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Islam’da Kadin: (Bir Mukayese)®
Ziya KAZICI”

Oz

Islam dini, baris, adalet ve sevgiyi tevhid temelinde yiikselterek insanlar arasinda
yerlestirmek iizere gonderilen bir dindir. Islam, tiim insanliga hitap eder ve 1rk, asalet ve
cinsiyete bagl bir iistiinliik ve ayricaliga yer vermez. Dolayisiyla kadin ve erkek de insanlik
diizleminde denktirler. Islam’dan 6nceki toplumlarda ise durum bu sekilde degildir, kadnin
konumu cogu zaman erkekten asagidadir. Kadina hak ettigi yeri Islam, yeniden
kazandirmustir. Bu calismada éncelikle Islam’in kadima bakisi s6z konusu edilecek, ardindan
Eski Yunan, Roma, Yahudilik, Hiristiyanlhik ve Hint kiiltiirlerinde kadmin konumuna
deginilecek ve sonrasinda Islam’in kadina bakigi daha detayl ele alinarak kadinin islam’daki
ve mezkiir din ve kiiltiirlerdeki konumu kiyaslanacaktir.

Anahtar Kelimeler: Islam Medeniyeti, Kadin, Islam, Yunan, Roma, Yahudilik,
Hiristiyanlik, Hint.

Women in Islam: (A Comparison)

Abstract

Islam is a religion sent to establish peace, love and justice among people by virtue of
tawheed. Islam, which aimed to address all members of the humanity, does not include any
superiority and privilege related to race, nobility and gender. Therefore, men and women
are also equal in the humanity plane. In societies before Islam, this is not the case, the
position of women is often lower than men. Islam regained its rightful place for women. In
this study, first of all, the view of Islam to women will be mentioned, then the position of
women in Ancient Greek, Roman, Judaism, Christianity and Indian cultures will be
discussed and then the position of women in Islam and mentioned religions and cultures
will be compared.
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Giris

Bilindigi gibi Islam’da, insanlarin yaratilistan gelen cinsiyet, soy gibi
Ozelliklerine veya diinyevi statiilerine bagh bir istiinlitk séz konusu degildir.
Aksine istiinliik, takva ve gorevleri gerektigi sekilde, hakkiyla yerine getirme
ilkesine baghdir. Islam’dan 6nceki bazi din ve sistemlerde, asalet, etnik koken,
cinsiyet gibi 6zellikler iistiin sayilma sebepleri idi. Dolayisiyla belli ailelere mensup
olmamak, belli bir irktan gelmemek veya kadin olmak adaletsizlik ve esitsizlige
maruz kalmay1 beraberinde getirirdi. Islamiyet'ten énceki siireglerde kadin da bu
baglamda haklarinin birgogundan mahrum birakilmusti.

Hz. Peygamber, tiim diger acilardan oldugu gibi kadin diinyas: ve kadin
haklarinin korunmasi bakimindan da insanliga rehberlik olarak gonderilmis,
cenneti analarin (kadinlarin) ayaklarinin altinda oldugunu dahi ifade etmisti.

Islam’m ilk emri ve Kur'an'in ilk ayeti, “oku” diye terciime edebilir bir
kelimedir. Bu ayet, Hz. Peygamber’in sahsinda tiim Islam diinyasina hitap etmistir.
Yani Allah’in emrini yerine getirmekle yiikiimlii tutulan muhataplar, belirli bir
topluluk, simf veya cinsiyete sahip olan ayricalikli kisiler degildir. Tim
Miisliimanlar bu emrin muhatab1 olup emrin geregini ifa etmek zorundadir. Islam
ilim tahsilini herhangi bir insan sinifiyla smurl tutmamig, kadin ve erkek arasinda
da bir ayrim gozetmemistir. Hem erkek hem de kadin ilim tahsil etmekle
vazifelidirler. Ne biri digerinden f{istlindiir ne de birinin bu gorevi yerine
getirmesiyle digerinin tizerinden sorumluluk diismiis olur.

Bilindigi iizere aile, iki kisi arasmnda sevgi ve baghlik temeli iizerine bina
edilmis bir sirket gibidir. Kur’an-1 Kerim’de “Sizin i¢in kendileri ile iilfet ve iinsiyet
peyda edesiniz diye nefislerinizden zevceler yaratmasi ve aranizda bir sevgi ile rahmet icad
etmesi de O’'nun kudretine deldlet eden dyetlerdendir. Biitiin bunlarda diisiinen bir kavim
icin ibretler vardir.”? denmektedir. Bu ortakligin, miisterek olarak yerine getirilmesi
gereken sorumluluklar1 vardir ve bireysel sorumluluklar da fertlerin yaratilis
ozelliklerine gore belirlenmistir. Boylece erkek ve kadin arasinda Islam’in 6n
gordiigii, temeli sevgiye dayanan saglam bir birliktelik kurulmus olur.

Biz, Islam’in, kadinlara fitratlarina uygun bir bigimde verdigi haklari ve
insanlik aleminin yarisini tegkil eden bu cinsi, nasil serefli kildigin1 gérmek igin
kendinden onceki tarihi siiregleri kisaca gozden gegirmek istiyoruz. Ciinkii dogru
bir degerlendirme yapabilmek i¢in farkliliklar1 kiyas etmek gerekir. Bunun icin — bir
makale cercevesinde — Islam’dan 6nceki dini ve felsefi sistemlerin kadma bakisii
biraz irdelemek istiyoruz ki Islam’m kadin konusundaki anlayisim hakikatiyle
anlama yoluna girmis olalim. Ayrica giiniimiizde yanls bilinen bazi meselelerin
dogrusunu da boylelikle gorebiliriz.

L er-Rim 30/21.
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Islam, kadini saygideger bir varlik olarak goriir ve ailenin temel bir diregi
oldugunu kabul eder. Halbuki kadin, Islam gelmeden énce degersiz sayilirdi. Hatta
onun asagl statiide bir varlik oldugu ve yaratilis gayesinin yalmizca erkeklere
hizmet etmek oldugu kabul edilirdi. Islam, bu tutuma kars1 savas acar; kadinin, her
bakimdan erkekle esit oldugunu ilan eder. Bu konuda Kur’an, “Ey insanlar! Sizi bir
tek nefisten yaratan, zevcesini de kendisinden halk edip bircok erkek ve kadinlar: yeryiiziine
yayan Rabbinizden sakiminiz.”? demekte ve her iki cinsin de esit oldugunu, yaratilis
bakimindan aralarinda bir fark bulunmadigini belirtir.

Ana hatlariyla temas ettigimiz Islam’a gore kadin haklarina daha genis bir
sekilde deginmeden &nce Islam’dan &nceki din ve kiiltiirlerde kadmlign nasil
kabul edilip anlasildigina temas etmek isteriz.

1. Eski Yunan’da Kadin

Eski Yunan'da kadin, asag1 derecede bir varlik sayilir ve her tiirlii haktan
yoksun birakilirdi. Sadece ev islerinde galisabilirdi ve herhangi bir tasarruf hak ve
yetkisine sahip degildi. Kocasi, kadin isterse dover isterse bir baskasmna hediye
ederdi ve kadin kolelerle bir tutulurdu. Kiz ¢ocuklar mirastan pay alamazdi. Sadece
erkek ¢ocuklar mirasta pay sahibiydi. Kadin erkegin emanetini tasimaktan bagka
fonksiyonu bulunmayan bir konumda goriiliirdii.?

Kadin yeryiiziindeki biitiin kotiiliiklerin sebebi sayilirdi. Yunan mitlerinden
birinde sOyle anlatilir: Zeus, Prometheus’a kizdig1 icin erkeklerden 6¢ almak ister.
Bu amacla sevimli ve giizel bir sey yaratir. Biitlin tanrilar onu, pegelerle, ciceklerle
ve altin bir tacla donatirlar. Isminin ise “herkesin armagani” anlaminda “Pandora”
olmasina karar verirler. Zeus bu “felaket”i yeryliziine indirir. Artik kadin, erkekler
i¢in en biiyiik diisman olmustur.

Bir goriise gore de kotiiliiklerin sebebi Pandora’min kendisi degil, merakidur.
Buna gore tanrilar, icini zararh seylerle doldurduklar: bir sandig1 Pandora’ya verir
ve onu agmamasini sdylerler. Pandora merakina yenik diiser ve sandigin iginde ne
oldugunu 6grenmek ister. Bir giin sandigin kapagini acar. Sandigin i¢inden ¢ikan
tiirlii kotiiliikler etrafa sacilir. Pandora, kapagi biiytiik bir korkuyla geri kapar. Ama
is isten ge¢mistir. Boylelikle Zeus, insanlar1 kadinin varligiyla cezalandirmistir.*

Yukarida kisaca temas ettigimiz bu ifadeler, bir efsane (mitoloji) de olsa bir
toplumun genel anlayisini, olay ve kisilere bakis agisini, folklorik bir ifadeyle halkin
bu konudaki suuralti goriisiinii ortaya koymaktadir. Boylece bu alanda hemen
herkesin kabul etmek zorunda oldugu bir kiiltiir olusmaktadir.

2 en-Nisa 4/1.

3 Bu konuda daha genis bilgi igin bk. August Bebel, Kadin ve Sosyalizm, gev. Saliha Nazli Kaya (Istanbul:
inter Yayinlari, 1991), 67 — 68.

4 Edith Hamilton, Mitologya, cev. Ulkii Tamer (Istanbul: Varlik Yaymnlari, 1968) 46-47.
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Boyle bir goriis ve anlayis, insanlarin zihinlerinde ¢ocukluktan itibaren yer
ettiginde bunun izlerini silmek epeyce zor olmaktadir. Zira bu anlayis atalardan
gelen bir kiiltiir haline gelecektir. Bilindigi tizere kiiltiirleri degistirmek pek kolay
olmaz.5 Burada suna da isaret edelim ki bu diisiince ve buna bagh olarak ortaya
¢ikan anlayis, daha sonra bazi Ozellikleri ile Hiristiyanliga da gececektir. Biraz
sonra, yani “Hiristiyanlikta Kadin” konusu islenince buna temas edilecektir.

2. Roma’da Kadin

Roma, ¢ogu toplumun hukukuna Onciiliik etmis olup, inan¢ hususunda
Yunan'in tesirinde kalmistir. Bu nedenle, bazi ilahlar1 Yunan tanrilar: ile neredeyse
ayni 6zellikleri tagirlar. Ornegin, Yunan'in Zeus'u, Roma’da Jiipiter’e biiyiik oranda
benzerlik gosterir. Roma’da da kadinin durumu Yunan’daki gibidir. Erkek, ailenin
reisi olup karis1 ve cocuklar: iizerinde smirsiz yetkilere sahiptir. Hatta o, ¢ogu
zaman karisin1 Oldiirmeye varan bir salahiyetin tatbikgisidir. Erkek, bu yetkiye
dayanarak onlara istedigini yapabilir.6 Genis yetkilerle donatilmis olan baba,
istedigi kimseleri ailesine alir istemediklerini de almaz. Bu durum, ozellikle kiz
cocuklarini kapsar. Kiz, mal sahibi olamaz. Eger bir kazang elde ederse bu kazang
babanin malina eklenir. Kiz, buluga erse veya evlense de bu uygulama degismez.
Evlilik, karsilikli riza ile kurulmus ve taraflara esit haklar veren bir yap: degildir.
Geng kiz evlenince su {ii¢ yoldan biriyle, kocast ile “Reislik Akdi” denilen bir akit
daha yapar:

a. Dini bir torenle, din adaminin huzurunda.
b. Kocanin karisini satin almasiyla.
c. Evlendikten sonra bir sene devamli miinasebetle.

Bu akitlerden biri yapildiginda baba, kiz1 {izerindeki yetkilerini kaybeder.
Artik otorite kocaya gegmis olur. Béyle bir uygulama, kadinin tam ehliyet sahibi
olmadiginin gosterir. On iki Levha Kanunu, su ti¢ 6zelligi ehliyeti noksanlig: (hacir)
sebebi sayar: Yas, akli durum, kadinlik. Bu kural, Fransiz kanununda da 1938 yilina
kadar yer alir. Ciinkii Fransa kanunu, temelini Roma kanunundan alir.”

5 Kiiltiir hk. daha genis bilgi igin bk. Ziya Kazici, Isldm Medeniyeti ve Miiesseseleri Tarihi (Istanbul: IFAV
Yayinlari, 2018), 19-20.

¢ Bu konuda daha genis bilgi i¢in bk. Paul Koschaker, Roma Hususi Hukukunun Ana Hatlari, cev. Kudret
Ayiter (istanbul: Ankara Universitesi Hukuk Fakiiltesi Yayinlar1,1963), 77-78; Ziya Umur, Roma Hukuku
(istanbul: 1.U Hukuk Fakiiltesi, 1984), 383-388.

7 “Hak ehliyetini daraltan sebepler arasinda cinsiyet de zikredilmelidir. Cinsiyetin rol oynadig: ehliyet,
bilhassa fiil ehliyeti olmakla beraber hak ehliyeti bakimindan da kadmn, amme haklarma sahip
olamadiktan sonra, klasik devirde hig, Justinianus devrinde istisnai haller harig, asla vasi olamaz. Miras
ehliyeti mahdud idi. Belli miktar1 asan terekeleri iktisab edemezdi.” Umur, Roma Hukuku, 399-400;
Ayrica bk. Mustafa Sibai, Isldm’a ve Garplilara Gére Kadin, gev. fhsan Toksar1 (1stanbul: Nida Yaymevi,
1966), 35.
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3. Yahudilikte Kadin

Yahudilik’e gelince, o da kadin konusunda Islim’dan onceki din ve
sistemlerden pek farkli diistinmemektedir. Tevrat, Yahudi geleneklerinin bir
derlemesi mesabesinde olup bazi hiikiimleri yiizyillar icinde degismistir ve bazilar1
da Dbirbirleriyle celismektedir. Bu baglamda Alman Protestan Kilisesi
Komisyonunun denetledigi Eski ve Yeni Ahit ¢evirisindeki su ctimleler manidardir:
“Kutsal Kitap (Eski ve Yeni Ahit = Tevrat ve Incil) gokten inmis degildir. Eski Ahit
39 kitabiyla, dort Incil binlerce yilda yavas yavas gelismis ve son seklini almistir.”8
Tevrat'ta kadin meselesi de celiskilerle doludur. Ornegin, Tevrat bazi yerlerde
kadmi giizel muameleye layik goriirken, bazi boliimlerde de ondan lanetli bir
yoldan ¢ikarict bir yaratik olarak s6z eder. Bu nedenle Miseviler, kadina karsi
farkli anlayislara sahip olmus ve buna bagli olarak farkli muamelelerde
bulunmuslardir. Yahudilerden bir kismi (bir taife) kizi hizmet¢i mertebesinde
tutarlardi. Babasinin onu satma hakki bile vardi. Babasmin ziirriyetinde erkek evlat
yoksa ancak o zaman miras alabilirdi. Yahudi inancinda Adem’i yoldan ¢ikardigt
i¢in lanetli sayilan kadinin dogum esnasinda 6lmesinin sebebi gorevlerini geregi
gibi yerine getirmemesidir. Halbuki 6liim hadisesini, dini gorevlerini hakkiyla
yerine getirmemeye baglamak, ilmi agidan miimkiin degildir. Bununla beraber
Talmud’da -ki Tevrat'in en biiyiik tefsiridir- su bilgiye yer verilir:

“Ug sug yiiziinden kadinlar dogum sirasinda oliirler. Aybaglarina aldiris
etmedikleri i¢in, hamur ayirmada ve sabbat kandilinin yakilmasinda kusur
isledikleri i¢in.”?

Yahudi toplumunda hayiz goren kadimn, toplumsal yasamdan tamamen
¢ekilmek zorunda birakilir. Kadinlar i¢in kosulan sartlar o kadar agirdir ki bunlar
yerine getirmek miimkiin degildir. Bu durum, dogum esnasinda dlen kadina dahi
sug ithaminda bulunmaya sebep olmustur. Oyle ki, akintisindan temizlenen kadin,
giinah islemis sayildigi icin kefaret niteliginde kurban sunmaya mecburdur.
Tevrat'in, Levililer boliimiinde gecen su ifadeler Yahudi anlayisi konusunda
aydinlatici olmaktadir:

“Ve eger bir kadinin akintist olur ve bedeninde akintist kan olursa yedi giin
murdarliginda kalacak ve ona her dokunan aksama kadar murdar olacaktir. Ve
murdarli§inda {izerinde yattig1 sey murdar olacak, iizerinde oturdugu her sey de
adam esvabini yikayacak ve suda yikanacak ve aksama kadar murdar olacaktir. Ve
kadmin oturmus oldugu yatak yahut herhangi bir dosek iizerinde bir sey olursa
adam o seye dokundugu zaman aksama kadar murdar olacaktir. Ve eger bir adam
onunla yatarsa ve kadinin murdarli§1 ona bulasirsa yedi giin murdar olacak ve
tizerinde yattig1 her yatak murdar olacaktir.”

8 Bilgi i¢in bk. Hayrullah Ors, Musa ve Yahudilik (istanbul: Remyzi Kitabevi, 1966), 4.
9 Ors, Musa ve Yahudilik, 368.
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“Ve adet zamaninda degilken bir kadmin ¢ok gilinler kan akintis1 olursa
yahut adet zamanindan fazla olarak akintisi olursa, murdarligi akintisinin biitiin
glinleri adet giinleri gibi olacaktir, murdardir. Akintisinin biitiin giinlerinde
iizerine yattig1 her yatak, kendisi igin adet yatag: gibi olacak. Ve {izerine oturdugu
her sey, adet murdarlig1 gibi murdar olacaktir. Ve bu seylere her dokunan murdar
olacaktir. Esvabini (¢camasirlarini) yikayacak ve suda yikanacak ve aksama kadar
murdar olacaktir. Fakat akintisindan tahir olursa (temizlenirse) o zaman kendisine
yedi giin sayacak ve ondan sonra temiz olacaktir. Ve sekizinci giinde kendisi igin
iki kumru yahut iki giivercin yavrusu alacak ve onlar1 kahine toplanma ¢adirmin
kapisina getirecek. Ve kahin, birini su¢ takdimesi, obiiriinii de yakilan takdime
olarak arz edecek. Ve kahin, onun i¢in murdarliginin akintisindan dolay: Rabbin
ontinde kefaret edecektir.”10

Goraldigh tizere, ergenlik (bullig, yetiskinlik) cagma gelmis bulunan her
saglikli kadindan gelen, dogal, biyolojik bir siire¢ olan adet (regl), Yahudi
anlayisinda su¢ addedilmektedir. Bu sugun kefaret ve affi ise din adamlar1 (haham)
araciligi ile ve kurban sunmakla miimkiin olmaktadur.

Tip bilimine gore hayizli kadin, halsiz ve bir anlamda rahatsizdir. Bundan
dolay1 da dinlenmesi gerekir. Adet zamaninda rahim yolundaki kan damarlari agik
olup kadin mikrop kapmaya yatkindir. Bu siirecte cinsi miinasebet, enfeksiyon
riskini biiyiik oranda artirir. Kadinin daha fazla yorulmamasi ve hasta olmamast
icin hayiz doneminde cinsi miinasebet Islam tarafindan yasaklanmistir. Fakat
Yahudi anlayisinin aksine, kadin sosyal hayattan tecrit edilmez, kadin ve temas
ettigi nesneler pis sayllmaz ve bu dogal siireg sug ile iliskilendirilmez. Yahudiligin
kadinlara bakis ile ilgili daha pek ¢ok bilgi bulunmasina ragmen biz, konuyu daha
fazla uzatmamak igin sadece Tevrat'in Tekvin bolimiinde verilen ve insani
hayretlere diisiiren bir bilgi nakletmekle yetinmek istiyoruz. Boylece okuyucu,
daha bagka ve fazla s6ze gerek kalmadan Peygamber olan bir baba ile kizlarmn
durumunu hayretler icinde takip edip gormiis olur.

“Ve Lut Tsoar'dan ¢ikip dagda oturdu. Ve iki kizi onunla beraberdi. Ciinkii
Tsoar’da oturmaktan korktu. Ve o ve iki kiz1 bir magarada oturdular. Ve biiyiik kiz1
kiigiigline dedi: Babamiz kocamustir ve biitiin diinyanin yoluna gore yanimiza
girmek icin memlekette erkek yoktur. Gel babamiza sarap igirelim ve babamizdan
ziirriyeti yasatmak icin onunla yatariz.” Ve o gecede babalarina sarap igirdiler ve
biiyiik kiz girip babasi ile yatti. Ve onun yatmasini ve kalkmasini bilmedi. Ve vaki
oldu ki, ertesi giin biiyiik kiz kiicligiine dedi. Iste diin gece babamla yattim. Bu gece
da ona sarap igirelim ve babamizdan ziirriyet yasatmak icin gir onunla yat. Ve o
gece dahi babalarina sarap igirdiler. Ve kiigiik kiz kalkip onunla yatti ve onun
yatmasimi ve kalkmasmi bilmedi. Lut'un iki kizi bdylece babalarindan gebe
kaldilar. Ve biiyiik kiz bir ogul dogurdu ve onun adin1 Moab ¢agirdi. O, bugiine

10 Kitib-1 Mukaddes (Istanbul: Kitab1 Mukaddes Sirketi, 1958), Levililer 15/ 19-30.
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kadar Moablilarin atasidir. Ve kiiclik kiz o da bir ogul dogurdu. Ve onun adini Ben-
ammi ¢agirdi. O, bugiine kadar Ammon ogullarinin atasidir.”!!

Her giin, kutsal kitaplarinda, bunun gibi pek ¢ok metin okuyan binlerce
Yahudi kiz1 acaba neler diisiiniir? Zira Allah’in, biiyiik bir peygamberi olan Hz. Lut
ve kizlari ile ilgili boyle metinleri okuyan Miisevi ailelerde gerek aile gerekse biitiin
bir kadinlik diisiincesi acaba nasil ve ne sekilde gelisir? Kizlarin, erkek olmadig:
i¢in babalar ile yatmalar iftirast (dilim varmadig: i¢in sdyleyemiyorum) acaba
insani nereye kadar gotiiriir?1?

4. Hiristiyanlikta Kadin

Hiristiyanlik anlayisina gore kadin Seytanin oyuncagi olmus, Adem’e yasak
meyveyi yedirerek asli sug denilen giinahi isletmistir. O, glinahin, fesat ve fitnenin
anasidir. Bu giinah sebebiyle Allah’mn hiikmii kadinlarin {izerindedir. Sug da devam
etmektedir. Kadin daimi bir kétiiliik kaynagidir. Nitekim Hz. Isa’min dogumundan
bes asir sonra yapilan Makun toplantisinda, “kadinlar, Mesih’in annesi Meryem
hari¢ (¢linkii o da yar1 ilahe durumundadir) Cehennem azabindan kurtulucu
degillerdir”®® seklinde bir karara varilmisti. Benzer bir anlayis miladi 586 yilinda
yapilan bir toplantida Fransizlar, kadinin insan sayilip sayilmayacag1 miinakagasini
yapiyorlardi. O, toplantida bu soru su sekilde cevap buluyordu. “Kadin, erkege
hizmet i¢in yaratilmis bir insandir.”** “Kadin Seytanin oyuncagi olarak kabul edilen
kadin, goriildiigii gibi bu yaratik (kadin) Ademe yasak meyveyi yedirdigi igin
biitiin bir kadinlik alemi kétiilenmistir. Ik dénem Hiristiyan din adamlarinin Roma
toplumunda gordiikleri ahlaksizlik onlar1 dehsete diistirmiistiir. Onlar, biitiin bu
ahlaksizliklarin yegane miisebbibi olarak kadin gordiikleri i¢in ondan uzaklagmak
istediler. Isin baglangicinda da sdyle bir goriis ortaya atilmis oldu:

“Kadin, giinahin anasi, fesat ve fitnenin kaynagidir. Hislerini tahrik etmek
suretiyle erkegi giinaha sokan bas miiessir odur. Bu sebeple Cehennem’in kapisidir.
Kadin, iistelik biitiin beseri musibet ve belanin da kaynagidir. O, bizzat var
olusuyla utanilacak bir yaratiktir. Fizik giizelliginin mahcubiyetine siginmasina
bakmaym. O, bu haliyle seytanin en miiessir silahidir. Diinyay: ifsad ettigi ve
insanlar1 kétiiliige stiriikledigi icin yaptiklarina mukabil kendisine ceza verilmesi
gerekmektedir.”15

[lk Hiristiyanlarin liderlerinden olan Tertullian kadinlara yaptig
konusmasinda onlara soyle hitap eder: “Bilmiyorsunuz ki, hepiniz de Havva'nin

11 Yaratilig 19/30-38.

12 Bu konuda daha genis bilgi icin bk. Ziya Kazici, Yaratilis Giinah ve Tévbe (Istanbul: Cigir Yayinlari,
1975), 76-82.

13 Sibai, Kadin, 19.

14 Gibai, Kadin, 19.

15 Ebii'l-A’la Mevdudi, Hicdb, gev. Ali Genceli (Istanbul: Hilal Yayncilik, 1972), 30.
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kizlarisiniz. O biiyiik giinah sebebiyle Allah’in hiikmii bu asirda da siz kadinlar
cinsi iizerinde hala devam etmektedir. Su¢ da hala ortadadir. Siz, seytanun
kapisisiniz. Sizsiniz o yasaklanan agagtan yiyen. Sizsiniz ilahi kanunlara muhalefet
eden... Sizsiniz Allah"in suretini bu sekilde kolaylikla yikan...”16

Sadece erkek igin yaratildigi belirtilen kadinin kocasma bagliligi Rabbe
baghilig: gibi olacaktir. Ciinkii Mesih’in kilise toplulugunun bas: oldugu gibi erkek
de kadinin bagidir.'”

Kadm, pis goriiliince evlenme de ¢irkin sayilir oldu. Evlenen kisi artik
karisindan bagka bir sey diisiinmez. Evlilik insan1 (erkegi) Allah’in melekGitundan
uzaklagtirir. Iyi ve temiz bir erkek evlenmez, kadinlardan daima uzak durur. Kitab-
1 Mukaddes bu hususta soyle der:

“Fakat kaygisiz olmanizi istiyorum. Evlenmemis adam nasil Rabbi hognut
etsin diye Rabbin seyleri i¢in kayg1 ceker. Fakat evlenmis olan adam, nasil karisim
hosnut etsin diye diinya seyleri igin kayg: ceker. Ve boliiniir. Evlenmemis olan
kadin ve kiz hem bedence hem ruhc¢a mukaddes olsun diye Rabbin seyleri igin
kayg1 ceker. Fakat evlenmis olan kadin, nasil kocasimi hosnut etsin diye diinya
seyleri icin kaygi ¢eker. Ve bunu tiizerinize kement atmak i¢in degil, fakat yakisan
halde olasimiz ve zihniniz dagilmayarak Rabbe miilazemet edesiniz diye sizin kendi
menfaatiniz i¢in sdylilyorum.”’® Evlenmemenin en iyi hareket sayildig1 bir dinde,
cocuklar da degerli sayilmazlar haliyle. Katolik Kilisesi'nin aksam duasinda hala su
sozler okunur: “Ece enim, in iniquitatibus conceptus sum et in peccatis me mater
mea.”(Giinahla diismiisiim annemin karnina, giinah islemis annem bana gebe
kalirken.) Kar1 koca her duaya katilmalarinda bu pismanlik ifadelerini duyduktan
sonra, ayn1 giinahi tekrar tekrar isleyebilirler mi?!

Ayni sekilde “Korintoslulara 1”7 de verilen su emirler de evlenmeyi yavas
yavas ortadan kaldirmaya yonelik bir anlayisin meydana gelmesine sebep
olmustur. “Ey kardesler, bunu da beyan ediyorum. Vakit kisalmistir. Bundan boyle
karilar1 olanlar yok gibi olsunlar.”?0 Bu ve benzeri sozler, Hiristiyanlarda zamanla
biiyiik karigikliklara sebep oldu. Artik rahipler evlenemiyor, evli olanlar da
karilarini bir kenara itiyorlardi. Hatta bazi kesisler, evli rahipleri biiyiik bir olgiide
cezalandiriyorlardi. Halk {izerindeki etkisi ile evli rahiplerin dinlenmesini
yasaklamuslardi. Evli rahipler, “kadin cinsi” ne yenilmis sehvet diiskiinleri olarak
tomrukta teshir ediliyordu. Bunlara acitmamak gerekti. Bununla beraber Roma, evli
rahipleri kiliseden kovmadan akla davet edebilecegini ummaktaydi. 1018’de Papa
Benedict VII, kilise tiyelerinin ¢ocuklarmin kilisenin daimi kéleleri olmalari igin bir

16 Behiy el-Hiliy, Ailede ve Toplumda Kadin, ¢cev. Abdullah i§ler (Ankara: Elif Matbaacilik, 1972), 9
17 Efesoslulara 5/22-25.

18 Korintoslulara 7/32-38.

19 Richard Lewinshon, Cinsi Adetler Tarihi, cev. Ender Giirol (Istanbul: Varlik Yaynlari, 1966), 109.
20 Korintoslulara 7/29.
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kanun c¢ikardi. Cocuklardan sonra kadinlar da kara listeye girdi. Rahiplerin karilar
metreslerle esit tutuluyorlarda.

Biiyiik karmasalarin akabinde Kilise’ye yeni bir diizen getiren Papa Leo IX
(1048-1054), bir merhale daha oteye gitti. Artitk papazlarm cinsel perhizde
bulunmalar farz oldu. Boyle bir buyruga boyun egmemek sadece islenmis bir sug
degil, ayn1 zamanda zindiklik da oluyordu. Zindiklara ceza vermek igin Kilise
bizzat ugrasmak zorunda da degildi. Kesislerin kigkirttigi halk yiginlar,
karilarindan ayrilmak istemeyen rahiplere saldiriyordu. 1059’da Roma’da toplanan
bir Kilise Meclisi, bir adim ileri giderek inanlarin goziinde evli rahiplere kara
calmak igin halka evinde kadin olan bir rahipten “Mes Ayini” dinlemeyi yasakladi.
1074'te Roma’da kurulan bir meclis, rahipler ile kadinlar arasindaki her tiirlii
aligverisi zina olarak ilan etti. Heniiz karilar1 ile yagsamakta devam eden biitiin
rahiplerin karilarint hemen birakmalarini emretmisti. Kilise bosanma kanununu da
tanimadig1 icin evdeki kar1 kocanin yattiklar1 ve yedikleri yerlerin ayrilmasi
gerekiyordu. 2!

Daha 6nce de gordiiglimiiz gibi evlenme, iyi karsilanmayan bir miiessese
haline gelmisti. Hiristiyanlikta nikahl ¢iftler arasinda bile olsa cinsi miinasebet pis
ve cirkin sayiliyordu. Zaten dualarinda bile bunu tekrarlayip duruyorlardi. Hele
rahiplerin evli olmasi onlarin ayinleri idare etmelerine engeldi. Halk bunlara kars:
ayaklandig1 gibi onlardan kagiyordu. Hiristiyanlarin, evli rahiplere karsi bu
sekildeki diisiincesi, ailevi baglar1 da zedeliyordu.

Bosanmaya da miisaade edilmeyen Hiristiyanlikta aile kurumu iyice deger
kaybetmeye basladi. Bosanmak isteyen ister kadin ister erkek olsun, bosanma talebi
reddedilirdi. Ne olursa olsun bosanilmaz, bosanip tekrar evlenen ise zina yapmis
kabul edilirdi. Bu yiizden evlenmeye de yanasilmazdi. Evlenecek kisiler, daha
sonra herhangi bir anlasmazlik sonucu bosanma imkanlarmin olamayacagim
bildiklerinden kolay kolay evlenmeye yanagsmazlardi. Bu arada eglerden biri dliirse
digeri ikinci bir evlilik yapabilirdi ancak Hiristiyan Kilisesi, bu evlilikleri “medeni
zina” seklinde tavsif ediyordu.2

Hiristiyanligin mal sahibi olma bakimindan da kadina bakis1 degisiktir. Daha
onceki bazi din ve Kkiiltiirlerde oldugu gibi Hiristiyan diinyasinda da kadin
evlendikten sonra higbir sekilde mal sahibi olamamaktadir. Evlenince biitiin mal
kocasna ait olur. Nitekim bizzat yasayarak kaleme aldig1 “Ug Kusak Arap Kadini”
adindaki eseri yazan ve Edward Said’in kiz kardesi olan Jean Said Makdisi, biiyiik
annesinden bahsederken sunlar1 sdyler: “Biiyiik annem Osmanl Imparatorlugunda
dogmustu. On dokuzuncu (XIX.) yiizyil baslarinda Beyrut'a gelen bir papazimn kizi
idi. Herkes onlarin biiyiik modernlestiriciler ya da emperyalistler oldugunu iddia
ediyordu. Ama o donemlerde Miisliiman kadinlar Hiristiyan kadinlara kiyasla ¢ok
daha avantajliydilar. Onlar, kendi mallarina sahip olabiliyorlardi. Hiristiyanlarda

21 Lewinshon, Cinsi Adetler Tarihi, 111.
22 Bu konuda daha genis bilgi ve kaynaklar i¢in bk. Kazici, Yaratilis Giinah ve Tovbe, 88-91.
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ise evli kadinlarin mallar1 evlendigi anda kocasina gecerdi. 1860 yilinda evli
kadinlar i¢cin miilkiyet hakki yasasi ¢ikana kadar mal sahibi olamadilar. Miisliiman
kadinlar bdyle bir seye hi¢ maruz kalmadilar. Bu anlamda ¢ok daha 6nde idiler.”2

Hiristiyanlarin ~ kabul ettii tiim bu anlayis, uhrevi sonuglarla
irtibatlandiriliyordu. Halbuki goklerin melek{ituna giren Hiristiyanlarin durumu
da tam anlamiyla garanti altina alinmis degildi. Uhrevi miikafatlar da tesadiife
baghydi. Hele kadinlar, insana en biiyiik kotiiliigli yaptiklar1 diistiniildigii icin
daha da kétii durumdadir. Matta Incili'nde su ibareler yer almaktadir:

“O zaman goklerin melekitu, kandillerini alip giiveyi karsilamaya ¢ikan on
kiza benzeyecektir. Onlardan besi akilsiz, besi akilli idi. Ciinkii akilsizlar kandilleri
aldiklar1 zaman yanlarina yag almadilar. Akillilar ise kandilleri ile kaplarinda yag
aldilar. Fakat giiveyi gecikince hepsine uyku basti ve uyudular. Ve gece yarist bir
aglik oldu. Iste giiveyi karsilamaya ckin. O zaman kizlarm hepsi kalkip
kandillerini tazelediler. Ve akilsizlar akillilara dediler: “Bize yagimizdan verin.
Ciinkii kandillerimiz soniiyor.” Akillilar cevap verip dediler: “Belki bize ve size
yetismez, daha iyisi saticilara gidin, kendiniz i¢in satin alin.” Ve onlar satin almaya
gittiklerinde zaman, giivey geldi. Hazirlikli kizlar onunla diigiine girdiler ve kap1
kapandi. Obiir kizlar da sonradan gelip “Ya Rab! Ya Rab! Bize ac.” dediler. Fakat o,
cevap verip dedi: “Dogrusu size derim, sizi tanimiyorum.”? Anlatilan bu olaydan
anlasildig1 tizere Hiristiyanlarin yarisi, Allah’in melek{ituna kabul edilmiyor.
Seytanin tuzaklara diisiiriip felaketlere ugrattig1 bu akilsiz kullar, herhalde tanrinin
kendi suretinde yaratti1 erkekler degildir.

Gilintimiizde, Bat1 iilkelerinde kadina verildigi sanilan hak ve ozgiirliikler
aslinda erkegin cikarlar ile orantilidir. Batili erkegin kadina kars: olan tavri, kilik
degistirmis bir Orta Cag davramsidir. Orta Cag ile simdiki zihniyet arasindaki
farklar, sadece zamanin degismesi sebebiyle meydana gelen metot farkliliklaridir.
Hakiki anlamiyla kadmn haklarin1 korumak gaye edinilmemistir. Acgikca goriiliiyor
ki Hiristiyan Bat1 medeniyetinde kadin bir reklam meta1 halini almistir. Materyalist
Bati, eskiden oldugu gibi kadini satamiyorsa da moda adi altinda, daha fazla siis ve
satafat ugruna onu istedigi mecraya siiriikleyebiliyor. Bunun 6rnekleri sanayilesme
sirasinda da goriilmekteydi. Fabrikalarda calistirillan kadinlar, bedenen erkege
oranla giigsiiz olmalarina ragmen erkek gibi calistirihyorlardi. Ustelik aldiklart
ticreti erkeklerinkinden azdi.

Bati, kadinin bedensel giizelligini kullanma sekilleri gelistirdi ve onu,
doymak bilmez maddeciligine alet edindi. Higbir ilgisi olmayan mamullerin yanina
kadin imgeleri iligtirip adim1 reklamcilik koydu, erkegin kadina olan zaafindan
faydalanmay1 da ihmal etmedi. Boylece zaman icinde hem kadini ve erkegi iffetten
uzaklastirdi hem de bu vesile ile para kazandi. Tiiketim maddelerine olan ihtiyag
ile kadmna olan zaafi birlestirdi. Hiristiyan Bati, iste bu yolla doyma bilmeyen

2 Ayse Bohiirler, “Biiylik Annem, Annem ve Ben” Yeni Safak Gazetesi (2 Kasim 2019), 13.
24 Matta 26/1-12.



flahiyat Akademi Dergisi 67

madde esiri ruhunu doyurdu. Gozler, artik her maddenin yaninda bir kadin
resmini arar oldu.

Batiyr kadin haklarinin koruyucusu olarak bilen kimseler, sunu bilhassa
bilmek zorundadirlar: Bat1 kadinina verilen hak, bat1 erkeginin bir liituf ve ihsam
degildir. Gergekten c¢agimizda Ozgiir bir hayat yasadigl sanilan Avrupa kadini,
mevcut haklariin kendisine verilmesi i¢in ¢ok cabalamis, ekonomik gii¢ elde
edebilmek igin de kendinden nice fedakarliklarda bulunmustur. Oyle goriiniiyor ki
bu feragat hali devam etmektedir. Halbuki Islam kadininin bdyle bir ter dskmeye
ihtiyact olmamistir. Medeni (!) Avrupa hukuku, yakin zamana kadar kadina
haklarin1 vermedi. Hak ve oOzgiirliiklerine giden tek yol bir erkek tiizerinden
geciyordu. Bu erkek, babasi, kocasi veya velisi olabilirdi. Baska bir ifade ile
Avrupali kadin, Islam’mn zuhurundan sonra on iki yiizyil boyunca Islam’in kadina
verdigi haklara sahip olamadi. Bu haklara sahip olmas1 da pek kolay olmadi.
Aksine ahlakinin, 1rz ve haysiyetinin bedeli olarak bu haklara sahip oldu. Boylece
Hiristiyan Avrupali kadin, kendi haklarini almak igin en degerli varliklarini
harcama mecburiyetinde birakildi. Avrupali kadm, Islim’in kadina dogrudan
verdigi haklari elde edebilmek icin kan, ter ve gozyas: akitmaya, zalim Avrupal
erkegin elinden, zor kullanarak almaya mecbur idi.?>

5. Hindistan’da Kadin

Hindistan’da da kadinin durumu pek i¢ acia degildi. Biitiin kotiiltiklerin
temelinde kadin vardi. Dolayisiyla ondan daha giinahkar bir varlik
distiniilemezdi.

Kadinin, Hindistan'daki durumu, biraz 6nce ifade edilenlerden pek farkl
degildi. Kadin, kocas: 6ldiigiinde diri diri yakilir® veya 6lmiis kocasinin evinde
kole gibi calisirdi. Kocasi vefat ettikten sonra evlenemezdi. Pek ¢ok hakarete maruz
kalsa bile 6len kocasinin evinde kéle olarak kalmaya mahkumdu. Onun ocagmin
hizmetgiligini yapardi. Bazen de kocasimin yoklugunun eziyet ve acisindan
kurtulmak i¢in kendini yakabilirdi.#” Hindu hukukunda “Aciya sabur, riizgar, 6liim,
ates, zehir, haserat ve Cehennem kadindan daha kotii degildir.” diye bir s6z vardir.
Kadi, yagmur duasi veya tanrilarin memnuniyeti i¢in kurban edilebilirdi. Evlilik
ve miras hususlarinda hicbir hakki yoktu. Sevmedigi bir erkekle zorla evlendirilir
ve Oliinceye kadar ondan ayrilamazdi. Kadin, dini hiikiimlerin bir¢ogunda
erkekten daha asag1 bir durumda idi. 2

25 Muhammed Kutub, Isldm’in Etrafindaki Siipheler, cev. Ali Ozek (Istanbul: Cagaloglu Yayimevi, 1969),
146-147.

26 Hindistan’da kocasi ile yakilma gelenegi 1829’'da Ingiliz Genel Valisi tarafindan kaldirild1. Bilgi igin
bk. Kurban Ozugurlu, Evlilik Raporu (Istanbul: Altin Kitaplar, 1990), 19.

27 Ebu’l-Hasan Ali Nedvi, Miisliimanlarin Gerilemesiyle Diinya Neler Kaybetti, cev. ibrahim Diizen —
Mustafa Topuz (Istanbul 1966), 39.

28 Nedvi, Diinya Neler Kaybetti, 36; Sibai, Kadin, 17.
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Glintimiizde her ne kadar kaldirildig1r one siiriilse de Hindistan'da kast
sistemi denen bir sistem var. Bu sistem dini bir kiiltiir olarak asirlarca devam
etmektedir. Burada suna da isaret edelim ki, toplumlar kisa bir siirede
medeniyetlerini degistirebilirler. Fakat kiiltiir boyle degildir. Zira insanin
atalarindan getirdigi ve hayati bir Ozellik olarak i¢inde yasadigr Kkiiltiirii
degistirmek pek kolay degildir. Onun i¢in toplumun hayat tarzi olan kiiltiir ¢ok zor
ve zorlama sonucu belki degistirilebilir. Ama bu da asirlar1 igine alacak bir siireyi
kapsar. Buna ragmen tam olarak degistirildigi de sdylenemez. Iste Hindistan'da
gordiiglimiiz bu ornekte oldugu gibi. Bu kiiltiirel anlayisa gore insanlar ancak
kendi kastlarina mensup olanlarla miinasebet kurabilirler. Hele hele evlilik
hususunda bu konu daha bir agirhk kazanmaktadir. Nitekim 8. 11. 2019 giinii
basina intikal eden bir bilgi kast sisteminin hala ve acimasiz bir sekilde devam
ettigini gostermektedir. Buna gore “Hindistan’in Karnataka eyaletinde geng bir ¢ift
kast dis1 evlilik yaptiklar1 gerekgesiyle yakinlari tarafindan taslanarak oldiiriildii.
Hint basininda yer alan haberlere gore ii¢ yil once kagarak evlenen 29 yasindaki
Rames ve Gangava, ailelerini ziyaret etmek icin koylerine dondii. Polis yetkilileri,
geng ciftin, kadmin erkek kardesi, amcast ve bazi yakinlari tarafindan koyiin
yakinlarinda taslanarak oldirtldiagiinti belirtti. Geng kadmin erkek kardesinin,
amcasmin ve cinayete karisanlardan bir kiginin yakalandigin bildiren yetkililer,
olayla ilgili sorusturma baslatildigini agikladi. Ailelerinin rizasi olmadigi igin 3 sene
once kagarak evlenen ve eyaletin bagkenti Bangalor’a yerlesen cift, iki ¢ocuk sahibi
idi. Hindistan’da kast dig1 evlilik yaptiklar gerekgesiyle ¢ok sayida cift, aile {iyeleri
ve yakinlariin cinayetine kurban gidiyor. Birlesmis Milletlerin (BM) verilerine gore
diinya genelinde her yil islenen 5 bin tdre cinayetinin 1000'i Hindistan'da
isleniyor.”?

Gortldiigti gibi burada eski din ve kiiltiirlerde kadinin durumu hakkinda
kisaca bilgi verildi. Islam geldigi zaman Cahiliye dénemi Arap anlayisinda da
kadin bunlardan pek farkli degildi. Hatta dogan kiz ¢ocuklarin diri diri gomiilmesi
ve kadmlarin hi¢bir hakka sahip olmamalar1 da bilinmektedir. Onun igin biz
Cahiliye donemi Arap alemindeki kadin mevzuu iizerinde fazla durmak
istemiyoruz.

6. Islam’da Kadin

Goriildiigii gibi Islam diinyay1 aydinlattiginda kadinin halihazirdaki sosyal
ve hukuki durumu pek gipta edilecek bir goriiniim arz etmiyordu. Islam’dan énce
Mekke’de kiz ¢ocuklarin diri diri gomiildiikleri hemen herkes tarafindan bilindigi
i¢in bu konuya fazla temas etmek istemiyoruz.®

2 Anadolu Ajanst’mim 08.11.2019 tarihli haberi. Ankara.
30 Bu konuda daha genis bilgi igin bk. Neset Cagatay, Isldm Oncesi Arap Tarihi ve Cahiliye Cagt (Ankara:
Ankara Universitesi Hahiyat Fakiiltesi Yayinlari, 1982), 133-137.
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Her agidan esit olmalar1 gereken insanlarin yukarida isaret edilen
muamelelere tabi tutulmalari durumu boyle devam edemezdi. 11ahi adalet, bu
anlayiglarin kokiinden kazinip silinmesini ve kadma haklarmin verilmesini
vazediyordu. Daha 6nce de temas edildigi gibi Cennet’i analarn ayaklar altina
seren Hz. Peygamber, kadinin durumunu bu kelimelerle yiikseltmek istedi. Bizi
karninda tastyip diinyaya getiren, sonra bizi yetistirene hiirmet edilmesini emretti.
Nitekim Islam Peygamberi'ne (s.a.s.):

-Ya Resulallah, insanlardan en ¢ok iyilik yapmama layik olan kimdir? diye
sorulmus ve sdyle buyurmuslardir:

- Annendir.

- Ya sonra kimdir?

- Yine annendir.

- Sonra kimdir?

- Yine annendir.

- Sonra kimdir? deyince

- Babandir, diye cevap vermistir.!

Kadina bundan biiyiik bir deger verilebilir mi? Hz. Peygamber’e atfedilen
diger bir hadiste ise mii'min cemaate “ihtiyar kadinlarn iman” (Imanu’l-Acaiz)
tavsiye ediliyor. Kur’an-1 Kerim, buna benzer, kadina miistakil ve hiirmete layik bir
sahsiyet veren emirlerle doludur. Tebligimizin basinda da kisaca temas ettigimiz bu
hususlar Islam’in kadina dair goriiglerinin sadece bir kismidir. lyilik yapan her
kadin ve erkek cennetliktir.? Cennet veya Cehennem’e girmede &ncelik, cinsiyet,
ik, renk, dil veya yaratilistan gelen herhangi bir 6zellige bagh degildir. Kur’an-1
Kerim, Nuh ve Lut peygamberlerin hanimlarini inanmayanlara 6rnek olarak verir
ve onlarin Cehennem’e girdiklerini belirtir. Peygamber hanimi olmalari onlara
hicbir fayda saglayamamuistir.?* Buna karsilik inanan ve giizel amel isleyenlere de
Firavn'm hanmmini 6rnek verir.3 Fir'avn gibi tanriblk davasinda bulunan bir
adamin hanimi olmasi, onun Cehenneme’ girmesine sebep olmamustir.

Islam hukukunda failin cinsiyeti bir anlam ifade etmez. Kim ne sug islediyse
karsiligini goriir. Aileyi ilgilendiren konularda ve oOzellikle zina gibi bir fiilin
irtikabinda (islenmesinde) mutlaka dort sahidin sahitligi gerekir. S6zgelimi bir koca
karisinin zina ettigini ileri siirerek bunu dort sahit ile ispat edemezse o zaman
“hadd-i kazf’ denilen cezaya carptirillir ki bu, bunu soyleyene seksen sopanin
atilmas1 demektir. Nitekim Buhari’de bulunan ve Ibn Abbas’tan rivayet edilen bir

31 Buhari, “Edeb”, 2; Miislim, “Birr”, 1.
32 en-Nisa 4/124.

3 et-Tahrim 66/10.

34 et-Tahrim 66/11.
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hadiste Hilal b. Umeyye Hz. Peygamber’e gelerek karisinin kendisini Serik b.
Sehma ile aldattigini sdyler. Bunun {izerine Hz. Peygamber ona dort sahit
bulmasini, aksi takdirde iftira cezasmna (hadd-i kazf) hazir olmasmi sdyler.?
Resfilullah’in bu ifadesi, Kur’an-1 Kerim'in en-Nur siiresinin 4. ayetine uygundur.
Ciinkii bu ayette “Namuslu ve hiir kadinlara zina isnadinda bulunup sonra dort sahit
getirmeyenlere seksen degnek vurun. Onlarn sahitliklerini artik ebediyen kabul etmeyin.
Iste onlar, fasiklarin ta kendileridir.” buyrulmaktadir. Goriildigii gibi Kur'an,
namuslu kadinlara iftira edenlere belli ve maddi bir ceza verdikten sonra, bu
iftiray1 yapanlarin daha sonraki hayatlarinda asla sahitliklerinin kabul
edilmeyecegini de belirtmektedir. Kadin haklarin1 koruma bakimindan bundan
daha iyi ve saglam bir prensip bulunacagina ihtimal veremiyorum. Ciinkii boyle bir
suglamada bulunan kisi, hayat1 boyunca bazi haklardan mahrum birakilmaktadir.
Boyle bir mahrumiyete de kolay kolay kimse cesaret edemez.

Bu hususta Buhari’de’ zikredilen bir hadis soyledir:

“Ebt Hiireyre (r.a.)’den rivayet edildigine gore bir kisi Hz. Peygamber’e
gelerek: Ya Restilallah! Benim siyah bir oglum dogdu, (Karimdan siipheleniyorum.)
dedi. Bunun tizerine Hz. Peygamber, senin develerin var mi? diye sordu. Adam,
evet var, dedi. Onun bu ifadesi iizerine Hz. Peygamber develerin renklerini sordu.
Adam, devlerinin kirmizi olduklarini sdyledi. Hz. Peygamber, bunlarin iginde
beyazi siyaha galar boz deve var midir? diye sorunca, adam, evet vardir, diye cevap
verdi. Hz. Peygamber, o boz renk nereden oldu? diye sorunca, adam, soyunun bir
damarma ¢ekmis olsa gerek, dedi. Bunun {izerine Hz. Peygamber, oglun da eski
bir soy damarina (kokiine) ¢cekmis olabilir, dedi.”

Goruldigt gibi Hz. Peygamber, badiyeden (¢ol) gelen bir adamin anlayip
kavrayabilecegi bir sekilde, karisindan siiphelenmesinin yerinde olmadiginm
sOylemistir. Boylece o, delilsiz ve sahitsiz hicbir kadin hakkinda kotii
konugulmayacagin ortaya koymus oluyordu.

Toplumlarin hareket, davranis ve kiiltiirlerinin gsekillenmesinde biiyiik
olciide etkisi oldugunu bildigimiz dinler, toplumu meydana getiren fertlerin (birey)
fikir ve diisiincelerinin sekillenmesinde de ayni derecede etkili olurlar. Miisliiman
olmadan 6nceki hareket ve davramslar ile Islam Dini'ni kabul ettikten sonraki
hareket, davraris ve kiiltiir tezahiirleri arasinda biiylik farkliiklar bulunan
Miisliimanlardaki bu degisiklik, ancak din faktorii ile izah edilebilir. Gerg¢ekten
gerek Cahiliye donemi Arap Yarimadasi’'nda gerekse daha Once temas ettigimiz
toplumlardaki kadina bakis ile Islam’1t kabullerinden sonraki bakis tamamen
birbirinden farkli 6zellikler tasir hale gelmistir.

Islam, kadina sadece iktisadi bakimdan degil her konuda genis bir hak ve
salahiyet vermistir. Islam, kadinlar icin birinci derecede 6nemi haiz olan evlilik

35 Buhari, “Tefsiru’l-Kur’an (Nur Stresi)”, 3.
3% Buhari, “Talak”, 26.
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hususunda higbir dinin vermedigi haklari vermistir. Islam hukukunda bu konu ile
ilgili su hiikiimler vardir: “Nikahta kadinlarin ifadeleri muteberedir. Hiir ve akil
balig olan kadin, kendisini bagkasina nikahlayabilir. Hiir ve akil balig olan
kadinlarin bagkalarim1 veli veya vekil olarak evlendirmeleri caiz oldugu gibi,
kendilerini evlendirmek i¢in bir vekil tayin etmeleri de caizdir. Bir veli, bulfg
¢agina giren kizini evlenmeye zorlayamaz.”¥

Cinsiyet, insani ve tabii bir ihtiyagtir. Bu ihtiyag¢ tatmin edilmek ister. Bu
yiizden Islam, her iki cins i¢in bunu normal sayar. Zaten neslin, bagka bir ifade ile
insanlifin devami da buna baghdir. Yeter ki mesru olmayan yollara sapilmasm.
Dolayisiyla herkes bu ihtiyacini giderme yetkisine sahiptir. Islam’da bir manastira
¢ekilip diinyadan el etek ¢ekmek yoktur. Aslinda bu konuda (Dinlerde Kadin
Anlayis1) soylenecek pek ¢ok sey var ama bir makale gercevesinde ancak bu
kadarindan s6z edebildik. 3

Sonug

Islam, kadina her konuda genis haklar vermistir. Islam’in, kadinlara
fitratlarina gore verdigi haklar1 ve insanlik alemini olusturan iki cinsten biri olan
kadinlar1 nasil ylice bir sekilde anlattifim gérmek icin kendisinden onceki
donemlerde kadinin nerede olduguna, kadina yapilan muamele ve taninan haklara
baktik. Agikca gordiik ki Islam’mn geldigi sirada ve daha dncesinde kadin, Islam’in
on gordiigiinden ¢ok asag bir seviyede goriilmekteydi. Neredeyse insan olarak bile
goriilmemekte, erkege taninan pek ¢ok hakka sahip olamamaktaydi. Mali
iligkilerde, evlilikte, toplumsal hayatta arka planda kalmakta; kisiligine, fikirlerine
ve haklarma saygi duyulmamaktaydi. Islam ise insanlari cinsiyet, 1rk, sosyal statii
gibi herhangi bir sebeple ayrima tabi tutmamuis, iistiinltigii ancak takvada gormdiis
ve dolayistyla kadini da haksiz olarak bulundugu asagi konumdan cekip ¢ikarmis
ve ona hak ettigi yeri geri vermistir.

37 Abdullah b. Mahmud el-Mavsil, el-[htiyar (Misir: 1951), 111/ 29.
3 Bu konuda daha genis bilgi ve kaynaklar i¢in bk. Kazici, Yaratilis, Giinah ve Tévbe, 60-117.
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Women in Islam: a Comparison’
Ziya KAZICT"

Abstract

Islam is a religion revealed to establish peace, love and justice among people by virtue
of tawheed. Aiming to address all members of humanity, Islam does not include any
superiority and privilege related to race, nobility or gender. Therefore, men and women are
equal in terms of humanity, which was not the case for pre-Islamic societies. Women’s status
was often lower than that of men. Islam regained the rightful place for women. This study
will initially mention the view of Islam to women, and then it will discuss the position of
women in Ancient Greek, Roman, Judaism, Christianity and Indian cultures. The position of
women in Islam and mentioned religions and cultures will also be compared.

Keywords: Islamic Civilization, Women, Islam, Greek, Rome, Judaism, Christianity,
Indian.

Islam’da Kadin: Bir Mukayese

Oz

Islam dini, baris, adalet ve sevgiyi tevhid temelinde yiikselterek insanlar arasinda
yerlestirmek iizere gonderilen bir dindir. Islam, tiim insanliga hitap eder ve 1rk, asalet ve
cinsiyete bagh bir tistiinliik ve ayricaliga yer vermez. Dolayisiyla kadin ve erkek de insanlik
diizleminde denktirler. Islam’dan 6nceki toplumlarda ise durum bu sekilde degildir, kadinin
konumu cogu zaman erkekten asagidadir. Kadina hak ettigi yeri Islam, yeniden
kazandirmustir. Bu calismada éncelikle Islam’in kadina bakisi s6z konusu edilecek, ardindan
Eski Yunan, Roma, Yahudilik, Hiristiyanlik ve Hint kiiltiirlerinde kadinin konumuna

deginilecek ve sonrasinda Islam’in kadina bakist daha detayl ele alinarak kadinin islam’daki
ve mezkur din ve kiiltiirlerdeki konumu kiyaslanacaktir.

Anahtar Kelimeler: Islam Medeniyeti, Kadin, fslam, Yunan, Roma, Yahudilik,
Hiristiyanlik, Hint.

Introduction

As known to all, people do not have superiority over each other due to
certain characteristics such as gender, lineage or status in Islam. Instead, superiority
is related to the principle of performing duties and ensuring devotion however
needed. In certain pre-Islamic religions and systems, certain characteristics such as
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nobility, ethnical lineage and gender were among the reasons for superiority.
Therefore, being a member of a family with a lower status, coming from a lineage at
a lower social position or being a female caused exposure to injustice and
inequality. Women were deprived of most of their rights in the Pre-Islamic periods.

The Prophet was sent to guide people in many subjects including the
protection of women’s rights, stating that the pathway to paradise is directly
related to the respect to mothers.

The first order of Islam and first verse in the Quran can be translated as
“read”, which concerned not only the Prophet but also all Muslims . In other words,
people who are deemed to be responsible for fulfilling Allah’s orders are not the
privileged people who are members to a certain group, class or gender. All
Muslims are the addressee of this order and they have to fulfil it. Islam does not
confine religious education to a certain class or group, or makes a discrimination
between men and women. Both men and women are supposed to undergo Islamic
education. They are not superior to one another, and when one side fulfills the
responsibilities, the other side still remains responsible for what they are supposed
to do.

As known to all, family is like a company that is established on the love and
commitment between two people. The Quran orders the following in this regard:
“And of His signs is that He created for you from yourselves mates that you may find
tranquility in them; and He placed between you affection and mercy. Indeed in that are
signs for people who give thought.”! This partnership yields certain responsibilities
that should be collectively fulfilled. Individual responsibilities were determined
based on the creation-related characteristics. Therefore, a relationship between a
man and woman starts as how Islam orders.

This study aims to briefly examine the rights given by Islam to women,
suiting their nature, and to review the pre-Islamic period to see how women, who
constitute half of humanity, were honored in Islam. To perform a correct
assessment, all periods should be compared in this result. For that purpose, this
study aims to examine the approach of pre-Islamic religions and philosophies
toward Islam in relation to a certain article, which will help people understand
Islamic perception toward women. In addition, the correct aspects of certain
modern misconceptions can be realized.

Islam regards women as an esteemed creature and reflects that they are the
backbone of a family. During the pre-Islamic periods, women were considered
despicable. They were even believed to have a lower social status and to be created
solely for serving men. Islam has fought against this attitude and indicated that
men and women were equal and have no difference with the following verse: The
Quran stated the following in this regard: “O mankind! Fear your Lord, who created

L ar-Rum 30/21.
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you from one soul and created from it its mate and dispersed from both of them many men
and women. And fear Allah, through whom you ask one another, and the wombs.”?

Before detailing women’s rights according to Islam with the aforenoted
outlines, how the pre-Islamic religions and cultures considered the concept of
femininity will be reviewed.

1. Women in Ancient Greece

Women in Ancient Greece were regarded as an inferior creature and
deprived of all sorts of rights. They could only do housework and had no authority
to make a decision in important topics. Husbands beat their wives or handed them
to somebody else as a gift if they wanted to do so, and women were kept with the
slaves. Female children could not have a share from an inheritance. Only male
children could be a shareholder in this regard. Women were assigned a function of
protecting men’s deposits.?

Women were regarded as the cause of malevolence in this world. In a Greek
myth, the case is reflected as follows: Zeus wanted to take revenge on men due to
his anger toward Prometheus. Thus, he created a beautiful creature. All gods
worshipped that creature with veils, flowers and a golden crown. Her name was
determined to be Pandora meaning “gift for everyone”. Zeus made this “disaster”
descend on the world. Women were then the greatest enemy of men.

According to a belief, the reason for malevolence was Pandora’s curiosity,
rather than herself. The gods gave a chest believed to be filled with harmful
contents to Pandora and told her to not open it. Pandora gave up to her curiosity
and wanted to learn what was inside the chest, and one day, she opened it. The
malevolence within the chest spread. Then, she closed the chest with a great fear
but it was too late. Therefore, Zeus wanted to punish humanity with the presence
of women.*

These points briefly mentioned above were myths but they reflected the
general perspective of society, social perception toward the events and people, and
subconscious social beliefs in this regard. Accordingly, a culture that had to be
accepted by almost everybody was formed in this field.

Such an opinion and conception stay within the minds of people since
childhood, so it is challenging to remove these from minds of the people. This
opinion and conception will become an ancestral culture. As known to all, changing

2 an-Nisa 4/1.

3 For more details in this regard, see: August Bebel, Kadin ve Sosyalizm, trans. Saliha Nazl1 Kaya (Istanbul:
inter Yayinlari, 1991), 67 — 68.

4 Edith Hamilton, Mitologya, trans. Ulkii Tamer (Istanbul: Varlik Yayinlari, 1968) 46-47.
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cultures is not so easy.> However, it should be noted that this opinion and relevant
conception would be passed to Christianity with certain characteristics.
Accordingly, this issue will be examined under the title “Women in Christianity”.

2. Women in Rome

Rome guided the legal system in many societies but Roman people were
under the impact of Greek people. Then, certain Roman gods almost had the same
characteristics as the Greek gods. For instance, Greek’s Zeus and Jupiter of Rome
resemble one another greatly. Women’s status in Rome resembles their positions in
Greek Society. Men were the head of the family and had limitless authorities over
their wives and children. They even had the authority to kill their wives from time
to time. Men could do anything based on this authority.6 Fathers with broad
authorities could include or exclude anybody in regard to their families, which was
particularly the case for the female children. Girls could not have property. If they
could gain anything, those goods would be added to the property of their fathers,
which did not change even if girls reached adolescence or got married. Marriage
was not performed through mutual consent and did not provide equal rights to
genders. When a young girl gets married, she makes another contract with her
husband, called the “Leadership Agreement”, in one of three ways:

1. Through the presence of a religious authority in a religious ceremony.
2. Through the purchase by the husband.

3. Through a year of constant physical and spiritual relationship after
marriage.

When one of these ways were used, fathers lost their authority over their
daughters. The authority was passed to the husbands. Such results indicate that
women were not totally authorized. The Law of Twelve Tables considers the
deficiencies regarding the following as the reason of juridical disability: age,
rational status, femininity. This rule was within French laws until the year 1938
because these laws were derived from Roman laws.”

5 For more details about culture, see: Ziya Kazici, Islam Medeniyeti ve Miiesseseleri Tarihi (Istanbul: IFAV
Yayinlari, 2018), 19-20.

¢ For more details, see: Paul Koschaker, Roma Hususi Hukukunun Ana Hatlar:, trans. Kudret Ayiter
(Istanbul: Ankara Universitesi Hukuk Fakiiltesi Yayinlar1,1963), 77-78; Ziya Umur, Roma Hukuku
(Istanbul: Istanbul University, Faculty of Law, 1984), 383-388.

7 “Gender should be mentioned among the laws that reduces authorities regarding rights. Regarding the
legal capacity to have rights affected by gender, particularly the capacity to act, women could not be
custodians during any time in the classical period and Justinianus Era, except certain cases, if they could
not have common public rights. Their legal rights to claim inheritance were limited. They could not
inherit the sums that exceeded certain amounts.” Umur, Roma Hukuku, 399-400; Also see: Mustafa Sibai,
Islam’a ve Garplilara Gére Kadin, trans. Thsan Toksar1 (Istanbul: Nida Yaymevi, 1966), 35.
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3. Women in Judaism

Judaism does not consider women differently compared to the pre-Islamic
religions and systems. The Torah is the collection of Jewish traditions, and some of
its content have been changed over time. Moreover, some even contradict one
another. The following sentences seen in the translations of the Old and New
Testament supervised by the German Protestant Church Commission are
interesting: “The Sacred Book (The Old and New Testament = The Torah and The
Bible) are not descended. The Old Testament had its final form with 39 books while
the Bible with four books developed gradually in time and again took its final
shape over years.”® The issue of women in the Torah is full of contradictions. For
instance, certain parts of the Torah regard women as creatures deserving proper
treatment while some reflect women as malevolent and cursed creatures. Therefore,
Jewish people had different beliefs toward women and displayed different
treatments. Some Jewish people considered women as handmaid. They even had
the right to sell the women. They could have inheritance only in the event that they
had no brothers. According to Jewish beliefs that reflect women as cursed due to
seducing Adam, the reason for the women to pass away during delivery was that
they could not perform their duties properly. However, associating the death with
the failure to perform religious duties properly is not logical from a religious
perspective. However, Talmud - the greatest interpretation of the Torah — contains
the following information:

“Women pass away during delivery for three crimes. Neglecting periods,
making mistakes in making dough, and failing to light the Sabbath candle.”®

Women of Jewish society, who were on their period, were totally excluded
from the society. The conditions were so harsh for them that it was almost
impossible for them to fulfill these conditions. Even the women who died during
delivery were accused of a crime. Women whose period were over were obliged to
sacrifice an animal as an atonement as they were believed to have committed a sin.
The Leviticus in the Torah reflects the Jewish approach as follows:

“When a woman has her regular flow of blood, the impurity of her monthly
period will last seven days, and anyone who touches her will be unclean till
evening. Anything she lies on during her period will be unclean, and anything she
sits on will be unclean. Anyone who touches her bed will be unclean; they must
wash their clothes and bathe with water, and they will be unclean till evening.
Anyone who touches anything she sits on will be unclean; they must wash their
clothes and bathe with water, and they will be unclean till evening. If a man has
sexual relations with her and her monthly flow touches him, he will be unclean for
seven days; any bed he lies on will be unclean.

8 For more details, Hayrullah Ors, Musa ve Yahudilik (Istanbul: Remzi Kitabevi, 1966), 4.
9 Ors, Musa ve Yahudilik, 368.



Women in Islam: a Comparison

“When a woman has a discharge of blood for many days at a time other than
her monthly period or has a discharge that continues beyond her period, she will be
unclean as long as she has the discharge, just as in the days of her period. Any bed
she lies on while her discharge continues will be unclean, as is her bed during her
monthly period, and anything she sits on will be unclean, as during her period.
Anyone who touches them will be unclean; they must wash their clothes and bathe
with water, and they will be unclean till evening. When she is cleansed from her
discharge, she must count off seven days, and after that she will be ceremonially
clean. On the eighth day, she must take two doves or two young pigeons and bring
them to the priest at the entrance of the meeting tent. The priest is to sacrifice one
for a sin offering and the other for a burnt offering. In this way he will make
atonement for her before the Lord for the uncleanness of her discharge.”1°

The menstrual cycle experienced as a natural and biological period by every
healthy female after reaching adolescence was regarded as a crime in Jewish
society. The atonement and amnesty of this crime occurred through sacrificing an
animal with the assistance of religious people (rabbis).

According to medicine, women on their period are weak and uncomfortable.
Thus, they need to rest. During this period, the blood vessels in the uterus are open
and prone to infections. Sexual intercourse increases the risk for infection greatly in
this period. To prevent women from getting more tired and becoming ill, Islam
prohibited sexual intercourses in this period. Contrary to Jewish approaches,
women are not excluded from social life, and they or what they touch are not
regarded as dirty. Thus, this natural period is not regarded as a crime. Although
there are more details regarding Jewish perception toward women, this study will
refer to a story mentioned in the Book of Genesis in order to not change the subject.
Without needing more explanations, the readers can clearly see the shocking case
between a father as a Prophet and his daughters.

“Lot and his two daughters left Zoar and settled in the mountains, for he was
afraid to stay in Zoar. He and his two daughters lived in a cave. One day the older
daughter said to the younger, “Our father is old, and there is no man around here
to give us children—as is the custom all over the earth. Let’s get our father to drink
wine and then sleep with him and preserve our family line through our father.”
That night they got their father to drink wine, and the older daughter went in and
slept with him. He was not aware of it when she lay down or when she got up. The
next day the older daughter said to the younger, “Last night I slept with my father.
Let’s get him to drink wine again tonight, and you go in and sleep with him so we
can preserve our family line through our father.” So they got their father to drink
wine that night also, and the younger daughter went in and slept with him. Again
he was not aware of it when she lay down or when she got up. So both of Lot’s
daughters became pregnant by their father. The older daughter had a son, and she

10 Qitab al-Mugaddas (Istanbul: Kitab1 Mukaddes Sirketi, 1958), Book of Leviticus 15/ 19-30.



The Journal of Theological Academia

named him Moab. He is the father of the Moabites of today. The younger daughter
also had a son, and she named him Ben-Ammi. He is the father of the Ammonites
of today.”!!

What would thousands of Jewish girls who read these texts in their sacred
books think every day? How are the thoughts of Jewish people who read this story
about Lot — a great Prophet of Allah — and his daughters developed in regard to
femininity and the domestic environment? To what point does the calumny go that
Lot’s daughters slept with him, because there were no men around (the author
experiences difficulty authoring these words), take people??

4. Women in Christianity

According to Christianity, women are the toys of the devil and made Adam
commit the great sin by seducing him to eat the forbidden apple. They are the
mothers of sins, corruption and misbehavior. Due to this sin, God’s provisions have
been covering the women. The crime continues to exist today. Women are always
the source of malevolence. In the Makun meeting performed five centuries later
than the birth of Jesus, the following decision was made: “women, except Mary, as
she was the mother of Jesus and a semi goddess, cannot escape from hell”3. A
similar approach was displayed in a meeting performed in 586 by French people
who discussed whether women could be considered human. That question was
answered in that meeting as follows:. “Women are the creatures created to serve
men.”!* Regarded as toys of the devil, all women were cursed and blemished as one
of them made Adam eat the forbidden fruit. The immoral acts, of the early-period
Roman society experienced by the Christian religious authorities, horrified these
religious people. They wanted to get away from women due to considering them as
the only reason of these immoral acts. The following idea was noted in early
periods:

“Women are the mothers and source of sins, corruption and misbehavior.
They were the people who made men commit sin by provoking her feelings.
Therefore, they are the doors of hell. They are also the source of all human
calamities and problems. Even their existence is the source of embarrassment for
others. Do not get carried away with the physical beauty and shy attitudes of them.
They are the most modern weapons of the devil. They need to be punished as they
spoiled the world and drove people into malevolence.”15

Tertullian, one of the first Christian leaders, addressed women in his speech
as follows: “You do not know that you are the daughters of Eve. Due to that great

11 Book of Genesis, 19/30-38.

12 For more details, see: Ziya Kazici, Yaratilis Giinah ve Tovbe (Istanbul: Cigir Yayinlari, 1975), 76-82.
13 Sibai, Kadin, 19.

14 Sibai, Kadin, 19.

15 Abu al-Ala Mawdudi, Hijab, trans. Ali Genceli (Istanbul: Hilal Yayincilik, 1972), 30.
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sin, God’s provisions still cover you in this present day. The crime is still here. You
are the toys of the devil. You are the ones who ate from the forbidden tree. You are
the ones who opposed the divine rules... and blemished Allah’s name...”16

Commitment of women, who were noted to be created for men only, to their
husbands is like the commitment to God. For the husband is the head of the wife as
Christ is the head of the church, his body, of which he is the Savior."”

As women are regarded as dirty, marriage was considered malevolent.
Married people cannot think of anything but their wives. Marriage makes men
deviate from God’s path. A benevolent and clean man cannot marry and stays
away from women. Qitab al-Muqaddas stated the following in this regard:

“I would like you to be free from concern. An unmarried man is concerned
about the Lord’s affairs—how he can please the Lord. But a married man is
concerned about the affairs of this world — how he can please his wife — and his
interests are divided. An unmarried woman or virgin is concerned about the Lord’s
affairs: Her aim is to be devoted to the Lord in both body and spirit. But a married
woman is concerned about the affairs of this world —how she can please her
husband. I am saying this for your own good, not to restrict you, but that you may
live in a right way in undivided devotion to the Lord.”’® In a religion where
avoiding marriage is regarded as the greatest sin, children are not considered
valuable. The night prayer of the Catholic Church includes the following: “Ece
enim, in iniquitatibus conceptus sum et in peccatis me mater mea.”(I was in the
womb upon sin, as my mother committed sin while getting pregnant.) Can couples
commit the same sin after hearing these words in every prayer ceremony?"

Similarly, the following commandments given within “Corinthians 1”7
resulted in a conception that aimed to gradually terminate marriage. “What I mean,
brothers and sisters, is that the time is short. From now on those who have wives
should live as if they do not.”? This and similar words caused great chaos among
Christian people. Priests then could not marry, and those married stayed away
from their wives. Some monks even punished married priests. People were banned
from listening to the married priests due to their impact. Married priests were
displayed on logs as the slaves of lust who submitted to “women”. They should not
be pitied. Moreover, Rome was hoping that married priests could be corrected
without sending them away from the church. Pope Benedict VII issued a law in
1018 stating that children of church members were the permanent slaves of the
church. After children, women were also blacklisted. Wives of priests were deemed
equal to mistresses.

16 Bahiy al-Huliy, Ailede ve Toplumda Kadin, trans. Abdullah i@ler (Ankara: Elif Matbaacilik, 1972), 9
17 Ephesians 5/22-25.

18 Corinthians 7/32-38.

19 Richard Lewinshon, Cinsi Adetler Tarihi, trans. Ender Giirol (Istanbul: Varlik Yaymnlari, 1966), 109.
20 Corinthians 7/29.
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Due to great chaos, Pope Leo IX (1048-1054) brought a new order and took a
step further. It was now obligatory for priests to have a sexual diet. Resisting such
an order not only meant a crime, but also atheism. The church did not have to fight
to punish the atheists. Masses provoked by the monks attacked the priests who did
not want to divorce their wives. A Church Assembly gathered in Rome in 1059 and
prohibited listening to “Mes Ritual” from a priest aiming to blemish the married
priests. A council established in Rome in 1074 regarded all sorts of activities
between priests and women as adultery. All priests who lived with their wives
were ordered to leave their wives. As the church did not recognize the law of
divorcement, spouses in a home should sleep and eat at different places in their
houses.?!

As seen before, marriage turned into an organization that was not welcomed.
The sexual relationships were deemed malevolent in Christianity, even if they were
performed by married people. They even reflected this in their prayers. Marriage of
priests was an obstacle before performing rituals. People rioted against these priests
while escaping from them. These thoughts of Christian people in regard to the
married priests also harmed domestic ties.

The institution of marriage started to lose its importance in Christianity
which also did not permit divorcement. People who wanted to divorce were
rejected regardless of their genders. Divorcement did not occur and those who
divorced previously and married again were considered to have performed
adultery. Therefore, marriage was not approached positively. People who were
planning marriage did not want to do so later as they knew there would not be any
chance for divorcement. When one of the spouses died, the other could marry but
the Christian Church classified these marriages as “marital adultery”.2

The Christians’ perspective toward women, in regard to possessing goods,
was different. Women could not have any goods after marriage in Christianity,
which was also the case for the previous religions and cultures. All of the women’s
goods were passed to their husbands after marriage. Jean Said Makdisi, the author
of Three Generations of Arab Women based on real experiences and sister of Edward
Said, states the following when telling about her grandmother: “My grandmother
was born within the Ottoman Empire. She was the daughter of a priest who came
to Beirut during the early days of the 19t (XIX) century. Everybody claimed that
they were innovators or imperialists. However, during those days, Muslim women
had more advantages than the Christian women. They could even have their own
goods. However, in Christianity, married women’s goods were transferred to their
husbands. Until the enactment of “The Proprietary Right” for married women in

21 Lewinshon, Cinsi Adetler Tarihi, 111.
22 For more details and references, see: Kazia, Yaratilis Giinah ve Tévbe, 88-91.
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1860, they could not have any goods. Muslim women were never exposed to such
practices. Accordingly, they were at an advanced status.”2

All conceptions adopted by Christians were associated with divine results.
Even statuses of Christians under the Kingdom of Heaven were not guaranteed.
The otherworldly awards for them were coincidental. Accordingly, women were at
a much worse status as they were believed to have performed the greatest
malevolence. A verse in book Matthew of the Bible states the following:

“At that time, the Kingdom of Heaven will be like ten virgins who took their
lamps and went out to meet the bridegroom. Five of them were foolish and five
were wise. The foolish ones took their lamps but did not take any oil with them.
The wise ones, however, took oil in jars along with their lamps. The bridegroom
was a long time in coming, and they all became drowsy and fell asleep. At
midnight a cry rang out: “Here’s the bridegroom! Come out to meet him!” Then all
the virgins woke up and trimmed their lamps. The foolish ones said to the wise,
“Give us some of your oil; our lamps are going out.” “’No,” they replied, “there
may not be enough for both us and you. Go to those who sell oil and buy some for
yourselves.” But while they were on their way to buy the oil, the bridegroom
arrived. The virgins who were ready went in with him to the wedding banquet.
And the door was shut. Later the others also came. ‘Lord, Lord,” they said, ‘open
the door for us!” But he replied: “Truly I tell you, I don’t know you.”? As
understood from this story, half of Christians were not accepted to be before the
throne of God. These foolish people who were deceived by the devil must have
been anybody but men who were created from the form of God.

The rights and freedoms that are believed to have been granted to women in
western countries are actually related to men’s interests. Attitudes of western men
toward women are actually a form of medieval attitude. The differences between
the medieval mentality and modern ideologies are solely related to the methods
arising from changes in time. Protecting women’s rights was not adopted as an
objective. It is clear that women have become an advertisement meta in Christian
western societies. The materialist western world does not sell women like it used to
do but it can drive women into any desired form for flamboyance. The examples in
this regard could be seen during the industrialization period. Women who were
employed in factories were to work like men despite being weaker. Moreover, their
wage was lower than what was paid to men.

The west developed ways for people to use the bodily beauty of women and made
women the fuel of their insatiable materialistic desires. Feminine images were used
as advertisement with products, even the unrelated ones, and men’s interest
toward women was used. Therefore, both women and men were deviated from
honor in time, and they were used as a way to make money. The need for

2 Ayse Bohiirler, “Biiyiik Annem, Annem ve Ben” Yeni Safak Gazetesi (2 November 2019), 13.
24 Matthew 26/1-12.
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consumption materials was combined with the interest felt toward the women.
Christian West satisfied its insatiable soul through these methods. Now, eyes of
people look for an image of women beside every item.

People who consider the west as the protector of women’s rights should
know the following: The rights granted to western women are not a blessing of
western men. European women who are thought to live a free life in this era have
made great efforts to have their current rights, and they have made great self-
sacrifices to have financial freedom. It is clear that they still make sacrifices.
However, women have not been forced to make such efforts in Islam. The civilized
() European legal system did not provide women’s rights to them until recently.
The only pathway to women’'s rights and freedom was related to men’s will. These
men could be women’s fathers, husbands or custodians. In other words, European
women managed to receive the rights Islam had granted to women 12 centuries
prior. Besides, it was not easy for women to receive these rights. On the contrary,
they had to renounce their honor and reputation. Therefore, European Christian
women were forced to give up their most valuable treasure to receive their rights.
European women had to shed blood, sweat and tears to achieve the rights and legal
status to receive what Islam had directly and freely given to women by using
violence against the European men.?

5. Women in India

Women'’s status was not very different in India. They were regarded to be
related to all sorts of malevolence. Thus, there were not any creatures as evil and
malevolent as them.

Women’'s status was not much different there. When their husbands died,
women were burned alive? or forced to work like a slave in their husbands’ house.
After their husband’s death, they could not marry another man. They were obliged
to work in the house of their deceased husband despite being exposed to many
insults, serving as a servant. They would even burn themselves to save their soul
from the torture and pain of their husbands’ absence.?” The Hindu legal system has
the following statement: “Patience to pain, wind, death, fire, poison, pests and hell
are not worse than women.” Women could be sacrificed for rain prayers to Gods’
satisfaction. Moreover, they had no authority in terms of marriage and inheritance.

25 Muhammed Kutub, Islim’in Etrafindaki Siipheler, trans. Ali Ozek (Istanbul: Cagaloglu Yaymevi, 1969),
146-147.

2 The tradition of being burnt with the deceased husband was abolished by the English governor
general in 1829. For more details, see: Kurban Ozugurlu, Evlilik Raporu (Istanbul: Altin Kitaplar, 1990),
19.

¥ Abu al-Hasan Ali Nadwi, Miisliimanlarin Gerilemesiyle Diinya Neler Kaybetti, trans. ibrahim Diizen —
Mustafa Topuz (Istanbul 1966), 39.



Women in Islam: a Comparison

They might be forced to marry the men they did not love and could not get
divorced. Women were at a lower position than men in most of religious issues.?

Despite the statement that it was abolished, there is a system in India called
the caste system. This system has existed as a culture for centuries. It should be
noted that societies can change the level of modernization in a short period of time.
However, this is not the case for culture because it is not easy to change a culture
that was received by people from their ancestry and that is experienced as a critical
social element. Therefore, cultures that are the social lifestyles can be changed but
this change would be quite challenging, lasting for centuries. It is fair to state that it
cannot be altered totally, which is also the case in India in this regard. According to
this cultural conception, people can only have relationships with the people from
the same caste, particularly in marital relationships. A case reflected by news on
08/11/2019 indicates that the caste system still exists. According to this case, a
young couple was stoned to death by their relatives in Karnataka, India, as they
married out of the caste system. 29-year-old Ramesh and Gangawa who ran away
together and married later came back to their village to pay a visit to their families
three years later. Police officers stated that this couple was stoned to death by the
brother, uncle or certain relatives of woman around the village. The brother, uncle
and one of the perpetrators were injured, and an investigation was initiated. This
couple, who ran away due to the disapproval by their families and who settled in
Bangalore, had two children. Many couples are killed by their family members or
relatives due to marrying out of the caste system. According to United Nations
(UN) data, every 1000 out of 5000 honor killings performed worldwide are
conducted in India.” Ankara / AA.

The status of women was briefly explained in ancient religions and cultures.
Women were not so different in the conceptions of Arabic people in the Ignorance
Period when Islam was revealed. The newborn female children were buried alive
and women had no rights. Therefore, this study does not prefer to examine the
status of women back then.

6. Women in Islam

The social and legal status of women were not so bright when Islam was
revealed. As it was known by everybody that female children in Mecca were buried
alive in the pre-Islamic periods, not much information is needed in this regard.?

People who should be equal from all aspects could not be continuously
exposed to the afore-noted practices. The divine justice indicated that these
misconceptions should totally be removed and women’s rights should be granted

28 Nadwi, Diinya Neler Kaybetti, 36; Sibai, Kadin, 17.
29 For more details, see: Neset Cagatay, Islim Oncesi Arap Tarihi ve Cahiliye Cagi (Ankara: Ankara
Universitesi [lahiyat Fakiiltesi Yayinlari, 1982), 133-137.
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back to them. As mentioned before, the Prophet who considered paradise under the
feet of mothers aimed to increase women’s status with these words. He ordered
people to obey women who carry us in their wombs and raise us later. When asked
about who deserved the most favors in this

world, he answered (p.b.u.h.):
- Your mother.

- Then?

- Your mother again.

- Then?

- Your mother again.

- Then?

- Your father.3

Can a greater value be granted to women? According to another hadith
related to the Prophet, believers are recommended to have faith like “the elderly
women” (Imanu al-Ajaiz). Similarly, the Quran has orders indicating respect and
honor to be separately attributed to women. As noted earlier, these points are just a
small part of the Islamic approach to women. Every benevolent man and woman
deserves paradise.® The priority regarding the route to paradise or hell does not
depend on gender, race, color, language or innate characteristics. The Quran reflects
the wives of Noah and Lot as an example to non-believers and indicates that they
will be in hell forever. Being the wives of Prophets yielded no good for them.*
However, the benevolent wife of a Pharaoh is another example.?® Being the wife of a
man like a Pharaoh who claimed that he was a god did not result in going to hell.

The gender of a criminal does not differ in Islamic law. Whoever commits a
crime is punished. The testimony of four witnesses is needed in domestic cases
such as adultery. If a man states that his wife performed adultery and cannot prove
this with four witnesses, he is punished with a penalty called “hadd al-qazf”,
meaning eighty stick beats.. According to a hadith in Bukhari and narrated by Ibn
Abbas, Hilal ibn Umayya visited the Prophet and said his wife cheated on him with
Shariq ibn Sahma. Then, the Prophet told him to find four witnesses or to get ready
for hadd al-qazf if he could not find them.3* This statement of the Prophet suits the
surah an-Nur 4. Accordingly, that verse orders the following: And those who accuse
chaste women and then do not produce four witnesses - lash them with eighty lashes and do
not accept from them testimony ever after. And those are the defiantly disobedient. It is

30 Bukhari, “Adab”, 2; Muslim, “Birr”, 1.

31 an-Nisa 4/124.

32 at-Tahrim 66/10.

33 at-Tahrim 66/11.

34 Bukhari, “Tafsiru al-Quran (Surah an-Nur)”, 3.
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clear that those who blemish the honorable women are punished with certain
material penalties, and their testimony will not be accepted ever again. There are no
better and more concrete examples in regard to protecting women’s rights because
those who direct such calumnies are deprived of certain rights throughout their
lives. Nobody could easily do anything to be deprived of these rights.

Accordingly, a hadith in Bukhari is* as follows:

“According to the narration from Abu Hurayra (r.a.), one man visited the
Prophet and stated the following: O Prophet! I just had a black son. I doubt my
wife. Then, the Prophet asked: ‘Do you have camels?” “Yes’ the man answered.
Upon hearing this answer, the Prophet asked about the colors of camels. The man
said his camels were red. Then the Prophet asked: “Is there a greyish camel that has
black and white parts on its fur among them?” The man said yes. After the Prophet
asked why there was a greyish camel among them, the man answered: “There must
be one like that in its lineage.” Then, the Prophet asked: Your son might resemble a
black relative in your lineage.”

It is clear that the Prophet told a man coming from the desert that he did not
need to doubt his wife in a manner that the man could understand. Therefore, he
indicated that nobody should blemish any woman’s name without any evidence or
witnesses.

The religions that significantly affect the formation of social movements,
attitudes and cultures are also important for the formation of the ideas and
approaches displayed by people who formed the society. The significant changes
seen in pre- and post-Islamic attitudes and cultural sides of Muslims can only be
explained through the factor of religion. The perception toward women of the
Ignorance Period within the Arabic Peninsula and the women of the afore-noted
societies, and the perception after the adoption of Islam are totally different.

Islam gave extended rights and authority to women not only in terms of
finance but also in terms of every subject. Islam granted rights that were not
provided by any religions to women in the matter of marriage which is highly
important for women. The following provisions are present in figh: “Women'’s
statements in marriage are respected. All women who are free and mentally healthy
can marry. They can also act as a custodian and help others marry, and they can
also select a custodian to help them marry. A custodian cannot force her adolescent
daughter to marry.”36

Sexual desires are human and natural, and they need to be satisfied. For
Islam, these are totally normal for everybody. The continuation of a generation and
humanity depends on sexual desires, on the condition that legal manners are

35 Bukhari, “Talaq”, 26.
36 Abdallah ibn Mahmud al-Mawsili, al-Thtiyar (Egypt: 1951), 111/ 29.
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observed. Therefore, anybody can meet such desires. Islam does not force people to
seclude themselves in a monastery and abandon the worldly acts. There are
actually much more details in this regard but this study could only reflect the afore-
noted points within the limits.%

Conclusion

Islam granted many rights to women in every subject. This study examined
the pre-Islamic periods for reflecting how women were treated and what sorts of
rights they were granted, and for comparing this period with the Islamic period
when they were granted rights per their natures as one of two genders forming
humanity. It is clear that women were at a much lower position when Islam was
revealed and during the pre-Islamic period. They were even not considered human
and not granted many rights that were assigned to men. They were neglected in
financial relationships, marriages and social lives, and their personality, ideas and
rights were not respected. Islam did not separate them for any reasons such as
gender, race or social status. Instead, the superiority was present in their faith.
Thus, Islam saved women from their undeserved positions and granted the rights
they deserved back to them.

37 For more details and references, see: Kazici, Yaratilis, Giinah ve Tovbe, 60-117.
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Islam’da Kadin: (Bir Mukayese)

Ziya KAZICI
Oz
Islam dini, baris, adalet ve sevgiyi tevhid temelinde yiikselterek insanlar
arasinda yerlestirmek iizere gonderilen bir dindir. Islam, tiim insanliga hitap eder ve
1rk, asalet ve cinsiyete bagli bir tistiinliik ve ayricaliga yer vermez. Dolayistyla kadin
ve erkek de insanlik diizleminde denktirler. Islam’dan 6nceki toplumlarda ise durum
bu sekilde degildir, kadinin konumu ¢ogu zaman erkekten asagidadir. Kadina hak
ettigi yeri Islam, yeniden kazandirmistir. Bu galismada &ncelikle Islam’in kadia
bakist s6z konusu edilecek, ardindan Eski Yunan, Roma, Yahudilik, Hiristiyanlik ve
Hint kiiltiirlerinde kadinin konumuna deginilecek ve sonrasinda Islam’mn kadima
bakis1 daha detayl: ele alinarak kadinin Islam’daki ve mezkiir din ve kiiltiirlerdeki
konumu kiyaslanacaktir.
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Women in Islam: (A Comparison)
Abstract

The contribution of technology to teaching and its impact on student motivation
is still a topic of debate. The use of technological opportunities in the teaching of
Quran increases the effectiveness of active sensory organs, thus facilitates and
accelerates learning, encourages students, and ensures the achievement of
educational objectives at the highest level. Therefore, the research aims to identify
the technological tools that can be used widely in the teaching of the Qur'an and
explained the positive and negative effects of the effective use of these tools. The
article will help those who teach and learn the Holy Quran education technologies
and know how to make use of them, as well as develop a Qur'an teaching material
and prepare a theoretical basis for researchers working in this field.

Keywords: Quran Teaching, Educational Technologies, Innovative Methods,
Motivation, Visual Tools
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