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Abstract

The period after the conquest of Istanbul, especially the second half of this century, was the period
when the most critical steps were taken in the organization of the Ottoman Empire both politically and
bureaucratically as well as scientifically and culturally. Before this era, with translation movements that
gained momentum during the Murad II’s reign, the ground was prepared for Turkish to become a medium
of science and culture. In this century, Bayramiyya, the first local sifi order in Anatolia, was one of the
important centers of this intellectual movement with the works produced by its members. This cultural
production commenced with the translation of some of the siifi works such as Lama‘at (“Divine Flashes”)
and Gulshan-i raz (“The Garden of Mystery”) undertaken by Haci Bayram-1 Veli’s (Hajji Bayram Wali, d.
833/1429-30) disciples, continued with the writings and translations of the brothers, Yazicioglu Mahmad
and Ahmad Bican. While Aq Shams al-Din (Aksemseddin in modern Turkish, d. 863/1459) participated in this
process with his treatises, also Aq Shams al-Din’s successors Ibrahim Tenniiri and Abdurrahim Karahisari
supported them with their works.

This study [Abd al-Rahim Karahisari’s Mystical Thoughts and His Munyat al-Abrar and Ghunyat al-Akhyar
(Text and Analysis), PhD. Dissertation, Marmara University, Institute of Social Sciences, Department of Stifism,
istanbul, Turkey, 2019] mainly focuses on mystical thoughts of Abdurrahim Karahisari, who lived and wrote
in such a time context. The main purpose of the study is to reveal the mystical thoughts of Karahisari based
on his works, especially Munyat al-Abrar and Ghunyat al-Akhyar, which focuses on a mystical perspective.
Although four works of Karahisari that have survived, prosopographic records that provide information
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about his life and environment are quite limited. Therefore, the first thing to be done to achieve the goal of
the study is to reveal the biography and environment of Karahisari. So, in the first part of the study, the life
and intellectual legacy of Karahisari was explained through the archive records of the period and the
literature written on them, with primary and secondary sources.

The first chapter devoted to the life of Karahisari as a Sufi thinker-author who lived in the
countryside, not in the centers of science in the fifteenth century. First of all, his family, the era, stfism and
his sheikh Aq Shams al-Din and their relationships are discussed. Historical data about Afyonkarahisar in
that period, literature which mentioned sheikh Aq Shams al-Din and the Ottoman science and thought of
the period were tried to be read from this perspective. Current studies on Karahisari are also mostly

evaluated in this chapter. In this section, his works, which are the signs of Karahisari’s intellectual legacy,
are also introduced.

The second chapter, focuses on the main aim of the study: Mystical thoughts of Karahisari. In this
context, sources used were primarily his own works, works of Aq Shams al-Din, and some basic Stfi sources
produced in the Bayrami circles. While trying to understand the author, it was taken into consideration how
the same concepts and issues were handled in Sufi tradition, especially in the literature produced before
him. Especially al-Salwa fi shardit al-khalwa, which constitutes a source text for Munyat, was compared with
Munyat and on which points the author differed from Salwa were determined. In this context, it was
concluded that with the writings of Aq Shams al-Din and Karahisari, Kubrawiyya and Suhrawardiyya which
orders that the author of Salwa Khassi (d. 634/1237) belongs to, were also influential in the formation of
Bayramiyya as an order with its adab.

The third and fourth chapters of the study are devoted to Munyat, which is the most important
source in the context of Karahisari’s mystical views. In the third part, the external features of the text, such
as manuscripts, the naming of the work and its title are discussed. Then, the content of the work, the main
themes it handled, its importance in the context of its period, its sources and its internal features such as its
comparison with Salwa were focused on. Brief information is given about the internal and external features
of the nineteen manuscripts that could be accessed. It was questioned that why Karahisari named it as
Munyat al-Abrar and Ghunyat al-Akhyar, which was originally designed as a translation of Salwa. In addition,
it was determined that a prior edition of the work completed before the conquest of Istanbul was dedicated
to Selguk Hatun (Saljiik Khatun), the aunt of Mehmed 11, and the second edition dedicated to Mehmed I1.

Then, in this chapter, problems are discussed such as why the work was written in Turkish
vernacular and why the work of a Kubrawi author is preferred as the source text. The reason why Munyat
was written in Turkish is the formation of Bayramiyya as a local order and the Stfism of Anatolia in general.
Also, in this part, by comparing the texts of Munyat and Salwa sentence by sentence, it was shown that the
points that Karahisari added to the text were noted and finally it was concluded that Munyat could be read
as a commentary text in a classical sense rather than just a translation.

In the fourth and last chapter, the text of Munyat, which plays an important role in the
vernacularization of Kubrawi tradition in particular and mystical thought in general, and where it plays an
important role, has been tried to be constructed in the most accurate way.
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As aresult of the study, findings that could fill the gaps in the biography of Karahisari were reached.
It was concluded that the “Misri” title, of which his father and then himself became famous, was not because
they were originally from Egypt, but because his father went to Cairo, which was one of the scientific centers
of the era, as many scholars from Anatolia had gone there for a long time. In addition, it was concluded that
Karahisari, whose birth and death dates are not known, was born in the first quarter of the fifteenth century
and died in a period between 1483-1494, as some researchers have reached before.

It has been emphasized that he might have studied medicine in front of his sheikh at the same with
his spiritual training since he had medicine books and there is some information in menaqib-names and he
also gave many examples of medicine and diseases in Munyat. As the sources constantly mention Karahisari
along with the sheikh and not talk much about Ibrahim Tenniiri who is known as a more famous successor
than Karahisari, it is thought that the sheikh gave importance to Karahisari as much as Ibrahim Tannari.
Besides, Aq Shams al-Din demanded from Karahisari to write the stations and states in prose, and in addition,
Karahisari had the sheikh’s testament with his handwriting. Lastly, the fact that Munyat was written upon
the request of Aq Shams al-Din shows Karahisari’s place before his sheikh.

It is concluded that Karahisari’s mystical perspective was adapted Akbarian metaphysics, of Ibn al-
Arabi and his successor Qunawi. In this context, Karahisari’s endowment deed showed that he had books of
Ibn al-Arabi and Qunawi.

Karahisari also transferred Suhrawardi-Kubrawi tradition to the Bayramiyya in case of its adab and
it has resulted that he contributed to the vernacularization and localization of mysticism in Anatolia. So, it
is noteworthy that Karahisari’s most-used references were belonged to the Suhrawardi-Kubrawi tradition.
There is another supporting argument that one of the Munyat’s sources is Khassi’s Salwa who was the
successor of Najm al-Din Kubra. On the other hand, Karahisari differed from Khassi and Najm al-Din Kubra
on khalwa and dhikr.

The facts that Karahisari’s books Munyat and Risala fi ashrat al-sa‘a, includes addressing sentences of
Ikhwan al-Safa’ and direct references to his contemporary ‘Abd al-Rahman Bistami (d. 858/1454) -a might-
be pioneer of a hermetic-sifi movement- revealed one of the important questions raised by the present
study that whether he is a part of this neo-Ikhwan al-Safa> movement or not.
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Abdurrahim Karahisiri’nin Tasavvufl Gériisleri ve Miinyetii'l-Ebrdr ve Gunyetiil-Ahyar isimli Eseri
(Metin ve inceleme)
Oz
15. yiizy1l ve &zellikle de bu yiizyilin ikinci yarisina denk gelen, istanbul’'un fethinden sonraki siireg

Osmanli Devleti’nin hem siyasi ve biirokratik acidan hem de ilm{ ve kiiltiirel agidan teskilatlanmasinda en
kritik adimlarin atildig1 dsnemdir. Bu siiregte dncelikle II. Murad doneminde ivme kazanan terciime ve te’lif
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hareketleriyle Tiirkgenin bir ilim ve kiiltiir dili olmasina zemin hazirlanmistir. Bu yiizyilda Anadolu
topraklarinda tesekkiil eden ilk yerel tarikat olan Bayramiyye de mensuplarinin iirettigi eserlerle bu
entelektiiel hareketin 6nemli ocaklarindan biri olmustur. Hact Bayram-1 Veli'nin (6. 833/1429-30)
miiridlerinin yaptigi Lema‘dt ve Giilsen-i Rdz gibi tasavvuf yazininin temel bazi eserlerinin gevirisiyle baslayan
bu kiiltiirel tiretim siireci Yazicioglu Mehmed (5. 855/1451) ve Ahmed Bicin (6. 870/1466’dan sonra)
kardeslerin te’lif ve terciimeleriyle devam etmistir. Bizzat Aksemseddin’in de kendi risaleleriyle katildig
stirece, onun 6nde gelen halifeleri olan Ibrahim Tenn(ir? (6. 887/1482) ve Abdurrahim Karahisari (5. 888-
900/1483-94 aras1) de kendi eserleriyle destek vermislerdir.

Bu ¢alisma [Abdurrahim Karahisari’nin Tasavvufi Goriisleri ve Miinyetii'l-Ebrar ve Gunyetii'l-Ahyar Isimli Eseri
(Metin ve Inceleme), Doktora Tezi, Marmara Universitesi, Sosyal Bilimler Enstitiisii, Temel islam Bilimleri
Anabilim Dali, Tasavvuf Bilim Dali, istanbul, Tiirkiye, 2019], bdyle bir zaman baglaminda yasayan ve eser
veren Abdurrahim Karahisari’'nin tasavvufi goriislerini konu edinmektedir. Calismanin temel amaci
Karahisari'nin, eserlerinden, 6zellikle de miistakil olarak tasavvufi bir mevziya odaklanan tek eseri olan
Miinyetii’l-ebrar ve gunyetii'l-ahydr'dan hareketle tasavvufi gorislerini giin yiiziine ¢ikarmaktir.
Karahisari'nin giiniimiize ulasan dort eseri olsa da hayati hakkindaki biyografik ve cevresi hakkinda bilgi
veren prosopografik kayitlar olduk¢a sinirhidir. Dolayisiyla, calismanin giyesine ulasabilmesi adina ilk
yapilmasi gereken Karahisari’nin biyografisini ve muhitini ortaya ¢ikarmaktir. Bu nedenle ¢alismanin ilk
béliimiinde birincil ve ikincil kaynaklarla, dsneme dair arsiv kayitlar1 ve bunlar tizerine yazilms literatiir

AN

lizerinden Karahisari’nin hayati ve entelektiiel mirasi ortaya konmustur.

Karahisari’nin hayatina ayrilan birinci béliimde 6ncelikle, 15. yilizyil Osmanlisinda ve dénemin ilim
merkezlerinde degil de tasrada yasayan, heniiz tesekkiil eden yerel bir tarikati temsil eden bir sGf
diistintir/mtiellif olarak Karahisiri'nin ailesi, dénemi, tasavvufa intisdbi ve seyhi Aksemseddin ile olan
iliskileri ele alinmistir. Déneme diir tirih ilminin verdigi veriler, mekan baglaminda Afyonkarahisar’in o
donemine 4it calismalar, seyhi Aksemseddin hakkindaki literatiir ve dénemin Osmanli ilim ve diisiince
hayati bu gézle okunmaya calisilmistir. Karahisari tizerine yapilan giincel ¢alismalar da ¢ogunlukla bu

boliimde degerlendirilmistir. Bu béliimde ayrica, Karahisirinin entelektiiel mirdsinin nisneleri olan
eserleri de tanmitilmistir.

ikinci béliimde ¢alismanin temel amaci olan Karahisari’nin tasavvufi goriislerine odaklanilmistir. Bu
baglamda kaynak olarak 6ncelikle kendi eserleri, seyhi Aksemseddin’in eserleri, sonraki désnemde Bayram?i
mubhitinde tretilen bazi temel tasavvufi kaynaklar kullanilmistir. Miiellifi anlamaya calisirken tasavvuf
literatiirtinde, 6zellikle de kendisinden once iiretilen literatiirde ayni kavram ve konularin nasil ele alindig:
g6z Oniinde bulundurulmustur. Hassaten Miinye’ye kaynaklik teskil eden es-Selve fi serditi’l-halve adli eser
Miinye'yle karsilastirmali okumaya tabi tutularak yazarin hangi konularda Selve’den ayristigi tespit
edilmistir. Bubaglamda, Aksemseddin ve Karahisari'nin te’lifleriyle, Bayramiyye’nin tarikat ustl ve 4dabinin
olusturulmasinda Selve miiellifi Hassi'nin (6. 634/1237) de miintesibi oldugu Kiibreviyye ve
Sithreverdiyye’nin etkili oldugu sonucuna ulasilmistir.

Calismanin tigiincii ve dordiincii boliimleri, Karahisarinin tasavvufi diisiincesi baglaminda en 6nemli
veri olan Miinye’ye ayrilmistir. Ugiincii bdliimde Miinye metninin dncelikle eserin diinya kiitiiphanelerinden
tespit ve temin edilebilen yazma niishalari, eserin isimlendirilmesi ve ithafi gibi dis 6zellikleri tespit
edilmistir. Ardindan eserin muhtevisi, ele aldig1 ana temalar, dsnemi baglaminda 6nemi, kaynaklari ve Selve
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ile mukayesesi gibi i¢ 6zelliklerine odaklanilmistir. Temin edilen on dokuz niishanin i¢ ve dis 6zellikleri
hakkinda tanitici kisa bilgiler verilmistir. Karahisari’nin, aslinda Selve’nin terciimesi olarak kurgulanan bu
esere neden Miinyetii'l-ebrdr ve gunyetii'l-ahydr ismini verdigi sorgulanmistir. Yan sira, eserin istanbul’'un
fethinden 6nce tamamlanan bir edisyonunun Fatih Sultan Mehmed'in halasi olan Selcuk Hatun’a,
Istanbul’un fethi esnasinda tamamlanan ikinci edisyonunun ise Fatih’e ithaf edildigi tespit edilmistir.

Ardindan bu béliimde, eserin nigin Tiirkge olarak kaleme alindigi, neden kaynak olarak bir Kiibrevi
miiellifin eserinin tercih edildigi gibi sorunlar ele alimistir. Miinye’nin, yerel bir tarikat olarak
Bayramiyye'nin ve genel olarak Anadolu tasavvufunun tesekkiilii serencdminda, bu amaca matuf olarak
Tiirkge kaleme alindig1 sonucuna ulagilmistir. Bu béliimde son olarak, Miinye’nin Selve metniyle ciimle ciimle
karsilastirmasi yapilarak Karahisari’nin metne sifirdan ekledigi yerler not edilmis ve nihyet Miinye'nin salt
bir terciime olmaktan ziyade, klasik anlamda bir serh metni olarak okunabilecegi neticesine varilmstir.

Dordiincii ve son boliimde ise, Kiibreviyye'nin ve genel olarak tasavvuf diisiincesinin Anadolu’ya
intikdli ve burada yerellestirilmesinde &nemli rol oynayan Miinye metni, eldeki yazma niishalarindan
hareketle dogruya en yakin sekliyle insa edilmeye ¢alisilmustir.

Calisgmanin sonucunda, Karahisiri'nin biyografisindeki bosluklari doldurabilecek tespitlere
ulasilmistir. Babasinin ve sonrasinda kendisinin de meshlir oldugu “Misri” nisbesinin aslen Misirh
olmalarindan degil, babasinin o dénemde Anadolu’dan pek ¢ok ilim talibinin gittigi gibi dénemin ilim
merkezlerinden olan Kahire'ye giderek orada uzun miiddet kalmasindan dolayr verildigi kanaatine
varilmistir. Ayrica, dogum ve &lim tarihleri kesin olarak bilinmeyen Karahisiri'nin 15. ylzyilin ilk
ceyreginde dogup, daha evvel bazi arastirmacilarin da ulastig1 gibi 1483-1494 yillar1 arasina rastlayan bir
dénemde vefit etmis oldugu sonucuna ulasilmistir.

Menakibnamelerde zikredilen bazi hadiselerden ve kitaplarinin arasinda tip kitaplarinin olmasindan,
ayrica Miinye’de tiptan ve hastaliklardan ¢cokc¢a 6rnekler vermesinden seyhi Aksemseddin’den tasavvufi seyr
u siilikiintin yaninda tip ilmini de tahsil etmis olabilecegi ihtimali tizerinde durulmustur. Kaynaklarda
Aksemseddin’in siirekli yanindaymus gibi bahsedilmesinden ve Aksemseddin’in daha mesh{r halifesi olan
Ibrahim Tenn{iri’den daha az bahsediliyor olmasi gibi sebeplerden 6tiirii seyhinin en az Tenn(ri kadar
kiymet verdigi bir pozisyonda olabilecegi diisiiniilmiistiir. Bu ¢ikarimda Aksemseddin’in Karahisari’den seyr
u stilitkteki makamlar1 Mendzilii’s-sdirin’deki tertibe gore nazmetmesini talep etmesi, kendi eliyle yazdig bir
vasiyyetndmenin Karahisari’de bulunmasi ve Miinye'nin de yine Aksemseddin’in talebiyle yazilmis olmasi
gibi sebepler de etkili olmustur.
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Karahisari'nin tasavvufi gériisleri meyaninda onun, ibnii’l-Arabi ve ardindan Konevi (6. 673/1274) ile
bir ekol hiline gelen Ekberi diisiinceyi benimsedigi tasavvuf metafizigini benimsedigi sonucuna ulasilmustir.
Bu baglamda, Karahisari’nin kitapliginda ibnii’l-Arabi’nin eserleri oldugu gibi Konevi'nin de eserlerinin
oldugu ilgili vakfiyesinden tespit edilmistir. Vahdet hustisunda da bu ekolii takip ettigini, ancak nazari
olmaktan ziydde meseleye daha ameli boyutta yaklasarak vahdet-i viicidu seyr u siiltikteki feni-beka, cem'-
fark, tecrid-tefrid makamlariyla iliskilendirerek anlattig1 fark edilmistir. Ayrica, Karahisari’'nin tarikat
adabini ta‘'yin ederken Sithreverdi-Kiibrevi gelenegi Bayramiyye'ye aktardigi ve o tasavvufi gelenegin
Anadolu’da yerellesmesine katk: sagladigi kanaatine varilmistir. Bu baglamda, en fazla atifta bulundugu
eserlerin Sithreverdi-Kiibrevi muhitinde iiretilen eserler olmas: dikkat ¢ekicidir. Miinye’ye kaynak olarak
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Necmeddin-i Kiibra'nin halifelerinden olan Hassi'nin Selve’sinin segilmesi de bunu destekleyen bir
argiimandir, Diger taraftan, kirk giinliik halvet (erbain) ve cehri zikir uygulamalarini tarikatinin eséslari
arasinda zikreden Karahisari'nin, Selve’sinde seyhi Kiibrd’ya atifla otuz giinliik halveti savunan Hassi’den ve
dolayisiyla Necmeddin-i Kiibrd’dan ayrildigi da not edilmelidir.

Karahisari'nin Miinye ve Risdle fi esrdti’s-si‘a adli eserinde muhataplarina, Thvan-1 Safa'min hitap
climlesiyle seslenmesi ve neo-thvan-1 Safa denebilecek bir nev‘i hermetik/tasavvufl bir hareketin dnciisii
olmasi ihtimélinden bahsedilen ¢agdasi Abdurrahman Bistimi'ye aciktan ve dogrudan atif yapmasi
lizerinden, kendisinin bu hareketin bir pargasi olup olmadigi da ¢alismanin ortaya ¢ikardigi 6nemli
sorulardan biridir.

Anahtar Kelimeler

Tasavvuf, Osmanli Tasavvufu, Bayramiyye, Aksemseddin, Abdurrahim Karahisari, Konevi.

References

Orhan, Abdullah Taha. Abdurrahim Karahisdri'nin Tasavvufi Gériisleri ve Miinyetii'I-Ebrar ve Gunyetii'l-Ahyar Isimli
Eseri (Metin ve Inceleme). Doktora Tezi, Marmara Universitesi, Sosyal Bilimler Enstitiisii, Temel islam
Bilimleri Anabilim Dali, Tasavvuf Bilim Dal, istanbul, Tiirkiye, 2019.

www.dergipark.org.tr/en/pub/ulum



