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Yalan ve Tevazunun Ontolojisi

Giirbiiz DENiZ*

Ozet

Bu makalede, ahlakin konusu olan yalan ve tevazunun ne manada ontolojinin konusu
oldugu hususu belirginlesmektedir. Bu baglamda yalan ve tevazunun ahldk ve dini
literatiirdeki karsiliklarmma deginildi. Ayni zamanda tarihi siire¢ i¢inde bu kavramlarin
aldiklar1 anlamlar ve degisimlere de nispeten vurgu yapildi. Ayrica yalanin ve tevazunun
birey ve toplum hayatindaki neticeleri s6z konusu edildi. Tiimel manada; Kur’an’a, hadise,
ahlak felsefesine konu kitaplara ve kendi yorumlarimizdan hareketle metin oOrgiisii
olusturuldu.

Anahtar Sozciikler: Yalan, tevazu, ahlak, ontoloji, istismar

Ontology of Lie and Humility

Abstract

In this article, it is clarified that to what extent the subject of morality, lie and
humility, are the subject of ontology. In this context, lie and humility were addressed in the
ethics and religious literature. At the same time, the meanings and changes taken by these
concepts were also relatively emphasized in the historical process. In addition, the
consequences of lying and humility in individual and public life were also mentioned. In the
sense of general; This article formed and shaped on The Quran, the hadith and moral
philosophy as well as our own interpretations.

Keywords: Lie, humility, moral, ontology

Yalan

Yalan; bulunmas: gereken yerden baska cihete ¢evrilmis her sey demektir.!
Bu anlamiyla adaletin tam zidd1 manasina gelmektedir. Ayni zamanda yalan, tiimel
manada; haktan batila, sozde dogrudan yalana; fiill de ise giizelden c¢irkine
cevrilmektir.? Yine yalan, haber verenin gercege uygun olmayarak verdigi haberdir.

* Prof. Dr., Ankara Universitesi flahiyat Fakiiltesi Felsefe ve Din Bilimleri Bolimii Ogretim Uyesi,
deniz@divinity.ankara.edu.tr.

1 Ragip el-isfehani, Miifredat, Cev: Yusuf Tiirker, Istanbul, 2017, s. 1268
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Arap dilinde, asli itibariyle yalan, taqsir (eksik yapmak) anlamina gelir. Ifk (iftira)
ise fahis ve kabih/cirkin yalan demektir.? Yalanin tek gercekligi, batilligidir. Batil da
diinyevi ya da uhrevi fayda getirecek seylerden baska tarafa ¢evrilmis olmaktir.4

Fiicur fiillerin en kotiisii, yalandir. Hz. Peygamberin, bir miisliimanin giinah
islemesinin miimkiin olabilecegini, fakat bir miisliimanin yalan sdylemesinin asla
caiz olmadigini beyan etmesi biiyiik 6neme sahiptir.5 Hz. Peygamberin bu uyarisi
ve Kur’an’in vurgular1 Miisliiman toplumlarinda ciddi bir hassasiyet olusturmustu.
Zamanla bu hassasiyet, ne yazik ki, zedelendi! (Kur’an: 33/70). Yukaridaki rivayetin
bagka bir versiyonunda ise yalanin ne derece kotii oldugu Hz. Peygamberin su
ifadelerinde ortaya ¢ikmaktadir. Abdullah b. Cerad, Hz. Peygambere; “Miimin
kimse zina eder mi? Dedi. Hz. Peygamber, Belki, buyurdu. (Peki mii'min kimse)
yalan soyler mi? Dedi, Hz. Peygamber; Hayir soylemez. Buyurdu. Ve “Ancak iman
etmeyenler yalan soyler” ayetini okudu.6

Yalan soylememek, kasten giinah islememek demektir. Hz. Peygambere
sahabe veya bedevinin biri; “ya Resulullah, bana 6yle bir nasihatte bulun ki, onu
” Rasulullah da ona; “Yalan soyleme” diye
nasihatte bulunur. Bu sahabe; Hz. Peygambere yalan sdoylememe vadinden dolay1

yapayim ve Cennete girebileyim.

[slami olan her ibadeti yapmaya kendisini mecbur hisseder. Ciinkii Hz.
Peygamberin o sahabiye,” sunu-bunu yaptin mi1? Seklindeki sorularini ya yalanla
gecistirecek ya da tizerine diiseni yapmak zorunda kalacaktir. Bu sebeple o sahabi,
yalan sOylememek adina biitiin miikellefiyetlerini yerine getirmede kendisini
sorumlu hissetmistir.” rivayetlerden ¢ikan sonugtan da anlasilacagy {izere; yalan
sOylemeyen bir kimsenin 6zii ve sozii birdir. Yalan ise hem eylemde ve hem de
inancta giivensizligin en tehlikeli zeminidir.

Miinafigin ¢okca zemmedilmesinin nedeni; onun yalan sdylemesi ve yalan
fiillde bulunmasidir. “Allah sehadet eder ki, dogrusu miinafiklar katiyen
yalancidirlar.” (Kur’an, Munafik(in/l) Halbuki iman edenleri Allah, tam da
miinafiklarin aksi sekilde tanimlamaktadir: “Ey iman edenler! Allah’a kars:
gelmekten sakinin ve dogru s6z soyleyin ki, Allah sizin islerinizi diizeltsin ve
glinahlariizi bagislasin...”® Su hususu belirtelim ki, ¢ogu insan giliya yalani
islerinin iyi gitmesi, diinyevi menfaatler elde etmek igin sdyler ya da araci olarak
kullanmak ister. Halbuki yalan, giivensizlik dogurdugu igin yalancinin isi hicbir
zaman iyi gitmez.

3 Ebu Hilal el-Askerd, el-Furiig fi’l-Liiga/Farklar sozliigii, Cev: Veysel Akdogan, Istanbul, 2017, s. 40,41,

4 Ragp el-Isfehani Age. s. 209

5 Ali el-Muttaki el-Hindi, Kenzu’l-Ummal, 111/874, nu: 8994; Gazzali, ihya’u Ulum'id-Din, Cev: Sitk1 Giille,
Istanbul, 2008: IV/, s. 225-

¢ Ebt Hamid Gazzali, Kimya-y: Saadet, Cev. Ali Arslan, 2.bsk. 2017, Istanbul. “Yalan uyduranlar, Allah'm
ayetlerine inanmayanlardir...” Nahl/105

7 Bkz. Gazzali, Age. s. 225

8 Ahzab 33/70, 71
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Islam akaidinde, miinafigin akibeti/gelecegi hakkinda higbir {imit verici
aydinlik yoktur. Miinafik ve yalan soyleyen kimseyi eger kendilerine yalan
soyledikleri kimseler, yalan sdyleyenin bu &zelligini biliyorlarsa, yalan sahibi sozii
ve fiili gibi o kimselerin nazarinda yalan hiikmiindedir. Varlig: ile yoklugunun bir
anlami yoktur. Tam bunun aksine yalancinin yalanimi bilmeyen kimse ise
yalancinin eylemi ve fiili miinasebetiyle yalan hiikmiine sokulmustur.

Iste yalanin 6z olarak ontolojisi budur. Sdyle ki, yalan; sdylenmeyen soziin
sOylendigini, olmayan fiilin varligini ve olmayan varligin varligina yonelik, tersten,
gercekligin ziddina bir irade ve kudrettir. Yine gercekligin aksi olarak da yalan,
olan s6ziin olmadigl, yapilan fiilin yapilmadig1 ve var olan varligin var olmadig:
gercekligine (vehmine) dayanmaktadir. (Kur’an: 63/1-2). Bdyle bir durumda her sey
ters yiiz edilmis ve hig¢bir seye kendi varlik konumuna uygun deger verilmemis
demektir. En basta ifade edilen tanima uygun, bir fiili durumun ortaya g¢ikmasi
yalan olarak temellenmis olmaktadir.

Bir s6z var iken yok, yok iken var ise; s6ziin sahibinin niyet ve kiymetinin bir
bagkas: tarafindan ilga edilmesi s6z konusu edilmis demektir. Buna kavli/sozsel
iftira denir. Iftira, olmayam oldurmaktir. Bir fiilin varligim yok saymak, yoklugunu
da var saymak, bir kimsenin kudretini tatil etmektir ki, bu da hem iftira ve hem de
toplumsal barisin bozulmasi; kavganin dyle veya boyle potansiyelden fiili olarak
varliga ¢citkmasi manasina gelmektedir.

Var olmayan bir varligi var saymak ve var olan varlif1 yok saymak, ilahlik
iddiasinda bulunmaktir. Ciinkii yaratmak (kevn) ve o6ldiirmek (fesad), ancak ilahi
bir irade ve kudretle gerceklesir. Bir kimse Allah’in yarattigini yok hiikmiine
sokuyorsa ve Allah’in yaratmadig1 bir varlig1 da var statiisiine ¢ikariyorsa kendisini
ilahlastirtyor demektir. Cok ilginctir ki, Kur'an da yalaru yaratma olarak ifade
etmektedir. “Siz Allah’tan baska putlara tapiyorsunuz, yalan yaratip duruyorsunuz
(tehluktne-ifke). Sizin Allah’tan bagka taptiklariniz, size rizik vermezler.” (Kur’an:
29/17) Bu tiirden yalan, yalanlarin en siddetlisi, en kabihidir/¢irkinidir ki bu ayette
anlasilan Allah’in rezzakligin bile yalanla bagkasina vermek s6z konusu edilmistir.

Yalancinin cezasiin siddetinin sebebi; bagka insanlari itham altinda tutmak,
insanlarin hak ettikleri haklarinin ellerinden alinmasina sebep olmaktir. Bu
cihetiyle yalan, en biiyiik kul hakkidir. Yiice Allah, kul hakkini asla
affetmemektedir. Ciinkii kul hakki, Islam inancinda en miikerrem haktir. Bu
sebeple de kul hakkina riayet etmegi hem Kur'an ve hem de Hz. Peygamber
emretmistir. Kul hakks; bu diinyada iken 6denmedigi zaman, kul hakki ile 6len o
kimse Ote diinyaya go¢ etmisse cezasini mutlaka ¢ekecektir. Hz Peygamberin;

N EY73

“miiflis tiiccar dedigi” bu kimselerdir.

Hakikatte bir s6z, herhangi bir fiil ve bir varlik; olmadig1 halde var gibi
birisi tarafindan baskalarmna sunuluyorsa, bu, baskalarinin zihinsel safiyetlerini
bulandirmasi nedeniyle yalanci biiyiik ac1 ve azaba miistehak olacak demektir. Bu
durum zihinsel bulaniklikla beraber toplumda giivensizlik, bireyler ic¢in de
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sahsiyetsiz kimlikler olusturmaktadir ki, bu da toplumda korku ve zulmiin
olusmasinin nedenidir. Yalan yalnizca gergekligin ilgas1 degildir. Yansimalar1 hem
bireysel ve hem de toplumsaldir. Bu sebeple yalan, oncelikle insanlarin beraber
yasama ahidlerinin bozulmasina ve sonra da kul hakkinin yenmesine sebep
oldugundan hi¢bir miisliimana kasith yalan soylemek yakismaz.

Yalanin bir insanda fiili hale gelmesi neticesinde insanda iki kétiilitk zuhur
eder. Birisi nefsani digeri ise aklilikdir. Nefsanilik hazza, aklilik ise akaidin fesadina
yoneliktir. Haz mukayyettir. Ancak akli tasavvur, insan ve varlik hakkinda haksiz
muhayyile olusturmasindan dolay: agir giinah kategorisine girmektedir. Seytanin
en ¢ok at oynattig1 alan; insanlara yalan telkin etmesi veya bir isi batil kiyaslar
yaptirarak maksadindan saptirmasidir. (Kur’an: 7/20-22)

1. Tevazu
1.1. Etimolojik A¢idan Tevazuyu Konumlandirma

Tevazu kavrami -liigat ve ahldka ait eserlerde- tarihi siire¢ iginde farklh
anlamlar kazanmistir. Bu anlamlardan bazilari, sonraki donemlerde gozden kagmis
ya da asil anlamindan koparilmis ve saptirilmistir. Bu metinde, liigat, ahlak
kitaplari, Kur’an ve siinnet baglamina dikkat cekmeye gayret gostererek tevazunun
ne oldugunu ve nasil olmasi gerektigini temellendirmeye calisacagiz.

Tevazu v.d.a. kokiinden r.f.¢'nin z1dd1® olarak konumlandirilmistir. Bu anlam,
umumi kabul gormekle beraber, tevazu; r.f.e’'nin ziddi olarak konumlansa da bu
konumlanma; ‘daha asagida bulunma’ anlaminda olan tezellGil manasina
yorumlanmis ve anlamlandirilmistir.’® Ancak tezelltil baglami, Kur’an-1 Kerim’de
miminlerin birbirlerine olan merhametleri, sefkatleri ve birbirlerini korumalar:
seklinde Kur’an'in bagka ayetleriyle tefsir edilmistir. Her ne kadar v.d.e. (tevazu),
rf.e. (ylikselmenin) nin ziddi olarak konumlandirilsa da aslinda v.d.e. yani
tevazunun tekebbiiriin zidd1 olarak anlagilmasinin daha uygun oldugunu/olacagin
diisiinmekteyiz. Eger tevazuyu, bdyle yani tekebbiiriin ziddi olarak
konumlandirirsak bu baglamiyla tezelliil olarak algilanan tevazunun miskinlesmek,
siradanlasmak olmadig1 ortaya ¢ikmis olur.!!

9 Bkz. Ezheri, Ebu Manstir Muhammed b. Ahmet, Tehzibu’l Luga, Haz. A.Selam Muhammed Harun, M.
Misriyyeti’l-Amme, Kahire, 1964, 111/74; ibn Faris, Ebu’l-Huseyn Ahmed, Mucemu Mekiyisu'l-Luga, thk.
S. Ebu Amr, Daru’l-Fikr Beyrut (t.y.), s. 1094, ibn Manzir, Ebu’l-Fadl Muhammed b. Miikerrem, Lisanu’l
—Arap, Haz. Yusuf el- Bukai, [brahim Semseddin, Nadal Ali, Mevsiirdtu Miiesseseti’l-A’lemi, Beyrut 2005,
1V/4303.

10 Ezherl, Age, s. III/74; Gevheri, Age, s. 1300; ibn Manzur, Age, 5.4304; Zebidi, Ebu’l-Feyz Muhammed
el-Murtaza, Tacu'l-Arils min Cevihiri’l-Kamus, thk. Ali Siri, Daru’l-Fikr, Beyrut 1994, XI/518

1 Bu anlami Hz. Peygamberin su sozii delildir: “Siiphesiz ki Allah bana sizin tevazu gostermenizi
bildirdi. Taki, kimse kimseye kars1 bobiirlenmesin” Miislim, Cennet ve Sifat'u Naimiha, 64
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Tevazu, kervana katilan insanlarin yiikleri anlaminda'? da anlam kazanmis
olup, bu anlam Tehanevi'de, “salikine gore tevazu; killet'e muhtaghik ve ehl-i
mille’nin yiikiinii yiiklenmek”'? olarak temellendirilmistir. Bu manasiyla tevazu az
ile yetinmek ve Miisliiman timmetinin (mille) derdine deva olmaya gayret etmek
seklinde anlagilabilir. Yine Tehanevi ilging bir sekilde tevazuyu, Ehlu’l- Isarat’a
atfen su sekilde de anlamlandirmaktadir. O da; “Tevazu; nefsini bilerek onu
kiigliltmek, tevhid hiirmetine de onu biiyiitmektir.” ' der. Nefsini bilerek kendini
kiiciiltmek demek, insanin haddini, bilmesi demektir. Nefs her ne kadar insana
kibri telkin etse de her bir insan, neticede, kendisinin diger insanlar gibi bir insan
oldugunun farkinda oldugunu hicbir zaman aklindan ¢ikarmamalidir. Boylece o
insanin miitevazi olmasi asgari diizeyde gerceklesmis olur. Insanin bu sekilde
kendi kendisinin farkinda olmasi; kendini biiyiik ya da agsagida gérmek olmayip
kisinin ne ise o sekilde kendisini hayata karst konumlandirmasidir. Yani kendisine
yetenekleri kadar deger vermesidir. Ancak Allah karsisinda kul oldugunu bilip, hig
kimseye de tevazu adina kulluk yapmamasidir. Yine bu baglamda diger insanlara
bakildiginda da higbir insanin beger {iistii olmadigin fark eder ve kimseye kudsiyet
atfedip onu tanrilastirmaz.

1.2. Felsefi Miiktesebatimiz ve Tevazu

Yukarida zikri gecen baglamda Tehanevi'nin Ehl{’l- Isarat olarak isaret
ettiklerinin ise Ibn Sina’min el- Isarat ve’t- Tenbihat adl1 eserinde bu mevzu ile ilgili
sarf ettigi sozleri ve o sozlere serh yapanlarin yorumlar1 olduguna bir atfa isarette
bulundugunu diisiinmekteyiz. Ibn Sina, arifi sdyle tamimlar: “zahit; diinya metaina
karsilik ahiret metaini satin almaktadir. Arif nezdinde ztihd; Hakk’tan ve ibadetten
basgka her seye karsi biiyiiklenmedir (tekebbiir).”?> Goriildiigii lizere killete (aza)
muhtaglik, diinyay1 degil ahireti istemek, tevhid’e hiirmet ise onu ytliceltmek ve
onun disindaki her seyi, yalinizca O'nu kendisine dayanak yaparak kiigiik
gormektir. Bu baglamda tevazuyu temellendirdigimizde tevazu; hi¢ kimseye
muhtachk duymamak ve bu nedenle de kimseye boyun egmemek anlamina
gelmektedir.

Tevazu hakkinda ifade edilen asagi mertebede bulunma; Ibn Sina’nin
yorumunda da ifade dildigi iizere, Yiice Varlik karsisinda kendini kiiciik gormek
olup bu durum Hakk’a nispetledir. Yaratilmis olanlara karsi tevazu gostermek ise
yeteneklerini oldugu gibi ortaya koymak; tevazu gosteren bireyin topluma ve
kendisine kars1 varolusunu anlamli ve erdemli kilma ugrasis1 olmalidir. Kur’an’da

12 Cevheri, Age. s. 1300

13 Tehanevi, Muhammed Ala b. Ali, Mevstiatu Kessifi Istilahdti’l-Funiin, thk. Ali Dehruc, Mektebetu
Liibnan, Beyrut, 1996, 1/523

4 Tehanevi, Age, s. 1/523

15 fbn Sina, el—f;:arﬁt ve't-Tenbihdt, Cev: Ali Durusoy, Ekrem Demirli, Tiirkiye Yazma Eserler Kurumu
bagkanlig, Istanbul, 2014, s. 644
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bu anlami takviye edecek ayet su sekildedir: “Allah yeri yaratiklar igin var etti
(vedeaha).”’® Bu anlami (vedeaha) insana nispetle yorumladigimizda insanin
varolusunu tamamlamasi, onu ortaya koymas: yani varolus konumunu belirlemis
olmasi olarak anlamaktayiz. Bu, insanlarin yeteneklerine gore mevzilerini takviye
etmeleridir. Bunun aksine konumunu asag1 diisiirmesi (zillete r1za), yok etmesi ya
da yiikseltmesi (tekebbiir) demek degildir. Bu anlami da Kur’an’da ki su ayet ile
destekleyebiliriz. “...Kelimeleri mevzilerinden (konumlarindan/mevazi’) tahrif
ediyorlar (bozuyorlar).”"” Yani kelimenin konumunu (mevazi’), orijinal makamimn
bozuyorlar. Buna benzer sekilde sahsiyetini giliya tevazu yapiyorum diye tahrif
eden, kendisini baskasi karsisinda siradanlastiran, tevazu gostermis degildir ve
yine tam bunun ziddina kendinde olmayani varmis gibi gostermek (tekebbiir) de
sahsiyetin tahribidir.

Tevazu kavrami ve kazandigi anlam icerikleri Islam Ahlakgilarinin
eserleriyle beraber ahlak felsefesinde secaatin alt kimligi olarak ahlaka mevzu
olmustur.8

Taskopriizadeye gore tevazu; fazilet sahipleri ile mal ve mevki bakimindan
(tistiin olanlarin) kendilerinden asagida olanlari kendinden {istiin bilmektir. Bunun
sart1 ya da samimiyeti ise riya i¢in degil, Allah rizas1 i¢in bu erdemi ahlakin geregi
yapmaktir.’ Bu tanimda tevazuya konu; mali ve mevkiyi iistiinlitk aract ya da
zulmiin yolu ve gerekgesi yapmamaktir. Bu tanimda dogrudan kisiligi ya da
bireyin zati kimligini ilgilendiren bir husus s6z konusu edilmemektedir. Ancak bir
kimsenin kendisini kandirarak kendi zatinda olmayan seyler nedeniyle kendisine
pay bi¢cmemesi gerektigi ifade edilmis olunmaktadir. Her ne kadar burada
dogrudan insan varligina atif yapilmamissa da insanlar bazen kendi varliklar
disinda olan miilkiyetlerini kendi varliklarinin geregi saydiklarindan dolay1 biiyiik
yanlis yanilgilar yasamaktadirlar. Kibir ve asir1 tevazu yani zillete kadar vardirilan
tevazu kanaatimizce bu anlamdadir.

Tevazunun ifrat derecesine tekebbiir, tefrit derecesine tehasus (hakirlik,
alcaklilik) ve mezzellet/zillet/tezelliil denir.20 Tevazu; bazi sufilerin literatiiriinde
tehastis/tezelliil ile es anlaml olarak anlagilmistir?! Ancak biz aym kanaati
tasitmamaktayiz. “Her fazilette oldugu gibi, bunun da itidaline riayet edip ifrat ve
tefritten ve bir de istismardan kacinmak lazimdir. Ifradi tekebbiirdiir
(biiyiiklenmektir). Tefrid-i ise tezelliilii nefstir. Yani her seyi kabule, her ciheti tefrik
etmeksizin —dinlemeye yeltenerek- vakarini zedelemektir. Bir fayday1 celp ve bir

16 Rahman/10

17 Nisa 4/46

18 Bk. Nasiruddin Tusi, Ahldk-1 Nasiri, Cev. Anar Gafarov, Zauv Siikiirov, Litera, Istanbul, 2007, s. 94

19 Tagkopriizade Ahmet Efendi, Serhu’l Ahlaki’l- Adudiyye, Cev: Miistahkim Arici, Tiirkiye Yazma Eserler
Bsk., istanbul, 2014, s. 76

20 DJA, c. 40, s. 485, Ank. 2011

21 Bkz. Ethem Cebecioglu, Tasavouf Terimleri Sozliigii, Otto, 2014, Ankara, s. 493
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zarar1 def’ igin tevazu tabirini alet etmek istismardir ve hakiki fazilet sayilmaz.”2
Burada vakarin/sahsiyetin zedelenmesi s6z konusu ise o zaman tevazunun
ontolojik statiisii yalan ile es anlamli hale gelmektedir ki, o da yalanda oldugu gibi
kandirmak icin (bu sahsin kendisi ya da baskas1 olabilir), olmayani varmis gibi
gosterme yanlisini ortaya ¢ikarmaktadir.

Bize gore tevazu; miiminlere kars: affedici, sabirli, comert, zarif, gosterissiz
olmak ve yalmizca Allah’a karsi tehdsts sahibi olmaktir.?* Neticede tevazu bu
manasiyla vakar ve sahsiyet sahibi olmak demek olur. Yani yetinmeyi ve sinirlarinm
bilmek; her seyi kendisine mal etmemek, yaptigini basa kakmamak tevazunun
olusmasindaki ana amellerdir.

Tevazu, kendisini kiiglik ya da hi¢ gorme manasinda yalnizca Allah’a kars:
yapildiginda caizdir.?* Ancak Maide 5/54’de ifade edilen “miiminlerin miiminlere
kars1 algak goniillii (zillet icinde) olmalar1 ve kafirlere karsi siddetli olmalar1”
seklindeki ifade, Fetih 48/29 da ifade edildigi {izere miiminlerin birbirlerine kars
olan merhametleri manasindadir. Yoksa zelil ve zilleti kabul etmek degildir. Hz.
Peygamberin; “Allah bana birbirinize kars: miitevazi olmanizi, kimsenin kimseye
{istiinliik taslamamasini emretti.”? ifadesi de bu manaya tekabiil etmektedir. Yine
Hz. Peygamber; “Yiice Allah bana; miitevaz1 olunuz da kimse kimseye
zulmetmesin ve biiyiikliikk taslamasin! Diye vahyetti.”? Buyurmaktadir. Bu
hadislerde anlasilan, ayette anlasilmasi gerekenin ne oldugunu yani miiminlerin
birbirlerine karsi kibirli olmamalar1 ve birbirlerine halleriyle, tavirlariyla ve
sozleriyle zulmedip tahkir etmemeleridir.

Ayrica su hususu da ifade etmek isteriz ki; tevazu ve tezelliil arasindaki
ayrimi liigatcilar su sekilde de ortaya koymuslar. “Tezelliil (zillet) boyun egilen
kimseye direnme konusunda acziyet gostermektir. Tevazu ise tevazu gosterene
glicli yetsin ya da yetmesin tevazu gosteren tarafin giiciinii izhar etmek/ortaya
koymaktir.”  Bu ayrim 6nemli bir hususa isaret etmektedir ki, o da zillette; algak
goniilliilitk olsun veya olmasin tezelliil halinin zorunlu oldugudur. Ancak
tevazuda algak goniilliiliik iradi bir durum olarak ortaya ¢ikmaktadir.

Toplumsal hayatta bazi insanlara yapilan hitap tarzlari, Islam Metafiziginin
biitiinlitk ve tutarlilik anlayisina aykiri anlamlar kazanmis ve ne yazik ki,
Miisliimanlar arasinda da bu hitap tarzi mesru imis gibi algilanmis ve
kullanilmaktadir. Hz. Peygambere kars: yapilan su hitaplara ve Peygamberimizin

2 Kinalizade Ali Efendi, Ahlak-i Aldi, Haz. Hiiseyin Algiil, Terciiman 1001Eser, t.y. Istanbul, s. 101,102

2 “ Affeden kulun seref ve izzetini, Allah elbette yiikseltir. Alcak goniillii olan kulu (ma tevadae abdun)
da Allah yticeltir.” Muvatta, Sadaka, s. 2.

2 Hz. Peygamber tevazunun Allah icin yapilmasi gerektigini su duasiyla su sekilde ifade etmektedir:
“Ey Rabbim! Beni sana ¢ok siikreden ¢ok zikreden, senden ¢ok korkan, sana ¢ok itaat eden, sana ¢ok
boyun egip tevazu eden, sana ¢ok yalvarip aglayarak tevbekar eyle” [bn Mace, Dud, 2

25 Muslim, Cennet, 64, Ebu Davud; Edeb, 40

26 Ebu Davud, Edeb, 40; ibn Mace, Ziihd, 23.

2 Ebu Hilal el-Askeri, Age, s. 369
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tepkisi calib-i dikkattir. “Mutarrif'den rivayet edildigine gore, soyle dedi: Babam
dedi ki; ‘Ben Amri Ogullar: i¢inde iken Hz. Peygambere gittim. Heyette bulunanlar
Hz. Peygambere hitaben; Sen bizim seyyidimizsin (ente seyyidina/efendimizsin)
dediler. Hz. Peygamber: Seyyid, Allah’tir. Buyurdu. Onlar: Fazilet yoniinden en
ziyade faziletlimiz ve ihsan bakimindan en biiyligiimiizsiin. Dediler. (Babam
Abdullah) dedi ki, Peygamber soyle buyurdu: Soziiniizii sdyleyin (ne diyecekseniz
onu deyin). Seytan sizi vekil tutmasin (size liizumsuz ve bosuna soz
sOyletmesin).”? Anlagilmaktadir ki, Hz. Peygamber abartili ve gereksiz sz ve
ovmelerden rahatsizlik duymaktaydi. Yine o, biiyiikliik ve ululuk manasina gelen
seyyid gibi kelimelerle kendisine hitap edilmesini istememistir.

Hz. Ali; kimin kime nasil ve ne sekilde tevazuda bulunmas: gerektigini su
muhtesem ifadeleri ile izhar etmistir: “Zenginlerin ahiret sevabini bekleyerek,
fakirler yaninda tevazu yapmalari ne giizeldir. Bundan daha giizeli ise fakirlerin,
Hakk Teala’nin ihsanina giivenerek zenginlere kars: kibirlilik yapmalaridir.”?
Miisliiman ahlakgilar, 6zellikle de Ibn Sina’dan yaptigimiz alintida da ifade edildigi
tizere Hz. Ali'nin kast etti§i manada tevazuyu su sekilde tanimlamislardir:
“Tevazu; nefsin mevki, makam ve malca kendinden edna (asagida) olan kimselere
kars: kendisine bir iistiinlitk ve bir meziyyet iddia etmemesi (demektir). Ciinkii
insanin kendisinde her ne fazilet, her ne tiirlii tistlinliik varsa Hakk'in vergisidir.
Bu haslet, Canab-1 Hakk’in biiyiikliigiinii ve kendisinin kiigiikliigiinii idrakin
neticesi (olarak) kulda dogar.”®® Bu ifadelerden anlagilan; her bir insamin
tevazusunun tarzimin o kimsenin bulundugu konum ve yere goére degistigidir.
Zenginin ifade edilen tevazusu hos ve giizel iken fakirin tekebbiir gostermesi ise
zor ve mesakkatlidir. Kiiltiirtimiizde de ifade edildigi tizere; “miitekebbire kibir
sadakadir.” Ozdeyisi tevazunun kula kulluk degil, sahsiyetli ve serefli bir hayati
tercih etmek oldugu manasindadir.

“Tevazunun fazileti, asagl seviyede olanlarda ortaya ¢ikmaz. Ancak
yonetenler, esraf ve ulema gibi halk icinde belli bir yere sahip olan insanlarda agiga
cikar. Tevazu, miitevazinin hakkinin bir béliimiinden feragat etmesinden dolay: bir
liituf tiirii olarak goriilebilir.”3!

Netice olarak tevazuyu temellendirdigimizde, tevazunun mutevazinin
kendisini ve tevazu gosterdigi kimseyi konumlandirmasidir. Bilindigi {izere tevazu,
tefail vezninde olmak {izere karsiikli is yapma (el-mfsareke beyne’l-isneyn)
anlaminda da kullanilmaktadir.3? Bu sebeple tevazu; bir taraftan insanin bencilligini
yenmesi diger taraftan nefsin akildigi isler yapmasim akil ile onlemektir. Aymn
zamanda Rabbe gosterilen tevazu ile kullarina gosterilen tevazunun ayni olmasinin
caiz olmadig1 da asikardir.

28 Buhari, Edebii’lI-Miifred, 83.

2 Gazzall, Kimyay-1 Saadet, Cev: Ali Arslan, II. Bsk. 2017, Istanbul, s. 507

% Kinalizada, Age. s. 101; Ayrica bk. Hiisameddin Erdem, Ahldk Felsefesi, Hii-Er, 2003, Konya, s. 121
31 Ragip el-isfehani, Erdemli Yol, Cev: Muharrem Tan, istanbul, 2009, s. 223.

32 Kitdbu'l-Biné fi's-Sarf (Sarf Ciimlesi Iginde Salah Bilici Kitabevi, Istanbul, (t.y.) s. 219
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Galat1 meshurdur ki, insanlarin pisirikligi, pasakliligi vb. durumlari kimileri
tarafindan tevazu diye kabul gdrmiis ve hatta oviilmiistiir. Halbuki Islam;
insanlarin dinamik ve suurlu olmalarini her zaman telkin etmektedir. Mervidir ki;
“Hz. Omer bas1 egik bir adam goriir ve ona; ‘basini kaldir Islam hasta degildir. Der.
Hz. Aise uyusuklugundan neredeyse 6lecek bir adam gordii: Buna ne oluyor? Diye
sordu. Bu kurradan biridir diye cevap verildi. Bunun {iizerine Hz. Aise sOyle
buyurdu: Hz. Omer kiraat iistadlarinin bast idi, yiiriidiigii zaman hizh yiiriirdii,
konustugu zaman duyururdu, dévdiigii zaman da acitirdi.”3

Sonug¢

Yalan; olmayani oldurmak, olan1 yok saymaktir. Bu a¢idan yalandan da olsa
varlik vermek ve varlik almak manasina geldiginden ontolojik bir karakter tasidig:
izlenimi yalanda ortaya ¢ikmaktadir. Yalan; ahlaki bir degerin ilgasi yaninda
akaidin fesadina da sebep olmaktadir.

Tevazu; bir varliga yetenegi ve fiili kadar deger vermek, deger bigmektir. Bu
anlamiyla tevazu; istenen kabul goren bir davramis oldugu icin ontolojik olarak
varligin gercekligini, varliginin gergekligi kadar degerlendirmektir. Tevazu asiriliga
vardirildiginda, istenen maksadin tam ziddina doniisiinii gerektirir ki, bu; var olani
gizlemek yok olani var kilma anlaminda yalanla es deger bir mana kazanmis olur.
Boylece de tevazudan kast edilen maksat gerceklesmemis olur. Yalandan sakinmak,
tevazuda da kendi gibi olmak Islam metafiziginin éngordiigii miimin érnekligidir.
Yalan ve miskinlik hem bu diinyada ve hem de 6te diinyada gergekligin ya da
varligin inkari oldugu icin zemmedilmistir.
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Ontology of Lie and Humility"

Giirbiiz DENIZ**

Abstract

In this article, it is clarified that to what extent the subject of morality, lying, and
humility, are the subject of ontology. In this context, lying and humility were addressed in
the ethics and religious literature. At the same time, the meanings and changes taken by
these concepts were also relatively emphasized in the historical process. In addition, the
consequences of lying and humility in individual and public life were also mentioned. In the
sense of general; this article formed and shaped of The Quran, the hadith and moral
philosophy as well as our own interpretations.

Keywords: Lie, humility, moral, ontology

Yalan ve Tevazunun Ontolojisi

Ozet

Bu makalede, ahlakin konusu olan yalan ve tevazunun ne manada ontolojinin konusu
oldugu hususu belirginlesmektedir. Bu baglamda yalan ve tevazunun ahldk ve dini
literatiirdeki karsiliklarina deginildi. Ayni zamanda tarihi siire¢ iginde bu kavramlarin
aldiklar1 anlamlar ve degisimlere de nispeten vurgu yapildi. Ayrica yalanin ve tevazunun
birey ve toplum hayatindaki neticeleri s6z konusu edildi. Tiimel manada; Kur’an’a, hadise,
ahlak felsefesine konu kitaplara ve kendi yorumlarimizdan hareketle metin Orgiisii
olusturuldu.

Anahtar Soézciikler: Yalan, tevazu, ahlak, ontoloji, istismar

Dishonesty

Dishonesty means everything that indicates what it is not supposed to
indicate.! It is the opposite of justice in this regard. In addition, dishonesty reflects
focusing on superstitions rather than the truth, and considering the so-called truth.

* This paper is the English translation of the study titled "Yalan ve Tevazunun Ontolojisi" published in
the 9t issue of [lahiyat Akademi. (Giirbiiz Deniz, “Yalan ve Tevazunun Ontolojisi”, lahiyat Akademi, sayt:
9, Haziran 2019, s. 1-10.)

** Prof. Dr., Ankara University, Faculty of Divinity, School of Philosophy and Sciences of Religion,
Academic Member, deniz@divinity.ankara.edu.tr.
1 Ragip al-Isfahani, Mufradat, trans.: Yusuf Tiirker, Istanbul 2017, p. 1268.

*** The paper in Turkish should be referred to for citations.
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In this context, beauty turns into ugliness.? Dishonesty is also the false khabar
reported incorrectly. Yalan (lie) means doing an action deficiently in Arabic. Ifk
(slander), on the other hand, means an extortionate and disgraceful/awful lie.> The
only truth in a lie is its superstitious aspect. Superstitions indicate focusing upon
anything other than those that would provide material or ethereal benefits.*

Lying is the worst among the deadly sins. The Prophet stated that a Muslim
may commit a sin, but he/she cannot lie, which is significant in this regard.> The
Prophet’s warnings in this regard and the Quran’s emphases caused a great
sensitivity among the Muslim societies. However, this sensitivity got distorted in
time! (Quran: 33/70). The malevolence of lying can be understood with the
statement of the Prophet in another version of the narrative above. Abdallah ibn
Jarad asked the Prophet: “Can a believer fornicate? The Prophet said maybe. (Well),
can a believer lie? The Prophet said no. Then the Prophet read this verse loudly:
“They only invent falsehood who do not believe in the verses of Allah, and it is
those who are the liars.”®

Lying means committing a sin deliberately. The Prophet was asked once by a
sahabah or Bedouin “O Prophet! Give me such a recommendation that I will do and
achieve Jannah”. The Prophet recommended him not to lie. This sahabah feels
obliged to perform all prayers due to his promise (not to lie at all) he gave to the
Prophet because this person would either lie or do what is necessary when the
Prophet asks him “Did you do this or that?” Therefore, that sahabah felt
responsible in fulfilling all his liabilities in order not to lie.” This narrative indicates
that any person who does not lie has a straightforward personality. Lying is the
most dangerous basis for both actions and belief.

The reason hypocrites are denigrated the most is that they lie and perform
false actions. “Allah testifies that hypocrites are liars.” (Quran, Munafikun/1)
However, God defines believers in the opposite way of hypocrites: “O you who
have believed, fear Allah and speak words of appropriate justice. He will [then]
amend your deeds and forgive you your sins...”8 It should be noted that many
people lie or plan lying as a means to ensure that their operations are perfect and to
achieve material benefits. However, as lying causes distrust, a liar cannot perform
perfect actions.

2 Ragip al-Isfahani, ibid. p. 125.

3 Abu Hilal, al-Furug fi al-Luga/Farklar sozliigii, trans.: Veysel Akdogan, Istanbul 2017, p. 40,41.

4 Ragip al-Isfahani, ibid. p. 209.

5 Ali al-Muttaki al-Hindi, Kanzu al-Ummal, 111/874, no: 8994; Al-Ghazali, Ihya al-Ulum ad-Din, trans.: Sitki
Giille, Istanbul 2008: IV/p. 225.

¢ Abu Hamid Ghazali, Kimya al-Saadat, trans.: Ali Arslan, 2nd edition, 2017, Istanbul. “They only invent
falsehood who do not believe in the verses of Allah...” An-Nahl/105

7 See. Al-Ghazali, ibid. p. 225

8 al-Ahzab 33/70, 71.
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In Islamic approach, a hypocrite cannot have a promising future. If people
continue having relationships with hypocrites and liars despite knowing them as
so, their statements and actions are also regarded as lies. There would be no
difference between their presence and absence. Anybody who does not know about
the lies of liars may be liable for certain states due to the lies and acts of liars.

This is the essential ontology of lying. In other words, lying reflects that an
untold word has been told, an unperformed action has been actually performed, an
absent object or fact is actually present, all of which are the opposite of truth. Lying
itself is the opposite of truth in its essence. (Quran: 63/1-2. In this case, it means
everything is reversed, and nothing is naturally valued as how it is supposed to
be. In accordance with the definition provided above, the emergence of an actual
situation is based on its lie-related aspects.

If a word is present or absent when it is absent or present, it means the
intention and importance of the speaker of that word has been distorted by another
person. This is called verbal slander. Slander means blaming for nothing.
Disregarding the presence of an action or accepting an absent action as present
means suspending the credibility and authority of a person, which is a slander and
distortion of the social peace. It is also the performance of a potential fight among
the members of society.

Accepting an absent object as present and vice versa means claiming to be
God. Creating or killing can only be performed upon a divine authority and power.
If a person considers God’s creation as absent and what God has not created as
present, that means this person claims to be God. Quran reflects lying as creation,
which is quite interesting. “You only worship, besides Allah, idols, and you
produce a falsehood (tahlukuna-ifka). Indeed, those you worship besides Allah do
not possess for you [the power of] provision.” (Quran: 29/17). Such a lie is the worst
and most awful among all lies. This verse indicates that God’s characteristic of
blessing creatures is associated with idols.

The reason for the severity of the punishment for the liar is blaming people
for nothing and causing people to lose their already-deserved rights. Accordingly,
lying is the greatest rightful due. God Almighty never forgives a rightful due as it is
the most reverend right in the Islamic approach. Therefore, God and the Prophet
ordered people to observe the rightful due. If the rightful due is not remunerated in
this world, the punishment is due in the eternal world. These people are called
“bankrupt merchant” by the Prophet.

If any statement, action or object are reflected as present to people despite
being absent, the liar deserves a great wrath in this case as he/she distorts the
rational purity of other people. This causes confusions, distrust, and characterless
identities among people, which is the reason for the formation of fear and torture in
the society. Lying is not solely the opposite of saying the truth. Its reflections are
both personal and social. Therefore, Muslims should not lie as lying distorts the
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agreement of living collectively between them and causes them to have a rightful
due of other people.

Two malevolent actions take place if lying becomes a habit for a person. One
of them is related to the self while the other is rational. Self-related aspect evokes
pleasures while rationalism indicates the corruption of doctrines in this regard.
Pleasures are conditional. However, as rational contemplation forms an unfair
imagination about people and presence, it is reviewed under the category of deadly
sins. The place where the devil is active the most is where it recommends people to
lie or deviates people from their goals by making them compare facts with
superstitions. (Quran: 7/20-22)

1.  Humility
1.1. Etymologically Positioning Humility

The concept of humility has gained various meanings in linguistic and ethical
works. Some of these meanings have been missed or deviated from their original
states in the next periods. This paper aims to indicate what humility is regarding
language, ethical books, Quran and Sunnah, and to detail how humility should be.

Tawazu (humility) is reflected as the opposite of r.fe. from the base of v.d.a.°
This meaning is publicly accepted but even if humility is positioned as the opposite
of r.fe., this position has been interpreted and regarded as tazallul meaning
“ranking and being positioned lower”.'® However, the context of tazallul is
interpreted as believers’ mercy, compassion, and protection toward one another in
certain verses of Quran. Although v.d.a. (tawazu) is reflected as the opposite of
r.f.e. (rising), we are of the belief that humility should be understood as the
opposite of takabbur (patronizing). If we position humility as the opposite of
takabbur, it would be understood that humility, which is perceived as tazallul in
this regard, does not actually mean becoming lazy or regular.!!

Humility also means the loads of the people collectively travelling,? and this
meaning has been based by Tahanawi as “humility by advice, need for the few and

9 See. Azhari, Abu Mansur Muhammad ibn Ahmad, Tahzib al Luga, prep. A. Salam Muhammad
Kharoon, M. Misriyyet al-Amma, Cairo, 1964, 111/74; Ibn Faris, Abu al-Husein Ahmad, Mujamu Makayis
al-Luga, ed. S. Abu Amr, Dar al-Fiqr Beirut (n.d.), p. 1094, Ibn Manzur, Abu al-Fadl Muhammad ibn
Mukarram, Lisan al —Arap, prep. Yossef al- Bukai, Abraham Shamsaddin, Nadal Ali, Mawshuratu
Muassasata al-A’lami, Beirut 2005, IV/4303.

10 Azhari, ibid., p. III/74; Gawhari, ibid., p. 1300; Ibn Manzur, ibid, p. 4304; Zabidi, Abu al-Faiz
Muhammad al-Murtaza, Taju al-Arus min Jawahiri al-Qamus, ed. Ali Shiri, Dar al-Fiqr, Beirut 1994, XI/518
11 This statement by the Prophet is an evidence in this regard: “It is without a doubt that God ordered me
to tell you that you should display humility. Nobody should boast to one another” Muslim, Jannat wa
Sifat al-Naimiha, 64.

12 Al-Jawhari, ibid. p. 1300.
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overtaking the load of ahl al-milla”. In this regard humility can be regarded as
being satisfied with the few and making efforts to solve the issues of Muslim
ummah. Similarly, Tahanawi interestingly defines humility by referring Ahl al-
Isharat as follows: “Humility is to know and minimize self, while increasing
amalgamation in this regard.” * Minimizing personal pleasures and realizing self,
means being aware of personal borders. Although self, advises arrogance to people,
one should never forget that they are humans like anybody else. Therefore, people
can be humble even at the minimum level. The fact that people are aware of
themselves in this regard means neither patronizing nor feeling valueless. Instead,
it means being positioned as is in the life. In other words, it indicates attributing
value in line with personal skills. However, this context reflects acting humbly as
servants solely before God. Other people’s actions indicate that nobody is trans-
human or have supernatural powers. Nobody is deemed divine and worshipped.

1.2. Our Philosophical Body of Knowledge and Humility

Considering the context noted above, we believe that what Tahanawi
indicated as Ahl al-Isharat are Avicenna’s statements in the work named al-Isharat
wa’t Tanbihat and a reference to the interpretations of the people making
comments to this statement. Avicenna defines sagacity as follows: “praying is
buying the goods of the eternal world rather than the material world. Asceticism
for sagacious people is to patronize against anybody other than God and praying
(takabbur).”%5 It is clear that asceticism is the need for the few and desiring the
eternal world instead of this world while paying respect to oneness is to glorify the
presence of God and patronizing anything other than God by solely considering the
divine authority of God. Thus, the grounds for humility indicate that humility
means no need for anybody and thus succumbing to nobody or nothing.

The following position regarding humility is the self-underestimation before
God which can be clearly understood from Avicenna’s interpretation. Humility
toward the created subjects or objects means presenting the skills as is. This should
be the efforts to make the presence of a humble person toward himself/herself and
society more meaningful and virtuous. The verse to support this subject is as
follows: “And the earth He laid [out] for the creatures.”¢ The evaluation of this
verse in regard to humans means the completion of presence, presenting the
existence or determining the position of presence. This is the humans’ support for
their positions by their skills. However, the same context does not mean lowering,

13 Tahanawi, Muhammad Ala ibn Ali, Mawsuatu Kashshafi Istilahat al-Funun, ed. Ali Dahruj, Maktabat al-
Lubnan, Beirut 1996, 1/523.

14 Tahanawi, ibid, p. 1/523

15 Avicenna, al-Isharat wa at-Tanbihat, trans.: Ali Durusoy, Ekrem Demirli, Tiirkiye Yazma Eserler
Kurumu Bagkanligy, Istanbul 2014, p. 644

16 Ar-Rahman/10
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terminating or rising (takabbur) the position (consent to derogation). This can be
supported with the following verse in Quran. “...Among the Jews are those who
distort words from their [proper] usages...”’” In other words, they distort the
meaning and original position of words. Similarly, anybody who distorts their
personality stating that they show humility and who banalizes themselves before
other people does not actually display humility. Moreover, takabbur, meaning
showing anything absent as present, is also the distortion of personality.

“

The concept of humility and the content of its meaning has been subject to
ethics as the sub-identity of heroism in the philosophy of ethics along with the
works of Islamic ethics authorities.'s

According to Tashkopruzadah, humility means regarding the virtuous
people and those who are financially and positionally lower as higher in order. The
condition or sincerity in this regard is to act like this not for hypocrisy but for the
consent of God as ethically required.” The issue of humility in this definition is not
to accept goods and positions as an indicator of superiority or a way or reason for
torture. No aspect directly regarding the personality or personal identity of people
is present in this definition. However, the point is that nobody should trick
themselves and display any attitudes in relation to the characteristics or goods
which they do not possess. Although no direct reference to humans’ presence is
made here, people sometimes make a great mistake as they consider the goods or
belongings they do not have as their possession. Therefore, we believe that humility
is occasionally considered as arrogance and over-humility in this regard.

Over-humility is called takabbur, understatement in this regard is named
“tahasus (worthlessness, lowness)” and mazzalat/zillat/tazallul.?0 Humility has
been perceived as synonymous with tahasus/tazallul by certain Sufism followers.?!
However, we disagree. “Like in every merit, moderation should be observed, and
extravagance, understatement and abuse should be avoided. The extravagance is
takabbur (patronizing) in this context. While understatement is undermining and
degrading self. In other words, it is the distortion of dignity by attempting to accept
anything and listening to any statements without distinguishing every aspect.
Displaying humility for evoking a benefit and terminating a loss is actually an
abuse that cannot be accepted as sagacity.”? If the personality can be harmed here,
the ontological status of humility becomes synonymous with lying. In this case,

17 An-Nisa, 4/46.

18 See. Nasiraddin Tusi, Ahlak al-Nasiri, trans. Anar Gafarov, Zauv Shukurov, Litera, Istanbul 2007. p. 94
19 Tashkopruzadah Ahmad Efendi, Sharhu al Ahlaki al- Adudiyyah, trans.: Miistahkim Arici, Tiirkiye
Yazma Eserler Bsk., Istanbul 2014, p. 76.

20 DJA, v. 40, p- 485, Ank. 2011.

21 See. Ethem Cebecioglu, Tasavouf Terimleri Sozliigii, Otto, 2014, Ankara, p. 493.

2 Kinalizadah Ali Efendi, Ahlak al-Alai, prep. Hiiseyin Algiil, Terciiman 1001 Eser, n.d. Istanbul, p. 101,
102.
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anything absent is reflected as present as seen in the action of lying to trick anybody
(even the liar himself/herself).

We are of the belief that humility means being forgiving, patient, generous,
kind, and natural to the believers and showing affection solely to God.? Therefore,
humility means being serious and having personality in this regard. In other words,
being content, knowing personal borders, aversion from relating everything to self,
and boasting about any action or fact are the main practices in the formation of
humility.

Humility is permissible when performed before God to undermine the self or
regard the self as valueless.* However, as al-Maidah 5/54 indicates “Allah will
bring forth [in place of them] a people He will love and who will love Him [who
are] humble toward the believers, powerful against the disbelievers” and as al-Fath
48/29 reflects, humility means the mercy of believers toward each other. It does not
mean accepting servile people or derogation. The Prophet’s statement “God
ordered me to tell you to be tolerant toward one another and abstain from
patronizing over anybody.”? reflects the same. Again, the Prophet indicated as
follows: “God Almighty told me to be humble so that nobody would torture or
patronize anybody!”? . These hadiths indicate that believers should not be arrogant
and insult each other with their states, attitudes, and statements, which is also
ordered with the relevant verses.

In addition, we should note that linguists have presented the differentiation
between humility and tazallul as follows: “Tazallul (derogation) means showing
helplessness in resisting to anybody who has been patronizing. Humility, on the
other hand, means explaining or displaying the power of the one showing humility
regardless of whether the receiver of humility is more powerful or not.  This
differentiation reflects a significant point which is that tazallul to derogation is
obligatory regardless of whether modesty is present. However, modesty is
understood as voluntary in humility.

The styles of addressing certain people in social life have gained meanings
that are against the Islamic conceptions of integrity and consistency, and
unfortunately, Muslims have understood and used these styles as lawful. The
addresses toward the Prophet and Prophet’s reaction to these are interesting. “As
narrated from Mutarrif, the following was stated: “My father said ‘I went to the
Prophet when I was among the sons of Amri. The people in the delegation said to

2 “God certainly increases the honor and excellence of a forgiving person. A modest person (ma
tawadae abdun) is blessed by God.” Muwatta, Sadaka, p. 2.

24 The Prophet describes that humility should be displayed for God with the following prayer: “O! My
God! Make me one of those who appreciate, mention, fear, obey, and abide you the most, who display
humility to you the most, and who abjure the most seeking forgiveness from you Ibn Majah, Dua, 2.

25 Muslim, Jannat, 64, Abu Dawud; Adab, 40.

20 Abu Dawud, Adab, 40; Ibn Majah, Zuhd, 23.

27 Abu Hilal al-Askari, ibid, p. 369.
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the Prophet ‘You are our master (anta sayyidina). The Prophet said ‘God is the
Master. They answered: You are the most wise and greatest regarding sagacity. (My
father Abdallah) said the Prophet stated the following: Tell your words (say what
you are planning to say). So that the devil cannot trick you (so that it cannot make
you say unnecessary and nonsense words).”?® The Prophet did not approve telling
flamboyant and unnecessary words and compliments. He also did not want to be
called with the titles such as sayyid meaning great and divine.

The following great statements by Ali (p.b.u.h) indicate who should display
humility and how that person should display it: “How great it is for the rich people
to expect good deed while displaying humility next to poor people. However, the
more beautiful aspect is that poor people show arrogance to the rich people by
trusting upon the blessings of God.”? Muslim authorities of ethics have defined
humility in the manner Ali (p.b.u.h) meant as reflected from Avicenna’s narration
as follows: “Humility means avoiding from patronizing or claiming to be greater
against the people who have a positionally or financially lower status. All sagacity
and superiority of humans are granted by God. This state is experienced by
humans as a result of recognizing the glory of God and valueless of self.”3 It is
understood from these statements that humility of every people changes by the
location of these people. The humility of rich people is nice and proper but
displaying humility is difficult and effortful for the poor. As indicated in our
culture, “arrogance is a relief for the poor.” This statement means that living a life
while showing character should be the focus instead of abiding by a person.

“The merit of humility cannot be seen in people with lower status. However,
this merit shows itself in people such as administrators, the rich or ulama, who
have a certain status among the people. Humility can be regarded as a sort of
blessing as humble people disclaim a certain part of their rights.”3!

In conclusion, the basis of humility means that humble people position both
themselves and the receiver of humility. As known to all, tawazu is also used to
mean mutual performance of jobs (al-musharaka bayna al-isnayn) in the metre of
tafaul.3? Therefore, humility means beating selfishness and rationally preventing
irrational actions of self. Similarly, it is not permissible to regard the humility
shown toward God and people as the same.

It is a popular misconception among people that faint-heartedness and
slipshodness of people is sometimes regarded and praised as humility. However,
Islam always orders people to be dynamic and conscious. Marwi says “Omar sees
an unhappy person and says ‘keep your head up. Islam is safe and sound.” Aisha

28 Al-Bukhari, Adab al-Mufrad, 83.

2 Al-Ghazali, Kimya al-Saadat, trans.: Ali Arslan, 2nd Edition 2017, Istanbul, p. 507.

3 Kinalizadah, ibid. p. 101; Also see Hiisameddin Erdem, Ahldk Felsefesi, Hii-Er, 2003, Konya, p. 121.
31 Ragip al-Isfahani, Erdemli Yol, trans.: Muharrem Tan, Istanbul, 2009, p. 223.

32 Kitab al-Bina fi as-Sarf (Sarf Climlesi Icinde Salah Bilici Kitabevi, Istanbul, (n.d.) p- 219.
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(p.b.uh) sees a person who almost falls down acting lazily: She asks, “What is
happening to him?” She was answered as “He is a leading hafiz.” Then she stated
the following: Omar was the pioneer of recitation. He walked fast, he spoke loud,
and he hurt when he beat.”3

Conclusion

Lying is creating what is absent or regarding what is present as absent.
Therefore, lying has an ontological aspect as it means granting or taking life in a
sense. Lying causes the termination of an ethical value and distortion of social
agreement.

Humility means attributing value to a subject or object as much as its” skills
and actions. Thus, as humility is a behavior that is desired and accepted, it is the
ontological evaluation the reality of a presence as much as the reality of existence.
When humility reaches excessive levels, it requires the absolute opposite of what is
intended in the beginning, which is hiding the present and which is lying in this
regard. Thus, the intention in humility does not actually take place. Abstaining
from lying and acting naturally in humility is the exemplary characteristic of a
Muslim as reflected in Islamic metaphysics. Lying and laziness has been denigrated
in this and eternal world as it indicates the denial of truth or presence.
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Yalan ve Tevazunun Ontolojisi
Giirbiiz DENIZ
Ozet

Bu makalede, ahlakin konusu olan yalan ve tevazunun ne manada ontolojinin
konusu oldugu hususu belirginlesmektedir. Bu baglamda yalan ve tevazunun ahlak
ve dini literatiirdeki karsiliklarina deginildi. Ayni zamanda tarihi siire¢ i¢inde bu
kavramlarin aldiklar1 anlamlar ve degisimlere de nispeten vurgu yapildi. Ayrica
yalanin ve tevazunun birey ve toplum hayatindaki neticeleri s6z konusu edildi.
Tiimel manada; Kur'an’a, hadise, ahlak felsefesine konu kitaplara ve kendi
yorumlarimizdan hareketle metin 6rgiisii olusturuldu.

Anahtar Kelimeler: Yalan, tevazu, ahlak, ontoloji, istismar

Ontology of Lie and Humility
Abstract

In this article, it is clarified that to what extent the subject of morality, lie and
humility, are the subject of ontology. In this context, lie and humility were
addressed in the ethics and religious literature. At the same time, the meanings and
changes taken by these concepts were also relatively emphasized in the historical
process. In addition, the consequences of lying and humility in individual and
public life were also mentioned. In the sense of general; This article formed and
shaped on The Quran, the hadith and moral philosophy as well as our own
interpretations.

Keywords: Lie, humility, moral, ontology
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