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EDITORDEN

Degerli Okurlar,

2011 yilinda yayin hayatina baslayan Kilis 7 Aralik
Universitesi Sosyal Bilimler Dergisi, 2020 Aralik sayisindan
itibaren Ortadogu ve Go¢ dergisi adiyla okuyucuyla
bulusacaktir. Bu sayiyla 10. yilini tamamlayan dergimiz, bu
sayidan itibaren Ortadogu ve go¢ konularina yénelik
kapsaml ve nitelikli yazilarla okurlarini bulusturma
noktasinda ilerleyecektir.

Dergimizin bu sayisinda bes arastirma makalesi, iki kitap
tanitimi - bulunmaktadir. Ortadogu ve Goé¢ dergisi,
Ortadogu cografyasi ve gog¢ olgusu lzerine akademik
cahsmalar yapan arastinalanin  katkilanyla  yazar
kadrosunu genisletip daha nitelikli yazilara yer vermeye
calisirken diger yandan da uluslararasi standartlan
yakalamis akademik bir yayin organi olma yolunda
uluslararasi veri tabani ve indekslerde taranmaya gayret
ederek  hedeflenen  noktaya saglam adimlarla
ilerlemektedir.

Ortadogu ve Go¢ dergisi olarak dergimize katki saglayan
yazarlara, hakemlere, dergimizin kurullarinda gérev yapan
bilim insanlarina tesekkiir eder ve makalelerin ilgili
okuyuculara yararl olmasini dileriz. Saygilarimizla.

Dr. Abdullah ALTUNCU
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FROM EDITOR

Dear Readers,

Kilis 7 Aralik University Journal of Social Sciences, which
started its publication life in 2011, will meet with the
readers under the name of Journal of Middle East and
Migration Studies as of December 2020. Completing its
10th year with this issue, our journal will continue to bring
its readers together with comprehensive and qualified
articles on the Middle East and migration studies.

This issue of our journal contains five research articles
and two book presentations. The Journal, with the
contributions of researchers who conduct academic
studies on the Middle East and the phenomenon of
immigration, is trying to expand its scope and include
more qualified articles, while on the other hand, it is
taking firm steps towards the targeted point by trying to
be scanned in international databases and indexes in
order to reach international standards.

As Journal of Middle East and Migration Studies, we
would like to thank the authors, reviewers and academics
working on the boards of our journal and wish the articles
to be useful to the relevant readers.

Regards.

Dr. Abdullah ALTUNCU
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Abstract

Prejudice against people of ethnic groups different than
one’s own can be central to intergroup conflict. A person’s
religiousness may function to either facilitate or retard prejudices,
depending upon whether the way the religion is held fosters
perceiving others as outsiders and in an “us versus them” manner.
These considerations raise concerns about increased expression by
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Republic of Turkey citizens of attitudes against the Syrian refugees
that fled to Turkey between 2011 and 2019. The present study used
quantitative methods to examine prejudice against Syrian war
refugees and asylum seekers as related to religious attitudes and
demographic variables in 400 Turkish Muslims in rural Eastern
Anatolia, making this a unique dataset that adds to the international
pool of information about religion and prejudice. Analyses of
measures of social distance from others, feelings toward the
outgroup, and religious attitudes showed that prejudice decreased
as religious attitudes became more positive, and that women’s
religious attitudes were more positive than those of men.
Participants with lower monthly income had significantly higher
religious attitudes and lower social distance scores than those with
high income. People studying Engineering, Education, and Arts and
Science showed greater prejudice than those studying Theology.
The findings help expand our knowledge base of the relation
between religion and prejudice, and document differences
between the present findings and those of studies of this
relationship in other countries and religions.

Keywords: Prejudice, Religiosity, Religious Attitudes, Social
Distance, Syrian, Refugees, Islamic Attitudes.

DINi TUTUM, DEMOGRAFIK DEGISKENLER VE TURKIYE’DEKI
SURIYELi MULTECILERE YONELIK ONYARGI: YEREL VERILER VE
ULUSLARARASI FARKLILIKLAR

Ozet

Etnik gruplardan insanlara karsi olan 6nyarg! Kkisinin
kendisinin gruplar arasi ¢atismada merkezde bulunabilmesinden
farkhdir. Bir kisinin dindarligl, dinin “biz ve onlar” seklinde
baskalarini yabanci olarak algilamayi tesvik edip etmedigine bagh
olarak Onyargilarin ortaya c¢ikmasini kolaylastirabilir ya da
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yavaslatabilir. Bu hususlar, Tirkiye Cumhuriyeti vatandaslarinin
2011-2019 yillari arasinda Tirkiye’ye gocen Suriyelilere ydnelik
tutumlarda daha fazla ifade edilmesi konusunda endiseler
uyandirmaktadir. Bu arastirmada, Dogu Anadolu’da 400 Tirk-
Musliman’in dini tutumu ve demografik degiskenlerle iliskili olarak
Suriyeli milteci ve siginmacilara yonelik dnyargili tutumlarini
incelemek icin nicel yéntem kullanilmistir. Boylelikle, din ve 6nyargi
konusunda uluslararasi bilgi havuzuna 6zgiin bir veri seti
eklenmistir. Oteki ile sosyal mesafe, dis gruba yénelik duygular ve
dini tutum konusundaki analizler, dini tutumlarin daha olumlu hale
gelmesiyle 6nyarginin azaldigini ve kadinlarin dini tutumlarinin
erkeklerden daha olumlu oldugunu gdéstermistir. Aylik geliri daha
dasik olan katiimcilar, yiliksek gelire sahip olanlara gére 6nemli
Olclide daha yiiksek dini tutumlara ve daha diisiik sosyal mesafe
puanlarina sahiptir. Muihendislik, Egitim ve Fen-Edebiyat
fakiiltesinde okuyan insanlar, ilahiyat okuyanlardan daha fazla
Onyargi gostermistir. Bulgular, din ve dnyarg arasindaki iliskiye dair
bilgi tabanimizi genisletmeye yardimci olmakta ve mevcut bulgular
ile diger lilkelerde ve dinlerde bu iligkiyle ilgili calismalarin bulgulari
arasindaki farkliliklari ortaya koymaktadir.

Anahtar Kelimeler: On yargl, Dindarlik, Dini Tutumlar, Sosyal
Mesafe, Suriyeliler, Miilteciler, islami Tutumlar.

Introduction

The civil war that began in Syria in 2011 directed millions of
people into other countries in a wave of forced migration - a
decade-long phenomenon that turned into a mass movement
(Aksit, Bozok & Bozok, 2015). According to the UNHCR (2019), 68.5
million people were forcibly displaced worldwide by the end of
2018, 40 million were internally displaced, 25.4 million were
refugees, and 3.1 million were asylum seekers. During this period,
Turkey received more than 3.5 million Syrian refugees of all ages.
Because of this, it is important to assess whether Turks have
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prejudicial attitudes towards the Syrians. In addition, because the
vast majority of the Syrians are Muslims and Turkey also has a
majority Muslim population, it is valuable to access whether any
prejudicial attitudes the Turks might have are related to their own
religiousness. The goal of the present study was threefold: (1) to
examine of local attitudes of Turks toward Syrians, (2) to add to the
international knowledge of the relationship between religion and
prejudice as manifest in a unique, understudied sample (3) to
explore the degree to which the theoretical understanding of the
relationships between religiousness and prejudice extrapolate
sufficiently well to validly apply to that relationship in the present
study, or perhaps in Turkey more generally, or whether some
alternative theoretical conceptualization is necessary.

Context

Universities can attract people from different countries and
host people of different colors and cultural identities. These
differences may play a role in strengthening intercultural
communication and understanding, but may also have the reverse
effect if the outgroup enters a host country too quickly. The
massive influx of immigrants in Turkey between 2011 and 2019 may
have caused Turkish university students to adopt prejudicial
attitudes towards those with different identities. Specifically, the
sudden and large migration of Syrian war refugees may have
brought about a psychosocial problem in which cultural differences
are less accepted, tolerance decreased, and desired distance from
the other increased. A number of prejudiced statements toward
Syrian refugees have recently been stated by Turkish students: E.g.,
“They flee from war here and settle in universities without exams,
take shelter in state dormitories free of charge and receive our
scholarship.” A significant portion of these expressions may be
related to lack of knowledge of the individual target of the
communication and the lack of adequate contact between the two
cultural groups. Thus the existence of social distance between
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groups may not only be caused by prejudicial attitudes, but also can
be transformed into discriminatory behaviors such as insults, scorn,
and exclusion. This circumstance then sets the stage for the
marginalization of the mass of Syrian refugees and the feeling that
they are second-class.

Importantly, in addition to the present study examining
prejudicial attitudes of Turks towards Syrians, it assessed the
relationship between prejudice and religious attitudes in one
predominantly Muslim population toward others also of a
predominantly Muslim population. It follows upon a long series of
international research that documents a non-uniform relationship
between religiousness and prejudice in the US (Allport, 1954; Allport
& Ross, 1967; Batson, Schoenrade & Ventis, 1993; Donahue, 1985;
Donahue & Nielsen, 2005), and that has been extended to Eastern
Europe (Poland: Socha, 1999) and the Middle East (Iran: Ghorbani &
Watson, 2006; Ghorbani, Watson & Mirhasani, 2007). In general,
religiousness may facilitate or retard prejudice, depending on other
factors and even if religious differences are minimal (Yapici, 2004;
Donahue & Nielsen, 2005; Kite & Whitley, 2016).

In a study of 97 Muslim refugees in Turkey, Cetin (2019)
found that religious participation had a negative relationship with
prejudice and a positive relationship with social inclusion. In a study
with similar results, Ben-Nun Bloom et al. (2019) found that religious
attitudes towards Jewish (in-group) and non-Jewish (out-group)
immigrants in Jerusalem affected whether they were more
tolerant. The results showed that an individual's religious identity
was associated with a more tolerant attitude towards the in-group,
compared to the out-group. Contrary to these data, Deslandes and
Anderson (2019) examined 43 studies in their meta-analysis of the
relationship between religiousness and prejudice. The two most
important conclusions were that what is meant by “religion” is
“religiously affiliated” and not religiosity; thus, it tends to be
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religiously affiliated samples that have negative attitudes towards
refugees and immigrants, so that they are more likely than others
to be the targets of prejudice. Another study (Cowling & Anderson,
2019) examined both Muslims and Christians for the degree of
association between religiousness and prejudice towards asylum
seekers in Malaysia. The most important result showed that there
was greater prejudice towards refugees from a religion different
from one’s own - more negative attitudes toward the out-group
member. Finally, a study of people in the general population in the
USA found that Agreeableness was negatively related to prejudice
toward Syrian refugees, Extroversion and Consciousness were
positively associated with prejudice, and religious orientation
added slightly to those relationships (Carlson et al., 2019).

Research on the populations noted above is important as
both a contribution to the international scientific literature and as a
useful source of information for making sound policy decisions that
affect the lives of the citizens of a host country, refugees in that
country, and other migrants. The present study is intended to
contribute to the establishment of social policies that inhibit verbal
and physical attacks against others, made manifest by prejudices.

Uniqueness of the Present Research

The number of psychological studies of people who have
been seeking asylum in Turkey is small, and there are fewer studies
of Syrian war refugees. Thus, the present research begins to fill a
gap in the international psychological research literature on the
relationships between religiousness and prejudice. Although the
issue of prejudicial attitudes of Turkish people towards Syrian
asylum seekers has attracted some public attention, the studies are
few. Ozkececi (2017) examined prejudice towards asylum seekers
by means of a questionnaire administered to 310 people living in
Istanbul and Sanliurfa. She found that as the quality of contact
increased, positive feelings increased. At the same time, perception
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of realistic and symbolic threats, negative stereotypes, negative
affect towards the outgroup, and perception of social distance
decreased. Yanbolluoglu (2018), on the other hand, examined the
attitudes of 303 Turkish citizens towards Syrian asylum seekers and
various factors that may explain them. The results indicated that
positive contact with Syrian refugees was associated with the
Turk’s positive feelings toward them, and negative contact was
associated with increased negative feelings toward them. A decade
before the Syrian war, Bikmen (1999) studied the attitudes and
stereotypes of Turks towards different ethnic groups and found
that social contact with people in specific groups may decrease as
contact with all ethnic groups’ increases. Bikmen also observed that
a negative bias toward an out group decreased as it’s
socioeconomic status increased. Thus, in addition to a group’s
ethnic identity, its social class is also a determinant of prejudice.
Erisen (2018) proposes that social distance is an important factor
that increases prejudice and negative feelings towards Syrians - a
notion that may parallel research findings on similar phenomena in
international research on prejudice.

Not all of the studies focus on bias against Syrians (e.g.,
Bikmen, 1999), but those few that do focus on prejudice towards
Syrians have all been carried out in highly populated provinces such
as Sanliurfa, Istanbul, and Bursa. However, there may be
differences in the cultural identities and their attitudes towards
Syrian refugees and those of people in the more rural Turkish
provinces. Therefore, there is a need for parallel research in the
more rural areas (Ozkececi, 2017; Yanbolluoglu, 2018) in Turkey and
internationally. The present study aimed to help fill this void by
being conducted in the province Elazig, Eastern Anatolia, and thus
provide a unique contribution. One important datum that makes
the present study valuable is that it is first to explore prejudice
toward and social distance from Syrians living in a rural Turkish
province, which hosts more Syrian war refugees than the total
number in Poland, Denmark, Norway, and Portugal — a not small
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slice of Western Europe. Extending this point, the present study
examines the relationship between prejudice and religious
attitudes in particular, in a predominantly Islamic cultural context
for both the host and immigrant peoples.

Conceptual and Theoretical Framework

A set of variables may be at work in the participants’ lives
that would theoretically facilitate both compassion and harmony
between the host and migrant groups as well as tension between
them. They are similar in that both groups are comprised of
students, they attend the same university in the same location, are
from two countries of predominantly the same religion, and are
generally at equivalent economic levels. They are also equivalent in
gender. These factors would seem to foster a sense of equality,
hospitality, and equanimity in the host group. However, an
opposing set of processes may instead foster suspicion,
competition, or conflict between the groups. The host group may
feel like the immigrant group is trying to take what does not belong
to them (e.g., jobs, healthcare resources, housing, money,
educational opportunities) and may be tired of the immigrants
needing and asking for help. Because of this, any compassion the
host group initially felt for the immigrants may have dissipated,
become stale, and tainted with negative feelings such as
resentment.

The prejudicial attitudes as manifest in a desire to keep a
larger social distance from the immigrants might not be assessed in
an unconfounded or nonreactive way by asking participants directly
if they are prejudiced. But they are more likely to be assessed in two
less direct, more nonreactive ways, by asking them a set of
questions that tap the desired social distance between the two
groups, and by asking them indicate on a “thermometer” how they
felt about the immigrant group. These two instruments, as well as
the measure of religious attitudes, are presented below.
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Research Questions and Hypotheses
The main question of this study is: “What is the relationship
between prejudice toward Syrian immigrants and religious attitudes
in Turkish students in Eastern Anatolia?” Based on this basic
question, the research also seeks to illuminate the relationship
between prejudiced attitudes and various demographic variables
(gender, income level, field of education). The research hypotheses
were:
H.. There is an overall relationship between prejudice and
religious attitudes. This overall relationship is evident as follows.
a. There is a posture of social distance by Turkish
students toward Syrian students, especially manifest in
those participants whose field of education does not
connote stronger religiousness.
b. There is an inverse relationship between religious
attitudes and social distance.
c. There is a positive relationship between religious
attitudes and feelings (cold-warm) of the Turkish
students toward the Syrian students.
H.. Turkish students have negative (cold) feelings towards
Syrian students to a degree greater than would be expected based on
their self-reported initial feelings toward them.
a. These feelings are related to religious attitudes and
various demographic variables (gender, income
level, field of education).

Method

Participants

A set of 425 questionnaires was initially distributed to
potential research participants. Of these, 25 were incomplete or
incorrectly filled out and, therefore, deleted from the study. This
left a final sample of 400 undergraduate students at Firat
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University, Elazig, Turkey, who participated in the study between
February and May 2019.

Multi-stage cluster sampling was used to generate the
sample, with an N = 100 in each of the following fields of study:
Engineering, Theology, Arts and Sciences, and Education. There
were 200 men and 200 women. Their mean age was 22.1years, with
7 aged 18 (categorized as adolescents), 386 between 19-30 (young
adults), and 7 between 31-38 (middle adults). The places from which
they came as primary residences were as follows: from a small
village of population size less than 2000, N = 66 (16.5%); from a town
of size between 2000-20.000, N = 8 (2%); from a district of size more
than 5000, N = 68 (17%); from a province of size more than 20.000,
N = 176 (44%); from a big city of size more than 750.000, N = 82
(20.5%). When asked whether or not they lived in a multicultural
environment, 46% (184) said “yes” and 54% (N = 216) said “no”.
Ninety percent (N = 360) were employed when participating in the
study; 10% (N = 40) were not. Their monthly income levels (in Turkish
Lira [TL]) were 1-999 (N = 35), 1000-1999 (N = 94), 2000-2999 (N =
103), 3000-3999 (N = 81), 4000-4999 (N = 40), and 5000+ (N = 47).

Questionnaire

Demographic information. The questionnaire consisted of
4 parts. The first part asked for demographic information and
consisted of 10 questions that asked the participants for their age,
gender, field of education, where they lived most of their life,
whether where they lived was multicultural, their attitude upon
their first encounter with a foreign person (i.e. a person from
another country with a different ethnic identity), income level, and
marital status.

Bogardus Social Distance Scale. The Social Distance scale
developed by Bogardus (1925) to measure national and racist
attitudes consists of 7 items. It was adapted into Turkish by Balaban
(2013) as a 6-item measure. Balaban found Cronbach's Coefficient
Alpha, an index of internal consistency, to be .93. The Cronbach
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Alpha for the dataset in the present study value was .83, thus
reflects high reliability and useful for research. The participants
rated each item from 1 (never disturbed) to 7 (very uncomfortable).
The set of items ask about one’s boss being a Syrian, working with
a Syrian, living on the same street with a Syrian, having a Syrian
neighbor, or a Syrian close friend, or being married to a Syrian. In
this 6-item version of the scale, the total score that corresponds to
the lowest possible social distance is 6, and the total score that
corresponds to the highest possible social distance is 42. A lower
score reflects little or no discomfort, whereas a higher score
reflects a greater discomfort and bias toward keeping one’s
distance from the other.

Feeling Thermometer. The feeling thermometer scale
(Esses, Haddock & Zanna, 1993) adapted to Turkish by Balaban
(2013) assesses prejudicial attitudes as a measure of the
participant’s emotional state as analogous to a temperature. It is a
single-item scale for which selecting 0 “degrees” indicates very cold
(negative) feelings and 100 degrees represents very warm
(positive) feelings. Warmer (higher) scores correspond to lower
prejudice. In the present study, this measure was adapted as the
“Feeling Thermometer” for use with the Syrian students as the
target population. It asked participants to indicate their feeling
toward members of the immigrant group from very low to very
high, by placing a mark on a diagram of a thermometer with “o0”
(low) at the bottom and “100” (high) at the top, with instructions
that indicate that “100” is more favorable.

The Ok Religious Attitude Scale. This scale (Ok, 2011 for the
Turkish version, 2016 for the English version) assesses religious
attitudes in an Islamic context by means of 8 items broken down
into 4 categories of 2 items each. Half of the items were negatively
worded in order to control for response-set bias. Sample positively
worded items are, “I check that | am living my life in line with my
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religious values” and “I feel that God helps me when life is difficult.”
Sample reverse scored items are, “I feel there is no need for
religion” and “I feel religion does more harm than good to people”.
Participants are asked to rate their degree of agreement with each
item on a 1 (strongly disagree) to 5 (strongly agree) scale. Thus the
range of possible scores goes from 8 (lower attitudes toward
religion or a religion) to 40 (higher attitudes toward religion or a
religion); a higher the score reflects more affirmation of
religiousness. In two samples, of 934 and 388 people, Ok (2011)
found the alpha coefficient to be .81 and .91. In the present
research, it was .88.

Procedure and Data Analyses

All participants volunteered for the study. They were
informed that they could cease participation at any time if they
were uncomfortable with the questions, and informed about the
general purpose of the research and who the researcher was before
they filled out the questionnaire. The researcher was present at all
times and answered any questions while the participants
completed the questionnaire.

The survey was conducted in different locations within the
campus. For example, at the beginning of lectures in classes,
canteens, students in the garden were selected according to the
criteria. It was given to him/her when they voluntarily agreed to
complete the questionnaire. There was no time limit. Usually
students complete within 15-20 minutes. It is conducted February-
March 2019.

Data analyses were performed using the SPSS 22.0
statistical package. Independent samples t-tests were used to
assess whether the differences between two groups was
significant. Oneway ANOVAs were used to examine differences
among the means of more than two groups. Scheffe tests and LSD
tests were used to explore specific mean contrasts among the
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groups. Pearson correlation coefficients were used to reflect the
degree of relationship between two continuous variables.

Results

Initial Encounter

In order to gain an accurate conceptualization of the
relationship between key demographic variables, the participants’
religious attitudes, and degree of prejudice toward asylum seekers
and refugees, it helped to first examine the participants’ attitudes
toward a person of a different ethnic identity in context of the first
encounter with them.

The distribution of attitudes toward a person of different
ethnicity upon a first encounter with them is highly skewed in the
positive direction. Fifty-three percent (N = 212) of the participants
indicated that they had a positive attitude, 44% (N = 176) had a
neutral attitude, and only 3% (N = 12) out of the 400 participants had
a negative attitude upon first encounter with a person of different
ethnicity. Whether the high frequency of positive attitudes was due
to simple liking, or to compassion and caring for the well-being of
the other as might be assumed upon encountering asylum seekers
or refugees, is unclear. Nevertheless, these findings can be
compared with the participants’ attitudes toward the Syrian
immigrants, presented below.

Religious Attitudes and Prejudice: Overall Results

The first question to be asked of the data is whether they
show an overall pattern of religious attitudes being associated with
prejudice measures. The findings are generally consistent with the
hypotheses. As shown in Table 1, the two measures that are
indicators of prejudice, social distance and feeling thermometer
scores, are both moderately and significantly correlated with
favorable religious attitudes such that more religiousness suggests
both lower social distance and warmer feelings toward Syrian
immigrants.
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Table 1. Correlations and descriptive statistics for religious attitude,
social distance, and feeling thermometer scores.

Correlations Rel. Att. Soc. Dist. Feeling Th.
Religious Attitude -21% .25%
Social Distance -21% -.66%*
Feeling Thermometer  .25* -.66*
Descriptive Statistics Mean Std. Dev. Range Alpha
Religious Attitude 32.62 7.67 1-5 .88
Social Distance 18.61 10.61 1-7 .83
Feeling Thermometer  5.34 2.60 0-10 -
*p<.001

The mean scores shown in Table 1 indicate that the most
comfortable social distance of the participants towards the Syrians
is moderate. A more detailed observation appears when we
examine desired social distance for specific actions. For example,
the highest social distance score (M = 4.6, [1-7 scale] N = 159) was
indicated for the closest relationship (marrying a Syrian immigrant),
and the second highest score (M = 3.78 [1-7 scale], N = 101) reflected
dislike for having a Syrian as one’s employer.

Feeling thermometer scores followed a curve that reflected
wide spread of affect from cold to warm. Of the 400 participants,
one-fourth (N = 102) selected the exact midpoint (50 “degrees”)
between very cold (0) and very warm (100). But the distribution was
not balanced. Of the remaining 298 participants, 187 selected a
feeling toward Syrian immigrants between o0 and 40. At 10-degree
intervals, the frequencies for selecting each interval range from 10
- 55. In contrast, the remaining 111 participants indicated their
feelings by selecting each of the 10-degree intervals above the 50-
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degree midpoint, with the frequencies of selecting each 10-degree
interval ranging from 13 — 37. Overall, therefore, approximately one-
fourth of the participants felt neutral about Syrian immigrants, and
of the remaining three-fourths, approximately 63% felt relatively
cold toward the immigrants, and only about 37% felt some degree
of warmth toward them.

Demographic Variables, Prejudice, and Religious Attitudes

Gender. It is a well-replicated finding within and across
cultures that in general women score higher than men on
religiousness by almost any measure (Beit-Hallahmi, 2003, 2014;
Paloutzian, 2017). The present study extends the examination of
gender differences in religiousness to a nontraditional, non-
western cultural context. The present findings replicate the
established international findings - the Turkish women had more
positive religious attitudes than their male counterparts. They also
had lowesr prejudice toward the Syrians as evident by their lower
social distance scores and higher warmth expressed on the feeling
thermometer (see Table 2).

Table 2. Means and (standard deviations), and t-test results for the
religious attitudes and prejudice measures, by gender.

Variable N M S sd t p

Religious Attitude Female 200 33,63 6,97 398 2,65 ,008
Male 200 31,61 8,21

Social Distance Female 200 18,18 9,77 398 ,80 ,421
Male 200 19,04 11,40

Feeling Female 200 5,45 2,32 398 ,78 ,432

Thermometor Male 200 5,24 2,86

Gender differences were slight, showing one significance.
First, religious attitudes of the Turkish participants differ
significantly by gender, t(398)=2.65, p<.01. Religious attitudes of
the women (M=33.63) are higher than those of the men (M =31.61).
Second, social distance scores of Turkish participants toward Syrian
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refugees do not differ significantly by gender, t(398) =.80, p>.05.
The females' social distance scores (M =18.18) are lower than those
of the males (M =19.04). Third, the Turkish participants' feeling
thermometer scores toward Syrian refugees do not differ
significantly by gender, t(398) =.78, p>.05. The thermometer scores
females (M = 5.45) differ only slightly from those of the males (M
=5.24).

The prejudice status of the participants did not show a
significant difference according to gender (see Table 2). Social
distance scores of women (M =18.18) were slightly lower than those
for men (M =19.04). Similarly, female participants had more positive
feelings towards Syrians (M =5.45) than their male participants (M
=5.24). In parallel, Balaban (2013) also found a slight and
nonsignificant relationship between social distance and gender.

Asshownin Table 2, the religiosity of the participants shows
a significant difference according to gender. Females (M = 33.63)
had higher scores on the religiosity scale than males (M = 31.61),
consistent with the hypotheses of this study.

Field of education. The number of Syrian students in Turkey
increased dramatically during the time of the Syrian war. For
example, there were 4 Syrian students at Firat University in 2011,
which increased to 717 in 2019. This increase, in context of the
refugee and asylum seeker crisis and some informal evidence of
possible anti-Syrian attitudes with the latter being modulated by
their somewhat inverse association with religiousness, suggested
that the field of education in which Turkish students were enrolled
may be related to prejudice against Syrians. Specifically, a
hypothesis was that students enrolled in academic disciplines
associated with areligion (i.e., Theology) may show lower prejudice
scores than students enrolled in other fields of study (i.e.,
Engineering, Education, and Arts and Science). Three analyses of
variance were run on aspects of the data to explore this question.
The results appear in Table 3.
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Table 3. Means and (standard deviations), and analyses of variance
of social distance, feeling thermometer, and religious attitude
scores, by field of education.

Field of Education

Variable Engineering Education Theology Arts/Science F p

Social Distance 19.93a 19.35a 14.42p 20.75a 7.57 .000
(10.42) (11.00) (8.65) (10.61)

Feeling Thermometer 5.04, 5.20a 6.41p 4.74a 8.36 .000
(262) (2.47) (2-47) (2:56)

Religious Attitude  31.85, 31.10a 33.93b 33.60a 3.21 .023
(7:70) (8.46) (7.22) (6.96)

Note: Across rows, means with different subscripts are significantly
different from each other at a level of p <.001. Means across rows with
the same subscript are not significantly different from each other.

The results show a clear pattern in which the scores on
social distance, the feeling thermometer, and religious attitudes
vary in a way that is consistent across the fields of education, and
consistent with the above noted relationship between religious
attitudes and prejudice. Examination of the means across the rows
in the table indicates that all three dependent variables are
statistically significant. Examination of the subscripts across each
row indicates that the students enrolled Engineering, Education,
and Arts and Science did not differ significantly from each other in
their social distance, feeling thermometer, or religious attitude
scores. In contrast, those in Theology had lower degrees of
prejudice and more positive religious attitudes (p < .05 by Scheffe
tests) than the students in Engineering, Education, and Arts and
Science.

Income. The question of whether individual wealth or
income may predict prejudice has been examined in international
research (Beit-Hallahmi, 2014). Because of this and because it is
known that as a generality, income is inversely related to
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religiousness it was worth exploring the degree to which the
income of Turkish university students might be a factor related to
their attitudes toward the Syrian immigrants. In order to address
this question, the participants indicated the number of Turkish Lira
(TL) in thousands per month that reflected theirincome. They could
select one of the following 6 options: less than 0-1000, 1000-1999,
2000-2999, 3000-3999, 4000-4999, and 5000+. Analyses of variance
were run across the six levels of income with social distance, feeling
thermometer, and religious attitude scores as the dependent
variables. The results are presented in Table 4.

Table 4. Means and (standard deviations), and analyses of variance
of social distance, feeling thermometer, and religious attitude
scores, by income in Turkish Lira per month.

Turkish Lira (in thousands/month)

Variable 0-1 1-2 2-3 3-4 4-5 5+ F p

Social Distance 19.77a 17.91a 17.70a 18.24a  16.75a 23.34b 2.48 .031
(11.46)  (10.20) (10.43) (9.50) (9.51) (12.84)

Feeling Thermometer 5.51 5.34 5.33 5.65 5.75 4.38 174 122

(235)  (245) (283)  (257)  (216) (280)
Religious Attitude  34.57a 33.77a 33.13a 30.46p  33.40a 30.76p 2.94 .013
(6.85)  (7.02) (755)  (8:53) (6.68) (8.15)

Note: Across rows, means with different subscripts are significantly
different from each other at a level of p <.001. Means across rows with
the same subscript are not significantly different from each other.

The results again show a pattern in which the social
distance, feeling thermometer, and religious attitude scores vary in
a relatively consistent way that makes sense in light of other
literature on the relationship between religiousness and income
and prejudice. Examination of the means across the rows in Table 4
indicates that there are significant differences among the mean
scores for social distance and religious attitudes, with higher
income associated with lower religiousness and greater social
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distance from Syrian immigrants. There is no significant difference,
however, in the feeling thermometer scores across the six levels of
income, although they vary nonsignificantly in the direction
consistent with the pattern for income and social distance.
Examination of the subscripts across each row indicates those
income levels that are nonsignificantly different from each other
and those that differ significantly from the others. Higher income
was in general a contributor to predicting a somewhat prejudicial
posture toward the Syrians, as well as lower religious attitudes, as
assessed by Scheffe tests (p < .05).

Discussion

This is the first study to examine the relationship between
religiousness and prejudice towards Syrian in university students in
Turkey. It replaces some, and extends other, international research.
Because of this, it contributes not only to its local concerns that
pertain to the relations between and well-being of both Syrian
immigrants and Turkish citizens, but also to research on the relation
between religiousness and prejudice in the international
psychological arena. The research can be used for both application
and knowledge. That is, the present findings can be useful in making
policy decisions locally, and can be compared to the results of
parallel research conducted in the West and elsewhere. In addition,
although some research exists on prejudice against Syrian refugees,
the number is limited and the studies have an insufficient sample
size (Ozkegeci, 2017; Yanbolluoglu, 2018). However, the large
sample employed in the present research constitutes 1% of the total
student body of the university from which they came, and therefore
its results can be taken as considerably more reliable than those of
the previous studies.

Past research documents both negative and positive
relationships were between religiousness and prejudice. Hoge and
Carroll (1973) argued that there is no relationship between
religiousness and prejudice, but that that personality traits had a
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stronger effect on prejudice. In a study conducted on Venezuelans,
intrinsic religiosity had a negative relationship with prejudice,
whereas extrinsic religiosity had a positive relationship with
prejudice (Ponton & Gorsuch, 1988). A relationship between
adolescent religious development and prejudice conducted in
Germany (Streib & Klein, 2014) found that the German sample's
prejudice against Muslims and Jews decreased as religious
development increased. On the other hand, the relationship
between religiousness and prejudice was studied in different
cultures (Clobert, Saroglou & Hwang, 2015) and found that when
the West and East Asia were compared, it seemed that the effect of
religion on prejudice was different for religions. In some cases, the
prejudicial attitudes of those who are religious and those who are
not religious prejudice and those who are not religious are similar.
A variation of this has been found in, for example, the research on
the relationship between Christian church attendance and ethnic
prejudice in which it was found that those who attend the church
at a medium level had higher prejudice scores than those who
either attended a great deal or those who attended very little
(Gorsuch & Aleshire, 1974.) Girses (2005), echoing the historic
contributions of Allport (1954), highlighted that prejudice has a
complex relation with religiosity. Allport and Ross (1967) came to
three important conclusions on religion and prejudice. The first
result is that those who regularly go to church are more biased than
those who do not go. The second result is that the relationship
between religiousness and prejudice is curvilinear. The third finding
is that extrinsically religious people are more prejudiced than those
who are intrinsically religious.

The present findings replicate certain findings from other
countries. In particular, the result that women had higher religious
attitude scores than men follows a pattern that has been found in
the US (Beit-Hallahmi,2014) for mostly Protestant participants, in
Poland (Socia, 1999) for Catholics, the UK (Francis & Evans, 2001;
Francis & Wilcox, 1998) for those of various denominations, and in
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Iran (Ghorbani & Watson, 2006) for Muslims. The same results have
been reported for Turkish samples by Cirhinlioglu & Ok (2011) and
Ayten and Sagir (2014).

When the relationship between religious attitude scores
and age was examined, no significant difference was found. This
result is in line with that of other studies (e.g., Cinar, 2017). This
result makes sense in view of the age span of the present sample,
as the participants were university students within a relatively
uniform age span, which would make the question of possible age
relationships moot.

A finding that higher income was associated lower religious
attitudes echoes the statement by Kog (2010) that the relationship
between religious life and socioeconomic level is not one-sided and
unidimentional. Instead, he argued that the relationships between
religiousness and social class and income have a more complex set
of factors at their roots. The same result has emerged in this
present research. Those with the least income had the most
positive religious attitude scores.

Finally, it appears that measurements of the feelings Turks
have for the Syrians is generally cool. The mean scores on the
feeling thermometers in the present study were 5.34. This parallels
Ozkececi's (2017) finding that the average feeling thermometer
score was not significantly different, at 4.67. The cold (negative)
feelings towards Syrians is an unwanted common feature of these
studies, but not unexpected given the current social climate of
overall Turkish-Refugee relations.

Limitations

The primary limitations of the present study are similar to
those in many studies of this sort. The data are cross-sectional, not
longitudinal. It is hoped that subsequent longitudinal research
hypotheses that extend this research will be developed and tested.
Also, this project concerned the relationship between Turkish
students' religiosity and prejudice towards Syrian students. The
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methods and results must be compared and integrated with the
larger international body of literature on religion and prejudice.
Only this can inform us about the degree to which the present
results extrapolate and apply elsewhere, or are specific to only the
local context.

Conclusions and Suggestions

1. In today's world where migration is rapidly increasing,
there is a need for academic studies on prejudicial attitudes and the
relationships between these attitudes, religiousness, other forms
of spirituality and worldviews, and the cultural and sub-cultural
factors that foster prejudice, on the one hand, and equality and
fairness, on the other.

2. In universities and other institutions within society,
experts working within the scope of Spiritual Counseling and
Guidance can take an active role in fostering the integration of
diverse peoples.

3. In order to minimize the social distance between people
in a host country and refugees, social activities could be organized
under the theme of inclusion days.

4. Conferences should be given by experts in order to
eliminate incorrect or incomplete information that leads to
prejudice towards refugees. Similar procedures can be followed in
other regions and countries in which other targets of prejudice are
evident.

5. The language of the media, which plays a major role in the
formation of prejudices, must be positive and without bias.
Language in the mass media should strengthen the relations
between diverse groups.

6. Social policies should be implemented that facilitate the
integration of refugees and people of the host countries.
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Abstract

This study aimed to look into details in the variables
affecting East Jerusalem teachers adopting of E-Learning. Variables
such as gender, experience, qualification, age, education stage,
school type, curriculum, students’ gender, and teaching topic have
been analyzed to find their effects on the teachers’ view over the
importance of E-Learning, on the teachers’ view about accepting E-
Learning and on teachers’ view over the difficulties. We also looked
at one of the most famous technology accepting models the
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UATUA" model and addressed the effect of selected variables on
UATUA elements (Performance Expectancy, Efforts Expectancy,
Social Influence, and Facilitating Conditions). We designed and
distributed a suitable questionnaire that approximately reached
680 teachers teaching in East Jerusalem, where 337 of them
answered, the questionnaire was then statistically analyzed using
IBM SPSS® software. Also, in our questionnaire, we aimed to find
out what are the main solutions that teachers adopt for E-Learning
in East Jerusalem. In addition, what are their thoughts about the
experience of E-Learning during the closure of schools due to
COVID-19? Based on the findings of our study, we concluded that
teaching topic effects most of the addressed items and is a key
factor in teachers’ will to accept E-Learning, also curriculum type is
a factor in accepting E-Learning, we found that teachers who teach
Bagrut curriculum are more into E-Learning than others. In addition,
we found that teachers, in general, have positive view toward E-
Learning but there are common challenges that most of the
teachers ask to solve such as the lack of internet access and poor
teachers training and qualification workshops.

Keywords: e-learning, distant learning, covid-19, Jarusalem,
education, Zoom.

DOGU KUDUS OKULLARINDAKi OGRETMENLERIN E-OGRENMEYE
ADAPTASYONLARINI ETKILEYEN FAKTORLERIN ANLASILMASI

Ozet

Bu calisma, Dogu Kudiis &gretmenlerinin E-Ogrenimi
benimsemesini etkileyen degiskenlerin ayrintilarina bakmayi
amaclamaktadir. E-Ogrenmenin 6nemine iliskin  6gretmenler
Uzerindeki etkilerini bulmak icin cinsiyet, deneyim, nitelik, yas,

*UTAUT stands for Unified Theory of Acceptance Use of Technology. This
system tries to explain the degree of acceptance of the use of
information technology. It was developed by Venkatesh et al. (2003).
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egitim asamasi, okul tirl, mifredat, 6grencilerin cinsiyeti ve
dgretim konusu gibi degiskenler E-Ogrenimi kabul etme ve
O6gretmenlerin zorluklar hakkindaki goértsleri incelenerek analiz
edilmistir. Ayrica, teknoloji kabul eden en (inlii modellerden biri olan
UATUA’ya baktik ve secilen degiskenlerin UATUA unsurlari
(Performans Beklentisi, Caba Beklentisi, Sosyal Etki ve Kolaylastirici
Kosullar) izerindeki etkisini ele aldik. Dogu Kudiis'te egitim veren
yaklasik 680 6gretmene ulasildi ve 337'sinin cevapladigi bir anket
dagittik. Anket daha sonra IBM SPSS® yazilimi kullanilarak
istatistiksel olarak analiz edildi. Ayrica anketimizde, Dogu Kudiis'te
dgretmenlerin E-Ogrenim icin benimsedikleri ana ¢éziimlerin neler
oldugunu bulmayr amacladik. Ek olarak, COVID-19 nedeniyle
okullarin kapanmasi sirasinda E-Ogrenim deneyimi hakkindaki
dasiinceleri 6grenmek istedik. Calismamizin bulgularina dayanarak,
konu o&gretiminin ele alinan G&gelerin ¢ogunu etkiledigi ve
dgretmenlerin E-Ogrenimi kabul etme iradesinde anahtar bir faktdr
oldugu, ayrica miifredat tiriiniin de E-Ogrenimi kabul etmede bir
faktor oldugu sonucuna vardik Bagrut mifredatini 6greten
dgretmenlerin, digerlerinden daha fazla E-Ogrenime adapte odlugu
tespit edttik. Ek olarak, 6gretmenlerin genel olarak E-Ogrenime
karsi olumlu bir gériise sahip oldugunu bulduk, ancak ¢ogu
Ogretmenin ¢bzmeyi istedigi internet erisimi eksikligi ve yetersiz
6gretmen egitimi gibi ortak zorluklarin varlig da tespit ettik.

Anahtar Kelimeler: e-6grenme, uzaktan 6gretim, Covid-19,
Kudyiis, Egitim, Zoom.

Introduction

The breakthroughs in Information Technology (IT) and
Cloud Computing have caused improvements in many sectors such
as businesses, sports, health, and education. The education sector
gained a lot form such advances in IT, which directly affected the
adoption of E-Learning (Al-Fraihat, Joy and Sinclair, 2020). More
solutions, resources, tools, practices are now in the adoption, new
startups every day pop up in the field of E-Learning, it is expected
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that global spending on educational electronic solutions will rise
from $152Bin 2018 to $342Bin 2025 (Holon 1Q, 2019), and that’s even
before COVID-19 pandemic.

Researchers believe that E-Learning can overcome the
“Iron Triangle” which consists of Access, Quality, and Cost. You
can’t gain better access without increasing your cost or decreasing
your quality, if you need more teaching quality you need to
decrease your access (number of learners) and increase the cost
(spend more!). However, E-learning can give you larger access with
much fewer costs (with the advances in cloud computing the cost
has rapidly decreased), and with the advances in education
technology, you can keep the quality level (Gaebel et al., 2014). E-
Learning is the most popular components for education. Due to the
new and recent coronavirus pandemic (COVID-19), the need to
apply massively different solutions and different E-Learning models
has increased rapidly (Tretter et al., 2020).

According to the World Economic Forum (2020), The
COVID-19 caused schools to shut down all across the world, which
means over 1.2 billion children will not be taught in a regular way.
Due to COVID-19, teachers suddenly found themselves in a situation
where E-Learning is in charge. They are pushed out of their comfort
zone. Teachers with no previous acknowledgment in E-Learning or
no previous to basic skills in IT, found themselves in a very
problematic situation. Hence, the following questions emerged
from the research problem:

1. What are the main solutions that teachers adopt for E-
Learning in East Jerusalem?

2. What do teachers in East Jerusalem think about the
experience of E-Learning during the closure of schools due
to COVID-19?
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3. What are the impacts of the variables (Gender,
Experience, Qualification, Age, Education Stage, School
Type, Curriculum, Students Gender, and Teaching Topic) of
East Jerusalem Teachers on their view of their acceptance,
the importance, difficulties they face, of E-Learning?

4. Which variables (Gender, Experience, Qualification, Age,
Education Stage, School Type, Curriculum, Students
Gender, and Teaching Topic) affect the performance
expectancy, effort expectancy, social influence, facilitating
conditions of East Jerusalem Teachers when adopting E-
Learning?

Significances of the study:

Due to the COVID-19 breakthrough, it forced schools to
close everywhere; the teaching system in Jerusalem went into
complete closure by mid-March 2020, so the need of online
solutions to keep the educational wheel running was necessary.
This comes with many challenges and difficulties. Teachers might
not be prepared for taking classrooms from a physical space to a
virtual one. Starting from this point the importance of the study is
highlighted, this study will help to answer the most frequent
questions about E-learning, are the teachers accepting E-Learning?
How much it is important to them. How much difficulty do teachers
see in E-learning? In addition, to have a better understanding of
teachers’ practices during the E-Learning phase caused by COVID-
19, we need to know, what are the most common E-Solutions the
teachers used. What are the teachers’ thoughts about the
experience of E-Learning? This Study comes to answer such
questions and to give a better image of the current situation of E-
Learning in East Jerusalem.

E-Learning is a model of distance education (Georgiev,
Georgieva & Smrikarov, 2004; Addah, Kpebu, & Frimpong
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Kwapong; 2012). According to Caruth & Caruth (2013): “Distance
education is defined as instruction in which students are separated
from instructors during the entire course of study”. Distance
education is not a new concept; if we go deep in history to look for
distance education, we can reach the 1700s. According to Harting &
Erthal (2005), Caleb Phillips introduced the first shape of distance
education; he placed an advertisement in the Boston Gazette on
March 20, 1728 (Check Figure 1).

If we set the year 1728 as our starting point and move
forward, we would stop at 1858 where the University of London
became the birthplace of long-distance learning (The University of
London, 2017). In 1873 Anna Eliot Ticknor (the daughter of George
Ticknor, who is a famous American academician and Hispanics)
founded the Society to Encourage Studies (Caruth & Caruth, 2013),
which offered instruction in 24 subjects within six departments
(Harting & Erthal, 2005). A year later, lllinois Wesleyan College back
thenin 1874 followed the track of University of London and became
the first to award a distance education degree (lllinois Wesleyan
University, 2008). Moving to the early 1900s after the invention of
Radios, a lot of efforts were made to use the new technology back
then to the benefit of distance education, however the efforts were
more rewarding and more popular in Europe rather than the United
States (Haran, 2015).
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Figure1: Caleb Phillips advertisement in the Boston Gazette - March
20, 1728.

According to Kennedy (2018, p. 89), during 1930’s the
overhead projector was widely used by the U. S. Military and by the
late 1950s and early 1960s, overhead projectors was a hot topic in
schools and thus interactive classrooms were born. Also, during the
1950s and 1960 instructional television reached its peak, especially
in 1957 when Russia’s launch of Sputnik which pushed the U.S to
invest more in education, science and engineering to keep up with
the Russians (Russell, 2006, p. 114; Powell, 2007). Besides, in the
1960s computers were first used in education, for example
according to Cingi (2013) in the early 1960s, Stanford University
psychology Prof. Patrick Suppes and Richard C. Atkinson
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experimented with using computers to teach math and reading to
young children in elementary schools in East Palo Alto, California. In
the early 1960s, the first seeds of “The Internet” were planted.
When J.C.R. Licklider of MIT in August 1962 sent the first ever series
of memos through a network, but it was until mid-1990s when the
internet had a revolutionary impact on culture and became a
technology that everyone can use (Leiner et al., 2009).

The term “E-Learning’ as a vocabulary came to use in mid-
1990 with the rise of the internet! The World Wide Web (WWW) was
developing fast and exponentially which brought many new
technologies with it, including the modern definition of “E-
Learning” (Garrison, 2011). The internet introduced e-mails, video
conferencing, blogs, forums, messaging systems, with the
developing of web2.0 more network-based solutions came to life
such as social networks which provided rich environments to E-
Learning to grow, the social networking became a tool for
education (Rennie & Morrison, 2013).

What does drive E-Learning?

There is a difference in motivation toward E-Learning and
the use of online tools for the good of learning between a male and
a female learner in the Middle East based on a Study conducted in
Zayed University (Mirza & Al-Abdulkareem; 2011; Tubaishat, 2008).
The study says that customs and traditions play a starring role here;
it was thought that it for the good of male learners. On the
contrary, E-learning is more beneficial for female learners. The main
reason is that female learners, in general, are not allowed (by
traditions, parents ... etc.) to stay late on campuses, they are not
allowed to do social activities say in studying groups. Female
learners might also feel shy about asking questions in class. Thus,
they are more intent to use online solutions to ask questions to their
teachers or lecturers, more intent to post their opinions on
discussion boards. Female learners have more reasons to use E-
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Learning. Rabiee, Nazarian and Gharibshaeyan (2013) also point out
that there is a great advantage in the adoption of E-Learning to
come over and bypass political problems, the “Apartheid Wall” in
Jerusalem, for example, is a good reason why Al Quds University
was forced to adopt videoconferencing, telemedicine, and E-
Learning in a different part of its teaching process.

Time and space, neutralizing them in learning means that
the learner can study anytime, anyplace based on their own
comfort (Rabiee, Nazarian & Gharibshaeyan; 2013; Smedley, 2010),
E-Learning provides a self-paced learning (Algahtani, 2011) model.
Also, according to the researchers mentioned above, money also is
an important drive for E-Learning; the adoption of E-Learning in
general is more efficient and economic.

E-Learning comes with many advantages, according to
Behera (2013), Talebian, Mohammadi and Rezvanfar (2014) and
Arkorful and Abaidoo (2015), they can be summarized in the
following points:

- Individualized and Self-Pacing: it fits individual needs and
available resources on the hands of the students (its
customizable concept for each individual).

- Cost-effective: It can be offered to any number of students
without worrying about space.

- Environment Friendly: Less use of paper and other school
equipments. Everything is virtual and online.

- Easy access: No time, space, or distance can be a barrier to
the learning process here, it can be accessed from
anywhere and anytime.

- Disadvantageous children: E-Learning provides solutions
for children with poor health or disadvantageous
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conditions, which pull them from institutionalized
education. Handicapped children through E-Learning
solutions can have access to different software and online
tools.

- Consideration the learners and students’ differences: If a
student is taking online course, he can watch any part as
many times as he likes, and can stop, play, replay and
control each part of the lesson despite the ordinary physical
teaching where students need to “hurry” to follow the
teacher’s notes sometimes.

- Improving group collaboration: Some students may feel
more comfort using online tools rather than being
physically in classrooms. The E-Learning solutions can
connect teachers and learners together via chatting and
video conferences systems. It can engage more learners
and students to interact and this will improve group
collaboration.

One of the limitations of E-Learning is that it might not
reflect real feelings. From a pedagogical point of view, it comes
short in transmitting emotions and real engagement with students
(Muntean, 2011). The virtual world and online environments are
amazing technologies but they come short in delivering a full
experience where physical interactions are needed. Another
limitation comes from the many questions that were raised
regarding concerns of security, trust, reliability, the believability of
“non-printed” content (Rennie & Morrison, 2013). Questions such
as Can we trust online content? Is it secure to open one to one (or
many) communication channels with others? and How safe is it?
Were raised with the E-Learning.

One of the most relevant barriers is the cultural and
personal attitudes of teachers towards E-Learning. According to
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Ouma (2013), teachers for a certain degree might believe that E-
Learning would be free of effort and directly enhance the teaching
process. However, there is a high rate of failure because a lot of
variables can affect the teacher’s attitude toward technology which
can be influenced by the effective use of these technologies in
teaching and learning.

Technology Acceptance

E-Learning mainly depends on technology. Are people
willing to adopt the advances in technology and communication? To
answer such a question, we need to define and overview some of
the technology acceptance models. Technology Acceptance Model
(TAM) and the Theory of Planned Behavior (TPB) and Unified
Theory of Acceptance and Use of Technology (UTAUT), are ones of
the most important theories used in studying the behavior of
people when using a technological product such in the case of E-
Learning (Yang, 2017).

TAM (Technology Acceptance Model):

TAM was introduced by Davis (1986), which explains how
users accept and use a technology such as E-Learning (Check Figure

2).

Perceived

Usefulness
v (L) | 3
External Attitude Behayioral Actual
Variables T Tc?ward Py Intention to e System Use
Using (A) Use (Bl)

Perceived
Ease of Use

(E)

Figure 2: Technology Acceptance Model V1 by Davis (1989).

From Figure 2, we can clarify
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- The Actual System Use: It can be considered as any E-
Learning system whose usage can be predicted based on
Behavioral Intention to Use - BI.

- Behavioral Intention to Use - Bl: Is the probability that a
person will do certain behavior, which is derived by the
Attitude toward Using - A and Perceived Usefulness - U.

- Attitude Toward Using - A: Is how much desire a person has
to do certain behavior.

- Perceived Usefulness - U: Is the probability of how much a
user will increase his job performance within the
organization of work, from a specific application system.

- Perceived Ease of Use: Is how much the user expects that
the specific application system to be easy and free of effort.

- External Variables: Are variables such as social influence,
and working environment.

TPB (Theory of Planned Behavior):

Copyright © 2019 icek Ajzen

Attitude
toward the
‘behavior

Behavioral
beliefs

Behavior
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Figure 3: TPB Theory diagram as retrieved from the original author
website (Ajzen, 2019)
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The Theory started as the Theory of Reasoned Actionin 1980,
which aimed to predict an individual's intention to do a certain
behavior at a specific time/place. The theory focuses on behavioral
intentions, which can be influenced by the attitude that a behavior
will have an expected outcome. This means that an individual’s
behavioral intention is the best predictor of behavior. It's out of this
research scope to go into details of the TPB theory, but what's
important here is that many researchers have applied and
supported the TPB theory in their work and research about E-
Learning such as Cheon et al. (2012).

UTAUT (Unified Theory of Acceptance and Use of Technology):

Performance
Expectancy
Effort
Expectancy
Social -
Influence
Facilitating
Conditions

[ Gender l Age ’ ’ Experience

Behavioral

Use
Behavior

Voluntariness|
of Use

Figure 4: UTAUT (Venkatesh et al., 2003)

UTAUT is a technology acceptance model formulated by
Venkatesh et al. (2003), which was driven from 8 models and
theories. The model shows different variables that can be used to
affect user behavior toward technology, variables such as gender,
age, experience and voluntariness of use can be considered as User
Related Characteristics, which plays a moderated role here.
Performance Expectancy and Effort Expectancy can be considered
as E-Learning System Related characteristics. Facilitating
Conditions can be considered as Organizational Related
Characteristics. Finally, Social Influence can be considered as
External Variables.

The main variables in UTAUT " n brief explanation from
Venkatesh et al. (2003):
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- Performance Expectancy: The strongest variable to
determine the behavioral intention it moderated by gender
and age, and it defines the degree by which the user
believes that using a certain system will improve him
performance.

- Effort Expectancy: A significant variable, which is
moderated by gender, age and experience, and it defines
how much effort is needed for the use of a certain system.

- Social Influence: This variable presents the degree by which
the user is aware of the importance of others usage of the
system. It’s based on the assumption that user behavior is
affected and influenced by the way he thinks others will
look at him if he used a certain system or not.

- Facilitating Conditions: Represents the degree by which the
user thinks that the organizational and technical
infrastructure are there for support in the usage of a certain
system and how much the system meets with teacher
strategies.

Literature on E-Learning

Al-Furaydi (2013), did a study on EFL (English Foreign
Language) teachers at the public intermediate schools in Al-
Madinah in Saudi Arabia to determine their readiness level for E-
earning. The Study was based on TAM, the researcher defined the
main barriers which are the attitude and skills toward E-Learning
with respect to experience of the teachers (user-related
characteristics), the schools administration support
(organizational-related characteristics) and reliability of software
available (E-earning system related characteristics). The sample of
his study was 71 EFL teachers from the public schools (randomly
selected to answer a questionnaire). His Findings showed that the
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EFL teachers are early adopters of E-Learning, he highlighted
computer literacy as an influence over the teachers attitudes
toward teaching with E-Learning. However some barriers did cause
stress to them such as the lack of reliability and time, the lack or
weak support of administrations which influence teacher’s
adoption of E-Learning negatively.

Sawang, Newton & Jamieson (2013), studied the increase in
learner’s satisfaction/intention to adopt more E-Learning, they
didn’t focus on teachers however they did test different factors
that influencing successful. E-Learning implementation, which
includes learners’ different characteristics, characteristics of the E-
Learning itself, and organizational support for the use of E-Learning
(Applying the Technology Acceptance Model). The study assumed
that higher levels of technological efficacy and openness to change
(as learners characteristics) and authenticity and complexity as (E-
Learning System characteristics) with organizational support that
will be related to higher levels of intention to adopt and accept E-
Learning. The study used an online survey to question employees of
a rail-sector organization about their use and likelihood of adoption
of E-Learning. Invitations to answer the survey were sent to all
employees (15,000). A sum of 2626 of them visited the survey link
and only 1047 answered. The study found that E-Learning
characteristics can cause interruption in the relationship between
learners' characteristics and their will to adopt E-Learning or
accepting it, moreover with the availability of high-level support
from the organization, low technological efficiency learners can
adopt E-Learning easier.

Cheok and Wong (2015), developed theoretical model
(based on Technology Acceptance Model and others) of the
determinants of E-Learning satisfaction in teaching and learning
among secondary school teachers. They set three potential groups
of determinants which are user-related characteristics (anxiety,
attitude and self-efficacy), organizational-related characteristics
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(school management and teachers training, school technical
support) and e-learning system related characteristics (perceived
usefulness, perceived ease of use, interaction). They also set that
(usage as mediating) mediates the relationship between the three
factors above and E-Learning satisfaction among secondary school
teachers. Their review shows that user-related characteristics (the
teachers) will to a large extent influence whether a learning
solution is taken effectively, plus the teachers need pedagogical
and technical support from the school management to adopt new
innovations and E-Learning solutions which (the later) should be
flexible and easy to interact with.

Knabe (2012), did a study that used Ajzen’s (1985; 1991)
Theory of Planned Behavior to research public relations faculty
intentions of teaching online. The researcher tested the main
predictor variables in the theory which are Subjective Norms,
Attitude toward the Behavior and Perceived Behavioral Control.
The researcher first designed a questionnaire based on historical
data and lecturer review, then set three focus group sessions to
help identify and shape and revise the questionnaire. The focus
group findings helped shape the final questionnaire used in the pilot
study that was sent to 30 public relations professionals from around
the USA, representing the target population. The researcher
findings show that Subjective Norms found to be the strongest
predictor of intention. In general, the three main predictor variables
(Subjective Norms, Attitude toward the Behavior and Perceived
Behavioral Control) explained 49% of the variance in intent to teach
a public relations course online. In addition, the findings show no
significant relationships between the demographic variables age,
gender & experience teaching public relations and the intentions to
teach a public relations course online. Another analysis shows a
crossover effect (a relation between Attitude toward the Behavior
and Subjective Norms).
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On the other hand, Marques et al. (2011) used Unified
Theory of Acceptance and Use of Technology (UTAUT) to examine
teachers' technology adoption in using the E-Learning platform in
the Instituto Superior de Engenharia do Porto (ISEP). The authors
want to evaluate if the UTAUT model could provide answers to the
lack of use of the E-Learning platform and at the same time to
evaluate if it can provide clues to help more adoption. They
designed and created a questionnaire where the main variables of
the UTAUT model were considered (Performance Expectancy,
Effort Expectancy, Facilitating Conditions and Social Influence) plus
the Voluntariness of Use as fifth variable. Questionnaires were
distributed to teachers at ISEP, the answers reflect that those who
replied are people that use the platform mainly. The five variables
showed results above average, the leading variables were
Facilitating Conditions and Voluntariness of Use which both scored
more optimistic in general observation. Another note is that the
findings show that women are more optimistic in the responses in
general (except for Facilitating Conditions and Voluntariness of use
variables).

Another researcher that uses UTAUT is Khechine et al.
(2014). Researchers tried to determine the factors that explain the
intention to use webinar systems in a blended (online + face to face
physical) course. They used age and gender as moderating
variables. The researchers developed a questionnaire (with seven-
point Likert-type scale) to ask 470 students who were enrolled in
the course which was conducted at Laval University in Quebec-
Canada. Only 114 students answered the questionnaire. They tested
the four UTAUT variables with age and gender as moderating
variables and built their hypothesis upon them. The results showed
that the intention to use a webinar was directly influenced by
performance expectancy, effort expectancy, and facilitating
conditions and only the age had a moderating effect.
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Research Methodology:

The research relied on a descriptive survey (quantitative) to
establish the range and the distribution of the research
independent variables. In addition, to discover how the variables
may relates to the dependent variables. A questionnaire was
designed with different sections for this purpose. The main purpose
was to understand the variables affecting the adoption of E-
Learning by teachers from East Jerusalem schools. The community
of the study consists of all East Jerusalem teachers. We could not
find a document that gives an accurate number of the East
Jerusalem teachers. However, a report generated by Israel Central
Bureau of Statistics (2019) shows that in 2018/2019 academic year
there were 31,960 teachers teaching in Jerusalem. Assuming that
the number of East Jerusalem teachers is around half of that
number. This assumption was made because there are West
Jerusalem Schools (mostly Jewish teachers), East-Jerusalem
Schools (mostly Arab teachers) and Haredi Schools. Hence, a total
of 10,653 teachers can be considered, plus according to Palestinian
Central Bureau of Statistics (2019), there are 4050 teachers working
under the Palestinian Authority in 2018/2019 in Jerusalem which we
assumed also include Jerusalem Islamic Wagf Schools, Partial
Governmental Schools, and UNRWA Schools. Thus, we assumed
that around 14,703 teachers represent our research community.
Our sample provides %95 confidence (Emmel, 2013). We received a
337 response on our online questionnaire that was distributed
randomly to the East Jerusalem Teachers Community. The
responses (337) have the following characteristics:

Demographic Value (Answer) Frequency Percentage
variable
Gender Male 47 13.9
Female 290 86.1
Experience less than a year 5 1.4
1-5 years 74 22.0
6-10 years 74 22.0
or more than 10 184 54.6
years
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Qualification Diploma 12 3.6
Bachelors 183 54.3
Masters 136 40.4
Ph.D. 6 1.8

Age from 20 to 30 64 19.0
from 31to 40 16 34.4
from 41to 50 108 32.0
from 51to 60 42 12.5
or above 61 7 2.1

Education Stage Kindergarten 17 5.0

Note: The sums are | Primary School “1st | 68 20.2

above 337 (total @ to 3rdgrade”

responses) and total = Primary School “4th | 87 25.8

percentage as well | to6th grade”

(above 100%) due to | Middle School “7th | 104 30.9

the nature of the  to1oth grade”

question, it is a  High School “11th & | 123 36.5

multiple-choice 12th grades”

question so an

intersection

between its items is

possible.

School Type Private School 71 21.1

Note: Other, | Jerusalem 235 69.7

contains the | Municipality

responses from = Other* 31 9.2

Palestinian Authority

schools, Jerusalem

Islamic Wagf, Partial

Governmental, and

UNRWA.

Topic Arabic 49 14.5
English 47 13.9
Other Languages 19 5.6
Science (All Types) 47 13.9
Mathematics 36 10.7
Religion 31 9.2
Social 31 9.2
Technological Topics | 37 1.0
Kindergarten and 22 6.5
special education
Other 18 5.3

Students Type Male Students 61 18.1
Female Students 187 55.5
Mixed Students 89 26.4

Tried E-Learning Yes 328 97.3
No 9 2.7

Table 1: Characteristics of the research sample.

The research tool consists of a questionnaire that the
researcher developed based on items from UTAUT theory, the
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items of the questionnaire were taken from the original UTAUT
authors’ suggestions (Venkatesh et al., 2003) and also were inspired
by the work of Thomas, Singh and Gaffar (2013). The items were
used to validate the hypothesis of the research.

Results & Discussion:

Question 1: What are the main solutions that teachers adopt
for E-Learning in East Jerusalem?

To answer this question, we added a multiple-choice
question in the questionnaire addressing directly the respondents
to select the solutions they use or used through an E-Learning
process. Table 3 shows the question and most frequent answers of
the teachers.

Question: What are the main solutions that teachers adopt for E-
Learning in East Jerusalem?

Number of Answers: 337 (with multiple choices)

Answer Frequency Percentage

WhatsApp 276 81.9%

Zoom 247 73.3%

Google Classroom 125 37.1%

Facebook Groups 63 18.7%

Google Meets 62 18.4%

Moodle 28 8.3%

Skype 7 2.1%

Table 3: The main solutions that teachers adopt for E-Learning in
East Jerusalem.

From Table 3, one can notice that most of the teachers
prefer to use WhatsApp as the main E-Learning solution. WhatsApp
was not designed to be used in E-Learning rather than a chatting
and messaging system for individuals and businesses, but since it is
so popular between people (schools’ staff, teachers, parents and
students) it is clearly became a solution for communication during
the E-Learning process and during COVID-19 pandemic also.
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Zoom came second with 73.3% of the teachers using it. Also
Zoom was not designed for the E-Learning process rather than a
general-purpose video conferencing solution. However, it became
a popular solution all over the world during the COVID-19 pandemic.
Skype and Google Meets are main competitors for Zoom in its field
however they didn’t get that much attention from teachers. Our
opinion is that teachers were either influenced by the use of other
teachers or simply the user experience in Zoom app is much better
than the competitors.

One of the real E-Learning solutions (which were built to be
one) is Google Classroom, which was used by 37.1% of teachers only.
One can conclude that teachers might not look at what educational
features a solution might give; rather than what communication
features a solution gives. A solution such as Zoom with a powerful
communication base and easy to install video conferencing solution
with many participants at the same time is much preferable than a
system that was built to serve E-Learning.

Question 2: What do teachers in East Jerusalem think about
the experience of E-Learning during the closure of schools due to
COVID-19?

We used Salhi (2017) language processing tools to analyze
the text in the answers, an automated sentiment analysis was done
(Positive answer, Negative answer, Neutral answer), automated
categorization was also done with the following categories: Great
Experience, Good Experience, Challenging Experience, Bad
Experience and, Not Categorized. Words frequency analysis was
also done and then we highlighted the challenges mentioned by
some of the respondents. Table 4 shows the results.
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Question: What do teachers in East Jerusalem think about the experience of E-
Learning during the closure of schools due to COVID-19?

Number of 251 From a 337 74.5%

Answers: total of:

Sentiment Positive Negative Neutral

Analysis 172 68 (27.1%) 11(4.4%)
(68.5%)

Categories Great Good Challenging Bad Not

Categorized

31(12.4%) | 116(46.2%) 55(21.9%) | 41(16.3%) 8 (3/19%)

Table 4: Teachers thoughts about the experience of E-Learning
during the closure of schools.

From the table we can notice the following:

The number of respondents with none empty answers are
251 with a percentage of 74.5% of the total number of
participants.

Looking at the sentiment analysis, from the 251 answers
there are 172 answers with positive view of E-Learning. That
is a percentage of 68.5% of the non-empty answers, which
relatively high compared to the 68 answers with negative
view of E-Learning, that's a percentage of 27.1% of the non-
empty answers. Therefore, we can conclude that teachers
in general feel positive about E-Learning.

Looking at the categorization, we can notice that 31and 116
of the 251 answers had a great and good experience of E-
Learning and that is a percentage of 58.6% of total answers
with non-empty answers. However, a percentage of 21.9%
of respondents said that they had a challenging experience
(even though some of them had a positive view but still
thinks it's challenging). Worth mentioning that a
percentage of 16.3% had a bad experience. Therefore, we
can conclude that in general teachers think they will have a
good experience and feel good about it, however there are
challenges that need to be addressed which we will discuss
shortly.
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Lack of Internet access [ or infrastructure in the students' houses.
Teachers need training and qualification workshops

Need more planning and support.

Students lack basic computer skills.

Lack of support from school management to teachers.

There is no active participation from students

Parents' ignorance of technological means

Lack of computers for students

Frequent blackouts in some areas

Parents need training and qualification workshops

11 | Difficulty in following up with correcting exams and homework.

Table 5: Some of the challenges that faced the teachers.

O coN OV W N =

-
[e]

The above was some of the frequent challenges; we agree
with the teachers especially in lack of good quality internet
connections and frequent blackouts, also we believe that teachers
will find it very handy to have more support and training toward E-
Learning. Not to mention that also parents and students need more
training in the use of computers and E-Learning solutions, also the
lack of computers in the students' hands is a worrying issue.

This in general means that facilitating conditions is a key
factor in adopting E-Learning, if the challenges are solved or
reduced this means more acceptance will show up which agrees
with the studies of Cheok and Wong (2015), Marques et al. (2011)
and Khechine et al. (2014) and the challenges mentioned by
Talebian, Mohammadi & Rezvanfar (2014).

Question 3: What is the impact of the variables (Gender,
Experience, Qualification, Age, Education Stage, School Type,
Curriculum, Students Gender, and Teaching Topic) of East Jerusalem
Teachers on their view of the importance of E-Learning?

Iltems from Q12 to Q28 in the questionnaire are related to
answering the above question (based on a five-point Likert Scale).
Table 6, shows the results for the statistical analysis which was
made with the following inputs:
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Dependent Variable: Teachers view of the importance of E-Learning
Factors with Independent samples T-test

Factor Group Frequency Mean | Std. t Sig-
Deviation Value
Gender Male 47 3.529 0.717 1.661 0.261
Female 290 3.350 0.678
Factors with ONE WAY ANOVA
Factor Contrasts Sum of df Mean F Sig -
Squares Square Value
Experience Between 1.604 3.0 0.535 1.138 0.334
Groups
Within 156.499 333.0 0.470
Groups
Qualification Between 2.482 3 0.827 1.770 0.153
Groups
Within 155.621 333 0.467
Groups
Age Between 2.913 4 0.728 1.558 0.185
Groups
Within 155.191 332 0.467
Groups
Education Between 2.482 3 0.827 1.770 0.153
Stage Groups
Within 155.621 333 0.467
Groups
School Type Between 4.429 4 1.107 2.392 | 0.051
Groups
Within 153.674 332 0.463
Groups
Curriculum Between 2.803 2 1.401 3.014 0.05
Groups
Within 155.300 334 0.465
Groups
Students Between 0.483 2 0.242 0.512 0.600
Gender Groups
Within 157.620 334 0.472
Groups
Teaching Between 10.127 9 1.125 2.487 0.009
Topic Groups
Within 147.976 327 0.453
Groups

Table 6: Statistical Analysis for Question 3 (Teachers view of the
importance of E-Learning)

From table 6, we can notice that Teaching Topic &
Curriculum effects the teachers' view of the importance of E-
Learning, a value of 0.009 and 0.05 respectively, which are less or
equal to Alpha (0.05) so:
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There are statistically significant differences at the level of

significance (a < 0.05) in the average view of eastern Jerusalem
teachers of the importance of E-Learning due to the teaching topic
variable and Curriculum variable. This means that teachers look at
E-Learning differently based on what they teach, so we did further
analysis and noticed the following:

70.6% of the teachers who teach Technological Topics think that
E-Learning is important to very important, and a percentage of
26.4% are neutral about it.

44.4% of the Mathematics teachers think that E-Learning is
important to very important, and a percentage of 38.8% are
neutral about it.

50.0% of the teachers who teach Social Sciences think that E-
Learning is important to very important, and a percentage of
42.3% are neutral about it.

47.6% of the Science teachers are neutral, and a percentage of
45.2% think that E-Learning is important to very important.

A percentage of 51.6% of Religion teachers are neutral, and a
percentage of 45.1% think that E-Learning is important to very
important.

Language Teachers do not see that E-Learning is important,
only a percentage of 34.9% see it important, while the majority
of 57.5% are natural about it.

We did a final analysis of the scale representing question 3, by

analyzing each item alone versus all the independent variables we

have, Table 7 shows the results

Ite
m/

Sig-

Val
ue

Q12

Gen Experi Qualific = Ag Educa @ Sch Curricu | Stude = Teach

der ence ation e tion ool lum nts ing
Stage @ Typ Gend @ Topic
e er
0.84  0.194 0.332 0.12 | 0.005 | 0.16 | 0.010 0.006 = 0.008
2 2 4
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Q13 | 0.93  0.036 0.088 0.6 0.018 0.07  0.003 0.008 | 0.017

4 61 4
Q1 0.44 | 0.061 0.457 0.21  0.08 0.03  0.051 0.080 = 0.151
4 6 3 1
Q15 | 0.75 | 0.019 0.118 0.3 0.447 0.31  0.184 0.029 = 0.191
o 05 7
Q1 0.32 0.077 0.123 0.1 0.097 0.30 = 0.665 0.665 | 0.000
6 o 0 0
Q17 | 0.13 0.206 0.084 0.7 0.109 0.56 0.685 0.392 | 0.159
6 82 4
Q1 0.54 | 0.000 0.264 0.17 | 0.002 0.51 0.632 0.015 0.043
8 3 5 9
Q1 0.70 | 0.413 0.074 0.8  0.625 0.29 = 0.206 0.481 0.291
9 2 29 5
Q2 0.33 | 0.182 0.217 0.7 0.850 0.00  0.268 0.085  0.300
0 1 60 3
Q21 | 0.38 | 0.400 0.550 0.2 0.747 0.00 = 0.335 0.753 = 0.046
9 89 4
Q2 0.00 | 0.046 0.085 0.1 0.037 0.50 0.064 0.469 | 0.004
2 4 04 8
Q2 0.96 0.064 0.705 0.0 0.054 0.06 = 0.290 0.409 @ 0.100
3 4 05 7
Q2 0.78 | 0.131 0.503 0.6 0.002 0.28 | 0.062 0.849 | 0.001
4 2 94 8
Q2 0.00 0.080 0.514 0.0 0.870 0.19 = 0.128 0.133 0.056
5 9 00 0
Q2 0.51 0.718 0.258 0.1 0.215 0.71 | 0.769 0.732 | 0.419
6 (o] 94 6
Q2 0.70 | 0.810 0.582 0.0 0.320 0.06 = 0.008 0.057 | 0.049
7 4 02 4
Q2 0.02 0.888 0.644 0.0 0.186 0.13 0.003 0.218 0.037
8 9 06 5

Table 7: Analyzing each item from Q12 to Q28 from the
questionnaire.

From the table we can notice that items Q12, Q13, Q18, Q22
and Q28 on the Scale of E-Learning Importance are the most
affected by independent variables.

Item English

Q12 Doing the tasks faster.

Q13 Improving job performance.

Q18 Reducing the efforts.

Q22 Reducing the teacher's daily expenses.

Q28 Develop the ability to work under pressure.

Table 8: The items from Q12 to Q28, which are most affected by
independent variables.
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We can conclude the following

- There are statistically significant differences at the level of
significance (o < 0.05) in the average view of eastern
Jerusalem teachers of the importance of E-Learning due to
the teaching topic variable and curriculum variable.

- Teachers who teach Mathematics and Technological topics
think that E-Learning is important to very important, most
other teachers are neutral about it and few of them do not
see the value.

Question 4: Which variables (Gender, Experience, Qualification,
Age, Education Stage, School Type, Curriculum, Students Gender, and
Teaching Topic) affect the performance expectancy, effort
expectancy, social influence, facilitating conditions of East Jerusalem
Teachers when adopting E-Learning?

Table 9 shows the results for the statistical analysis which was
made with the following inputs:

Factors one by one: Gender, Experience, Qualification, Age,
Education Stage, School Type, Curriculum, Students Gender,
Teaching Topic.

Dependent Variable: Teachers Acceptance of E-Learning
Factors with Independent samples T-test

Factor Group Frequency Mean Std. t Sig-
Deviation Value
Gender Male 47 3.485 0.782 2.479 0.277
Female 290 3.215 0.677
Factors with ONE WAY ANOVA
Factor Contrasts Sum of df Mean F Sig -
Squares Square Value
Experience Between 1.381 3 0.460 0.944 0.419
Groups
Within 162.336 333 0.488
Groups
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Qualification Between 0.826 3 0.275 0.563 0.640

Groups
Within 162.921 333 0.489
Groups
Age Between 3.975 4 0.994 2.065 0.085
Groups
Within 159.772 332 0.481
Groups
Education Between 8.591 10 0.859 1.805 0.059
Stage Groups
Within 155.156 326 0.476
Groups
School Type Between 3.523 4 0.881 1.825 0.124
Groups
Within 160.224 332 0.483
Groups
Curriculum Between 2.941 2 1.470 3.054 0.048
Groups
Within 160.806 334 0.481
Groups
Students Between 0.319 2 0.160 0.326 0.722
Gender Groups
Within 163.428 334 0.489
Groups
Teaching Between 8.020 9 0.891 1.871 0.055
Topic Groups
Within 155.727 327 0.476
Groups

Table 9: Statistical Analysis for Question 4 (Teachers Acceptance of
E-Learning)

From table 9, we can notice that only the Curriculum has
effects on the teachers' acceptance of E-Learning, a value of 0.048
that is less than Alpha (0.05). Hence, there are statistically
significant differences at the level of significance (a < 0.05) in the
average acceptance of eastern Jerusalem teachers of E-Learning due
to the curriculum variable.

This means that teachers will accept E-Learning differently
based on what curriculum they teach, so we did further analysis and
noticed the following:

- A percentage of only 35.6% of the teachers who teach
Palestinian Tawijihi curriculum are willing to accept E-
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by analyzing each item alone versus all the independent variables
we have, Table 10 shows the results

Item/
Sig-
WValue
Q29
Q30
Q31
Q32
Q33
O34
Q33
Q36
Q37
Q38
Q39
Q40
Q41
Q42
Q43
Qa4

Table 10: Analyzing each item from Q29 to Q44 from the

Learning, and the majority with a percentage of 52.5% are

neutral about it.

The majority of teachers who teach Bagrut curriculum are
willing to accept E-Learning with a percentage of 52.3%, and
a percentage of 38.5% are neutral about it.

A percentage of 18.1% of the teachers who teach
International curriculum are willing to accept E-Learning,

and a percentage of 72.7% are neutral about it.

We did a final analysis of the scale representing question 4,

Gender

0.217
0.048
0.403
0.536
0.277
0-454
084

0.005
0451

Ouddd

0.528
0613

0.274
0.078
0.405
0.939

Experience

0.513
0.018
0789
0.465
0.025
0.016
0.034
0.056
0.0

0,25

o.082
0.248
0.620
0.345
0.041
0.970

questionnaire.

is the most affected by independent variables. Theitem is: “Increase
the social class of the teacher”, it seems teachers look at this item in
different ways based on their gender, age, the curriculum they

Qualification

0.501
0.101

0,382
0,230
0.364
0.734
0.903
o.560
0.527
0.937
o.b5g
0.452
0.382
0.486
0.685
0.788

Age

0.106
0.427
0,190
0.471

0.453
0.354
0.643
0.035
0.054
0,051
0.054
0.505
0.00F
0.012

0.056
0.032

Education
Stage

0.005
0.186
0.039
0,003
0,010
0.263
0.071
0.726
0.072
0498
0,023
0.407
0.625
0.198

0.552
0.52

School
Type

0.048
0.758
o.028
0,049
0,340
0,031
0143
0.436
0,072
0,688
o733
0.049
0.256
o112

0.221
0.68g

Curriculum

0.062
0.471

o.062
0.010
o.b672
0.052
0.058
0.003
0.037
0.56%
0.950
0.0168
0.007
0.197

0.503
0.865

Students
Gender

0.983
0,329
o.545
0.585
o775
0.76g9
0715
0.009
0,055
0,250
0,255
o.935
0,300
0.058
0.028
o715

Teaching
Topic

0.032
0.050
0.317

0,107

0.207
0.040
0.04

0.283
0.083
.65z
0.207
0.004
0.063
0.019
0.052
0.004

It seems that item Q36 on the Scale of Accepting E-Learning

teach and the type school they teachin.
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We can conclude the following from analyzing the answers
related to Question 4:

- There are statistically significant differences at the level of
significance (a < 0.05) in the average acceptance of eastern
Jerusalem teachers of E-Learning due to the curriculum variable.

- Teachers who teach Bagrut curriculum are willing to accept E-
Learning more than other teachers.

- Teachers' opinion about the raises in the social class vary based
on their gender, age, the curriculum they teach and the type
school they teach in.

Items from Q45 to Q59 in the questionnaire are related to
answering the question 4 (based on a five-point Likert Scale). Table
11 shows the results for the following statistical analysis, which was
made with the following inputs:

Teachers View of Difficulty in E-Learning (Mean []).

Dependent Variable: Teachers View of Difficulty in E-Learning
Factors with Independent samples T-test

Factor Group Frequency Mean Std. t Sig-
Deviation Value
Gender Male 47 2.924 0.831 -1.543- | 0.530
Female 290 3.130 0.849
Factors with ONE WAY ANOVA
Factor Contrasts Sum of df Mean F Sig -
Squares Square Value
Experience Between 0.670 3 0.223 0.380 0.820
Groups
Within 241.526 333 00.725
Groups
Qualification Between 0.170 3 0.057 0.078 0.972
Groups
Within 242.026 333 0.727
Groups
Age Between 1.292 4 0.323 0.445 | 0.776
Groups
Within 240.904 332 0.726
Groups
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Education Between 2.281 10 0.228 0.310 0.978

Stage Groups
Within 239.914 326 0.736
Groups
School Type Between 0.814 4 0.204 0.280 0.891
Groups
Within 241.382 332 0.727
Groups
Curriculum Between 3.249 2 1.624 2.270 0.105
Groups
Within 238.947 336 0.715
Groups
Students Between 2.459 2 1.230 1.713 0.182
Gender Groups
Within 239.736 334 0.718
Groups
Teaching Between 8.274 9 0.919 1.285 0.244
Topic Groups
Within 233.922 327 0.715
Groups

Table 11: Statistical Analysis for Q45 to Q59 (Teachers View of
Difficulty in E-Learning)

We did a more analysis of the scale representing question 4,
by analyzing each item alone versus all the independent variables
we have, Table 12 shows the results
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Item/ | Gender

Sig-

Value

Qg5 o.418
Q46 0.787
Q47 | 0.959
Q48 0.948
Q49 0.046
QOso 0.978
Qs1 0.979
Qsz | 015

Qsz | o541

Qs4 | 0.348
Qss | 0.3

Q56 0.660
Qs7 | oadg
Q53 0.038
Qse | o.2g2

Table 12: Analyzing each item from Q45

Experience

04115
0,705
o106
o858
0,193
0.975
0126
0,525
o591

0,055
0,204
0.525
0.055
REY

0.827

questionnaire.

Qualification

0.477
0.831
0.4
0.757
0,450
0.558
0,519
0.559
0.481
0.724
0.8686
0.38c
0.4589
0.85g9
0.957

Age

0.980
0.981
0,907
o.806
0,049
.21

0.002
0.586
0.278
o0.644
0.945
o.7g90
0.987
0.858
.97

Education
Stage

0.8G0
0.768
o0.920
0.753
0.766
0194
2499
o.640
o0.841

0.837
0.954
0.996
2.351

0.594
o.292

School
Type

0.949
o.820
o.922
0.395
0.993
0.508
o0.674
0,245
0.966
0.453
0,030
0.003
0.263
o114

0.747

Curriculum

0.257
0.655
0.618
0.967
0.231

0,250
0.060
0.051

0.246
0.452
0.036
0.366
0.043
0,020
0.055

Students
Gender

0.784
0,174
0.086
0,135
0.586
0.081
0,155
o.700
o073
0.588
o.391
0.365
0,003
0.023
0,920

Teaching
Topic

0.213
04am
0.08b
0,401
0.724
0,225
0,350
0.332
0,002
0,413
0,055
0.383
0,049
0,31
0.335

to Q59 from the

Also, in table 12, we do not see any real effect of
independent variables on the items. We can notice item Q57 and
Q58 with three independent variables affecting them. We did a final
analysis to check the answers distribution among this scale. Figure

5 shows the results.

Average: 3.09

200

150

100
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0

1

2
Figure 5: Answers Distribution of Teachers View of Difficulty in E-

Learning. (Great to Bad)

3

4

5

We can see that it is almost symmetric with the majority of

teachers with a neutral view over the difficulties. We can conclude

the following from analyzing the answers related to Question 4:
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- There are no statistically significant differences at the
level of significance (a < 0.05) in the average difficulty
the eastern Jerusalem teachers see in E-Learning due to
any of the independent variables under test.

- The Majority of teachers have a neutral view over the
difficulties of E-Learning.

We selected items (Q12, Q13, Q14, Q15, Q16, Q17, Q18, Q23,
Q24, Q25, Q26, Q27, Q28) from the questionnaire which were
selected based on the work of Venkatesh et al. (2003) and Singh &
Gaffar (2013).

Table 13 shows the results for the following statistical
analysis, which was made with the following inputs:

Factors one by one: Gender, Experience, Qualification, Age,
Education Stage, School Type, Curriculum, Students Gender,
Teaching Topic

Dependent variable: Teachers Performance Expectancy
When Adopting E-Learning (Mean [Of Selected Items]).

Dependent Variable: Teachers Performance Expectancy When Adopting E-Learning

Factors with Independent samples T-test

Factor Group Frequency = Mean | Std. t Sig-Value
Deviation

Gender Male 47 3.604 @ 0.765 1.285 | 0.151
Female 290 3.460 0.706

Factors with ONE WAY ANOVA

Factor Contrasts Sum of df Mean F Sig -

Squares Square Value

Experience Between 2.132 3 0.711 1.396 0.244
Groups
Within Groups | 169.495 333 0.509

Qualification = Between 2.560 3 0.853 1.680 | 0.171
Groups

Within Groups = 169.068 333 0.508
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Age Between 3.417 4 0.854 1.686 = 0.153

Groups
Within Groups | 168.211 332 0.507
Education Between 8.981 10 0.898 1.800  0.06
Stage Groups
Within Groups | 162.646 326 0.499
School Type = Between 4.273 4 1.068 2.119 0.078
Groups
Within Groups | 167.335 332 0.504
Curriculum Between 2.793 2 1.396 2.762 0.065
Groups
Within Groups = 168.835 334 0.505
Students Between 0.498 2 0.249 0.486 @ 0.615
Gender Groups
Within Groups | 171.129 334 0.512
Teaching Between 10.382 9 1.154 2.339 | 0.014
Topic Groups
Within Groups | 161.246 327 0.493

Table 13: Statistical Analysis for Question 6 (Teachers Performance
Expectancy When Adopting E-Learning)

From table 13, we can notice that only the Teaching Topic
effects the teachers Performance Expectancy when adopting E-
Learning, a value of 0.014 which is less than Alpha (0.05). Therefore,
there are statistically significant differences at the level of
significance (a < 0.05) in the average of the performance expectancy
of Eastern Jerusalem teachers in adopting E-Learning due to the
teaching topic variable. We conclude that teachers' performance
expectancy depends on the topic they teach, this matches also the
conclusions we came to when we discussed question three. We
were expecting similar results to question three because there is
high intersection between the items of the scales of both questions.

We selected questionnaire (22, 29, 30, 31, 40, 41, 42, 45, 46,
47, 48, 50, 52) which are related to answer the above question. The
items were selected based on the work of Venkatesh et al. (2003)
and Singh & Gaffar (2013).

Table 14, shows the results for the following statistical analysis.
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Dependent Variable: Teachers Effort Expectancy When Adopting E-Learning

Factors with Independent samples T-test

Factor Group Frequency = Mean | Std. t Sig-Value
Deviation
Gender Male 47 3.240 | 0.592 0.879  0.997
Female 290 3.160 0.578
Factors with ONE WAY ANOVA
Factor Contrasts Sum of df Mean F Sig -
Squares Square Value
Experience Between 0.890 3 0.297 0.883 | 0.450
Groups
Within Groups = 111.985 333 0.336
Qualification = Between 0.722 3 0.241 0.714 0.544
Groups
Within Groups | 112.154 333 0.337
Age Between 1.113 4 0.278 0.827 | 0.509
Groups
Within Groups | 111.762 332 0.337
Education Between 5.010 10 0.501 1.514 0.133
Stage Groups
Within Groups | 107.866 326 0.331
School Type = Between 1.822 4 0.456 1.362 | 0.247
Groups
Within Groups = 111.053 332 0.334
Curriculum Between 0.423 2 0.212 0.629 | 0.534
Groups
Within Groups | 112.452 334 0.337
Students Between 0.671 2 0.336 0.999  0.369
Gender Groups
Within Groups = 112.204 334 0.336
Teaching Between 7.726 9 0.858 2.670 = 0.005
Topic Groups
Within Groups | 105.150 327 0.322

Table 14: Statistical Analysis for Question 7 (Teachers Effort
Expectancy When Adopting E-Learning)

From table 14, we can notice that only the Teaching Topic
effects the teachers Effort Expectancy when adopting E-Learning,
a value of 0.005 which is less than Alpha (0.05) so:

There are statistically significant differences at the level of
significance (a < 0.05) in the average of the effort expectancy of
eastern Jerusalem teachers in adopting E-Learning due to the
teaching topic variable. We conclude that teachers' effort
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expectancy depends on the topic they teach, this matches also the
conclusions we came to when we discussed question three & six.

We selected items (Q19, Q20, Q21, Q32, Q33, Q36, Q38, Q39, Q49)
from the questionnaire which are related to answering the above

question (based on a five-point Likert Scale). The items were
selected based on the work of Venkatesh et al. (2003).

Table 15 shows the results for the following statistical analysis,
which was made with the following inputs:

Dependent Variable: Social Influence Effect on Teachers When Adopting E-Learning.

Factors with Independent samples T-test

Factor Group Frequency = Mean @ Std. t Sig-Value
Deviation
Gender Male 47 3.350 0.742 2.145 | 0.190
Female 290 3.127 0.646
Factors with ONE WAY ANOVA
Factor Contrasts Sum of df Mean F Sig -
Squares Square Value
Experience Between 1.346 3 0.449 1.018 | 0.385
Groups
Within Groups | 146.732 333 0.441
Qualification = Between 1.628 3 0.543 1234 @ 0.297
Groups
Within Groups = 146.450 333 0.440
Age Between 3.167 4 0.792 1184 | 0.126
Groups
Within Groups = 144.911 332 0.436
Education Between 6.433 10 0.643 1.481 0.145
Stage Groups
Within Groups | 141.645 326 0.434
School Type = Between 4.108 4 1.027 2.368  0.053
Groups
Within Groups | 143.970 332 0.434
Curriculum Between 1.140 2 0.570 1296  0.275
Groups
Within Groups = 146.938 334 0.440
Students Between 0.897 2 0.449 1.018 0.362
Gender Groups
Within Groups = 147.181 334 0.441
Teaching Between 6.162 9 0.685 1.577 0.121
Topic Groups
Within Groups | 141.916 327 0.434

Table 15: Statistical Analysis for Question 7 (Social Influence Effect
on Teachers When Adopting E-Learning)
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From table 15, we can notice that that none of the
independent variables has effects on the teachers thinks about the
effect of social influence when adopting E-Learning, none of the Sig
values is less than Alpha (0.05). Hence, none of the variables affects
how social influence weights to East Jerusalem Teachers when
adopting E-Learning.

Table 16 shows the results for the following statistical
analysis, which was made with the following inputs:

Dependent Variable: Facilitating the conditions when adopting E-Learning.
Factors with Independent samples T-test

Factor Group Frequency | Mean Std. t Sig-
Deviation Value
Gender Male 47 3.116 0.573 - 0.520
Female 290 3.166 0.574 0.549-
Factors with ONE WAY ANOVA
Factor Contrasts Sum of df Mean F Sig -
Squares Square Value
Experience Between 2.475 3 0.825 2.543 0.056
Groups
Within Groups 108/026 333 0.324
Qualification | Between 0.151 3 0.050 0.152 0.928
Groups
Within Groups 110.349 333 0.331
Age Between 2.010 4 0.502 1.538 0.191
Groups
Within Groups 108.490 332 0.327
Education Between 1.842 10 0.184 0.553 0.852
Stage Groups
Within Groups 108.658 326 0.333
School Type Between 1.791 4 0.448 1.368 0.245
Groups
Within Groups 180.709 332 0.327
Curriculum Between 0.776 2 0.388 1.182 0.308
Groups
Within Groups 109.724 334 0.329
Students Between 1.748 2 0.874 2.684 0.070
Gender Groups
Within Groups 108.752 334 0.326
Teaching Between 6.963 9 0.774 2.443 0.011
Topic Groups
Within Groups 103.537 327 0.317

Table 16: Statistical Analysis for Question 9 (Facilitating the
conditions when Adopting E-Learning)
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From table 16 we can notice that only the Teaching Topic

affects the what the teachers think about facilitating conditions
when adopting E-Learning, a value of 0.011 which is less than Alpha
(0.05) so; There are statistically significant differences at the level
of significance (a < 0.05) in the average of facilitating conditions of
eastern Jerusalem teachers in adopting E-Learning due to the
teaching topic variable We conclude that teachers' view toward
facilitating conditions depends on the topic they teach.

Conclusions and Recommendations

East Jerusalem Teachers, in general, don’t look at what
educational feature a technological solution might give rather
than what communication features a solution give, WhatsApp
and Zoom are more important to teachers than Google
Classroom or Model for example.

East Jerusalem Teachers in general feels positive about E-
Learning.

East Jerusalem Teachers in general think that they will have
good experience in E-Learning, however there are challenges
that need to be addressed.

Facilitating conditions and overcoming the physical challenges
has positive effect on adopting E-Learning.

Teaching Topic is a key factor in teachers’ will to adopt and
accept E-Learning.

In addition, the type of curriculum teachers teach plays a factor
in adopting E-Learning. For instance, teachers who teach Bagrut
are more open to E-Learning. This is an issue for further studies.

Recommendations:

Further studies should be made on the curriculum it’s
interesting to find out why East Jerusalem teachers who
teaches bagrut are more willing to accept E-Learning.
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Further studies should be made on the challenges and their real
effect on East Jerusalem teachers' will to adopt E-Learning.
We had a shortage of participant form Palestinian Schools
(Palestinian Authority Schools, Jerusalem Islamic Waqf Schools,
Partial Governmental Schools, or UNRWA) so it worth to do
further studies focusing on those school.
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Ozet

Cumhuriyet Dénemi Tiirk edebiyatinin énci yazarlarindan
olan Refik Halit Karay’in eserlerinde siirgiin ve siirglin edebiyati
O6nemli bir yer tutar. Hayatinin biyik bir bélimini sirgiinlerde
geciren yazar, strgiin déonemi tecriibelerini hikdye ve romanlarinda
kendi gdzlemlerinden hareketle kurgu diinyasina tasir. Sirgin
yillarinin  ikinci dénemini olusturan Beyrut, Sam ve Halep
ginlerindeki gozlemlerini yansitan Siirgiin romaninda Orta Dogu
cografyasi insanlari ile birlikte gergekgi bir sekilde sunulur. Sdrgiin
romani baskisi Hilmi Efendi’nin sirgiin olarak goénderildigi
Beyrut’taki hayati ve ardindan $am ve Halep’te yasadiklari
cercevesinde ilerler.

Romanda, Beyrut’un ¢ok kdltlrll yapisiyla bir deniz sehri
olusu tizerinde durulur. Sam, Arap irkinin hakimiyeti altinda bir sehir
olarak tasvir edilir. Halep ise Tiirklere daha yakin bir kiilttirel doku
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barindiran yapisiyla aktarilir. Romanin baskisisi Hilmi Efendi
ve arkadasi irfan Bey araciligiyla okurun dikkatine sunulan bu
sehirlerdeki hayat, iklim O&zellikleri, mimari, insan tipolojisi,
gelenekler ve aliskanliklar gibi kiiltlri olusturan etmenler 1siginda
betimlenirken bir Orta Dogu profili ortaya konur.

Anahtar Soézciikler: Refik Halit Karay, Sirgiin, Orta Dogu,
Beyrut, Sam, Halep

MIDDLE EAST IMPRESSIONS IN REFIK HALIT KARAY'S
SURGUN NOVEL

Abstact

The phenomenon of exile and the literature of exile have an
important place in the works of Refik Halit Karay, one of the
pioneering writers of Turkish Literature in the Republican Period.
The writer, who spent most of his life in exile, passes his experiences
of exile on to the noveldom. In the novel, Stirgtin, which reflects his
observations in Beirut, Damascus and Aleppo forming the second
period of his exile years, the Middle East geography is presented
with its people in a realistic way. The novel Siirgiin proceeds within
the framework of Hilmi Efendi's life in Beirut, and then his life in
Damascus and Aleppo where he was sent into exile.

In the novel, it is emphasized that Beirut is a sea city with its
multicultural structure. Damascus is depicted as a city dominated by
the Arab race. Aleppo, on the other hand, is fictionalized and
reflected in the novel with its structure that has a cultural texture
closer to the Turks. The life in these cities brought to the attention
of the reader through Hilmi Efendi, the protagonist of the novel, and
his friend Irfan Bey. Through the novel, a Middle Eastern profile is
revealed in the light of factors such as climate, architecture, human
typology, traditions and habits.

Keywords: Refik Halit Karay, Siirglin, Middle East, Beirut,
Damascus, Aleppo
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Giris

1888 tarihinde Istanbulda dogan Refik Halit Karay,
imparatorluk’tan Cumhuriyet’e gecis siirecinde yazin hayatina
girmis, hayatinin biylk kismini siirglinlerde gegirmis bir yazardr.
Yazarin surgin yillari, Anadolu ve Orta Dogu olmak Gzere iki ayri
doénemi kapsar. 1913’te Anadolu’ya siirgiin edilen “Refik Halit’in
“Yiizellilikler listesi”ne dahil edilip yurt disina siirtilmesi, birinci defa
Posta Telgraf Umum Muduri iken “Anadolu Hareket-i Milliyesi”
karsisinda yer almas sebebiyledir.” (Aktas, 1986, s. 33). ikinci siirgiin
doéneminde 1922 yilinda Tirkiye’den ayrilan Refik Halit dnce Beyrut’a
gider. “Beyrut’ta bir miiddet otel ve pansiyonda kaldiktan sonra, bu
sehrin yakininda gtizel bir kéy olan Ciinye’de bir ev kiralayip orada
yasamaya baslarlar.” (Aktas, 1986, s. 35). 1927 yili sonlarina kadar
burada kalan yazar, bu yillarda sik sik Dogru Yol gazetesinde yazilarini
yayimladigi i¢in Halep’e gider ve bu siirecte oradaki Tuirklerle tanisir.
Bu dénemde yazarin maddi durumu kétiddr. Stirgtin hayatinin zorlu
yillarinin ardindan 1928 yilindan itibaren Vahdet gazetesine yazdigi
yazilarla para kazanmaya baslar. “Ayrica, bu yazilar Atatiirk inkilaplari
lehinde oldugu icin Ankara’dan da 6nemli sayilacak yardimlar gérur.”
(Aktas, 1986, s. 35). Bu donemde Halep’te yasamaya baslayan Refik
Halit, artik Halep’in seckin semtlerinden biri olan Aziziye
Mahallesi’nde giizel bir apartmanda ikamet eder. Refik Halit siirgiin
yillarinda Libnan ve Suriye’de cok gezmis ve gezdigi yerleri
fotograflamistir.

Surgin yillarinda Tirkiye lehinde yazilar yayimlarken ayni
donemde Antakya’daki genclerle siirekli toplantilar yaparak bu
bélgenin Tirk oldugu ve Tirkiye’ye baglanmasi gerektigi ile ilgili
faaliyetlerde bulunur. Ozellikle bu dénemdeki yazilari ve ¢alismalari
Atatlrk ve diger yoneticileri memnun eder. Cumhuriyet’in 10. yilinda
birkac kisi ile birlikte Refik Halit’in de affedilmesi glindeme gelir.
Ancak bu hemen gerceklesmez. Af kanunu 17 Temmuz 1938’de
ylrirlige girer ve Refik Halit de ancak o tarihten sonra Tirkiye’ye
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doéner. Olim tarihi olant8 Temmuz 1965 tarihine kadar da
istanbul’da yazi hayatina devam eder.

Refik Halit Karay, roman, hikaye, siyasi mizah ve diger
yazilariyla Cumhuriyet Dénemi Turk edebiyatinda 6ncii yazarlardan
birisi olmayi basarir. “Tiim romanlarinda gériilen egzotizme ybnelme,
farklrmekanlar, kilttrleri tanima ve tanitma egilimi, farkli cografyalari
farkh ézellikleri ile kurguya tasima gibi tavirlar da stirgtinliik yillarinin
etkisi ile Karay’in yazma bicimine sirayet etmis 6zellikler olarak kabul
edilebilir.” (Hikum, 2018, s. 111). Anadolu’daki slrgiin yillarindaki
gozlemlerini Memleket Hikayeleri bashgl altinda, Anadolu disindaki
surgun yillarindaki gézlemlerini ise Gurbet Hikayeleri bashgr altinda
kitaplastiran yazarin romanlarinda istanbul’u konu edinen eserlerin
disinda siirgiin olarak bulundugu Orta Dogu cografyasi da énemli bir
yer tutar.

Refik Halit Karay’in Siirgiin Romaninda Orta Dogu
izlenimleri

Mekan, insani hayatin olagan akisi i¢erisinde biitlinleyen ve
var olusunu anlamh hale getiren unsurdur. Ayni zamanda icine
dogulan ve icinde yasanilan mekan, tarihsel dizlemde insanin
kimligini ve benligini de kurar. “Tarihin icinde gelistigi mekdn ise
cografyadir; tabiat sartlarina bagli olarak yerlesim merkezlerini
belirleyen, ekonomik hayati ydnlendiren; tarihigelismelerde énemli bir
rol oynayan cografya o bélgede yasayan insanlarin fizyolojileri ve
psikolojileri tizerinde de etkilidir.” (Kefeli, 2006, s. 11). Bu nedenle
insanin varolusunda ve varligini anlamlandirarak gelecege dogru
yonelmesinde bulundugu/ yasadigr mekanin énemi yadsinamaz. Yurt
edinilen ya da yurt olarak bilinen bir mekanin disinda yasama
zorunlulugu ise her ne sebeple olursa olsun, insanin koéklerinden
koparak farkli ve zorlu bir siireci yasamay deneyimlemesidir.
Hayatinda iki farkl dsnemde siirgiin edilerek dogdugu sehir istanbul
disinda yasamak zorunda kalan Refik Halit Karay, mekansal
deneyimlerini eserlerinde kurgusal karakterler araciligiyla aktarr.
Ozellikle Orta Dogu bdlgesinde kendi vatanindan uzak bir
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cografyada yasadig giiclikleri yazdigi eserlerle gelecege aktarmayi
basaran yazar, bu eserlerinde gézlem giicti ile de dikkat ¢eker.

Yazarin bu gézlem giicii ile kaleme aldigi romanlardan olan
Siirgtin, Orta Dogu’nun kiiltiirel belleginin tasiyicisi olan Beyrut,
Halep, Sam ve iskenderun’da gecmektedir. 1941 yilinda yayimlanan
romanda Baskisi Yiizbasi Hilmi Efendi’nin siirgiin yillarinda 6nce
Beyrut sonrasinda Sam ve Halep’te karsilastigi zorluklar ve siirgiine
gelirken istanbul’da biraktigi ailesinin dagilmasi ile kizinin bir danséz
olarak Sam’da karsisina ¢ikmasiyla kalp sektesinden 6lmesi anlatilir.

Hilmi Efendi’nin siirgiin yillarinda Orta Dogu’da bulundugu
t¢ merkezi mekan hem cevresel 6zellikleri hem de insanlar ile
birlikte sosyolojik bir gézleme dayali bicimde kurguya tasinir. Bagkisi
Hilmi Efendi’nin mekan degisimleri baglaminda Orta Dogu
izlenimleri de sunulur.

Cok Kiiltiirlii Bir Orta Dogu Kenti: Beyrut

Orta Dogu yolculugunun baslangi¢ noktasi olan Beyrut,
Akdeniz medeniyeti ve islam medeniyetini bir arada barindiran bir
yerlesim merkezidir. Tarih boyunca bir¢ok medeniyete ev sahipligi
yapan sehir, Biiyiik iskender’den Romanlilara ve islam hakimiyetine
kadar genis bir kiltlrel yelpazeye sahiptir. Siirglin romaninda
Beyrut, vatanindan ayrilmak zorunda birakilan baskisi Hilmi
Efendi’nin gozlyle tasvir edilir. Refik Halit Karay’in kendi hayatindan
izler tasiyan bu roman, Minelbab ilelmihrab adli hatira kitabiyla
paralellik gosterir.

Megsrutiyet’in  lglincli senesinde taburuyla Yemen’e
gonderilirken bir hafta eglendigi Beyrut, Hilmi Efendi’nin
muhayyilesinde “cennet gibi bir yer” olarak yer etmistir. Beyrut’ta
kaldig bir hafta boyunca adeta bakis estetigini 6nceleyen bir turist
goziyle sehri gezmis, Cebel kdylerinde gezintiler yapmistir. Ancak
Beyrut’a bir stirgiin olarak gidiyor olusu, sehrin anlamini Hilmi Efendi
icin degistirir ve yolda iken 6lmeyi arzulayacak kadar huzursuz bir
ruh hali icine girmesine sebep olur. Bu baglamda romanin hemen

353



giris cimlesinde yer alan ibarelerle Hilmi Efendi’nin siirgiin olarak
Beyrut’a gonderilisi belirtilirken ilerleyen satirlarda zamanda geriye
donis teknigiyle yolculuk asamalart hakkinda bilgiler verilir:

“Sabaha karsi Beyrut gériindii. iskelelere ugramak sartiyle en
¢ogu bir haftada alinan bu yolu, kereste ylikli, silep bozmasi, kigtik,
kéhne vapur -dosdogru geldigi halde -ancak on giinde, giic bela
asabilmisti.” (Karay, 1998, s. 11).

Ege ve Akdeniz Uzerinden gergeklestirilen uzun bir
yolculugun ardindan Beyrut’a dogru yaklasan gemide Akdeniz
ikliminin etkisi hissedilmeye baslanir. Akdeniz’in gilineyindeki Orta
Dogu sehirlerindeki iklim ve tabiat anlaticinin géziinden adeta canli
tablolar halinde aktarilir:

“Glivertede yataklarini yan yana serdikleri Samli yolcu bu
kokunun denize Trablus'taki portakal bahgelerinden sindigini
soyliiyordu; agaglar cicekte imis, bir taraftan yemisler olgunlasir,
piserken &blir taraftan yeni yetiseceklerin koncalari acilir, biitiin
Liibnan kiyilarinda, simdi portakal devsirilirmis ...” (Karay, 1998, s. 11).

Agaclarin giceklendigi, yemislerin olgunlastigi, portakallarin
toplandig1 bir mevsimde Beyrut’a inen Hilmi Efendi ilk andan itibaren
yabanci bir memlekette olmanin garipligiyle saskin bir bicimde
etrafini gdzlemlemeye baslar. Ote yandan vapurda tanisip yoldaslik
ettii Saml Haci Efendi’nin iskeleye yanastiginda gosterdigi tavir
degisikligi, baskisi Hilmi Efendi’ye vyalmizhgini ve c¢aresizligini
derinden hissettirir. Bu etki aslinda baskisinin algisiyla Araplara karsi
olumsuz bir bakis acisinin da yansimasi olarak okunabilir:

“Vapurda, vakit gecirmek icin ahbaplik eden ve bu ahbapliga
irk ve gérenek geregi bir yalanci ictenlik, coskunluk katan Haci Efendi,
memleketinin iskelesine ayak basacagi sirada Hilmi Efendiyi
goérmemezlikten geliyor, 6nceleri uzun uzun cevaplar verirken simdi ne
sorsa «Vallahi ben bilmez... Ben Tirk¢e sok anlamaz!» deyip
baskalarina kosuyordu. Bu agirsamalara, anlamakla beraber
aldirmayan Hilmi, eteginden ayrilmiyor', pesi sira yliriimekten
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vazge¢miyordu; &yle yalniz, zavalli kalmisti ki... Fakat, Samlinin
kendisine parasiz oldugunu bildigi icin, basina bela olmasin diye ytiz
vermemege basladigi, bir aralik distincesinden gecince kipkirmizi
kesildi, oldugu yerde mihlandi ve artik sirnasiklik etmekten vazgecti.”

(Karay, 1998, s. 14).

Saml Hac Efendi’nin, parasi olmadigini bildigi icin yiiz
vermeyisini gururuna yediremeyip ondan uzaklasan Hilmi Efendi’nin
limanda dikkati ceken ilk gézlemi Arap cografyasindaki insanlarin
guriltili ve hareketli bir hayat tarzina sahip oluslaridir. Heniiz yeni
ayak bastig topraklardaki insanlarla ilgili ilk yargisi, roman boyunca
farkli karsilasmalar neticesinde yinelenir:

“Sonunda yirmi kisi kadar gliverte yolcusu, hep birden,
esyalariyla beraber, bir mavnaya doldular

Kiirek cekenlerin, hamallarin ve yanindakilerin yaygarasindan
sersem olmustu. Gereksiz yere ne kadar bagiriyorlar, ne 6l¢lstizce
6fkeleniyorlar ve nes’eleniyorlardi...” (Karay, 1998, s. 14).

Sahildeki insanlarin “gereksiz yere bagirmalan”, ol¢ilisiiz
sekilde Ofkelenip neselenmeleri Orta Dogu cografyasindaki
insanlarin karakteristik 6zelligi olarak baskisinin algisiyla dikkatlere
sunulur. “Akdenizli olmanin ortak paydasinda “sicak yaz gtinleri, serin
ve sakin yaz aksamlarinda canlanan hayat... Serin ve kisa stiren bol
gunesli glinlerle soguk yoniini siklikla unutturan kis... Zeytin agaglari,
Halep ¢ami, kaktisler, turuncgiller, okaliptisler, yeni diinya ve
palmiyelerle renklenene manzaralar”in, bélgenin karakteristik bir
ozellik gosteren iklime dayanir.” (Kefeli, 2006, s. 35). Bu ilk
gozlemlerin ardindan Hilmi Efendi’nin Beyrut’ta hayatini ikame
etmeye calistigl siire iceresinde Beyrut ve orada yasayan insanlar
hakkinda kesitler romanin ilerleyen bdlimlerinde 6zellikle
istanbul’la kiyaslamaya dayali tasvirlerle birlikte verilir. ilk
zamanlarda yabancilik ¢ektigi sehirde 6zellikle farkli milletlerden
insanlarin takildigi Acemli bir kahvecinin dikkanina giden Hilmi
Efendi’nin bu diikkanda kendisini glizel glinesli turung bahcelerinde
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gezdigi zamanlardan daha dingin hissetmesi, mekana estetik bir
nazarla degil yabancaligini o&teleyebilecegi bir duyumsayisla
bakmasini yansitir:

“Hava yagmurlu olunca, limanin i¢ sokaklarinda bir ¢cayci Acem
diikkani bulmustu, oraya gidip oturuyordu. Arap olmayan cesit cesit
musteriler arasinda bir Buharali haci, ne milletten oldugu
anlasilamayan bir seyh, bir Cavali gemici, bir Iranli Kiirt, diikkanin
yerlerinden kimildamaz gediklileriydi. (...) Boyle olmakla beraber
Hilmi Efendi diikkdna her yerden daha az yadirgayarak giriyor ve génil
sizisinin; bu is, bugu, 1slak ytin, cliriik toprak kokusu sinmis karanlik
barakada, gezip dolastigi o glizel glinesli turung bahgelerinden daha
¢ok, dindigini hissediyordu...” (Karay, 1998, s. 18-19).

Gurbette 6zellikle de kendi memleketi disinda farkl bir dilin
farkh irktan insanlarin arasinda olmanin garipligini iliklerine kadar
hisseden Hilmi Efendi’nin kendisi gibi garip olanlarla ayni mekani
paylasarak huzur bulmasi, kendi yalnizligi ile gurbette olan diger
insanlarin  “garip”likleri arasinda bir 6zdeglik kurma ¢abasinin
yansimasidir. Zira fiziksel anlamda kapali ve dar mekan ozeligi
gosteren ve “yalniz hayatlarin birbirine gecirildigi”’ (Bauman, 2001, s.
70). Acem kahvesi, onun kendini bir parca dingin hissetmesini
saglamaktadir. “Cesitli milletlere mensup; stirgtin, kacak olma, issizlik
gibi ortak zorunluluklarla burada bulunan insanlar limanin ara
sokaklarindaki kahvelerde konusmadan dertlesmekte, birbirlerinin
ylreklerini hafifletmektedir. Yazarin bu gézlemlerinde Akdeniz’in
kozmopolit yapisi anlatilirken bir bakima bélgenin ‘kimlikleri
birlestirerek eritme 6zelligi’ne de deginilir.” (Kefeli, 2006, s. 175).
Bdylesine ok kiiltiirli bir kentin sokaklarinda ilk giinlerden itibaren
kendisini yabanci hisseden Hilmi Efendi tanidik mekanlar ve insanlar
arayarak Beyrut’la bir Unsiyet kurmaya calisir. Hilmi Efendi’nin
Beyrut’a geldigi donemde sokaklarin ve insanlarin durumu ise adeta
renklerin, kokularin ve seslerin birbirine karistigl bir panayir
atmosferi gibi aktarilir:
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“Daha mart icinde bulunduklari halde her taraf yaz manzarasi
almisti: Tenteler gerilmis, gtineslikler asilmis... Buzlu gazozlar portakal
ve demirhindi serbetleri, dondurmalar satiliyor, keten elbise giyenlere,
ceketlerini kollarina alip dolasanlara rastlaniyordu. Yollar ikide bir
sulandigi, ayrica diikkdncilar kapilarinin, camekanlarinin énlerine sular
serptigi icin sokaklarda halk, ¢esme akintilarinda gezinen bir kaz
stirtist aliskanligiyle ¢camurlari tepiyor, ayaklarinda, késele altindan
isleyen hos islakligi duymaktan keyifleniyordu.” (Karay, 1998, s. 20).

Mart ayinda olunmasina karsin bir yaz havasi icinde
sokaklarin kalabalik olusuna dikkat ¢ekilirken halkin islak ve ¢camurlu
sokaklarda gezmekten aldigi zevk de gozler 6niine serilir. Ozellikle
sicak havalarda dondurmanin yani sira portakal ve demirhindi
serbetlerinin  icilmesi, Orta Dogu’ya 0zgli sayilabilecek
aliskanlklardandir. Beyrut sokaklarindaki bu canhlik karsisinda
etrafina saskin bir bicimde bakan Hilmi Efendi’nin géziinden evlerin
gosterisli yapisi da tasvir edilir. Ozellikle tas konaklar, genis avlulara
sahip, hurma ve ¢am agaglarinin golgeleri altinda havuzlarinda
fiskiyeler sirildayan birer saray gibi nitelendirilir.

Orta Dogu cografyasinin masalst havasinin yansidigi caddeler
Hilmi Efendi’nin zihninde farkh duygular uyandirir. Bu baglamda
“tabiat tasvirlerini[n] kahramanin ruhi yapisini aksettirecek tarzda”
(Aktas, 2004, s. 303) yapildigi gorllmektedir. Bir tarafta ciceklerle
bezenmis goz alici sokaklar 6te yanda pis kokularin hakimiyetinin
hissedildigi bir tezatlar mekanini andiran bu sehri istanbul ile
kiyaslayan Hilmi Efendi basini sokacak bir yer aramanin derdinde
iken farkl bir iklimde oldugunu duyumsar:

“Hilmi Efendi ise etrafini, gérdigiine inanamayan bir bakisla,
¢olde seraba dalmis gibi seyrediyordu. Sanki iki sira evler, baska
kiirelere ve baska insanlara mahsus, bulunmaz, kavusulmaz, hayal
urtnd seylerdi; bir tanesinin bahg¢ivan kuliibesine yerlesmek ona ne
umulmaz bir nimet olacakti. istanbul'da mini mini saksilarda gii¢ bela
yetistirilen kinalar gibi gelismis ve alli sarili ¢iceklerle bastan basa
donanmus, dallar birbirine dolanmis, dolasmisti. Bu ne kadar yasemin,
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gul, ful bollugu... Parmakliklardan tasmis, sokaklara sarkmis, yaya
kaldirimlarini kuru cicekleriyle kapatmistilar. Fakat tuhafi, kizgin
glines altinda memlekete egemen olan koku, islak kése baslarindan,
duvar kenarlarindan fiskiran amonyakli keskin, inatci sidik kokusuydu;
cicekleri degil, bunu duyuyorlard:.” (Karay, 1998, s. 22).

Yolun iki tarafinda da ¢icekli bahgelerle donanmis evler
olmasina karsin kizgin giines altinda pis kokularin varligi Hilmi
Efendi’nin zihninde hayal ile gercegi catistiran unsurlar olarak yer
alir. Gorsel olarak giizelliklerle dolu bu mekanin kéti kokular ve
gurdltdli seslerle bitiinlenmesi de yine Orta Dogu cografyasinin ve
insaninin karakteristik 6zelligi olarak yansitilir. Ginduzleri sicakta
bunalan insanlarin aksam karanlik bastiktan sonraki hayatinin daha
canli oldugu ise Hilmi Efendi’nin gurbette olus duygusuyla tezat
bicimde dikkatlere sunulur:

“Karanlik basmisti. Memleketin girtltlst bu sarni¢c kadar
cukur, kalin duvarli, koca kubbeli binaya, uzaktan sesi duyuldugu
halde, nedense bir tirlii yaklasamayan bir trenin sagir, boguk
glrGltisi gibi alttan alta yansiyor, ara sira, pek yakindan yolcu
vapurlarinin  didtikleri duyuluyor 6ézellikle bu sesler gurbeti ve
Ozlemlerini hatirlatarak bir (ziinti bir fazla duyarliik veriyordu.”
(Karay, 1998, s. 26).

Hilmi Efendi’nin disaridan gézlemledigi bu canliigin ona “bir
trenin sagir ve boguk gurdltiisi”’ni ¢agristirmasi Beyrut’taki kiltirel
hayata olan yabanciligindan kaynaklanir. Giindiiz sicagindan ziyade
aksam serininde ortaya ¢ikan ve gece yarilarina kadar eglenen halkin
aliskanliklart cografyanin dayattigi kiiltiirel hayat bicimi ile ilintilidir.

Beyrut’ta, Hilmi Efendi’nin dikkatinden sunulan 6zelliklerden
biri de yoresel yemeklerdir:

“[...] sonra tahin ile nohut ezmesinden yapilmis, (lizerine
maydanoz ve nar taneleri gezdirilmis bir tir yerli yemegiyle:
«hummus» ile déndii: Sarr havyar misin miibarek? diye pide seklindeki
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ekmegi kasik gibi kullanarak istahla yutmaya baslad1.” (Karay, 1998, s.
26-27).

Yoresel bir yemek olan humusun goériintistyle birlikte
yemek yeme bi¢imi olarak ¢atal kasik yerine ekmegin kullanilisi da bu
cografyaya 6zgii bir davranis kalibi olarak yansitilir.

Hilmi Efendi, kendisine Beyrut’ta yeni bir hayat diizeni
kurarak ailesini yanina aldirmay! 6zellikle de hayatinin koétiye
gitmesinden endise ettigi kizi Seher’i distinerek arzulamaktadir. Bu
nedenle o yeni bir hayatin hiilyasina dalarken Beyrut kdylerinde,
iklimin ve cografyanin sundugu estetik imkanlarla insa edecegi ferah
bir ev diisiindr:

“Liibnan kéylerinde, (¢ odali, yeni yapi, tertemiz, ferah bir ev;
parmakliklarina yaseminler sarilmis, sundurmasina ¢amlarin dallan
uzanmis; hem golge, hem isik icinde, hem serin, hem ilik bah¢esinde bir
kilim seriliyor, otururken basindan asagi turung cicekleri dokdliyor ve
cigerlerine denizin istah acan havasi doluyor. Horoz sesleri, bgtiren bir
inek, uzaktan otomobil borulari, ta karsida, her saat rengini, boyunu
degistiren, Istanbul'un Adalar' gibi, kiicilen, bdyiyen, uzanip
kabaran, ‘silinip yaklasan Beyrut! Ve evin icinde, elinin altinda Seher ...”
(Karay, 1998, s. 35).

Hilmi Efendi bu hayalleri kurdugu sirada kendisi gibi stirgiin
edilen Tirk arkadaslariyla birlikte bir odayr paylasmaktadir. Beyrut’ta
Hilmi Efendi ve sirgiin arkadaslarinin yasadiklari dénemde
Fransizlarin hakimiyeti s6z konusudur. Hilmi Efendi’nin eski
arkadaslarindan Apti ile ayni odayi paylasan Kenan’in 8limi sonrasi
cenaze igleri icin Fransizlara bagvurmasi bunun goéstergesidir. Yine
bu dénemde Ermenilerin de bu cografyada kendilerine ait bir diizen
kurduklar gériilir. is aradigi sirada tesadiifen Tiirk¢e konustugunu
duydugu Ermeni Bogos Aga ile tanisan ve onun sayesinde insaatta
calismaya baslayan Hilmi Efendi, Bogos Aga’nin ailesiyle de tanisir.
Anadolu’nun bir kisminin Fransizlar tarafindan isgal edildigi stirecte
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bu topraklara da Ermenilerin getirildigi tarihsel gercekliklere paralel
olarak romanda verilir.

“[...] onu Ermeni mahallesindeki evine goétiirmistd. Hilmi
Efendi, Anadolu'dan, Fransiz isgal ordusunun pesi sira, Suriye ve
Libnan'a bircok Ermeni getirildigini biliyordu, fakat mahallelerine
henliz ayak basmamisti. Daha ilk adimda saskinliga disti. Burasi ne
acayip, ne baska cesit bir dlemdi: ince cam tahtalarini catistirarak
kurduklar yan yana sirt sirta, burun buruna binlerce barakadan, igri
bugri dar yollardan olusan mahallelerde herkes meydanda idi, ayrilik
gayrilik kalkmisti; komsu komsunun icini seyrediyor, camsiz pencere
deliklerinden halk birbirinin evinde ne ile ugrastigim acik secik
goriyordu. iste surada besigini sallayan bir siska kadin... Otede gergef
isleyen bir tombul kiz... Sagda kundura tamir eden bir ihtiyar... Solda
tras olan bir delikanli... Asagida kahveler, tavla oynayanlar ve nargile
fokurdatanlar... Arada ufacik bakkal diikkanlari, alis veris, s6z sohbet...
Tiirkdiler, ninniler, cagrismalar, konusmalar, hepsi Tiirkge! Sonra kizgin
yaz ve kizik ter kokusu... Yeryer, hepsini bastiran bir lagim havasi...
Kumkapit ile Ahirkapi arasindaki teneke mahallesinin ¢ok bytigt, daha
kalabaligi ve kirlisi!” (Karay, 1998, s. 43-44).

Beyrut’ta bir Ermeni mahallesinin varligi karsisinda sasiran
Hilmi Efendi, buradaki barakalari, ic ice yasayan insanlari, bakkal
diikkanlarini ézetle yasam bicimini Istanbul’daki Kumkapi ve
Ahirkapr semtlerine benzetir. Onun icin dikkat ¢ceken nokta ise bu
hayatin Tirkge siirdirilmesidir. Tarkdlerin, ninnilerin, konusmalarin
Tirkge olusu, gurbette Anadolu’dan gelen ama bagka bir milletten
olan insanlara bakisi degistirir. Ote yandan bu semtte de Beyrut’un
ortak 6zelliklerinden biri olan kalabalik ve kirlilik Gizerinde durulur.

Beyrut’taki gece hayatinin alkol ve eglence ile birlestigi
mekanlar da Hilmi Efendi’nin bir aksam karanliginda farkinda
olmadan bu sokaklardan birine girdigi zaman okurun dikkatine
sunulur:
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“Tanimadigi sokaklara dalmisti, bir aydinlasan, bir kararan,
bazen kalabalik, bazen tenha, fakat hepsi de muntazam bir siiri
sokak... Nihayet cok aydinlik bir diikkdn éntinde durdu, serin bir sey
icmek istiyordu. O zaman farkina vardi ki girdigi mahalle baskalarina
benzemiyor: Etrafinda gégiis bagir acik, bacaklar ¢orapsiz, ayaklarinda
ponponlu terlikler bir stirli kadin dolasiyor; gazoz iciyorlar, birbirleriyle
sakalasiyorlar ve gelip gecene séz atiyorlar. Cikip kurtulmak icin saga,
sola déndt, hep ayni hal... Acik kapilar éniinde kiime kiime kadin,
“Faddal!” sesleri, hatta arada sirada “Buyurun!” diyenler ...” (Karay,

1998, s. 45).

Beyrut’ta kadinlarin yari ¢iplak bir vaziyette, ellerinde gazoz
siseleri, birbirleriyle sakalasarak gelen gecene laf attiklari bu sokagin
diger bildigi sokaklardan farkli oldugunu anlayan Hilmi Efendi,
sarhos olmasina karsin cebindeki parayi diisiinerek kendisini sehrin
meydanina dogru atar.

Hilmi Efendi’nin Beyrut sokaklarinda tesadiifen karsilastigi
silah arkadasi Binbasi Sakir Bey, Liibnan’da bir kdye yerlesmis ve
kendisine ailesiyle birlikte yeni diizen kurmustur. Hilmi Bey’i 1srarla
davet ettigi Bilhamdun K&yl ve Sakir Bey’in yasadigi ev bu vesile ile
kurgu diizlemine tasinir. Beyrut’un sicak ve bogucu havasinin gece
boyunca siirmesi, deniz (zerinde biriken bulutlarin kursun gibi
insanin sakaklarini zonklatmasina karsin $akir Bey’in yasadigi mekan
insana huzur ve ferahlik veren dingin bir yerdir. Beyrut’u kusbakisi
goren ve Sakir Bey’in yalanci cennet olarak nitelendirdigi bu koy,
camfistigr golgelerinin icinde, dag havasinin cigerlere genislik ve
nefes alislara kolaylik verdigi acik ve genis mekandir. Bu kdy ile
Beyrut merkezini kiyaslayan Hilmi Efendi, Beyrut’u cehenneme
benzetmekten kendini alamaz. Bir glinlik bu mekan degisimi sonrasi
tekrar Beyrut’a dogru yola ¢ikan Hilmi Efendi’nin géziinden mekan
su sekilde tasvir edilir:

“Derken, yan yolda, cevreyi yliksek daglarda rastlanan bir
duman basti. Denizin bugusu, bdyle cogu aksam, Cebel’e tirmanir, gz
gozu gbérmeyecek kadar koyu bir ses yer yer koyleri, yamaclar
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kaplardi. Otomobil farlarini, ev ve diikkdn lambalarini, hale ¢evirmis
firtinal aya benzeten bu duman, hamam 6nii gibi yas odun ve c¢iiriik
saman kokuyordu; sesler boguklasmis, bastigi yeri gérmedigi icin
ylrtydstne bir guivensizlik gelmisti. Sonra, topraga inmis, yaslanmis
olan bulutun birdenbire cekilip gittigini goérdu; tepede yildizlar
ytkanmig ve cilalanmis bir temizlikle sikir sikir parlyor, asagida,
Beyrut’un isiklari, yaklasmis gibi canli canli, teker teker parliyordu.
Hilmi Efendi demin gékte idi, simdi gene yere inmisti ve aradan uzun
bir zaman ge¢mis gibi istahi gelmis, karni acikmisti. «KAdaam sen de»
dedi, balkon gibi uzanmis, énii ¢ardakli, havuzunda fiskiya sipirdayan
bir dagbasi kahvesine girdi.” (Karay, 1998, s. 53-54).

Sehre dogru yirirken karsisina ¢ikan dagbasi kahvesinde
yemek yemeye niyetlenen Hilmi Efendi burada derdini anlatamadigl
sirada Tiirk¢e konusup garsona onun istegini séyleyen Mardinli iki
Keldani ile tanigir.

Hilmi Efendi Beyrut’ta is buldugu insaat yiikselmeye
baslayinca orada yatip kalkmaya baslar. Bu yeni adresi onun icin
farkh bir anlam tasimaktadir. Zira artik verilecek bir adresinin olmasi
yerlesiklige iliskin bir adim atmig olmay yansitir:

“Hatta Istanbul'a verdigi yeni adrese bakan onu, isini
diizeltmis, yerlesmis bir adam sanabilirdi: Beyrut'ta Minetulhtisun
mahallesinde Eblilula caddesinde Elhavace Tasso evi ...” (Karay, 1998,

5.57).

Hilmi Efendi, Beyrut’ta Bogos Aga vesilesiyle ortamlarina
girdigi Ermenilerle Beyrut’ta cektigi vatan hasreti ve Tirkge
konusabildigi i¢in dost olmustur. Onun dikkatiyle sunulan bir diger
Ozellik ise Arap sekilli Ermeni adlarmin bu yoérede az da olsa
kullanilmasidir. Ornegin Bogos Aga’nin damadi etrafta Razuk olarak
bilinmesine karsin adi Rizkullah’tir.

Beyrut giinlerinde Hilmi Efendi’nin hayat dlizenini degistiren
bir diger olay ise Sehzade Keramettin Efendi ile tanisip onun yanina
yerlesmesiyle baslar. Cebel’deki koskte artik rahat bir hayata
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kavusan Hilmi Efendi, Sehzade’nin isteklerini yerine getirip ev
islerine yardim eden birisi olarak sehirde de itibar kazanir. Késkteki
hayatin istanbul’daki késk hayatinin  bir benzeri seklinde
kurgulandigi bu ortamda Katip Miiveddet Bey, Suzidil Kalfa ve diger
calisanlarla birlikte Hilmi Efendi uzun bir siire rahata kavusur. Bu
késkiin istanbul kdsklerinin bahcesine benzetilen yapisi su sekilde
tasvir edilir:

“Suzidil, Bogazicindeki sarayin aliskanhgi ile bu Libnan
késkiinilin bahgesindeki ¢am agaclari kiimesine Koru ismini vermistir.
Manolyasiz, ¢inarsiz, erguvansiz ve san salkimsiz bir koru. Biilbiil sesi
gelmeyen ve rihtiminda deniz calkalanmayan bir koru... icine ne
vapurlarin dudlkleri yankilaniyor, ne de bacalarinin kalin pliseli
dumanlari savruluyor. Gélgeli kafes kafes, topragi kati ve akglil, sadece
cam dikilmis yavan bir bahce kenarina o ismin verilmesi Sehzadeyi
kizdiracagina glildtirmektedir; niikte yapiyor: - Koyunun bulunmadigi
yerde keciye Abdurrahman Celebi derler!” (Karay, 1998, s. 69).

Sehzade Keramettin Efendi tipiyle o dénemde Beyrut’a
yerlesen Osmanli sehzadelerinin trajik durumlar da gézler 6niine
serilir. Yanlarinda getirdigi miraslari har vurup harman savuran ve bir
stire sonra da veresiye alisveris yapmak zorunda kalan $ehzade
Keramettin’in gece eglencelerindeki tavri yine Hilmi Efendi odaginda
irdelenirken Beyrut insanlari ve gece hayatindan kesitler sunulur.

Hilmi Efendi, Sehzade Keramettin ve Katip Miveddet’in
Misir’a gitmelerinin ardindan tekrar sefil bir hayata dénme
endisesiyle sehre iner. Kdske artik gitmeme karari verdigi bu anlarda
sehir ozellikle koku duyusuyla birlikte algilanan kapali/dar mekan
Ozelligi icinde yansitilir:

“Akdeniz kiyilarindaki karmakarisik milletlerle dolu buiyiik
limanlara 6zgu, ¢tirlik yemis gibi agirhgi artmis, geckin kokulu simsicak
bir gece... Havada ¢ogu defa, birbirine karisarak dar sokaklarin kirli
imbiginde alkollesmis bir amonyak ve mazot kokusu dolasir. Bazan bir
mazi agacinin yanindan gecer, bazan da pudrali yorgun bir bar kizinin
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pesisira gider gibi olursunuz. Daha sonra bir kilise havasina girersiniz:
Uflenmis mum, giinliik dumani sinmis papaz elbisesi ve siyah
duvarlardaki o, yari ham ipek, yari servi sandik, yash dul kokusu!”
(Karay, 1998, s. 87-88).

Hilmi Efendi’nin ruhundaki karmasik duygularla Beyrut’un
“karmakarisik milletlerle dolu” olusu arasinda kurulan bu mekan
insan iliskisi, Orta Dogu cografyasinin kendine has yapisi olarak
alttan alta islenir. Farkli dinlere mensup, farkh kiltirlerin bulusma
noktasi olan Akdeniz kiyilarinin olumsuz bir bigimde yansitilmasi
6zellikle Hilmi Efendi’nin i¢inde bulundugu bosluk ve mahrumiyet
duygularindan kaynaklanir. Beyrut’ta Sehzade Keramettin ile birlikte
yasadigl déonemlerde kazandig itibar ile sehirde artik taninan birisi
olan Hilmi Efendi, Sehzade Keramettin’in Misir’a gitmesinden sonra
Sam’a giderek orada yeni bir hayat kurmayr amaclar.

Siirgiinde ikinci Durak: Sam

Beyrut’ta itibarinin zedelenecegini disiinen ve konakta
tanistigl Suzidil’e karsi duydugu yakinhgr da agiklayamadigr icin
pisman olan baskisi Halil Hilmi Efendi’nin Orta Dogu siirgiiniiniin
ikinci duragi Sam olur. Beyrut’a kiyasla kendini daha rahat hissettigi
Sam, Beyrut’un kozmopolit ve ¢ok dinli, cok milletli yapisindan farkh
olarak geleneksel bir islam sehridir. Cografi konum olarak da
Beyrut’tan daha iceride olan ve denize kiyisi olmayan $Sam, Hilmi
Efendi’nin goziine ilk anda bir Anadolu sehri imaji uyandirir. Zira
“sehrin manevi cehresini olusturan unsurlar, dogrudan dogruya
kiiltiirle alakalidir. Sehir, hangi medeniyetin hakim dinamikleri lizerine
insa edildiyse, fiziki goruntilisinde oldugu gibi manevi ¢ehresini
olusturan yasama Uslubunda da tarihi ve kiiltiirel aidiyetin izlerine dair
ayrintilar kendisini hissettirir” (Yilmaz, 2019, s. 82). Hilmi Efendi’nin
Sam’da kendisini adeta yerli gibi hissetmesinde sehrin fiziki yapisinin
yani sira manevi ¢ehresinde de Anadolu sehirlerindeki dokuyu
hatirlatmasinin etkisi sezilir:

364



“Sam ...

Hilmi Efendi kendisini biiyiik bir Anadolu sehrinde saniyor. iste
bir meydan, bliylik bir hiikimet konagi, ortada saat kulesinin yerini
tutan bir stitun, firdolay! kahveler ve ¢camurlu suyunu devire devire
akan bulanik bir cay. iste yan sokaklarda asgi, kebapgi diikkanlari,
arzuhalciler, kerpic evler, bozuk kaldirimli egri blgri sokaklar, yalakli
cesmeler, irili ufakl kavaklar... Cami ve minare bollugu, tiirbeler, ezan
sesleri. Beyrut'ta iki senedir yasadigi cevresini bir tirli
benimseyememisti; gbzlerini tas binalara, muntazam parke caddelere
alistiramamis, sehri  saran Hristiyanlk ve melezlik havasina
iIsinamamisti. Burada memleketine uzak olduguna bile inanamiyor,
saniyor ki sbyle, kuzeye dogru biraz daha gitse Tiirkiye'ye girmis
olacak... Halbuki sade mesafe bakimindan degil, asil ruh, huy, duygu
y6niinden simdi yurduna tamamiyle uzak ve aykiri bir yerdedir. Sam'da
azili  bir Arapcilik simarikligr hikim sirlyor, kendilerini  bir
boyunduruktan kurtulduk sananlarin tilkesindedir ve uzagi gérmeyen
diismanlarla gevrilidir.” (Karay, 1998, s. 87-88).

Fiziksel ve kiiltiirel doku anlaminda etrafini ilk andan itibaren
kendisine yakin bulan Hilmi Efendi, Beyrut’ta kaldigi iki yil boyunca
kendisini yabanci hissettiren unsurlari Hristiyanlik ve melezlik havasi
olarak nitelendirir. Sam’daki mimari dokunun bir islam sehri seklinde
olusu, Hilmi Efendi’ye Anadolu sehirlerini hatirlatirken dis gértintise
ragmen sehirde yasayan insanlarla ilgili diistincesi ise aksi yondedir.
Bu durum romanda Beyrut ile Sam arasinda bir kiyaslama seklinde
verilir. Hilmi Efendi’nin mesafe bakimindan degil “ruh, huy ve
duygu” yonlerinden yurduna tamamen uzak olduguna dikkat
cekilirken Sam’da “azili bir Arapgilik simarikhig’” hikim strdGgi
belirtilir. Osmanl’dan ayrilmanin getirdigi 6zgliven duygusu ile
hareket eden insanlarin psikolojisi de bu baglamda degerlendirilir.
Sam’da yalniz bagina kalan Hilmi Efendi’nin Tirklerin gidebilecegi
kahvelere ugrayarak burada kendisine bir arkadas bir yoldas ararken
hissettigi duygular da Sam’daki Araplarin Tiirklere olumsuz bakmaya
basladigini yansitir:
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“Trenden indiginin ertesi gind, dénlp dolasip Merce
meydanindaki kahvelerden birine girdi. Fakat girmeden &nce o
kahvelerden dis gériiniimiiyle memleketindekilere en cok benzeyenini
secmisti. Hatta kahvecinin yiiziinde bile irkina bir benzerlik, yakinlik
aramisti. “Olur a, diyordu, belki burada yerlesip kalmis bir Tiirk’e
rastlarim, kahvesine gelenlerin de ¢ogu Tiirkceyi unutmamis olanlar,
Tiirkliige hor bakmayanlardir. Belki de benim durumumda bir hemseri

¢ikagelir!” (Karay, 1998, s. 95).

Sam’da yeni bir hayat tecriibesi igerisine giren Hilmi Efendi
ailesiyle ilgili bilgi almak ve onlara haber géndermek amaciyla
Sam’da bulunan Tiirk konsolosluguna basvurmayi diisiinmektedir.
Bu nedenle daha dnce Beyrut’ta bir bakkalin kendisine Sam’daki
kahvelerde Tirklere rastladigini séylemesi (izerine burada kendisine
yardimci olacak bir hemsehri bulup gériiserek durumu anlamakister.
Hilmi Efendi, Merce meydanindaki kahvede eski emniyet sube
miidiirlerinden Mehmet ihsan ile tanisir. Bosan ihsan ya da Gézliiklii
ihsan olarak bilinen bu adam Hilmi Efendi’yi zaten tanidigini
belirterek cebinden ¢ikardigi bir defterde adinin yazili oldugu kismi
gosterir. Gizemli bir hava icinde gizli bu cografyada bir teskilat
kurduklarini séyler ve Hilmi Efendi’nin ailesinin durumunu 6grenip
ona bilgi verir. Hilmi Efendi’nin kizi Seher’in bir tiyatro kumpanyasina
katilip turnelere ¢iktig1 ve Kani adli biriyle birlikte oldugu haberi Hilmi
Efendi’yi derinden sarsar.

Hilmi Efendi’nin Sam’da kaldigi dénemde sehrin bazi
Ozellikleri de kahramanlarin etrafinda bir dekor olarak dikkatlere
sunulur. Kahveden Gézlikli ihsan ile birlikte ¢iktiklari zaman
yaridukleri irmak boyu, ikindi vakti giinesin tozun ve rutubetin
birbirine karistig bir Anadolu sehrini andirir. Sam’in 6zellikle sulak ve
agacl bir mekan oldugu Hilmi Efendi’nin ylridiugli zaman
dilimlerindeki gevre tasvirleriyle sunulur. Suzidil’i diiglinerek gezdigi
mekanlardan aklinda kalanlar kayisi bahceleri, kavak ormanlari ve
sari piringten iri piringten cesme musluklandir.
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Sam’da genellikle dalgin bir vaziyette Gozlikli ihsan ve
arkadaslariyla beraber vakit geciren Hilmi Efendi, bir eski padisah
torunu ile tanmisinca iki buguk ay kadar kisa sdreli bir Hindistan
seyahati yapar. Geri dondigiinde Sam’da degisen hicbir sey olmayisi
karsisinda hayrete duser. Padisah torunu sehzade ve yanindaki eski
mutasarrif ile birlikte Araplardan Osmanl’nin nimetlerini gérmus
zenginlere misafir olup para toplayarak hayatlarini sirmektedir.

Hilmi Efendi’nin sirgiin yillarindaki déniim noktalarindan biri
de Vecihi Pasazade irfan Bey ile tanismasidir. Halep yakinlarindaki
babadan kalma ciftligi kurtarmak icin Sam’a gelen irfan Bey genc,
ding, becerikli ve agirbash bir istanbulludur. Kisa siirede Hilmi Efendi
ile anlasan irfan Bey Halep’e gidip isleri yoluna koyduktan sonra
Hilmi Efendi’yi cagirmak Gizere Sam’dan ayrilir.

Sen Olasin Halep Sehri

Stirglin romaninin son boélimiindeki mekan degisimindeki
izlenimler Hilmi Efendi’den ziyade irfan Bey’in géziiyle aktarilir.
Babasinin ¢iftligini kurtarmak {izere Halep’e giden irfan Bey’in sehre
girisi ve burada kaldigi siire¢ icinde onun bakis acisi devreye girer.
irfan Bey, islerini diizenleyip Hilmi Efendi’yi ciftligine vekil tayin
etmek Uzere bir bahar aksaminda trenle Sam’dan Halep’e gider.
Halep’te trenden indikten sonra bir otele yerlesmek Uzere bindigi
faytondan gordiigli manzara adeta sefalet tablolari halinde aktarilir:

“Cifte beygirli bir faytona bindiler. Onlerine ucu gériinmeyen
diimdiiz, upuzun, parke tasi désenmis bir cadde ciktl. Tam arkadan
vuran aksam gilinesi, degirmen arkina diisen dere gibi, yatagindan
koparak biitiin coskunluguyla bu yola dékultyor, daraldigi icin daha
keskinlesiyor, 1sikli koplikler sacarak akip gidiyordu; araba bir 151k
akintisina kapilmisti. Etrafta bos arsalar, daha étesinde kalinli, inceli
minareler, kiremitsiz damlar, kil renkli bir tas yigini... Sehir yok
gibiydi; oturulur olmaktan ¢ok, halkinin kacip gittigi bakimsiz ve
bekgisiz bir felaket sehrini andiriyor, yavas yavas ¢6kip tasa, topraga
karistigi hissini veriyordu. Hanlar, kervanlar, kervansaraylar tlkesi
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olan ¢arsi ve pazarlarindan alis veris, gidis gelis, kalabalik ve yaygara,
bir buiytik sehir sanilan ticaret ve eglence memleketi koca Halep,
meshur Halep, saz sairi Tiirk'e “iste geldim, gidiyorum, Sen olasin
Halep sehri!” dedirten ve asirlardan beri Karag6z oyunlarinda
«Beberuhi»ye: Bindim dolaba indim Halebe, Paralari verdim raki,
saraba! tiirkistini sdyleterek bu sehrin bir safa beldesi olduguna bizi
inandiran Halep, su harabe mi idi? Yol o kadar 1ssiz gériintiyor ve tek
tiik evler simsiki 6rtiilii duruyordu ki, irfan'a kendinin ve baska bir
strdi  yolcunun nereye gittigini ve nerede barinacagini
distindiriiyordu. icine hiiziin, zihnine kusku dismisti.” (Karay,
1998, s. 95).

irfan Bey’in zihninde kervanlar, kervansaraylar, alisverisin
bol oldugu ¢arsi pazarlarin civil civil oldugu bir ticaret ve eglence
sehri Halep varken birdenbire harabeyi andiran issiz ve tek tik
evlerin oldugu bir mekanla karsilasmak onu hayal kirikligina ugratir.
Uzaktan taninan ya da goérilmeden deger bicilen bir mekanin igine
girip de beklenileni bulamamanin hiizniyle etrafini gézlemlemeye
devam eder. Karsisinda ¢6lde ova ortasinda saha kalkmis dimdik
durusuyla Halep Kalesini gorir. Halep Kalesinin bu vakarl
durusunun, istanbul surlari ve kalelerinde olmadigi izlenimine
kapilan irfan Bey, Halep Kalesini sehrin usanmaz bir gézciisd, silahl
bir muhafizi olarak yiiksek mevkide goriir.

Sehrin icine dogru ilerledik¢e kalenin gérkemi yaninda
gosterissiz, ahsap cumbali ve tastan yapilmis evler karsilarina cikar.
1924 yilinin Halep sehri tasvir edilirken tramvayin, asfalt yollarin ve
modern binalarin heniiz olmadigl bir ortamda egri bugri parke
taslarla doseli yollarda nal ve c¢ember seslerinin birbirine
karismasindan olusan girilti goézler éntine serilir. Halep sehrinin
meydaninda ve carsisinda bir kargasa ortami oldugu gibi “lslupsuz
bir saat kulesi”’nin olmasi da sehrin dokusunu bozmaktadir:

“Kebapci diikkanlarinin kokusu sinmis, pismis kéfte dumani
dalgalanan bu adi meydanda pek kaba, tiimiyle Uslupsuz bir saat
kulesi gérdui; baslarinda siyah kalpak, Ustlerinde yazlik elbise askeri bir
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mizika takimi, kule dibinde, glines goézlerini slingtilemis bir halde
bozuk diizen bir seyler caliyordu. Ne gértintste bir blytiklik vardi, ne
de besteler heyecan veriyordu. Bir kbse daha déndiler ve durdular...
Tas basamaklari ayak stirttinmesinden oluk oluk ¢ukurlasmis, dar, los,
dik bir merdivene daldilar; lizerine iki sira camli bes alti kapr agilmis
sicak, perdeli, glinesinde toz helezonlari dénen upuzun bir sofaya
girmislerdi.” (Karay, 1998, s. 117).

irfan’in Halep’te ¢ok para vermemek icin gitmek zorunda
kaldigi otel Ermeniler tarafindan isletilmektedir. Otelde istanbul’dan
gelen saz sanatcilari da bulunmaktadir. Bu otelden kurtulmayi
disiinen irfan, ilk gece hava almak icin disar ciktiginda Halep
geceleri onun goziinden tasvir edilir.

“Halep'in gecesi baslyordu. Loslukla beraber havayi lrperten
serin bir rizgar... Karanhk arttikca riizgdr soguyor, oksayici
kosusmalarla etrafa sokuluyor, stirtintiyor, geri kaciyor, gene geliyor,
cocuk gibi oynuyordu. Her yere birden vurmayan, siirekli esip insani
sersemletmeyen hoppa, sakaci bir rlizgar... Bogazici anaforlari gibi!
Burada onun su lizerinde akip giden gezi yaygisi, suraya buraya serilen
lame értiist gortilmiyor. Fakat ylziiniize pinarda henliz yikanmig bir
tllbent gibi nazli ve nemli ¢arpiyor, gézlerinizin ve alninizin atesini
alyor. «Aman gitmesin, biraz ylziimde kalsin’» diye sizi yalvartan
ferahlatici bir siirtlinls, ¢6l gecesi riizgar... Bu estikce Halep
canlaniyor, sokaklar kalabaliklasiyor, her taraf insanla, 1sikla, saz
sesiyle, yasama zevkiyle doluyor. Kus sesleri ve tan renkleriyle baska
yerlerde nasil sabah olursa burada da gece 6yle, bir uyaniklik ve
sevingle basliyor; glines yerine serinlik doguyor, ylireklere aydinlik
yerine rahat nefes aldiran ve iyimserlik, dirlik veren aydinhigi doluyor.”
(Karay, 1998, s. 120-121).

Halep’te aksamlar daha serin oldugu icin &zellikle sicak
glnlerde insanlar daha ¢ok glines battiktan sonra sokaklara ve
meydanlara cikarlar. Baska memleketlerde giin agardiginda
kalabaliklasan sehir merkezlerinin aksine Halep’te aksam saatleri
daha canli ve hareketlidir. irfan Bey de bu serin havada disarida

369



gezerken keyiflidir ve Hilmi Efendi’nin bu sehirden hoslanacagini
disiinmektedir. Zira Tirk¢e konusan o kadar cok insana
rastlanmaktadir ki insan gurbette oldugunu unutabilir. irfan Bey’in
tuhafina giden bir durum ise istasyondan itibaren karsilastig tim
insanlarin kendisinin Tirk oldugunu bir bakista anlamalaridir.

irfan Bey, Halep’ten Hilmi Efendi’ye mektup yazarak islerini
bir aya kadar bitirip kendisini cagiracagini sdyler. Bu mektupta
ayrica Hilmi Efendi’ye Halep sehriileilgili “6zenilmis ayrintil bilgiler”
de verir. Halep’in gece hayatinin canlihg lizerinde 6zellikle duran
irfan Bey, burada altn ve madeni paranin halen daha cok
kullanildigini ve bu nedenle istanbul’dan getirilen altin paralarin
buralarda harcandigini belirtiyor. Halep’in o yillardaki genel
gorinimind sunan bu bakis acisi ashinda Refik Halit’in reel
diizlemdeki gbzlemlerini kurgu diinyasina tasir:

“Halep, iste bizim bu altinlarimizla egleniyor. Bir tanesini
bozdurunca avucumuza bir yigin glimis dolduruyorlar, (izerinizde
saglam tire ile dikilmemis savas zamani elbisesi varsa, cepleriniz agirligi
cekemiyor, sokiilliyor. Halep'te her nes’eli sesin (stlinde, bu neg’eli
sesleri yaratan, yasatan ses; altin ve glimis sesi... Udlarin mizrabi,
kanunlarin tirnaklari, davullarin  tokmaklari, okuyucu kadinlarin
girtlaklar1 ve dansézlerin bacaklari altin sesinden bereket aliyor.
Babilfarac denilen meydandaki kuleli saatin ¢eyrekleri bile ¢alan neseli
sesinde de kagit para gecen memleketlerdekinden baska bir uyum var.
Her ¢an vurusu havada, bir masa lizerinden yuvarlanip yere disen,
ayan halis bir lira sesiyle sanki hem cinlayarak, hem parildayarak
yankilaniyor. Ve saat hos dakikalar mijdelerken kule etrafindaki sarraf
diikkanlarinda da altinlar ve mecidiyeler sayiliyor; altin ve glimiis
dizilerinin ellerde ve ceplerde, firlayip gitmege hazir, beklenilmeyen bir
havailikle oynastiklart isitiliyor. Diinyanin biytik bir béliimiinden, elini,
etegini cekmis olan madeni para, Halep’te ekilen, biten, devsirilen ve
yeniden serpistirilen bir buydili tohum... Ne kadar bol ve ne
beklenilmez kimselerde ne derece cok! Burusuk akcil donlu bir bedevi
elini koynuna atiyor, dolu bir kese cikariyor, sallyor. Tombala
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torbasindan numara ¢eker gibi birbiri arkasina bes, on, yirmi tanesini
masaya birakiyor, beyaz dislerini parlatarak, harcamaya kayitsiz ve
hayattan memnun yuriytp gidiyor. Sonra bizim memleket aclik,
yokluk, altinla glimiise 6zlem ¢ekiyor. Sanki bu ¢6l sehrinde bu degerli
madenler, kudret helvasi gibi gékten iniyor; sabahleyin dniine gelen
topluyor, geceleyin de hosuna gittigi gibi, tilikenmesinden
korkmayarak etrafa serpistiriyor. Gene de Haleb’in asil olagandistuligti
ve keyfi, yalniz altin sesinde degil. Tiirkce konusulmasinda. Tiirk
sazindan ve s6zlinden haz duyulmasinda... Bu sesler de, altin sesi gibi,
Halep havasinin nes’esinden biridir, bizim icin baslcasidir.” (Karay,

1998, s. 135).

Halep sehrini irfan Bey’in géziinde cazip kilan unsur Tiirklerin
ve Tirkcenin burada kendini yogun bicimde hissettirmesidir.
Halep’te Beyrut ve Sam’a goére daha cok Tirk kdlttriniin hakim
olmasi da sehrin Anadolu sehirleriyle siirekli olan bagindan ileri
gelmektedir. Ancak Halep’te yasayan insanlar Anadolu’dakilerin
aksine bu paralari cok kolay bicimde gece eglencelerinde harcarken
Anadolu’da yasanan maddi zorluklar da vyine irfan Bey’in
mektubunda yer alan dikkat cekici kisimdir. Halep’teki bu altin
bollugunu duyan Tirkiye’deki tiyatro ve miizikli eglence gruplarinin
burayi tercih etmesi sehir gecelerine bir istanbul havasi katmaktadir.
irfan Bey mektubunun ilerleyen satirlarinda burada meshur olan Sitti
Nevber adli bir Tirk kanto sanatgisindan da ayrintili sekilde
bahseder. Hilmi Efendi bu satirlari okudugunda kendi kizi Seher’in de
bir tiyatro kumpanyasiyla ka¢tigini hatirlar ve hiiziinlenir.

Halep sehrindeki bu gece eglenceleri lzerinde 6zellikle
duran anlatici, safa ehlinin gece yarisindan sonra zengin ahbap
kiimelerinde, otel odalarinda ve kir evlerinde toplanarak ickili, sazh
s6zlU eglencelere devam ettigini anlatir. Sitti Nevber ile bir aksam
tanistiktan sonra oturup muhabbet eden irfan Bey onun asil isminin
Seher oldugunu 6grenince sasirir ve panikler. Ayni durum Seher icin
de gecerlidir. Babasini taniyan ve hatta onun Halep’e gelmesi icin
ugrasan bir adamla karsilastigi icin ilk anda utanir. Seher, ertesi giin
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hemen sehri terk edecegini bu sirada kendisine ait resimli el ilanlarini
toplamasini irfan Bey’den ister. Bu sahnenin ardindan romanda irfan
Bey ile Seher arasindaki iliskinin izinden Orta Dogu cografyasi
aktarilir. Halep’te giin agarmaya basladigi zaman ortaya ¢ikan
manzaranin yasattig estetik haz anlaticinin renkli tasviriyle sunulur:

“Yarin dedigi o sirada hava isildamisti. Yari ¢6l, sicak iklim
dizliiklerinde glin agarmalari, eger simdi onlarin bulunduklari yerde
oldugu gibi biraz agaca, bir parca da suya rasgelirse seyrine doyulmaz
bir glzellik alir; g6k biittn blytsiind, bu ufacik sahnede gosterir.
Agaclar, bakarsiniz, dumanlasirlar, duman da bugu kadar incelir; biraz
gecince hepsinin  bosluga karisacagini, kaybolacagini sanirsiniz.
Halbuki tekrar katilasirlar, renkten renge girerler, cicek acmisa, taze
yaprak vermise, yaprak dékiimii zamanina, kar yagmisa dénerler; dért
mevsim, yarim saatte lzerlerinden gecer, gider. (...) C6l sabahini bir
kiictik su kiyisi ve birkag dal altinda gecirmis olanlar; diinyanin en giizel
yerlerinde dolasmis ve en bereketli seherleri seyretmis bulunsunlar,
gene hepsinden fazla o manzaranin zevkini ve hatirasini tasirlar, yalniz
hayalini degil, sanki tadini, kokusunu, musikisini de 6miirlerince
duyarlar.” (Karay, 1998, s. 146).

Bir ¢6l sabahinin dért mevsimi bir arada yasatan zaman
dilimi, insana huzur veren bir sekilde anlatilir. Glinesin dogmak tizere
oldugu bu yarnm saatlik vakit, seyrine doyulmaz bir manzara
olusturur.

Halep’te irfan Bey, Seher’in artik déniilmez bir yola girdigini
fak eder ve onun babasindan utanip kagma fikrinden vazgectigini
anlar. Bu siirecten sonra irfan Bey de Seher’in hayranlari arasina
giren diger insanlardan farksiz bir bicimde gtinlerini onun pesinde
gecirir. Bu siralarda irfan Bey’den haber bekleyen Hilmi Efendi ise
Suriye Devlet Baskan’nin sofrasina davet edilir ve sonra onun
yapacagi seyahatlerde yaninda olmasi istenir. Bu seyahatlerden ilki
ise Halep’e yapilacaktir. Suriye Devlet Baskani’nin, Hilmi Efendi’ye ilgi
gosterme sebebi ise hem Osmanli Devleti’nde orduda bulunmasi
hem de daha 6nce sehzadelerle olan baglantisindan kaynaklanir. S6z
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konusu yakinlasma, Orta Dogu’da liderlerin ¢evrelerine muteber
gorunmek icin Osmanli-Tiirk kimligine yakin olduklarini gésterme
cabasini yansitir. Hilmi Efendi, 6zellikle irfan Bey’e bir siirpriz
yapacagi icin bu duruma sevinir ve heyecanlanir. Bu durum romanin
ilerleyen bdlimlerinde yine baskan ve yanindakiler ile ilgili bir
sahnede: “li¢ geng, Baskanin bu ahbabina karsi blylik bir saygi
gésterdiler; etrafini kusattilar. istanbul konusu agildi, ne évgiiler, ne
abartmali pohpohlar! istanbul’'u tanimis olmak, bu ziippe esraf
cocuklarr icin bir éviinme nedeni, bir soyluluk geregiydi. Birbirleriyle,
orada gecirdikleri eglence hayatini anlatmak miisabakasina giristiler,
meshur semtleri, gazinolari, otelleri, yerli yersiz aniyorlar,
cosuyorlardi.” (Karay, 1998, s. 187) seklinde verilir. Suriye Devlet
Baskan’nin Sitti Nevber (Seher) ile sohbet ettigi sirada Hilmi
Efendi’yi kastederek yaverine verdigi emirlerde de Tiirkiye’ye karsi
duyulan hayranlik dile getirilir. Ozellikle de Gazi Mustafa Kemal
Atatiirk adi verilerek Tirkiye Cumhuriyeti’nin varligina karsi saygi
gosterilmis olur.

irfan’in Seher’e olan tutkunlugunun artmasiyla birlikte Halep
halkinin gece eglenceleri ve bu baglamda eglence hayati ve kadina
bakislari da romanda elestirel bir sekilde sunulur. Ozellikle kadin,
ickili sofralarin mezesi olarak goéren eglence hayatindaki erkeklerin
duygudan yoksun oluslari Gzerinde de durulur. Seher’in ya da sahne
adiyla Sitti Nevber’in sézde hayranlarinin hi¢birinin ona gercek
anlamda bir sevgi beslemedikleri irfan’in géziiyle su sekilde sunulur:

“«Ah,» dedi, «sevdalilardan biri tabancasini ¢ekip sunu
temizleyiverse... » Fakat Halep halki, bu sekilde sevgi nedir bilmezdi,
onunki daha ¢ok, ylirege kék salmayan ve gélgesi beyni karartmayan
Ustlinkdrii muhabbetti; keyifti, kuru gartilti, basit hovardalikti; dyle
bir olayr hatirlayan bile yoktu. Kadini, hemen hemen, icki gereglerinden
hos bir meze sayiyordu. Raki -sofrasi kurulunca elde marpug ve
sahnede kiz gerekti... iste o kadar! Sabah oldu mu, kafasina alis
veristen baska disiince sigamazdi; bu sirada yanip tutustugunu
sandiginiz kadin yanina gelse, bir teneke yagdan kazanacagi ufak kan
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baskasina kaptirmamak icin kosarken onu yikar, ¢igner, gecerdi. Bu
halk somut tutkunuydu; g6z, agiz, kalca, gerdan asiki... Fikir kismina
hic yer vermemis kaba bir putsever!” (Karay, 1998, s. 178).

Halep erkeklerinin kadina bakis acilari ile hayata bakislan
arasinda paralellik kuran anlatici, somut nesneler karsisinda bas
egen erkeklerin duygu bakimindan zayif karakterler olduklarini ima
eder. Yine bu baglamda Halep erkeklerinin 6zellikle ticaret ve
alisveris konularindaki hirslarinin da ¢ok abartili olduguna dikkat
ceker. Yine romanin ilerleyen béliimlerinde ise Halep’teki yogun
gece saatlerinin bir siire sonra yerini tenhaliga biraktigina da ayrica
deginilir. Halep gecelerinin ¢cok yogun oldugu tatlici ve kebapgi
diikkanlarinin masteri ile doldugu belirli bir zaman diliminden sonra
sehri trkdtlcu bir 1ssizlik ve karanlik kaplar.

Halep’in sonbahar mevsiminde &zellikle de kasim ayi
baslangicinda giindiiz vakitleri de sicak olmadigl ve ag¢ik havada
durmanin insana pek keyif verdigi anlatici tarafindan aktarilir. Tam
da béylesi bir mevsimde Halep’e gelen Hilmi Efendi, irfan’in
mektuplarinda yazdigi Halep ile ilgili dvgi dolu s6zciiklere hak verir:

“Irfan’in hakki vardi, mektuplarinda yazdigi gibi éyle tatl, hafif
havali bir memleket ki, bu Halep! Denizden yiiksekligini sordu. Ug yiiz
seksen metre... Tam doktorlarin énerdikleri iml ylikseklik. Keske
yerlesip kalsaydi... Anhyordu ki, rahat edecekti. Tiirkiye hududuna
uzakhgini da égrendi: «Pek yakin, otomobille bir saat stirmez bile... »
Bundan da hoslandi: «Bu kadarcik mi? Bu kadar yaklastik ha? Belki de,
bir glin giriveririm!»” (Karay, 1998, s. 190).

Halep’e ilk girdigi anda i¢inde bir huzur duyan Hilmi Efendi,
kizi Seher’in meshur Sitti Nevber oldugunu 6grendigi/ gordigi an
gecirdigi bir kalp krizinden 6lene kadar siirgiin hayatinin en sakin
ginlerini yasar gelecege daha umutla bakar.

Romanda Orta Dogu cografyasina ait bir diger mekan ise
iskenderun’dur. irfan Bey ile Seher’in bir anda karar vererek gittikleri
bu topraklar o tarihlerde Fransiz mandasi altindadir. iskenderun’ailk
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girdikleri an: “Artik iskenderun topraklarina girmislerdi; énlerinde
yesil daglar, ilk bulutlar, dereler ve géller... irfan bunlari hakikat
olmaktan ¢ok ilacin etkisiyle hayalinde yaratilmis yalanci bir manzara
sand..” (Karay, 1998, s. 167) seklinde verilir. iskenderun’a Seher’le
gittikten sonra bir siire yalniz kalan irfan etrafina bakinirken ona bu
kent hakkinda bilgiler veren sofér buranin Halep’ten daha canli bir
gece hayati oldugunu 6viinerek sdyler:

“_ Kim demis bunu size... Eglencenin alasi iskenderun'da.
Gazinolar var, ¢algili kahveler var, taze balik, Kibris rakisi, izmir usulii
nargile, ne arasan bulunur. Baska yerler de var ya, hem dere kenarinda,
bahceli, cardakli... Haleb'tekilere tas cikarir. Isterseniz sizi Haci
Kiryako’nun lokantasina gétiireyim, simdi kayiktan iri barbunya
”

getirdiler, diikkani o kadar kibar degildir ama, mezeleris6z gétiirmez.
(Karay, 1998, s. 179-180).

irfan Bey’in g6ziinden aktarilan iskenderun’un da daha ¢ok
eglence mekanlari yéniinden 6n plana g¢ikarihyor olusu romanin
kurgusu ile dogru orantilidir. Halep’te Seher ile tanisip ona kendini
kaptirdiktan sonra irfan Bey araciigiyla aktarilan iskenderun da
Beyrut’a benzer bir bigimde deniz kiyisinda kurulmus bir kent olarak
tasvir edilir.

Sonug

Refik Halit Karay’in Siirglin romani mekan olarak Orta Dogu
cografyasinda yer alan Beyrut; Sam, Halep ve iskenderun’da
gecmektedir. Yazarin kendi hayatindan kesitler de tasiyan romanda
baskisi Yiizbasi Hilmi Efendi’nin siirglin yillarinin gectigi bu sehirlerde
mekanlar ve insanlar reel diizlemden kurgu diinyasina taginir.

Orta Dogu’nun farkli Gi¢ 6nemli sehrinin ayrintilariyla islendigi
eserde cografyanin 6zellikleri yaninda buralarda yasayan insanlarin
yasama bicimleri Gizerinde de durulur. Hilmi Efendi’nin ilk stirgtin yeri
Beyrut, kozmopolit bir sehir olarak sunulur. Farkli kiltirlerden ve
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farkl dinlerden bircok insanin yasadigi bu sehir Akdeniz cografyasi
ve ikliminin giizelliklerini barindiran bir yapiya sahipken insanlarin bu
glizel mekani nasil kirlettiklerine deginilir.

Sam, daha i¢ kisimda yer alan ve mimari bakimdan islam
kdlturinin etkilerini tasiyan bir sehir olarak aktarilir. $am’daki
insanlarin yasanilan dénemde koyu Arap milliyetgiligi iginde
olduklarina dikkat cekilir. Halep sehri ise Tirkiye’ye hem mesafe
olarak hem de Tirklerin ¢ogunlugu bakimindan Kkiiltirel
ozellikler/benzerlikler yéniyle daha yakin bir sehir olarak ayricalikli
kilinir.

Orta Dogu’nun daha ¢ok Arap cografyasinda Beyrut, Sam ve
Halep’te gecen Sirgiin romaninda bir yandan Akdeniz ve ¢6l
ikliminin olusturdugu ortam aktarilirken 6te yandan bu cografyada
yasayan insanlarin genel anlamda hayata bakislari (izerinde durulur.
Ozellikle Tirkiye Cumhuriyeti’nin kurulusunun hemen sonrasina
denk diisen zaman diliminin konu edinilmesi ile bu cografyada
yasayan insanlarin Osmanlive Tiirk insani karsisindaki tavirlari yer yer
kurgusal diizleme tasinir.
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Ozet

En az insanlik tarihi kadar uzun bir ge¢mise sahip olan gog

olgusu insan fitratinin ayrilmaz bir pargasi olmustur. Daha ¢ok dini,

ekonomik ve siyasi sebeplere dayanmis, hem gé¢ eden hem de gécu

kabul eden toplumda olumlu veya olumsuz etkiler birakmistir.

Yemen Araplarinin dini nedenlere bagli goglerinin Misir, Basra,

Bagdat ve Enddilis’e, ticari go¢lerinin de daha ¢ok Giliney Dogu Asya,

Giney Hindistan sahilleri ile Afrika sahilleri taraflarina oldugu

kaydedilmistir. Bununla beraber ticari amacla yapilan go¢ ve
seferlerin maddi alanla sinirli kalmadigy, tiiccarlarin dinf saiklerle de
hareket ettigi, seferlerinde s(filerin de onlara eslik ettikleri boylece

* Bu makale Ankara Universitesi Sosyal Bilimler Enstitiisinde devam etmekte olan
“Ba Alevi Tarikati ve Temel Esaslari” isimli doktora tezinden derlenmistir.
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islamiyet’in daha uzak diyarlara yayildigi tespit edilmistir. Tiiccarlara
eslik eden sifilerin basinda Ba Alevi tarikati seyhleri ve miintesipleri
gelmektedir. Ba Alevi tarikati Hicri VI. asirda Yemen’de Muhammed
b. Ali Ba Alevi tarafindan kurulmus Sinni bir tarikattir. Ayder(siyye,
Haddadiyye ve Attasiyye gibi kollara ayrilan tarikat, zaman icerisinde
Endonezya basta olmak tizere Hindistan, Dogu Afrika ve Uzak Dogu
gibi diinyanin pek ¢ok tilkesine yayilma imkani bulmustur. Misliman
nifusun ginidmizde yogun sekilde gorildigli Endonezya’da
islamiyet’in yayilmasi ve tasavvuf kiiltiiriiniin benimsenmesine dair
Ba Alevi tarikati miintesiplerinin roliini ortaya koyan bir calisma
bulunmamaktadir. Bu nedenle calismamiz Arap toplumunun goég
tarihine degindikten sonra, Ba Alevi tarikati tiyelerinin islam dinini
yaymak adina Endonezya’ya gerceklestirdikleri gociin tarihsel
seriiveni, Endonezya’nin islamlagsmasindaki rolleri, irsat ve teblig
metotlan izerinedir. Ayrica devlet yoneticileri ile olusturduklari ikili
iliskiler neticesinde, kurduklari veya kurulmasina énciiliik ettikleri
beylikler ele alinmis, bélgedeki dini ve siyasi etkileri irdelenmistir.

Anahtar Kelimeler: Tasavvuf, Tarikat, Ba Alevi-Aleviyye,
Yemen, Endonezya.

RELIGIOUS AND POLITICAL EFFECTS OF YEMEN-CENTERED BA
ALEVI SUFi ORDER IN INDONESIA

Abstract

The phenomenon of migration, which is as old as human
history, has become an integral part of human nature. It was mostly
based on religious, economic and political reasons and left positive
or negative effects on both migrants and recieved societies. It has
been noted that the immigration of the Yemeni Arabs due to
religious reasons was towards Egypt, Basra, Baghdad and Andalusia,
and their economical migration mostly towards to South East Asia,
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South India coasts and African coasts. However, it has been
determined that economical immigration and expeditions are not
limited to financial reasons; merchants also move for religious
reasons, and the Sufis accompanied them in their expeditions, thus
Islam spread to more distant lands. The leading Sufis accompanying
the merchants are the sheikhs and members of the Ba Alevi order.
Ba Alevi order waas founded by Muhammad b Ali Ba Alevi in Hijri VI.
Century. Divided into branches such as Ayder(siyye, Haddadiyye and
Attasiyye, the Order had the opportunity to spread to many regions
of the world such as Indonesia, India, East Africa and the Far East.
However, there is no study that reveals the role of the followers of
the Ba Alevi order regarding the spread of Islam and the adoption of
the Sufi culture in Indonesia, where the majority of population is
Muslim today. For this reason, our study, after mentioning the
migration history of the Arab society, is on the historical adventure
of the immigration of the members of the Ba Alevi order in order to
spread the Islam, their role in the Islamization of Indonesia, and their
methods of guidance. In addition, we examined the their religious
and political effects in the region and their bilateral relations with
tribes.

Keywords: Sufism, Religious order, Ba Alevi-Aleviyye,
Yemen, Indonesia.

Giris

Bir llkeden farkh bir cografyaya sefer etmek anlaminda
kullanilan gog ifadesi en az insanlik tarihi kadar bir ge¢cmise sahiptir.
insanin dogal bir olgusu olan gé¢ temelde dini, siyasi ve ekonomik
nedenlere bagh kalmistir. Tarih icerisinde hem Bati diinyasinin
somirgeci zihniyetinin hem de Muislimanlarin dini ve ticari
amacglarla goc ettikleri 6nemli bir dlke konumundaki olan
Endonezya, asirlar boyunca Asya, Orta Dogu ve Avrupa’nin bir¢ok
Ulkesinden tliccarlar ile dinini yaymak isteyen din adamlarinin
ugradigl, miicadele verdigi stratejik bir konuma sahiptir. Binlerce
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adadan olusan, yer alti zenginlikleri ve dogal giizellikleriile 6n plana
ctkan Endonezya, Gilineydogu Asya’da bir takimadalar dlkesidir.
Toprak ve niifus bakimindan diinyanin en biyiik islam (lkesi
Endonezya’nin niifusu yaklasik 200 milyon olup, (lkenin % 90’
Mdislimandir. Nifusun geriye kalan kisminrise Hristiyanlar, Hindular
ve Budistler olusturmaktadir (Goksoy, 1994, s. 159) .

Calismada Araplarin uzak cografyalara olan miinasebetinin
baslangic tarihi irdelendikten sonra Ba Alevi ailesine mensup
sGfilerin, dar ve kisith imkanlara ragmen kendilerine uzak bir
cografya, ayni zamanda farkll kiltir ve medeniyete sahip
Endonezya’daki dini ve siyasi etkileri incelenmis, kullandiklari farkli
irsat metotlar Gzerinde durulmustur. Zira Ba Alevi tarikatinin
Endonezya’daki etkilerinin daha iyi anlasilabilmesi, onlari tanimaktan
ve go¢ tarihlerini bilmekten gecmektedir. Sifiler, deniz ticaret
yollarina hakim olan Arap tiiccarlara eslik etmis ve islam dinini yayma
cabasinda bulunmuslardir. Stfiler din, dil ve irk gézetmeksizin islam
dinini, kiltir ve medeniyetini pratik ve teorik yollarla anlatarak
halkin tevecciihiinii kazanmistir. islam davetgileri, devlet ve kabile
reisleri ile de temaslarda bulunmus, evlilik yolu ile akrabalik
kurulmus, yoneticilerin islam dinf ile tanismalarini saglamistir. Bu
sayede giic birligi edilerek Avrupali sémirgecilere karsi basan
kazanilmistir. Devlet reislerinin de destegini alan islam davetcileri
bdlgede mescit, ribat ve dinf egitim kurumlarinin agilmasini saglamis,
bu sayede islamiyet’in daha hizli bir sekilde yayilmasinin 6ni
agmislardir. Bolgede daha da giliclenen Muslimanlar beylik ve
kralliklar kurarak siyaseten de niifuz sahibi olmuslardir. Ba Alevi ailesi
ve Yemenlilerin Uzak Dogu ve Giiney Dogu Asya’ya olan sefer ve
goclerini dinf ve iktisadi olarak ikiye ayirmak miimkiinse de calisma,
dini saiklerle gerceklestirdikleri go¢lerle sinirl kalacaktir.

Tarikatu’s-Sadeti Al Ba Alevi ismi ile de bilinen tarikat, Hicri
altinci asirda Muhammed b. Ali (6. 653/1255) tarafindan Yemen’in
Terim sehrinde tesis edilmistir. Ba Alevi tarikati adini Alevi b.
Abdullah b. Ahmed el-Muhacir’den almis ve ona nisbetle Aleviyye
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ismiyle taminmistir. ' itikadda Es‘ari, mezhep olarak Safilligi
benimseyen tarikat pirlerinin soyu Hz. Hiseyin (r.a.) vasitasiyla Hz.
Peygamber’e (s.a.v.) ulasir. Yaklasik sekiz asirlik uzun bir gecmise
sahip olan tarikatin icerisinden pek ¢ok alim, sair, fakih ve sGff
yetismistir. Kur’an ve siinnet prensiplerinden taviz vermemesi en
buylk o6zelligi kabul edilmistir (el-Habes’i, h. 1317, s. 29-30).
Ogretilerini ilim, amel, vera’, havf ve ihlas basta olmak (izere bes
temel unsur Uzere kuran tarikat, zaman icerisinde Ayder(siye,
Haddadiye, Attasiye gibi kollara ayrilmistir (Bin Sumayt, 2012, s. 37).
Teblig ve irsat faaliyetlerine giinimiizde de devam eden tarikat
temsilcileri, Hicaz bdlgesi, Dogu Afrika, Endonezya, Malezya,
Singapur ve Hindistan basta olmak (izere diinyanin cesitli
cografyalarina yayilmiglardir. Tarikat mensuplarinin, islamiyet’in
nesrine dair yurittlkleri irsat faaliyetleri, bu bdlgelerde siyasi,
ekonomik ve ictimai alanlarda niifuz sahibi olmalarini saglamistir.

Gunimizde Endonezya’da dini hareketlerle ile ilgili birtakim
calismalar mevcuttur. ismail Hakki Gksoy’un “Endonezya’da islém
ve Hollanda Sémiirgeciligi” bashgr altinda kaleme aldigi basilmis
doktora tezi, ikinci Diinya Savasi sonrasinda Endonezya'y: tekrar
sémiirge yapmak i¢in Endonezya topraklarinin 6nemli bir bolimni
denetimialtina alan Hollanda'nin bu tilkede islam'a ve Miislimanlara
karsi izledigi somirgecilik ve misyonerlik faaliyetlerini incelemistir.
Yine ayni yazar tarafindan “Endonezya'da Tasavvufi Hareketler ve
Bazi Ozellikleri” isimli makalede Endonezya’da etkin role sahip
tasavvufi tarikatlar ele alinmis, Yemenlilerin ancak XIX. Yizyil gibi
cok gec bir tarihte Endonezya’ya yerlestiklerini ifade etmisse de
(Goksoy, 2003, s. 80) kaynaklarda tespit ettigimiz kadariyla s6z
konusu tarihin ¢ok daha erken donemde gerceklestigi
anlasiimaktadir. Ayni makale Aleviyye tarikatinin Haddadiyye koluna

' Arapca gramer kurallarina gore Alevi nisbeti, Ali b. Ebi Talib (r.a.)’e mensup olanlar
icin kullanilir. Fakat bu nisbet, Yemen ve Hicaz bélgelerinde, Alevi b. Abdullah b.
Ahmed adli kisinin soyundan gelenlere kullanilagelmistir. Aile Al Ba Alevi seklinde
tanindig) gibi, en meshur kullanimise Aleviyye seklinde olmustur (el-Meshdr, 1984,
s. 64; Bin Sumayt, 2012, s. 17-25; Silli, h. 1319, s. 30).
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kisa bir sekilde deginmis fakat tarikata ait bir bilgi vermemistir.
Ayrica Ba Alevilerin Glineydogu Asya ve Endonezya’ya ne zaman ve
nasil girdigi, dinf ve siyasi etkilerinin ne oldugu konusunda herhangi
bir calismaya da rastlaniimamistir.

Ba Alevilerin Endonezya’ya Gogleri

Genelde Arap toplumunun 6zelde ise Yemendeki Hadramevt
kabilelerinin goé¢ ve hicret tarihi islamiyet 6ncesi déneme kadar
dayanmaktadir. Yemen’in de icerisinde bulundugu Arap
Yarimadasi’nin, Uzak Dogu ve Avrupa arasindaki ticaretin baglanti
noktalarini elinde bulundurmasi gibi stratejik bir konuma sahip
olusu, diger (lkeler ile iligkisini giiclendirmistir. islamiyet’ten sonra
da dzellikle Gliney Dogu Asya tilkeleri ile ticari iliskiler genislemis, on
Uclncl ytizyllda da zirveye ulasmistir (Kadiri, 1998, s. 63). Tarihgi
Salah Bekrisdz konusu gogleri dini ve ticari seklinde iki kisma ayirmis;
dini seyahatlerin Misir, Basra, Bagdat ve Enddlis’e; ticari goclerin de
daha cok Giliney Dogu Asya, Gliney Hindistan sahilleri ile Afrika
sahilleri taraflarina gerceklestirildigini kaydetmistir (Bekri, ts. s. 73).
Fakat yaptigimiz arastirma sonucunda, ticari goglerin maddi
kazangla sinirli kalmadig), gé¢ edilen cografyaya islam ticaret ahlaki
ve prensiplerinin transferi saglandigi gorilmastir. Ba Aleviler, gé¢
esnasinda tiiccarlarla el birligi yaparak gidilen yerlerde islam’in
yayllma sireci hizlanmistir.

Arap toplumu kafile yolculugunda tecriibeli sayildiklar! gibi
deniz yolculugunda da 6zellikle Yemen ve Ummanlilar insanlarin en
mabhirleri kabul edilmislerdir. Hacimlerinin kicuklGgine ragmen
deniz ve okyanuslari asabilen, riizgar ve firtinalara dayanikli gemiler
insa etmis, deniz ticaretini ellerinde tutmuslardir. Bu durum
islamiyet’i yayma gayreti icerisinde bulunan islam davetcilerin de
éniini acmis dolayisiyla deniz ticareti yoluyla islamiyet’in Giiney
Dogu Asya, Hindistan sahilleri ve Cin’e kadar yayilmasinin kapilarini
acmistir (Mu’nis, ts. s. 23).

islamiyet’in Endonezya’ya ilk ne zaman girdigi konusunda
(el-K&f, ts. s. 16-18) net bir tarih vermek zordur. Ancak Arap
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toplumunun, aralarinda Endonezya’nin da bulundugu Giiney Dogu
Asya llkeleri ve Uzak Dogu lilkeleri ile olan ticari iliskileri bi’setten
Onceye kadar varan uzun bir ge¢mise sahiptir. Arap ve Cin kaynaklari
da, islamiyet’in Hicrf birinci asrinda Misliiman ahlakiyla ahlaklanan
tlccarlar > ve onlarla beraber hayatini irsada adayan sifiler
vasitastyla Giineydogu Asya’ya ulastigini haber vermektedir. 3
islamiyet’in zuhuru, ardindan genislemesine bagli olarak Giineydogu
Asya, Hindistan ve Uzak Dogu ilkelerine gocler de artmistir (KaysT,
2003, S. 44).

Yemen’in Hadramevt* bodlgesinden gerek ticaret gerekse
irsat faaliyetlerine katilan aileler basinda Ba Aleviler gelmektedir
(Hadrami, 1968, s. 144-154). Zira atalart Ahmed b. isa’nin (8. 345/956)
Basra’dan Yemen’e gociinden sonra sefer ve hicret yonleri bir
gelenek haline gelmistir. ilk etapta daha ¢ok Hicaz bélgesine ilmi,
ticari ve dini nedenlerle go¢ eden Ba Alevi ailesinin daha sonraki
asirlarda oldukga genis bir cografyaya agildiklari gérilmektedir. Hicri
XI. asir Ba Alevi tarikatinin genisleme ve telif hareketlerinin
yayginlasmaya basladigi dénemdir. Buna bagl olarak da aile
mensuplari, Hindistan, Pasifik Okyanusu adalari, Endonezya,
Malezya ve Dogu Afrika gibi daha 6énce gidilmemis, islami fetihlerin
gerceklesmedigi cografi bolgelere deniz yoluyla yayilmisladir (Cifri,
2017, s. 371-372). Nitekim mitefekkir EbG Hasan Nedvi, Ba Alevi
ailesinin, islam davetinin heniiz ulasmadigi diyarlarda islami davete

2 [slamiyet’in yaylmasinda etkin rol oynayan tiiccarlar sadece Araplardan
olusmadigr icin “Arap tlccarlar” ifadesini kullanmadik. Nitekim Abbasi halifesi
Harun Resit zamaninda Bagdat’a ticaret icin gelen Endonezyalilar burada
islamiyet’le tanistiktan sonra dénddikleri {ilkelerinde islamfi akideyi yayma gayreti
gostermislerdir. Bkz: ($Sakir, 1979, s. 26).

3 S6z konusu tarihten asirlar 6ncesinde kadar Giiney Dogu Asya ticaretinin Araplarin
kontroliinde olusu dikkate alindiginda islamiyet’in Endonezya’ya Hicri birinci
asirda girdigi tezi gliclenmektedir. (Sihab, 1980, s. 170; Sakir, 1979, s. 24-26; Kaysf,
2003, 5. 47).

4 1ki isimden meydana gelen Hadramevt kelimesi, Arabistan Yarimadas’’nin giiney
sahillerinde dar bir serit halinde uzanan, Yemen’in giiney dogusundaki bir
bélgenin adidir. Dogusunda Umman, kuzeyinde Suudi Arabistan’la arasini ayiran
Rub’u’l-hali C8li, glineyinde Aden Kérfezi yer almaktadir. Ulkeyi bir bastan bir
basa gecen Hadramevt Vadisi sahile kadar uzanir. (Hamid, , 2003, s. 8; Sakkaf,
2005, s. 41-46; Yemeni, 1996, s. 264).
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ilk onlarin basladigini, yére halkindan biiyiik bir kesimin islam’a
girmelerini sagladiklarini veya herkesin islamiyet’i kabul ettigini,
orada var olan islamiyet’in giiniimiize kadar ulasmasinda en biiyiik
rolin onlara ait oldugunu kaydettikten sonra aktif bir sekilde
bulunduklart olduklari cografyalar belirtmistir (Nedvi, 1989, s. 232).
Luvis Fondon, s6z konusu bolgelerde Ba Alevi ailesi disinda baska
Araplarin varligini belirtmisse de islamiyet’in yayilmasinda en biiyiik
etkiyi Ba Alevi ailesinin gosterdigini aktarmistir (Nedvi, 1989, s.233)..

Filipinler, Cin’in gliney kismi, Malaya, Buruma, Kenya,
Tanzanya, Uganda, Singapur, Madagaskar ile Ay (Komor) Adalar’i®
ve Tayland’in giiney kisimlarinda islamiyet’in yayilmasinda oldukca
onemli gorevler icra ettikleri kaydedilmistir (Bedevi, 1994, s. 37; Cifri,
2017, s. 371).

Hadramevtlilerin uzak diyarlara olan go¢u yirminci asra kadar
devam etmis 1930 yilinda yapilan nifus sayiminda sayilarinin yiz bin
civarinda oldugu, dagiimlarinin da,

Endonezya: 71335

Malaya ve Singapur 3000

Hindistan: 10000

Dogu Afrika: 12000

Somali ve Etiyopya: 2000

Sudan: 750

Misir: 18 sahis olmak Uzere toplamda 99103 kisi tespit
edilmistir.®

Dinf ve Siyasi Etkileri
Dinf Etkileri

5 Afrika kitasinin glineydogu acgiklarinda yer alan, Mozambik kiyilarinin dogusunda,
Madagaskar Adas’nin ise kuzeyinde konuslu bulunan takimadalar. Komor
Takimadalarinin ana adalarini Biiyiik Komor, Anjouan, Mohéli ve Mayotte adalari
olusturmaktadir. Bu dért adanin haricinde Pamanzi, Banc du Geyser, Banc du
Leven, Banc Vailheu ve Glorioso Adasi gibi resif ve kiiglik adaciklar da bu
takimadalarin bir parc¢asidir. Takimadalarda ve Dogu Afrika’da yasayan Ba Alevi
ailesinin on l¢ boyu yasamaktadir. Tespit edilen boylar ve secereleri icin
bkz.(Stoddard, 1973, s. 19-161).

6 Bazi kaynaklarda bes yiiz bin civarinda olduklari séylenmektedir. Genis bilgi igin
bkz. (Bekri, ts. s. 241; Ba Sarre, 2001, s. 90; Haddad, 1985, s. 132).
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Endonezya’da islamiyet’in  yayllmasinda Ba Alevi
mintesiplerinin  roliiniin  baslangic tarihinde farkli gorisler
belirtilmistir. Avrupal baz tarihciler Ba Alevi ailesinin Giiney Dogu
Asya’da bulunan adalara ulasma tarihini Hicri sekiz yiiz olarak
vermiglerse de arastirmaci-yazar Tahir b. Alevi Haddad bu tarihi daha
gerilere cekerek Hicri alti ylz hatta bes yizli yillara
dayandirmaktadir. Zira Sumetra Adas’nin Hicri 597 yilinda, Alu
‘Azamat Han olarak bilinen soyu Hz. Hiiseyin’e dayanan, Ba Alevi
ailesinden kisilerce 7 islami hiikiimlerle yénetilmesi Haddad"
destekleyen bir bulgu kabul edilebilir Hadramt, 1968, s. 144; Haddad,
1985, s. 278-280). ingiliz yazar Sarcint bu olguya dikkat cekerek
Glineydogu Asya ve civar adalara ilk gé¢ edenlerin basinda Ba Alevi
ailesinin geldigini ifade etmistir. Endonezya istisare Kurulu’nun 30
Nisan 1962 yilinda yayinladigi genelgede Endonezya’da islamiyet’in
yayllmasinin  Ba Alevi ailesi tarafindan gerceklestigi karara
baglanmistir (Nedvi, 1989, s. 233).

Ba Sarre, Ba Alevi ailesinin Ayderis boyundan gelen kisilerin
Java Adasi ve Jakarta’da yasayip oralarda vefat eden 6nemli
sahsiyetlerin tirbelerinin bulundugunu kaydetmektedir (B& Sarre,
2001, s. 90). Oldukca genisleyen Ba Alevi ailesi bircok kola ayrilmis,
bu kollardan kabul edilen Alu Ayderds, Alu Haddad, Alu Attas, Alu
Seyh Eb( Bekir b. Salim, Alu Sakkaf, Alu Ba Fakih, Alu Hibsi ve Alu
Satiri gibi ailelerin, glinimizde de Endonezya ve civar adalarda,
Hindistan, Cin, Tayland’da ikamet ettikleri bilinmektedir (Haddad,

1985, s. 130-131).

Hadramevtliler, go¢ ettikleri cografyalarda sadece ticari
faaliyetlerile yetinmemis, bélgenin dinf ve sosyo-kiiltiirel alanlarinda
da etkilerini géstermislerdir. Bunun bir tezahiri de Arap dili ve
belagatini, buna bagh da Arap siir edebiyatinin oralarda tesis
edilisidir Cifri, 2017, s. 380). Gittikleri bolgenin dilini 6grenmis,
islamiyet ile bagdasan 6rf ve adetlerini benimsemis, onlarla evlilik

7 Hindistan’da yogun bir sekilde yasayan bu ailenin soyu Fakihu’l-Mukaddem’in
amcasi Alevi b. Muhammed Sahibu’l-Mirbat’a ulasmaktadir. Bkz. (Attas,. t.s. s. 98;
Satird, t.s. s. 74).
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& islam ilim ve felsefesini bélgede

yoluyla akrabalik kurmus,
yayginlastirmislardir. Hatta temel hak ve hirriyetlerinden mahrum
birakilan kéleleri satin alarak, onlara insani muamelelerde bulunmus,
sahsiyet ve onuru koruma altina almislardir.

Bu topraklarda islamiyet’in yayilmasi, ispanyollarin,
Hollandalilarin ve diger sémiirgeci llkelerin aksine, tstelik bolgede
siyasi, ekonomik ve sosyal carpismalarin yayginligina ragmen,
bariscil yollarla goniiller fethedilerek, kardeslik képriisii kurmak
suretiyle icra edilmistir. Buna bagl olarak da bélge halkinin islam
dinine girmeye baslamasiyla islamiyet’in yayilmasinda etkileri artmus,
mescit, medrese ve kitliphanelerin agilmasinda 6énemli katkilarda
bulunmuslardir. Ba Aleviler ile bdlge halki karsilikli fikir savaslari
yasamissa da neticede tarikatin tasavvuf kiiltiiri benimsenmis, adet,
kiltir ve ananeleri bdlgede tesis edilmis, Abdullah b. Alevi
Haddad’in (6. 1132/1720) tarikatinda yer alan zikir ve virtlerin
okunmasi yayginlastirilmistir. Bltiin bu gelismeler bélgede dnemli
bir kiltir sentezi insa ettiklerini, dinf, sosyal ve kiiltirel alanlarda
miuiesseseler kurduklarinineticede de bélgenin maddi-maneviagidan
kalkinmasinda aldiklart roli gostermektedir. Zira seyyahlarin
muamele ve tavirlarindan giiven duyan yerli halk onlara saygi
duymus, hatta yonetim tarafindan vatandaslik dahi verilmistir (Bekri,
ts. s. 74).

Gayr-i Mislimlerin etkisi altinda kalan sahil bdlgelere
nazaran Endonezya’nin i¢ kesimlerinde islam, daha hizl bir sekilde
yayilmistir. Bir asirlik siirecte islamiyet’i secenlerin sayisi milyonlari
gegmistir. Daglk ve ormanin derinlikleri gibi ulasiimasi zor yerler
hari¢ giiniimiizde islamiyet Endonezya’nin her tarafina yayilmistir

(Sakir, 1979, s. 29).

8 Evlilik yoluyla es, hanimina dinin hakikatlerini anlatir, kadin da islam’l benimser ve
islam’i secer. Ardindan kadinin yakin akraba ve cevresi de islam’i benimserlerdi.
Bkz. (Sakir, 1979, s. 27).

9 Sémirgeci Ulkelerin ve misyonerlik hareketinde bulunan yabancilarin bélge
halkina uyguladiklari baski ve gayri insani muamelelerden sonra Mdsliman
davetcilerde gordiikleri olumlu tutum onlari, daha hizh bir sekilde Islamiyet’e
girmelerine neden olmustur. Bkz. (Sakir, 1979, s. 28-29; Yasir, 2003, s. 45).
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Giineydogu Asya’da tasavvufi hareketler disinda islamiyet’in
hizlica yayllmasinda etki eden temel faktdrler su sekilde siralanabilir:

1. Ticaret

2. Evlilik

3. Mislimanlar ile misyonerler arasindaki rekabet

4. Takip edilen politika

5. Yerli halktan baz gruplarin, islami o&gretileri
benimsemeleri (Haddad, 1985, s. 227-228).

islamiyet’i yayma gayreti icerisinde bulunan Ba Alevilerin
6nemli bir 6zelligi de bu hizmeti bir cemiyet veya bir dernek catisi
altinda degil, tamamen ferdi ve kendi imkanlari ile hasbf bir sekilde
icra etmeleridir. Bu durum onlarin farkli metot kullanmalarina neden
olarak gosterilebilir. icra ettikleri yéntemlerin farklilik géstermesi;
iklim sartlari, bélge halkinin dini ve sosyal hayat diizeyleri ile dogru
orantih  oldugunu  séylemek mimkindir. Allah  inanc
benimsenmedigi ve Hinduizm’in yaygin yasandigi bélgelerde Allah
inanci tzerinde ¢ok durulmus, géndillere tevhit inancinin girmesi
hedeflenmistir. Bir bagka yéntemin de icine islami unsur ve ilkelerin
serpistirildigi glzel sanatlarin tatbik edilisidir. Bélgede sdylenen
yaygin sarkilarin dizelerine islamf kavramlar eklenerek onlari ibadete
ve Allah sevgisine yaklastirma ¢abasi buna 6rnek olarak verilebilir.
Bir diger ydntem de Seyit ishak b. ibrahim’in kullandig tedavi ve ilag
y6ntemidir. Ayni zamanda hekimlik vasfi tasiyan bu zat, teknesi ile
bdlgedeki en tlicra adalara ulasarak tedavi islemlerini uygularken
irsat vazifesini de icra etmistir. Kullanilan metotlarda basan
saglandigi vakit bunu daha sistemsel hale getirmek amaciyla
medrese ve mescitler insa edilmis islamiyet’in daha genis kitlelere
ulagsmasi saglanmistir. (Thomas ve Amold, 1970, 449-470; Haddadi
1985, s. 231-233).

Ba Alevi ailesi calisma, el emegi ile helal para kazanip
iaselerinin  kendileri  tarafindan temin edilmesine &6nem
gosterdiklerinden dolayi ticarete 6nem vermislerdir. Hicret sebepleri
arasinda ilk etapta ticaret ve maddi kazang izlenimi goriinse de ana
gayelerinin Islamiyet’i yaymak olmustur. Islami fetihlerin
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gerceklesmedigi yerlere hikmetli s6z ve davranislarla, dinf
yasantilarini anlatip islam’a davet etme neticesinde halkin islamiyet’i
benimseyip kabul etmelerini saglamislardir.  Bundan dolayi
seferlerinin ana gayesini ticaretten ¢ok, dini saikler ve irsat
faaliyetleri olusturmustur (Cifri, 2017, s. 372).

irsat faaliyetlerinde nefsin arzu ve isteklerinden arinma
(nefis tezkiyesi), ahiret hayatina yonelme, takva, siinnet-i seniyyeye
uyma gibi konulara 6nem verilmistir. islamf ilimlerin yani sira pozitif
ilimlerin 6gretilmesi, sahih akidenin yayginlasmasi ve manevi islah
hareketlerine biyiik dnem verilmistir. Bunun dogal bir sonucu olarak
egitim merkezleri yayginlagsmis, ilim ve egitimden uzak kalan bélge
halki bu zatlarin ders halkalarina istirak etmistir (Nedvi, 1989, s. 234).

15. ve 16. asirlarda da islamiyet hizla yayilmis, putperest bir toplum
olan Java halki icerisinde islamiyet’in yayilmasini da aralarinda Ba
Alevi ailesine mensup olan dokuz kisinin sagladigi kaydedilmistir.
Kaynaklarda Java Adasi’nda “Dokuz evliya” lakabiyla anilan bu
zatlar Safil mezhebine mensupturlar. Adlar; Mevlana Melik
ibrahim, ° Ampel (Ahmed Rahmetullah), Sanan ™ (ibrahim b.
Ahmed), Giri (Sultan Abdulfakih), Drajat (Hasim b. Ahmed),
Kalijaga (Muhammed es-Sehid), Kudus (Cafer Sadik), Mdria
(Mevlana Radin Omer Said b. Cafer Sadik), Gunung Jati (Mevlana
Serif Hidayetullah)™ seklinde bilinen bu zatlar Stinan lakaplari ile
taninir ve bulunduklari sehirlere nispet edilirler. Melik ibrahim ile
en son zikrettigimiz Serif Hidayetullah, Ba Alevi ailesinden olmakla
beraber soyu Hz. Peygamber (s.a.v.)’e dayanmaktadir. Serif

1 B3 Alevi ailesinden kabul edilen Melik ibrahim, 1419’da vefat etmistir.
Putperestligin yaygin yasandigl Java’da islamiyet’i yaymada etkisi biyiktiir.
Ogrencileri ile beraber on altinci asrin sonlarina kadar bélgenin tamamina
islamiyet’i yaymislardir. Java Adasr’nin Ceisik sehrinde vefat eden Melik ibrahim’in
kabri glinimizde 6nemli ziyaret yerlerindendir. Bkz. (Mu’nis, ts. s. 43-44).

"Sunan, bélgede dinf liderler icin, irsat vazifesini yerine getiren rehber anlaminda
kullanilan bir terimdir. (el- Hadrami, 1968, s. 161).

2 Dogum tarihi bilinmeyen bu zatin vefat tarihi 1070 yilindadir. Bati Java’da
islamiyet’i yaymistir. Kabri giiniimiizde de Sirban sehrinde ziyaret edilen mekanlar
arasindadir. Serif Hidayetullah ismi Cakarta’da bulunan el-Camiatu’l-islamiyye
Universitesine verilmistir. (Cehri, 1997, s. 54; Hadrami, 1968, s, 161).
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Hidayetullah’in soyunun Hz. Peygamber’e (s.a.v.) dayandigini
gosteren belgeler Ba Alevi arsivlerinde bulunsa da bir kisminin
Hollandali sémiirgeciler tarafindan yok edildigi kaydedilmistir.
Ahmed b. Abdullah Sakkaf’in kiitiiphanesinde yazma halinde
bulunan bir eserde soyunun Serif Hidayetullah b. ‘Umdetu’d-in b.
Ali b. Cemaluddin Hiseyin ® b. Ahmed Sah b. Abdullah b.
Abdulmelik b. Seyyid Alevi b. Muhammed (sahibu’l-Mirbat) b. Alevi
b. Ali b. Muhammed b. Alevi b. Abdullah b. Ahmed MuhAcir, b. isa
b. Muhammed b. Ali ‘Uraydi b. Cafer Sadik b. Muhammed Bakir b.
Ali Zeynulabidin b. Huseyn b. Ali b. Eb( Talib ve b. Fatima binti
Seyyidine Muhammed (s.a.v.) seklinde oldugu aktarilmistir (Sihab
ve ibn Nuh, 1980, s.177-178).

Diger taraftan Ahmed Rahmetullah islamiyet’i yaymada ilk
icraat olarak 6grenciler igin ribat ve medreseler acmistir. Fikih,
Usdlu’l-fikih, akaid ve tasavvuf gibi baslica ilimlerin okutulmasi gibi
biyik bir ilmi miras birakmislardir.™

19. ve 20. asirlarda da Ba Alevi ailesinin dinf, ilmi ve irsat
faaliyetleri i¢in bolgeye gocleri devam etmistir. Bunlardan biri de
Ayder(s b. Salim Cifri (6. 1389/1969) Endonezya’nin dogusunda irsat
faaliyeti ytrGtmistir. Singapur’da bulunan arazilerini satip medrese
ve kiilliyelerin insasinda harcayarak dinin yayilmasinda aktif bir yol
izlemistir. En Gcra kdy ve ormanlarda dolasarak putperest ve
Hristiyan toplumlari islam’a davet etmistir. Bélgeyi daha sonralari

3 Cemaleddin Hiiseyin, Hindistan’dan Endonezya’ya gelen ilk kisi kabul
edilmektedir. Aile bireyleri Alu Azamet Han olarak bilinirler. Van Den Berg adindaki
Avrupali tarihginin de ifadesine gére Hiiseyin’in dedesi Abdiilmelik’in Hindistan’da
yasadigini ifade etmesi séz konusu soy agaci belgesini desteklemektedir. Bu
durumda Ba Alevi ailesine miintesip ve Azamet Han {nvaniyla taninan ailenin
miladi on besinci asirda Java bélgesinde islamiyet’i yayma gayreti gosterdikleri
netlesmektedir. S6z konusu Mekke’den gb¢ ederken sirasiyla Medine, Basra,
Hadramevt Hindistan, ¢in ve en sonda da Endonezya’ya gelmislerdir. Bkz. (Sihdb
ve ibn Nuh, 1980, 5.178-179).

4 Genis bilgi ve soy secereleri icin bkz: (Sihab ve ibn Nuh, 1980, s. 174-181; el-Kaf, ty.
s. 28-31; Cehrf, 1997, s. 53-55).
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isgal eden Japon giiglerinin zuliim ve baskilarina® ragmen insanlari
davet etmekten geri durmamistir. Ayni sekilde Seyyid Ahmed
Mesh(rb. Taha Haddad (6.h.1416/1995) islam’in yayilmasinda 6nemli
bir yere sahiptir. Hadramevt bdlgesinde aldigi egitimden sonra
heniiz yirmili yaslarda iken davet ve irsat seferlerine katilmis, amcasi
Alevi b. Tahir Haddad ile ilk seferini Endonezya’ya yapmistir. Kaldig
diyarlarda mescit, medrese ve islami kiitiiphanelerin  insasinda
katkida bulunmustur. Son dénemin énemli sahsiyetlerinden olan
Habib Abdulkadir b. Ahmed Sakkaf, 1973 yilinda teblig amaciyla
Endonezya ve Singapur’a seyahatinde halkin biiyik teveccihiini
kazanmustir. Gelisinden dolayi civar bélgelerden gelen halkin ylksek
katiimiyla gerceklesen ilim, zikir ve sohbet meclislerinin kurulmasi,
adet haline gelen Sahih-i Buhari okumalarina katilimi, tlkeyi sehir
sehir dolasip 6zellikle Ba Alevi mensuplarinca boélgede kurulan
mescit, medrese ve ribatlarda irsad faaliyetlerinde bulunmasi, Ba
Alevi tarikatinin Giindeydogu Asya’daki etkilerinin glinimiizde de
devam etmesini ortaya koymasindan dolayi énem arz etmektedir
(Eba Bekir el-Meshdr, 1998, s. 375-379).

Kaynaklar Hadramevt bélgesinde yetisip irsat vazifesiyle go¢
ettikleri ve Endonezya’da yerlesip orada vefat eden bazi
sahsiyetlerin varliklarindan haber vermektedir (Ebd Bekir el-Meshdr,
1998, s. 285-298). Seyyid Muhammed b. Tahir Haddad (6.1316/1898)
Java Adasr’'nin Tukal bélgesinde, Seyyid Alevi b. Muhammed b. Tahir
Haddad (6.1373/1954) Endonezya’nin Blk{r sehrinde vefat etmistir
(Cifri, 2017, s. 379). Endonezya’da islamiyet’in yayilmasinda énemli

5 Japonlarin Endonezya’daki sémiirge anlayisi ve politikalari igin bkz. (Kusculuo,
2015).

6 jslam davetcilerinin ilim ve irfandan uzak kalan bélgelerde medrese ve kiitiiphane
gibi ilmi kurumlari agmasi son derece énemlidir. Zira islam dinf ile értiismeyen,
hatta aykiri kabul edilen bazi 6rf, adet ve ananelerin zaman icerisinde tekrar
yasanmamasi igin insa edilen ilmf kurumlarin 6nemi biiyiiktiir. Sekib Arslan’in da
ifade ettigi gibi Madagaskar’da islam’i kabul eden yerel halkin dinlerini tam
yasamamas|, Islam ile rtiismeyen bazi adet ve geleneklerin hala devam etmesinin
en biylk etkeninin Misliman davetgilerin orada medrese gibi ilmi faaliyet
gosteren kurumlarin agmamasidir. Genis bilgi icin bkz (Stoddard, 1973, s. 120-142;
Cifri, 2017, s. 377-378).
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rollere sahip Ba Alevi ailesinin diger tiyelerinden bazilari da sunlardir:
Seyyid Cemaluddin Huseyin el-Ekber, Ba Alevi ailesinin Endonezya’ya
(Java’ya) gelen ilk Uyesidir. islami ilimlerin nesri icin oglu ibrahim’i
Ace’de"” birakmis, aile efradi ile birlikte Hindistan’dan Endonezya’ya
gecmis ve Tevacu’da vefat etmistir. Vefatinin ardindan ogullari ve
torunlariile Cin’den gelen aile tiyeleri ile birlikte islam hizli bir sekilde
yayilmistir (Attas, ty. s. 386; Sihab ve ibn Nuh, 1980, s. 186). Ba Alevi
ailesinin diger (Uyeleri arasinda, Endonezya’da el-Cemiyetu’l-
Muhammediye adinda bir teskilat kuran Hact Ahmed Dehlan ile soyu
Muhammed Ayne’l-yekin’e dayanan Haci Halil’dir.”®

Ba Alevi ailesinde 6ne ¢ikan diger bir husus gog ettikleri
yerlerde Safii mezhebini de yayma gayretiicerisinde olmalaridir. Zira
Pakistan ve Hindistan Mislimanlari amelde Haneff mezhebine bagli
olduklari halde, Ba Alevilerin ikamet ettikleri Cerat, Ahmedabad ve
Malibar gibi yerlerde $afii mezhebi yaygindir. Giineydogu Asya,
Dogu Afrika sahilleri, Endonezya basta olmak (lizere Malezya,
Filipinler gibi Ba Alevi ailesinin etkin rol oynadigi bélgelerdeki
Mdislimanlar Safii mezhebine miintesiptirler.

Siyasi Etkileri

Ba Alevi ailesinin Yemen’de herhangi bir siyaset ve politika
uyguladigina dair bir veriye ulasilamamistir. Zira tarikatin temel
prensiplerinden kabul edilen siyasi gelismelere midahil olmamak,
yonetici ve meliklerden mimkiin derecede uzak durmak gibi ilkeler
bunda oldukca etkili olmustur. Kamu yarari, irsat faaliyetleri
nedeniyle meliklere géndermis olduklari mektuplar, meliklerin

7 B& Alevilerden, Endonezya’da Sumatra Adas’nin kuzey ucunda bulunan Ace’ye
Hicri dokuzuncu asirda ilk giren kisinin Seyyid Ahmed b. Muhammed b. Eb( Bekir
Silli oldugu kaydedilmistir. Age Melike’sinin Vezirinin kiziyla evlenmis cocuk ve
torunlari ile birlikte orada ikamet etmistir. Hicrf bin yilinda Age’de irsat faaliyeti
gosteren bir diger kisi de Seyyid Eb( Bekir b. Hiiseyin ve Seyyid Muhammed b.
Ahmed b. Muhammed b. Omer b. Alevi SatirP’dir. (Stoddard, 1973, s. 163).

8 Endonezya’da islam’in yayllmasinda etkili olan Ba Alevilerin, vefat yerleri, tarihleri
ve niifuzlar icin bkz. (Sihab ve ibn Nuh, 1980, s. 187-231; Bedevi, 1994, s. 37; Attas,
ty. s. 391; Haddéad, 1985, s. 278-281).
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istisare edip onlarin disiince, fikir ve gorislerinden istifade etme
disinda devlet ydneticileri ile iliskilerine rastlanmamistir. Hadramevt
bélgesinde olusan idari zayiflik ve otoriter bosluklara ragmen Ba
Alevi ailesi, kalabalik efradi ve toplum tizerindeki genis niifuzlarini
kullanmamis siyasal giiclenme yoluna gitmemiglerdir.” Hadramevt
bélgesinde siyasi anlamda takip ettikleri bu metodu, go¢ ettikleri
uzak diyarlarda da uyguladiklari sdylenemez. Zira irsat amach gog
ettikleri Gliney Dogu Asya’da islamiyet’in nesri ve bélgede bulunan
somurgecilere karsi temel gayeleri olmasa da bdlgedeki siyaset
gelismelere kayitsiz kalmadiklari gérilmustar.

Genelde kabile hayati yasayan toplumlarin liderlerine
baghligl kuskusuzdur. Endonezya’ya go¢ eden Ba Alevilerin
uyguladigr davet yontemlerinden biri de kabile reisleri ve
yoneticilere islam’t anlatmalaridir. Mislimanhg benimseyen lider,
beraberinde halkinin da islam’a girmesine 6nciiliik etmistir. Devlet
reisleri ile kurulan yakin temas ve evlilik yoluyla kurulan akrabaliklar
netice vermis, mescit ve medreselerin kurulmasina zemin hazirlamis
bu durum da islam’a girenlerin sayisini arttirmistir (Thomas ve
Amold, 1970, s. 403; Sakir, 1979, s. 27-28; Mu’nis, ty. s. 41-46). Dini
saiklerle hareket eden Ba Alevi ailesi bdylece, kabile reisleri ile
iliskiler, kabileler arasi anlasmazliklari ¢6zme girisimleri ve benzeri
siyasi etkinliklerde rol oynamaya baslamislardir.

S6z konusu gelismeler neticesinde Miladi 15. ylizyilda Java
Adas’nin Demak (Demmek, Dimak) sehri, islam ile yénetilen ilk sehir
olmus, sehir merkezinde bulunan put ve heykellerin kinlip denize
atilmasi sehir yonetiminin temel politikasi haline gelmistir (Attas, ty.
s. 381-387). Daha sonra Java’nin batisinda bulunan Bantem ve
Serb(n° sehirleri de islamiyet’le yénetilmis, sultanliklari da Ba Alevi

19 Genis bilgi icin bkz. ( Satiri, ty. s. 48-53).

20 Serb(in’da islamiyet’i ilk yayan kisi B& Alevi ailesine mensup, Gunung Jatf lakabryla
bilinen Mevlana Serif Hidayetullah’tir. Onun ardindan ydnetilen islam Sultanliklari
Demmek Kralligina tabi olmuslardir. Javali tarihgiler Mevlana Serif’in istikamet,
ziihd, takva ve vera’ ehli bir s(fi, ayni zamanda da savas ve siyaset uzmani bir kisi
oldugunu, sultan ve emirlere yakinligiyla bilinen ve kendisine siirekli danigildigini
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ailesinin soyundan gelen ayni zamanda dokuz davet¢iden biri olan
Serif Hidayetullah’in neslinden gelen kisiler tarafindan idare
edilmistir (Sihab ve ibn Nuh, 1980, 172-173). Cografyada krallar ve
kabile yo6neticileri ile kurulan yakin temas ve izlenen politikalarla
Islamiyet’in bélgede yayilmasinin 6énii agilimis, islam dini bélgede
hakim olmus putperestlik ciddi anlamda etkisini yitirmistir (Cifri,
2017, 5. 375-376).

Endonezya’da 15. ve 16. asirlarda Mislimanlarin kurduklari
6nemli kralliklardan bazilari sunlardir:

1. SGmatra Kralligi: ibn Bat(ta’nin ziyaret ettigi bolgedir.”

2. Bentan Kralligi: Java Adas’nin batisindadir. Ba Alevi
ailesinden kabul edilen Serif Hidayetullah’in komutanhgini yaptig
ordu tarafindan ele gecirilmistir. Sultan Hasanuddin, 1568 yilinda
putperestligi benimseyen Fajajaran Kralligini yikarak Bentan
Karalligini kurmustur, Serif Hidayetullah, Portekiz sémirgeciligine
karst cikmis ve yardima gelen Portekizlileri sahil bdlgesinden
kovmayi basarmistir.

Daha sonraki krallarin Serif Abdullah’in soyundan gelen
yoneticiler oldugu kaydedilmektedir (Sihab ve ibn Nuh, 1980, s. 172-
173).

3. Dimak, Kralligi: Java’nin i¢ kesimlerinde bulunan bu sehir
Seyyid Ramazan Fatimi tarafindan Miladi 1428 yilinda kurulmustur
(Sakir, 1979, s. 33). Dokuz davetcilerden ve ayni zamanda Ba Alevi
ailesinden olan Ahmed Rahmetullah b. ibrahim kralligin
kurulmasinda biiyiik bir 6neme sahiptir. 1467 veya 1478 yilinda vefat

kaydeder. Jat daginin eteklerine defnedilen Serff Hidayetullah’in kabri
gliniimiizde hala ziyaret edilen 6nemli yerlerdendir. Soy seceresinin tamamina
ulasmak i¢cin bkz: (Attas, ty. s., 383-384).

Meliklerin en faziletlisidir. Safit mezhebindendir. Cok sevdigi fakihler meclisinde
miizakere icin toplanirlardi. Kendisi ve ahalisi cihadi severlerdi. Savasta kafirleri
yener ve onlardan cizye alirlardi. Mitevazi bir kisilige sahip olan melikin Cuma
namazina yliriiyerek gittigini, kendisine ikramlarda bulundugunu da aktarir. Bkz.
(Sakir, 1979, s. 26-33; Mu’nis, ty. s. 39-40; Haddad, 1985, s. 31).
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ettigi tahmin edilmektedir. SGnan Embil adiyla da anilmig, bu isimle
Sarabaya’da bulunan el-Camiatu’l-islamiyye adindaki resmi bir
Universiteye adi verilmistir. (Cehrf, 1997, s. 53).

4. Metaram Kralhgi: Java’nin dogusunda bulunan bu
bolgede putperestlik hakimdi. Miladi 1583 yilinda Senafati adinda bir
Misliiman zat tarafindan kurulmustur.

5. Atsiyah Kralligi: Endonezya’da islamiyet’in ilk yayilmaya
basladigi krallik olmasina ragmen Portekizlilerin baskisi altinda
bulundugu icin islamiyet yavas yayilmistir. Krallik, 20. asra kadar
Batili sémiirgeciler ile miicadele etmistir.

6. Balbebanig Kralhigi: Sultan Abdlrrahim tarafindan 1648
yilinda kurulmustur. islamiyet 18. asirdan itibaren buralarda
yayllmaya baslamistir.

Kurulan bu kralliklarin etkisiyle islamiyet Endonezya’da daha
hizl bir sekilde yayilma imkani bulmustur. Gliniimiiz Endonezya’sinin
Bali Adasi’nda yaklasik bir milyon Hind@ inancina bagli halk yasiyorsa
da Hinduizm’in siyasal hakimiyeti blyiik 6lctide etkisini yitirmistir.
(Sakir, 1979, s. 32-35).

Endonezya’da hayatin bircok alaninda etkin bir role sahip
olan Ba Alevf ailesi, izleri gliniimiize kadar gelen kiigiik sayilabilecek,
kendilerine ait kralliklar (beylikler) kurmuslardir. Ay Adalar’nda
kurulan Memleketu Ali Seyh Eb( Bekir b. Salim, Filipinlerdeki Ali B&
Fakih, Serret’te Memleketu Sadati Ali Ayderds gibi kralliklar
bunlardan bazilaridir.??

20. asra gelindiginde Hint Okyanusu yolunu kullanarak
Endonezya’ya gé¢ eden Hadramevtlilerin niifuzu daha da artmis ve
buna bagli olarak da siyasi, ekonomik ve sosyo-kiiltiirel hayatin
bircok alanina hakim olmuslardir. Birinci Diinya Savasi’ndan 6nce
Giuney Dogu Asya’da, aralarinda Ba Alevi ailesinden ydneticilerin

22 Bolgede kurulan diger Misliman kralliklar igin bkz: (el-Haddad Hadrami, 1968, s.
156-163; Satiri, ty. s. 46).
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bulundugu sultanliklar kurulmustur.? Artan nifuzlar ve akabinde
islamiyet’in yayilmasi, bdlgeye daha sonra gelen sémiirgeci
Hollanda** kuvvetlerini rahatsiz etmis, bu durumu kendi varliklarricin
bir tehdit olarak algilamislardir. Artan baski ve tehditlerden bunalan
Mdisliman Arap halki, nihayetinde Osmanlinin Singapur’daki
konsoloslugundan yardim talebinde bulunmuslardir. Daha sonra da
kurduklart Endonezya Arap hareketi ile yerli Misliman halkla
beraber Hollandalilarin baskilarini  biiylik 06lciide minimize
etmislerdir.>

Sonug

Hayatini irsat ve teblige adayan islam davetgileri, zahit ve
stfilerin yani sira Miisliiman tiiccarlarin da etkisiyle islamiyet, heniiz
birinci asrinda bile Glneydogu Asya, Hindistan, Cin gibi uzak
cografyalara yayillma imkani bulmustur. Bir Glineydogu Asya Ulkesi
Endonezya’ya islam’in ve onun bir yasam bicimi kabul edilen
tasavvuff yasantinin ilk defa daha ¢ok Arap tiiccarlar ve onlara eglik
eden Ba Alevi ailesi miintesipleriyle ulastigi tespit edilmistir. Arap
Yarimadasi ve Yemen’den go¢ eden s(filerin biyiik cogunlugunun
Ba Alevilerden meydana geldigi, etkin rolleri ile de bélgede islam’in
daha hizli bir sekilde yayildigi ve gliniimiize kadar ulagmasinin éniini
actiklart goérilmdistir. Ba Alevi ailesinin Hicri besinci asirdan
glnimiuize kadar takimadalarda varligini stirdirdiigd, bélge halkrile
dinf cerceve icerisinde bir entegrasyon politikasi izledikleri, bunun
sonucunda da halkin islamiyet’i benimsedikleri tespit edilmistir.
islamiyet’i ve tasavvuf kiiltiiriinii yayma gayreti icerisinde bulunan

23 Genis bilgi icin bkz: ( el-K&f, ty. s. 23-32).

24 Yaklasik ti¢ bin adadan olusan, ylizde doksani Misliiman olan yaklasik yetmis
milyon kisinin yasadigl, (Hadramevt bolgesinden gelenlerin sayisi seksen bin
civarindadir) Ui yiz kadar farkl dillerin konusuldugu Endonezya ve adalari son
derece verimli ve miimbit topraklardir. Degerli yeralti kaynaklarina sahip
oldugundan Hollanda ve Portekiz gibi batili sémirgeciler buralara tislismuslerdir.
Bolgeye gelen Japonlarla carpisan Hollanda, ikinci dinya savasinin patlak
vermesine kadar yaklasik (g ytiz elli yil kadar buralarda sémiirgecilik yapmustir.
Genis bilgi icin bkz (Attas, ty. s. 393-395).

%5 Hollanda sémiirgeciliginin baski ve zultimleri igin bkz: (Cevhi, h. 1428, s. 26-27;
Attés, Tacu’l-a’rds, ty. s. 388-391).
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Ba Aleviler, bireysel ve kendi 6z imkanlari ile farkli teblig metotlari
uygulamis, bélgede dini egitim merkezleri, ribat ve mescitler kurarak
dinf etkilerini ortaya koymuslardir. Ayrica tarikatin zikir ve virdlerinin
bélgede gilinimiizde okunmaya devam edilisi dinf etkilerini ortaya
koyan 6nemli bir faktor olarak karsimiza ¢tkmaktadir.

Ba Alevi ailesi, ylizylllardir Endonezya’da sémiirgecilik ve
misyonerlik faaliyetlerinde bulunan Portekiz, Hollanda ve Japonya
gibi tilkelerle fiili olarak miicadele etmistir. islamiyet’i benimseyen
devlet ydneticilerinin ve halkin da destegini alan Ba Alevilerin,
sémiirgecilere karsi zafer kazanmalari, islami hiikiimlerle yénetilen
devlet ve beyliklerin kurulmasi Ba Alevilerin bélgedeki siyasi niifuz
ve etkilerini ortaya ¢ikaran énemli hususlar olmustur.
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Ozet

Go¢ olgusu ve gocmen sorunlart lzerine Tirk romani ve
hikayesi icerisinde yazdiklaryla Bekir Yildiz’in gézlem, deneyim ve
kurgulamalari goéz ardi edilemez. Toplumcu gergekgi (izgisi,
karakter-eylem tasarimlarini bu estetik kategoride
degerlendirmemize imkan vermektedir. Bu unsurlari, eserlerine
gercekgci ve yalin bir gdzle yansitmay1 basarmistir. Bekir Yildiz’in 1975
yilinda basilan Demir Bebek adh kitabi, 10 hikaye metnini
icermektedir. Bu hikayelerden bes tanesi gdé¢cmenlik ve sinir
kacakciligi sorunlari Gizerine kurgulanmistir. Almanya’ya gé¢men isci
olarak gidenlerin trajik durumlan ¢ hikayesinde, Tirkiye-Suriye
sinirnda  gerceklesen trajik olimler ise iki hikayesinde konu
edilmektedir. G6¢ ve gocmenlik, dénem Tirkiye’sinde yasanan
ekonomik zorluklarin 6zellikle kéyli kesiminden insanlar strikledigi
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bir mecburiyet olarak karsimiza c¢ikar. Sosyolojik ve psikolojik
etkilerin hikayeci dikkatiyle yansitildigi metinlerde, 60’ yillar sonrasi,
Tirkiye’den Almanya’ya yapilan goclin etkileri, sosyal ve ekonomik
oldugu kadar politik yoniyle de ©6ne ¢ikarilmaktadir. Sinir
kagakgiligini konu edinen hikayelerinde de ekonomik gerekcelerle
kagakgilik yapan koylilerin éliimleri ve geride kalan trajik durumlar
yansitilmistir.

Anahtar Kelimeler: G6¢, Gi¢men, Bekir Yildiz, Demir Bebek,
Almanya, Suriye.

THE TRAGEDY OF IMMIGRATION AND OF STAYING OUT OF THE
BORDER IN BEKIR YILDIZ'S BOOK NAMED DEMIR BEBEK

Abstract

Bekir Yildiz's observations, experiences and constructions
cannot be ignored with his writings on the phenomenon of
migration and immigration issues in Turkish novel and story. Its
socialist realist line allows us to evaluate character-action designs in
this aesthetic category. He managed to reflect these elements in his
works with a realistic and plain eye. Bekir Yildiz's book, Demir Bebek,
published in 1975, contains 10 story texts. Five of these stories are
based on immigration and border smuggling issues. Three stories
deal with tragic situations of migrant workers in Germany and two
stories are about smuggling that happens in Turkey-Syria border.
Emigration and immigration, especially in Turkey during the period
of economic difficulties we face as an obligation that drag people
from the peasant sector. Sociological and psychological effects of
the narrator in the text that reflected the diligence, post-60s, the
effects of immigration from Turkey to Germany, also highlighted the
social and economic as well as political aspects. The deaths of the
villagers who smuggled for economic reasons and the tragic
situations left behind were reflected in the stories about border

smuggling.
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Giris

Tarih boyuncainsan ve toplumlarin basta ekonomik sebepler
olmak Uzere politik ve sosyal olaylar nedeniyle vyasadiklari
cografyalardan ayrilmak, go¢ etmek zorunda kaldiklar gérdilir. Gog
olgusunu bu yoéniyle “ekonomik, sosyal ve siyasi sebeplerle
bireylerin veya topluluklarin bir Glkeden bir ulkeye, baska bir
yerlesim yerine gitme isi” (Kukul, 2017, s. 1540) olarak tanimlamak
mumkindir. Yeni yurtlar taze heyecanlar uyandirabildigi gibi
stireglerive sonuglariitibariyle go¢meni trajik durumlarla ytiz yiize de
birakabilmektedir. Ornek olarak Tiirkiye’nin yakin dénemde yasadig)
ve insanini is¢i olarak gonderdigi Almanya gogliniin &zellikle
sosyolojik ve edebi bakimindan dikkate deger sonuglari olmustur.
1961 yilindan sonra Tirkiye ve Almanya arasindaki is¢i alimi
s6zlesmeleri ve anlasmalarla artik Tirk isgileri yeni bir diinyanin
esigine adim atarlar. “Donem Tirkiye’sinde kirsal toplumun sosyo-
ekonomik yapisi dikkate alindiginda, gesitli araglardan yoksun kisiler
icin zenginlik ve sayginlik hayali ise Almanya’ya gé¢ ile mimkin
gorulmektedir. Nitekim gog¢lin  yayginlasip, kitlesellesmesinin
ardinda da bu gercek yatmaktadir.” (Cavus, 2019, s. 525). Almanya
artik Turk insaninin hafizasinda “Aci Vatan” ibaresiyle karsilanmaya
baslayacaktir.

Bu gurbet siireci, sosyolojik diizeyde yaganmaya baslayan ve
kendini trajik olarak goésteren durumlarla, egilimlerle biytyen
birtakim catismalari da beraberinde getirecektir. Edebi eserler,
sosyolojik dizeyde yasanan bu trajedi ve c¢atismalar
gozlemlemeyebilmek icin dnemli imkanlar sunmaktadir. Bu anlamda
ilk akla gelen isimlerden olan Bekir Yildiz, toplumcu gergekgi Tiirk
hikdyesinde 6zellikle Almanya’ya yapilan gé¢ ve go¢men isci tipi
Uzerine kaleme aldigi roman, hikdye ve roportajlarla dikkati
cekmistir. Ekmek parasi icin gurbete ¢ikanlarin yelken actig yeni
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sulardaki sertiveni, geride biraktiklarinin ve beraberinde
surtiklediklerinin - uyum ve uyumsuzluklar, 6zlem ve O6lim
duygulariyla  harmanlanarak anlatiir.  Alabildigine  gercekgi
gozlemleri yapabilmesinde yazarin 1960’li yillarda 4 yil Almanya’da
ilk kusak iscilerden biri olarak ¢alismasinin énemli bir payr vardir.
“Trajikle komigi birlestiren ama trajediyi 6ne c¢ikaran; Uziicd,
drpertici, Urkdtiict, distnduriicd, acikl, igreng, korkung, cirkin hatta
muistehcen olani, bellegimize aci bir ciglk gibi yapisip kalani, iscileri,
koylileri, agalar, eskiyalari, kagakgilar, mutsuz evlilikler yapmis
umutsuz kadinlari ve cinsellik ile sevgisizlik sarmalinda bocalayan
erkekleri, hiilasa biitiin ‘Sahipsizler’i” anlatan Bekir Yildiz icin hayat
durmadan trajedi tireten (Durukoglu, 2012, s. 570) bir siire¢ oldugu
icin eserlerinde de bu izleri gérmek mimkindir.

Makalede incelemeye tabi tutulan yazarin Demir Bebek adli
hikaye kitabi, 1975 yilinda basilmistir. D6nem, Almanya’ya is¢i olarak
gidisin revagta oldugu yillara denk gelmektedir. Eser; Demir Bebek,
Beyaz Baba, Amele, Kér, Oliim Yasi, Kémiir, Tank ve Tanklar, Sabahin
Kurtlari, Sevdali Ekmek ve Ciceksiz Mezarlar basliklarini tastyan on
hikayeden olusmaktadir. Bu hikayelerden Demir Bebek, Kér ve Tank
ve Tanklar dogrudan gé¢men tipinin trajik durumlarini sergilerken
Beyaz Baba ve (Ciceksiz Mezarlar, Tirkiye-Suriye sinirinda kagakgihk
yaparken o6len insanlarin dramini konu edinir. Mehmet Narli,
Almanya gociniin islendigi roman ve hikayelerdeki kritik esikleri,
bazi baslklar altinda toplayarak yasanan sirecin anlatilardaki
sablonunu belirginlestirir. Bunlardan inceledigimiz hikayelerle
baglantili olarak tespit ettiklerimiz; “iletisim yoklugu ve bunun
dogurdugu korku ve giivensizlik, islerin zorlugu ve isverenlerin
baskisi, yabanc diismanhgina maruz kalmak” (Narli, 2012, s. 131)
basliklaridir. Calisma, hikayelerdeki gé¢men tipinin ytiz ylze kaldigl
trajik durumlar belirlemeyi, birbirleri arasindaki baglantilari ve
simgeleri ¢6ziimlemeyi amacglamaktadir.
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Gogmenligin Trajigi

Esere ismini veren Demir Bebek hikayesi, anne ve babasi
fabrikada calistigricin kendisinden kii¢lik kardesine bakmak zorunda
olan ve istemeden kardesinin 6limiine sebep olan Narin’in trajik
durumunu anlatir. Narin alti, kiiclik kardesi Davud ise iki yasinda
gocmen cocuklaridir. Evin babasi Seyit, kendisi is bulup calismaya
basladiktan sonra karisini ve cocuklarini alip Almanya’ya getirmistir.
Ailesini getirisi birka¢ hafta, karisinin fabrikada calismaya baslamasi
da heniz iki giin olmustur. “Almanya’ya gegici olarak gitme fikri,
Tirklerin kendilerini toplumdan soyutlamalarina; bu nedenle “&teki”
olarak nitelendirilmelerine yol agar. 1973’te isci alimlari durunca
Tirkler, ailelerini yanlarina alir. Bir “kirilma noktasi” olan bu tarihten
sonra isciler, hayatlarini Almanya’ya tasimaya baslar.” (Algicek, 2019,
S. 352-353). GOo¢men isci, bir aile olarak Almanya’da yasamaya
baslayinca hem ekonomik hem de manevi olarak daha giiglii bir
varlik géstermeye baslar veya en azindan buna inanir. Fakat uyum
surecleri kolay olmayacak yeni vatan, gécmen aileyi sinavlara tabii
tutacaktir.

Hikayede “Narin'in anasi” vurgusuyla anilan anne karakteri,
fabrikada ¢alisirken canli cansiz her seyle iliskisinin koparildigini,
yasanan diinyayla arasina bir duvar, duvardan da 6te bir kalenin
oruldigini  hissetmektedir. Calsirken eline giydigi plastik
eldivenden bile rahatsizdir. “Ellerinin bozulmasina hatta asitli suda
parcalanip yanmasina raziydi. Yeter ki, su plastigi ellerinin Gzerinden
s6ktip atabilsindi... fabrikada calisirken basi déntyor 37 yildir gérdigu
bozkirlarin boglugu, daglarin yliksekligi, gbkylziinin sonsuzluguna
karsilik su eldivenler su incecik akan kirmizimsi su, su demir ve demirler
goézlerini karartiyordu.” (s. 8-9). Fabrikada kocasiyla birlikte
calismasina ragmen kendini ona ulagamayacak denli uzakta
hisseder. Gurbetin daha ilk ginlerinde degisen mekan ve hayat
sartlarinin sokunu yasamaya baslar. “Reva midir bu basimiza gelenler
Narin'im, Davud'um...Makinelere bakt.. Firezeler, planyalar, matkaplar
boy boydu... Onlarin, su makinelerin ytiziinden mi gelmisti buralara.
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Kéylerinde neden yoktu béylesi makinalar. K6ydeki kuzulara, kuslara,
ekinlere, ormanlara karsilik, kentlerde makinalar mi vardi yoksa:...
Kendi (ilkesinde su u¢aga binmek icin geldikleri stanbul'da yok muydu
béylesi makinalar? Varsa eger, ilkin neden orada, hep Istanbul'da
calismamislardi?... Almanya, deveden blylik bir miknatis gibi geldi
ona. ilkin kocasi, sonra kendisi ve c¢ocuklari tutulmuslardi bu
miknatisa.” (s. 13-14). Fabrika mesaisi bitip eldivenlerini c¢ikardigi
zaman elleri ilkbaharda buluttan kurtulan giines gibidir. Anlatici,
“lIkel bir ortamdan cikip kendisine gére ¢ok gelismis bir topluma
giden insanlarin Almanya’daki otomatik kontrol sistemine goére
calismakta zorluk cektigini belirtmistir. Kdylerinde feodal degerlerle
agaya ve torelere boyun egen bu insanlar, Almanya’da fabrikadaki
makinelere boyun egmislerdir.” (Baskak, 2008, s. 182). Go¢men
iscinin calistigl sartlar, hem maddi hem de manevi acidan olarak
yipraticidir. K&y ortaminda giin boyu yorucu islerde ¢alismis
olmalarina ragmen dogayla ve dogal olanla bas basa olduklart igin bu
denli olumsuz etkilenmezler. Oysa fabrika, kahramani hi¢ alsik
olmadigi yapay, hizli ve mekanik bir ¢alisma ortamina zorlamaktadir.
Narin'in anasiin Almanya'nin bazi imkanlarindan mutlu oldugunu
distndigu anlar da vardir. Her imkanin olmasi, musluklardan akan
sularin, 1siklarin, okullarin, fabrikalarin olmasi gibi... Yasadigi bu
celiski, maddi refah arzusu ile dogal hayatindan kopup yeni yasayis
sisteminin baskisini hissetmesinin ¢atismasindan dogar.

Seyit ve karisi mesaiden ciktiklarinda aksam karanhg
¢6kmeye baslamistir. Evde ise bir baska trajik durum yasanmaktadir.
Kardesi Davud’u doyurmak icin evde ¢irpinip duran Narin, hentiz bu
sorumlulugun Ustesinden gelecek yasta degildir. “Aglama Davud...
Aha dur séyle... Viin... Atta... Attaya... Araba onlar... Almanlar var
icinde... Babamiz bize de alacakmis... Hele, Anamiz da c¢alisinca,
topragimiz olacakmis... Babamin anama demesi boyle... Obamizi
birakip niye geldik buralara... Almanya'da cokmus cikolata. Ne dediydi
babamiz: a¢ durmayin ha ¢ocuklar. Karniniz aciktikga, ¢ikolata.” (s. 12).
Cocuklarin hayatinda da dogal olan bir yan kalmamistir. Annesinin
stitinden mahrum bebek, cikolatayla karnint doyurmak zorundadir.
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Almanya’nin daha ilk ginlerinde gé¢men aile yitim duygularini
yasamaya baslar. Eski dogal calisma hayatini, cocuklar annelerini,
anne cocuklarini yitirmeye baglar. Caresiz kalmig Narin’in cirpinisi
esnasindaki konusma, aslinda goéc¢men tipinin avuntusunu
yansitmaktadir. Clinkli “Demir Bebek’te (de) goclin temel nedeni
yokluktur. Narin, kardesinin merakla gosterdigi arabalara bakip
babasinin ¢alismasiyla su anda Almanlarin bindigi arabalara onlarin
da binecegini, annesinin ¢alismasi ile toprak sahibi de olacaklarini
kardesine soyler. Oykiilerde yoksulluktan dogan eksikliklerin
ortadan kaldinlmasi hayali gé¢tin temel tetikleyicisi durumundadir.”
(Ustiin, 2018, s. 83). Yeni gitmis olmakla birlikte, gurbetin daha ilk
esiginde gé¢men zihni, vatana donis Gmidini de kiillendirmemeye
cahsir.

Hikayenin son kisminda, Seyit ve Narin'in anasi eve
dondiiklerinde kapiyi calarlar ancak Narin ¢amasir makinesinin
oniinde kardesinin makineden akan kani éniinde dona kalmistir.
Ablasi, kardesi Davud’u temizlenmesi icin ¢amasir makinesine
sokmus ve makineyi calistirmistir. “Gel kardesim (stiin bagin
kirlenmis demisti. Ah su cikolata yok mu? Nasil da bulastirmissin
zubununa... Onliik tutsaydim keske éniine. Ama kolayini buldum
Davud... Bak yan odada bir makina var. Ev sahibi vermis babama. Anam
icine attiydi Gteberimizi. Nasil yikayip akpak ettiydi bir solukta.
Babamiz da amma akilli ha Davud. Ev sahibi ona anlatmis, o da anami
anlattiydi. Ee senin bacin Narin’in de akli sali hani. Bir dinledim, sip diye
kaptim. Bacin sana hayran... Kisma bacaklarini éyle. Korkma
kurbanim. Gir igine... Aferin benim Davuduma. Gérsiin Alamanlar, pis
mi olurmus koylii cocuklari... Oturdun mu? Yum gozlerini. Su diigmeye
bassin aban... Su, al renkli diigmeye... Sonrasi, ak-pak bir oglan ¢iksin
icinden.” (s.15-16). Camasir makinesi, Davud'u icine alip ezerek
oldirmistir. Bu trajik son, gé¢mene maddi refah karsiliginda
Odetilen bir travma olur. Kimsesizlik, gariplik, maddi mecburiyetler,
en degerli olani gégmenin elinden almistir. Maddi refahi elde etme
pahasina evladini kaybetmenin vicdan azabiyla bas basa
birakilmislardir. Gurbet hayati da gé¢meni adeta bir makinenin igine
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alip ruh diinyasini ezerek tahrip eder. Davud bu simgesel benzerlikle
gocmenligin de semboliidir. Narin ise “6teki” karsisinda ¢ocuksu
bilmezligin ve safligin semboli olur. Hatta anasiyla birlikte, safliklari
ve modernizmin araglari karsisindaki bilmezlikleriyle dikkati cekerler.
Narin'in anasi, Almanya'ya gitmek icin koyden ¢iktiklarinda
istanbul'da gérdiigii trene ve ucaga da hayretle bakakalmistir.
“Bekir Yildiz’in hikdyelerinde (de) Turkiye’den Almanya’ya go¢ eden
kirsal kokenli iscilerin heniliz Tirkiye’de sehir hayatina bile uyum
saglayamadan bir anda kendilerini Almanya’da bulduklarindan
bahsedilir... Seyyit ve ailesi, kdylerinden cikip ilk defa trene binip
istanbul’a giderler. Seyyit’in esi treni kara yilana benzetir. Kocasi ona
ucakla Almanya’ya gideceklerini sdyler. Adam, ucakta yolculuk
etmeyi bir atmacanin karninda u¢gmaya benzetir (Suvagci, 2019, s.
123-124). Hikaye’nin birtakim simgelerin tezathg Gizerine kurulusunu
bir tablo tizerinden okumak miimkdinddr.

Karsideger

-Tren (Narin’in anasi karayilan olarak
tanimlar) ve hizli trenler

-Ucak
-Camasir makinesi
-Narin’in anasi fabrikada, tirli

alasimlarla olusturulmus kimyevi madeni
bir suya parlak, yassi bir demiri batirip
¢ikarma isini yapmaktadir.

-Almanya, istanbul, kalabalik kentler.
-Fabrika (Fabrikada calisirken durup
dinlenmesine firsat vermeden bir kol
uzanir. Oniinde kirmizi bir lamba yanip
séner. Demiri suya batirmasi icin ses
¢ikarip uyarir.)

-Eldivenli  eller.  (Yillarca toprakla
kardeslesmis derisinin iizerine gecirdigi bu
plastikten eldiven. ESERDEN ALINTI)

-Aglik ve Davud’un aghgini bastirmak onu
avutmak icin gikolata yedirmek Yapay tat,
oyalama, gecistirme.

Ulkiideger

-Atmaca, karga (Narin’in anasi ve babasi Seyit
ucagi kuslara benzeterek tanimlar.)

-Narin’in anasi Davud’u emziremedigi igin
sttlinl bosa akitmak zorunda kalir.
-Davud’un ¢amasir makinesinden disariya
sizan kipkirmizi kan.

-Anadolu,  kdy  (Mus’un,  Hakkari’nin,
Denizli’nin yoksa Zile’nin bir kéyiinden mi
gelmisti buralara?... Yaz aylarinda damda,
avluda yattiklarinda gékytiziinden kayan bir
yildizin  disiip  parcalanmasi  gegiyor
aklindan.ESERDEN ALINTI)

-Fabrikada yaptig is, cift siirmekten, davar
sagmaktan  kolay  olmasina  ragmen
yorgunlugu burada daha fazladir.

-Anne siiti

408



Kér bashkli hikaye, gozleri gérmeyen Omer amcanin goz
ameliyati icin oglu Seyfettin tarafindan Almanya’ya gétdirilisini ve
sonrasinda yasadiklarini konu edinir. Hikayeleri Almanya sinirinda
iken baslar. Uzun tren yolculugunun dérdiinci giintiinde Almanya
sinirina ulasirlar. Kompartimanin kapisi acilir ve pasaportlari istenir.
Polis, Omer amcay! turiste benzetemedigi ve calisma izninin
olmadigi gerekgesiyle kiistah bir tavirla Almanya'ya giremeyecegini
sOyler. Ancak Seyfettin babasinin ¢calismayacagini ameliyat olacagni
belirterek babasinin raporlarini ¢ikarir. Alman polis inanmaya niyeti
olmayan ezici bir tavir icindedir. Cocuklugundan beri gozleri
gérmeyen ve kdyden ¢ikmamis Omer amca, anlayamadigi Almanca
diyaloglar karsisinda acizdir. Polis cebinden c¢ikardigi ¢akmagi
gozlerine tutarak kontrol eder. Bu arada kaslar yanar ve polis,
gozlerinin koér olduguna bdylelikle kanaat getirir. “Muayene
asamasinda goriilen gayriinsani muamelenin benzerinin aktarildig
oykide, Alman hiikiimetinin resmi gorevlisi olan bir polisin, gérme
engelli ve yasl bir adama karsi tavri, siirecin ne denli acimasiz
isledigini gozler 6nine sermektedir (Ustiin, 2018, s. 84-85).
Go¢menligin ilk imtihani heniliz 6tekinin sinirinda iken kendini kabul
ettirme ve 6tekini ikna etme zorunluluguyla karsimiza gikar. Stpheci
tutumuyla 6teki, sinirindan dislamaya ve rencide etmeye aciktir.
Cunkd “gog olgusu, hem yerel hem de kiiresel baglamda yerlilerin
goc edenleri kabullenmekte zorluk c¢ektikleri ve genel bir
karakteristik olarak go¢un faillerinin toplumsal onay alamadiklari bir
duruma karsilik gelir.” (Kanter, 2020, s. 345).

Gegis izni verildikten sonra Miinih'e giden trende Omer
amca, ¢ocuklugunda bir sabah uyandiginda goézlerinin gérmuyor
olusunu animsar. Boylece okuyucunun goéziinde trajedisi derinlesir.
Gozlerini kaybettiginden beri herkes kendisine yardimcr olmak igin
bir seyleri tarif etmis, onu yonlendirmistir. Karisini da 6zlemle anar
cunkd hayatta biricik yardimcisi o olmustur. En biyik hasretini de
gozlerinin acilip haniminin yiiziint gérebilmek olarak yansitir. “Ah,
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diyor, bir yil, iki yil. Yirmi sekiz yildan beri ah, diyor. Tas, toprak,
gokyliz, sular, kuslar, kuzular, soguk, sicak, karanlik ve aydinlik hepsi
bir tarafa su yliziinii bir gérebilseydim. inan kendim kadar senin icin de
bu dilek hatunum. Gézlerim agiliverseydi. Gdren gézlerle baksaydim
sana. Hep baksaydim sana. Béylece, erkege baktirmaya duysaydi, su
kdy yerinde, yiiziin.” (s.32). Minih’e vardiklarinda gozleri acilacagi
umuduyla heyecani daha da biyimistir Omer amcanin. Ancak
kalacaklart yere ulastiklarinda baba ve oglunu bir sirpriz
beklemektedir. Seyfettin haberi olmadan isten ¢ikarilmistir. Bu
haber issiz kalan diger arkadaslariyla birlikte onu da yikmistir.
Babasinin yanina c¢okiverir ve baba ogul géz ameliyati yaptirip
yaptiramayacaklarinin endisesi icinde dalip giderler. “Go¢iin temel
hareket noktasi olan “is bulma” gereksinimi, bireyin psikolojik ve
toplumsal durumunu da imleyen, dikkate deger bir gercektir. iscinin
niteligi, emeginin maddi karsilig, gelir-gider dengeleri, ekonomik
diizen icerisinde iscinin rold... gibi konular ekseninde ortaya ¢ikan
sorunlar, gé¢men bireylerin i¢ diinyasinda derin izler birakmistir.”
(Ustiin, 2018, s. 82). Fakat icine girdikleri ¢ikmazdan kurtulmanin bir
umut 15181 da belirmistir. Almanya'da o ginlerde tank, bazuka,
makineli tiifek gibi savas malzemeleri treten fabrikalarda is bulma
imkani daha yiiksektir. Bulunduklari yere 200 kilometre uzaklikta bir
fabrikada bdyle bir is imkani vardir ama biraz beklemeleri
gerekecektir.

Seyfettin’in bankadaki toplam parasi 8650 marktir. Ameliyat
icin gereken para ise 5000 mark yani bir arkadasinin ifadesiyle araba
alinabilecek bir paradir. Eger bankadaki parayla babasinin
ameliyatini yaptinrsa geriye kalan parayla issiz kaldigi siirecte
gecinip gecinemeyeceginin hesabini yapip durur. Babasi ile ne
pahasina olursa olsun ameliyati yaptirmak icin konusur ancak babasi
“gbzlim yere girsin. Elindeki ti¢-bes kurusu bu ise yatirmak olur mu ya?
Kimin aklina gelirdi Almanya'da isin koruyacagi” (s. 35) diyerek oglu
bir is bulmadan ameliyat olmak istemez. Bu arada Seyfettin girecegi
yeni isin bagka bir boyutunu da diisinmeye baglamistir. Silah Gretilen
fabrikada verecegi emek insanlarin élimiine sebep olacagindan
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bliylik bir rahatsizlik duymaktadir. Goézlerinin 6niinden sirekli
tanklar, panzerler gecer.

Nihayetinde bir arkadasi baska bir fabrikada ona yeni bir is
buldugunu sdéyleyince Seyfettin ve babasi sevinerek birbirlerine
sarilirlar. Umutlan yeniden yesermistir fakat sevincleri kisa sirer.
Fabrikadaki isin aslini 6grenince trajik perde tamamen acilir. “Ha,
sdylemeyi unuttum diyecek yutkunduktan sonra. Bu oyuncaklarin
icinde 6liim varmis ama. Ucaklardan atiliyormus savasta. Cocuklar
oynayinca patliyormus. Gerisin geri gidecek Omer Amca. Ranzanin bir
ucuna ilisecek. Basini avuglart icine alacak. Patliyan, oynarken ¢cocuklari
éldiiren oyuncaklar ha, diyecek kendi kendine.” (s. 36) Omer amca
Seyfettin’in girecegi bu isten son derece rahatsizlik duyar. Bu
fabrikada Uretilen oyuncaklarla yoksul ilke cocuklarinin
oldirtlecegini ve kendisi gibi kor kalacaklarini hayal eder. Cocuklarin
hayatina kasteden bir isten kazanilacak para ile gézlerinin agilmasina
gonli razi olmaz. Aci bir gilimsemeyle pasaportunu cikarip
Seyfettin’e uzatir. “Istanbul'a bir bilet al oglum, ama pencere yani
olsun hem anani da ¢ok 6zledim” diyerek doéniise hazirlanir. Kér
hikayesi, isci gdé¢men Seyfettin’in issizlik hikayesiyle birlikte
babasinin goézlerini actiramayisinin  trajik ¢aresizligini nakleder.
Ancak hikayenin kirlma noktasi bir baska meseleyi de isaret
etmektedir. Yazar anlaticinin sosyopolitik bakisi, Seyfettin’in silah
uretilen bir fabrikada ¢alismasini engeller. Toplumcu gercekgi yazar,
dinya barisina gondermede bulunarak insani koruma adina
kahramaninin kisisel istek ve ihtiyaglarini 6telemesini bir erdem
olarak sunar.

Tank ve Tanklar baslklr hikaye Kér hikayesinden daha boyutlu
bir sosyopolitik durumu isaret etmektedir. Savas karsithgi ekseninde
savasin insan ve toplum hayatina verdigi olumsuzluk, Tiirk ve Yunan,
cok yakin iki dostun birlikte calistiklari fabrikadaki bir glinlik
iletisimsizligi izerinden anlatilir. Kerem ve Andonis, Almanya'da bir
tank fabrikasinda calismaktadirlar. Tirklerin Kibris'a ¢ikarma yaptigi
gin, agir politik giindemin golgesinde Tirk ve Yunan iscilerin
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hepsinde gerginlik ve rahatsizlik havasi kendiliginden olusmaya
baslar. Ozellikle Yunan isciler daha gergindir. Fabrikaya gitmek icin
bindikleri sabah servis otobusiinde Tirklerle yan yana oturmaktan
kagmnirlar. Fakat Kerem ile Andonis’in iliskisi digerlerinden biraz daha
farkhdir. Andonis, Kerem'e Atina'daki sevgilisinden ve Almanya'da
calisip para biriktirdikten sonra geri dontip onunla evleneceginden
bahsetmistir. Kerem de ayni hayalleri kurmaktadir. Her ikisi de
kazandiklari parayla memleketlerine donecek ve mutlu mesut
yasayacaklardir. Ancak bu iki yakin arkadasin arasina milletlerinin
karsi karsiya gelecegi bir savas girer. Bir giinde Tirk ve Yunan
iscilerin birbirine bakisi tamamen degisir. Kibris ¢ikarmasinin
basladigl glin servis otobisi icindekilerin oturma diizenleri,
konustuklar diller bélinmustir. Fabrikaya girerken birbirilerine
karismadan kiime kime iceriye girerler. Tirkler, Yunanlar ve
Almanlar ayr gruplara ayrilirlar. Alman isverenler ve ustalar bu
manzaradan tedirgin olurlar. Ciinki fabrikadaki islerine bu durumun
yansimasindan korkmaktadirlar. Fakat Yunanlar isi daha ileriye
vardirip Tirklerle dolaplarinin bir arada olmasini da istemezler.
Dolaplarin yerleri degistirildikten sonra fabrikadaki islerine baslarlar.

isciler bir bant (izerinde tankin gdévdesini yapmaktadirlar.
Onlerinde kipirdanan bandin ayarli hizina gére yiiriiyen demir gévde,
Kibris'ta ilerleyen tanklardan biri oluverir sanki. Yazar anlatici,
karsilikh tGretim yapan Tirk ve Yunan iscilerin bilingakisini oldugu gibi
yansitmaya ¢alisir. Yunanlar gévde tzerindeki isleri hingla yaparak
adeta Kibris'ta ilerleyen tanklart durdurmaya calisirlar. Andonis de
dostluk duygularindan soyunup milli 6fkesinin esiri olmustur. Kerem
ne olursa olsun diismanliktan yana degildir. Andonis giilimsese o da
gllimseyecektir. “Keremin ytiregi catallaniyor. Catalin biri sevgiyi,
Otekisi hentiz percinliyemedigi, belki de percinlenmek istemedigi bir
kini, bir dismanhgi olusturuyor. Anlamak, sevmek, sonra ansizin
disman oluvermek...” (s. 57) 24 saat Oncesinde aralarinda yakin
dostluk olan iki insan Glkelerinin savasa girmesi dolayisiyla diisman
olabilirler mi? Anlatici bu soru Gzerinden bir kurgu gelistirerek yanit
arayisina girer. iki arkadas, izinlerinde Kerem'in arabasiyla Atina'ya
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gidecekler, orada Andonis’in digunini yapacaklardir.  Kerem
arkadasinin diigiiniinde oynayacaktir ve oradan da istanbul'a,
Anadolu'ya gececeklerdir. Ama simdi fabrikada kahvalti yaparken
bile aralarinda duran tank, o diglin arabasinin yerini almig gibidir.
“Bugtine degin, ylizlerce, binlerce tank yapmisti buradaki emekgiler.
Nereye gitmisti bu tanklar? Bilmiyorlardi. Bilmek de istememislerdi.
Ama bugiin, simdi, su kipirdayan, yirlyen, fabrikanin kapisini
parcalayip ¢ikan, oysa hentiz énlerinde duran tankin nereye gidecegini
neden duistintyorlardi acaba? Yunanistan yoksul bir Glke... Tuirkiye de
yoksul. Kibris'a ¢ikarma yapmis Tiirkler... Ya Yunanistan'la, Tirkiye
kapisirsa” (s. 59) Alman Ustabasi Kanton, heyecanla yeni bir haber
getirir. Atina'da da tanklar yiriimeye baslamistir. Bu Gretimin
artmasi ve Uretime hiz verilmesi anlamini tasimaktadir. Haber
Uzerinden anlatici, Almanya gibi silahlari ve tanklar Ureten
devletlerin, bunlar Yunanistan ve Tirkiye gibi yoksul (lkelere
satarak ticari ve politik oyunlar kurgulamalarinin vurgusunu yapar.
Hikayede “gb¢men iscileri ve toplumdaki bireyleri, insani
degerlerden yoksun birakan Alman kapitalizminin kélesi olmaya
basladiklari olgusu” net bir sekilde ortaya konmus olur (Ozgiil, 2018,
s. 186). Silah fabrikalarinin biylk acligiyla savas sevicileri, yeni
emekgileri sémiirerek daha da zenginlesecektir.

Anlatici, Bat’nin ve Almanya'nin tahriki ve politik ve
ekonomik emelleriyle savaslarin neden cikarildigini, kimlerin
somurildigund belirginlestirmeye calisir. Tlrkiye ve Yunanistan
arasindaki gerginligi de kiskirtilmis boyle bir yapay durum olarak
gorir. Kerem, Andonis ile yanyana gelip konusmak istediginde
Andonis ondan hizla uzaklagir. Andonis, dostluk duygularinin
gelgitini yasamakta ancak kendi milletinden insanlarin 6limdni
distindiikce Kerem'le g6z goze gelmekten kaginmaktadir. Hikaye,
tezli anlatimiyla dostlugun her seyden Ustiin oldugunu, savasin bile
insanlik hukukuna goélge dusirmemesi kanaatini vurgulama
arzusundadir. Hem Andonis’in hem Kerem'in bakis agilaryla
fabrikada Urettikleri silahlarin neden dUretildigi ve nasil sonuglar
dogurabilecegi lizerine kahramanlarin vicdani muhasebelerine sahit
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oluruz. Hikaye, bitiinlyle savas karsithgr lzerine kurgulanmistir.
Savasi gerceklestirecek araclari, gécmen iscilerin hazirlamasi da
distnduarucidar. Her iki milletten gécmen isciler, diinyanin egemen
devletlerinin bir temsili olarak Almanya’da c¢alismaya, para
kazanmaya mahkdmdurlar. Onlar kazandik¢a yoksul dlkeler daha
fazla muhtag duruma diismekte, sémiiriiniin ¢carki ddnmeye devam
etmektedir.

Sinirda Olmanin Trajigi

Eserdeki Beyaz Baba adl hikdye, Glineydogu Anadolu’nun
sinir koylerinden birinde geger. Bu tiir mekanlarin segilmesinde
yazarin Urfa’da dogmus olmasinin etkili oldugu sdylenebilir.
Hikayede babasi kagakcilik yaparken Suriye sinirinda 6Imis olan
Hosan adli cocugun baba 6zlemi ve babasinin mezarini gérme arzusu
konu edilir. Kurban Bayraminda, kesim esnasinda Hosan’in
kimsesizligi ve garipligi tasvirlerle daha da belirginlestirilir. Ustiyen
ellerini kurban etinin buharina tutarak isitmaya calismasi, itilmesi,
babasini hayal etmesi ve kirvesinin onu cagirip et ve har¢lik vermesi,
Hosan’in garipliginin belirtileridir. Cocuk¢a heyecani ve topladigi
bayram harcliklariyla herkesten habersiz trene binip babasinin
mezarini gérmeye gitmeyi planlamaktadir.

Demir Bebek hikayesindeki Narin gibi Hosan da, cocuksu
bilmezligi ve safligiyla okura sunulur. Narin, olanlar karsisinda ne
kadar garip ve caresiz kalmissa Hosan da babasinin mezarina o
gariplik ve 6zlem duygusuyla kosar. istasyona ulastiginda kurban
etinin elinde kalakaldigini fark eder ve baska bir yoksula vermeyi
disindr. “Disariya ¢iktt Hosan. Trenin gelecegi yola bakti. Yavasla
kurbanim, dedi. Dur aralikta, dedi. Eksigim az kalmistir. Biletimi elime
gecirince dur énilimde. Biletim... Elindeki eti gérdii. Avuclarinin icinde
atip hoplatti. Etimiz var aney, dedi. Etimizi getiremiyem aney. Param
yetmiy aney. Bir bayram daha bekliyemem. El vicdan. Babami ¢ok
Ozlemisem. Gitme mi deyisiz? Vay!.. Ben aklimla ¢cok yasayam...Bak
aney, oglun Hosan ne distinmistiir?..” (s. 19) Hikdyede Hosan’in
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konusmalari yerel agiz ozellikleri gozetilerek yansitilir. “Yildiz
Giineydogu Anadolu’nun agizlarindan da yararlanir. Ama bunu hicbir
zaman soOylem (sive) taklidi dizeyine cikarmaz. Anlasiimazliktan,
bélgecilikten 6zenle sakinir. Oyleyken, belli bir cevrenin insanlarini
canlandirirken, agzi ‘diri bir motif’ olarak degerlendirmeyi iyi
becerir.” (Bezirci, 1980, s. 214).

Turkiye-Suriye sinirinda o dénem kagakgilik yapan insanlarin
hayatindan bir ¢ocuk kesiti sunulmaktadir. Sinirdan kagak cay, incik
boncuk getirip satarak gecimini saglayan insanlar, maymla dolu
arazilerden ge¢cmek zorundadirlar. Bu insanlardan biri olan Hosan’in
babasinin gozleri az gordigl icin bu tehlikeli araziyi ge¢menin
bedelini caniyla 6demistir. Hosan, istasyona vardiginda biletini alarak
trene biner. Sevin¢ten aglamaktadir. “Uy beni babama kavusturan
trene, trenin su camli penceresine kurban. Aha trenin éblir penceresi
Suriye, bu penceresi vatandir. Her kacaga ciktiginda, buralara mi
gelirdin babey?” (s. 20) Gecim sikintisi nedeniyle kanunlar ve
kacakgilik gibi iki ates arasinda kalan kdyliler, mayinli arazideki
patlamada biri 6ldiigiinde 6lllerine dahi sahip ¢ikamazlar. Ciinki
olinin ait oldugu aile kagakgilik gerekcesiyle sorgulanacak ve
bundan sonraki hayati karakollarda gegecektir.

Hosan, akrabasi Sehmuz emminin tarifine goére trenin
penceresinden kaybedeli heniiz birkag ay oldugu anlasilan babasinin
mezarini arar:“Nasil dismusse topraga Oyle durur babay yavru.
Curiimus, toprak olmus sanma. Duydugumuz, pervanesi tepede ucakla
kire¢ dbékmugler lzerine. Beyazdir babayin rengi. Sagina, soluna,
gerine bakmayasan. ilkin trenin gidisine cevir gézlerini. Yigma taslar
gibi bir tiimsek gérdiigiinde, mimlemelisen onu. Tren gidince biraz
daha, beyaz olunca tliimsek, aha babam, demelisen orada yatana.” (s.
21) Ve trenin penceresinden beyaz bir tiimsek olarak babasinin
mezarini  gorir. Yansitilan i¢ konusmasiyla kendi kendine,
blyldugiinde kagaga gelip gitme ve boylelikle babasinin kemiklerini
toplayip annesine getirme sozlini verir. “Yazar, dykdlerinin cogunu
trajik sonla bitirir. Bu bakimdan yazarin daha ¢ok insanin icini burkan,
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acikh sonlari tercih ettigini de belirtmek gerekir. Oykiilerin basinda
atilan digim, ¢cogu zaman 6yki sonunda bir ¢6ziime kavusmaz. Her
ne kadar 6yku icinde atilan digimler, dyki sonunda bir ¢6ziime
kavusturulsa da okuyucuda olayin halen devam ettigi disiincesi
uyanir.” (Baskak, 2008, s. 183). Hosan’in o esnada dilinden dokdlen
“olsa olsa o tlimsektir benim babam” sozi, evlat ve hakim gii¢
agisindan bir insana verilen kiymetin zithgini isaret etmektedir.
Uzerine kire¢ dokiilen sinirn disindaki sahipsiz bir tiimsek, bir
evladin babasinin mezaridrr.

Ciceksiz Mezarlar hikdyesinin de Beyaz Baba hikayesini
animsatan yonleri vardir. Bu hikayede 14 yasindaki oglunun olusu
Suriye sinirinda kalmig olan Giineydogu Anadolu kdylerinden
birindeki bir annenin trajedisi anlatilir. Hamise ananin oglu idan’in
mezari, Turkiye-Suriye sinirindaki tel orgilerin yakinindadir. Heniiz
gémiileli sekiz giin olan idan, sinirdan gecerken maymnin
patlamasiyla 6lmistir. idanin  agabeyi de biyiik sehirde
oldiralmistir. O da abisinin intikamini almak i¢in kacakgilik yaparak
para kazanmayi ve silah almayr distinmistir. Fakat sinirn gegip
oldiigiinde, Suriye Devleti &liyli vermek istemesine ragmen
kumandanin inadi yiiziinden orada gémiilir. Hamise ana mezarin
basinda idan’in cesedini ¢ikarip sirtlayarak kdyiine gétiirmek ister.
Fakat kumandan buna miisaade etmedigi icin sabah glnes
dogmadan mayinli araziden gecerek gizlice oglunun mezarini kazar
ve cesedini ¢ikarip Tirkiye’deki kdyline sokmaya calisir. Oglunu
kaybeden bir ananin duygusal trajedisinin yansitiimasi yaninda
anlaticinin bakis acisina bagl olarak devleti temsil eden kumandanin
katiliginin da elestirisi yapilir. “Bir ana, diyordu icinden. Az 6tesindeki
oglu gémdilsiin de, eli kolu bagl kalsin bu yamacgta... Bu yamag... Su
yamag... Topragi orta yerinden ikiye bélsiin insanlar... B6llinen topraga
tel orgiler ceksinler sonra... Burasi bizim, burasi onlarin... Onlar
dedikleri kim?.. Telin 6blir yontinde kalan hisimlarimiz, taniglarimiz,
anilar...” (s. 82) Hikaye, oglunun cesedini tastyan Hamise Ana’nin her
an mayina basma korkusunu ve oglunu kdyiine gotiirecegi inancini
yansitan i¢ konusmasiyla sona erer.
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Sonug

1960 sonrasi Almanya is¢i gocliniin, Tirk edebiyatina yeni
imkanlar kazandirdigi gorilmektedir. Bu sosyal degisimi konu
edinen eserlerin ¢ogalmasiyla birlikte gurbet ve gé¢menlik temasinin
islenisi, gé¢cmen isci tipinin ve yeni bir insan-mekan iliskisi
edebiyatimizda belirginlesmistir. Gurbet temi; &6zlem ve keder
duygulariyla islendigi gibi 6lim ve yitimlere sebep olan sonuclariyla
trajik gorintimuyle de karsimiza gitkmaktadir. Bu egilim icerisinde yer
alan Bekir Yildiz, toplumcu gercek¢i hikdye anlayisi ¢izgisinde
gocmen edebiyati (zerine nicelik bakimindan en cok eser veren
isimlerden biri olmustur. Demir Bebek adli hikaye kitabi, bu tiirden
hikayeleri hem toplumcu gergekgilik hem de gégmenlik odaklari
etrafinda isleyen bir eserdir. 10 hikdyeden olusan eserin Demir
Bebek, Kor, Tank ve Tanklar baslikl hikayeleri dogrudan gégmenligin
trajik yonuyle ilgilidir. Beyaz Baba ve Ciceksiz Mezarlar baslikli
hikayeleri ise Tirkiye-Suriye sinirindaki kdylerde kacakgilik yaparken
mayindan dolayi dlen iki hikaye kahramaninin artlarinda biraktiklar
trajik hayat kesitlerini nakleder.

Demir Bebek’te; Almanya’ya yeni giden bir ailede, anne ve
babasi fabrikada ¢alisan 6 yasindaki Narin’in 2 yasindaki kardesine
bakmak zorunda kalmasi, onu doyurmaya ¢alismasi ve temizlenmesi
icin camasir makinesinde yikamaya ¢alisirken éliimiine neden olmasi
anlatilir. Kér baslikli hikayede, gozleri gérmeyen babasini ameliyat
ettirebilmek igin Almanya’ya gétliren gégmen isci Seyfettin’in sinirda
yasadiklari problem, isini kaybetmesi, yeni bir is bulmasi ancak buisin
silah Uireten bir fabrikada olmasi dolayisiyla babasinin ameliyata razi
olmamasi ve geri donmesini hikdye eder. Anlatici nezdinde,
toplumsal yikimlara sebep olan bir durum karsisinda, bir emekginin
ahlakl ve erdemli davranisi vurgulanmistir. Tank ve Tanklar’da bir
silah fabrikasinda c¢alisan Tirk Kerem ile Yunan Andonis’in Kibris
ctkarmasi basladigr giin zedelenen iliskileri Gizerinden savas karsithgi
mesaji verilir. Hikayenin ¢ok belirginlestirilen savas karsithg tezi,
meselesini tamamen bu 6nerme etrafinda kurar. Bu durum anlatiys,
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fikri telkin diizeyinde kalmaya mahk{m eder. Yukaridaki ti¢ hikaye,
goécmen iscilerin ortak problemleri olarak c¢alismak zorunda
kaliglarina ve ¢alisma sartlarinin zorluguna isaret etmektedir.

Beyaz Baba ve (Cigeksiz Mezarlar hikayelerinde, Suriye
sinirina gecerek kacakgilik yapmak durumunda olan iki kahramanin
mezari, hikayelerin merkez noktasi olur. ilk hikdyenin c¢ocuk
kahramani, babasinin sinirin disinda kalan mezarini gérme arzusuyla
yola ¢cikmisken ikinci hikayenin kahramani yash kadin oglunun sinirin
disinda gémiilen oglunun cesedini sirtlayip kdyiine tasimaya calisir.

Hikayelerde gé¢cmenligin bedeli 81Gm ve hayal kirikhigi olarak
belirginlesirken, sinirn ge¢menin konu edildigi hikayelerde bunun
karsihgi sadece 6limdir. Go¢menligi de bir tir sinirin diger tarafinda
kalma hali olarak degerlendirirsek makaleye konu edilen hikayelerin
hepsinde gecim derdi/para kazanma c¢abasinin trajik sonlarla
neticelendigini séylemek mimkindir. Ayrica Tank ve Tanklar
disindaki hikayelerde, evlat ve anne-baba arasindaki trajik bagin
gozler 6niine serildigini sdyleyebiliriz.
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Sam Dagher, an American-Lebanese journalist, provides an
insightful chronicle of the Syrian civil war through interviews with
regime insiders and activists. The subtitle of the book, How One
Family’s Lust for Power Destroyed Syria succinctly foretells the end
of the book and the situation right now in the country. Tinged with
the activists ’'memories and the author’s own impressions of the
early phases of the civil war in Syria, the book lays down the grim
context for readers by explaining how Bashar Assad has survived to
be the leader of a brutal dynasty, and the country which has come
to be known as Syria is actually deemed to be “Assad’s Syria” (p.28).
Recounting the birth of the regime established by Hafez al Assad,
the author also accounts for the support he has received from other
Baath members like Mustafa Tlass, who despite their sectarian
difference, worked together with Hafez to work “their way to the
top with raw ambition, intrigue, and a trail of blood” (p.97).
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The Assad family had already monopolized the army, politics
and economy of the country through a mafia-like network and by
appointing family members to pivotal positions. By then Bashar
Assad had adapted himself to the contingency of becoming Syria’s
next president by following the footsteps of his deceased brother,
the expected successor of Hafez. The Tlass family helped Bashar
Assad to take over the rule as smoothly as possible at the expense
of being side-lined by the Assad and Makhlouf family members,
including now Asma Assad’s relatives, who altogether usurped the
power in accumulating wealth over wealth.

By 2010, the disgruntlement of Syrian people, particularly
Sunnis, reached to a point of no return and the Syrian opposition, as
it is hinted at by the author, began to be formed around such dare-
devil individuals as Mazen Darwish and early protestors who
realized the potential of social media after the Green Revolution in
Iran. The fire of the protests was lid in Daraa, when the youth of
Daraa took to the streets and the regime forces stormed Daraa’s
masjid and massacred peaceful protestors and two paramedics
after a trap deal. The regime insisted on seeing the protests as “a
foreign conspiracy, a sinister plot against Bashar Assad and against
Syria. Manaf Tlass ’efforts to stop Bashar and his aides, as it was told
to the author in person after he defected, culminated in a standoff
between Manaf Tlass and Bashar Assad, finally resulting in the
former’s backing down and leaving the country for France.

The regional power struggle had an effect on the unfolding
of events and Bashar’s insistence on brutally cracking down on
protestors. While Bashar was relieved in receiving the support of
Hezbollah and Iran, he also seemed to be listening to advice coming
from Qatar and Turkey whose leaders tried to dissuade Bashar from
turning the country into a bloodbath. Appalled by the popular
uprisings around itself, Saudi Arabia was more precautious than
proactive in dealing with Bashar. The French and the U.S.
ambassadors’ visit to Hama in the summer of 2011 did nothing
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but exasperate Assad and his shabihas' contempt against and brutal
crackdown on protests. Cognizant of unabated support of Iran and
Hezbollah in quelling the opposition, Bashar Assad was confident
and even brazen when he signaled to the U.S. administration as well
as European powers that “any move against Bashar could trigger
retaliation against Israel and Western interests in the region”
(p-393). Also, Putin came to his help in stopping a potential
UN/NATO/Western intervention like the one that toppled Libya’s
Gaddafi. Assad wanted to radicalize the protestors to prove his
point, that the protests were instigated by enemies of the state
inside and outside. For the author, it was mostly those with Islamist
agendas that fell into this plot. Therefore, the civil was exasperated
by the regime’s invariable brutality and the regional actors’ lust for
power, the author concludes. Referencing an unnamed defected
army officer turned rebel leader and a wall-street journal article
(penned by the author himself), the author claims that Qatar and
Turkey helped channeling Gulf money and pillaged Libyan arms to
budding anti-regime militias in Syria and the U.S. and the West
turned a blind eye to what is happening in Syria due to the former’s
willingness to keep a distance from and the latter’s inability to
understand what is going on in Syria. Enraged by Qatar’s ambition
to direct events in Syria, Saudi Arabia began supporting armed
groups in Syria as well as fuelling the sectarian warfare through its
Al-Arabiya.

In early 2012, after Russia and China vetoed a Security
Council resolution demanding the ousting of the regime and Obama
condemned the regime and promised not to leave Syrians, the
Assad regime stormed Baba Amr, resulting in a scene resembling the
Hama massacre, three decades earlier. Finding a solution to the
massacre of Syrians and their flee in huge numbers was almost
impossible since “the United States and its European allies stuck
with an already bankrupt and failed UN process to deal with the
crisis” (p.487) and due to the unwavering support of Russia and Iran
for keeping Assad in power.
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Together, the U. S. and Western powers, tried not to topple
Assad but weaken him significantly (p.46) by providing nonlethal
and financial aid to opposition groups in Syria. Assad even got away
with the consequences of using chemical weapons against his
people by already crossing “the red line” drawn by Obama, and
leaning against Russia’s ambition to take up the reins in the region
and indeed the whole world, as the author draws attention to.

Meanwhile, most of the money and humanitarian aid
international organizations, mainly the UN, designated for victims
of the war went into the hands of the regime and used either as
punishment for those who defied or as reward for those who
obeyed. By the time Putin entered the war in Syria and changed the
stakes in Bashar’s favor in the fall of 2015, Obama had already
declared it a fantasy for the opposition to overthrow the regime
with American guns. Soon after the November 2015 Paris attacks, a
UN Security Council resolution was passed in December
unanimously calling for a ceasefire in Syria but excluding the Islamic
State, the Nusra Front, and unspecified “other terrorist groups,”
which henceforth gave the coalition regime of Russia, Iran and Syria
a green light to crush all opposition to the regime, including civilians
living in the oppositional areas. The whole world watched as this
coalition committed war crimes by massacring civilians with banned
bombs and munitions. And, ordinary Syrians had to bear the brunt
of the war’s brutality and the regime’s lies as the Assad’s reign of
fear and terror was reinstated due to the complacency and
indifference of the Western powers and the new president of the
U.S., Donald Trump, who happily conceded to the fact that Putin
was the new sheriff in town.

Assad or We Burn the Country is a descriptive and often
gruesome portrayal of the repression of the Syrian rebellion. The
author puts Western observers and humanitarian organizations
under the spotlight by criticizing their policies calling for Assad's
possible survival in power and for local ceasefire negotiations. In
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addition to the complacency of Western powers, the author implies
that the peaceful protests led and organized by leftist and secular
protestors could have succeeded had it not been for Islamists, who
hijacked the resistance, and the competing agendas of regional
powers. Allin all, the book provides a significant contribution to the
literature on the Syrian civil war, and scholars as well as students of
international relations and Middle East studies will find the book
particularly easy and interesting to read because of various links to
YouTube videos and dozens of insightful interviews which vividly
supplement the case history.
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Diinya edebiyatinin giiclii kalemlerinden biri olan Lev
Nikolayevi¢c Tolstoy’a atfedilen* ve bir anlatinin etkileyiciligi s6z
konusu oldugunda zikredilen olduk¢a popiler bir cimle
bulunmaktadir: “Tim muhtesem hikayeler iki sekilde baglar: Ya bir
insan bir yolculuga ¢ikar ya da sehre bir yabanci gelir.” Bu alintidan
yola ¢ikarak bir yolculuga ¢ikmanin ya da bir yabancrile karsilagmanin
insanin hayatinda 6énemli yer tuttugunu ve insana deger kattigini
sdylemek miimkiindiir. insan, yasami boyunca fiziksel ve zihinsel
olarak daima yolculuk yapan bir varliktir. Ancak cikilan her

* Literatiirde bu ciimleyi Lev N. Tolstoy’un sdyleyip sdylemedigi, daha
dogrusu bu séziln ilk olarak kim tarafindan dile getirildigi ya da kimden
aktarildigi ile ilgili bir tartisma s6z konusudur. Tolstoy’un kaleme aldig;
eserlerde bdyle bir séze rastlanmazken; Tolstoy ile ilgili aforizma
derlemelerinde bu séziin ona ait oldugu iddia edilmektedir. Ancak bu
ciimle Tolstoy disinda Fyodor Mihaylovi¢ Dostoyevski, John Gardner’a da
ithaf edilmektedir (Metcalf, 2007; Sefarin ve Bendixen, 2003: 831).
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yolculugun arkasinda yatan sebeplerin ve yolcularin yola ¢ikma
motivasyonlarinin  birbirinden  farkh  olabilecegi g&éz ardi
edilmemelidir.

Zorunlu goécl ve miiltecinin durumunu anlamak icin bir
yerden baska bir yere kalici veya gecici olarak yapilan ve seyahat
olarak tanimlanan yolculugun sadece keyfi bir eylem olmadiginin alti
cizilmelidir. Yolcunun vyola c¢ikma motivasyonu uzun siredir
gormedigi bir tanidigin gérme, daha 6nce gérmedigi yerleri gezme,
is seyahati, egitim gibi kisinin zaruri olmayan keyfi kararlarina bagli
olarak ortaya ¢ikabilir. Ancak bunun disinda hastalik, iklim degisikligi,
dogal afet ve savas gibi nedenlerden dolayi da insanlar bulunduklart
yerden baska bir yere yolculuk yapma eylemi icerisine
girmektedirler. Zikredilen bu nedenler insanlarin keyfi olarak yola
¢tkma motivasyonu ile karsilastirildiginda karsimiza muhakkak
hiizlin, dram ve aci gikacaktir. Zaruri sebeplerle bulunduklari yerden
baska yerlere yolculuk eden, sosyolojik anlamda g&¢ eden insanlarin
hikayeleri ise arkeolojik bir sit alanina benzemektedir. Zorunlu
sebeplerle yasadiklar sehirlerden, (ilkelerden baska sehir ya da
tlkelere go¢ etmek zorunda kalan insanlarin hikayelerini onlardan
dinlemek, onlarin gecmise, simdiye ve gelecege dair distincelerini
mercek altina almak bilimsel agidan ¢ok kiymetlidir.

Bu calismada incelenen Suriye’den Tirkiye’ye Gercek
Miilteci Hikayeleri adli kitap Muhammet Ruhat Yasar’in bu alanda
yaptigr ilk calisma degildir. Yasar (2014), Kilis’te Siginmaci Algisi:
Toplumsal Otizm ve Otekilestirme Siirecinin ilk Gériintimleri adli
kitap ¢alismasindan sonra gog, 6tekilestirme, siginmacilara yonelik
algl, go¢ ve egitim iliskisi gibi konularda ¢alismalar gerceklestirmistir
(Amag ve Yasar, 2018; Yasar ve Amac, 2018; Amac, Burak ve Yasar,
2019; Yasar, Bektas ve Amag, 2020). Bu yazida bahsi gegen
Suriye’den Tirkiye’ye Gercek Mdlteci Hikayeleri adli calisma ile
yazar, bu alanda literatire katkisini devam ettirmektedir.
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Yasar (2020), Suriye’den Tirkiye’ye Gercek Miilteci
Hikayeleri adli calismasinda Suriye’de yasanan i¢ savasin nedenlerini,
i¢ savas nedeniyle go¢ etmek zorunda kalan insanlarin sicak
catismalar arasinda kaldiklari dénemde yasadiklari duygular,
sinirdan gecis aninda hissedilenleri ve su anda bu insanlarin
tlkelerine dair disiincelerini anlamaya ve aktarmaya c¢alismistir.
Gahsmada Suriyeli miiltecilerin savas éncesinden baslayan, sinirdan
gecis ile devam edip Tiirkiye’de sonlanan goé¢ hikayeleri ele
alinmaktadir. i¢ savas olgusunun sosyolojik bir yaklasim ile ele
alindigi bu calisma; zorunlu gogilin anlasiimasi ve degerlendirilmesi
baglaminda literatire 6nemli bir katki saglamaktadir. Yazar,
calismanin 6n s6z bélimiinde miilteci hikayelerinin istatistiklerin ve
genellemelerin 6tesinde bizlere insani ve toplumsal hafizayr anlattig
icin dnem tasidigina dikkat ¢ekmis ve bu hikayelerin sadece miilteci
durumuna diisen insanlarin gegmis yasantilarini igermedigini; onlarin
bugline ve gelecege dair tasavvurlarini da icerdigini ifade etmistir
(Yasar, 2020, s. 5).

Zygmunt Bauman (2019) s6ziin ve goriintiinin ugucu bir hal
aldigr glinimdziin toplum yapisini anlamak ve agiklamak amaciyla
akiskanlik metaforunu kullanmistir. Kati bir forma sahip oldugu
dustndlen bitin olay ve olgularin akiskanlastigr giinimiz
diinyasinda yazi halen insanlarin sigindigi en giivenli limandir. Yazar
bu noktadan hareketle Suriye’de yasanan gelismelerin toplumsal
hafizada silinmemesi, bir toplumun yasadig1 travmanin ve yasanan
bireysel acilarin unutulmamasi, ¢arpitilmamasi amaciyla bir halkin
maruz kaldigi trajediyi anlama, anlatma ve aydinlatmaya gayret
gostermistir (Yasar, 2020, s. 74).

2010 yilinin aralik ayindan itibaren Tunus’ta baslayan ve Arap
Bahari olarak isimlendirilen demokrasi hareketleri domino etkisiyle
bdlgede bulunan diger llkelere de yayillmistir. Suriye’de de halkin bir
bolimi Tunus’ta baslayan ve Misir, Libya, Yemen gibi tilkelerde ses
getiren protesto hareketlerinden etkilenerek rejime karsi cesitli
eylemlerde bulunmaya baslamislardir. Suriye’de iktidar konumunda
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bulunan Baas rejimi halkin bir bélimi tarafindan baslatilan
protestolara ¢ok sert bicimde karsilik vermistir.

Yasar (2020, s. 9), Suriye’de patlak veren daha sonra ic
savasa donisecek olan bu gerginliklerin temelinin tarihsel ve
ideolojik olarak da iyi anlasiimasi gerektiginin altini cizmistir. O,
Suriye’nin  Osmanl Devleti’'nden kopariimasi ve bagimsizhigini
kazandig tarih olan 17 Nisan 1946 tarihine kadar Fransiz sémiirge
ybénetimi altinda kalmasi durumunun g6z ardi edilerek Suriye i¢
Savas’ni degerlendirmenin analiz agisindan eksik olacagini dile
getirmistir. Suriye i¢ Savasi ile ilgili yapilan analizlerde Arap
Bahar’nin etkisinin yani sira Suriye’nin Osmanl’dan ayrilisindan
sonra burada bulunan demografik verilere, 1940l yillarin
ortalarindan itibaren Suriye yonetiminde etkili olan siyast ve askerf
kadrolara, sosyal hayatta yasanan adaletsizlik, liyakatsizlik, issizlik
gibi sosyal olgulara da dikkat cekilmelidir. istatistiksel verilere
odaklanan, go¢lin insani boyutunu hesap etmeden yahut ikinci plana
birakarak sadece sayilar Uzerinden yapilan yorumlar Suriye’de
yasanan gelismeleri cok boyutlu bir sekilde ortaya koyamamaktadir.
Dera’da baslayan ve daha sonra tilkenin geneline yayilan tepkiler bir
kesimin sadece 6zgirliik, adalet ve esitlik isteginin bir tezahdri
degildir. Bu tepkiler ayni zamanda uzun bir siiredir Baas rejimi altinda
ezilen insanlarin onur ve seref miicadelesi olarak da okunmalidir. i¢
savasin birincil derecedeki magdurlarindan olan miiltecilerin sahit
olduklari catisma anlari, kaybettikleri yakinlarina dair duyduklar
hissiyatlar, sinirdan gecis anindaki duygu ve diistinceleri, Suriye’deki
yasanan savasta kimi sorumlu tuttuklar, gecmise, bugiline ve
gelecege dair tahayydillerini ortaya koymanin en dogru yolu
gazetecilik tabiriyle mikrofonu onlara uzatmakla mimkiindir.

Yasar, bu calismada bir yandan Suriye’deki ic savasin
taraflarini ve nedenlerini tarihsel bir perspektif esliginde ortaya
koyarken, diger yandan da i¢ savastan dogrudan etkilenen ve
canlarini kurtarmak amaciyla Suriye’den Tirkiye’'ye g6¢ eden
insanlarin bu savasa dair duygularini, diisiincelerini ve tecriibelerini
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duygu sosyolojisi cercevesinde anlamaya ve aktarmaya gayret
etmistir. Suriye’den Tirkiye’ye Gercek Mdlteci Hikayeleri bashgini
tasiyan bu calisma; ‘Girig’, ‘Tarihsel ve ideolojik Arka Plan’, ‘Suriye i¢
Savasr’nin Dinamikleri’, ‘Arastirmanin Konusu, Amaci ve Yéntemf’,
‘Miilteci Anilarr’ ve son olarak ‘Degerlendirme ve Sonug’ olmak tizere
altr ana boélimden olusmaktadir. Giris kisminda yirmi birinci ytzyil
icerisinde Orta Dogu cografyasinda meydana gelen gelismelere
kisaca deginilmis ve Suriye’de yasanan trajedi sonrasinda llkesinden
g06¢ etmek zorunda kalan insanlara dair sayisal veriler paylasildiktan
sonra, yasanan bu gelismeler karsisinda Avrupa’nin, gé¢menleri
ulkelerine kabul etme noktasinda segici davrandiklarina
deginilmistir. Tarihsel ve ideolojik Arka Plan baghgmni tasiyan
béliimde savasin insanlik tarihi ile esdeger bir olgu olduguna dikkat
cekilmis ve tarihsel siirecte savas ile ilgili bircok tanim yapildigi ifade
edilmistir. Savasin karmasik, kendi icerisinde bir¢ok dinamigi
barindiran bir olgu oldugunu ifade eden ve bu nedenle de
Clausewitz’in savasi bukalemuna benzettiginin altini ¢izen yazar
savas ve i¢ savas arasindaki farkliliklari tartistiktan sonra i¢ savasin
ruhsal, siyasal, ekonomik, dini, etnik ve kiiltiirel temellerinin
oldugunu dile getirmistir (Yasar, 2020, s. 19-23). Yazar’a gore
Suriye’de i¢ savasin temel sebeplerinden biri sik¢a dile getirildigi gibi
toplumsal cesitlilikten kaynaklanmamaktadir. Suriye’deki i¢ savas ile
ilgili yapilan ulusal ve uluslararasi bir¢ok arastirmada Suriye’deki
gerilimin esas nedeninin Stnni-Nusayri karsith§indan ve Glkedeki
toplumsal cesitlilikten (Araplar, Cerkezler, Ermeniler, Kdrtler,
Suryaniler ve Turkmenler gibi) kaynaklandigr iddia edilmektedir.
Yasar (2020, s. 49), Suriye i¢ Savas’’nin Dinamikleri baslikli bélimde
toplumsal cesitliliklerin toplumsal diizeni sarsma noktasinda etkili
olabilecegini kabul etmekle birlikte Suriye’de yasanan bu trajedinin
asil nedeninin azinlik konumunda bulunan grubun ¢ogunluga karsi
hikmetme isteginden, azinligin cogunlugu boyunduruk altina
almaya calismasindan kaynaklandigini ileri stirmektedir.

ic savas nedeniyle Suriye’den Tirkiye’ye gé¢ eden farkl
etnik kimlige sahip kisilerle yapilan yar1 yapilandiriimis gériismeler
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nihayetinde elde edilen bilgilerin yer aldigi Miilteci Anilari
béliimiinde cesitli hikayelere yer verilmistir. Arastirmaci tarafindan
gorusmecilere o6nceden hazirlanmig sorular yoneltilmistir. Yar
yapilandirilmis soru formunda yas, cinsiyet, egitim durumu ve gelir
gibi olgu sorular yaninda davranis ve kanaat sorulari da yer
almaktadir. Otuz alti sorunun yer aldig1 soru formu ile gérisiilen
kisilerin savastan onceki yasamlar, sinirdan gegis tecriibeleri,
Kilis’teki yasantilari ve gelecekle ilgili beklentileri anlasiimaya
cahsilmistir. Elde edilen cevaplar soru sirasi esas alinarak okuyucuya
aktarilmistir. Yazar, ortaya ¢ikan hikayelerin 2014 yilindan itibaren
yapilan miilakatlar sonucunda ortaya ¢iktigini ifade etmis ve bu
miilakatlardan yirmi sekiz tanesine bu kitapta yer vermistir.
Galismada, goriismecilerin etnik ve mezhepsel kimliklerine goére
kendilerine ydneltilen sorulara verdikleri cevaplarin degisiklik
gosterdigi goriilmekle birlikte goriismeciler genel anlamda Suriye’de
yasanan i¢ savasin sorumlusu olarak Besar Esed’i isaret
etmektedirler. Ayrica gériisme yapilan kisilerden bazilari Suriye’de
yasanan i¢ savasi destekleyen dis giiclerin olduguna dikkat ¢cekmis;
Rusya, iran ve Amerika Birlesik Devletleri’nin bu savasta en az Esed
kadar sorumlu oldugunu ifade etmislerdir (Yasar, 2020, s. 122). Birkac
gorismeci disinda Suriye’den Kilis’e gé¢ eden miiltecilerin
Tirkiye’ye iliskin  kanaatlerinin  olumlu oldugunu séylemek
mimkindir. Savas sona erdikten sonra llkesine geri dénecegini
beyan edenlerin yani sira hayatinin geri kalanina Tiirkiye’de devam
edecegini sdyleyen goriismecilerin de olmasi dikkat ¢cekmektedir.
Miiltecilerin g6¢ etme noktasinda ilk tercihleri genellikle Tirkiye
olmustur. Bu durumun ortaya ¢ikmasinda bu iki Glkenin sinir
komsusu olmasinin yani sira Tiirkiye’nin Suriyeli miiltecilere yonelik
olarak uyguladigr acik kapi politikasinin da etkili oldugunu séylemek
mumkindir. Suriyeli mdiltecilerden bazilarinin Avrupa’ya gitme ya
da Turkiye’de kalma tercihleri noktasinda bir ikilem yasadiklar
yapilan goriismelerde de ortaya cikmustir. Gorlismecilerden biri
yasanilan bu ikilemi “Tirkiye’de hayat var para yok, Avrupa’da para
var ama hayat yok” ifadeleriyle 6zetlemistir (Yasar, 2020, s. 321).
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Sonug olarak Suriyeli mdltecilerin savas 6ncesi, sinirdan
gecis anlan ve sonrasinda Kilis’teki deneyimlerine odaklanan bu
calisma hem teorik hem de uygulamali bir arastirma olarak literatire
katki sunmaktadir. Otekini diglama, étekine diigman olma durumu
karsidakini yeterince iyi tanimama durumundan kaynaklanmaktadir.
statistiksel verilerden daha fazlasini iceren ve en 6nemlisi de
yasanan bu trajedinin magduru konumunda bulunan miiltecilerin
deneyimlerini anlama noktasinda 6nemli bir rehber niteligi tasiyan
bu eser, hem yasanan trajik olaylar tarihe not diismekte hem de
miiltecilere yo6nelik empati duygusunun gelismesine Kkatki
sunmaktadir.
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