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Hadith Dergisi, e-yayin olarak yayimlanan uluslararasi, bilimsel, hakemli bir dergidir. Bu anlamda
sadece hadis (ve siinnet) alanyla ilgili galismalara yer verilir. Ozgiin ve ilmi makaleler diginda makale
ve teblig cevirileri, edisyon kritik (tahkik) calismalars, tez, kitap ve sempozyum degerlendirmeleri,
elestiri yazilariy, miilakatlar, anilar, hadis diinyasindan haberler vs. yayimlanabilir.

Hadith Journal is an international, scientific and a refereed ejournal. In this respect, only
works related to the field of hadith (and sunnah) are included. In addition to original and scientific
articles, it accepts translations of articles and papers, edition critics, thesis, book and symposion
reviews, reviews, interviews, memoirs, hadith news, etc.
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tarafindan cift tarafli kor hakemlik degerlendirmesine tabi tutulur.

Submitted articles are scanned by the plagiarism detection program in order to check that they
have not been previously published and to find out they do not contain any plagiarism. Then, they are
evaluated by double-blind review fulfilled by at least two referees who have already studied on the

subject.
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Makaleler, 6z (en az 200 kelime), anahtar kelimeler (en az 5 kavram), genis 6zet (750-800 kelime) ve
(Tiirkge makalelerde ISNAD atif sistemine uygun olarak hazirlanan) kaynakga igerir.

The articles include, abstract (at least 200 words), keywords (at least 5 concepts), large abstract
(750-800 words) and bibliography (prepared in accordance with the ISNAD citation style
in Turkish articles).
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Hadith dergisinde yayimlanan yazilarin bilimsel ve hukuki sorumlulugu yazarlarina aittir. Hadith
dergisinde yayimlanan yazilarin biitiin yaymn haklar1 Hadith Dergisi'nin yayin kuruluna ait olup,
izinsiz kismen veya tamamen basilamaz, cogaltilamaz ve ayrica elektronik ortama aktarilamaz.

Scientific and legal responbility for the content of an article published in Hadith Journal belongs
to the authors. All rights of the published materials belong to the editorial board of Hadith Journal.
These materials cannot be republished, duplicated or moved to an electronic enviroment partially or
completely without permission.
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Rahman ve Rahim olan Allah’in adiyla,

Ulkemize yapilan hadis ve siinnet arastirmalarina katki saglamak amaciyla birkag hadis uzmani
geng arkadasla ¢iktigimiz yolun tgiincii yilini tamamlamis bulunuyoruz. Bu siirecte hem ihtisas
dergisi hem de yeni cikan bir dergi olmanin avantaj ve dezavantajlarini beraber yasadigimizi ifade
etmek gerekir. Hadith dergisini ¢ikarmadaki en 6nemli gayelerimizden biri; hadis ve stinnet alaniyla
ilgili olarak iilkemizde iiretilen bilimsel bilginin biitiin diinyaya ulastirilmasini saglamak ve
uluslararasi tanmmirligimizi kuvvetlendirmekti. Allaha hamdolsun! Bu gayemizi gerceklestirme
hususunda 6nemli adimlar atmis bulunuyoruz. Bu gercevede islami ilimlerle alakali &nemli
indekslerden olan index islamicus tarafindan taranmis olmak oldukca nemliydi. Oniimiizde daha
atacagimiz ¢ok adim var. Bu adimlari birlikte atmaya calistigimiz ekip arkadaslarimizin emekleri bizi
hedefimize ulastiracaktir. Dergi ¢ikartma faaliyeti bir ekip isi ve her bir sayinin arkasinda birgok bilim
emekgisinin alin teri yer almaktadir. Bu vesile ile 3. yilimizin 5. sayisimin yayimlanmasinda emegi
gecen tiim dergi iiyelerimize, hakemlerimize ve tabi ki onlar olmazsa hicbir derginin var
olamayacagini bildigimiz yazarlarimiza tesekkiir ediyoruz.

Dergimizin bu son sayisinda, istifade edeceginizi diistindtiglimiiz, dort arastirma makalesi ve bir
kitap kritigine yer verdik. Yaymladigimiz makalelerin ¢ogunlukla hadis ve stinnet alaniyla ilgili teknik
calismalar oldugu ifade edilebilir. Bu durum ihtisas dergisi olmanin bir geregi olarak goriilmelidir.
Daha nice yeni sayilarda bulusmak timidiyle, iyi okumalar!

Gayret bizden, tevfik Cenab-1 Hak’tandir.

HADITH Editorler Kurulu



In the name of Allah, the Most Gracious, the Most Merciful,

We completed our third year with a few young friends, who are experts in hadiths, in order to
contribute to hadith and sunna studies in our country. In this process, it should be stated that we
encountered some advantages and disadvantages of being both a field-specific journal and a newly
published journal. One of our most important aims in publishing Hadith journal is to make the
scientific knowledge produced in our country about the field of hadith and sunna available to the
whole world and to achieve our international recognition. Praise be to Allah! We have taken
important steps in achieving this goal. In this context, it was very important to be scanned by Index
Islamicus, one of the important indexes related to Islamic sciences. We're also very aware of the many
more steps that need to happen. The great efforts of the editorial staff will lead us to our goal. Journal
publishing process is a team effort and each issue is a result of a great effort of many scholars. On this
occasion, we would like to thank all of our journal members, to the referees who have contributed to
the publication of our journal’s 5th issue in our 3rd year, and of course I would like to thank all of the
authors because without authors, no journal can exist.

In this latest issue of our journal, we have included four research articles and a book review
from which we think you will benefit. It can be stated that the articles we have published are mostly
technical studies on hadith and sunna. This situation should be seen as a requirement of being a field-
specific journal. We wish to meet many more new issues in the future together. Have a good read!

We made the effort, may Allah grant us the accomplishment!

Editorial Board of HADITH
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Criticism of the Claim of the Imami Shi'te that the Ahl al-Sunnah
Acknowledged the Occultation of the Twelfth Imam a Critical Hadith Study

Keywords:

ABSTRACT

Narrative

Ahl al-Sunnah
shi‘a
al-Mahdi
al-Ghayba

The Shi‘a creed was shaped in the mixed era due to internal and external influences, and based
her theory on the doctrine of the Imamate, which became the mayor of her doctrine. Thus, the
Imami Shiites believed that the awaited Mahdi is the twelfth imam Muhammad ibn al-Hasan
al-‘Askari, the absentee, believing in the innocent of their imams, saying that innocent has
continued after the Prophet (pbuh) with an innocent imam whose rationality was inspired by
Allah in matters of religion and worldly. They claimed that some of the Sunnis admitted to the
absence of the twelfth Imam in their books, inferring what was stated in some of the Sunni
books, choosing from akhbar and narratives what is compatible with their beliefs, regardless of
its scientific value or intended. Thus, they inferred the validity of their imamate creed.
Thereupon, the research aims to study the akhbar and narratives received by some Sunni
scholars related to the absence of Muhammad ibn al-Hasan among the Imami Shiites, whom the
Shiites received as awaited Mahdi. The importance of the research lies in its removal of this
claim, and to clarify the reasons for the emergence of this akhbar and narratives in the books of
the Sunnis, and thus the research followed the two process, inductive approach and text

analysis.



EXTENDED ABSTRACT
Criticism of the Claim of the Imami Shi'te that the Ahl al-Sunnah Acknowledged the Occultation of

the Twelfth Imam

A Critical Hadith Study

The sect and political events that took place after the death of the Prophet Muhammad (pbuh)
led to the emergence of some fractions among Muslims. The most important of these groups is the
Twelve Imam Shi‘as, which is the official sects of the Iran today. The belief system of the sect is
based on the fact that Muhammad ibn Hasan, the twelfth imam, went into occultation in 329 AH and
he will appear in the end-times bringing justice and peace to the world. In order to prove the
truthfulness of these belief systems, Shi‘a scholars cite evidence from the Ahl al-Sunnah sect, which
they see as opponents, and say that the even Sunni ‘ulama confessed that the imam of Shi‘a became

absent. This study intends to analyze and criticize Shi‘a's claims regarding this issue.

The word Ahl al-Sunnah, which was used as the word of Islam and the opposite of Bid‘at in the
1st and 2nd centuries of the Islamic calendar, was understood as the way of the Prophet Muhammad
and his companions. On the other hand, the Twelve Imam Shi‘as, which took shape in the 4th and
5th centuries of Hidjri, emerged in various stages. While the first use of the term Shi‘a meant giving
priority to ‘Ali for the caliphate position and supporting him in wars, the terms did not stand for

deciding on the imamate based nass.

One of the most important differences between Ahl al-Sunnah and Imami Shi‘a is seen on the
concept of Imamate. While Ahl al-Sunnah sees Imamate a practice that the ummah should fulfill,
Shi‘a considers it wagilib on Allah. Thus, while this issue is regarded as a one of nonessentials in
religion by the Ahl al-Sunnah, Shi‘a put this issue at the center of their belief system. Shi‘a, who
upgraded the Imamate issue with the belief that their twelfth imam, Muhammad ibn Hasan was

Mahdi, believed that all of their imams were chosen by Allah and considered their imams innocent.

The Mahdi belief, which is mentioned in Ahl al-Sunnah sources and which is stated to appear in
the end-times, has no connection with the belief of the Shi‘a. For, it is claimed that this person,
whom Shi‘a puts at the center of the belief system, was born and went into occultation. According to
the Mahdi understanding as believed by the Ahl al-Sunnah, this person has not been born yet, but
will only appear in the end-times. The only similarity between Shi‘a and Ahl al-Sunnah regarding

the aforementioned person is that the Mahdi will be a descendant of Prophet Muhammad (pbuh).

Narrations regarding the expected mahdi, which have an important place in the Ahl al-Sunnah,

were exploited by the Shi‘a and used to prove the truthfulness of their belief systems. Although Ahl
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al-Sunnah scholars do not consider mahdi narrations as Shi‘a understands, Shi‘a claimed that some
Ahl as-Sunnah scholars admit that the twelfth imam was born and even went into occultation. These
claims are undoubtedly the result of an action to prove the claim that the Ahl al-Sunnah confirms
the belief of Shi‘a. This study examined those claims of Shi‘a by referring to the books of scholars
who are alleged to be Ahl al-Sunnah and their translations, and as a result, the claim of Shi‘a were
classified into a few groups: Thus, these people who seem to confirm Shi‘a claims are either
historians who cited the life stories of people (wWho were either their contemporaries or who lived in
the preceding periods) or the news that gained popularity in the society, or these scholars who are
alleged to be Sunni are in fact Shi‘a scholars whom many Shi‘a scholars mention in their books and
praise. It is seen that these Sunni scholars mention in their books that the twelfth imam was born
and went into occultation; however, they attribute these views to Shi‘a. It is seen that these words
were just cited; not accepted to be true. Shi‘a scholars also seem to cite the views of some Sunni

scholars which are in accord with the Shi‘a belief systems.

These scholars, alleged to be Ahl al-Sunnah, who cited the issue of the birth and disappearance of
the twelfth imam in accord with the creed of the Shi‘a, were actually the people who had been
influenced by the Shi‘a scholars, society or culture. Another important issue understood as a result
of this investigation is that in some books written by Sunni scholars which handle the mentioned
issue in accord with the opinion of Shi‘a, Shi‘a ideas were later added to those books. The source of
most of the narrations mentioned by the scholars who are claimed to be Sunni in their books in
accord with the view of Shi‘a, again refers to Imami sources. Some of those scholars who cited Shi‘a
narrations in their books were labeled as mutashayya’ or rafidi or they were not considered talented
in the science of hadith. In addition, those scholars were criticized for collecting lies and false

narrations.

When Shi‘a was talking about the scholars of Ahl al-Sunnah, it is seen that Shi‘a scholars
mentioned Ahl al-Sunnah scholars by emphasizing their fikh identity. Shi‘a scholars described Ahl
al-Sunnah scholars by their sect as Hanafi, Shafi‘, and Maliki. This is because Shi‘a, scholar tried to
reveal that even a Sunni scholar from Hanafi or Shafi® sect accepts the Imamate and Ghaybah belief.
However, it is certain that this effort reveals a contradiction in itself. Because, following Imam Aba
Hanifa or Imam Shafi in mu‘amalat, and not obeying the imams who are regarded as innocent is a
much bigger problem in terms of belief system. In this case, people who are not considered innocent
are preferred over imams who are considered innocent. Thus, it is understood that there is a
problem in the belief system of these people who are introduced as Sunni or that there are problems

in the content of these words attributed to them.

Keywords: Narrative, Ahl al-Sunnah, Shi‘a, al-Mahdi, al-Ghayba.
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ImAmiyye Sia’simun, Ehl-i Siinnetin 12. Imam’in Gaybetini Kabul Ettigi iddiasinin Tenkidi

Elestirel Bir Hadis Caligmasi

Hz. Peygamber (s.a.v.)'in vefatindan sonra ortaya ¢ikan mezhebi ve siyast olaylar Miisliimanlar
arasinda baz firkalarin ¢ikmasina sebep olmustur. Bu firkalarin en onemlisi, giiniimiizde fran
devletinin resmi mezhebi olan, isnaseriyye olarak séhret bulmus On iki imam $ia’sidir. Mezhebin
inang sistemi on ikinci imam Muhammed b. Hasan’in hicri 329’da gaybete girdigi ve ahir zamanda
ortaya ¢ikarak diinyaya adalet ve selamet getirece§i iizerine kuruludur. Inang sistemlerinin
dogrulugunu ispatlamak icin muhalif olarak gordiikleri Ehl-i Stinnet mezhebinden bu konuda delil
getirmekte ve Stinni ulemanin kendi imamlarimin gaybete girdigini itiraf ettiklerini

soylemektedirler. Bu makale $1a’nin bu konudaki iddialarini tahlil ve tenkit niyeti tasimaktadir.

Hicrf 1. ve 2. asirda islam kelimesinin miiradifi ve bid'at kelimesinin zitti olarak kullanilan Ehl-
i Stinnet kavrami Hz. Peygamber’in (s.a.v.) ve ashabimin yolu olarak anlagilmistir. Buna mukabil hicri
4. ve 5. asirda sekillenen On fki imam $ia’s1 ise muhtelif merhalelerden gecerek ortaya ¢ikmustir. Sia
kelimesinin ilk kullanimi Hz. Ali’yi hilafette takdim ve onu savaslarda destekleme manalarina

gelirken, bu kavramda nasla imamet tayini gibi anlamlar telakki edilmemistir.

Ehl-i Siinnet ile imAmiyye Sia’s1 arasindaki en énemli farklardan biri imdmet kavraminda
goriilmektedir. Ehl-i Siinnet imameti {immetin yerine getirmesi gereken bir uygulama olarak
goriirken $ia, bunu Allah iizerine vacip kilarak Allah’in nasla tayin ettigine inanmistir. Boylece bu
mesele Ehl-i Siinnet'te inang meselesi olmaktan uzak, dinin furuatindan sayilirken; Sia'da bu konu
inang sistemlerinin merkezine tasimistir. imdmet meselesini on ikinci imamlarinin Mehdi olduguyla
taglandiran Sia, biitiin imamlarini masum addederek Allah tarafindan segildigine inanmis boylece
akide ve usulleri bu iddia etrafinda sekillenmistir. Ehl-i Siinnet kaynaklarinda zikri gecen ve
muteber kaynaklardan aktarilan ahir zamanda zuhur edecegi buyrulan mehdi inancinin aslen
Sia’nin inanciyla bir baglantisi bulunmamaktadir. Zira $ia'nin, inang sisteminin merkezine koydugu
bu sahis Sia'ya gore, dogmus ve gaybete girmistir; ancak Ehl-i Stinnet’in inandigi Mehdi heniiz
dogmamustir. Bununla birlikte bu kisinin ahir zamanda ortaya ¢ikacagina inamilmaktadir. Mezk{r
sahis konusunda $ia ile Ehl-i Stinnet arasindaki tek benzerlik Mehdi’nin Hz. Peygamber’in (s.a.v.)

soyundan olacag1 yoniindedir.

Ehl-i Siinnet’'te de Onemli bir yeri olan ahir zamanda beklenen mehdi rivayetleri $ia
tarafindan istismar edilerek kendi inang sistemlerinin dogrulunu ispat etmek igin kullamlmstir.
Ehl-i Siinnet alimlerinin mehdi rivayetlerini $ia'nin iddia ettigi gibi anlamamasina ragmen $ia, bazi

Ehl-i Siinnet dlimlerinin on ikinci imamin dogdugunu hatta gaybete girdigini itiraf ettiklerini




AR A Al de U b)) dky Igbiel il ol 0L anle}) anetdl slesl ui

soylemektedir. Bu minvaldeki s6zler kuskusuz Ehl-i Siinnet’in de $ia itikadini dogruladig: iddiasinin
ispat1 yoniinde bir ameliyenin sonucudur. Bu ¢alisma Sia’nin bu iddialarini ele alarak Ehl-i Siinnet
olduklar1 iddia edilen alimlerin kitaplarina, bu alimlerin terciimelerine dénerek incelemis ve bunun
neticesinde $ta’min bu iddiasini birkag sinifa ayirmistir: Buna gore bu kisiler ya kendi zamanlarinda
yasamis veya kendilerine hayat hikiyeleri ulastirilmis meshur sahislari kitaplarinda anlatan veya
toplum iginde s6hret bulan haberleri aktaran tarihgiler ya da Siinnf olduklar: iddia edilen bu alimler
birgok Sii alimin kitaplarinda zikrettikleri ve onlar hakkinda Gvgiiyle bahsettikleri Sii alimlerdir.
Makalede ele alinan Siinni alimlerin kitaplarinda on ikinci imamin dogdugunu ve gaybete girdigini
zikrettikleri ve bununla birlikte bu goriisleri Sia’ya nispet ettikleri de goriilmektedir. Bu sozleri,
mezkir goriisleri kabul cihetinden olmay1p nakil yoniinden oldugu anlasilmaktadir. Sif limlerinin
mezk{r Stinni dlimlerin goriislerini bazi noktalarda keserek kendi inang sistemlerine uygun olacak

sekilde aktardiklari gortilmektedir.

On ikinci imamin dogumu ve gaybeti meselesini $ia'nin akidesine uygun sekilde aktaran ve
Stinnt oldugu iddia edilen bu alimler incelemeler sonucunda aslinda $it hocalardan, toplumdan ya da
kiiltiirden etkilenmis miiteseyyi‘ kisilerdir. incelemeler sonucunda anlasilan diger bir nemli konu
da mezkiir meseleyi Sia’nin goriisiine uygun sekilde kitaplarinda zikreden Sia'nin inang sistemine
istidlal sadedindeki bu tarz ciimlelerin bazi Siinni alimlerin kitaplarina daha sonradan ilave edildigi

goriilmektedir.

Stinn? olduklar: iddia edilen sahislarin $ia’nin goriistine uygun olarak kitaplarinda zikrettikleri
riviyetlerin ¢ogunun kaynagi yine imami kaynaklara dénmektedir. Bu rivayetleri kitaplarinda
aktaran sahislar hakkinda ya miiteseyyi‘ ya rafizl oldugu ya da hadis ilminde mahir olmadig: gibi
tamimlamalar yapilmistir. Bunun yaninda bu kisiler tenkit edilmis, yalan ve batil rivayetler

topladiklart hususunda elestirilmislerdir.

Sia’nin, Ehl-i Siinnet alimlerinden bahsederken onlarin fikhi kimliklerini de 6ne c¢ikararak
zikrettikleri gortilmektedir. Bir¢ok Stinni dlimin isimlerinin sonunda Hanefi, Safi', Maliki gibi hangi
mezhebe mensup olduklarini Sia tarafinda 6zellikle belirtildikleri goriilmektedir. Bunun sebebi yine
konu biitiinliigii cercevesinde anlasilacagi tizere Hanefl, Safi olan bir Siinni alimin, Imimet ve
Gaybet akidesini kabul ettigini gosterme ¢abasindan baska bir sey olmadig1 anlasilmaktadir. Lakin bu
cabanin kendi iginde ayr bir ¢eliski bulundurdugu da muhakkaktir. Zira Hanefi olup imam Eb{
Hanife'yi ya da Safi olup imam Safi’'yi muimelatta taklit ederken masum addedilen imamlara
uyulmamasi inang sistemi yoniinden c¢ok daha biiytk bir problemdir. Bu durumda masum
addedilmeyen kisiler, masum addedilen imamlara tercih edilmis olmaktadir. Boylece ya bu Siinni
diye lanse edilen sahislarin inang sisteminde bir problem oldugu anlasilmis olmakta ya da onlara

isnad edilen bu s6zlerin mahiyetinde sorunlar oldugu agik¢a anlagilmaktadir.

Anahtar Kelimeler: Rivayet, Ehl-i Siinnet, Sia, Mehdi, Gaybet.
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The Authors Of The Hadith Copies And Books in Sahih Al-Bukhari Are Among
The Narrators Who Have Been Weakened

Keywords: ABSTRACT

Hadith This research deals with a study about al- Bukhari's narration in al-Sahih narrations of some
Narrators narrators among those who have been weakened in terms of memorizing them, and they are not
Weakened left out. It appeared to me by reading their biography accurate reading in the books of the
Al-Bukhari's , } . o .

Narrati novel's men, they were the authors of hadith transcripts and blogs, this is strong evidence that

arration
Hadith Copies what al- Bukhari mentioned in al- Sahih for this type is among those who have been weakened

it is rather a matter of choosing what is proven in their copies and these blogs, and it is true
what they heard from their shaykhs, especially since the hadith copies were preserved and
taken care of by their authors, so it is possible to rely on these hadith copies, then the weakness
of the authors may not be affected, provided that those copies were in their handwriting, and
that no change or addition was made by anyone else in their own copies, and this verification

and confirmation were among the things that the scholars of the prophet’s hadith were good at.
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EXTENDED ABSTRACT
The Authors Of The Hadith Copies And Books in Sahih Al-Bukhari Are Among The Narrators Who

Have Been Weakened

Bukhari mentions the narrations of some narrators with weak memorization in his Sahih. These
are about eighty people, but their hadiths were not considered weak enough to be abandoned. This

study addresses these weak hadiths.

Al- Bukhari did not explain in detail the conditions for selecting hadiths, except for the text in
which he only mentions sound hadiths in his book, and for this reason he titled his book “el-
Djami‘u’l-miisnadii’s-sahthu’l-mubtasar min umdri Restlillah aleyhi ve sellem ve siinenihi ve
eyyamih”.

Even if al-Bukhari did not explain his conditions in detail in his book, the actual conditions stated
by the people of hadith are accepted and it is understood in the text that Bukhari mentions only
authentic hadiths, and he gave his book a title that shows that he does not include hadiths other
than sahth hadiths.

When we look at the biographies of these weak narrators, we see that they were among the
hadith writers and the owners of hadith records. These muhaddiths and narrators paid great
attention to their hadith copies and records, prevented them from being tampered with, and kept
them in a safe place so that they would not be lost and damaged by natural factors such as rain or

moisture.

Hadith scholars and critics were testing the narrators to measure the strength of their memories;
if they understood that their memories were not strong, they would review their books and hadith
records, and would accept those narrations which did not reveal any alterations, additions or

changes in their handwriting, and use them instead of their memories.

Considering that the hadith copies have a scientific value for hadith scholars and that many weak
narrators narrated in the book of Bukhari had hadith copies; We can accept that this situation is a
presumption that helps to know which of their narrations is valid and which is not. Thus, some
scholars’ words about the aforementioned narrators such as "That man’s book is valid, but his
memory is insufficient." or "If the hadith of this man is narrated from his book, it is valid and
verified" are also clarified. In this case, Bukhari's narrations from such weak narrators in his book is
likely due to the fact that these narrations are among the authentic ones since they knew the hadith

texts very well and what they reported were considered authentic. Of course, Bukhari did not
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mention all the narrations in the copies of these narrators. Because, as he stated before, he did not

aim to collect all the authentic hadiths.

The aforementioned inference is a very appropriate explanation and reason for why Bukhari
accepted the narrations of weak narrators as sound. Thus, the fact that he did not neglect the sound
narrations reported by weak narrators shows his scientific understanding, farsightedness and wide

knowledge.

The argument that Bukhari justified some weak hadiths by showing the sound basis of those
hadiths sounds more reasonable than the argument that he should be considered witness of some

hadiths and discoverer of some forgotten hadiths.

The fact that many of the prominent contemporary hadith scholars of Bukhari considered some
of the narrations of the narrators, whom they deemed weak, as authentic, supports this view. In this
case, we can argue that they knew which of the hadiths of these narrators were authentic with the
indications they obtained thanks to their expertise in the field. The most important of these

indications is that the aforementioned reporters are aware of the copies they had.

According to Tirmidhi’s narration, Bukhari said about some narrators: “It is not known which
hadith of that man is sound and which is weak; therefore, we do not narrate hadiths from him” and
"We do not narrate and write hadiths from the narrator whose hadith cannot be distinguished from
the authentic ones”. In this and similar words of Bukhari there are clear signs of the method of
picking and extracting hadiths based on the indications they revealed. Due to the fact that hadith
critics distinguish what the weak narrator memorized and what he wrote; we can argue that the
most prominent among these indications is that when the narrator had a copy of the hadith, his

narration was considered authentic.

Here, we should also mention that; Bukhari himself traced the copies of some or referred to the
scholars of the past who had perused these copies. Considering the efforts of the narrators and
muhaddiths of that period to write hadiths, to copy the written copies and to carry the copies in
their hands to distant regions with the springs they were famous for it can be understood how

challenging it was for both him and previous scholars to access these copies.

Key Words: Hadith, Narrators Weakened, al- Bukhari’s Narration, Hadith Copies.
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Sahih-i Buhari’de Yer Alan Hadis Niishas1 Sahibi Zayif Raviler

Buhiri, Sahih’inde, zabt agisindan zayif bazi ravilerden gelen rivayetleri nakletmistir. Bunlar
yaklasik seksen kisidir. Ancak zayifliklar1 hadisleri terk edilecek bir seviyede de degildir. Bu

arastirma da bu konuyu ele almaktadir.

v

Buhari, kitabina verdigi ve sadece sahih hadisleri sectigini belirttigi “el-Cami‘u’l-miisnedii’s-
sahthu’l-mubtasar min umiri Rasdlillah sallallahu ‘aleyhi ve sellem ve siinenihi ve eyyamih” ismi

haricinde diger hadis se¢me kriterlerinden bahsetmemistir.

Kitabinda bize sartlarim ayrintili olarak agiklamamis olsa bile hadis ehlinin tizerinde uzlasma
sagladigr asil sartlar kabul ettigi ve sahihler disinda bir hadise yer vermedigi bu isimden

anlasilmaktadir.

Bu zayif ravilerin biyografileri dikkatlice okundugunda onlarin; hadisleri yazan ve kendilerine
ait hadis niishalar1 bulunan kisiler arasinda olduklar1 goriilebilir. iste bu muhaddis ve raviler kendi
hadis niishalar1 ve kayitlarina biiyiik 6zen gostermisler, onlarin tahrif edilmesini engellemislerdir.
Yagmur veya nem gibi dogal etkenlerle kaybolup zarar gérmemesi icin giivenli yerlerde

saklamuislardir.

Hadis alimleri ve elestirmenler ravileri; hafizalarinin kuvvetini ve zabt sahibi olup
olmadiklarini 6grenmek igin test ediyorlardi. Eger hafizalarinin kuvvetli olmadigini anlarlarsa,
kitaplarini ve hadis kayitlarini gézden gecirerek inceliyorlardi. Bunlarda herhangi bir tahrif, ekleme
veya degisiklik yoksa sahibinin zabt sahibi oldugunu kabul edip ezberine degil bu kayitlara itimat
ediyor ve sahih kabul ediyorlardi.

Hadis niishalarinin hadis alimleri katinda bu agidan ilmi bir degere sahip oldugu ve Buhari’nin
kitabinda rivayette bulundugu pek ¢ok zayif ravinin de hadis niishast sahibi oldugu g6z 6niine
alindiginda; bu durumun onlarin rivayetleri arasindan hangisinin sahih olup hangisinin olmadigini
bilmeye yarayan bir karine oldugunu kabul edebiliriz. Boylece bazi alimlerin bahsi gegen raviler
hakkindaki “Filancanin kitabi sahih ama hafizasi yetersizdir.” veya “Filancanin hadisi eger
kitabindan rivayette bulunuyorsa sahihtir, sabittir.” gibi ifadeleri de agikliga kavusmus olmaktadir.
Bu durumda Buhéri’nin kitabinda bu tarz zayif ravilerden yaptig1 rivayetlerin; bu sahislarin sahibi
oldugu niishalar1 ¢ok iyi bildiginden ve naklettikleri bu rivayetlerin sahihler arasinda olmasindan

otirii oldugunu soylemek uzak bir ihtimal degildir. Tabi dogal olarak Buhari bu ravilerin
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niishalarinda yer alan tiim rivayetlerden bahsetmemistir. Ciinkii daha énce de belirttigi gibi,

eserinde tiim sahihleri toplamay1 amag edinmemistir.

Bahsi gecen bu ¢ikarim Buhari’nin zayif ravilerin rivayetlerini sahih kabul ettigi yerlere dair
gayet uygun bir agiklama ve sebeptir. Bylece onun zayif ravilerin naklettigi sahih rivayetleri ihmal
etmemis olmasi ilmi anlayisiny, ileri goriisliiligiinii ve genis bilgisini gostermektedir.

Ele aldigimiz bu yorumun; hadis dlimlerinin pek ¢ogu tarafindan benimsenen ve Buhiri'nin
zayif ravilerden yaptig1 rivayetlerin mutabaat ve sahid konumunda oldugunu ifade eden yorumdan

daha kuvvetli oldugunu séyleyebiliriz.

Buhari'nin i¢inde bulundugu asirda 6nde gelen diger pek ¢ok hadis aliminin de zayif saydiklar
ravilerin bazi rivayetlerini sahih kabul etmeleri de bu goriisii desteklemektedir. Bu durumda en iyi
yorum az Once bahsettigimiz sekilde; onlarin bu ravilerin hadisleri arasinda hangilerinin sahih
oldugunu sahadaki uzmanliklar1 sayesinde elde ettikleri karinelerle bildiklerini kabul etmektir. Bu
karinelerin en onde geleni de bahsi gegen ravilerin sahibi olduklari niishalardan haberdar

olmalaridir.

Tirmizi'nin naklettigine gore, Buharl bazi raviler hakkinda: “Falancanin hangi hadisi sahih
hangisi zayif bilinmez. Ondan hadis rivayet etmeyiz, rivayette bulunmayiz.” ve “Hadisinin sahih
olaniyla zayif olamini ayirt edemedigimiz raviden rivayette bulunmaz, hadis yazmayiz.” dedigini
nakletmektedir. Buhari’nin bu ve benzeri sozlerinde; sahip oldugu karinelere dayal: secip ayiklama
yonteminin agik isaretleri vardir. Hadis miinekkitlerinin zayif ravinin ezberinde olanlarla
yazdiklarini ayirt ettiklerini, hifzin1 zayif kabul ettikleri halde yazdiklarini, zabt ve itkan sartlarina
sahip olmasi halinde sahih sayildigini gosteren ifadelerine dayanarak bu karinler arasinda en 6nde

gelenin, ravinin hadis niishas1 sahibi olmasi oldugunu séyleyebiliriz.

Burada sunu da belirtmeliyiz ki; Buhari niishalardaki hadislerin tespitini ya bizzat kendisi
ulasarak ya da bu niishalara ulasmis ge¢mis dénem alimlerine dayanarak yapmistir. O donemlerdeki
ravi ve muhaddislerin hadisleri yazmaya, yazili niishalar1 istinsah etmeye ve ellerindeki niishalar
cokca yapmakla meshur olduklari rihlelerle uzak bolgelere tasimaya olan gayretleri
diistiniildtigiinde; hem kendisi hem de 6nceki dénem alimleri i¢in bu niishalara ulasmanin ne derece

kolay oldugu anlasilabilir.

Anahtar Kelimeler: Hadis, Raviler, Zayiflar, Tahric, Buhari, Hadis Niishalari.
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Abdullah Servet YILMAZ
Anahtar Kelimeler: 0Z
Hadis Hz. Muhammed (s.a.v.), beser olmak, niibiivvet ve evrensellik vasiflarim kendisinde barindiran

insan

Hz. Peygamber
Egitim

Bireysel Farkliliklar

bir peygamberdir. Peygamberlik ise Allah tarafindan tayin ve tebyin edilen kudst bir gérevdir.
Bu kudsi gorevi kisa ve 6z bicimde tamimlayacak kavram ve meslek ise dgretmenliktir. Bu
dgretmenligin amaci vahiy temelli medeniyet insa etmek, hedefi ise insan ve toplumu diinya ve
ahiret hususlarinda talim ve terbiye etmektir. Ancak egitim-gretim mithim ve ¢ok yonlii bir
faaliyettir. Bu makalede, Hz. Peygamber’in (s.a.v.) egitim metodunda bireysel farkliliklar ilkesi
uygulamalarmin varhgu tespit ve tetkik edilecektir. Hz. Peygamber’in egitim-Ggretim metodu
konusu, giiniimiizde ¢ok dnemli bir arastirma konusu haline gelmistir. Bu husustaki ihtiyacin
kaynag ise gtintimiizde insana yonelik egitim-ogretim faaliyetlerinin ¢ok yogun bir arastirma
konusu olmasindan ileri gelmektedir. Nitekim insanlik tarihinde dnemli bir yeri olan Hz.
Peygamber’in egitim-dgretim metolarinin tamaminin, zelde ise bireysel farkliliklar ilkesi
uygulamalarmin giindeme alinmasi, dikkat cekilmesi ve giincel uygulamalara model olarak
takdim edilmesi bu minvalde énem arz etmektedir. O (s.a.v.), insanlara bilgiyi égretirken ve
onlar1 egitirken insanlar arast ortak hususlar yaninda, insanlardaki farkliliklardan kaynakh
olarak bireysel farkhiliklara dikkat etmis ve Gnem vermistir. Nitekim Onun bu yéndeki
uygulamalar1 kendi zamaninda ¢ok boyutlu bir degisim yasatmus, ortaya rol-model insanlarm
ctkmasini saglamigtir.

Prophet's Observance of the "Principle of Individual Differences" in his

Education Method

Keywords: ABSTRACT

Hadith Besides being a human being, Muhammad displays the features of prophethood and
Human universality. Prophethood is a holy duty appointed and declared by Allah. The concept and
Excellency Prophet profession that define this sacred duty briefly is teaching. The aim of this teaching is to build a
Education civilization based on revelation, and its goal is to educate and train man and society on the

Individual Differences

issues of the world and the hereafter. However, education and training is an important and
multifaceted activity. In this article, the use of individual differences principle applications in
Muhammad's (PBH) education method will be discussed. The subject of the Prophet's education
and training method has become a very important research subject because nowadays
educational activities for people have become hot topics. As a matter of fact, it is important to
examine all of the education methods of Muhammad (PBH), who has an important place in the
history of humanity, and the practice of the principle of individual differences in particular, in
order to draw attention and to present models to current practices. While he taught people and
trained them, he paid attention to and gave importance to individual differences among
individuals, as well as common issues between people. As a result of his his practices in this
direction made a multidimensional change in his time and caused role-model people to emerge.
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EXTENDED ABSTRACT

Prophet's Observance of the "Principle of Individual Differences" in his Education Method

Muhammad (PBH) is the prophet of Islam, the last divine religion. Prophethood is the duty
of educating man and society in accordance with the message of revelation. People are different
from each other in many ways and that is why prophecy requires these differences to be observed.
Only in this way the personalities of people can be cleaned, their minds be enlightened, their hearts
be purified and their souls be improved. That is why it is an important task to determine that the
prophet paid attention to the "Principle of Individual Differences" in education and to show the
application of this principle to its modern addressees. In order to carry out such a task, it is
necessary to first study the broad hadith literature and determine its relevant examples, and then

evaluate them in terms of education and training.

Man is the caliph of the earth, was sent to this world to be tested. If he/she follows the
path of goodness; order prevails in the world and if he/she takes the path of evil, then corruption
will occur in the world. Such being the case preventing people from being bad and paving the way
for them to be good has been the most important issue that has continued from history to the
present. Likewise, from history to the present many leaders, managers, educators, states and
societies have made efforts and attempts to avoid evil and lead people to good. Muhammad (PBH)
was born in the Arabian peninsula in the 7th century AD. In the community to which he was sent, he
raised people and community from the lowest levels of humanity to the highest levels despite many
opposing attempts, under difficult conditions and with scarce resources. Besides investigating all
aspects of this situation, determining the details of the Prophet's education is of great importance. I
wonder if the Prophet observed with the "Principle of Individual Differences" expressed today in
the educational activities, and what path he followed and what he did. Today all these questions are

a matter of curiosity for all educators who support or oppose Muhammad.

The subject of "Individual Differences" has been on the agenda since the last century. The
needs that emerged in many fields, especially in education and training, led the interested people to
the subject of "Individual Differences". However, everyone is studying this issue with a peculiar
perspective. Today, some studies in the field of education and training in our country and a few new
researches and studies in the field of theology have brought the subject to light. It is believed that
employing the principle of individual differences properly in the relevant fields will allow many

individual and social gains to be achieved.

Our research starts with the presentation of the “Individual Differences Principle”.

Because this subject is a very broad concept. The underlying reasons causing individual differences
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are dealt with primarily; The reasons why each person, who has same parents, the same social
environment, and a member of the same society, differs from the others in terms of shape and
spiritually because it is important to unravel and understand the source of these differences. In this
context, we can cite the following factors as the sources of individual differences in people; heredity

(alone), environment (alone), heredity and environment.

When we look at the areas of individual differences between people, these are determined
as; age, appearance, sensory abilities, general health, special abilities, intelligence, language,
emotional structure, social sensitivity and behavior, work habits, moral behavior, interests, etc.
However, in this multitude we explored gender differences, physical differences, age differences,
differences in intelligence and knowledge levels, temperament and character differences, interest

and ability differences, social role and responsibility differences concisely.

Muhammad (PBH) educated and trained the Arab society in many subjects about the
world and the hereafter in a period of 23 years. As a matter of fact, another aspect of prophethood is
education. However, since it is more comprehensive than teaching, it requires more dedication. The
Prophet educated people in terms of knowledge, belief, morality, worship, treatment, law, politics,
health, war and many other subjects with his own example and raised them. The best example of

this is his companions.

When we look at the Prophet as a teacher, it is seen that he made maximum effort to
recognize the people or students he interacted with. He also spent effort to notice the strengths and
weaknesses of them. As a matter of fact, the basic principle of effective and efficient communication
is to know the addressee comprehensively and accurately, which is followed by organizing and

maintaining educational activities related to it.

The very beginning of classifying people is to consider the fact that people are male and
female. Due to their genders, humans are different from each other both physiologically,
biologically and spiritually.

Besides the gender differences of people, comes the physical differences between their
own sexes. These differences can be in size, height, color, shape and other aspects. In addition, the
age or life differences of people are another difference. In addition, people are not the same in terms
of intelligence and proficiency, so social and administrative affairs are arranged according to
people's intelligence and proficiency. The temperaments and characters of people are also
mentioned among the factors that make them different; quick anger, behaving emotional or
courageous, etc. like. Again, people have different interests and abilities, which is another form of
difference. The dexterity, vocal structures, athleticism and artistic aspects of people are a
manifestation of this. Another factor of difference is the social status difference arising from the
birth of every person in a different family and social environment. This social environment imposes

different social roles and responsibilities on individuals.
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In this study, it is seen that the "Principle of Individual Differences" was applied by the
prophet with precision in many fields, and thus many opponents converted to Islam. In addition, it
is understood that the differences between people are not segregation and superiority, but an
element of wealth and social balance. In addition, it is seen that the prophet did not obey this
principle only in certain environments and places, but in all areas of life. In this case, it seems that
the principle of individual differences should be a common principle not only for educators but also
for all. In addition, the importance of the practical applications of the prophet as well as his
theoretical identity is understood. Thus, it is seen that the prophet was not just a theoretician, but a

practitioner.

Key Words: The Prophet Muhammad (p.b.h), Hadith, Humanity, Human, Education,

Individual Differences.
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Giris

insan, diinyay1 yasanilabilir kilan, aym zamanda tahrip edebilen; bilingli séz ve davranis
ortaya koyabilen, bu séz ve davranislariyla diger insanlari, canli ve cansiz ¢evreyi olumlu veya
olumsuz ydnde etkileyebilen bir varliktir. O halde insanin sdz, davranis ve tutumlarini dogru ve iyi
kilabilen her tiirlii egitim ve 6gretim, dolayli olarak diinya ve tizerindekilere olumlu katki saglamak
anlamina gelmektedir. Miladi 7. yy.’da Arap yarimadasinda peygamberlikle gorevlendirilen Hz.
Peygamber (s.a.v.), insani sdz, fiil ve tutumlariyla bedevi ve cahil bir halden medeni seviyeye
¢ikarmistir. Bu aragtirmanin amaci, Hz. Muhammed'in (s.a.v.) egitim-6gretimin diger sahalarindaki
basarisi yaninda “Bireysel Farkhliklar ilkesi” dogrultusunda da gézle goriiliir bir basari ortaya

koydugunu tespit ve tetkik etmektir. Bundan hareketle arastirmanin amacr;
Hz. Muhammed'in (s.a.v.) ¢ok yonlii ve basarili egitimci vasfina dikkat ¢ekmek,

Hz. Muhammed'in (s.a.v.) ortak soru ve hususlarda farkli cevap ve yaklasimlarinin arka

planini gostermek,
insan egitim-6gretiminde bu ilkenin 6nemini fark ettirmek ve lizumunu ortaya koymaktir.

insanlar arasinda ferdi farkhiliklarin varligi hususu, kanaatimizce ilk egitim-6gretim
faaliyetlerinden itibaren bilinmektedir. Ciinkii tiim ebeveynler ve 6greticiler bilir ki sahip olduklart
ve terbiye ettikleri her insan fiziksel olarak farkli olmasi yaninda, ruhsal yonden de farklilik arz

etmektedir.
1. Bireysel Farkliliklar ilkesi

Bugiin diinya tizerinde 7 kita bulunmakta, bunlarin tizerinde bir¢ok devlet hiikiim stirmekte,
yiizlerce topluluk tesekkiil etmis bulunmakta ve milyarlarca insan yasamaktadir. Aymi diinya
lizerinde yasayan toplum ve insanlarin belli ortak yonleri yaninda, belirgin farkliliklarimn
bulundugu tartismasiz kabul edilmektedir. Bugiin diinya tizerindeki bu devlet ve toplumlar, kendi
imkan ve olanaklar1 nispetinde egitim-6gretimlerinde fertler arasi farkliliklari dikkate almaya
calismaktadirlar. Bu kapsamda Hz. Muhammed ’in (s.a.v.) bir peygamber olmasi yaninda 6gretici ve
egitimci olmasi yoniiyle, insan ve topluma yonelik talim ve terbiyesinde fertler arasi farkliliklara
dikkat edip etmedigi, hangi sahalarda ve ne olciide buna dikkat ettigi 6nemli bir arastirma

konusudur.

1

Insanin yaratilist Kur’an-1 Kerim’de “0, sizi bir tek nefisten (Adem'den) yaratandir.”* Ayetiyle
anlatilmakta; bu nefisten ona bir es yaratilmasi ve ikisinden nesillerin yaratilmasindan®
bahsedilmektedir. Akabinde bu nesillerin ¢ogalarak yeryiiziinii dagildigr® belirtilmektedir. Hiilasa

insanlik tarihi erkek ve kadin bir ciftle baslamis, bunlardan yeni nesiller dogmus ve bunlarin

! Kur’an-1Kerim Meali, gev. Halil Altuntas - Muzaffer Sahin (Ankara: DiB Yayinlari, 2012), el-En’am 6/98.
2 Bkz. en-Nisa Suresi 4/1.

*  Bkz. er-R(im Suresi 30/20.
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yeryliziine yayilmasiyla bugiinkii insan topluluklar ortaya ¢ikmistir. Ancak her yeni dogan fert,
dogdugu ferdin kopyasi ve aynisi degildir. Her yeni dogan fert yeryiiziindeki daglarin renklerindeki
ve Uriinlerdeki ve binek hayvanlarindaki gesitlilik gibi bir birbirlerinden farklilik arz etmektedir.* Bu
gorsel cesitlilik yaninda insanlar arasinda inang cesitligi® ve fikri cesitlilik® bulundugu
bildirilmektedir. Kur’an bu insan topluluklar icerisinde cokca zikrettigi israilogullar ile ilgili olarak
12 toplumsal sinif taksimini yani temel grupsal farkliliklar: dile getirmekte,” israilogullarinin kendi
aralarindaki grupsal farkliliklar yaninda insanlik ailesi icerisinde de Israilogullarina verilen bazi
ozellikler dolayisiyla onlarin digerlerinden farkli oldugunu zikretmektedir.® Ayni sekilde insanlik
tarihi siiresince diinyaya gelen her yeni fert temel fiziksel sekil ve biyolojik organlar ile manevi
donanimlar yéniinden ortak, ancak fiziksel yapimin azalarinin uzunluk-kisalik, renk vb. yonlerden
farklidirlar. Ayrica insanlarda manevi donanimlarin bulunma oranlari da farklilik arz etmektedir.
Yani herkeste 6fke olmas: yaninda 6fkenin diizeyi, herkeste kabiliyet olmas: yaninda kabiliyet ¢esidi,
herkeste maharet olmasi yaninda maharet sahasi birbirlerinden farklidir. Boylelikle her insan
digerinden fiziksel, biyolojik ve manevi yonden farkhilik arz etmektedir.’” Kur'dn bu ayetlerle,
bireysel farkliliklarin varligina da 151k tutmaktadir. Seyyid Kutub, bireysel farkliliklara isaret eden el-
Leyl Suresi 4. ayetle ilgili olarak su yorumu yapmaktadir: “Ger¢ekten sizin ugraslariniz degisik degisiktir.
Gergek yapisi agisindan birbirinden ayridir. Nedenleri, yonleri ve sonuglart da degisiktir... Yeryiiziinde
insanlarmn karakterleri ve huylar degisik degisiktir. EGilim ve arzulari, diistince yapilari, deger verdikleri seyler

hep ayri ayridir. Hatta insanlarin her biri husist, bir gezegende yasayan apayri bir dlemdi sanki...”*°

Kur’dn-1 Kerim, “Allah, bir kimseyi ancak giiciiniin yettiGi seyle yiikiimlii kilar.”"' buyurarak
Allah'in, her bir sorumlu varliga; imkan, kabiliyet ve diger 6zellikleri nispetinde, yiikiimliilitk ve
sorumluluklar verdigini beyan etmektedir. Diger bir ayette ise insanlar hakkinda, “... bazinizi baziniza
derece derece iistiin kilmistir...”"? beyaniyla, insanlar arasinda bir derecelendirme oldugu ve bunun igin
bazi kisilere, onlara verilen dereceler nisbetinde bir sorumluluk yiiklendigi belirtilmistir. Allah

i3 A

imtihan ettigi insanlar hususunda; “... Allah, bir kimseyi ancak kendine verdigi ile yiikiimlii kilar. ...”" dyeti

ile de insanlar aralarinda sorumluluk agisindan farkliliklar oldugunu beyan etmekte; “Onun icin

*  el-Fatir S{iresi: 35/27-28.

5 Y{nus 10/19.

¢ er-Rim 30/31-32.

7 Bkz el-Bakara 2/60; el-A'raf 7/160.

& el-Casiye 45/16.

° el-Leyl 92/3-4; el-isra 17/ 21, 84; el-En’am 6/132.

19 Seyyid Kutup, Fi Zilalil-Kur'dn, (istanbul: Diinya Yayincilik, 1991), 10/498.
' el-Bakara 2/286.

2 el-En’4m 6/165.

B3 et-Talak 65/7.
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1714

gliciiniiz yettigi kadar Allah’a karst gelmekten sakinin...”" Ayeti ile gorev ve sorumluluklarin gii¢ ve

kabiliyetler nisbetinde yerine getirilmesi gerektigini bildirmektedir.

Hz. Muhammed (s.a.v.), risalet vazifesinde binlerce insanla muhatap olmus, iletisim ve
etkilesim yasamistir. Muhataplarinin hepsi ayni bilgi, gorgii, anlayis ve 6zellikte degilllerdi. Bariz
sekilde Ozelliklerini bildigimiz halifelerinin bile farkli kisilik o&zelliklerine sahip olduklan
goriilmektedir. O'nun (s.a.v.), teblig faaliyetinde bu dort kisiye yaklasimi dahi farkhilik arz etmistir.
Aym sekilde ashabindan her bir kisinin fiziksel, bilissel, duygusal ve ruhsal yapisinin farkli olmast,
Hz. Peygamber (s.a.v.) tarafindan kendilerine farkli rol ve sorumluluklarin tevdi edilmesine sebep

olmustur.

Bireyler arasindaki farkliliklardan ¢ogu zaman ilk dikkat ceken, fiziki farkliliklardir. Bireyler
yalnizca fiziki agidan degil, zihni, psikolojik, ictimai ve kiiltiirel agidan da birbirlerinden farklilik

gostermektedir.”

Bedeni ve ruhi yapi, kisiden kisiye degisir ve farkli 6zellikler gdsterir. insanlar tek anne
babadan (Hz. Adem ile Hz. Havva'dan) tiiremis olmakla birlikte, her birinin tasidigi beden ve ruh,
kendine ait vasiflar ve karakterler farklidir. insanlar arasinda dis gdriiniisleri, fizyolojik yapilari,
zekalari, tavirlari, mizaglari, duygulari, istidatlari, deger sistemleri ve diger kisilik &zellikleri
bakimindan sayisiz farkliliklar vardir.  Fertler, bazi vasiflari bakimindan diger insanlara
benzemezler. Oyle ki, tek yumurta ikizlerinin bile bedent gii¢ ve enerji benzerligi ancak bir noktaya
kadardir.'* Bu tiir farkliliklar egitim terminolojisinde, ferdl (bireysel) farkliliklar olarak

"7 olarak

isimlendirilmistir. Ferdi (Bireysel) Farkliliklar, “insanlar1 baskalarindan farkli kilan 6zellikler
da tanimlanabilir. Baskaca bir tanimlama ile insanlarin bedent, ruhi ve fizyolojik yapilari, zekalars,
tavirlari, duygulari, istidatlari, deger yargilan ve diger kisilik vasiflar1 yoniinden birbirinden farkli
olmasina “ferdi (bireysel) farkliliklar” denir."® Her birey, baskalarina benzeyen birtakim &zelliklere
sahip oldugu gibi, diger insanlara benzemeyen 6zelliklere de sahiptir. Diger bir deyisle, insanlar hem
beden 6zellikleri hem psikolojik nitelikleri bakimindan birbirinden farklidir. Hicbir birey birbirinin
ayni degildir. Her birey 6zgiindiir.”

Bireysel Farkliliklar ilkesi’'nin ortaya cikis felsefesine dair su sdylenebilir: insan gegmisten

glinlimiize siirekli bir arastirma konusu olmustur. Kimi zaman varlik 6zii olarak, kimi zaman

davranslari ile ve kimi zaman da fiziki hususiyeti agisindan arastirilmistir. Psikoloji arastirmalarinin

1 et-Teghbiin 64/16.

> Deniz Kuzgun; Yildiz Deryakulu, Egitimde Bireysel Farkliliklar (Ankara: Nobel Yayncilik, 2006), 1.
1 Feriha Baymur, Genel Psikoloji (Istanbul: Inkilap Kitapevi, 1985), 229-230.

17 Selguk Budak, Psikoloji Sézliigii (Ankara: Bilim ve Sanat Yayinlari, 2009), 136.

18 7eki Yildirim, “Thtilafin Mensei Konusu ve Cesitleri”, Atatiirk Universitesi flahiyat Fakiiltesi Dergisi 15, (Temmuz 2001), 215~
248.

ibrahim Ethem Basaran, Egitim Psikolojisi (Egitimin Psikolojik Temelleri), (Ankara: Giil Yaymevi, 1997), 95.

84



Hz. Peygamber’in Egitim Metodunda “Bireysel Farkliliklar” Ilkesini Gozetmesi

ortaya cikardigi en 6nemli gerceklerden birisi, insanlar arasinda birgok ayriligin bulunmasidir.
Bununla beraber, insanlarin birbirlerine benzeyen pek ¢ok yanlari da vardir.” Kisilik ve yetenek
konusunu inceleyen bilim adamlarinin ¢ogu bireyleri belli &zellikler temelinde gruplama
gereksinimi duymuslar ve degisik adlar altinda birgok insan tipi belirlemislerdir. Ancak, uygulamada
bireyleri tek tek belirli tiplere yerlestirmeye kalkinca, bu islemin diger pek ¢ok bireysel 6zelligin gz
ardi edilmesi pahasina yapilabildigi gériilmiistiir. Bu sikintiy1 gidermek igin alt tipler olusturulmus

ama yine de sorun giderilememistir.”!

19. Yiizyil boyunca, Egitim Psikolojisine Descartes ikiliciligi (Dualism), Locke'nin (1. 1704)
duyu uzuvlari ile algilama yoluyla 6grenme ilkeleri, fikirlerin ¢cagrisimi ve insan zekdsinin melekeleri
kurami hikimdi.”* Bununla beraber ferdin hiirriyetini ve tecriibe yoluyla 6grenmeyi savunan
Rousseau’nun devrimci ve dogaci fikirleri, Johann Heinrich Pestalozzi (8l. 1827), Johann Friedrich
Herbart (6l. 1841) ile Friedrich Froebel (6l. 1852) ile daha miispet ve yapici 1slahatgilara ferdi
farkliliklar konusunda bir zemin hazirlamistir. Froebel, egitimin ¢ocugun ruhi ihtiyaclarina ve
ictimai niteligine uydurulmasini istedi. 1869’da Francis Galton (6. 1911) dehanin kalitimdan geldigi
konusunda meshur incelemelerini ortaya atti. Zihindeki hayaller ile ferdi farkliliklar hakkinda
birka¢ arastirmayr tamamladi. Pragmatist William James (6l. 1910) ile John Dewey (8l. 1952)
ruhbiliminde kesinlikle uygulama ve ilmi tahlillere bagl kalinmasinda israr ettiler. Dewey, Rousseau
(6l. 1778), Pestalozzi, Herbart ile Froebel'in fikirlerinden bir¢cogunu birlestirdi ve ferd-grup
calismalar1 yoluyla 6grenmede proje usuliinii vurguladi. 19. yy’'da Batili iiniversitelerde, ferdi
farkliliklarin  tespiti konusu, test ve degerlendirme Olglimleri c¢alismalariyla daha da
belirginlestirildi. Bu ruhbilimciler, &grenciler arasindaki ferdi farkliliklar1 6lgmek icin objektif
testler kullandilar. Karl Pearson (6. 1936), ferd ve grup farkliliklarinin incelenmesinde kullanilmak
lizere ilinti (correlation) tekniklerini gelistirdi. Egitim Psikolojisinin alan ve ydntemlerini
inceledigimizde;  Farkliliklar ~ Ruhbilimi/Psikolojisi, ~Fert  Ruhbilimi/Psikolojisi ~ ve  Irk
Ruhbilimi/Psikolojisi olarak bireyler arasindaki farkliliklari konu edinen alt dallar olusturulmustur.
Egitim Ruhbiliminin/Psikolojisinin meselelerine baktigimizda ise bu meseleler yapilan tasnifte;
davranis meseleleri, 6§renim meseleleri ve ferdi farkliliklar meselesi seklinde olusturulmustur.”
Ayrica bireysel farkliliklara yonelik bir kisim yeni calismalar yapilarak bu ilke giiniimiize kadar gelen
ve bircok sahada dikkate alinan bir ilke haline geldi. Bu ¢alismalar; Birey (Ogrenci) Merkezli

Tasarimlar,”* Coklu Zeka Kurami,” Cocuga Gorelik Ilkesi,” Bireysel Calisma Yoéntemi” ve

20

Baymur, Genel Psikolojisi, 228.
' Kuzgun, Y1ildiz; Deryakulu, Egitimde Bireysel Farkliliklar, 5.

2 Rudolf Pinter, Egitim Psikolojisi, cev. Sabri Akdeniz (Istanbul: IFAV Yaynlari, 1991), 31-32.
» Bkz. Pinter, Egitim Psikolojisi, 32-40.

* Bkz. Giirbiiz Ocak, Ogretim flke ve Yéntemleri (Ankara: Pegem Akademi Yayinlari, 2008), 80. Bu yaklasim ilk kez 18.
yiizyilda Rousseau (6. 1778) tarafindan Emile’in egitiminde kullanilmugtir.
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Bireysellestirilmis Ogretim (Keller Plam)’dir.”® 20. yy.’da insan merkezli calisma ve arastirmalarin
gelistirilmesi neticesinde, insanlar arasindaki farkliliklar daha belirgin bir sekilde fark edilmistir. Bu
fark edilme, degisik bircok disiplin tarafindan calisma alanlarina yo6nelik olarak gerekli surette

gelistirilmis ve uygulamaya konulmustur.
2.1. Bireysel Farkliliklarin Nedenleri

Dinlerin, toplumlarin ve fikirlerin insan yaklagimlari ve egitim felsefeleri birbirlerinden
farklidir. Bu farkliliklarin sonucu olarak bugiin her din ve toplumun kaynaklarinda farkli insan
modelleri yer almaktadir. insanlarin erkek ve kadin olmasi gibi temel farkliliklarinin yani sira kendi
aralarinda fiziksel ve ruhsal yonden farkliliklarin kaynag: veya kaynaklar: nelerdir? Bu konu énemli
bir merak konusudur. Acaba bizi biz yapan baslica etmenler nelerdir? Her insanin baskalarina
benzeyen &zellikleri yaninda kendine 6zgii niteliklerinin bulunmas ilging bir konudur. Higbir insan
bir baskasina aynen benzemez ve tipki baskasi gibi davranmaz. Bu konuda akla basta su ve benzeri

sorular gelmektedir;

insanlar farkli olarak mu diinyaya gelir, yoksa bunlar i¢inde yasanilan cevrenin etkisi ve
egitimle mi meydana gelir? Baska bir deyimle insan davranislar: ve kisiligi tizerinde kalitimin mi

yoksa ¢evrenin mi rolii daha 6nemlidir?”

Bireysel farkliliklarin ve buna bagli davranislarin anlasilmasinda, tahmin ve kontroliinde, iki
esas goz onilinde bulundurulmak zorundadir: Soyacekim ve cevre. Bireysel farkliliklar1 doguran ilk
sebep, yaratilistaki bireysel farklardir ve bunlar genis 6lciide soya ¢ekime baglidir. Ayrica insanlar,
yetisme tarzlar1 ve ge¢mis yasantilari, gorgiileri, tecriibeleri, bilgileri, hayatlarim biiytik olgiide
yonlendiren aliskanliklari, yakin cevrelerinden kazandiklari deger yargilari cihetinden de
birbirinden farklidir.”® Netice olarak kalitim ve cevre, insanlar arasindaki benzerliklerin ve
ayriliklarin iki 6nemli kaynagidir. Ancak arastirmacilarin bazilar: kalitimin, bazilari ise ¢evrenin
insan kisiligini daha ¢ok etkiledigi kamisindadir.® Bunlarin yani sira mizag ve karakterdeki
farkliliklar1 doguran sebeplerin basinda soyagekim, insanlarin yetisme tarzlari, ge¢mis yasantilari,
gorgii ve tecriibeleri, bilgileri, hayatini biiyiik 6l¢iide yonlendiren aliskanliklari, yakin ¢evrelerinden

kazandiklar1 deger yargilarn geldigi* bildirilmektedir. Her insan, hem kalitimin hem de ¢evrenin

» Bkz Hasan Bacanl, Egitim Psikolojisi, (Ankara: Pegem Akademi Yayinlari, 2011), 160.
% Bkz Mehmet Arslan, Ogretim ilke ve Yontemleri (Ankara: An1 Yayinlari, 2010), 30-31.

7 Bkz. M. Zeki Aydin, Din Gjretiminde Yéntemler (Ankara: Nobel Yayincilik, 2007), 380.

28

Bkz. Behget Oral, Ogrenme Ogretme Kuram ve Yaklasimlar: (Ankara: Pegem Akademi Yayinlari, 2011), 359-360.

29

Baymur, Genel Psikoloj, 210.

30

Hayati Hokelekli, “inang ve Mezhep Farkliliklarimin Psikolojik ve Kiiltiirel Temelleri”, Diyanet Dergisi 20/3, (Temmuz,
Agustos, Eyliil 1984), 24-34.

31

Baymur, Genel Psikoloji, 225.

*2Yildirim, “ihtilafin Mensei Konusu ve Cesitleri”, 215-248.
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tesirlerine maruz kalmis bir¢ok dogal vasif ve egilimlerin hassas bir karisimim temsil eden bir
varliktir.’Ancak kanaatimizce bireyler arasi farkliliklar sadece kalitim ve cevre ile siirh degildir,

bunlara; ilahi irade ve tasarrufun yaninda yaratilis maddesi gibi faktorler eklenebillir.

2.1.1. ilahi irade ve Tasarruf

A

insanlardaki farkliliklarin sebeplerinden biri ilahi iradedir. Kur’An’da Hz. Zekeriyya'ya (a.s.)

A

bahsedildigi belirtilen Hz. Yahya (a.s.), bunun bir drnegi olarak zikredilebilir.** Kur’an’da, "Giiclii ve

bastretli kullarimiz fbrdhim, ishak ve Ya‘kabu da an."*

ayetinde de Allah’in bazi kullarina hususi
ozellikler bahsettigi goriilmektedir. Bazi insanlarin secilmisligi ve ilahi iradenin onlara ozel
tasarrufu da bilinen bir durumdur.’® Hz. Davud (a.s.) hakkindaki bir ayette "Onun hiikiimdarligin
gliclendirmis, kendisine hikmet ve anlasmazliklart bitiren konusma yetenegi vermistik."*” buyrulmaktadir.
Hz. fbrahim (a.s.) hakkindaki ayetler ise "ibrahim cidden agir basl, hassas ruhlu, kendini Allah’a vermis

"% ve “Vaktiyle rabbi [brahim’i bazi sézlerle simayip da fbrahim onlart eksiksiz yerine getirince, "Ben

biriydi.
seni insanlara énder yapacagim" buyurmustu. fbrahim, "soyumdan da" deyince rabbi, "Vaadim zalimleri

kapsamaz" buyurdu."* seklindedir.

Hadislerde gecen bazi ifadeler, Allah'in kullari tizerinde dogrudan ve 6zel bir tasarrufu
olduguna isaret etmektedir.”” Vésile ibnu'l-Eska'dan (6. 85/704 [?]) gelen bir rivayet séyledir:
"Resulullah (s.a.v.) buyurdu ki: “Allah Tedla, Ismail'in evlatlari arasindan Kinane'yi secti, Kinane'den
Kureys'i secti, Kureys'ten Beni Hasim'i secti. Beni Hasim'den de beni secti.”"' Bu rivayette goriildiigii tizere
kisisel farklilig1 olusturan etmenlerin belirleyicisi Allah’tir.

2.1.2. Yaratilig Maddesi

Hadislerde Hz. Adem’in yaratihs maddesinin yeryiiziindeki degisik toprak cinslerinden
miirekkep olmasi, bunun fiziksel ve ruhsal farkliligi beraberinde getirdigi dile getirilmektedir.** Aym

sekilde Hz. Peygamber’in (s.a.v.) kendisiyle beraber gonderilen hidayet ve ilmin yagmura

33

Osman Sezgin, Ugiincii Neslin Egitimi (Ankara: TDK Yayinlari, 1991). s. 35.
3 Bkz. Al-i Imran 3/39.

% es-Sad 38/45.

¢ Bkz el-Fatir 35/32.

7 es-Sad 38/20.

% H{d 11/75.

% el-Bakara 2/124.

40

Bkz. Miislim b. HaccAc el-Kuseyr? en-Neysabiiri, el-Cdmi‘u’s-Sahth, thk. ve nsr. Muhammed Zihn? Efendi (istanbul: Cagr1
Yayinlari, 1981), “Miisafir(in”, 201; Malik ibn Enes, el-Muvattd (istanbul: Cagr1 Yayinlari, 1981), 1/403.

‘1 Miislim, “Fezail”, 1.

2 Bkz Siileyman b. el-Es‘as b. Ishak es-Sicistan? el-Ezdi Ebi Dav(id, Siinen-i Ebf Davud (istanbul: Cagr1 Yaymlari, 1981),
“Stinnet”, 17.
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benzetilmesi yaninda, bu yagmurla muhatap olan toprak cesitleri iizerinden insanlardaki

farkliliklar1 zikretmesi® bu baglamda dikkat ¢ekicidir.
2.1.3. Kalitim

insan maddi yaratilisi tibariyla, anne babasindan renk, sima gibi bir takim vasiflara irsen
sahip oldugu gibi, manevi bakimdan sahip oldugu seciye, izzet ve serefle iyi ahlaki ve tabiati ya da
bunlarin zidd1 olan ¢irkin davranislari da irsiyet yoluyla alabilir. Bu durumla ilgili Kur’dn-1 Kerim’de
soyle buyrulur: “O yetim cocuklarin babast da iyi bir kimse idi.”** Bu ayete gdre babanin iyi olmasi,
cocuklarin iyi olmasini etkilemektedir. Ayette ¢ocuklarin bir nesil gerisine gidilmekte ve babalarinin
da iyi oldugu ifade edilmektedir.” Hadis kaynaklarinda yer alan, hanimi yeni dogum yapmis ancak
dogan ¢ocugun renginin farkli olmasindan dolay1 ¢ocuk hakkinda stipheye diisen kisiye, Hz.
Peygamber’in develer {izerinden verdigi 6rnekten de anlasilacag iizere insan bir yoniiyle kalitimin
eseridir.* Kalitimdan kaynaklanan farkliliklar1 su alt basliklara ayirabiliriz: Takvim yasi, goriiniis,
algisal giicler, genel saglik durumu, 6zel yetenekler ve zeka.”

2.1.4. Cevre

Cevre, insanin i¢inde bulundugu ve yasadigi tiim fiziki, cografi, kiiltlirel ve ictimal
ortamlardir. Bu ortamlar, tabiat (cografi cevre), aile ve okuldur. Cevre kavrami, genetik ve kalitimsal
olanlar disinda, insan davranislarinmi etkileyen tiim fiziki, sosyal, kiiltiirel, egitim ve psikolojik
etmenleri icine alir. Cevre kapsami iginde, besin, hava, sicaklik, 15tk ve atmosfer basinci,
organizmamn fiziki cevresinin 6nemli Ggeleridir. Bireyin etrafindaki insanlar, onlarin o6rf ve
adetleri, gelenek ve gorenekleriyle, yasam bicimleri, sosyal ve kiiltiirel ¢evreyi meydana getirir.
Bireyin ¢evreden gelen etkiler altinda kendisini rahat hissedip etmeyisi, belli bash temel psikolojik
ihtiyaclarinin karsilanma derecesi, bireye acik olan tercihler ve olanaklar, onun kisiliginin ve
davranislarinin gelisimini ve sekillenmesini etkiler.”® Cevreden kaynaklanan etmenleri, sonradan
kazanilan farkliliklars; dil, duygusal uyum, sosyal davranis, calisma aliskanliklari, ilgiler, ahlaki

ilkeler ve psiko-motor beceriler” olarak siralayabiliriz.

“ Ebu Abdillah Muhammed b. ismail Buhari, el-Cdmi‘u’s-Sahth, thk ve nsr. Muhammed Zihni Efendi (istanbul: Cagri
Yayinlari, 1981), “ilm”, 20.

* el-Kehf 18/82.

 Bayraktar Bayrakl, Islam'da Egitim (Istanbul: Secil Ofset, 2002), 142.
“ Buhari, "I'tisAm", 12.

7 Basaran, Basaran, Egitim Psikolojisi (Egitimin Psikolojik Temelleri), 95.

8 Ibrahim Ethem Ozgiiven, Bireyi Tanima Teknikleri (Ankara: Pdrem Yayincilik, 2007), 29.

49

Basaran, Egitim Psikolojisi (Egitimin Psikolojik Temelleri), 95-96.
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2.1.5. Kalitim ve Cevre

insan davraniglarini belirleyen nitelikler, ne tek basina cevrenin ve ne de tek basina kalitimin
tirtiniidiir. Pek ¢ok nitelik ve davranisin olusmasinda ¢evre ve kalitim aynmi derecede énemli rol
oynamakla beraber, cevreye gore kalitimin veya kalitima gore cevrenin daha genis dlgiide etkin
oldugu nitelikler, yetenek ve davramslar da vardir. Genel yetenek, mizag ve kisilige iliskin gesitli
ozellikler ¢evre ve kalitimin karsilikli etkilesimleri sonucu, beden yapisina iliskin 6zellikler, genis
olgiide kalitimin; tavirlar, degerler, ilgiler cesitli aliskanliklar genis 6lglide ictimai ve fiziki cevrenin
olusturdugu nitelik ve davranislardir.”® Dogustan potansiyel olarak var olan sahsiyet vasiflari, cevre

ve kiiltiir sartlarina gore gelismektedir.”

Cevrenin ve kalitimin beraberce 6nemli oldugunu su misalle izah etmek kabildir: Herhangi bir
talildan verimli {irlin elde edebilmek icin iyi bir tohuma, iyi bir tarlaya ve zamana ihtiyag vardir. Iyi
bir tohum c¢orak bir tarlaya ekilse iyi bir mahsul alinamayacag: gibi, verimli bir tarlaya kétii bir
tohum ekilse yine iyi bir mahsul alinamaz. Burada tohumdan kasit kalitim, tarladan kasit ise

cevredir,”
2.2. Bireysel Farkliklarin Alanlar

insanlar arasindaki bireysel (ferdi) farkliliklar; takvim yasi, gdriiniis, duyusal giiler, genel
saglik, 6zel yetenekler, zek3, dil, duygusal yapi, sosyal duyarlilik ve davranis, calisma aliskanliklars,

ahlaki davranislar, ilgiler ve benzeri hususlar” olarak belirlenmistir.
3. Hz. Muhammed’in (s.a.v.) Muallim Kimligi

Peygamberlik Allah tarafindan tayin edilen bir makamdir; diledigine verir. Ancak Allah’in
peygamberlik verdigi kimse, dogrudan Allah’in talim ve terbiyesine mazhar olur. Allah, sectigi
peygamberini dogrudan ve dolayli olarak talim ve terbiye eder. Daha diin bir sey bilmeyen biri iken
bu secilmis kimse, bugiin artik yerlerin ve géklerin sirrina erigmis bir seviyededir.”* Bu konuya dair
bir rivayette Hz. Peygamber (s.a.v.), “Beni rabbim egitti ve egitimimi giizel yapt:”™ buyurmaktadir. Hz.
Peygamber’in (s.a.v.) Allah tarafindan egitimi yapilmakla beraber kendisi de bir egitimcidir. Miislim

ve Ahmed b. Hanbel’in rivayet ettikleri hadiste, Hz. Peygamber (s.a.v.) egitim ve 6gretim hususuna

50

Ozgiiven, Bireyi Tauma Teknikleri, 19.

*! Hasan Mahmud Gamdibi, Sahsiyet Terbiyesi ve Gazdlf (Istanbul: Han Yaynlari, 1983), 23.
*2 Sezgin, Ugtincii Neslin Egitimi, 42.

%3 Bkz. Ziya Selcuk, Egitim Psikolojisi (Ankara: Nobel Yaymncilik, 2009), 24.
** Bkz. el-En’am 6/75.

> Muhammed Abdurra(f el-Miinavi, Feyzu'l-Kadir Serhu’l-Cami’i’s-Sagir (Beyrut: Daru’l-Ma'rife, 1972), 1/224.

89



Abdullah Servet YILMAZ

vurgu yapmak mahiyetinde; “Onlardan biri bana sormaya gorsiin; hemen kendisine haber veririm. Ciinkii

Allah beni zorlastirici ve sasirtict degil, lakin dgretici ve kolaylastirict olarak gonderdi.”® buyurmaktadir.

Hz. Muhammed’in (s.a.v.) talim ve terbiye edici 6zelligi ¢cok yonlii ve genis kapsamlidir. 0’nun
egitim-6gretimi nefs, akil, kalp, ruh ve bircok maddi ve manevi birimi kapsamaktadir. Bugiin insanin
bu bilesenlerini de ayni oranda gbz oniine almadan gergeklestirilecek her faaliyet eksik ve kisir
olacaktir. Halbuki Hz. Peygamber (s.a.v.), muhatap oldugu insanlari bilissel, duygusal, nefsani ve
daha baska yonlerden yetistirmistir. Bu meyanda O’nun egitim ve 6gretiminin belirgin ilke ve
prensipleri sadedinde sunlar zikredilebilir; Muhatabi tanimak, mekan ve zamani dikkate almak,
tesvik edici olmak, uyar: ve nasihat edici olmak, muktazay-1 hale uygun iislup ve icerik beyan etmek,
idraki kolaylastiracak s6z ve edebi 6lgiiler kullanmak, soru-cevap suretinde 6gretim yapmak, tasvir

ve temsillerle konuyu akla yaklastirmak, seklinde siralanabilir.
4, Bir Muallim Olarak Hz Peygamber’in (s.a.v.) “Bireysel Farkliliklar ilkesi”ni Gézetmesi

Hz. Peygamber’in misyonu (s.a.v.), insani talim, terbiye ve tezkiyedir. O’nun bu misyonu

sadece diinya eksenli degil, ayn1 zamanda ahiret eksenlidir.

Hz. Peygamber’in (s.a.v.) egitim prensiplerinden biri, insanin i¢inde bulundugu sartlari nazar-1
itibdra almaktir. O (s.a.v.), muhatabinin fikri seviyesi, alisgkanliklari, telakkileri, ferdi temayiilleri,
anlayis kapasitesi gibi 6zelliklerini tespit ederek buna uygun bir egitim gerceklestirmistir. Bundan
dolayidir ki, Hz. Peygamber’in (s.a.v.) tavri, muhatabina gére degisebilmistir.” Mesel3, bir giin yash
bir kadin, Allah nezdinde en makbul amelin ne oldugunu sormustu. Onun icin bu, giinde ytiz kere
Allahu Ekber, Stibhanallah, Elhamdulillah demekti.*® Bir diger sahus igin “orug” idi.” Bir diger kimse
icin bu “cihdd”d1.”® Bir baska yerde bir kadin i¢in de hac, cihAddan daha ustiindii.** CihAddan daha

tistiin bir ameli -belki cihAddan kagmak i¢in- soran bir adam i¢in “cihdd” esi olmayan bir ameldi.”

insanlar arasi farkliliklar siralandiginda uzun bir bireysel farkliliklar listesi karsimiza
¢tkmaktadir. Bunlar; cinsiyet farkliligi, fiziksel farkliliklar, yas farkliliklari, zekd ve bilgi seviyesi
farkliliklari, miza¢ ve karakter farkliliklari, ilgi ve kabiliyet farkliliklari, sosyal rol ve sorumluluk

farkliliklar: seklinde siralanmaktadir.

¢ Miislim, "Talak", 4; Eb{i Abdilldh Ahmed b. Muhammed b. Hanbel es-Seybani el-Mervezi ibn Hanbel, Miisnedii'l-imdm?
Ahmed b. Hanbel, thk. Suayb el-Arnavut vd. (Beyrut: Miiessesetu’r-Risale, 2001), 22/391-392.

*” ibrahim Canan, Peygamberimizin Teblij Metotlari 1 (istanbul: Nesil Yayinlari, 1998), 122.

%8 EbQ Abdillsh Muhammed b. Yezid Mace el-Kazvini ibn Mce, es-Siinen (Istanbul: Cagr1 Yayinlari, 1981), “Edeb”, 56.
% EbQ Abdirrahman Ahmed b. Suayb b. Alf en-Nesi, es-Siinen (istanbul: Cagr1 Yayinlari, 1981), “Siyam”, 43.

¢ Buhari, "Cihad" 2.

' BuhAri, “Ceziu’s-Sayd” 26.

2 EbQ Abdirrahman Ahmed b. Suayb b. Alf en-Nesi, es-Siinen (Istanbul: Gagr1 Yayinlari, 1981), “Cihad”, 17.
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4.1. Cinsiyet Farkliligim Dikkate Almasi

insanlar arasi farkliliklarin basinda agik bir sekilde géze ¢arpan farklilik, cinsiyet farklihgidir.
Oyle ki insanlik ailesi erkek ve kadin olarak birbirinden farkl iki bariz cinsiyet olarak karsimiza
cikmaktadir. insan cinsinin bu iki temel farkliligi, gecmisten bugiine siirekli bir tartisma konusu
olagelmistir. Oyle ki bu farkliliklarin yanlis anlasilmasi ve anlatilmasi hem her iki cins arasinda hem
de toplumlar arasinda ¢atismalarin kaynagi olmustur. Gergekte erkek ve kadin; fiziksel, biyolojik ve

ruhsal yonden birbirlerinden farklidirlar.

Cinsiyet, insan nev’i igin belirgin bir farkliliktir. Kadin ve erkek, bir¢ok agidan birbirlerinden
farkli varliklardir. Bu farkliliklar sebebiyle kadin ve erkek birbirlerinden fiziki yapi, ruhsal 6zellik ve
tireme islevleri yonlerinden farklidirlar. Kur’dn-1 Kerim, bu konuda somut ve sarih bir farkliliga
vurgu yapmayip, igerisinde gecen ayetlerde ortaya koydugu hiikiim ve uygulamalarla konuya temas
etmektedir. Bunun yaninda bazi ayetlerde kadin ve erkek arasindaki farklihiga isaretler gorebilmek

miimkiindiir.*

Hadislerde de ayetlerdeki cerceveye uygun bir baglam s6z konusudur. Yani belirgin bir
farklilik vurgusu yapilmamis fakat uygulama tiiriinden birgok orneklik ortaya konulmustur. Hz.
Peygamber (s.a.v.), erkek ve kadina verilecek egitimde, egitimin basarili olabilmesi igin cinsiyet
farkliliklarinin g6z 6ntinde bulundurulmasini istemistir. Zira O'na goére erkek ve kadin, insan
cinsinin farkli iki tirtidiir. Onlar tavir ve davranislarda oldugu gibi, siirtindiikleri koku,** giyindikleri
elbise,” biat usulleri,’® siislenme durumlar1,” kefenlenme sekilleri® ve ibadet sorumluluklari
acisindan® da farklidir. Varlik olarak farkl fitrf 6zelliklere sahip olmalari, sorumluluklarim da farkl
kilmistir. Bu farklilik hem ibadet hem mudmelat hem de sosyal hayatla ilgili bir¢ok alanda kendini

gostermistir.

Hz. Enes’den (6l. 93/711-12) gelen bir rivayet soyledir: "Rastlullah’in (s.a.v.) (kafilenin
yliriiylis temposunu ezgileriyle) canli tutan bir kolesi vardi, adi Encese idi. Bu zat giizel sesli
birisiydi. Rastlullah (s.a.v.) ona: "Ey Encese agir ol! Kristalleri kirma -veya kristalleri sevk ederken agir ol-

n70 ¢

dedi. Kristal ile nazik kadinlart kastediyordu."” “Kristalleri kirma -veya kristalleri sevk ederken agir

ol"buyurmasindan murad, yiiriitmede yavas olmasini istemektir. Ciinkii deve teganni ve terenniim

¢ Bkz. en-Nisa 4/32; Al-i imran 3/36.
® Ebi Dav{d, Siinen-i Ebf Davud.“Nikah”, 49; en-Nesal, “Zinet”, 32.
® Buhari, “Libas”, 25, 27.

66

Ebu fsa Muhammed b. Tsa et-Tirmizi, es-Siinen (istanbul: Cagri Yayinlari, 1981), “Siyer”, 37; Enes b. Malik, el-Muvattd,
2/982.

¢ Nesal, “Zinet”, 18.
% Eb{i David, "Cenaiz" 31.
% ibn Mace, “Menasik”, 8.

* Buhari, “Edeb”, 90, 95, 111, 116; Miislim, “Fedail”, 70.
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ile siiriisii isitince, bundan lezzet alarak yiiriiyiisii hizlandirir, dolayisiyla binicilerini rahatsiz eder.
iste bundan dolay1 Hz. Peygamber (s.a.v.), Encese'yi bunu yapmaktan nehyetti. Ciinkii kadinlar
siddetli hareketten zayiflik duyar, zarara ugrayip diismelerinden de korkulur.”' Peygamberimizin
(s.a.v.) sevgili esleri basta olmak iizere develer iizerinde yolculuk yapan harimlar icin “el-kavarir,
yani cam veya kristal” kinayesini kullanmasi, hanimlarin narin, hassas ve kirilgan yapilarina bir
isaret oldugu kadar, onlarin kiymet ve degerlerine de bir ima idi. Eb{i Kilabe (61. 276/890), “Allah’in
Raslii dyle bir kelime sdyledi ki sayet bunu biriniz sdylemis olsa digerleri onu ayiplardi.” demekten

kendini alamamust1.”

Bu konuya 151k tutacak bir diger rivayet Hz. Aise’den (6l. 58/678) gelmektedir. O, sdyle
anlatiyor: "Ben mescidde oynayan Habeslileri seyrederken Ras@ilullah’in (s.a.v.) beni ridasi ile
orttiigiini hatirliyorum. Bu hal, ben seyretmekten usanincaya kadar devam etti. Benim gibi, geng

yasinda bir kizin eglenceye ne kadar diiskiin olacagini varin siz takdir edin."”

Hz. Aise’den gelen bu konudaki bir diger rivayette o, sdyle anlatiyor: "Bir kadin, perde
gerisinden Ras(ilullah’a eliyle bir mektup uzatti. Rastilullah elini derhal geri ¢ekip: "Ne bileyim, bu el
kadin eli midir, erkek eli midir?" buyurdu. Kadincagiz: "Kadin elidir!" deyince Hz. Peygamber (s.a.v.): "Sen

kadin olsaydin, tirnaklariin rengini degistirirdin" buyurdu. Bununla kina yakmay: kastetmisti."”

Hz. Aise’den gelen bir baska rivayette o sdyle anlatiyor; “Ben, “Ya Rasfilullah! Kadinlara da
cihid gerekir mi?” diye sordum. Rastlullah (s.a.v.): “Elbette onlarin da cihadi vardir. Ama o cihatta
vurusma (6ldiirme) yoktur. (Kadinlarin cihddi) Hac ve umredir.”” buyurdu. Bu hadisin akabinde ibn Mace
(6l. 273/887) su rivayete yer verir: “Hac yapmak (muharebeye katilamayan) her zayifin cihadidir.””®
Buraya kadar saydigimiz drneklerden de anlagilacagi tizere Hz. Peygamber (s.a.v.), kadinlara ydnelik
muamele ve isleyislerinde bariz bir sekilde davranis ve yaklasim farkliligi ortaya koymustur. Bu

durum erkek ve kadina yonelik soz, fiil ve tutumun farkli olmasina da pencere agmaktadir.
4.2, Fiziksel Farkliliklar1 Dikkate Almasi
Kur'dn-1 Kerim'de insanlarin fiziki farkliliklarina temas eden bazi miisahhas o6rnekler

bulunmaktadir. Bunlardan meseld Tal{t fiziki gii¢c yoniinden” ve Hz. Yusuf (a.s.) suret ve cismani

glzellik yoniinden zikredilebilir.”

' Mehmet Sofuoglu, Sahih-i Buhdr{ ve Tercemesi (istanbul: Otitken Yayincilik, 2009), 8/6114.

2 Buhari, “Edeb”, 90.

73 Buhard, “salat” 69: “Ideyn” 2, 3, 25: “Cihad”, 81: “Menakib”, 15: “Nikah”, 82, 114; Miislim, “Ideyn”, 18.
7" Nesai, “Zinet”, 18.

> fbn MAce, "Menasik", 8.

76 fbn MAce, “Men4sik”, 8.

77 Bkz. Bakara 2/247.

78 Bkz Yusuf 12/30-31.
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Hadisler baglaminda konuya baktigimizda ise “kuvvetli mii’minin zayif mii'minden hayirl oldugu”
beyan edilmektedir.”” Konuya dair bir bagka husus olarak Mus’ab b. Umeyr’in (1. 3/625) Medine’ye
ogretmen olarak gonderilmesinin bir yoniiniin de onun fiziki giizelligi ve letafeti olmasi
diistiniilebilir. Ayni sekilde Hz. Peygamber’in komsu memleketlere génderdigi el¢giler de bu minvalde
degerlendirilebilir. Bunlarin igerisinde Dihye el-Kelbi'nin (6l. 50/670 [?]) Rumlara génderilmesi
dikkat cekicidir. Bir diger 6rnekte ise Hz. Omer’in (8l. 23/644) umre ziyaretine ¢cikmasi sirasinda, “Ey
Ebu Hafs, sende fazla kuvvet var. (Haceru'l-Esved'i pecedim diye) zayifa eziyet vermeyesin. Riiknii bos
goriirsen yanasarak istilam et, degilse tekbir getirip gec" denilerek Hz. Omer’den insanlara fazla

kuvvetiyle eziyet vermemesi istenmistir.*
4.3, Yas Farkliliklarim Dikkate Almasi

Yas faktorii, sosyal hayatta davranislari ve tepkileri, dini hayatta ise miikellefiyetleri etkiler.
Bu ¢ercevede Hz. Peygamber’in dikkat ¢eken uygulamalari bulunmaktadir. O’'nun, ibn Omer’i 14
yasinda iken Uhud savasina kabul etmeyip 15 yasinda iken Hendek savasina katilmasina izin vermesi
bir 6rnek sayilabilir.* Bagka bir hadiste Abdullah b. Amr b. As’dan (61. 65/684-85) gelen rivayette
onun kendisini tamamen dini ibadet ve taate adadigini belirtmesi ve buna Hz. Peygamber’in (s.a.v.)
miidahale ederek, genclik sevki ve galeyaniyla ifade edilen bu durumun mutedil bir standardini izah

etmesi de kayda deger bir 6rnektir.*

Hz. Peygamber’in herhangi bir ikramin arz edilisi sirasinda énde olan gence, yash olanlara
oncelik vermesini belirtmesi®, toplumda vuku bulan bir olay1 kendisine aktarma ve bildirmede geng
birinin séze baslamasina miidahale ederek onceligin yash olan kisilerde oldugunu belirtmesi de

konunun 6rneklerindendir.®

Ahmed b. Hanbel (51. 241/855) ve Taberani (6l. 360/971), Amr b. As’tan (5. 43/664) soyle
nakletmektedirler: Biz Hz. Peygamber’in yanindayken bir gen¢ geldi ve: Ya Rastlallah, orugluyken
(ehlimi) 6pebilir miyim? diye sordu. Rastlullah, “ hayir” buyurdu. Ardindan yash biri geldi ve ayn

7 Miislim, “Kader”, 34.
8 Bkz Miisned, 1/23.

81 Buhari, “Sehadat”, 18: “Megazi”, 29; Miislim, “imare”, 91; Ayrica ayni hadisin muhtevasinda Nafi' (1. 117/735) der ki:
"Ben Omer b. Abdilaziz'e (1. 101/719) ugradim, o zaman halife idi. Kendisine bu vak'ay1 anlattim. Bana: "Bu (onbes yas)
cocukla biiyiigii aywran hududdur" buyurdu. Valilerine yazarak, onbes yasina basanlar1 miikellef addetmelerini, daha
kiigiikleri 4ile efradindan saymalarini emretti.”

# Buhiri, “Savm”, 54, 55, 56, 57, 58, 59: “Tehecctid”, 7, 19: “Enbiya”, 37: “Fed4ilu’l-Kur’'an”, 34: “Nikdh”, 89: “Edeb”, 84:
“Isti’zan”, 38; Miislim, “SiyAm”, 181-194.

% Ebu Abdillah Muhammed b. isméil Buharf, el-Cami‘u’l-Miisnedii’s-Sahihu’l-Muhtasar min Umiiri Restlillah Sallallahii ‘Aleyhi ve
Sellem ve Siinenihf ve Eyydmih, Thk ve Nsr. Muhammed Zihni Efendi (istanbul: Cagr1 Yayinlari, 1981), “Esribe” 19; Miislim
b. Haccic el-Kuseyri en-Neysab(iri Miislim, el-Cdmiu’s-Sahih, thk. ve nsr. Muhammed Zihni Efendi (istanbul: Cagri
Yayinlari, 1981). “Esribe” 127.

# BuhAird, “Diyat” 22, “Sulh” 7, “Cizye” 12, “Edeb” 89, “Ahkadm” 38; Miislim, el-Cdmiu’s-Sahih.
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soruyu sordu. Ona ise “evet” dedi. Biz bu cevap karsisinda birbirimize baktik. Bizim bu durumumuzu
goren Allah Ras(ilii: “Sizin nigin birbirinize baktiginmizi biliyorum. Ciinkii yash kimse nefsine sahip
olur.” buyurdular.*” Ahmed b. Hanbel’in Miisned’inin tahricini yapan Suayb Arnaiit, bu hadisin zayif

oldugunu belirtmistir.*

Ebu Umame Bahili’den (5l. 32/652) gelen bu konudaki bir rivayette, Hz. Peygamber’e (s.a.v.)
gelen ve O'ndan kendisinin zina etmesine izin vermesini isteyen bir gence kars1 sergiledigi ikna edici
aciklamalar ve gence karsi gosterdigi sakin ve hosgoriilii tutum da O’nun insanlardaki yas
farkliliklarini nazar-1 dikkate aldigini gosteren bir drnektir.”

4.4, Zeka ve Bilgi Seviyesini Dikkate Almasi

A

Kur'dn’da Hz. Peygamber’e ashabi ile istisare yapmasi emredilmistir.*® istisare bir konu
hakkinda farkli fikirlere bagvurmaktir. Farkli goriisler, farkliligi bulunan kisilerce ortaya atilabilir.

Yine Kur’dn’da, herkesin kapasitesi dl¢iisiinde sorumlu oldugu bildirilmistir.*

Hadislerde bu konu ile ilgili degisik 6rnekler bulunmaktadir. Mesela Hz. Peygamber’in bir
hadisinde, ilim 6grenen kisilerin aym seyi isitseler bile farkli kisiler olduklari, bu bakimdan ilim
yiiklenen insanin, bazen bu ilmi kendisinden daha kapasiteli ve dirdyetli birine tasiyip anlatabilecegi
ifade edilmektedir.”

Hz. Peygamber, insanlara akillarinin alabilecegi olciide hitap ederdi. Ciinkii dinleyenlerin
aklinin ermedigi konusmalar, yanlis anlamalara sebep olabilirdi. Bu konuda Hz. Peygamber’in

soyledigi sozler ve verdigi emirler oldukga dikkat cekicidir:

“Insanlara derecelerine gére muamele ediniz.”*

“Cahillere hikmetten bahsetmeyiniz.”*

Hz. Ali’nin (8. 40/461) bu meyanda belirttigi bir soziinde: “Insanlara bildikleri seyleri anlatin.

Yoksa siz Allah ve Rasulii'niin yalanci ¢ikarilmasint mu istiyorsunuz?”*’

% Miisned, 11/351; Eb{'l-K4sim Suleymén b. Ahmed Taberani, el-Mu‘cemu’l-Kebir, thk. Hamd{ b. Abdilmecid es-Selefi,
(Kahire: Mektebetu ibn Teymiyye, tsz.), 13/56.

8 Miisned, 11/351.

87 Bkz Miisned, 4/256.

8 Al-i imran 3/159.

8 Bkz. el-Bakara 2/286; el-En’am 6/152.

% Tirmizi, "ilm", 7; ibn Mace, “Mukaddime”, 19.
°' Ebfi Daviid, "Edeb", 23.

2 Ebu Muhammed Abdullah b. Abdirrahman ed-Darimt, Siinenu’d-Darim? (istanbul: Cagri Yaymlari, 1981), “Mukaddime”,
34,

% Buhari, “ilm”, 49.
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Abdullah b. Mes'ud’dan (6l. 32/652-52) gelen bir rivayette o “Bir kavme, akillarimin idrdk

edemeyecedi seyi sdylemen dogru olmaz. EGer boyle yaparsan bazist igin fitne olur.”** demistir.

Yine Ibn Mes’ud’dan gelen diger bir rivayette o, sdyle der: "Ras{ilullah buyurdular ki: "Benim
hemen arkama sizden akil ve dirdyet sahipleri dursun. Sonra onlari takip edenler, sonra onlart takip edenler,

sonra da onlar1 takip edenler dursun.””

Ebu Hiireyre’den (61. 58/678) gelen rivayette o sdyle anlatiyor: "Ras(lullah (s.a.v.) kalabalik bir
askerin katildig1 orduyu sefere ¢ikardi. Askerlere Kur’an okumalarini tembihledi. Ayrica teker teker
herkesi gorerek her birine Kur’an'dan bildikleri yerleri okumalarini tembihliyordu. Derken sira
yasca en geng birisine gelmisti. Ona: "Kur'dan'dan sen ne biliyorsun ey falanca?” diye sordu. Geng: "Ben,
dedi, falan falan sureleri ve bir de Bakdra suresini biliyorum." Rastlullah: "Yani sen Bakdra'y: biliyor
musun?" diye sordu. "Evet!" cevabi tizerine "Haydi yiirii, seni askerlere komutan tayin ettim" ** buyurdu.
Hz. Peygamber (s.a.v.) ve kisi arasindaki diyalogu inceledigimizde, basta kisiye bir seviye tespit
sorusunun yoneltildigini, seviyesi 6grenildiginde ise seviye ve bilgi diizeyine muvafik bir gérev
verildigini gormekteyiz. Bakira Suresi, islam’in genel cercevesinden bahsetmektedir. Clinkii Bakara

suresi 286 dyetlik uzunca bir suredir ve i¢inde islim’in ferdi ve ictimai mevz{ilarina temas vardir.

“Bireysel Farklililar ilkesi”ne y6nelik Hz. Peygamber’den (s.a.v.) gelen bir hadiste O (s.a.v.),
soyle buyurmustur: “Insanlara derecelerine gére muamele edin.””’” Burada derece (menazil) kelimesi,
mutlak bir sekilde kullanilmis, tahdit, kayit, tarif konulmamistir. Oyleyse hadiste menazil, insanlar
arasinda mevcut olan biitiin farkliliklar1 i¢ine almaktadir. Bir baska hadisde, “Insanlara akillarina gére

muamele ediniz ve yaklasimda bulununuz.”® buyrulmaktadir.
4.5, Mizag ve Karakter Farkliliklarini Dikkate Almasi

Mizac, “bir seyi baska bir sey ile karmak, harmanlamak; iki seyi karistirmak, bal” ve “Icecek;

1799

sarap; meyve suyu ve serbet”” anlamlarina gelmektedir. Baska bir tarifte, mizic; “karisim,

100

karistirilan sey” demektir.'® Karakter (huluk), ise “seciye, tabiat ve yaratilis”**" demektir. Kur’an-1

% Miislim, “Mukaddime”, 3.

% Miislim, "Salat", 123; Eb{i Dav(id, “Salat”, 96; et-Tirmizi, “Salat” 168.

% Tirmizi, “Sevabu’l-Kur’an”, 2.

7 Siileyman b. el-Es‘as b. ishak es-Sicistan? el-Ezdi Eb{i Davi{id, Siinen-i Ebi Davud, thk. ve nsr. Muhammed Zihn? Efendi
(istanbul: Cagr1 Yaynlari, 1981), “Edeb”, 23.

% ismail b. Muhammed el-Acltini, Kesful-Hafd ve Muzilu'l-ilbes (Kahire: Mektebetu’l-Kuds, 1351), 2/2850.

* Ebii'l-Fazl Cemaleddin Muhammed b. Miikerrem el-ifriki el-Misri ibn Manzur, Lisdnu’l-Arab (Beyrut: Dar’'u Sadir, 2008),
14/64.

10 Ragib el-isfehant, Miifreddt Kur’dn Kavramlar: Sozliigii, cev. Abdulbaki Giines; Mehmet Yolcu (istanbul: Cira Yaymlar,
2010), 999.

101 fbn Manzur, Lisinu’l-Arab, 6/140.
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Kerim’de konu ile ilgili; “De ki: "Herkes tabiatina (mizag ve karekterine) gore amel isler. Bu durumda kimin

en dogru yolda oldugunu Rabbiniz daha iyi bilir.”*** buyrulmustur.

Bu meyanda, Hz. Peygamber’in (s.a.v.) egitimde ashibinin yeteneklerini nasil
degerlendirdigine 1s1k tutacak su hadis-i serif olduk¢ca manidardir. O (s.a.v.), sdyle buyurmustur:
“Ummetin fertleri arasinda iimmetime karst en merhametlisi Ebu Bekir’dir. Allah'in emri konusunda en titiz ve
siddetlileri Omer’dir. Hayd bakimindan en dogru olanlari Osman’dir. Hiikiimde (yargida) en isabetlileri Ali'dir.
Helal ve harami en iyi bilenleri Muaz b. Cebel'dir. Feraizi (miras hukukunu) en iyi bilenleri Zeyd b. Sabit'tir.
Kur’dn kiraati en iyi olanlar1 Ubey b. Ka’b'dir. Her iimmetin bir emini vardir ve bu timmetin emini de Ebu

Ubeyde b. Cerrah’tir.”

Sahabenin ileri gelenlerinden Ebu Zerr’in (81. 32/653): "Ey Allah'in Res(ilii! Beni memur ta'yin
etmez misin?" s6zii tizerine Allah Resulii’niin ona: "Ey Ebi Zerr, sen zayifsin, memurluk ise bir emanettir.
(Hakkini veremedigin taktirde) kiyamet giinii riisvaylik ve pismanliktir. Ancak kim onu hakederek alir ve onun

104

sebebiyle tizerine diisen vazifeleri eksiksiz edd ederse o hdri¢" buyurmasi dikkat ¢ekicidir.'* Ayni sekilde

195 cevabini

Hz. Peygamber'den (s.a.v.) kisa ve 6z bir nasihat isteyene kisiye O'nun "Ofkelenme!'
vermesi de dikkat cekicidir. Oyle ki 6tke mizag ve karakterle ilgilli bir huydur ve her kiside farkli

oranda bulunmaktadir.

Burada kayda deger diger bir drnek olay1 Hz. Aise sOyle rivayet etmektedir: “Hz. Ebu Bekr,
Resulullah’in (s.a.v.) yanina girmek iizere izin istedi. Bu sirada Hz. Peygamber (s.a.v.) yatagi {izerinde
yatmakta idi. Uzerinde benim biirgiim vardi. Resulullah halini bozmadan izin verdi. (Konustular),
meselelerini hallettiler. Hz. Ebu Bekr gitti. Bir miiddet sonra Hz. Omer girmek icin izin istedi.
Resulullah (s.a.v.) ayni halini hi¢ degistirmeden ona da izin verdi. Omer'in ihtiyacini da gérdii. Sonra
da gitti. Bir miiddet sonra Osman izin istedi. Bu sefer Hz. Peygamber (s.a.v.) yataginda dogrulup
oturdu. Ustiinii diizeltti. Bana da "Elbiseni iizerine topla!" diye emretti. Ve ona da girmesi i¢in izin
verdi. Onun da ihtiyacini gérdii. Osman da gitti. O gidince ben dayanamay1p: "Ey Allah'in Res(lii! Ebu
Bekir ve Omer gelince istifini bozmadigin halde Osman gelince kendine gekidiizen verdin. Sebebi
nedir?" diye sordum. Buyurdu ki: “Osman ¢ok utangag birisidir. Ben istifimi hi¢c bozmadan eski halimde
iken iceri aldigim takdirde arzusunu agmadan gideceginden korktum.” Bir rivayette: “Kendisinden meleklerin
haya duyduklar: bir kimseden ben hayd duymayayim mi?” buyurmustur.'® Ote yandan sahabenin ikinci

Habesistan hicretinde, baslarina Hz. Cafer’i (6l. 8/629) reis tayin etmesi'” ve bu durumun bir

102 o]-fsra 17/84.

15 Tirmizl, “Menakib”, 33; Miisned, 3/184-281.

19 Miislim “Imaret” 17 (1826); Eb(i Dav{id “Vesaye” 4 (2868); en-Nesal “Vesaya” 10.
105 Buhari, “Edeb”, 76; et-Tirmizi, “Birr”, 73; Enes b. Malik, "Hiisnii'l-Hulk", 11.

106 Miislim, “Fezailu’s-Sahabe”, 36.

197 Muhammed Hamidullah, isldim Peygamberi, cev. Salih Tug (Ankara: imaj Yayinlari, 2003), 183.
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riviyette, Rastlullah’'in (s.a.v.), Cafer b. Ebi Talib’e “Sen bana hem huy ve hem de yaratilis yéniiyle

77108

benziyorsun. buyurmas: ile karsilastinldiginda yaptigi tayinin ne kadar yerinde oldugu

goriilmektedir. Bu konuda kayda deger diger bir drnek ise Hz. Huzeyfe'dir. O (s.a.v.), Huzeyfe'ye

sirlarin verirdi.'®

4.6. ilgi ve Kabiliyet Farkhliklarim Dikkate Almasi

flgi; dikkati 6ncelikle belirli bir sey iizerinde toplama egilimidir. Belirli bir olay veya etkinlige
yakinlik duyma, ondan hoslanma ve ona oéncelik tanimadir.'"® ilgi ve kabiliyetler muhteliftir.
insanlarin ferdi ozelliklerinden biri de farkli kabiliyetlere sahip olmalaridir. Allah, insanlari,
kabiliyet bakimindan farkli yaratmistir.'" Kisaca “potansiyel giic” diye ifide edilen kabiliyet ise
herhangi bir beceri anlaminda bir seyler 6grenme firsati verildigi zaman, insamin bundan
yararlanma giicii olarak tamimlanabilir.'”” Bu hususa temas eden bir hadiste Peygamberimiz,
“Insanlar madenler gibidir. Cahiliye devrinde hayirli olanlar, dinde ilim sahibi olurlarsa, Islam devrinde de
hayirli olurlar.”*** buyurmaktadir. Aynen bunun gibi insanlarin da birer maden gibi her birinin ayri
ayr1 hususiyetleri ve kabiliyetleri vardir. Eger bu kabiliyetler ve istidatlar iyi kesfedilir ve
islenebilirse hem kendisine hem de millete faydali bir hale gelebilir. Béylece insandan son derece

verimli bir sekilde istifade edilmis olacaktir.'**

flgi ve kabiliyetler farkliliklarina yonelik olarak, Resulullah’in Kureyza giinii, (s4iri) Hassan b.
Sabit’e (81. 60/680 [?]) "Sen de onlara mukabil miisrikleri hicvet, zira Cebrdil seninle beraberdir!" diye tesvik

ve taltifte bulunmas: da zikredilebilir.'*®

Yine Ebli Musa’nin Kur’an okuyusunu Hz. Davud’a (a.s.) ses
y6niinden benzetmesi ve takdir etmesi de bu babta zikredilebilir."" islam’in insanlara egitim-
ogretimi konusu Hz. Peygamber’in (s.a.v.) ¢ok dnem verdigi bir konu olmustur. Ancak egitim-
ogretim isi kisisel ilgi ve kabiliyet gerektiren bir istir. Bu konuda sahibenin geneli ayn: standartta
olmayip, onlar arasinda bu konuda &zel 6gretmenler bulunmaktadir. Bunlardan birisi olan Hz.
Muiz'in (8l. 17/678) Yemen’e dgretmen olarak segilmesi ve génderilmesi onun bu konudaki ilgi ve

kabiliyeti olarak yorumlanabilir."”” Ok ve aticilik kabiliyeti fevkalade gelismis olan ve ashap arasinda

1% Buhari, “Megazi”, 43; Miislim, “Cihad”, 90; Tirmizi, “Menakib”, 3769.

109 Bkz. Buharl, “Menakibu’l-Ashab”, 20.

10 siikrii Haluk Akalin, “ilgi”, Tiirkce Sozliik (Ankara: TDK Yayinlari, 2011), 1174.

1 Rag1b el-isfehani, Tafsilu’'n-Nes'eteyn ve Tahsilu’s-Saddeteyn (Beyrut: Daru’'n-Nefais, 1988), 88.

2 Baymur, Genel Psikoloji, 249.

' Buhari, “Enbiy4”, 14: “Menikib”, “; Mislim, “Birr”, 160.

114 Adem Délek, Edebt Acidan Hadislerde Tesbih ve Temsiller (Erzurum: EKEV Yayinlari, 2001), 134-135.
5 Buhérd, “Edeb”, 91: “Bedu’l-Halk”, 6: “Meg4zi”, 30; Miislim, “Fedailu’s-Sahabe”, 153.

116 Buhard, “Fedailu’l-Kur’an”, 31; Miislim, “Miisafirin” 236.

17 Bkz Buhard, “Zekat”, 1, 41: “Sadaka”, 1, 63: “Mezalim”, 9: “Megazi”, 60: “Tevhid”, 1; Miislim, “Iman”, 31.
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temayiiz eden Sa'd b. Ebi Vakkas’a (6l. 55/675) "Ey Sa'd (okunu) at! Annem ve Babam sana feda olsun!""*®
taltif ve cesaretlendirmelerinde bulunmasi da Hz. Peygamber’in (s.a.v.) insanlardaki ilgi ve
kabiliyetleri tespit ettigi ve bunlar1 6n plana ¢ikardigi anlasilmaktadir. Ayrica Hz. Peygamber’in
(s.a.v.) halki namaza cagirma yoéntemini istisareye sunarken ve ezami riiyasinda géren Abdullah b.
Zeyd’e (8l. 32/653) “Kalk, riiyada éGrenmis oldugunu Bilal'e 6gret. O bunlari syleyerek ezan okusun. Zira o,
sesge senden daha giir!" buyurmasi ve ezan isini Hz. Bilal'in (6l. 20/641) yerine getirmesi de konudaki
diger bir 6rnektir.""”” Bu konunun izahini daha agik bir surette sunacak iki hadisi burada zikretmek

faydali olacaktir.

ibn Omer s6yle anlatiyor: "Rastilullah askeri bir sefere hazirlamus, askerlerin basina da Usame
b. Zeyd'i (6l. 54/674) komutan yapmisti. (Usdme siyahi bir azadlinin oglu olmasi hasebiyle) onun
komutanligindan memnun kalmayan bazi kimseler dedikodu yaptilar. (Sylenen yersiz sozler
kulagina ulasmis olan) Rastilullah (s.a.v.): "Onun komutanhgi hususunda dedikodu yapan sizler, aym
dedikoduyu daha once babasinin komutanlhg icin de yapmistiniz. Allah'a yemin olsun! O komutanhga layik idi.
Ve o, bana, insanlarin en sevgililerindendi. Bu da, bana ondan sonra insanlarin en sevgili olanlarindandir"

1120

buyurdu.

insanlarin ilgi, kabiliyet ve yeteneklerinin belli bir irka has verilmedigi bizce malumdur.
Ciinkii kimi zaman A irkina mensup bir kiside dahiyane fikir ve goriisler ortaya ¢ikabilmekte; kimi

zaman ise ayni A irkina mensup bir insanda insanliga yarasmayacak davranislar goriilebilmektedir.

Sahabeden Ebu Mahzure (61. 59/678-79) olay1 da dikkat ¢ekicidir, o sdyle anlatiyor: "Ben bir
grupla birlikte yola ¢ikmistim. Epey bir yol almistik. Resulullah’'in (s.a.v.) miiezzini O’nun yaninda

namaz i¢in ezan okudu. Biz de miiezzinin sesini Hz. Peygamber’e arkamiz doniik olarak isittik.

Biz onun sesini alayli alayli tekrar edip yansiladik. (Bu yaptigimizi) Resulullah (s.a.v.) isitti.
Bize baz1 kimseler yollayarak yanina ¢agirtti, 6niine oturttu ve "Kulagima kadar gelen ses hanginizin?"
dedi. Arkadaslarim beni isaret ettiler. Dogru da soylediler. Resulullah onlar1 geri gevirdi, beni
alikoydu. Sonra bana "Kalk ezan oku!" dedi. Dogruldum. (Ezami bilmedigimden) dyle mahgup
olmustum ki, o anda nazarimda Resulullah’tan ve yapmami emrettigi seyden daha menfur bir sey

yoktu. Resulullah’in (s.a.v.) niinde dogrulmus, dyle kalmistim.

Bunun iizerine Resulullah (s.a.v.) ezami kendisi bana okudu. Arkadan “Haydi syle!” dedi.
Allahuekber, Allahuekber, Allahuekber, Allahuekber, eshedii en la ilahe illallah, eshedu en la ilahe
illallah, eshedii enne Muhammede'r-Resulullah, eshedii enne Muhammede'r-Resulullah!”

Sonra, ezani bitirince beni ¢agirdi ve bana igerisinde giimiis para bulunan bir ¢ikin verdi.

Sonra elini Ebu Mahz{ire'nin alnina koydu, arkadan ytiziine kaydirds, sonra gogsii iizerine gétiirdii,

18 Buhard, “Megazi”, 18: “Cihad”, 80: “Edeb”, 103; Miislim, “Fediilu’s-Sahabe”, 41.
119 Bkz. Eb{i Daviid, "salat", 30.

120 Buhari, “Fedailu’l-Ashib”, 17: “Meg4zi”, 42, 87: “Eyman” 2: “Ahkdm” 33; Miislim, “Fed4ilu’s-Sahibe”, 63.
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sonra cigerinin tizerine kaydirdi. Sonra Resulullah’in (s.a.v.) miibarek eli, Ebu Mahz{ire'nin gébegi
lizerine ulasti. Sonra Hz. Peygamber (s.a.v.): “Allah seni miibarek kilsin, Allah sana bereket

yagdirsin”dedi. Ben de: “Ey Allah'in Resulii! Bana Mekke'de ezan okumam emir buyursaniz?” dedim.

“Haydi emrettim!” buyurdular. Derken icimde Resulullah'a karsi duydugm biitiin kotii hisler
kayboldu. Yerine Resulullah (s.a.v.) sevgisi doldu. Hemen Resulullah'in Mekke'deki valisi Attab ibnu
Esid'in yanina geldim. Resulullah’in (s.a.v.) emri sebebiyle Attab'in yaninda namaz igin ezam ben

okudum.""* Bgylelikle Ebu Mahz{ire gibi kabiliyetli bir geng, islam’in miiezzini olmustur.

Hz. Peygamber (s.a.v.), “Amel edin, herkes ne icin yaratilmissa, kendisine o yénde bir kolaylik
vardir.”*** buyurmus ve bu hadisle insan hangi kabiliyet tizere yaratilirsa, o isin o insana istidadi

dogrultusunda kolaylastirilmis oldugunu anlatmugtir.'”’
4.7. Sosyal Rol ve Konum Farkliliklarini Dikkate Almasi

Toplum birgok insanin bir araya gelmesi sonucu olusur. Ancak topluma katilan her ferdin
toplum igerisindeki rol ve konumu ayni degildir. Kimi lider, kimi akil insan, kimi farkli bir vasif ve
roldedir. Rastlullah (s.a.v.), Medine’ye hicret edip Kuba kdyiine gelince, o y6renin baskanlarindan
Kulsum b. el-Hidm’in (81. 2/624) evine misafir oldu. Ziyaretgileri kabul etmek i¢in ise, yine bir baska
baskan olan ve o sirada bekir olan Sa’d b. Hayseme'nin (6l. 2/624) evinde oturmustu.'” Ayrica
Kuba’dan (Medine’ye dogru) hareket ettiginde Abdullah b. Ubey’in evinde bir siire oturmak

(suretiyle onu sereflendirmek) istemesi de 6rneklerdendir.'”

Hz. Peygamber (s.a.v.), Halid b. Velid'le (6. 21/642) Amr b. As'in (8l. 43/664) Miisliiman
olmadan 6nceki durumlarini siirekli gozlemlemis ve islam’a girmelerine yoénelik her ikisinin
kulagina ulasacak mesajlar bildirmis ve miisliiman olduklarinda ise her ikisini ayr1 ayri iltifatlarla

karsilamus ve onlara tevecciih etmistir. '*°

Mekke’nin fethi sirasinda “Sildhlarini birakanlar emniyette olacaktir, Ebd Sufydn’m evine siginanlar
emniyette olacaktir..”” fermani da fertlerin durumunu géz 6niinde tutma hususunda ilgi ¢ekici bir

drnektir.

Hz. Peygamber (s.a.v.) Mekke'nin fethi sirasinda, Miisliiman olanlarla gesitli kabile reislerinin

kalplerini isldim’a isindirmak igin yaptiklarini, muhicir ve ensardan diger sahabeler igin

121 Ahmed ibn Hanbel, Miisnedu’l-imdm Ahmed ibn Hanbel, thk. Suayb ell-Arnafit - *Adil Miirsid vd. (Beyrut: Miiessesetu’r-
Risale, 2001), 24:97-99 (15380).

122 Miislim, “Kader”, 9.

123 Canan, Peygamberimizin Teblig Metotlar: 1, 46.

124 BkZ. Hamidullah, isldm Peygamberi, 175.

12 Hamidullah, isldm Peygamberi, 177.

126 Bkz. Salih Surug, Kaindtin Efendisi Peygamberimizin Hayati (istanbul: Yeni Asya Nesriyat, 2001), 287-291.

%7 Hamidullah, isldm Peygamberi, 99.
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yapmamistir.'”® Ulu bir sahsa -ister sahsen ister toplum adina olsun- ikramda bulunmak, hem
nezaket, hem de insanlik geregidir. Hiisnii kabul ve iltifat, miispet duygulara ve iyi miinasebetlerin

gelismesine vesile olur.'”

Hz. Aise sdyle anlatiyor: “Sa'd b. Mu’az (6. 5/627), Hendek savas: sirasinda kol damarindan
yaralaninca, Ras(lullah (s.a.v.) onun i¢in mescide bir ¢adir kurdurdu. Maksadi, onu daha yakindan

ziyaret etmekti.""*

ibn Sihab’in (81. 124/741) naklettigi bir hadiste o, sdyle anlatiyor: "Ras(ilullah zamaninda, bir
kisim kadinlar, kendi yurtlarinda Miisliiman oldular. Hicret de etmediler. Isldm'a girdikleri zaman
kocalar1 kéfir idiler. Bunlardan biri Velid b. Mugire’nin (6l. 1/622) kiziydi. Bu kadin Safvan b.
Umeyye'nin (1. 41/661[?]) nikdhi altinda idi. Bu hanim Fetih giinii Miisliiman olmus, kocasi Safvan
da islam'dan kagmusti. Ras(ilullah, pesinden amcasinin oglu Vehb b. Umeyr’i, kendisine bir eman
aldmeti olarak sahsi ridasiyla birlikte génderdi. Ras{ilullah onu isldm'a ¢agiriyor ve yanina gelmeye
davet ediyordu: (Gelince bakacak), islam hosuna giderse kabul edecekti, gitmezse kendisine iki ay

miisaade edecekti.

Safvan, Raslullah’'in (s.a.v.) yanina ridasiyla birlikte gelince, yiiksek sesle halkin arasinda
bagirirarak: "Ey Muhammed! iste Vehb b. Umeyr! Senin ridani bana getirdi ve senin beni yanina
davet ettigini, islam hosuma giderse kabul edece§imi, gitmezse bana iki ay miihlet taniyacagim
soyledi" dedi. Rastlullah (s.a.v.) kalkip: "Ey Ebu Vehb (devenden) in!" buyurdu. Fakat O: "Hayir, vallahi,
meseleyi benim icin agikliga kavusturmadik¢a inmem!" dedi. Bunun iizerine Ras@lullah: "Sana, daha

fazla, dort ay miihlet tantyorum" buyurdular.

Sonra Ras(lullah (s.a.v.) Havazin tarafina Huneyn Seferi'ne ¢ikti. (Sefer hazirlig1 sirasinda)
Safvan'a adam gondererek ¢agirtip, emaneten silah ve baska harp malzemesi vermesini talep etti.
Safvan: "Zorla mi, géniil nizasiyla mu istiyorsun?" dedi. Rastlullah (s.a.v.): "Géniil rizasiyla!" buyurdu.
Safvan yaninda bulunan silah ve diger seyleri idne olarak verdi. Sonra Safvan kafir oldugu halde
Rastlullah'la birlikte dondi. Huneyn Gazvesi'ne, Taif'in fethine katildi. Bu esnada heniiz kafirdi.
Ama hanimi Miisliiman olmustu. Ras(ilullah aralarini ayirmadi. Bu hal Safvan’in misliiman olusuna
kadar devam etti. Miisliiman olduktan sonra hanimi eski nikdhiyla onun yaninda kaldi. Safvan ile

haniminin miisliiman olusu arasinda iki ay kadar bir zaman mevcuttur.""!

128 yusuf el-Kardavi, Bilgi ve Medeniyet Kaynag Siinnet, gev. Ozcan Hidir (stanbul: Yériinge Yayinlari, 2001), 183.

12 Ramazan Ayvalli, Esbdbu Viiriidi'l-Hadis ve Bunun Islim Tesriindeki Yeri ve Onemi (Ankara: Ankara Universitesi, Sosyal
Bilimler Enstitiisii, Doktora Tezi, 1979), 111.

3% Fb{i Daviid, "Cenaiz", 8; Nesai, “Mesacid”, 18.

131 Muvatta, “Nikah”, 44.
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Bu baslik altinda incelenen rivayetlerde gériildiigii {izere, Hz. Peygamber’in (s.a.v.) toplum
nezdinde itibar ve mevki sahibi olan insanlara kars1 gésterdigi ilgi, hosgorii ve yakinlik neticesinde

bu kisilerin islam’a bakislar1 degismis ve ilgileri artmustir.
5. Tartigma

Bugiin basta yerel ve genelde ise ulusal sahada Hz. Pergamber’in (s.a.v.) egitimci kisiligine
karsi stipheli ve ilgisiz bir yaklasim goriilmektedir. Bu durum insan ve toplumlarin egitim
felsefelerini ortaya koymalarinda da bariz bir sekilde goriilebilmektedir. Bunlara ilave olarak Hz.
Peygamber’in (s.a.v.) insanlara sadece dini telkinlerle yaklastigi varsayilmaktadir. Ancak burada
serdettigimiz 6rneklerde goriildiigii tizere O (s.a.v.); insana yonelik calismalarinda, irsadinda, egitim-
ogretiminde insanlar arasi farkliliklara riayet etmistir. Ayrica bugiin ideal insan ve toplum
arayislarinda din, tarih ve kiltiir olarak bizden uzak fikir, diisiince ve insanlar rehber ve kilavuz
goriilmektedir. Boyle bir yabancilasma dinini, tarihini ve kiiltiirlinii yetersiz ve liyakatsiz gérmekten
ileri gelmektedir. Halbuki arastirmamiza konu olan Hz. Peygamber’in (s.a.v.) peygamberlik vazifesini
ifa ettigi zaman ve toplum en diisiik bir seviyedeyken, Hz. Peygamber’in egitim-6gretim hamlesi
sonrasinda insanligin 6gretmenleri ve 6nderleri olmuslardir. Bu da gésteriyor ki O (s.a.v.), egitim-

0gretimin genel ve 6zel sahalarinda yetkin ve mitkemmel bir 6gretmendir.

Soyle bir iddia akillara gelebilir: Bugiin Hz. Peygamber’i (s.a.v.) temsil makamindaki
insanlarda bu yonde bir egitim-6gretim ornegi goriilmemektedir; bu da O’'nun bu konuda eksik ve
yetersiz oldugu kanaatini giindeme getirebilir. Oncelikle bu iddia ve kanaatlerin bilimsel bir
gerceklik olmayip, Hz. Peygamber’i (s.a.v.) temsil makamindaki kisilerden miitevellid eksiklikler
oldugunu belirtmek isteriz. Ayni sekilde O'nu kendilerine 6nder ve 6rnek alanlarin O’nu ¢ok yonlii
arastirmadiklarindan ileri geldigini séylemek gerekir. Bugiin insanlar arasi farkliliklarin sadece
birkacini egitim-ogretime uygulamak bile ¢ok zor iken O (s.a.v.), kendi zamaninda birgok bireysel

farkliliklar: dikkate aldigini gostermistir.
Sonuglar

Bu arastirmamizda ele aldigimiz problem; giliniimiizde revagta olan ve egitim-6gretim
giindeminde 6n siralarda olan “Bireysel Farkliliklar ilkesi”nin, Hz. Peygamber tarafindan uygulanip
uygulanmadigi, ayni sekilde hangi sahalarda uygulandigi konusunu tespit etmekti. Bizler ilgili
doneme ait kayitlari ve bilgileri ihtiva eden kaynaklara baktigimizda ¢ok genis cercevede, somut

ornekler ve pedagojik dlgiiler dahilinde bu ilkenin uygulandigini miisahade ettik.

Egitimde bireysel farkliliklar ilkesi, insana yonelik bir¢ok farklilik alanim kapsamasi yaninda,
basta insanlarin iki farkli cinsiyette olduklarini gostermektedir. Boylesi bir farkliligin ise insan ve
topluma yonelik birgok farkli sahada dikkate alinmasina isaret etmektedir. Ayni sekilde buradaki
ornekler, insanlar arasi farkliliklarin bir iisttinliik sebebi degil, bir zenginlik oldugu anlasilmaktadir.

Bugiin ideal insan yetistirmede bu farkliliklarin dikkate alinmasi hususunun da 6nemi fark
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edilmektedir. Bunlarin yaninda Hz. Peygamber’i (s.a.v.) temsil makaminda ve O’nu érnek alanlarin

da buradaki ve benzer 6rneklerde O’nun zengin ve sumdillii vasfini gérme firsatlari olacaktir.

Hz. Peygamber, yasamin igerisinde insanlari yetistirmekteydi. Yani O sadece belirli ortam ve
yerlerde bu ilkeye riayet etmeyip, hayatin tiim alanlarinda bu yénde bir yaklasim ortaya
koymaktaydi. Bu da gosteriyor ki insan egitim-6gretimi sadece egitim-6gretim kurumlariyla sinirli
degildir. Bu durumda bireysel farkliliklar ilkesinin sadece egitimci ve dgretimcileri icin degil, tiim

herkes i¢in genel geger bir ilke olmas gerektigi bu agidan fark edilecektir.

Buradaki arastirmamizda bugiin Hz. Peygamber adina teblig ve irsadda bulunanlarin teorik
aktarimlarindan 6te O'nun, pratik ve uygulama dnceliginde bir kimse oldugunu gosterecektir. Yani
bizim bugiin bilgi ve bulgu olarak okuduklarimiz, teorinin 6tesinde uygulama modelleridir. Bu
durum, Hz. Peygamber’in salt bir teorik kimlik olmanin 6tesinde bir tatbikat¢i oldugunu izhar

edecektir.
Oneriler

Her arastirma bir 6ncekinin sonucu olup, bir sonrasimin da baslangicidir. Bugiin insan egitim-
6gretimi konusunda diinya tizerinde birgok arastirma ve inceleme yapilmaktadir. Bugiin insan ve
insanlarin farkliliklar1 konusu biiyiik bir arastirma sahasi olarak insanligin 6ntinde durmakta, ciddi
ve Ozverili arastirmacilarin girisimlerini beklemektedir. Ayni sekilde bu ve benzeri arastirmalarin
netice olarak insan odakli olduklar1 da muhakkaktir. Yani bu arastirmalar insana yonelik daha iyi bir
egitim ve gretim igindir, denilebilir. Oncelikle Hz. Peygamber’e (s.a.v.) ydnelik arastirmalarin ¢ok
yonlil yapilmasinin O’nun anlasilmasina ¢ok dnemli katki saglayacagi izahtan varestedir. Surasi bir
gercektir: ideal insam yetistirmek igin tarihteki ideal ve 6rnek insanlarin yetismesindeki esaslar1 ve
prensipleri tahlil ve tespit etmek bizlere biiyiik katkilar saglayacaktir. Bu kisiler icerisinde din, tarih
ve kiiltiir temsilcilerimiz olan ali sahsiyetleri 6ne almak daha bir gerekli ve onemlidir. Ciinkii bu
liderler ve en basta Hz. Muhammed (s.a.v.), bizim bugiiniimiiziin din, tarih, kiiltiir, orf, gelenek ve
medeniyetinin mimar1 ve kurucusu olmustur. Burada bir hususa temas etmekte fayda
goriilmektedir: Hz. Peygamber’in hayatindaki bu tespitlerin giliniimiiz sart ve ortamlarina
uyarlanabilir sekliyle gelistirilmesi, egitim felsefesinin tasarlanmasinda g6z 6niinde bulundurulmast,
miifredat haline getirilmesi, egitim-6gretim programlari suretinde yapilandirilmasi, planlanmasi ve
giincellestirilmesinin ilgililerce gerekli ve onemli oldugu tartismasiz bir husustur. S6z konusu
mekan, imkin ve zamamn degismesi uygulamalarin da degisimini beraberinde getirmektedir. Bu
sebepten gecmisteki insan sayisi, imkanlar ve sartlar muvacehesinde goriilen bu basar1 ve 6rneklik,

yeni donemde kurumsal ve kapsamli bir sekilde tekrar yapilandirilabilir.
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Keywords: ABSTRACT

Jewish Orientalism While Christians had a long history of Islamic Studies in the West, Jewish also made remarkable
Islam contributions to this field beginning from the early periods, and they have had a pioneering role
Judaism in this field thanks to the scientists they educated. Although Jewish Orientalism differs from
Goldziher Christian Orientalism as for its fields of interest and subjects, it depends on European scientific

methods in terms of the methods it uses. In contrast to Christian Orientalism, Jewish Orientalism
placed Judaism at the center and aimed to respond to the criticisms of Christians against Judaism.
From this aspect, they both wanted to defend Judaism against Christianity, and to reform
Judaism. There are many political, religious and intellectual reasons for Jewish Orientalism to
turn towards Islam Studies. Jewish Orientalism can be classified in three parts in the historical
process, these are formation period, maturation period and post-Zionism period. While Abraham
Geiger (1810-1874) and Gustav Weil (1808-1889) were among the founding fathers of Jewish
Orientalism, the maturation period for Jewish Orientalism came true thanks to Ignaz Goldziher
(1850-1921) and the ideas he suggested had a constituent characteristic of forming the paradigm
about Islam and its traditions in the West. In this study, the emergence of Jewish Orientalism, its
periods and the reasons of studying Islam will be investigated and, the life of Ignaz Goldziher, and
his thoughts on Islam in general and hadith in particular will be examined, and the role of
Goldziher in Jewish Orientalism will be tried to be revealed.

Yahudi Oryantalizminin Tarihi Temelleri Uzerine Bir Arastirma: Ignaz
Goldziher Ornegi

Anahtar Kelimeler: 0z

Yahudi Oryantalizmi ~ Bati'da Hiristiyan Islam arastirmalarinin uzun bir gecmisi olmakla birlikte Yahudilerin de ilk

islam donemlerden itibaren bu alanda 6nemli katkilari olmus ve yetistirdikleri ilim adamlartyla bu
Yahudilik alanda éncti bir role sahip olmuslardir. Yahudi Oryantalizmi, ilgi duydugu alanlar ve konular
Goldziher bakimindan Hiristiyan Oryantalizminden farkli olsa da yéntem bakimindan Bati'nin bilimsel

yontemlerine dayanmaktadir. Yahudi Oryantalizmi, Hiristiyan Oryantalizminin aksine,
Yahudiligi merkeze yerlestirmis ve Hiristiyanlarm Yahudilije ydnelik tenkidlerine cevap
vermeyi amaglamistir. Bu yéniiyle hem Yahudiligi Hiristiyanliga karst savanmak hem de
Yahudili§i reforme etmeyi amaglamislardir. Yahudi Oryantalizminin Islam Arastirmalarina
yonelmesinde birtakim siyasi, dini ve entelekttiel nedenler bulunmaktadir. Yahudi Oryantalizmi
tarihsel siirecte olusum dénemi, olgunlasma dénemi ve Siyonizm sonrast dénem olmak tizere ii¢
béliimde smiflandirilabilir ve kurucu isimleri arasinda Abraham Geiger (1810-1874) ve Gustav
Weil (1808-1889) gibi bircok Yahudi Oryantalist yer alirken, Yahudi Oryantalizmin olgunlasma
asamast Ignaz Goldziherle (1850-1921) birlikte gerceklesmis ve dne siirdiigii goriisler acisindan
Goldziher Bati'da Islam dini ve gelenekleriyle ilgili paradigmanin kurucu bir ismi olmustur. Bu
arastirmada Yahudi Oryantalizminin ortaya cikisi, tarihsel siireci ve Islamt arastirma saikleri
arastirilacak ve Ignaz Goldziher’in hayati ve genel olarak Islam ézelde ise hadisle ilgili
diisiinceleri incelenerek Yahudi Oryantalizmindeki rolii ortaya konmaya calisilacaktr.
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Yahudi Oryantalizminin Tarihi Temelleri Uzerine Bir Aragtirma: Ignaz Goldziher Ornegi

Bati’da Islam arastirmalarinin uzun bir gecmisi olmakla birlikte Yahudilerin de ilk dénemlerden
itibaren bu alanda 6nemli katkilari olmus ve yetistirdikleri ilim adamlariyla dncii bir role sahip
olmuslardir. Yahudi Oryantalizmi, kdken itibariyle Hiristiyan-Yahudi medeniyetine ve paradigma
agisindan ise Hiristiyan Oryantalizmine bagl kalmustir. {lgi duydugu alanlar ve konular bakimindan
Hiristiyan Oryantalizminden farkli olsa da yontem bakimindan Avrupa'min bilimsel yontemlerine
dayanmaktadir. Bati’da on sekizinci ylizyilda ortaya ¢ikan tarihsel elestiri yontemi dini metinlerin
mevsukiyetini ve nesnel gercekligini sorgulayarak hakikat ve nesnellik kriterlerini belirlemeyi amag
edinmistir.

Yahudi Oryantalizmi Sefarad Yahudileri (Sefardim) ve Askenaz Yahudileri olarak iki gruba
ayrilmaktadir. Babil Yahudiliginin devam olan Seferad Yahudileri (Sefardim), ispanya, Portekiz ve
Kuzey Afrika kokenli Yahudilerden meydana gelmektedir. Diinya Yahudilerinin ¢ogunlugunu
olusturan Filistin gelenegi {izerine kurulan Askenazlar (Askenazim) ise Roma yoluyla Orta Avrupa’ya
(Almanya ve Fransa), oradan da Dogu Avrupa’ya (Polonya ve Rusya) yerlesen Yahudileri
olusturmaktadir. Seferad Yahudileri Miisliiman cografyasinda uzun siire yasadiklarindan dolay:
Miisliimanlarla yakin temas halinde olmuslardir. Askenazlar ise Hiristiyan Orta Cag’inda kilise
baskisina maruz kaldiklarindan genellikle disa kapali ve muhafazakar bir anlayis gelistirmislerdir.
Seferadlar, Yahudi Aydinlanmasi ic¢in Endiiliis’e dénmenin gerekli oldugunu kabul etmisler,

Askenazlar ise Endiiliis’ten ziyade Dogu Islam’inin savunucusu olmuglardir.

Yahudi Oryantalistler Hiristiyan diinyasinda hem Hiristiyanlik karsisinda Yahudiligin
savunusunu yapmak hem de Yahudiligi reforme etmek istemislerdir. Yahudi Oryantalizminin islam
arastirmalarina yonelmesinde siyasi, dini ve entelektiiel bir¢ok saik bulunmaktadir. Yahudi
Oryantalizmi kurulus, olgunlasma ve Siyonizm sonras: olarak ti¢ doneme ayrilmaktadir. Kurucu
dénemde Batili ydnteme gore (Kitabi Mukaddesi tenkid yéntemi) Islam’la ilgili ilk Yahudi ¢alismalari
kaleme alinmus, olgunlasma doneminde Ignaz Goldziher'le (1850-1921) birlikte Yahudi islam
arastirmalarn zirveye ulasmis ve temel Yahudi paradigmasi belirlenmis, Siyonizm sonrasi donemde
ise Yahudilerin Filistin’e yerlesmesiyle birlikte Yahudi Oryantalizmi politik Oryantalizme dogru
kaymustir. Siyonizm’e kadar Yahudi Oryantalizmi Dogulu kimligini 6ne ¢ikararak Yahudi reformunu
gerceklestirmek istemistir. Ancak Siyonizm’den sonra genel olarak Misliiman kimligi bir tarafa

birakilmistir ve Yahudiler kendilerini ayr1 bir millet olarak tanimlamislardir.
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Yahudi Oryantalistlerin on dokuzuncu yiizyilin sonlarina kadar (1870) Alman {iniversitelerine
girmeleri engellenmistir. Bunun sebebi Yahudilerin Hiristiyanligi kabul etmeme konusundaki kararli
duruslari olmustur. Bu bakimdan Yahudi Oryantalistler “Hiristiyanliga Gecen Yahudiler” ve
“Hiristiyanhiga Ge¢meyi Reddeden Yahudiler” olarak iki gruba ayrilmaktadir. Hiristiyanhga gecen
Yahudi Oryantalistler arasinda Daniel Chwolson (1819-1911) ve Armin Vambéry (1874-1931)
bulunmaktadir. Gustav Weil (1808-1889), Heinrich Graetz (1817-1891), Ignaz Goldziher Hiristiyanhiga
gecmeyi reddeden Yahudiler arasindadir. Onlar siyasete mesafeli durmay1 tercih etmis, dzellikle
Goldziher sémiirgecilige karsi cikarak Israil ve Araplar arasinda araci olmay1 reddetmistir. Yahudiler

on dokuzuncu yiizyilin sonlarinda (1870) Alman tiniversitelerinde profesérliik gorevi alabilmislerdir.

Siyonizm, Yahudilerin Dogu’ya ait bir ulus olarak tanimlanmasina kars: ¢ikarak, yeni bir Yahudi
kimligi insa etmistir. Siyonizm’in ortaya ¢ikisiyla, Yahudilerin benlik anlayislarinda bir degisim
yasanmis, Yahudiligin {slam ve Hristiyanlikla olan iligkisinde yeni bir politik ve teolojik bir yapilanma
meydana gelmistir. Siyonizm, Yahudilerle Hiristiyanlar arasinda ortak bir kiiltiirel kimlik olusturarak,

Dogu ve Miisliiman kimligini bir tarafa birakilmistir.

Hiristiyan Oryantalizmine karsilik, Yahudi Oryantalizmi islam ve gelenegi konusundaki
goriisleriyle Yahudiligi merkeze yerlestirmis ve Hiristiyanlarin Yahudilige yonelik tenkidlerine cevap
vermeyi amaglamislardir. Hristiyan oryantalistlerin ¢ogu Sanskrit¢e ve Farsca arastirmalarina
yonelirken, Alman Yahudi oryantalistler yirminci yiizyilin basina kadar Arapca ve islam iizerine
yogunlasmislardir. Yahudi Oryantalizminin kurucu isimleri Abraham Geiger (1810-1874) ve birgok
Yahudi Oryantalist yer alirken, Yahudi Oryantalizmin olgunlasma asamasi ise Ignaz Goldziher’le
birlikte gergeklesmis ve one siirdiigii goriisler Bati’da islam dini ve gelenegiyle ilgili paradigmay:
kurucu bir nitelikte olmustur. Goldziher tefsir, hadisin gelisimi, islam mezhepleri ve mezhepgilik,
islam 6ncesi dénem, Arap filolojisi, Arap tarihgiligi ve edebiyat iizerine elestirel calismalar yapmstir.
Goldziher goriisleri, islam diisiincesine bir elestiri niteliginde olmus ve Miisliimanlar1 incelerken
islam kaynaklarina yonelmistir. Goldziher’in islam arastirmalarina kattigi yenilik, edebi tenkid
metodunu hadislere uygulayarak bunlarin Hz. Peygamber’e ait ifadeler olmadigi, Emevi ve Abbasi
devletlerinin genislemesiyle, dini agidan ¢esitli ve kiiltiirel agidan heterojen bir yap1 haline gelen
sonraki nesillerin gorislerini ihtiva etigi fikri olmustur. Hadislere siipheci ve genellemeci
yaklasimiyla Goldziher'in hadislerin gelisimine dair goriisleri ciddi bir tenkide ugramis, onun
diistinceleri hem Bati diinyasindaki Oryantalistler tarafindan hem de Miisliiman arastirmacilar

tarafindan biiyiik bir tenkide ugramistir.

Anahtar Kelimeler: Yahudi Oryantalizmi, Islam, Yahudilik, Goldziher.
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Introduction

Orientalism generally emerged as a research area which deals with the East in general, and with
Islam in particular at the end of the 18th century' in the West. The main research field of Orientalism,
which is based on the East-West dichotomy,” consists of the studies conducted about Islam. While
Christians had a long history of Islam researches, Jewish also made a remarkable contribution to this
field beginning from the early periods, and they have had a pioneering role in this field thanks to the
scientists they educated. Having been sent to diaspora many times in the history, the Jewish had to
maintain their existence usually as minorities in Christian countries. This diaspora culture produced
and reinforced the belief that if they unite within themselves, the Jewish can form a very strong
society and strong ideas.’ Moving from this belief, Jewish Orientalists made a great effort to minister

to their own theopolitical aims and to Jewish communities.

Jewish Orientalism emerged in the early 19th century depending on the renaissance, self-
consciousness and renewal in Judaism. Jewish Orientalism abides by Christian-Jewish civilization in
terms of origin,’ and by Christian Orientalism in terms of its paradigm.’ The formation of Christian-
Jewish civilization began after the Spanish and Portuguese Jewish migrated to Netherlands and
England in the late fifteenth and early sixteenth century and found suitable atmospheres in which
they can make investments.® Christian Orientalism formed its paradigm over philosophical idealism,
romanticism’ and a human-centred and secular philosophy pioneered by Rene Descartes rather than
a God-centred and nature-transcendental thought in parallel to Enlightenment.® Materialist world

view lead to production-consumption relationship and caused capitalism to become an ideology in

Maxime Rodinson, La Fascination de l'Islam (Paris: F. Maspero, 1980), 79-83.
* Edward W. Said, Orientalism (New York: Vintage Books, 1979), 56.

Bernard Lewis, The Jews of Islam with a new introduction by Mark R. Cohen (Princeton and Oxford: Princeton University Press,
2014), ix.

* Alev Alatly, Bati’ya Yén Veren Metinler I K6kler/Orta Caglar (= - 1350) (Istanbul: Kapadokya Meslek Yiiksekokulu, 2010), 3.

Shelomo Dov Goitein, Studies in Islamic History and Institutions with an Introduction by Norman Stillman (Leiden and Boston:
Brill, 2010), xxii; Ammon Raz-Krakotzkin, “Orientalism”, Jewish Studies and Israeli Society. Philological Encounters 2 (2017),
251.

S. Teoman Durali, Cagdas ingiliz-Yahudi Kiiresel Medeniyeti (istanbul: Dergah Yayinlari, 2019), 59, 62, 79; Lewis, The Jews of
Islam, 67-68.

In this respect, Levison stated that “Jewish reformist or modernist outlook consisted of an appreciation of the historical
nature of Judaism and a universalized messianism, and he was increasingly unsure of the value of Jewish difference and
relevance in a reformed Judaism where there was increasingly little external difference between Judaism and
Christianity”. For further information see. David B. Ruderman, “Introduction” in Studies and Texts in Scepticism, ed.
Giuseppe Veltri, vol 1 (Berlin: De Gruyter: 2018), 28.

® Kasim Kiigiikalp - Ahmet Cevizci, Bat1 Diisiincesi Felsefi Temeller (istanbul: isam Yayinlari, 2013), 102-105-106.
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Western societies. As the Jewish held the capital beginning from the Medieval Ages, and even because
they lent to kings at times, they took part among the founders of capitalism and therefore participated
in the Christian paradigm.’” Another factor affecting Jewish Orientalists’ adoption of the Christian
paradigm is the increasing number of Jews settling in Christian lands, despite the decline of Jews in
the Islamic world. Bernard Lewis stated that there was a major shift in the late Middle Ages and the
Jews of Islam diminished, both relatively and absolutely, and the center of gravity of the Jewish world

moved from East to West, from Asia to Europe, from Islam to Christendom."

Although Jewish Orientalism differs from Christian Orientalism as for its fields of interest and
subjects, it depends on European scientific methods in terms of the methods it uses.'' Historical-
critical method, which emerged in the West in the 18th century, aimed to determine the truth and
objectivity criterion by questioning authenticity and objective reality of religious texts. Via this
method, which is closely associated with German philosophical tradition and Hegelianism, Bible was
downgraded to a level of a product written by people by being separated from texts of divine
inspiration, and it was analysed as the source material for the history of Judaism and of Christianity."
This method considers reason as the most reliable source, and due to regarding reason as the only
source, questioning whether the nature functions according to rules of reason or not revealed the
culture of criticism and scepticism."” The German Enlightenment philosopher Immanuel Kant (1724-
1804) characterized the dominant intellectual culture of the age in which he lived when he declared,
“Our age is, in especial degree, the age of criticism, and to criticism everything must submit”. What
the Jews wanted to gain through historical-criticism method was both how to understand and

interpret the Scriptures and to ensure that Jews were free to think."

Jewish Orientalism is classified in two groups namely Sephardic Jews (Sephardim)” and
Ashkenazi Jews (Ashkenazim). Sephardic Jews, the continuation of Babylonian Judaism, consist of Jews

from Spain, Portugal and of North African origin. As for Ashkenazic Jews, who form most of the Jews

Durali, Cagdas Ingiliz-Yahudi Kiiresel Medeniyeti, 21-25.
19 Lewis, The Jews of Islam, 67-68.

Ottfried Fraisse, “Martin Schreiner’s Unpublished Systematic Philosophy of Religion: Adapting Ignéc Goldziher’s Method
for Researching Islam”, in Modern Jewish Scholarship on Islam in Context, ed. Ottfried Fraisse (Berlin: De Gruyter, 2018), 16-
26. The method of biblical criticism that emerged in the eighteenth century was first applied to Christian and Jewish
religious texts, and to Islamic texts in the nineteenth century. For further information on historical criticism see. Fatma
Betiil Altintas, Tarihsel Elestiri Yontemlerin Tenkidi ve Islami Rivayetlere Uygulanmasi Sorunu (Ankara: Diyanet Vakfi Yayinlari,
2020).

Albert Hourani, Europe and the Middle East (Berkeley and Los Angeles: University of California Press, 1980) 51-52.
3 Duraly, Cagdas Ingiliz-Yahudi Kiiresel Medeniyeti, 59, 62, 79.

Benedictus Spinoza, Teolojik-Politik inceleme (Ankara: Dost Kitabevi Yayinlari, 2016), 13, 14, 34; John M. Efron, German Jewry
and the Allure of the Sephardic (Princeton and Oxford: Princeton University Press, 2016), 6.

1> Salime Leyla Giirkan, “Yahudilik”, Tiirkiye Diyanet Vakfi Isldm Ansiklopedisi (istanbul: TDV Yayinlari, 2013), 43/187-197.
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in the world and are formed according to the Palestine tradition, consist of Jews who moved to Central
Europe (Germany and France) through Roman Empire, and to East Europe (Poland and Russia) from
there. Sephardic Jews have been in close contact with Muslims as they have lived in Muslim countries
for a long time'® and they have been more willing for the continuation of Muslim culture and
heritage'” compared to Ashkenazim. As Arabic was the key for a new thought for them, Sephardic Jews
gave up Aramaic and started to use Arabic. This, therefore, Arabic was used both for culture and for
daily routines such as daily shopping and procured that it functioned as a common ground between
Muslims and Jewish."® However, Ashkenazic Jews generally developed a self-enclosed and
conservative understanding just because they were exposed to church persecution in Christian
Medieval Age. While Sephardic Jews acknowledged that it was necessary to turn back to Andalus for
Jewish Enlightenment, Ashkenazim advocated Oriental Islam rather than Andalusian legacy.” Even
back in the 11th century, some Sephardic Jews such as ‘Abi al-Fadl Hasdai ibn Yasuf ibn Hasdai (1040-
1110) expressed that they were worried about that the role of Arabic language and culture in Judaism
could be ignored, since Judaism cannot be understood unless Islam is understood. According to them,
because of ideological purposes, Judaism was tried to be transferred to the Western Civilization
contrary to its nature. However, Judaism needed to turn back to East rather than Europe, because the
essence of the Jewish culture was Oriental. It would be against this essence to transfer Judaism to
European culture by force.” Based on this understanding, we find it appropriate to name these
activities of Jewish Orientalists studying on Islam as “Jewish Orientalism”. Orientalists such as
Abraham Geiger (1810-1874), Gustav Weil (1808-1889) and Ignaz Goldziher (1850-1921), who are the
founding fathers of Jewish Orientalism, are of Ashkenazic Jewish origin. On that sense, it can be stated

that Jewish Orientalism formed its structure on the basis of Ashkenazic tradition in general.

* W, Montgomery Watt, Islimin Avrupa’ya Tesiri, trs. Hulusi Yavuz (Istanbul: Bogazici Yayinlari, 1986), 70-72; John M. Efron,
German Jewry and the Allure of the Sephardic, 6.

Yossef Schwartz, “Jewish Orientalism Pre-Modern and Modern: Epochal Variations of Cultural Hybridity?”, in Modern
Jewish Scholarship on Islam in Context iginde, ed. Ottfried Fraisse (Berlin: De Gruyter, 2018), 34-35.

'8 Mark R. Cohen, “The “Golden Age” of Jewish-Muslim Relations: Myth and Reality”, in A History of Jewish-Muslim Relations
from the Origins to the Present Day, ed. Abdelwahab Meddeb - Benjamin Stora (Princeton - Oxford: Princeton University
Press, 2013), 33-37; Goitein has pointed out that this symbiosis produced something that was not merely a Jewish culture
and it was a Judaeo-Arabic, or one might even say a Judaeo-Islamic, culture. For further information see. Lewis, The Jews
of Islam, 75-77.

¥ Giirkan, “Yahudilik”, 43/187-197. Goldziher, one of the Ashkenazim Jews, did not see the place he felt belonged to as
Andalusia, but rather became an advocate of Eastern Islam. For further information see. Reinhard Schulze, “Adapting
Andalusian Convivencia: Merging Identities in the Modern Jewish Bourgeoisie”, in Modern Jewish Scholarship on Islam in
Context, ed. Ottfried Fraisse (Berlin: De Gruyter, 2018), 291-303.

*® yuval Evri, “Return to al-Andalus beyond German-Jewish Orientalism: Abraham Shalom Yahuda’s Critique of Modern

Jewish Discourse”, in Modern Jewish Scholarship on Islam in Context, ed. Ottfried Fraisse (Berlin: De Gruyter, 2018), 337-352;
Ivan Davidson Kalmar - Derek Jonathan Pensiar, Orientalism and the Jews (London: Brandeis University Press), 2005, xiv-

Xviii.
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Jewish Orientalism can be classified in three parts in the historical process, these are formation
period, maturation period and post-Zionism period.”’ Within this classification, the historical

alteration and transformation of the Jewish in Islamic Studies will be analysed.
A. Periods of Jewish Orientalism
1. Formation Period

Jewish Orientalism constitutes a period from the early nineteenth century to the present. The
period from the early nineteenth century to Goldziher’s writing of “Muhammedanische Studien” is
the foundation of orientalism. The formation period of Jewish Orientalism comprises the period from
the early nineteenth century until Goldziher. Among the Jewish Orientalist of the formation period,
Samuel David Luzzatto (1800-1865),> Zacharias Frankel (1801-1875), Solomon Munk (1803-1867),
Gustav Weil (1808-1889), Abraham Geiger (1810-1874), Leopold Dukes (1810-1891), Joseph Derenbourg
(1811-1895), Moritz Steinschneider (1816-1907), Daniel Chwolson (1819-1911), Herman Reckendorf
(1825-1875), Joseph Halévi (1827-1917), Adolf Neubauer (1832-1907), Hartwig Derenbourg (1844-1908),
Isaac Gastfreund (1845-1880), Samuel Landauer (1846-1937) can be mentioned.” One of these,
Abraham Geiger became one of the founding fathers of Jewish Orientalism by applying historical-
criticism method to Islam for the first time with this book written in 1833 named “Was hat Mohammed
aus dem Judenthume aufgenommen? (What has Muhammad borrowed from Judaism?)”.* Geiger’s
application of historical-critical method to Islam was due to his Jewish origin.” The reason why Jewish
Orientalists were used in Islamic Studies was that, thanks to their closeness to Islam, Jews could easily

notice the similarities that Christian Orientalists could not detect. For this reason, as the Jewish

I Susannah Heschel divided Jewish Islamic Studies into three periods: from the 1830s to the 1860s, during the initial
outpouring of Jewish writings on Islam; from the 1870s to WWI, as Jews finally could attain professorships at German
universities, and their scholarship on Islam grew more complex; from the 1920s until the end when Jews were expelled
from their professorships and the field of Islamic Studies in Germany almost entirely shut down. For further information
see. Susannah Heschel, “Judaism’s Embrace of Islam: An Historical Inquiry into the Role of Islam in Modern Jewish
Thought”, May 3 2013. https://cmes.fas.harvard.edu/files/cmes/files/hilda_silverman_lecture 2013.pdf

> Chiara Adorisio, “Jewish Philosophy, Science of Judaism and Philology in Salomon Munk and Samuel David Luzzatto’s

Letters Exchange”, European Journal of Jewish Studies 11 (2017, 115-129.

23

Martin Meir Plessner, “Orientalists” Encyclopaedia Judaica (Jerusalem: Keter Publishing, 2007), 15/471.

** Heschel, “The Rise of Imperialism and the German Jewish Engagement in Islamic Studies”, in Modern Jewish Scholarship on

Islam in Context: Rationality, European Borders, and the Search for Belonging, ed. Ottfried Fraisse (Berlin: de Gruyter, 2019), 68;
Heschel, “Abraham Geiger and the 19th-Centruy Failure of Christian-Jewish Relations”, Kirchliche Zeitgeschichte 16/1
(2003), 17-36; Gordon D. Newby, “The Jews of Arabia at the Birth of Islam”, in A History of Jewish-Muslim Relations from the
Origins to the Present Day, ed. Abdelwahab Meddeb - Benjamin Stora (Princeton - Oxford: Princeton University Press, 2013),
47.

» Gideon Libson, “Shlomo Dov Goitein’s Research into the Relationship between the Jewish and Muslim Traditions through

the Prism of His Predecessors and Colleagues”, in Modern Jewish Scholarship on Islam in Context, ed. Ottfried Fraisse (Berlin:
De Gruyter, 2018), 159; Noam A. Stillman, “Islamici nil a me alienum puto: The Mindset of Jewish Scholars of Islamic
Studies”, in Modern Jewish Scholarship on Islam in Context, ed. Ottfried Fraisse (Berlin: De Gruyter, 2018), 185.
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studied comparative Semitic linguistics long before than Christian scientists, most of the studies done
in Europe about Islam were written by Jewish Orientalists.® These studies by Jewish Orientalist

functioned as a bridge in order to support Christians’ studies on Islam.”

The times when Geiger lived is based on a background in which the Jewish were considered as
enemies in the Western world. As a result of this, Jewish religious texts were approached with
animosity and Jewish people were humiliated. Geiger stated that Catholic and Protestant clergy are
guilty of provoking hatred against Judaism saying that “why, even the non-believers cannot refrain
from spouting invective against Jews and Judaism, simply because this hatred has been inculcated
into their hearts by Christianity”.”® Furthermore, in a letter he wrote to Theodor Néldeke (1836-1930),
Geiger indicated that he was uncomfortable with the treatment of Jewish texts in the hands of
Christian bible scholars, stating that “but we do have the right to ask that those who are not familiar
with this literature should either refrain from passing judgment on it or, at least, be circumspect in
expressing their opinions. We do have the right to denounce the ignorance of those who, despite such
ignorance, and with boundless arrogance and spite air their derogatory opinions on such matters; and

we are justified in banning such persons from the company of fair and honest scholars”.”

Geiger formulated the ideas expressed discursively about Islam in the Christian world before

him with regard to Judaism for the first time. Geiger’s fundamental thoughts are as follows:

“Judaism, if not the mother of Islam as it is of Christianity, is yet its nurse that nourished it with
her best forces, yet its teacher that fitted out the pupil and raised him. At first, Mohammed
courted the favor of the Jews, did very much to please them, introduced, with a view to gain them,
the fast-day Ashura,”® he wanted to fix the Kiblah, the position to be taken at prayer, instead of
the Arabian custom toward Mecca, toward Jerusalem, the holy city of the Jews. Yet he found but

a small number of followers among the Jews.”’ There was nothing new offered to them in his

? Paul B. Fenton, “Salomon Munk and the Franco-Jewish Discovery of Orientalism”, in Modern Jewish Scholarship on Islam in

Context, ed. Ottfried Fraisse (Berlin: De Gruyter, 2018), 267-288.

7 Fleischer, who became a professor of Oriental languages at the University of Leipzig in 1835, was trained under Sacy in

France, where Napoleon's scholars had documents brought from their Middle East expeditions. Fleischer had over three
hundred students, Jews and Christians and of the 131 dissertations he directed, 51 were written by Jews. Among
Flesicher's greatest students were Eduard Baneth, Daniel Chwolsohn, Morris Jastrow, Immanuel Loew, and Goldziher. For
further information see. Heschel, “German Jewish Scholarship on Islam as a Tool for De-Orientalizing Judaism”, New
German Critique 117 (2012), 97.

28

Geiger, Abraham Geiger and Liberal Judaism the Challenge of the Nineteenth Century (Philadelphia: Jewish Publication Society
of America, 1962), 130-131; John M. Efron, German Jewry and the Allure of the Sephardic, 199, 200.

29

Geiger, Abraham Geiger and Liberal Judaism the Challenge of the Nineteenth Century, 135; John M. Efron, “From Mitteleuropa to
the Middle East Orientalism through a Jewish Lens”, The Jewish Quarterly Review 94/3 (2004), 498-499.

30

Goitein, Studies in Islamic History and Institutions, 95-97.

' Geiger, Judaism and Its History in Two Parts, 258; M. Mustafa al-Azami, On Schacht’s Origins of Muhammadan Jurisprudence

(0xford: The Oxford Centre for Islamic Studies and The Islamic Texts Society, 1996), 7.
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pretended revelations.* ...The man who understands it to be the exponent of the mood of the time
and the people, who comprehends how to wrap a general truth into the fitting garment, fitting in
the eyes of the men who are to accept it. ...He himself is the author of the holy book which, if he
does not write it himself, he yet dictates to be written. ...Mohammed was ignorant; he did not

excel by any superiority of mind. Mohammed was a slave to his passions and to sensual greed in

every way. No traits of moral nobility, of deeper sentiment, are related of him.”

By these ideas, Geiger shows that he agrees with the Western paradigm, however by the view
that Islam was derived from Judaism,”* he places Judaism to the centre.” That first Islamic Studies
with the historical-criticism method in the West were written by the Jewish Orientalists provide the
Jews with a field of research to express themselves and they had the chance to eliminate the criticism

directed to them by the Christians.

Geiger, discusses the history of Judaism synchronously with Islam in his work named “Judaism
and Its History in Two Parts”.*® Geiger’s handling of the history of Islam and Judaism together proves
that the history of Judaism has a form inseparable from Islam.” In this respect, in the introduction
part of his work called, “Muhammed in Medina”, Wellhausen (1844-1918) explains the reason for his
orientation to the field of History of Islam instead of The Old Testament in the way that, it is necessary
to recognize early pagan Arabs so as to better understand pre-exilic, ancient history of Israel.
However, since there are not any pagan Arabs now, who did not convert, this can only be understood

via its opposite, Islam.*

Apart from Geiger, one of the founding fathers of Jewish Orientalism is Gustav Weil. Being
Geiger’s classmate from Heidelberg University, Weil went to Paris in order to take courses from
Silvestre de Sacy (1758-1838), and from there he went to Algeria with French troops in 1830 as a
reporter for a German newspaper. He stayed in Cairo and in Istanbul for more than five years and

learnt Arabic, Persian and Turkish languages. Geiger never left Europe and acquired all the things he

32

Geiger, Judaism and Its History in Two Parts, 258.

¥ Geiger, Judaism and Its History in Two Parts, 253.

34

Geiger, Judaism and Its History in Two Parts, 257; Ozcan Hidir, Bat'da Hz. Muhammed Imajt (istanbul: insan Yayinlari, 2019),
122; fbrahim Sarigam - Mehmet Ozdemir - Seyfettin Ersahin, Ingiliz ve Yahudi Oryantalistlerin Hz. Muhammed Tasavvuru
(istanbul: Nobel Yayin Dagitim, 2011), 199-209; Goitein, Studies in Islamic History and Institutions, 4. Ozcan Hidir states that
the orientalists regarding the Jewish origin theory of Islam are divided into three groups: those who defend the theory
of Jewish origin of Islam, those who support the Christian origin theory, and those who defend both. Hidir, Hiristiyan
Kiiltiirii ve Hadisler (Ziihd Hadisleri - Literatiirii Ozelinde), 231.

35

Goitein, Jews and Arabs: A Concise History of Their Social and Cultural Relations (Mineola and New York, 2005), 65.

% Geiger, Judaism and Its History in Two Parts, 254.
7 Geiger, Judaism and Its History in Two Parts, 170, 257-259.

% Kurt Rudolp, “Wellhausen, Julius”, The Encyclopedia of Religion (New York: Macmillan Publishing Company, 1987), 15/368-
369; Hilal Gorgiin, “Julius Wellhausen”, Tiirkiye Diyanet Vakfi Isldm Ansiklopedisi (Istanbul: TDV Yayinlari, 2013), 43/155-157.
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knew solely from books; however, Weil received education in the East for five years. Weil wrote the
first biography of the Prophet in the West which depends on Islamic sources in the nineteenth century
(1843).” In his work published in 1848 named “Geschichte der Chaliphen”, he expressed his opinion
about hadiths and suggested that at least half of the hadiths in al-Bukhari must be rejected.” Weil’s

views on Islam and the Prophet are as follows:

“I believe, on the contrary, that Mahomet himself attributed his fits to the visits of an angel.
Nothing is more natural than to suppose that Mahomet, always occupied with his ideas of reform
(for he at first thought of destroying idolatry and purging Judaism and Christianity of their
errors), and probably provoking his fits by excessively strong spiritual struggles, believed indeed
in the visionary state in which the epileptics find themselves at the moment of coming to their
senses, that he had learned from an angel what his reason dictated to him, which was his subject
of preoccupation before his fit. And God knows best. I have studied the active life of Mohammed
without prejudice in any form and followed the sources, exploring and scrutinizing them step by
step, and most assiduously aspired after the historical truth, free from the aura in which it is

741

wrapped.

In consideration of these ideas, Weil applied German Protestant thought to Islam and he
depicted the Prophet as a reformist. This idea of Weil is based on the reform, modernism and
rationalism ideals in the nineteenth century.”” Jewish Orientalists were restrained from studying in
German universities until late nineteenth century (1870). The reason for this was the firm stands of
the Jewish against accepting and converting into Christianity. In this regard, Jewish orientalist are

1743

classified in two groups as “Converted Jews into Christianity”* and as “the Jewish who Rejected

* Ruchama Johnston-Bloom, “Gustav Weil’s Koranforschung and the Transnational Circulation of Ideas: The Shaping of

Muhammad as Reformer”, in Modern Jewish Scholarship on Islam in Context, ed. Ottfried Fraisse, (Berlin: De Gruyter, 2018),
98-99; Gustav Weil, The Bible, the Koran, and the Talmud: or, Biblical Legends of the Mussulmans, Comp. from Arabic Sources, and
Compared with Jewish Traditions (Londra: Brown, Green, and Longmans, 1846).

“ G.H.A. Juynboll, The Authenticity of the Tradition Literature: Discussions in Modern Eqypt, (Leiden: E.J. Brill, 1969), 1; Herbert
Berg, The Development of Exegesis in Early Islam (Richmond: Curzon Press, 2000), 9; Robert Spencer, Did Muhammad Exist? An
Inquiry into Islam’s Obscure Origins (Epub: ISI Books, 2012), 41.

1 John Tolan, “The Prophet Muhammad: A Model of Monotheistic Reform for Nineteenth- Century Ashkenaz”, Common
Knowledge 24/2 (2018), 264-265.

* Fraisse, “Modern Jewish Scholarship on Islam in Context”, in Modern Jewish Scholarship on Islam in Context. ed. Ottfried

Fraisse (Berlin: De Gruyter, 2018), 18.
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There has been a tendency among Jewish scholars to convert to Christianity since the Middle Ages. Mosé Sefardi (1062-
1110), who carried the Eastern legends to Latin in the twelfth century was the first person to come to the fore in Arabic
science in the West, is among those who converted to Christianity. For further information see. Yasin Meral, “Petrus
Alfonsi'nin Yahudilere Reddiyesinde islam Elestirisi”, Dinf Arastrmalar 43 (2013), 174; W. Montgomery Watt —Pierre
Cachia, A History of Islamic Spain (New Brunswick and London: Aldine Transaction, 2007), 131-132; J.D.J. Waardenburg,
“Mustashrikiin”, The Encylopaedia of Islam New Editon, ed. C.E. Bosworth vd (Leiden: Brill, 1993), 7/737; In Spain, the most
successful area of Jewish settlements from the eighth to the eleventh centuries, called the “morrano” Jews, had to accept
Christianity and they applied Jewish laws secretly and privately. For further information see. Paul Johson, A History of the
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Converting into Christianity”. Among the Jewish Orientalists who converted into Christianity are
Eduard Gans (1789-1839), Heinrich Heine (1797-1856),* Daniel Chwolson (1819-1911), Armin Vambéry
(1874-1931),” but Samuel David Luzzatto (1800-1865), Salomon Munk (1803-1867),* Gustav Weil
(1808-1889),” Heinrich Graetz (1817-1891), Daniel Chwolson (1819-1911), Otto Simonson (1829-

1914),* Ignaz Goldziher are among the Jewish who rejected converting into Christianity.*

Weil and Goldziher are considered among the representatives of “Academic Orientalism”. They
preferred to stay away from politics, and especially Goldziher rejected to become a mediator between
Israel and Arabs by strongly opposing exploitation.” Having worked as an agent at the service of the
British, VAmbéry was supportive of British exploitation policies, so he took part among the
representatives of “Political Orientalism”. Theodor Herzl described that one of the most interesting
men in this limping he has ever known, Armin Vadmbéry, a 70-year-old Hungarian Jew, resembled
more Turk rather than Englishman, knew Turkish well, wrote books in German, spoke twelve
languages with equal mastery and professed five religions, in two of which he has served as a priest.
According to Herzl, Vambéry naturally had to be an atheist, as he has an intimate knowledge of so

many religions. Vambéry also confessed that he was a secret agent of Turkey and of England.”*
2. Maturation Period

With the rise of Islamic Studies by Jewish Orientalist, who increase in number every other year,

worked at universities not only as Rabbis but at the same time as historians, philosophers and

Jews (Ebook: Adobe Acrobat, 2006), 177, 224. Endelman states that “in the modern era the overwhelming majority of Jews
who converted to Christianity did so for social or economic reasons— to marry non-Jewish partners, enhance their social
prestige, or advance their careers and economic well-being and to segregate status in a social and political environment
generally hostile to Jews”. For further information see. Ruderman, “Introduction” 1.

* Adorisio, “Jewish Philosophy”, 116.
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Armin Vémbéry (1832-1913) first converted to Islam and then to Christianity. Vambéry was very close to the Ottoman
court and the Zionists, and worked as an agent in the service of the British. For further information see. Hamid Dabashi,
Post-Orientalism, Knowledge and Power in Time of Terror (New Jersey: Transaction Publishers, 2009), 42-52; Arminius
Vé&mbéry, Bir Sahte Dervisin Orta Asya Gezisi, trs. Abdurrahman Samipasazide Abdiilhalim (istanbul: Kitabevi, 2019), 11-15.
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¥ Johnston-Bloom, “Gustav Weil’s Koranforschung and the Transnational Circulation of Ideas: The Shaping of Muhammad

as Reformer”, 112.

* John M. Efron, German Jewry and the Allure of the Sephardic, 143.

* Michael L. Miller, “European Judaism and Islam: The Contribution of Jewish Orientalists”, in A History of Jewish-Muslim

Relations from the Origins to the Present Day, ed. Abdelwahab Meddeb, Benjamin Stora (Princeton-Oxford: Princeton
University Press, 2013), 832; Jewry,
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Martin Meir Plessner, “Ignaz Goldziher”, Encyclopaedia Judaica (Jerusalem: Keter Publishing, 2007), 7/735; Raphael Patai,
Ignaz Goldziher and His Oriental Diary (Detroit: Wayne State University Press, 1987), 69.
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philologists to teach Oriental languages and cultures. Among the Orientalists of maturation period
are Ignaz Goldziher (1850-1921), Wilhelm (Vilmos) Bacher (1850-1913), Jakob Barth (1851-1914), David
Kaufmann (1852-1899), Hartwig Hirschfeld (1854-1934), Immanuel Léw (1854-1944), Eduard Glaser
(1855-1908), Eduard Baneth (1855-1930), David Sidersky (1858-7), Bernat Munkéacsi (1860-1937), Ignac
Kunos (1862~ 1937), Leo Hirschfeld (1868-1922), Saul Horovitz (1858-1921), Alexander Harkavy (1863-
1939), Simon Eppenstein (1864-1920) and Samuel Poznanski (1864-1921), Victor Aptowitzer (1871-
1942), Friedrich Kern (1874-1921), Joseph Horovitz (1874-1931), Israel Friedlaender (1876-1920), Eugen
Mittwoch (1876-1942), Abraham Shalom Yahuda (1877-1951), Gotthold Weil (1882-1960), Israel
Schaprio (1882-1957), Martin Schreiner (1863-1926), Jacob Mann (1888-1940), Heinrich Speyer (1897-
1935), Kurt Levy (1907-1935), Abraham Katsch (1908-1998), Samuel Myklds Stern (1920-1969).” These

orientalists are among the students of the formation period orientalists.

The Jewish could become professors in German universities only in the late nineteenth century
(1870).° After this period, Jewish Orientalists played a considerably active role in Islamic Studies.
Historian Ludmilla Hanisch concluded that the field of Oriental Studies, especially scholarship on
Islam, was dominated by Jews by the 1920s, and she estimates that in 1933 about 25% of the chairs in
Oriental studies were occupied by Jews,** Martin Kramer (1954-7) states that in the rise of Islamic
Studies in the West, the facts that Jewish scholars started to be interested in secular history as a result
of Haskalah movement and that Jewish were accepted as students and as professors to universities

were effective.”

After Nazis came into power in Germany, Jewish Orientalists lost their academic posts and the
field of Islamic studies took a heavy toll. Jewish Orientalists dismissed from German universities
founded their academic studies at universities in countries such as Israel, the USA and others. In Nazi
period, the Semitic Philology department at Berlin University turned into Aryan Philology
department. Until the Second World War, the nature and form of scientific studies in Germany have
inevitably undergone a change.*

The most important person to represent the maturation period of Jewish Orientalism is Ignaz

Goldziher. Having carried Islamic Studies over the top in the West, Goldziher became a pioneer in this

field. Most of the works produced on Islam after him either adopted his opinions or criticised him.”

2 Martin Meir Plessner, “Orientalists”, 15/471; Miller, “European Judaism and Islam”, 829-832.

* Heschel, “Judaism’s Embrace of Islam”, 2.

% Heschel, “Judaism’s Embrace of Islam”, 16.

> Martin Kramer, The Jewish Discovery of Islam: Studies in Honor of Bernard Lewis, ed. Martin Kramer (Tel Aviv: Moshe Dayan

Center for Middle Eastern and African Studies, 1999), 1-48.

¢ Heschel, “Judaism’s Embrace of Islam”, 17.

7 Waardenburg, “Goldziher, Igndcz”, 6/73-74. One of the orientalists who used Goldziher's method is the Jewish M J. Kister.
For further information about Kister see. Hidir, “israil’de Hadis Calismalari ve M. J. Kister”, Oryantalizmi Yeniden Okumak:
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3. Post-Zionism Period

With the emergence of Zionism, there has been an alteration in the self-conceptions of Jewish
people, and completely new political and theological circumstances in Judaism’s relationship to Islam
and Christianity came into existence.” By creating a common cultural identity for the Jewish and the
Christians, Zionism puts Oriental and Muslim identities aside. According to Amnon Raz-Krakotzki,
Zionist discourse depended on adopting oriental attitudes the whole time, and in order for the Jewish
to nationalize and to found the country they dream of, Jewish Orientalism was a must. By opposing
the definition of the Jewish as a nation which belongs to the East, Zionism builds a new Jewish identity.
A clear declaration of this can be found in the writings of Herzl, who does not hold off from expressing
his hostile attitude towards the East. Herzl describes Zionism as primitive and defines Zionist

existence as “spearhead of civilization against barbarity”.”

Defining the Jewish settlement in Palestine as the return of Jewish nation to their own land has
been a way of re-defining the Jewish as a part of the West. In this sense, Orientalism and theological-
national aspects intertwined and formed a basis for the consolidation of Zionist consciousness and for
the foundation of a new civilization.®® Along with that, via Jewish Orientalism, European exploitation

spread to Middle East, and so the Jewish and the Muslims were marginalized to each other.”

Following Israel’s settlement in Palestine, the German Jewish founded the Hebrew University
of Jerusalem in 1925. Josef Horovitz from the administrators of Oriental Studies School of The Hebrew
University continued European traditions in philology and Islamic Studies. In this way, over Islam the
Jewish science tradition could be transmitted to Palestine and Israel.”” An interesting step was taken
during the institutionalisation of disciplines in the Hebrew University; two institutions were
inaugurated, namely Jewish Studies and Oriental Studies. This distinction meant that Jewish studies
were distinguished from the research field named “Oriental”. The institution was established over the

German academic tradition, and the boundaries between it and the Institute of Jewish Studies were

Bati'da Islam Calismalar: Sempozyumu (Ankara: Diyanet Isleri Baskanlig1 Yayinlari, 2003), 275-285; Hidir, Hiristiyan Kiiltiirii ve
Hadisler (Ziihd Hadisleri - Literatiirii Ozelinde) (istanbul: insan Yaynlari, 2017), 304; Meir Jacob Kister, “Sadece Ug Mescid
i¢in Yolculuga Cikimiz” Erken Tarihli Bir Hadis Uzerine inceleme”, trs. Hafize Yazic1, Hadith 2 (2019), 186-204.

% Heschel, “Judaism’s Embrace of Islam”, 22.

% Raz-Krakotzkin, “Orientalism”, 250, 259.

€ Raz-Krakotzkin, “Orientalism”, 252.

°! Fraisse, “Modern Jewish Scholarship on Islam in Context”, 2-9.

¢ Kramer, The Jewish Discovery of Islam, 1-48; Hanan Harif, “The Orient between Arab and Jewish National Revivals: Josef

Horovitz, Shelomo Dov Goitein and Oriental Studies in Jerusalem”, in Modern Jewish Scholarship on Islam in Context, ed.
Ottfried Fraisse (Berlin: De Gruyter, 2018), 327.
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not clear. Some Orientalists like Horovitz advocated the view that Judaism is a part of the East by

rejecting the disunity between these two institutes.*
B. The Reasons for Studying Islam in Jewish Orientalism

While most Christian orientalists turn onto Sanskrit and Persian studies, German Jewish
orientalists concentrated on Arabic and Islamic Studies until the beginning of the twentieth century.**
Various intellectual, religious and political factors have been influential in the Jewish orientation to

Islamic Studies.
1. Affinities between Islam and Judaism

While Jewish Orientalists acknowledged the existence of a dual-interaction between them and
Islam, Christians only claimed that Islam was influenced by Christianity. Jewish Orientalists were
quite content with emphasising their past by basing it on Islam and presenting universality of Judaism
over other religions. And they asserted that Islam is a religion derived from Judaism moving from the
affinities in belief and worshipping practises between Islam and Judaism.” Along with that, by
emphasising the fact that the Jewish experienced their golden age not under Christian dominance,
but under Muslim rule in medieval Spain, they tried to reposition Judaism in relation to Christianity.*
As many of Jewish Orientalists received a traditional Jewish education, including Semitic languages
and rabbinic literature, they were able to notice affinities between Judaism and Islam that were not
as apparent to Christian Orientalists like Silvestre de Sacy, Umbreit, Fleischer and N&ldeke. The

Judaeo-Islam affinities include such things as origin,” monotheism, autsterity of worship,

® Raz-Krakotzkin, “Orientalism”, 237-269; Heschel, “German Jewish Scholarship on Islam as a Tool for De-Orientalizing
Judaism”, 104-105.

¢ Heschel, “The Rise of Imperialism and the German Jewish Engagement in Islamic Studies,” 67.

® There are also approaches by such as Patricia Crone and Michael Cook that depicts Islam as a kind of offshoot or
aberration from Judaism. For further information see. Lewis, The Jews of Islam, 69; Patricia Crone - Michael Cook, Hagarism
The Making of the Islamic World (London, New York and Melbourne: Cambridge University Press, 1977); Reuven Firestone,
Journeys in Holy Lands the Evolution of the Abraham-Ishmael Legends in Islamic Exegesis (New York: State University of New
York Press, 1990), 17-18.

% Heschel, “German Jewish Scholarship on Islam as a Tool for De-Orientalizing Judaism”, 91, 92-107.

7 The fact that Islam and Judaism are similar in origin has been a thought that has been expressed since the Middle Ages.

Sebeos, one of the Eastern Christians, stated that Muslims and Jews are descended from the same origin. According to
Sozomen, Arabs were informed about the origins of true religion by Jews and obeyed Jewish law. For further information
see. Robert G. Hoyland, “Sebeos, the Jews and the Rise of Islam”, in Medieval and Modern Perspectives on Muslim-Jewish
Relations, ed. R. L. Nettler (Luxembourg, 1995), 90-97. Suzanne Akbari has stated that Christians had presented Islam as a
revival of the old Law of Moses since the Middle Ages. For further information see. Suzanne Akbari, Idols in the East:
European Representations of Islam and the Orient, 1100-1450 (Ithaca, NY: Cornell University Press, 2009), 259; Heschel, “German
Jewish Scholarship on Islam as a Tool for De-Orientalizing Judaism”, 105-106.
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nonexistence of clergymen,* the rejection of images and incarnations.®” In addition to the similarity
of Islam and Judaism in terms of culture, philosophy, mysticism, poetry, law, and traditions,” their

scriptures were also similar in spirit and were written in languages of the same origin.”

Shelomo Dov Goitein (1900-1985) expresses the similarity between Islam and Judaism with
these words: “I do not know any other literature which so closely approaches the style and spirit of
the stories of the Bible (...) than the historical literature of the early Arabs. The Jewish scholar would
be greatly rewarded by delving into this literature, for he would see the stories of the Bible in a new
light.””” German Jewish philosopher Hermann Cohen states that the Jewish philosophy of the Middle
Ages grew out of Islam as much as it did out of the original monotheism. According to Cohen, the
relationship between Judaism and Islam can be explained by the kinship that exists between the

mother and daughter religion.” Jewish Orientalists stated that nothing Islamic is foreign to them.”

The reason why the Jewish underline this similarity to Islam in terms of monotheism is that,
they want to marginalize Christianity as a myth by emphasising the rational identities of Judaism and
Islam.”” Maimonides (601-1204), among Medieval Jewish authors, stated on theoretical justifications
that Islam and Judaism were closer to each other than to Christianity. They stated that it would be
better for a Jew to suffer torture and death rather than pronouncing a Christian creed, but he may
convert to Islam in order to survive. This was because the Jewish recognized Islam as a strict

monotheism of the same kind as their own.”® Along with that, the similarity between the traditions of

® Lewis, The Jews of Islam, 79. Gerhard Endress said that the Islamic state was never called into question in the same way as,

at the beginning of the era which we call modern, the Church itself was called into question by people who experienced
their encounter with God afresh as individuals. For further information see. Gerhard Endress, Islam An Historical
Introduction, trs. Carole Hillenbrand (Edinburgh: Edinburgh University Press, 1994), s. 2.
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German orientalist, said that Islam was far more akin to Judaism, in its basic ideas, as well as in the details regulating the
lives of its believers, than Christianity, despite the closer “family relations” between Christianity and its mother-religion.
For further information see. Goitein, Jews and Arabs: A Concise History of Their Social and Cultural Relations, 6; Lewis, The Jews
of Islam, 80-81.
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these two religions can be explained rather by their divine origin. According to Jewish Orientalists,

[Prophet] Muhammad was a reformer, and Islam as a religion tried to purify Judaism from old beliefs.”
2. The 1dea of Reforming Judaism

The most remarkable reason behind Jewish Orientalist’s interest in Islamic Studies is that
Jewish Orientalists they had a desire to reform Judaism and that they wanted to dynamise Judaism as
arational religion. The Jewish aspiration to reform via Islam is closely related to the secularization of
theology in the eighteenth century and the analyses by German Jewish researchers and of holy
writings through scientific, historical and philological criticism method. By acknowledging that Islam
is the purest form of Judaism,” Jewish Orientalist tried to prove that the nature of Judaism is in
conformity with the criterion of modern reason.” The German academy’s evaluating of Judaism
through Medieval polemics and prejudices, and Hegelian thought’s accepting Judaism as an
antiquated religion and antagonistic to true philosophy, drove the Jewish to reform their religion.*
For this aim, they wanted to purify Orthodox Judaism from irrational elements and dogmas. The
Reformist Jewish took a stand against Christianity by collocating Islam and Judaism in terms of
monotheism, rationalism, openness to science and philosophy,* critical mind and rejecting
anthropomorphism.” The purpose of reforming Judaism moving from Islam firstly by Abraham
Geiger, who is one of the founding fathers of Reform Judaism, was later continued by Gustav Weil and
by Ignaz Goldziher. Goldziher believed that Judaism needed a spiritual renewal by abandoning many
of the long standing Jewish beliefs.*’ In this respect, as stated by Josef van Ess, as he “hoped to find

was religiosity without priests and prophets, that is, without the Law and without institutions.”*

3. The Search for Self-Knowledge of Judaism and Jewish Defence against Christian Criticism

Jewish interest in Islamic Studies also contributed Jewish communities to know about

themselves. Goiten states that investigating the other is not only for practical reasons but also it

77 1gnaz Goldziher, Introduction to Islamic Theology and Law, trs. Andras and Ruth Hamori and additional notes by Bernard
Lewis (New Jersey: Princeton University Press, 1981), 6; Mehmet Sait Toprak, Talmud ve Hadis Karsilastirmali Bir Arastirma
(istanbul: Kabalc1 Yayincilik, 2012), 386.
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shows a way to get to know themselves through the reflection of the Other, because the other’s

inheritance is very close to their own inheritance.”

Because of the ideologies such as Western exploitation and nationalism, Jewish intellectuals re-
discovered themselves as Semitics, in other words strangers from the East. An obvious declaration of
self-knowledge of Judaism was experienced during the Jewish settlement to Palestine in 1945. Zionists
went to Palestine in order to regain a Biblical identity, which has been saved by Arabs and the Bedouin
for centuries, and to reconstruct the Jewish identity. In Palestine they rode camels and wore keffiyehs®*
so as the apotheosis of Jewish identity.” Zionism defined itself as the realization of the Jewish history

and reactivation of the ancient “Oriental” civilization.®

With the emergence of modern research fields such as psychology, sociology, and anthropology
in the West, Christians began to concentrate their research on other religions and cultures. As a result
of these studies, Christians, Muslims and Jews directed intense criticism. In the nineteenth century,
it was suggested that the religions and cultures of Semites are absence of mythology,”
nonprogressive, irrational, at enmity with philosophy and is devoid of creative. This discourse of
Ernest Renan about the Semites” and Max Muller’s claim that Judaism has a very intolerant, narrow-
minded and dogmatic character Judaism as a result of the influence of Rabbis has very intolerant,
narrow-minded and dogmatic a character,” was strongly refused by Jewish Orientalists.”” This
discourse connected Muslims and the Jewish to each other. With this discourse about Semitics and at
the same time realizing that they are close to Muslims in origin, Jews started to investigate the
religion, language and culture of Islam. In this respect, Goldziher, with his significant level of

knowledge in both Jewish and Islamic studies, rejected Ernest Renan’s claim that Semitic mind is
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devoid of creativity and inclined to dogmatism,” and underlined the superiority of Judaism to a

materialist Europe.”
4, Establishing Arab-Jewish Peace

In order to find a cultural and political model for Arabs and the Jewish to live together in
Palestine, Jewish Orientalists consulted to Arabic historical sources and Judeo-Islamic texts. They
turned to Islamic sources not only for scientific aims, such as understanding Jewish and Hebrew
philosophy, but also for political purposes such as Zionism and the return of the Jews to the Land of
Palestine.” In a letter he wrote to Abraham Shalom Yahuda, Goldziher says that he really longs for
the Jewish and Arabs to come together in peace. The Jewish who shares this aspiration wanted to go
back to Muslim heritage and to make peace by Arabs by trying to fill the gap between themselves and
Arabs.’® In 1896, in his first interview with Theodor Herzl (1860-1904) in London, Yahuda counselled
that for Arab and Israeli societies to live together, the Arab community in Palestine must be directly
approached, and an agreement must be concluded with them; however, Herzl did not take this
suggestion by Yahuda seriously. Herzl advocated that it is enough to rely on imperialistic powers, and
a direct agreement with Arabs is not necessary. According to Yahuda, however, this attitude gave rise
to the Arab problem in Israel and it formed the source of the long-lasting Zionist-Arab conflict.”

C.Jewish Orientalism and Ignaz Goldziher (1850-1921)

With the orientation of Jewish Orientalists to Islamic Studies in the early nineteenth century,
there was a observable change and transformation in the Orientalist discourse of Islam, which
continued approximately about one thousand years. For example, Ignaz Goldizher considers Islam as
areligion which is monotheist,” ethical and with an orderly legal system, and [Prophet] Muhammad

not as an imposter and a liar, but as a sincere, devout and a great leader.
1. Goldziher and His Scientific Career

Ignaz Goldziher, a Hungarian Jew, who changed the course of Islamic Studies in the West, was

born in 1850 in Szigetvar (Stuhlweissenburg) as the son of a Jewish family” and even as a child got
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interested in religious literature. He was educated according to Jewish Orthodox tradition and
mastered in Bible and Hebrew when he was five. When he was eight, he started to analyse the Talmud
to which he devoted himself at the age of eight.'” When he turned twelve, he started to read Medieval
Jewish philosophy in Hebrew, and in the same year, 1862, he wrote a short book on the history of
Jewish rites he named “Sikhat Yitzhak” (Isaac’s Discourse).” Having possessed a library of six
hundred books at the age of fifteen, Goldziher matriculated to the University of Budapest, and there
he took courses in the fields of philosophy, philology and Oriental languages.'* Goldziher took Persian
and Turkish language courses from his Jewish teacher Armin Vambéry (1832-1913),"” and at his
instigation Goldziher received scholarship from the Hungarian Minister of Culture to do researches
in Berlin, Leipzig, Leiden and Vienna.'” He had the chance to meet Abraham Geiger (1810-1874) in
Berlin, and in Vienna, he became a student of Alfred von Kremer (1828-1889),'” thus he was deeply

influenced by Geiger and Kremer in terms of method."*

In 1869-1870 years, he studied Arabic under Fleischer, who was a student of Silvestre de Sacy,'”
in Leipzig and after receiving a thorough grammar education from him, he learnt the art of philology-
based text interpretation.'” When he was 23, during the years 1873-1874, he travelled to Istanbul,
Beirut, Damascus, Jerusalem and Cairo, and he became the first European ever to enroll in al-Azhar
University. This travel has become a turning point in Goldziher’s life, and he called this period as

“Mohammedan year” to mean the year full of honors, full of luster, full of light.'”

Goldziher could knew many Eastern and Western languages. He learnt German when he was
just twelve. In addition to comprehensive Hebrew curriculum, in order for him to learn Greek and
Latin curriculums in Székesfehérvar, his father woke him up at 4 or 5 a.m., and Goldziher studied in

the library until midnight. The door to Oriental studies was opened to Goldziher when he read

1% Johann Fiick, Die Arabischen Studien in Europa Bis in den Anfang des 20. Jahrhunderts (Leipzig: Otto Harrassowitz, 1955), 227;
Miller, “European Judaism and Islam”, 831-833; Efron, “From Mitteleuropa to the Middle East Orientalism through a
Jewish Lens”, 511-512.
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Hungarian Academy of Sciences, 1986).
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De Gruyter 90/1 (2013), 111-112,
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“Munshaat al-Salatin” by Feridun Ahmet Beg with Vambéry in 1867. At the same time, by making an
extraordinary progress in Turkish and Persian, Goldziher published the Hungarian translations of
some Turkish folk tales, with the encouragement of his teacher, when he was only sixteen (1866).
During the holiday he went on at the end of his first year at university, he noticed that he could read
Turkish easily without the help of a dictionary during his vacation. After a short while, he started to
read Ottoman manuscripts in the Hungarian Academy of Science Library. In addition to Arabic, Syriac,
Ambharic, Persian and Sanskrit''® from Semitic and Oriental languages and Hungarian, German,'"'
French and Dutch, Goldziher gained a perfect progress in Latin and in Greek. He did not write in Latin
or Greek, however he could refer to classical sources when he needed by using both languages in a
good way. Goldziher’s interest in philology during his studentship years in Germany caused him to
turn towards language, imagination and myth, culture and religion problems addressed by the
Steinthal School. Goldziher’s expertise in philology made it possible for him to study in a wide range
of subjects. Comparing the hadiths in al-Bukhari to the vocabulary in Hebrew language in terms of

etymology is one of the subjects studied by Goldziher.'"

That Goldziher had deep knowledge in Arabic and that he had memorized Qur'an'’ were
influential in his centring upon Islamic Studies. His advanced level of Arabic drew attention during
his Cairo journey, and he could speak Arabic as fluently as an Arab.' When the Minister of Education
for Egypt wanted to speak to him in French, Goldziher insisted on speaking in Arabic.""® Along with
that, in a time when exchange of ideas was very difficult among scientists, Goldziher made it by
corresponding with more than 1500 people. Most of his letters included people he met in Islamic
countries or came together in congresses, or even those whom he never met in person but got into
touch. From time to time, he received support from Arabic scholars in the fields of Islam and hadith.
To illustrate, he corresponded with Ali b. Muhammad b. Ahmad al-Biblawi, who is one of the al-Azhar

professors, about matters related to hadith."*
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(2007), 374.
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Sciences, 2000), 224.
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129



A Study on the Historical Foundations of Jewish Orientalism: Ignaz Goldziher Example

Goldziher was appointed as a lecturer in 1872 when he was twenty-two years old; however, he
was not posted as a professor for a long time. The fact that Goldziher was a Jew did not only prevent
him from becoming a professor, but also, he became a victim of religious, political and academic plots,
as he pointed out in his diary, and he did not get a post until 1905. For this reason, he had to run the
secretary of the Jewish community in Pest, which limited his scientific activities for a long time.'"’
Goldziher describes these troubles he experienced as a period when he prayed to God to die.'* Thirty
years later, in 1905, Goldziher could be appointed as a professor to the University of Budapest, and

gained the honour to be the first ever Jewish professor, who did not convert into Christianity.'"

Goldziher wrote many books which made breakthroughs on many subjects such as the
Zahiris,"” tafsir traditions, the development of the hadith, Islamic sects and sectarianism, pre-Islamic
period, Arabic philology, Arabic historiography and literature. In addition to this, he became one of
the founding editors of “the Encylopaedia of Islam (Leiden, 1913-36)”. German orientalist Theodor
Noldeke praised Goldziher after his death as “the master of Arabic theology and philosopy” who was

matchless.'*!
2. Goldziher’s Views on Islam

Goldziher’s studies of Islam were a means of understanding the relationship between Judaism,
Christianity and Islam, which led him to deeper reflections on Jewish history and contemporary
Jewish culture and identity. Goldziher had many motives to centre upon Islamic studies. The most
important of these motives was the desire to reform Judaism. Goldziher himself was deeply impressed
by the idea of reform, and for this purpose he aimed to evoke a serious religious mood in his fellow(s).
He continued the reform movement initiated by his master Geiger, and verbalized the fact that the

most suitable form to reform Judaism is found is Islam with these words:

“I truly entered in those weeks into the spirit of Islam to such an extent that ultimately I became
inwardly convinced that I myself was a Muslim and judiciously discovered that this was the only
religion which, even in its doctrinal and official formulation, can satisfy philosophical minds. My

ideal was to elevate Judaism to a similar rational level. Islam, my experience taught me, was the

"7 Miller, “European Judaism and Islam”, 831-833; Efron, “From Mitteleuropa to the Middle East Orientalism through a
Jewish Lens”, 511-513; Josef Horovitz, islami Tarihgiligin Dojusu, trs. Ramazan Ozmen and Ramazan Altinay (Ankara: Ankara
Okulu Yayinlari, 2019), 43.
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only religion in which superstition and pagan elements were proscribed not by rationalism but
by the Orthodox doctrine.”*

In his travels to Islamic countries, Goldziher met with pro-reform Muslim thinkers and wanted
to develop the idea of reform in his mind with them. As he came from the complicated world of
Hungarian Judaism, Goldziher stated that Muslims have a higher chance of transforming into
modernism. The Muslims with whom Goldziher met seemed to be a lot more cosmopolitan and open-

minded, at least in potential, compared to the Orthodox Jewish.'”’

The compulsion of Orthodox Judaism was also influential in Goldziher’s centring upon Islamic
Studies. Goldziher held a series of six conferences in the years 1887-1888 in Budapest, under the title
of “The Essence and Evolution of Judaism”. There, he said that Judaism is a religion degenerated by
the Rabbinic superstition. The conferences he held were considered so negatively by the Jewish
Community of Budapest that they started to take Goldziher as a threat to Judaism. After this great
disappointment he experienced, Goldziher devoted nearly all of his studies to Islam by abandoning
Judaism studies.'* Before his death, he questioned why he devoted his life to Islam instead of studying

on Judaism.'”

The essence of Goldziher’s ideas about Islam consists of the following words: “For Islam as it
appears in its mature aspect is the product of various influences that had affected its development as
an ethical world view and as a system of law and dogma before it reached its definitive, orthodox
form. ...The dogmatic development of Islam took place under the sign of Hellenistic thought, in its
legal system the influence of Roman law is unmistakable.”” Its founder, [Prophet] Muhammad, did
not proclaim new ideas. He did not enrich earlier conceptions of man’s relation to the transcendental
and infinite. None of this diminishes, however, the relative value of his religious achievement. ...The
thoughts that so passionately roused him in his heart of hearts he conceived to be a divine revelation
of which he was to be the instrument.'”” The first historically effective reformer among the Arabs was
[Prophet] Muhammad. ...The business he pursued in the first half of his life had brought him into
various contacts. From these he acquired ideas that, in a period of contemplative retreat, he inwardly

assimilated.'” He was in the habit of retiring to the caverns of the mountains near Mecca, and in their

122 patai, Ignaz Goldziher and His Oriental Diary, 20.
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desolation, he felt the call of Gold ever more imperiously bidding him in vision, waking dream, and
hallucination, to go among his people and warn them of the ruin to which their conduct must lead.
He was now irresistibly driven to become the moral teacher of his people, the one to “warn and exhort
them”. ...A feeling of such absolute dependency as [Prophet] Muhammad was gripped by could be
owed only to one being: the one God, Allah.'” He can annihilate and bring back to life a He sees fit -
these are contained in the oldest part of the book of revelations known to World literature by its
Arabic name as the Qur'an (Recitation). ...It was here that the Holy Spirit continued to inspire
[Prophet] Muhammad. ...The Prophet was no longer a mere apocalyptic visionary. New circumstances
had turned him into a fighter, a conqueror, a statesman. He organized the new form in Medina: it was
here that the first lineaments of Islamic society, law, and political order began to appear.**® In Mecca
he saw himself as a prophet summoned to take his place alongside the Biblical prophets and, as they
had done, to warn his fellow men and rescue them from perdition. In Medina his goals changed with
his circumstances. ...He now demanded recognition as the renewer of Abraham’s religion, as its
restorer from distortion and decay."' From visions of the catastrophic end of this evil World [Prophet]
Muhammad now evolved, with an abrupt transition, the conception of a realm that was of this World.
...This down-to-earth, matter-of-fact war was the legacy his successors fell heir to. There was now no

preference for peace.”"*

Goldziher’s approach to Islam studies has a critical and historicist view. According to Goldziher,
religion cannot be independent of certain historical circumstances, and therefore, it is necessary to
rehabilitate the religion by removing the comments and statements which were added to the religion
later. Goldziher tries to explain the historical development of Judaism by stating that no religion, even
those original beliefs with monotheism, is a product of a religious revolution and that these religions
developed by adopting the cultural borrowing strategy of the Jewish."”” According to him, for
centuries Islam has developed under the effect of stranger ideas which are mostly Christian and
Jewish, and at the same time Buddhist and Pagan. According to him, when Islam got in touch with
Persian, Syrian and Hellenistic cultures, it borrowed certain practices, concepts and foundations from

them.” For Goldziher, that Judaism and Islam are close to each other is because they have similar

1» Goldziher, Introduction to Islamic Theology and Law, 7.
13 Goldziher, Introduction to Islamic Theology and Law, 8.
31 Goldziher, Introduction to Islamic Theology and Law, 9.
132 Goldziher, Introduction to Islamic Theology and Law, 23.
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development processes and because they depend on the same dynamics.” In contrast to many
orientalists including Geiger, Goldziher’s opinions about originality of Islam state that although it was

influenced by Judaism, Islam is a genuine idea in itself.**

These views of Goldziher on Islam are a result of his general approach on the development of
religions. Goldziher’s acceptance of the [Prophet] Muhammad as a religious founder and reformist
raises some doubts about whether he accepts Islam as a religion. In addition, Goldziher stated that
Muhammad saw himself as a prophet summoned to take his place alongside the Biblical prophets and,
as they had done, to warn his fellow men and rescue them from perdition. Although this statement is
not a clear proof that Muhammad accepted as a prophet, Goldziher has a more explicit statement. In
this sense, Goldziher said that “I never acted like a Muslim, I named my monotheism as Islam, and I
was not telling a lie when I said I believe that Muhammad is a prophet”."”” However Goldziher’s
statements “I never acted like a Muslim” and “My teachers seriously expected the moment of my open

declaration.'®

should also be taken into account. In this respect, Goldziher has already paid great
attention to strict adherence to Judaism. He never had not converted to Christianity, for his
professorship staff. However, the main question here is if Goldziher accepts [Prophet] Muhammad as
a prophet, is Islam for him a divine religion? When we seek the answer to this question in his
statements, Goldziher stated that “[Prophet] Muhammad was gripped by could be owed only to one
being: the one God, Allah.”** These statements of him should be evaluated together with his other
expressions of [Prophet] Muhammad as a reformist and founder of religion. Thus, although it is
understood that Goldziher adopted to the Orientalist paradigm on the issue of the borrowing of Islam
from the Jews and with other similar views, it also appears that he adopted a different understanding
of Islam from his predecessors like Abraham Geiger.

Goldziher’s conception of Islam arose as a reaction to medieval Europe, which portrayed

l 140

Muhammad as a fraudulent and deceitful."* But in his eyes, Muhammad was a prophet and reformist
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and Islam was also a religion that adopted monotheism. Here, it is seen to what extent Goldziher
differed from the approach of John of Damascus, one of the medieval Christians church fathers,"*! who

saw Islam as a pagan and the heresy of the Ishmaelites.'*

At the same time, Goldziher viewed [the
Prophet] Muhammad as a reformist and prophet, although the medieval understanding of Islam
portrayed Muhammad as a fraudulent and trickster. Before Goldziher, Islam was a religion that was
subjected to a number of insults by Christians, and Christians had prejudices against Islamic studies.
This stance of his pointed to someone who respected Islam deeply, studied its sources deeply, and
listened to the spirit of the Muslims. Goldziher’s following statement reveals his positive approach to
Islam:

“Indeed I had rather present my soul to my Muhammadans, from whom I have only ever received

joy and satisfaction.'” ...I termed my monotheism Islam, and I did not lie when I said that I believed

the prophecies of Muhammed. My copy of the Koran can testify how I was inwardly turned toward

Islam. In the midst of the thousands of the pious, I rubbed my forehead against the floor of the

mosque. Never in my life was I more devout, more truly devout than on that exalted Friday.”"*

It is pointed out that Goldziher’s statements about Islam are too positive to be heard from a
Jewish Orientalist."” Raphael Patai, who translated Goldziher’s diary into English, says that his
sympathy with Islam is a result of his sentimentality."** When we consider the fact that Goldziher
noted these opinions into his diary sixteen years later than his return from Islamic countries,"” we
can say that this period of time indicates that Goldziher’s feelings about Islam were not momentary,

however they show a matured characteristic.

Under the leadership of Jewish Orientalists, including Goldziher, a key period in which Islam
began to be explored in all aspects began in the West. Some Jewish Orientalists, such as Goldziher,
have become interested in what really happened in history, and their approach has profoundly

influenced Christians’ image of Islam.
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3. Goldziher and Hadith Studies

Goldziher is considered the first man to initiate the modern hadith science in the West.'**
Although Goldziher was interested in many fields such as Qur’an, Arabic language and kalam, his real
inclination was in the field of hadith. Goldziher’s work named “Muhammedanische Studien”, hadith
became a distinct science in the West. His two-volume work published in German, called
“Muhammedanische Studien” was translated into English a hundred and sixteen years later (1966).
That this work by Goldziher was not translated into English for a really long time caused his value to
be appreciated a lot later than it should have been.'* Orientalists in the West were under the influence
of Goldziher’s discourses for a long time, and the ones after him either criticised him or tried to

150

develop him in terms of methods.””® With this aspect, Goldziher formed a milestone in Jewish

Orientalism.

Goldziher has been interested in Arab Jewish philosophy since 1889 and saw that Islam and
Judaism shaped around neo-Platonic philosophy. Goldziher said that the application of Neo-Platonic
thought to Islam took place together with the hadiths. He also stated that those hadiths are similar to
Luther’s “Tischgespriche (table talk)” and Eckermann’s Goethe talks." Considering that literary texts

are written to resemble holy books, it is remarkable that Goldziher compares hadiths to such texts.

According to Goldziher, hadith is best source for the history of the development of Islam in the
first three centuries, and those who engage in hadith studies will increasingly realize this. Goldziher,
examining Ahmed Hanbal’s “Musnad”, realized that hadith encompasses all conceivable materials
and living conditions. It is noteworthy in that he states that it is necessary to use hadiths as a method
for studying Islamic history. Goldziher said that hadiths emerged as a result of the religious, historical
and social developments experiences in the first two centuries of Islam."” To him, the development
of Jewism was realized through society. In Islam, this society means the ummah. The views of the

ummah were given an important place in hadiths and the view of the ummah formed the fourth
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source of Islamic law as [jma‘ following Qur’an, Sunna and Ra’y. As Goldziher knew that the view of
ummah played an important role in Islam, he opted for Hadith Studies, which is considered one of the

most authentic fields in Islam."*

According to Goldziher, compared to other fields in the Islamic
literature, hadith is of a greater importance, because hadith reveals the successive periods following

each other, and the central ideas in the development of Islam."*

Goldziher’s approach to Islam studies has a critical and historicist view. According to him, for
centuries Islam has developed under the effect of stranger ideas which are mostly Christian and
Jewish, and at the same time Buddhist and Pagan. According to him, when Islam got in touch with
Persian, Syrian and Hellenistic cultures, it borrowed certain practices, concepts and foundations from
them. Goldziher was of the opinion that the controversial statements and teachings in hadiths did not
belong to the Prophet and his companions; however, they were statements of various schools which
originated after the death of the Prophet.” In a letter he wrote to Martin Hartmann related to this
issue, he stated that he created a title called “attitude towards different sects” and that he found many
materials indicating that each school adopted the hadith in accordance with their opinions and gave
weight and authority to their own teachings. Goldziher tried to illuminate the development of the

hadith, based on many Islamic history books, such as Ibn Sad’s works."*®

Goldziher raised scientific doubts on the validity and historicity of hadith compilations.” By
indicating that most of the hadiths were fabricated, Goldziher states that the terms used in the hadith
texts referred to oral transmission, but not to written sources. By opposing this claim by Goldziher,
Fuat Sezgin (1924-2018) advocated that the terms “haddathena” and “akhbarana” in hadiths referred
to written sources."® Likewise, to his way of thinking, the existence of contradictory hadiths and the
fact that the younger Companions have more hadiths than the older ones are among the other proof
showing that the hadiths were fabricated.” For Goldziher, the hadiths were fabricated in order to
provide evidence for the views adapted by scholars in different schools, and to legitimize the present

traditions."® From this aspect, Muslims were similar to those Jewish rabbis who changed their
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teachings according to political, social and economic traditions of the society at that time by
depending on the rabbis in the past, according to Goldziher. Hadiths were conveyed from the Islamic
centre in Medina, to outer cities which were added to Islam lands due to military conquests, and they
formed the basic material of the hadiths which grew substantially throughout the following
generations.'®' He also stated that it is not possible to state an absolute view on which of these hadiths
the oldest original material were, or which ones reached out to the next generations.' Goldziher
applied the same argument to Judaism in his early Midrash study published in 1876 under the title
“Hebrew Myths”.'*

Goldziher expresses that Christian Bible teaching, the stories from the Old Testament and
Jewish eschatology and cosmology were included nearly as a whole in hadiths to a large extent.'** In
the following generations as a result of the relationship between the Jewish and Muslims, the
provisions and myths of the rabbis easily could easily take part in the Muslim literature and later were
attributed to the Prophet in the form of hadiths.'® Goldziher states that among the teachers of the
Prophet, there were priests and Judaists. Muslims blended what they took from the Jewish with the
Haggadic elements present among the Arab Jewish.' Islam did not remain limited to law,
foundations, doctrines and traditions only, it later took a lot of materials from Judaism thanks to those
who converted into Islam from Judaism. In this way, many Jewish traditions passed to Islam. Aisha
borrowed the idea of punishment of the grave (‘adhab al-Qabr) from the Jewish women and integrated
it into Islam. The Jewish teachings, which are named “Isr2’iliyyat” in Islamic literature, were accepted

167

in Islam via Ka‘b al-Ahbar'*” and Wahb ibn Munabbih. Moreover, a great number of provisions such as

bathing the deceased and reading holy text during the practice of bathing were taken from the Jewish
halakhah.'*®

181 Burton, An Introduction to the Hadith, x.
162 Goldziher, Muhammedanische Studien, 2/4-5, Burton, An Introduction to the Hadith, xv.
13 Heschel, “German Jewish Scholarship on Islam as a Tool for De-Orientalizing Judaism”, 99.

164 Goldziher, Muhammedanische Studien, 2/382-400; Goldziher, “Neutestamentliche Elemente in der Traditionslitteratur des
Islam,” in Gesammelte Schriften, ed. Joseph de Somogyi, vol 4 (Hildesheim: Georg Holms, 1970), 315-322. Hartmann, “Ignaz
Goldziher”, 286-287.

15 Goldziher, Muhammedanische Studien, 2/4-5, 33; Goldziher, Vorlesungen iiber den Islam, 62; Hartmann, “Ignaz Goldziher”,
286-287; Gottheil - Goldziher, “Hadith”, Jewish Encyclopedia (Date of Access 1 Kasim 2020).

1% Kohler - Goldziher, “Islam”, Jewish Encyclopedia (New York and London: Funk & Wagnalls, 1904), 6/511; Alfred Guillaume,
Traditions of Islam: An Introduction to the Study of the Hadith Literature (Kessinger Publishing, 2003), 81, 137; Lewis, The Jews of
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471.
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Goldziher’s opinions on hadith were criticized by succeeding orientalists in many respects.
Harald Motzki (1948-2019) stated that Goldziher looked for fabricated narrations, not for
Sahih (strong) reports.'” Another criticized aspect of Goldziher is his generalist approach to hadiths.
By saying that there is not even a single hadith about political and dogmatic matters not narrated via
sound isnads,"”® Goldziher acted in a generalizing way. According to Goldziher, ruwat (reciters) who
have a state duty fabricated hadith for the benefit of the government, or for their personal

expediencies."”!

That Goldziher regarded the tradition of hadith as manipulative and unreliable caused him to

misinterpret the evidence."”

Goldziher showed evidence from fabricated hadiths in order to easily
prove that hadiths were invented. Because the Caliph al-Mahdi loved race pigeons, Kufan Ghayath b.
Ibrahim al-Naha‘T had interpolated the word “winged” to the hadith saying that “Races are only
permissible with animals who have claws, hoofs or wings”. When the Caliph noticed that, he had the
pigeons killed and showed a strong reaction to Ghayath telling him “Your mind is mind of a liar”. This
example given by Goldziher shows, on the contrary, that hadiths cannot be fabricated by a theologian
of the palace easily. Moreover, Goldziher made additions to some narrations in forms of parentheses
in order to support his claim. For example, the sentence by Muawiya to Mughira, whom he appointed
as a governor, “You shall never give up insulting and cursing at Ali, wishing Allah’s grace for Osman,
discrediting Ali’s friends, keeping them away from yourself and not accepting them [as sources for

hadiths]”, was changed and totally falsified by Goldziher as added the words [as sources for hadiths]

in parentheses."”

In the sources Goldziher provided in “Muhammedanische Studien”, while extracting (takhrij)
the narrations he cited on the topic, he gave place to historical sources and works on poetry and he
presented these narrations as hadith. So as to prove that hadiths were fabricated for the benefit of

-

the Umayyads, Goldziher presents a narration from “al-Agani” and Yakdt as a hadith, and introduces
this as evidence to prove that the hadith was fabricated.”* However, because “al-Agani” is a poetry
book from the 4th century and the book by Yakit is a geography book from the 7th century, it would

not be accurate to evaluate a narration from these in the category of hadith.

Conclusion

19 Motzki, “Introduction Hadith: Origins and Developments”, xviii.

7% Goldziher, Muhammedanische Studien, 34-35.

7' Goldziher, Muhammedanische Studien, 44-45.

172 Jonathan A.C. Brown, Hadith, Muhammad’s Legacy in the Medieval and Modern World (Ebook: Oneworld Academic, 2017), 189.
17 Goldziher, Muhammedanische Studien, 35.

7 Goldziher, Muhammedanische Studien, 45-46.
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Jewish Orientalism, which emerged in the nineteenth century, abides by Christian-Jewish
civilization in terms of origin, and by Christian Orientalism in terms of its paradigm. The Christian-
Jewish paradigm offered an appropriate form for the modern Jewish intellectuals in the identity
confusion. While the adaptation of this paradigm directed Jewish Orientalists to form their own

cultural identities.

In contrast to Christian Orientalism, Jewish Orientalism placed Judaism at the center with their
views on Islam and cultural transmission in general, and aimed to respond to the criticisms of
Christians against Judaism. Jewish Orientalists wanted to defend Judaism against Christianity, and to
reform Judaism. Jewish Orientalism can be classified in three parts in the historical process. In the
formation period, the first Jewish works about Islam were written using the Western method (Biblical
criticism method), in the maturation period, Islam studies reached the peak thanks to Goldziher and
the basic Jewish paradigm was determined, and in the post-Zionism period, after the Jewish settled in
Palestine, Jewish Orientalism changed into political Orientalism. Until Zionism, Jewish Orientalism
wanted to realize the Jewish reform by turning back to Islamic texts. However, after Zionism, Muslim

identity was set aside and the Jewish defined themselves as a separate nation.

Islam reading of Jewish Orientalism benefited from both the Western paradigm and from their
own traditions. That Jewish Orientalist knew about Islam and Arabic as well as their traditions made
it possible for them to understand Islam easier compared to Christian scholars. By thinking that the
magnificence and beauty of Islam would revitalize Judaism, they moved towards Islam and the Jewish
culture which developed under its guard and carried on their studies on Islam and they presented

Islam to the Christian world as a prototype.

In addition to the fact that the educational lives of Jewish Orientalists have a bilateral
characteristic, namely both traditional and European, they have remarkable qualities in terms of
language. For instance, Goldziher learned many languages from Western and Oriental languages. Even
at early ages, Goldziher mastered religious texts and his accumulation of knowledge ensured him to
make comparisons between the two religions easily. Furthermore, Goldziher’s travels to Islamic states
helped him identify Islam as a religion and its practices, and by meeting pro-reform Muslims in these

countries, he developed the idea of Reform Judaism.

While there are a number of names among the founding fathers of Jewish Orientalism as well
as Abraham Geiger, the maturation period for Jewish Orientalism came true thanks to Ignaz Goldziher
and the ideas he suggested had a constituent characteristic of forming the paradigm about Islam and
its traditions in the West. Goldziher’s oeuvre included important studies on critical analyses of tafsir
traditions, the development of the hadith, Islamic sects and sectarianism, pre-Islamic period, Arabic
philology, Arabic historiography and literature. To understand the relationship between Judaism and
Islamic religion and culture, Goldziher turned to the studies of Islam, with which he wanted to gain

deeper reflections upon Jewish history, Jewish religious texts, Jewish culture and identity.
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Goldziher constitutes an important step in the way of style and approach towards Islam in the
West. His approach to Islam was not only at a desk like his predecessor Geiger, but he was devoted to
go to Islamic countries and to listen to his Muslim spirit and to be with them. Goldziher’s spending a
lot of time on Islamic studies caused him to become a milestone in the West. Goldziher’s views are a
criticism to the idea of Islam and he preferred to use Islamic sources in analysing Muslims. The
innovation Goldziher brought to Islam Studies is that, by applying historical-critical method to
hadiths, he concluded that these are not really statements of the Prophet, and that these included the
views of later Muslim imams in Islamic doctrine, which gained a diversified structure in terms of
religion and heterogeneous structure in terms of cultural aspects by the expansion of Umayyad and

Abbasid states.

Based on Goldziher’s works, it is possible to criticize his views on the history of hadith
transmission. In addition, he took an over-generalist approach to hadiths in his “Muhammedanische
Studien”. Regardless of whether a report is mentioned in hadith collections or not, he expresses a
conclusion he deduces from a single narration to the whole hadith narration. In addition, he
sometimes added his own expressions as parentheses to the reports, causing him to distort the
meaning of the narrations. Another important point about Goldziher is that he does not take the
science of al-Darh wa’l-Ta‘dil (disparaging and declaring trustworthy) into account when evaluating
hadith reports. One of the most important indicators of this is that the hadiths do not take into
account their isnads (chain of authorities). Based on the knowledge of methods in the history of
religions, Goldziher argued that hadiths emerged as a result of the religious, historical and social
developments experiences in the first two centuries of Islam. Goldziher’s thoughts on the hadith are,

of course, based on his conclusions on Jewish religious history.

Goldziher is, in a sense, an important figure in the West in recognizing and defining hadiths. In
addition, the views of Goldziher about the history of hadith shows that he has a very good command
of hadiths in terms of linguistics and style. In addition, with Goldziher’ scepticism concerning the
authenticity of even the classical collections and that is based on Islamic sources constituted a first
milestone in the West. With Goldziher, the problem of method regarding how hadiths should be
evaluated in the West was solved and the Orientalists who came after him tried to reveal the hadiths

based on Goldziher’s thoughts.
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KiTAP TANITIMI

Kriz Déneminde Hadis ve Yorum: Hagh ve Mogol Saldirilar1 Gélgesinde Hadis
Alimleri,
Selim Demirci, Ankara: ilem Yayinlari, 2020, 328 s.

Abdulkerim MALKOG

Hicri 7. ve 8. asirlar isldm diinyasi icin adeta bir kriz dénemidir. Bir yandan (batidan) devam
eden Hagli saldirilan diger yandan (dogudan) siiren Mogol isgalleri ile islam 4lemi iki ates arasinda
kalmistir. Savaslar, dliimler ve zorunlu gogler ile neticelenen hadiseler silsilesinde siyasi-cografi
degisiklik ve doniisiimler yamnda ilmi sahada da tabii bir yenilenme ihtiyaci kendisini hissettirmistir.
islam diisiince tarihinde “klasik dénem” olarak adlandirilan hicri ilk bes asrin/miladi 7-11. asirlarin
ardindan “yenilenme dénemi” olarak degerlendirilen 6-10./12-16. asirlar igerisinde yer alan bu iki
asirlik zaman dilimi 6zellikle hadis ilmi ve tarihi a¢isindan incelenmeye degerdir. Zira hadis tarihi
acisindan bu devirler, bir dncesi ve sonrasi ile (6. ve 9. asirlar ile) “ikinci klasik dénem”

mesabesindedir.

flgili devirlerin hadis tarihi agisindan 6nemine ve incelenmesi gerektigine dikkat ¢eken Selim
Demirci (Dr. Ogr. Uyesi, Trabzon Universitesi ilahiyat Fakiiltesi Hadis Anabilim Dali Ogretim Uyesi)
belirli bir “dénem”i ve “bolge”yi konu edinerek Kriz Déneminde Hadis ve Yorum isimli ¢alismasini
kaleme almistir. H. 7. ve 8. asirlarda, Dimask-Kahire ile $iraz-Tebriz hattini ve bu hattin yakin
cevresindeki hadis-yorum faaliyetlerini teorik ve pratik yoniiyle ele almay1 hedefleyen yazar; Giris
kisminda g¢alisgmanin konusu, amaci, yontemi, kaynaklar1 ve kavramsal cercevesinden oldukca
ayrintili sekilde bahsetmistir (s. xi-liv). Burada, ¢alisma boyunca Dimask-K&hire'nin “merkez”, Siraz-
Tebriz'in ise “gevre” seklinde tavsif edilecegi belirtildikten sonra dénemde (7. ve 8. asir) yayginlasan
medrese ve darulhadis gibi kurumsal yapilarin hadis ¢alismalarini ve hadis yorumculugunu nasil

etkiledigi hususunun kitabin ana konusu oldugu ifade edilmistir (s. xiv).

Hagli saldirilar1 ve Mogol istilasi golgesinde, beklenenin aksine kurumsallasma ve yogun telif
faaliyetleriyle ilmi hareketliligin arttigini ve bir gelenek olustugunu ifade eden yazar, belki de hadis
tarihinin en ¢ok eser telif edilen bu déneminde “Nigin bu kadar ¢ok eser yazildi?” sorusunun pesine

diismektedir. Bunun yani sira hadis sarihlerinin donemin hadiselerini yorumlamadaki yaklasimlari,
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olay-rivayet dzdesles(tir)meleri, hadis ilmi agisindan bdlgeler arasi farkliliklar gibi meseleler de

kitabin inceledigi konular arasindadir (s. xvi-xx).

islam tarihinin Siinni-Tiirk asirlar1 olarak nitelenebilecek bu déneminde Eyy(biler ve
Memliikler “merkez”in hakimidirler. “Cevre”de ise Siiligi resmi mezhep kabul etmis olan ilhanlilar
hiikim ~ stirmektedir. Kriz, yenilenme, doniisiim gibi farkli ancak birbirine yakin
isimlendirme/dénemlendirmelerle zikredilen bu devirlerde istilalar sebebiyle yogun géglerin
yasandig1; buna ilaveten kitlik, salgin hastaliklar ve depremler gibi tesiri biiyiik afetlerin gortldiigii
bilinmektedir. iste bu umumi durum, hadis ilmi icin de yeni bir kriz/asama olmustur. Zira daha énce
var olan “ilim-hadis biitiinliigii/miinasebeti” artik yerini “ilimlerden bir ilim olarak hadis”e
birakmistir. Artik hadis, fikhi ve kelami sahada tek belirleyici degildir (s. xxxiii-xxxiv). Yazar bu
noktada “Hadisler/hadis kaynaklari bu krizde ve agilmasi noktasinda nerede durmuslardir?” sorusuna
cevap aramaktadir (s. xxxvi). “Hicri 7-8. Asir: Cokiis mii, Yenilenme mi?” basligi altinda Ulken (8.
1974), Fazlurrahman (8. 1988), Garaudy (3. 2012) gibi Miisliiman ve Goldziher (. 1921), Brockelmann
(6. 1956), Hodgson (8. 1968) gibi gayrimiislim ilim adamlarimin dénemle ilgili degerlendirmelerini
aktardiktan sonra bu yeni dénemi “ikinci klasiklerin olusumu veya agilim donemi” olarak niteleyerek

Giris kismini tamamlar (s. xxxviii-liv).

Kitabin en uzun bsliimii olan ilk bélimde (s. 1-116), ilgili ddnemde hadis ¢alismalarinin genel
seyri ve bunu etkileyen siyasi, ilmi ve tabii faktorlere dair basliklar yer almaktadir. Dénemin hadis
calismalarinin, klasik dénem hadis calismalari tizerine bina edildigine isaretle bir siirekliligin
varligindan soz edilmektedir (s. 4). Burada 4diing alinan “istasyon” ve “gar” benzetmeleriyle yeni
donemin, ilmin (hadis ilmi) mecrasinin degistigi bir “gar” mesabesinde olduguna dikkat
cekilmektedir. isnadin asil 6nemini/vazifesini yitirip ikinci plana diismesi ve hadis yorumculugunda
sistematik fikih, kelam ve tasavvuf diisiincesinin “tevil”’i merkeze ¢ekmesi de bu hakikatin en acik
tezahiirleri olarak ifade edilmektedir (s. 5). Hagli ve Mogol isgallerinin hadis ilmi agisindan ¢ok 6nemli
neticeleri oldugunu belirten yazar, en basta “muhicir/gé¢men alim”ler olgusuyla devrin istikrarli
sehirleri olan Dimask ve K&hire’de yeni bir hareketlenme/canlanma meydana geldigini ve bunun telif
sahasinda ve alim profilinde dontisiime sebep oldugunu 6rnekleriyle anlatmaktadir. Bahsedilen bu
mecburf hicretin bazen Makdis? ve ibn Teymiyye ailelerinde oldugu gibi ferden degil topluca olusu da
dikkate sayandir. Yine ozellikle bu muhécir alimler tarafindan farkl: tiirlerde telif edilen cihiddin
fazileti ile ilgili hadis eserleri de o donem i¢in 6nem arz etmektedir. Burada yazar, konuyla ilgili
verdigi tabloda 16 farkli alimin cihadla ilgili 18 eserini, tahsil ve tedris faaliyetlerini yiirtittiikleri
merkezleri dikkate alarak zikretmistir. Sadece bu tablodaki bilgiler dahi donemin telif anlayisi ve ilmi
merkezleri hakkinda bazi bilgiler vermektedir. Tablodan, Kiitiib-i Sitte mielliflerini yetistiren bolge
olan Maveratinnehir’deki ve Bagdat'taki birikimin Dimask’e kaydigini gézlemek miimkiindiir. Ayrica
alimlerin ve ilmin intikali, “merkez”-“¢cevre” ayrimimn belirginlesmesinde etkili oldugu gibi hadis

yorumculugunu da etkilemistir (s. 8-23).
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ALA A

Hem kaleme hem de kilica sahip olmanin esas meziyet oldugunu vurgulayan Sa‘di $irazi'nin (5.
691/1292) isaret ettigi gibi Eyy(biler, Suriye (S4m) ve Misir’da siyasi birligi saglarken medrese ve
darulhadisler ile de FAtimi tesirini yok edip Siinniligi tam olarak hakim kilmak istemistir. Benzer
sekilde Memliikler de Abbasi hilafetini ortadan kaldiran Mogollar karsisinda elde ettikleri basarilarim
egitim sahasindaki yogun faaliyetlerle desteklemek arzusunda olmuslardir. Bu sebeple her iki devlet
de “Siinn{ diisiince”yi muhafaza etmek icin kurumsal egitimi destekleyerek medrese ve darulhadis
gibi kurumlar1 tesvik etmistir. BSylelikle {imera ve ulema dayanismasiyla Dimask ve Khire iki 6nemli

ilm? merkez olarak 6ne ¢ikmustir (s. 24-31).

Bu yiizyillarda hadis ¢alismalari, “cami-mescit”lerdeki konumunu muhafaza etmistir. Bununla
birlikte kurumsal egitim miiesseseleri olan medreseler ve darulhadisler artik 6n plana ¢ikarak
“Stinnilik” ruhunun ayrilmaz bir pargasi olan hadis ve ona bagh ¢alismalari merkeze almistir (s. 32-
38). Ozellikle hadis ihtisas kurumlar1 denebilecek darulhadisler, h. 7. ve 8. asra rengini veren temel
egitim miiesseseleridir. Sadece Dimask ve Kahire’de degil Halep, Kudiis, Hama, Humus, Nablus, Gazze

hatta Anadolu’da da varlig1 bilinen bu kurumlar sistemli bir yapida faaliyet géstermektedirler.

Darulhadislerdeki ustilii anlamak noktasinda bazi tespit ve prensiplerden bahseden yazar;
baslangicta talebeye detaya girilmeden temel meselelerin anlatildigini, talebe meselelere dahil
oldukga ve konulari tekrar ettikge anlama ve 6grenme yeteneginin gelisecegini ifade etmistir. Bunun
icin de 6ncelikle ihtisdr ve tehziblerden baslanarak tedrici bir usiil takip edilmesinin, okunacak/okunan
kitaba hdsiye ve ta'ltk diistilmesinin ve her ilimden muhtasar bir metnin ezberlemesinin 6nemine
dikkat ceker. Darulhadisleri ortaya cikaran siirecin neticelerine de temas eden yazar; dénemin
meselelerini asmada ilm1 ve kiiltiirel atmosferin canli kalmasi, ilmi gelenekte ihtisdr, telhis, tehzib,
tenkih, hdsiye, ta'lik gibi kavramlarin yerlesmesini saglamasi, tedrisin umdesi olabilecek ihtisar bir
metin ezberlenmesi, niisha ve istinsah faaliyetlerinin artmasi/hizlanmasi gibi tespitlerde
bulunmustur (s. 40-47). Yine medrese ve darulhadislerdeki metin merkezli egitimin serh-hdsiye

ihtiyacini/gelenegini ortaya gikardigini ifade etmistir (s. 52).

Hanefl, $afif, Maliki ve Hanbell dort Stinni-amell mezhebin ve Matiiridilik ve Es‘arilik gibi
keldmi mezheplerin hatta tasavvufi ve felsefi diisiince yapisinin hadis ¢alismalari ve yorumculugunu
etkiledigi bu devirlerde, hadis sahasinda sistematik/metodik/baglayici bir diisiince olusmustur (s. 55-
60). Nitekim bu dénemde hadis ¢alismalarinda mezhebi degerlendirmeler ve yorumlamalar dikkat
cekmektedir. Bunda mezhep ¢ekismelerinin tesiri de vardir. Ornegin Kahire’de var olan Hanefi-$afii
gerilimi, Hanefi muhaddis vasfini tasiyan Alatiddin ibnii't-Tiirkman{ (6. 750/1349), Cemaliiddin ez-
Zeyla‘ (6. 762/1360) ve Mogultay b. Kilig (6. 762/1361) gibi alimleri hadis sahasinda mezhebi bakig
acisimi  destekleyecek eserler ortaya koymaya sevk etmistir. Benzer sekilde Dimagsk’ta, ehl-i
hadisin/selefin devami sayilabilecek Hanbell alimler ile $afii Alimler arasinda -ozellikle sifatlar
konusunda- tartismalar vuku bulmus ve bunlar hadis ¢alismalarina yansimistir (s. 62-66). Diger

taraftan zihinlerde hala tazeligini koruyan Ha¢li ve Mogol korkusu, manen de ihtiyac icerisinde olan
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insanlarin tasavvufu ve tekkeleri bir care ve siginak olarak gérmesine kapi aralamstir (s. 71-72).
Tasavvuf tarihi agisindan da bir dontim noktasi olan bu devrede, tekke ve hangdhlar vesilesiyle
stifi/zhid-muhaddis Aalimlerin varligina rastlanmaktadir. BSylece bazi tasavvuf kavramlar ve

yorumlari hadis serhlerinde yer almaya baslarken yer yer de tenkit edilmistir (s. 74-80).

Siyasi, sosyal ve kiiltiirel olaylara ilaveten bu dsnemde gériilen/yasanan diger bir olgu da kitlik,
sel, deprem vb. tabil afetler ve beseri bazi hadiselerdir. H. 619-695 yillar1 arasindaki yaklagik bir asir
icerisinde meydana gelen kithik, deprem, sel, firtina, salgin hastaliklar ve bunlarin sebep oldugu
pahalilik, can kayiplari, yikimlar gibi talihsizlikler insanlarin acziyetlerini anlayip Allah’a
yonelmelerini artirmistir. Bu vesile ile teberriiken hadis metni okumalari, toplu dualarin edilmesi,
hadis eserlerinin dua ve ezkir kisimlarina ragbet edilmesi artmistir. Hatta dsnemin 4limlerinden ibn
Ebi Cemre (6. 699/1300) bu gibi sikintili zamanlarda el-Buhari’'nin el-Cdmi‘u’s-sahih’inin okunmasini
tavsiye etmistir (s. 81-85). Bu tiziicii hadiselerin toplumda ortaya ¢ikardigi olumsuz ruh halini ortadan
kaldirmak i¢in idarecilerin destegi ve limlerin gayretleri ile ezkar ve sosyal yardimlasma/sorumluluk

muhtevali hadis eserleri telif edilerek 6zellikle camilerde halka y6nelik okunmustur (s. 86-88).

Dénemin degisen ilim algisina temasla ilk boliimii sonlandiran yazar; burada 6nceleri yetkin bir
seyhin/hocanin yaninda/huzurunda yapilan -ve genelde erkeklerin yaptigi bir tedris faaliyeti olan-
hadis tahsiline artik kiiciik yastaki kiz ve erkek ¢ocuklarinin da yogun bir sekilde dahil edilisine,
kadinlarin hadis ilmine ilgisinin artmasi ve katkilarina 6rnekler vermektedir. Toplumun her
kesiminden hadis ilmine olan yogun ragbetin gostergesi olarak da sadece Dimask’ta ihtisas diizeyinde
hadisle ilgilenen dért yiiz civarinda “muhaddis”in bulundugunu zikretmektedir (s. 90-94). Yine
donemin, basta es-Sahihdn olmak iizere Kiitiib-i Tis‘a eserlerinin otoritesinin belirginlestigi, bunlar
lizerine yeni ¢alismalarin telif edildigi, kitap ezberine ehemmiyet verildigi -ve bunun muhtasar kitap
gelenegini dogurdugu- bir zaman dilimi olduguna dikkat cekilmistir (s. 95-106). Telife verilen 6nem
ile de hadis tarihinin zirve donemi sayilabilecek bu dénemde ihtisdr, tehzib, ta'lik/serh gelenegi
(medreseler agisindan teAmiilii) olusmustur. Dénemin degisen ilim algisinda bir baska husus da
yayginlasan ve degisen icazet anlayisidir. Sebebi, islevi ve baglayiciligina dair farkli agiklamalar
yapilan icizetlerin daha ¢ok sembolik ve teberriiki olmakla birlikte yine de kiymetli oldugu

hatirlatilmistir (s. 111-115).

ikinci boliimde, ayirt edici 6zellikleriyle dénemin hadis serhgiligini/yorumculugunu inceleyen
yazar, donemde hakim olan mezhebi disiincenin hadis kitaplarini bu bakis agisi ele almaya sevk
ettigini vurgulamaktadir. Hadis serhlerinde belirleyici/baskin yorum Es‘ari bakistir, buna karsin
Hanbelilerce ehl-i hadis bakisi (nisbeten) siirdiiriilmtistiir ve bu da bazi tartismalara sebep olmustur.
Medrese ve dirulhadis gibi kurumlarda yaygin olan ihtisdr/muhtasarlar zamanla serh ihtiyacini ortaya
cikarmis ve serh telifi zaruret halini almistir. Mogol tecriibesinden (kaynaklarin yok olma

endisesinden) dolay1 da bu serhler ¢cogunlukla hacimli olmustur. Serhlerin yaninda rical ¢alismalar
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da daha 6zel bir sahada devam etmistir. Bu sebeple serhlerde oncelik isnadlardan ¢ok metinlere

verilmistir. Ozellikle “cevre”deki Miskat serhlerinde bu durum kendisini géstermistir (s. 119-124).

Hicri 7. asir, ¢ok yonlii ve muhtevaca zengin serhlerin telif edilmesi sebebiyle hadis serh
litaratiiriinde kirilma dénemlerinden biri olarak gériilmiis ve bu dénemdeki serhler “zengin igerikli
serhler” kategorisinde degerlendirilmistir. Bu baglamda en-Nevevi'nin (8. 676/1277) meshur Sahth-i
Miislim serhi de bir doniim noktasi olarak goriilerek Nevevi 6ncesi-Nevevi sonrasi diye bir tasnife de
gidilmistir.

Dénemin siyasl atmosferinin de etkisiyle serhlerde sentezci/uzlagsmaci ve kusatict bir dil
hakimdir. Ornegin ilk asirlarda muhaddislerce “ehl-i hadis”e tahsis edilerek yorumlanan bazi
kelimeler ve kavramlar artik fukah3, kelamcilar ve tasavvuf ehlini de kapsayacak sekilde daha genis
kitlelere tesmil edilerek kullanilir olmustur (s. 127-129). Dénemin serh anlayisi ile ilgili bir baska husus
da serh edilen metinlerdeki bilgilerin asillariyla siirekli mukabele edilmesi ve karsilasilan niisha
problemlerine isaret edilmesidir. Ayrica daha ¢ok “cevre”de goriilen dil ve belagat tahlilleri de
serhlerdeki bir diger zenginliktir (s. 130-132.). Yine bu dénemde, serhlerin serh edilmesi gibi bir
durum s6z konusudur. Serh gelenegi acisindan oldukga 6nemli olan bu husus hazir birikim tizerinde

eksikliklerin giderilmesi seklinde daha pratik bir ¢abadir (s. 133-134).

Donemle ilgili olarak, otorite kazanmis metinleri merkeze alarak yapilan yorum faaliyetlerine
de dikkat ¢eken yazar, burada uzunca bir tablo vermektedir. ilgili dénemde el-Buhéri ve Miislim’in es-
Sahih’leri tizerine yapilan serh calismalarini gosteren bu tabloda 53 alimin 56 serh calismasi yer
almaktadir. Serhlerin es-Sahihdn tizerin yogunlasmasi ise bunun itibar kazandiran bir faaliyet olmasi
sebebiyledir. Anadolu topraklarindan Endiiliis’e kadar farkli bolgeler ve mezheplerdeki alimlerin bu
calismalarinda serh igin daha ziyade el-Buhari’nin kitabi tercih edilmekteyken Endiiliis’te ise onun
yerini Miislim’in kitab: almaktadir. Diger taraftan serhler sadece es-Sahthdn ile sinirli olmay1p Kiitiib-i
Sitte’nin geri kalani (Siinen-i Erba‘a) iizerine kaleme alinmis serhler de mevcuttur. “Merkez”de bu tiir
calismalar yapilirken “cerve’de ise derleme kaynaklar (Mesdbih, Miskdt) lizerine yapilan serh

calismalari tercih edilmektedir (s. 134-145).

Yine bu dénemde, Memliikler’in idaresinde olan ve nakli ilimler agisindan 6nemli konumda
bulunan Dimask ve Kéhire’ye (merkez) mukabil ilhanlilar'in hakimiyetinde olan Tebriz ve $iraz
cografyasinda (cevre) akli ilimler nisbeten 6n plandadir. “Merkez”de isnadli temel hadis kaynaklar:
one cikarilmisken “cevre”de daha ziyade derleme/ikincil kaynaklara itibar edilmistir. Bunun bir
neticesi olarak ¢evredeki hadis calismalar: yeterli gortilmemis, tenkit edilmis yahut da gérmezden
gelinmistir. Biitiin bunlarin arka planinda Memliik-ilhanh rekabeti de vardir (s. 146-149). Benzer bir

” o«

“merkez”-“cevre” farklilasmasi serhlerin nicelik ve niteliginde de karsimiza ¢cikmaktadir. “Merkez”de
yazilan serhler daha hacimli, miinakasac1 ve ispata yonelik iken “cervre”dekiler ise daha sade,

taraflara kisaca deginen, miinakasadan uzak ve ispat gayretinde olmayan calismalardir. Yine bir
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tarafta isnada (ve tahliline) 6nem verilirken diger tarafta cogu zaman bu safha atlanilarak hadisler

(metinler) dogrudan yorumlanmistir (s. 150-154).

Hadis yorumculugu baglaminda dénemde dikkat ceken bir baska husus da “kirk hadis”ler yahut
miistakil “tek hadis”ler tizerine kaleme alinan serhlerin ¢oklugudur. Bu meyanda es-Sahthdn’dan sonra
serh icin en ¢ok ragbet goren metinlerden biri de erbatinlardir. Bunda dénemin sartlarimin etkili
oldugu ifade edilmistir. Ayrica tek bir hadisi ele alip yapilan yorumlama faaliyeti de erbaiinlar kadar
dikkat cekicidir. Dénemin 6nde gelen alimlerinden ibn Teymiyye’nin (8. 728/1328) 18, bn Receb el-
Hanbeli’nin (6. 795/1393) ise 20 serh calismasi yaptig1 kaydedilmistir (s. 155-158).

Eser liretiminin oldukga fazla oldugu bu dénemde gériilen bir durum da tamamlanamayan ve
kaybolan serhler olgusudur. Nitekim meshur Miislim sarihi en-Nevevi'nin bir de Buhari serhi oldugu
kayitlarda gegmektedir. Ancak hakkinda bundan fazla bir malumat edinilememistir. Benzer sekilde
ibnKesir'in de (8. 774/1373) tamamlanamayan bir Buhari serhinden bahsedilmektedir. Yine Mogultay
b. Kili¢in Eb(i David serhi de kayip serhler arasindadir. Bu dénemde kitaplarin yok olmasinin
sebeplerine temas eden yazar; kitlik, pahalilik, kiitiiphanelerin yagmalanmasi ve dagilmasi ve yangin
gibi bazi sebepler zikreder. Tamamlanamayan serhlere de 6rnek olarak ibnii’s-Salah’in (6. 643/1245)
Miislim serhini, ibn Seyyidinnis'in (8. 734/1334) Tirmizi serhini, Mogultay’in ibn Mace serhini, ibn
Receb’in Buhar{ serhini verdikten sonra bunlar1 ikmal eden sonraki alimlere de deginerek bu olgunun

sebebini ilm{ canlilik ve yogunluk gibi sebeplerle agiklar (s. 159-164).

“Donemin Karakteristik Olaylarinin Serhlere Yansimasi” basligini tasiyan {iglincii ve son
boliimde ise temsil giicii yiiksek Ornekler iizerinden donemin bazi 6nemli olaylarinin hadis
yorumculuguna etkisini tespit etmeye calisan yazar; Tiirklerle savasma(ma)k, Ben(i Kant{ira'nin gelisi,
badiyelilerin bina yarisi ve Mesrik’'ten gelen ates, imamlarin Kureysiligi ve Memliik idarecileri,
Hicaz’'dan ¢ikip aydinligi Busrd’'ya ulasacak ates, Memlitk Sultani Seceriiddiir ve kadinlarin
yoneticiligi, kiyamet aldmeti olan ve Medine’ye girmeyen veba konulari ele alir. flgili konularda
kaynaklarda yer alan rivayetleri/hadisleri ve bunlarin serhlerdeki yorumlanma seklini inceleyerek
degerlendirmelerde bulunur. Burada hadis yorumculugunun dénemsel, subjektif ve tartismaya agik
yOniine isaret ederken sdyle bir yol takip edecegini belirtir: hadis < rivayet (aktarim) <kaynak (kitap)
< olay/hadise < yorum/serh < hadis olay 6zdesles(tiril)mesi. Ayrica rivayetlerin ¢ift yonlii olarak
kullanildigina/yorumlandigina dikkat cekerek, “Size ilismedikge Tiirkler'e ilismeyin!” hadisi (ve
benzerleri)nin Mogol (ilhanh) idaresinde yasayan Atd Melik el-Ciiveynl (6. 681/1283) ile aslen
Endiiltislii olup iskenderiye’de vefat eden Ebu’l-Abbas el-Kurtubl (6. 656/1258) tarafindan zit bir
sekilde serh edildigini sdyler. ilaveten srihlerin zihnindeki Tiirk-Mogol-Tatar konumlandirmasinin

farkliligini da diger bazi drnekler tizerinden temas eder (s. 167-182).

“Ben(i Kant(ird” ile ilgili nakil, donemin en énemli olaylar1 arasinda yer alan Bagdat'in diistisii
ve halifenin dldiiriilmesi (656/1258) ile irtibatlandirilarak ele alinmis/yorumlanmistir. Buna gore kimi

yerde Tiirkler’le kimi yerde Mogollar’la 6zdeslestirilen Ben(i Kant{ird'nin, h. 7. asirda Bagdat’1 isgal
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edip Musta‘sim-Billah’1 ve beraberindeki Miisliimanlar: katletmesiyle Hz. Peygamberin (s.a.s.) haber
verdigi olay vuku bulmustur (s. 182-187). Tiirkler'le/Mogollar’la iliskilendirilen bir baska nakil de
Cibril hadisinde kiyamet aldmetlerinden biri olarak zikredilen “Yalin ayak baldirt ¢iplak koyun
¢obanlariin bina yapiminda yaristiini ggrmendir.” ifadesi (ve benzerleri)dir. Aymi seklide “kiyametin ilk
alameti olup, Mesrik’ten gelerek insanlar1 Magrib’e sevk edecek ates” nakli/haberi de “Tiirk fitnesi”

denilerek Mogollar/Tatarlar'in batiya ilerleyisi olarak yorumlanmistir (s. 187-191).

Burada yorumlarin degerlendirilmesine gegen yazar; oncelikle yorumlarin isabetinden ¢ok
tarihi zeminine dikkat ¢ekerek sarihlerin icinde yasadiklar1 zaman ve mekanin bir pargasi olduklarin
hatirlatir. Sonrasinda ise sarihlerin ihtiyath bir dil kullanmakla birlikte bazen net ifadelere de yer
verdikleri, rivayetlerde ravi kusurlar: olabilecegine degindikleri, Tiirk-Mogol-Tatar aynilestirmesine
gittikleri, anakronik bir yaklasimla etnik bir ayrim kastedildigi vehmine diisiilmemesi gerektigi,
sarihlerin geliski iceren ve teyid edilmesi gereken bazi ifadelerinin de bulundugu degerlendirmelerini
yapar (s. 191-196). Ayrica serhlerde, olaylarla ilgili sadece Mogollar'in suglanmadigi; basa gelen
hadiselerin birer musibet olup giinahlarin neticesinde yasandigina isaretle ic muhasebe yapildig1 da

goriliir (s. 197-198).

Hilafetin Kureysiligi ile ilgili nakillerinin donemin hadis serhgiligine yansimalarini inceleyen
yazar; konuyu Ebu’l-Kasim el-Kazvini (6. 623/1226), Ebu’l-Abbas el-Kurtubi, Tiribisti (6. 661/1263),
en-Nevevi, Muzhiruddin Hiiseyn (6. 727/1327), Serefiiddin et-Tibi (3. 743/1343), Zeyniilarab el-Misri
(6.758/1357), Sa‘diiddin et-Teftazani (6. 792/1390), ibn Receb el-Hanbeli ve Necmiiddin et-Tars{isi’den
(6. 758/1357) aktardigi yorumlar/izahlar ile degerlendirir. Neredeyse biitiin ($afii) sarihlerin
hilafetin/imametin Kureysiliginde ittifak halinde oldugunu gosterdikten sonra (Hanefl) et-
Tars{isi'nin ve ibn Haldin'un (6. 808/1406) “hikmetci” yorumlari ile Memliikler'in hilafetinin
mesriiyetinin hedeflendigini belirtir. Biitiin bunlarin arka planinda bir Safil-Hanefl rekabetinin
varligina da dikkat ¢eken yazar, devrin ilmi/fikri 6zgiinliik/hiirriyet a¢isindan miispet havasina da

isaret eder (s. 202-213).

Rivayetlere gecen Hicaz'dan ¢ikarak aydinligi Busra'ya ulasacak ates ise h. 654 (Ibn Teymiyye'ye
gdre 655) sensinde Medine civarinda yasanan ve (tevatiir derecesinde) yayilan siddetli ve uzun siireli
zelzele, ates ve korkung ses (volkan patlamasi) olarak izah edilmistir. Ebu’l-Abbas el-Kurtubf, T{ribisti,
Eb( Same (0. 665/1267), Ebii Abdillah el-Kurtubi (. 671/1273), en-Nevevi, Kadi Beyzavi (6. 685/1286),
ibn Teymiyye, et-Tibi, Zeyniilarab, ibn Kesir, Semsiiddin el-Kirmant (5. 786/1384) ve ibn Receb gibi
birgok sirihten benzer ve tamamlayici sekilde aktarilan bu yorumlar, insanlar etkisi altina alan tabiri
caizse kiyamet dehseti yasatan bir olayin hadisle iliskilendirilmesini gostermektedir. Yazar, konuyla
ilgili aktardigi glincel bilimsel tespitler ve haritalar ile de mezk{r yorumlarin bir anlamda saglamasin

yapmaktadir (s. 213-226).

H. 7. asirda ti¢ ay gibi kisa bir siire de olsa Memliik sultani olan ve adina para basilip hutbe

okunan Secertiddiir’iin (6. 655/1257) devlet baskanligi da dénemin hadis yorumculugunda yer bulmus
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bir baska hadisedir. “Yénetim is(ler)ini bir kadina tevdi eden bir topluluk asla iflah olmaz.” hadisinin
yorumu/geregi olarak halife tarafindan sert bir {islupla menstr talebi reddolunan Seceriiddiir -
muhtemelen sartlarin  zorlamasiyla- sultanhigi birakmistir. Dénemin Alimlerinden el-izz b.
Abdisselam’in (6. 660/1262), yorumu “Allah’mn Miisliimanlar1 bir kadinmin idaresiyle nasil bir
belaya/imtihana tabi kildigi” seklinde olmustur. Kadin(lar)in idareciligi baglaminda bn Kayyim el-
Cevziyye (6.751/1350) ve ibn Kesir’den de benzer yorumlar: aktaran yazar, kisa bir degerlendirmenin

ardindan son basliga gecmektedir (s. 227-232).

“Kiyametin Alameti Olan ve Medine’ye Girmeyen Veba” basliiyla Hz. Peygamber’den (s.a.s.)
naklolunan hadisle ilgili yorumlari/serhleri aktaran yazar; rivayetin ¢ogunlukla (Kudiis’iin
kurtarilmasindan sonra) h. 740’larda meydana gelen ve dogudan baslayip bati sinirlarina kadar
ilerleyen biiyiik vebd salgimyla izah edilmesine dikkat ceker (s. 232-237). Hadisin devamindaki
“vebanin Medine’ye gir(e)memesi”yle alakali olarak da “Diger yerlerde oldugu gibi kitlesel dliimlere

sebep olmaz.” yorumlarinin daha isabetli oldugu degerlendirmesinde bulunur (s. 238-240).

Bes sayfalik Sonu¢ kismu ile calismasini sonlandiran yazar; burada calismada elde ettigi
neticelere yer vermektedir. Donemle ilgili Dimask ve K&hire merkezli ¢alismalarin yaninda isfahan,
Tebriz, $iraz, Hemedan ve Kirman gibi merkezler &zelinde caligmalarin yapilmas: gerektigi
tavsiyesiyle de sozlerini baglamaktadir (s. 241-245). Ardindan kitap zengince bir “Bibliyografya” (s.
247-262) ve “Dizin”in (s. 263-274) ile son bulmaktadir.

Hemen ifade etmek gerekir ki kitap, konu ve yontem itibariyle ¢ok fazla bilgi ihtiva etmektedir.
Bu bilgilerin degerlendirmesi ve yorumlanmasi da zengin bir muhteva ortaya ¢ikarirken haliyle
kitabin hacmini artirmistir. Bununla birlikte basliklar1 ve akici sltbuyla merak ve heyecan

uyandirarak kendini okutan bir calisma meydana gelmistir.

Hadis tarihinde kirilma doénemi diyebilecegimiz oldukca &nemli bir devreyi inceleyen bu
calisma; hadis caligmalarin etkileyen faktorler, dsnemin hadis serhgiliginin kendine has 6zellikleri
ve yasanilan olaylarin hadis yorumculugunu nasil etkiledigi konularinda doyurucu bilgiler

sunmaktadir.

Biitiin bunlara ilaveten kitapta nazarlik kabilinden bazi ufak (teknik) hatalara da rastlanmistir.
Zaten Imam $afit'nin de ifade ettigi tizere Allah’in kitabinin disindaki her kitapta bir takim hata ve
eksikliklerin bulunmasi kacinilmazdir. s. 10’da Ebu’l-Kasim Ibn Asakir'e (8. 571/1176) ait olarak
zikredilen el-Erba‘lin fi'l-hadis ‘ale’l-cihdd’in isminde bir hata(li yazim) s6z konusu olmustur. Dogru imla
el-Erba‘tin fi'l-hass ‘ale’l-cihad olmalidir (Bu hatali iml4 ayni sayfadaki 76. dipnotta ve Bibliyografya'da
da yer almaktadir (s. 252)). S. 85’te ibn Ebi Cemre’nin vefatina dair verilen tarihin ((8. 699/1384))
miladi kismi hatalidir. Muhtemelen sebk-i ayn/kalem ile bir sonraki isimde verilen tarih (Kirmanf (.
786/1384)) ile karismistir. Dogrusu 1300 olmalidir. S. 138’deki tabloda -yine- ibn Ebi Cemre’nin isim ve
neseb bilgilerinde (Eb Muhammed Muhammed b. Said b. Eb Cemre ...) hata vardir. Dogrusu ...

Abdulldh b. Sa‘d ... olmalidir. Ayrica kendisine ait olarak zikredilen ve “miitedavil degil” diye kayit
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diistilen BuhAri('nin muhtasarinin) serhi Behcetii'n-niifis ve tehallthd bi-ma‘rifeti md lehd ve ma ‘aleyha
kanaatimizce miitedavil serhlerdendir.

Kitabin genelinde Imam Miislim’in (6. 261/875) es-Sahih’i icin el-Cami‘u’s-sahth ifadesi
kullanilmustir (s. 99, 133, 135, 141). Muhtemelen Tiirkiye Diyanet Vakfi islam Ansiklopedisi'nin (DiA)
kullaniminin esas alinmasi (yahut ona bagli kalinmasi) sebebiyle yayginlasan bu hatali kullanimin
degismesi gerektigi kanaatindeyiz. Zira muteber (klasik) kaynaklarda gectigi ve muasir calismalarda
da tespit edildigi {izere imam Miislim’in es-Sahih’inin orijinal kisa ismi el-Miisnedii’s-sahih’tir. Nitekim
s. 134’teki 451. dipnotta atif yapilan kaynagin isminde/bashginda zikri gecen isimlendirme de boyledir
(“Muslim’in el-Musnedii’'s-Sahih’i Uzerine Yazilmus Serhler”). Bu hatali (yaygin) kullanimin en

azindan akademik cimiada degisecegini imid etmekteyiz.

Son olarak; Kriz Déneminde Hadis ve Yorum, hadis tarihinin nakil dénemine ve 6zellikle h. 7. ve 8.
asirlara dair ayrintili okuma yapmak isteyenlerin miistagni kalmamalar: gereken bir eserdir. Benzeri
donemsel ve bolgesel calismalarin sayisinin artmasi hadis tarihini daha yakindan tanimaya vesile

olacaktir.
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BOOK REVIEW

Hadith and Commentary in the Crisis Period: Hadith Scholars under the Shadow of Crusader and
Mongolian Attacks

Selim Demirci: Ankara: {lem Publications, 2020, 328 p.

Abstract:

One of the periods of history of hadith in which the most number of books were written is the
higiri 7th and 8th centuries. During these centuries, when the Islamic world was under the attack of
crusaders in the West, and Mongolians in the East, the hadith scholarship underwent a change by the
influence of this political atmosphere. There were various elements affecting hadith scholars and
their books in this era when institutional educational foundations became widely common. Certain
political, humane and natural incidents were reflected in the hadith studies of the time. In this period
of the history of Islam, which is referred to as the Sunni-Turks’ period, Ayyubids were fighting against
Crusaders, and Mameluks were fighting against Ilkhanids (Mongolians). Selim Demirci’s book, named
Hadith and Commentary in the Crisis Period, analyses the related period and lands in terms of the
hadith studies of the time and factors influencing them, this period’s practices of sharhs of hadith
with their distinctiveness, and the reflection of the period’s characteristic incidents in the hadith

sharhs of the time.
Key Words:

Hadith, Commentary, Crisis, Scholar, Crusader, Mongolian
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