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Aile I¢i Sorunlarin Coziimiinde Kur’ani Yontem

(Nisa Suresi 34. Ayeti Baglaminda)®
Ali AKPINAR"

Oz

Insanlik tarihi kadar kadim bir miiessese olan aile, Kur'an’a gore Allah’'in
ayetlerinden bir ayet olarak nitelendirilir.” Ayet, Y{ice Yaratici'nin erisilmez kudretini
gosteren, O'na gotiiren alamet ve belge demektir. Buna gore aile bir ayet gibi saygiyla ele

alinmasi, tizerinde derinlikli diisiiniilerek okunmasi ve itinayla korunmas: gereken bir
kurumdur.

Kur’an’in “I¢inizdeki bekérlary, kolelerinizden ve cariyelerinizden iyi olanlar: evlendirin. Eger
yoksul iseler, Allah onlari liitfu ile zenginlestirir. Allah lLitfu bol olandir, bilendir”? ayeti,
Peygamberimizin “Nikdh benim siinnetimdir, kim benim siinnetimden yiiz cevirirse benden
degildir”3 gibi sozleri dogrultusunda Islam ailesi “Allah'in emri ve Peygamberin kavliyle”
kurulur. Aslinda ailenin temelini olusturan bu ciimle Islam ailesinin patentidir. Dolayistyla
aile bu ciimlenin gerekleri dogrultusunda Islami &lgiilere gore kurulmali, bu ciimle
dogrultusunda korunmali ve siirdiiriilmelidir. Islam’da gegici/siireli nikah denilen mut’arn
yasaklandig1 diisiiniiliirse Islam ailesi, dmiir boyu siirmesi hedeflenen ve hatta cennette de
devam edecegi timit edilen bir kurumdur. Kur’an ayetlerinde, cennetliklerin esleri ve
ziirriyetleriyle birlikte cennette agirlanacagi belirtilir.* Her konuda oldugu gibi yaptig1
evlilikleriyle de bizlere en giizel 6rnekligi sunan Peygamberimizin kurdugu aile yuvalarinda
zaman zaman bir kisim problemler yasanmis olsa da aile yuvasinin yikilmas: s6z konusu
olmamustir.
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1 er-Rtim 30/21.

2 en-Ntr 24/32.

3 Eb(i AbdilldAh Muhammed b. ismail el-Buhari, el-Camiu’s-sahih (1stanbul: el-Amire, 1353/1975), “Nikah”,
1; Ebii'l-Hiiseyn Miislim b. el-Haccac, el-Caini ‘u’s-sahih, ngsr. Muhammed Fuad Abdiilbaki (Kahire: y.y.,
1374-75/1955-56), “Nikah”, 5; Ebi Abdirrahman en-Nesai, Siinen (Beyrut: y.y., ts.), “Nikah”, 4.

4 Bk. er-Ra’d 13/23; Yasin 36/55-56; el-Gafir 40/8; et-Ttir 17-21.
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Methods of Solving Domestic Problems in Quran

(With Reference to Surah An-Nisa, Verse 34)

Abstract

Family, a concept that is as ancient as the history of humanity, is regarded as a verse
of Allah according to Quran.’ The term “verse” means any signs and documents that reflect
the Creator’s unique power and that direct to the divine ideology. Accordingly, the concept
of family should be examined with the same seriousness and respect shown to the concept of
verse. In addition, it should be considered thoroughly and protected carefully.

The verse in Quran “And marry the unmarried among you and the righteous among your
male slaves and female slaves. If they should be poor, Allah will enrich them from His bounty. Allah is
all-Encompassing and all-Knowing”¢ and the Prophet’s statement “Marriage is my sunnah.
Whoever abandons my sunnah is not a follower of mine” guide the Muslims and Islamic families
are established with Allah’s order and Prophet’s words. Constituting the basis of the concept of
family in Islam, this statement is actually a patent on a proper Islamic family. Accordingly,
families should be established based on Islamic principles, and protected and maintained in
line with what this statement means. Considering the fact that the Islamic practice called
muta (temporary) marriage has been forbidden, Islamic family is an institution which is to be
maintained throughout a couples’ lives and is even believed to continue in paradise. Verses
in the Quran indicate that people living in paradise will be hosted in paradise with their
partners and descendants.® The family of the Prophet, who is the best model for Muslims
with his marriages and on any subject, was never fragmented, although he occasionally had
certain problems in his marriages.

Keywords: Quran, Family, Women, Conflict, Violence, Problem.

Aile ici Problemlere Kur’ani Coziimler

Kur'an’da aile arasinda karsilasilabilecek sorunlarin ¢oziimiine iliskin
oldukga anlaml teklif ve tedbirler yer alir:

“Allah’m insanlardan bir kismim digerlerine iistiin kilmas: sebebiyle ve mallarindan
harcama yaptiklar: icin erkekler kadinlarim yoneticisi ve koruyucusudur. Onun igin sdliha
kadmlar itaatkdrdir. Allah'in kendilerini korumasina karsilik gizliyi (kimse gérmese de
namuslariny) koruyucudurlar. Bas kaldirmasmdan endise ettiginiz kadinlara 6giit verin,

5 ar-Rum 30/21.

6 an-Nur 24/32.

7 Abu Abdillah Muhammad ibn Ismail al-Bukhari, al-Jamiu as-sahih (Istanbul: al-Amira, 1353/1975),
“Nikah”, 1; Abu al-Husein Muslim ibn al-Hajjaj, al-Jaini ‘ush-sahih, ed. Muhammad Fuad Abd al-Baqi
(Cairo: s.n., 1374-75/1955-56), “Nikah”, 5; Abu Abd ar-Rahman an-Nasai, Sunan (Beirut: sn., nd.),
“Nikah”, 4.

8 See ar-Ra’d 13/23; Yasin 36/55-56; al-Ghafir 40/8; at-Tur 17-21.



flahiyat Akademi Dergisi 3

onlart yataklarda yalniz birakin ve (bunlarla yola gelmezlerse hafifce) vurun. Eger size itaat
ederlerse artik onlarin aleyhine baska bir yol aramayin; ciinkii Allah yiicedir, biiyiiktiir.”®

“Eger kari-kocamin aralarimmn agilmasindan  korkarsamiz, erkegin ailesinden bir
hakem ve kadwin ailesinden bir hakem gonderin. Bunlar barigtirmak isterlerse Allah
aralarin bulur; siiphesiz Allah her seyi bilen, her seyden haberdar olandir.”10

“Eger bir kadm kocasimin gecimsizliinden yahut kendisinden yiiz cevirmesinden
endige ederse, aralarmda bir sulh yapmalarinda onlara giinah yoktur. Sulh (daima)
hayirlidir. Zaten nefisler kiskanghiga hazirdir. Eger iyi gecinir ve Allah’tan korkarsaniz
siiphesiz Allah yaptiklarinizdan haberdardir.”"

Bu ayetler baglaminda oncelikle su sorulara cevap aramaya calisacagiz:
Ayette gecen kavvim ne demektir, meallere nasil yansimistir?

Bakara 228. ve Nisa 34. ayetlerde s6z konusu edilen erkeklerin {istiin
kilinmasi ne anlama gelir?

Hanimlar igin salihat, kanitat, hafizat kavramlarinin kullanilmas: ile ne
amaclanmigtir?

Ailede erkek ve kadin kaynakl niisiiz ne demektir?
Va’z, emretmek, uyarmak yahut azarlamaktan mi ibarettir?
Yatakta yalniz birakmak ne anlama gelir?

Darbedin, déviin demek midir, yoksa vurun demek midir yoksa baska yere
gonderin anlaminda m1 kullanilmisgtir?

Ayetin sebeb-i niizuliinde zikredilen olayin sthhat derecesi nedir?

Bugiin genelde diinyada, 6zelde Miisliiman toplumlarda kadmna uygulanan
siddetin temelinde bu ayetle amel etmek mi yatmaktadir, yoksa s6z konusu
ornekler gelenegin sonucu mudur? Eslerine siddet uygulayan erkekler, bu ayeti ne
kadar bilmektedirler?

Veda Hutbesindeki ilgili ciimleler, Eyyiip kissasi, Nebevi uygulama ve
uyarilar ne ifade eder?

Savunmaci, konjonktiirel yorumlar ne kadar isabetlidir? “Keske Allah, boyle
bir ayet indirmeseydi” diyerek bu ve benzeri ayetleri giindeme getirmemek ¢dziim
miidiir?

9 en-Nisa 4/34.
10 en-Nisa 4/34-35.
11 en-Nisa 4/128.
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1. Erkeklerin Ustiinliik Derecesi

Kur'an’da ailenin kurulusu ve aile yuvasiin huzurlu bir sekilde
surdiiriilebilmesi igin eslerin birbirlerine karsi sorumluluklarina dair ayetler yer
alir. Onlardan biri de su ayettir: “Kadinlarin, mikul olgiilerde (Grfe uygun olarak)
odevlerine denk haklar1 vardwr; erkeklerin ise onlardan bir iistiin derecesi vardir. Allah
giicliidiir ve hikmet sahibidir.”1?

Hem yaratilis hem de hak ve sorumluluklar bakimindan erkek kadindan bir
derece iistlin sayilmistir. Bu {istiinliigtin miras, cihad, yonetim kabiliyeti, infak, akil,
anlays, fiziksel giig, fiziki ozellikler, faydali isler vb. hususlarda oldugu ifade
edilmistir. * Aymi sekilde kadindan farkli olarak erkege birden fazla kadinla
evlenme izni ve bosama yetkisi verilmistir. Ayette bir derece kaydiyla bu {istiinliik
sinirlandirilmis, bunun mutlak bir istiinliik olarak anlasilmasi engellenmistir.
Buradaki {istiinlitk derecesi haklarla ilgilidir. Bu da erkegin kadmn iizerindeki
haklarin1  kullanirken daha hosgoriilii olmasmni, tstiinltigiiniin geregi gibi
davranmasini emreder. Yine buradaki derece, erkekleri hanimlariyla gtizel
gecinmeye, harcama ve ahlakta miisamahali davranmaya tesvik etmektedir. s
“Onlarla giizellikle gecinin. Eger onlardan hoglanmuyorsaniz, sabredin, hoslanmadiginiz bir
seyi Allah cok hayirly kilmig olabilir.”6 Ailede gorevlerin karsilikli olmasi, birebir ayni
olmasini gerektirmez. S6zgelimi kadin ¢camasir yikiyor, yemek pisiriyorsa, erkegin
de ayni seyleri yapmasi gerekmez. Taraflar {izerlerine diiseni yapmalidirlar.’”

Ibn Abbas sOyle demistir: Esimin benim icin siislenmesini istedigim gibi ben de
esim icin siislenmeyi isterim. Ciinkii Yiice Allah soyle buyurmustur: Kadmlarin da oOrfe
uygun sekilde ddevlerine denk haklari vardr.18

Ayette kadimlarin haklar1 erkeklerin haklarina benzetilerek o6zellikle
zikredilmistir. Clinkii eskiden beri erkeklerin haklari bilinmektedir. Kadinlarin
haklar1 ise nemsenmemekte hatta cignenmektedir. Islam onlarin haklarini da
ozellikle zikrederek teslim edilmesini istemistir.!® Hz. Omer bu hususu sOyle ifade
etmistir: “Bizler Kureysliler olarak kadinlara galebe calardik. Medine'ye geldigimizde

12 e]-Bakara 2/228.

13 el-Bakara 2/228.

14 Es-Seyh Muhammed Tahir b. Astir, et-Tahrir ve't-tenvir (Tunus: Daru’s-Sahniin li'n-Nesri ve't-Tavzi’,
1997), 2/385.

15 Ebi Ca'fer Muhammed b. Cerir et- Taberi, Cdmiu'l-beyan fi te’vili’l Kur'dn, thk. Ahmed Muhammed
Sakir (Beyrut: Muessesetu'r-Risale, 2000), 4/499; Eb(i Abdillah Muhammed b. Ahmed el-Kurtubi, el-
Cami’ li ahkémi’l- Kur’an, thk. Ahmed el-BirdGni & Ibrahim Etfis (Kahire: Daru’l-Kutubi’l-Misriyye,
1964), 3/112.

16 en-Nisa 4/19.

17 Abdullah b. Ahmed en-Nesefi, Medirikiit- Tenzil ve hakaiku't- te'vil, thk. Mervan Muhammed Si’ar
(Beyrfit: Daru'n-Nefais, 2005), 1/121.

18 Taberi, Camiu'l-Beyan, 4/499.

19 ibn Ag,ﬁr, et-Tahrir ve't-tenvir, 2/385.
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Ensar hammlarimin erkeklerine galebe caldigimi gordiik. Bizim kadinlarimiz da onlarin bu
edebini drnek almaya basladilar.”?0

Sonraki donemde bazi ilim adamlari bu tstiinliigiin fazilet ve insanlik
agisindan degil gorev agisindan oldugunu belirtmislerdir. Yine bu goriis sahiplerine
gore kadin ekonomik imkanlara sahip olup evin harcamalarina ortak olursa erkekle
ayn1 seviyeye gelmis olur. 2! Ancak ayetlerin bu degisken duruma gore
yorumlanmas1 pek isabetli goriilmemektedir. Zira Kur'an'in indigi ¢agda da Hz.
Hatice gibi varlikli hanimlar vardi. Bugiin de olacaktir. Variyet ve harcamalara gore
degisken bir yorum ayetleri siirekli olarak degisik konumlarda degisik yorumlara
gotiirecektir. Oysa Kur’an, genel iislubuna uygun diisecek sekilde burada da temel
ilkeler koymaktadir. Onun igin ilim adamlarimiz buradaki derece farkinin cins igin
oldugunu, fiziki gii¢ ve benzeri konularda bazi kadinlarin baz: erkeklerden giiglii
olmasimin bu kaideyi degistirmeyecegini soylemiglerdir.??

“Allah’m  sizi  birbirinizden iistiin  kiddigi  seyleri  dzlemeyin.  Erkeklere,
kazandiklarindan bir pay, kadinlara da kazandiklarindan bir pay vardir. Allah’tan bol nimet
isteyin. Dogrusu Allah her seyi bilir.”?3 Taber’'nin aktardigina gore ayet, kadinlarin
miras paylasimi, ¢ok eslilik izni ve benzeri konularda, erkeklerin konumlarim
temenni etmeleri iizerine inmigtir.> Unutulmamaldir ki erkege tanmnan bazi
ayricaliklar, kiilfetsiz ve karsiliksiz degildir, aksine bu ayricaliklar, bir kisim
yiikiimliiliikleri beraberinde getirmistir.

Bu giris mahiyetindeki agiklamalardan sonra konumuz olan ayete gecebiliriz:

“Allah’m insanlardan bir kismim digerlerine iistiin kilmas: sebebiyle ve mallarindan
harcama yaptiklar: icin erkekler kadinlarin yoneticisi ve koruyucusudur (kavvdm). Onun
icin sdliha kadmlar itaatkdrdir. Allah’in kendilerini korumasma karsihik gizliyi (kimse
gormese de namuslarin) koruyucudurlar. Bas kaldirmasindan (niisiiz) endise ettiginiz
kadmlara 6giit verin, onlar: yataklarda yalmiz birakin ve (bunlarla yola gelmezlerse hafifce)
vurun (vadribiihiinne). Eger size itaat ederlerse artik onlarin aleyhine bagka bir yol
aramayn; ¢iinkii Allah yiicedir, biiyiiktiir.”?

Erkegin kadin tiizerine kavvam olmasi; onun islerinden sorumlu olmasi,
ihtiyaglarini  karsilamasi, onu korumasi, onunla ilgili konular1 gozetmesi
anlaminadir.?6 Bu tek basina bir iistiinlitk degil, nisbi bir iistiinliiktiir. Buna gore
erkek, sorumlulugunu yerine getirmedigi zaman konumundan daha asag:

20 fbn Astir, et-Tahrir ve't-tenvir, 2/385.

2 Fazlur Rahman, Ana Konularyla Kur'an, ¢ev. Alparslan Acikgang (Ankara: Ankara Okulu Yayinlari,
1987), 120; Muhsin Demirci, Kur'dn Tefsirinden Farkli Yorumlar (1stanbul: M. U. Hahiyat Vakf1 Yaymlari,
2017), 1/162-163; 282-285.

2 Muhammed Eb#i Zehra, Zehratii’t-tefisir (b.y.: Daru’l-Fikri'l-Arabi, 1396), 3/1662.

23 en-Nisa 4/32.

2 Taberi, Cimiu'l-Beyan, 8/260.

25 en-Nisa 4/34.

26 Muhammed b. Miikerrem ibn Manziir, “ ‘kvm”, Lisaiu’l- ‘Arab (Beyrt: Daru’s-Sadr, ts.), 12/496.
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durumlara diisebilir. Elmalimin dedigi gibi, ¥ Kavvamlik vazifesini yerine
getirmeyen erkekler konumlarini kaybedeceklerdir.

Ote yandan hadiste beyan edildigi iizere aile ici islerde her aile bireyi
yonetici konumundadir: “Hepiniz yoneticisiniz ve yonettiginizden sorumlusunuz.”
Hadiste “Aile reisi, evin hanimi ve evin hizmetlisi” ayr1 ayri sayilmistir.2s Islam kiiltiirii
sosyal iligkilerde sorumlulugu onceleyen bir kiiltiirdiir. Sorumluluklar1 yerine
getirmek, hak talebinde bulunmaktan o6ncedir. Once sorumluluklar yerine
getirilerek hak edilmeli, sonra hak talebinde bulunulmalidir. Buna gore ailede kari,
koca ve cocuklar once sorumluluklarini bilmeli ve yerine getirmelidir. Haklar,
bunun ardindan gelecektir. Zaten aile bireylerinden her birinin kendi

sorumlulugunu yerine getirmesi, karsi tarafin hakkini teslim etmesi olacaktr.

Erkegin kavvam olusu, yoneticilige layik goriilmesi aslinda ona agir bir
sorumlulugu da beraberinde getirmigtir. Onun farkhili§1 yonetimseldir. Aile bir
kurumsa, her kurum gibi ailede de bir yonetici olacaktir. Bu yonetici kadin olsayd:
ni¢in erkek degil de kadin denilecekti. Erkek olunca nigin kadin degil de erkek
sorusu da benzer bir dongiidiir.

Ayette erkegin kavvam olusu iki sebebe dayandirilmistir. ilki Allah vergisi
olan erkegin fiziki gii¢ ve Ozellikleri; seri bazi hiikiimlerde erkeklerin sahip
olduklar: ayricaliklardir. Peygamberlik, imamlik, devlet baskanligi, cihad, bosama
yetkisi, miras, ezan, hutbe gibi. % Ikincisi ise mehir, nafaka gibi hususlarda
erkeklerin mallarindan yapacaklar1 harcamalaridir.

Kadmuin itaatkarligi, Yiice Allah’a mutlak itaati ve kocasina ma‘ruf konularda
itaatiyle olacaktir. Onun koruyuculugu ise namusunu ve kocasmin malin
korumasiyla gerceklesecektir. Itaat ile namusu ve mali koruma gérevi koca igin de
s0z konusudur. Bunlarin yerine getirilmemesi hem kadin hem de erkek i¢in niistizu
beraberinde getirecektir.

Niistiz, sozliikte yilikselmek, diklesmek, gegimsiz davranmak anlamlarmna
gelir. Ailede kar1 kocanin Dbirbirlerine karst gecimsiz davranmalari,
sorumluluklarini yerine getirmemelerini anlatmak i¢in kullanilmistir. Hukukgular,
kadmin kocasindan izinsiz yahut hakli bir gerek¢e olmadan evini terk etmesi,
Ozlirsiiz olarak kocasmin cinsel arzularmni reddetmesini kadinin niistizu olarak

27 Elmalili Muhammed Hamdi Yazir, Hak Dini Kur'dn Dili (1stanbul: Azim Yayinlary, ts.), 2/556.

28 Buhari, “Salat”, 500.

29 Carullah Muhammed b. Omer Zemahseri, el-Kessaf an hakaiki't-tenzil ve ‘uyuni’l-ekivil, thk. Muhammed
Abdusselam Sahin (Beyrut: Daru’l-Kutubi'l-[lmiyye, 2006), 1/495; Muhammed b. Hiiseyin Fahruddin er-
Razi, et-Tefsiru’'l-Fahri'r-Razi (Beyrut: Daru 1hyai’t-Turasi’l-Arabi, ts.), 1/1441; Elmalli, Hak Dini Kur’dn
Dili, 2/256.

30 Taberl, Cidmiu'l-Beyan, 8/290; Zemahseri, Kessdf, 1/234; Razi, Tefsir, 1/1441; Kurtubi, el- Cimi’, 5/168;
Ebu’l-Fida ismail b. Omer b. Kesir el-Kuresi ed-Dimeski, Tefsiru’l-Kur'dni’l-azim, thk. Sami b.
Muhammed Sellame (b.y.: Daru’t-Tayyibe li'n-Nesri ve’'t-Tevzi’, 1999), 2/292.
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nitelemislerdir.?! Buna gore kadinin niistizu, esinden hoslanmamasi, esine karsi
diklenmesi, kocasindan yiiz g¢evirmesi, ona karst sorumluluklarini yerine
getirmemesi, gecimsizligi olarak anlasilmigtir.

Nisa suresi 128. ayette bahsi gecen erkegin karisma kars1 niistizu ise; karisim
dovmesi, ona eziyet etmesi, kaba ve sert davranmasi, sovmesi, nafakasini
karsilamamasi, onu ihmal etmesi, ona karsi sorumluluklarini yerine getirmemesi
olarak agiklanmugtir. 32 Adi gegen ayette erkegin niislizu, karisindan yiiz
cevirmesiyle birlikte anilmigtir. Ona fena muamelede bulunmasi, nafakay1 temin
etmekte ihmalkar davranmasi, cinsellikle ilgili vazifelerini aksatmasi, geceleyin
evine gelmemesi, karisina, ilgisiz-sevgisiz ve soguk davranmasi, aile reisligini
kotiiye kullanip kadina sert davranmasi gibi seyler bu climleden sayilmistir. Ayet
bu gibi durumlarda taraflarin karsilikli riza ile anlasarak yuvayi kurtarmalarins,
aksi durumda usuliine uygun sekilde yuvanin sonlandirilmasin tavsiye etmistir.®

Iki ayet birlikte degerlendirildiginde niistizun kadindan sadir olabilecegi gibi
erkekten de sadir olabilecegi anlasilir. Ancak Kur'an niistiz sahiplerini terbiye
etmede onlarin fiziki konum ve durumlarina gore farkli metotlar ongoérmiistiir.
Kur’an'in bu hususta tavsiye ettikleri seyler her iki taraf agisindan da uygulanabilir
yontemlerdir. Dolayisiyla bu konuda Kur’an’m kadin ve erkek icin farkli yontemler
onermesi makuldiir.

Her seyden o6nce Kur’an, karisinin kendisini rahatsiz eden davranislari
karsisinda kocaya sabirli ve hos goriilii davranmasini tavsiye etmistir.3* Ayni
konuda Hz. Peygamber de “Miiminlerin imanca en miikemmeli, ahlakca en giizel olan,
hayirlilarimiz da kadinlarima karst hayirli olamdir, 3 bircok kadin Muhammed ailesine
kocalarimi sikdyet ediyor. Kadinlarimi doven o kimseler, sizin hayirlimiz degildir 736 diyerek
immetini uyarmistir. Evliligin devam etmesi imkansiz hale geldiginde ise usuliine
uygun sekilde evliligin sonlandirilmas: igin kurallar koymustur. Nisa 34. ve Talak,
1, 2, 6 ve 7. ayetlerde ise evliligin siirdiiriilebilmesi s6z konusu oldugunda bu
tatsizliklarin giderilmesine yonelik tavsiyelere yer verilmistir. Bunlar yipranan
evlilik yuvasinin tamirine yonelik tedbirlerdir.

Ayette kadinin niisuzu s6z konusu oldugunda 6nce va’'z tavsiye edilmistir.
Va'z; emretme, buyurma, azarlama, hakaret etme degildir. Kur'an en giizel va'z

31 Bk. Hact Mehmet Giinay, “Niistiz”, Tiirkiye Diyanet Vakfi Islim Ansiklopedisi (Istanbul: TDV Yayinlari,
2007), 33/303-304.

32 bn Manzfir, “kvm”, 12/496; Taberd, Camiu’l-Beyan, 9/267; Zemahseri, Kessif, 1/559; Razi, Tefsir, 5/ 214;
Kurtubi, el- Cdmi’, 5/403.

3 Bk. Glinay, “Niistz"”, 33/304.

34 Bk. en-Nisa 4/19.

35 Muhammed b. sa Ebfi isa et-Tirmizi, el-Cdmi‘u’s-sahih, thk. Ahmed Muhammed Sakir (Beyrut: Daru
ihyai’t—Turasi’l-Arabi, ts.), “Rada” 11.

3% Siileyman b. Esas-es-Sicistani EbG Dav(id, Sunenu Ebi Davud (Beyrut: Daru’l-Kitabi’l-Arabi, ts.),
”Nikah”, 42.
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kitabidir.?” Yiice Allah kullarma en giizel sekilde va’z eder.® Allah’in Rasiilii de
va’z eder.® Dolayisiyla va’z, bir konuyu enine boyuna ele alip, muhatabin
anlayacagi sekilde anlatmaktir. Halil b. Ahmed’in dedigi gibi, “va’z, kalbe dokunacak
sekilde hayir olani en giizel sekilde hatirlatmaktir.”#0 Boyle bir va’z usuliine uygun bir
sekilde yapilirsa bu, niistiz sahibi kadinlardan pek ¢oguna fayda verecek, baska bir
seye gerek kalmayacaktir.

Bu asama sonug vermezse, yataklarinda yalniz birakma, cinsel iligskiye ara
verme, odalar1 ayirma, konusmama, kiistisme asamasi tavsiye edilmistir.+! Bu
ayrisma, Kur'an'm hecr-i cemil* dedigi asla siddet olmayan, iyilik ve giizellikle
gerceklesen bir mesafeli olma olacaktir. Niistiz sahibi olanlarin énemli bir kism1 da
bu asama ile tedip edilecek ve olay tatliya baglanacaktir. fla olay1 hatirlandiginda,
Peygamberimizin esleriyle yasanan bazi problemlerde bu asamaya kadar gelindigi
ve bu agama ile problemlerin ¢dziime kavustugunu soyleyebiliriz. Hukukgular bu
kiiskiinliik siiresinin en fazla bir ay olabilecegini séylemislerdir.

Bu da sonug¢ vermezse hafifce vurma asamasi séz konusu edilmistir. Bu bir
vecibe degil, ihtiyari bir segenektir. Ilim adamlar1 bu asamay1 terk etmenin evla
oldugunu sdylemislerdir. Vurma fayda vermeyecekse bu yola hi¢ bagvurulmaz.
Anlagmazlik mahkemeye intikal etmisse yine koca darp yapamaz.®* Bu vurma isi
hafif olmali, kadmna ac vermemeli, viicudunda iz birakmamali, sembolik
olmalidir.# Ibn Abbas, bu vurmanmn misvakla vurma olabilecegini soylemistir ki
bunun sembolik bir vurma oldugu aciktir.#> Bu ayet kadini dévmenin var oldugu
belki de yaygin oldugu bir topluma inmis, bu uygulamay1 asgari diizeye indirmeyi
amaclamistir. % Hukukcular, bu uygulamanin aile iligkilerini diizeltme ve aile
birligini koruma (1slah) amacin asarak cezalandirma boyutuna ulasmas: ve kadina
zarar vermesi halinde koca i¢in bir takim mali ve cezal miieyyideler 6ngdrmiistiir.”
Hatta yetkililer, kocalarin bu vurma konusunda asiriya kagabileceklerini goz
oniinde bulundurarak kadinlarmi doéven erkeklerin cezalandirilacagina dair
kararlar alabilirler.*3

37 Bk. Al-i imran 3/138, el-Maide 5/46, Yunus 10/57, Had 11/120, en-Nir 24/34.

38 Bk. el-Bakara 2/231, en-Nisa 4/58, en-Nahl 16/90, en-Ntir 24/17.

39 Bk. Sebe’ 34/46, en-Nisa 4/63.

40 Ebli Zehra, Zehratii’t-tefdsir, 3/1667.

4 Taberi, Camiu'l-Beyan, 8/290; Ebu’l-Hasen Ali b. Muhammed b. Muhammed el-Habib el-Basri el-
Maverdi, en-Niiket ve’l-‘uyiin, thk. es-Seyyid b. Abdu’l-Maksut b. Abdirrahim (Beyrut: Daru’l-Kutubi’l-
Ilmiyye, ts.), 1/480.

42 Bk. el-Miizzemmil 73/10.

43 Bekir Topaloglu, Islam’da Kadin (Istanbul: Ragbet Yayinlari, 2016), 79.

4 Taberl, Cimiu'l-Beyan, 8/290; Kurtubi, el- Cimi’, 5/168.

4 Eb(i Zehra, Zehratii’t-tefdsir, 3/1667.

4 Demirci, Kur'dn Tefsirinden Farkli Yorumlar, 1/288-289.

4 Giinay, “Niistiz”, 33/304; Eb(i Zehra, Zehratii’t-tefdsir, 3/1667.

48 {bn Ag,ﬁr, et-Tahrir ve't-tenvir, 5/37.
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Konuyla ilgili olarak Kur’an, Hz. Eyyiip Peygamberin, esi Leyya'y1 dovmek
lizere ettigi yemini ve bu yemininden kurtulus formiiliinii anlatir: “Eline bir demet
bitki sapr al da onunla vur, yeminini béyle yerine getir. Dogrusu biz Eyyiip'ii sabirl
bulmustuk. O, ne iyi bir kuldu! Yonii hep Allah’a doniiktii.”*

Rivayete gore Hz. Eyyiip Peygamber, hastali1 sirasinda kendisine yanlis
yapan karisi i¢in, iyi olunca yiiz degnek vuracagina dair yemin eder. Sonra Yiice Allah,
yeminini yerine getirmesi i¢in kadinin da fazla canini yakmayacak bir formiil
Onerir.’* Buradan anlagilmaktadir ki Eyylip ailesinde baz1 problemler zuhur etmis,
sabir timsali Eyyiip Peygamber, esini dovecegine dair ant igmek zorunda kalmas,
Allah da bu sorunun ¢6ziimiine iliskin ona yol gostermisti.

Hukukgcular bu ayeti, kocanin karisini 6l¢iisiiz bir bicimde dévemeyeceginin
acik delili saymislardir. Tabilin alimlerinden Miicahid, ayetin yalnizca Eyyiip
peygambere has olmadiimi ve herkesi ilgilendirdigini soyler. Aym kusagm ilim
adamlarindan Ata da bu ayetle amel edilip edilemeyecegi konusunda kendisine
yoneltilen soruya verdigi cevapta sOyle demistir: “Kur’dn’da indirilen her sey,
gerekleri yerine getirilmek ve uyulmak icindir.”5! Nitekim Hz. Aige’den gelen bir
rivayete gore Peygamberimiz, ne bir kadini, ne bir ¢ocugu ve ne de bir hizmetliyi asla
dovmemigtir.’? Hz Peygamber’in Veda Hutbesinde insanhiga sundugu su evrensel
sozleri de ayetin mesajin1 6zetler niteliktedir:

“Size kadinlara iyi davranmamzi tavsiye ediyorum. Ciinkii onlar sizin himayenize verilmistir.
Apagik bir ahlaksizlik islemedikleri takdirde, onlar iizerinde zorbali§a hakkiniz yoktur. Sayet
apagik bir ahlaksizlik isleyecek olurlarsa, onlart yataklarinda yalmz birakin, sonra da
acitmayacak  sekilde hafifce vurun. Size itaat ettikleri takdirde, onlara kars: bahane
aramayimn.”>

Ayette kullanilan darb kavramina evden uzaklastirma anlami verenler de
olmustur. Ancak darb kokii pek ¢ok ayette kullanilmistir. Pek ¢ok ayette harf-i
cersiz yahut ldm harf-i ceriyle birlikte darb mesel/carpici 6rnek vermek®*, bid harf-i
ceriyle kullamildiginda “Hz. Musa’nin asasini taga yahut denize vurmasi®>; basortiisiinii
simstki vurmak/baglamakss, ayaklarini yere vurarak yiiriimek; Hz. Ibrahim’in putlar
vurarak kirmasis; Hz. Eyyiip 'iin esine vurmasi®; Israilogullarinimn inegin parcasini 6liiniin

49 Sad 38/44.

5 Bk. Taberi, Camiu’l-Beyin, 21/211; Ebu’l-Ferec Cemaluddin Abdurrahman b. Ali b. Muhammed el-
Cevzi el-Kuresi el-Bagdadi, Zadii'l-mesir fi ilmi’t-tefsir (Beyrut: Daru Ibni Hazm, ts.), 1216.

51 Bk. Kurtubi, el-Cdmi’, 15/212.

52 Muhammed b. Sa’d b. Muni’ Ebti Abdillah el-Basri, ef-Tabakitii’l-kiibrd, thk. Thsan Abbas (Beyrut:
Daru’s-Sadr, 1968), 8/204.

58 Tirmizi, “Rada”, 11.

54 Bk. Ibrahim 14/24; en-Nahl 16/75, 76, 112.

5 Bk. el-Bakara 2,/60; el-A’raf, 7/160; Taha 20/70; es-Suara 26/63.

56 en-Nir 24/31.

57 en-Nir 24/31.

58 es-Saffat 37/93.

59 Sad 38/44.
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cesedine vurma 0 ; Ahirette miiminlerle miinafiklar arasma sur cekilmesi/duvar
konulmasi61”, harf-i cersiz olarak “meleklerin vurarak can almasi” 62 anlamlarinda
kullanilmistir. Bu kullanimlarda vurma 6n plandadir. Ayetin sebeb-i niizuliine dair
kaynaklarimizda yer alan rivayet de®® bu manay1 destekler. Seyahat etme anlamina
ise fi harf-i ceriyle kullamilmistir.® Bu kullanimda da yol tepme anlami &ne
¢itkmaktadir. Konumuz olan ayette harf-i cersiz olarak kullamilmistir ki bu
kullanimin evden uzaklagtirma anlamina hamledilmesi isabetli degildir. Ancak bu
kelimenin Tiirk¢e’ye doviin seklinde terciime edilmesi de isabetli degildir. Zira
dovme, eylemde siireklili§i beraberinde getirmektedir. Vurun seklindeki ceviri,
Kur’an biitiinltigii gercevesinde konuya bakildiginda daha isabetli diismektedir.
Nitekim Hz. Eyyiip ’{in eline aldig1i demeti vurmasi, Hz. Musa'nin asasiyla tasa
yahut denize vurmasi dévme degil, bir seferlik vurmadir. Bu agiklamalardan sonra
soz konusu ettigimiz ayette gecen kavvdm ve wvadribithiinne kelimelerinin
meallerimize nasil yansidigina bakabiliriz:

Meil Kavvam Vadribiihiinne
1. Hakk: Izmirli (v:1927) aile reisidir Doglin

Elmalili (v:1942) héakim dururlar Doviin

O. Riza Dogrul (v:1951) miidebbiridirler onlar1 dogiin

(koruyucu-yonetici)

A. Anif Tiiziiner (v: 1954) | buyurucudurlar Doviiniiz

H. Basri Cantay (v:1956) | hakimdirler/aile reisidirler | D&giin

O. Nasuhi Bilmen (v:1971) | ziyade kaimdirler onlar1 doviiniiz
Ahmet Davudoglu hakim dururlar Doéviin

(v:1982)

Abdiilbaki Golpinarl usttindiir doviin onlar1
(v:1982)

M. Esed (v:1992) koruyup gozetirler Doviin

Talat Kogyigit (v:2011) hakimdirler onlar1 doviin

60 e]-Bakara 2/73.

61 el-Hadid 57/13.

62 Bk. el-Enfal 8/12, 50; Muhammed 47/4, 27.

0 Bir adam karisin1 dovdii. Kadin Hz. Peygambere gelip kocasin sikayet etti. Resulullah da kocasina
kisas uygulamak istedi. Bunun iizerine Allah Teala “Erkekler kadinlar iizerine hikimdirler” dyetini indirdi.
Hz. Peygamber adamu ¢agirip ayeti ona okudu ve buyurdu ki: Ben bir sey yapmak istemistim ama Allah
daha bagkasini diledi. Bk. Taberi, Cdmiu'l-Beyan, 8/290.

64 Bk. Bakara 2/273; Al-i imran 3/156; Nisa 4/94, 101; Maide 5/106; Miizzemmil 73/20.




flahiyat Akademi Dergisi 11

Mehmet Zeki Duman yoneticidirler onlara vurun
(v:2013)

Salih Akdemir (v:2014) yOneticisidirler hafifce vurun
Sidk: Giille (v: 2015) hakimdirler onlar1 doviin

Yasar Nuri Oztiirk
(v:2016)

gozetip kollayicidirlar

Onlar evden ¢ikarin/
bulunduklar: yerden
bagka yere génderin/onlar1
dovin!

Enver Baytan (v:2016) hakim/aile reisidirler Dogiin

Hayrdt Nesriyat hakim/onlarin reisidirler Doéviin

Y. Kutluay-H. Atay hakimdirler Doviin

Diyanet Vakif yOneticisi ve Doviin
koruyucusudur.

Siileyman Ates yOneticidirler onlar1 doviin

Mustafa Hizmetli koruyup gozetirler nihayet evinizden ¢ikarin

M. Nuri Yilmaz yOneticidirler onlara hafifce vurun

Bayraktar Bayrakl koruyup gozetirler doviiniiz/kovunuz

M. Cakr glivencesidir terbiye edin

M. Islamoglu koruyup gozeticisidirler Doviin

M. Sait Simsek yOneticidirler Déviin

Hamdi Déondiiren yOneticidirler Doviin

Hasan Elik

eslerinin saygisini hak
ederler

tedip etsinler

Mustafa Oztiirk

yonetici konumundadirlar

onlar1 doviun

Yusuf Isicik hakim/ yonetici/ sorumlu onlar1 dovun
ve de koruyup
gozeticidirler
Omer Dumlu destekleyicileridir Gegimsizlik edip aileyi

yikacagindan
korktugunuz kadinlar:
hemen dévmeye
kalkismayin...

Y. Kandemir-H. Zevalsiz-

koruyup kollayicist

hafifce doviin
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U. Simgsek durumundadirlar
Sener-Sofuoglu-Yildirim koruyucusu ve hafifce dovebilirsiniz
yOneticisidirler
Omer Sevinggiil gozeticidirler uzlasmaz tutumlarimi
inatla stird{iriirlerse onlar1
birakin.

Gortldiigii tizere kavvam kelimesi meallerin coguna koruyup kollayan, yonetici,
hakim, aile reisligi olarak aktarilmistir. Vadribilhiinne ifadesi ise ¢ogu meale doviin
seklinde, bir kismina (Duman, Akdemir, Yilmaz) ise daha isabetli olarak vurun diye
aktarilmistir. Birkac mealde ise (Y. Nuri Oztiirk, Hizmetli, Sevinggiil) evden cikarin
seklinde, iki mealde de (Cakar, Elik) terbiye edin seklinde ¢evrilmistir.

Ozetleyecek olursak sozii edilen ayetlerde su noktalar 6ne ¢ikmaktadir:

Ayet, eslerin birbirine kars1 yiikiimliilik ve tutumlarini, aile igindeki gorev
paylagimlarim belirlemektedir.

Kur’an’in model olmasini istedigi aile, Allah’in smirlarini gozeten salih ve
itaatkar eslerden olusur ve o ailede huzur/ge¢cim/uyumluluk esastir. Ayette
oncelikle bu niteliklerin sayilmasi, kadini bu iyi hasletlere yonlendirmek icindir.

Aile ici problemlerin kaynagi kadin oldugu takdirde, asamali bir ¢6ziim yolu
Onerilmistir.

Bu ¢oziime gore, once etkili bir sekilde 6giit verme, ardindan psikolojik bir
yaptirim olarak kiisme, bu da fayda vermedigi takdirde te’dib etme asamalari
yerine getirilmelidir. Sirastyla uygulanacak bu yontem, ailede her kadin igin degil,
problemli kadinlar igindir.

Daha sonra kadin ve erkegin yakinlari arasindan belirlenecek iki hakeme
problemin arz edilmesi safhasi gelir. Bu merhalede, esler sikintilarini sadece
belirlenen bu hakemlerle paylasir ve hakemler hakkaniyet Olgiileri igerisinde
kararlarin verirler.

Olay hakemlere intikal ettiginde dahi eslerin ve hakemlerin 6ncelikli hedefi,
eslerin barismasini temin etmek ve aileyi bir arada tutmak olmalidir.

Biitiin bu ydntemlerde temel gaye, ailenin dagilmasini Onlemek ve aile
yuvasinin huzurlu birlikteliginin devam etmesini gerceklestirmektir.

Bosanma, son c¢are olarak miiracaat edilmesi Onerilen bir ruhsattir.
Kur’an’da, bosamanin sinir ve gergevesinin ¢izildigi ¢ok sayida ayet ve bosama
konusuna tahsis edilmis miistakil bir sure (Talak suresi) yer almaktadir. Boylece
bosamanin keyfilikten kurtarilarak, belirli kurallara baglandigi goriilmektedir.
Goriildiigii tizere bosama, bazi cevrelerin sandig1 gibi erkegin iki dudag arasindan
cikiverecek bir séze bagh degildir. Ozellikle erkege agir sorumluluklar yiikleyen ve
en son basvurulmasi gereken bir caredir.

Bu asamalarin her birinde taraflar, iizerlerinde Yiice Allah’in gozetici
oldugunu ve davranislarindan O'na karst sorumlu olduklarimi hatirlarinda
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tutmalidir. Bu meyanda konumuz olan ayetlerin sonlarinin Aziz, Hakim, Alim, Al
ifadeleriyle bitmesi son derece anlamlidir. Bununla herkese sorumluluklarini yerine
getirmeleri hatirlatilmakta, hi¢bir konuda haddi asmamalari, aksi takdirde her seyi
biitiin ayrintilariyla bilen, kararin1 hikmetle ve adaletle veren, erisilmez kudret ve
gli¢ sahibi Yiice Allaht karsilarinda bulacaklar1 6zellikle vurgulanmaktadir.

2. Hz.Peygamber’in Esleriyle Yasadig1 Problemler

Esleri, Peygamberimizin yaninda g¢ekinmeden diisiincelerini soyleyebilir,
zaman zaman da onunla tartisirlardi. Hudeybiye anlagmasinin gergeklestirildigi yil,
Ridvan agacmin altinda kendisine biat edilirken Hz. Peygamber, “Agacin altinda
bana biat edenler, insallah cehenneme girmez” buyurmustu. Bunun iizerine Hz.
Peygamber’in eslerinden bu olaya tamiklik eden Hafsa validemiz sdyle karsilik
vermisti: "Evet, girer ey Allah’in Rasiilii!” Peygamberimiz, kendisine kizinca Hz.
Hafsa su ayeti okuyarak cevap vermisti: “Icinizden cehenneme ugramayacak yoktur.
Bu, Rabbin icin kesinlesmis bir sozdiir.> Bunun tizerine Hz. Peygamber bir sonraki
ayeti okuyarak Hafsa'ya cevap vermistir: “Sonra Biz, Allah’tan sakinanlar: kurtaririz,
zalimleri de diz iistii ¢Okmiis olarak orada birakiriz.”56 Hz. Hafsa'min Kur'an kiiltiiriine
isaret eden bu olay,*” ayn1 zamanda fikirlerini ¢ekinmeden Hz. Peygamber’e arz
edip onunla tartisabildiginin en somut o6rnekleri arasinda yer alir.

Kur'an-1 Kerim, Hz. Peygamber’in ailesiyle yasadigi bazi sorunlary,
inananlara ornek olmasi icin zikreder. Peygamberin kendileriyle paylastig1 sirri
muhafaza etmeyen esler, kiskanglik duygusuyla ona kars: gesitli planlar hazirlayan
esler, diinyalik talebinde bulunarak peygamberi sikbogaz eden esler, peygamberi
kendilerine 1la yapmak zorunda birakan esler bu baglamda zikredilebilir. Nitekim
Peygamberimiz, eslerinin kendisine karsi sergiledigi bu tutum ve davramslar
nedeniyle, bir ay boyunca onlarin yanina ugramamak iizere yemin etmisti.

“Ey peygamber! Eslerine soyle de: "Diinya hayatim ve giizelliklerini istiyorsaniz
gelin size bir seyler vereyim sonra da giizellikle sizi serbest birakayim. Yok eger Allah’i,
Resuliinii ve dhiret yurdunu istiyorsamz sunu bilin ki Allah, icinizden iyiligi secenlere
biiyiik bir 6diil hazirlamistir.”68

Rivayete gore Peygamberimizin esleri, ondan diinyalik bazi seyler isterler ve
bu isteklerini ileriye gétiiriirler, onlarin bu tutumlar karsisinda Peygamberimiz bir
ay onlara yaklasmayacagina dair yemin eder ve ardindan bu ayetler iner.® Buna
gore Peygamberimiz onlar1 mevcut sartlarda kendisiyle beraber kalma yahut
bosama konusunda muhayyer birakir. Onlar da Peygamberimizle kalmay1 tercih

% Meryem 19/71.

% Meryem 19/72.

7 Aise Abdurrahman bintu’s-Sati, Rasulullah’in Annesi ve Hammlar, cev. ismail Kara (Konya: Uysal
Kitabevi, 1987), 2/115-116.

68 el-Ahzab 33/28-29.

6 Bk. Ibnii'l-Cevzi, Zadii'l-mesir, 1121.
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ederler ve olay tathiya baglanir. Bu siire¢ igerisinde Peygamberimizin herhangi bir
sekilde siddete bagvurmadig: bilinmektedir.

“Ey Peygamber! Eslerinin rizasim gizeterek Allah'in sana heldl kildigi seyi nicin
kendine haram ediyorsun? Allah ¢ok bagislayan, cok esirgeyendir.””0

“Peygamber, eslerinden birine gizlice bir soz soylemisti. Fakat esi, o s0zii baskalarina
haber verip Allah da bunu Peygamber’e agiklayinca, Peygamber bir kismum bildirmis, bir
kismindan da vazgegmigti. Peygamber bunu ona haber verince esi: Bunu sana kim bildirdi?
dedi. Peygamber: Bilen, her seyden haberdar olan Allah bana haber verdi, dedi.””!

Bir rivayete gore Peygamberimiz, esi Hz. Hafsaya bir aile sirrin1 sdylemis, o
da o sirr1 Hz. Aige ile paylasmisti. Bu olay1 miiteakiben bu ayet inmisti. Konuya
iliskin diger bir rivayete gore ise Peygamberin bazi hanimlar1 kendi aralarinda
anlasarak, kiskandiklari bir kumalarma karsi bir plan yaparlar ve uygulamaya
koyarlar. Bu plan sonucu Peygamberimiz bal yememeye yemin eder ve konuda bu
ayet iner.”? Bu rivayetler, Peygamberimizin hanimlar1 arasinda kiskangliktan
kaynaklanan ve O’'nu iizen bir kisim tatsiz hadiselerin oldugunu gostermektedir.
Halk arasinda Hz. Peygamber’in hanimlarini bosadigina dair kanaatler olusma
noktasina gelmisse de sonucta bu problemler tatliya baglanmis ve herhangi bir
siddet ve bosama olay1 gerceklesmemistir. Zaten Kur’an’da anlatilan Ornekler,
problemlerin nasil {istesinden gelinecegine yonelik mesajlar igermektedir.

Bu olayda Hz. Peygamber, evinden ve eglerinden uzaklasarak mescide
siginmistir. Benzer bir bagka hadise de Hz. Ali ile esi arasinda yasanmistir. Hz.
Peygamberin damadi olan Hz. Ali sevgili esi Hz. Fatima ile tartisarak evini terk
etmis ve tozlu toprakh elbiseleriyle sokakta kalmisti.” Bu Orneklerde oldukca
enteresan bir durum s6z konusudur: Esler arasinda yasanan tartismanin sonunda
kap1 disar1 edilen koca olmustur. Bunun sebepleri arasinda erkegin ev disinda
barimabilecegi alternatiflerinin bulunmasi, kadinin ise bu imkanlardan mahrum
olmas1 yer alir. Nitekim esler bosandiktan sonra dahi kadin, iddet siiresi
tamamlanincaya dek kocasmin evinde kalma hakkini sahiptir.

3. Sesini Allah’a Duyuran Kadin

Kur'an-1 Kerim'in bir stiresinde, yaslilik sebebiyle kendisinden bosanmak
isteyen kocasin1 Hz. Peygamber’e ve Allah’a sikdyet eden bir kadimin miicadelesine
yer verilir. Bu olayda esler arasinda yasanan sikintilara ¢oziimler onerilerek ailenin
dagilmasinin onlendigi goriiliir: “Kocast hakkinda seninle tartisan ve Allah’a yakinan

70 et-Tahrim 66/1.

71 et-Tahrim 66/3.

72 Bk. Ibnii'1-Cevzi, Zadii'l-mesir, 1452.

73 Onu bu sekilde goren Peygamberimiz ona Eba’t-Tiirdb/Toprak babasi diye takilmistir. Bk. M. Asim
Koksal, Isldm Tarihi (istanbul: Samil Yayinlari, 1987), 9/263.
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kadimin soziinii Allah isitmistir. Allah, sizin karsilikli konusmanizi igitir. Ciinkii Allah her
seyi isiten ve bilendir.”7*

Tartisma anlamina gelen Miicadele” sfiresinde yer alan bu ayetlerin niiztl
sebebine iliskin kaynaklarm aktardigi su rivayetler, Miisliman kadimn Islam
anlayigsinu ¢ok belirgin bir bigimde ortaya koymaktadr:

Havle (Huveyle) isimli bir kadma kocasi, o donemin bir orfii olan zihar
islemini yapar. Yani kocasi, cahiliyye adetleri dogrultusunda tartistig1 esine “Sen
bana artik anam gibisin” der. Bu ifadenin gelenekteki karsiligi bosamadir. Bunun
iizerine Havle kocasmma durumu Hz. Peygamber’e anlatmasini ve onun verecegi
hiikme gore hareket etmelerinin uygun olacagin belirtir. Adam Hz. Peygamber’e
boyle bir meseleyi arz etmekten utanacagini belirtince Havle, “Izin ver ben gidip
danisayim” der ve Peygamberimize gelerek soyle der: "Ey Allah'in Peygamberi!
Yillarca kocamla birlikte yagadik, ben onun yillarca kahrini gektim, ona cocuklar dogurdum.
Simdi ahir omriimde o, bana zihar yapti!” Bunun {izerine Hz. Peygamber, ziharin o
gelenekteki karsiligini goz oniinde bulundurarak su hitkmii verir: “Artik sen ona
haramsin!”

Kadin, halini Allah'a arz ettigini belirterek, sikayet ciimlelerini israrla tekrar
eder. Bunun iizerine vahiy gelir ve “Kocas: hakkinda seninle tartisan ve Allah'a
sikayette bulunan kadimin soziinii Allah isitmistir.”76 seklinde baslayan ayetler nazil
olur.”

Bu tablodan ¢ikarilabilecek sonuglar su sekilde 6zetlenebilir:

Kadm, yiiz ylize geldigi bir meselenin ¢6ziimiinii dinin i¢inde ariyor ve
kocasindan Hz. Peygamber’e danismasin talep ediyor.

Kocasinin utanarak sormaktan sakindigi dini bir hususu arastirmaktan
imtina etmiyor. Hz. Aise de "Allah Ensar hamimlarina rahmet etsin, onlarin utanma
duygulari, dinlerini 6grenmelerine engel olmadi” 78 seklindeki tespitiyle bu gercege
isaret ediyor.

Kadin kendi doneminin yerlesmis gelenegine adeta meydan okuyor, icine
sindiremedigi bu gelenegi sorguluyor, teslim oldugu dininin akla ve vicdana aykiri
olan bu durumu onaylamayacagini seziyor ve Allah’in elgisinin gelenege atifta
bulunan hiikmiiyle yetinmeyip 1srarla Allah'a yakarmaya devam ediyor.

Vicdanini tatmin edecek bir ¢oziime kavusuncaya kadar da miicadele ve
duasimu stirdiiriiyor.

74 e]l-Miticadele 58/1.

75 Sure tartigan kadin anlamina Miicadile diye de adlandirilmustir.

76 el- Miicadele 58/1.

77 Taberi, Cimiu'l-Beyin, 23/219.

78 Ahmed b. Hanbel Ebi Abdillah es-Seybani, Musnedu Ahmed b. Hanbel (Kahire: Muessesetu Kurtuba,
ts.) 6/148.
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Sonug

Bu makalede Kur’'an’dan derledigimiz bu 6rneklerde insanin oldugu yerde
problemlerin olabilecegine dikkat cekilmis, toplumun temeli olan aile ortam
icerisinde de kari-koca, ebeveyn ve cocuklar arasinda birtakim problemlerin
yasanabilecegine isaret edilmis ve Kur’an'in muhtemel problemler i¢in sundugu
saglikli ¢oziimler tizerinde durulmustur. Kur'an’in ornek verdigi bu ciftler,
problemlerini kendi aralarinda ¢dzmesini bilen ve aile yuvasimi sonuna kadar
gotiiren ciftlerdir. Zaten ideal olan sifir problemli bir aile degil, problemleri en aza
indirebilen ve bunlar1 da en giizel sekilde ¢dzebilen ailedir.

Huzurlu ve giiglii bir toplumun temelinde, huzurlu ve giiclii bir aile yer alir.
Boyle bir aile yapist ise ancak inang ve amel bakimindan giiglii, donanimli bireyler
tarafindan insa edilir. Aile, mutlulugu ve mutsuzlugu yalnizca esler ile sinirli kalan
bir durum degildir. Bilakis aile ebeveyn, ¢ocuklar ve diger akrabalardan olusan
genis bir miiessesedir. Dolayisiyla aile yuvasindaki mutluluk ya da mutsuzluk,
biitiin yakinlari ilgilendirir, onlara sirayet eder. Bu yuvanin yegane gayesi, {iyelerin
huzur ve mutlulugunu saglamaktir. Hayatin tabi akisina uygun olarak ailede cesitli
huzursuzluklar bas gosterdiginde, bunlarin ustile uygun bir bicimde ¢6ziime
kavusturulmasi, ebeveyn ve diger aile fertleri basta olmak iizere, etkili ve yetkili
herkesin temel vazifesidir. Muhtemel sorunlarin akl-1 selim ile ¢oziilmesi ve aile
birlikteliginin ac1 tath hatiralariyla muhafaza edilmesi hedeflenmelidir. Bu konuda
Kur’an-1 Kerim’de yer alan 6rnekler ve konuyla ilgili Kur'an'in ¢izdigi yol haritas:
ufuk agia1 ve yol gostericidir.

Bu nedenle ailenin kurulus asamasinda, es seciminde ve sonraki donemlerde
¢ok fazla hayalci olmamali, yasadigimiz donem ve sartlarin insanlar1 oldugumuzu
gdz Oniinde bulundurmali, hayattan beklentilerimiz, yapabileceklerimiz ve
erisebileceklerimiz ile orantili olmaldir. Bizler melek olmadigimiza gore,
birbirimizden meleklik beklememeli, gercek¢i olmali ve yapabileceklerimizi
konusmaliyiz. Zira mutlak kemal, Yiice Allah’a mahsustur.

Kur’an, donemin Arap kiiltiiriinde var olan koleligi ortadan kaldirmak icin
gereken diizenlemeleri asama asama uygulamaya koydugu ve var olan sinirsiz
kadinla evliligi dortle smirlandirip tek esliligi tavsiye ettigi gibi, kiiltiirde var olan
doévmeyi sonlandirmak igin gerekeni yapmus, onu carelerin tiikenme noktasina
gelindigi bir asamada sembolik bir vurmayla sinirlandirmistir.
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Methods of Solving Domestic Problems in the Quran

(With Reference to Surah An-Nisa, Verse 34)°
Ali AKPINAR™
Absract

Family, a concept that is as ancient as the history of humanity, is regarded as a verse
of Allah according to Quran. “And of His signs is that He created for you from yourselves
mates that you may find tranquility in them; and He placed between you affection and
mercy. Indeed in that are signs for a people who give thought.” The term “verse” means any
signs and documents that reflect the Creator’s unique power and that direct to the divine
ideology. Accordingly, the concept of family should be examined with the same seriousness
and respect shown to the concept of verse. In addition, it should be considered thoroughly
and protected carefully.

The verse in Quran “And marry the unmarried among you and the righteous among
your male slaves and female slaves. If they should be poor, Allah will enrich them from His
bounty. Allah is all-Encompassing and all-Knowing” and the Prophet’s statement “Marriage
is my sunnah. Whoever abandons my sunnah is not a follower of mine guide the Muslims
and Islamic families are established with Allah’s order and Prophet’s words. Constituting the
basis of the concept of family in Islam, this statement is actually a patent on a proper Islamic
family. Accordingly, families should be established based on Islamic principles, and
protected and maintained in line with what this statement means. Considering the fact that
the Islamic practice called muta (temporary) marriage has been forbidden, Islamic family is
an institution which is to be maintained throughout a couples’ lives and is even believed to
continue in paradise. Verses in the Quran indicate that people living in paradise will be
hosted in paradise with their partners and descendants. The family of the Prophet, who is
the best model for Muslims with his marriages and on any subject, was never fragmented,
although he occasionally had certain problems in his marriages.

Although divorce is recommended as a solution when there is no other option, what
is more important is to maintain the family peacefully. The establishment of families is based
on this target and measures are taken in this regard. Sincerity is ensured between the families
of the bride and groom to help the couples reach the aforementioned target. Therefore,
brides and grooms, who are the key people in a family, should be aware of this. Moreover,
relatives who financially and spiritually help establish the family should act accordingly. The
problems seen in the institution of family in the modern days arise from people’s awareness-
based deficiency in this subject.
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Methods of Solving Domestic Problems in the Quran

This paper will examine the methods of solving domestic problems in Quran with
reference to Surah an-Nisa, verse 34.

Keywords: Quran, Family, Women, Conflict, Violence, Problem.

Aile I¢i Sorunlarin Coziimiinde Kur’ani Yontem

(Nisa Suresi 34. Ayeti Baglaminda)
Oz
Insanlik tarihi kadar kadim bir miiessese olan aile, Kur'an’a gore Allah’'in
ayetlerinden bir ayet olarak nitelendirilir. “Icinizden, kendileriyle huzura kavusacaginiz esler
yaratip; aramzda muhabbet ve rahmet var etmesi, O'nun varligumn ayetlerindendir. Bunlarda,
diisiinen bir toplum icin dersler vardir.”* Ayet, Yiice Yaratici’'nin erisilmez kudretini gosteren,

O'na gotiiren alamet ve belge demektir. Buna gore aile bir ayet gibi saygiyla ele alinmasi,
tizerinde derinlikli diistiniilerek okunmasi ve itinayla korunmasi gereken bir kurumdur.

Kur'anin “Iginizdeki bekdrlari, kilelerinizden ve cariyelerinizden iyi olanlari evlendirin.
Eger yoksul iseler, Allah onlar: liitfu ile zenginlestirir. Allah liitfu bol olandir, bilendir”? ayeti,
Peygamberimizin Nikih benim stinnetimdir, kim benim siinnetimden yiiz cevirirse benden degildir?
gibi sozleri dogrultusunda Islam ailesi Allah’in emri ve Peygamberin kavliyle kurulur. Aslinda
ailenin temelini olusturan bu ciimle Islam ailesinin patentidir. Dolayisiyla aile bu ciimlenin
gerekleri dogrultusunda Islami 6lciilere gore kurulmali, bu ciimle dogrultusunda korunmali
ve siirdiiriilmelidir. Islam’da gegici/siireli nikih denilen mut’anin yasaklandig diisiiniiliirse
fslam ailesi, &miir boyu siirmesi hedeflenen ve hatta cennette de devam edecegi iimit edilen
bir kurumdur. Kur'an ayetlerinde, cennetliklerin esleri ve ziirriyetleriyle birlikte cennette
agirlanacag belirtilir.* Her konuda oldugu gibi yaptig1 evlilikleriyle de bizlere en giizel
ornekligi sunan Peygamberimizin kurdugu aile yuvalarinda zaman zaman bir kisim
problemler yasanmis olsa da aile yuvasmin yikilmasi s6z konusu olmamustir.

Carelerin tiikendigi asamada bosa(n)ma bir ¢ikis yolu olarak onerilse de kurulan
ailede asil olan yuvanin huzurlu bir sekilde devamidir. Kurulus bu hedefe yoneliktir, alinan
tedbirler bu hedef icindir, kurulan birliktelikle iki taraf ailelerinin yakinlasmasi da giftlerin
bu hedefi gergeklestirmelerine yardimci olma amacina yoneliktir. Bu yilizden ailenin
bagkahramanlar1 kar1 koca bu bilingte olmali, ailenin kurulmasina maddi ve manevi olarak
yardimci olan akrabalar da bu biling dogrultusunda hareket etmelidir. Bugiin aile
kurumunda goriillen ¢oziilmeler, taraflarin bu bilingten yoksun olmalarindan
kaynaklanmaktadir.

Bu yazida Islam ailesinde yaganabilecek problemlerin ¢oziimiinde Kur'ani yontem,
Nisa suresi 34. ayeti baglaminda ele alinacaktir.

Anahtar Kelimeler: Kur’'an, Aile, Kadin, Niistiz, Siddet, Problem.

1 er-Rtim 30/21.

2 en-Nr 24/32.

3 Eb(i AbdilldAh Muhammed b. ismail el-Buhari, el-Cémiu’s-sahih (1stanbul: el-Amire, 1353/1975), “Nikah”,
1; Ebii'l-Hiiseyn Miislim b. el-Haccac, el-Caini ‘u’s-sahih, ngsr. Muhammed Fuad Abdiilbaki (Kahire: y.y.,
1374-75/1955-56), “Nikah”, 5; Ebi Abdirrahman en-Nesai, Siinen (Beyrut: y.y., ts.), “Nikah”, 4.

4 Bk. er-Ra’d 13/23; Yasin 36/55-56; el-Gafir 40/8; et-Ttir 17-21.
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The Quran has meaningful recommendations and precautions for solving
potential domestic problems:

Men are in charge of women by [right of] what Allah has given one over the other
and what they spend [for maintenance] from their wealth. So righteous women are devoutly
obedient, gquarding in [the husband’s] absence what Allah would have them guard. But
those [wives] from whom you fear arrogance - [first] advise them; [then if they persist],
forsake them in bed; and [finally], strike them. But if they obey you [once more], seek no
means against them. Indeed, Allah is ever Exalted and Grand.”>

“And if you fear dissension between the two, send an arbitrator from his people and
an arbitrator from her people. If they both desire reconciliation, Allah will cause it between
them. Indeed, Allah is ever Knowing and Acquainted [with all things].”¢

And if a woman fears her husband’s contempt or evasion, there is no sin upon them if
they make terms of settlement between them - and settlement is best. And present in
[human] souls is stinginess. But if you do good and fear Allah - then indeed Allah is ever,
with what you do, Acquainted.””

Efforts will be made to answer the following questions:

What does the term gawwam in the verse mean and how has it been reflected
to the meanings?

What does the superiority of men mentioned in al-Baqarah 228 and an-Nisa
34 mean?

Why are the concepts of salihat, ganitat and khafizat used for women?
What does the concept of male and female-related nushuz mean?
Does the concept of waz suggest ordering, warning or reprimanding?
What does forsaking in bed mean?

Does striking in this context mean beating or hitting? Or does it suggest
sending one away?

How is the validity of the case mentioned in regard to the reason of
revelation for the afore-noted verse?

Does the violence shown toward women in the world, particularly those in
the Muslim societies, arise from the objective of practicing that verse, or are the
cases of violence a result of the customs? How extensively do the men who use
violence against their wives know about this verse?

5 an-Nisa 4/34.
6 an-Nisa 4/34-35.
7 an-Nisa 4/128.



Methods of Solving Domestic Problems in the Quran

What do the relevant statements in the final sermon, story of Ayyub, Nabawi
practice and warnings mean?

How accurate are the defensive and conjunctural comments? Can verses such
as the afore-noted one be kept out of the agenda, by saying “I wish Allah would not
have revealed such a verse”?

1. Superiority of Men

The Quran has verses regarding couples’ responsibilities toward one another
to establish a peaceful family and maintain this family in this way. One of these
verses is as follows: “And due to the wives is similar to what is expected of them,
according to what is reasonable. But the men have a degree over them [in responsibility and
authorityl. And Allah is Exalted in Might and Wise.”

Men are deemed superior to women based on their creation, rights and
responsibilities in Islam. This superiority is believed to be seen in different topics
such as inheritance, jihad, management capability, aids, intelligence,
understatement, physical strength, physical characteristics, beneficial activities etc.
Moreover, men are permitted to marry and divorce more than one woman, which is
not the case for women. However, this superiority was limited to a degree in the
verse, preventing people from understanding men’s superiority as a total
supremacy.’® The concept of superiority here is related to men’s rights. Men are
ordered to be more tolerant when they use their rights on women and to behave in
a manner suiting their superiority. The degree of superiority here encourages men
to get along with their wives and to be tolerant toward them in financial and ethical
matters.! “And live with them in kindness. For if you dislike them - perhaps you dislike a
thing and Allah makes therein much good.”'2 The presence of duties in a family does
not mean that both sides have the equal responsibilities. That is, if women wash
clothes or cook meals, men are not supposed to do the same. Sides should do what
they are supposed to do."

8 al-Baqarah 2/228.

9 al-Baqarah 2/228.

10 Ash-Shiekh Muhammad Tahir ibn Ashur, at-Tahrir wa at-tanwir (Tunisia: Daru as-Sahnun li an-Nashri
wa at-Tawzi’, 1997), 2/385.

11 Abu Jafar Muhammad ibn Jarir at-Tabari, Jamiu al-bayan fi tawili al Quran, ed. Ahmad Muhammad
Shagir (Beirut: Muassasatu ar-Risalah, 2000), 4/499; Abu Abdillah Muhammad ibn Ahmad al-Qurtubi, al-
Jami’ li ahqami al-Quran, ed. Ahmad al-Birduni & Ibrahim Etfis (Cairo: Daru al-Qutubi al-Misriyyah,
1964), 3/112.

12 an-Nisa 4/19.

13 Abdallah ibn Ahmad an-Nasafi, Madariqu at-Tanzil wa hagaiqu at-tawil, ed. Marwan Muhammad Shiar
(Beirut: Daru an-Nafais, 2005), 1/121.



The Journal of Theological Academia

Ibn Abbas stated the following in this regard: I dress to look good for my wife
just like she does for me because Allah ordered the following: Women have rights equal to
their social and traditional duties.

Women's rights are believed to resemble those of men and mentioned
particularly. Men’s rights have been known for a long period of time. However,
women’s rights are ignored and even violated. Islam particularly mentions
women'’s rights and orders men to observe their rights.!> Umar stated the following
in this regard: As Qurayshi people, we used to be dominant over our women. After coming
to Madinah, we saw that Ansar women were dominant over their men. Then, our women
started to look up to Ansar women.'s

In later periods, certain scholars reported that men’s superiority was actually
related to their duties rather than their merits and concept of humanity. According
to those with the afore-noted idea, women reach the same level with men if they
have financial power and assist men in domestic expenses.’” However, interpreting
the verses in relation to the variable cases is not actually correct. During the
revelation period, there were wealthy women such as Hatijah, which is also the
case for the present day. Interpretations changing based on the concepts of wealth
and expenses will direct people to various explanations in various topics. However,
the Quran also provides criteria regarding these topics. Therefore, scholars have
stated that the superiority-related difference is present between genders and that
dominance of certain women over men in terms of physical strength and similar
topics does not change the reality.'s

And do not wish for that by which Allah has made some of you exceed others. For
men is a share of what they have earned, and for women is a share of what they have earned.
And ask Allah of his bounty. Indeed Allah is ever, of all things, Knowing.”? According to
what was narrated by Tabari, the verse was revealed to clarify the statuses of men
in polygamy and similar topics.? It should be noted that certain privileges assigned
to men are not complimentary; instead, these privileges brought certain
responsibilities to men.

The following verse can now be detailed after the preliminary explanations:

Men are in charge of women by [right of] what Allah has given one over the other
and what they spend [for maintenance] from their wealth. So righteous women are devoutly
obedient, gquarding in [the husband’s] absence what Allah would have them guard. But

14 Tabari, Jamiu al-Bayan, 4/499.

15 Tbn Ashur, at-Tahrir wa at-tanwir, 2/385.

16 Tbn Ashur, at-Tahrir wa at-tanwir, 2/385.

17 Fazlur Rahman, Ana Konulartyla Kur'dn, trans. Alparslan Agikgang (Ankara: Ankara Okulu Yayinlari,
1987), 120; Muhsin Demirci, Kur’dn Tefsirinden Farkli Yorumlar (Istanbul: M. U. Hahiyat Vakf1 Yaymlari,
2017), 1/162-163; 282-285.

18 Muhammad Abu Zahra, Zahratu at-tafasir (s.1.: Daru al-Fiqri al-Arabi, 1396), 3/1662.

19 an-Nisa 4/32.

20 Tabari, Jamiu al-Bayan, 8/260.
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those [wives] from whom you fear arrogance - [first] advise them; [then if they persist],
forsake them in bed; and [finally], strike them. But if they obey you [once more], seek no
means against them. Indeed, Allah is ever Exalted and Grand.””!

Guardianship of men over women indicates men’s responsibility over
women’s actions including meeting their needs, protecting them, and paying
attention to matters related to them.?? Superiority of men over women has a
proportion and thus should not be considered as a total domination. Accordingly,
the degree of men can fall if they cannot fulfill their responsibilities. As noted by
Elmali,® men who do not fulfill their guardianship-related responsibilities will lose
their degrees.

As indicated in the hadith, every member of a family has a voice in domestic
issues. You are the shepherds of your flock and responsible for what you manage. Head of
family, woman of the house and maid of the house were separately mentioned in the
house?* Islamic culture prioritizes the responsibilities in social relationships.
Meeting the responsibilities is more important than claiming rights, meaning
responsibilities should be met first. Accordingly; wives, husbands and children
should know their responsibilities first and act accordingly. They can claim their
rights later. In fact, fulfillment of domestic responsibilities by every member of the
family means observing the rights of one another.

Guardianship of men and considering men as the head of social communities
including family assign them a great responsibility. Men’s difference is rather
managerial. If family is considered as an institution, it will have a head like every
other institution. If women were the head of the family, people would ask why
women were the head instead of men. This questioning process is also valid in
selecting men as the head of family

The guardianship of men is based on two reasons in the verse. The physical
strength and characteristics of men, which are Allah’s blessings, are among the
privileges of men in certain canon provisions. The topics covering men’s superiority
cover prophecy, imamate, presidency of state, jihad, authority to divorce,
inheritance, adhan or sermon.? Other relevant topics include the spending men do
out of their goods, such as bride wealth and alimony.?6

21 an-Nisa 4/34.

2 Muhammad ibn Muqarram Ibn Manzur, “’kvm”, Lisanual-'Arab (Beirut: Daru as-Sadr, nd.), 12/496.

2 Elmalilh Muhammed Hamdi Yazir, Hak Dini Kur’dn Dili (Istanbul: Azim Yaynlari, nd.), 2/556.

24 Bukhari, “Salat”, 500.

% Jarullah Muhammad ibn Umar Zamahshari, al-Qashshaf an haqaigi at-tanzil wa ‘uyuni al-agawil, ed.
Muhammad Abd as-Salam Shahin (Beirut: Daru al-Qutubi al-Ilmiyyah, 2006), 1/495; Muhammad ibn
Husein Fahr ad-Din ar-Razi, at-Tafsiru al-Fahri ar-Razi (Beirut: Daru lhyai at-Turasi al-Arabi, nd.), 1/1441;
Elmalily, Hak Dini Kur'dn Dili, 2/256.

2 Tabari, Jamiu al-Bayan, 8/290; Zamahshari, Qashshaf, 1/234; Razii, Tafsir, 1/1441; Qurtubi, al-Jami’, 5/168;
Abu al-Fida Ismail ibn Umar ibn Qasir al-Qurayshi ad-Dimashqi, Tafsiru al-Qurani al-azim, ed. Sami ibn
Muhammad Sallamah (s.L.: Daru at-Tayyibah li an-Nashri wa at-Tawzi’, 1999), 2/292.
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Women'’s servility occurs through absolute obedience to Allah Almighty and
obedience to their husbands in certain topics. Women’s guardianship over their
family happens with their protection over their honor and husbands’ goods. The
same responsibility is also born by the husbands. Failure to fulfill this responsibility
will result in nushuz between the spouses.

Nushuz literally means raising, glowering or having conflicts. Conflicts
between the spouses are mentioned to suggest their failure to fulfill their
responsibilities. Legal authorities consider women’s act of leaving their houses
without their husbands’ permission or rejecting their husbands’ sexual demands as
nushuz.?” Accordingly, women’s nushuz is understood as their dislike toward their
husbands, conflicts, and acts of glowering at their spouses, turning away from their
husbands and failing to fulfill their responsibilities.

Nushuz of men toward their wives as mentioned in an-Nisa 128 includes
beating the women, oppressing them, acting rudely and violently against them,
swearing against them, failure to pay alimony, neglecting them, and failure to meet
the responsibilities regarding them.? Nushuz of men is mentioned along with their
act of turning away from their wives. Mistreatment toward women, negligence
shown in the issue of paying the alimony, failure to fulfill the sexual-based duties
and to come home in the evenings, acting indifferently and insincerely, and
misusing the title as the head of family and showing violence toward the women
are among the nushuz of men. According to the verse, parties should maintain their
marriage by solving the issues they had or terminate their marital relationship in
accordance with the predetermined methods and manners.?’

A collective assessment toward both verses indicates that nushuz can arise
from both genders. However, the Quran suggests different methods to discipline
the party causing nushuz, based on physical locations and statuses. The suggestions
of the Quran are the methods that are applicable for both sides, and the
presentation of different methods for women and men in the Quran is suitable.

The Quran orders men to be patient and tolerant against the behaviors of
their wives which bother them.® Moreover, the Prophet said the following and
warned his followers in this regard: The most excellent and benevolent Muslim among
you are those who are the most benevolent against their wives,’! as many women complain

27 See: Hact Mehmet Giinay, “Niistiz”, Tiirkiye Diyanet Vakfi Islim Ansiklopedisi (Istanbul: TDV Yayinlari,
2007), 33/303-304.

28 Jbn Manzur, “‘kvm”, 12/496; Tabari, Jamiu al-Bayan, 9/267; Zamahshari, Qashshaf, 1/559; Razi, Tafsir,
5/214; Qurtubi, al-Jami’, 5/403.

2 See: Glinay, “Nustiz”, 33/304.

30 See: an-Nisa 4/19.

3 Muhammad ibn Isa Abu Isa at-Tirmidhi, al-Jamiu as-sahih, ed. Ahmad Muhammad Shagqir (Beirut:
Daru Ihyai at-Turasi al-Arabj, ed.), “Rada” 11.
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about you to my family. Those who beat their wives are not benevolent? When it becomes
impossible to maintain the marital relationships, rules to terminate the marriage in
the suitable manners are followed. The verses an-Nisa 34 and at-Talaq 1, 2, 6 and 7
provides suggestions to solve marital issues when couples are eager to maintain
their relationships. These are the actions taken to improve the problematic
marriages.

When women cause nushuz, their husbands or relatives are recommended to
talk to them (delivering sermon). This concept does not mean ordering, instructing,
reprimanding or swearing. The Quran is the most beautiful sermon book.3* Allah
gives the most benevolent sermon to the creatures.** A benevolent sermon was also
provided by the Prophet.? Thus, this process suggests examining the marital issue
meticulously and explaining the necessary aspects to the addressee in the manner
they can understand. Khalil ibn Ahmad stated the following in this regard: sermon
is the process of reminding people of the most benevolent actions in a manner to touch their
hearts.3¢ If such a sermon is delivered suitably, it will benefit most of the women
causing nushuz, and nothing else will be needed.

If this phase does not yield a result, actions of forsaking them in the bed,
discontinuing to have sexual intercourse, separating the rooms, avoid talking, or
staying as offended are recommended.?” This process suggests the action of keeping
a benevolent and suitable distance with the spouse as explained with the concept of
hajr al-jamil®, without showing no violence. Most of those causing nushuz can be
helped applying the afore-noted method, and the issue can be solved accordingly.
Regarding the case of swearing (meaning promising here), the Prophet had certain
issues with his wives and solved the problems using that method. Legal authorities
stated that the duration of resentment should be one month at most.

If this does not yield a result, a gentle strike can be preferred. This is not an
obligation but an arbitrary option. According to scholars, abandoning the latter
method is better. If striking will not yield a result, this method is not used. If the
marital conflicts are reflected to the court, the husband cannot beat his wife.?® The
beating should be gentle, without hurting the woman or leaving a mark on her
body.# According to Ibn Abbas, this symbolic beating act can be performed with a

32 Suleiman ibn Ashas-as-Sijistani Abu Dawud, Sunanu Abi Dawud (Beirut: Daru al-Qitabi al-Arabi, ed),
”Nikah”, 42.

33 See: Ali Imran 3/138, al-Maidah 5/46, Yunus 10/57, Hud 11/120, an-Nur 24/34.

34 See: al-Baqarah 2/231, an-Nisa 4/58, an-Nahl 16/90, an-Nur 24/17.

35 See: Saba’ 34/46, an-Nisa 4/63.

3% Abu Zahra, Zahratu at-tafasir, 3/1667.

% Tabari, Jamiu al-Bayan, 8/290; Abu al-Hasan Ali ibn Muhammad ibn Muhammad al-Habib al-Basri al-
Mawardi, an-Nugat wa al-‘uyun, ed. as-Sayyid ibn Abdu al-Magsut ibn Abd ar-Rahim (Beirut: Daru al-
Qutubi al-Ilmiyyah, nd.), 1/480.

38 See: al-Muzzammil 73/10.

% Bekir Topaloglu, Islam’da Kadin (Istanbul: Ragbet Yayinlari, 2016), 79.

40 Tabari, Jamiu al-Bayan, 8/290; Qurtubi, al- Jami’, 5/168.
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miswak.#! This verse was revealed to the societies where violence against women
was common, and it aimed to minimize the relevant incidents.#2 Legal authorities
state that such an action goes beyond the objective of improving the family relation
and protecting the domestic unity, indicating that certain financial and criminal
penalties could arise as this method becomes a form of punishment.** Authorities
may even take decisions to punish the men who beat their wives considering that
men go beyond the purpose of gently striking their women.#

The Quran mentions the oath taken by Ayyub to beat Layya, his wife, and
the method he could use to lawfully nullify this oath: [We said], "And take in your
hand a bunch [of grass] and strike with it and do not break your oath.” Indeed, We found
him patient, an excellent servant. Indeed, he was one repeatedly turning back [to Allah].”*

According to a narrative, Ayyub took oath fo beat her wife with 100 stick strikes
as she did something wrong when he was ill. Then, Allah Almighty suggests a
formula that will ensure the fulfillment of oath and not harm women.# It is clear
that certain problems occurred in the family of Ayyub, resulting in the oath taken
by Ayyub - a benevolent model of patience — to beat his wife, and Allah
recommended a method to solve their problem.

According to legal authorities, this verse is the clear indication that men
cannot beat their wives immoderately. Mujaheed, one of the tabiun scholars, stated
that the verse was not solely for Ayyub, meaning it concerns everybody. Ata, one of the
scholars of the same period, stated the following in regard to the question of
whether religious practices could be made with this verse: Anything revealed in the
Quran are to be fulfilled and followed.# According to a narrative from Aisha, the
Prophet did not beat any women, children or a maid.*s These universal statements made
by the Prophet in the Final Sermon briefly explain the message in the verse:

“I recommend you to treat the women well because they are under your
guardianship. As long as they do not perform a clearly unethical act, you cannot
oppress them. If they did something immoral, forsake them in the bed and strike
them gently. If they obey you, do not look for any excuse any longer.”#

The term darb was explained as sending women away from home by some
scholars. However, the stem darb has been used in many verses. When used with or

4 Abu Zahra, Zahratu at-tafasir, 3/1667.

42 Demirci, Kur'dn Tefsirinden Farkli Yorumlar, 1/288-289.

4 Giinay, “Niistiz”, 33/304; Abu Zahra, Zahratu at-tafasir, 3/1667.

4 Tbn Ashur, at-Tahrir wa at-tanwir, 5/37.

45 Sad 38/44.

46 See: Tabari, Jamiu al-Bayan, 21/211; Abu al-Faraj Jamal ad-Din Abd ar-Rahman ibn Ali ibn Muhammad
al-Jawzi al-Qurayshi al-Baghdadi, Zadu al-masir fi ilmi at-tafsir (Beirut: Daru Ibni Hazm, nd.), 1216.

47 See: Qurtubi, al-Jami’, 15/212.

4 Muhammad ibn Sad ibn Muni’ Abu Abdillah al-Basri, at-Tabagatu al-qubra, ed. Thsan Abbas (Beirut:
Daru as-Sadr, 1968), 8/204.

49 Tirmidhi, “Rada”, 11.
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without the dative form, darb means giving a spectacular example®. However, when
used in the active form, it means the following: Moses’ act of striking his walking stick
to a stone or sea®; wearing a hijab firmly®, walking by hitting the feet on the floor;
Abraham’s act of breaking the idols®; Ayyub’s act of striking his wife>; Israeli people’s act
of hitting a corpse with a piece from the body of a cow>s; Construction of a wall between the
believers and disbelievers in the eternal world5. Without the dative form, it means
angels’ act of getting the soul of a creature, ending its life®. The act of striking is clear in
these meanings. The narrative® regarding the references that explain the reasons of
revelation for this verse supports this meaning. Darb was used with the letter fi to
mean travelling.®* The act of walking is also understood in this context. The afore-
noted verse was also used without the dative form. Interpreting this use with the
belief that it suggests sending women away from home. Moreover, translating this
term into Turkish as “beat them” is not correct because beating causes continuity in
the action. The translation as “strike them” seems to be more accurate considering
the unity of topics in the Quran. Accordingly, the strike of Ayyub with a bunch of
dried grass in his hands or Moses’ strike with his walking stick on a stone or sea
does not suggest the act of beating. Instead, they did it solely once. Following these
explanations, how the concepts of gawwam and wadribuhunnah in the relevant verse
are reflected to the interpretations can be examined:

Meaning Guardian Striking
I. Hakk: Tzmirli (v:1927) | they are head of family beat them
Elmalili (v:1942) they are dominant beat them
O. Riza Dogrul (v:1951) | they are guardian beat them
A. Atif Tiiziiner (v: they give instructions beat them
1954)

H. Basri Cantay (v:1956) | they are dominant/head of beat them

the family

50 See: Ibrahim 14/24; an-Nahl 16/75, 76, 112.

51 See: al-Baqarah 2,/60; al-Araf, 7/160; Taha 20/70; ash-Shuara 26/63.

52 an-Nur 24/31.

% an-Nur 24/31.

54 as-Saffat 37/93.

% Sad 38/44.

% al-Baqarah 2/73.

57 al-Hadid 57/13.

58 See: al-Anfal 8/12, 50; Muhammad 47/4, 27.

% A man once beat his wife. She visited the Prophet and complained about her husband. Upon hearing
that, the Prophet wanted to apply a reprisal to the man. But then, Allah revealed the verse “Men are in
charge of women...”. The Prophet called the man, read the verse to him, and stated the following: I wanted
to do something different to you but Allah ordered a different action. See: Tabari, Jamiu al-Bayan, 8/290.

0 See: Baqarah 2/273; Ali ‘Imran 3/156; Nisa 4/94, 101; Maidah 5/106; Muzzammil 73/20.
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O. Nasuhi Bilmen they are guardians beat them
(v:1971)

Ahmet Davudoglu they are dominant beat them
(v:1982)

Abdiilbaki Golpmarl they are superior beat them
(v:1982)

M. Esed (v:1992) they protect and care beat them
Talat Kogyigit (v:2011) they are dominant beat them
Mehmet Zeki Duman they manage strike them
(v:2013)

Salih Akdemir (v:2014) | they are the heads strike them gently
Sidki Giille (v: 2015) they are dominant beat them

Yasar Nuri Oztiirk
(v:2016)

they guard and care

Get them out of your
homes/send them

away/beat them!
Enver Baytan (v:2016) they are dominant/head of beat them
family
Hayrat Nashriyat they are dominant/their beat them
heads
Y. Kutluay-H. Atay they are dominant beat them
Diyanet Vakif they are the head and beat them
guardians
Siileyman Ates they manage beat them
Mustafa Hizmetli they protect and care get them out of your

houses in the end

M. Nuri Yilmaz

they manage

strike them gently

Bayraktar Bayrakl they protect and care beat them/send them
away
M. Cakir they are the source of discipline them
assurance
M. Islamoglu they protect and care beat them
M.Sait Simgek they manage beat them
Hamdi Dondiiven they manage beat them
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Hasan Elik they deserve the respect of discipline them
their spouses
Mustafa Oztiirk they are the heads. beat them
Yusuf Isicik they are the beat them
dominant/head/responsible
people, and they protect and
care
Omer Dumlu they are the supporters Do not attempt to beat

the women who could
cause conflicts and
fragment the family,
based on your opinion.

Y. Kandemir-H.
Zevalsiz-U. Simsek

they protect and care beat them gently

Sener-Sofuoglu-Yildirim | they are the guardians and

heads

you can beat them gently

Omer Sevinggiil they care leave them if they persist
in their irreconcilable

behaviors.

It is clear that the concept of gawwam has been translated as the protector and
guardian, administrator, judge, head of the family in most of the interpretational works.
The concept of wadribuhunnah has been translated as “beat them” by some or, more
accurately, as “beat them” (Duman, Akdemir, Yilmaz). It was translated as “send
them away” in certain interpretation works (Y. Nuri Oztiirk, Hizmetli, Sevinggiil)
or “discipline them in two works (Cakar, Elik).

The following points of the afore-noted verses catch attention:

The verse determines spouses’ responsibilities and attitudes, and division of
labor within the family.

The family structure which is recommended as a model in the Quran consists
of spouses who observe the divine limits, and peace/agreement/harmony is present
in that family. Expression of these concepts in the verses aims to direct women to
these properties.

If domestic problems arise from women, a gradual solution can be used.

Accordingly, methods such as effective advising, staying as offended as a
psychological action, and disciplining them if no improvement is made should be
followed. These methods are solely intended for problematic women.
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The problem is then reflected to two arbitrators chosen among the relatives
of spouses. At this phase, couples share their problems only with these arbitrators
who are supposed to make fair decisions.

When the issue is examined by the arbitrators, the primary purpose of
arbitrators should be to ensure couples make peace and maintain the family.

The objective here is to prevent the family from fragmentation and to help
the family maintain the peaceful unity.

Divorcing should be the last option here. There are many verses and a
separate surah (at-Talaq surah) on the limits and rules of divorcing in the Quran.
Therefore, the process of divorcing has been subject to a couple of rules, making it a
non-arbitrary act. It is clear that divorcing does not occur upon a couple of words
from a man’s mouth, on the contrary to what certain people believe. It is the last
option that assigns severe responsibilities to men.

In each of these steps, sides should remember that Allah observes what they
are doing and that they are responsible before the divine authority. The fact that the
verses examined in this regard end with the terms Aziz, Hagim, Alim, Ali is
meaningful. These terms remind people to fulfill their responsibilities and to stay
within ethical limits in any topics, and indicate that Allah almighty knows
everything with all details, makes decisions with wisdom and justice, and possesses
the untouchable power and authority will punish them if people ignore their
responsibilities.

2. The Domestic Problems of the Prophet

The Prophet’s wives could mention their problems beside him or even
discuss them with him. While being obeyed by those under the Tree of Ridwan
during the year of the Treaty of Hudaybiyah, the Prophet stated the follows: “I wish
from Allah that those who obey me under this tree will not go to hell” Then, Hafsa — one
of the Prophet’s wives — stated the following on the scene: "But they will go to hell, O
Prophet!” After being reprimanded by the Prophet, Hafsa read the following verse:
“And there is none of you except he will come to it. This is upon your Lord an inevitability
decreed.* Upon hearing her, the Prophet read the following verse: “Then We will
save those who feared Allah and leave the wrongdoers within it, on their knees.” 2
Indicating Hafsa's culture regarding the Quran,® this is one of the most concrete
examples showing that she could converse with the Prophet.

The Quran mentions the domestic problems experienced by the Prophet to
provide examples of humanity. Accordingly, the Prophets’ wives who disclosed the
secrets shared by the Prophet, had plans against the Prophet due to jealousy,

6 Maryam, 19/71.

02 Maryam, 19/72.

63Aisha Abd ar-Rahman bintu ash-Shati, Rasulullahin Annesi ve Hamimlari, trans. [smail Kara (Konya:
Uysal Kitabevi, 1987), 2/115-116.
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bothered the Prophet due to worldly demands, and forced the Prophet to swear
that he would not approach them can be mentioned in this regard. Due to these
attitudes from his wives, the Prophet swore that he would not be next to his wives
for a month.

“O Prophet! say to your wives "If you should desire the worldly life and its
adornment, then come, I will provide for you and give you a gracious release. But if you
should desire Allah and His Messenger and the home of the Hereafter - then indeed, Allah
has prepared for the doers of good among you a great reward. "6

According to a narrative, the Prophet’s wives demanded worldly goods from
the Prophet and even went beyond the limits. Upon observing how his wives acted,
the Prophet swore not to approach his wives for a month and these verses were
then revealed.s Accordingly, the Prophet was granted the option to let them stay
with him or divorce them. Then, they preferred staying with the Prophet, and the
issue was solved. It is a fact that the Prophet did not use any violence toward his
wives.

“O Prophet! why do you prohibit [yourself from] what Allah has made lawful for
you, seeking the approval of your wives? And Allah is Forgiving and Merciful .66

“And [remember] when the Prophet confided in one of his wives a statement; and
when she informed [another] of it and Allah showed him, he made known part of it and
ignored a part. And when he informed her about it, she said, "Who told you this?” He said,
"I was informed by the Knowing, the Acquainted.”%

According to a narrative, the Prophet disclosed a familial secret to Hafsa,
which she shared with Aisha. That verse was revealed following this issue.
According to another relevant narrative, certain wives of the Prophet had a secret
verbal agreement between them, made a plan against the wife they are jealous of,
and implemented this plan later. Consequently, the Prophet swore not to eat honey
anymore and that verse was revealed later.®® These narratives show that a couple of
incidents that arose from jealousy and upset the Prophet occurred between his
wives. Although some members of the public thought that the Prophet divorced his
wives, the Prophet’s marital problems were then solved. Additionally, no violent
incidents occurred and the Prophet did not divorce his wives. The examples
mentioned in the Quran include messages regarding how the problems can be
overcome.

In this case, the Prophet kept himself away from his wives and stayed in a
masjid. A similar story occurred between Ali and his wife. As the groom of the

64 al-Ahzab 33/28-29.

65 See: Ibnu al-Jawzi, Zadu al-masir, 1121 .
66 at-Tahrim 66/1.

67 at-Tahrim 66/3.

68 See: Ibnu al-Jawzi, Zadu al-masir, 1452.
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Prophet, Ali quarreled with his wife Fatima, left the home and stayed in the street
with his clothes full of dirt.® There is actually quite an interesting aspect in these
cases. Those who were sent away from home following the discussions were
husbands. The reason behind this situation was that men could find alternatives
where they could take shelter in, which was not the case for women. Additionally,
women could wait the period of delay in their husbands’ home after getting
divorced.

3. The Woman Who Managed to Make Herself Heard by Allah

The Quran mentions the fight of a woman who complained to the Prophet
and Allah about her husband who wanted to divorce her due to her old age. In this
case, solutions were proposed for the problems experienced by the couples, and
efforts were made to prevent the family from fragmentation. Certainly Allah has
heard the speech of the one who argues with you, [O Muhammad], concerning her husband
and directs her complaint to Allah. And Allah hears your dialogue; indeed, Allah is Hearing
and Seeing.” 70

The following narratives conveyed by the sources regarding the reasons for
the revelation of the afore-noted verses in surah al-Mujadila’ — meaning quarreling
or fighting for something — clearly reflect a Muslim woman'’s conception on Islam:

The husband of a woman named Hawlah (Huwaylah) performed zihar on his
wife, which was a tradition during those days. That is, the man said the following
after his discussions with his wife as a result of the traditions from the Period of
Ignorance: “You are now like my mother”. The meaning of this statement is divorcing
in the traditions. Then, Hawlah told her husband that they should reflect the case to
the husband and do what he recommended them to do. After stating that he would
get embarrassed for mentioning such a case to the Prophet, Hawlah said “then, let
me go and talk to him” and visited the Prophet. She said: “O Prophet! I have lived
with my husband for years. 1 tolerated what I suffered from him and even delivered children
to him. Now he performed zihar in these last years of my life. After hearing the case, the
Prophet considered the meaning of zihar in tradition and said: "You are now a
foreigner and unlawful to him!”

She said she mentioned this case to Allah and resisted in her complaints.
Then, a verse was revealed and the following was reported: 72 “Certainly Allah has

® Seeing Ali in his dirty and dusty clothes, the Prophet half-jokingly called him Aba at-Turab/Father of
soil. See: M. Asim Koksal, Isldm Tarihi (Istanbul: Samil Yayinlari, 1987), 9/263.

70 al-Mujadila 58/1.

71 The surah was named Mujadila, meaning the quarreling woman.

72 Tabari, Jamiu al-Bayan, 23/219.
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heard the speech of the one who argues with you, [O Muhammad], concerning her husband
and directs her complaint to Allah.”73

The results here can be briefly stated as follows:

A woman looked for the solution of her domestic problem in Islam and
asked her husband to consult with the Prophet.

He said he could not because he would be ashamed of asking anything like
that to the Prophet. Accordingly, Aisha referred to this case with the following
statement: "May Allah show mercy on Ansar women. Their sense of shame did not prevent
them from learning Islam."7*

The woman challenged the traditions of her era, questioned whatever she
could not internalize, understood that her religion would not approve such a case
which was against conscience, and continuously prayed to Allah without confining
herself to the prophetic provision that referred to the traditions.

She maintained her fight and prayers until a solution that would satisfy her
conscience was found.

Conclusion

This study emphasized that problems could occur wherever people are
present. In addition, it indicated that certain issues could happen between spouses
and between parents and their children in the family — the basic foundation of a
society — and it focused on the proper solutions offered by the Quran for the
relevant domestic problems. These couples mentioned in the Quran were the
people who managed to solve their problems themselves and maintained their
family until the last breath. What is actually ideal in this concept is not the family
with zero problems. Instead, it is the family that can minimize its problems and
solve its issues in benevolent ways.

A peaceful and strong society is based on a peaceful and strong family. Such
a family structure can be formed only by people who are strong and qualified in
terms of their beliefs and practices. The happiness and unhappiness in a family is
experienced not only by the parents. These two emotions are also felt by children
and other relatives as a family is a large institution covering them all. Therefore,
happiness or unhappiness in a family concerns all relatives and is even reflected to
them. The main purpose here is to ensure the peace and happiness of family
members. When problems occur in the family as a result of the natural flow of life,
parents and other family members are responsible for solving these issues. This is
also the duty of anybody with authority in the family. Potential problems should be

73 al-Mujadila 58/1.
74 Ahmad ibn Hanbal Abu Abdillah ash-Sheikhbani, Musnadu Ahmad ibn Hanbal (Cairo: Muassasatu
Qurtuba, nd.) 6/148.
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logically solved and unity of family should be kept with all good and bad
memories. The relevant examples in the Quran and the Quran’s orders in this
regard are informative and directive for people.

Thus, people should not be a dreamer in forming their families or selecting
their spouses. Instead, they should consider the fact that we are the people of the
era we live in and that our expectations should be limited to what we can do and
access. As we are not angels, we should not expect anybody to act like an angel.
Instead, we should be realistic and talk about what we can do as absolute perfection
is only possessed by Allah.

The Quran gradually implemented the steps necessary for abolishing slavery
of Arabic culture, limited the number of women a man could marry to four while
recommending monogamy, showed ways to end the act of beating women as seen
in the culture of the era, and limited such an act to a gentle strike when there were
no other options.
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Aile I¢i Sorunlarin Coziimiinde Kur’ani Yontem

(Nisa Suresi 34. Ayeti Baglaminda)
Ali AKPINAR

Oz

Insanlik tarihi kadar kadim bir miiessese olan aile, Kur'an’a gore Allah'in
ayetlerinden bir ayet olarak nitelendirilir.' Ayet, Yiice Yaratici'nin erisilmez kudretini
gosteren, O'na gotiiren alamet ve belge demektir. Buna gore aile bir ayet gibi saygiyla
ele alinmasi, tizerinde derinlikli diistiniilerek okunmasi ve itinayla korunmasi
gereken bir kurumdur.

Kur'an'm “Icinizdeki bekdrlari, kolelerinizden ve cariyelerinizden iyi olanlar:
evlendirin. Eger yoksul iseler, Allah onlar: liitfu ile zenginlestirir. Allah liitfu bol olandr,
bilendir”- ayeti, Peygamberimizin “Nikih benim siinnetimdir, kim benim siinnetimden
yiiz cevirirse benden degildir” gibi sozleri dogrultusunda Islam ailesi “Allah'tn emri ve
Peygamberin kavliyle” kurulur. Ashnda ailenin temelini olusturan bu ciimle Islam
ailesinin patentidir. Dolayisiyla aile bu ciimlenin gerekleri dogrultusunda Islami
oOlclilere gore kurulmali, bu ciimle dogrultusunda korunmali ve siirdiiriilmelidir.
Islam’da gegici/siireli nikah denilen mut’anin yasaklandig1 diisiiniiliirse Islam ailesi,
omiir boyu siirmesi hedeflenen ve hatta cennette de devam edecegi timit edilen bir
kurumdur. Kur'an ayetlerinde, cennetliklerin egleri ve ziirriyetleriyle birlikte
cennette agirlanacag1 belirtilir.. Her konuda oldugu gibi yaptig1 evlilikleriyle de
bizlere en giizel 6rnekligi sunan Peygamberimizin kurdugu aile yuvalarinda zaman
zaman bir kisstm problemler yasanmis olsa da aile yuvasimn yikilmasi s6z konusu
olmamustir.

Anahtar Kelimeler: Kur’an, Aile, Kadin, Niistiz, Siddet, Problem

Methods of Solving Domestic Problems in Quran
(With Reference to Surah An-Nisa, Verse 34)

Abstract

Family, a concept that is as ancient as the history of humanity, is regarded as a
verse of Allah according to Quran.’ The term “verse” means any signs and documents

rer-Rtim 30/21.
:en-Ntr 24/32.
- Ebti Abdillah Muhammed b. ismail el-Buhari, el-Cimiu’s-sahih (1stanbul: el-Amire, 1353/1975), “Nikah”,

1; Ebii'l-Hiiseyn Miislim b. el-Haccac, el-Cainiu’s-sahih, nsr. Muhammed Fuad Abdiilbaki (Kahire: y.y.,
1374-75/1955-56), “Nikah”, 5; Ebti Abdirrahman en-Nesai, Siinen (Beyrut: y.y., ts.), “Nikah”, 4.
- Bk. er-Ra’d 13/23; Yasin 36/55-56; el-Gafir 40/8; et-Ttir 17-21.

» ar-Rum 30/21.
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that reflect the Creator’s unique power and that direct to the divine ideology.
Accordingly, the concept of family should be examined with the same seriousness
and respect shown to the concept of verse. In addition, it should be considered
thoroughly and protected carefully.

The verse in Quran “And marry the unmarried among you and the righteous among
your male slaves and female slaves. If they should be poor, Allah will enrich them from His
bounty. Allah is all-Encompassing and all-Knowing”s and the Prophet’s statement

“Marriage is my sunnah. Whoever abandons my sunnah is not a follower of mine’ guide the

Muslims and Islamic families are established with Allah’s order and Prophet’s words.
Constituting the basis of the concept of family in Islam, this statement is actually a
patent on a proper Islamic family. Accordingly, families should be established based
on Islamic principles, and protected and maintained in line with what this statement
means. Considering the fact that the Islamic practice called muta (temporary)
marriage has been forbidden, Islamic family is an institution which is to be
maintained throughout a couples’ lives and is even believed to continue in paradise.
Verses in the Quran indicate that people living in paradise will be hosted in paradise
with their partners and descendants.: The family of the Prophet, who is the best

model for Muslims with his marriages and on any subject, was never fragmented,
although he occasionally had certain problems in his marriages.

Keywords: Quran, Family, Women, Conflict, Violence, Problem
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+ an-Nur 24/32.
» Abu Abdillah Muhammad ibn Ismail al-Bukhari, al-Jamiu as-sahih (Istanbul: al-Amira, 1353/1975),

“Nikah”, 1; Abu al-Husein Muslim ibn al-Hajjaj, al-Jainiush-sahih, ed. Muhammad Fuad Abd al-Baqi

(Cairo: s.n., 1374-75/1955-56), “Nikah”, 5; Abu Abd ar-Rahman an-Nasai, Sunan (Beirut: s.n., nd.), “Nikah”,
4.

: See ar-Ra’d 13/23; Yasin 36/55-56; al-Ghafir 40/8; at-Tur 17-21.
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