sirlar icerisinde tanima cabalari, O'nun
varliginin ispatindan sifatlarina kadar birgok metafizik spekiilasyonu da ortaya
cikarmistir. Kuskusuz bu metafizik diisiinceler, bir yandan Tanr1'y1 insan aklinin
kavrama alani igerisine koyarak makul hale getirmisken diger yandan O, insan akli
i¢in bir nesne olarak kabul edilmis, Tanri-insan iligkisi sirurli, hesapli, degerlerden
yoksun mekanik bir hal almistir.

Tanri-insan  iligkisini  muhayyile  ¢ercevesinde  degerlendirenler,
Xenophanes’'in deyimi ile kendilerinde bulunan kotii nitelikleri Tanrilarina
yiikleyerek onlar1 en kotii niteliklerle donatilmis! giiglii birer masal kahramanina
doniistiirmiislerdir. Bunun en tipik Ornegini Yunan mitolojisindeki Tanri
telakkisinde gorebiliriz. Kadim Yunan mubhayyilesi, Tanrilarini hem mutlak
anlamda gii¢lii hem de en kotii niteliklerle donatilmis varliklar olarak tasarlamus,
onlar1 hem kendi aralarinda hem de insanlarla savasan Tanrilar olarak tasavvur
etmistir. S6z konusu Tanrilar, ellerindeki mutlak gii¢ ve kusandiklar1 en kotii
niteliklerle bulunduklari her yeri kaosa siiriiklemiglerdir. Oyle ki Yunan
muhayyilesi, Tanrilarin oldugu yerde sistem ve yasa degil sistemsizlik ve “kaos”
olur demis ve evrendeki kaosu kozmosa doniistiirmek i¢in insan aklinin devreye
girmesi gerektigini sdylemistir. Bu anlamda Kadim Yunan’da bilim ve felsefe,
ancak Tanrilar diinyadan stiriildiikten sonra baslayabilmistir.?

Musevilik dininin kutsal kitabi Tevrat, Tanr1 Yahova'y1 tanittig1 gibi
Hiristiyanligin kutsal kitabi Incil teslis inanci gergevesinde bir Tanr1 telakkisi ortaya
koymaktadir. Nihayet Miisliimanligin kutsal kitabi olan Kur’an, Tanr1’y: sifat, isim
ve fiilleri ile tanitmaktadir. Ancak bu sekilde Tanr1'y1 tanima durumunda en 6nemli
husus, soz konusu kutsal metinlerin “ne Olgiide Tanri’min vahyi oldugu”
sorunudur. Kuskusuz bizim meselemiz, var olan kutsal kitaplarin ne ol¢iide vahiy
olup olmadigimi sorgulamak degildir. Ancak, s6z konusu kutsal metinlerin her
birinde ortaya konulan Tanr1 telakkisinin ne anlama geldigini, inananlar {izerinden
okuyarak anlamak da miimkiindiir. Ciinkii insan Tanr1’s1 kadardir.

* Prof. Dr., Ankara Yildirim Beyazit Universitesi [slami {limler Fakiiltesi Felsefe ve Din Bilimleri Boliimii
Islam Felsefesi Anabilim Dal Ogretim iiyesi, hayik@ybu.edu.tr.

1 Kamuran Birand, [Tk Cag Felsefe Tarihi, AUIF Yayinlar, Ankara 1987, s. 17.

2 Paul Nizan, Eski¢cag Maddecileri, Cev: Avsar Timugin, Telos Yaynlari, Istanbul, 1998, s. 22.
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Ornegin Musevilik dini, tarihsel siiregte sadece Yahudi irkina ézgii din
haline getirilmis, buna bagli olarak Tanr1 Yahova da bir irka 6zgii ilah olarak kabul
edilmis ve nitelikleri bu cercevede belirlenmistir. Bunun yaninda Hristiyanlikta
Tanr'y1 tamima c¢abasi, daha ¢ok O'nun sifatlari sorunu {izerinden ortaya
konulmus; bunun sonucunda oldukga kabarik bir rasyonel teoloji birikimi ortaya
¢itkmistir. Bundan dolayr Hristiyanligin bilimsel birikimi “Tanr1 Bilim” anlaminda
teolojidir. Islam dininin kutsal kitab1 olan Kur’an’da ise Allah’in? nitelikleri ayrintili
bir sekilde verilmis; ayrica bunlar Islam diisiincesi icerisinde sifat, isim ve fiiller
olarak tasnif edilmistir. Ancak Miisliimanlarin ilahlarini tanima bigimleri, Allah’in
sifat, isim ve fiillerinin nasil yorumlandiklaria bagl olarak farklilasmaktadir.

Ornegin Islam dininde de Tanrimin nitelikleri i{izerine yapilan, rasyonel
teoloji niteliginde yorumlar oldugu gibi, s6z konusu sifat ve isimleri literal
anlamiyla oldugu gibi kabul edenler de mevcuttur. Allah’'in sifat ve isimlerini birer
bilgi unsuru olarak goren rasyonel yorumlar, Hiristiyanlikta oldugu gibi oldukca
kabarik bir rasyonel teoloji olusturmustur. Bunun yaninda Allah’in sifat ve
isimlerini higbir algisal isleme tabi tutmadan oldugu gibi kabul edenler de
olmustur.

Gazzali, Allah’'in sifat ve isimlerini ahlaki tarzda yorumlayarak, Islam tarihi
boyunca tartisilan sifat ve isim meselesine farkli bir ¢6ziim getirmeye calismistir.
Kanaatimizce Gazzali'nin s6z konusu yorumu, Allah-insan iliskisini daha canl ve
islevsel bir konuma getirirken, Allah’a inanan insana, inandig1 ilahin
niteliklerinden pay alarak benlik ve sahsiyetini buna gore olusturma imkani da
vermektedir.

Bu makalede bizim iizerinde duracagimiz konu, Allah ile insan arasinda
kurulmasi miimkiin olan ahlaki iliskinin, O’'nun isim ve sifatlarimin ahlaki tarzda
yorumlanmasiyla nasil miimkiin olabilecegi meselesidir. Aslinda Allah ile insan
arasinda kurulmasi muhtemel olan ahlaki iligki, bizzat peygamberlerin kurarak
insanliga ornek olarak biraktig: iliskidir. Ancak Islam tarihinin belli donemlerinde
ahlak ihmal edilince bu iligki de ikincil plana atilmistir.

Islam tasavvufunun, 6zellikle kurulus doneminde ahlaki merkeze koyan
tavri nedeniyle s6z konusu iliskinin, genel hatlar1 ile Tasavvuf geleneginde
kurulmaya calisildigini sOylemek miimkiindiir. Gazzali de bu gelenek igerisinde
Allah ile insan arasindaki ahlaki iligskiyi, Allah’in en giizel isimlerinin (Esmaii’l
Hiisnd'nin) yorumuyla ortaya koymaya ¢alismistir.

Bu makalede, Gazzali’'nin “Allah’in en giizel isimlerini yorumlama
yonteminden hareketle, Allah ile insan arasinda kurulmasi muhtemel ahlaki
iligkinin imkani ele alinacaktir.

3 Makalenin bagindan beri Tanr1 ismini kullandik. Ancak Islam dini ve onun kutsal kitab1 Kur’an’da soz
konusu olan ilahtan bahsederken “Allah” ismini tercih ediyoruz. Ciinkii Kur’an’da O, kendisine “Allah”
ismini vermektedir.
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Ahlak Temelli Allah-insan iliskisi ve Allah’in Ahlaki ile Ahlaklanma
imkan1

Gazzali’'nin, Allah’in en giizel isimlerine dayandirdig: ahlak temelli Allah-
insan iligskisini daha iyi anlayabilmek icin epistemolojik temelli Allah-insan
iligkisini anlamak gerekmektedir. Ahlak temelli Allah-insan iliskisinde temel
noktalardan biri, yukarida da belirttigimiz gibi Allah't kendi kutsal kitabindaki
nitelikleriyle oldugu gibi tamimak; ikincisi O'nun miikemmel niteliklerini ideal
ahlaki modeller olarak ele almaktir. Epistemolojik temelli Allah-insan iliskisinde ise
Allah’in sifat ve isimleri birer bilgi konusu olarak ele alinmakta, aklin ilkeleri
cercevesinde kavranarak sinirlanmaktadir.

Allah ile insan arasindaki epistemolojik iliskide amag, O'nun isim ve
sifatlarin1 saf aklin ilkeleri cercevesinde degerlendirerek, dnce onlar1 aymni cinsten
olanlarla bir araya getirmek sonra da farkli 6zellikleriyle onlardan ayirarak belli bir
tanima ulagsmaktir. Ornegin “Allah, Aalimdir”, Onermesi ile “insan alimdir”
Onermesindeki “alim” olma niteligi, hem es sesli hem de esanlamli s6zctiklerdir. Bu
anlamda “alim” niteligi, ayn1 anda hem Allah hem de insan igin yiiklem
oldugunda, epistemolojik agidan sorun olmaktadir. Ciinkii bir nitelik, 6zdes
olmayan iki ayr1 konuya aym anda yiiklem olamaz. Sz konusu nitelik, ya sadece
Allah i¢in ya da insan igin s6z konusu olabilir. Bunun igin “Allah alimdir.”
onermesindeki “alim” niteligi ile “Insan alimdir.” 6nermesindeki “alim” niteligi iki
ayr1 ozellik olarak birbirinden ayrilmasi gerekmektedir.

Mutezile, Allah’in sifatlarini rasyonel bir sekilde belirlemeye calisarak, O'nu
insana benzetmemek (antropomorfizmden kaginmak) ve tevhidi bozabilecek bir
anlayisa sapmamak igin isim ve sifatlar1 ya Allah’a 6zgii kilmakta ya da selbi dil
kullanarak, O’'nun sifat ve isimlerini insandaki benzerlerinden uzaklastirmaktadir.
Bu anlamda hayat, ilim, irade ve benzeri sifatlar, ayni zamanda insanda da
olabilecek niteliklerden oldugu igin s6z konusu sifatlar selbi bir dille
agiklanmaktadir. Yani, “Allah alimdir”, ancak insan gibi degildir; “Allah irade
sahibidir” ancak O’'nun iradesi insanin iradesi gibi degildir, ifadeleri ile Allah’in
sifatlar1 ile insandaki benzer nitelikler arasina belli bir sinir ¢izilmektedir.

Kuskusuz bu simnir, epistemolojik iliskinin geregi ve kagmilmaz sonucudur.
Insan, metafizik bir konu olan Allah’in zat ve sifatlarim saf aklin Slciileri icerisinde
degerlendirmek istediginde, yukarida da belirttigimiz gibi tesbih ve tecsime
diismemek icin boyle yapmak zorundadir. Ancak Kur’an ayetlerine baktigimizda
Allah i¢in s6z konusu sifatlarin insan icin de kullanildigini1 gérmek miimkiindiir.
Kur’an’da “Allah bilendir, isitendir, gorendir, irade sahibidir, konusandir, canlidir”
denilirken, insan icin de ayni nitelikler kullanilmaktadir.

Kanaatimizce Kur’an ayetlerindeki ifadelerle Islam diisiincesindeki rasyonel
tutum arasindaki geliski, Allah’in isim ve sifatlarinin sadece birer bilgi unsuru
olarak degerlendirilmesinden kaynaklanmaktadir. Allah ile insanlarin ortak
niteliklerini epistemolojik agidan ele aldigimizda Allah’in sifatlarini insandan ayri
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ve tamamen O'na 6zgii kabul ederek, tikiz bir tevhit anlayisina ulasabiliriz. Ancak
bu durum, insan ile Allah’1 iki ayr1 epistemolojik alana koyarak aralarindaki iligkiyi
koparma noktasina dogru siiriikleyebilir. Buna karsilik Allah’in sifatlarini insanda
bulunan benzer niteliklerle 6zdeslestirmek, Allah ile birlikte kadim olan varliklarin
¢ogalmasina (taaddiidii kudema), benzerlik iliskisini kurmak antropomorfik Tanr1
anlayisinin ortaya ¢ikmasina neden olmaktadir ki her iki durum da tevhit inancini
tehdit etmektedir.

Islam diisiincesi geleneginde Messal filozoflar ve Mutezile, Allah insan
iliskisini genel olarak epistemolojik temelde ele aldiklari igin tevhit ilkesi geregi
Allah'in sifatlarim1 O'na 0zgii kilarak Muattila mezhebini Tanri anlayisina
yaklagsmaktadirlar. Buna karsilik Miisebbihe Allah'in isim ve sifatlarini, hem Allah
hem de insan i¢in ortak nitelikler olarak kabul ettigi i¢cin Allah’1 insanin diinyasina
indirgeyerek tesbihe neden olmakta, antropomorfik Tanr anlayisina ulasmaktadir.
Nitekim Hristiyan papazlar, Ortacag boyunca Allah-insan iligkisini epistemolojik
temelde tartismis, bu konuda kesin bir ¢oziime ulasamadiklar: gibi i¢cinden ¢ikilmaz
teolojik sorunlar yumagi olusturmuslardir.

Metafizik bilgiyi, icinden cikilmaz sorunlar yumag: oldugu gerekgesiyle
reddeden Gazzali*, Allah-insan iligkisinde de epistemolojik degil, ahlaki iliskiyi
glindeme getirmistir. Bilindigi gibi, Allah’'in zati sifatlar1 sadece O'na 6zgii olup,
O'ndan baskas! i¢in s6z konusu olamaz. Ornegin, “Allah, ezeli ve ebedidir.”
diyebiliriz; ancak bu sifatlar1 Allah’tan bagkas: i¢in diistinemeyiz. Zati sifatlardaki
bu duruma karsilik stibiti sifatlar, hem Allah’ta hem de insanda olabilen ortak
niteliklerdir. Bu nedenle “Allah alimdir” denildigi gibi, “Insan alimdir” de
denilmektedir. Bunun yaninda Allah’in en giizel isimleri ise mutlak ve miikemmel
anlamda birer erdem olarak insanda da olmasi gereken niteliklerdir. Iste sorun bu
noktada baglamakta, stibtti sifatlar ve isimlerin hem Allah hem de insan igin
kullanilmasinin da tesbihe neden olabilecegi diisiiniilmektedir. Tesbihten kaginmak
isteyenler ise s6z konusu sifat ve isimleri, ya sadece Allah’a 6zgii kilmakta ya da bir
kismin1 yok saymaktadirlar. Gazzali, bir mantik¢i olarak s6z konusu sifat ve
isimlerin Allah icin 6zsel, insan i¢in ise ilintisel nitelikler olarak kullanilabilecegi
kanaatindedir.’

Mantik ilmi agisindan 6zsel nitelikler sadece bir tiire ait olan niteliklerdir;
niteledikleri varligin kivamini olustururlar. S6z konusu nitelikler kalktiginda o
nitelikle nitelenen de kivamini kaybetmektedir. Bu anlamda “alim” niteligi, Allah
i¢in diistintildiigiinde, O'nun 6zsel niteligidir. S6z konusu nitelik kaldirildiginda
nitelenen kivamini (var olma keyfiyetini) kaybeder. Buna karsilik ilintisel nitelikler,
sadece bir tiire 6zgii degildir; nitelenenin kivamini da olusturmazlar. Yani ilintisel
nitelik ortadan kalktiginda onunla nitelenen kivamini (var olma keyfiyetini)

4 Gazzali, Filozoflarin Tutarsizli§i, Cev.: Mahmut Kaya Hiiseyin Sarioglu, Klasik yay., Istanbul 2009, s. 18.
5 Gazzali, el- Iktisat fi'll ['tikat, Darir’l Kitabir'l Hmiyye, Beyrut 1983, s. 48; Gazzali, Itikatta Orta Yol,
Ceviren, Osman Demir, Klasik Yayinlari, Istanbul 2012, s. 212.
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kaybetmez. Ayrica ilintisel nitelikler, nitelenende siirekli bulunmayabilir; bazen
olur bazen olmayabilirler. Bu anlamda “alim” niteligi, ilintisel olarak insana
verildiginde sadece insana 6zgii olmaz; onun kivamini da olusturmaz. Ciinkii insan
bazen cahil de olabilir. Ancak “alim” niteligi Allah’in 6zsel niteligidir. Allah “alim”
niteligi olmadan diistiniilemez. Allah’ta mutlak ve mitkemmel anlamda bulunan bu
ve bunun gibi nitelikler olmazsa, Allah'mm mutlak ve miikemmel olan varligi
kivamini kaybeder.

Gazzali'ye gore iki sey arasindaki ortaklik, tiir ve mahiyette ortaya cikar.
Ornegin “At”, belli bir zekaya sahip olsa bile insana esdeger degildir. Ciinkii onun
tiirti farklidir. Ancak at insana, onun 6ziinii olusturan mahiyetin disindaki ilintisel
bir nitelik olan zekada benzemektedir.® At ile insan canli cinsinden varliklar oldugu
halde tiirleri farklidir. Bu nedenle “canlilik” niteliginde ortak olsalar bile 6zdes
degildirler. Ayni cinsten olan bir tiiriin 6zsel niteligi, yine ayni cinsten olan diger
bir tiir i¢in ilintisel nitelik olabilmektedir. Nitekim yukarida Gazzali'nin de
belirttigi gibi, akilli olmak insanin 6zsel niteligidir. Ancak belli davranislarindan
dolay1 at i¢in de akilli diyebiliriz. Kuskusuz atin akilli olmasi ile insanin akilli
olmasi ayn1 olmadig: gibi, ikisine de akilli denildiginde 6zdes olmazlar. Bunun
yaninda bir tiiriin ilintisel nitelikleri, ayni sekilde farkli tiirlerde de
bulunabilmektedir. “Insan, saglikli bir canlidir.”, énermesindeki “saglkl canl”
ifadesi, insan terimine 6zdes degildir. Bir bagska canli i¢cin de aymni ifadeyi
kullanarak, 6rnegin, “At, saglikli canhdir.”, denilebilir. Bu onermedeki “saglikli
canlt” ifadesi “at” terimi ile de 6zdes degildir. Yani atin disindakilere de yiiklem
olabilir.

Bir tiirin mahiyetini olusturan nitelikler, mantik ilminde zamandan
bagimsiz soyut nitelikler iken, mahiyetin asli unsuru olmayan ilintisel nitelikler
belli dlciilerde zamana bagli olan ve artip eksilebilen niteliklerdir. Insan tiirii igin
“hastalik”, “saglik”, “zenginlik”, “yashlik” gibi ilintisel nitelikler, s6z konusu tiirde
bazen bulunan bazen bulunmayan, zamana bagh olarak artip eksilebilen
niteliklerdir.

Gazzali’'nin yukarida verdigi “At” 6érneginde oldugu gibi Allah igin 6zsel bir
nitelik olan “kelam” sifati insan igin kullanildiginda Allah ile insan 6zdes
olmamaktadir. Ciinkii kelamin keyfiyeti her iki durumda da birbirinden farklidir.
Kanaatimizce Gazzali, bu noktadan hareketle zamandan bagimsiz, degismez
kavramlarin olusturdugu mahiyet alanindan kismen zamana bagli ve degisken
olan anlamlarin alanina, yani olus alanina bir cesit kap1 aralamaktadir. Nitekim
mahiyet fikrini temele alan Messai filozoflar da var olma fiilinden (viictid) ¢ok var
olan somut nesneleri (mevciidu) merkeze koymustur.” Buna karsilik mutasavviflar,

¢ Ebu Hamid Muhammed b. Muhammed el-Gazzali, el-Maksadu’l-esn fi serhi meani’l-esmaillahi’l-hiisna,
ngr.: Bessam Abduvahheb el-Cabi, el-Ceffan ve’l-Cabi li't-tiba ve'n-nesr, Limassol 1987, s. 48.

7 Toshihiko Izutsu, Islam’da Varlik Diisiincesi, Ceviren: Ibrahim Kalin, insan Yayinlari, Istanbul 1995, s. 63-
66.
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varolusu temele almiglardir. Bu anlamda Messai filozoflar mahiyeti temele alanlar
olarak “asaletii’l mahiye” taraftari, mutasavviflar ise varolusu temele alanlar olarak
“asaletii’] viicid” taraftar1 olarak isimlendirilmektedir.® Denilebilir ki Gazzali de
degerler alani olarak gordiigii Allah’in isim ve sifatlar1 konusunda mevcut olanin
ya da zamandan bagimsiz olamin degismez mahiyetini degil, olusu temel
almaktadir.

Allah’'in isim ve sifatlari, ayn1 zamanda birer deger yiiklii kavramlardir. Bu
nedenle s6z konusu nitelikler, teorik akildan ¢ok pratik aklin alanina girmektedir.
Teorik akil agisindan bir insan ya iyi ya da kotiidiir; hem iyi hem de kotii olamaz.
Ancak degerleri gerceklestiren pratik akil agisindan insan, aymi zamanda hem iyi
hem de koétii olabilir. Kur’an’da insa ciimleleri deger ifade eden ciimleler olarak,
daha ¢ok muhatabinin pratik aklini harekete gecirirken, ihbar climleleri teorik akli
harekete gecirmektedir. Ornegin “Namaz, Mii'minlere belirli vakitlere bagli olarak
farz kilinmistir”® ctimlesi, ihbar ctimlesi olarak muhatabin 6ncelikle teorik aklini
harekete gecirmekte, bu ciimlede namazin insa edici yoniinden ¢ok farz olma
keyfiyeti ele alinmaktadir. Buna karsilik, “Adil olunuz”, “Olgiide ve tartida hile
yapmayiniz”, gibi ifadeler muhatabin teorik aklindan ¢ok pratik aklini harekete
gecirmektedir.

Bu noktada sdyle bir soru akla gelebilir: insan adaletin ne oldugunu teorik
aklin kurallarina gore bilmeden nasil adil olabilir? Ancak insan, sadece adalet gibi
deger ifade eden bir kavramin bile mahiyetini bilmeye calissa gorecektir ki, onun
mahiyetini kesin hatlar1 ile belirlemek olduk¢a zordur. Ciinkii séz konusu
kavramlar, hem isim hem de fiildir; hem bilgi hem de eylemdir. Hatta denilebilir ki
erdemlerin degismez mahiyetinin olmamasi, uygulanabilirligi acisindan elzemdir.
Cilinkii degerler, ancak eylem boyutunda ortaya c¢ikarlar. Teorik boyutta bir deger
tartismasi ve bu konuda karara baglanmis bir deger tanimi1 s6z konusu degerin insa
edici (olusturucu) yoniinii de oldiirebilir. Ciinkii bir seyi tanimlamak, bir sekilde
sinirin gizerek sahip olmak, temelliik etmek demektir.

“Bana gore adalet sudur” gibi bir yargi, adaleti sahiplenmektir ve adil olma
eyleminin oniinde engel olabilir. Ancak “Ben adil olmaya calistyorum” cilimlesi,
adil olma stirecini gosterir ki burada adalet sahip olunan bir sey degildir. Aksine
belli bir siirecte uygulanabilen, hatalar varsa doniilebilen, uygulayani ve
uygulanani olgunlastiran bir durumdur. 1

Allah’in isim ve sifatlar1 da deger yiiklii kavramlar olarak ihbari olmaktan
¢ok inga edici anlamlardir. Onlar sadece bir seyden haber vermezler, ayni zamanda
muhatab1 harekete gecirirler. Karakter ve kisilik insa eder, muhatabi olus siirecine
sokarlar. Deger ifade eden sozciikler muhatabi olusa dogru harekete gecirmiyorsa,
ya anlasilmamis ya da sahiplenilmistir. Ornegin Allah’'in “Rahman” ismini duyan

8 Bkz: Toshihiko Izutsu, Islam’da Varlik Diisiincesi, s. 66, 67.
9 Nisa, 103.
10 Bakiniz: Erich Fromm, Sahip Olmak Ya da Olmak, Cev: Aydin Aritan, Say Yayinlari, Ankara 2015.
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birisi, s6z konusu ismin gergevesini ¢izerek mabhiyetini olusturmak isterse onu
kendi zihin Olgiileri icerisine almis ve temelliik etmis demektir. Buna karsilik
“Rahman” teriminden merhamet eylemini anlarsa kendisi de sdz konusu
merhameti gerceklestirmek icin harekete gegebilir.

Mantik ilminde fiillerin degil isimlerin mahiyeti olur. Isim, tam olarak
tanimlanabilen sozciiktiir. Insanlar, tanimlayabildikleri seylere sahip olurlar; siiriip
giden eylemelere sahip olamazlar. Bu anlamda eylemler, temelliik edilemezler
ancak yasanabilirler.

Gazzali’nin “Allah’in sifatlar1 O'nun ne ayni ne de gayrisidir”?? seklindeki
hitkmii, yukaridaki degerlendirmeleri dogrultusunda daha iyi anlasilacaktir.
Nitekim Gazzali, bu diisiinceden hareketle Allah’in isim ve sifatlarinin, ytiklendigi
konuda gerceklesen pratik birer erdem olarak, hem Allah hem de insan igin
kullanilabilecegini diistinmektedir.’* Gazzali, Allah’in sifat ve isimlerinin hem
Allah hem de insan igin kullanilabilecegini sdyleyerek, insanin Allah’in ahlaki ile
ahlaklanmasinin 6niinii agmaktadir. Bunu da 6zellikle Allah’in en giizel isimleri ve
sifatlarinin yorumu ile ortaya koymaktadir. Gazzali, Allah’in sifat ve isimlerini
yorumlarken 6ncelikle onlar1 birer erdem olarak ele almaktadir. Bundan hareketle
her ismin 6nce Allah i¢in ne anlama geldigini aciklamakta, daha sonra insanin bu
erdemlerden nasil bir pay alabilecegini ortaya koymaktadir. Boylece Allah’in isim
ve sifatlar1 hem Allah hem de insan i¢in kullanilabilirken onlar birer nitelik olarak,
“Allah’in ne aynisi ne de gayris1” olmaktadir. Bu durum, Allah’in ahlak: ile
ahlaklanabilmenin yolunu da agmaktadir.

Allah ile insan arasindaki ahlaki iliskide akil, pratik-ameli akil olarak,
Allah’tan aldigi mutlak ve miikemmel degerleri insan hayatina aktaran
transformatér durumundadir. Bu akil bolen, smiflayan, kavramsallagtirarak
tanimlayan akil degil, degerleri bir biitiin olarak anlayan ve oldugu gibi taniyan
akildir. Mevlana'min semazeninde oldugu gibi Hak’tan alip halka veren
konumundadir.

Gazzali’de Allah’in Ahlaki ile Ahlaklanmanin imkan1

Gazzali’'nin sisteminde Allah ile insan arasindaki ahlaki iliskiyi miimkiin
kilan sey, yukarida da belirttigimiz gibi onun, kelam ilminde sikga tartisilan,
Allah’in sifatlar1 “O’'nun ayni midir, gayri midir?” sorusuna karsilik verdigi, “Ne
aynidir ne de gayridir”' seklindeki paradoksal cevaptir. Onun verdigi bu cevap,
Allah'in isim ve sifatlarinin hem Allah hem de insan igin s6z konusu olabilecegini

11 Erich Fromm, Sahip Olmak Ya da Olmak, s. 41

12 GazzAli, el-Iktisat fi'l ['tikat, Dariv’l Kitabii'l Hmiyye, Beyrut 1983, s. 89; Gazzali, Itikatta Orta Yol,
Ceviren, Osman Demir, Klasik Yayinlari, Istanbul 2012, s. 121.

13 Gazzall, Maksadii’l-Esna, s. 48- 49.

14 GazzAli, el-Iktisad fi'll I'tikad, s. 89.
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gostermektedir. Gazzall, bu durumun nasil miimkiin olacagini, mantik ilminin
verilerine dayanarak yukarida ortaya koymustu.

Bunun yaninda Allah’in isim ve sifatlarin sadece isim degil ayni zamanda
isim fiil (sifat-1 miisebbehe) oldugunu diistindiigiimiizde, drnegin “Rahman” ismi,
mantik ilmindeki 6nermede oldugu gibi konuya yiiklenen soyut bir kavram degil,
O0zne tarafindan gerceklestirilen fiil de olabilmektedir. Fiiller ise soyut
kavramlardan farkli olarak zamana bagli eylemler oldugu icin ayr1 6zneler igin
yiiklem olabilmektedirler.

Allah'in en giizel isimlerinden biri olan "Rahim" ve Rahim”, sifat-1
miisebbehe veya miibalaga ile ism-i faildir. Rahman ismi, sifat-1 galibe (genellikle
sifat olarak kullanilan kelime) ve 6zel isim olmayip Allah'tan bagkasi i¢in de
kullanulabilir ve fiil islevi de yapar.’® Yukarida da benzer orneklerini verdigimiz
gibi, 0rnegin “canlilik” soyut bir nitelik olarak hem Allah hem de insan icin
kullanildiginda saf aklin ilkeleri agisindan sorun olmakta; ¢oziim olarak Allah’in
canli olma keyfiyetini insandan ayirmak igin selbi dil kullanilmaktadir. Ancak
“canlilik” bir fiil olarak 6znelere yiiklendiginde ayni sorun ortaya ¢ikmamaktadir.
Ciinki her 6zne kendi giic ve kabiliyeti oraninda canlilig1 gerceklestirmektedir.

Ahlaki erdemlerin mutlak ve miitkemmel kivami Allah’tadir. S6z konusu
ahlaki erdemler insanda ise artip eksilebilen bir durumdadir. Bu durum, mantik
ilminin terimleri ile izah edilecek olursa denilebilir ki Allah’in isim ve sifatlari,
ahlaki erdemlerin mutlak ve miikemmel mahiyetini olustururken, bu erdemlerin
gercekligini (hakikatini) insan hayatinda gormek miimkiindiir.

Mantikta bir kavramin mabhiyeti, gercekligi (hakikati) ve kimligi (hiiviyeti)
vardir. Herhangi bir seyin mahiyeti sadece zihindeki fertleri (ideal bireyleri)
dikkate alindiginda olusmaktadir. Kavramin gercekligini, s6z konusu kavrami dis
diinyada temsil eden somut varliklar olustururken, kimligini ise sdz konusu
kavramin gergekligine dahil olan tekil birey olusturmaktadir. Bu durum, 6grenci
kavrami tizerinden soyle agiklanabilir: Ogrencinin mahiyeti, zihindeki 6grenciler
(ideal dgrenciler) dikkate alinarak sdyle olusturulabilir: Ogrenci, “bilgiyi talep
eden”, “okula devam eden”, “derslerine muntazaman calisan”, ”derslerini dikkatle
dinleyen” insandir. Bu ve bunun gibi nitelikler O6grencinin mahiyetini ve
mahiyetinin kivamini olustururlar. Yani birisi, “Aslinda 0grenci nedir?” diye
sordugunda verilecek cevap bu mahiyette olacaktir. Ogrencinin gergekligini
(hakikatini) ise biitlin diinyada var olan somut sahsiyetler olan 6grenciler
olusturmaktadir. Gergek diinyadaki bu 6grencilerin bir kismi ya da ¢ogunlugu,
Ogrenci kavraminin mahiyetinde olan, yukarida saydigimiz niteliklerin biiyiik bir
kismini yerine getiremeyebilir. Ancak bu durum, 6grencinin mahiyetini ortadan
kaldirmadig: gibi, gercekligini de yok edemez. Yani gercek diinyadaki 6grenciler
“okula diizenli bir sekilde devam etmeyen”, “derslerini dikkatle dinlemeyen”,

15 Hamdi Yazir, Hak Dini, Kur'an Dili, Eser Kitabevi, Istanbul 1971, C. 1, s. 33.
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“bilgiyi talep etmeyen” gibi olumsuz niteliklerde olsalar bile 6grencinin
mahiyetinde bulunan olumlu nitelikler ortadan kaldirilamaz. Eger 0Ogrenci
kavraminin mabhiyeti, gerceklikteki temsilcilerine bakilarak olusturulacak olursa
ogrenci kavrami ontolojik temelini de kaybeder. Daha dogrusu 6grenci varliginin
kivamini kaybeder. Buna karsilik, 6grenci kavraminin mahiyetindeki miikemmel
nitelikleri temele alarak gercek diinyadaki Ogrencileri degerlendirecek olursak
ortada Ogrenci diye bir sey kalmayabilir. Bu konuda olmasi gereken sey,
yeryliziinde Ogrenci demeye layik ¢ok az kimse kalsa bile 6grenci kavraminin
kivamini olusturan nitelikleri kaybetmemek; bunun yaninda 6grenci kavraminin
kivamini olusturan miikemmel niteliklere bakarak gercek diinyada var olan
yaramaz, tembel ve haylaz 6grencileri de yok saymamaktir. Aksine olmasi gereken
sey, O0grenci kavraminin kivamini olusturan miikemmel nitelikleri model olarak
muhafaza edip, gercek diinyadaki 6grencileri ona gore doniistiirmeye caligmaktir.

Ogrenci kavramindaki bu durum, benzetmenin imkanlar1 6l¢listinde ahlaki
erdemlere uygulanacak olursa soyle denilebilir: Ahlaki erdemler kivamin1 Allah’ta
bulmaktadir. Bu anlamda en miikemmel ahlaki erdemler, Allah’in isim ve
sifatlaridir. Yani haddi zatinda, “merhamet, adalet, emniyet, sadakat, samimiyet ve
hakkaniyet” gibi ahlaki erdemler nedir?, sorusunun cevabi icin Allah’ta mutlak ve
miikemmel anlamda bulunan erdemler dikkate alinacaktir. Bu anlamda Allah'in
isim ve sifatlar;, ahlaki erdemlerin mahiyetini ya da ontolojik temelini
olusturmaktadir. Yani bunlar ortadan kalkarsa erdemler ontolojik temelini
kaybeder.

Ahlaki erdemlerin gergekligi ise diinyadaki insanlarda eksik bir sekilde
bulunan, zaman zaman artan ve eksilen erdemlerdir. Bu anlamda insan da adil,
merhametli, samimi, giivenilir ve sadik olabilir. Ancak insanlarda bulunan s6z
konusu erdemler bazen o kadar azalir ki nerdeyse yok olurlar. Hatta bazen
insanlar, yasadig1 hayatta gordiiklerinden hareketle “aslinda adalet, hakkaniyet,
vefa ve samimiyet yok”; “bunlar birer aldatmacadan ibarettir” de diyebilirler. Eger
insanlar, erdemlerin mahiyetini gercek hayattan hareketle olusturmaya
kalkisirlarsa ortada erdem diye bir sey kalmaz. Buna karsilik, ahlaki erdemlerden
yoksun olan insanlari, mutlak ve miikemmel erdemlere gore degerlendirecek
olursak, dayanilacak ve giivenilecek insan da kalmaz.

Bunun ¢aresi, Gazzali'nin Allah’in sifatlar1 “O’nun ne aynisi, ne gayridir”
hitkmiine gore hareket ederek, Allah’in isim ve sifatlarini sadece O'na 0zgii
nitelikler olarak kabul edip, insani bunlardan uzaklastirmamaktir. Aksine insanin,
erdemler konusundaki biitiin eksikligi ve yoksunluguna ragmen, Allah’in isim ve
sifatlarindaki miikemmel erdemleri giicli nispetinde kusanabilmesinin yolunu
acmaktir. Zaten Allah, biitiin eksiliklerine ragmen insanoglunu kendi haline
birakmamis, kendisinde bulunan mitkemmel erdemleri insanlar da kusanabilsin
diye sayisiz peygamberleri rol-model olarak gondermistir. Bundan hareketle
diyebiliriz ki Allah, isim ve sifatlarindaki mutlak ve miikemmel erdemlerin
insanlarda da bulunmasini istemis, tamamen kendine 6zgii kilmamustir.
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Bu noktada Gazzali'ye katilarak diyebiliriz ki Allah’in isim ve sifatlar
“O’'nun ne aymdir ne de gayridir”. Yani erdemlerin var olmasi ve yasayabilmesi
i¢in onlar, ne sadece erdemlerin mahiyetine 6zgii nitelikler olarak kabul edilmeli;
ne de gercek diinyadaki eksik erdemlere indirgenerek yokluga mahkim
edilmelidir. Ahlaki erdemlerin var olabilmesi ve kivamini kaybetmemesi igin
Allah’ta oldugu gibi mutlak ve miikemmel olmas1 gerekmektedir. Buna karsilik
insan hayatina 1sik tutabilmesi ve gerceklikte ihya edilebilmesi i¢in insanda da
olmalidir. Yani Allah'in isim ve sifatlarindaki miikemmel erdemler insanin
diinyasina inmeli ve olusa ge¢melidir. Bunun icin onlar, “ne Allah’in aynisi ne de
gayrisi” olmalidir ki ahlaki erdemlerin miikemmel mahiyeti ile eksik gergekligi
arasindaki ahlaki iligki stirdiiriilebilsin.

Gazzali'ye gore, insanin Allah’in ahlaki ile ahlaklanmasini saglayan temel
unsur “marifetullah ilmi”dir.'6 S6z konusu ilim, 6ncelikle Allah’1 bir bilgi unsuru
olarak degil deger kaynag olarak tanitmaktadir. Ayrica bu ilim Allah’t
tanimlamay1 degil, kendisini tamittig1 gibi tanimay1 da miimkiin kilmaktadir. Bu
anlamda marifetullah ilmi, ihbarl degil insal bir ilimdir. Yani bu ilim, insanin
karakter ve kisiligini, en miikemmel ahlaki degerler modelinde olusturan ilimdir.

Marifet kavramimi kokii olan “a-r-f” “tanumak, kanaat getirmek, kabul
etmek” gibi anlamlara gelirken,"” bundan tiireyen “marifet” ise “derin bilgi,
vukifiyyet ve maharet” gibi anlamlara gelmektedir. Tasavvufi anlamiyla marifet,
bir seyi oldugu gibi ihata etmektir.'

Buna karsilik “a-l-m” “bir seyi bilmek, hakkinda bilgi sahibi olmak ve ayirt
etmek” gibi anlamlara gelmektedir.!® lim bilmeyi gerektirirken, bilimsel anlamda
bilmek, bilinenin tamimini gerektirmektedir. “Tanimlamak” ise bir seyin soyut
niteliklerini belirleyerek, benzerleri ile bir araya getirmek (cinsini belirlemek);
ay1ric nitelikleri ile benzerlerinden ayirmaktir.? Bu anlamda bir sey hakkinda bilgi
elde etmek, o seyin tanimini yapmaktir ki bu da teorik aklin {iriinii olarak bilimsel
faaliyetin temelini olusturmaktadir. Buna karsilik “tanimak” bir bilimsel tutumdan
¢ok insan eylemlerinin ahlaki mahiyet kazanmasidir ki bu da pratik-ameli aklin
yapacag1 bir seydir.

Nitekim bagimsiz iki devlet birbirini tanimlamaz, tanirlar. Birbirini taniyan
devletlerden her biri digerinin toprak biitiinliigiinii, bagimsizligini, siyasi, sosyal ve
kiiltiirel yapisini, hatta kendi yonetim bigimine uymasa da yonetim seklini oldugu
gibi tanimak durumundadir. Buna karsilik, tanimlamak, kars: devleti kendine gore
bigimlendirmek  demektir. Ornegin  giiniimiizde emperyalist ~ devletler,

16 Gazzali, fhyau Uliimi’d-Din, Beyrut 1334, C.1s, 51.

7Serdar Mutgall, Arapga Tiirkce Sozliik, Istanbul 1995, s. 563.

18 Hace Abdullah el-Ensari el-Herevi, Tasavvufta Yiiz Basamak, Terciime: Abdurrezzak Tek, Bursa 2008, s.
141.

19 Serdar Mutgali, Arapea Tiirkge Sozliik, Istanbul 1995, s. 590.

20 Necati Oner, Mantik, Ankara Universitesi Hahjyat Fakiiltesi Yayinlari, Ankara 1978, s. 32.
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kendilerinden giigsiiz olan devletleri, tanimak yerine tanimlamaktadirlar. Onlarin
rejimlerini degistirerek, smirlarini istedikleri gibi ¢izmek; boylece sosyal ve siyasi
yapilarin1 kendilerine gore yapilandirmak istemektedirler. Insani iliskiler de
boyledir. Eger bir insan tesrik-i mesaide bulundugu insanlar1 tanimiyor; yani
oldugu gibi kabul etmiyor da tanimliyorsa, muhatabinin inancini, yasama bi¢imini,
giyin kusam seklini velhasil onu o yapan her seyini kendine gore belirlemek istiyor
demektir. Tanimak, tanidiginla beraber olmak, onu oldugu gibi kabul etmek,
onunla birlikte dost olarak yiiriimektir. Tanimlamak ise tanimladigina sinir ¢izmek,
onu belirlemek ve ona sahip olmaktir. Marifetullah ilminde Allah-insan iligkisi,
simir ¢izmek, belirlemek ve sahip olmak degil, dost ve yoldas olmak seklinde
gelismektedir. Ayni zamanda Gazzali, marifetullah ilmini, Allah’1 sifat ve isimleri
ile mutlak ve miikemmel erdemlerin kaynagi olarak tanittigi, O'nu oldugu gibi
tanimanin yolunu agtigr icin Esrefii'l-ulim (ilimlerin en sereflisi) olarak
isimlendirmektedir.?!

Gazzali, marifetullah ilmini, Miisliimanlarin ahlakini insa ettiinden dolayz,
her Miisliiman i¢in gerekli olan (farz-1 ayn) ilim olarak kabul etmekte ve ilimler
tasnifinin basina koymaktadir. Gazzali der ki, din bilginleri, her Miisliimana farz
olan ilim hakkinda farkli goriisler ileri siirmiis, herkes kendi ilminin farz-1 ayn ilim
oldugunu soylemistir.22 Ayrica Gazzali, Marifetullah ilmi disinda, din bilimi dahi
olsa higbir ilmin en serefli ilim olmaya hak kazamayacag kanaatindedir.

Gazzali'ye gore kelamcilar, kelamin Yiice Allah’in birligi (tevhit), zat1 ve
sifatlarini bildirdigi i¢in farz-1 ayn ilim oldugunu sdylemisler; Fakihler, ibadetler,
helal ve haram, (alis veris ve evlenme gibi) muamelelerde haram ve helal kilinanlar
fikihla bilindigi icin farz-1 ayn olan ilmin fikih ilmi oldugunu soylemislerdir. Aym
sekilde tefsir ve hadis alimleri de Kitab1 ve siinneti bildirdigi icin herkese farz-1 ayn
olan ilmin tefsir ve hadis oldugunu soylemislerdir.?? Gazzali'ye gore, sz konusu
din bilimlerinin hi¢ biri, her Miisliiman'in bilmesi gereken farz-1 ayn ilim degildir.
Gazzali der ki, 6rnegin fikihgiya sorsaniz, farz-1 ayn ilim fikih ilmidir. Halbuki
insanin Allah’t bilmesi ve giizel ahlak sahibi olmasi, sadece diinyevi meselelerle
ilgilenen fikih ilmine bagli degildir. Sayet bir fikihgiya ihlas, tevekkiil veya riyadan
sorulursa, bunlarin ihmal edilmesinin ahiret igin felaket oldugunu bildigi halde
biitiin bunlarin farz-1 ayn oldugunu sOyleyemez.* Buna karsilik fikihgilar,
kendilerine diinyevi ¢ikar saglayan zihar, yarisma ve aticilikla (bahis) ilgili soru
sorulacak olsa ciltler dolusu malumat verirler. Oysa fikih, bu ince ayrintilarin hig
birine muhtag¢ degildir. Ancak fakihler kendilerini bu malumata vermekte, 6nemli
olan (ahlaki) meseleleri unutmaktadirlar.?> Gazzali'ye gore, fikih¢t bu tutumu ile
hem kendisini hem de bagkalarin1 aldatmaktadir. Ciinkii insan bilir ki 6ncelikle

21 Gazzali, fhyau Uliimi’d-Din, s, 51.
2 Gazzall, age, s. 14, 15.

2 Gazzall, age, s. 15.

2 Gazzall, age, s. 20.

% Gazzall, age, s. 21.
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yerine getirilmesi gereken farz, farz-1 kifaye degil, farz-1 ayndir. Ornegin nice islam
beldeleri vardir ki oralarda sadece gayr-1 Miislim doktorlar hizmet vermektedir.
Oysa (fikih agisindan) Miisliiman olmayan doktorlarin tip ilmi ile ilgili davalarda
sahitlik yapma haklar bile yoktur.2

Gazzali, fikih¢ilarin farz-1 kifaye olan bu malumata yonelip asil olan (ahlaki
olani) ihmal etmelerini bir drnekle sdyle agiklamaktadir: Ornegin giiniimiizde
insanlarin saghklarn agisindan ¢ok O6nemli olan tip ilimi ile ilgilenen, bu ilmi
0grenen insanlarin sayisi oldukca azdir. Buna karsilik insanlarin ¢ogu fikih ilmine
yonelerek nadirattan olan konularla ilgili fikhi hiikiimleri 6grenmek igin
yarismaktadirlar. S6z Konusu bilginler, 6zellikle ihtilafli meselelere (hilafiyyat) ve
cedel konularina yonelmekte, bunlarla ilgili fetvalar hazirlamaktadirlar. Halbuki
memleket bu tip meselelerin fetvasi ile mesgul olan; insanlarin basina gelecek olan
fer't meselelere cevap verecek olan fakihlerle doludur.?

Biitiin bu ifadelerden sonra Gazzali hayiflanarak der ki, ah sunu bir
bilseydim; nasil oluyor da dinin fakihleri, bir¢ok kimsenin yerine getirdigi ayrint1
sayilabilecek olan meselelerle (farz-1 kifaye) ile mesgul olmaya ruhsat veriyorlar da
kimsenin yapmadig1 asil meseleleri ihmal ediyorlar?2s

Gazzali'ye gore bunun tek sebebi, kisisel gikardir. Ornegin insanlarin gogu
tip ilmine degil fikih ilmine yoneliyorlar. Ciinkii tip ilmi ile vakiflarin mdiitevelli
heyetine girebilmek, insanlarin oldiikten sonra vasiyetle biraktiklar1 mallara
miidahil olmak, yetimlerin malini elde tutmak, kad1 ve idareci olmak, akranlarinin
oniine ge¢gmek miimkiin degildir. Gazzali der ki, kisisel gikarlarini 6ne ¢ikaran kotii
alimlerin bu karisik isleri yiiziinden gercek din ilmi (marifetullah) kayboldu.?

Marifetullah ilmi Allah’1 en giizel isimleri ile tanitirken, s6z konusu isimlerde
bulunan evrensel degerleri, insanlarin davranislarina temel olusturan karakter ve
kisiliklerini de olusturmaktadir. Insanlar karakter ve kisiliklerini Allah’in en glizel
isimlerindeki evrensel ahlaki degerler cercevesinde olusturuldugunda kisisel
¢ikarlarini degil hakki tercih edebilen, kendi ¢ikarlarina uygun olsa bile adaletten
ayrilmayan, soziinde duran, isini saglam yapan, giivenilir ve sadik insan olabilme
yoluna gireceklerdir.

Gazzali'nin Marifetullah ilminin icerigini olusturan Allah’in en giizel
isimlerini yorumlama bigimi, hem Allah’t s6z konusu isimleri ile tanitmakta hem de
insanin bu isimleri ahlakinin olusumunda miikemmel model olarak gorebilmesinin
yolunu agmaktadir.

26 Gazzall, age, s. 21.
27 Gazzali, fhyau Uliimi’d-Din, s.22.
2 Gazzall, age, s. 19.
2 Gazzall, age, s. 19.
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Gazzali’nin Allah’in En Giizel isimlerini Yorumlama Yontemi

Islam kiiltiiriinde Allah'in en giizel isimleri iizerine sayisiz yorumlar
yapilmistir. Ancak Allah’in en giizel isimlerini yorumlayanlarin ¢ogunlugu, sz
konusu isimlerin sadece Allah icin ne anlama geldigini ortaya koymuslar, insan
hayatina 151k tutacak tarafini bos birakmuslardir. Gazzali ise Allah'mn en giizel
isimlerinin 6nce Allah icin ne anlama geldigini, daha sonra insanin bu isimlerden
nasil bir erdem modeli gikarabilecegini ortaya koymustur.

Gazzali, Allah’in en giizel isimleri karsisinda Miisliimanlar i¢ smifa
ayirmaktadir. Bunlardan birincisi, Allah’in en giizel isimlerini sadece lafiz olarak
isitenler, ikincisi onlarin lafzi anlam ve agiklamasini anlayanlar, iiglinciisii ise ilk iki
sinifin yaptig1 ile birlikte s6z konusu isimlerin anlamlarinin Allah’ta olduguna
inanan kimselerdir. Gazzali’'ye gore, bunlar nasibi kit, seviyesi diisiik ve nail
oldugu sey ile 6glinmeye hakki olmayan kimselerdir.3

Gazzali birinci sinifin tavrini soyle aciklamaktadir: Bir kelimeyi isiten (ama
anlamini bilmeyen) kisinin, sadece sesleri algilayan duyma 6zelligi saglamdir. Bu,
insanin hayvanlarla ortak oldugu bir ozelliktir.®® Kuskusuz bu durum, Allah'in
isimleri karsisindaki en s1g tavirdir.

Gazzali, isimler kargisindaki ikinci tavri, s6z konusu isimleri sadece igitmek
degil aym zamanda anlamak olarak agiklamaktadir. Gazzali'ye gore Allah’m
isimlerini anlamak, Arapcay1 bilmeyi gerektirir. Yine bu da bir edebiyatc ile zekas:
kat, dil bilen bedevinin ortak oldugu bir 6zelliktir.3? Gazzali, bu tavrin da Allah’in
ahlaki ile ahlaklanmak icin yeterli olmadigini sdyleyerek {igiincli tavri
agiklamaktadir.

Uciincii tavir ise bu isimlerin anlamlarim igsellestirmeden sadece Allah’in
zatinda bulunduguna inanmaktir. Gazzali'ye gore bu da siradan insanlarla
(avamla) ¢ocuklarin tasidiklart bir Ozelliktir. Gergekten c¢ocuklar sozciiklerin
anlamlarimi kavrayabilecek yasa geldiginde Allah’in isimlerinin anlamlar
anlatilirsa s6z konusu isimleri anlar, kalben inanir ve seksiz siiphesiz kabul ederler.
Gazzali'ye gore, Allah’in isimleri karsisinda alimlerin tavri da bunun gibidir.
Alimlerin bu isimlerden nasipleri de onlar1 sadece lafiz olarak isitmek, ait olduklar
dildeki anlamlarini bilmek ve onlarin anlamlarinin Allah’'in zatinda sabit olduguna
inanmaktir.3?

Gazzalt'ye gore Allah'in en gilizel isimlerinden gercek anlamda
nasiplenenler, onlardan elde edilebilecek erdemleri imkan Olgiisiinde elde
edebilenler, onlarla ahlaklanabilenler ve davranislarini onlarin ziynetleri ile
stisleyebilenlerdir.3*

30 Gazzali, Maksadii’l-Esna, s. 45.
31 Gazzali, Maksadii’l-Esna, s. 45.
32 Gazzall, age, s. 45.
3 Gazzall, age, s. 45.
3¢ Gazzall, age, s. 45.



Hahiyat Akademi Dergisi 95

Gazzali’'nin, Allah’'in en giizel isimlerinden gercek anlamda nasiplenmenin,
onlardan elde edilebilecek erdemleri imkéanlar Ol¢iisiinde elde edebilmenin ve
onlarla ahlaklanmanin yolunu nasil gosterdigini, bazi isimler 6rneginde ortaya
koyabiliriz. Ornegin Gazzali, “Rahman” ve “Rahim” isimlerini yorumlarken 6nce
onlarin Allah i¢in ne anlama geldigini ortaya koyarak soyle demektedir: Allah’in
rahmeti tam ve miikemmeldir. Tam rahmet, iyiligin ihtiyag sahiplerine irade ederek
ve onlar1 gozeterek verilmesidir. Kusatic1 rahmetse hak eden ve etmeyeni kapsayan
merhamettir. Allah’in merhameti tam ve kusaticidir. Rahmetin tamligi, ihtiyag
sahiplerinin ihtiyacini gidermeyi istemesi ve gidermesi ile olmaktadir. Kusaticiligt
ise hak eden ve etmeyeni kapsamasiyla olmaktadir ki bu diinyay1 ve ahireti de
icerisine almaktadir. Bu anlamda Allah, mutlak ve hakiki rahimdir.?>

Gazzali, Allah’in “Rahman” ve “Rahim” isminden insanlarin nasil bir erdem
modeli ¢ikarabilecegini soyle aciklamaktadir: Rahman isminden insanin elde
edecegi nasip, onun gafil kullarina acimasi ve onlar1 gaflet yolundan siddete
basvurmadan nazik bir sekilde vaaz ve nasihat ederek Allah yoluna sevk etmesidir.
Ayrica insamin, giinahkarin Allah’in gazabina ugramasi ve Allah yolundan
uzaklasmasina, merhametinden dolay1r nefret degil rahmet nazariyla bakmasi,
alemde islenen biitiin giinahlar1 kendisi islemis gibi gorerek bunlar1 giicii
nispetince gidermekten geri durmamas:i Rahman isminden aldig1 paydan
kaynaklanmaktadir.3

Gazzali, Allah’in isimlerinden olan “Kuddis” ismini de ayn1 yontemle s6yle
acgiklamaktadir: Bu isim geregi Allah, duyularin idrak ettigi biitiin niteliklerden,
muhayyilenin  tasavvurlarindan, vehim  yetisinin  vehminden, kalbin
karistirmalarindan ve miifekkirenin hiitkmettigi her seyden uzaktir. Burada ben
aylp ve noksanliklardan uzaktir demiyorum; ciinkii boyle soylemek, edepsizlige
yakin bir durumdur. Bir kimsenin, “iilkenin hiikiimdarinin dokumaci ve hacamatgi
olmadiginin” sdylemesi edep disidir. Ciinkii burada (s6z konusu niteliklerin)
varliginin  hitkiimdardan kaldirilmasi, sanki onlarin  varliginin = imkanim
vehmettirmektedir ki bu zan, bir eksikligi gerektirir.?”

Gazzali, Allah’1t noksan sifatlardan arindirmakla geriye bizzat Allah’in zati
kalacag1 sonucundan hareketle der ki, Allah’t her tiirli eksiklikten arindirarak
tanimak, giinesi 1siklar ile tanimak gibidir. Bir kimse “giinesi gordiim” diyorsa
aslinda o, giines 1sinlarini gormiistiir.®® Ciinkii giines ancak 15181 ile taninabilir. Bu
misalde oldugu gibi Allah da ancak isim ve sifatlartyla taninabilir.

Gazzali buradan hareketle, insanlarin Allah’t “Kuddis” ismi ile takdis
etmelerinin ancak isim ve sifatlarin1 takdis etmekle miimkiin olacagini
sOylemektedir. Gazzall bu sekilde takdisi, zaten Allah’in en giizel isimlerini

% Gazzall, age, s. 62.
36 Gazzall, Maksadii'l-Esnd, s. 64.
% Gazzall, age, s. 68.
3 Gazzall, age, s. 58.
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yorumlama yontemi ile yapmaktadir. Yukarida verdigimiz Rahman ve Rahim
isimlerini yorumlama bi¢imi bunun oOrneklerinden oldugu gibi, “Selam”,
“Mii'min”, “Miitheymin”, “Aziz”, “Cebbar” ve “Miitekebbir” diye devam eden
biitiin isimleri de bu sekilde yorumlamaktadir. Ornegin Gazzali, “Selam” ismini
soyle agiklamaktadir: “Selam”, Allah’in zatinin ayiptan, sifatlarinin noksanliktan,
tiillerinin kotiiliikten salim olmasidir. Bu anlamda var olan biitiin giivenlik ve baris
O’na ait olur ve ondan yayilir.?? Gazzali, bu isimden insanin nasil bir erdem modeli
cikarabilecegini soyle aciklamaktadir: Hileden, hasetten, kinden ve kotiiligi
istemekten kalbi salim olan, uzuvlar1 haramdan ve giinahlardan beri olan, sifatlar:
celiskiden uzak olan Allah’a salim bir kalple gelen kimsedir. Bu nitelikte olan
kimse, mutlak anlamda selam niteligine sahip olan Allah’a, s6z konusu isimde
yaklasabilen kimsedir.*

Gazzali'ye gore, insanin tasidifi karakteristik ozelliklerdeki (sifatlardaki)
celiskiden kasit, kisinin aklinin, sehvetinin ve gazabinin esiri olmasidir. Zira
hakikat bunun ziddidir. Yani sehvet ve gazap, aklin esiri ve hizmetgisidir. Aksi
halde durum tersine déner. Emredenin emredilen, kralin da tebaa oldugu yerde
giivenlik olmaz. Elinden ve dilinden Miisliimanlarin emin olmadig: bir kimseye
“selam” ve “Islam” niteligi verilemez. Kendi nefsinden emin olmayan bir kimse,
nasil boyle bir nitelikle nitelendirilebilir!4!

Gazzali, “Mi’min” ismini ise sOyle aciklamaktadir: Zat, sifat, isim ve
fiillerinde higbir eksiklik olmayan Allah, mutlak anlamda giiven ve giivenligin
kaynagidir ve O, biitiin korku yollarimi kapatandir. Bu anlamda giiven ve
giivenlik, ancak korkunun olmadigi yerde diisiiniilebilir. Giiven ve giivenligi
ortaya ¢ikaran unsurlarda eksikligin ve yoklugun oldugu yerde yikim olur. Yikimin
oldugu yerde ise emniyet ve giiven degil korku olur. Allah, emniyet ve giiveninin
biitiin unsurlarini kendisinde tagsiyan mutlak Mii'min’dir; giiven ve emniyet ancak
O’'ndan alinir.#

Gazzali, Allah'in emniyet ve giivenin kaynagi olmasi durumunu soyle bir
ornekle biraz daha agmaktadir: Gozii gormeyen kimse yikimin gormedigi bir
yerden gelmesinden korkar. Goziiniin gérmesi, onun igin bir gtivenliktir. Eli kesik
olan, ancak eliyle savabilecegi afetten korkar. Saglam el onun igin bir giivenliktir.
Biitlin duyu organlar1 ve uzuvlar boyledir. Allah ise biitiin noksanliklardan uzak
oldugu i¢in mutlak “Mii'min” olarak giivenin yaraticisi, sekillendiricisi ve
destekleyicisidir.+

Gazzali der ki, fitrat1 geregi zayif olan insan, bedenin iginde hastalik, aclik ve
susuzluk; bedenin disinda yanma, bogulma, yaralanma ve kirilma gibi afetlere

3 Gazzall, age, s. 69.
40 Gazzall, age, s. 70.
41 Gazzali, Maksadii’'l-Esnd, s. 70.
4 Gazzall, age, s. 70.
4 Gazzall, age, s. 70.
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maruz kalabilir. Onu bu korkulardan ancak hastalif1 iyilestiren faydal ilaglar, aglig1
gideren yiyecekler, susuzlugu gideren icecekler, bedeni koruyan uzuvlar ve
yaklagan tehlikeyi haber veren duyumlar giivence altina alabilir. Kisiyi en biiyiik
korku olan ahiretteki kotii akibetten ise tevhit inanci korur. Onu tevhit inancina
yonlendiren ve tesvik eden Allah’tir. Ciinkii Allah sdyle demektedir: “La ilahe
illallah” benim kalemdir. Kim kaleme girerse azabima kars1 giivende olur.*

Gazzali, Allah'in “Mi’'min” isminden insanlarin pay alabilmesinin sdyle
miimkiin olabilecegini sdyler: Bu isimden insamin alabilecegi pay, tesrik-i mesai
icinde oldugu insanlarin ondan emin olmalaridir. Hz. Peygamberin ifade ettigi
gibi, “kim Allah’a ve ahiret giiniine inanirsa komsusu onun zararlarindan emin
olur”. Gazzalil der ki, “Mii’min” ismine en ¢ok layik olan kisi, insanlar1 Allah’'in
yoluna dogru yonlendirerek, onlara kurtulus yolunu gosterip Allah’in azabindan
giivende olmalarina sebep olan kimsedir. Iste bu, peygamber ve alimlerin
meslegidir. Bu baglamda Hz. Peygamber buyurmustur ki, “siz kelebekler gibi
atesin etrafini sarryorsunuz, ben sizi bu atese diismekten engelleyen kimseyim” 4

Allah’in en giizel isimleri, mutlak ve miikemmel ahlaki degerler olmalarinin
yaninda, bir irki ya da bir kisim insanlar1 degil biitiin varlig1 kusatan erdemler
olarak evrenseldirler. Bu iki 6zellige ek olarak bir de Allah’in en giizel isimleri, hem
insan hayatmin biitiin yonlerini kapsayacak kadar kusatici hem de var olan ahlak
teorilerinin bir¢ogunu iginde barindiracak kapsamli olmasidir.

Allah’in en giizel isimlerinin evrenselligi, doga kanunlar1 gibi degildir. Doga
kanunlarinin evrenselligi, dis determinizmden kaynaklandig: icin herkes onlara
boyun egmek zorundadir. Ornegin suyun kaldirma kuvveti ya da yer cekimi
yasasl, istese de istemese de herkesin kabul edip uymak zorunda oldugu yasalardir.
Ancak erdemlerin evrenselligi herhangi bir dis zorlama sonucu degildir. Ciinkii
ahlaki davraniglar, i¢ determinizm sonucunda, kisinin 6zglir iradesiyle kabul
ederek ortaya koyabilecegi davranislardir. Ayrica erdemlerin evrenselligi, adalet,
merhamet, emniyet, giiven ve hakkaniyet gibi erdemlerin herkese tesmil
edilebilmesidir.

Erdemler, dogas1 geregi bir irk ya da belli bir ziimre icin degil biitiin insanlk
hatta biitiin varliklar icin gecerli olmalidir. Bu anlamda Allah’in adaleti, merhamet
ve emniyeti sadece belli bir kesimi degil biitiin varliklar1 kusatmaktadir. Buna
karsilik insanlarin ¢ogunlugu adalet, merhamet ve emniyet gibi erdemlerin sadece
belli bir kesim i¢in gegerli oldugunu kabul ederler. Bu nedenle s6z konusu erdemler
evrensellik niteligini kaybeder.

Ahlaki erdemlerin evrenselligi, ahlaki eylemin vazgegilmez niteliklerinden
biridir. Bu niteligi tasimayan bir eylemin ahlakiligi tartismalidir. Ciinkii ahlaki
erdemler evrensel olmazsa erdem olmaktan cikabilirler. Adalet, merhamet, vefa,

4 Gazzall, age, s. 71.
4 Gazzall, age, s. 71.
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gliven ve emniyet, yardimseverlik ve dogru sozlii olmak gibi erdemler, biitiin
insanlar igin gegerli kilinmaz da belli insanlar i¢in gegerli olursa, bu erdemlerin
timii erdemsizlige dontiisebilir. Zaten insanlar erdemlerin varligimi ¢ogunlukla
kabul ederler; ancak uygulamada onlar1 belli ziimreler icin gegerli kilarlar. Allah’in
en giizel isimlerindeki erdemlerin evrenselligi, onlarin herkes tarafindan zorla
kabul edilmesi degil, bu erdemlere inanan kimselerin, onlar1 uygularken, sadece
kendi gevreleri i¢in degil biitiin insanlar icin gegerli olacak sekilde uygulamalaridir.

Allah’in en giizel isimlerinin bir 6zelliginin de hem insan hayatinin biitiin
yonlerini kapsayacak kadar kusatici hem de var olan ahlak teorilerinin bir¢ogunu
icinde barindiracak kadar kapsamli olmasidir, demistik. Bilindigi gibi klasik ahlak
teorileri genelde dort erdem iizerinde dururlar. Bunlar, basta adalet olmak {izere,
hikmet, secaat ve iffettir. Allah’in en giizel isimleri ise doksan dokuz erdem olarak
insan davraniglarini harekete gegiren biitlin deruni giiclere karsilik gelmektedir.
Ornegin “Rahman”, “Rahim”, “Vedd”, “Gafur” gibi isimler, sevgi ve sefkat
temelli erdemler iken, “Melik”, “Miitekebbir”, “Aziz”, “Cebbar”, “Miintakim” gibi
isimler gii¢ temelli erdemlerdir. “Selam”, “Mii'min”, “Miiheymin” gibi isimler,
gliven veren erdemler iken “Halik”, “Bari” ve “Musavvir” isimler, insanin is
ahlakina model olan erdemlerdir.

Allah’'in en giizel isimleri, basta erdem ahlaki olmak {izere deontolojik ve
teleolojik gibi biitiin formel ahlak tiirlerini kapsamaktadirlar. Bilindigi gibi,
deontolojik ahlak, erdemlere degil ilkelere dayanmaktadir. Buna karsilik erdem
ahlaki, sadece erdemleri merkeze almaktadir. Allah’in en giizel isimlerinin bir
kismi saf anlamda erdem, bir kismi ise bu erdemleri uygulanabilmesini saglayan
ilkelerin kaynagidirlar. Ornegin Allah’in “Melik”, “Cebbar”, “Hakim” ve “Aziz”
isimleri bu amaca yonelik isimlerdir. Bu durumu Gazzali'nin Allah'in en giizel
isimlerinden olan “Melik” ve “Cebbar” isimlerinin yorumunda bulabiliriz.

Bilindigi gibi, ahlakin temel prensiplerinden biri de insanin hayatina
koymas1 gereken “ahlak yasasi”dir. Gazzali, Allah'in en giizel isimlerinden biri
olan “Melik” ismini, insanin s6z konusu ahlak yasasini hayatina koyabilmesini
saglayabilecek model erdem olacak sekilde, soyle aciklamaktadir. Gazzali der ki,
Allah varlik dleminin mutlak anlamda melikidir. O, miilkii olan varlik aleminde
hitkmiinii tam ve miikemmel olarak yiiriitebilendir. Ciinkii biitiin evren O'nun
yaratmasi ile varligini devam ettirmekte ve O'nun koydugu yasalar gercevesinde
varligini stirdiirmektedir.46

Gazzali, Allah’in “Melik” ismi ile miilkiinde hitkmiinii yiiriitmesinin insana
ahlaki model olabilecegini soylemektedir. Ona gore, Allah’in miilkii biitiin varlik
alemi, insanlarin miilkii ise bedenleridir.#” Allah’in miilkii olan evren, O'nun
koydugu yasalar cercevesinde sistemli ve diizenli islerken; insanin miilkii olan
bedeni de insan tarafindan konulan ahlaki yasalar sayesinde erdemler ¢ercevesinde

46 Gazzali, Maksadii’l-Esnd, s. 66.
47 Gazzall, age, s. 66.
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kurulmus, sistemli ve diizenli bir erdemli bir hayata kavusabilir. Bir insanin
yalanci, sahtekar, tembel, diizensiz olmasi igin ayrica bir zorlamaya gerek yoktur.
Ancak bir insanin erdemli olmasi, tertipli, diizenli bir hayat siirebilmesi; diisiince,
s0z ve eylemlerinde adil olabilmesi icin kendini zorlamasi, kendisinin cebbar1
olmasi gerekmektedir.

Gazzali, Allah’in en giizel isimlerinden “Halik”, “Bari” ve “Musavvir”
isimlerinin Miisliiman'in is ahlakina model oldugunu sdylemektedir. Gazzali'ye
gore, Allah’'in “Halik, Barl ve Musavvir” isimleri, esanlamli sozciikler olup, icat
etme ve yaratmaya delalet ettigi zannedilebilir. Halbuki aslinda durum bdyle
degildir. Bilakis yokluktan varliga gelen her sey ilk olarak bir kararlastirmaya,
ikinci olarak bu karara uygun bir sekilde var etmeye, {iciincii olarak var ettikten
sonra da sekillendirmeye ihtiya¢ duyar. Kararlastirma ve takdir etme agisindan
Allah “Halik”, 6rnegi olmaksizin var etme agisindan “Barl”, var edilenlerin en
glizel bigimde sekillendirilmesi acisinda da “Musavvir”dir. 4

Gazzali, Allah’in “Halik, Bari ve Musavvir” isimlerini bina ornegi ile soyle
acgiklamaktadir: Bir bina yapilacagi zaman Once bina igin gerekli olan seylerin
tasarlanmasina ihtiya¢ duyulur. Bunlar da kereste, tugla, arsa, oda sayisi, binanin
uzunluk ve genisligi gibi durumlardir ki bunlar binay: planlayarak c¢izimini
gerceklestiren miihendisin {istlendigi bir istir. Bundan sonra binanin yapilmasi icin
gerekli isleri iistlenen bir ustaya ihtiya¢ duyulur. Son olarak binanin mimari
yapisim giizellestirmek ve digini siislemek igin bir siislemeciye ihtiyac duyulur. Iste
bu, bir binanin planlanmasi, yapilmas: ve dis tasariminin gerceklestirilmesinde
izlenen yoldur. Bu durum, yani belli bir sira igerisinde 6nce planlamak, sonra
yapmak son olarak da estetik kazandirmak gibi bir siire¢ Allah’in fiillerine tam
olarak uymaz. Ciinkii Allah ayni zamanda (eszamanli olarak) kararlastiran, var
eden ve sekil verendir. Buna gore O, ayni zamanda hem “Halik” hem “Bari” hem
de “Musavvir”dir.*

Gazzali’nin bu yorumundan hareketle diyebiliriz ki insan, Allah’in Halik,
Bari ve Musavvir isimleri geregince yaptiklarini, giicli nispetinde model olarak
alabilir. Insan da yaptig: isi, Allah’m “Halik” ismi drneginde, dnce matematiksel
Olctilerle, ayrintili bir sekilde tasarlayabilir. Bundan sonra insan, Allah’in “Bari”
ismini model alarak, yaptig1 isi saglam bir sekilde yapabilir. Son olarak insan,
Allah’in “Musavvir” ismi drnekliginde yaptig1 ise estetik bir sekil verebilir. Allah'in
bu {i¢ giizel ismi, insanin is ahlaki i¢in miikemmel bir ahlaki model durumundadr.
Gazzali, insanin bu ii¢ isimdeki en giizel ahlaki anlamlar1 kusanabilmesi igin
matematiksel bilgi ve teknik beceriyle donanmasi gerekmektedir. Bunun yaninda
insanin, yaptig1 isi Allah’'in “Musavvir” ismindeki anlama uygun olarak giizel bir
bicimde yapabilmesi icin estetik bilince sahip olmasi gerekmektedir ki boyle bir

4 Gazzall, age, s. 75.
49 Gazzali, Maksadii’l-Esnd, s. 76.
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bilincin olusmasindaki kaynak da Allah’in esyay: en giizel sekilde diizenlemesi ve
en glizel bicimde sekillendirmesine karsilik gelen “Musavvir” ismidir.%

Insanin is ahlakini Allah’m bu iic glizel ismindeki anlamlara uygun olarak
olusturmasi i¢in O'nun yarattig1 evrendeki esya ve olaylarin tertibine, saglamligina
ve estetik yapisina tefekkiir nazar1 ile bakmasi gerekmektedir. Ciinkii Allah,
evrenin temel unsurlar1 olan gokler, yerler, yildizlar ve ikisi arasinda olan su, hava
ve bunlarin disindaki seyleri matematiksel olarak, saglam ve estetik bir yapida
diizenlenmistir. Oyle ki bu yapinin en kiigiik bir parcasi degistirildiginde biitiin
diizen ¢Okebilir. Tipki saglam bir binadaki temel unsurlarin yerlerinin
degistirilmesi o binanin ¢okmesine neden olacag: gibi evrenin temel unsurlar1 da
tesadiifen degil bir hikmete uygun olarak yerlestirildiginden dolay1 burada da en
ufak bir unsurun yer degistirmesi, biitiin yapinin ¢cokmesine neden olabilir.

Gazzali’nin Allah’in en giizel isimlerini yorumu, Allah ile insan arasinda
kurulmasi miimkiin olan ahlaki iliski modellerinden bir modeldir. Gazzali, bu
modelin ger¢eklesmesinde peygamberleri 6rnek sahsiyetler olarak gosterirken
onlardan sonra Allah’in veli kullarini zikretmektedir. Bu anlamda Gazzali'nin
Allah'in en giizel isimlerini yorumu, tasavvufi bir ton arz etmektedir. Ancak onun
ortaya koydugu bu yol, ¢agimizin sorunlari baglaminda yeniden yorumlanabilir.
Ornegin Gazzali, Fettah ismini yorumlarken, bu ismin Allah’m yardimu ile biitiin
kapilar1 agmak, diigiimlenmis sorunlarin diigtimlerini ¢6zmek anlamina geldigini
sOyledikten sonra bu isimdeki ahlaki erdemi 6nce peygamberlerin daha sonra da
Allah’in veli kullarinin gergeklestirebilecegini, insanin ise bu isimden pay
alabilmesi icin ¢ok calisarak kamil insanlar mertebesine g¢ikmasinin gerektigini
sOylemektedir.5!

Gazzali, s6z konusu yorumlarinda Allah’in en giizel isimlerinden pay
alabilmeyi, ¢ogunlukla kamil insan olabilme sartina baglarken, biz bu kapidan
girerek, aslinda her insanin Allah'in en giizel isimlerinden giicii nispetinden pay
alabilecegini soyleyebiliriz. Yukarida Gazzali'nin yorumunu verdigimiz “Fettah”
ismi Orneginden hareketle diyebiliriz ki, her insan tutum ve davranislari, soz ve
eylemleri ile bulundugu yerdeki bir sorunu ¢dzebilirse “Fettah” olabilir. Ornegin
bir baba evine girdiginde giiler ytiizii ve tath sozleriyle ev halkindaki moral
bozuklugunu giderebilirse, evinin “Fettah”’1 olabilir. Ayrica birisi, yasadig1
mahallede erdemli davraniglari ile insanlarin manevi sorunlarini ¢6zebilecek bir
model olabilirse yasadig1 mahallenin “Fettah”’1 olabilir. Bu durumun aksine bir
baba evine girdiginde kizgin tavirlari, kirici sozleri ve etrafa saldig1 korku ile ev
halkini derin bir huzursuzluga siiriiklerse, evinin “Fettah”1 degil karabasani olur.
Boyle bir insan, Allah’in “Fettah” isminden nasibini almamis demektir.

50 Gazzali, , age, s. 79.
51 Gazzall, age, s. 86.
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Sonug¢

Gazzali, mantik ilminin verilerini kullanarak, Allah ile insan arasindaki
epistemolojik iligki alanindan ahlaki iliski alanina gegmektedir. Bu iliski, tasavvufta
sikca dillendirildigi gibi, insana “Allah’in ahlaki ile ahlaklanma” ya da “Allah’in
boyast ile boyanma” imkani vermektedir.

Gazzali'nin, Allah’in en giizel isimleri iizerinden ortaya koydugu ahlak
anlayisi, hem mahiyeti itibariyle deger yiiklii bir kitap olan Kur’an'daki ahlaki
erdemleri hem de peygamberimizin bu konudaki 6rnekligini insanin giindemine
sokmaktadir. Boylece Allah teslimiyet, kalbi O'ndan baskasina agmamak, her an
Allah ile beraber olmak, peygamberin siret ve siinnetine uymak gibi kavramlarda
somut bir gerceklige kavusmaktadir. Ayrica Gazzali, marifetullah ilminin temel
islevinin ahlaki insa etmek oldugunu soyleyerek, irfan kavramini da somut bir
igerige kavusturmaktadir. Ciinkii bu kavram pratik aklin alanindan uzaklastiginda
ahlaki islevinden de uzaklasarak, insanin idrak alam disindaki dlemle (ayb alemi
ile) ilgili metafizik bilginin araci haline gelmektedir ki bu, bir yandan bilimsel
bilginin itibarini sifirlarken diger yandan teorik aklin bilissel iktidarini zaafa
ugratmaktadir.

Gazzali, Allah'in en giizel isimlerindeki ahlaki erdemleri insanin giindemine
sokarak, onlarin karakter ve Kkisilik olusturucu fonksiyonunu da devreye
sokmaktadir ki bu durum, Miisliiman toplumlarin yasadig1 hayat ile inandiklar:
din arasindaki ugurumu da kaldiracak niteliktedir. Ciinkii insan eylemlerinin itici
giicii olan karakter, Allah’in boyasi ile boyanmadikg¢a eylemleri de kalitesinden sz
edilemez.
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Moral Dimension of the Relationship Between God and
Man According to al-Ghazali*

Hasan AYIK**

Abstract

In this article, first, the epistemological and moral dimension of the relationship
between God and man is discussed. Then, the epistemological and moral attitudes that
emerged in Islamic thought against the adjectives and names of Allah, which make this
relationship possible, are compared. One of these two forms of relationship, which emerges
in the framework of God's human relationship, is the moral relationship, which is evaluated
within the framework of al-Ghazali’s interpretation of God's Most Beautiful Names.

Keywords: Morality, epistemology, God's most beautiful names, sufism, Mutezile

Gazzali’de Tanr Insan iligkisinin Ahlaki Boyutu

Ozet

Bu makalede, once Tanri insan iliskisinin epistemolojik ve ahlaki boyutu ele
alinmaktadir. Daha sonra bu iliskiyi miimkiin kilan Allah'in sifat ve isimleri karsisinda Islam
diistincesinde ortaya g¢ikan epistemolojik ve ahlaki tavir karsilastirilmaktadir. Allah insan
iliskisi ¢ercevesine ortaya ¢ikan soz konusu iki iliski bigiminden biri olan ahlaki iliski,
Gazzali'min, Allahkm En  Giizel Isimlerini yorumlama  bi¢cimi  ¢ergevesinde
degerlendirilmektedir.

Anahtar Kelimeler: Ahlak, epistemoloji, Allah’in en giizel isimleri, tasavvuf, Mutezile

Introduction

The relationship between God and man is either disbelieving or believing in
the general sense. However, humans have desired to get to know God or decide
whether God is present or not regardless of whether they believe or refuse to

* This paper is the English translation of the study titled "Gazzali’de Tanri insan {ligkisinin Ahlaki
Boyutu" published in the 9t issue of ilahiyat Akademi. (Hasan Ayik, “Gazzali’de Tanri Insan Iliskisinin
Ahlaki Boyutu”, flahiyat Akademi, say1: 9, Haziran 2019, s. 81-102.)

** Prof. Dr., Ankara Yildirim Beyazit University, Faculty of Islamic Sciences, School of Philosophy and
Sciences of Religion, Dep. of Islamic Philosophy, Academic Member, hayik@ybu.edu.tr.

*** The paper in Turkish should be referred to for citations.
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believe. Some people have described their Gods through myths and tales and
aimed to get to know these Gods through their imagination, and some have made
efforts to get to know their Gods within rational borders.

Those who see God as a metaphysical being have evaluated God as an ore
within the metaphysical context while some who believe that this subject exceeds
rational capabilities have aimed to describe God in the language of myths, which is
a result of imagination. However, regardless of whether people aim to define their
Gods as metaphysical or physical, rational beings, or whether they know their Gods
in line with the imagination-based myths outside the borders of rational ideology,
both approaches have formed insurmountable obstacles between God and man.
These approaches have been either secured by God or people, or they have got lost,
despite their increasing numbers, in the world of imaginations. It is beyond doubt
that another way of getting to know God is to recognize God through divine
statements, in other words the divine books sent to Prophets. However, people
employ the rational ideology to learn about God through the divine books. In
addition, there have been differences regarding the methods of interpreting God’s
qualities (titles and names).

People’s efforts to get to know God within rational borders have caused the
emergence of many metaphysical speculations covering the demonstration of God’s
presence and God’s titles. These metaphysical ideas have made religious ideologies
more reasonable by positioning God within the perception-related area of the
human mind. Moreover, God has been accepted as an object by the human mind,
and the relationship between God and man has gained a limited and measured
mechanic state without the relevant values.

Those evaluating the relationship between God and man through the
imagination have associated their bad characteristics with their Gods, as stated by
Xenophanes, and they have transformed their Gods' into influential fairy tale
characters with the worst characteristics. The most typical example in this regard
can be seen in the concept of God in Greek mythology. The imagination of ancient
Greek people has described the Gods as beings that are absolutely powerful while
being equipped with the worst characteristics, and this imagination has reflected
Gods as the beings that have been fighting with one another and humans. These
Gods have caused chaos wherever they have been present, according to their
believers, with their absolute powers and worst characteristics. In other words, the
imagination of Greek people has stated that there is irregularity and chaos rather
than system and laws at where Gods are present and claimed that human mind
needs to be employed to transform the universal chaos into a cosmos. In this
regard, the scientific and philosophical studies in Ancient Greece started after Gods
were exiled from the world.?

1 Kamuran Birand, ilk Cag Felsefe Tarihi, AUIF Pub., Ankara 1987, p-17.
2 Paul Nizan, Eskicag Maddecileri, trans.: Avsar Timugin, Telos Pub., Istanbul, 1998, p. 22.



The Journal of Theological Academia

The Torah, the holy book of Judaism, describes the God, Jehovah, and
presents a concept of God within the trinity concept in the Bible, the holy book of
Christianity. In addition, the Quran, the holy book of Islam, describes God with
titles, names and actions. However, the most important aspect of getting to know
God in this way is the problem of “how much God has been revealed”. It is without
a doubt that our aim in this regard is not to question to what extent the current holy
books have been revealed. However, it is possible to understand the concept of God
in each holy book by making evaluations on their believers because humans are as
broad as their Gods.

For example, Judaism has been made a religion specific to the Jewish people,
and therefore Jehovah has been accepted as a God specific to Jewish people, and
Jehovah's characteristics have been determined in this regard. In addition, the
efforts to get to know God in Christianity have been made based on the issue of
God’s titles, and an accumulation of rational theological approaches have been
formed as a result. Therefore, Christian people’s accumulation of scientific
knowledge has been theology in regard to “Theodicy”. Regarding the Quran3,
God’s characteristics have been provided in detail, and these characteristics have
been classified as titles, names, and actions in line with the Islamic ideology.
However, the way Muslim people define their God differs based on how they
interpret God'’s titles, names, and actions.

For example, Islam has rational theological comments regarding the
characteristics of God, but there are people who accept these titles and names with
their literal meanings. The rational comments regarding Allah’s titles and names as
the sources of information have formed an extensive rational theology, which is
also the case in Christianity. In addition, there are people who accept Allah’s titles
and names as is without performing any sort of perceptional actions.

Al-Ghazali interpreted Allah’s titles and names in a moral manner and made
efforts to bring a different solution to the issue of divine titles and names, which
has been discussed throughout Islamic history. We are of the opinion that al-
Ghazali’s comments have made the relationship between Allah and people more
active and functional and granted the possibility of forming an identity and
personality based on Allah’s characteristics to the believers.

The subject to be examined in this study is how the moral relationship that
can be established between Allah and people can exist by morally interpreting the
divine names and titles. Essentially, the moral relationship to be established
between Allah and people is the one that was once established by the Prophets and
reflected to people in this regard. However, this relationship was not regarded as
necessarily important when morals were neglected in certain Islamic periods.

3 We preferred to use the term, God, since the beginning of this study. However, Islam and the Quran
refers to God as “Allah”, and that is why we prefer to use the term Allah. God mentions the divine name
as “Allah” in the Quran.
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It is fair to state that efforts have been made to establish this relationship in
Sufism-related traditions due to the attitude of Islamic Sufism positioning morals to
the center during the establishment period. Al-Ghazali aimed to present the
relationship between Allah and people through the interpretation of Allah’s most
beautiful names (Asma al-Husna).

This study examines the possibility of the relationship to be established
between Allah and people based on al-Ghazali’s method of interpreting God’s most
beautiful names.

Morals-Based Relationship between Allah and People, and Possibility of
Gaining Morals Based on Allah’s Morals

The epistemological relationship between Allah and people should be
understood to better comprehend the morals-based relationship between Allah and
people which is related to al-Ghazali’s interpretation of Allah’s most beautiful
names. One of the main aspects of the morals-based relationship between Allah and
people is to get to know Allah with the characteristics reflected in the Quran, and to
regard Allah’s perfect characteristics as the models of ideal morals. Allah’s titles
and names are reviewed as a subject of knowledge in the epistemological
relationship between Allah and people, and they are perceived and limited in
regard to rational principles.

The purpose in the epistemological relationship between Allah and people is
to combine the equivalent names and titles of Allah and separate the ones with
different characteristics by evaluating these in line with the principles of pure mind.
For example, the concept of alim (knowing everything) in the statement “Allah is
alim” and “Humans are alim” are both homonymic and synonymous. As the
characteristics of being alim reflect an action for both Allah and people, an
epistemological issue emerges because a characteristic cannot reflect an action for
two separate subjects. This characteristic can be valid for either Allah or people.
Therefore, the characteristic of being alim in the statements of “Allah is alim” and
“Humans are alim” should be separated as two different concepts.

Mu'tazila aims to hold the divine names and titles separate from those of
humans by making efforts to rationally determine Allah’s titles and to avoid
making Allah similar to humans (avoiding anthropomorphism), and by making
these names and titles specific to Allah or using a language specific to religious
context. Therefore, the concepts of life, Islamic approaches, will, and similar titles
are explained in a religious language as these may also be possessed by humans. In
other words, with the statements “’Allah is alim’ but not like the humans and
‘Allah has will’ but Allah’s will is different than that of humans”, a certain border is
set between Allah’s titles and people with similar characteristics.
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This border is certainly the inevitable result of the epistemological
relationship. Humans have to consider the above-noted aspects in order not to
perform comparisons and embodiment when they aim to evaluate the names and
titles of Allah, which is a metaphysical subject, within the borders of pure mind.
However, the verses in the Quran indicate that the titles of Allah are also used for
humans. The Quran states that “Allah is the one that knows, hears, sees, has will,
speaks and is alive,” which is also the case for humans.

We are of the belief that the contradiction between the statements in the
Quran verses and rational attitude in Islamic ideology arises from the evaluation of
Allah’s names and titles solely as the subjects of information. The epistemological
examination of the common characteristics of Allah and humans indicates that we
can achieve a compact tawhid ideology by regarding Allah’s titles separately from
those of humans and as specific to Allah. However, this may position humans and
Allah in two different epistemological fields and distort the relationship between
them. In addition, identifying Allah’s titles with the similar characteristics of
humans causes increase in the number of ancient creatures (taaddud ad-kudamah),
and establishing a similarity-based relationship may emerge an anthropomorphic
God concept, both of which may threaten the tawhid belief.

On the one hand, as Mashai and Mu’tazila philosophers have reviewed the
relationship between Allah and humans on an epistemological basis, they make the
Muattilah sect closer to the perception of God by making the divine titles specific to
Allah as per the principle of tawhid. On the other hand, as Mushabbiha regards
Allah’s names and titles as the common characteristics for both Allah and humans,
followers of this sect make comparisons as they lower Allah’s status to the level of
humans, and they achieve an anthropomorphic God concept. Christian priests
discussed the relationship between Allah and humans on an epistemological basis
during the Medieval period, and they formed an unsolvable accumulation of issues
as they could not achieve an absolute solution in this regard.

Al-Ghazali, who refused the metaphysical knowledge stating that this
knowledge brings nothing but unsolvable problems?, stressed the moral
relationship rather than the epistemological one for the relationship between Allah
and humans. As known to all, Allah’s titles are specific to Allah, and thus cannot be
used for anyone else. For example, we can state that Allah is eternal and forever,
but this cannot be stated for anyone other than Allah. The titles other than these can
be both mentioned for Allah and humans. Therefore, the statement “Humans are
alim” can be made along with the one “Allah is alim”. In addition, the most
beautiful names of Allah should be possessed by humans as absolutely perfect
references and merits. However, a problem emerges at this point. As certain titles
and names can be used for both Allah and humans, this may cause comparisons

¢ Al-Ghazali, Filozoflarin Tutarsizig1, trans.: Mahmut Kaya Hiiseyin Sarioglu, Klasik Pub., Istanbul 2009,
p- 18.
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between them. Those who aim to avoid comparisons either make these titles and
names specific to Allah or disregard some of these. As a philosopher of logic, al-
Ghazali believed that these titles and names can be essentially used for Allah and
materially for humans.5

Essential characteristics in regard to the field of logic only belong to a certain
type. They constitute the characteristics of the being they describe. After these
characteristics disappear, the qualities of the concept being described also
disappear. The quality of being “alim” reflects Allah’s essential characteristics in
this regard. After this quality disappears, the characteristics of the described
subject/object (quality of being present) also disappear. However, the relation-based
characteristics are not specific to a type, and they do not constitute the quality of the
described subject/object. In other words, after these characteristics disappear, the
subject/object described with these characteristics do not lose its quality (of being
present). Moreover, relation-based characteristics may not be constantly possessed
by the one described. These characteristics may be present or absent from time to
time. Therefore, the quality of being “alim” is not specific to humans when
presented to people in a relation-based regard, and this quality does not constitute
the characteristics of humans. People may sometimes be ignorant. However, the
quality of being “alim” is an essential characteristic of Allah. Allah cannot be
regarded without the quality of being “alim”. The absolute and perfect presence of
Allah loses its nature if this and similar perfect divine qualities are not possessed by
Allah.

According to al-Ghazali, common aspects between two concepts are based on
the type and nature. For example, a “horse” cannot be deemed equal to a human
even if it has a certain level of intelligence, because it is a different species.
However, a horse resembles a human in terms of intelligence, a relation-based
quality that is not included in the nature forming the essence of humans.¢ Although
a horse and a human are both creatures, they are of different species. Therefore,
they are not identical despite having common characteristics as biological creatures.
The essential quality of creatures of the same species can be a relation-based
characteristic for another identical species. As al-Ghazali states above, being
intelligent is an essential characteristic of humans. However, we may regard horses
intelligent considering certain behaviors. It is without doubt that the concept of
intelligence is not the same for horses and humans, and they cannot be identical
when they are regarded as intelligent. In addition, the relation-based characteristics
of a species can be possessed by other species. The concepts of healthy creatures in
the statement “Humans are healthy creatures” are not identical to the concept of

5 Al-Ghazali, al- Iktisat fi al I'tikat, Dar al Kitab al Ilmiyya, Beirut 1983, p. 48; Al-Ghazali, Itikatta Orta Yol,
trans.: Osman Demir, Klasik Pub., Istanbul 2012, p. 212.

¢ Abu Hamid Muhammad ibn Muhammad al-Ghazali, al-Maksad al-asna fi sharhi mean al-asmaillah al-
husna, Published by: Bassam Abduwahhab al-Jabi, al-Jaffan wal-Jabi li at-tiba wan-nashr, Limassol 1987,
p- 48.
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humans. In other words, the same statement can be made for another species (e.g.
“Horses are healthy creatures”). The concept of “healthy creature” is not equivalent
to the concept of horse in this statement. It might reflect creatures other than horses.

Characteristics forming the nature of a creature are the abstract qualities that
are independent from time in the field of logic, whereas the relation-based
characteristics that are not the essential component of nature depend on time to a
degree, and these characteristicc may increase and decrease. Relation-based
concepts such as “disease,” “health,” “richness,” and “elderliness” for humans are
the characteristics that are present or absent and that increase or decrease from time
to time.

As seen in the example of horse al-Ghazali noted above, the title of “kalam”,
an essential title of Allah, does not mean that Allah and humans are identical when
this title is used for humans because the nature of kalam is different in both cases.
We are of the belief that al-Ghazali opens a door from the field of nature constituted
by unchangeable concepts, which are independent from time, to the field of
changeable meanings that partially depend on time, in other words the field of
presence. Moreover, the Mashai philosophers who have centered their focus on the
idea of nature have stressed the concrete objects (existence) more than the action of
being present (presence).” However, Sufism followers have focused on existence.
Accordingly, Mashai philosophers are regarded as the supporters of “asalat al
mahiyya” who focus on the nature, while Sufism followers are named as the “asalat
al vujud” supporters who focus on the existence.! Regarding the names and titles
of Allah which al-Ghazali considers as the field of values, it is fair to state that al-
Ghazali focuses on presence rather than the unchangeable nature of the
object/subject that are present and independent of time.

Allah’s names and titles are the concepts full of values. Therefore, these
characteristics are included in the field of practical intelligence rather than the
theoretical intelligence. One is either good or bad in terms of theoretical
intelligence; it is impossible to be good and bad at the same time. However,
regarding the practical intelligence materializing the values, a human can be both
good and bad. The verses of construction in the Quran reflect values and rather
trigger the practical intelligence of the addressee while the verses warning people
trigger the theoretical intelligence. For example, the verse “Indeed, prayer has been
decreed upon the believers a decree of specified times”? triggers the theoretical
intelligence of the addressee as a warning sentence, and the obligatory nature of
prayer is reflected instead of the construction-related characteristics. The verses “Be
just”, “Woe to those who give less [than due]” trigger the practical intelligence of
the addressee.

7 Toshihiko Izutsu, Islam’da Varlik Diisiincesi, trans.: Ibrahim Kalin, Insan Pub., Istanbul 1995, p. 63- 66.
8 See: Toshihiko Izutsu, Islam’da Varlik Diisiincesi, p. 66, 67.
9 an-Nisa, 103.
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A question may come to mind at this point: How can a human be fair
without knowing what justice is based on the rules of theoretical intelligence? If one
makes efforts to learn the nature of a concept such as justice, that person will realize
that it is quite difficult to determine the lines and borders of that concept because
these concepts are both names and verbs, and both information and actions. It is
fair to state that the absence of merits’ unchangeable nature is necessary for the
practicability because values only appear as actions. A theoretical value-based
discussion and a definition of value that has been decided before may exterminate
the constructive aspect of this value because Defining something or possessing
something by specifying the borders means appropriating.

A statement such as “Justice is this or that to me” means appropriating the
justice, which may prevent the action of being fair. However, the statement “I make
efforts to be fair” reflects the process of being fair, in which justice is not a concept
to be possessed. On the contrary, this process reflects a state where errors (if
present) can be corrected, and performer and performed can be improved. 10

Allah’s names and titles are rather constructive as the concepts full of values.
These names and titles do not only refer to an action or fact. They also trigger the
addressee. They form a character and personality, and they direct the addressee to
the process of presence. If the terms reflecting values do not trigger the addressee in
regard to presence, these terms are either not understood or they are appropriated.
For example, if one who has heard one of Allah’s titles “Rahman (the
compassionate)” aims to determine the nature of this title by determining the
borders of this title, it means that this person has employed his/her own intelligent
capabilities and appropriated the title. However, if that person understands the
action of pitying from the concept of “Rahman”, that person may act to realize this
process.

Names, rather than the actions, have a nature in the discipline of logic. Name
is a concept that can be fully defined. People possess the elements they can explain,
but they cannot have the ongoing actions. Accordingly, actions cannot be
appropriated but they can be experienced.!

Al-Ghazali’s statement “Allah’s titles are neither visible nor invisible”12 can
be understood better in line with the evaluations above. Considering this aspect, al-
Ghazali states that Allah’s names and titles can be used for both Allah and humans
as the practical merits that occur in the relevant fields.!* Al-Ghazali indicates that
Allah’s names and titles can be used for both Allah and humans, and by doing so,
he paves the way for people who aim to gain morals based on Allah’s morals. In

10 See: Erich Fromm, Sahip Olmak Ya da Olmak, trans.: Aydin Aritan, Say Pub., Ankara 2015.

11 Erich Fromm, Sahip Olmak Ya da Olmak, p. 41

12 Al-Ghazali, al- Iktisat fi al I'tikat, Dar al Kitab al Ilmiyya, Beirut 1983, p. 89; Al-Ghazali, [tikatta Orta Yol,
trans.: Osman Demir, Klasik Yaymlari, Istanbul 2012, p. 121.

13 Al-Ghazali, Maksad al-Asna, p. 48- 49.
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this process, he uses his interpretation of the most beautiful names and titles of
Allah. Al-Ghazali examines Allah’s titles and names as merits first. Accordingly, he
explains what these names and titles mean for Allah, and how humans can benefit
from the merits in Allah’s names and titles. Therefore, Allah’s names and titles can
be used for both Allah and humans, and these are “neither visible nor invisible” as
qualities. This paves the way for gaining morals based on those of Allah.

Intelligence serves as the transformer transiting the absolute and perfect
values of Allah to human life as the practical intelligence in the moral relationship
between Allah and humans. This intelligence does not divide, classify and
conceptualize the concepts. Instead, it perceives the values holistically and as is. As
seen in Mawlana’s whirling, it receives from Allah and distributes these to the

people.

The Possibility of Gaining Morals Based on Allah’s Morals According to
al-Ghazali

The fact that makes the moral relationship between Allah and humans
possible in al-Ghazali’s system is the paradoxical answer “Neither visible nor
invisible”!* to the question “Are Allah’s titles are visible or invisible regarding his
characteristics?” which is commonly discussed in kalam discipline. This answer by
him indicates that Allah’s names and titles can be used for both Allah and humans.
Al-Ghazali reflected how this is possible based on the data of logic discipline.

In addition, considering the fact that Allah’s names and titles are also the
verbal nouns (sifat al-mushabbaha), the title of Rahman is not only an abstract
concept seen in the statement regarding the discipline of logic; it is also the action
conducted by the subject in this regard. As verbs are the actions depending on time
contrary to abstract concepts, they may be performed by separate subjects.

"Rahim (Merciful)" and Rahman (Compassionate),” some of Allah’s most
beautiful titles, indicates the present participle with sifat al-mushabbaha or
exaggeration. The title of Rahman is generally sifat al-galibah (the term used as
adjective), and not a proper noun. Therefore, it can be used for anyone other than
Allah, and it can serve as a verb.!®> As seen in the similar examples above,
“aliveness” becomes problematic when used as an abstract quality for both Allah
and humans, and a religious language is used to separate Allah’s aliveness from
that of humans in this regard. However, the same problem does not occur when
aliveness is related to subjects as actions because all subjects maintain aliveness in
line with their strengths and capabilities.

14 Al-Ghazali, al-Iktisad fi al I'tikad, p. 89.
15 Hamdi Yazir, Hak Dini, Kur’an Dili, Eser Kitabevi, Istanbul 1971, v. L, p. 33.
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The absolute and perfect structure of moral values belongs to Allah.
However, these moral merits can increase or decrease for humans. If this case is to
be explained with the concepts of the discipline of logic, then it is fair to state that
Allah’s names and titles constitute the absolute and perfect nature of moral merits,
and it is possible to see the reality of these merits in human life.

A concept has a nature, reality, and identity in the field of logic. Nature of
anything is formed considering the people in mind (ideal people). Reality of a
concept is ensured by the concrete elements representing this concept is the outer
world, and its identity is formed by the singular person who is included in the
reality of this concept, which can be explained through the concept of student as
follows: Students’ nature can be formed considering the students in mind (ideal
students) as follows: Students are people who “seek information,” “attend classes,”
“study properly,” and “listen to their instructors carefully.” This and similar
qualities form the nature of students and their characteristics in this regard. In other
words, the answer to the question “What does the concept of student mean?”
would be like this. The reality of students is formed by the students themselves
who physically live all over the globe. Some or many of these students may not
meet majority of the qualities, which are related to the concept of student, indicated
above. However, this cannot terminate students’ nature or the reality in this regard.
In other words, even if the students of the real world have negative characteristics
such as “he/she does not attend the classes regularly,” “he/she does not carefully
listen to the courses,” or “he/she does not request information,” students’ positive

7

characteristics cannot be terminated. If the nature of the student concept is formed
by looking at its representatives in reality, the student concept loses its ontological
basis. In other words, the nature of this concept would be lost. However, there may
be no such concept as a student if we are to evaluate students in the real world by
considering perfect characteristics in the nature of a student concept. What should
be done in this case is to keep the characteristics of the concept of a student even if
there are a few people left to be called students, and to consider the naughty, lazy,
and impish students of the real world by taking the perfect nature of the
characteristics constituting the concept of a student. Another action to be performed
here is to preserve the perfect nature of this concept as a model and to change the
students in this regard.

The following statements can be regarded if the case in the concept of
student is to be applied to the moral merits to the degree of assimilation. Moral
merits are based on the nature of Allah. Therefore, the most perfect moral merits
are the names and titles of Allah. In other words, Allah’s absolute and perfect
merits will be considered for the question “What are the moral merits such as
‘mercy, justice, reliability, faith, sincerity and equity’?”. Accordingly, Allah’s names
and titles constitute the nature and ontological basis of moral merits. In other
words, merits will lose their ontological basis if these characteristics disappear.
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The reality regarding moral merits reflects the merits that are limited in
people and increase or decrease from time to time. Therefore, humans can be fair,
merciful, sincere, reliable, and faithful. However, the merits of people are
sometimes so scarce that they almost become extinct. In some cases, people may
state the following considering their lives: “There is no such thing as justice, equity,
fidelity, or sincerity” or “These are nothing but tricks”. If people make efforts to
form the nature of actions based on the real life, there can be no such thing as
merits. In addition, if we assess people with no moral merits based on absolute and
perfect merits, there would be no people to trust.

The solution to be followed here is to accept Allah’s names and titles as
specific to the divine presence by acting in line with al-Ghazali’s statement “Allah’s
titles are neither visible nor invisible,” and to make sure people do not abstain from
these titles. Another way is to pave the way for using the perfect merits in Allah’s
names and titles despite humans’ insufficiencies and deprivation regarding the
merits. Allah has not left humankind to its own despite humans’ insufficiencies in
this regard, and Allah has sent numerous Prophets as role models to enable
humans to gain the perfect divine merits. Accordingly, it is fair to state that Allah
wants absolute and perfect merits in the divine names and titles to be possessed by
people, too, thus making these merits open to creatures.

We can state in agreement with al-Ghazali that Allah’s names and titles are
neither visible and specific nor invisible and separate from the divine authority. In
other words, divine merits should not be regarded as the qualities specific to the
divine authority or reduced to the level of insufficient merits or the real world to
ensure that divine perfect merits are still present for the humans. Moral merits
should be gained as absolute and perfect as displayed by Allah to ensure that they
are present, and they keep their nature. However, these should also be possessed
by people to shed light on human life and improved with reality. In other words,
the perfect merits in Allah’s names and titles should be reflected to the world of
humans and exist in this regard. Therefore, these merits should be neither visible
and specific nor invisible and separate so that the relationship between the perfect
nature of moral merits and insufficient reality can be maintained.

Al-Ghazali states that the main factor enabling people to gain morals based
on those of Allah is the doctrine of “Marifatallah” which'6 reflects Allah as a source
of value primarily rather than as a source of information. Moreover, this doctrine
enables people to get to know Allah as in the Quran rather than defining Allah by
mortal facts. Accordingly, the doctrine of Marifatallah is constructive instead of
acting as warning. In other words, this doctrine establishes the characteristics and
personality of people based on the most perfect moral values.

16 Al-Ghazali, Ihya al-Ulum ad-Din, Beirut 1334, v.Is, 51.
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“A-r-f”, the base of the concept of marifat, means “getting to know, deciding,
and accepting”?’, while “marifat” means “deep knowledge, being competent and
skills”. In Sufism, marifat means embracing anything as is.!

Moreover, “a-I-m” means “knowing something, having knowledge in
something and recognizing”.!® Islamic science requires learning while the scientific
state of knowing requires the definition of known. “Describing,” on the other hand,
means combining similar concepts (specifying the type) or separating concepts
based on their distinctive qualities by determining the abstract characteristics of an
action or fact? Accordingly, obtaining information about something means
performing all related actions, which constitutes the basis of scientific activities as
the output of theoretical intelligence. However, “getting to know” means the moral
nature of human actions rather than being a scientific approach, which can be
performed by practical intelligence.

For example, two independent states do not define but recognize one
another. Each of the states recognizing one another has to recognize the territorial
integrity, independence, political, social, and cultural structure, and even the
administrative system of the other country even if these do not match its own
values. Defining, however, means shaping the other country by a specific set of
rules. For example, modern imperialist states define the less powerful countries
instead of recognizing them. They aim to change these countries’ regimes,
determine their borders however they desire, and organize their social and political
structures according to how they plan, which is also the case for the relationships
between the humans. If a person does not recognize or accept the other person,
he/she cooperates with as is, that means this person aims to determine the beliefs,
lifestyle, dressing style, and other qualities of the addressee according to what
he/she desires. Getting to know somebody, meeting with an acquaintance and
accepting these people as is means regarding them as friends. Defining means
setting or defining the borders of defined and possessing it. In Marifatallah
doctrine, the relationship between Allah and humans is developed as being friends
and companions rather than setting or determining the borders. Similarly, al-
Ghazali is referred to as Ashraf al-ulum (the most honorable among the scholars) as
he introduced the doctrine of Marifatallah as the names and titles of Allah and
source of Allah’s perfect merits, thus enabling people to get to know Allah.!

Al-Ghazali considers the doctrine of Marifatallah as the concept obligatory
(farz al-ayn) for all Muslims as it constructs the morals of Muslims, and he positions
it to the top among all Islamic sciences. According to al-Ghazali, scholars proposed

17 Serdar Mutcali, Arapga Tiirkce Sozliik, Istanbul 1995, p. 563.

18 Haja Abdullah al-Ansari al-Harawi, Tasavvufta Yiiz Basamak, trans.: Abdurrezzak Tek, Bursa 2008, p.
141.

19 Serdar Mutgali, Arapca Tiirkce Sozliik, Istanbul 1995, p. 590.

20 Necati Oner, Mantik, Ankara Universitesi Hahiyat Fakiiltesi Pub., Ankara 1978, p. 32.

21 Al-Ghazali, Ihya al-Ulum ad-Din, p. 51.
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different ideas regarding Islamic science, which is obligatory for all Muslims, and
they all claimed that their Islamic studies are separately obligatory for all
Muslims.22 In addition, al-Ghazali believes that no Islamic doctrine other than
Marifatallah can be the most honorable one among all doctrines.

According to al-Ghazali, kalam authorities stated that the discipline of kalam
is obligatory for all Muslims as it reports the oneness (tawhid) and nature and titles
of Allah the Almighty while canonists claimed that figh is actually the obligatory
doctrine for all Muslims as it is used to determine the prayers, lawful and unlawful
actions or facts (such as trading or marrying), or acts in attitudes toward others.
Similarly, tafsir and hadith scholars stated that the doctrine that is obligatory for
everybody is actually tafsir and hadith as these reflect the Quran and sunnah.? Al-
Ghazali states that none of these scientific fields is obligatory for Muslims who
should have knowledge about these. He claims that the obligatory discipline varies
by the members of different disciplines. However, knowing Allah and possessing
benevolent morals does not solely depend on the discipline of figh that deals with
the mortal matters. If a figh authority is asked about sincere commitment,
submission or hypocrisy, that person cannot say that these are obligatory although
he/she knows that neglecting these means punishment in the eternal world.>
However, canonists can present numerous answers to the questions regarding
resembling a part of a spouse to that of others, competition or betting, which would
grant them certain benefits. Figh does not require any of these details. Canonists
dedicate themselves to these answers, and they neglect the significant (moral)
matters.> According to al-Ghazali, canonists deceive themselves and others with
that attitude because people know that the obligation, they should care about is not
specific but general to all. For example, there are many Islamic places where only
non-Muslim doctors serve. However, according to figh, non-Muslim doctors cannot
even act as a witness regarding the medical cases.?

Al-Ghazali explains the orientation of canonists in adopting the specific
obligations and neglecting the essential (moral) obligations as follows: For example,
the number of people interested in the field of medicine, which is critical for
humans, is quite limited in the present time. However, people compete with one
another to learn the doctrine of figh and figh-based provisions regarding the scarce
actions or facts. These people particularly deal with controversial matters and
disputes and prepare fatwas in this regard. However, the Muslim world is full of
canonists who are already busy with the fatwa on these issues and with solving the
secondary issues that can be experiences by people.?”

2 Al-Ghazali, ibid., p. 14, 15.

2 Al-Ghazali, ibid., p. 15.

2 Al-Ghazali, ibid., p. 20.

% Al-Ghazali, ibid., p. 21.

26 Al-Ghazali, ibid., p. 21.

27 Al-Ghazali, Ihya al-Ulum ad-Din, p. 22.
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Considering these statements, al-Ghazali complains as follows: “I wish I
knew how the canonists could be busy with the matters (farz al-kifayya), which are
just details, that have already been examined by many people but still neglect the
matters that no one deals with?2

He states that the reason behind this case is the personal interests. For
example, most of the people are interested in figh rather than medicine because
medicine does not enable them to join the board of trustees, to claim anything from
the goods people leave upon their wills after passing away, to hold the goods of
orphans, to serve as qadi and administrative, and to surpass the peers. Al-Ghazali
states that the doctrine of Marifatallah was lost due to the complicated actions of
malevolent scholars focusing on personal interests.?

The doctrine of Marifatallah introduces Allah with the most beautiful names
and titles, and the universal values in these names also constitute the characteristics
and personalities serving as basis to the behaviors of people. Humans will be able
to act as fair, trustworthy, regularly-working, reliable, and faithful people who do
not focus on their interests all the time and who prefer the general benefits rather
than the personal ones when they establish their characteristics and personalities in
line with the universal moral values in Allah’s most beautiful names.

Al-Ghazali’s style of interpreting Allah’s most beautiful names, which
constitutes the content of the doctrine of Marifatallah, introduces Allah with these
names and paves the way for recognizing these names as the perfect models in the
formation of morals.

Al-Ghazali’s Method of Interpreting Allah’s Most Beautiful Names

There have been numerous interpretations of Allah’s most beautiful names in
Islamic culture. However, most of the people who interpret Allah’s most beautiful
names have indicated solely what these names mean for Allah, and they left the
aspects to shed light on humans’ life unanswered. Al-Ghazali reflected what Allah’s
most beautiful names meant for Allah first, and how people can achieve a model of
merit from these names later.

Al-Ghazali divides Muslims into three groups regarding the most beautiful
names of Allah. The first reflects those who only hear Allah’s most beautiful names,
the second indicates those who understand the wording-based meanings and
explanations regarding these names, and the third covers those who believe that the
meanings of these words are attributed to Allah along with what the first two

28 Al-Ghazali, ibid., p. 19.
2 Al-Ghazali, ibid., p. 19.
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groups do. According to al-Ghazali, there are people whose blessings are limited,
and statuses are low, and who do not deserve boasting about what they have.®

Al-Ghazali explains the attitude of the first class as follows: A person who
hears a word (but fails to grasp the meaning) only has developed hearing skills.
This is what humans have in common with animals.?! It is beyond doubt that this is
the most depthless aspect regarding Allah’s names.

Al-Ghazali explains the second attitude regarding the names as not only
hearing but also understanding. According to him, understanding Allah’s names
requires understanding Arabic. This is what a literature expert and a Bedouin with
a limited intelligence and language skills have in common.?? Al-Ghazali states that
this attitude is not sufficient for gaining morals based on those of Allah, and he
proceeds with explaining the third attitude.

The third attitude indicates that these names can only be possessed by the
divine authority rather than anybody else interiorizing the meanings. According to
al-Ghazali, this is what ordinary people (the public) and children have in common.
Children can unconditionally and sincerely learn, believe, and accept the meanings
of Allah’s names when they are old enough to grasp the meanings of words. Al-
Ghazali states that this is how scholars act in the case of Allah’s names. What
scholars do in the case of divine names and titles is hearing these names, knowing
their meanings in their languages, and believing that Allah possesses the
characteristics which are the meanings of these names and titles.

According to al-Ghazali, those who can fully benefit from Allah’s most
beautiful names are the people who can obtain the possible merits from these
names, gain morals based on these, and improve their behaviors accordingly.3*

We can provide certain names as examples to show how one can fully benefit
from Allah’s most beautiful names and gain morals and merits based on these as
much as possible according to al-Ghazali. For example, al-Ghazali makes the
following statement while interpreting what Rahman and Rahim means for Allah:
Allah’s mercy is absolute and perfect. The complete mercy of Allah is performing
good actions while determining and observing those in need. Comprehensive
mercy covers those who deserve or do not deserve. Allah’s mercy is complete and
comprehensive. The completeness of mercy is formed when those in need aim to
meet their needs and do so. In addition, comprehensive mercy is formed by

30 Al-Ghazali, Maksad al-Asna, p. 45.
31 Al-Ghazali, Maksad al-Asna, p. 45.
32 Al-Ghazali, ibid., p. 45.
3 Al-Ghazali, ibid., p. 45.
3 Al-Ghazali, ibid., p. 45.
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covering those who deserve or do not deserve, which is valid for the mortal and
eternal world. Accordingly, Allah is absolutely and genuinely Rahim.3

Al-Ghazali explains how people can achieve a merit model based on the titles
of Rahman and Rahim as follows: What humans can benefit from the title of
Rahman is pitying careless people and gently directing them to the path of Allah
with advice and guidance and without applying violence. Moreover, suffering of
sinners from Allah’s wrath, Allah’s merciful approach toward those who drift away
from the divine path, and Muslims’ efforts to eliminate their sins as if they
committed all sins mankind has ever committed results from the benefits gained
from the title of Rahman.%

Al-Ghazali explains “Kuddus”, one of Allah’s names, similarly as follows:
The title of Kuddus indicates that Allah is exempt from all qualities sensed through
senses, from the depictions in imaginations, from the speculations in the fantasies
people make up, from all delusions, and from all actions and facts of people. I do
not say people do not have any faults and insufficiencies, as this is close to being
impudent. It is disgraceful for someone to say “The leader of the country is not a
weaver or a person performing cupping.” The idea that these characteristics are not
possessed by the leader means having doubts about the presence of these
characteristics, which already indicates an insufficiency.?”

Considering that holding Allah exempt from the insufficient titles means that
only the presence of Allah will be left in this case, al-Ghazali states that getting to
know Allah as exempt from all sorts of insufficiencies is like getting to know the
sun with its light. When one says, “I saw the sun,” that person actually means the
sunlight.?® The sun can only be realized with its light. Similarly, Allah can only be
known with divine names and titles.

Accordingly, al-Ghazali states that canonizing Allah with the title of
“Kuddus” is possible only by canonizing Allah’s names and titles. In this way, he
already canonizes Allah by interpreting the most beautiful names of Allah. The
style of interpreting the titles of Rahman and Rahim, and all names continuing with
“Salam,” “Mu’min,” “Muhaymin,” “Aziz,” “Jabbar,” and “Mutakabbir” is achieved
like this. For example, al-Ghazali explains the name “Salam” as follows: “Salam” is
the exemption of Allah’s presence from all faults, insufficiencies and malevolence of
actions. Accordingly, all security and peace belongs to Allah and spreads from the
divine authority.® Al-Ghazali explains how people can achieve a merit model
based on these titles as follows: Those whose hearts are pure from all sorts of tricks,
jealousy, grudge and malevolence, whole limbs are free from lawful actions and

% Al-Ghazali, ibid., p. 62.
3 Al-Ghazali, Maksad al-Asna, p. 64.
37 Al-Ghazali, ibid., p. 68.
38 Al-Ghazali, ibid., p. 58.
3 Al-Ghazali, ibid., p. 69.
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sins, and whose titles are far from contradictions approach to Allah with a
benevolent heart. People with these characteristics are those who can get close to
Allah, the one that is absolutely “salam”.4

According to al-Ghazali, the meaning in the contradictory characteristics
(titles) of people is the indication that people are just controlled by their minds and
lust. However, the truth is the contrary. In other words, lust and wrath is the
captive and servant of mind. Otherwise, the case would be different. There would
be no such thing as safety where the one giving orders receives order, and where
kings become commoners. Any people whose actions and words are not trusted by
Muslims cannot be “salam” and reflect Islam. How can a person that does not trust
his/her self be regarded with such a quality!*

Al-Ghazali makes the following statement in his work entitled “Mu’min”:
Allah, the one that has no insufficiencies in the divine characteristics, titles, names
and actions, is the absolute source of trust and safety, and Allah closes all sources of
fear. Accordingly, trust and safety can exist where no fear is present. Destruction
takes place where the elements arising from trust and safety is missing or absent,
and fear appears, instead of safety and trust, where destruction occurs. Allah is the
absolute Muslim carrying all elements of safety and trust; trust and safety can only
be obtained from Allah.#

Al-Ghazali explains the fact that Allah is the source of safety and trust with
the following example: A person with no strong senses fears thinking that
destruction may occur where he/she does not expect. Being able to sense is a source
of safety for that person. A person with an injured hand fears thinking about a
movement he/she can prevent only by using hands. Having a healthy hand is a
source of safety for that person. This is the case for all sensory organs and limbs.
Allah is the creator, shaper, and supporter of trust as the absolute Muslim as Allah
is exempt from all insufficiencies.*®

Al-Ghazali states that a person with poor qualities may be exposed to certain
internal issues such as diseases, hunger and thirst, and external accidents such as
burning, drowning, getting injured or having a limb broken. Only the beneficial
drugs that can heal the diseases, foods that can appease hunger, beverages that can
quench the thirst, limbs that can protect the body, and senses that can warn against
any possible dangers may relieve this person against the fears. Suffering in the
eternal world, which is the worst fear, can be prevented through the tawhid belief.
Allah is the one who encourages and directs one to the belief of tawhid because

40 Al-Ghazali, ibid., p. 70.
4 Al-Ghazali, Maksad al-Asna, p. 70.
22 Al-Ghazali, ibid., p. 70.
4 Al-Ghazali, ibid., p. 70.
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Allah makes the following statement: “La ilaha illallah” is my castle. Whoever
enters my castle will be safe from my wrath.#

Al-Ghazali states that people can benefit from Allah’s title “Mu’'min” only
through the following way: The benefits people can achieve from this name is the
trust of people who are in cooperation. As stated by the Prophet, “Whoever
believes in Allah and the judgment day is supported and trusted by their neighbors
for their losses.” According to al-Ghazali, the person who deserves the title of
Mu'min the most is the one who directs people to the path of Allah, guides them in
regard to exemption from Allah’s wrath, and ensures that these people are safe
from Allah’s wrath. This is essentially what Prophets and scholars did in the past.
The Prophet made the following statement in this regard: “You are just
surrounding the fire like butterflies, and I am the one who saves you from falling
into the fire.”4

Allah’s most beautiful names are the universal merits surrounding all
creatures, rather than only a certain group of people, along with being the absolute
and perfect moral values. In addition to these characteristics, Allah’s most beautiful
names are comprehensive in a sense to cover all aspects of humans’ lives and
extensive in a way to include many of current moral theories.

Universality of Allah’s most beautiful names are not like the natural laws.
Universality of natural laws applies to everybody as these laws arise from external
determinism. For example, buoyancy of water or law of gravitation obligatorily
applies to everybody regardless of whether they desire it or not. However,
universality of merits is not based on any sort of external forcing because moral
behaviors are the attitudes that can be displayed with the free will of people due to
internal determinism. Moreover, universality of merits means applicability of
merits such as justice, mercy, safety, trust, and equity for everybody.

Merits should be valid for all mankind or even for all creatures, nor for a
single race or group, considering their nature. Accordingly, Allah’s justice, mercy
and safety covers all creatures instead of a certain group. However, most of the
people believe that merits such as justice, mercy and safety are only present for a
certain section. Therefore, the merits in question lose their universality according to
them.

Universality of moral merits is one of the integral characteristics of moral
actions. The morality of an action without this characteristic is controversial as
moral merits may not be a merit if they are not universal. Merits such as justice,
mercy, fidelity, trust, safety, benevolence and honesty may not be regarded as
merits if they are valid for a certain group of people instead of all people. People
generally accept the presence of merits, but they validate these merits only for

4 Al-Ghazali, ibid., p. 71.
4 Al-Ghazali, ibid., p. 71.
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certain groups. The universality of the merits in Allah’s most beautiful names is
not that they are obligatorily accepted by everybody. Instead, it is the practices of
people believing in these merits in a way to make sure that these merits are valid
for all people rather than their own acquaintances.

In addition to these characteristics, another aspect of Allah’s most beautiful
names is that they are comprehensive in a sense to cover all aspects of humans’
lives and extensive in a way to include many of current moral theories. As known
to all, classical moral theories generally focus on four merits: justice, wisdom,
bravery and honor. Allah’s most beautiful names, as 99 merits, reflect all internal
powers triggering the benevolent behaviors. For example, names like “Rahman”,
“Rahim”, “Vadud” and “Gafoor” are the love and compassion-based merits while
“Malik”, “Mutakabbir”, “Aziz”, “Jabbar” and “Muntakim” are strength-based
merits. Names like “Salam”, “Mu’'min” and “Muhaymin” are the merits reflecting
trust while “Khalik”, “Bari” and “Musawwir” are the merits serving as model to
people’s professional ethics.

Allah’s most beautiful names cover all sorts of formal moral types,
particularly the ethics of merit and deontological and theological ethics. As known
to all, deontological ethics is based on principles rather than the merits. However,
the ethics of merits should only focus on merits. Some of Allah’s most beautiful
names are purely merits, and some of these are the sources of the principles
enabling people to apply these. For example, Allah’s titles “Malik”, “Jabbar”,
“Khakim” and “Aziz” serve for that purpose. We can understand this case in al-
Ghazali’s interpretation of “Malik” and “Jabbar”, two of Allah’s most beautiful
titles.

As known to all, one of the main principles of ethics is the ethical laws people
should follow. Al-Ghazali explains the divine name “Malik” as a model merit in a
way to ensure that humans can adopt the ethical law as follows: Al-Ghazali says
Allah is the absolute possessor of the universe of creatures. Allah is the one that
can execute the divine authority perfectly and fully because the whole universe
exists upon Allah’s ability to create and set of rules.#

Al-Ghazali states that Allah’s execution of the divine authority with name of
“Malik” may be a moral model for humans. According to him, Allah’s property is
the whole universe while humans only own their bodies.#” The universe, which is
Allah’s property, exists systematically and regularly in line with the divine rules,
and human body may be able to live a life full of merits with the systematic rules
established in accordance with the merits based on moral laws. There is no extra
need for making efforts to make a person a liar, fraud, lazy and irregular one.
However, one needs to force and control oneself to have merits, live a regular and
organized life, and be fair in one’s opinions, statements, and actions.

46 Al-Ghazali, Maksad al-Asna, p. 66.
47 Al-Ghazali, ibid., p. 66.
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Al-Ghazali states that “Khalik”, “Bari” and “Musawwir,” some of Allah’s
most beautiful names, serve as models for Muslims’ business ethics. According to
al-Ghazali, Allah’s names of “Khalik, Bari, and Musawwir” are synonymous and
believed to indicate inventing and creating. However, this is not the case because
anything that is created needs being compared first, existing in accordance with this
comparison, and having a shape after being created. Allah is “Khalik” for making
decision and assessing, “Bari” for creating unprecedentedly, and “Musawwir” for
shaping the created in the best way possible. 4

Al-Ghazali explains Allah’s names “Khalik, Bari and Musawwir” with the
example of building as follows: People need to design the materials needed for
construction when a building is to be constructed. These are timber, bricks, land,
number of rooms, and height and width of the building, which are investigated and
supplied by the engineer planning and drawing the building Afterwards, a mason
is needed for the physical aspect of the construction. Then, a decorator is needed to
beautify and ornate the architectural structure and external facade of the building.
This is the path followed for planning, constructing and externally designing a
building. This case, which includes planning first and then constructing and giving
an aesthetical shape, does not fully match Allah’s actions because Allah
simultaneously makes decisions, creates, and gives shape. Accordingly, Allah is
simultaneously “Khalik”, “Bari” and “Musawwir”.#

Considering al-Ghazali’s statement, it is fair to state that humans can regard
what Allah has done in line with the divine titles of Khalik, Bari, and Musawwir as
a model in their professional lives. Humans can mathematically design their
actions in detail as reflected by Allah’s title “Khalik”. Moreover, they can perform
their actions properly considering Allah’s title “Bari”, and they can give an
aesthetic shape taking Allah’s title “Musawwir” into account. These three beautiful
titles of Allah are the perfect moral models for humans’ professional ethics.
According to al-Ghazali, people need to gain mathematical knowledge and
technical skills to grasp and adopt the moral meanings in these names. In addition,
for people to perform their jobs properly as the divine title Musawwir indicates,
they need to have an aesthetic awareness. In this case, the title of Musawwir means
Allah’s organization of everything in the best way possible and formation of
everything in the best style possible.®

Humans need to consider the aesthetical structure, robustness, and
organization of the materials and events in this world created by Allah in order to
develop their professional ethics in line with the meanings in these three beautiful
names. Allah organized the sky, earth, start, seas, air, and other things, which are
the basic elements of the universe, as mathematically robust and aesthetic. The

48 Al-Ghazali, ibid., p. 75.
4 Al-Ghazali, Maksad al-Asna, p. 76.
50 Al-Ghazali, ibid., p. 79.
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entire organization may be distorted if even the smallest piece of these is replaced.
As the main components of the universe were located by an authority with
wisdom, rather than due to a coincidence, even the replacement of the smallest unit
may cause demolition as seen in the buildings which fall down due to the
replacement of basic components.

Al-Ghazali’s statement regarding Allah’s most beautiful names is one of the
moral relationship models that can be formed between Allah and humans. He
indicates Prophets as the exemplary people for fulfilling this model, and he
mentions the saints after the Prophets. Accordingly, al-Ghazali’'s comments
regarding Allah’s most beautiful names reflect a Sufism-related tone. However, this
path reflected by him can be reinterpreted in regard to the modern problems. For
example, after al-Ghazali states that the name “Fattah” means opening all doors
and solving complicated problems with the help of Allah, he mentions that the
moral merit in this name can be gained by the Prophets and Allah’s special
servants, and humans need to work hard and achieve the status of perfect human
beings in order to benefit from the merit of this name.5!

Al-Ghazali relates benefiting from Allah’s most beautiful names with being a
perfect person in his comments, and considering this statement, it is fair to state
that all people can benefit from Allah’s most beautiful names as much as they can.
We can also state considering the name “Fattah” with al-Ghazali’'s comments that
attitudes and behaviors of all people can be “Fattah” if these can solve a problem
with the statements and actions. For example, a father can be the “Fattah” of the
house if he can solve the despondency of the household with a smiling face and
kind words. In addition, a person can be the “Fattah” of his/her neighborhood if
that person can be a model by solving the spiritual problems of people with his/her
virtuous behavior. However, if a father causes uneasiness and fear with an angry
behavior and rude statements toward the household, he would be the nightmare of
the house rather than the “Fattah,” which means such a person could not have
benefited from Allah’s name “Fattah”.

Conclusion

Al-Ghazali passes from the field of an epistemological relationship between
Allah and humans to the field of a moral relationship using the data of logical
discipline. This relationship provides the ability to gain morals based on those of
Allah or to have the merits in Allah’s names and titles which is often mentioned in
Sufism.

Al-Ghazali’s concept of morals based on Allah’s most beautiful names brings
both the moral merits in the Quran, which is full of values in its nature, and

51 Al-Ghazali, ibid., p. 86.
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Prophet’s exemplary characteristics in this regard to the interest of people.
Therefore, Allah gains a concrete reality with the concepts such as submission,
opening the secrets anyone other than Allah, being with Allah all the time, and
following the Prophet’s morals and sunnah. In addition, al-Ghazali states that the
main function of Marifatallah doctrine is to form morals, and he provides a concrete
content to the concept of knowledge. This concept becomes the means of
metaphysical information regarding the world (eternal world) that human minds
cannot grasp when it drifts away from the field of practical intelligence, which
harms the reputation of scientific information and debilitates the cognitive structure
of theoretical intelligence.

Al-Ghazali reflects the moral merits in Allah’s most beautiful names to the
interest of people and triggers their function of forming characteristics and
personality, which can eliminate the gap between Muslims’ lives and the religion
they believe in. The characteristics, the driving force of humans’ actions, cannot be
regarded as possessing actual quality unless they are equipped with Allah’s merits.
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Gazzili’de Tanr Insan Iliskisinin Ahlaki Boyutu
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Ozet

Bu makalede, 6nce Tanr1 insan iligkisinin epistemolojik ve ahlaki boyutu ele alinmaktadir.
Daha sonra bu iliskiyi miimkiin kilan Allah’in sifat ve isimleri karsisinda Islam diisiincesinde
ortaya ¢ikan epistemolojik ve ahlaki tavir karsilastirilmaktadir. Allah insan iligkisi gercevesine
ortaya ¢ikan s6z konusu iki iliski bigiminden biri olan ahlaki iliski, Gazzali'nin, Allah’in En
Giizel isimlerini yorumlama bicimi ¢ercevesinde degerlendirilmektedir.

Anahtar Kelimeler: Ahlak, epistemoloji, Allah’in en giizel isimleri, tasavvuf, Mutezile

Moral Dimension of the Relationship Between God and

Man According to Gazzali
Abstract

In this article, first, the epistemological and moral dimension of the relationship between
God and man is discussed. Then, the epistemological and moral attitudes that emerged in
Islamic thought against the adjectives and names of Allah, which make this relationship
possible, are compared. One of these two forms of relationship, which emerges in the
framework of God's human relationship, is the moral relationship, which is evaluated within
the framework of Gazzali’s interpretation of God's Most Beautiful Names.

Keywords: Morality, epistemology, God's most beautiful names, sufism, Mutezile
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